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in the mind ; never in practice !’ Aye, wipe off this
blot. ““ Arise and awake.” What matters it af tlus
littie life goes : everyone has cot. to die, the st or the
sinner, the rich or the poor. The boedy never remains
foranyone, Arise and awakce and he perfectly sincere.
Cur insincerity in India is awful; what we want s
character, that steadiness and chavacter that make a
man ching on to a thing ke grim death.

Nindantw nilinipuné jani yadred stwvanta.

“let the sages blame or let them praise, let
L.akshm come to-day, it her go away, let death come
just now, or in a hundred yvears; he indeed ix the
sage who does not make one faisce step from the path
of right.” Arise and awake, for the time is passing
away when all onr cnergios will he frittered away in
vain tatking. Arice and awnke, let minor things and
quarrels over little details and fights over little doc-
trines be thrown aside, for hinre is the greatest of all
works, here are the sinking millions! Mark, when
the Mahomeodans first came inte Tudia there were 60
mitlions of Hindus hore : to-dav thore are less than 20
milhons. Everv day thevy will become lass and less
tiil the whole disappear. Let them disappear, but with
them will disappear the wmarvellous ideas, with all
their.defects and all their miceepresentations of which
they still stand as representatives, And with them
will disappear this marvelloons . Advaita, the crested
jewel of all spiritnal thonght. Therefore, avise, awake,
and with all vour hands stretehed ount to protect the
spirituality of the world.  Aud fitst of all work it ont
for your own country. What we want i= not so mmch
spivituality as a litttle of bhringing down of the
Advaita into the material world, first bread and then
religion. We stuff them too much with religion, when
the poor fellows have been starving. No dogmas will
satisfy tho eraving of hunger. There are two curses
here, first our weakness, sccondly our hatred, onr
dried-up ® hearts. You may talk doctrines by the
millions,: you may have sects by the hnndreds of
millions ; aye, bnt itis nothing antil you have the
heart to feel, feel for them as your Veda teaches you,
till yon find they are part< of vour own bodies, H1ll
yon and they, the poor and thé rich, the saint and the
sinner, all are parts of onc Tufinite whole which yon
call Brahman.

(entlemen, thus I have tried to place before ven
only a few of the most brilliant points of the Advaita
system, and how [that] the time has come when it
should be carriod out into practiec, not only in this
country, but, everywhere. Modern Science and its
sledge hammer blows are pulverising into powder
the porcelain foundations of ali Dualistic religions
everywhore, Not only here are the Dualists torturing
toxts till thev will extend no longrer, for texts are not
Indin-rubber. it is not only heve that they are trying
to get into the nooks and corncrs to protect them-
gelves. it is still more so in Bavepe and Aweriea.
And even there something of thix iden will have to
oo from Tndia. Tt has aheady got there. Tt will have
to increase and incroase, and to save their etvilivations
too. For, in the West, the old order of thingsis vanish-
ing, giving way to & now order of thmws, which is

sp— — e w— e —— ¢ -~ = - - - [ -

the worship of gold, the worship of Mummon. Thus
this old crude system of religion was better than the
modérn systom of religion, namely competition and
gold. No nation, howevor strone, can stand on such
foundations, and the list:ry of the world tells us that
all that had similar founaations are dead and gone.
In the first place we have to stop the in-coming of
sieh a wave m India, Thevefore preach the Advuita to
every one, so that rehigion rmay withstand the shock of
modern science. Not only so, you will have to help
others; your thought will help out Enropeand America.
But above all let me once more remind von that here
1s practical work, and the first part of thatis to go
down to the sinking millious of India. Take them
the h: «d, remembering the words of Lord RKrishna :—

“Fvenin this hfe thevy have conguered heaven
whese minds are firm fixed in this sameness, for Ged
1S pnre and the same to all ; therefore snch are said to
be hving in God.” — From the Lahore Tribune,
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Vedanta.

By Swami Vivekaranda.
(A lecture delivered at Tiahore on the 12th November 1897.)

Two worlds there are. v which we live, onoe the
cxternal, the other the internal.  Haman progress has
been, from times of yore, almost in parallel Jinex alony
both these worlds. The search began m the external,
and manat first wauted to get answers for all the deep
problems from outside nature. Man wanted to sabisfy

hig thirst for the Dbeautiful and the sublime from all -

that surrounded him ; man waunted to express himnself

and all that was within him in tlie Janguage of the.

concrete ; and grand indecd were the answers, most
marvellous ideas of (tod and worship, most raptnrous
expressions of the beautiful. Sublime ideas came from
the external world indeed. But the other, openming
out for hnmanity later, Inid out before him a universe
yet sublimer, yet more beantiful, and infinitely morvo
expansive.  In the Karma Kdnda portion of the Vedas
we find the most wonderful ideas of religion menlcated,
we find the most wonderful ideas about an over-ruling
Creator, DPreserver and Destrover and this unjverse
preseuted before ux in langunge sometimes the most
soul-stirring. Most of you, perbaps, remember that
most wounderful slobw inthe Rig Veda Samhita where
von get the deseription of chaos, perhaps the subhimest
that has ever been attempted yet.  In spite of all this
wo find it is ouly a painting of the sublime outside, in
spite of all this wo find that yct it is gross, thut some-
thing of matter yot cliugs on to it.  Yet we find that
it is only the expression of the Infinite in the language
of matter, in the langnage of the finite, 1t 18 the infin-
ite of the museles aud not L6 the mind. Tt s the
infinite of spuce and not of thonght, . Therefore in the
c¢cond portion, or Jiina Kinde we find there is alto-
weéther n differcnt procedure. The first was to search
out from coxteraal nature the tenths of the univorse.
"Tho first attempt was to got the zolntion of all the deop
problenms of e from the wmaterial world,  Vasyaile
Il mavanto malatoa. |

“ Whose glory these Himalayas declare.”  This ix
aogeeand idea, but yet it was oot grand enongh for

ol

India,  The Indian mind liad to fall back—and the
research took a different direction .altogether from
the external, the search came into the nternal, from
matter into the mind. There arose the cry “ when g

man dies, what becomes of him ?”" dstityeke nayam-
astitr chaike, &e.

“Some say that he exist , othevs that he is gone;
say, Oh king of Death, wiat is truth 7" An entirely
different procednre we find here. The Indian mind
got .what was to be got from the external world, but
it did noecJeel satisfied with that : it wanted to search

wmore, to dig in i1ts own interior, to seek from its own
soul, and the answer cane.

Upanishads, or Vedinta, or Aranyakas, or Rabasya,
is the name of this portion of the Vedas. Here we
find at once that religion has got rid of all external
formalities. Here we find at once not that spiritual
things are told in tke language of matter, but that
spirituality is preached in the langmage of the spirit,
the snperfine in the language of the superfine. No
more any grossness attaches to it, no more is there
any compromisc with things.that concern us.  Bold,
brave, beyond our concoption of the present day,
stand the giant minds of the suges of the Upnanishads,
dcc]nrin§ the noblest trnths that have ever been
preached unto huwmanity, withoit any compromise,
without any fear. ‘This, mny countrymen, I want to
Iayv hefore you. vea the Jidna Kdnda of the Vedas
is & vast ocoan; many lives are necessary to under-
stand even the least bit of ite  T'rnly has it been said
of the Upamshads by Raménuja that the Vedénta is
the head, the shoalders, the crosted form of the Vedas,
and surely enough it has brecome the Bible of inodern
[ndia. Tho Hindng have the greatest respect Vv tho
Karme Kinda of the Vedas, but, for all practical
purposes, wo' know that for dges by 8'ruty l\aa been
meant the Upanishads and the Upnnizhad: alonw,
Wo know that all our great Philosophers, either
Vyasa, or Patanjali, or Gautama, or even the great
father of all philosophy, the great Kapiln himself,
whevever thoy wanted an auwthority for what they
wrote; from the Upanishads every one of them got it
and nowhere else, for it is therein that are the truths
that remain for ever.
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There are truths that are true onlyin a certain
line, in a certain direction, under certain cirenn-
stances, and for certain times, those that are founded
on the institutions of the time ; there are other truths
that are based on the nature of man himsolf that must
endure 30 fong us man himself endures. These are
tbe truths that alone ean be universal, and in spite of
all the changes that we are sure must have come in
India, as to our social surroundings, our methods of
dress, our manner of cating, our modes of worship
[oven all these have changred, but] these universal truths
of the S'rutix, the marvellous Vedintic ide: s, stand in
their own sublimity, immovable, unvanquishable,
deathless, and immmnortal. Yet the germs of all the
ideas that are developed in the Upanishads have heen
taught already in the Kerma Kinda, The iden of the
cosmos, which all sects of Vedantists had to tako for

