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HYMN ON THE NATIVITY OF SRI RAMAKRISHNA

By Giusa Cuawons Guose®

Who art Thea, lying here
Upon Thy Brithmsin mother’s lap,

Filling the worlde with light?

Who art Thou, born in this poor hut,

O nuked babe—Thou jewel without & peer,
Who art Thou, O my dear?

Hust Thou compmssionatcly come  down,
Seeing this wretched world's unhappy plight ?
Hust Thou come down lone

To shower Thy merey on the afllicted soul,
To others all unknown ?

Thy face is full of kindlines;

For whom dost Thou s weep und ery?

Thy beanty damzles we

So that I cennot turn my face from Thee !
O sweet destroyer of the heart’s onrest,
Thee would I hold forever o my breast !

Trandated

By Jonx Moverrr, Jo.

*The famous sctor and drumwist of Beogel and s

disciple of 8ri Romakrishue,

TO THE DEVOTEES OF SRI RAMAKRISHNA

By Swiss VIVEEANANDA

Tt s only just that T sheuld try to
give you & little of my views. T fully
believe that there are periedic ferments
of religion in buman society, and that
such & period is now sweeping over the
educated werld,  While each ferment,
moreaver, pppears broken into various
little bubbles, these sre all eventually
similar, showing the ceuse or cmnses
behind them to be the same. That
relighous ferment which ot present is
evervday puining & grester hold over
thinking men, has this chareteristic,

that all the Fittle thought-whirpoals
into which it has broken jwself, dectare
one single aim—a vision and a search
aficr the Unity of Being. On planes
physical, ethical, and spiritual, sn ever-
broadening genernlization, leading up to
& coneept of Unity Eternal—is in the
air; and this being so, all the move-
ments of the time moy he taken to
represent, knowingly or unknowingly,
the noblest philosophy of the unity man
wver had—the Advaita Vedénts.
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becoming Brabman, Let us hold on to

truth unto desth, exd from lile to Hir.
Tep v not pay the least sttestion to
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There i bet cne basia of well-being,
wocial, politieal, or spiritunl—to know
that ¥ and my beother are one.  This b
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#0 ulso when & natiosal erisis arises, an
intense desire for & mew stale of things
wrises in the colloctive mind to tide over
into existence & grest reformer who
gives & definite shipe to the needs and
aspirations of the people. Such grest
reformers hove come amidst us st
different critical periods in the history
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tion with verions ideas and strange
drenms of & perloction to be pained by
materinl mears.  But nowhere hag the
purpose been  pnired. Mo echeme of
soctely or politics hus belped the world
b0 far, and rightly se, for all materinl
means b altain don eannot bast
Lail. For o solution of the modern
world-mulndy we have to tum to the
spiritual nalure of man. Man has bo
be given o it from inside and this can
be dome only by religion, But then to
return bo the old forms of religion b=
an impessibility for the modern man
who has outgrown those stages, thanks
to his scientific knowledge. So Lhe
modern man, ulthough he has been
foreed to smap his ties with the old
forms of religion, is not shle to find any
new substitute in kecping with s
intellectusl progress that can satisfy his
inmer erpvings.  While there is the pas-
sin for wurship and prayer, he fds
i diffieult to owe to the
dogmes of the cld religions or to the
ancient God, and this hns lamehed him
in doubt snd negation, with all their
. ‘That it why we find he
is up against religion. But ull the same,
in the depth of his heart there is o
grest hankering for a  spicitual [ife.
Heligion can onee mare be s loree in
human progress i anly it can put the
cternal truths in new forms, ke old
wine in a new bottle, and thus moke
them acorptable to the modern man.
To mert this demand of the modern
man, to give & direction to the sub-
conscions mspirations of humanity, was
thnt perfect instrument, the God-man of
Duakshineshwar called into existence by
the ecollective thoughbpower of the
world, To show mumwuﬂduhrgr
the i

Exietesce oF Gon

Does God existP—seems to be the
Fundamental question on which religion
depends.  The arguments thut great
thinkers of the past have given to
demonstrate His existence, though they
were convineing to the aoclents, are
not at all satislactory Lo the modern
man. He fails to find any convinelng
proof in them and therefore entertains
great doubks nbout His very existence.
The ratlonal apuments, viz the onto-
lagicad, cosmologicnl und  teleclngionl
ones, Were formesly supposed to give s
direst demonsteation of the existence of
God. But the modern man with his
eeientific knowledge thinks in n different
way. The omtologienl arpument estab-
lishes & God, becaus: there s an
inherent belied or iden of God in the
bamnan mind.  His befied thot God
exists s an indiention thut He does
exist, for it would seemn mther strange
that a universal and powerful desire
should be doomed to non-fubilment.
The comnlogion] srgaments establish a
God who must be the First Couse of
this grest cosmos. The last ome, the
teleclogienl argument, establishes Him
from the purzosivencss that is cheerved
in this crestion. Behind such purpo-
wiveness there must peceswarily be an
intelligent principle guiding it.

All these nrguments ore by no means
eorvineing, They st best point to the
possibility of the exisbenes of God—a
plousible hypothesis for the explanation
of this world, probubly the best that
cun be put forward, Ultimately, how
ever, there is an element of Inith in the
affirmation of God's existence, for it ean
never be established Uhrough ressoning,

of the life of the ;pillt. and to diseover
for the world the God thet was hidden
‘behind the maze of soripbural texts, wos
the sole vhject of his sdvent.

like = problem.  This
lends us, then, to aguosticism—that all
kmowledge of the ultimste Reslity s
impossible, and that it will therefore
be wise on our part not to try to solve
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the mystery of kife, But such o thing
i mot precticable; for however much
we may cling o our senses and say to
ourselves, “Don't bather nboat God and
religiom j live hore, this is o bad world
indeed, hut meke the best of it"—the
humsn mind s not eatisted snd asks
the question, “What is real?” The
questicn has to be solved, it does not
sllow us to pat it paide.

The exietonce of God, therefore, can-
mot be proved by arguments, for they
mre ns much oo one glde as on the other.
Arguments will not help us. The only
justification for beliel in His existenee
is direct experience, It is & guestion
of fuet end ot of srgument.  All
reasoning has to be based on facks
experienced, for it i comparison
between certain facts that have been
peresived; nnd i the facts are neot
there, no reasoning is possible.  All our
knowledge, even scientific kmowledge,
depends on facts perceived.  Similarly
the science of refigion must alio be
based on such data and not on vain
srgumentstion. The only proof, there-
tore, of God is experience, renlisation,
And it is o curious Iuct that those who
sttack God and religitn have never
strugpled to get sl fscts, ond conse-
quently their arguments carry no weight
with those who have actually experi-
enced God. That ke why Sri Bama-
krishna enys, “You see mony stars in
the sky at night, but do not find them
when the sun Fees; con you say that
there are no stars in the heaven of the
dey? 5o, O man, becouse you do not
hehold God in the days of your ignor-
ance, sey ot that there is oo God,'™
When Swami Vivekanands, who wes o
great sceptic in his younger doys, ssked
him it he believed in God, “¥es," came
the bodd “Can you prove i,
#Hlow " “Because T see

PP Vet

Teachmgs of Sri Romskrishss, p. &

Februnry

Him just us I see you bere, only in a
miuch futenser sense. Nat only that,
T con make you realize Him.” Then
with & touch be transferred to him the
Cod-conaciousneas, Al seeplivism wes
brushed aside, and the disciple realized
that doctrines or dogmas or rituals or
bocks or temples were but secondary
details, and that religion consisted in
realizntion, which wes the only proof
of God’s cxistence. Nothing short of
it can comvines us, however much we
muy mrgue or reason.  So Rama-
krishan's lile is & proof that such an
experience is possible for every one of
us il we will only try.

Gon Persowan aND IMPERSONAL
There is today n eansiderable amount
of dissstishution with the great orgn-
nited forms of religion and with the
iden of God they prench. For more
than ooe reasom the conception of =
Persoma]l God has been o great stumb-
lingblock, Attempls have therelore
heen made to hove & relighon of Human-
ity, which puts Fumanity in the place
of God, and its by-product the religion
of Evofution. But these sttempts have
fafled to sutisfy man amd his inner
hankering for worship and prayer. So
God is @ necessity for man, but the con-
weption of God must be in keeping with
the pésitive knowledge of scienee, befare
He is meceptable to the modern mon.
Beientific reasoning wants that the
partieular should be explained by the
peneral and the general by the more
geoeral. When one apple falle we are
dissatisfled, for we cannot expluin it;
but when we find all spples fall amd
wp are told it is the law of gravitation,
we sre satigfied. This agnin invelves
n second principle of knowledge, vie.,
that the cxglanation of o thing must
come from inside and not from cutside,
To explain the falling of the apple a8
e to o ghost will not be scientifie, but
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to say that it is its neture to full owing
to gravitation is all vight Sciesce
neoepts this explunstion, Ancther ides
of modern science is the law of evole-
ton—the law of csuse snd offect. The
effect s nothing but the canse evolved ;
the whole universs is but sn evoltion
and not & creation. The Persona! God,
put to these tests, is found wanting, for
tradictions to maintsin this s

and so the modern man i not able o
mecept Him. He wasts a God thet will

fies principles.  Vedimta defines
LE

existe—man,
things. Beyond this the human mind
cantol go. in does mot

the cisence of everything. All this &
indeed He. He ks in the universe and
is the umiverse itsedl. In Him we Hve,
move snd have our being. It b= this

ifiLf
1

Eiiz

|

utli
FFED s
R H

ir
i
7

i
£
is

& trie ns the wniverse outside us, a8
Lrue as this limited individuality of ours.

the Personal God, nor this universe nor
our Emited individualities. The Abso-
lute slone exists, which is beyond all
deseription.

“We ennnot fuily know God,™ Sri

Ramakrishos would often say. “He is
without form and sgain with form. To
the devotees He is with form.  To the
Jninins who have realised the world ns
unreal, He is without form. The de-
votees know that they are

different from the world; thet is why
God appears to them ss & Person. The
Jndiniin shways discriminates saying ‘Not
this," “mot this," and be realizes that
this “T" and the world are unreal—like
a dream. He reslizes the Brahman
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thon of Brahman? For the devotees
He e God with sttribotes; that is to
way, He sppears us s Person with form.
He bears their prayers. The prayes
you offer are to this Persosal God. You

“Where is God? How osn we resch
Him " “There nre pearls in the ses,
bat you must dive again sed agsin
until ypu find them. So God i in the
world, hut you will have to persevere
to see Him.™ *“Efiort is necessary for

Reciings of S Homairidha, p. M8
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the Divise Mother. That wus only
natursl, Suppose there is & bag of gold
in & room and & thiel in the next,
with only & thin partition in between.
Can he slecp peacetully? Wil he not
run madly sbout and try to force the
wall bo get st the godd?  Soch was my
stute, I knew that the Mother, Fall of
infinite bliss, compared with which all
earthly possessions were as nothing, was
there, quite close to me. How could
1 be satiafied with snything else. T had
to seck Her. [ becnme mad for Her
and in my agony T would rub my face
apsingt the ground.”™ His plaintive
means would stiract crowds of people,
who whispered to one another, “Poor
yourg man! Has be really lost his
Mither?  His pathetie eries move one
to tears”  Buch is the intensity of
hankering that reslts in God-realisa-
tion.

The first step, therefoes, towards
God-realization consists in an bitense
degire and the hearly remuncistion of
everything which we find does not lead
s to God. Today in Tndin owing to
the conflict of two incongroous civiliza-
tions 8 kind of playing with truth has
begun, A most treacherous kind of
sevulariem i being presched under the
gath of religion and it s the fashion of
the day to talk agninst renuncintion.
Why should & man Bee from his. wife
and childrea? Why shoilld he sbstain
!.mmnlilw:tndmlhlwmw
bim  through the

Divite love und play ¢ Even in earthly
love we find that when  pereon experi-
ences its urge, he finds it diffeult Lo
look to his daily duties and physfesl
needs, His whole mind is engromed in
the ohject of bis love. So, to be in
love with God aleo requires that ome
shoald devote one's whole mind to Him
regardless of oll other things. 1Tt is
imperstive that one showld dic to the
world to live in God. 1f anyone says
that he can keep both sides, he is either
n grest hero or & hypoerite. “The dis-
ease of o worldly man i of & serious
Lype. Attachment to host and gobd has
* brought ull this trouble on him. Woold
you keep o large water jur and savoary
pickies in the sume room in whith &
patient is Inid wp with typhoid fever?
I you wish to cure such & patient, you
must have him removed from  that
Toom, in ease it ks impracticable to put
uwny the water jor and the pickles.
A householder is such o potient, Desire
to enjoy worldly things is his thirst,
snd the mouth waters st the mere
thought of pickles. The pickles and the
water jar stand for lust and greed.
Henee solitude §s the best remedy.
People quote the example of King
Junska us & man who fived in the world

mmmhumymanud-md
Janaks. The rule is that o one can
sttain piritusl pefection unless he

the
modern perado-religionist, s mot all
this the play of the Divine, the mani-
festation of His unspeakshle love!
Very alluring indeed to man, who is
e loath to lesve his sense-enjoyments.
Herein he finds the saered authority b
justification of his desire for enjoyment.
But then, how is man to realine this

+Lile of Bri Ramabelshos, pablihod by
Ashrama,
" Ibid, TR

what is meant by realizstion. By
reafization of God is mot meant grasp-
ing Him through the senses or the
intellet. Tt ie something more than
that. Our normal plane of comscious-

* Teachings of Sl Romakrishna, pp. 114
wnd 102
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life of S Ramakrishan to fuliil & vitsl
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bused on expetience, and therelore the

right ome. To him realizstion of God
was the essential thing, snd so the differ-

wwmmuum ooy amongst the various pathy were

in religion. He was un embodiment of  of no consequence 80 hong &8 thoss paths
the ancient lore, n Be into which was  helped man to reach Him.  He therefore
infused the universal spirit of Hinds- left every relfigion intect and pecepted it
m. To quole Ser Nivedits, “The in tote, bocause he had actually realized
doctrine thet different creeds are bot  thet in truth ol religions are but part

reach God is pot mew  and paree] of one Eternal Religho, To
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his own nature, and #ll it

stisficd, not n prayer or ecstasy
that he did sot reverence or

zot & symbol s India that he had not
kneel, for where so many heve worship- m Hs had subjected him-
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WORLD'S HOMAGE TO THE SAINT OF DAKSHINESWAR

In the following pages we have gives o colloction of writisg on Srl
Rumakrichns by various persons—by men who had seen him (Section ) ss also
by others (Bection II). We have sl included {Section ITT) various pres

3 wnd lster, that sppesred in the different papers of
Indla, In section I which deals with ihe reminkcences of persons who actually
nobe

of these people, their estimate wlso of this great soul differs widely, ranging
from wn insane person to an Dscwrnstion of God. Bot whet striles
most is, that whatever might be their catimate of this sint, one snd
them were aftracted by him, thoogh many could not explain why, Everyone
who vielted bim onee was impelled 1o go ta him sgain, as if under the influence
ol g dope. There was an intoxicating quality in the company snd
of this person which none could resist. They must come to him sgaln

uguin, however much they wight disapprove of

!
2
F
]
£L

Another that strikes one b, that everyome of
Tt strikes ome, therelore, that he must have been an ideal teacher who could



Seemiow 1
SRI RAMAKRISHNA
By Swam Vivexasasma

In = narrow socety there is depth
and intensity of spirituslity.  The
ourrow stream s very ropid. Tnoa
enthofic society, along with the hreadth
of vision we find & proportionste loss in
depth and intensity. But the e of
5ri Hamakrishns upsets ofl records of
history. It is & remarksble pheno-
mencn that in Sri Hamakrishan there
bas heen an mesemblape of idens deeper
than the sea and vaster than the skies.
We must interpret the Vedns i the
light of the experience of Sri Rama-
krishnn.  Sankarfchirys and all other
commentators made the tremendous
mistake to think that the whole of the
Vedas spoke the eame Lruth, There
Bore they were gmilty of torturing those
of the spparently conflicting Vedic
texts which go against their cwn doe.
trines, into the meaning of their parti-
culsr wehools, As. in the lden Hmes,
it was the Lord alone, the deliverer of
hwo&ﬂ!ﬂﬂ&.rhmﬂq

stalements, so, m:hnmtnoﬂnplm>
Iy settle this dispute, immensely magni-
fied in the process of time, He Himself
has come s Sr There-
fore mo ome can truly understand the
Vedas and Vedints, unlem one studies
them in the light ol the utterances of
Sri Bamakrishnn, and surveys them
tlm'qgl\llwmdi\mﬁlmﬁk I owas
is who firet i

other matiers a & eonsoquence of these
teachings,

Above all, we must always remember
that all his teachings were for the good
of the world. If anyone has heard
any words from his Tips, ne
should know that they were mennt for
that partioular mdividusl only; and
though they might be harmiul if follow-
ol by others, they were beneficial to
that it individual,

I there i anything which Sri Raina-
Erihna hns urged us to give up ns eare-
Fally os hust assd wealth, it is the limit-
ing of the infinitude of God by cir-
eumnsoribing it within narrow boands,

in that way, will go aguinst him.

Ome of his own uttersnces is that
‘thoes whe have seen the chameleon anly
omee, know only ooe ecoour of the
animal, bist those who have lived under
the tree, know all the colours that jt
puts on. For this reason, po saying
of Sri Ramnkrishns can be necepted as
wusthentic, unless it is verifiod by thoe
who constantly lived with him asd
whom he bronght up to fulfil his ¥ile's
misshin,

Such & umgue personality, such s
synthesis of the utmost of Jnling, Yoz,
Bhakti, and Karma, has never hefore

hhnhhundn-dﬁllnthmsﬂlp
tural

mspirnnls
and are arranged in the order of evolu-
tion. The whale world will andoubted-
Iy forget its fights and disputes and be
united in o raternal tie in religious and

the utmost intensity can exist side by
side in the same individual, and that
suciety niso ean be constroeted like thay,
for socety in nothing but an aggregute
of individusls. The formation of such
n perlect charscter in the ides] of this
e,
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70 PRABUDDHA
Kingdom of Heaven to man? Before
which grest personslity, the embodi-
ot of knowledge, Bhelktl and saper-
natural realizations sre the sovants of
the world standing sphast dumblound-
ed, like disciples? Who is that great
soul whe from Lehind the soreens has
today with his knowledge in the form
of Viveknnendn enlightened the workd ?

Heally everything sbout S Rams-
krighna §s eupernstural.  In his cwn
words, “the key to this antechnmber
s to'be turned the reverse way,™ Le
il one wants to sttaln knowledge,
workdly means will be of no oveil.  Sri
Krishna slso taught in the same stroin
“That which is night to all beings, in
that the sellcomtrolbed wan wikes,
That in which all beings wake, is night
to the Self-scvimg Muni.” The life of
Sri Ramakrishna is s apt illustration
of this teaching. It is beyoud crdinary
human understanding. For what the
world thinks #s geod was bad in his
eyes apd what the wordd thinks as
giving it bappiness und peace be know
to be the cnuse of ell misery amd vest-
lessness,  His greatness b unequalled
wiwd irvesistible.  To loing bome oll
these facts it is necessury to depict a
tew instances in his pure lite, 1 have
slready told that wherever there is the
Play of great power there God is mani-
fest. It may be questioned : what
greatiess can be found in o priest draw-
ing n monthly salary of seven rupecs
which would make people regard him
as 6 manifestation ﬁ GodP Tt seems

the workd nt large, yet today there is
no madlon that hes not heard of him

poverty and want of education are the
two factors that exhibit his greatness.
A desired object is guined by & certain

BHARATA February
menns, through effort it is brought
within  ocae's contral. It does not
roquire proof, therefore, to understand
that he who withoat sny means or effort
oan sttain o desived object, posscssos
great prowess. A bettle con be won
with the help of u hig army wel
equipped ; bt it one ean win a battle
without proper equipment and singhe-
banded, sguinst n for well equipped
both 8 repsrds numbess and  war
materinks, then we have to socept that
the Lord is munifest in such & person,
Nowadays to become learned people
take the help of & library. The greater
the number of books one bhas gone
through, the more learoed s ome
regurded. B0 will mot be s misstate-
ment of faet i we say that Sei Hams-
krishna hed b0 bookdearning whatso-
ever, He sometimes wsed to say that
books {Gravthus) ure boudages (Gran-
this). For, many lecome egoistic by
leurning nnd pet bound to this world.
In kis younger doys be wed to beor
Trom one with whom he was soquainted
nnd wha wes o greut Pandit, sbout the
unreality of the warld and the reality
of God, and from his talks thought that
he was free from sl worbdly sttsch-
ments. But one doy when he saw this
Pandit tsking to the prolession of &
priest for the sake of & few handiuls of
rioe, it strock him thet boskJearning
ahter all does mot help one o sttsn
trae knowledge nnd that there must
wertainky be soarse other means to it than
mere book-dearning, Thus he besame
averse to buoklearning, When he ssw
Pandits disoussing on the unreality of
things in & religions conference, he wsed
to eompare them with viltures. These
rise high up in the air but all the time
bnve their eyes an cornal pits in sesrch
of putrdd corcasses; so abo Pandits
though they may bo talking big, quat.

ing scriptures, yet hove their minds
fixed on goll. Onee when s disciple
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desoribe in full even o particle of bis

Jeom the
which appeared in *Udbodhan™. )

15 Sil RAMAKRISHNA AN ORDINARY SAINTP
By Ramcwssnas Durr

IMamatinndsn Dutt wae one of Uhe bose boddor dossiplen of Sri Ramabrishna, Mo was

o medical practitioner and beld & post i e Cabeutts Medical Collogr.
trnedormed by the tosch

nthelst ot was completely

Vory many befieve that the Master
in mo ordinery virtuous mes or ssint.
I ks the opinion of many in the febd of
religion that be boloags to the same

&
¥

Slaster.
Had

‘MuhAbhiva cr the highrst state of divine
ecstagy was seen in this coustry in Se

Chaitanys, Amongst sliens Jesus had
" Suying this he pointed omt to &
pictare In bis room i, “Gei

may ot be grest for his teachings ; then
wherein lies his greotmesa? Who bas
thet devotion with which be used to ery
il in tears on the bank of the Ganges,
“Mother, O Mother I'? Challanyn had
of He
the
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™ PHABUDDIA
devolees of the Master went to the
famous Yo, Puvhisi Babi of Ghasipur.
When ke heard the name of the Master
he said, “He is an Avabir (Incarna.
tion)." Pavhiri Buba hed o photograph
of the Master with him. According to
others the Master belonged to that
wltsm of persons who are superior to the
ardingry suinls and who from Lme o
time oome down with the special divine
mission of bringing abaut & religious up-
heaval. Eo the opinion of all classes of
prople seem to codneide, though there i
afiferenee in wonds or expresdons,

He was not ane of those who ore
deemed Sidhus or pious men.  Though
he practised the methods of heretofore
estublished religions, he nover restricted
himeedl to sny one.  Ordinarily we find
that saints sre adepts in eny one
Shdhang. For this renson, whoever
became & Eidhu or saint lollowing the
Sidhank prescribed by any partieular
sect, mude his disciples also follow the
same  path,  The Master was  nat
ol this elass. 5o he cannat be snid to
be merdly = suint. He wns what is
meant by the term saint and be was,
besides, what soints are not, He was
an adept in ufl the varios dootrines.
U uny one usked him the method of
practising  relighon  scconding to any
Iaith, he had his desire fulfilled; nay,
the Master cven helped him to atisin
the goal through those practices if he
tuiled in his nttempt. No one has ever
seen much o saint nor even heard ol such
& one. Hos there boen or is there st
prosent such & esint in any nation or
seet, s could instruct o Mohame

HHARATA Februnry
medan in Mohammedanism, & Christian
in Christiznity and at the same time
remain & perfect mester of the different
kinds of spiritual practices prescribed
by the different fects in Hinduiom with
all their rituals. There is no doubt that
uum.-..m-uepm-nmd
spiritual practices. Men belonging to
diverse pects or religions nmong which
there mever wae harmony nor any
possibility of it in the fulure, such as
Silktas, Vaishnaves, Christians  and
Mohamemedans, hat their heart's desire
Tulfilled in him, and even sttained their
goal through his belp; and thet was not
all, they found in him the unrivalled
spiritun] preceptor of their fuith. His-
tory has 6o reeard of such o saint, So the
question arises, what wos he then? To
which eluss did be belong?  He was no
oedinary snint, Ly it possible for n man
to nttsin realization Hurough so many
diverse fuiths and spiritual proctices—
a thing which no one tll now has been
able to necomplish?  Tothpuri attained
Eamidhi  after  undergoing  spiritual
practices for forty yesrs, The Master
guined it in theee doys. This is mo
ordinary mystery. The Master him-
well gaid, “Whoever would eome bere
with the desire of realizing God,
of knowing the uitimste Reality, will
bove his desive fulfilled.” Al ean-
ot say this sxeopt o Savieur. Ordi
nary perfected souls eannot take the
burden of another’s sins. It is only an
Tncarnation that can do it.  (Adepted
Jrom the writer's “8r Remakriskpa
Paramabrsndever Jivenorittdnta™, in
engali)y
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Mesn,
Brabmnn  and  kerping  bresihiog; be is the erest-jrwel of de-
ol the Eternal votoes, the savicus of mankind, and the
Sri Bamakrishns  deep oormn of the grandest wpiritusl

wynthesis.
versities of the spiritus] e snd enrich- Salutations to this Ramakrishas,

whieh hav eraaed publishing. )

