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SKETCH QF THE LIFE OF PAVHARI BABA

INTRODUCTION

O HELP the suffering world was the

gigantie task, which the Buddha
gave piominease to, brushing aside for the
tiiae beingz ahnost all other phases of re-
ligion; yeihe had to spend years in self-
Searching, to realise the great trauth of the
utter hollowness of clinging uate a selti:h
imdividoality. A more unselfish and un-
tirng worker is beyond onr sanguinest
unagination, yet who had harder struggles
to reiillize the meuning of things than he ?
1t holds good in all times that the greater
the work; the more must have been the
power of realization belind.  Working
out the details of an already laid out mas-
terly plan may not require much concen-
trated thought to back it, but the great
impnlses are only transtormed great con-
centrations,

The theory alone perhaps
1s sudicieut for small exertions, but the
push that creatzs the rippie is very dider-
ent from the impuision that 1aises thd
wave, andryet the ripple is only the ewn-
bodiment of a bit of the power that gener-
ates the wave,

Facts,. naked facts, gaunt and terrible
may be ; truth, bare truth, though its vi-
brations may suap every chord of the
heart : motive selfless and sincere, thongh
to reach it limb after luub had to be

‘lopped off ; such are to be arrived at.

found, and gained, before on the lower
plane of activity the mind can raise huge
work-waves. The fine accumulates round
itself the gross, as it rolls on through time
and becomes manifest, the unszeen ervs-
tallises into the seen, the possible becomes
the vpractical, the cause the effect, and
thought muscular work.

The cause, held buck by a thousand cir-
coinstances, will manifest itself sooter or
later as the effect ; and potent thought,
however powerless at present, will huve
its glorious day on the plane of material
activity. Nor s the standard correct
which judges of everything by its power
to coutribuie to our sense-emjovment.,

The lower the aninal, the more is 1its
enjoyinant in the senses. the more it lives
in the zenses. Civilisation, troe ¢ivilisa-
tion, shounld mean the power of taking the
aninal-main out of hix sense-life —by giv-
ing him visions :uri tastes of planes mucl
higher,— and not exteraal comforts.

Man knows this instiuctively. He may
not formulate it to hiwselt nnder all cir-
cninstances,
ent opinions, about the life of thought.
But it is there, pressing itself to the trout,

in spite of everything. making him pay

He may torm very diverg-
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reverence o the hoodoo-worker, the medi-
cine-man, the magician, the priest, or the
protessor of science. The growth of man
an only be guaged by hisipower of living
in the higher atinosphere where the senses
arc left behind, the amount of the pure
thoughi-oxygen his lungs cun breathe in,
and the amouns of time he cun spend in
titat herght,

As 1% 15, 16 18 an obvious fact that, with
the exception of what is taken up by the
nevessities of Iife, the man of culture is
loth to spend his time on so-called com-
forts, and even necessary actions are per-
formed with lessened.zeal, s the process
moves forward.

Even luxuries are arrunged according
to nleas and wdeals, to make them reflect as
much of thought-life as possible,—-and
taris is Art,

“-—As the one fire coming into the
universe is maniiesting it-elt’ in every
tora, and yet is more besides, - -ves, in-
biitely wore besides ! A bit, only a smiall
bit, of Inkmite Thought can be mule to
descend to the plane of matier, to minister
to our caanfort,—the rest will not allow
iselt to be rdely handled.  The Super-
line always eludes ouir view ar | laaghs at
In this
case Muhomes must go to the mountain,

our attempis to bring it down,
and wo tuoay)”  Mian must raise himselt
to that higher plane, if he wants to enjoy
it beauties, to bathe 1 its light, to teel
his lite pulsating in unison with  the
Canse=Late of the Universe,

1t 1s Knowledyge that opens the door to
regions of wonder;  Knowledge thit
makes @ god of an animal 1 and that
to That,
“knowing which evervthing else is known”

Knowledge which brings  us

(the heard of all knowledge, - whose pulsa-

tion brings life to all sciences,—the Science
of Religion) is certainly the highost, as
it alone can make mmn live a complete
and perfect life in thought. DBlessed be
the land which has styled it * Supreme

Scietice '?

The principle is seldom found perfectly
expressed in the practical, yet the ideal is
never lost.  On the one hand it is our
duty never to lose sight of the ideal.
Whether we can approach it with sensible
steps, or crawl towards it with hnpercep-
tible motion ; on the other hoand, the truth
14, 1t 15 always loommng in front of us,—
thongh we try our best to cover its hight
with our hands betore our eyes.

The life of the practical is n the ideal ;
it 1s the ideal that has penetrated the
whole of our lives, whether we philoso~
phise, or perform the hard, everyday du-
ties of life. The rays of the ideal, reflect-
ed and refracted in various straight or
tortuous lines, are pourimg in througl
every uperture wnd windhole, and con-
sviously or unconsciously, every funciior
has to be pertormed in ite light, every
object has to be seen transte.  ied, heiglit-
It is the idead

that Las made us what we are, and will

enied, or deformed,; by it.

make us what we are going to be. 1t 13
the power ot tho tdeal that has enshroud-
ed ws, aad 15 felt in our jovs or sorrows,
in our great acts or mean doings, in our
virtues and vices.

It such s the power of the ideal over
the practical, the practical 1xno less potent
in forming the ideal,  The truth of the
ideal i incthe practienl,  Ahe froision of
the ideal has been through the seasing
of the practieal.  That the woal 1s thero
s a proof of the existence of the praciicul

somehaw, somewhere,  The ideal may
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bo vaster, yet it is the mnultiplication of
little bits of the practical. The ideal
meostly is the summed-up, generalised,
practical nnits.

The power of theidealisin the practical.
Its work on us is in and through the
practical. Throngh the practical, thé
ideal is brought down to our sense-pereep-
tion, changed iuto a form ft for onr assi-
milation.  Of the practical we make the
steps 1o rise to the ideal; on that we
build onr hopes: it gives ns courage to
work.

One man who manifests the ideal in
his life is more powerful than legions,
whose words can paint it in most beanti-
ful colonrs, and spin out tho finest prin-
ciples,

Systems of philosophy mean nothing
to mankind, or at best only intellectual
gymnastics unless thoy are joined to Re-
ligion and can get a body of men strug-
ghng to king them down to practical
life with more or less succoss. Even
gystems having not one positive hope,
when taken up by gronps and inuade some-
what pratical need always a mnltitnde,
and the most elaborate positive systems
of thought withered away withont it.