granted, the psychology which has formed the common -

basis of all Indian schools of thought, had been worked
ont already and presented before the world. A few
words, therefore, about it are nece before we
start into the spiritual portion of the Vedinta alone,
and I want to clear mysclf of one thing first, that is,
my use of the word Vedinta. Unfortonately there
is & mistake committed many times in modern India,
that the word Vedanta has reference only to the
- Advaitist system, but you must always remember
- that in modern India there are the three Prasthdnas for
man to study. First of all there are the revolations,
by which I mean the Upanishads. Secondly, among
our philosophies, the Nitras of Vyasa have got the
- greatest prominence, on account of their being the
summation of all the preveding systems of philosophy ;
not that these systems are contradiétory to one
another, but the one is based on the other, it is a
gradual unfolding of the theme .which cnlminates in
the Sutras of Vyasa ;and between the Upanishads and
tho Sutras, which are the systematising of the
marvellous truths of the Vedanta, come in
divine commentary of the Vedinta, 8Ti Gita. The
Upamshads, the Giti, and the Vyasa Satras,
therefore, have been taken up by every sect in India
which wants to claim anthority to be orthodox, whether
Dualist, or Vaishnavist, or Advaitist i1t matters little,
but the authorities 6f each are these three. We find
that & Sankaracharyg, or a Ramanuja, or 8 Madhwa-
charya, or a ‘Vallabhacharya, or & Chaitanya,—any
one who wanted to propound a new sect—had to take
up these three systems and write only a néw com-
mentary on them. Therefore it would be wrong to
confine the word Vedanta only to one system which
has arisen out of the Upanishads. All these have been
covered by the word Vedanta. The Ramauujist has
as mach right to be ealled a Vedantist as the Advaitist ;
mr faet I will go a little further and say that what we
really mean by the word Hindu is the word Vedantist ;
the word Vedantist will express it too. One idea more
I wan$ yon to note, that [although] these three systems
have been current in India almost from time imme-
morial—for you must not believe that Sankara was the
inventor of the Advaitist system ; it existed ages
before Sankara was born; ho was one of its last
representatives.  So was the Ramnannjist systemn; it

the
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existed ages before Ramanuja oxisted, as wa already
know by the commentavies they have written; so
wore all tho Dualistic systems that have existed side
by side with the others, und with my little knowledge
I have como to the conclusion that they do not con-
tradict each other, Just usin the case of the six
Darsanas of ours, we find they are a grand unfolding
of the grand principles, the music beginming in the
soft low notes, and ending in the triumphant blast of
the Advaita, so nlso in these three systems we find
the gradnal working up of the human mind towards
higher and higher ideals; till overything is merged i

‘that wonderful nnity which is veached in the Advaira

system. Thercfore these thrce arc not contradictory.
On theother hand J am bound to tell you that this has
been a mistake committed by not a few. We find an
Advaitist preacher keeps these texts which teach
Advaitism especially entive, and gets hold of the
Dualistic or Quahfied-duahstic texts and tries to briny
them iunto his own meaning, We find Dualistic teachers
lenving those passages that ave expressly Dualistic
alone, and getting hold of Advaitic texts and trying
to force them into a Dualistic meaning; they have
heeu great men, our Gurus, yet thero is sueh a saying
as Doxhia, even tho fanits of a Guru must he told. |
am of epinion that in this only they were mistaken,
We need not go into text torturing, we need not go
into any sort of rehgious dishonesty, we need not go
into any sort of grammatical twaddle, we need not go
about trying to put our own ideas into texts which
were never meant for those ideas, but the work is
plain and it is cagier once you uunderstand the mar-
vellous doctrine of Adhikira Vedas, It is true that
the Upanishads have one theme before them. “ What
i3 that knowing which we know everything else »” 1n
modern language the theme of the Upanishads, like the
theme of every other knowledge, is to find an nltimate
unity of things, for you must remember that know-
ledge is nothing bLut finding unity in the midst of
diversity. Kach science is based upon this; all human
knowledge is based upon the ﬁnging of unity in the
midst of diversity ; and if it is the task of small bits
of human knowledge, which I call our sciences, to
find untty in the midst of a few different phenomena,
the task becomes stnpendous when the theme' before
us 18 to find nnity in the midst of this marvellously
diversified universe, different in nameandform, different
i matter and =spirit, different in everything, each

thought differing from every other thought, each form

differing from every other form, how many planes; un-
ending lokas—in the miast of this o find unity, this is
the theme of the Upuanishads ; that we understand. On
the other hand the old idea of Arundhati Nydiya
applies. To show a man the Pole Star one takes the
nearest star which is bigger than the Pole Star and
mere brilliant, and leads him to fix his mind on that,
until at last he comes to the Pole Star. This is the
task before ns, aud to prove my idea I have simelg to
show you the Upanishads, and you will seeit. Nearly
ovory chapter begins with Duahstic teaching, updsana.
Iater on God 15 first taught as some one who is the
Creatorof this universe, its Preserver, and unto whom
everything goes at last.  He 1s one to be worshipped,
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the Ruler, the Guide of nature, external and tnternal,
yet as if he were something outside of nature and
external. One step further, and we find the same
teacher teaching that this God 1s not outside natuve,
but immanent in nature. And at last both ideas ave
discarded and whatever is real is He; there is no
difference. Tat twam asi Seetaketo.—That immanent
one is at last deelared to be the same that is in the
human soul. “ Svetakatu, Thou that art,” Here 1s
no compromise ; here is no fear of other’s opinions.
Truth, bold truth, has been taught in bold language,
and we need not fear fo preach the truth in the same
bold language to-day, and by the grace of God I
Lope at least to be the bold one who dares to be that
bold preacher,

To go back to our prelimmaries.  There are first
two things to be understood, one the psychological as-
pect common to all the Vedantic schools, and the
other the cosmological aspect. To-day you find
wounderful discoveries of modern seience coming uwpon
us like bolts from the blue, opeming our eyes to mar-
vels we never dreaint of. Man had long sinco dis-
covered what he calls force. It is only the other day
that man came to know that even m tho mmidst of this
variety of forces there 13 a wumity. Man has just
discovered that what ho calls hcat, or magnetism or
clectricity, or so forth, arc all convertible into one
thing, and as such he expresses all that one unit
torcec whatever yon may oall 1t. This has been done
even in the Samhita; old and ancieut, hoary as the
Sambita 1s that very idea of force I was referring
yvou to. All the forces, either you call them gravi-
tation, or attraction, or repulsion, either expressing
themselves as heat, or electricity, or magnetism, are
nothing, not one step further. Either they express
themselves as thought, reflected from antahkarana, the
inner organs of man have one organ, and the unit
{rom which they spring 13 what is called the prdna.
Again what is pranal FPrana is spandana or vibra-
tion. When all this universe will have resolved back
into its primal state, what becomes of this infinite force?
Do they think that it becomes extinet ® Of course not.
It it became extinet, what would be the cause of the
next wave, because the motion is going 1in wave forms,
rising, falling, rising agam, falling again. Here is
tire word sriz/ift which expresses the nniverse.  Mark
that the word is not creation. I am helpless in talking
kinghish ; I have to translate the Sanskrit words any-
how, It 1s smshéi, projection.  Everything Lecomes
finer and finer and s resolved back to the primal state
from which i sprang, and there it remains for a time,
quiescent, ready to spring forth again, That 1s srishts,
projection. And what. becomes of all these forces,
the prana ¥ They are resolved back into the primal
prana, and this prane becomes almost motionless-—
not cnbirely motionless, but almost motionless—and
that i1s what i doscribed in  the sitkia. “It vi-
brated without vibrations™ dnidavitam. There
are many diflicult texts in the IJpanishads to under-
stand, especially in the usc of technical phrases.
For instance the word wdyx, to move; many times it
means air and many times motion, and often people
confuse one with the other. Wge have to take care of

this. “It existed in that form.” Aud what becomes
of what you call matter? The forces permeate -all
matter ; they all dissolve into ether, from which they
again come out: and the first to come out was dhkdsa.
Whether you translate it as ether, or anything else,
this is the idea, that this akasa is the primal form of
matter. This akada vibrates under the action of prana,
and when the next srishfiis coming up, as the vibration
becomes quicker, the akasa is lashed into all these wave
forms which we call suns, and moons, and systems.

Yadidam kincha jagat sarveam prina ejati
ntheritam.