PARAMAHAMEA RAMAKRISHNA
By Prorar Coanons Manrwoas

[Pratup Chandrs Mamusslss wes sts of Keskab (hasdrs Sen's stauneh fellowers,
mﬂdb’wmu:‘-ﬁmmhﬂ. He also repressnbed
Wkl n

stinosphere which that wonderfll  with him. Some of our elever intellectunl

diffuies sround him whenever and  fooks have found nothing in him, some of

wherever be pows. My mind is not yet  the contemptuous Christinn misionaries

of the mystetious and would esll him an impostor, or u welt-

indefinabie pathos which he pours isto  debuded enthusisst. I bave welghed
me.  What s

He
the
My mind is stil) Aosting in the lumsn-  maey, dowds pow in to visit snd talk
s
man
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FERSONAL REMINISCENCES OF

RAMAKRISHNA PARAMAHAMEA

By Pavner SiveaTe SasTei

[Pundit Sivnath Sastrl was & mumister of the Skdbaran Brthme Samn]

v+ When scting as & priest in the
temple, he cume in personal contact with
many Hindu Sidhus, saints and sages
and mendicants, who, en their way to
and from Puri or Jagannsth, would visit
that temple and would sometimes stay
there for stated periods. The personal
contact with these men brought on &
revolution in Ramakrishna's lite. His

i
il
HH
T
EEzEEEF

Similarly, his efforts to rise above
the attructions of womnn were also very
peculier. I need not reeount all of
them, which the snint related to me.
Suflice i to say that nitimately his
shhorrence of the touch of woman be-
came-sa great that he would not permit,
in after years, any woman to spprosch
him within some feet of distance. To
ane approaching too near he would often
bow and smy “Mother| mother| stay

away. I do not remember having ever
seen any woman approsching him too
near, with the result of hie falling into
fits, but T wes personally present on
cccmsions when pieces of coin were
placed in his hand by an enguiring
visitor, ns an experiment, and the maint

where T snys that i
ton were subject tn such
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that coodition wes & surprie 0 D
“"What ia thet ? tursed sn archer P T

1 took him inside his roon, keid him on

g it not & phessure to sCcompany e

Bengal T asked for the ressom of his
5o doing. He seid, “Dos't you see I

Februsry

am & womans for the time being. I am
travelling with my lover,” Haying this
e threw his arm arcund my waist snd
Igan to make & sort of dancing move-
ment, seated us be wos, as & mark of

!
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BAMAKRISHNA PARAMATAMSA
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aeen in him the menifestation of the
harmony of religions and the forecast
af the New Dispensation. But jor such
cathalicity could he have taken probi-
bited food ond repeoted the neme of
Alish ¥ In his room aleng with the
picturen of Chaitonya, Nitydnanda end
athers, ke had o picture of Jesus aleo
hamging om the wall',

It was in the month of March 18785,
thut Paramahamsn Deva arrived with
his nephew Hriday ot sbout 8 or 0w
at the Belgharia garden-house of Babu
Joy Gopal Sen. At thet time Achirya
Keshob Chandra Sen wes  practising
devotion (Sodhand) ot thet ploce with
the mministers. He wns cooking his
food under & tree and taking it in the
open and was observing special austere
rules and regulations. far attaining sell-
contral and Vairigys. Paramshsmss
Deve had first gone to Achirya's houss
ot Colootolah to meet him. Hearing st
that ploce Lhat he wos practising
devotion at the above sald garden-house,
the Parumuohamsa had come  there.
Just ot that time Achbirys Deva
(Keshab) with his friends wes sitting
on the ghat of the tank in the garden,
preporing  himsell to have a  bath.
Meanwhile Bamakrichna arrived there
in o rickety hackney carriage. At first
Hriday got down from the earriage and
approaching Achrys Deta said to him,
“My uncle likes to hear shout God, he
pets into Samddhi due to intense divine
intoxication (Mabdbhiva). He has
came to hear from shout God,™
Saying this be helped Parsmahsmes
Deva bo get down from the carriage and
brought him toe os. At that time
Paramahamss Deva was wearing only
a single plece of red lordered cloth.
He had neither & cost nor an upper
cloth to cover his body. Omc end of
the doth be was wearing, he had put

* Italies are ours—Ed. F. B.

on bis shoulders. He wos locking
weak and emaciated. Seeing him the
ministers took him for an ordinary
mat, Coming nesr, be said, 1 hesr
you have been having Godevisions, T
would like to know the nature of such
visiong.” Thus the religiouns eonversa-
tion began. After that the Parama-
hemsa sang n song of RAmprashd and
in the course of singing he entesed into
Samidbd. No ome tock this Samddhi
at the time for & high state of spiritual
conseiousness, they took it to be a kind
of feigning. Seon after this, Hriday
began to chant in & Joud tone “Om’
‘O’ and requested others slso to
chant it. As requested, sl Ehose
present abso bogan to chant the sacred
mystic syllahle. After some time the
Veramahames came round to some
extent and smiled, After that he began
to give out desp spiritual traths like
one juspired. Hearing them the minis-
ters bocame wonder-gtruck, They now
realized that Bamakrizhna was a divine
person and ot an ordinary man, Get-
ting his company all were charmed that
day snd they forgot all sbout their
hath and prayers. Tt was late that day
when they finished their bath ete, . . .
A Sadhun can at onee recognize a Shdha.
Seeing the Paramahamsn, Schirys wes
charmed snd the Parsmahamsa slso
became wuch attached to him. From
that day both became deeply united in
spirit.  Sometimes Achiirys Theva used
to po with his followers to the Parama-
hamsn nt  Dakshineswar  and  the
Paramahawss too used to come to
Achiryn’s house with Hriday, Onm
such oceasions the neighbours and
relations of cur Achirys wed to come
to his house, to have o look mt the
Paramahamsa and there used to be &
big congregation. For 5 to 7 hours
what & continuons current of bliss and
ecatasy in spiritoal talks there used o
be 1 Every year abter the annual eclebea-
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ed by the Bribmo religion—yet we
canpot heve the lerst doubt that the
wxabted life of this great soul in whom
Yogs and Bhakti were predominent,
wes utilied by Providenee for the
ol the New 7 3
Heshuly, greotly religions, learned, and
of world-wide fame, used to sit by the
wide af this illiterate Paramahames like
w disciple, like & yoanger brother, in all
humility and hear his tenchings with
reverence (Shraddhb) and sppreciation.
He wever used to argue with him,
He would sssimilate well and adept
in his own lite sll the velusble things
in the Paromuhamsn. Keshob Chandrs
has shown to us how we are to regpect
Sidhuy ard imbibe thelr salntliness.
‘Mnny a time before guing b the Parama-
‘humga, be had started out with his mind
well prepared by pruyers st the time
of servive in the ehurch for granting
respect to Bidhus,

Puramphames Tevs had onee been
to see Achfiryn Deva during his lest
days when he wos uiling from & fatsl
disense. At that lme they bad deep
spiritual falks. Owe afternosn Parnma-
hamasn Deva had been to the Brihmo
Mondir with & minkter. Entering the
Mandir he snid, “Nearly three hundred
penple congregate here to worghip God
without form, end toke His name
Baying this be wne overwheimed with
eestasy.  He oever joined any servicee,
for bow ecald he do so, even belore the
service began bo wae in eostasy.

Hearing of the pamsing away of
Achirys Devn, the Paramshamss be-
eame pverwhelmed with grief. He said,
“The denth of Keshab has taken hall
my own life sway. He was like o
great banyan trov, giving eomfort and
shefter 10 thoosands of people. Where
ean you gt anolher such tree? We

are like the beetlenut and pelm trecs
mpnhlcnl'shdhmng-mqg]e soul.

The Paramsbumsa’s humility
namar\'mm&. As mom ns be met any-
bidy he would salule him before the
other could do so. He never liked that
his techings he published, thut goy
publicity be given sbout him in the
papers ar be be photographed. Except
when he wos in o stute of Sumildhi and
Tast to all outward eonsciousness, it was
10k ponsible to take » photo of his. Ina
stste of Bumbdhi be never fell on the
ground upconscions, por did he prove
a nubance to people standing by his
side by lemping of jumping. Sitting or
standing he would beeome stendy and
motionbess, Such & great soul is » lving
expmple of Divine grace. He is o
beneot Hght of hope to souls whese Kfe.
bosts are almost sinking in the peean
of relative existence covered with the
darkness (of fgnorance) sod so diffenkt
to oross.  We have rend sbout greast
souls Wke Chaitanys and cthers in
bocks, but we have betn blessed by
seeing this life with our own eyes.
Ramakrishna never earod  for  the
present-day eivilizstion, be never wsed
to go to any meetings, por &id ke give
any lectures, or had any conpection with
hooks or newspapers. Ho has shown
to the woeld how one is to sbiain &
high spiritusl life by dint of ome's
enrnestness alone, without any help from
through mere Divine grace,
Divine help, and spiritual practioss.
Just =5 the gwan Tejects the water and
takes puly the cream, so the Parama-
bhumsa took only the eseence in
Hindulsm rejecting what afl was use-

less In Gt . . —(Adupted from the
writer's  booklet "G Rom\o)cr!ahau
¥ Ukti and X

wond™ i Bengali, Fearth Edition.)




PRABUDDHA HHARATA

AN ]
mrmﬂ: il w._mm MT“ LR
il bl
Ihtas bl
mwm%m.m __Mmmmm*“mwmmmw“___mmm :
T e i1
I
i
s i i
T I A R



1t WORLD'S HOMAGE TO THE SAINT OF DAKSHINESWAR @

Hindulam have found s place in the
Brihmo Bamij through the followers of
the New . What wes st
one time n very dry puritaske religion,
has thus beoome  much  sdmple  and
mweet.  What an ooean of differesce
between the dry discusdons oo Vedintic
Jnowlodge and talking with the Divine

Mother like » child. The use of the
colloquial  lmngnage b woeship  and
prayer began from that day. (From
the writer's “lLife of Keshub Chandm
Sen® (In Hengoli) under the pew-
mawe, Chirenjied Sarma—tat Edition,
Pp. 138, 138.)

By Sevax Puivisame Mais

(Rev, Mii

Mk b stemseh follwer of Keshah Chandra Son amd a1

Frivanath
prveont & misisber of the New Dipumsstion Chareh.]

I have hud the blowed peivilege of

immersed in God.  Sioce then he

making  Koshab's
He was mad (0 sen
n 1578 he went to Keshoh's

in Shdhand (spiritusl cubture), with
his friends. This garden was named by
Keshub, pome. Although 1 wis
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“The Mother is ours and we are
Mother"s,™

Tt wae & heavenly seene, On another
wocagion Bamakrishon eame to Keshub's
howse, the “Lily Cottnge”. His first
words were, “Babo, T shall tzke no
Toodd st your howse, The shales (fellowsy
sy I have broken my caste by taking
food st your ploce” Then chatting,
singing and danting went on for some
time. At such meetings Ramskrishng
almost monopolised the converstion.
Keshub Chunder hardly said saything,
He only expressed his apprecistion
smiles and node  In the midst of the

exclaimed, ss one intoxbested, “Wo, T
shall not est snything.” But after a
moment he  eabd  stammeringly, “T
would take culy two Filapls, lor Jilapis
are like the Governoe's londau, for
which the roads are cleared of all
trafie. Sitting down to toke the
sweets be Jooked this side and thot, and
asked them not to tell anyone thet he
wes teking food at Keshub Bobu's
house. But having finished the sweets
he shouted out, “Go, sholos, go snd
publish it to all the people that 1 have
taken food st Keshoh Habu's, and have
lost my caste I So saying he stood up
singing & song of Krishon Jitea, “Amdr
Jatigiyeche—T have Jost my caste. He
came to sec Keshob during bis last
illness, bt T was not there st thet
time.

On the pussing awny of Keshubh be
cried Tke n Little ehild when he saw
Keshub's mother, and said, *Mother,
foarteen generutions will dance carrying
on their hends your entrails,” meaning
Tt sgn, Heshub,

Ramakrishna was o veritable child,
o guilehess, snintly soul,—one intoxicated
with the spirit of God, Naremdrs was
u chose Mricnd of mine. We had &
Pruyer Mecting at No. 1, Nando Kumar

Fehruary

Choudhuri Lane, Calentts, where Babu
Rajmohan Bose Eved. T used to eon-
duct service and Naren was oar hymm
singer, One cvening while we were
buving Divine Service, Ramakrishna
Deve cnme with his disciple, Rama
Chondra Dutt. 1 did not know that
he wos there. After the servies he
hegan & sweet Sankirtan; T st onoe
recognised him, and we had an enjoy-
able spiritunl feast.  He addressed
me a5 *“Achirya™ and nsked me o
come to him more often. He parti-
cularly requested Naren to go.  He
sabd, “T am decply impressed with
your hiymn-singing, do come to me"
Naren had not been to Parama-
hamsa Deva before. He rather blamed
ug for going, As he snid, to & ““bhanda
{hypoerite) Frdhmin.” Thia T am sure
wud the first mecting of Ramakrishnn
and his renowned disciple Vivekananda.
After the serviee, Babu Rajmohan’s
dsughter, who afterwards became my
wife, served Paramohsmsn Deva with
sweets, He paid, Ma Bhogavati, how
could you know T was hungry? Take
some, first." After she had token,
he ate.

When Ramakrishna Deva was on his
desth-bed and was suffering from eancer,
some of our friends wursed him wlong
with his disciples. One day T esme
te sttend him. Only sbout a week
befors his departure, he colled me
to his side, amd sadd, “Are you
not thet Achfrya? Bt down by me.
the shalos eay, T am God. Ak them,
can God die of & sore in the throat?™
This wag Ramkrichna’s last injunction
to me; and I am therefore, emboldened
to beseech all who worship him ns
God, to give unto him what is netually
bis due and not to deity him falstying
his words,

He was an idobworshipper i his
early Tife, but he was Lifted out of the
grossness of idol worship, to see with



1084 WORLD'S HOMAGE TO THE SAINT OF DAKSHINESWAR

m 224 wmmm it Y _f ! mhm

w jili ﬁmm “mw::“_. i i

_mm M_mmn g3l & i m piisdd
mmm?m.mm._m i i
me“wﬁm *m zm 8 m ﬁt : ‘__ T?m
IR z:_ TR _;;_..u
413 i 3 :
M._ “w mmu M uw:_:.wwwm i ;mwam
IR TR R i m :m_
rmm TR i m:h
TR R Bt



AR BT AR g o)

i wmm ,WW wnw»u mmmN,m Mwm“ - Mme_mm“muwawmmmm
il f mwm?mmm

§ m. d :,. 3 M mm w .m:::
i ;_z wr T 0
m rmmm._m :_ﬂ :: i m gt M_é:_ Tt

m .m mmmmwm m m wm ,_._ mmu 2438
: h ﬂ r HE

» w g “mh w«w .:,mw i ﬁ m
. w“wmw i mmm i wwwmumemmmm wmw i



198 WORLD'S HOMAGE TO THE SAINT OF DAKSHINESWAR

mans, Buddbist, Prihmos, Jaing und
followess of many more sects, oot to
speak of Hindus, that used to come Lo
i amd bow Jow al bis feet,  We have
seen even Keshal Chardrs Sen the pro-
malgator of the New Dispensation sit-
ting at his feet with grent devokion.
Having come in contnet with Bama-
krishne there was o revolution in his
beart. The New Dispensation came into
existence ns ® result of thet change in
him. Whatever kis followers might sy,
it is our fith, thut il Keshab Babn had
bved today, his coutagecus heart would
not bave besdtated to declare the truth.
We were intimately known to Keshob
Babu. We hod on many ocossions
discussed with him sbout Sri Rama-
krishns. From what we have gmuud

Brihmos used to bow low belore Bim
with grest respect regurding him as
u grest Brebmajnini; the Vaishnuves
showed him grest Shraddhbi sesing in
him the best of Vaishnavas : the Siktas
would pay great respect o him thinking
mmbnlamwldmm

proap and regarded bim with Shraddhi
und devokion, All the troe signs of
n perfected soul were seen o him.
He never hated any sect or faith. He
used. to smy thet just ms agua, water,
pénd, jol, all refer to the sume thing,
witer, a0 Also if we address God by the
names God, a\l'la'h, luhmr. ete., we will

from such
taith that Keshab Bubu med to regand
Parsmabumsn Deve even more than a
Guru.

We think Paramabsmss Deva Legun
hie minietry from 1879, Before this he
had come to know Heshah Babu. He
had one grest pood quality: I he
heard of any persn us being a great
sal, he would go soliciting his sequain-
tanee without being invited, and thos
get nequainted with him. Having beard
from persons sboul Keshab® various
noble quulities, he cne day wll on &
sudden visited him. At the very first
visit he was mble to atiract the heart
of Kesheb Biba, Even the promul
gator of & pew faith like Keshab wos
charmed by his simple yet profound

nd  afterwards it wes

groduslly extended the sphere of his
activity, He begsn to visit various
relighous sssocintions of different stote
bring invited by them and charmed
one and ull by his teachings full of
devotion. He used bo mix with the
Iollowers of all faiths equally. The

the same
God. Bni]ututh:m!!cnﬂam'd
the word water witheut drinki will
not extiefy our thirs, l)ulsulln](uwe
soe God inside as well an cutside and
call an Him with great devotion, the
mere repetition of the words God, God,
would result in nothing.

There was besuty and sweetness in
his teachings. Through parshles he
would make people understand easily
profourd truths which are s hard to
reolize through different philosophies.
Amidst hundreds of people he would
give one or two teachings ns would
dispel the doubts of all thuse presest.
Even confirmed atheists used Lo realize
the trith due to their associstion with
him. People began to pour in snd
being charmed with his teachings be-
came hie disciples.  Even the worst
sinners and conflrmed stheists begun to
oome to him ond muorender themselves
to him. He ueed to love them amd
cheer them wp with words of hopes,
Amongst such we know there were some
Ior whom there was nothing in the
worbd that was sinful. What was not
expected even of brutes, they used to
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OF SHI B A*

By Aswos Kuwar Durr

[Howini Kimnar Dutt was o Bribme, e was well kmown in Bengal as & political
Seader.

wnd social

He founded the Brajn Mohan Imstitute, n first grede

callege in

Burissl and had great infuence on the studest pegulation for whose betterment he

devoted most of his energies]

It was perhaps during the Pujs boli-
duys of 1861 that T mect Sri Rama-
Erighna for the first time,  Heshah Babu
was to come that day, T srrived st
Dukshineswar by boat, and going up
the steps of the landing ghat esked
wmenne where the Parnmuhsmss wes
living. *There is the Puramnhamsn 1
—the mon replied, pointing to one
reclining aguinst u buolster in the north-
ern veramdnh fneing the gurden. When
1 sow that he wore n hlnck-bordered
choth and redined in & somewhat queer
way, 1 thought, “What kind of
Paramahamsa eon he be?” There he
aak benning sgainst the bolster with his
hapds  elasped  aeross  his  deswneup
knees. Then T thought, “He evidently
I8 not acenstomed to the uee of pillows
=6 pentlemer are, s porhspe be s &
Parsmahamen.” At W right, very
near the pillow, sat o gentleman whose
name, T lesrned, was Hajendrn Lal
Mitrs, who ofterwards beeame Assist
ant Beerctary bo the Government of
Beogal, A Gittle further off st some
other gentlemen.

After u few moments Sri Hamakrighin
snid to Rajendra Habu, “Please see if
Heshob is coming.” Scmeone wenl to
ok and coming back eaid, *Nol™
After u hrie! interval, bearing & sound
oulnide. he again said, ““Please look onee
more.  Agnin somesne went and eume
hack with the sswe reply, Then sﬁ
Bumskrishos smiled ond  said,

* Rendered frem Svi Sri Ramakriskno
Enthimrits, Part I, by

rustling of beaves makes Ridbh eocclaim,
“0h! Here comes my Beloved I You
see, Keshab always tentslizes Bke
this 1 After some time, st bwilight
Heshab came with his .
When  Keshsh  bowed  before  kim
touching the ground with his fore
hewd, Sri Ramakrishan veturned the
sulatation in the same mancer. Shortly
after he raised his I:ud -nﬂ in b state
af  semiconselonness enid  addressing
the Divine Mather, “Thoa bost brought
the entire popalation of Caleutts—as
if 1w going to deliver s leeture! 1
can't do that! Do it Thyself # Thou
Tkest, T cant do these things!™
Then, still in thet eclatic meod, with
u divine smilo, be eaid, “T um Thy
child. T will fimply live sod move. 1
will eat, sleop snd do such tries 1
can't give leetures.” Heshah Babu's
beart was overllowing with emotion s
be Tooked wt Sri Ramudrishnn,  Sering
state the Poremnhomss 1
thought, “Ie this culy o pretenee ™
1 hadd mever seen anything like it before,
mnd T wns not & ereduloas man.
Carting back from this exalted state
Sri Ramukvishnn  addressing  Kesheh
sall, “Heshsh, once when 1 wenl to
your temple, 1 beard you say, Plang-
ing into the river of devotion we sball
be carried straight to the ocean of Sat-
chidinands.’ Then 1 looked up (at the
gullery where Keshub's wife and othes
Indies were itting) and thought,"What
shall become of thes: ladies then ?* ¥ou
wre householders, how can you reach
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may warh a cup in which cmions have

man wes desd. And such people sy,

“Thers is no God I* ™

After an hour or o the Kistan
wmasic) commenoed.
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Myuclf : “Do you observe casbe ™
Sri Rawmakrishma 1 “Well, not much
to bosst of. 1 wte & cwrry at Keshah
Sen's bomse. Let me tell you what
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Sri Ramokrishna: A wice man aod  All this time Sei Hamakrishin was
m pond singer.™ weabed on the foor. Now he got up snd
Mysedf 1 “And Sivasth Babu ™ wirotched bimself on his cot. Then be
Sri Ramakrishna: “A good wman, Sakl, “Pleas fan me.” T began to fan
Hut he argees too muck 1" :-:h";-;ﬁl- "::u.:le
M What  diference L
m“.ﬁ-mmumm dont you just dip the fun in water P
Romakrishna: “Net k., 1 romeked, “Ab, you heve shio your

Hindus enjoy His varims aspects, ~ Uhed day. .
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8ri Ramakrishna : *“Well, Sivnath
nnd others think otherwise. When they
oome 1 hove to wrap o cloth somehow.
Do peat know Girish Ghosh 2

Myself 1 *“Which Girish Ghosh? He
who conduels & Useakre

Brl Rowakrishna s “Yes™

Myseif : “I have never seen him,
but T have heard about him.*

8ri Romakrishna : “& good mun,™

Myself: “They say he drinks.*

Bri Rowakrishng : “Let him! How
long will be continue that ?

“Do you know Narendra 1™

Myself : “No, s

&ri Romakrishno : T wish  very
much that wou mect him. He has
poseed the B, A, examination and is
unmarried."

Myself: *Very well, T shall meet
him.”

Hri Rownakrishna : *“Today there will
be n Hirten ot Homp Dutt's house.
You may meet him there. Plense go
there this evening.™

Myselfz ANl right.”

04

Sri Ramakriskna ©
don’t forget."

Mywel{ ¢ Tt is your command and
I must cbey it. Sarely T will go.”

He showed us the pictures in his room
and asked if & pieture of Lord Buddha

“Yes, do. And

could be bad. T answered, “Very
Tikely. ™

8ri Rowakrishng : “Fleose lek me
have one.™

Myself: *Yes, Fll bring one when
1 come again.”

Tat, alns! T never had the oppar-
tanity. . . .

T met him only four or five times.
But i such o short time we hocame
so intimote that 1 kelt ms if we had
toeen cluss-mates. How many i
T took when speaking with him1 But
o0 sooner did T beave his presence than
it flashed on me, “Grest God | Whom
had I been speaking with 7 My whole
life has been sweetened by what T got
from him during those few days T spent
with him. The memory of that elysian
amile is sitll with me, shedding unend-
ing blise,

A DAY WITH RAMAKRISHNA PARAMAHANSA

By Nasexnmasarn Guers

[Nagesdranath Giptse wis the Kditor of the Trilune, Lahore. for o long time.]

