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(SKETCH OF THE LIFE OF PAVHARI BABAY

HIE subject of this sketch was a man

of wonderful hamility and intense
self-realisation.

Born of Brahman parents in a village
near Guzi, Benares, Pavhari Baba, as he
as colled in ofior life, enime to s udy and
live withi lis unacle in Guzipore when a
mere hoy,

At present. Hindn aseetics are split up
into the main divisions of Sunnyaxins,
Yogins, Vairagimng, and Panihis,  The
Santi; axing are the followers of advaitizm
after Sankarachacya, the Yoging, though
follo:~ing the advaita syxbom, are speciaiixed
as practising the ditferent systems of Yogn;
the Vairagins are the dualistic disciples of
Ramanujacharya and others; the Panthis,
professing either philocophy, are orders
founded dwring the Molammedan rule.
The uncle of Pavhari Baba helonged to the
Ramanuia or Sii seet, anel Wwas a naisthik
Bralunacharin, /.e., one who takes the vow
of ife-long celibaey.  He had a picee of
land on the banks of the (anges, about
two niles to the norh of Gazipur, and had
established hWimselt there.  MHaving several
nephews, he took Davhari Baba into his
home, and adopted him to succoed to his
property and position,

Not much 1= known of'ihe Hio of Pavhar

Baba at this period. Neither does there

seem to have heen any indieation of those
pecunliarities which made him <o well-known
in after years. He is rememberdd merely
as a diligent student of Vyakarana and
Nyaya, and the theology of his sect, and
as an active lively boy, whose jollity at
times found vent in hard practical jokes at
the expense of his follow students,

Thus the futnre saint passed his young
davs, going throngh the rontine duties of
L students of the old school: and ex-
cept that he showed more than ordinary
appheation to his stadies, and a remarkab’o
aptitude for learning languages, there was
searcely anything in that open, cheerful,
playful student life to foreshadow the tre-
mentdons serionsness which was to en'-
minate i a most curions and awful sueri-
fice, when it had become to everybody
only a rumour of the past.

At this time something happened which
made the young scholar feel, perhaps for
the first time, the serious mnport of life,
and made him raise hiz eyes, so long
rivetted on bhooks, to sean his  mentul
hovizon critically, and crave for something
in religion which was a fact, and not mere
book-Jore. His uncle passed away. One
tace, on which all the love of that young
heart was coneentrated, had gone, and the

*Continoed from pawe 2,
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ardent boy, struek to the coro with grief,
determined to Buﬁply the gap with n vision
that can never cllunge.

In India, for cvervthing we want a
Guru. Books, We Hindux are persanded,
are only outlitges,
must be handed down from Guru to dis-
ciple, in every ast, in every science, much
fmove so in religion,

The living secrets,

From time iminemorial earnest souls in
India have alwags retired to secluded spots
to carry on uninterrupted their study of
the mysteries of the inner life, and even
today there is searcely a forest, a hill, or a
sacred spot which rumowr does net con-
secrate as the abode of a great sage.

Then again the saving is well-known—

“ The water is pure that flows,
The monk is pure that goes.”

As a rule, those who take to the celibate
religious life in India spend a good deal
of it in jonrneying throagh various coun-
tries of the Indiun continent, visiting diff-
erent shrines,—thus keeping themselves
from rast as it were, and at the same time
bringing religioh to the door of everyone.
A visit to the four great places, situated
in the four cormers of Indi, is considered
almost necessary fo all who renounce the
world.

All these comsiderations may have had
weight with gur young Brabmacharin,
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but we are sure that the chief among them
was the thirsh for knowledge. Of his
travels we knlo‘* but liftle, except that,
from his knowledge of Dravidian Ilang-
uages, in which a good deal of the liter-
atare of his sect is written, and his thorou¢h
acquaintance with the old Bengali of the
Vaishaavas of Sri Chaitanya’s order, we
infer that his stay in Southern India and
Bengal could not huve been very short.

_ But on his visit to one place, the friends
of his youth lay great stress. It was on
the top of mount Girnar in Kathiawad,
they say, that he was ficst initiated iuto
the mysteries of practical 'Yogaﬁ.

It was this mountain which was so holy
to the Buddhists. At its foot is the huge
rock on which is inscribed the first-deci-
phered edict of the “divinest of monarchs,”
Asoka. Beneath it, through centaries of
oblivion, lay the conclave of gigautic stupas,
forest-covered, and long taken tor hillocks
of the Girnar range. No less sacred is it
still held by the sect of which Buddhism
1s now thought to be a revised edition, and
which strangely enongh did not venture
into the feld of architectural trinmphs till
its world descendant had
neited away into modern Hinduism.

(1o be continued )

conquering

VIVEKANANDA

SCIENCE METAPHYSICS AND NATURAL LAW

By Dgr. Lewis (. JANES, M. A,
Derzctor of the Cambridge Conference, U. S. A.
( Concluded )

PHE symbels by which this universe is
" manifessed to us are as steadfast
as the laws which are exemplified in our

mental activities. The categories of
thought, the ideas of time, space and
causation, which the older metaphysical
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systems .ave regarded as original and
unexplainable factors in the constitution ol
mind, under which, together with the testimony
of sense-perception, we constitute our thought-
world, as well ds our material world, are
demonstrated by the philosophy of evolution
to have been built up in the human mind by
the actnal experience of generations of man’s
animal and human progenitors in countact with
an objective reality. The only logical explana-
tion of the constancy of these categories and
thought- symbols 1s found in the assurance of
the existence of a reality external to the
individual consciousness, to which they un-
erringly correspond. The subjective idealist
who assumes that mind is the sole reality, and
that the categories of thought are its original
and unexplainable constituents, simply sfops
thinking when he reaches this problem in the
science of being, and rests his case on a bald
assumption. He fails to recognize the
significance and inmiportance of the contribu-
tion of the modern doctrine of c¢volution to
philosophic thought.