We read again : “ Lverything in this universe has
been proiccted, prana vibrating.” You must remark
the word ¢jafi, because it cowmes fromn e), to vibrate.
Nihsritam—projected, yadidam kincha-—whateveris
this universe,

This is a part of the cosmological side. There are
many details working into it. For instance, how the
procedure takes place, how there is first ether, and
how from the ether come other things, how that ether
begins to vibrate, and from that reyu comes. But
the one idea is here, that it is fromn the finer that the
grosser has come. "Gross matter 13 the last to come
and the most external, and tlns gross matter had the
finor matter before it. Yet we see that the whole thing
has been resolved into two, and there is not yet any
unity. There is the unity of force, prana ; there is the
nnity of matter called akasa. Is there any umity to
be found among thein again? Can they be melted
into one? Qur modern science is mute here, has
not yet found its way out, andif iti1s finding its
way out, just ag it has been slowly finding the same
old prana and the same ancient akasa, 1t will have to
move along the same lines. The next umty 1s the
omnipresent, impersonal being, known by its old
mythological name as Brahma, the four-headed Brahmd,
and psychologically called mahat. This 1s where
the two unite. What is called your mind is oiily a bit
of this mah&t canght in the trap of the brain, and
the sum total of all brains canght in the meshes of
mahat 18 what you call samashtr. Analysis had to go
further ; it was not yet com;lete. Here we were each
one of us, as it were, a micrccosm, and the world taken
altogether is the wnacrocosm. But whatever is in the
vyashiy, we may safely conjecture that a similar thing is
happening also outside. If we had the power to an-
alyse our own minds, we might safely conjecture that
the vame thing 1s happoning in onr own minds. \What
15 this mind, is the question. In modern times, In
Western countries, as physical science is making rapid
progress, as physiology is step by step conquering
stronghold after stronghold of old religions, the
Western people do not know where to stand, because
to their great despair modern physiology has identi-
fied the mind with the brain at every step. And that
we in India have known always. That was the first
proposition the Hindu boy should learn, that the
mind is matter, only finer. The body is gross, and
behind the body is what we call the sikshma s'arira,
the fine body or mind. This i1s also material, only
finer ; and it 18 not the atman. [ will not translate
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this word to you in English, because the idea does not
exist in Europe ; it is uniranslatable, The modern at-
tempt of German philosophers is to translate the word
atman by the word ¢ self,” and until that word isunivers-
ally accepted it is impossible to use it. So, call it as
golf or anything, it is our atman., This atman is the real
man hehind. It is tho atman that uses the matorial
mind as its instrument, its antakkarana, ns the psyclo-
logical term for the mindis. And the mind by means
of a series of internal organs works the visible orguns
of the body. What is this mind ? It is only the other
day that Western philosophers have come to know
that the eyes are not the real orgaus of vision, but
that behind these are othor organs, the indriyas, and
if these are destroyed » mwan may have a thousand
eyes, like Indra, but there will be no sight for hin.
Aye, your philosophy starts with this assumption,
that by vision is not meant the oxternal vision. The
real vision belongs to theinternal organs, the brain
centres inside. Yon may call them what you like,
but 1t is not that the tndriyas are the eyes, or the nose
or the ears. And the sum total of all these indriyas
plus the manas, buddhi, chitia, ahankira, is what is
called the mind, and if the modern physinlogist comes
to tell you that the brain is what is called the nind
and that the brain is formed of so many organs, you
need not be afraidat all; tell him your philosophers
knew it always ; it is the very alpha of your religion.
Well then, we have to understand now what is
meant by this manas, buddhi, chitta, ahankira, ote.
First of all let there be chitta; it is the mind stuff.
That part of the malat—it is the generic namo for
the mind itself, including all its various states.
Suppose here is a lake, on a summer evening smooth
and calm, without a ripple on its surface. Tet us
call this the chitta. And suppuse anybody throws a
stone upon this lake. What happens ? First there
18 the action, the blow given to the water; noxt the
water ascends and sends a reaction towards the
stone, and that reaction takes the form of a wave.
First the water vibrates a little, and immediately sends
back a reaction in the form of a wave. This chitia
let us compare to this lake, and the external objects
are like these stones thrown into it. As soon as it
comes in contact with any external object by meuans
of these tndriyas--the indriyas must be there to take
theso external objects inside—there 1s a vibration,
what i3 called the marias, indecisive. Next there is
a reaction, the determinative faculty, buddhi, and
along with this buddhi flashes the idea akam and tho
external object. Suppose there is a mosquito sitting
upon my hand. This sensation is carried to my chitia
and this vibrates a little; this is the psychelogical
manas. Then there is reaction, and immediately comes
the idea that I have a mosquito on my hand, and that
I shall have to drive it off. Thus these stones are
thrown into the lake, but in the case of the lake every
blow that comes to it is from the external world, while
in' the case of the lake of the mind the blows may
either come from the external world, orthe internal
world. This is what is called the antalkargna. Along
with it yon.ought to understand one thing more that
will help us in understanding the Advaita system
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later on. It is this. All of you must have seen poarls,
and most of yon know how pearls are made. Some
rmtating grain of dust or sand onters into the body
of tho mother of pearl, oystor, and sets np an irrita-
tion there, and the oyster’s body roacts towards tho
irritation and covers the little grain with its own jujee.
That crystalises and forms the pearl. So the whole
muvorse 18 liko that, tho univorse is the pearl which
is bomg formod by ns. What we got from the oxtern-
al world 15 simply the blow. I¥ven to know that blow
we have to rouct, and as soon as we react we pro-
ject really a portion of our own mind towards the
blow, and when we come to know of it it is really our
own mind as it has been shaped by the blow. Therefore
1t i3 clear even to these who want to believe in u harwd
and fast realism of an external world, and they cannot
but adinit it in thesc days of physiology, that suppos-
ing that wo represent the oxternal world by * X”
whut we know really is ¢ X” plus mind, and this mind
olement 13 so great that it has covered the whols
of that ¢ X** which has remained unknown and un-
knowahle thronghout, and therefore if there
13 an external world it is always unknown and
unkunowable. What we know of 1t is as moulded,
formed, fashioned by our own mind. So with the
internal werld. The same applies as about our own
soul, the atmai. In order to know the atman we
shall have to know it through the mind, and therefore
what little we know of this atman is simply the atman
plus the mind. That is to say, the atman covered
over, fashioned, and moulded by the mind and nothing
more, We shall come to this a little later, but we
will remember it here.

The next thing to understand is this, The question
arose, this body 1s the name of one continuous stream
of matter. Every moment we are adding material to
it, and every moment material is getting out of it, like
unto a river continnally flowing, vast masses of wator
always changing places ; at the same time we take np
the whele in imagination, and call it the same river.
What do we call the viver 7 Every moment the wator
15 changing, the shore is changing, every moment the
trces and plants, tho loaves, and the feliage are ehang-
g ; whatis the river ? It is the name of this series
of changes. Se with the mind. There is the
Buddhistic side, the great Kshanika Vijiidne Vida doc-
trino, most difficult to undorstand, but most rigorously
and logically worked out, and this arose alse in India
in opposition to some part of the Vedidnta. That had
to be answered, and wo will see how, later on, it could
only be answered by Advaitism and by nothing else.
We will see also how, m spite of people’s curioas
notions ahout Advaitism, people’s fright about Advui-
tisny, it 1s the salvation of the world, because therein
alone is the reason of things. Dualism and other things
are very good as means of worship, very satisfying to
the mind, may be it has helped the mind enward ; bat
if man wants to be rational and religious at the
same time, Advaita is the one system in the world for
hm. Well now, the mind is 2 sumilar river, contin-
nally emptying itself at one end, and filling itself at
the other end. Where 18 that unity which we call tho
dtman ? The iden was this that, iu spite of this continn-
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ons change in the body, and in spite of this continu-

ous change in the mind, ov: ideas are unchangeable, |

our ideas of things are nnchangeable; therefore, as
rays of hght commg from different quarters, 1f they
fall upon a screen, or a wall, or upon somothiug that
is not changeable, then and then alone it is possible
tor them to form a umity, then and then alone 1t is
possible for theih to form one complete whole, Where
1s this unity in tho lnunan organs, falling npon which,
a8 it were, the varions ideas will come to nnity and
Lecome one complete whole ¥ I'hix certainly cannot
be the mind ; secing that it al:o changes. Therofore
there must he something whicli ix neither the body
nor the mind, that which changesx not, the nnchango-
ablo,; upon which all owr idens, onr scusations fall to
form a unify, and & complete whole, and this is tho
real soul, the atman, of man. And scemmg that cvery
thing material, either you -call it fine matter, or vnnd,
must be changeful ; sceing that what yon eall gross
matter, the external world, must also he changeful
in comparisen to that; this unchangeable somothing
<an no more be of material substance; thevefore it 18
spivitual; that is to say, it is not atter, indestrocti-
ble, unchangeablc.