In 1881 Keshub Chandra Sen, accom-
panied by o Inirly large party, weat an
bourd & steam yacht belonging to his
son-in-low, Maharaja Nripendrs Nara-
yon Bhup of Kuch Behsr, to Dakehi-
neswer to meet Ramakrishne Parms-
hamss. T had the good fortune to be in-
cluded in that party. We did not land,
bt the Parsmahanse, ecompanied
hy his nephew Hriday, who brought a
Tasket of parched rice (4f%) and some

sandesh lor us, boarded the steamer
which steamed up the river bowards
Somra, The Parumuhensn was wearing
& red-bordered dhoti and a shist which
was not buttoned. 'We all stood up as
he came on board and Keshub took the
Paramohanss by the hand and made
him sit close to him. Keshub then
beckaned to me to come wied it near
them und 1 sat down slmest tonehing

"A kind of sweet.—Ed, F. B.
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their feet.  The Paramahones was dark-
complexioned, kepl s beard, and his
eyes never opened very wide and were
introspective, He was of medinm
height, slender almest to leanness and
very Iil-leoking.  As o mntter of fact,
he bad an exceptinnally nervons tem-
perament, and was extremely sensitive
to the slightest physical pain. He
spoke with o very slight but chorming
stwmmer in very plain Bengali, mixing
the two “yous™ (WieilH and i)
Trequestly. Allﬂwldkhumpuai—
cally done by the and
u.e rest, incloding Keshub  himself,
respectiul snd  eager  listeners.
[lhmmemwlnyuu
ngo that this hoppened and yet almost
everything that the Paramshanss said
is indelibly impressed on my memory,
T bove never heuwrd any other mun
spenk me he did. Tt was an unbroken
How of profound spiritoal troths and
experiences welling up from the peren-
niil spring of his own devolion aod
wisdom. The similes and metaphors,
the apt illustrotions, were os striking
ms they were original. AR times ns be
spoke he would deaw & litde dloser o
Eeshub until part of his body was
unconsciously resting in Kechab's lup,
but Keshub ent perfectly stil and mado
w0 movement Lo withdrew himself.
After he had sst down the Parama-
honse glanced round kit and expresssd
his spproval of the company sitiing

around By saying "c¥t ﬁ'tl Lol
e 519 ] (Good, ey
Bave all good large cyee}.“' 'l‘hen e

peered 8t & young men wearing English
clothes and sitting ot o distsnoe on &
capstan. "85 ¥y SF AwER AW
ovefig t (Who is that? He looks like o
Ssheb)”  Heshub smilingly expluined
that it was & young Bengali who had
just returmed from  Englaed. The
Parsmshansn loughed, wi§ == 4%,

FRABUDDHA BHARATA
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MET e B ¥ 0F A (That's

Narayun of Kuch Behar, who shortly
afterwards  married Keshub's second
doughter. The wmext woment he lost
all interest in the people present and

myself ch Brihminy duck calling for
s mate.  { wify wEEY e Wiy Wi

ent and there would be the response
of the mother. wift g s =i
R 41T cat Tt wite 1) Adter speak-
ing in this etrain for some time he
suddealy pulled himeelt up acd wid
with the smile of & child, "®fs =47¥
Gl AR A W PR G
{Everything obout secret  Bdhino
should mot be boldy" He explained
that it wes Impossible to express in
Ianguage the cestasy of divine commn-
mion when the homsn soul loses itsell
in ihe contemplation of the deity. Then
he booked st some of the faces around
him and spcice at length on the indics-
tions of charseter by

Every foature of th:hnmnnlmem
expressive of pome particular teait of
character.  The eyes wire the most
important, but all other features, the
furehesd, the ears, the nose, the lips
and the teeth were helphul in the read-
ing of charncter. Amd 5o the marvelious
monologue went on until the Parsma-
hansa began to spenk of the Nirikim
(formless) Brabwan. “% ¢y ety
W wigE orey 6% | (The manifestation
of the Formleas has to be realized.)™
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The devotees wonted to ruise before
Trailokys what he had written in his
life of Keshob Chandra Sen regarding
the Master’s changing his views with
respect to howssholder's life after his
cantnet with Keshab. Girish raised the

topie :

Girish (To Trailokys): “What you
have written about Master's changing
his views is not correct.  He has oot
changed his views.

Sri Remakrishna (to Troilokye and
wthers): *To one who hes attained the
bliss of God, the world tastes as with-
aut salt, Ome who hes & costly ghawl
cares r longer for & piece of hroad
eloth.™

Truilokya: *T am talking osly of
householders, not monks.*

Bri Romakrishns: “Whot w all this
that you are saying? Those who
advorate practising religion while lead-
ing the worldly life, if they qnee taste
the bliss of God, they lose their relish
for the world. Al their enthusiomm for
work vonishes, Gradually, ae the bliss
beogmes more sod more futense, they
cnmmot work, and they seck that hliss
slome.  Can the plessures of the senses
compare with the bis of God? Onee
& man tastes it, be runs wildly after it.
Then wha cares nbout the world P

“There may be immumersble lokes
and rivers snd sens full of water, but
the Chatak {an Tndinn bird) wan't drink
that water, though it be dying of thirst,
It would be waiting for & drop of Tain,
“All cther water is like dust o it."

“They talk of harmoniing religion
and enjoyment | When & man drinks
Just & little, he moy see things in their
proper order. Bub be con't do so il
be is dead drank.

#When a man tastes of the bliss of
God, na other pleasure appeals to him
Then talk of lust and wealth is glling.
The man hecames mod for God, and hes
w0 liking for money, sbe.”

FRABUDDHA BHARATA

February

Troilokyn: “If & man lives in the
warhd, he must accumulate some money.
He has to practise charity--""

8ri Ramakrishne:  “What!  First
secumlation of money and then God |
And bow grest is their charity and
kindness ! They spend thousands of
rupees in the marrisge of their
dunghters, but the next door neighbour
with his family may be starving, and
they feel comstraint in giving him
handful of rice,—they have to think
long bofore doing so! While people
ure starving, they think, “Never mind,
whether neighbours five or die, it 1s of
little eomsoquence o me,—let me and
my fumily five well” And they tolk
of kindoess to all beings 1"

Among

tamyn, was @ houscholder.”

8+ Bmmakrivkeo: ® kad  drurk
of the Bliss of God up to bis neck, Hnd
he drunk a fittle more, he ooukd not
have lived o bouscholder™s fife.™

Trailokys kept silont,

Girisk: “Then what  you
written in your book i wrong P

Trailokya: *Why, doesa he sdmit
that & man may be religious even while
i the world#*

Sri Romokrishna:  *He may, but e
must live in it alter the attainment of

the realization of God.
Then he remains unaffected by the evils
of the woeld, . . . There is no attach-
ment for hust or gokd i his fife. His
life is absorbed in devotion, devolees
and the Lord. . . "

When Trailokyn lefl, the Master said
to Girish and others, “Do you know
what they nre like? A frog was born
inoa well. Tt never saw the earth. So
it would not helieve that there was soch
 thing ns the earth! They have had
no teste of the blias of God, and s

have
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they are falking of the *Wosdd® and
an om. . .. They are poing in for
both world and God. Unless they have
notual experience of divine bliss, they
capmnt  understand it Tt doesn't
muotter. They mre not to blame
Everyone  cannob  comprebend  the
Absclute. . . "

Frzz Wi, axn ¥

to eame 1o them, so that they may bearn
their innocence.

4 Pursmohames should not Iny by
unything for » rainy duy. This ideal bs
not for bouscholders. They have to
save for their Eamily."

Téntrik  Devoter:  “Have  the
FParnmahamsss no sense ol sin asd
virkne '

Bri Ramakriskna (To devotees) :
ome realizes thet it & the Lord thet is
doing everything then cne has sttained
freedom in this very life. Keshab hod
eome with Seabhu Mollik. T todd hin,
‘Even the leaves of o tree do not move
witheut His Will." Where is there roon
tor Free Will? Everyone is under Flis
Will. Totapuri was such & grest Judni,
He hed attemped to drown himself,
He was here for eleven mooths.  He
bad an stk of colie sed so soute
wos the puin that he wemt o drown
himselt in the Gonpes. There was a
sandbank wesr the ghat, He went
far iote the river and yet there was
anly knee-deep woter, He understood
and retumed. T too onee hed rheu-
matic pains and T had sttempted o ron
n kmife seross my threat.  That fe why
I suy, “0 Mother, Thou sk the
mechnnic apd | am the mochioe, 1
am the chariot and Thou art the
chariotesr. T move ns Thou directest.
I do a& Thou makest me do.’ ™

.

Bri  Rowwokrishmo: “The Parama-
bamea is beyond the three Gunse. He
Bas the three Gunns nnd yet has not
themi. Just like n child he B sot
bound by any of these Gunse. That
i why the Parsmahamss allow ohildren

'8 Ramakeishna  Kathdmrita, by M.,
Yol DL v Tramc

athdwrita, M,

ol V. p. w5 h‘

Bri “Heshab Sen had
seked me this question. T told him, *H
T tell you more then your church will
break wp! Kesheb snid, ‘then stop,
s

“As to sin and virtue—when ane
witaiis the state of n Poramahamsa one
sees that it 18 the Lond that makes omn
o good and it is He again that makes
him do evil. Are there ool sweet
and bitter fruits? Some tress have
sweet fruitn, sone ngauin yicld hitter nnd
sour friite, He has created the mspgo
tree which yields such delicious fruits
and He aguin hos erestid the bog-phum
tree which yields soar froite"

Tontrik Deootee: Vs, sir. In the
hills you find rese beds extending s
far as you can see.™

Bri  Romokvishao: “The Parama-
Tesriien gees in oll this the glory of His
Méyd. Good and bad, virtue aod vice

ull thes stand explained when one
altning u high staie of realization. In
that state thers ean be no sect or
whurch.™

Tantrik Devoter: “Does ot Karma
yield posults P

Sri Bomakrishe: “Yes. Fou have
thot too, Good work  yields good
vesults, and bad work bod pesults, I
you take chillies, will it nob give o burn-
ing senstion. ANl this is His play,”

Tantrik Devotee: “What is the way
ok for us since we bave to saffer the
Tesults of our work ™

Bri Romokrighaa:  What mattess it



i work yields resulis? The case of
His devotees is different.™®

.

Brikmo deostee: 1 He mokes me
de everything then am I not respon-
sible tor my sins?"

Sri Romakrishna familing): “Duryo-
dhana abo had sald thus: *As T am
directed by you, O Hrishikeshs, sitting
in my heatt, =0 do I do.’ He who has
the true conviction, “The Lord s the
doer and T am not the doer,” he conmot
commit any sin. A perfect dancer
never tokes & wrong step.  Unless the
mind is purified one dees not have fxith
in the existence of God"™

8r  Ramalrivhna: “1  bad  told
Keshab, ‘content with what ecmies to
yom without effort” ete. The son of o
rich man bes no thought as to his food
ete. He pets his  allowance  every
month, Bt then Narendrs i sich o
great poul, still how is it he is not above

" Ibid, Vel. V., pp. 61-62.

* Ibid- Vol IV. p. 21,
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wants P If one gives all his mind to the
. He sees to all his wants."

M.: “Y¥es, the Lord will mect bis
(Naren's) wants. There is still time."™

Sri Bomokrishna: “But il there is
intonse Valrbgyn, use does not eare for
all that., One does not think 1 shall
put in order all my worldly offairs and
then T shall practise Sadhans.’ (Laugh-
ing) Goswamiin leetured the olber day.
He said, *If 1 can save ten thousands,
wart of that T can meet oll wants. Then
1 con cafl on the Tard frec from sil
worries.”  Keshab Sen aleo hinted to
that effect, ‘Sir, if one should put in
order all matters connected with his
property first and then think of the
Lord—is it not possible?  Will it be in
any way detrimental to him#* T said,
“If o person hos intense Vairfgys then
the world appears to him to be & well
and all Felstions Jike s many serpents.
“Then he does not think of saving money
ot putting his property into order.  The
Lord slene is the Heality and all the
rest i3 wnreal. To think of property
lesving God—what an ideal I ™

* Ibid. Vel. IL p. 317,

REMINISCENCES OF SHI RAMAKRISHNA

By Swasn TURIYANAKDA

How wonderfully Sri Ramakrishno
taught ench man =0 as bo remove his
particular wants ! He used to illustrate
it saying : ‘A mother has made various
ourrbes cut of 6 figh. She doesn™ give
all her buys the same thing, Bhe gives
to each what would exselly suit his
stomnch.”  The Master followed this in
practics abo.

Omee Swami Yoganandn heard some-
where ngainst Sri Mama-
krishna, But he pocketed the affront
and later reported the matter to the

Moster, Hearing this the Muster smid,
#They ubused me und you kept quiet 1
And he rebuked the Swami.

Bome time sfter this event, one day
Swami Niranjananands wes coming to
Dnkshineswar by bosl. A number of
peogle were criticizing Sri Hamakrishns,
The Swami was exceplionally strong.
He forthwith came out of the eabin and
placing his Jegs across began to roll the
boat saylng: “You are abusing Sri
Rumnkrishna. T shall immediately sink
this boat. T would like to sec who dares
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Gourdngn ond Nitylinanda. Sri Rams-
krishon was elose by. Keshab Bsbu
wakdd him, “What then are you?® S
Ramakrichna at onee replied, *I am the
dust of your feel.™ Al this Keshab
Babu said, “He §s never to be caught
napping.” Every word of S Rama-
krishnn was instinet with o wonderful
power.  He used to snotch the hearts
of people, ns it were,

Hi wos greatly attached to truth.
He once hod an engagement with Sj.
Jachs Malllk, But he forgot shout it,
being engroseed in conversation with o
number of visitors, AL 11 B, when
he was uhout to retive for the vight,
he suddenly remembered it. Trome-
dintely be had & lantern Hghted, and

panked by Swarsi Brak

wont to the garden. Finding the gute
cased, he pat ove foot in and shouted,
“Here T have come." Sri Ramakrishng
cnee  taunted Pandit Siveath  Sastri
whe fuiled to keep his promise to visit
Dakshineswar with the words, “¥oo are
all puch sane people, buk how con you
speak an untruth? - Vou eall me insane,
but never doss an untruth eseape my
lips1®  Wishing to keep » secret the
incident of the Kilighlt priest's kk"h—
ity him while in n state of

being jealous of Mathor Bobu's repard
For hims, he asked Hriday to elicit fram
m & promise not to mention it to any-
body. Hiriday ot first objected.  But
Sel Mamakrishne made hin eliclt the
pramise from him three times, and then
remarked, “Now it will never escape my
lipe.” For the good of the priest he
thus put himself under n vow to chserve
silenee on the makter.

His bumility was wondesful, Hriduy
was ordered to clear oub of Dakshines-
war.  The Durwen came and sald to
Sri Mamakrishne, “¥ou will bave to
Reave this place.” “What do you mean ?
It is not 1, but Hridsy,” replicd Sri
HRamakrishna. The man said, “No, my

FPRABUDDHA BHARATA
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moater hos ordered that hoth of you
should go.” This decided the question.
He put on hi dippers and maed
townrds the gate, Trallokyas Babu' saw
this from the comestt room, ran and
fell ot his fect, saying, “Sir, why are
you going? 1 have not nsked yeu to
quit.”  Without speaking & word Sri
Ramakrishnn came back, Just ser,
there was bet s bit of snimus in his
rerunolstion.  And how we raise o
Aust over cur deeds | Had we becn in
his place, we woukd smrely have given
the Babu a picee of our mind. Bt Sri
Hamakrishna snid nothing—he wis s
ready to go sway as to retum.

He used to be shabbily dressed, so
much so that one day » man mistook
him for o gardemer and ordered him b
pluck o rose for him, which be -
dintely did. Some time after, that very
man came to lmow ahout his misteke
and stommered oot an apclogy. At
this the Master said that there was
nothing wrong o it as one ssking for
help shoubd be sseieted by all means.

He used to give no other hleasing
except this, “Mother, let them have
llumination—let them bhe conscious of
their real nabure” Rikbil Mihiig
(Swami Hrahminands) then wsed to
live with him. It was his relatives who
brought him to the Master. But when
they found that he wss ohout o
renounce, they did not Tke it. First
of all they spoke to Sri Eamakrishoa,
He did not pay much attention to it
Suresh Baba then used Lo spend some-
thing on the oomforts of the devetees
about St Hamekrighng. One doy Mun-
mehun, » devotee of Sri Romakrichna
and p relstion of Rilkhil Mibliraj, said,
“aresh Babu dies not like that Rakhil
lives bere.” Immediately Se Rama-
krishna called out, “What! Who is
Suresh? What has Surcsh pgot to do

" Grandson of Besi Easmosi.



limil WORLIFS HOMAGE TO THE SAINT OF DAKSHINESWAR

ﬁ% w mmm w: w M
w X ., F
(L I
.?u umm_m umum.tmwhm::m mmﬁ:
i GHE T AL m:m::z
il HEsy i ::: 1
mmmnww Mmmm u mwu .mﬂmmm:m.q.mm m“m—ﬁm
%ﬁ?:n w J Mm m

ﬂWu w_
fi wmmmmxw m m

wmmwmmm mmwm m:nmm :amwmmmwm

wmm mmpw
£

MW:

,w“



Febwaury

PRANUDUSHA BHARATA

A MODERN HINDU SAINT

wnst have Yogs, 1o tolosie others.
By Coamxs H. Towswy, MLA.
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to picces and sink, so when the truw
spiritu] knowledge arises in the soul
filled ns it is with seliishoes and sell-
cuncedt, it ainks like the ship in the sen
of God's love.” It is well known that
The Imitation of Christ is very geoerally
rend by the Bengals educated in cur
schoals and colleges and it is perhaps
possible to trace the infhuence of this
book upon the mind of this latter day
Hindu Sage.' He urges his disciples
to svold contention and subtle disputa-
tinns, not to place too mueh relinnee on
books, abd to avesd too much Tamiliar-
ity with the female sex. He does not
run directly counter to the prejudices of
his countrymen, but rather rises sbove
them.  He bobds that for o perfect man
caste digtinctions ore abeohately won-
existent, but for an crdinary man they
are pecessary. In the same way he
aboer mot consider the orange garh of
the Spnnyisi te be an indispensshle
requisite, but the wearing of it produces
a Tecling conducive Lo relighion o canvae
shoes and torn garments are eonnected
with the idea of humility and boots and
pentaloons with that of pride and sell-
conceit. The lollowing extraets ure
enpecinlly  charscteristic : “As  many
men in this warld have, beard of the
objert Tee; but have pever seen it with
their eyes, so there are many preschers
of religion who have oply read in
treatises of the mature of God, but huve
not seen Him in their fives, Agnin, as
there ore many who have seen loe but
pever tasted it; w0 there are meany
preachers whe have cuaght s glimpse of
God from o distance, but have never
penetrated into the real essence of God.
Ouly those who bave tasted Tee ean
degoribe its real properties. 5o caly

Thot Sri Ramukrishea wos indebted o
the writer seemn

e

those who have communed with God in
such ways a8 that of submissive service
can describe His true attributes.”

T tench pecple about God on the
strength of having resd sbout Him in
books is much the same se to tesoh
people sbont Benares on the strength
of having found that city in the mop.™

The tollowirg pnroble shows the neces-
sity of perseverunce bn the religions e,
**A certain person went to dig & tank.
After he bad dug two eubits deep o
person. e snd snid to him: My
Friend why do you spend your labeour
in vain, you will find wo water under-
ggrotnd here; you will find nothing but
sond, He immedistely left the place
and began to turn up earth in another
place. Then sncther person came Lo
hit and said, "My fricod here there was
formerly o tank. Why do you fruit-
lessly woery yourself 2 Tf you go o Ettle
further south and then dig, it is prob-
whle that you will find excellent watee,"
He immedintely followed his ndvice.
But in the next plice another persan
came and discouraged him. In the same
way whesewer e fancied 8 spot, some-
one came snd dissunded him from poing
on with his digeing and induced him
to lesve it. The camsequence was that
his tank was vever dug. In the same
way many have become bankrupt in the
woy of Religion. The man who has
gained faith coe day loses it the next
when be falls ioto trinks and temptations
end ot the end it may be that be moy
become o tota) atheist or st any rate
be beeames convineed that it i impossi-
Ble to become religions in this life."

Tt is interesting to cheerve that his
teachings contain some positively sppal-
ing etymologics used for the pucpose
of edification. Such & phenomenon i
nat  altogether unknown in Europe,
Whatever may be thought of the culture
of the Saint Ramakrshos it is bmpos.
sible to rend hin sayings without conoeiv.



n

ing & genuine respect for him.  But the
paramount importance of the work
stema b0 us to consist in the fact thet it
contains the ides of o tescher who has

profoundly  influenced  bis  educated
fellow pountrymen. Tt must be remem-
bered that it Is written by an Indian

far Lndinng and is not an article prepared
for Buropean consumption, Such books
should e literally translated into Eng-
lish. Probably more could be lenrnt

FRABUDDHA BHARATA
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Trom them with regard to the real feel
ing of seriously-minded Hindus than
from volumes of travels written by
gentlemen who rush through Indin at
milway speed and associate emly with
officials or Europeanined
natives “of the boot and pantsloon’ type
reprobated by this Bengsli Suint.—(The
Fnperial and Asiatic Quarterly Revien
awd  Ovdental amd  Colonisl  Revord,
January 1886, Sad Edition 1968).

SRl HAMAKHISHNA

Hy Swasm Smvaranm

T have not yet enme to o final under-
stunding whether he was s man or
superman, & god or God Himself, But
I bove known him to be o man of
l:nmp](le sell-cHacement, moster al the

renuncietion, possessed of the
wiprome wisdom and as the very in-
carnation of Love; and as, with the
passing of days, T am petting betber
mndl better sequainted with the domain
of spirituality und feeling the infinite
extent snd depth of Sri Ramakrishna®s
spiritunl moods, the conviction is grow-
img i me thet to compare him with
God, us God s popularly understood,
would be minimising and lowering his
supremse prestoess. 1 bove seen him
ehowering his love equally on men and
women, on the Jearned and the ignor-
ant, and on saints and sinners, and
evineing esrnest sed uncessing solivi-
tude for the velief of their misery and
for their sttainment to infinite peace by
realiting the Divine, And 1 dure say
the workd has not seen snother man
of his type in modern times, s devoted
to the welfare of mankind.

He booked upon name and fame with
extreme disgust.  His example and
precepts deeply impressed on uws the

extrems insymificanos of worldly joys
before the inefioble bliss of God. He
tived day and night in Divine eestasy ;
and Bambdhi which is = rare and
inncoessible, was perfectly natursl to
bim. Tt is no wonder, therefore, thot
the ides of & God-ntoxiested man
being intimote with the details of
everyduy life and instructing people
thereon, and yearning o remove Ilw
soreows of men amd women whe ap-
proached him with the tales of their
worldly afflictions, should sppesr con-
trary snd unnatural to these who had
nob withessed his life.  But we hove
seen inmsmezable soeh instances in his
life; and there moy he s few house
helders still Lving, who are feeling
themselves blessed by remembering his
infinite merey and his eager aktempts
&t relieving the sulferings of men. . . .
Ter hiin there wes neither good nor evil ¢
he sw that the Divine Mother ahides
in all beings, the diflerence being only
in menifestotion. He visualined the
Divine Mother in all women and revered
und addressed them as his own mother,
By sctunlly practising the doctrines
of Hinduism, Cheistinnity and Moham.
medanism, ete., he demonstrated the



"ns

1om  WORLIFS HOMAGE TO THE SAINT OF DAKSHINESWAR

n.u.-.—-.w M

mmMmu m

i1

It
31
i

Hit

i

mww&
M mm
i

m z
mw

mm.w

i1 LTI D
&mmm Mzmﬁﬁmm
i,mm*ﬁmmmwmw

_ : it :MM?EE_

:m m_m mtm

:mm il M: il

hb_mm _mmmMnﬂ mw Mmu Wumwm

gl




Sxerion IT

OFFERING TO Sl RAMAKRIEHMA FROM A FRENCH FILGIIN

JIVA 18 SIVA

By Roway Rovuaso

11t would be presumtions on onr part b0 istroduce M. Holland to owr resders,
e alivmed amd well knows e b all ownr the world, Ta this article, the writer denls
with une aspeel of Bri Ramakrishoa's message—the idesl of service to man seeing God
in him, which is of the utmost lmgrortance W e modern workd in which oppression of

the weak has become & commos erime.]

It is selated thot when Sri Bams-
Jrishne, in the first days following his
grest ecstasy in the bosm of identity
—and this wos nfter Totapuri’s depar-
lure—ollowed  his  consdlousness  bo
return o earth, he saw Lwo bost-
men quarciling in hatred, And hecause
of this hatred, a8 fram o wound, his
heart was bleeding; and he screamed ;
the sufferings of the universe weze tor-
turing him. Por all the pains of the
worbd wers imprioting themseves into
the tender flesh of his veswsloning

conselouEnes.

What would he have folt, what would
he hawe suffered, in these days of the
present woeld, when the whele humanity
seeris given up to hatred, when war
roges or amoulders everywhere nnder
the asbee, between nations, between
races, betwern classes |

But the mighty Swen (Peramahamss)
had wings that enabled him to hover
sbove life. T be did not try to detach
himssell from life, =5 so many mystics
do, to avold its suflerings, it i hecause
universal love, which wus to him o
second sight, revealed to him, in o
flash, in the presence of human misery,
thet' “Jiva in Sive,"—thet the living
being is God,—that whoever loves God
ot unite himed! with Him in suffer-
ings, In misery, even in errors mnd
wxcesaes, in the terrible nspect of Buman
mature.