1t is this knowledge of 2  Reality external
to the individual consciousness, the laws of
which are inexorable, and to which our human
wills must needs conform, that constitutes
the only rational foundation for a science of
morals. I honor with the most radical of
idealists that attitude of the mind which bids
man stand erect with his head toward heaven,
and affirm his eternal relationship to the
spiritual forces which guide and ensoul the
Universe. But though his forehead front the
sky, it 1s well for him that his feet should rest
firmly on the solid ground. Gut loose from
this substantial basis in an external universe,
his thought melts into unsubstantial mysticism,
his morality has no other logical basis than
that of egoistic impulse, and his philosophy
of Iife vanishes in a ghostly fabric of unreality.,
“Antinomianism,” it has been well said,
‘always dogs the steps of M- sticism Any

philosophy which tends to confuse or obliterate
ethical distinctions, thereby demonstrates to
thoughti:1 minds the unsoundness of its basic
principles.  The lnghest utility of the spiritual
1s to infuse and inspire the objective universe
with a sense of that divinity i1 which both
mind and matter have unity and being, not

to abolish it altogether.

We live solely by obedience to objective
laws and conditions which never swerve n
their orderly manifestation.  The highest wis-
dom of life bids us become conscious of these
laws, and learn to live in spontaneous accord
with them. ‘There is a sense in which the
laws which govern our mental activities are as
ohjective to our individual consciousness and
volitton as is the law of gravity or of chemical
atimty. No man by his own volition can
alter the rules of logical procedure, reverse
the chronological order of events, or increase
the number of his senses.  That we as a race
may yet develop lhigher and finer avenues of
sense-perception than we now possess is indeed
conceivable; but if we do so, it will be by the
operation of the same unalterable laws of
progressive adaptation to an objective environ-
ment by means of which our present senses

have come into being.

Lue has been well defined by Herbert
Spencer as “the continuous adjustment of
internal relations to external relations.” Con-
scious volition may greatly aid us in effecting
this adjustment, and thus promote that fulness
of hife which is the final test of the morality
of conduct and the ideal aim of all intelligent
effort; or, through ignorance or wilfuiness it
may initiate courses of action which tend to
perpetuate mal-adjustments. It cannot alter
the external relations to which the adjustment
must be effected. We cannot break the laws
of Nature, either physical or mental—objective
or subjective; we can only break ourselves
against them.

Thus we are brought back, in conchision,
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10 a deeper anitlysis of the theught with which
we started. Al progress, cither in the physical
universe or in the life of an, seems to be
rhydhntic inits character. - The pendulum of
Jife swings now to this extreme, and now 10 its
opposite, nuy tities before it inds its true
“equilibriunm. The material conquests of Rome
“were followed by the period ‘of  spiritual
supremacy in the Church, when the things of
this world were ignored, and thoughtful men
and women spent their time in futile efforts
to grasp the uarcevealed realities of a future
life.  Again, the conquests of Scicnce noted
the swing of the penduium ol hfe in the
opposite dircction, It is not unnatural that
the new spritual revival which we are now
- witnessing should be marked by irrational state-
‘ments of belief, such as have accompanicd
| -sinlilargmovcnwnts of the human mind in
former periods of the world’s history.

. Cﬁlliditit}us,' however, are now unfavorable
to that extrime and one-sided development of
~ thought-which has sometimes accompanied
- the ﬁlat_“.cli “of civilizatton. New forces and
conditions now entér the equation.  Thanks
10 that very physical science which the
| m;:t_aphys_iciuu Is wont to coutemun, the world
“is now bound together into a common brother-
h.{ujd' as never before since  time began.
The rdili_‘oud and telegraph, the electric car
“and the ocean steamer are commuuicators  of
| _tllouglit5 as well as carriers of matenial products.
‘They keep man in harmonious touch with his
brother man, from one end of the carth to the
other. They correct excesses of thought-
tendency in the same way that they rehicve an
over-stocked market of 1its merchandise, and
distribute it where it is most needed,  The
cxeesses of thought and statement to which
attention has been calted will, 1 doubt not, be
corrected.  The mmportant truth  which s
emnphasized by the new spiritual revival will
rematn to bless the world.

Already wefind thoughtful  metaphysical
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writers, Itke M Henry Wood, while strongly
testifying to spiritaal readities, emphasizing also
the universality and bencficence of natural law.
The chapter on * The Universality of Laws”
i Mr.

Image m

Woods interesting book, * God’s
Man,” aflirms that “the most
mtethgent and reverent thought of the present
day conccdes the omnipotence and  omai-
presence of Laws, ¥ ¥ ¥ There is no space,
plicce nor coudition where 18 ¢xemption from
Law’s tmpertal domam.”  The old walls be-
tween the duitural and the supernatural are
crumbling. I here is no super-natural; all 1s a
part of one bounteous and beauttful realm of
Nuture,  But if the okl conception of  the
superpatural has melted into the vacuity of the
unrcal, sa also his the brute matter of the old
“‘I'he divinity 1s in the
Mind is as cternal as the objective

matertahstic dagma,
atoms.”

Wi VeTse.

“All are hut parts of one stupendous whole,
Whose body Nature.is, and God the soul.”

Beneath the apparent antagonisms  of
philosophic thought, we may discern the striv-
ing for a dueper umty, Both extremes are
tonday soearching alter a wonistic conception of
the Universe.  The insoluble dualism of the
old theologies no longer satisfies the human
The materwalist finds this one reality,
'The idea

a universe 1u which the only reality is psychic.

mind.
this swdstantia, in matter. pPOSits
Both err m sceing but one side of the
shicld—in nustaking the phenomenal and
transitory for the real and eteenal,  The matter
which we know obicctively is this Supreme
Reality dissolved n the alembic of our finite
consciousness, known in the unchanging sym-
bols of sense-perception, seen in its relative
and objective, not in its absolute nature. The
mind which we know snbjectively in conscious-
ness 1s also but a phenomenal process of ideas,
symbols likewise of a deeper eternal Reality,
which our fimite nature can never grasp in the
totadity of itsinter-relational activitics, We must
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concerve of the Absolute, says Mr  Spencer
as being in its nature *“as much higher than
the phenomena of himan covnsciotisness as
they are higher than a plant’s functions.”

The Absolute Reality 18 not Matter; it is not
Mind. It s a Somewhat which incluedes them
both and is infinitely greater than  either.
The Indian calls it Brahman: our theologians
cail it God. Shall we call it Spirit ? 1 will not
guarrel about terms; but we must  romember
that any term is but a fhute  thought-symbol
of that which is incfuble and unscarchable,

‘T'he sohpsist, who aflirms the sole réality of
Mind, has logically only himself to worship :
himsell and the Universe are one, and there
is nothing higher.

“ Egotist, about myself I spin,
Vet reaching out to draw a Universe within.”

