181253









HISTORICAL FACTS ABOUT
JAINISM.

A REPLY

LALA LAJPATRAL

WrtH “Appexpry
r . . i

PUBLISHED BY
MAGANLAL M. SHAH.
MANILAL §. JAVERI

Hony. Secretaries,

THE JAIN ASSOCIATION OF INDIA,
SHANTINATH]JI TEMPLE, PYDHONIE

Vir Samvat 24§2. BOMBAY, 3.



RMIC LIBRARY

B NoJRIZ53)| "

Claga No., }f\g'. e
' (4.

| .

Dote 7.8.96

i Zard |

. ul"“

Coet. v’

Ek Card.| 9
AN




PREFACE.

e ————rn e

In submitting this publication to the consideration of the
public in general particularly to those who seek to know the
“Historical facts about Jainism” we would be careful to explain
that this attempt has been made solely with the object of furni-
shing historical proofs in support of objectiors raised by the
Jains against several baseless attacks on Jainism laid down
by Lala Lajpatras in his Vernaculsr publication i.e. History
of India.

In view of the absence of a good concise History of India
in Urdu Language, Lala Lajpatrai thought of writing such a
history and after strenuous efforts as he states, he could
compile a book that can be useful for students.

In his preface to the book, he states that ‘““the contents
. should be free from exaggerations and they should also be im-
partial, common and authoritative.” It is probable that Lalaji
may have either forgotten this principle or in view of his ardent
admiration for the religious school to which he belongs he may
have been led to put forth some biased and unfounded notion
regarding Jainism.

The publication of Lalaji’s book created a commotion among
the Jains and, as stated by Lalaji himself, he received severs!
protests from the Jains. The Jain Association of India took
up this matter and addressed the following letter to Lalaji.



11th October 1923.
To,
SHRIYUT LALA LAJPAT RAIL

LAHORE.
Drar Sk,

1t is brought to the notice of this Association that in your
book “Bharat Varshaka Ttihas” you have made some reference
about ‘“Jainism.”

We find that you have misrepresented several points con-
cerning Jainism, therein. Hence we will like to know what
hooks of reference regarding the Jainism, you have relied upon
for your information.

‘On getting the alove information, this Aseociation intends
writing. to you jointing out statements to which exception is
particularly taken by the Jain Community.

Awaiting an early reply,
Yours faithfully,
(8d.) MAGANLAL M. SHAH.
(8d.) MANILAL 8. JAVERI,

Hon. Secretaries.

LALAJI in reply stated ax under:—-
. SOLON.

16-10-23.
DEAR SIRS,

Your letter No. 159 dated 1lth October on behalf of the
Jain Association to hand for which I thank you. Having re-
.ceived several communications from other Jains on the same
subject I have replied to one of them at some length and have
published the reply in a recent issue of a vernacular Punjab
daily called the“Bande Matram.” In that reply T have admitted
one or two mistakes and have offered to ccrrect them in the
next edition. The mistake is one of language and not ot
opinion. As regards other statements of which exception- has
been taken I have offered to publish a brief note as to the Jain
Doctrines which may be prepared and sent to me by a rejresen-
tative Jain Association like yours. Hoping it will meet, your
appreval,

1 remain,

. Yours si&gerely,
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In- the meantime (he association addressed circular letters
to the leading Munirajus and other gentlemen and sought their
opinion in the matter. Many of them sent in their replies.

The statement published Ly Lalaji in the “Bande Matram”
referred to by him in his letter appeared in Hindi and its transla-
tion is as under.

L.
LALA LAJPAT RAYS REPLY TO JAINS,

Various leading Jains sent Jetters to Lala Lajpat Rai object-
ing to his remarks made in Lix History of India, on Jainism,
including a letter from Lala Teckehand Jain. Hony, Secy. of
Punjab Jain Sabba Jepndinla Guru Distt.. Amritsar. Lalaji
has replied to him as follows and bas sent the letter to us with
a view to publish come for the information of all the Jains as
to the position of Lalaji and toavoid the necessity of replying
to individval...... Editor, “Bande Matram’ 14-10.23.)

.DEAR SIR,

I received your ietter a few days back.  As I was ill during
the last days and at the same time busy in different ways I could
not reply it esrlier. 1 hope you would excuse me.

1 am sorry to hesr that my views have wounded the
feelings of the Jains. 1 nced not assure you that I have not
written this History of Irndia under prejudice for come srecial
religious society ror have I done #o with the sim of spreading
a special doctiine. T have expressed such thoughts only as
[ thought 10 he correct honestly and fit to be mentioned from
the historical yoint. of view

I praise the venunciating spirit of the Jaingand their doctrine
of “Ahimsa.” Iint «till 1 thirk that the teachings of Budhism
and Jaivism bave Jeen juitls esponsikle for the political de-
gradation ot India.

1 have framed this opinion after full consideration. I don't
see it eesy to change until and unless I am supplied more sound
information to convince me of the otherwise.
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historian it is impossible to see anything with the same eyes as
those of & sect see with reverence and faith. gistory
does not always attach to such traditions the same importance
as the people of the sect related to, do,

Yes. But if there is anything in my History contrary
to the actual religious doctrines and which has been a cause of
trouble to you people, I am ready for compensation and
the best way to reach it is, I think that you may send to me
& brief contradiction not more than a page of my book, which
T will publish on your behalf in the second edition of my book.

But this must always be kept in view that my account of
Jainism is the popular belief and not in accordance with any
special sect. Therefore the contradiction should also be based
on this very principle.

You have pot mentioned any special objectionable sen-
tence in your letter but Lala Ugarsain Jain of Barant has drawn
my attention to some running as follows :—

1. The 24th. Tirtharkara founded ¢ wuew religion.

2. The teachings of the Budhism and Jainism have been
to some extent the causes of the political degrada-
tion of lndia.

3. Jainism resembles Budhism in many of its teachings.
4. Jains openly deny the existence of God.

5. This had its origin side by side to Budhism.

6. It is cowardice to be a Jain.

The treatment accorded by the Jains towards the
humanity is a very severe and cruel; act.

=

In the above the first sentence is not my own but nearly
all the authentic historians of the world say so. Therefore
from historical point of view I admit it to be correct. Like
you that Budhists say that their religion is eternal yet Sakya
Muni Gautama is believed to be the founder of this religion.

2. T have realised this conclusion after full consideration
and I am not prepared to make any alteration in this respect, as
I have said before, unlessI + _ .-plied sr+-e more sound infor-
mistion. #4. 9 . ,



v

3. This is not only the opinions of the historians but slso
the popular belief. Jais may have different opinion but it
is not essential that every historian should bow to their opinion.

4. I 1 receive a contradiction I shall be glad to publish it
in the foot note. But it should be clearly stated if that is the
general belief or of one particular sect.

5. This is also the opinion of several historians.

6. This sentence referred to runs thus:-—The chief moral
principle of the Jains is non-injury but they have given it so
much importance that in the cyes of some it is cowardice to
he a Jain. But learned Jains do not take it to he a sin to
tight in a religious war.

It 1s clear that the above is related to a few persons only
and therefore is not so important as Lala Ugarsain thinks it
to be. My views regarding the Jain Monks can be known from
the following :- -

Jain Monks are more righteous, more renunciating, seli-
less and more disinterested when compared with the Sadhus of
all other religions.

7. [ would be glad to delete this sentence as | don’t think
1t proper that the whole should be taken to task for the wrongs
of the few. This sentence was written by mistake but the sense
which can be taken it to mean was not at all before me.

My object was that Jains have gone so far in this principle
of non-injury (ahimsa) that they have ignored the rights of the
humanity while defending those of the other creatures.

In the end I deem it proper to say also that different his-
tories are being written in the world, some accept them and
some do not. It is due right of the latter (and they use it)
to criticise the history and put the defectsin it before the public
and to give also some time for the author to ratify the dis-
crepancies. But it is never heared that attempts were ever
made to influence the author by undesirably passing resolutions
against him. Such behaviouris a bar in the way of independence
of thought and a hindrance for the new things to be brought
into light. Therefore I wish that you may gladly criticise the
defects in my history and I shall gain from it. But I.don’t
think it desirable that a popular community like you should try
ara” e thinen? ".. . a.solutions. which can be attained
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As I have received numerous letters therefore I think it
proper that a copy he sent to the press so as to avoid trou-
ble of replying individually.

N. B.—I have cleared my position as to your objections
and I am not prepared to discuss the matter any longer.

Your Well-wisher,
LAJPATRAL

In view of this public discussion and in accordance with
the desire of Lalaji, the Executive Committee of the Associa-
tion decided to prepare a statement refuting the allegations
laid against Jainism and put before the public the historical
facts regarding it. lor this purpose, a sub-Commitiee was
appointed with powers to add to their number.

‘Mr. Mohanlal Bhagwandas Jhavery, (Hons.) B.A., L1.B.
Nolicitor was entrusted with the work of collecting necessary
information and preparing a dvalt for the statement,

The Druft thus piepared by Mr. Mohanlal after relerring
to & large number of books was considered and revised by the
sub-committee at ity several meetings and was approved for
submission to the Exccutive Committee which adopted the same
for forwarding it to Lalaji and publishing for the public infor-
mation.

According to this resolution, this small treatise ¢xpounding
the historical facts about Jainisi is placed before the general
publie, with hopes that it will be uselul to the writers of History
n future by way of supplying correct information about one
of the ancient religions of the World.

Before we conclude, we  should not forget to express
pur sincere thanks to Messra Mohaulal B. Jhavery and Mohanlal
D. Desai for the pains that they have taken in preparing and
revising this statiment and also to Mr. [Tiralal Amritlal Shah.
B.A. for facilitating our 1ask by supplying us rare and unavail-
uble publications. .

- THE | MAGANLAL M. SHAH,
IQOC T AT Y SN
JAIN AbbU‘LlA)ll()L\ OF INDIA, Gy NILAL 8. JHAVERI,

Pydhonie, Bombay. 3 HONY. SECRETARIES.

P. 8.—The must important part of the treatise is the
Appendix in which all the authoritative statements are
brought together.

The Readers are requested  to . note that small
type in the body of the treatise refer to the numbers of the
notes appearing in ti.%. Apmep 7777 e . e S



THE JAIN ASSOCIATION OF INDIA.

Pydhonie, Bombay, 3
October, 1925.
‘To

SHRIYUT I,ALA I AJPATRAI
I,AHORE.
Re. Your Publication ““Bharatvarshaka Itikasa.”
DEAR SIR,

In continuation of our previous letter, we
beg to send you herewith certain authoritative
statements in point, being extracts from writings
of well-known European and, Indian Scholars and
a collection of opinions and writings of non-
Jains published in Dbookform by Muni Shri
Amarvijayji Maharaj and a Treatise by Shrimad
Buddhisagar Suri.