We all know thot he took away his
great disciple Vivekanands from the
Inacination of the fathomless God in
arder to force him into the service of
men. Asd that is what you, following
his example, huve been phle to sccom-
plish, you whese monastic Ramakrishna
Migsion, like your emblem, the swon,
eovers the unhappy with its wings and
helps them s brothers. Wou  have
carried out the pregnant ssying of your
Master :—*If you want peace of mind,
serve otherst . . . If you wish to find
God, sevve manlf ..

The enfeshlement and the ruin af =
many religions Bes in the fact that they
have forgotten this saying. They have
forgotten man. And man, in his turn,
forgets them. He has lenrmed to help
himsell without Ged—(as cue of our
Furopean sstists, and one of the most
religions  too, Hesthoven, proclaimed
when he sobd to those who ealled gpon
God for help 0 man, help thy-
wlf?! . ... He hes even leamnt to
belp himsell against God,—whom he
identifics with those Churches, which,
toa often, stand against the oppressed
meskes 85 the courtesans or the hand-
meids of power. Has not the Catholie
Church, the most powerhul of these
Churches in Europe, leid down the
cynlesl rule of ranging itsell on the side
of any power that has vietory, provided
only that it respects the church privi-
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RAMAKRISHNAS ATTITUDE TOWARD THE ABSOLUTE AND

beaven snd on carth, but it came to s
elimax over the probicm of the matmre
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Tn all parts of the world the nume of
Hamakrishon s venerated. Also s

FRABUDDHA BHARATA
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figures roquire no exaggerution.  There
ummhﬂl] nerveusneds aid no pre

bolizes true discipleship. The names
of Ramakrishnn, Viveknnands amd the
Elorkons bost of their followers remain
on the most remarksble pages of the
histary of the spiritund culture of Indis.
The sstounding depth of thought, which
i characteristic of India, the hesstitul
munifostation of Guru and  Cheli—
remitd the whole world of basic ideals.
Agos puss, whole civilizations change,
but the Guru and the Cheld remain in
the same wise relstionship, which was
sinee  antiquity  established in  Tredia.
Many millenniums age the woeds of
Wisdam wese already recarded in India.
And how many more

in these quiet thought.
crenting  gutherings.  Everything s
deeply realized not in tumult and rush,
bt growe in highest commessremnent.

The thoughts nbout the Good, which
Rumakrighna s tanght,
should awaken the best sides of human
hearts. Ramakrishna atways presched
apgaingt deniers nead  destruckion.  He
was in all respects o builder for the
Good, ard his admirers should unfold
o the examples of his Teaching the
bet hidden tressures of their hearts.
Such  benefieinl  crestivencss s very
active,  And it naturally is tronsmsted
nlso inta hest achievenents on all ;ui]u
of life. o the

were they preserved even before, in
verbal transmision.  And in this sserer
mouth to car transmisson they were
kopt perhaps even safer than on written
records,  The ability to keep up the
eorrest meaning depends on & develop-
ed wise conschousness and in this is
contained the spplication of precious
stones of the past for the radiant
Future.

Not only the everlnsting valoe of the
Teaching of Good affirmed by Ramn-
Jerishne, bub precisdy the necessity of
these words expesi for our times i
unguestionable. When spirituality, s
such, is belng so often refubed through
wrengly interpreted formutse, then the
radiant constructive affirmation s &
bescon  becomes  especiafly  precies.
Ot has but to know the eolossal
nummber of editions of the Ramakrishna
Mission, Ome has but to remember the
large mumber of efties in which this
Mission has  its  branches.  These

duy of Bamakrishna's anniversary, the
pilgrims do not fear the dust of the
rond, they are not frightened by the
fatiguing heat, but they are Alled with
n striving townrds the Good, towsnds
the great service to humanity. Serviee
to Humanity —great s this crdninment
of Hamnkrishon |

Reverence to the Teacher |

“1 recall n small Hindu whe found
his Teacher. We msked him: ‘Is it
poestble that the sun weuld glow bo
you, i you would see it without the
Teacher 2

“The boy spiled. “The sun would
remain s the sun, bt in the presenes
af the Tescher twelve mms would shine
to mo [

“The sun of wisdom of Indin shall
shine becusse upon the shores of & river
there sits 8 boy who koows the
Teacher.™
Timwr Khodo (Mengalio).

Aug. Tth, 1848,
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RAMAKRISHNA AND WHAT HE STANDS FOR
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than  the Hindos? Hisdules i
Dharma; it b Sanbtsnn Dharms, And
—Where there in righteous
ntss there is viclory to be wure. Ome
more word, Let not the divine teach.

|

ing in the Gitd be ever overlcaked by
sny  Hindu— el s T —Better s
death in one’s cwn religion.  This i
the motto which Sri Hamakrishna would
give to ol Hindus

Buvonar.

every falth b inclined to raise the war-

ery : my ereed alone s troe; only my

saviour is divine |
ide in
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These worde of Sri Bemabriches will s fith in God and belief in the reality
ever shine = the poblest revelstion of of God in Man. Granted that, intoler-

Modern Indis snd, in fact of presest- scee becomes an imposibility nnd
day humanity. The more we sre burt  tolersnce and true Bhakti (devotion) s

by others or burt others in matters matter of course.
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Pebruury

of the aniverse s they stand. R &
not given to man to see dearly into the
ways of the Lord.™
The value which be attsched to rsfio-
o and & i "

[ponitticns 1o He wppeared
o pay lttle sitention to Uhess

tions, which evidently fell flst upan his
ear. And looking ot him s Gttle while
sfter, bis woubd-be instroctor marvelled
beesme specchiess. 1 give the des-
exiption of the sene in his own words.

£

ELEd

FESFRIAFL3TLEY !

i
gsiiigi ]
il ii
I HE IR

tapectively, i
well astrsted by = soene which took
place one sfternoon in the presence of &
number of bis disciples in the grounds
of the temple. *Is there any book in
Engish on the art of reasoning 7 he
asked one of his Western-educsted
followers. He was informed that there
‘were such treatises mnd, as sn exsmple,
wan todd of that part of logie which
dealt with ressoning from geners] pro-

the world-system (Miyd) us real. Wiy?
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Because with the return of his agoily
e was oumvineed that he as an indivi-

188

paths lesd to God, the path of knowk

cdge, that of works and that of sell-

surrender snd devotion. The way of
dedge s for bk 4

{unrenl relatively).™
tress upon Uhie
The mmint returmng from Sembdbi
could say mothing shomt the Absolute.
“Once differentinbed, be is mute a o
the undifferentisted. Ouce In the rols-
tive world his mouth b shot e 1o the
Absolute  snd " Asd
since Samidhi was not achieved by the
sversge man, he most meditste wpos
and commune with the Perwas] God,

which e gives is the ame to be expected
from & man of his tenperament.  “He
would Fuin hove sufdent individusSty
left to him Lo enjoy the Vidon Divine
w6 & prreon. He would fein taste the
sugur in place of being one with the
suger jtself.”

His creed was sommed up by him
during & visit to Pendit Sssadber in
Cobeutta ane alternoon in 1884, Maay

. His
chiject is to realive Bralmman the Abso-
hute. e says “Neti, Noti" (“not this,
not this"™), and so eliminates one unresl
after uantil he arrives st o

ull diserimination
and the T

it

iézk;
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get abtached Lo the fruit of his work.
Let & man then choose the way af wor-
ship nd seek commusion with the
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HAMAKRISHNA VIVEKANANDA

By Sim Namavass CHANDAVARKAR
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By His Hioewess vax Yuvikada of Mvsoss

‘We are living i an age of resson when
we can 1o longer full back on meve blind
fnith. To be befieved, to be made the
busis of human setion, everything has
to be proved. Awskesing
Jects Ber religion 1o this
wnd desires the  elernal
pounded in the Vedas to be given to
in their pristine purity. In ber move
ment of reform and o ber coward march

India
eriticn)
traths
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SHI RAMAKRISHNA

By S V., P. Masavs Hao, CLE.
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SHI RAMAKRISHNA

By S Jarossys Sanmax, CLE.
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millions of people, men and womes, nands who hes broaght sbout & new
rich and poar, scholars ssd the dliter-  cpoch in Hengal wrad India by insepar-
#te, the happy and the miscrshle, the ably combining with the Joins and
high caste and the low, reading bis fe Bhakii Yogss of his Gur that Karma
and hesring bis teachings, have been Yoge which is so very cusentinl today.
sble to tune thelr life to o higher key. Let the portraits of these two grest
His ile hes browght solsce to many & prophets of this sge shed their pore
heart willicted with sovow snd has  light asd remaln for ever offulgent for
shown that the Kingdom of Heaven this nation on their mad to Freedom.—
esn by brought to this esrth. (At the wnveilimg ceremony i
‘The tuther is recognized mest through  Remekvishng’s portrait ot the Bengiya
the son; that is why Uhe prestest gift Schitys Porihad, Calowtia, ew 15th
of 8d Ramakrishns is Swami Vieeks  December, 1985.)

A white flame burning i= & swampy place,
Mere squelchy wilderness of reed snd briar,
Tuwsocks and rotten turd-ctufl, and the mire
That micks snd slavers round cach planted poer;
Monsiless, umstarved, whese sow snd thes mock fire,
Dascing, delndes wan hearts and feet that tire,
Yet decpes, demthward, lures isto the mase—
God made of thee & beacon. We o thee
Terd mot, but cirding keep upon our resd.
‘Thon givest us the light, wherewith to see

Our stumbling-slones, and ir too-beavy load
Thon easest. Vea, thou, standing steadinstly,
Smilest on us the sure, yweet Smile of God.

* From the Asiotic Rrvirs, London.
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THE INDIAN MIRROR

|The fndion Mirver (the Susdey b of which wes knewn as The Sunday Mirror)
was an orgen of the Brihme Ssmij of the time when these writings which we have
qmmwi-x Wo barvs every ressom be believe that the extracts gunted

A VISIT TO THE YOGL OF i is T heve to ooly recall the figure
R meed im my last lebter, vis. that the
Hamakrishna is not cdursted in the door-keeper st the mansion of beaven s
English sense of the term. s views & woman; now in what way is one to
may be anything but pleasnt to bear overcome the superior power of this
and his notions of gullantry or proprie-  heing S Ramakrishne says thers are
ty are such as will probably shock the three ways of doing it.
addi tastes of Western erities. T The first is whal is called the “herole™
cun nssure the reader, however, if the  method—and its principle is the defest

comipurion iy impossible so long a8 the heart. Yet it is & melanchaly fuet
there is st to distruct or & woman to  thet busdreds, thowsands of deproved
seduce th beart from the way of men snd women are pursaing this suici-
beaven, Every devotoe should be sb-  dal course st the time of the day.

solutely prool against any infloence of  The seeond methed consists In assum-
the kind. In that the mind being free  ing the female nature. If & msn puts



W WORLD'S HOMAGE TO THE SAINT OF DAKSHINESWAR 180

om0 woman's drom, bmitstes ber  evening thers won 8 devolional featival
manners and coltivetes the tendersst st the bowse of Babu Hajendranath

foclings of fomule wature and in this way ~ Mitter. (Deeomber 11, 1881
forgets his cws manbood, verily be oas- —

nat look on woman with evil eyes. e

Ereets her av bis bandmaid and in this EDITORIAL NOTES

wiy ety mooew to heaven. Friduy was the duy set apart for our
Thee third is called the “HEal"™ melbes] sotumnal festival. S0 we went 1o

owes much of his suecess to the last B 8 man marvellously wseeptible of
mentioned  methed, The trial  and and whenever he
temptations which be voluotarily snder-  bears  somcbaly and

1879.) Dukshineswsr om & visit o the good
mnan, the first thing that greets our eyes
in & profownd, sncere and

NOTE sllectionate bow on eack side and then

The Pornmshemss of Dakshineswar  the complets immersion of the saint in

tor whose hermitage we pmid & visit on o few minutes® trance. That is the work
the oocason of the moonlight festival of love. He reguing his conscicusnes
o) s itthe by little wnd when he is half awake
hesrd the proccsion chant the name  begine the conversation ss edifying in
of This

enll

!
i
;

B what we  jta pature as it s marked by all the
being intoxicated or maddened by bumour and humility that charscterize
gromine o of God. Ome thing is

i literally insensibd " mever stetes many propositions, but
The sight we sw there is worth sring  largest postion of what be suys is
by all mexns.  (Nevember 2, 18TS8.)  up with ilustrtions. And what illus-
e trakions they are! Facts dewn from

the commsonest incidents of life, familiar

B sghts and commonplace detsils are

The Pammahamss of Dukshineswar is  combined and enlarged upon with such
of Devotion and infinite sapucity and bumour ag suffice to

the smgpest, as soom as you have taken your

cty. Last sest before bim for & few minutes, that

|
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Bty in expressing deep spiritual tristhe
in homely nnd impressive language. All
weclions of the eommunity mourn his
Ioes. The other day his ashes were
buried in the garden house of cne of
his disesples, on which cceasion bundreds

138

of educated persons were prescat. A
procession of several graduates and
undergrodintes of our University wos
formed when the adhes were

to the garden bouse.—(September 10,
1886, )

THE NEW DMSPENSATION

[The New Dispensation is an orgnn of the New Dispensation Church founded hy
Keghab (handrs Sen, We bave every resson to believe that the following extracts from
ity i of vasipus detes were writlen by Keshab Chasdra Sen.]

HOFEFUL EIGNS

Thuse who have watched the leter
phases of religious thought and Life in
Calenttn must huve been sruck to fied
how the versruble Parnmahamsa of
Dnkshineewor ks serving sx 5 morvellous
conrecting fink betwoen the Hindus sold
the Brihmeos of the New Di
There huve heennmol’mﬁgluu
mestings of late in the houses of respect-
uhle Hindus, in which the represent-
alives of the two communitice were
harmoniously blended together so ns
to form & unity of thought and devo-
tiom, which was alike striking and inter-
erting, The proceedings of these meet-
ings gererslly embrace bymes and dis-
eaurses by the Paramabaimss, questions
ard unswers and Kirtons of & most en-
thusiostic character. Ladies of high
onste Hindu families congregate bebind
the purdah i the upper verardah and
listen with the dedpest interest. Lenrn.
ed Pundits, educated youthe, orthodox
Vaishnoves: and Yogis gather n nom-
bers, some from curicsity, same for the

ibe Eirton. We have invariably found
in such oecasions an ogthurst of fiving
devationnl enthusismm—s mighty wave
of rapturous excitement—sweeping over
the whele audience. The effect i
worderful, Thedlogical diffcrences are

Inst in the singing wave of love and
rapture, What this spiritual fosion snd
loving undon may lesd to in the end
who con divine? The ways of the Lord
ure pust findling ot —( Sunday, Jonnary
N, 1892.)
NOTES

The great devotes, the Paramshamsn
of Diakshineswar, bad ancther long inter-
view with the minister and his friends
nt Lily Cottage whither be had been
imvited on the 26t instant.  The
Poramahomes, though be could pot be
mach over forty-twe, locked more aged
than be did the last tite he was seen.
His singular morits suffer no dimination,
but nttain grester maturity with the
progress of time, Simple us a child, yot
sensible and shrewd, he loses pothing of
the utter inebristion of God" love. He
hag = strong sttraction for every class of
Firiihmos wha flock b enjoy his eomimg-
mion whesever he gors.—(Sunday, July
0, 1RRR)

TWO GREAT MINDS

The venorable Paramsbamsa lately
paid & visit to the eminent philantbro-
pist andl schelar, Vidyasagar. Why did
he collf Whot earthly or wnearthly
advantage did that recluse expect from
such & visit? The Paromahamss bas
& paeshon for grest minde. His ourio-



BRI RAMAKRISHNA
The *"Ubsny” of Ramakrishns Parsms-
lwimss s wn event thet snnusily stirs
Caloutin to its depthe. Vear after year
the pumber Inereases, of those who

Februnry

st remember, uire, that
the wem in Pl of salt water, and if o fresh
water stremmn mines with I, it to
lsreomes salt wnd losen all ia sweetnens, ™
It s ok Avidyd Sigar which indeed

e rajolnder.

“Hut the wo hath s dongers and

periia,"” said VidySsdgur, “and thou-

sands of monsters hide themselves in it
water.t
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B boen vouchsuled exoept 1o the most  which are operstive in that sge and un

tuin ond tempered the spiritual esthe-  them & wll bis own wnd im-
whnnm of the Master with an intellectusl.  parts o them o volume and lntenaity
ity that wis s own and that hed been  which derives its mpulse from the fer-
Brondoned  nad by con- of his enthusisem, Hamakrishon

By N MacDosan

O Master, long have we waited in this fsroff land
On the western vim of the Western World

By the sghores of the Wedern Sea.

Yeu, long have we waited, desr Master.

Waiting, wailing, and tor though in this
present life we knew ot of Thee s Thou didst come again to the children
men.
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THE LITTLENESS AND THE GREATNESS OF MAN

By J. T. Sowpaxiasy

13, T. Susdoriapd b well kuows throaghost e soustry s & friend of Tadia
Though mar physioally hoks issigrifioant s compured to the veal umiverss wrovssd
him, yet, be mye, sa pirit be bs enalted and grest.  His gresteess so sk s inherent
whirh wothing wan destrey. ]

“When 1 oonsides thy heavens, the
wurk of thy fingers,
The moon and the stars, which thou
hust ordained,
Whnt is men, thet theu art mbdbel
of him#
And the son of man, that thon vistest
bim
For [yct] thon hast mede Bim but
litthe bower than God,
And crowpest him with glory and
honour, ™
Pralm & : 85, Hevised Version.
Thin fine poetiesl pessage of the obd
Hebrew pealm expremes very vividly the
thought of the lttleness, yet the grest-
ness, of man.
As the pebmist looks up inlo the
night hesvens shove his head, so far-
reaching und so wonderful, mnd sees

:
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If then we are so isclated from our
sheter plancts—members of the sume
wordd-family with curselves,—and if all
we do is unknown and of no conse-
quence Lo them, what shell we say of
the ineompurably more distant worlds
that ilhuminnte the plght sky and make
up the whale universe outside our little
sobar system?  Arnd what shall we say
of the grest God of oll—the mighty
Creator and Ruler of all? With so vast
affairs ou hand, will he stoop to mothoo
or eare for us, the frail crentures of &
day, who people this little dustgrein
that we cull the Earth—this speck on
the far-away rim of his ereation

Above ofl, is it not the most srrant
presumption for crentures so insigei-
ficant & we, to dream of o perpetustion
of cur biing beyond desth? When
worlds perish—und worlds o thouwsund
times larger thun our owns, shall we,
the ephemerm] dwellers on this bit of
wandering clay, bope to escape?

Tt is in these ways that the marvellous
revelstions of modemn astronomy seem
to muny minds to belitthe man, and
press him down into insignificance and
hopelessness, robbing him of whatever
dignity and importance in the universe
be onee seemed to have,

And now, what are we to answer to
el this?

You see the matter is nol some-
thing speculstive mesely, it is intensely
practical. These questions which 1
have prggested are being nsked in ten
thousand places i the workd toduy.
And many very thoughttul and intelli-
geat people do not see how to answer
them. Thus they darken many lives.
Todeed, whe smong us is there that
has mot b some time in life pessed
through honrs when their black shadow
bas tallen npon himself,

Is there nny Kight?
there is

1 think there are several considera-

Yes, 1 think

THE LITTLENESS AND THE GREATNESS OF MAN
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tions which throw Hght upan the subject
before us.  And first this ¢

Mere size s only & slight indication
of vale or importance. The carth i
mol necessarily bess important than s
world a million times larger than itsell ;
nnd man s wot mecessarily physically
wnimpartunt beeause his body is small.
An clephent is larger than a man, bt it
s not for that ressom higher in walue.
Many of the small countries of the
woald far surpass in importance other
lands thet are a hundred times more
extended. Little Greece cutweighs &
thousand vast Siberias; nnd Landon,
which is but & point upon the face of
the enrth, is more bmportant than &
thousand arctie or antarotie continents.
A single Plato, or Shakespeare, eounts
for more in the like of the workl than
whole races of Koffin and Bushmen ;
just ns o dismond, which can be held
between the thumb and finger, may
have more valie than o hage moun-
tain. In the same way, comparing
worlds with worlds, it is not unwsusl to
find the smaller much more highly
developed thun the larger. Our san
has n mass 816,000 times groater than
that of the earth, and & volume
1,260,000 greater than that of the
earth, yet the earth sustaine very high
forms of life, while the sun probably
has upan its surface no life st all, Tt
seems likely that the huge suns of
space generally are much less mature
than their planets.

“Thus we sce that the human race i
not necessarily unimportant because it
Is its home in one of God’s smaller
worlds, any more than un individual is
necessarily enimportant becauss e lives
in litle Athens instend of jn vast
Tartary, Mese bulk signifies nothing.
Beligs of highest nature and sublimest
destinics may as (ttingly dwell in
bedies six feet high us six thoused,
and on this fair earth of owrs, small
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How small and simple s thing is =
water-drop] Vet o wetersdmop b &
vnH A cuhic inch of stagnant witer
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tell s that may flake swny the old

they are Anding entities {ealled by Usem  peimacy of the carth among the heaves-
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It shoukd be borte in milnd that mian
feely awe in the presence of the starry
besvens ot beenuse of his own insigni-
fennre, but really beesuse of his oum
greatuess. It is the divine in him that
thrills st the great sight. A stone or n
elod feeh no mnse of awe. A brute
with indifference to the
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Thuss it seems bo be Do extravaganes
i we sy that the whole evolutionary
process, from the first movement af
primordinl matter until this heur, hus
been one long travailing in pain of the
nniverse to produce (i this wordd and
we know not in how many others) man
or his equivalent,—that is, to produes
intelligent spirits, children of the Eier-
nal Hesson apd Lave.

Hn\emnmhm.mlbeeuuymgm
and high nature of man, and in the
Fatherhood of God, o key bo man's
desting? 1§ man has eost the universe
a0 much, and it his nature is s lofty,
must there not be awaiting him a
destiny o correspond? Ts he mot
intended for ® career greater than ean
be bounded by this inth of earth and
this moment of earthly Hme? Is the
Creator of all things irrational, that he
should destroy his highest ereature as
soon of mnde?  Ts the universe n
failure, thot its most perfoct product
should be only on ephemera? If man
Is God's chikd, and thus & partaker of
the highest stiributes of the divine, can
he die? Must he oot be heir to an
immortality parallel with that of God?

‘We mny believe that the Creator can
easily enough spare some of his worlds,
for he hos plenty of them. But can he
spare & being without whom the workds
Iose their significance? That is the
qquestion wrapped up with the problem
of man's noture and destiny.

Men tolk abost worlds and U)‘ml
and constellations overshadowing and
belittling hamanity | Can the less over-
shadow and belittle the grester? Can
fire-mist, or earth, or rock, or any
miterial thing, 1o matter hew stupesd-
oas its volume or Bulk, overshadow
spirit, or eelipee the glory of mind ?

The universe is God's palace, and &
marvellous palace it is. But is not
child more than sny bulldimg? What
father of you is there, who i you had

THE LITTLENESS AND THE GREATNESS OF MAN

& palnee, 5o vast that it stretched from
the Great Bear to the Southern Cress,
and 5o gloious that the Milky Way
roofed it, and Sirius und a million other
blazing mins were the lamps that gove
it light, would not straightway say, My
chibd is more than it all

S0, os I po out under the sky at
night, with no ope pear, and look up
inke the glorious and illimitable hesvens,
T hear in the sllence a woloe speaking
down from the Feermal Throoe: O
man, whom I bave made only & Hitle
bower than myself, theu arl more to me
than all elee, T did not ereate thee for
my palace; T built my paloce—sll
this gloripus paluce of green earth and
shining heavens—for thee and such o5
thee. Before suns and stars wers, T
Joved thee. Even whilst thou wert yet
cruiled in Fur-away fire-mists, T watched
over thee, Our destinies are one;
nothing shall ever pluck thee out of my
hund or my heart.

And then, ns the voice from on high
dies away, T hear another voice, not
less divine, rising out of the silences of
my own soul, and responding ss deep
angwereth to desp: O God of my life,
in thee do T trust. From thee T came
when I entered into this earthly rocm,
so beautiful, of thy Universe house,
Here thou givest me to live & few briel
years, with thee, bed by thy hand,
studying thy wonders in nature and my
own soul, Jearning lifes lessons, hriping
my brothers as best T may, doing the
work which thou givest me to do. 1
thank thee for this carthly sojourn.