Next will come the question: —apart. from thoso old
arguments which only rixe in the external world, the
arguments from Design—who created this external
world, who created matter, &e¢.? The iden here is to
know truth only from the inner naturo of man, and the
cquestion arises just m the same wav ag it arose aboud
tho soul: taking for eranted that there is n sould,
nnchauvgeable,- in cach man which is neither the
wmind, nor the body, there 1= still a unity of iden among
the sounls, & unity of feeling, of sympathy. How
1s 1t possible that my sonl can act npon your
sonl, where is the modivm through which'it can
work, where 1= tho medinn throngh which it can nct ?
Howis it T can feel anything alhout yonr sonl? What
is it that 1s in tonch both with your soul, and with my
‘soul ? Thereforo there 1s a metaphysical neeessity of
admitting another soul, for it wmust he a soul which
Cacts . contact with all the different soulx andin
-maftter; one soul which covors and Juterpenctrates all
thenfinite number of sonls inthe world, in and throngh
which it lives, in and through which it =ywpathises,
and loves, and works [for one another.y -And thik uni-
vorsad xoul is Paramdtman, the Lord God of the n-
verse.  Agmn, it follows that becanse the soul is not
made .of matter, since it 1z «pivitual, it csnnot obey
the laws of matter, it cannot be judged by the laws of
matter. It is thercfore deaihless and changeless—
. Namam ehhindanti «’astrini, &, “This Self the firo
crnnot huen, nor mstroments pioree, the sword cannot
cnt it asunder, the air cannot dry it np, nor the water
meit ; nnconguerable, deathlese, and hirthless s this
Self of man.”™  What is this Self doing then * We
have known that according 1o ({itd nnd according to
Vodantn, this individoal Self is nlso vibha, is, acrord-
ing to Kapila, ommipresent, Of course there are
socts in Ind?n according to which this Selfis anw ;
but, what they mean is ann in manifestation 5 its real
naturo 18 vibhn.,

There comes another idea, startling perhaps, yet a
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characteristically Indian idea, and if there is any idea
that is common to all our sects it 18 thts, Theroforo

I beg youn to pay attention to this onc idea and to

remember it, for this 13 the very foundation of every-
thing that we have in India. The idea is this. Yon
have heard of the doctrine of physical evolution
preached in tho Western world, by the German and
the Knglish savauts. It tells us that the bodies of the
different ammals are really one, the difference that wo
see are but differont expressions of tho same sories,
that from the lowest worm to the highest ..ud the
most saintly’ man it 18 but one, tho one changing into the
other and so on, going up and up, higher and higher,
until it obtams perfoction. We had that also. Declares

our Yogi Patanjali—Jétyaniara pariniinah, ono spe-

cies—the jeits 15 species—changes into another species:
evolution ; partndmah means one thing changing
imto-another, just as enc species changes into another.
Where do we differ from the Buropeans?  Drakrityi-
pirat * By the mfilhng of natnro.” 'The European
says it 18 competition, natural and sexual =election, &c.,
that force{s] one body to tako the form of ancther.

~But here is another idea, a still better analysis,

going deeper into the thing, avd saying—‘ By the
mfilhng of nature.” What is meant by this infilling
of natnre ? * We admit that the amocba goes higher
and higher until it becomes a Buddha; we admit
that, bat we are, at the same time, as much certain
that you cannot got any amonnt of work ont of &
machine untii yon pnt it in on tho other side. The
sum total of the enorgy remains the same, whatever
the form it may take. If you want a mass of ene

at one end yon have got to put it in at tho other end,
it may be in another form, but the amount must be
the same, Therefore, if 3 Buddha is the one ernd
of the change, tho very amccba mmnst have been
the Buddha also. If the Buddha is the ovelved
ainocbe, tho amacba was the involvod Buddha also,
If this universe 1s the manifestation of an almcee*
infinite amount of energy, when this univorse was mn
a state of prelaya it must have been the involved
amount of energy. It cannot have been otherwise.
As such it follows that cvery seoul is infinite. From
the lowest worm that crawls under our feet to tho
noblest and greatest saints, all have thix infinito power,
mfinite purity, and mfinite everything. Only, the
difference 15 in the dogree of manifestation. Tho
worm iv only wmanifesting just a Jittle bit of that
encrgy ; you have manifosted more, another god-inan
has mamfested still more; that i1s all the difference,
But it 18 there all the same.  Says Patanjalt:—

Tatal ksheirrbavat.

“ Juxt ns the peasant  irrigating hig field.” Ho hus
wot a hiide corner that comes mto Ins field and hrings
water from a resorvoir somewhere, maud perhaps he has
oot o littlo lock that prevonts the water from vushing
into hiz field. When ho wants water he hax simply
to open the lock and in rushes the water out of its own
power. The powsr has not to bo added, it is alveady
thero in the reservoir. So, everyone of us, overy being
has as his own background such a reservoir of strongth,
infinite power, infimte purity, infinite bliss, and cxist-
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ence infinite, ouly these locks, these bodies are hin-
dering us from expressing what we really are to tho
fullost. And ns theso bodies become more and moro
finely orgnuised, as the {dmasa guna becomes the rijase
guna, aud as the rajava guna bocomes satwa gund,
more and more of this power and purity becumes
manifest ; and thercfore it has been that our peoplo
have beon so carctnl about cating wnd drinking and
the food gquestive. It may e that the ideas have Leen
lost, just as with omr chikl wmarriage—which, though
not belonging to the subjec:, I may take as an example ;
if I hnve another opportunity [ will talk to you of
these, but the ideas behind child marriage are the
only ideas through which there can be a real civiliza-
tion. There cannot be auything else. Just if aman or &
woman wero allowed the freodem to take up nny man
or woman as hix wife or her husband, if individual
plensure, if satisfaction of animal instinets, wero to Le
allowed to run loose in society, the resalt must be cvil,
evil children, wicked and demonjacal, Aye, man in
every conntry is, on the one hand, ruducing these
brutal children, and ou the other hand multiplymg the
police force to keep these brutes down. The question
is not how to destroy evil that way, but how to prevent
the very birth of evil, and solong as you live in socicty
your warringe certamly affects me and everyono clee,
and therefore society has the right to dictate whom
you shall marry, and wlhom yon shall not. And such
great ideas have been behmd the system of child-
marnage here; what they call the astrological jity of
tiie bride und bridegreom. And in passing I may
remark that according to Munu a child who is born
of hust is mot an Aryan. The child whose very
concueption and whose death is according to the
rules of the Vedas, suchis an Aryan. Yes, and less of
these ‘Aryan children are being produced in every
country, and the result ix the mnss of evil which we
call Kalt Yuga. But we have lost all this; it is truc
we caunot carry all these idews to the fullest length
now, it ix perfectly true we have made almost a carica-
ture of some of these great ideas. It is perfectly truv
that the fathers und mothers are not what they were
in old times, ucither is society so educated as it nsed
to be, neither has socioty that love for individuals that it
used to have. But, howeter the working out may be

the principlc 15 sonnd, and if one work has becumt;

~ defoctive, if one iden has fuiled, take it up, and work
it out better; why kill the principle ? same ap-
lies to the food question ; the work and details are
Ead, very bad indced, hut that does not hart the prin-
‘ciPlu. The principle is eternal aud must be there.
Work it out afresh, and make a reform application.
This is thé¢ ono great idea of the atman in India
which every one of our sects has got to believe, ouly,
as we will find, the Dualists preach that this atman
by evil works becomes ~ankocha, all its powers and its
nature becomne contracted, and by works again
that nature expands  And the Advaitis* says that the
ation never expands or contracts, but scems to do so,
it appears to have become contracted. That ix all the
difference, but all have the onc idea that our atman
has all the powers already, not that an§ thing will
come to 1t from ountside, not that anything will
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drop intv it from the skics. Mark you, your Vedas
are not mspirod, but expired, notthat they came from
anywhoere vutside, but they are etornal laws living in
cevory sonl. The YVedas are in the soul of the ant, in
tho soul of the god. The aut hax dnly to ovolve and get
the body of & sage or & Rishi, and the Vedas will come
out, eterual Inws expressing themselves. This is ono
great Wen to understand, that, oue pewer wax already
onrs, vur salvation ix already inside.  Say cither that
it hoas become contracted, or suy that it hiay heen
covered with the veil of wiyd, it metters littlo: tho
iden s there slready ; you must have to beliove in that,
believe in the possibility of everybody, oveu in the
lowest man there i= the same possibility as in the Bud-
dhu. This 1x the doctrine of the alian.

But now comex o tremendous fight. Hero nre the
Buddhists, who [equuliv] analyse thebody into a wate-
ral stream, and (a=] equally nnalyse the mind into
another. And ax about this atman they state that it
15 unecessary ; we need not assame the abman at all,
What use of a substance and gualities adheving to the
substanee?  We sav guwes, qualitics, and (ualities
alone. It is illogical to assame two causes where one
will explamn the whole thing.  Aund the fight went on,
und ull the theories which held the doctrine of sub-
stance were throww on the gronnd by the Buddhists,
There was & break up all wlong the line of all these
who held on to the doctrne of substaneo and qualitices,
that yon have & soul, and I have a soul, and c¢very
one las a soul separate fromn the mind and body—and
ench one individual,  So far we have seen that iha
idea of Dualism ix all right, for there is the body, there
is then the fine mind, there s this alman, and in aud
throngh all the atmans is that parmatnian, God. The
difficulty is here, that this atman and permatman are
both scecalled substauce, to which the mind and Ledy
and so-called substances adhere like 80 many guulities.

- Nobody has cver seen a substance, none can cver

concerve ; what ix the use of thinking of this substance ¥
Why not become a Kehanika, and sny  that whatever
eXists is thizxuecessivn of meatal carvents and nothing
more. ‘They do not adhere to each other, they do nor
form a unit, one i= chasing the other, like wuves in
the ocean, never complote, never forming one unit
whele, Man s u succession of waves, and when ouc
ocs away 1t goncrntes another, and s0 on, and the
cessation of these wave forms is what is called Niredua.