Believe me, there is a philosophy not  less
spiritual, not less montstic, and  fir more re-
verent and rational than this: a philosophy
which reverences all Reality, however it may
be phenomenally manifested; which honors the
objective sniverse as the outward body and
necessary co-eternal manifestation of an inner
spiritual substance; which holds in equal regard
all physical and psychical laws; which so re-

verences the temple of the human  spirit  that
it can say with Novalis, “ 1 touch Heaven when
1 lay my hand upon a human body;” which
sces divintty altke in the grain of dust and in
the soul of man ; and which recognizes in and
beyond the phenomenil Universe of mind and
matter, an Infinite and Eternal Energy on
which all things depend which come  within
the scope of onr finite consciousness. ‘The
very perception of philosophic truth which

~forbids us to regard our vision of the world as

other than symbolic of an mner,  spiritual
Reality, forls< also the assumption that the
knowing mind is the totality of real existence,
sim*:c"_i_t 1S in its very nature a confession of our
psychic limitations. 1t shows us beyond our
human personality an Absolute Existence which
is the highest object of our reverence and trust;
whose omnipresent and inviolable laws, both
psychic and material, testify to the everlasting
honesty of its dealings with us, and challenge
us to loving and unswerving obedivnce.

~In the reverent recognition of this Power,

‘Science may clasp bands with the loftiest Spin-

tual Philosophy, and together they may ration-
ally labor for the conguest of the world.

THE NATURE OF THE MIND

IND, according to Vedanta, is

the coilective satvic esscnce of
the five clements. Itis the vchicle or
the instrument through which Atma

works, and as such it 15 mwatter and not

spirit.  The western philosaphers bave
admitted it to be sa, nnd mmodern science
Is not opposcd to this view., \W¢ can
prove it for ourselves.  When we are very
hungry, ncither the body nor the mind

is capable of work., Both become weak.

Bat, as soon as we eat, the body 15 ener-
gised, and with it, the mind resumes its
Thus the b:dyv and the mind,
arc denendent upon food for their vitality.
Therefore that which depends upon
matter for its existence must be matter
and not otherwise, In the Siva Samhita
(Chapter V) it is said that the food we
take, after undergoiug various processes
is divided off into three parts; the best
or the fines: extract of fead goes to the

WOrking.
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mind, the secand or the middle part
noarishes  the phvsical body, aad  the
thir.t or the most inferior part 15 thrown
ont,  Theretore the nand, absorbiny  as
it does, the very subtle essence of food,
is very subtle in itself, bright and ever
active, and capable to receive any 1m-
pression which the senses carry, and hotd
it fast. [t s like a white sheet of canvas
on which the painter throws his pictures ;
impressions made  on it,  will  last
forever.  In the same way, the mind
takes up  all impressions and as it
s very restless and active in its nature,
produces  and reproduces those im-
pressions of its own accord.  This we
cxperience oftentimes in our life, - On
calm cvenings after hard work, when
we are sitting quite alone, forcetting
oursclves for a while, mind overpowers
us, and trains of thought—some good,
some bad, and some indifferent, appear
before us and torment us successively,
Suddeniy if we regain our cousciousness
and vebuke our mind: “Whyv do yvou

torment me in this way with old, old

Mar,

thoughts which areof no udc at present ?”
instantly the roturcing thoughts  are
hushed dowu. and ¢alinness comes back.
From this it will "be evident that the
mitud is restless like air, and contains all
the impressions of all aur thoughts, and
is always revolving of its own  accord.
It is like steam in an engine, whose pro-
perties are heatamd force.. We must try
and bring it under control and make it
subordinate tous.  Oun the other hand, if
we yield to it, it overpowers us complete-
ly, makes us its slave and destroys our
individuality, just as stcam will destrov
thic engine-driver if he will not coutrol
and use it properly, and allow himscif to
be overpowered by it.  Therefore, unless
we struggle to bring the inind under sub-
ordination, destruction will surely follows
Because mind is a maiden with five fajth-
ful and veteran slaves—I mean the five
senses—at her _CGmlﬁm]d, and she will
tempt us one wayv or the other, and we
must beware of it.

C. V.

EXAMPLE IS BETTER

A TRUE STORY

HERE was once a little Hindu boy
who even tn his earliest childhood

had the strongest attraction towards holi-
Wiiile yet almost
a baby he would retire and meditate and

ness and spirituality.

would persuade his playmates to follow
his example. Hedcarly loved Sita-Ranm,
and the beautiful story of their pure and
holy lives wads an inSp-&r-afiali to hitn.

Years went on and the little boy be-
came a big boy. He was educated in
the schools and university of his native
city, and gradually imbibed a good deal
of the scorn in which modern science
and materialism held all religious doc-
trines. He looked around and saw
shains everyvwhere, even among those
who professed to believe in religion. e
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still had a profound longing for religious
truth, but he questioned where he should
look for it, and alinost doubted that it
could be found at all. He went to hear
the teachers of all the sccts, including
cven the Christians and the Moham-
medans. To all he put the same quest-

on.  “llow do you know that the things
you, teach are true ?

them yourselves?”

Have you realized
And cverywhere he
received the same answer,—'*No, but
they are in the books, the Scriptures
tcach them.” He travciled to distant
places and his yearning heart would
never let him rest. tle must learn the
truth, so he spent his time in the search
for a teacher who knew for himself the
truth of what he affirmed. \Vhen he
was nearly in despair, he came to a
simple,child-likesage, whowas unostenta-
tiously teaching those who sought his aid.
Again the boy put his question,—* Sir,
have vou seen God, have you seen the
soul ?”
ment w

Great was his joy and astonish-
n, with clear and positive asser-
tion came the unusual answer-~“ Yes, |
have.” “Can you show them to me”?
asked the boy. Again the reply was un-
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hesitating—*“Yes, I can.” Then that boy
sat at the feet of that sage to learn of
him. But not yet did he believe his
words. He questioned, he arvued, and
above all, he vatched the sage's life, to
sce if he practised what he taught. He
kept this up for ycars before he yielded
and became convinced that -he micht
safely trust the sage. But the power of
the living example that was daily before
his 2yes, inally subdued cvery doubt and
the boy renounced the world and became
a sannyasin when he was only twenty
years old. Later he became a great religz-
ious teacher, who, unlike most Hindus,
travelled almost all over the world and
preached m foreign lands the simple vet
wonderful truths learned from his Master.
What “precept” had utterly failed to ac-
complish was brought to pass by the in-
vinci  force of “exvample”, and the ear-
ncst boy caime to realize through the aid
of his Master, the reality of God and of

his own soul. Blessed is every one, who

in his hour of nced can meet such a
Master and be taught by example rather
than precept !