Soem shall T go forth again; T do not
koow where, but thou, my Father,
knowest. It is esough that T shall be
etfll with thee. Desth will bot open
the door to other rooms of thine mfinite
house.  Tam not afraid.  All worlds are
beantifal where thou art. Even hell
would be safe with thee,



1 belleve that cmentially this is the
wtltode W be taken today by the
Intelligont. believer in astronomy snd ol
modern science, by coe who sooopts
every word ol their marvellons revels-
Gona in the certh and the sy

o, in justified in wuying with Si. Puol :
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“I wm perwaaded that neither desth,
v lile, nor ungels, wor prineipalities,
wor Uhings present, noe things to come,
ven powers, ner boight, nor depth,"
mow blaving s and stars, nor satro-
memmic heavens, nor telescope, nor evali-
tiom, mor any other crombed thing *“shall
wver be able Lo separube me from the
love and exre of the Eternal God."

THE FRAME OF REFERENCE
By Pror. Prossrnasurn Musworaoeyays

Prxenos Movesesy o Tt

The Freodom Movement in India is
oot an isduted event. The present age
b sabl to hove sanibilsted both Time
and Space. Any movement of & vitsl
and dynsmbe chirsoter which has its
origin in any part of our globe s ot
eonfined in that part, bat is, or guickly
beoomes, an world-wide event. This,
bowever, does not mesn thal the vital

tiers of thet country or age and siamply
repest themselves in other eoustries or
ages,  The prooss is never so dmple s
thit. No movement, howsoever dysa-
mic it may be, can expeet to s the

E
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norm of her Art of life through the ages.
Tho straing and dresses in e Todian

PRABUDDHA RHARATA

curve sk any moment is representod by



& rutionil frame of reference.  No study
con be rationd end selentific wihout
thie. Tt is the seme of historse wisdom
to be able to assign sn spgropriste and
uleqquate frusme of reforesee in the study
of o given eivilinsthon.

Quantirarive Axalves

Tn the first place, there may be @
quantittive es well w = gualitative
mode of Urestment.  In the former we
ooncern camschves with the extent or the

respest of the area over which it spresd ;
ith exponsion: =nd  conlreetions snd
Uheir stapes and conditions ; @
of the periods ar ages over which it was
ahle to spread it infinence ; Uhe sonom-
panying curve and the oonditions per-
tuining therelo; and lastly, in respeet
of the focts and factors of hie over
which, in & varying degree, il was, of
has heen, shle o exert e influence.
This method is mainly hitorical in the
warrower  morphological semw of the
ward, and brings et chiefly Incts mnd
factors which have to be anelysed, dos-
eribed, snd, ns far s possilde, under-
#tood. The Intter—that i, the qualits-
tive method—coneeris el wilk velwes
and ends, which have to be sppraied
and wpprecisted. Any g-m ngr_
eg. the Buddhistic Jdea

umorlhn_:tldu--h-

Intter sddressing itsell to the work of
cvahuation is the mare vital, though the
former also is importast.

Quurrrarive Asacvsrs s Ewes
asn Vasrss

In the scermd place, therefore, we
hove to study & civiliestion, an ides o
s institution with rederence to = defined
system of cnds and values—which can

THE FRAME OF REFERENCE

theticul, temtalive way.

end be sccopted as good,
menes and methods will be of value; if
net, not. 1 war be pood, militarism is

pottern.  Even



merust slave m the servaoe of thoss specisl
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yet, themselves that thelr
patterns obeolete and must be
serspped. Tt is not thet they are blind

ordinated to the rule of the Whale,

jar and end In producing not harmeny
but & chaos of confusion and diseord.
Tictstonkip of the proletarist or Nazi
or Fasisi miy bope, and
try by using vislenee if and to the ex-
tent it is necessary, to mould the entire
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zq-tf ﬂtp Indinn Beers down In

have lrved

Tux Owex or e Marmen

The erux of the matter s thing
Human elvillaation ran no longer put
up, in sadety, in o jobugribe—in o house
mmade of gun-cotton. [ cannct sven
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their wokers in the mme ocean. Only
suwch Life and Experience can sl for

ETHICS [N BRAHMANICAL LITERATURE
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n distracted world o relinble and help-
ful frnme of reference.

ETHICS IN BRAHMANICAL LITERATURE

By Puow. M. Wirmomarrs, PhD,

[As wn Endologist Prob Dr. Wintersits sujoys & Bigh mpetation, While it would
be wrung to think that murnl tesching bs entiry auest in the Veds yet, be says, for
ethleal ideas of the Brahmine one has to refer not bo the Srubi, for thiy contain very
little ethical idrms nn they mninfy deal with metaphysies, but to the Smritis or codes of
conduct which prescribe the three sims of I omd which lisbst ce the life of the
householder with its duties of wetive morality.]

It hns often been peinted mut, lutely
oguin by Dr, Albert Scleitzer in hia
work on the World-View of the Indian
Thinkers,! that there is very litthe of
moral temching to be found in the ear-
ligst Brabimunical Gtersture, inchading
Sumbiths, Brihmonos, and Upsnishuds
More especlally in the Brihmpnss there
is hordly any mention of merality at
all. They tench an enormaus ameunt
of religious ncts, saerifies and cere-
monies, but bundly snylhing of morsl
duties, Nay, they not only teach
snerifickal aots to be performed in onder
that the prds may fulfil the very
materinlistic wishes of the sacrilicer,
Bt frequently also rites for the purposs
of injuring an enemy or & niggerdly
employer of priests. In the Upani-
shads ngnin, krowledge, that is, the
understanding of the highest prineiple
of the Universe, the Brahman, and of
the Self, the Atman, is so much velued
a5 the cme and only object of end-
envour, that oll action, the good s
well as the evil, is consldered as of little
wvall, We also find many passnges in
which the superman who is in posses-
sion of the highest truth, is said to be
shove good snd evil. “As s water
'Dhe  Weltanschnumng lndischen

Denker, Mimches 1905 hmmu'lu
mﬁﬁlhﬂtﬂl-ﬂ-kpﬁm

ndheres not Lo the leaf of o lotus-fower,
so evil netion adberes not to him who
knows  this™, emys the Chindogys-
Upanished {4, 14, 8. And the Briha-
diranyakn (4, 4, 2) says:  “By know-
ing Tt (the Brahman) one is not. stained
by evil setion. He who has attained
the keowledge of the Atman, the
Highest Sell, s not infured by any
wicked deed, not by stealing, mot by
killing on embryo, not by the musder
of his mother, not by the murder of
bis father® (Kousitaki-Up, , 1). Of
course, this dees wot mean that the
kngwer of the Atman may commit any
of these crimes, but only that by
knowledge of the Avtmon the individusl
becames one with the Highest Self, and
s therefore no longer touched by any
work, because be has censed o exist
ae an individunl, But even so it in a
dungerous doctrine that could be mis-
understood only too easily.

Hewever, it would be wrong to think
that morn! teaching bs entirely sbseat
in the Veda. To begin with the Sam-
hitis, we find in the Rigvedn the pro-
found ides of the Hite. The Rito
corresponds to the Aweslie Asha, and
thus reaches far bak into the Tndo-
Tranian period. Rita means “order’,
amd includes order in the universe, in
the ritasl, and in the comduct of man.
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Rita is the moral law, and especinlly
truth, Awurits (“what ks not rita™) s
upbeuth, The pusrdisns of the Rita
are the poddess Aditi and the ddityes,
wbove pll the god Forma. He is the
god who finds out the sinmer and
pamishes him, and he is inveked to for-
give the evil one has committed. We
mwett in the Rigveds with the terms
dgas, that is “puilt”, and enas, which
is not very different froom our ides of
g™, To Vanms the worshipper
peays: I we have done any wrong
1o o play-dellow or brother, or friend,
or comrsde, b0 the neighboor or a
stranger, O Varuna, remove fram us the
puilt.”  (Rigveda 8, 88, 7).

Oecnsionally othir gods also are con-
corned with the moral conduct of men.
In one hymn to Mitra and Varuns it
is mabd thet Surya, the Sun, watches
what is right and wremg (literally :
straipht and crocked) mmang mortals ;
in another thut Surye greciously looks
upon sl beings, svd knoweth the mind
of the mortuls (Rigveda 7, 80, 23
o, 1),

Of the god Semn it is suid: “He
dues not help the false oue, por the
severeign who  rules impeoperly, he
days the evil demon, be slays him who
speaks untrith™ (Rigveds 7, 104, 18-

Even of Inilra who generally is only
deseribed gs grest, strong, und pewer-
ful, and who himsell ot always
behaves quite propery, it i said, that
he slays those who have cver comenitted
prest sin (Rigvedn 2, 12, 10).

In expintory ribes Apmi is alm i
voked b0 protect the sinner [from
Vuruna. Apni, Viiyn, and Surys sme
imvoked in o prayer on the eooasion of
u purificatry bath i the Vijasaneyi-
Sambltd {20, 14-17): “When we, O
gods, hawve committed any ofence
ngminst the pods, then Agni may relense
us from this &in, from the poin of gult.
When we have committed sivs by day

BHARATA February

o by night, then Viiyn may release us,
ete.  When we have committed sing
wiking, or i sleep, then Surys muy
release us, ete. What sin we have
commitied in the village, in the wood,
in the sesembly, in the exhibition
of power, what ogeinst a Sudrs er an
Argnn or with regoed fo o duty towards
any ene, of that theu art the expintion®
(the water of the cxplatory bath is

nddrensed).
It ks true ther the Ddmostubic in the
Rigveds are a8 & robe hymng of prabe
for  penerous  gifte of princes  and
putrons of the saerifiee to the priests.
But there is st lesst ome “hymn i
pralse of penercsity (Bv. 10, 117)
in which the duty of the rich tewards
the poar is most emphotically imelsted
upon, and where it i sald of the man
whe docs not give from his wealth to
the poor: “He eats alme, and he
alone i guilty.” Thos the Rigveds
slrendy proves what the poet Rabindre-
nath Tagoee has onee mid: “We in
Indin hove never been sshamed of cat-
ing with our fingers, but we have always
thought it & shame te eat alone.™
Though the Brihmanns are far wore
eomeerned with the ritual than with the
marsl conduct of men, they alse con-
taln some fmportant pamsages bearing
em Bribmonical ethies. Ome of the s
called “five great sacrifices™,  which
every Brahmin houscholder is obliged
to offer, is the daily gift Lo men, that
s, the feeding of guests, Tt is referred
to alrendy in the Satuputhe-Beihmans
{1, 7, 2 and 11, 5, €), where it ju said
that man is barn s cwing four debts,
viz. to the gode, to the Riskis, to the
ancestors s to men.  His debt bo the
gods he discharpes by snerifices, that
to the Rishis by Veds stody, thet to
the ancestors by begetting o son; his
debt to men he discharges by harbour-
ing and feeding guests.  These “five
great snevifices” pre ineuloated in oll
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Brahmanical  law-books.  Apostamba
(Dharmostites 2, 8 7) says: “The

honomring of guests is an everlasting
snerifiee offered by the houscholder to
Prajipati (the Lord of Creatures).*

Brohmonism  has  never  given  its
whole-bearted  ecomsent to the asectic
idead of workl-contempt and of repoane-
ing all worldly desimes and  actions.
Alrcady  in the  Aftareys-Brihmann
{7, 18) we read: “What ovaile the
dirt and what the goat-skin, what the
fong  beard, and  what susterity?
Brithmnnas, desire a son for yourselves |
In him you hove the blameless workd
of heaven.”

In the Asruma theory the Brehmins
have found & kind of compromise be-
tween the ascetlc morality and the
worullty of action. According to this
theory the ideal Bie of an “Arpan™.
thest s of & man belonging to the thres
highest castes, should eonsist of four
stuges (Asramag) @ ho sleould first live s
n student (brahmscirin) with o teacher
and learn the Veds, then found a bouse-
hold, beget chidren, und live an active
life, on approaching old age he shonld
live a5 an hermit in the forest, but only
whon he feels his end approsching, be
should renounce all works and live as
an nscetic (Sannyhsin). Troces of this
theary sre found already in the Upani-
shuls, where we also find the first traces
of world-contempt und of the idesl of
muetie Jife,

Tt has been said above that in the
Upanishads little rovm wes left for
ethics, beeause knowledge was valued
s0 much higher than aetlon, slso good
action, ns lending o salvation.  Hul
this view hus not remained unopposed.
For we read in the Kathn-Upanishad
2, 28): “Not he who hos not censed
from bad conduct, not he who is not
tranguil, not he who is not conces-
trated, oot be whose mind is not &t

ETHICS IN BRAHMANICAL LITERATURE
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peace, can obtnin Him (the Sclf) even

by knowledge.”
In the very first chapber the suthor
of the Tabttiriys-T) wmye: “T

panishad

will spesk of the right (rita), I will
speak of the true™ And the same
Upenishad gives (1, 9 & list of the
dutiex, which are to be oheerved hesides
lenrming and tenching of the Veda, viz.
right, truth, eusterity, self-contral,
trunguillity, fire-worship, honouring of
pocsts, man's dnr,y (miinasha), quf
ting affspring, and propagation of

tamily (by children and mm.. 5
children). Well known is the instroe-
ton given by the tescher to the papil,
after he has studied the Veds, in the
same Upanishad (1, 11): “Speak the
truth] Do what is right (dharms)!
o not neglect the study of the Veda |
After having brought to the teacher o
gift of love, do not eat of the Fine of
progeny ! . ... Do not neglect thy
health! T not peglect prosperity |- .
Be ooe to whom thy mother is os
godl Be ooe to whom thy father is
ms o god! Beane to whom thy teacher
is na & god! He ome to whom o guest
is me 0 pod 1" ete. Again in the same
Upsmishad (8, 10, 1} we read: *“TLet
bim mever turn away {a sranger from
his house, that is the rule. Therefore
n man ghookd by sl means meqoire
emuch food, and people say @ “Food

bus sucreeded for him," "

aleendy o highly sppredated virtue in
Vedie times is shown by @ beantiful
legend in the Brihadiranyaks-Upani-
shad {5, 2):
*Tt in hnp te translate this word by
“hameaity™, i L a1
ot think, Y is Desssen's

Tear
trnmslation “‘l‘undlﬂut (Miﬁm an-
. Sankarinaede's commentary refers
to the marriaps and other Soms
um. 1 think bt mesns the ontinary worldly
duties of man in n...wy life, a5 apposed
o his duties towsrds the gods
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“Three Kinds of sons of Prajipeti,
the yods, the buman beings, sod the
demons, sojourned  with their lather
Prajépoti as pupils. After the gods
had  sojourned there as pupils, they
safd : *Tell us something, O master I*
And be uttersd the syllable *do” and
said: ‘Did  you undesstand  that?*
“We understood it", they said: fthon
didst sxy to ug ddmyata (restrain your-
slvesf. “Yes, muid he, ‘you under-
stood it Then the human beings smid
to him ¢ “Tell us something, © muster ['
And he ubtered the same gyllable *de*
amd sabd @ “Did you onderstand that?*
“Wo wderstoud it', they maid, “thou
didst smy to us: dabta (give). ‘Yes,
smid he, ‘you understoad it”. Then the
demons said to him i “Tell us some-
thing, O master® And he uttered to
them the same syllable “da® and said @
‘Dl you  understand  thatP*  “We
understood it?, they wsid, “thou didst
my to us: dogadhvem (hove pity)’.
“Yes', snid he, ‘you understood %
And it ia just this which yonder divine
voice, the thunder, proclaims: de-do-
da, that means diwyota, datta, dapa-
dhvam. Therelore shall he learn these
three things : self-restroint, generosity,
and pity."

Thaugh the rule of Ahimad, svoidance
of viclence, was originally enjoined on
the saintly mun, the ascetic, who had
to practise it, In order thot his scul
might be purified and preparcd for final
emancipation, it has become an sxiom
of peners] Tndinn ethics ut & very early
time. For already in the Chind
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holy places™ (ie. st animal sserifices),
Brahman-world.

the:
In the Chindogye-Upanishad {7, 2, 1;
7, 1) it is nlso sid that Speech and
U make us

what is right and wrong, what is true
and whet is false, whet is good and
what s bad,

The Karman, s prominent s o
maoeal force in all Indinn religions ocours
first in the Brihadfranyuks-Upsnishad
(o, %, 185 4, 4, 5), where we already
meet with the theory that it is our own
deeds which shape: our fate in hature
existences.

Nor should we ignore the fact that the
easentinl doctrice of the Upsnishads, the
metaphysiesl doctrine of the unity of
our own sell with the Higher Self,
involves am ethiesl ides, even though
the Atman kimself is said to be beyond
good and evil. When Yijliavalkys ins-
tructs his wife Maitreyi (Bribadir.-Up
2, 4) 1 *Verlly, my deor, & husband is
oot desr for the Jove of the huwsband,
‘bt for the love of the Self (Atman) is
s hushond desr” {and the wme is
repested for the wife, for poms, for
wealth, for Brahmirs and Kehatriyus,
for the worlds, the gods, and oll beings),
he does not mean to say that all love
is i reslity seltdove, but tht it s in
reality the Universal Soul, the Higher
Selt, the Divine, which we Jove in each
individual being.

“That this dectrine of the Selt which
shoudd be desired and searched outy
might euslly 'bc mmlndmnnd-. ie hinted
in the Ch ashad (8, 7-8).

Upsnishad (3, 17, 4 where a Kind of
“sacrifice” without eny sacrificial rites
is described, the gifts for the priests
(dekshin®)} are said to eonsist of:
“austerity, slmsgiving, uprightness,
akbmsd, and truthfulness.” Tn the lost
chapter of the same Upanished, how-
ever, it is sadd that “he who svolds
violence towards all beings except st

mmm?’maﬁuh\m&
leamnt this dovtrine from Prajipati, gots
b0 the Asurss saying: “One’s own
(bodily) self is to bt worshipped, one’s
self i to be served here oo earth.'” And
the Upanishad edds that even now
mwammmmgw
alma, doss pot believe and doss Rot
wacrifice, that he is “amurieal,” Le.
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YOGA AND THE WEST*

By Du. €. G. Juso
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themmnd year ago, all srts of miraca-
lous tales bad come to Eorope from the
then fabulous India, with its wise men

e

* Tranilated from the Germss by CaryF. Haymew.
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and fourth conturies which likewise
showed trooes of Tndien thooght.

in the Yo tencking in so far == this
had guined entranee 1o the West, snd

* Compare Apolloies of Tyans, e Orplic-
Pythagorean moret dectrize, the Gessls, etz

FRABUDDHA BHARATA
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it end 10 Yogs being made an object of
schemoe on the cne hand, and on the
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he abio knows to what degres he himell
is nuture. The European on the other

milnd has tinally become divided betwesn

mest has grown to be so
dangeros, that the imperstive question
of today is Ret what more ean be dooe,
bt rather, bow to procure the man to
whom this shility can be entrusted, or,
Bow to alter the mind of Westers man
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pared to Yogu. 1 have alroady

W the ribes of the Church. With res-
pret to modicine, there are (o be men-
Vioned the wnwthends,
wnn of which ocome close 1o Yoge.
Prychonnalysis o by Freud,
londs the ocnscioumes of the patient
hoek to the inner world of
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cation of ¥oga, Western civilization is
sonreely o thousand yenrs obd and most
first free el of s barbasic one-
sidedness. [n oeder for this to be
aceomplished, It i fist Becesary to
bave 8 detper insight into the nature
of man. No insight can be gained by
repression and control of the uncons-

INIIAN VIEWS ON PSYCHOTHERAFPY
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vivug, Lewst of all can deeper insight
be gained by the imitation of methods
which have originated uooder  quite
different psychologieal conditions.  In
the course of the conturies, the West
will produce its own ¥oga, and it will
be om the bosis laid dows by
Christinnily.

INDIAN VIEWS ON PSYCHOTHERAPY
By Paor. Hesmien Zoesen

[Prof, Heinrich Zimmer s o great Indelogist and Professor of Samskrit in the
University of Heidelberg. In this article ke deals with the Indian system of the guiding
of the soub—the various rites snd veremonies presoribed for the masses and the mets.
physienl eoncepts involved in them, with which the overnge Indins expresses the life
of his uneonscious and with ich be fule n smored balance to the everydoy horrors of
his natural being. He alen poists oot how the Idinn sngrs hove preseribed in the distetics
of the payche the ¥ogn system, that forme 5 compensation to the strict sdherence to the
oty W FAprknts & fompléte Sctadineent from ib—to those exiruosdinary
iralivicuals who want to live their own lile asd reach e central transoredent core af

thedr own beisg.]

The study of peoples and of the his-
tory of religione and more espocially the
ancint Chinese and Indian wisdom of
the soul have during the lust years been
wcknowledged ms espential wids to the
more recent knowdedpe of the peyebe.

The relation between Indian teach-
ingn of the condirt of the soal, which
are comprebended onder the term of
Yoga, and Paychotherapy are evident.
Buddhism itscl lays emphasis on this
Inct when it takes as its hasis the classi-
enl tepchings of Indian medicine for
dingnosds us well 8s therspy, and cslls
Buddha himself the supreme teacher of
all medigine. Perhaps dne should not
talk of Indian psychothernpy but rather
of peychodietetics.  Indian  medical
science, which js built wp on hamoral
pithelogy, is & scieove of living und
dieteties, which in the first instanes
does not cure those who are ill, but
accompanies and tempers thoss who are

healiby and guides mankind throogh-
ot thelr Hves,

This is particulrly the case of the
Tndian study of soul discipline which 1s
of the greatest interest to Western
paychothersplats, Henee it is that the
permnnant bovd  thet exists between
him who is guided and the guide, be-
tween the student and his teacher, the
“Guru’, is the rule in Indin; while the
similar state between the patient and
the doctor that takes place in the West
is often regurded 15 problematioal.

The *Curs’, or spititual guide of
souls, i frecly chosen hecsuse one has
met him acd cannot avoid him. In
other words be is o necessity. Most of
all, however, becanse he Fulfils the fune-
tion of father and grand-father in the
family, and in his capacity as high
priest, is prescet st all feasts and eere-
monies thut tuke place througheut the
year, and hulps one with his magic and
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advice at &l sneroments and turns of
Iate suring one's lile.

Ore is, of eourse, sbeolutely faithtul
to the SGuru’.  He is the inearnation of
collective wisdam handed down from the
forefathers, the incarnation of o higher
sphers which can lesd us through the
e of life, sinee we belong to both
spheres, the other one being thot of
the body into which we huve betn born,
ond we thus bave to make our way a8
an individual in e conerete living workd
of individuals,

The *Gura’ lesds Nis popil during
this pilgrimage through life; he is
believed to convey to him o new knowl-
edge of his own wll and to thow him
his own real nature. He thos aoeom-
plishes o rebirth in his papil comparn.
ble to the ancient riles of many peoples.
The relationship with the master of the
transformation hes ss one of ifts main
charncteristica the fact that it is in-
disseluble and Iasts os long ns they
both live.

Indian psychotherapy in its form of
peychieal tesching is lifelong in that &
suceession of sacraments, Tites, initia-
tions, nteps, or however, one may choose
to call the multiple proctices and ous-
toms, takes hold of the human being
from the beginning and carries him
thromghout life. To be exact it begine

given & pew nim and direction at ench
of the notursl and fatcfol tumnings of
his life, wnd thos is he led through the
varying climates of its phoses.

Besides this vertical tree of many
branches of customs thet grows parallel
with the individusls line of life from
chillhood to old age, we can fee o
horlznmtal net of similar practices which
regrulates the attitude towands & group
g, far imstunce, the family, the village,
the guild and the coste. The Dravidie
Snntals, for instance, otlebrate o pesio-

PRABUDDHA BHARATA
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dfiew] furily reumion, Pusehan in his
book *Custems of the Peoples’ tells us
thet it comsiste in the entire tamily
bocking itsell imto its own house and
each member rendering himself, or her-
self, deal with the aid of cotton wool
in their cars, ond upan o eertsin sign
taving been  given they begin to bom-
bard cach other with the woret kind of
invertives thet they are able to think
of. Nobody, of course, ean hear what
the cther cne ls saying, and this oceu-
pation goes on until one has to stop
from exhaustion  Mr. Buschan closes
his repart with the learned remark thot
the Santals sre unable to give eny ex-
plunetion of the origin of this strunge
custom which is said o be extromely
ald,  Apparently this custom is & well-
establighed remedy of Desvidian Todion
puychodietetics for the sphere of con-
flicts which Juny has cnoe termed the
“Family Drams. Such smnll there-
peutic manipulations have to be repeat-
ed from time bo time; they are uselul
throughout the course of life and re-
present & preventive, cothartle diet of
the soul which restores its balance and
thus prevents, according o Indlan con-
cepts, 8 premature death of the soul
bird within the coge of the body. This
ritualistic uttitude of India is, or rether
used to be, n workb-wide one. Al
higher caltures, apart from the protest-
ant-poritan, possess such

sive networks of soul-guiding sscra-
ments, which constuntly restore the
balance neoded in the ups and downs of
buman Hie snd thus prevent sulfering
und disease in the soul.