WaNT OF REFERENCES.

We' regret that you have not been pleased
to furnish us with any references on which your
opinion as expressed in the ‘‘Bharatvarshaka
Itihasa” has been based. If the same had been
furnished to us, we would have been afforded an
opportunity to examine the same. But in their
absence we have to consider the opinion expres-
sed therein as your personal opinion.
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GENERAL REMARKS.

Adverting to your article in the “Bande Mata-
ram” referred to in your letter dated the 16th
October 1923, it has been stated therein, “My
account of Jainism is the popular belief........ ,
and my knowledge is based on many authentic
scholars.” With due deference we state that our
knowledge and intercourse with non-Jains lead
us to think that your account is not the popular
belief. The greatest portion of the Indian popu-
lation is Hindu and they do not—as far as we
know—hold vour view'. It is the Hindus whe
come in greater contact with Jains and have an
opportunity of studying first hand tbeir everyday
life and its aspects-both practical as well as
religious. We are not aware of any Hindu of
merit holding your view. As for the ‘‘Authentic
Scholars’’ referred to by you we are in the dark
as you have not been pleased to name them.
It is possible that by “popular belief”’ you per-
haps mean the Puranic view or the view of some
early European scholars who based their opinions
on Brahmanic sources® or the Puranas, without
any independent historical research. Your views
seem to have been expressed by you without
‘having recourse to materials which throw a

flood of light on Jain history.

REFERENCES TO JAINISM.

The Vedas? Brahma-Sutra,® the Maha
Bharat,” Shrimad Bhagavat and other Puranas,’
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Yogavasishtha,” Paninis® Ashtadhyayi and ancient
inscriptions of Kharvel’ and Mathura,!® as also
the writings of eminent Furopean" and
Indian'® Scholars and also of many Indian
historians'® and prominent leaders such as Lok-
manya Tilak* and Mahatma Gandhi'® have com-
pletely exploded many of the mistaken notions.

Pandit Madan Mohan Malavia considers
Jainism as ancient as the Vedic religion and
has classed it as one of the three branches of
Aryan religion.'®

Iokmanya Tilak, you are aware, was not
only famous as a great political leader but also
as a great mathematician, scholar, philosopher
and historian. He says— ‘‘Jain religion is as old
as the Vedic religion and the Satyachara of Vedas
is the same as Jainachara’”' Your said views

were never the popular views but they seem to
" be the views of some KEuropean writers® who
wrote without taking the trouble of making
independent search and without sifting any
historica! materials. Moreover, it seems, they
did not make a special study of Jainism.

HISTORIAN'S Durty.

Your duty as a historian, we submit, is te
give expression not merely to personal opinions
relying upon exploded myths but to genuine
historic truths in light of the latest researches.
Tt is not open “ o - fo ignore the established



couclusions or recognised authorities” on Jainism
and the opinions of the prominent learned con-
temporaries of yours, without in the least attempt-
ting to controvert the same. It has to be kept
in view specially when you happen to be writing
about a great historic community and its reli-
gion. We do submit that when principles of
a particular religion are set down as professed
by the followers of that religion, they must be
generally acceptable to them and must be based
on what they consider to be authentic writings.

“KALPASUTRA.”

The Jains consider “Kalpasutra” amongst
others as an authentic document and this has
been proved to be of great antiquity and historical
value® Youwill find I,ord Rishabha mentioned
therein as the first 'I'irthanker .. ILord and
Propounder of Jainism in this cycle, and not
Parshwanatha the 23rd Tirthanker. It must be
noted here that the Jains, unlike Hindus, are
considered by Western Scholars as exact chro-
niclers of events of their time and are noted for
giving mostly exact, detailed, and reliable histori-
cal information in all matters whether pertaining
specially to them or not.** Having regard to this,
the Jain works could have been very well relied
upon for requisite historic information pertaining
to themselves and within their own sphere.
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injusticr 1o JAarn COMMUNITY.

Matters in such case cannot be treated off
lightly by relying solely upon impressions which
others are likely to consider as being biassed
owing to the religious proclivities of the writer
who is known to follow a different religion. We
would gladly refrain from taking your views in
that light; but we urge that the Jains as a
community would feel so when your views appear
to be opposed, to the historic materisls mentioned
above. We do feel that even if you had any
materials to hase vour present view. before len-
ding your name to and endorsing a view, pal-
pably unacceptable to Jains, you should have at
least consulted some Jain Scholars thereon to
have both the pros and cons before you; or
should have personally sifted all the available
historic materials. Without doing so you have
done injustice to the Jain Community by giving
currency to views which are unfounded, and thus
irreparably casting slur on them and their religion.

Here the question of one being entitled to
independent thinking and courage of opinion
does not arise. What you propose to write
is history and not personal views. As it is
various statements made by you are not his-
tory : and are altogether contrary to facts. We
would but cite a single instance how your methods
have le* -
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SELF-CONTRADICTION.

On the one hand you say that the Jain
religion was started by Shri Mahavira about the
time Buddha religion came into being, and on
the other you say that Shri Mahavira mixed
himself up with followers of Shri Parshwa. The
effect is that you yourself accept that the Jain
religion had started prior to Shri Mahabira and
that Shri Parshwa was a historic personage.
You have thus fallen into self-contradiction.
No value can ordinarily attach to such irres-
ponsible statements, but coming as they do from
a person of your repute and political prominence,
there is no alternative but to have them rectified
and recasted in accordance with established facts.

MisSING  JACOBI.

In the preface to the second edition of your
book you have stated that you have been more
or less a compiler rather than an independent
historian and that you do not claim to have made
original research or investigation. It also ap-
pears that you have mostly relied upon Vincent
Smith and E. B. Hevell in writing your history,
Now Dr. V. Smith, it ought to be remembered
here, has been much criticised for want of histo-
ric insight.®* It also appears that in writing about
the Buddha-Jaina period you have additionally
relied on T. W. Rhys Davids who has made a
special study of Buddhism but not of Jainism
and has a prﬁ(};lgq‘gjw-*»-*-fgg Bl lom B You

’“ “‘». [ PN
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also cite the opinion of Dr. Jacobi on the date of
Nirvana of Shri Mahavira. We do not then
understand, how you happen to miss Dr. Jacobi’s
recognised views on thedate of the rise of Jainism,
If you did not really miss them, may we know
how, without any attempt at discussing or con-
troverting the opinions of such a renowned
Scholar, who is respected al! round as a great
authority on Jainism, you happen to express
same antique and exploded views without even
naming a single authority in support. What we
think is that you have been over hasty in adopt-
ing opinions of historians who do not claim to
have any special knowledge of Jains or Jainism,
and you have expressed secondhand views. It
inay be that all the works on Jainism may not
have been available to you owing to certain
limitations in which you happened to be, but
even then the writings of Dr. Jacobi alone to
whom you allege to have referred on the point of
the date of Nirwana of Iord Mahavira would
have cleared all shibboleths about Jainism. It
is extremely to be regretted that of all, you
missed works of Dr. Jacobi.

ORIGIN OF JAINISM.

Turning to the objectionable passages, in
particular you state ‘“The Chief originator of Jain
religion has been Shri Vardhamana Mahavira”™
P. 129 & 130. Wre ¥o You thus say in a rough and
ready manner that t}xe’ Jain religion started from
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Shri Mahavira. But we submit that the statement
is not historically true, as best Kuropean scholars.
consider Shri Parswanatha also as a historical
personage,® and also say that the Jain religion
had been in existence even prior to Shri Pars-
wanatha. having regard to the development
it had reached in the time of Shri Gautama
Buddha and the way in which the Jain sect is
referred to by the Buddhists in their scriptures-
The references are clearly to a well established
sect of long standing whose philosophy was
worth discussion even in the most holy scrip-
tures of Buddhist religion. Moreover Shri
Mahavira is referred to therein as Nataputta
and Niganthanayaka but not Niganthasthapaka.?
The Buddhists have wilfully misrepresented many
Jain doctrines and would not have missed to
make a point if the sect was new. Besides the
Makhaliputta Goshala a contemporary of Shri
Mahavira (according to Jains a rebellious pupil)
who was the leader of Ajiwaka sect divided man-
kind into six classes and gave Jainism a higher
rank therein than even the Bhikshus (Bud-
dhists).? Vet the Buddhists say that the Aji-
vaka sect was of Jong standing.?®  The
discussion of Sachchaka who was the son of
a famous Nigantha still more decisively establi-
shes the fact.®* There were so many as sixty-
three*® different sects or schools of philosophy
amongst which Jainism has beeu discussed in
greatest details. Chaitanyavada i.e. believing
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life in all the objects viz. trees, shrubs, mine-
rals, etc. is a sign of very great antiquity of - reli-
gion and Jainism is noted for this doctrine of
animisticism.®®  Another sign of antiquity of
Jainism is the similarity of its doctrines with
Sankhya and Vedant Doctrines.

Jamw Brnier.

“While the Jains believe that the original
propounder of Jain religion was Shri Pars-
wanatha who lived about 250 years before f,ord
Buddha'-—p. 129. a0 g0 As to your putting down
Jains as believing Shri  Parswanatha to be the
original propounder of their religion, the same is
absolutely false and baseless. As others believe
their religion to be eternal, the Jains also believe
their religion tofbe eternal. The Jain tradition is
that as far as the present cycle is concerned; their
religion began with Shri Rishabhdeva the first
Lord. But even to independant thinkers there
are unmistakable signs and conclusive historic
evidence to put Jainism far beyond the ken
of Historv.--t.e. 750 B. C* The worship of
Shri Rishabhdeva is proved in such ancient
times as those of Nanda froni Kharwel inscrip-
tions.

KHARWEL AND MATHURA INSCRIPTIONS.

The inscriptions of Kharwel and Mathura
above referred to bear this out. Of course no
direct -proof about Rishabhdeva - starting the
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Jain religion can be had as He is far beyond the
historic range.

SHRI MAHAVIRA PROPOUNDER OR
ORGANISER.

Your statement ‘‘F@avs....Jwewt,” that
is “a mew sect of Jainism was started by Shri
Mahavira is not correct. By a reference to the
introduction of Dr. Hermann Jacobi to the Jain
Sutras it will be found that Shri Mahavira merely
made five vows instead of four—there being no
material change in the vows themselves.” What
Mahavira did was to reorganise the principles
.of Jainism, as a Tirthankar according Jain tradi-
tion ought to do.*

TEACHINGS OF JAINISM AND BUDDHISM.