Y. M.

TRANSCENDENTALISM

CCORDING to the usual custom

of the Association, the Annual
Festival was held on Friday evening, the
27th of May 1898,in Parker Memorial
Building. A large company of members
and friends assembled at the tables
and the chair was occupied by Dr, Lewis
(. Janes, one of the Vice-Presidents of
the Free Religious Association.

The Vice-President said: “Somcthing
of the thought that came into the Trans-
cendentalist movement, consciously or
unconsciously; I am sure, came from the
old home of our Aryan Brothers in
India, something indirectly through
Germany, something directly, [ know
not how, into the heart and mind of
Lmerson, It gives me great pleasure
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tomght to wclcome our brother from
India, the Swami Abhedananda who
will now address us.  (Applause).
REMARKS OF THE SWAM! ABHEDANBANDA

Mz, President, ladies and gentlemen 1 —
Since the time of the great German phile-
sopher Kaut, this great Transcendental
movement has takeo deep root in the

Western mind, especially in Europe.
Kant was the pioncer of this movement
in the latter part of the last century.
He brought this idea to Europc and
gave a firin basts to the Transcendental
philosophy w1 the Western World.
After Kant, there flourished in Germany,
several other philosophers as Fichte,
Schelling, Hegel and Schopenhauer who
also cxplained this doctrine of Trans-
cendentalism, ecach according to his
own mcthod of thinking. Schopaiiiauer
was the last who cave a firm basis and
explained most clearly thins Transcend-
ental idea which was first started by
Kant. [ am glad to say that Schopen-
hauer got these Transcendental ideas, not
from the Western philosophy alone. hut
also by studying Lastern phidosophy.
He said, “ There is nothing more elevat-
ing and more beneficial to mankind than
the study of the Upanishads”™ 1 will tell
you what the teachings of the Upa-
nishads are. Those teachings are nothing
but the expressions of the ancient Trans-
cendentalists  who flourished in India
some six or seven centuries before the
birth of Christ.
ists did not believe in an extra cosmic
personal God hike Jehovaly, sitting above

These Transcendental-

the clouds ani punisling the wicked ;
but they behieved 1a one all-pervading
Spirit (Brahman) who dwells 1a each in-
dividual soul, and they cxpressed that

PRABUDDMA BITARNTA
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idea in the most beautiful language,
which they called the languave of the
Devas—that is the Sanskrit langnage,
hey said: ** Anoraniyn mahato ma-
Niydn dtmaasyva jantor nihito guhay i,
Tamakratuh pasyati vitasoko dbatu-
prasadat mahimfinam  dtmanah,” which
mcans: “ That Eternal Being  dwells

>

i cach atom of this universe. He

15 smaller than  the smallest :© he 1S

larger than the largest. He dwells in
the cave of cach individual heart. He
who realizes him in his own heart CiJOy's
cternal bliss and becomes free  from
miscry and sorrow even in this life.”

Such was the idea of the ancient
Transcendentalists in India. This idea
attracted the attention of the great
German philosopher of the present cen-
tury who introduced it into the Western
world as I have already said. M. cover
he said this Transcendental philosophy
—which 1s called in Sanskrit Vedanta,
which means “the end of all wisdian ’—
was the solace of his life and would be
the solace of his death.

Since the time of Schopenhanzr these
Transcendental ideas have gradually be-
come popular in ILurope ; and when the
Upanishads and the Bhacabat Gita and
other philosophics which the ancient
thinkers of India left behind themm were
translated by the Orieantal scholars into
Ienghish, the other thinkers of the West
such as Carlvle and IKmerson, became
famibar with them. Most of you are
familiar with the Bhagabat Gita, which
has been translated into-Eng ish by diff-
crent  authors, among others by  Sir
Edwin Arold, who has translated it into
verse under the title of “Song Celestial.”
Whca FKimcrson went to see Carlyle, if
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I am not mistaken, Carlyle showed a
translation of the Bhagavat Gita to
vmerson, saying that it gave him great
consolation.  Afterwards when Kmerson
read it, he was so pleased that he express-
et hts gratitude to this Bhagavat Gita by
translating some of its verses into poctry
with which you are familiar. [ mecan
the pocm on “Brahma.” The poem
begins as follows:—

“If the red slayer thinks he slays,
Or if the slain think he s slaan,
They know not well the subtle ways,
I keep, and pass, and twrn again.”
The Sanskrit text is: “Hantd chen
manyate hantum hatas chen maayate.

hatam. 1’bhau tau na vijanito nayam

hanti na hanyate”

Trans.—1f the slayer thinks he slays or

if the siain thinks he is slain, both of

thein do not know the truth that the
soul (AAtman) can neither slay nor can

be slain.”

Morcover the other day I was reading
Emerson’s journal; and in that journal [
found that Lmerson’s favourite recrea-
tion was the study of the Upanishads,
the Bhagavat Gita and the Puranas,
These books are mentioned there, and |
was glad to know that FKmerson was the
first prophet who ‘brought these Itastern
ideas into America. They arc growing
gradually, and I believe that thesc
Transcendental -ideas will conquer the
whole world; and then, and then alone,
all nations will be ready to embrace one
another with the fecling of love and to
recoenisce the ideals of all religions, of all
Then there
will be no quarrel, no discord, no dis-

sccts and  of all creeds.

harmony. War and quarrel can not exist
where there is the fecling of love., \We
quarrel and fight because we do not re-
cognise the One Soul, the One Universal |
Spirit which is dwelling in us.  We do
not recognise that we are all one in spirit,

\We often hear that Christianity teaches
the fatherhood of God and the brother-
hood of man.  But the history of human-
ity shows that it has never been practised
tn  the world  and amony
Christian nations.  We may find in-
chividuals whoe have attained to  that
realisation, but as a nation it has hever
been expressed.  © The fatherhcod  of
God a | the brotherhood of man™ have
oW become a motto.

VWestern

But in heart how
many of us are ready 10 accept this
doctrinc? Are we rcady to say that we
have a universal Father from the very
core of our hearts? Are we ready to say
that we arc all brothers? No.
yct uncis lised.