But the psychotherapist in his prac-
tice fa very often confronted with cases
in which these venerable systems no
fonger falfil their aims 3 it is very often
futile to sttempt to send o petient back
to the guiding wisdom of the Catholie
sucraments, becwnse his masdve resist-
unee hns arisen out of the very cembre
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ones and erading with gold, These are
part ol her possessians in jewels which,
together with her elothes, form her only
personal  possessions. The  series  of
saorifioes reaches its climax in a celebra-
tion which is witnessed by the mals
rolatives  and i of the

PHABUDDHA BHARATA

Februury

Eedlaw, many instances they seem
to have been borrowed from dreams.
“This Sen from the Streams of Stories®,
@8 ome of the later callections of such
symbalicnl sugns has been ealled, re-
presents in its never-ending conthinity

warlones eastes who symbolize the world
which accepts the waerifice of the son
from the mwther. The mother offers o
feast o the compuny whilst she hereelf
mmst fast and theoughout this whale
duy in mot sllowed to drink even one
drap of water, & hord task in the Indinn
climste,

In Western mnnlytical practice the
mother is often presented as a spider,
mesning thut the adult child resents
too close & te to the paremt as an
ohstacle in his development : the Indian
rite is u piece of guiding prychology
which mime st preventing such  state
of affairs,

An important requisite of these ws
well as of many other rites in Tndian
practice is formed by the mythical
storfes that the *Gurn® tells the mc]m
in  each of the abon

* pn spiritun] guidanee of the
mnapes who listen to it, and in receiv-
ing it make their own contribution
tewnrds it, which is handed an from one
village to another during the long
moonkit mights, and somekimes beeorses
centred and erystalfized sround sacred
pands and temples in the lore of that
particular place of worship. In India
this ol tradition fulfils the aim of il
reul callective thestres, as did the Attic
Tragedy and the Javanese Shadow
Pluys, which ensct during entire nights
well-known scenes from the religious
suges of Ramfyana. It is @ colleetive
catharsls nnd  peychological teaching
msde visible in the dreds and suffevings

recognizes its own srobetypes.
We have an excellont example of this

imstances. They are concerned with o
woman who was told to sserifice that
which she foved most and even berself,
and through this she was capable of
performing  wonders, Stories of this
kind ore one of the clusies] means of
Indiun peychodictetics. They not oaly
fulfii the wish for smusement asd
knowledge within this vencrable old
eulture nmongst the illiterate masses,
which would be eomparsble i cur own
sphere with the serials in our news-
papers on the onc hund and popular
science cn the other. They represent
more than that; sinee they have been
formed by the  morethan-personal
innermost collective spirit of the people
and have been distilled throngh genera-
tions, they speak directly to the uncon-
seious whose logie and shapes they

kind of individusl hand-
ddmrnto\ulhnmhﬁumlhcmm
of the tale without end of the Scheher-
uznde, who cored the pooe Sultan from
his terrible hatred of women through
the thernpeutic effect of hor thonsand
end one nightly tales, and thus removed
his apparently well descrved sexual
infedority complex that had become
munifest at the mament whea he found
his favourite wife in the prms of & huge
Moor. The wisdom of the sncestors
ingpires the conrageoius Schehornzade
andd whispers those tales and fables into
her enr, which released the Sultan from
his unhappy sell-centred state, through
showing him the tichness of ife und its
wondrous interplay of happiness and
srength, the magical power of pure
intentions und the strange meanderings
of fate, where one must rotain coe's
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et eonelude thot this feeling tbew

imntlhﬁewmubm«:dmmhe
has 5o long & to deny.

To the Indinn this world is thorough.
ly well known, He doex not
drowned in it but rather lives in it like
@ fish in water, hecause he has not
lifted out of its realm the dry and
rotionally sclentific techmical metbods
and schieverwnts thal deprive oor
world of its Gods, and that form the
dafly background and content of our
mﬂmhmﬁmumlthtwm&
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froma teachings and images, and are
shown to him as an fwmedinte reality
in whose face the disciples meet in &
common emotivn. It no lenger motters
in fhis moment whether this reality is
revenled to him from cutside and sbeve
or from the depths of kis own soul. To
the Indinn the unconscious in all its
menifestations is & natural acospted
roslity, as o demonic deity it resides in
the very eentre of his being, whilst his
cuter pemomality, his ever-changing
ego, ore merely the outer ense and out-
ward emanstion from this very oore.
Likewise  these  demonic-divine
pamrl. the products and children of
reside within all creat-

dlaim thelr imp

wrowumllnmwuvhrdydupd
The things that our analytical patients
show us in thelr drawings or visions,

I-vennlytoloeialmﬂchmj
of symbolz and Images of

and wre innde vielble and

concerned i unknown to the Indian,
His world is not torn asunder into the
fandamental oppeosites of an inner and
outer realm. mnmulm.md
forms that analyticsl

Wmite oppdsite to us, the Hindoo will
meet with & vast varicty of unknown
things in the reslm of our ecience and
technique, bit not in the depth of his
dwn unconsclouss nature. The forces
and images that dwell there are end
lessly vepeated on the adtars of his
home, on the walls and interiors of his
temples, They are shown to him some-
times in an awe-inspiring form and
sometimes in & distorted, carboatured
shape ot the annmsl processions, when
the huge, vividly painted images are
drawn through the streets by devoled
followers. Thess celebrations are not
merely o ridiculous joke ke oar carni-
vals ot Wice awd Cologne; they repre-
sent much more than that. They fulfl
the longing of refigions man to behold
at last in front of himsel! thowe things
with which he bas long been familinr

Mmmwumww
tive unconsclows is to the Tndian not
only & familinr and well-known inver
reality but also bas its correspond-
ing manifestations fn the surrounding
world, in the macrocvem as well as in
the mieroecsm.

In our Western dreams a grest many
of us enter & rosm of seclusion, & mys-
terious cell, n plsce where rites and
initiakions sre enaeted or o fesst is being
beld. This b the same kind of plaes
a4 that which forms the basis of count-
less Tndisn images thet the student of
Yo is being made bo visnalise in order
to bebold the deity in Ms setting and
in order to become one with it. This
outline from the fantasy of the uneons-
ecious is in reality the basis of innumes-
eble temples. The religions architerture
of Indin represents o constantly renewed
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m ense it is through the sinful eoursge of

» mythologieal pair of brother and

sister that the supernatursl wonder of
n-mlu{h- obtsining fire is schieved.

Indisn mythology is sgein and agin
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the Tuct that the Groek myth has turned
this matter of obialnlng fire lste some-
thing with which men ouly s con-
cemed. The Greeks, in thelr confeders-
thon of Spartan men as well s in thelr

of Athenians, have

uate  therupy. quettion

hitherter hardly been raised ot wll. 1
am, of course, sware of the dangers and
possibility of errors this question brings

eommmpity with ane another and share
haoth their poesessions mnd their income ;

which in uttached to the house of the
women, which includes the mothers,
sunts nnd the rest of the wemmen folk,
and where the grandmother is the frst

INDIAN VIEWS ON PSYCHOTHERAFY

in command. The lather does not, there-
luew, represent the arm of justioe the
dlistant severe power, nar in be regarded
s & wpiritusl lender snce this task lies
with the *“Guru’ or the Brahmande priest,
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how they divest themselves of their
rlghh amd dutles towards their fnmily,

y their positions  aod
pomualom- But it is essentin] thot
thege things wre entirely taken for
granted and are being taught as the
Fandamental ethical basis.

These four stages in the journey of
life must be ms strictly oberved s the
bierarchy of the castes ercated by the
Gods, which peactically settles  the
major part of the individunls foke ot
the moment of birth, Tt is the supreme
duty of the King in his role os the
guanlian of the divine order to insist
on the general observanee of those two
wystems poverning Life: the enste on
the ome hund and the stapes of Nife on
the other haml. The inhorn inequality
of talents and chances thet & an tiric
bute of nature's hieratie principle forms
the exsmple on which the moral aml
socisl structure of the country i built
up.  Feelings of inferingity muy arise
fromm it and power-complexes oy be
prevented from taking shupe, There is
pu open rosd for the filtest, no populer
race powarde snoisl impartanee,  and
prosgerity  slone does oot endow its
owner with & higher rank. On the other
hond, stotion of birth sod a steict
chservance of the rituals of religious
and ascetic fite and initintions bestow
& higher dignity. No ome cun chouse
his own carcer, sinoe one’s ooospation
i &b obvious 8 part of one's personsl
inberitance and is s anescapable @
Inte s the sex with which oo is bors,
Virtue, therolore, consists in falilling
oompletely the robe into which one wos
born. The supreme task oconsisis in
attempting to remain entircdy true Lo
the rale and the part that have been
set bo one ot and from the moment of
birth, Tt is the virtue of the actor
which rewults in an ideal harmony of
play, since he leeps strictly to his role
without trying to enact somebody else’s,

BHARATA February
and the warkd, therefore, represents to
the Tndian & play with countless acts
nnd with & cast, the persons or masks
of which begin with the splendour of
the Goda amd end with the lowest
insects.

I we contemplate the vestoess of
these metaphysical concepts with which
the Tradian expeesses the life of his
uncensebous and with which he finds a
anered balance Lo the everyday horrors
of his natural being, then we find that
the themes of Preud and Adler seem o
Gtthe  insignificant. Seem  from  this
angle the latter appess to wa like the
dhwarl plants of an unfertilized soil, in
which & metaphysicnl aspest of life is oo
longer pessible becanse the anconsclons
s seew woder a megative sign. In
Tndiss, the dieteties of the psyche begin
with an age-ld tradition which forms
the suered though wuwritten laws, sl
the strict wisdom of which is observed
withont question. This kind of guid-
ing of the soul is in this cnse merely
cme wide of the vast structure and tissue
of u religions wttitude towsrds life
which pervades its every branch.

Sa Inr then everything seeme to be
in the best of order in this old Tndia,
nnd there appears to be no reason for
that decp underlying sadness, that
“megation of the will to lve', or what-
ever glse cne may choase to coall that
peealinr Indinn atmosphere, everything
seems to be in the best of order and
that is exoctly why things go wrong.
Just becanse everything is pre-arranged
atil  every detsil  foreseen,  because
there is no escape out of the network
ol minately scournte vitun] mnd magic
forces, beenpse there is no free space
in which to give play to unforescen
and individual roactions, the Indisn s
faced with the questicn where bis own
individaality really begins. He is cam-
pletely tied like u plant to the spot
where his birth hoppens bo have cast
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him, snd he is bound by the fetters
of the social standing of his ceste and
the mask of his onn wex; by sbort, by
everything that constitutes hin ‘per-
semn”. The network of duties and
prescriptions follows him even imto the
deepest reossses of his being, where the
spontaneity of feclings ought to have
ol least some free play, as for instance
in the manwer in which & human being
reacts to the loss of o beloved cae.
But from the voluntary heroic desth
of GQueens and warriors” wives, who
wisked to share the fate of their fallen
hushands in the fames of thelr barmn-
ing camstles, nud 1o escape slavery and
disheaour, arose the compuleory mechs-
wism of the burning of the widows.
When man's entire ity no
longer belomgs to himeelf, but hos
bocome & mase of duties and demands
to be folilled, then he must seck his
detachment and his innermost self in
three depths which we, in Western
peyubology, perceive in the uollective
uncomgeious, or in even deeper loyers.
When  the Westerner thinks of the
unconscious, he is inclined to feel as
though he were oontemplating  an
ohyss. To the Indian, on the other
tomd, his' own peychology appears
tether ns having the strusture of an
wmbon, ekin after skin : there is the rind
belonging to the senses, the mext one
belonging to the intellect, the ane of
the consciousness of bis own being, then
his own onconseicus,—sll these are
layers, but when is he going o reach
the kernel of ‘He? In all Indion pey-
chology and metaphysics the word
*Sell” takes on an ineredible emphasis,
the *Atman’ does not correspond to the
Latin  *ipee* which flavours ol o
pompons  infated  personality, rather
does it correspond to the woed Self?,
o the reflective promoun in its con-
petation of ‘reaching one's =, ‘lo
return to one’s self’. The wery

INDIAN VIEWS ON PSYCHOTHERAPY
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eanence of the mscetic thernpy of Yoy,
therefore, could be expresed i the
idem of returning inte the very beart
of the onjon, and leaving behind all the
outer skins thus to schieve salvabion
and wnity. The need for 8 counter-
halanoe again becomes ol the more
urgent, the more implacably and com-
pletely the eomminal gystem demands
the services of cach individual, Since
his time js taken up with the fulfilling
of his vale and his duties, the Indian
hus ne time to give to his own needs.
For the avernge person inhahiting this
peychological region this is surely quite
ndequete, becanse they have not gob
very much in themselves and there is,
therefore, no peed bor lurther develop-
ment, It is for the masses that this
chain of rituals has been ereated. Buot
there are others who besome ill through
never heing allowed o live their own
fives, they are the oves who mre in
their own nature destined Lo Hve ns
inclividusls aport, and who cun cly
fulfil themselves throngh living accord-
ing to their own nature, The Indian
colleetivity s not inberested in their
fate,—yet it s just those individusls
who can provide the community with
that ‘which it is incapable of chievirg
for iteelf, that is leademhip into the
chonges of the future.

The question often remains unasked
ns to how the eould exist
without the individual, since the sub-
rission of the individual to collectivity
it regurded as ollimportant; and yet
it i 8 necessary controst thet allows
e individua! to net ss the leaven in
the body of the community. Ouly
thus ean the all-enfelding ritusl become
possible, which dees not allow the
individual to find himself.

The physician most side with his
patient, ctherwise he is nob really a
physician, though he may have a great
many other qualities. The patient
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trunsform their destructive forees into  towsrd man and his unconscions from
belplul spirits. that which we believe to exist in our

bight from the stidy of the Indian
mew bght y !
Seichings, vl e g e il S T
through the contemplation of this other wralysis and cheervation
world which in so meny poists ol o peyehological lscts we
incomprehensible, yel in others  method somewhst similur
very cosely related to on own.  one,
Wtklndl—wd&c cwn Western scil and material into &
piyche we nre beginming 1o become kind of symihetic dietelics of the
wwere of & very difievent relstionship peyehe.

YOGA AS A MEANS TO SELF-REALIZATION
By Da. Misempsasard Soecas

The quest of the East has been the  times all the forees of our being in such
quest after the Bternal. Philssophy in = wey as can make it possible for us
the East is not cnly & science of Troth. o branscend the subject and the obj
Tt has & more comprehensive connota-  velation in knowledge which would re-
fion: Tt s also the method of reslising wvesl the inseratable mystery of silence,
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universe and when we can eateh the
rythmio vibrations of this harmony we
feel our being widened und our soul
enjoying the serene equilibrinm of the
cosmie kfe. The question of power
cannot arise, for troe power lies not in
the individual or racial asserthon but in
finding out and establishing thst open-
ing in us which can make ue responsive
to the waves of ocosmic Gife. Egolsm
and Yoga go ill together. We should
mther mot tonch & than wse it
for  selfish purpeses. Kundalini can
never be opened and be netive in us
for any selfish purpose without s com-
plete crush.  The movement of life
should never be downward,  In Yoga
the troe secret of power lies in using
it unselfishly for the cosmic good.
Cosmie powers should be always ubilized
for realizing divine purpose on earth,
for ushering in of new cxpressions of
spirit. The power which Yogu gives ia
divine power.  Nobody can subordinste
it bo undivine purposes without ite diee
cansesuence.  And to the selfish man
such powers can pever descend.  The
prychic law ssserts too bruly and
elfectively.

The scquiring of Powers, therefore,
in not the essential wschulness of Yoga.
It is & movement in divided conscious-
ness pind w8 Buch the man of power is
alwoys locked upon 8s & man inferior
to the man of knowledge, for the latter

YOGA AS A MEANS TO SELF-REALIZATION
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has been freed from the tonch of ignor-
anee, Power goes with knowledge and
with the purification of the inner being,
but the secking of powers has alwiys
been denounced. Tt is not fruitful for
the finel realization of the Self which is
oosequent upon  clear  diserimination
between the ereative principle (Prakriti)
and  the  transcendentsl  existence
(Purushs). Patanjali, therelore, recom-
mends the practice of coneentration
with u view to sttaln the knowledge of
the different elements constituting our
body and the different principles cons
tituting our psychic being. When this
knowledge has been obtained, the
secker can see the nature of lktrmathnn
ilogical, vital, and peyehologi
and trace them to certain eombinsticns
of fundsmental clements. This reduees
our feelings and moods, our vital
encrgy, our thooght forms, and idess
1o the ereative principle (Prakriti) and
the different kindds of its vibrations.
Even it reduces our sell-conschonsness
to an empirical sef, the reflection of the
transeendental Porasha upon  peyehic
complex.  Yoga, therefore, in the final
sense in the East, has the connotation
of & clear dscrimination between the
transcendentsl conseiousness (Purusha)
and the creative principle (Prakriti}
with all its formations, peychic, mental,
ard vital. It promises transcendents!
frecdom, by giving the knowledge of
the transeendental Slf.




CURRENT TRENDS IN INDIAN RELIGIOUS THOUGHT
By Rao Baaovs D 8 Ksisooswawy Trowas, MA., PhD. (Hooy.)
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European civiliestion which, during this, that the wholo beneftt of
the last two centuries more or lewm, has  increased, and even the much cheaper
been essaying suoccmbully to dominste production, goes in a very lurge measuro
the world seems st last o bave come inlo the pockets of absentes capitalists
up against ohstructions irmountable by way of interssts oo investments and
Lo further which, profits, particularly the latter, and the
in the lnst analysis, seem to be its own  sctusl peoducer not only seems hurdly
oreution. The Industris] benefited, but sctually does suller ws
which began in England has graduslly = direct consequence of this seeming

ineresse of prosperity. This general
world inte & world almost completely  suflering bs & lactor which is sk the root
industrisl. The industries s they 0 of the evil that aifficts present-day
then were having been hand-  wociety. Expansion of industry and the
maidy o the main industry of agrieul  excemive production of industrial com-

tizre have had & very rapid development  modities have thrown cut of cooupation

in what is called eapitalistio industrisl & large body of people who might other-

im—s translormetion the result of wise find engagement in one lirm or

which has been the introdoction of cther of sustnining lobour, and have

poverty and suffering in » very large  reschod u stage where agricultural pro-
the hardly provides

the means in

i

great

excems which would normally go to the
always porchase of these industrial conmo-
was dities. The result is snemployment
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tive nomad stage to that of the highly
while from  the purely

grades of civilised life from the primi-
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the whole of

this vest region and the whole vast

mass of the populstion together has had

& eertain degree of unity, the varicty
trend s ot baffiingly great. Naturally in a
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s CURRENT THENDS IN INDIAN RELIGIOUS THOUGHT

eoch, 0 long & that difference of con-
ooption in matters of religion wes not
oliowed to interfere with the similar
Ireedom of other peoples sod communi-
ties amidst whom the perticalar groups’
life's lot wes enst. Not omly wes it
‘that there wans no elort st instroducing
wny uniformity of befiel, but there was
the positive recognition of isdividusl and
group freedom 1o pursue their salvation

guve it its umity, is the eflori—a posi-
tive elort—at shout & certain
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the sctual developments under this dis-
pensation a5 we bave no experience
pevhaps of such in axy large community.
The guestion that has to be faced direct-
Iy s whether it would be possible to
reorganise sockely on the besis of come
plete peglect of religion or leaving it
out of calelation. Religion could be
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courpes would bead to, il i will not  themuelves cul as it were. The verious

aetunlly ampunt to, the killing of indivi-  relormers of the 10th century who wish-

dunlity and individusl Wiberty il over.  ed 1o set religioun Indin right under the

Whether it will not mesn too mach of

Iapirstion of Western education seem-

a-mﬂuhamﬁ-—-uh o to have schieved & certain smeunt

pniﬂydﬂu- But s & of sueeess al the commencement, but,
wh oa time advanced, the sueeess achieved
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comes therelore the fundamental duty
of all those actively intesested in Indian
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lide whetber they be statesmen, politi. eamestness by the educated part of
elans, socisl reformers, religions Indis &5 & whole and followed wlemnly

but actively use their influence within which the refigious infuence in but one
the sphere of each to promote the
s - dm.ww;'pm«a.

sion also does not denote sll thet should  expounded by a subtle code of spiritusl
be paid to define Vaishnsve songs. philosophy which kes often been mis-
These songs have o historicsl back-  represented.

ground with which many of oar readers The Sahajfiyls sim st & very stesp
are pot familiar. Chandi Dis sys, sscent in their conception ol spiritual
“The talk of Sshajiyldove is in every love. B i an almost inscceasible
one's mouth but bow many know Hs beight which they aspire to scale.
real import? Fe who has cromed the In the 18th cemtury there was &
dark region of animal pession i slone regulsr craze amongst the Bengali
peivileged 1o know what it " young men to resch this high ideal.



courl their own ruin in the sttempt.™
He further says, “One who may hang
w mountsin in the sir by means of
eolweh, should come to this path ; one
whes can send n frog into the mouth of
n poisenous snake for o danee and then
bring it back unhurt, should come to
this path.” He again says, “Tust ae
the pobline or ghosts Lry to fmitate the
danee of the greal God Sive and excite
thereby the lawghter of the gods, so do
young men of gur age attempt to follow
in the footsteps of the grest Sehajiyd
saints and become subject to ridicule™
What sort of love these Sahajivhs
expound will be found in their subtle
spiritnal books, which are mosly un-
intelligible to lay readers, belng written
in the “Sandhyh Bhisi™ or “the Iangu-
age of twillght™ s some have named it.
But it one wants to sce ite practieal
ilustration, Jet him read the fittle book
“Lite of the Saint Turgs Das Ear™ by
Achyut Charan Choudhury of Maina,
Kanai Bazar, Sylhet. A mon should be
fike gold purged of wll dross—of all
sensuslity, befare he ean be fit for enter-
ing this temple of pure Platonie love,
The poet Ramani Raman (17th eentury)
hae explained this love in his ascount
of Chandi Das, recently published by
the Sihitys Parishat of Caletta. The
code of this love Inys down very severc
eznons as test.  For instarce in the ini-
tinl stage, after selection of ench other
before the Gury, the man chould lenve
the company of the womsn of his cheice
and mix freely with other young and
besutifol women, and this he should do
for six months, T his mind i pot in
the Teast disturbed by the thought of
any other damee] snd he remains steady,
firm, - and faithful to his original selec-
tion, the first test would then be
declured to have been passed through.
Tn the second stage the man and the
woman should five together firstly in
two separate rooms of the same house

FRABUDDHA BHARATA
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and seeandly in the same room for o
number of months, till ot the end their
bed would be the sume. And this
corse should be purssed for o few
months, 1 diring all this period of
trinl he perceives that be is absolutely
free from all sexunl eravings, not only
in body but also in mind, then will he
arrive at that immaculnte and pure
state which s fit for this romontic
Suhajiy love. All this time the lovers
should consider each other ae perfectly
divine and carry out ench other®s least
withes with perfect submission and
pleasure, however hostile they may be
to thelr respective personn] sentiments
trom o worldly point of view.

The religion of the Hindus in the 13t
and 18th centuries wan by
this susterely romantic sexual ideal.
But as may be easily eonceived, men
and woten were in most, cases unfit for
this fire-ordeal. Like the demons of
Hebrew Soriptures they fell snd fell
from their fancded paradiee till they
reached the bottom of perdition. The
country presented a scene of abnormal
sexunl fallings of o very gross mature.
In art, litersture, und history, this
dcgraded taste hus left its stamp, Joy-
deva’s cobistinl songs, though ocession-
afly full of 8 mystic and devotional
impost, olten contain most chjection-
nble passgges not less gross than Bhiirats
Chandra's poems.  The temples of
Eanfirak and Puri and of hundreds of
them in this Gengetie valley of oors
are pothated by volger scenes of seneu-
ality, painted or illustrated on terea-
ontta dver their doorownys, which,
whatever interpretations and editying
meanings may be given them, are
abominabbe and searcely fit to be white-
washed or defended by ingenious theo-
logiesl commentaries. When religion
based on Thntrikism grew vitisted in
this way, ond the Tintrik Gurus
enunclated thedlogienl principles setting
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gress. Unless we lemen to think for
oursclves and form our cwn judgmest
we cannot possitly unfold our mewtal
and moral faculties. Therelore, ooe
should nnderstand the resson e o why
we are enjoined to get ol of the
*fetiche” of finality snd learn to be
talernnt and open-minded =

Human nature doss resnnin for = long
time the same but it is not

from cne life to many lives yet to eote,
will continue to be relative;
sl is idemls meant to

E
and spiritusl stazure. We have w go
ferwnrd and pot backward. The spirit,

expressions wnd forms.  Boeon says,
“Knowledge is not a coach for the
corious spirit, nor o terrmce for the
wandering, nor & bowes of state for the
promd mind, mor o vantage ground for
the haughty, nor a shop for profit and
wmle, but & store house for the glory
of God and the endowment of mankind.™

When onee we
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The similarity between the Jalna and
the Brikmanic disciplines was most pro-
lound. And Juina tradition was mot

tic Tndion (Calotta -
smasg, 6; P Masson-Ouwred el
At ot Civilisation Padirmm e
g,

s oo e " 1 (e
156, 380, Jacoki: Kalpsulrs i Guima
Sri it L gy 510 (Sacred Backs of the
East). For the position of Gowls in the
imtellectnal milie of Sikys amd Mahivira
the Suwirs Kritongs Bock L Lesture 1,



4

In the first place, Mahivira (¢ B, C.
540-465) had two powertul rivals, Shkys
the Buddha (¢ B. . 560-450), and the
oot so welkknown Gosals (¢ -s84).