Most of us cannot keep our activitics
on a par with our thought-lives. Some
blessed ones can. Most of us scem to lose
the power of work as we think deeper, and
the power of decp thought if we work
more. That is why most great thinkers
have to leave unto time the practical real-
isation of their great ideals. Their
thoughts must wait for more active brains
to work them out and spread. Yet as
we write comes before us a vision of him,
the charioteer of Arjuna, standing on his
chariot between the contending hosts, his

left hand curbing the fiery steeds,—a mail
clad warrior, whose eagle-glanca sweaps
over the vast army, and as if by instinet
weighs every detail of the battle array of
both parties, at the same time that, as it
were,—we hear falling from his lips, and
thrilling the awe-struck Armna, that most
marvellotts secret of work, “ He who finds
rex: o the midst of activity, and activity
in rest, he is the wise amidst men, he the
Yogi, he is the doer ot all work.”

This is the IprAL complete, But few
ever reach it. We musxt take things as
they are, therefore, and he contented
to picee together different aspects of haman
perfection, developed in different indivi-
duals.

In Religion, we have the man of in-
tense thought, of great activity in bringing
help to others, the man of boldness and
daring seli-realization, and the man of

meekness and humility.
VIVEKANANDA,

Whoever is begotten by pure love,

And comes desired and welcome into life,

Is of immaculate concepticn. He

Whose heart is filled with tenderness and truth,
Who loves mankind more than he loves himself,
Who caunot find room in his heart for hate,
May be another Christ. We all may be

The Saviours of the world, if we believe

In the divinity which dwells within us,

And worship it, and nail our grosser selves,
Our tempery, greeds, and our unworthy aims,
Upon the cross. Who giveth love to ali,
Pays kindnessfor nnkindness, smiles for frowns,
Lends ncw courage to each fainting heart,
Andstrengthens hope, and scatters joy abroad,
He, too, is a Redeemer, Son of God.

—Ela Wheeler Wilcox.
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SCIENCE METAPHYSICS AND NATURAL LAW

By Dr. Lewis (v, JANES, M. A.,

Dirvector of the Cambridye Comfecence, U7, S, A,

IN onc of of the most interesting and  sug-

gestive chapters in his ¢ First Principles
of a Synthetic Philosophy,” Mr. Herbert
Spencer illustrates in manifold ways the [act
that rhivthm is a necessary characteristic of
all motion.  We notice it 1 the flapning of
the sails of a vessel as the wind rises, n the
stuvering of leaves m the blast, the bending
of grass 1n the mcadows, and of the corn In
the Gelds under the impulse of the wind, the
uncdulation of submerged oeds as the curr
enit of a brook strikes them, the quaver of
st produced by the bow on the wviohn
stritgz, the skip of the stone thrown obhiquely
on the water, the swayving of the ralroad
train in rapid motion, the beating of the waves
on the sea-sbure, and mowcintadinous other
ways famiar to our daily « erience,

[ the motions of the heavenly hodies, the
perindicities of planets, satellites and comcts,
the Iinx and ¢bh of the tides and scusons,
the diffusion and precipitation of water un-
ker the mfluence of the sun’s ravs, the alter-
ations of starms and calm, we  find lustra-
tions of more complex rythmie movemnents.
In the phenomena of lite, this principle s
5111l more maniiest.  In the pulsation of the
Llood, the swallowing of {ood, the pertodic
nued for activity and repose, the alternation of
sleep and wakefulness, thus rythmic tendency
of hire 1s abundantly illustrated.  So, too, mn
the life of socteties, Paleontology testthies to
the pertodicity with which successive organic
forms have come into bemng, fullilled their
functions in the world's economy, and passed
away, to give place to others better adapted
to the changad environment  Liven the con-

tinents themselves have not been exempt
from this universal tendency. They have
now risen, and now gradually subsided be-
neath the seas.  ‘T'he tides of life have flow-
ed from North to South, from LEast to West,
with a periodicity corresponding with  the
rhythim of the greau tides in the physical hie
of the planct.  Currents of commetce “have
swaywd, ndw this way and now that, obedient
to objective laws of production, and the sub-
jeclive changes in desire and use.  Govern-
ments have become new more  soctalistic,
and anon morz2 wdwvid: i in thowr rela-
tions to the mon and wowen who constitute
the state,  In fact, says MTr. Spencer, in con-
clusion, “rhythim is ai. - auvitable corollary
fro: tha persistence of force.”

Beginning where Mr. Spencer ILft off, we
may, [ think, atfirmt that this principle doini-
nates the wortd of thought as well as th:
world of social and material  phenomena.,
The human mind has made it conqguests b
the same law of evolution which s held the
ptanets in their orbis,and covered the round
carth with manifold forms of sentient and
non-sentient  hic.  This  progress in the
thought-world has been characterized by
petiods of reficction and  pertods of ex-
ceutive activity. 1t has now been domi-
nated by the impulse to introspection and
subjective reasoning, now by the unconquer-
able desire for the mvestigation of external
phenomena.  Some ages have been critical,
iconoclastic, bent on the exposure and des-
truction of superstition - and hoary error.
Others have been constructive, anxious- chief-
ly to preserve all that 1s good in the acquire-
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ments of the past, and to build it into the
permanent life of the world.

Unquestionably, both these tendencies,
and the rythmic movements in thought and
the advancement of culture which they illus-
trate, have been essential to the growth of
permanchtand progressive civihizations. Some-
times we find these tendencies arrayed one
against the other, like serricd armics with their
opposing banners; but philosophic minds are
compelled to admit that one is complementary
to the other, and that both are normal and
essentiad elements in human progress.  The
largest souls have welcomed and in their own
ives exemplified both the critical and the con-
structive, both the speculative and the investi-
gating, both the physical and the ~etaphysical
sides of intellectnal activity and human ex-
perience. They havedeprecated thoseextremes
of thought, on the ohe side or the other,’ which
when dominant in the mind, restrict the sym-
pathies of those whom they dominate, and to
a certain extent paralyze their powers for accom-
plishing the highest social bencfits.

By what we may term a process of uncon-
scious self-hypnotism, we are all liable to be-
come irrational partisans of our own point of
view, not only in politics and religion, but
also in that general attitude toward life and its
deeper realities, which we may perhaps best
call philosophy. Partisanship doubtless has
its place in the world’s economy; it is an in-
cident, indeed, of that very rythmic process
by which all societary progress is effected. But
partisanship which knows only one side be-
comes intolerant and irrational, and swings
the pendulum so far that its rchound 1s un.
necessarily wearing to the machinery of life.
The truly philosophical nund would fain spend
its main force in doing the world's constrict-
wve work, not in finding fault with the plans
of former architects, or tearing down the struct-

which they have laboriously raised, It
recogmzes and uses, upon occasion, the cri-

tical and detructive method, but only when
necessary to clear the way for something better,
and only when very sure that this better some-
what is at hand.