We arc
We are not so far ad-
vanced ds to call a stranger our brother,
to call a murderer our brother.  But the
moment we recoguise that one spirit s
manifesting itself in and through a saint,
through a smner as through a prophet,
then we realise that all of us are brothers,
As the once sun shines equalily on a saint
as on a sinner, 50 the Eternal Being s
shining it and through a murderer,
a sinner, a saint and a prophet, throuvh
a Christ or a Buddha.
or AAlinan 1s there,

The same  spirit
We shall have to
realise that. Then shall we  become
Transcendentalists. Then shall  we
understand the fatherhood of God and
the brotherhood of man: and we shall
reabitse the sprvit which Jesus had when
he siud ~ You shall Tove yvour Ht-_'iglll:ullr

as yourscel” - (Applause.)
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LESSONS FROM NATURE

And this onr hifi, exempt from publie haant,

Piuds towruesain treex, books in the ranning berooks,

ReTinons in <tones, and good 1n every thing,
—Nha !:mpm Fre,

HE tollowing are 4 few moral teach-

ings by aunlogy as expressed by
Maliant Charvan Das in bis Hindi book

named Bhakti Sayar—

I. TFir<t ginde is the earth and things
connected therewith:—(a) The monntain:
People mav go up and come down, aseend
ite sinunnt awd dezcend its slope; rains
mav fall 1o forrents and winds mav blow
hard, Al these things do not affect the

monntan in the least. It does neither

flow off. nov does 1t get shakvy; it ever
remaans fivm and immovable,  This teaches
us to give up all avarice aud resentment
which chuse the pertarbation of the mind,
and incnleates o ns the necesgity of aeqnir-
ing patience, ealmaess and mental tran-
gniliity. (b1 The tree: People come and
sit under its shade, cut its hranches down,
pluck its trmtz and Howers. None of
these things ever rouse the tree io anger.
This teaches ns to devote omrselves entire-
Iy to the good of othevs, even though
we may be put. to tronbles in so doing.
(¢} Theecarth : People sap its foundu-
tion, sink wells in 18, tread npon s surface,
and deitall sorrs of mischief, How patjent-
Iy it bears all this, The same is the cuse
with one who bus given up the world nnd
its pursuits and turned iz mind to the
worship of the Supreme Being. A hely
man is donbtless a model or personification

of paticnce and self-sacrifice.

1I. Seecond glliﬂﬂ is the wind, It
enmes In contaet with good and bad amells,
and aceepts both ungrmlgingly for the
moment, hut does not lose it individuality.
In the same woy good men come in con-
tact with the evil and wicked and endnre
withaut i murmar all sorts of hardship< but
do not. in any way lose their native purity
and equanmnry of temper. Hence they
hive annd many temiptations hut are not

led Wity b}' them,

HI. Third ghide is akasha or ether,
In ity min may fall, stornts mav  blow,
Lightning may shine, and fives mavy  burn;
hint it remaing elear nmnd nnconrmminated.,
It 18 quie wunaffected and  uwnmoved
amudst the forians  dust stovms, red-hot
burning fires, and rapid waters. It re-
mains the ~ame and voaltered in the
midst of the changes of the wenther. It
thns teaches N3 evenness of femper amd to

lead a lite of indifference ind tearlessness,

]V. Fnllrl’.ll gllille 1s waier. Water re-
freshes the deooping spivits, it puvifies the
botly andd clennses every dirty thing and
soiled cluth thiateome in contaet with . Ik
assumes various forms and takes different
colours necording to 1he object which
holds 1t or which is brought close to i
and does in this way do good to the object
by making it pure amd clean.  This reaches

us Lo mix with others with a view to  lead

thein to the path of vighteonsness and

vittygg, and enjors the miportance of da-

Ing good to sihers in a disinterested Wiy
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withont any selfish or mean motive to
serve our own end or purpose.

V. Fifth guide is lire. Kire is the
great purifier, Lt takes away all impur-
ities. It dispels all darkness and makes
evervthing look bright and cheertul. It
does good to all irrespective of creed or
easte  This teaches us to be usetul to
others and to serve all such persons as are
good :nd virtuous.

V1. Sixth gaide is the moon. It under-
goes changes. Sometimes it is invisible for
a day or two, ngaip it is very much re-
duced in form apnd is visible as a mere
ray ; them it gradually begins to grow
and assumes its original shape when it ie

called the full moon. But all these
changes do not produce the slightest dimi-
nution in the degree of its lnstre, Whether
it be a new moon, a halt<imoon or a full-
meotl, ench of its rays generates the sumie
ltgrd: and is as bright and lustrousas ever.,
This shows that the body may be suhject to
increuse and decrease, it mny flonrish or
decay, matter becomes disintegrited hutthe
sou!l is eternal and immutable and remains
thesamenmidstall these changes and altera-
tious. Hence the Supreme Soul God is
alwi . « eternal and imperishable. He alone
shonld be adored and our mind should be
directed to Himn alone and not to the
grovelling things of this world.

M. L.

HOW SCIENTISTS ARE MADE

The followmg story of Dr. Sven Hedin,
the only European who has ever crossed the
Great Sandy Desert in the heart of Central
Asia, ¥ we reprodaes from the Windsor Magazine,
to give an idea to our readers how men, and

particularly Scientific wmen are made iu the
West.

“] started from Kashgar on February 17th,
1895, with four Turki servants and eight fine
camels. I wanted to eross from the Gyarkand-
Darya river to the Khotan-Darya nver over
the Takla-Makan desert. I wanted to explore
this desert, which nobody had ever done. I
entered the desert on April 10th. We had
water for twenty-five days with uws, carried in
iron tanks on the backs of the camels. It was
all sand—moving dunes of sand. The days
were very hot, the nighta were bitterly cold.
The air was full of dust. We crossed the first

*Mcessrs Methuen mnd Co, bave published Lis ad-

ventures in two volumes. *Through Agia” 36s nett,

half of the desert in thirteen days, and came to
& region where there were sonte hills and small
fresh-water Inkes. llere I bade my men fill the
cisterns with fresh water for ten days.