Secondly, eight olasses of *pure meta-
Physiclans™ (Akrivovdding of nop-ge-
tondste) are mentioned in the Sthanango
(IV. 4) of Mohivirs, ns follows ——

1. Ekkavhdin  (monists, theists,
monatlelsts)
Anikkaviding (pluralists)

Mitavfiding (extenshonista)
Nimittavidins

PRABUDDHA BHARATA
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Shkya and Mahivirs. Indeed, the
Yogine and sophists, active as they
were on the borderlsnds of Brahman-
bsm, may be eredited with having con-
tributed to and hastened the progress
of the Joinos and the Buddhists.

While  Sanjayn, Gosals, Mahiivirs
and Bikys were re) Indian
wulture fram four and same

what anti-traditional, ssy, anti-Vedic
or anti-Brahmana  stondpoints  the
Vedic or Brahmanic tradition was being

Saysvidine (sensualists)
Samuchehhedsviiding

amepe

(sendbls-

tionists)

Nityaviding {eternalists)

8. Na-santiparalokavadins (masterial-
sts)

=

These were all oppossd to Mahivira®s
Kriyoodda or doctrine of action.

The diverse doctrines of the tmes
congtitate, ameong olher things, the
topics of the Jaina Sutra  Kritange
Hook T. 1, T. 1.

The cldest parts of the Jainn texts
wore compoeed somewhere between the
Pali texts ey the Dhammapeds) and
the SZapskrit Buoddhist text Lalito-
vistdr. The origin of the Jaine litera-
ture may be placed here about

of the Trivargs {three desirables). The

Hindu mind or Indien colture could
not be monopolized or obsessed by any
me system,

As w category, the doctrine of Tri-
varge or three desirsbles, Le, the
eomplex of Dharma  (duty),
(interest and utility) and Kims (enjoy-
ment of plessure) is ut Jesst ss obd as
the Grikyo-sutra (11, 19, 6 of Hiranys-
kesin  and  Patanjeli's  Mahibhdeya
{Pinini 2, 2, 8¢ Virthika #) ¢ BC.
Bk It B to be found, of eourse, in
the Mahdbhiratn (1. %, 88) which
deseribes itsell a5 an Arthosdstra, &
Dharma-sistra wnd o Kdwasdstr in
oor. The wery concept ol the “three
desirables™ renders it impossible that

B0 B. C

Some of the more important Suteas
are mentioned below -
Akaranga Sutra
Kalpa Sutra
Uttarndhyayna
Sutra Kritanga

All these were written down in boak
form onder the editorship of Devardhi
sbout 254 A, C.

The systems which are described s
heretical in both Buddhist and Jaina
texts bod considersble influence in
shuping the thoughts end sctivities of

PR

Hindu | phy should be swayed
exclusively by any one of them. Hindu
socinl mystems do not ereate cirenms-
tnnees under which the “hody has
reason bo the ploce pssigned to
it by duslism™, to use Hocking's words
in Types of Philosophy (New York,
1929, pp. 234285, The doctrine of
“Trivargn prevents the body from suffer-
ing by contrast with the mind. It is
not “a life of the mind in defiance of
or apart from the body™ that is eon-
sidered to be s desmble in Hindu
mm Epach by epoch we have

encounter  systems of  pluralistic
aymlmna in Tndion civilination.
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Tux Cowvesrs or Diissa Lrresa
Tone Accommise To Miven

The Sewrits lterature does not offer,
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literatur it (the original or primitive
liternture of oll peoples i the Hterature
of charma and magic) he has ooly to
go another step and encounter the
fundamestal reality Yhat primitive law
(whether private, e, velating to
tamily and property, or publie, i,
reluting to the king, or the state) is slso
intimtely mixed up with magie, incan-
tationg, charms and ellied phenomens.
In other words, in so far us Dharma
Eileruture is the literature of magie it is
st the sme time and beennse of this
fact the liternture of law.

‘Whilt  these  anthrupologico-socio-
Ingicsl discussions of Meyer may met
distork ns & rule the ordinery indo-
logists he hos, lowever, thrown s bomb-
shell into their of placid
status quo by entering the domain of
chronalogy {p. ¥i). Tn his analysis (1)
the Fizhi is not an old Dharmio-sutra,
dependent o it i greatly on Manu and
Yijnavalkya, (£) Yijnavalkyn is o very
“anoriginal writer, who borrows from
every took sed comner, especially, rom
Wihreds und Eeutalys, (3} Gantams
does pot belong to the bead bot rather
to the tail of the Smriti series, (4)
Knutalys does not ntilize Mang, Yhjso-
walkys, Vishou ete., wnd not even
Haudhiyana, (5) commencing  with
Munn ot wey rabe the works are not
thoes of schools but of individusls,
x| who make collections from
hooks, mnd (6) Nirada s obder than
Manu.

In crder to establish the relative
chromology of the Dharms  treatises
Meyer follows the following method
(p. #1). First, he examines the intel
lestunl contents and charscter of the
wirks, Secndly, be discusses the Hi-
guistic and metristic features of each
trestise.  Thirdly, be pursaes the traces
of indebtedness of the one to the athers.
And finally, he analysts those items of

HINDU SOCTAL PHILOSOFHY @17

low nnd society sbout which the dates
wre known from cther sourees.

The methodology of Meyer is, on the
whale, the same as thot by which the
relative and nbachite chronology of the
“Iuw books™ has been pettled by Bah-
ter and Jolly in the Sacred Hooks of
the East Scrics us well as by the lutter
in Recht und Sitte. That there is
nothing uscceptable in this methode-
logy is perfectly clear. But that its
upplieation is unsutidfying i sppurent
to many students of indology who are
nsked by Mihler and Jolly at every
step to goeept this bypothesis or that
in regued to what is alleged to be plas-
sible und what is not.  Meyer's bamb-
shell is therclure to be welcome as an
item caleuluted to reopen the question
which was for all practic) purpescs
euppoged to be closed on ncoount of
sheer inertin or perhaps becsuse indo-
logists wanted (o have some sort of &
working hypothesis in regard Eo the
ahronological seaBolding.

In the application of the methodology
Meyer Iike his predecessors wants us to
make eertaln ussumptions. And these
sre plmost of the sume chamcter ns
those of Ws predecessrs. They de-
serve therefore the sume recogoition s
e lermer. Hut the [lundamental
question reminins yet to be solved. Let
us go back te the Vedio question. The:
material contnined in the Rik Somhitd
must bove belonged to the mme age
and mayaalhntlnlhe Fuojur and
Atharva, Then, again, the material of
ihe Bridhmonae and I]\!t in the Sosihitd
st hove been coeval, scelologically
eonsbdered.  TF we go into the problem
from the standpoint of sbstance or
sucial expericnce and ritualistic facls
there nze hurdly any argumests on the
strempth of which the alieged cldest
Gautaman is older thun the alleged
youngest Nizadn, As long s it 13 &
fact that the Chidndopye Mastras com-



omnpilation of
timon bs in podnt of social duta idestical

Rituniliferatur wock s forms the mb-

out of the sume savil thore i nothing
o dispute y. Thet the Mans
Korahitd, an we bave it, is an eneyclo-
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there must be an interval of tme lying
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Rourdery ol this scicnce weer us ollows :
(1) Svetaketu, son of Dddbleks (of the
Chhdndogya Upaished, Brihadiron-
yoko Upawishad snd Jitaka fsme), (5)
Babbravys of (% Dattala,
(#) Chbrkysna (oumed in the Arihs-
wistra, (5) Suvernandbhs,
kammukhs

hyu:-n!ynlmhndm-
from Dihsrma.

Twe Cowrves-Coxrizx asn
“0un Masress™
Tt is only when the indologist is
oriented Lo the
culturecomplex of Indls as of other
regions that it will be posible to s
at once how unhistorical and urlonnded
is Ube prosentstion of Tndisan thought-
data in the works that sre gemerally
published

o pomtive sociclogy im & sdentific
Mmanser.
The suthor makrs statements Wke

schalarship of
Indisnists in the directhon of subjeetive,
ome-sided, and movistic prejudices bear-
Hulhmdlhwm Ancther

indology, wesk
= it s in positive Kistorical data and
rultorel s is Albert Schweil-
ore's Die Wellansehauung der indischim
Dewker or The Workd-view of Indian

about  Indian ph
viewpoizt and outlook on life, ete.
o«amw,ﬁ—u—n

*H.  Chekiader: T (Cawmtta
, snd Sopisl Life i dscest JedSe:
ﬁui' Cademtia
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For the period of three hundred
years (v, B.C. 600-800) from Bimbisirn
to  Chandraguptn  Tedian  Eterature
posscsses hardly any dated texts In
Banskrit, Poll, and Praket. Oue does
not keow for certain the dates of the
texts in the form in which they are
wvailable today, It ks interesting to
observe that nimest every oot of thee
texts is known in so many words to be
& compilation and hes mede it & point
to ‘mention the *cld mostess™, the
Purvichryss, previvas suthers or eam-
pilere.  Whotever, then, be the dutes
of the last redection, compilation or
sheidgnent e can presme quite
high smtiquity foe the mhunlul por-
tion of the material conkained therein.
That the millew of Sikya (the
Buddhn) end the Sikyune as well us
Mahbvirn and the Jajnus was pluslistic
in ealturs] institutions ond movenments
nequires, thorefore, u specisl vignifie-
wnee in the eomplosted questions of
fiterary  chronology.  We undorstand
thut mony of the “old masters™ of the
professces of Dhurma, Artha and Khms-

Gendlschaft, Vol xall, 1950} which eritionlly
wxsmines Sebwritaer's work ol m-i-

Life  (Leipsig, 1908 ol “Soc
Amwlm e Vedin Cultare” (
pa, September-Buvrssber 1705,

FRABUDDHA BHAHRATA
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shetrng were the contemporaries, col-
leagues, orfties and rivals of Skys
and Mahdvira. The synchronisn asd
paralle] growth of the Trivarg literary
comphex with the eadicst Buddhis-
Juinu  progagundn  and  Upanishadic
{Vedic) ntmosphere muy be presumed
as & matter of course. In 5o far s the
Shkyn-Mahiivien activities arc knows
to belong to the sxth and filth centu-
ries B.C. the critieal student of com-
parative literary history will not be off
the mark, thoold be attemgt to place
wme of the carlier stramds, chapters,
and vemses of the ovallable texts om
Dharma-gistra, Arthe-sisira and Kdmao-
sistrn in the sixth century B.C., Le.,
the wery mge when Sikyn and Mabivirs
were living. In every instance when
it s peossmry {0 indicate & scmvewhad
later duks for any sech undsted texts,
whether in Sanskrit, Pali or Praksit,
it will be necessury to adduce incontest-
uble und pesitive evidences, Fach and
every text will have to be appraised
for ch purposes on its own
merits.  Altogether, Indian [iterary
radition ensbles us to feel that the
Tindu mind wes not, dominated by sny
particalar “iss”, The prevalecce of
conflicting tendencies served to endow
social lile and thought with n divers-
fied plaralism aa well ax frecdom of
Tevensent.
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position. i concerned it may be cqually ms Bik, Fojus and Sdman, but in the
claimed by the scers and the poeta. mese of uhtimate “knowledge of God
The *Veda', however, not in the sense sy have been revealed to some chosen
nlmumdiy—-l-— Bishi like Buddba of later age.

INDIAN CULTS IN INDO-CHINA, JAVA, AND SUMATRA
By Dx, Brax Bu Curroose, DLt

I, Chutterjer motsd for bis valmable resssrches sbout Indies culters in Jovn
Sumatrs, @ o distinguided sduder atiscked to the Government College, Mesrat.

Vaishrwiom in Grostur Tndis, which ren mers or bus purallel with & correspanding
rise and groweth of those eudts in b ]
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* Litersture werlter's books ;
Andiom  (ultursi i Cassbodia
Bnbin emd Jova: M. Paul Mees in the
ods{Nina, 5 Fremech work,

FRANCE AND THE EAST
By D J. E Euor

& mew Hevelstion has mme to the Wesl

s wuch ms:  “Normale
Supérienre™ where future professors for
the wre trsined,

engineers, ete.
T s evident, without going into
Fzures, that, compared with the totality
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s judgment as U
imparted wes
And yet! ... ... Yeu, we are wit-




Beagall voice,” all thrilling with love—
for s, miscrable crestures, who believ-
od oamscives sbandoned in & terrible
spiritun] desert, forgotten by God.

A few pages of & book may change
many lves. We are o few, & very few
~but we shall be more-—who wish that

"

will explain who was Ramakrishns, and
what is the meaning of his sojourn on

SOME ILLUSTRATIONS

lebter s wn ummttershle messge, sad

now my fesr of desth is done wwey with,
Easm "

*Version by Dr Tagure and Evelys

He s made one with Nature: there is heard

His woice in ol her music, from the mosn

Of thunder %o the song of might's wweet
i

He b a presemes 1o be feit and known

I= dakmess snd in Gght, from berb snd
wione,

Spreading itself whers'sr that Power may
e

Wihich bas withdrawe bis being to its own ;

Which wichis the world with mever-wenried
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im truth forget ourselves and enter inte
® lerger Mie. The fact that our peycho-
subject (this is indisputably trae) is

give recoguition to  affimities which physical ego is for oll of us chject not

59§ Fu

should be cbvious, the mme reluctance
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which it was conceived. The

‘tion was original, a0d being what it was,
the poem was lang neglertid,, s so many
others in English liternture which be-
trayed ooumic or mystie significanee.

Yet we should oot hastily conehude
that thic poem which coincides with s
wch in Tndisn religions thought does
nu owe nnything m Vedinta, The
i in Amerien and
James Martinesn in Bnglsmd were
recent publications when (he poem wes
written, and there had never been any
English prose more nobly in harmony
with the Indinn  refigioue  idesls
and eosmic intustions than that of
Martinesi. Here are some of his
sayings.

There comes & time to us all whes the
e of ity starts and
rebukes cur mniety for o ; tells o that
we are living, fast ond once for all, & life
thut enlarges to the seabe of eteralty, wod
is nul hooaned  everywhere s God.

We acknowledge spase snd silence to be
His attributes ; and when the evening dew
bas laid the moonday dust of care, and the
wision  steakned by mlw maietien
taken the wide sweep of meditation, and
enrth sleeps as n desert benenth the sarry
Infinite, the usapeskable Prosence wraps us
vlose ngaln, eed Startles ue in the wild

wir hook-keeper,
turn thought into ne implement of trade—
thix is mot lide. Tn all this but & poor frac.
tion of the comsciousness of homanity is
awakenid: snd the senctitios sill shumber
which mnke it most worth while to be.
Speaking of meditation, in contrat to
study, reaseming, deliberation and sell
serutiny, be smys:
Iis viow s wot personsl and particaar,
but uslversal aed imeessr,—the sweep of
infinitely

universe,
o fague of cur little deap of existence ixto
the boundiess ocean of baing. It does met

U we cannot find God in our house snd
mind, wpon the roadside or the msrgln of
the sen: in the bursting seed or epesing
fower ; in the day-duty sed the mpight
mnnsing | in the gesicl laugh nnd the meret
wrief | in the processics of life, ever cstar-
ing nfresh, and polemuly passing by asd
dropping off—1 do mot think we should dis
vern him any more on the grws of Bes,

to ummistakeable vision of lile as &
whale, . . .. Their sctivity is deter-
mined by their Jove and wisdom, and
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Bultry with perfuse, with ample asd Sowing
parments,
With mlmlwl'lill!. with imtense soul
and
'lhmud!ulmlml
Warr Wirnaas
It seems to me that pe heur of the day
pames thet the whele world does mok
show itsell to ma.
Wiitoe Mosms.
Brabma, all slose in gladness, dreams the
Joys that in wpuce,
Shepherds  «ll  the whirling  splendours
onward to thelr resting pluce,
Where in worlds of bovely silemce Bude in
ome the sarry o
A E

Images well up before the mizd's eye from
n decper saurce than conscious er sub-
conseious memory.

W. B, Veams

wm.,mmd...n.mw
ll mpirits, but one which is in all spirits,

which i in us and whick we are.
Pror. J. A, Swrrs (Oxford)

llmmlnduiednatemyone
of the foregoing passages is likely 1o
sppeal to & eultivated Indian s scme-
thing congenial, nnd to draw from him
parallels in his own Heersture. For
him they would sll have one origin, in
the great body of doctrine, of illumina-
tion, be calls Vedinta, But for an
Englishimon they would have another
parentage, deriving from Flato and
Plotinus,  And it he went further he
would have to sdmit the Tonian aneestry
ﬁmmhmphno‘udymmd

probability
that Plotinus, lecturing at Alexandria,
was still more directly in touch with
Indian thought. At o very early dute
we hive Amnxagoras saying : “There in
& portion of everything in everything.”
And each one of these passages is
us & portal into & separste world, which
if we visit we must linger in, bowever
beief the time may seem,—for one
moment, intense beyond all time,

VEDANTIC THOUGHT IN ENGLISH LITERATURE

Each of these nnmes is @ symbal ol

apirit

dispels the multitudes of popular books
of any period a8 foam of the sea before
the storm winds.

Each is as the seed of a bree in 2
forest of trees so varied in their form,
their loveliness, thelr suggestion ol
maysterious power, that the forest itsell
becomes, in the words of the Muoha.
bharats, n mesting-pluce of the Gods.
How these speak of the forest the
bright company of spirits in buman
form gathered from the centuries into
an hour of memory | Each nome, snd
ull it betokens, gives out such radinnce
that in it we wonder that we ever could
return to the darkness of triviality.

Viewed us s procession through the
ages, we are pware of o culmination in
oar own time, and thet culmination is
marked by & conscious spproach to
Indinn ideals and even Indinn imagery.
mmmwhhmwldul
have given sbove has & purposc bere

in that it shows the West contemplating
sons of the East.

From Whitman, rather than from his
countryman Emerson, has come o
wense of human kinship with what some
nre plessed to esll subbuman powers,
a semee of the universal dwelling within
the soul. Tt had been cxpressed by
Jumes Martinesu in terms of inspized
theulogy ; by Emily Bronte in lines ol
Jivine inspirat

muterial sdjuncts of life.
Shakespeare so mirsculously tarned the
body of & drewned man into a perfect
ecarol, 0 Whitman, over and over
aguin finds the source of rapture in the
life around him. Watching what be
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another in renumcistion and the conse-
quent Gberation of spirit.  All the

processes of existence, instino-
tive of volitional, from the formation of
maountaing to the prayer of a nun, are
necesanry  parts in this  everlasting
hurmany, amd that ks why we do wrong
when we try to confine a human soul
to any erced that can be composed in
worde,

The deeply religivus writing in prose
ard verse of A, E. comes like o benison
to all his forbears to whom I have made
reference. And what be has writtes
carries tones of convietion juet because
it is not the utternnee of a rechuse but
of one who has all his life toiled agninst
the disooun mod the diffieulties
ol hie fellows. He of all 1 have men-
tioned owes much to India, and nobly
hos he made known and eanctified her
gifts. In his heart have merged two
of the worlds most radisnt mythologies,
figed in irsditlonn] forms of English
verse, and in 8 prose which in The
Interpreters containe passages of tense
emotion which demand more than silent
reading,—rather solemn intonation in
the dome of an apcient eathedral. He
had powers of vision into the pnst snd
the future alike, as well as into the
depths of the Now, and be has a beart
whose beating rings in sympsthy with
all the needs and joys and sspirations
af bumanity, His every atternce pro-
cloims his realization of whot he has
himself called :

mwumm&ahmkﬁmtm

i

Hers hmyubuin:uih'--yinﬂ‘ﬁeh
pﬂh'll!nh to our present considera-

P

B nob s plo-paint i vishle spuce

which doss not contals & mierocosm of

heaven and earth.

As T walked in the evening down the lunes
seented by the honeysselkle, T felt that

FRABUDDHA HHARATA
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beings wers locking in upon me out of
the true bome of mam.

I am the beasthresk over fallon things,

The sudden gestlensa that slays the blow,

And T am in the kiss that foessen give

Mwinmﬂin&m&dﬂ

Over the vanguished foe.

lm(mmd:hu-ﬂpomyh s
Bmersm  snid, first witten e the

el whem it spesks o us er tells us ks
amchml story we tnste of eterity and
drink thy Soma jmice, the elixir of im-

llnl.ky

The Muster of Life & in oll, and T am ae
excited with wunder at the creative
grnits shewn L the wildest drenm as in
the mest exalted vision.

T befieve that for mysell asd for ol of w
there: has bees an etersity of bring, snd
that many spheres are open to w,

Those whe are bt unid fallen here, tonight

Whetw the cool grass my scking hesd
wmbawers
God sings the Jovely earol of the flowers,

Comsciomsness proleng itself i meditation
costasy lnto & vaster heing, anl we
mlhmule‘hlh\-ixawmd

our being.

ape in benped about ns s we bear:
Cyrlu h-ry to and fro with giant tread
From the deep wnito the deep: bat do wet

fear,
For the soul unbearing them is desd.
Therw nre begions of allies fur us in
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w0 the systems of Binstein and Heisn- May we say that it b the constant
‘berg mny give way 10 some fuller reali-  endesvour twwards this higher reafiza-

wation of the world." thom, rather than any formulation of
" e -~ Workd, Pt enddoavour, which constitutes the
- o B e real worth and meaning of Vedinta }

THE ORIENTAL POINT OF VIEW—AN
APFROACH

By . Svnaneoas Bosz
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sidernble progress has boen made in s

to the fact that the grestest hero of the
eountrics was the warrior,
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240 FRABUDDHA
opposed o the warrior-hero that ol
other mations venerated and  wor-
shipped.

In the enrly stages of their history,
to be sure, one discovers sume fighting
propensities among theee  three  races.
The wirlds food supply in those days
waa  seatce, mol v had to
struggle to get his share of the food.
Dr. Henry Thomss in his most illumi-
nating volume, The Story of the Human
Race, points out thut before long these
three races began to produce and henor
a group of men who dreamed and talk-
ed about wisdom and peace, when all
the others were still intent upon their
plunders  wnd  comuests.  Confucius
and Las-tze in China, Buddha in Indin,
and Isalh among the Hebrews blazed o
new are the men who put
& mew desire into the hearts of their
nations—a desire to Give ond let live,
o desive to dream dresms and see
vikions.

And these sations which produced
the prophets of pesce and seers of
wisdom sre, significantly enough, prac-
tically the omly nations which have
sarvived and retained their spiritusl
vigour down to oar own day. The
warrior nations having wasted their
fury and their strength, they fell and
they died. The Hindus, the Chinese
aid the Jews paved their strenpth and
lived. Even now, in spite of the buffet-
inge of an unkind fnte, these three
watioms are atill sble to give o the
world such men ns Sun-¥ab-Sen, Berg-
san and Fingtein, Gandhi and Tagore.

There are some who say that the
modern Jews nre neither o race por o
mntion. It s ol asserted that they
are at presemt more Occidentsl thun
Oriental. That is, indeed, & controver-
sl subject into which I cammet enter
here. Let me, therelore, comfine niy
attention to Indis and China,

BHARATA February
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The Findus of Tedia belong to the
white or Caucasion race which lived in
the tsblelond of Central Asia. They
came to Indin twenty centuries before
Christ. Their new country was warm
and its soil was fertile. Here they
evolved & unbque civilization 1 it aimed

religion and philosophy, Of the six
great epie posms of the world, Indis
prodoced two: FRimfiyane and Mahi-
bhdrata, India gove to mankind its
Shakespeare of the Orient—Kalidas,
wthor of the “Lost Ring™ and ather
dramas. Indingnututbewuddm
out of six of its

refigions ¢ Hinduism and Budr]hm

Hinduksm s & very sncient refigion ¢
it is as old a5 the Hindo race, which
poes back to the nebulous daws of
history.  Bcholars cotumlly have failed
to mssigm nny exact date to its begin-
ning. The Vedns are the principal
sourer of this religion, The Vedas
declare :  ““That which existe s one;
sages call it by varous names." The
whole universe i3 the projection of
Brahman, He is the materinl and efi-
cient cause of the universe,

The basic ideas of Hinduism, says an
emipent  Indinn  scholar, are two:
“First, the inner divinity of man.
Man is potentially divine and possesses
infinite goodoess wnd power,  Second,
Jifes ultimate valae is spiritunl, and all
humnn concerns, to be truly fruitful,
must be controlled and guided in refer-
ence Lo this ultimste idesl.™

It wae into puch an environment that
Buddha was borm, shoul 600 years
before Jesus, His problem was to find
8 way out of the misery of life and the
indigrity of desth. Let us briefly
examine his philosophy nnd his dectrine
of pood e here on earth,
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We wre all of us, Buddhs snid, o
family of brothers in & world of sorrow
—and this relathnehip includes ot
ouly every member of the buman race,
but all creatures that bresthe and suffer
und die.  Ewvery living thing was to him
“n poem of pity™.