In this philosophical spirit, and with the
sole object of elucidating the highest truth,
and that most potent for practical human bene-
fits, I ask you to join me in considering some
of the notable thought tendencies of our own
time. The past two centuries, in our western

worid, have been notably centuries of invest-
igation, of criticism, of scientific rescarch and
discovery. Nothing has been too sacred or
too venerable to be subjected to this process of
analysis and critical examination. The uni-
verse has been placed under the mucroscope,
and before the telescope, and compelled to
render an account of itself to man. This pro-
cess has Deen on the whole analytical and
objective. It has been conducted by a mul
titude of specialists in different fields of re-

search, and the results have been in many
respects so marvellous and beneficent that
they have absorbed the attention of thinking
minds, and diverted them f{rom subjective
studies. IEven the mind itself has been brought
into this field of objective and analytical in-
vestigation. Its relations to the physical organ-

ism, the brain and the nervous system, have
been rigidly scrutinized, as never before in the
world’s history. The new psychology, which
is now dominant in the universities and
schools of pedagogy, is a physiological psy-
chology. Mental processes are weighed and
tested by their physical results.  The method
of introspection and subjective rescarch has
largely been discredited and ignored by
scientific investigators.

At first thought it might appear that the
tendency of this method of research must be
ins, the direction of a materialistic pholosophy,
but on the whole the thoughtful observer
must now recognize that it has been quite

otherwise. Never had the materidist hypo.



thesis <a frail a standing in philosophic thought
as at the present moment, Tt beging o be
perceived that scientific research has cleared
the field of many crude and erroneous concep-
tions of the nature and properties of matter,
and prepared the way for a truer knowledge

of the Umverse and of its relations to man.

Unless the signs of the times are decep-
tive, we are now on the verge of a new, con-
structive era in human thought. The Eight-
eenth Century in our Western World was
notably a period of destructive criticism,
which was prolonged into the first half of the
century now closing. The last decadgs of
the Ninteenth Century have given birth to
the seed-thoughts of a new constructive phi-
losophy,—notably in the d¢:trine of Evolu-
tion, which demonstrates a unity of method
running through the entire universe of mind
and matter; and in the discovery of capa-
citics in matter which destroy the old
notion of it as a dead and inert substance,
and ally it more closely than ever before to
the psychical universe. The Twenticth Cen-
tury, we may well believe, will evolve out of
the present state of mental unrest and chaot-
ic thought a higher monistic philosophy and
a nobler religion than the world has ever

known, the fundamental word of which shall
be Unity.,

In the interest of this constructive purpose,
let us put aside, as far as possible, our pre-
conceptions and thoughtfully regard some of
the notable phenomena of our own time, with
a view to judging, so far as we may, what will
be the probable outcome of the forces now
dominant in the world of thought, in what
way, If possible, some of its apparently ant-
agonistic views can be harmoniscd, and what
must be the proxtmate basis of a philosophy
which shall recognize the sctentific method in
the formation of judgments, utilize the re-
sults of scientific rescuich, tn every possible
ficld of investigation, and yet satisly the exi-

gent demands of man’s higher nature.

The frank consideration of topics so fun-
damental as these may involve the incidental
criticism of certain conclusions to which some
of my reaclers have arrived, and which to them
mav have the force of implicit convictions. In
such criticism, believe me, T shall have no de-
structive purpose. My main object, transcend-
ing all other objects, wiil be the discovery
of some common ground of truth whereon the
disciples of modern science and those who
have sought to justify a helief in a spintual
philosophy by methods exclustvely metaphys-
tcal rather than scientific may unite, and to-
gether help to lay a rattonal and permanent
foundation for the thought-fabric which the
coming century will rear.

For a better mutual understanding, let u$
spend a little time in the definition and ex-
planatioh of terms. Science, literally speak-
ing, includes all knowledge. In a strict sense,
however, it includes only orderly and classi-
fied knowledge. The observation of a single
fact i1s knowledge, so far as it goes, but it is
not science ; it is only a part of the raw ma-
tertal of science, The scientific method, In
any department of research, implies, first,
the collection of numerous facts or the re-
cords of ochserved phenomena ; secondly, the
collation and arrangement of the ascertained
facts, with orderly reference to all pertinent
and ascertainable conditions; and, thirdly,
the deduction, by logical procedure, of such
inferences as naturally flow from such order.
ly arrangements and investigation.

Metaphysics, strictly speaking, relates to
the entire world or physical reality—to all
that 1s beyond or antithetical to physical phe-
nomena. In this sense, all study of mental
phenomena as such, is metaphysical study.
In this broad conception of metaphysics
there is no necessary antagonism between it
and sctence, It is quite possible for meta-
physical research to be conducted in accord-
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ance with scientific method. All facts, men-
tal as well as physical, are materials for
scientific treatment and investigation. In a
restricted sense, however, the term metanhys-
ics is often used as synonymous with specu-
lative philosophy, or a priosi reasoning. In
this sense metaphysics has largely been dis-
credited by scientific procedure. The validity
of its conclusions, though its method be ab-
solutely logical, would be vitiated by any error
in.its premises. The scientific thinker, there-
fore does not accept such conclusions as valid
unless they or their premises can be verified
by scientific or inductive proof. It is with
this use of the word in mind that the late
Professor Ynumans said, in his introduction
to Bain’s - .. .ital Science,”—* Metaphysics
has refused to . change, and, clinging to its

old method, has stood as a landmark of the
past, stationary in the midst of progress,
vacant of benign influences, while all other
knowledges were blossoming and fruiting In
the useful service of society.” 1t is the appar-
ent inability of the great German thinkers to
break loose from this discredited method which
repels the scientific mind from their guidance
and companionship. When it ‘is perceived,
for example, that the method of Hegel leads
as logically to a belief in autocratic government
and the divine right of kings as it does to any
of his other conclusions, the man of science
1s apt to characterize the whole system, in the
language ol une of the most honored professors
in one of our Eastern Colleges, as “Moonshine
and Mctaphysics.”
(Zo be continued.)

WHAT 1S THE NEW PANTHEIS

( Continued from Vol, [1], page 80)

IN this connection, let me call attention

to the fact that Prol. Wundt of Leipsie,
in his * Fucts of the moral Life " has shown,
as stated by a recent writer, “ by psychological
analysis that the moral evolation lias been
wrought by the interplay of two factors—the
fecling of reverence and the feeling of svinpa-
thy, neither of which is adeguate Yo carry it
on alone.” [If this be true, and it would seen
to be capable of proof from a historical point
of view,~—then do we not need, tor the realizu-
tion of the highest woral progress, a union of
the deepest reverence of the theist with the
tender and more iunuate sympathy of the
pantheist '—sympathy whieh comes of that
love of nniversal Nature, of universal life in
all its forms ?

xhall we arrive at the truest and most effective

Ouly thas it would seem,

couception of the fatherhond of God and the

renl brotherbiood of man, Whea  historie

theism and historic pantheism shall have ad-
vancald to a point where full coalescence is
possible, then will the present movement iu
the world of thonght have reached, apparently,
a destined goal.