You sec that Dualismi is'mute before this, it is impossi-
ble that it can bring np any argument, and the
Dualistic God also cannot be retained heve. The idea

of a Grod that iz ommniprevent, und yet is 8 persun who
creates without hands, and noves without fect, and so
on, and who has created the universe as a kumblal:are
creates a ghafa, the Buddhust declares thut if this
ix God he is going to fight this God und uwot wor-
ship it. Tlus umiverse i fnll of mmsery; if it is the
work of a God, we ave gomg to fight this God.
And secondly, thisz God w illogical and impossible,
as all of you are uwave. We necd not go into the
defects of the Design people as all eur Kshantlax had
to declare, and so this personal god fell to pieces.
Truth, and nothing but trath, yon declare is yowr-
one word ; Safyamera yuyats,
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“Truth alone trinmphs, and not untruth.” Through
truth alone the way to Deviyinam lies. FKverybody
marches forward under that bauner; aye, but it is onty
to smash weak man’s position under his own. You
come with your Dualistic idea of God to pick up a
uarrel with a poor man who ix worshipping au image,
and youn think you arc wonderfully rational, you can
break him np and if he turns round and smashes up
vonr own personal God, and calls that an imaginary
ideal, where are you ?  You fall back on faith-and so
on, or rats¢ up the ery of atheism, the old ery of woak
man-—~whosoever defeats him is an “atheist. If you
ave to be rational, be rational all along the lino, and i

not, allow others the mune privilege which your ask fov
How can yon prove the existence of this

yvourselves, \
God ? On the other hand it ¢in be disproved almost.

There is not a shadow of proof as to his existence,

and there 1s some proof to the contravy. IHow will
vou prove his existence, with your (vod, and his gunas,
and an infinite nomber of soul: whieh are substance
and each soul an mdividual? Iu what arve vou au
individual ¢ You arc not as a body, for you know to-
day better than even the Buddhists of old knew thart
what may have been matter un the sun has just now
‘beeome matter in you, and just now will go ont and
become matter in the plunts, where is yomr indi-
viduality, you My, so and so? The same applics to
the mind. Where is your individnality 7 You have
one thought to-night and unother to-morrow. You
do not think the same way a< you thought when you
were a child, and old men do not thimk the same
wny as they did when they were young., Where is
vour individuality ? Do not say it 18 in conscionsness,
this akankara, because this only covers a small part of
your existence, While I am talking to youw all my
organs are working and I am not consciouns of it. Lf
consciousness is the proof of cexistence they do not
exist, then, becanse T am not conscions of them.
Where are you then with your personal God theories
Howcan you prove sucha God * Again, the Buddhists
will stand up and declare not ouly is it illogical, but
nninordal, for it teaches mau to bie a coward and to seek
asxistance ‘outside, and nobody can give him such help.
Heve is the universe, man made it, why, then, depend
on an imaginary being outside wliom nobedy ever
saw and felt, or got help from? Why then do you
mike cownrds of yourselves, sud teach your children
that the highest state of man i< to he a dog, to go
crawling before this hmaginary lieing, saving that
vou are woak and twpure, and that yon are every-
thing wvilo mr this universe 7 On the other hand the
Binldlists may trge not only that vou tell a le,
but that you bring a tremendous amomud of evil upon
vour children, for, mark you, thix workl iz one of
hypnotisation.  Whatever you tell vourself that yon
Lelieve,  Almost the first words the great Buaddha
iwttered weve == Wlhat yon think, that yon are, what
vou shall think, that you <hall be?”  If it is true,
do not teach yourselvex that youn arve nothing, aye,
that yon cannot do anything unless you sve helped
by somecbody who does not live here, who =sits
above the damp clouds, The resalt will be that
you will be more and wore weakened everyday;
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the result will be “ We are very impure, Lord, make
ns pure,” and you will hypnotisc yonrselves that
way into all sorts of vices., Aye, the Buddhists
say that 90 per cent. of these vices that you see
it every society arc on account of this idea of a
personal God, and becoming a dog before him, this
awful idea of the human being that the end and aim
of this expression of life,. this wonderful expression
of life, is to become a dog. Says the Buddhist to the
Vaishnavist, if your ideal, yonr aim and goal is to go
to a place called Tathintha where God lives, and
there stand before him with folded haunds all through
cternity, it is botter to comnit sunicide than do that,
The Buddhist may urge that that ix why he is goiug
to create annthilation, Nirrana, to escape this, 1 am
putting these ideas before you ax a Buddhist just for
the time being, because now-a-davs all these Adraitic
ideas are spid to make you mmworal, and I am tryin
to tell you how the other side looks. Let us see bot
sides boldly and bravely. We have sceu first of all that
this cann« be proved, theidea of personal God crearing
the world; 15 there any child that can believe this to-
dayv ? Beeause a Eumbhakara creates a ghala, therefore
a God created the world, If this 1s so, then your
kumbhakara is a God also, and if any one tells you
that he acts without head and hands you may take
him to a lunatic asylum. Has ever vour God, the
Creator of the world, personal God and all that to
whoin you can ery all your life, helped you, and what
help have you got ? 1s the next challecge from med-
ern scicace. They will prove that any help yom
have got conld have been got by your own exertions
and better still, you need not have spent vonr ener

in that crying, yon could have done it better without
that weeping and crying at all. Aund we have seen
that along with this idea of a personal God comes
tyranny and priestcraft. Tyranny and priesteraft
have beon everywhere here this :dea existed,
and until the lie 1s kunocked on the head, sav. the
Buddhists, tyranny will not cease. So long as
inan thinkx he has to cower before another stron
being, there will be priestx to claim rights ang
privileges and to make men cower before them, these
poor men will continue to ask u priest to stand as
interceders for them. Yon wmay knock the Brahmin
on the head, but mark me that those who do 0 will
stand in theirf place, and will be worse, because these
have a certain amount of generosity inthem, and these
upstarts are the worst of tyrannisersalways., Ifa
beggar gets wealth, he thinks the whole world is a
bit of straw. So these priests there will Dhe, su long
as this personal God idea will be, "and it will be im-
possibiie to think of any great wornlity in xociety,
Priesteraft and tyranny will go hand in hand, and
why was it invented 7 Because some =trong men in
old times got people in their hands and said you must
obey us or wo will destroy you. That was the long
and short of it—Sablayam vajramudyatan:.

It is the idea of a thunderer, who kills cvery one
who doex not obey him, and s0 on. Next the Bud-
dhist snys you have becn so rational up to this that
you say that everything is the result of the law of
karma. Youall believe in an infinity of sonls, and that
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souls are without bivth or death, and this infinity of souls
and the belief in the law of karma, is perfect logic no
doubt. There cannet be a cause without an effect, the

resent must have had its causo in the past, and will
ve its effect in the future. The Hindu says the
karma is jade and net ckaitanya, therefore seme chai-
tanya 1s necessary to bring this cause to fruition, Is
it that chaifanya is necessary te bring the plant to
fruition?  If I add water and plant the seed, ne chai-
tanya 1s necossary, You may say there was seme
original chaifanya, but-the souls themselves were the
chattanya, none clse is necessary. If human seculs
have it too, what necessity is there for a God, as the
Jains say, who believe in sculs, unlike the Buddhists,
and donet believe in God. Whero are yecu logical,
where are you meral ? And when you try te eriticisc
that Advaitisn will make for immerality, just vead u
little of what has been done in India by Dualistic sects,
aund what has been brought beforv law o urts, If
there have been twenty thousand Advaitist black-
guards, there will be twenty theusand Dvaitist black-
guards. Generally speaking, there will be inore Dvai-
t1sf blackwouards, because it takes a better type of mind
to understand it [Advaitisin], and they can scarcely
be frightened into anything. What stands for you
then ? Theve is no help vut of the clutches of the
Buddhist. You may quote the Vedas, but he does
not  behieve in them. He will say, “my Tripeti-
kas say ne, and they are without beginning or end,
not cven written by Buddha, for Buddha says he is
only reciting them; they areeternal’” And he adds
that yours are wrong, ours are the true Vedas, yours
are wanufactuved hy the Brahmin priests, out with
them. How do you escape ?