Then proceeding to discuss the teachings
of Jainism you state “ St adaX. ... MR L~ i
“The teachings of Jain religion resemble in a great
degree with those of Buddhism.” What we
think is that there is a kind of similarity as is
bound to exist owing to Shri Gautam Buddha
being a contemporary of Shri Mahavira and
.owing to both of them being reformers in common
opposition to certain unreasonable Brahmanic
practices.®*® Beyond that there is bound to be
general similarity such as must exist between
the principal teachings of all religions. Other-
wise the doctrine of Ahimsa as practised by the
Jains is quite different, from that practised by
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the Buddhas?®® Besides there are many otner
distinct differences between the two religions
which can be well ascertained by a comparative
study thereof. :

JAINS AND IXISTENCE O GOD.

Now as regards the statement “H TqT E L
....wTR & that is “The Jains clearly deny the
-existence of God,” the same is absolutely incor-
rect and there cannot be any misunderstanding
about it. All the schools of Indian Philosophy
and all the Scholars of religions worth the name
know very well that what Jains deny is the
“‘Kartritva” (creativeness) and ‘‘Fala-datritva’-
(conferring fruits) etc. as qualities of God. The
Jains say that God is neither creator nor dispen’
-ser. All the characteristics of Nirguna Brahma
-are assigned by Jains to “Siddha Paramatma.’®
According to Jains God is merely Sakshi—-“‘Wit-
ness,””® and does not take part in any of the
human actions. Jains accept God as all-knowing
-all-powerful, and perfect, and other usual quali-
ties ascribed to God are also accepted. In
this respect the Mimansakas and Sankhyas are
at one with the Jains.?® The Maya of Vedantists
‘the Karma of Mimansakas and Prakriti of San-
khyas are practically the same as Karma of
Jains. According to Jains the Atma under the’
influence of Karma migrates in the world and
is the Karta and Bhokta of its own doings mould-
ing its own future. . {1-,'.’ this sense the Jivatma
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may be figuratively termed to be the creator,.
protector, and destructor of his own world.® It
will be seen that the Jains by denying Kart--
tri@va of God do not at all deny His existence.
According to various sects and various religions
the definitions of God are different and accor-
dingly the exact nature of God is also different,
but it cannot by any means be said that there-
fore a community who thinks differently of
the nature of God should be condemned as deny-
ing His very existence. In view of the above,
the statement that the Jains clearly deny the
existence of God is prone to deeply wound reli-
gious feelings of the whole Jain community.*"
When it has not been thought fit to describe,.
the Mimansakas and Sankhayas, who do not
like Jains helieve in God, as creator, as denying
the existence of God, it would be unjust to
describe Jains as denying the existence of God.

Euroreany Rriricrous COMMITTEE.

It is erroneous to say ‘T WAR....WITTE
qrisaT 27 that is “According to Jain belief the
best, the niost excellent, and the most renunciated
man alone is the God’’, and to compare the
Jains with the atheistic Iiuropean Religi(lus-
committee by saying ‘@ aww....fhwar ¥’
that is in this connection the Jain religion re-
sembles with the religicn of the European reli-
gious committee’. Howsoever a man may be
advanced and renunciated-;~less and until there-
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are perfect faith, perfect knowledge and perfect
conduct and other attributes of god described
in Jain Scriptures he is not God.® The Furo-
pean Committee of Religions does not admit
even the soul as distinct from bedy and is akin
to the Atheistic School of Charvaka. The best
and most advanced man of the Committee can
never be called God. ‘There cannot therefore
be any comparison between the Ifuropean Reli-
gious Committee and the Jain religion. Besides-
such vague allusions are prone to raise consider-
able doubts and suspicions in the minds of
unwary and simple people about the purity
and holiness of the Jain religion, which an im-
partial historian would have refrained from
doing.
AHIMSA.

Then you proceed to discuss the great prin-
ciple of Ahimsa. You call the same the greatest
moral doctrine of the Jains, but unnecessarily
disparage it alleging that the same has been
carried to extrenie.** Now many thinkers of the
world join in praising the doctrine and its bene-
ficial effects on mankind and consider it a solu-
tion of the complex problem as to how the So-
ciety can live in peace.** You however say in a
garbled form, ‘““according to some, to be Jain is
first rate cowardice”—although you in the same
breath admit that the Jearned Jains do not think
it sin to fight in religious battles or consider
punishing others as opposed to their religion.*®
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Jamx Course or CoNDUCT.

As to the course of conduct—you proceed

to say that “it is impossible for man to act com-
Pletely in accordance with it (course of conduct)
and consequently the influence of Jainism on
human temperament is such that man thereby
becomes too weak for ordinary struggles of life.
On the one hand the Jain Sadhus are renunciated.
from the world to a very high degree, but on the
other hand though the Jain layman protect the
lower creatures, their conduct with men is very
cruel”.*®  Proceeding to give some sort of explana-
tion of this really unbelieveable phenomena, you
say ‘“I'he same is possibly the result of unduly
emphasizing on an impossible course of conduct.””
Here you have shown complete ignorance of the
course of conduct laid down for being practised
by the Jain layman. This course is quite dis-
tinct and perfectly practicable for householders.
Ifurther you appear to be (uite unaware of the
two grades of the Jain householders, viz. Vrati
and Avrati*” The only obligation on the Jains
of the latter class is to have faith in God, Precep-
tor, and Religion, as described in the Jain scrip-
tures. Such Jains—and they are the majority
at present—are free to follow any vocation in
life. The former class has to follow certain vows
of cumparatively far less strictness*® than those
of Jain Sadhus which make them easily practi-
cabie by the laity without in any way causing
hindrance to or interfering with their ordinary
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callings of the world. What they have to prac-
tise is not much more than a religious Hindu
Householder. You will thus find that the course
of conduct laid down for the Jain house-
holders is quite practicable and does not in
any way weaken them for ordinary struggles of
life. On the contrary the same gives « high
moral tone*? to their dealings with other people
as their religion does not remain detached from
their ordinary dealings, as happens with many
other religions. The Achara (course of conduct) of
Jain Sadhu is practically the same as prescribed, in
Bauddhayan Sutras for Hindu Sanyasi according
to Jacobi.®® There is therefore no impracticability
also about the course of conduct meant for the
Sadhus. Here it is pertinent to repeat what
ILokmanya Tilak said that Jainachara is the same
as Satyachara of the Vedas. Many kings, con-
temporaries, of Shri Mahavira, were Jain, but
fought for religion or self protection. There
have been also instances of so many subsequent
kings as successful rulers inspite of their being
Jain. Jainachara is therefore quite practicable
and does not make those practising it cowards
or in any way weak to fight the ordinary struggles
of life.

CHARGE OF CRUELTY REFUTED.

Nor does it make them cruel. It makes them

on the contrary upright, honest, and considerate
but unflinching and strong. Itis a speciality of
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Aryan religions and specially of Jainism that
all the acts of the man are inbued with religion.
It is contradiction of words to say therefore
that although the Jains Dbelieve in Ahimsa,
they are cruel.®® Of course there may be some
rare instances but they cannot be put forward
in extrenuation of a sweeping statement ascrib-
ing cruelty to the Jains as a class. As a
matter of fact the Jains are considered by all
to be farthermost away from cruelty. There
ought to be unshakeable proofs before such a
damnatory charge is laid against a community
of great antiquity and prominence like Jains
If we refer to history we find not the Jains
but the Hindus cruel to a great degree in
religious bigotry. No instance of persecution
by Jains even during the reigns of Jain kings has
been ever recorded. But on the contrary in
South Madura the Hindus did put to sword so
many as eight thousand Jains.*?

HUMANITY OF JAINS.

As regards your statement ‘‘Although the
Jain laity protects the lower creatures, its conduct
towards man is of great cruelty’’, we may point
out that it is not correct that Jain laity restrict
their kindness to the animal-world.** Apart from
the fact _ that there is utility of even such a
kindness—which can be realised by remembering
usefulness of cow and such other creatures to man-
kind, it is an exploded myth, given circulation to
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by people ignorant of Jainism and having little or
no acquaintance with Jains and their institutions-
Jains consider education as the best charity and
they have accordingly TPathashalas of their own
in almost all the towns and villages where there
are even a small number of Jains. ’They subs-
cribe as liberally and unhesitatingly to non-
Jain educational and other institutions beneficial
to mankind. As a matter of fact kindness and
Jains go inseperably together. In this respect
there is absolutely no scope for the allegation
made by you. Any man who cares can, by even
a casual reference to any list of subscriptions
to charity, find out for himself the extent of Jain
generosity. The Jains are the foremost in cha-
rity and in doing their bit for humanity.

HisTorIC INSTANCES.

We would but give a few historical instances,
Jagadusha, a prominent Jain flourishing in the
thirteenth scentury, saved the whole of Kutch,
Kathiawad, and Gujrat in the great famine of
1255 A. D. Shantidas of Ahmedabad, whe
flourished about three hundred years ago, saved
thousands in the great famine of 1631-32 A.D.
from starvation aund untimely death. It is well
known that famines are unfortunately conti-
nually occurring in this land. There were only
very recently the great famines of sfy. 1869
and s.y. 1956 in which also the Jains
contributed very liberally and unsparingly to re-

2

-~
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Leve mankind. On this side only in the last
century Motisha of Bombay erected many
Dharmashalas and was noted for his extreme
solicitude for the poor and the starving. The
charities of Sada Somji, Narsi Natha, Narsi
Keshaviji and others awongst the Jains are
historic.  As a scholar  you cannot Dhut
be aware of the name of the late Premichand
Raichand who only recently spent large suni such
as 00,00,000 of Rupees on cducational anil other
charities. His namie is permanently associated
with the DBombay and Calcutta universities.
The Rajabai Tower otherwise known as Uni-
versity  Clock Tower was erected Dby hint in
memory of his mother Rajabatl and gifted over
to the Bombay TUniversity. He als) crected
many Dharmashalas and wells and Pathashalas
for the benefit of humanity. A very Jarge num-
ber of hospitals, schools and other institutions
are even now maintained by Jains and conduct-
ed on a very catholic basis without distinction
of caste or creed. The Humanitarian League
of Bombay started by the Jains deserves special
mention, as the same has been rendering service
to people throughout India without distinction
of caste and creed. I'he same commands many
non-Jain and Turopean members and is being
conducted on uptodate lines.

Dr. O. PERTOLL AND JAIN ETHICS.