It 1is pretty generally conceded, I think,
to-day, among the students of anthropology,
that the origin of primitive religious is foand
i1 the reaction of Nature upon th: couscions-
ness of man.  Man felt in those early days
that same pervasive gpirit which we with our
broader intellectsal perceptions, try to fornu-
late somewhat more definitely and compre-
heusively,  The germs of theisin were in-
herent fromn the first, Pantheisni, what ver else
may be said of it, 18 not atheism: and  whether
its worship be the worship of one persoaified
Nature, or of many gods, or special objeets

in Nature, the persoual element waus there,

manitfested from the beginning. s Dr. Hodge,
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above quoted, rvegards pantheism as synony-
mous with absolute monrism, and as monism is a
carrent philosophy to-day, it may be interest-
g to note Webster's definition of the term,
as follows: ¢ That doctrine which refers all
phenomena to a single ultimate constituent or
The doc-
trine has been held in three generic formss:

agent;—the opposite of dualism.

Matter and phenomeua have been explained
as a niodification of mund, involving an ideal-
1stic monism; or mind has been explained
by and resolved into matter, giving a material-
1stic monism; or thirdly, matter, mind and
their phenomena have been held te be mani-
festations or modifications of some one subs-
tance, like the substance of Spinoza, or a
supposed unknown something of some evolu-
tionists, which is capable of an objective and
subjective aspect.’

This latter form is the more generally accept-
ed form of the mounistic doctrine among,
especlally, the scientific or evolutional class
of the world’s thinkers, and is strikingly sup-
ported by the recent investigations aud con-
clnsions of mathematical and physical science.
One cannot help thiuking of the joy that
might well light up the couutenance of that
“ God-dranken ” philosopher, Spiuoza, were
he alive to-day.

t seelus pertinent, however, to inquire here,
if this “‘objective snbjective aspe.t” of the ‘“one
substance,” or of the ‘unknown something,”
does 10t include all that we know as personali-
ty 7 If so, and if pautheism and mouisin be
synoiymous terms, then the common conception
that pautheism recognizes in Nature only an
impersonal, unconscious essence, is a wholly
unfouuded couception. Of course the real
meaniung of these words, personality and cou-
scronsuess, does not lie in the realm of fixed
quantities. JIixtension of these termis inust
forever go with expansion of human experience
and perception.

Dropping however, this matter for the pre-

sent, let me further say that if one wants to be
still more confused as to the exact meauning of
the term pantheism, he will need only to at-
tempt following up the,historic development
of several other allied isms, such as theism,
deism, polytheism, monotheism, cosmotheism,
idealism, materialism, animism, ete. Generi-
cally they all seem to take root in, or to
spring from, the primitive consciousness of a
“power not ourselves.” The different forms
of historic isms into which this primitive con-
sclousness has differentiated, serve chiefly to
denote the measure of man’s progressive ap-
prehension of the significance of the uni-
verse, or Nature, as related fo human con-
sclousness.

From the primitive consciousness of “a
power not onrselves,” to Mathew Arnold’s
conception of an ‘4ufinite and KEternal Pow-
er, not ourselves, that makes for righteous-
ness,” 1s a long and siguificaut step, and with-
in the outlines of this step we find the whole
history of man’s attempt to express, in phi-
losophic and theologic terms, his tuterpretation
of the universe. And here, as well as every-
where else, there are no fixed, definite lines of
demarkation. = Xach ism, or each division of
philosophy, shades off, on either side or ex-
treme, into the border lines of some other
division, or divisions. So we have, at bott-
om, a sympathy of philosophies, as well as
This must, in the

nature of things, be 80 if, as we must believe,

a symmathy of rehgions.

all systems possess some truth.—(1'o be conid.)
Dr. C. T. StockwELL.

A religion grafted on science is the mdicat-
ed, certain, inevitable finish of man’s loug
march towards knowledge. Aund is there not
already some indication of such a religion ?
Has uot the idea of the duality of God and
Uuiverse been brushed aside, and is not the
priuciple of unity, monisme, becoming more gnd
more evident,—unity leading to solidarity ?

—Fkunicle Zeola.
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INTERNATIONAL ETHICS

By SwaMi ABHEDANANDA

| HE Thirtyfirst Annual Convention of the
P Free Religious Association of America
was held on Friday, May 27th 1898, in Steinert
Hall, Boston, with a large attendance. 'The
subject for consideration by the speakers of
the morning was “International Iithics; or the
Influence of the Free Religious Spirit in the
Settlement of International Questions.”
Colonel Thomas Wentworth Higginson, Pres-
ident of the Association, occupied the chair,
and said inintroducing Swami Abhedananda—
“The Parliament of Religions of which Mrs.
Cheneyspoke, afforded this great benefit,—that
it gave us the beginning of a series of -disting-

uished and able visitors from countries beyond
Europe, who have given us themselves as an
object-lesson of the dignity, the thoughtfulness
and character that may be developed under
wholly remote influchces and under religions
considered as alien. I have the pleasure of
introducing to you as the next speaker the
last arrtved of this series of visitors—1The Swa-

mi Abhedananda of India.”’

REMARKS OF THE SWAMI ABHEDANANDA
Mr. President, Ladies & Gentlemen,—1 come
from a country which has loved and worshipped
peate since the prehistoric There
is no country in the world which- has loved

times.

peace so much and tried to practise non-resist-
ance of evil so consistently in 1ts every-day
life as India. I come from a land where relig-
ion is so tolerant and all-embracing that it
teaches that each man and woman must have
his or her liberty to think in the way he or she
likes. But the result of this love of peace is
known toyou all. There is no country in the
world which has suffered so much from foreign
invasions as India.  If we want to love peace,

and if we want to carry it out into our daily
life, we shall have to find the 1ECESSATY €nviron-
ments for the growth of peace in a nation.
India did not find such environments, She
has beeu attacked from ancient times, first by
the Greeks, then by the Scythians, then by
the Mongolians, then by the Tartars, then by
the Mohomedans, and lastly by the Christ-
1ans. (Laughter.)