He guve his people ten commond-
ments; and the first and most import-
ant of these was: “Thou sholt not
destroy life in any form™.  Sinee we
have no power to creste, we have no
right to destroy. Tt s what we call
in Banskrit Abimsd, nop-violenee, pity,
lowe. This was the comer-atone of all
his tencking,

The other cardinal principles of s
etbical system were moderation, truth,
and purity. By his vwn action he
showed the wislom of moderalion.
Barn & prince he was brought up in
the lap of luxury. This he discarded
to practice & lifc of severs asterity
and mortifieation.  This, too, he re-
nouneed to choose o middle path. He
found  hoppiness in the doctrine of
“pothing too much™.

He taught self-control ns agninst sell-
indulgence, He was equally opposed to
the intoxiontion of hust, the intoxies
tion of power, and the intoxiestion of
conguest, Al three alike Jead to mad-
ness in the end. Tt is the sign of s
diseased soul to be over-amhitious, to
crave for mastery over the weak and
for victory in war. For victary is the
father of desth.

How, then, are we bo overcome this
thirst for eanguest in the human heart #
By the paradox of love, said Buddha
By forgiving the conqueror. By trest-
ing him os & sick child, By repaying
hatred with kindfiness. For it is only
this way that you can get n world of
quarrelsome children to grow up luto
civilimed nnd penceful men and women.
He taught his people the berolsm of
suffering without inflicting pain, and

THE ORIENTAL POINT OF VIEW—AN APPROACH
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the cournge of dying without killing.
Above all, he tanght them toberance.
The Buddhist is one of the most toler-
ant persons on  earth. Unlike the
Mohamenedan—and may I add the
Christian—the Buddhist has never shed
admpo!hlmdmnhntymnd.e.nu

Buddba gave up & throne to five
among the disinheritel. The very last
act of his Tife was to bless o beggar
who came to him for words of eombort,
Buddhs bad reached the age of eighty.
Tiness had overtaken him. As his life
was ebbing away, he colled to his side
the outoast who had come to beg for
the alms of & few genthe words. The
hand of the dying Prince sought the
hand of the beggar, and the last word
he spoke was & word of ity for @
brother in sarrow.

I
Let up mow turn to Chine, also n
eradle of nn ancient civilkzation, For
thres thousand years the Chinese bave
worshipped the scholer as & bero, The
Chinese have scarcely any respect for
those nations which still regurd their
soldicrs, their hankers and their prive-
fighters ns their finest citizens,
The Chinese are very proud of their
history. According to their legends,
their civilization is fwenty thoussmd
years obd, The soldiers, until recently,
were st the bottom of the social scale—
along with the butchers and the busi-
nessmen—and the scholars were at the
top. The kings of the country were
praised mot for geining victories, but
for maintusining peace. Their subjects
dislikedd fighting, and they hod n pro-
found reapect for the dignity of human
lite.

Here are some of the contributions
of China to the waordd. The Chinese
were the first people to cultivate the
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than of difforence. Asis is ome, s s This is the Oriental point of view, for as

wll homasity. The Alps, the Rockies Comfucius said 1 Al Men Within Four
und the Fimalayns divide coly to unite.  Seas are My Brothers.”

A SCHOOL OF MANKIND
By Pavves Geeess

B may sem wery oub-oldste io “(Cleich sl Keiwer dem andern;
wpeak of & Bebool of Mankisd. Tt wes doch  gleich sl jeder dem
the fashion st the end of the I6th Hachaten.

century and the begining of the 19th Wie das m machen? Ea sel joder
to talk mueck of homsnity aed eitises vollendet in sich.™

ahip of the workd, but the kstory of the (L=t none be ke another, yet each be
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lechmically and merally, to fsoe the
terrible peeblems of the modern
From afl ehildren
shiabd

flock to this School of Mankind,
onoe it s fousded. board-
ing schools, which provide the spoilt
childres of rich parents with comborl-
sble lives and much servioe as the result
we vight to exist
school we ure

exisd om which the temple of & new
bumanity ean be erected By the
umited eflorts of motions  working
together an fufrrational crgmnization
can be ereated, but coe can caly ereate
the international spirit by & new under-
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THE CAVE TEMPLES AT ELEPHANTA AND ELLORA
By Paor, Asass Cu. Bosz, MLA.

[Prof. Ablmash Chandrs Bowe desls with the armistie smd rlighows sgniSesnce of
these cove temphes]

its Eberty and politien! integrity at o
trimendous price.

4 R
the differest stapes Bt in spite of the sverity of the
jphsses, struggle for existenee, nations  do

stage the sine gua mow of mational svoid these b to follow up its physical
existence.  Sametimes u mation Eeely  twmphs by intellectus] wod spiritus)
omex

esoape sunibilstion. Tt often purchases  The first task of civilization, it would
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0 PRABUDDHA
represents the Mother of the universe
primurily stands for the Indian woman
in all her modesty and majesty. The
spectator seems to sec in it the vialble
representation of Melher India herself !

The Arya-Drasidian combinntion i
notieesble in the externnl festures of
this as well mx of other seulptores.
While the genérnl stature and out of
the fuees are Aryan, the thick nether
lips bear & Dravidian touch. We shall
nat he surprised if it is discoversd that
the models of the figures were peopls
who formed o mixture of the two great
o,

In the centre of the Grest Cave,
surrounded by mogrificent pillars les
the inner shrine of Siva wheee, instead
of the image, the sign or the Lingum i
placed. Guarding this shrine stand the
stome Dwiraphlas,—ecionsal mele figures
of imposing statarc. The one that
stands fcing the entrance is superb in
its prandenr and groce. Tt is a mujestle
figure, broad-chested, broad-shouldered,
with leonine woist wnd sthletic legs
(the kneejoints distinetly visible) amd
head held I s stately manmer, tho
fuce clesn-shaved aml extremely grace-
tul in its contour. We fied bere & fine
combination of mmasouling power and
feminine delieacy. This is pechaps the
mnsculine form that Indis at the weoith
of her civilization mccepted ss the ideal
for the muses, wed perhaps New
India will turn to this for & modd of
mosculine beswty.

w

The wmwest important sealptore i
Elephanta, however, is the gigantic bost
of Trimurti, fucing the entrance of the
great cave, This bust, rising sbout
eigthtern feet from the Aoor, stands out
of the back wall of the cave, and forms
the central figure smong the soulptural
pemels. The hesd in the middie with
the weck and the chest makes & majestic

BHAHATA Februnry
natural figure straight fadng the specta-
tor; on cither side of this head are
jolned two others, looking in opposite
lirections, that are cqually gigantic in
sesle and equally imposing. At fint
sight the colossal slalue sleggers us
with wwe; but what delicocy of line,
what graee of form, wbal sublimity of
expression in those gigantic faces ! And
what subtle decoration | On esch hesd
i u crown most marvelloady wrought,
as il the artist thought he was working
on ivory and not stone ! On the chest
hongs o bovely meckloce, On the ears
there are ear-rings.

The Trimurti represets Ishwar ar
the Supreme Being in His theee aspects
us Brabmd, Visheu and Ruden,—Ged
the ereator, God the preserver, and God
the destroyer. On the right (of the
spectutor) there ks Vishnu, serece wnd
meiitative, on the centre Brahma, regal
und gracious, and on the left Rudm,
with snakes in hix erovn and round his
meck, fierce and terrible.  As the whole
atmosphere in the cuve i Salva, we
could take them ms the threelold mans-
fostation of Sive himeelf. But it muost
hove been & Saivism which wes cup-
able of sheorbing within el the great
rlval conceptions of divinity and evely-
ing o Divine Idea embracing all the
three paths,—that of Jodoa or knowl-
edge, that of Bhakti or love and that of
Karma or sction, The Trimurti coneep-
tioo, thus, unites the three rlval atti-
todes towards religion and life and i &
completo synthesis of Flimdu relighous
ideology.!

The barmony represented by the
power and digeity of the faces eam-
binael with the variety of their expros-
sion—serenity, benevolence,  berror—
malkes the highest posible artistic up-
peal. The chest is brosd, virile, mujes

Vin later times the Leivitnrian coporption
hamnried in the permeality of
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in erores of rupees. What spiritusl
earnestness, what constancy of fith
mnd purpose, what intensity of arlistic
feeling ke behind this grand beose of
worahip |

The Kailasa stands wunique 111 world
architecture for its prand eo and
the almost superhoman effort and skill
that went to its moking. A monolithic
pillar is o wonder; but what about &
monalithie temple, 107 feet high, ahd
125+ feet brond, inchuding within it wall
and pertics mnd hundreds of seufptures F

What should we think of the peaple
whe thought sich o building weeth their
Whuk and wero eapable of constrocting

Vi

The temple ¢ o Hindo pantheon, At
the entrance there &re sculptures of
Ganesh ond Durgdh and of Lakshmi on
the Jotuses with ber attendant clephant.
On the outer wall of the muin temple
are engraved Krishna and Sive-Phrvati
snd the feminine trio, Gangh, Lakshmi

and Baruswati.  There are alsc panels
representing Yogi Siva, Bhairavn Sive,
Siva in his Thedeve dance, the Tri-
wmartl on o smaller scade and artisi-
enlly bess sugpestive than the Trimurti
at Elephanta), the Avatirs, and groups
illustrating  Hamoyans  and  Maha-
bhorata  storics. There  are  certain
soulptursl pancls that are commen
between Elphanta and Elom; eg.
Ravana trying to It Kailasa on which
Siva and Parvati and the divine family
wre living, the battle fury of Bhaimva
or Virs-bhadra, (which is more pro-
nouneed in outline than its prototype
at Elephanta), and the most favourite
of palptursl themes, the marrisge o
Sive and Phrvati, ghown here ss well
85 fn Cave No. 29, in different stages
und settings. The face of the bride
Piirvati hes o hsunting tenderness amd
Erace abaut it, which inevitably remind

PRABUDDHA BEHARATA
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one of the swestness snd nobility of
Indian womanbood of which we hove
not seen the lost yet.

Numeraus sgtabes of elephants are
shown a5 mupporticg  the Kailaes
temple, 8o thid, viewed from the height
of the ndjoining corridos, the temple
looks like s graud charict borme by
elephants. The top of the teniphe lke its
other parts is also profusely decorsted
with sculptuses,—those of Apsirasas,
Hinnams srd other members of the
besvenly bost, some of them extremely
gracelul.

Ascending o few sleps from  the
ground we enter the grand eourt of the
temple, 160180 feet, with stabely
pillarg, in which worshippers ued to
sssemble to offer their prayer.
m-m.swawmhsmn
bull, Mandi, and on cither side of the
Mondapa stands & toll pillar, 45 feet
high, called Dbwajbdond  fngstall,
(also Thpmél, light-post), having on
its bop the Trisubs of Slva. As ome sts
in the court ome is filled with o deep
sense of awe mod serenily.

On the eciling of the hall mre fne
peintings including s remasksble
of “Nateswara Siva™ (Siva, the Lord
al dance}.

v
The Cave No. 20 comes next to the
Hallagn as a treasury of sculptures re-
presenting  Hindu  divinities.  The
dancing pose of Sive that is painbed
om the ceiling of Kailass, is represented
in a stone panel here; besides there is
Bhairave Sive in the terrible fury of
battle, Two grand figures, ene of 8
femnale and snother of an ebderly man
ure believed to be Sith ond Janaks.
Other panels include ow: pepresenting
Rivane. There are two punels in this
cove showing the marringe of Siva and
Pérvati—a subject of which the sculptor
nEVEr peems to tize.
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Mabdvir, Paranith and Indrs, Indrind

ends and Foddhism and Juisiem begin |
(And do we know oy better today?)
He goes on visiting the Buddhist and
Jain temples aa well. &Ililrdipnnl



And e T followed the footsteps of the
Pilgrim oo the ool aftersoon

of n summer day, T was strock net ealy
by the wondes of the architocture saed
the soulpture, but wlko by, what seesed
to me, the greater wonder of this religi-
ous harmony, Asd my mind Swmed
from Ellora (in the vernscubss, Veral

PRABUDDHIA BIARATA

tual wymthesis,

ZEN, DHYANA AND JHANA
By Mes. C. A F. Buvs Davins, DoLite, M.A.

M. Fhys Dwvids b woll koows for bor ldorions work in the febd of Buddhism.
Now sho i the President of the Pall Tewt Socity, Lendes.]
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tating There are
letehes of imagining to be compaased in
the so-called Ariipa (sightiess) Jhinss,

{Dharmmasangani).
Jhina of the negutive kind proseribed
i e “Hupa' formulas still has its vota-

in any country, if man in sny country
yet comes to wake up to the mighty

be will Jot it #a]] sway sgain. This is
= pious bope, but T have at lewst in my

daily experience & gusranter of what
this intercourse will have meant for
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built up. The whole being is, in other
waords, developed and not merely the
mird.

Nor are the adults being neglected.
Apart from the edusstion that flters to
them through their children whe eome
in living contact with the Swamis i the

bt interssly practies] eharscter is ghen
to make life more froitfol and brighter.

This is the type of ruml upliftment
thot promises Indis a rich harvest. 1
only wish that there were enough
Swamis with these enlightened ideas and
effichent methods to carry it on in all
parts of the Motherand.

Educational work In a eity, where
attempted, is Hkewise full-orbed. 1T
recall visiting an institution in & provin-
einl capital, for instance, where not ounly
Innguages, arts and selenves were being
taught, but the foer man esd its
corporeal  tenement  simultanecusly
received nttention.

This sort of thresfold culture one has
a right to expect from the disciples of
the Swaml Vivekanands, who carried an
wwnkened soul i u virile budy and who

QUITTERS OR UPLIFTERS?
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rise boistrously, devastuling everything
upon which they surge—or when thers
are growing pains deep benesth the
khaki-coloured  erast upon  which we
have to five and move and the streets

With solicitude sus-
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work single-handed. He sent for Swami
Saradanands  unother of Sri
Hamakrishna. At the end of June 1504
the Swami arvived in New York meet
ing on route Swarsi Vivekanands who
waa by that time in London. Soon
after Swumi Saradananda’s arrival in
Kew Vork he was invited to speak at the
Greensere Conference of Convpurati
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from San Francisco to start o Centre
in the capital of the New World.

In 1012 Swami Abbedanandn started
an Ashrams st West Cormwall, Con-
mectiont, and  Swami  Bodhanands
assumed charge of the Vedinta Society
in Mew York. During Swami Bodbha-
nande’s uble leadership o spacicus house
was purchased by the Sodety in which
it Is housed pt present.

From 1612 1] todey the Swami had
four Swamis to help him in his work :
Swumi Raghsvananda i 1923, Swami
Goaneswarananda  in 1027, Swami
Devatmonsnde in 1680, and Swemi
Nikhflapands in 1032, Of theps, Swami
Raghevananda retursed back to Indis
in 1927, and Swaml Guaneswaranandi
was eent in December, 1090, to storl o
Centre in Chicago, which he wos shlz
to imesgurate by Fasmary 10, 1980.
Swami Devatmananda was nsked to
take charge of Portlend work in 2683,
when Swami Prabhavansnds who wus
in charge of Portland work Jeft for
Hollywood to start o Contre there.
Swnmi Nikhilanands wes ssked in 1088
to starl a second Centre in New

HHARATA February
continised uninterruptedly sinee that
time. The Swumi sent his brother
disciple Swamli Turiysoanda to take
charge of the Sen Franciseo work and
also of the Santi Ashrams starled &
few miles from San ¥ranciseo in the
San Antone Valley. At this place of
retreat Swami Turiynnanda spent many
months of the yenr in spiritusl prac-
tices end truining of diselples.

After Swami Turiysnandn's return to
Tndin in 1802, Swami Trigunatita was
sent Lo earry oo the Son Franeised
work. Under his leadership, form and
unity were given to the Society and
the first Hindu Temple wes built in the
West which gtill houses the Soclety.
Hers the Swami established & monastery
where & pumber of young men devoted
themselves to spiritusl pursoite urder
his training though necessarily contino-
ing to ewrn their living by various
cceupstions.  Aler his passing nway in
1915 Swami Proksshapunds who was
pssisting bim for sometime assumed
charge and carried on the work with
grent sueoms Hll 1927 when the cruel
hand of desth took him wway. After
his pessing from 1087 tll 1983 Swamis
M dn and Viwi-

York jtscl, thus di

demands of the extensive city.
gives us in short the growih of the
Vediinta movement on the Atlantic
coast, Anandn Ashrams slose being oo
the Pacific coastl.

New to the Pacifie const.  Swami
jvekanands  visited Americs for o
second time in 1889, Swami Tariye
nands pecompanied  him.  Leaving
Swumnl  Turiyanerds in New Yok,
Swami Vivekansnds west to South
Californin, He dclivered s eeries of
lectures in Los Angeles, Pamdens,
Oakland, Alumeedn and Ssn Fronciseo.
As o vesalt, severn] Vedintn Centres
mhmedhmmmmpomm

dighangnds  were  oomserutively  in
eharge. Since 1982 Swami Ashakanends
has been in charge of the Society.

Thus the Vedinte movement in
U. 8. A, has been in two
main streams on the Atlastic and the
Preific coasts from New York and Sen
Franciseo Centres respectively, the two
places of Swami Vivekananda's seti-
wities on thess two copste.

Exrasemex v Ories Couwrsies

In 1982 st the request ol “El Hogor
de Amigos de Buemos Alres™ in the
city of Buenas Aires, Argestine, South
Americs, Swami  Vijpyananda  was
demmnwnlndmlathewrpounl
expounding the Vedints philosophy in
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that distani land. The Swami had to
learn Spamish for this purpose. He hae
been dalng exeellent work expounding
the Indisn Wisdom throngh classes and
public lectures, which are heard by ss
many ns five hundred to thousand, On
March 17, 1685, the Swami lounded the
Bumakrishne Ashrama in that city.

At the insistent eall of & group of
sincere souls, Swaml  Yaliswaronands
wis sont to Wiethaden, Germany, in
1983, for o period of six months, by the
Belur Math nuthorities in Indin. But
the hankering for spirituality in Central
Europe is really so grent that be has
been detained oll these years there,
During hix tours the Swami has come
in touch with some of the best Inde-
bogists and thinkers in Germsny wnd
bas visited many universitics. He has
aleo  visited Ascons in  Switzerlond,
Vienna, aud then Cracow in Poland, to
spesk st the International Moral Eduen-
temal Congress.  Thence he  visited
Warenw. He bs now sericusly thinking
of muking the base for Central European
work  somewhere in  Switzerland, »
neutral country, where people of all
countries can come and meel freely
and be inspired by the Ramakrishns.
Vivekanandn message in an stmosphere
ol harmeny s goodwill.

In September 1094, Swami Avynkta-
manda sadled for England with the iden
of premching Vedinta. He began his
work in right esrnest ond has been
supcessful in crenting interest which hey
resubled in the starting of s Veddnta
Soeiety in London.

Swami Adyananda st the invitstion
ol same friende wos sent to South
Afrien in 1084 He toured all over
Matal and the Eastern Provinee. Much
intercst wns crested in Vedints every-
where he went. Mayors presided st
mearky all the meotings which were well
wttonded by both Indisns smd Euro-
peans who fiocked to listen to the

THE VEDANTA MOVEMENT IN THE WEST
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Bwami speaking on Indian Culture wrd
W He also addressed the
students of the Rhodes and Witwater.
srand Universitics and had an interview
with General Hertzog, the Premier.
Toe Tescnmc

1n short, it is reslly surprising to note
how the Vediota work is rapidly pro-
gressing in the West which shows that
it is supplying o great need there. Muny
wre feeling & religious vesd which 15
most satistactorily filled by Vedinta.
It is & thing to be noted, however, that
Vedfinta i not supplanting the religion
of the countries, but is broadening the
catlock of the poople, instilling inko
them the most universal priveiples of
Beligion as distinguished trom religions.
It is n pleasing sight to see Catholies,
Protestants, Jews, Aymostics and Athe-
ists concentrating their minds in the
meditation elass, on o larger ideal under
the puidance of n Hindu, The Swamis
help the Christinns who come to their
lectures and elusses to & better under-
n-ndmgufﬂm It s surely o great

to have them

that up t the time when they Imnl
Swamis' interpretation of the signi-
ticanes of the word and life of Christ as
being of more vitol importsnes thaa
chureh dectrines, they had not been
#ble to mpprecinte the breadth and
grentness of Chriet®s spivitual heritage wo
mankind,

In this conuection the followiny
passage by & corrsspondent in New
York Times is significant: *1 do not
know much wbout Oriental Heligions,
but T sometimes go on Sundny afters
noons to listen to s Hindu Swami; and
strunge s it may appest to some of 703
readers, T find he tesches a very pure
and lofty morality, very vear akin to
that of *the Sermon on the Mown aust
sets forth some refiglous  epeculations
teaching the eternal destiny of the
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human sl which sre worthy of serious
sttention, Pt whes 1 viet some of
our mo-called Chiristinn Churches in this
city, 1 find the theught so thin and ihe
pommposity s Uhick, thet | asuslly drop
oo & quick dose; wherrss the Hinda
preacher con keop me wwnke wpd formish
me with food for & dresmy meditation
aferwards,  And this is sootber resson
why 1 think we should beave the presch-
Ing budness to the Orientsls them-
selves™

Waar s Deots Ganesn
To Indis the Swami Vivekansnda's
work in U West has been of the great-

West. It s troc o frw bad preceded
the Swani, but these had wither o loan-
g townrds slien oultures or speet thesr
enerpies it exposing the delects of
Hinduisn, The Maheattc writing on
the Swami's work sher his peming

better prepured for him by retionslisieg
scientists who had
Christinn helief, but peesibly sl
Swasi possemed that dash snd
intense  love of Hinduism,™
predecenars
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NEWS AND REPORTS

iIn 'Beuxu ieelf thres committess have
been formed of which mention may be made
of the Benares Hinda Updvensity Sr Hama-

i the work, amd Mr. B G. Pradhan, ex-
ML L. C i working for its sucesss is Nasik.
Suwmmi Adysnands i touring in Guanrst
ned Kathiswar and organizing the celebrn-

tioms in these two prov

The wetivities of the Forcign Ceicbration
suh-committer & wry eneorsging. The
compsitiee came in towch with the disin
wuisked men and women of the Foreign
coustries whe have enlisted themselves ns
mezmbers of the General Committee, Swami
Vatiwsrorends who @ i Cermany s
coming in tewch persaslly aml by corre-

niety articles, writhem by eminest scholars
representing abowt  ffteen  Universities of
Tndin, on & varety of vabjects rusging from
the Pre-Vedic peried i3 the presest time.
Besides the Volume will contain artiches on
weience mnd nrt and the Ramakriskna Move-
ment whick will foem the comcdsiling portion
of it. Costession is ghven to thos whe
register their arders bafore the book comes
ouk.

VIVEKANANDA ANNIVERSARY
Dernr

The public seetng in comnectlon with
the eolehration of the ¥eth hirthdey somi-
wersary of Srimat Bwnmi Vivekanoads was
held en Sumlay Jueuary ot the
siseihly ball of w- Munivipal Board High
Sehead, New Tuibi, under the

€. P, Ramamwwmi Iyer, K.CLE. Swami

Vivekunands.

Sir Hamaewami oheerved that in his early
years he had the privilege to come weros
Swami  Vivknvands on the ove of his
momenlous jommey to Americn. Tt was o
mntter of profousd revelstion to him te
iisten to Swamd  Vivekanands. Indip was
then in the eros voud under Western
influence, forgetfal of her past nnd with m
hope for the futire exceplt the awnkeming
camicd bere usd thers by the Thesophical
Boclety, A Hindn bid ther o spologise
for his exibence —s0 much overcome he was
by the spirit of inferierity complex. Viveka-
nanda, who lmbihed the cubture of the Bast
nod the West, came not o day too soon
o b the torch-besrer of Tnidia's smered



Mr. N. C. Mehts, LCS, brivly referred
to his meteoric oareer and observed thet he
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w
wplrit of Sakkya Mund, he ralsed the e

of Indi's apbrituslity on & sound bed rock
b America. He was mot koes for his own
salvalion, but for the anlfation of the

him of unlimited esergy amd emotion. His
wns trudy a lde of dedicaten, work and
activity. Although he left his mortal garb
B years agn the Bame b stlll aglow to being
warmth ued pusshine to s despondent beart,
The wrangling of ersed will ke hushed if
we can imbibe the apirit of his swscige.

LIS

Rangoon, Jos, %5
The seventyfourts birthday ansbversry
of Swami Viveknranda was otlebrated durkng
the week end with grest eclat in the
Hajn Reddiar School Hall with Sie Arther
Pagr, Chief Justion of Burma, in the chair
There was a big gethering of several
humdreds af peogle from sl eommenities.
Lady Page wne present.
The mesling commenced with the saying
ol prayers te the scoompeniment of vilin
by the girln of the Reddinr Higk School.
Sir Arthur, in his opening speech, asid that