Here i1s the way to get ont. 'Take up the first ob-
Jection, the metaphysical. ene, that substance and
qualities are different. Says the Advaitist they are
net. There is no difference between substance and
qualities. You know the old illustration, hew the rope
1s taken for the snake, and when you see the snake you
do not see the rope at all, the rope has vanished.
Dividing the thing into substance and quality is meta-
physical seinething in the brains of philosophers, never
cant there be an effect outside. You see substance if
you aure aun ordinary man, and qualities if you are
a great yogi, but yocu never see both at the same
time. So Buddhists, your quarrel abeut substance and
qualities has been but a miscaleulation, which does
not stand in fact. But, if the substance 1s unqualified,
there can enly be one.  If you take qualities off from
tho soul, and shew that these gqualities are in the mind,
really super-imposed on the soul, then there can
never be two souls, for it s qualificatien that makes
the diffevence between enc soul and another. How
do you know that one sonl is different from the other?
Owing to eortain differentiating marks, certain quali-
ties. And where qualitics do not exist how can there
be differentiation ! Therefore thero aré mnot two
souls, there is but one, and your Paramatman is
unnecessary, it 1s this very soul. That one is called
Paramatinan, that very one is called idatman,
end so on, and you Dualists, such as Sankhys and
others, i.ho say that the soul is omuipresent, wvibhu,

Jayal,
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how can there be twe infinites ? There can be 01{1}{
one.  What else ?  This one is the one infinite Adman,
overything clse is its manifestation, There the Bud-
dhist stops, bhut there it does not end. The Advaitise
position 1s not like weak positions, only one of eriticisin,
The Advaitist criticises others wheu they como too
near him, Just throws thenm away, that 1s adl, but he
propounds s own position. e s the only one that,
eriticises, nnd does net stop with  criticism and  show-
ing books. Here you are.  You say the universe s o
thing of continnous motion,  In vyashéceverything is
moving, you are meving, the table is meving, motion
everywhaore, snsdre 3 continuons notion, 1%1s jagaf.
Therefore there cannot he an individuality 1w ths

Jagat, because individunality means that which does

not change, there cannot be any changeful imdivid-
uality, 1t s 0 contradiction mm terms. Thero 18 suech
thing ax indwviduality i this hittle world of ours, tho
Thoughs and  feeling, mind wnd body, beasts
and ammals and so on, are in a continuous. statc
of  Hux.  But sappoxe von take the umverse
as & umt  whole; can it change or move ?
Certainly not. Motion 15 possible it comparison
with  something which 1z w  hitle lesx in mo-
ek, or ontirely mottonless.  The wmverse as a
whole, therefore, is wmotionless, nnchangeable. You
are, therefore, an mmdividual then and then alene,
when yon are the whole of it, when “ lam the um-
verse.”  'U'hat is why the Vedantist say: that o long
«s there ure two, fear does not cease. It 1s only when
one does not see anothier, does not teel another, 1t 1s
only one, then alene death ceaxes, then alone death
vamshes, then alone samsara  vanishes. Advaita
teaches us therefore that man is individual 1n being
nniversal, and in not being particular. You are im-
mortal only when youw are the whole, You are fearless
and deathless when yeu are the universe, and then
that which you call the universe ix the same that you
call God, the same that you arc existont, the same
that you are the whole, 1t is the vue undivided exist-
ence which is taken to be as we see it by people
having the same state of mind ax we have, lecking
upon this universe as we see 1, sunxs, and moons, and
o oit.  Peeple whe have done a little better karma,
and get ancther state of mind, when they die lock
upon it as svarga, und sce Indras and so forth. Peeple
still iigher will see it the very same thing as Brahmae
Loka, and the perfeet encs will neither sce tho earth
nor the heavens, ner any loka at-all. This universe
will have vamished, and Brabhman will be in its stead.

Can we know this Brahman 2 [ have told you of
the painting of the infinite in the Samhita.  Here we
shall ind another side taken, the mfinite internal.
That was infinite of the muscles.  lere we shall have
the infinite of thought. There the infinite was at-
tempted to be painted m langnage positive; here that
language failed, and the attempt has been te puintat
in language negative.  Hern g this universe, and
cven admitting that it 1s Brahwman, can wo know it ?
No! No! You must nuderstund thisone thing again
very clearly. Again and again this doubt will come to
you, if this 1y Brahman, how can we know 1t?  Vijad-
tdramare kena vigdnéydt,  “ By what, O Maitreyi, the
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knower can be known; how can the knower be
known ?” The eyés see everything; can they sce
themselves? They cannot, because the very fact of
knowledge is a degradation, Children of Aryas, you
must remeinber this, for herein lies a big story. All
the Western temptations that come to yon have their
metaphysical bagis on that one thing, there is nothing
Ingher than sense knowledge. In the East, we say in
our Vedas that this kunowledge is lower than the
thing itself, bocause it is always a limitation. When
yon want to know a thing, it immediately becomes
Iimited by your mind. They say, refer back to that
instance of the oyster making pearls and sce how
knowledge 1s limitation, gathering a thimg, bfinging
it into consciousnexss, and not knowing it as a whole.
This 1s true abont all knowledge, and can you do that
to the infinito ? Can you do that to Ilim who s the
snbstance of all knowledge, Him who is the Sdksh,
tho witness, withont which you cannot have any know-
ledge, Him who has no qnalities, who 13 the witness
of the whole nniverse, the witness m our own souls?
tiow can yon know Him? By what means can you
bind Him up? Iverything, the whole universe, is
sich a false attempt. As it were this mfinite liman
1s trying te sce Ins own face, and all the annmals, from
the lowest, to the highest of gods, arc bhke so many
mirrors. to reflect himself in, and he is taking np
others, finding them insnfficient, and so on, until m
the hnman body he gets to know it is fimte of the
finite, all is finite, there cannot be any expression of
the infinite in tho finite. Then comes the retrograde
march, and this 18 what is called renunciation, varrd-
qya. Back from the senses, back, do not go to the
senses, 18 the watchword of vairigya. This 1s the
watchword of all morahty, this is the waichword of
all well-being, for you must remember that the uni-
verse begins in fapasya, in renunciation; and -as you
go back and back, all the forms are being manifested
hefore yon, and they are left aside vne after tho other
nutil you remain what yon really are. This 1s moksha,
or liberation.

This idea we have to nndeystand.—Vyndliram
fena vipaniydt, ‘“How to know the knower;” the
knower cannot be known, becaunse if it were known
it will not be the knower. If you look at yonr ¢yes
n a refiecting mirror the retlection is no more your
eyes, but something else, only a refiection. Then if
thix Sonl, this universal, infinite being which yon are,
ix only a witnoss, what good is it ¥ Tt cannot live,
aid move abont, and enjoy the world, as we do.
People cannot nunderstand how the witness can enjoy.
“Oh you Hindus have become quicscent, and gooa
for nothing, threngh such a doctrino that you are
witnesses,”  Firet of all it ix only tho witnoess that,
can enjoy. If thero is a kusfr, who enjoys it, those
who are playing, or those who are looking on outside ?
T'he more and more yon are the witness of anything
in life, tho more you enjoy ite  And this is dnandam,
and thoreforo intinite bliss ennonly be when you havo
hocome the witness of this umverse, then alone yon
arc a mukia, Itis tho witness alono that can work
without any desire, without any idea of going to
lheaven, without any iden of blame, without any idea
of praise. The witness alone enjoys, and none clse.

Coming to the moral aspect, therais one thing
between the metaphysical and the moral aspect of
Advaitism ; it is the theory of maya. FEveryone of
these points in the Advaita system requires years to
understand and months to tell. Therefore youn will
excuse me if I only just touch them en passgnt. This
theory of maya has Jbecn the most diffienlt thing to
understand n all ages. Let me tell you in a few
words that it 18 surely no theory, it is the combination
of the three ideas Desa-kila-nimitte—Time, space,
and causation—and which tiine and space and canse
have been further reduced into ndma ripa. Suppose
there-i1s“a wave in the ocean. The wave is distinet
from the ocean only in its form and name, and *heso
form and name _cannot have any separate existence
from the wave; they exisi only with the wave. The
wave may subside, but the same amount of water re-
mains, even if the name and forin that wereon the wave
vanish for ever. So this maya is what makes the
differcnce between me and yon, between all animals
and man, between gods and men. In fact it is this
meya that couses the Afman to be caught, as it
were, in so many millions of beings, and this 1is
only name and form. If you leave it alone, let
name and form go, it vamshes for ever, and you aro
what you really are. This is maya. It is agam no
theory, bnt a statement of facts. Just as tho realist
states that this world exists ; what he means, the ig-
norant man, the realist, children and so forth, is that
this table has an independent existence of its own,
that 1t does not. depeng on the existence of anything
olse in the universe, and if :his whole nmiverse be
destroyed and annilnlated this table will remain as
it is:Just now. A little knowledge shows yon that
cannot be. Everything here in the sense world 1is
dependent and 'inter-ggependent, relative and co-rel-
ative, the existence of one depending on the other.
There are three steps, therefore, in onr knowledge
of things ; the first is that each thing is individnal,
and separate from every other; and the next step is
to find that there is a relation and co-relation between
all things ; and the next is that there is only one
thing which we sec as many. The first idea of God
of the ignorant is that this God is somewhere outsido
of the universe, that is to say, the conception of God
is extremely hnman ; just He does what & man does,
only on o bigger scale. And we have secn how that