What is India to-day ? Worse than Cuba
tn some districts. India has no liberty of ex-
pressing her political views, no hiberty of the
press. Overtaxed and oppressed in various
ways, she has lost her commerce, her trade.
and her arts, and last of all her freedom. India
will regain peace, not by bloodshed, but through
conflict. By conflict T do not mean the

shedding of blood, but that kind of war which

1s intimately connected with all our life. We

are struggling all the time. We are fighting
with the obstacles that are trying to prevent
us from attaining to freedom. We shall
have to fight, first of all, with our super-
stitton, then with our prejudice, then with
our nattonal customs, which have been
handed down from our
ancestors ; and through this struggle we
shall at last attain to freedom. [ think
the object of the I'ree Rehgious Association
s the attainment of freedom and the discovery
of the way i which that frcedom can be obtain-

ed. That freedom does not mean one-sided

forefathers and

freedom, but it means political freedom, social
freedom and last of all, religious freedom.
How did America attain her freedom? What
America is to-day i1s the result of the Ciwvil
War. The war has abolished slavery. The
Northerners strove to preserve the union of
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the states and free the slaves. The Southerners
opposed and endeavoured to prevent them
from giving freedom to the down-trodden races
that lived in America. This attainment of
freedom being the goal of humanity, we shall
Let us be

ready to fight with our superstition, to fight

have to attain it through conflict.

with ourignorance. Letusbeready tofight with
the lower nature, and then to raise ourselves
on the higher platform. Our lower nature
prevents us from reaching that liberation and
elevation of the soul, which is the end and
aim of each individual as well as of each nation.
That freedom can only come when we conquer
the lower nature which expressesitselfas selfish-
ness. Selfishness is the expression of our
lower nature, of our animal nature; and we
shall have to fight with thatanimalnature. We
shall have to become unselfish in all our acts
both social and spirntual.
to that unselfishness? How can we attain to
that freedom? Not by bloodshed, but by
anderstanding the principle of nature. By
the principle of nature I mean the great plan,

How can we attain

the grand truth which is manifested in every
department of nature; and that truth is “Unity
in Variety.”
this plan of nature and if we observe it in our

If we can nnderstand this law,

every-day life then we shall be unselfish, then
we shigll be able to recognise the nghts of
others, then we shall be friendly to others, and
help others as we help ourselves. The basis
of international ethics does not depend on the
statement of certain dogmas which have been
handed down to us through preachers or
through books, but on the recognition of Unity
in Variety,—the recognition of oneness in
spirit. We are all one in Spirit (or Atman).
Not only are we brothers but we are one with
Brotherhood is the
second stage in the perception of this unity,

and oneness is the highest, This plan of

others as with ourselves.

nature “Unity in Variety”, is manifested phys-

ically, mentally and spiritually. Asby studying

physical nature we come to the conclusion that
all the various forces of nature are nothing but
the different expressions of one eternal energy,
—that energy you may call by any name you
like: scientists call it energy, but religionists
call it the will of God; as by studying Biology
we come to know that there is one life principle
which is manifesting itself in nature froms the
lowest amoeba up to the highest man,—the
difference is not of kind, but of degree ; as by
the comparative study of Anatomy we come to
understand the unity of species,—so by stud-
ying philosophy, by studying our own inner
nature, we come to the conclusion that there
is but one mind manifesting itself in the
universe. When that mind manifests itself
through this body, it becomes my mind, and
when it ‘manifests itself through your body,
it becomes your mind.

Similarly, when we study the religions of
different nations, of different peoples, we come
to the conclusionf that there is one universal
spirit { Atman) which manifests through various
forms. Some call it God, some call it Father
in heaven, some call 1t Allah, some call it
Brahman. 7The differenceis inthe name only.
As the same substance water, is called by
various names by various people who inhabit
different countnes,——some call 1t water, some
aqgua, some eaw, SOMe wasser, SOmMe pant, some
vari, some jalam and so forth, but the sub-
stance is the same,—similarly that one spirit,
which you may call by any name you like, is
manifesting itself in and through us and in
and through each individual soul; and each
individual soul 1s nothing but a centre of a
circle whose circumference is nowhere but
whose centre 1s everywhere.

We are nothing

but so many centres. Consequently each

centre 1s connected, is related to that infinite
circle ; and when we recognise that, we cannot
be unkind to any living creature, we cannot
shed the blood of any living creature, but then
we realise the spirit which Chnst had, when
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he said, “Love thy neighbour as thyself”. The
explanation of that highest ethical law we do
not find in the Testam:nts. By reading the
Testaments, we do not understand the reason,
why we shall love our neighbours as ourselves,
and not kill them., That explanation was
given in Vedas by the ancient Rishis or seers
of truth, as they are called, who lived in the
prehistoric times during the Vedic period 1n
India. They understood that and explained
it through that eternal law of nature, ““ Unity
in Variety.” They said, we should love our
neighbours as ourselves, because we are one
in spirit. We are our neighbours. As we love
ourselves, we must love our neighbours in the

same way, because we are our neighbours.

This grand truth of Unity 1in Vanety was
applied by the sages of India in the religious
line of thought. They undzrstood that this
Unity in Variety is also expressed in the spir-
#tual pature. So they did not found their relig-
ionon certaindogmas or the sayings of certain
prophets, but they founded their religion on
the spiritual laws of nature on that Unity in
Variety. They said that each individual must
have his or her own rehigion,—a religion which
suits him or her. Those wio try to force one
line ofthought on all m 2n, women, and children,
of all countries and of all nations, do not
recognise this law of Unity in Vanety; and
consequently, they act against the law of
nature. But those who recognise this law,
become conscious of the fact, that one spirit
is manifesting itself through each individual
soul, and therefore they recognis: the rights of
ail. The result of such recognition of the law
of Unity in Variety 1s that there. has been no
religious persecution in India. The Hindus
have never persecuted a.ny sects or creeds,—
beaause they diff: ed from the orthodox idzas,
but on the other hand they protected all who
took shelter in India. The Parsis, when they
were oppressed by the Mohomedans and
driven out of their land, went to India and

foundshelter. So the Christians found shelter
in ancient times. And the religion of the
Hindus is not built around a particular person
like Jesus or Buddha; but it is entirely based
on this principle of oneness which was expressed
in the Rig Veda, by the well-known passage:
“That which exists is one. Men call it by

various names.,” Their religion does not

depend upon any particular book, but on the
truth which underlies the sayings of all the
great teachers that flourished in different parts
of the world at different times. A Christian
missionary comes to India and preaches: “Look
at the teachings of Jesus—the sermon on the
mount,—how ethical, how glorious, how beauti-
ful are they! He is the saviour. If you do
not believe in Jesus you will be damned for
ever.,” But a Hindu says to the missionary,
“Have you read the Bhigavat Gita which has
been translated into Tnglish by Oriental
scholars”? Our mussionary friend says, “No.”
Then our Hindu friend says: “Go and read
it; and you will find the same ideas expressed,
only in diff:rent words.” But he does not
believe in that.  He says: “No, your prophets
were false prophets, they did not understand
He does
not believe n any thing which did not come
through Christ. If they came through Chnist;
they were all right, because our missionary

the laws of nature, nor rehigion,”

friends believe in Chnist alone, not in any
other prophet. (‘The other day, I went to hear
Dr. Barrows, who was Secretary of the Parha-
ment of Religions in Chicago, and who, after
travelling for three months in India, returned
to Amernica, and gave a course of lectures in
the Union Theological Seminary. He said
that the Hindus have no morality, no ethics,
no philosophy, no religion; if they have got
anything they have got 1t from the Christian

missionaries). This will give you an idea of

Their
eves are blinded with superstition and bigotry,

the spirit of the Christian missionaries.