It may not be out of place to cite here what
Dr. O. Pertold says on the great doctrine of
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Ahimsa in his lecture on “The greatness of Jain-
ism and its position from the point of view of
‘the science of comparative religions.”  He
says :—“In Jain scriptures the ethical science
has been very exhaustively considered. ‘The
first question 1s how all the beings in the world
-can live peacefully together. Most moralists
have failed to solve the same problem and none
has arrived at a definite conclusion on the
subject. The question has been however very
simply and thoroughly considered and ansivered,
In the Jain scriptures. The answer is non-injury
to others. 'This doctrine is not treated mercly
philosoplically hut put into practice with greater
strictness and resoluteness than even the ten
Commandments of Christianity. Another ques-
tion as ecasily and thoroughly answered is the
purity of relation between man and woman.
This is a question not merely of ethics but also
of life and society.” (P. 105 Vol. TI TJainctar
Drashtie Jain by Shri Amarvijayaji Maharaja.)

MAHATMA GANDHI AND AHIMSA.

We would further cite what Mahatmia Gane
dhi says, as the same has great bearing on this
point as well as on the next viz. Political intlu-
ence. He says :— ‘With due deference to Lalaji, I
must join issue with him when he says that the
elevation of the doctrine of Ahimsa to the highest
position contributed to the downfall of India,
There seems to he no historical warrant for the
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belief that an exaggerated practice of Ahimsa
synchronised with our becoming bereft of manly
virtues. During the past 1500 years we have as a
nation given ample proof of physical courage,
but we have been torn by internal dissensions
and have been dominated by love of self instead
of love of country. We have, that is to say, been
swayed by the spirit of irreligion rather than
of religion.

BENEFII' DERIVED FROM JAINS AND THEIR
RErIcIoUs WORKS.

“I do not know how far the charge of un-
manliness can be made good against the Jains.
I hold no brief for them. By birth I am a Vaish-
navite, and was taught Ahimsa in my child-
hood. I have derived much religious benefit
from Jain religious works as I have from scrip-
tures of the other great faiths of the world. I
owe much to the living company of the deceased
philosopher Raichand Kavi who was a Jain by
birth. Thus though my views on Ahimsa are
a result of mv study of most of the faiths of the
world, they are now ne longer dependent upon the
authority of these works. They are a part of my
life, and if T suddenly discovered that the reli-
gious books read by me hore a different inter-
pretation from the one I had learnt to give them,
I should still hold the view of Ahimsa as I am: .

about to set forth here.
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INFLUENCE OF AHIMSA.

“Our Shashtras seem to teach that a man who
really practises Ahimsa in its fulness has the
world, at his feet ; he so affects his surroundings
‘that even the snakes and venomous reptiles do
him no harm. ‘This is said to have heen the ex-
perience of St. TFrauncis of Assisi.

* * % .
Arrrvsa GREATEST COURAGE.

k %

“Ahimsa requires deliberate self-suffering. not
a deliberate injuring of the supposed wrongdoer.
In its positive form, Ahimsa means the largest
love, the greatest charity..................
This active Ahimsa necessarily includes truth
and fearlessness. A man cannot deceive the
loved one ; he does not fear or frighten him or
her. @ryazA  (gift of life! is the greatest of all
gifts. A man who gives it in reality, disarms all
hostility. He has paved the way for an Zonour-
able understanding.  And none who is himself
subject to fear can bestow that gift. He must
therefore be himse!f [fearless. ‘A man cannot
then practise Ahimsa and be a coward at the
same time.” The practice of Ahimsa calls forth
the greatest courage. It is the most  -oldiery
of soldier’s virtues.

* * * * *

1y

FEAR O DiaTI.

“If we are unmanly to-day, we are so, unot
“because we do not know how to strike, but be-
\€l2813
VA RAMACRISHNA WISSION
PNTUTE OF CULTURS
uBRanY
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causc¢ we fear to die. He is no follower of Maha-
vira, the apostle of Jainism, or of Buddha or of
the Vedas, who being afraid to die, takes flight
before anv danger real or imaginary, all the while
wishing that somebody else would remove the
danger by destroying the person causing it.

sk % - * %

AIIMsA A PANACEA

Ahimsa, truly uuderstood, 1is, in my humble
opinion, a panacea for all evils—mundane and
extra-mundane. We can never overdo it. Just
at present we are mot doing it at all. Ahimsa
does not displace the practice of other virtues
but renders their practice imperatively necessary
before it can be practised even in its rudiments.
Lalaji need not fear Ahimsa of his father’s faith.
Mahavira and Buddha were soldiers, and so was
Tolstoy. Only they saw deeper and truer into
their profession, and found the secret of a truer,
happy, honourable and godly life. Iet us be
joint sharers with these teachers, and this land.
of ours will once more be the abode of Gods.”
(M. K. GANDHI, JAINA GAZETTE P. 262-205,1916.)

AHiMSA MISUNDERSTOOD.

We need not repeat here that the doctrine
of Ahimsa is much misunderstood and its exact.
connotation not known. I,ord Mahavira who
préached Ahimsa knew how to stand unshaken.
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in calamities brought down upon him by the
non-believers. He was prepared to die for his
belief. He did not however think of killing or
wmjuring the persons who inost cruelly maltreated
him. You will thus se¢ Ahimsa involves ada-
mantine courage, capacity to bear infinite pain
and misery and this has Deen to an extent under-
stood and practised by Mahatma Gandhi. If
proper and impartial consideration is given to the
subject vou will unhesitatingly revise  your
views on the great doctrine of Ahimsa. Fven
as a political doctrine the best thinkers of the
world praise the same as a sovereign remedy
and it is especially so in India. Had the doct-
rine been understood in  its full connotation
and practised accordingly by the political follow-
ers of Mahatma Gandhi, there would have
been astounding results. This is the reason
why Mahatma Gandhi thinks that his movement
would have been a complete success if the people
had followed him implicitly and carried out his
plan courageously and unflinchingly. Now, that
historic facts about Jain charity and humanity
are before you, you will not hesitate to remove
the unbecoming slur of cruelty to man cast onm
Jains. You will aiso do equal justice to
Jainachara, which makes man upright, honest and
considerate but untlinching and strong. The
Jains are also not backward in their service to the
Motherland and the sanie can be ascertained by a
reference to their part in the non-co-operation
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movement and their contribution to the latest
Swaraj Fund started by Mahatma Gandhi.

Porrrical INFLUENCE OF JAINISM AND BUDDHISM

Coniing to vour views about the political in-
fluence of Buddhism and Jainism viz. ®&
qwfaw. . . .mg&tt% that is “In my opinion, the
general influence of Buddhism and Jainism
has heen a cause of political dawnfall of India,”’
we think that the premises for the conclusion
drawn by you are wrong. Can you say that if
the ruler or the ruled have deep sense of sacrifice
of worldly things and, are renunciated, they would
be unfitted for ensuring protection or weltare of
the country ? What is correct—that misery is
caused by excess of selfishness or that it is caused
by excess of renunciation ?

HISTORY AND SENSE OF SACRIFICL.

As a historian you must be aware of the
long line of kings of Raghu Vamsa as described
by the great poet Kalidas. What a marvellous
success was achieved by them who were imbhued
with keen sense of sacrifice under the training
of renowned sages and who ultimately resorted
to ascetic life. Still, thev were ideal rulers
Is it what you say that an extremely philosophi-
cal or religious view of life incapacitates people
for self protection or political rise. The preach-
ings of Shri Krishna to Arjuna in Shrimad
Bhagwat Gita included sacrifice of wordly things.
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VYet, their influence on Arjuna was that he fought

‘well and vanquished his opponents. King Janak
is another notable instance of a very successful
ruler although he was leading an ascetic life.
Similar is the history of Mahomedans fighting
on declaration of Zihad or religious war and
‘Christian Crusaders uniting te recover the lost
holy land of Jerusalen.

NoO SPECIAI, INCAPACITY.

Now we shall cousider if there is any specially
or inherently incapacitating element in the DBud-
dhas and Jains preventing them from being
successful politicians or diplomats which may
be pointed out as the invisible root-cause of the
pulitical evil-effects of Jain, Buddha influence.
We do not find any. ‘I'yaga cannot lead to any
evil results and besides ‘I'yaga is admittedly
common to most Indian religions. The Jains
and the Buddhas cannot therefore he said cven
in an abstract and invisible manner to have
caused the political downfall of India. ‘The
allegations about the course of conduct laid down
for Jain laity have been already dealt with, and
the high potentiality of the doctrine of Ahimsa
‘has been also pointed out. Apart from thesc spe-
cial rules of conduct the Jains are like any other
‘people and there cannot therefore be anything
specially or inherently incapacitating them.
The Buddhists are even now rulers in China»
“T'ibet and Japan, so that fact speaks for itself.
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Hisrory aAND CAUSES OF POrITICAL, DOWNFALL..

‘Turning to history we find that the political
downfall of India was due to other reasons-
When' Prithviraj fought with Shahbudin Ghori
and his Afghan invaders it was discord and dis-
sensions amongst Hindus which caused his de-
feat opening the door to constant foreign inva..
sions. The same is the case as regards subse-
quent crises in history. In the last of such crisis
the Maharattas were in power and discord and
dissensions amongst them were the cause of the
final subversion of the Hindus. In Poona and
other places also the Maharattas lost to the
British. Where is it tbat you find Jains as the
cause of the political downfall of India? Look
to the history of Gujrat. I‘rom the time of Vana-
raj Chavda who was brought up by a Jain acharya
Shilaguna Suri in oth century, a long line of
ministers made the country prosperous. They
were great warriors, statesmen and diplomats.
The 1nost prominent of them were Vimalasha
Munjal. Udayana, Shantu, Bahad, Vastupal, and.
Tejpal. They made the whole Solanki and Va-
ghela period a bright chapter in the history of
Gujarat. The Jain ministers Vastupal and Tej-
pal fought and defeated Muhammedans and
established king Viradhaval at Dholka, and
Gujarat was lost by King Karan and his Brahman.
minister Madhava owing to the immorality of
the former and treachery of the latter. Last but:
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not the least is Bhamasha the great Jain minister
of Rana Pratap.

BHAMASHA AND RANA PRATATD.

Rana Pratap, the idol of patriotism, is
remembered to-day for his incessant struggle to
gain back the motherland and for his vows to
lead practically an ascetic life till he succeeded
in achieving his object. Few people know that
this hero was so driven by adversity that had
it not been for Bhamasha his Jain minister who
unhesitatingly and in extreme selflessness em-
ptied his treasures for the sake of motherland
and in fdelity to his king, Rana was hut ou the
point of giving up the struggle. It is really due
to want of impartial historians that the great Jain
politicians in the history of India have not re-
ceived their due and have been ignored. There
is a long aud charming history of Jain ministers
in Rajputana as to how they tried to uphold the
tottering Rajput dynasties and how far they
have succeeded. The sum total is that, had it
not been for the heroic efforts of thlicse Jain mi-
nisters it is very doubtful that there would have -
been any Rajput states of importance surviving.