- {(vod i8 proved 1n a few words to be unreasonable and

imsufticient. And the next idea is the idea of & power
we sce manifested everywhere, This is the real
persenal God we got in the Chandy, but, mark me, not
n God that yon make the reservonr of all good
(ualities only. Yon cannot havo two Gods, God and
Satan ; you must have only one, and dare to call Him
wood and bad, but have only one, and ke the logice-
al consequences. | _
“ Thus we salute Thee, Oh Goddess, who lhives
every being as peace ; who ‘ives in all beings as
purity.” At tho same timo we must tﬂ.kl:.:-# the wholo
consequence of it.  *“ AWl this bliss, oh Gérgi, wher-
ovor thoro is bliss there is a portion of Thee.” You
may uso it how you like.  In this light before mo
yon mny try to give a poor man a hundred rupees,
and another man will forge your name, bnt the



70 THE AWAKENED INDIA. [Decemper 1897.

light will be the same for both, This is the second
stage; and the third is that the God is neither
outside nature, nor insido nature, but God and nature
and soul and universe are all convertible terms. You
never seo two things ; it is your metaphymcal words
that have deluded you. You assume that you aro a
body and have a soul, and that you are both together.
How can that be ¥ Try in your own mind. If there
is a yogi among you, he thinks he himself s chattanya,
the body has vanished. If ordinary man, he thinks
of himself as a body ; the idea of spirit has vanished ;
but becauso tlic metnphysical ideas exiat that wan has
a body and a soul and all these things, yoa think they
aro all simultaneously there. One thing at a time. Do
not talk of God when you see matter; you see the
offect and the effect alone, and the cause you caunnot
see, and the moment you caun see the cause the effect
will have vanished. Where is this world, ard who has
taken 1t off ?

*““One that is formless and limitless, beyond. all
cempare, beyond all qualities, Oh sage, oh learned 1nan,
such a Bralunan will shine in yonr heart m samddh:.”

“Where all the changes of nature cease for ever,
thought beyond all thoughts, whom the Vedasdeclare,
who 1s the essence in what we call our existence, such
w Brahman will manifest himself in yon i samidhi.”

“ Beyond all birth and death, the In&nite one, in-
comparable, like the whole universe deluged iz water
In mahupralaya, water above, water beneath, water on
all sides, and on tho faco of that water not & wuve,
not a ripple, silent and calm, all visions have died out,
all ights and qoarrels and the war of fools and saints
have ceased for ever; such a Brahman will shine in
your hearts in samdidhi” That also comes, and when
that comes the world has vanished.

We have seen this, that this Brahmas, this reality
is unknown and unknowable, not in the sense of the
agnostic, but becanse to know Him would be a blas-
phemy, because you are it already. We have also seen
that this Brahinan is not this table and yet this table.
Take off the name and form, and whatever is reality
18 He. He 18 the reality in everything,

“Thoa art in the woman, thou the man, thou the
young man walking in theé pride of youth, thou the old
man tottering on his stick, thou art all m all, in every
thing, and I amn thee, I am thee.” Thetsthe themeo
of Advaitism. A few wordsmore. Hexewn lies, weo
find, the explanation of the esseuce of -hings. We
have scen how here nlone we can take a firm: stand
against all the onrush of logic and sciensific knowledze
and so forth. Here at last reason has a irm founda-
tion, and, at the same time, the Indian Vedantist does
not curse the preceding steps; he looks back and he
blesses them, and he knows that they were true, only
wrongly perceived, and wrongly stated. They were
the same things, only seen through the glass of ninya
distorted, it may be, yet truth, and nothing bot truth.
Tho same God whom the ignorant man saw ontside
nature, the same whom the little-knowing man saw
was interpenetrating the aniverse, and the saine whow

the sage realises as his own self, and the whole uni-
vorse 1tself, all are the one and the same Eeing, the
sanie entity seen fromn different standpoints of view,

seen through different glasses of maya, perceived by
different ininds, and all the difference was caused by
that. Not only so, but one inust lead to the wher,
What is tho difference betweon seience and common
knowledge ? Go out ito one of these sireets, amd if
something is happening there ask one of the gomears
(boors) there. It is ten to one that he will tell you
it is # ghost causing the phenomenon.  He is always
going after ghosts and spirits outside, because it #sthe
nature of igno: :nceto seck for causes outside of effects.
If a stone falls it has been thrown by a devil or a ghost,

snys the ignorent man, and the scicatific man sagys 1t
is the law of natave, the law of gravitation.

What is the fight between sciencejand religion every-
where ? Religions are encuinbered with such a mass
of explanations which are outside—one angel s in
charge of the sun, another of the moon, and scon
ad wfinitum, and every chunge is caused by a ghost,
the one common thing of which is that they are all
outside the thing ; and science means that the casse
of a thing is sought out by the natare of the thing
itsclf. As bit by bit scicnce is progressing, it has
taken the explanation out of the hands of ghosts and
demons, and therefore Advaitism 1s the most scientific
religion. This universe has not been created by any
outside God, nor is it the work of any outside gemius,
self-created, self-dissolved,  self-manifesting, owe in-
finite existence, tho Brahman, Taf fwam as,—Q Sve-
taketn, * Thou that art.” Thus you see that this,
and this alone, none else, cau be the only saeatific
rehigion, and with all the prattle abont science that i
going oun daily at the present time in modern half-
educated India, with all the talk aboat rationaksimn
and reason that I hear every day, I expect that whole
sects of you will come over and dare to be Advaikists,
and dare to preach it to tho world in the words of
Buddha, “ for the good of many, for the happiness ot
many.” If you do not I take yoau for cowards I[f
vour cowardice has existence, if your fear 15 your ex-
cuse, allow the saine liberty uanto others, do not try to
break up the poor i1dol worshipper, do not try to call
him a dewil, do not go abont proaching anto every
man that does not agree entirely with yon ; know
first that you are cowards yourselves, and if Society
frightens you, if your own superstitions of the Et
frighten you 30 much, how much more will these
superstitions frighten them and bind them down who
are ignorant. ‘That is the Advaitist position. Havo
meroy on others. Would to God that the whole wurld
were-Advaitists to-morrow, not only in theory, bat in
realisation ; butif that cannot be, let us do the nextlest
thing, take them all by the hands, lead them alwaysstep
by step just as they can go, andknow that every step in
all religious growth in India has been progressive. It
is not from bad to good, but from good to bettor.

Something wmore has to be told as abont the
mnoral relation. Our boys blithely talk now-a-dmys,
they learn from somebody—Lord knows from whoem—
that Advaitists will inake people all immoral, because
if we are all one and all God, we need not be moral at
all. In the first place, that is the argument of the brate,
who can only be kept down by the whip. If youare
such a brute commit suicide first, rather than be sach
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human beings, if they are to be kept down by the
whip. If the'whip goesaway you will all be demons!
You ought all to be just killed here if snch is the case;
there is no help for yon; you mmst always be living
under this whip and rod, and there is no salvation, no
escape for you. Iu the second place this and this

alone explains morality. Every religion ({)reaches that
the essence of all morality is to do good unto others.

And why ? Be unselfish. Aud why? Some god ha«
said it. He is not for me. Some texts have told it.
Liet them all tell it-; that is nothing to me; let them all
tell it. And if they do, what is it ? each one for himself,
and somebody for the hindermost, that is all the
morality in the world, at least with many. What is

the reason why I should be moral? You cannot explain

it except when you como to know. |

‘“ He who sees everyone in himself, and himself
in everyone, thus seeing the same God living in all in
the same manner, the sage no more kills the seif by
the self.” Know throngh Advaita that whomever yon
hurt yon hurt yourself ; they are all yon. Whethér yon
know it or not, throngh all hands you work, through
all feet you move, you are the king enjoying in the
palace, yon are the beggar leading that iniserable ex-
istence 1n the siroet, yon are in the ignorant as well
as in the learned, you are in the man who is weak,
and you are in the strong; know tlis and be sympa-
thetic. And that is why we must not hurt others.
That 1 even why 1 do not care whethor I have got to
starve, because there will be millions of mouths eating
at the same time, and they are all mine. Therefore I
should not care what becomes of me and mine, for the
whole umverse i3 mine, I am enjoying all the bliss
at the same time; and who can kill me, and the nni-
verse ! Hérein Advaita alone is morality. The others

teach it, but cannot give you its reason, Than so far
about explanation. "

What 18 the gain ? This is to be heard first, —a'ro-
larya mantavya nididhydsitarya., Take off that veil of
hypnotism which you have cast upon the world, send
not ont thoughts and words of weakness unto hu-
manity. Know that all sins and all evils can be
sumimed up into that one word weakness, It is weak-
ness that is the motive power in all evil doing; it is
weaknesas that is the motive power in all wrong acts;

it is weakness that makes men do what they ought:

not.to do ; it 19 weakness that makes them manifest as
they are not really. Letthem all kuow what they are;
let them tell it day and night what they are. Soham
—Li6t them suck it with their mothers’ milk, this idea
of atrength—I am Ile, I am He. And then let them
think of it, and out of that thought, out of that heart
will procaed works sunch as the world has never seen,
What has to be done? Aye, thizs Advaitisin is said by
somo to be impracticable ; that iz to sny, it 1s not yet
nanifesting itself on the matorial plane. To a certain
oxtent it is true, for, remomber the saying of the
Vedas—Omityekiksharam Brahma Omityekiksharam
param ¢ Om, this is the great secret; Om, this is the

roatest possession; he who knows the secret of this

m, whatever ho désires that he gets.” Aye, there-
fore first know the secret of this Om, that you are the
Oin; know the secret of this Taf Lwam ase, and then,
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and then alone, whatever you want shaill come to yeu
If you want to.be great materially believe that you
are so. I may be » httle bubble, and yon may be &
wave mountainchigh, but kncw that for both of us
the infinite ocean is the back-ground, the infimte
God is onr magazine of power and strength, and we
can draw as much as we like, both of ns, the bubble
and youn the mounntain-high wave. Believe therefore
in yourselves. The secret of Advaita is—DBelieve 1n
yourselves first, and then belicve in anything else,
In the history of the world, you will find that only
those nations that have believed in themselves have
become great aud strong. In the history of each
nation, you will always find that individuals that have
belioved in themselves have become great and strong.