coasequently they do 11os sec good 1n others,
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These missionaries come to teach us what vou
are trying to forget. They do not know that
what Jesus taught the Jews, was known and
practised by the Hindus long before his birth.
And even to-day the Hindus are practically
better followers of the teachings of Jesus than
those who profess Christianity. The ethical
and sptritual teachings of Jesus are the same
as the ethical and spiritual teachings of the
Hindu prophets. The missionaries do mnot
realise thus and so they find fault with the
Hindus and deny their praphets. This non-
recognition of the rights of othérs whether in

JAN.

the religious or secular domain, this nen-recog-
nition of the eternal law of Unity in Variety —
is the cause of all evil, of all international
conflicts, of all war and persecution—social,
pohtical and religious.

50 the moment we come to know this
law, the moment we realise that we are all one
in spirit with the Father in heaven, we become
kind to all, we love all living creatures and
attain to freedom and peace, which are the
end and aim of all religions, and of
nations. (Applause).

REVIEWS

AMBSA GITA : with a Hindi translation by Pun-

dit Bhairah Datta Joshi, Almora. Roy. 16 mo,,

pages 20, price one anna,—In the preface, the trans-
lator of this well-known chapter of the Moksha-parva
of the Mahabhérata, states that e had, for a long
time, the landable desire, to write a short treatise,
embadying the main prineciples of their Ancient Re-
ligion, for the study of the Hindu youth. The fmit-
ion of that desire is the present tramslation. It is
difficult to see how the transiator conld have chosen

a2 better book for his purpose. His rendering is clear
and simple.

SYCHOLOGY OF BUDDHISM: By Charw
Chandra Bose, Mahabodhi Society, Calcutta.
Roy. 16 mo.. pages 39, price six annas.—The anthor
of this nicely got-up brochure says in his preface
that it is an cnlargement of an article published in
thre Mahahodhi Journal. The more important doc-
trines of Budslhism, with the technology are stated and

explained herc, as they have been done in older Bud-
dhistic works. The reader. who wants to be nc (naint-

ed with the main ideas of the faith inaugurated by
the Incarnation of the Heart, but has not much time
at his disposal, cammot do better than send for this
book,

STORAL SRI KRISHNA : A lecture deliver-

ed by Swdmi Rdmakrishndnanda at the Tripli-
cane Literary Society on the last Sri Jayanti Day.
Published hy the students of Sri Ramakrishna Math,
Triplicinz, Myviras, To bz had of T, Indrap rasad

Laula, Esq., No. 43, Pyeroft’s Road, Triplicane,
Madras.—Of all names which make their way into
the innermost depths of the Hindn consciousness,
directly as they are heard. and tonch the finest and
most powerful eltords of emotion in the Hindu heart,
it is difficnlt to say. whether there is another, equal,
to the nante ‘Krishna’, It is, perhaps, not hard to
tell, whether the Hindus possess any other hook
like the Mah#ébhirata, and the whole world knows
who is the prominent figure in it. H one was asked to
pointout the live Vedanta, one would unhesitat-
Ingly dircet one’s index finger towards a certain well-
known figure, tender and shining like a blue cloud,
dispelling the mists of ignorance with a radiant
ravishing smile, like? unto that which Kuarukshetra
saw, but once. It i3 no wonder therefore that Krish-
na shonld have sunk so deep into the very heart-
bloot of a highly idealistic people, and his name
should act among them as a charm even in these
last days of the Scientific century.

The pamphlet before ns contains a sketeh of the
Pourfnie account of the birth and childhood of this
characterless person, narrated by one whose
heart is evidently helplessly under the sway of love
to his lotus-fect. We can understand this emotion:
though we do not exactly see the sphere of usefulness
these nativity and childhood stories, which in-
variably cluster round every great man, occapy.
Children swallow them with gaping mouths, gnd
perhaps have thus the seed of reverence for the per-
son or persons concerred planted in them. But here
their utility spops. On the other hand, we have
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heard people argne that it is the reverse of wisdom to
fill the highly impressionable minds of children with
absurd images. It is, after all, the teachings, which
come down to posterity, that indicate the comparative
sup ‘riority, or otherwise, of the head or heart, from
which they flowed-—certainly not the stories of the
miracles which they performed. And as these teach-
ings alone form the materials of the monument which
posterity erects in honour of a person, it does not
require the penetrating vision of a prophet to see,
that in the not very remote future, all these hright
stories are destined to fade away and sink into
oblivion, in the inevitable struggle for existenec,
with the ever arowing demand for right edueation,
right judgment, and right reverence.

ERNACULAR STUDIES IN MADRAS: By (.

V. Siwawminatha A -r'-_ajn-r. Diffusion of Knowledge

Agency, Triplicane, Madras, Demy 8 vo., pages 31,
price 4 annas,

THE ENCOURAGEMENT OF VERNACULARS.
By the same author,

Both pamphlets are rcprints of articles originally
eontribnted to the ¢ Mail’ and ¢ Review’ of Madras,

The first has an Introddction by the Editor, of the
¢ Mail.