JAIN PREDOMINANCI.

As in Rajputana, so in Cutch and Kathia-
war the Jain ministers have been the happy
instruments of saving native states out of com-
plete ruin and effacement. ‘The records of these -
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states are a living testimony to the achievements

of Jains in the field of politics. There is not a
single instance of calamity be-falling or misery
setting in because of Jain administration. As
Bhandaries, as Sheths, as Commanders, as Minis-
ters, as Mandalikas, as Mahamandalikas, and as
Kings the Jains have made their mark in history.
Commencing from the times of Shri Mahavira,
and taking a bird’s-eve-view of Indian History,
we find Shrenika alias Bimbisar of JMagadha,
Lhetaka of Vaisali, Chandapradyotana of Ujjaini,
Udayi of Sindh, Udayan of Kausambi, and
Jiwaka of the south as successful Jain Rulers,
who did not hesitate to fight for religion aud pro-
tection of self and their subjects. There was
nothing but prosperity in those times. ‘Then
we come to Chandragupta whose historical con-
nection with Jain Acharya Bhadrabahuswamt
is so well-known. TIn his time we find true Indian
Enipire and that in a very flourishing condition.
We also find bright records of the achievements
of the kings Kharvel and Samprati, Aam of
Gwalior and some of the kings of the Chawda,
and Solanki dynasties and specially of the famous
king Kumarpal of Gujarat. Commencing from
the times of Chavda dynasty the Jains, until
very recently, had political predoninance in
many states as ministers.

JAINS NOT RESPONSIBLE.

The records of the native states of Rajputana,
.Marwad, Cutch and Xathiawar in the North
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and Kanara and other places in the south are -
a living testimony to the political achievements
of the Jains. The Hindus had lost to the Muham-
medans in Bengal and Orrissa as well as in the -
south so far back as the r2th and 13th centuries.
\We have seen how the doors of the foreign in-
vasions were thrown open in the times of Prith-
viraja and how in the final defeat the Maharattas -
were responsible in the famous battle of Panipat,
which took place in 1761 A.D., and how the
British rule commenced. Nowhere will you find
the Jains losing to the foreigners or in any way

being the near or remote cause of the downfall
of India.

JAIN TYAGA AND 118 EFFECITS.

If you mean to say that the Jains were not
directly but indirectly the cause of political
downiall owing to the supposed sinister influence
of the T'vaga practised by them, the same is
equally untenable. Tyaga is common almost
to all the Indian religions and it passes one’s
comprehension how the Jains or the Buddhists
alone can be blamed, granting for a moment
that political downfall can be caused by Tyaga.
Turther the Jains were not for any considerable
time paramount and did not bring the other
races under their complete subjugation and
sway. In considering the state of an Impire
what counts is the paramount influence. Then
again we do not find any instances of the Rajputs
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~anywhere giving up their sword owing to their
embracing Jainism nor do we find. them becoming
careless in protection of their kingdom or their
subjects owing to the Jain influence. The real
and the most beneficial effect of the Jain influence
has been to soothe the unnecessary and corroding
internal feuds that undermined the Indians for
centuries past. It stamped down unreason-
able fighting as unworthy and sanctioned fight for
such objects as was the duty of a Jain king and
minister. Not a word can be said against such
a sound, and farsighted principle. LKven in the
modern times the Western Nations have not come
to a better solution of the problem as to how the
society can leave in peace than to resort to the
basic doctrine of Jainism viz. Ahimsa. The real
causes of the political downfall of India you will
find in the foregoing quotation of Mahatma
Gandhi. ‘The doctrine of Ahimsa has gone a far
way towards removing many of these causes. It
must be also remembered that in the present
political condition of India the doctrine of Ahimnsa
is the only harbour of sure and ce{%a'ui gﬁfety.

JoHANNES HERTEL AND JAIN INFLUENCE.

It is pertinent to note here what Johannes
Hertel saysin his article entitled,“The Jains
_and the Pancha Tantra” published in the Report
.of the Jain Sahitya Sammelana on the influence®
‘of ‘Jains”, ‘““I'hat the Jains 'and especially the
“Shwetambara of Gujrat not only in Hemchandra’s
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exercised a most powerful and beneficial influence
on the civilisation of their Native country. They
not only promoted their religion, which taught
their countrymen “a pitiful behaviour towards
men”’ and animals, and their Rulers justice to-
wards their subjects, but thiey promoted learning
and literary cnlture in Sanskrit as well as in
Prakrit in Braj Bhasha and in their Vernacular
Gujarati. In the sanie time their laymen caused
“to be built the splendid temples which adorn the
country promoting a fine and impressive plastic
and architectural art and to be copied thousands
of manuscripts and to be established libraries
for their monks. These monks on the whole were
not mnarrow minded as Hemchandra himself
studied also the Shastras of other religious com-
munities and lience the spiritual culture. which
is abundantly evidenced by the huge mass of the
Jain works still existing in our day, was ver-
haps the highest in all India. What would have
beconie of Prakrit literature without the Jain
writers ? It is my firm conviction that owing to
this very spiritual culture the Jains mantained
themselves and their influence in India amougst
their people as well as at the Courts of Hindus
and Mohamedan Rulers. I'o the unlearned thev
gave an attractive literature in the Vernacular,
and at the Courts of the Princes they vied in
literary art and learning with the most cultured
Hinduistic or Mahomedan Scholars and they
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used the influence they gained in this way over-
the minds of the Rulers to make them just and
Denign to their subjects.” Here then you will
have the correct idea of Jain influence and will
realise that the Jains have been unjustly selected
to be held out to the world as having in an
unknown way caused the downfall of India.
JaiNy CoNTRIBUTION TO ART, LITERATURE, ETC.

When justly or unjustly you have been
pleased to say so much unsavoury about the
Jains and Jainism, you have not a word of praise
for the great Jain contribution to Art, Iiterature
and Science, Mathematics, Medicine, Ethics, Phi-
losophy and ILogic. Volumes may be required to
do complete justice to the Jain contribution to
each of these subjects. We have already cited
Doctor Johannes Hertel and the said quotation
also goes to show the vast mass of the Jain Sans-
krit, Prakrit and Vernacular I iterature and its
proper place in the Indian Literature. 55 It also
shows what a great civilising factor this Jain
literature has been in India. The same Scholar
has in another place expressed “Now what would
Sanskrit poetry be without this large Sanskrit
literature of the Jains! ‘“The more I learn to
know it the more my admiration rises”’. In every
branch of literature the Jains possess first-rate
works.*®

Jaix Art.

The greater portion of the Jain art is what is

called the Rajput School of Art. This is so be-
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cause the Jains have historical connection with
Marwad 'and Rajputana. The inscription found
near a temple in Osia sz shows that the Jains in-
habited Rajputana in great numbers, so early as
84 Virasamvat, 7,6, 542 B. C. In the relics in
Gujarat what is to be wondered is how the Jain
Art saved the Hindu Art from being marred
by the heterogenous Mahomedan Art. It is
well-known that had it not been for the existence
of Jain Art and sculpture as living model, the
Hindu Art would have succumbed to the Maho-
medan Art. As it is the Hindus are able to pride
themselves in possession of a National Art in
Gujarat. In the South in the middle ages,
and in the North in the ancient times, the Jain
A1t exercised the same influence and the same
can be verified by studying the relics of those
times. Dr. Ananda K. Coomarswami in his
notes on Jain Art in the Journal of Indian Art
and Industry Vol. XVI July, 1914 says s—se

“The paintings are not only very important
for the student of Jain iconography and archaeo-
logy, and as illustrating costume, manners and
actions but are of equal or greater interest as
being the oldest known Indian paintings on
paper, and representing an almost hitherto un-
known school of Indian Art, based like Rajput
paintings on the old traditions, but carrying us
back at least a century and half further than the
oldest available examples of Rajput pictures.
It is indeed probable that when the Jain

3
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Libraries of Western India are made more ac-
cesible, they will be found to contain illustrated

manuscripts  still older than the beginning of
the fifteenth Century.”

“The Jains are to be met with in nearly
every large Indian town, chiefly amongst the
merchants. They have been politically, and are
still economically powerful. I'o them the archi-
tectural splendour of many of the cities of Wes-
tern India is largely due; as likewise., that of
great temple cities of Satrunjayva, Girnar, and
the beautiful temples at the Mount Abu. They
now occupy an important position chiefly in
Gujarat, Rajputana and the Punjab and also in
Kanara. The Architecture resembles that of Guja-
rat, where most of the miniatures must have been
painted. Indian Mughal Art did not yet exist
when the 15th Century Jain miniatures were
being painted.”

JAIN ARCHITECTURE AND ITS INFLUENCE.

Referring to the historically famous Saiva
temple of Somnatha at Parabhas Patan James
Furguson in his history of Indian and FEastern
Architecture writes ‘“‘though a Brahmanical tem-
ple, it illustrates the style employed by the Jains
in Gujarat in the twelfth Century”.

Jain TEMPLE OF RANAKPUR.

Referring to the famous temple of Ranpur
(Ranakpur) built in 1440 A.D. the same author
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-referring specially to the numerous columns
therein writes “The internal effect of this forest
-of columns may be gathered from the view
(Wood cut No. 289) taken across one of its Courts,
‘but it is impossible that any view can reproduce
the endless variety of perspective and the play
-of light and shade which result from the dispo-
sition of the pillars and of the dome and from the
mode in which the light is introduced. A won-
-derful effect also results from the number of
cells, most of them containing images of the
Tirthankars, which ecverywhere meet the view.
Besides the twelve under the larger Shikharas
there are 86 cell shrines of varied form and size
surrounding the interior, many of them connected
by inside passages, and all their facades more or
less adorned with Architecture.

6’

I'he immense numbers of parts therein and
“their general smallness prevents its laying claim
to unything like architectural grandeur: but
their varieties the beauty of detail—no two pillars
in the whole building being exactly alike—the
grace with which they are arranged, the tasteful
-admixture of domes of different heights with flat
-ceilings, and the mode in which the light is in-
troduced combine to produce an excellent effect.
Indeed, I know of no other building in India of
the same class that leaves so pleasing an impres-
;sion or affords so many hints for the graceful
-arrangements of columns in an interior.”
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DriwaAapa TEMPLES.