- Here, in this India, came an KEnghshman, who wus

oniy -a clerk, and for want of funds and other reasons
ho tried to blow his brains out twice, and when he
failed he bLelievod in himself that he was born to do
great things, and that man became Lord Clive, the
founder of the Empire. If he had believed the
pidres and gone crawling all his life—* Oh Lord, I
am weak, and I am low”—where would he have
been ? In a lnnatic asylum. They have made lunatics
of you with these evil teachings. I have seon all the
world over the bad effects of these weak teachings of
humility, destroying the human race. Our children
are brought up in this way, and is it a wonder that
they become semi-lunatics as they are?

This is on the practical side. Believe, theretors, in
yourselves, and if you want inaterial wealth work 1t
out ; it will éome to you. If you waut to be intellec-
tual let it work out on the intellectnal plane, and
intellectnal giants you shall be. And if you want to
attain to freedom let it work out on the spiritual piane,
and Gods vou shall be. “Enter into Nirvina, the
blissful.” The defect was here ; so long the Advaita
has only been worked on the spiritual plane, and that
was all; now the time has come when you have to
make it practical. It shall no more be a rahasya, a
saoret, it shall no more live with mnonks in caves and
forests, and in the Himalayas ; it mnst come down to
the daily, everyday life of the people ; it shall be
worked ont in the palace of the king, in the cave of
the recluse, it shall be worked ont 1n the cottage of
the poor, by the beggar in the streot, everywhoro,
anywhere it can be worked out. Foris not the Gira
with us—Svalpamapyasya dharmasgya triyale mahato
bhayil. Therefore do not fear whether yon e a
woman or a Sedra, or anything, for this religion 15
so great, says Lord Krishna, that even the leasi dono
brings a great amonnt of good. Therefore, children
of tho Aryans, donot sit idle, awake and avise, und
stop not till the gonl is veached. The time hax come
when this Advaita is to be worked ont practically.
Let us bring it down from heavon unte the earth ;
this is the present dispensation. Aye, the voices of
our forefathers of ¢id aro telling us to stop—stop ii\ro,
my children. Let your teachings come down lower
and lower until they have permeated the world, tiil
they have entered into every pore of society, till they
have become the common property of everybody, till
they have become part. and parcel of our lives, till
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they lave entered into onr veins and tingle with
every drop of blood there. Aye, yon may be astonish-
ed to hear, but as practical Vedantists the Europeans
are better than we are. I used to stand on the sea-side
of New York, nnd look at the exmigrunts coming from
different countries, crushed, down-trodden, hopeless,
with a littlc bondle of clothesall their possession, their
clothes all in rags, unable to look a8 man in the fece;
if they saw a policeman they wero nfraid iud tried to
get to the othor side of tho footpath, And, mark you,
in sixX months those very men were walking erect, well
clothed, looking cverybody in the fuce; and what
makes this wonderful difference ? Say this man
comes from Armenia, or anywhore else where he was
crushed down beyond all recognition, where everybody
told hiin he was a born slave, and born to remain in
his low state all his life, and the least move he wade
they would crush lam out. There everythaug told
him “ Slave ; you are » sluve, rcmain there. Hope-
less you were born, hopeless remain,” Even the very
air murmured round him, “There is no hope for veu,
hopeless and a slavo remain;” where the strong mun
crushed the life out of hitu. Aund when he landed in
the strects of New York hie found a gentlemsan, well-
dressed, shaking him by the Laud; it wmade no differ-
ence that the one was m rags, uud the other well clad.
He went a step further and saw w restaurant, that
there were gentlenwn diving at o table, and e was
asked to tiake a seat at the corner of the same tuble.
He went about, and found & ucw life, that there was
a place where hie was s man among wmen.: Perhaps he
wont to Washingron, shook hands with the President
of the United States, and perhaps there he saw men
coming from distant villuges, peasants, and il clad,
all shaking hands with the President. Then the veil
of maya shipped away from him, Heis Brahman, who
has been hypunotised into slavery and weakness, oncc
more awake, and he rises up and finds himself » man
i a world of wmen. Ave, in this country of ours, the
very .birth{)lace of the Vedanta, our masses have been
hypuotised for ages into that very state. To teach
them is pollution! To sit with them is pollution ! Hopeo-
lass you were born; remaim lopeless ; and the resnlt
i3 that they bave been sinking, sinking, sinking, and
have come to the last stage to which 8 human being
can come. For what country is there in the world
where man has to slecp with the cattle, and for this
blame nobody clse, do not cowunit the mistake of the
ignorant. The effect is liere and the canse is here
tco. We are toblame. Stand up, be bpld, and take
tlhic blanie on your own showlders. Do not go about
throwing mud at others; for all tle fanlts you suffer
you arc-thie sole and only enuse.

Young men of Lahore, nuderstand this, therefore,
this great sin, hereditary and national, is om your
shoulders. ‘There is no hopo for us. You may make
thousands of socicties, twenty thousand politieal as-
semblages, fifty thousand institutions. These will be
of no nsc until there is that sympathy, that love, that
heart, that thinks for all, nnii] Baddha’s heart comes
once wore mto Indig, wni] the words of Liovd Krishna
are brought to their practical usc there is no hope
for us. You go on initating the Iuropeans and their

socicties and their assemblages, but let me tell you a.
story, a fact that L saw with my own oyes. A company
of Burnans was tuken over to Londoy by some per-
sons hero, who turned out to bo Eurasians. They ex-
hitited these people in London, took ull the mouey,
and then took these Burmsns over to the Continent,
and left them there for good or evil. These poor peo-
ple did not know any word of any Kuropenn Ianguage,
but the kaglish Consul in Austria sent them over to
| .ondon. '%hey were lelpless in London, without
knewing snyone. But an Kuglish lady got to know
of thew, took these foreigners from Burmah into her
own house, guve thew her own clothes, her bed, and
cverything, and then sent the news to the newspapers.
And, mark you, the next day the whole nation was, as
it were, roused. Money poured in and these peoples
woere holped out, and seut back te Burmah. Oun this
sort of symipathy aro basod all their political and other
msutations ; it is the rock foundation of love, for them-
selves atb least. They may not love. the world; they
may be enemies all round, but in that country, it goes
witheut saying, there is this great love for their own
peoptle, for truth and justice and charity to the strang-
cr at the dour. I would be the most ungrateful man
if 1 did not always tell you how wonderfully and how
hospuably f was reccived in every country in the
West Where'is the heart heve to build npon? No
soutier do we start a littlo joint-stock company than
we cheat euch other, and the whole thing oontes
down with a crash.  You talk of imitating them, and
building as big a nation as they have. But where are the
foundations ? Qurs are ouly sand, and therefora the
building cones down with a erash in no time. Therefore,
young men of Lahore, raise once more that wonderful
banner of Advaita, for on no other ground can you have
that wonderful love, nutil you seo that the same Lord
is present in the same manner everywhere; unfarl
that banner of love. “ Arise, awake and stop not till
the goal is reached.” Arise, arise onuce more, for
nothing can be done without renunciation. If yon want
to help others, your own self must go. Aye, in the
words of the Christzans—you cannot serve God and
manunon af the same time, Varrdgya——your ancestors
gave up the world for doing great things, At the pres-
eut tims there are men who give up the world to help
their own salvation. ‘Throw away every thing, even
your own salvation, and go and help others, Aye, you
are always tslking bold words, but here is practical
Vedanta befere you. Give up this little life of yours,
What matters if you dic of starvation, you and I and
thousands like us, vo long us this nation lives. The
nation 18 sinking, the carse of unnmmbered milliouns is
on our heads to whom we have been giving ditch
water to drink when they have been dying of thirst
and whon the porennial viver of water was flowing
pitst, the unnuinbered millious whom we-have allowed
to starve at sight of plenty, the unnumberod millions
to whom we havo talked of Advaita and hated with
all cur strength, tlie unnunibered willions agatnst
whem we have invented the doctrines of lokdchdra,
to whom we havo talked theovetically that all are tho
same, and all are the same Lord, without even an
ounce of practice. “ Yet, mny friends, it must only be