The writer has put in an able plea for Vernacular

education. He has shown clearly enough that there
Iz a social side to this question— a fact which un-
doubtedly adds to its importance as a subjeet de-
manding the most serions attention af the whole
Indian nation. The language of a nation represents
the entire past of that nation—embodies i itself the
impulses and forces, political, social, intellectnal,
moral, &c., which have acted -wpon it through the
ages. It is, in a word, the produet of a process of
evolution, a process of conflict, a proeess of adaptation
which leaves its mark upon the finished product of a
growing, living langnage with all the peeculiarities of
sound and diction, 8o that it only requires to be
mentioned to be accepted on all hands. that both
physiologically and psychologlcally is it far more na-
tural and therefore easier for a ehild to learn his
mother tongue, to acquire the rudiments of knowl.
edge and develop its powers of thought and speech
through that langnage than any other,

But there is a consideration of far greater moment
ae the back of this question, than i3 visible on the
surface. There Is no Indian nation, say some, bea
cause there Is no living common langnage in India,
Thogse who hold this view, of course lose sight of the
national religion, which is the mainspring of Indian

life and character more than anything else. But it

cannot be denied that a common language—which

is of primary importance in otber countries,—is of
secondary importance at least, in India,—heing next
only to Spirituality in the upbuilding of the Indian

Nation, Therefore much as we wish to see the resusci-
tation of local vernacularg in the different Presiden-
cics, we do not certainly like to see them sapplant-
ing Sanskrit in the Universities, or indeed any where
else, In this matter, we entirely agree with Mrs.
Besant when she says : “Sanskrit should he a com-
pulsory subject in every schoo!, as Latin is in Euro-
pean schools, It is the mother of many Indian ver-
naculavs and of Pali; all the greatest treasures of
Indian litcrature are enshrined in it, a knowledge
of it should be a necessary part of the edncation of
every Indian gentleman. Such a knowledge would
also serve as a national bond, for a common language
is one of the strongest clemients in nationality, It is
grotesque that English should be made the eommon
langunage of educated Indians, instead of their own
rich, flexible and musical Sanskrit. But it must be
taught in the modern way, so that a competent
knowledge of it, sufficient for reading and conversa-
tion may be acquired in the short time available for
learning it. The fashion in which it was taught in
more leisurely ages is not snitable to the needs of the
time, and even if it be still used for the training of
gpecialists, it can never be adopted as part of the
currienhun in modern education. To insist on only
teaching it in the old way is to doom Sanskrit to
extinction as a living language universally known
by cthiented Indians, " * * * *

The difficulty of making Sanskrit part of the neces-
gary cducation of every geutleman is much overrated.
Every Mahomedau gcutleman knows Arabie, and
can read the Koran; why should the Hindu be more
backward in reading the Vedas ? To be ignorant of
the language in which all his religions ceremonies
ave performed is to be doomed to irreligion, and
such iguorauce should be regavrded as disgraceful to
a man claiming to be eduncated.”

A TE——

SACCHIDANANDA STAVA.—By Zinga Meloire

Fatil, Kurtkoti, Royal 16mo. 6 pages. Price
One Anna,

It i3 a beautiful hymn in Sanskrit to him,
“of whom”, aecording to Emerson, “all serious
conversation is worship”. While according to
the Chhandogya, “all who play on the Vina

play to him”. ‘We congratulate the author on
hts production,
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LETTERS TO THE EDITOR.

WANTED WORKERS.

Now that the home of Prabuddha Bharata
has- DLeen transferred from the burning
plains of Southern India, to the snow topped
heights of the Himalayva, amidst a class of
people comparatively unaffected for good or
for evil, by the Western Civilization, I leg
leave to address you a few words on their
behalf, for publication in your widely circulat-
ed paper. It is an unhappy sitnation—that
of the dictator of duties ; and I must say, I
have no intention to pose as one. But in my
humble opinion, if there is a need in these
parts which is ecrying all others down iuto
inandibleness, it is the need of educating these
poor, hardy and simple monutaineers in tlhe
1deals of ancient India, m1 her traditional spirit
of plan living and high thinking, and not let
them slip under the tender mereies of Christian
missionary enterprise, whose ramifications are
extending year alfter vear, through the fast-
nesses of ‘their mountain lhomes, with the

And if there
is a duty, which is paramount to all others,

single object of proselytisation,

of modern educated India, which has realized
tire hollowness of the glitter of material pros-
perity, (so perfectly symbolized by the West-
ern  Civihization) aud learnt to appreciate
and love the Spintual Cultare of the ancient
Rislus, it is the duty of sending out some of
her sincere, large-hearted, spiritually minded
sons, who want to devote their lives in niedita-
tion aud Yoga, diversified by purifying, un-
selfish work, of educating these Pahari boys,
in the true seuse of the word, by the example
of their own lives.

It 1s perhaps known to you that a very
slight Hindi education—limited to almost

reading the elementary books and writing—is

are at present.

all that is given to our village boys. Any
man, having a tolerable knowledge of English
and Sanskrit could be of invaluable help to
these poor but intelligent boys, if the work of
education is carried on among them in an
orgaiised manner. Of cowmrse they are too
poor to pay for their education, but the raw
material they afford is excellent: hence the
call for men who could rise over their little
selves in the intevest of the Self.

Every village wants its god whom it will
watch aud learn. There are thousands of
young nien in the g Presidency Cities of
India, te whom the call of the spirit is more
potent than that of the flesh ; and who can
be infinitely more useful here, to themselves,
as well as to others, than where they
Wounld you not, Mr. Editor,
wield your peu on behalf of this cause and or-
gaulse a band of unselfish workers—Sanya-
sins and Brahmacharing in the true sense of
the words—and thus be ustrumental, in im-
parting in the nght method, the right sort of
education to the thousand Pahari children

amontg whom you live ?

X.

[ With smcere pleasure we publish the
letter of our Pahari friend, Mr. X, and ecall
the best and most serious attention of such of
our readers whom i1t may coucern, to the pro-
ject contained therein. We have rather eare-
fully enquived into the matter which forms the
subject of Mr. X’s communication, and fonnd
that he but speaks the unvarnished truth,
They say * Nature abhors a vacuuw,” and if
the tine is ripe, we doubt not that unselfish
workers in this eanse, those who want to coni-

bine Satvic action with spiritual devotion, will
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Bharata is of course open to all who care for

be forthcoming.

the life spiritual: but those who will feel *ealled
npon ' by the appeal of X, are specially wel-
come. We can assure our friend ¢ X7 that
we will try our best to organise the work to the
ntwost of our power, if we get the workers;
thongh we inay not agree with him in his esti-
mation of Christian missionary labours. DBut
we confess that like Mr. ¢ X °, we also are mn-
certain, as to the morality of the proselytisation
Linsiness.  Couversion of ignorant people from
the faith, life, traditions amd aspirations of
their | forefathers, is probabiy all right to the
Christian conscionsuess, but it i1 the reverse
of moral to the Indian.
in co-operation, and not in its opposite; and

mch as we desire to see Christian missionary

Haowever, we believe

work conducted on mnon-scctarian priuciples,
we should be satisfied, if we could but comple-

—Ed, P.B.].

ment their labours.

ee————]

OUR NEW YORK LETTER.

Tue successful work of Swann Abedananda
during the last scason and the growng
interest of the andience cucouraged the Vedauta
Society of New York to take a larger hall in
the central part of the City, for this year's
work. The Swiumi has commuenced his conrse
of lectures in the Assembly Hall, United
Charities Building, No, 109 Bast 22ud Street
near Fonrth Avenue, from the 2nd of Noveor-
ber. The lectures are largeiy attended.