Referring to the famous Delwada Temples
at Mount Abu and specially the one built by
Vimala, Bhimdev’s minister, in 1031 A.D., the:
same author says that ‘it is simpler and bolder
though as elaborate as good taste would allow
in any purely architectural object. Being one-
of the oldest as well as one of the most complete
example of a Jain temple its peculiarities form
a convenient introduction to the style, and among.
other things serve to illustrate how complete
and perfect it had already become when we first
meet with it in India. The marble dome in this
‘temple is of great beauty from its very rich carve-
ing”’. “In the roofs of corridor of this temple also
there is a series of carving of most complicated
ornamental designs that are quite unrivalled
anvwhere else.”” Referring to the ‘I'ejpal temple
the author writes “Above the second row of orna-
ments 16 bracket pedastals are introduced sup-
porting statues and the centred is a pendent of
the most exquisite beauty ; the whole is in white
marble and finished with a delicacy of detail and
appropriateness of ornaments which is probably
unsurpassed, by any similar examples to be
found anywhere else. Those introduced by the
Gothic architects in  Henry VII Chapel at
Westminister or at Oxford are coarse and clumsy
in comparison. It is difficult by any means of
illustration to convey a correct idea of the extreme-
beauty and delicacy of this pendent ornaments,.
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Dbut the illustrations on plate No. 21 and woodcut
No. 286 from photographs will explain their form
even if it cannot reflect their beauty.”

JAIN ARCHITECTURE INFLUENCED MUHAMMEDAN
ARCHITECTURE.

“The astylar temples of the Hindus were
useless to the Muslims except as quarries—a
purpose to which they were {requently applied
but the light columnar styvle of the Jains not
only supplied materials more easily adapted to
their purposes, but furnished hints of which the
Muslim architects were not slow to avail thems
selves. The architecture of Ahmedabad for ins-
tonce (A.D. 1410 to 1572) is derived far more
directly from the Jain than from any style familiar
to their co-religionists in any other part of the
world. The same may be said of that of Jaunpur
thougl in the last named city there is bardly
a stone that can be said to be derived direct from
any previously existing huilding.”

Musi¢ RHETORICS (GRAMMAR.

There are also works on Music such as San-
gita Dipaka and Sangita Ratnavali. There are
also numerous works on rhetorics and Grammar
such as Kavyanusasana, Siddha Haima, Hem.
.chandracharya being the leading writer on the
subjects.
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SCIENCE AND JAIN DOCTRINE OF ANIMISTICISM:.

In Sciencelthe great doctrine of Animisticism:
is of great modern interest, the same having been
demonstrated to be true by the great Scientist
of India Sir Jagdischandra Bose. It is now
scientifically established that the Jain belief as
to life in trees, shrubs, niinerals etc. is a doctrine:
not based merely upon theologica! speculation
but is a doctrine which stands the test of latest
scientific investigations and is capable of practi-
cal demonstration. Not only has it been proved
that trees, plants, shrubs, etc. have life but also
that they have various emotions such as grief
and delight and that they respond to various
artifictal drugs administered to them. No other
philosophy has stood the test of science. It
speaks volumes for the marvellous accuracy of
thought and logic and intelligence of the great
Jain thinkers of yore whose principles of life
remain unshaken infthe 2o0th century.”

MEDICINE.

In medicine Vagabhatta is a renowned Jain
physician and is considered throughout India as
standard authority in Ayur-Veda. There are
many ancient treatises of Nagarjuna and others
available on the various branches of Ayur Veda,
One of the latest comprehensive works on the
subject of medicine is Yoga Chintamani of Shri
Harshakirti who flourished in the 18th century.
He has also written Vaidyaka-Saroddara and
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Vaidyaka-Sarasangraha. A little prior to that
Nayanashekhara wrote Yoga-Ratnakara. On
the mixed subjects of chemistry and medicine
are Rasachintamani by Ananta Deva Suri and
Siddha Yoga Mala by Siddharshi. Similarly
mid-way between medicine and science is a valued
work called Yoni-prabhrita. It treats of various
medicines and shows how various creatures can
come into being by virtue of the process of mixing
various medical ingredients.

Four DIVISIONS OF JAIN LITERATURE.

The subject of mathematics forms one of
the four chief divisions of Jain literature viz.
Philosophy, Mathematics, Rules of conduct, and
Religious stories. Beginning with the Holy Scrip-
tures of the Jains the first works which deal
with Mathematics as well as astronomy are Surya-
Prajnapti and Chandra-Prajnapti. A compre-
hensive work of later times called Ganita Sara-
Sangraha has heen recently discovered. It is
the work of Mahaviracharya who flourished be-
tween S14 and 878 A.D. He thus comes after
Aryabhatta but before the famous Mathematician
Bhaskeracharya. Both Algebra and modern
Geometry are included in the work over and above
Arithmetic. Professor Ujen Smith writing about
the work says ‘‘the shadow problems, primitive
cases of trignometry and Gnomonics suggest a
similarity amongst these three writers (Arya-
bhatta, Mahaviracharya and Bhaskeracharya) yet
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those of Mahaviracharya are much better than one
to be found in either (‘“The Gujarati’”’ Divali

Issue 1924). There is also another Jain Work on
the subject called Ganitatilakavritti of Sinhati-
lakasuri. As regards the 2nd division of Jain
literature, Rules of conduct, the various works
thereon have a great bearing on the FEthical
Science, and we have already shown how the Jain
Achara is of great value even from the Ethical
point of view. The Jain story literature is very
vast and famous.”® Doctor Hertel’s article on Jain
contribution to Punchatantra shows how this
kind of Jain literature was appreciated all round
the world. One work called the Shukasittari
was wholly translated in Persian and thence tra-
velled Westwards in various Furopean Countries.
The vastness of the story literature cau be
gauged to an extent by reference to the
section of Katha Sahitya in Jain Granthavali.
Now turning to the subject of Jain Philosophy
we find therein the great doctrines of Karma
(Law of causation) and Jiva (life) most scienti-
fically treated in all the details. Iokmanaya
Tilak, Doctor Annie Besant and many others
have praised Jain Philosophy for such a marvel-
lous and scientific treatment of these doctrines.
Another noteworthy feature of the Jain Philosophy
is the doctrine known as Manhood to Godhood. 5o

SvapvapA JAIN Locic.
“The Syadvada teaches the fundamental
theory that everything in the Universe is related
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‘to every other thing, so we should not take only
this relation or that. Apparently Anekant logic
-asserts contrary predicates of one and the same
‘thing, but every statement that we make is
-qualified by its modifications (paryayas). These
paryayas are caused by ‘T'ime and Space, Matter
and Character (Kala, Kshetra, Dravya, and
Bhava). Every assertion is variable with every
change in any of these four varients, which are
four invariable agents in our determination of
objects”. History and Iiterature of Tainism
p- 120,
SYADVADA & NAYAVADA.

Last comes the subject of Jain logic xnown
throughout the world as Syadvada an unique
doctrine presenting a comprehensive and syn-
thetic point of view. o There is also an analytic
doctrine known as Nayavada. The Jain philo-
sophy is also famous for throwing open the path
of liberation to all without distinction of any
sort whatsoever, the only requisites being perfect
perception @¥gw-ZaA, perfect knowledge qwmy-
g, and perfect conduct grrm—=ifex. The six
ultimate substances, of the Jain philosophyv are
Life, Matter, substauce aiding'motion, substance
-aiding stablity, Time and space. It miay be
noted, here that 'Time 1is figuratively treated
.as substance not being a positive substance.

SPECIAL CONSIDERATIONS.

Now that all the matters are before you,
-you will relise that it is not fair to show only



one side of the picture and that also in grotes-
que colours out of all resemblance to the original.
Are not the Jains entitled to complain of such
misrepresentation and injustice when they find
the mistaken Historians of old being survilely
copied, and when there are signs of disinclination
to examine materials leading to contrary con-
clusions. This may be pardonable as regards-
these Furopean historians, but you are a distin-
guished Indian Leader writing about Indians
of whom far more is expected. You are suppos-
ed to be in close touch with the people
and their religions, and are supposed to give
first hand and accurate information about
them. The Kuropean historians were writing
when some of the present historic materials were
not available, and they could not also get first
hand information from Jain sources being far
away from India. You are not working under
siimilar disadvantages but have on the contrary
the advantage of knowing Jains and their reli-
gion first hand. Apart from this scholastic con-
siderations, you as a popular leader of considera-
able standing ought to be aware of the religious
susceptibilities of the Indian people—and if in
spite of it you fall into error and express wrong
views as to their religious practices, the Jains, asa.
community, may well think that there has been,
if not positive and intentional misrepresentation,
at least a frigid disinclination to show Jainism in
its true light owing to your religious bias. You:
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have attempted to lay the burden of political
degradation on Jains and Bauddhas or. their reli-
gions, but even now seeds of dissension which has
been the real cause of political degradation all
through are being sown by carelessly expressed
views of yours causing great estrangement and
cleavage between the Jain community and the
Arya Samaj to which you belong. The Jains
cannot therefore allow such odium to be cast on
them when there is not a tittle of evidence
brought forth to support the views which would
have been expected to be supported in case of
a person of your position and learning by un-
assailable and unshakable historic evidence.

Dury 1O POSTERITY.

We have thus tried to place before you facts
which we think you as a responsible historian
cannot and, will not ignore in fairness to your
contemporaries as well as the great posterity to
come. We fervently hope that the remarks will
be taken in the spirit they are offered and lead
vou more correctly to represent a historic com-
munity who has done well in innumerable ways
towards humanity, it being the very essence of
generosity, kindness, and Universal Love.

CONCLUDING REMARKS.

If you are therefore convinced, the most
honourable amends will be to publish in the next
edition of your work the correct and revised ver-
sion about the Jaius and Jainism in light of ma- -
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‘tterials placed before you. We have prepared
-a note to form the basis for such a revision.
“We are sure that if convinced, you will not allow
-any extraneous reasons to weigh with you or
.come in the way of making full amends. Vour
offer to publish a foot note was generous when
‘made without being put in possession of facts and
-materials here and, now placed before you, but we
tegret it will not satisfy the Jain community,
-and will not go any length to allay their wounded
feelings unless the same is incorporated, in the body
of your work. We trust that you will not therefore
hesitate to treat the said Note as also the pre-
sent letter as basis in recasting the version to be
hereafter published. We shall be obliged by
your letting us know your views after the perusal
of this letter and by your taking the earliest
opportunity of publishing your revised views
in light of the above facts.

Thanking you in anticipation,
We have the honour to be,
Dear Sir,
Your loving brethren,
The Jain Association of India.