On the second day alter we had lelt the lakes
I looked at the cisteras and found that water
for four days only had been taken ! I thought
we conld reach the Khotan-Darya in six days;
one of my servants told me that in three days
march from where we were we should find a
place where we could dig for water. I believe:d
him, and we went on, We found no water,
and two days after our supply was exhliausted
the camels got ill.  We lost three camnels before
May 1. On May 1 the men began to sicken.
I was 30 thirsty that I drank a glass of the vile
Chinese spirit. It made me very ill. We only
proceeded four kilometres that day—early in
the morning. My men were all weeping aud
clamouring to Allah. They said they could
go no further; they said they wanted to die.
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» * &

I made them put up the tent, and then we un- mornipg. Then 1 eame tn annther tamarisk
dhessod and Iay downnnke Vin the tent During and a9 the night was hitterlv cold T eollected
that Jav we Kithed owr Inat sheep ura drank its the falten branches and oade o fire.  In the
Mood,  We all tlmught to e, In the oven- lligllt my :.*mn;_muirm CRING 1, his ] seen mny
g of  Mav-day we were all imad with raging fire,  He dd not speak, I did not speak; we
thirst. W hen wight Tell we walled o, had no intevest to talk: 1t was imprrzible to da
Two of the wen eonld not move. They were Bo, Tor ony months were as dey as our skins,
dvine: <o we had to leave them. | <ol to them, That night we walked on for several hours, and
“l“'nit a hittle heve, sleep a Dittle, and then fnllow s on till the sun grew hot on the 4th of May,
ne" 1 had to abandon mach of my Jnggage, and we aznie lay down nauked on the sand.
That nicht another camel ik, T wax abead, Ou the night of May 4th we advanced, crawl-
eareying a toveh to fead the way,  To the mght ing on all fours, and restine every ten yards or
a thicd man zave inand lay down in the sand, s0. 1 meant ty save my life; I felt all along
and motioned toowe o leave him to Jie. Then that wiy Life conld not be thrown away like that.
I abancdoned evervthing—-stlver, waps, and note- We eame to three degert poplars on a patch  of
hooks—aird took only what T conld cary, two soil wheve there was no sand.  We tried to dig,
chronometers, a box of matches, ten cigarettes, but we were too weak, and the frozen ground
and a compass: the fast of the men followed, was too hard; we barely dug to a depth of six
We went east. The man earvied a spade  and inches. Then we fell on onr inces and clawed
an ren pot: the spaile was to chg for water, the up the earth with our fingers; but we counld not
iron pot held elotted blood, foul and  puteid. dig deep, so we abandoned the hope of finding
Thux we stagwered on through the moving water there, and lit & fire, in the hope that
dunes ot sand til the morning of the 2ud of Islam Bey, the man who had stayed behind
May.  When the sun rose we dug out holes in with the camels, might chance to see it xund
the sand, which was eold from the frost of the follow on. It happened so, but T only knew it
night, and nndressed and fay down naked: with later. Oun the 5th we went on-——east. We
onr clothes and the spade we made a little tent, were bitterly disappointed, for the poplars had
which gave us just enongl shelter for onr heads. given ux hope, and we had to cross a broad belt
We Iny theve for ten hours. At nightiall we of sterile sund. At last we saw a black line on
stagwered on aganr, still towards the east, the horizon, very dark and very thin, and we
We advanced all the night of the 2ud and understood that it mast be the forests of Kho-
the morming of the Jed of Mav., On this tan Darva.
morming, as we stnmbled along, Wasin sulden- We reached the forest hy the time the sun
Iy gripped my Hhmﬂ‘aﬂr and  pomted east; he grew hol: at was vevy deep and very dense, a
cotdd not speak. I éonkd ser nothig. At last black forest of "very old trecs. We saw the
he whispered, “Tamarisk.” So we walked on, tracks of wild heasts. Al that day we lay
and alter a while I saw a green thine on the naked in the shade of the trees; there was no
hovizon. We reachal it at Iast, but we could sign of water anywhere. In the evening I
not dig; it was all sand, yards deep.  Bnt we dressed and told Kasim to arise. He could
thanked God and manched the green foliage, not move: he was going mad: he looked fearinl,
and all that day we lay naked in its shadow. bving flat on his back, with his arms  stretelied
At nightfall 1 dressql and bade Kasim foliow; out. nzaked, with staring eves and open month,
ke lay wheve he was nﬁgd said not a word. I left I went on. The forest was very dense and the

himt and went sast. - I weunt on till one in the . vight-black. 1 had eaten nothing for ten days,



1899 REVIEWS 45

I had drunk nothing for nine; T crossed the
forest erawling on all fomnrs, tottening from tree
to tree; I carried the haft o the spade as a
cruteh. At Iast I enme to an open place; the
forest ended like a devastated plain.  There was
a river-bed—the bed of the Khotan-Darya, [t
was quite dry: there was not a drop of  water.
I went on; I meant to lige; T would find water,

I was very weak, but 1 crawled on all fours,
and at last I crossed the viver-bed; it was three
kilometres wade. Theu as 1 reached the right
bank of the river I heard the sound ol a duck
lifting, and the woise of splashing water. 1
crawled in that direction, and found a large pool
of clear, fresh water., I thanked God first, and
then I felt my pulse; I wanted to see the effect
that drinking would hare on it; it was at 487,

Then I drank; 1 drvank fearfully. I had a little

tin with me; it had conlained chacolates, but T
had thrown these away, as I could swallow
wothiug: the tin I had kept, I had felt sure
all the fiie that 1 should fnd water., and that
I shoold use that tin ax a drinking-cup. 1
drank, and drank, and drank. It was a most
lovel: tevting, 1 101t mv blood liquefyving; it
began t: v ity veins, oy pores opened, my
pulse vweit up wt onve to 93; I felt guite tresh

and living

W wot the torture of tl;-irs_t terrilie daring

ioe uine days?”