The Swami has taken up sueh sabjects for
his lectnres which would clear the wrong -
pressions and misnnderstandings which many
people have, vegarding the Vedauta philo-
sophy which is so beneficial and clevating,
especially for the Western minds,

We can see how the grand and noble truths
of Vedanta which have been bronght t A\inerica
by the Swanmis, are sileatly working in the
minds of the best thinkers and liberal preachess

of to-day and helping to hroaden ther views,
In this way Vedanta is fulfilling its missicn i

the West.

starting every vear in different parts of the

Variong sects and societies  are

coantry inder differcut names, bt the magority
of them are trving to as<milate the liberal awd
all embracing ideas of Vedanta and mtraduace
amongst different classes of people the methads
of breathmyg exercizes, meditation, ote,, after the
teachings of the Swamis.  Although some of
them do not give eredit to Vedants @ <till we
think, they are mnconsciously or consciously,
helping Vedanta in spreading its dens,

The Swann Abliedinamla givez two jeetures
a week, one on Wednesday evenming, 8 o'clo:k
and the other on Suuday alfterneon, 3 o'clock,
and holds classes on ecery Saturday wmorning,
11 ». M. These classes are for the sincere and
earnest students of Yedouta who want the

advanced teachings.

A IF'mesp.

OUR CALCUTTA LETTER.

Tug shadow of the Plygne hnag over Cal-
cntta all last sammer.  The deaths on the spot
were comparatively few, but there was the pros-
pect of a seriouns epidennic at the Leginning of
The Brotherhowd at Bellnr,

therefore, was much occnpied with arrange-

the cold season.

ments for the winter's work i this direction,
Plaus were made for the organisation of the
nursing-parties, the distribution of mediciues,
training of inoculators, and so ou, Thauks
however to the effective measures tuken by the
authorities, and to favorable climatic conditious,
sll fear passed away durmg the maunth of Sep-
tember, aud those who had been cager to give
service were most happily disappointed.

Yet a similar task ha« absorbod vuch of the
Brothers’ time of late.  For there has been a
good deal of ill-health withiw the walls of the
Moth iteell, aud the yonnger wen bave heen
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specially aetive in attey lance on the siek,

The buiddieg wl ﬂI 1Hew Math lipprnm.‘!ﬂﬂ
completion, and the eonseeration is to tnke place
during this mouth of Pecember,  The future
Conmnnnity - lonse 38 a simple nnd  well-pro-
portioned  building, standing. on its own land,
on the vight hank of the Ganges,  The work
of consteaection has heen porforined nnder the
s-:ulu'riuh'mh-uru' of A lll‘ut-lwl', wha gm*e llp
cogineering for Sannyas, and it has  leen
thorouehly well performed, The hrond expanse
of the Gunges, the greeu trees on her banks,
atd the dotes aul gardens of Daklineghwar in
the distanee, o the view from the front of
the honse,  Behionld, under the shade of Friendly
trees, stmnds ahe '“’ul‘&hip-Ruulu, ]tmking

towards the setting sun,

The Ramnkridhia Minsion L sunomneed the
o@ention of the werkl mectings fur another
nioh, owisgy te the i-liealth of Swami Vivek-
oenanda in particnlar, and to the absence of
other muonks from illlliﬂ|m~iitiull.

The misxion |Iﬂ!i uot e itll{‘, l:nwn-r:
for all its availnble strencth hax been devisted
ta the opening of a giels' <hool da Bay
Bazar, aud fresh activitios are |PPeparation
during this peviod of seeming quiet.

The Swawt Vivekanands, sinee s return
from Naslimiv hae resided almost entirely at
the Ramakristima Mission in Caleutta,  Flis
health has been of the worst, and hix Mriewds
continne to be excealingly auxivas abont his

condition .,

N.

NANA KATHA

Ix ms= wrevewr, published elsewlere, the
Swamt Abhedimunda says, that he Liad Leen to
a lecture of Dr. Barrows, who was the Secre-
tary ol the Parliament of Rtrligiuuﬁ and the
tirst Thaxkell lectaver in India,  The reverend
toctor xtated s hix Indian exporience, that
*the Hindos have no moraliey, no ethies, no
philosophiv, wo religion: if they have got any-
thin;.-;_ I-lu-}' oo e ot it [rom the Christian
masstonanes" Ciraly historical is this latter
statement o the right veverend gentloman!
It i o pleasant competition they are cugaged in,
these bunbs of Christ. Que came the other day
iind called the [hndus monumental ars. How
coulid hie e Leaten r—thie lertile }'ﬂllkt‘{‘ g{‘IliIIS
found out a wmeans,  He said : “the Himlus
have no morals” &e.!' We shall remain in
keen uxput'tulinll to sce who comes next and
Leats Dr, Barrows !

%
% &%

SixTer NivEmta i8 not unknown to the
readers of Prabuddba Bharata, even it A\ M A n»-
Natu be the only paper which appeared over
hier sigriature i its pages.  She was a snceess-
ful edueationalist in Londonher special depart-
ment being that of Kindergarten Tur children :
but comting aceross Vedanta through the 1me-
dium of the Swani Vivekinanda's lectures,
she has cone over to India, about » year since,
and has, we understand been prevailed npon
Ly a few [riends, to start a sinall achool for
children at Bagluzar, Calwatta, We have not

as vet received Tull particulars abont the sel-anl
presumably it ix only experijuental. N it so,
mmy we speik a word o Hindu pavents and
guardians of childven living in that city ' [fere
15 A wifted, large=-hearted ady who did o Bese
itate to make :t*rumplu-h- self-saertbee 10 4t-
tempt to do what good <he ¢an to pecr Dadia,
Would HH-}' <ltake off alittle of their clinvin tep
istic mdolenesand acail themselves of thix golden
opportinty of edueatimg their children in 1he
heat up-to-date methad, amd in the vight Toval
Hindu spirit, by gratetully aceepting the kind
amd helpful rervicos of one wha knows what
she iz ahout ?  T€ is rarvely indead that oue can
combine i a single act the secnrity  of  one's
best self-mmterest apd the expression of  sincere

gratitude.  Jlere is such an act. We shall
wait and sce Lhow the Hindus of Caleutta do it
*
¥ %

THeE Swamr AKHaANDANANDA  thank{ully
acknowledges receipt of Rs. 2¢8-13 paid by
many kind-hcarted persons as donation 10 the
Murshidabad Orphanage during the portod of
May to October’g8. His best thanks are also
due to Srimati ‘idadhllhunduri Barmani, of
Murshidabad for the gitt of a picee of land
for the building of the Orphanage. and to he
Magistrate and Collector of the District whose
kind visit to the institution on the 15th of
December last was a great encouragment  to
the workers,