Prepared by bv
MOHANLAL B. JHAVERY, MAGANIAI, M. SHAH,
B.A. (Howns.) LL.B,, MaNmAL S. JAVERI,
Solicitor. Homy. Secretaries,

. Approved by the Managing Committee of the
Jain Association of India



APPENDIX







PART I

-7 |

siier agam ¥ f geead awo
AT 1 Q| mﬂﬁm'aﬁrmnﬁmgm | iy
I g€ A ¥ fR A 9 go saew
aﬁmaaru&ﬁ%ﬂﬁmmm%ﬁa&qgﬁ
gtumam%a%qagmaﬁaamanznﬁtgq%.
A ANEE, ITH ARSI A | AN AT TIE
TIEAT A | QU JATHRISH T GHCHRT QAT FTH
qREATIAE GWgrEd atwfes & 7% | I v
T, IR OF qEid QI g i At soet
fararsr o fawac finar | oas shaa-weR aq= oas-
QAT IAF FFTE A, F(® ATATHRT ATH IA®KT A
A G3a=T AT | I Frrawt fafak fyaaw
qEH AANT T | ATF: ST TQAE A 4R TP AT fafr
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Page 129—132 Bharatvarshaka Itihasa
By Lala Lajpatrai.
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Nore No. t.

TEREITEA SSONATT =R GaRra:-—

AT FAaFT AcAFIRIETAT FaifaTmBnEnia iy

FqE FNgsTeTT qae 999 STy

IRE qa R 59 7 GirF ARE aue? o FHema E, &y 0
worzats fagea ARy afg =iy davg v 5 x  x X
AORTIATE, ACHITEIS, TSI ACT, A Fiawie, T 3,
AR IEFT fAeaca, TATaE JUITTN FFAIEAE TTITYY ST
FREAT, AqOTEIIEE, TafaAsTacd, TS, TeSUTHNY
ek ®a 2,

AR ATAHS T ACTT a7 AGAA AN AAAAHT 0% T3 3
S 7% 7R 5 L ) S o TETh Fagiads ow, S TE e B fi—
%aﬁ?ﬁmﬁnmwm f& FEiq TormegEedr A7 2
ogay SR SEEEATASTE, kX X v ¢ x X

Sq fr @ra @URAER HHeuT $ad AU 9FR Siad @i SuHt Je
%, o w1 2 F @ St [Ar fafdd 3a fagrfaaia] sieatsta
7 Ne B F— a8 g ¥, R A9 Ty wa €, aeg dis-
farrafon seafis a4 Y %241 £, auat fam—Iie 9939 w39y
AR FAAAHE B TG 5T, ST Breangaar a4 & 98 Faell 29 |

W It FETGE FE 96 ¥ AR AEAEN AT FEANF A A7
qued Frm R ag var f 2 i fl g v e Ed et

X v OUEEE HEE 7 X x diedl woweTeeE gR 92 el
A T ST g & P Vediw A MR AT WG T
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R WG T TR g B e arE af e gen aa
R TEH /T IR

Tad fre) SHIEHT I T B fE 39 @M IgeaiiRgaeiE O
?@%ﬂe'

AW A A AETTaER AaeId w’d b
IERESEIETdT. x 0 x x X x a2/ A%
%l go faear 21

INFEFTAIZ A UF VET AT B FE— Y |FHI waAr A, AW S
aRft B 2R Rougow s < R fomr 23—

TEFEEY ¥ YUY B
TEARNT Z: @ TAISTZAT ¥ )
FNT T JACACATZE] FEATCHE T 1 €% |l
Nore No. 2.
“Of these texts——our knowiedge of the Jaims i«
-otherwise derived from the Brahmanic sources only=—
all that has hitherto been published is a fragment ot

the fifth, Anga or Bhagvati Sutra.”’
Waber’s History of the Indian Literatare P. 297

Nore No. 3.

¥ agewrE @feT 7 fWggan: Sfeae: g BT @i ae
iRty et T ggeafieug
(ISR PaawT) A fo TR % e
TaI1g et e FaT Ty GIrEEAT W W Al @
(aearwrh) TEAfORT ATIE 9. “os,
HE TF WA AT G AEAT SO SN

SRR SHE T TEe O TR (ITOE) dea i T 9 wes
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T g 98 AT T frar anfy ada: @ IR qRafy
faEm st 9f agmaT sew @Ry '
TR orry « o 2y aeAAdEaR g ey
i Riftl s Fraea sréfos oot faed
wifid 97% faqampd 7 a1 Sisar & c3gfea |
AU 7. v, 9q W, 49 L qearavars 7. 43
“FTRNATETEAT SRR TR flfr ferfer o
3y draaf:
ARFIT qUAE 9. 9o A, €3 GEAEM -
asfuolamang g. ve s

g” fastr: is proved to mean Swany,

“Please see qcafaond wiarg EmETST for other Pasi s
in Vedas which are not to be found in the now  a:+
able portions of the Vedas. Note specially the fol-
lowing which is mentioned to be Fe#xin =3 in
fafieeat

Spwmdufaee Fgfiafs NMeug TRk aEamiar fagtog
ol Yz« o afyEAfigeegase a9t Sid gue Aei 4R
g4 291 a9 99 Fa gErEfin IfEew 94T wgfzaT qaar Taes
agTan azfifadela asEea Fomeq = a1 wqr @y w9y aifnta
3fwtag 7fadag afwiag waferiag wir wag fsars vag

Nore- No, 4.
AEEAREAAT N ‘
II Adhyaya II Pada 33 Sutra,

The reference is to g or Jain logic which says
opposite things can be predicated of the same thing
from dJifferent aspects,
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Nore No. 5.

WAHETARIeH Tiseased Fe3ThST ARy afy
T SIEATTSS GEIESTTAIAR T T 1 9§ )
RETARA, AT, M7 3 A% 126
[ ]

Tt NS aqqmE qiaehings
TARIE: = eEFedarg:

Pleass seo Agrra, @ifqqd, ey 3¢¢ for WFay .as
tescribed by the Jains, of a1 Sdsiv  Swdar S 4~
v TR ww gemsaly ¥ goma qi@er g o

Vi avence fo gEaRtPlease sce the followings:—ues
v a AN A A wEEaT A 99 asae anglio

ty

qEARE, AT, AR e

A tE: -— stzaaa «g TARfy | A wmfaa S
enfeg 9 TR = 1 FRREGaETET: | SaiEaaass: |
FElta ¥ Arfeq wawed: | FaEawsT: 3 queid 3

T | WA nAgAfif SAREfiege 9. oaReEd AfY A9
TAERT SAEEwS i | | F 91 ZeTae SaRha 9 At &
arEfea 9 Miftw wawsy = A a3 SRR aEws:
AT grgaey 3fa A% FAEq wEa v gl caEmTEd
anfe sgfite d@q: | vAY 9WY FAEAIEAAMATRETCERAITATS
TFEEES: | aqmgiRargaEereraifkaqedca’  freaneaey-
AFIIROTEAE HET TRisf gsony | aRANE agEaTy 09 AN
TR | WAGG qeqwqgt N anzfd) a89 FRocaw aeafq s

TAHE T XY T T A AT T
FHeqaT TY: weaEyT: ARz (|

qEIAA, A, AT 32 AE 21,
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Nore No 6.

Please see ®w1 IR i.e. biography of the first
Tirthankar. Fifth skandha, Adhyayas 3 to 6 Aagrsa
References in other Purans.

5z f§ seq1T FOTAIEAT. WOTIAT ALISAT 7G4
[ETEYT TNV SANERT 99 AT FaeTaerT
yafda: u (srTiegaw)

Fo gda o1 Iy A

JER EAEAR q: qa7: 747 B3 0 (faagu)

=g W T qear HaFTSY |

AEAT TATEFR TAAH AfFIA 19 0

JarER fre gempraggda feaie |

scaed g Aol aid addie ez v 2

a9 GAGA gaqT AHCEA: |

AR Yot gfeaat 78T 0 3 0

wifzeagar: &% agised £ |

AEfa waay e adfmpes oow

RATHIAAICATT SACFHABITHSH |

faesrferra Wt g FETRHT 0 W 0 (FERGUN)

The whole of Shri & aflg is given in HIgywr
in details,

woNidy 1Y AT TewSwEd, |

ATRATIRT 3T EAWRTT TEIT 1! (AT

Please see quotation from Vishnu Puran in Note
No. 1. For other references pleasc sce aeafia graw p.510

Nore No. 7.

A€ TURY AW VT WHY T TAHAA: |
afeqaraTgiieetta, @A R
AT Y, FIFD SEFTESTARSE: B
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NH, — SEFRAN!  JRMWREHARART. NG Tt ST 1
TEAT | TR TG | @ ANT ARG G
T | AR gE @ g Adaeagy R
o 3R A TRl | e g ar W

FHGH ASFATHT 9H ZFART AfEE0T
AT Foomat AR F geafy 0 ann IRy fato

THED 0 &I Y0 WF: |
DB —IYTHESTS: FOAFETHATIRT Ity oy
T IEia: aRfedr gatia: F99T /O 3RY  asoAee
HEGATT FqeAr |

Norg No, 8.

EPCIER UL L R
Trfeifene

MAFLIS ATSTIT: -
SIFSTYANG FEaaTT  AfAaaan: S aaaasaan
WA &fanse |
o Aegd A adagam
HICATEAT 57T —
ATt AdEEET rqqEgasateeTEnd  qfEe
FranfE mERet= FEmfafi o
Thig proves tims aFzea and #msw befove gifufy
were Jains,
Please aiso see the  toliowine  references to
qEREE by e
“grEzEaes (il gfarm agaan)
“aeeade: TEEAE (. AT AA)
For contrary opiniow please sec Prof. K. B,
>athak’s articl: in the Indian Antiquary
Vol. 45 pp. 205-12.
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Nore No. 9.
Kharavela Inscription.
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qaq wega 1 [ faam ] arfewy frfafzact aoas
FT>ffaEdr,

(y) L. ...[ 8 ) #FaaEn sfafaw = gafzaE

[afad Jama [s7] ... ... GEaE (1) weEm
fafafar aditawiv awsgay (4] qfafe s@agemitz...

(3g) ... ... TTIE% FaF T TZRATN 9N qf‘azr—
aqfq 'Fraﬁq afs gaaa g &< Afeq T INAge wa-
sfrgafE guzafa qauar & e @ fagusr g [ar ]
AUSAT qAAT qAqT Agwaar [ & | s,

A3s) . LORETEST TSI, .. AR
R (&) afegaRieaEmer TR0 TARE Haew U-
frdags fafrmr agefisan awn adrefai o
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Please_see ‘“Actes Du. Sixieme Congres In-
ternational IDles Orientalistes, tenll en 1883 a
Leide” Vol. III, pp. 133 to 179 for the original
English Essay of Pandit Bhagwanlal Inderji
eutitled “The Hathigumpha and three Inscrip-
tions in the Udayagiri near Cuttack.”