No. o Alter the itest tiree or Tonr days the
sinrpuess 3¢ the want ~cemed to blnnt atself,
But as the dayvs went o [ grew weaker and
wWeaKa,

[ fuit hike a convalescent after many,

many yeuts of sickies,

REVIEWS

[NSPIR;‘&TION, INTUITION, ECSTASY.:

A Philosophical Study.  Part I: Oca-
dental ;. Part 11: Orniental and Part I11:
Theosophical.  ‘Three lectures dehvered be-
fore the Federal Meeting, Knmbhakonam on
the 17th February 1897, Mahamagham day.
By A. Govinda Chariu, 1. 1. S. Demy 8vo.,
Mysore, 1897-98.T

These three htile books contain a2 well
sclected store of information upon the
above and kindred subjccts drawn with a free
hand from the West and the East, and sti-
tched together nicely to form-a whole. The

student of Metaphysics and the Occult will
find them very uscful and mteresting,

FLIGION OF LOVE or Hundred
Avhorisms of Sandilya. Translated mto
English with the original Sansknt texts, and
an doependent commentary in Enghsh, by
Jaduuats Kozeemdar, M. A., B.l., Vaki,
High Ceourt, Bengal, and  Editor Hindu
Patnka, Jessore.™
T'he Sandilya Sutras is a very ancient work
on Bhakti: both philosophy and practice.
Mr. Mozoomdar has iranslated 1t beauttfully,
giving a running commentary mostly drawn
from S apacswar the commentator of Sandiiya
and cx;aining diffice!t passagesand references
in foot eotes. The book is dedicated to
Swanyi Vivekanands and opens with an able
and leari-d mtroduction by the translator,
It 15 pretuly got up.

NANA KATHA

The Sixtysixth Birthday Anniversary  of
Bhaxavan Sri Sri Ramkrishna Deva will e
celebrated on Slml]ﬂj the 19th March 1899, at
the Math, Belur.

*'he 1talies are onrs,
tVeda Griham, Mysore. Price Rs. )-2-6.

The < iden manuer n vhich a Vaish named
Badrl Dluss, resident «f Hij]lﬂi‘, tarned tito a
Seevcinny 12 the suijest of general talk in the
town. e collected the pear people of the

*Hindu Patpikn Offier Teseore (Bengnl). Price,
clotls. 1e. 1-8 and paper Be L.
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Covn be"ore s <hop amd made o free gilt of his
I'l"n!h'l'l_‘-! hee thien pore lllr S Il“ll'l'-""‘ of I“':”’y
l!t‘l"l'i‘ redonciped TTHALY to the l,lulllnl'll» andd  left

has bt - £ thvine.,

Axo1hr kR orphan boy from Jessore Dist, has
come to the Mursidabad Orplranage, waking
the total of cieht. Thi amthornitics of the
Ovpluinage ask as tosay tﬁa}t;thuy arc pl‘t‘pﬂrt.‘d
to tike any vthars without distinction of caste
or creed. Lessons i tailoring arc now bang
given o the bovs: a local Mahomedan Zemin-
dir having very kindly promised to bear the
expenses, Dunng December  last,  Swam
Akhandananda accompamied by a boy from
his Orphanage, visited many villages i the
antnet and was mvanably  recaved  with
cordiahity,  Fach village they passed thsough
cxteneded s quota of help, i food grins,
cloth or moncey, and Swann Akhandananda
has recetved promises of substantial help in
bulding the Orphanage. This 18, as it should
be, The Rengal adage says, ‘“the watking
sticks of ten make a load for one.” The poor
and the helpless are everybody's wards, and
i cvervbody does s duly towards them,
poverty no longer remams a problem.,

» %*
&

From a brief account sent to uy, we notice
that the gross receipts of the Marshidabad Or-
phanage dariug the mounths of May to Deceni-
ber 184S :unoanted to Iss 13-4, 3. 3, and the
expenditires to fis 302, 8. 104, thns leaving a
balanee of Rs 74, 10 -.lL

h *
&

Willuon Carner, an engiveer at the Rielunond
Rollmyg Mills, Ricluuond, Ind., et his death
on Decemnber 10 by [alling against a large gear
wheel, which tore off one of his legs,  lle was
alone in the engine room and kiew that possibly
no oue woultenter it for hours. Renhzing
that disast-r woudd resolt of the fire under the

botlers was Jeft buming, he dragged his  manti-

Inted Loy 50 feet to the boiler room, tnened off
the natoral gon which wan used as fuel, ane

then Iup-ml it RCONRIAIIESS.

Twenty
minntexs later the trachineyy stoppel, canaed Ly
n bk of <tean, amd the enploves rushed to the
engine roumn (o aseertain the reason aml found
the Laave engineny 1|_)'ing.-—-—.‘s‘w'#-u!{ﬁf American,

The home of Mr, and Mrs, Clas. Howarnd,
0,008 St \venue, was Liironee:l on Satar-
dav alternoon from 2.30 to 5-30 with  thenso-
phists aunl pacties interested in the educational
welfare of Orviental proples, mast of whoun wore
tadies.  The oveasion was socially a priting
reception to Miss Adelaide C. Donnelly in-
spector of female edueation to 3l Hieliness
the  Mabarmjan of Travancore, T@ulia, whe.
teaves early thix week, afser extended labonrs
for the cause of Bulinan wonranlmod in Chicago.
An u!:tbumt'e faneh, to which forty three sat
down, was first discussed, after which Mr.
Coulson Turnbull introduced Miss Donnelly
who nade a brief and eloquent address  on
counditionr 1 Iodia, and the need of technieal
The belp of the

women of .\imeniea was asked in a small way

edncation for its people,

in the shape of subscriptions to The [Indian
Magazine, devoted to the canse of saocial pro-
gress and education in India.  Some twenty
subscriptions were secured.  Mr.  Furnhull, in
his remarks, said that this meeting was it effect
8 nuefeus Tor the naifieation of three branches
of Iadian amchoration soon to be active in
Amenca—namely,  “The Association for the
promotion of Teclinicsl and Industrial Education
m India,” “The National Indian . Yssociation ™
and ' The Society. for the Education of W omen
of India”—himseli representing the first, Misg
Donuelly the seccard, and Mrs. Howard the third.
Alter the speaking, 2 bnief time was devoted
to the examimation. of specimens of  [udian
houschold and domestic artisanship, which were
exhibited by Mixs Donuelly, and in bidding
her g'uud- b)’t‘.‘.—C/tﬁ"l&W Dux}:v Sin
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“ Low on the horizon, beyond Durdham
Down, were streaks of white light, wavering
spokes and flaring lines and streamers, flushing
into faint rose pink. Could the buried sunlight
still be felt so late into a night of May? Soon,
by qmverings and motions in these signs—Ifor
the west darkened, and flames burst forth among
the topmost stars, and toward the east ran
swords, stealthily creeping across the heavenly
gpaces—] kuew that this was an aurora borealis.
The pageant rapidly developed, and culminated
with dramatic vividness, At the very zenith,
curving donward to the Great Bear, there shone
a nebulous semicircle—phosphorescent, with
stars tangled in it. From this crescent of hght
were effused to north and west and east rays,
bands, {oam-flakes, belts, spears, shaits of change-
ful hues, now rosy red, now brightening into am-
ethyst, now green, now pale as ashes. The whole
was in slow and solemn movement, like lighi-
ning congealed, which has not ceased to throb,
As glaciers are to running water, so were these
auroral flames to the quiverings of lightning,
In the midst of all the glow and glory sparkled
Ursa Major, calm aud frosty. Other stars
seemed to wander in the haze, as I have seen
thein in & comet’s taill, The most wonderful
point in the pageant was when the crescent
flamed into intensely brilliant violet. Then it
faded; the whole heaven for & few moments
flushed with diffused rose; but the show was
over. That supreme flash recalled the pulsing
and rutilant cornscations with which Tintoretto
1 could have
f«..cled the crescent and its meteoric emanations
to have been the shield of an archangel.””—1In
th. Kry or Brur, by John
Symonds.

rpheres his celestinl messengers,

Addington

»
&

In these days of remarkable achievements
in surgery there seems to be almost no limit
to success i operative proccedure. In the
matter of brilliant achievements along this line
must be noted the operation performed by Dr.,

Car] Schlatter, of the University of Zurich,
who has succeeded 1n extirpating the stomach
of a woman,

Anna Landis was a Swiss silk weaver, fifty-
six years of age, and, as all surgeons know, a
capital operation at this time of life is attended
with more than usual risk. From childhood
she had abdominal pains, and medical treat-
ment afforded no relief. On examination it
was found that she had a large tumor. After
a preliminary strengthening of the vital func-
tions, she was operated upon, and the entire
stomach was found hopelessly diseased. Dr.
Schlatter conceived the brilliant idea of
removing the stomach, which he did, uniting
the intestine with the cesophagus.  This done,
there was then a direct channel from the
patient’s throat down through the intestines,
while, in place of a stomach, was the end of
the intestine—a length of about fifteen inches.

The abdominal wound healed rapidly, and
three days after the operation nourishment by
encma was discontinued and the patient was
fed by the mouth. In a few days she could
eat eggs, chopped meat and even a half of a
chicken. This, however, appeared to haye
overloaded—we cannot say her stomach—~her
substitute for that organ, and she vomited,
thus proving that this act, which is usually
associated with the spasmodic contraction of
that organ, can be considered special to it no
longer.

A New York physician who saw the patient
says that he was struck by her ruddy com-
plexion and general alacrity. Her appetite
was good; she did not eat much at a time, but
ate every two or three hours,

In the lower formis of life the functions are
hitle specialized, and in case of need other

parts of the organism may be impressed into

service to take the place of those which are
missing; but with man it is different. \Vhen
deprived of an organ which ordinarily performs
functions esscntial to life, he dies. The recent
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operation ea the Swiss woman throws over our
preconceived and stereotyped notions as to the
vital organs. The stomach has long becn
supposed, (1 & certain sense, to govern the
otlier functions of the body, but its physio-
logical place 11 the ecconomy 1S
threatened, and the work done by this autoctat
i1s now performed by the intestines, wlich, wn

human

this case, have assumed the whole burden of

digestion, and, to all
performiirg their good offices in an exemplary
mamier,

accounts, they are

poussibility that there will be a future enlarge-
meht of the digestive tract to form a food
pouch, und replace, in some degree, at least,
the missing organ. Such an incident tenipts
one to speculate on the validity of many
opinions we now hold regarding the plysiology
of the vital functions. There is a imit some-
where, but medicine and surgery are constantly
pushing it farther away and the end 1s not yet.

—-Scientific American.

® %
"

TrOM thie letter of our New York corres-
pondent just to hand and therefore too late
to be printed in full in this issue we cull the
following :—

Owing to the fact that the Christmas Holi-
days made December a3 very short month,
there were but six public lectures given by
Swami Abhedananda, The Swamii’s lectures
were resumed 4 Jau. and the work 1s gomg
on’ with renewed energy. He has given a
course of lectures on Rain Yoga on Wednes-
day evenings, while on Sunday alternoons we
have topics of a more strictly religious nature
as appropriate to the day. Twice a week
classes meet to ask questions and learn lhiow
to medatate.

Last weck there was quite a Vedanta re-
unton in Brooklyn, the occasion being the
presence here of Swami Abhayananda, on
har way to India. This city was her first field
of Libor after she became a sannyasim and she

It is not beyond thie hmits of

Man,

did much good work here belore puing to
Chicago, where she has spent nearly two years,
When her many friends here learned that she
wotld spend'a couple of days m Brooklyn
before she sailed, they at vnee got up a recep-
tton for her, Tt was very successful, although
the notice given  was necessarily short, she
conveyed to those assembled the grectings of
the group of students she had just left an
Chicago, following this with anable address
that was histened to with earnest attention.

When she left the platform she was  most
warmty grected by her frieads and former
students and a pleasant hour was passed i the
interchange of fricndly sentiments. A liberal
coilection was taken to a d her i her journey.

Another and less public reception  was
given ta Swami Abhayananda the following
afternoon and agamn her friends remembered
to give her a helping hand on her way,

On Saturday last (z1 Jun.) Swiami Abhaya-
nanda satled for IEngland, to take the P. & O.
steamer for Bombay, where she expects to
arrive 24 Feb. She will proceed as quickly as
possible by rail to Calcutta, hoping to reach
there in ttime for the Birthday Festival of the
Master,-

* %
*

As we go to Press we hear of the arrival of
the Swami Abhayananda at Bombay. She
will probably visit Madras before gomg to
Caleutta. We accord her a hearty welcome,

* X
*

Adrop of water from the ocen: s face

Irashed up, to sparkle o moment in the light,
Then [l its impulse spent, leaving inosight

ll"[ on the cternal vast expanse no fraee
Beliinds o phautom, hounded in the chase

By cruel chunorons yvears 3 an atow, uite
Helydess, nud hwpled along in aimless fhighbte

U7y on the voui tonbounded ways of space—
Viewed from without, even sueh i3 man, Lut how

Other, seen by bhimsell, withiy; the su
Of suffcrings moensnreless; of raptures dumb,

Being bevond ve. elv of words; purp.ose his brow
Enghroning, dehant of faie's deepest cnrse;

His mind the bearer of the universe.

— . M. Payne.