Please sce g 7 3=z for the latest read-
ing of the 4 inscriptions and (.u]'mn translation
ut same.

The most relevant passage for our purpose is
lines 12 and 13 translated below bhoth in Gujarati
and English.

(1) “Himdl A2 0% sy Adldla del ((did)
QUEAIA 3G i 22y AR Wil Asd ava @en sT4
Cadiedl) Wi dd durEl, . . . . deRRw QRA NAH (vadd)
e e Al s a2 Al

(13) . . . oM . . . . ddl s YAl (3al)
o % dudi BMx odle BT Al R (s g (du
Cant) MauRl Al o ot ($adigHl) i g sElldig 2
AT L L L L ARaEAL . L L R ML sl L L

(1z) He spread terror amongst the people of
Magadha and made (his) elephants drink the
water of the Ganges and made the King of
Magadha fall at his feet. Having founded a
new city in Magadha installed (the idol) of the
first Jina .. .. .. .. .. .. o0 . ..

(x3) The domes of which are so (high) that
Vidyadhars (Semi-divine beings) may draw the
sky; according to (the rule of) Seven yearly
donation he made donation of elephants not made
(heretoiore) .. .. .. made to take
.. .. in this wayv one hundred.
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Note No. 10A.

ON THE AUTHENTICITY OF THE JAINA
TRADITION.

BY
(;. BUHLER.
MarHURA INSCRIPIIONS.

On the bearing of the following inscriptions
vlease see note Il

“Success | I'he vyear 20, the  summer
(month} 1, day 135. An image of glorious Var-
dhamana, the giftof the female lay-disciple Dina
7.e. Dinna, or, Datta), the (daughter) of Dattila
Lhe wife of Vi..la, the mother of Jayavala
.Jayapala), of Devadasa and Nagadina (z.e.
Nozzdinna, or, Nggadatta) and of Nagadina
(i.e. Nagadinna, or Nagadatta) (this statue, being)
the NIrvartaxa of the preacher Aryya-Sangha-
siha (7.c. Arva Sanghasimha) out of the Kotiya
School, the Vaniya race, the Vairi branch, the
Sirika division.”” . r71-172 Vol. I The Vienna
Oricental Journal 1837,

“Adoration to the Arhats, adoration to the
Siddhas ! The year' 02, the summer (month)
3. the day 3 : on the above date a YA. was given
to the comuunity which includes four classes
as an enjov'ment (or one share for each) (this
being) the NIRvArTANA of Atapikog®ahabarya,
the pupil of Arva-Kakasaghasta (Arya-Karka-
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-sagharshita), a native of Rara (Radha). ’The
-gift of Vaihika, (or, Vaihita.)” 7P. 173 ibid.

“Success ! During the reign of the great
king Kanishka, in the ninth year, ¢, in the first
‘month, 1, of....on the day 5—on the above date
(an image of glorious Vardhamana has been
caused to be made) for the welfare (and happiness)
of (all created beings) by Vikata, the housewife
of Bhattimita (Bhattimitra) and (daughter of)
Brahma........ ---(this statue being) the NIrvVAR.
TANA of the preacher Naganamdi, out of the
Kotiya school (gana), the Vaniya line (kula)
(and) Vairi branch (sakha)”. P. 174 ibid.

“The year 47, the summer (month) 2, the
day 20—on the above date a drinking-fountain
was given by....the.......... of the lavdisciple
Da............ (this heing) the nivata na of Sena,
the pupil of Rohanadi (Rohdnandi) and preacher
of the Petidhamika (Praitidharmika) line in the
Charana school”. P. 177 ibid.

“Success! Adoration to the Arhat Maha-
vira, the destroyer of the gods. In the year of
the king Vasudeva, ¢8, in the month fof the
rainy season, on the day 11-.......... on the
above date.................... of the chief of
‘the school (ganin) Aryya Devadata (Devadatta)
out of the schoo! (gana) founded by Aryya
Rohana (Arya Rohana) out of the Parihasaka
line (kula) out of the Ponapatrika (Paurnapatrika)
branch (sakha).” P. 179 ibid. '
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““I'aken together with the Kalpasutra, the
inseriptions liberate an important portion of the
tradition of the Svetambaras from the suspicion
of being a forgery. The part of the Sthaviravali
which we can now control, proves to contain on
the whole trustworthy account of the develop-
ment of the Svetambara branch of the Jains,
which shows only such accidental mistakes and
omissions as may be expected to occur in a late
redaction of an oral tradition. This result is
certaindy encouraging for those who, like Profes-
sor Jacobt and myself, contend that the Jains
tradition must not be placed under exceptional
laws ot criticism, but must be treated like every
other tradition, z.e. that it must be credited,
if 1t ie. supported by other independent informa-
tionr, derved from historical documents or from
the wradition of other sects, and that the Jaina
ma m Svad va must be applied, if such sup-
port is svanting.

The agreement of Mathura inscriptions with
the Kalpasutra shows further, that the Jainas
of that town were Svetambaras and that the great
schism which divided the Jaina community into-
two hostile sections, took place, not as the modern
tradition asserts, in Gog after Vira, but long
before the beginning of our era. The latter view
has been already put forward by Professor Jacobi
who, relyving on the Pattavalis of the Svetam-
haras and of the Digambaras, has placed, their
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‘separation in the second century after Vira, up
‘to which period the names of the teachers of both
lists are identical.” P. 180 ibid.

Note No. 10B
'VIENNA ORIENTAL JOURNAL VOL, I11 1889

MATHURA INSCRIPTIONS.

“Secondly, the inscription No. II, which
is incised: on the base of a female statue, records
the dedication of a statue of Sarasvati. Sta-
tues of the Vagdevta, the goddess of speech, are
common in modern Jaina temples and their
-dedication is occasionally mentioned in late
works and inscriptions, e.g. in the Sukritasam
kirtana XI 17, and in Vastupala’s Prasasti's
on Girnar. Moreover they occur even in the
Jain caves, see Arch. Rep. of Western India,
Vol. V, p. 48. We now learn that the worship
of Sarasvati was considered orthodox by the
Svetambaras in the second century A.D. and
probably even in earlier times.” P. 237.

No. 1.

Success ! In the year 22, in the second
(month of) summer, on the seventh day—A
statue of Vardhamana. From the Varana Gawna.
from the Petivamik (a Kula)....P. 238.

No. II.

Success ! . In the year 84 (?), in the fourth,
4. month of winter, on the tenth day——on the
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(LLUNAR DAY SPECIFIED AS) above, one (STATDE
OF) Sarasvati, the gift of the smith Gova, a son
of Siha, (MADE) at the instance of the preacher
(VacHARA) Aryya-Deva, the SRADDHACHARI of
the GaN1 Aryya-Maghaghasti, the pupil of the
preacher (VACHAKA) Aryya-Hastahasti, from the
Kottiya (Gana, the Sthaniya Kura, the Vaira
SAKHA and the Shri Guha SAMBHOGA,——has
been set up for the welfare of all heings. In the
Avarara my stage-dancer. 2 . 2309=40.

No. III.

Success ! In the year g5 (?) in the second
(MoNTH OF) summer, on the eighteenth day—--
Aryya-Araha (dinna) from the Kottiya Gani,
from the ‘Thaniya Kura, from the Vaira SAkia.
. 240.

No. 1V,
T'vom the Varana GANA, from the worshipiu
Kaniyasika Kura (from the) Od....... ceane
(SAKHA ?)............ P. 240.

Note No, 10 C.
EPIGRAPHICA INDICA Vol. 1.
JAIN INSCRIPTIONS 'ROM MATHURA.

No. VIIL

“Success ! In the year 19, in the fourth
imonth of) the rainy season, on the tenth day,
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——on that (date specified as) above,—the pupiy
of the preacher, the venerable Baladina (Bala-
datta) (is) the preacher, the venerable Matridina
(Matridatta) ; at his request (was dedicated) an
image of divine Santi...., the gift of Le....,
first wife of Suchila (Suchila), out of the Kottiya
gana, the Thaniya Kula, the Srigriha, Sum-
bhoga, the Aryya-Veri ( Arya-Vajri) Sakha
. ..Adoration to the Arhats, the highest
ones iu the whole world! D. 382-83.

No. VIII.

Success ! In the year 4o (0o ?) of the great
king (and) supreme king of kings, Devapuira
Huvashka, in the fourth month of winter, on the
tenth day.—on that (date specified "as) above,
(this) meritorious gift (was made ) for the sake
of great happiness by Datta, the wife of Ka=-
prosaka. an inhabitant of.....Vata, (at the re-
quest) of ganin, the veunerable kharnna, pupil of
the preacher, the venerable Vriddhahasti out
of the Kottiya gana, the Sthanikiya Kula (and,)
the Sakha of the Aryya-Veriyas (the followers of
Arya-Vajra). May the divine (and) glorious
Rishabha be pleased ! I. 386.

C XIV.34
34 INCISED ON THE PEDESTAL OF A SMALL SEATED
JINA 2 FEET 6 INCHES BY I FOOT 7 INCHES, FROM
. THE SAME PLACE.

Success !  The "pupil of the Venerable

Jestahasti (Jyasthahastin) out of the Kottiya
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Gana, ‘the Brahmadasika Kula; the' Uchchanagri
Sakha and the arina sambhoga (was, the vene-
rable Mahala ; the pupil of the venerable Jes-
tahasti  (Jyesthahastin) (was) the venerable
Gadhaka ; at the request of his female pupil,
the venerable Sama, (was' dedicated) an image
of Ushabha (Rishabha), the gift of "Gutha, thc
daughter of Varma (and) the wifc-of Jayadasa.
P. 389. IR

XX1.65

STET ON THE BASE OF A SEATED IMAGE OF SARAS-
vari, I Foor 1o INCHES By 1 Foor 34
INCHES, FOUND NEAR THF. FIRST
TEMPLE ON THE SOUTH-
EAST OF THE MOUNO.

Success ! In the year 54 (?), in the fourth,
4 month of winter, on the tenth day, on the
(lunar day specified) as above, one (statuc of,)
Sarasvati, the gift of the Smith Gova, son of
Siha, (made) at the instance of the preacher
(Vachaka) Aryya-Deva, the Sraddhacharo of
the ganin Aryya- -Maghahasti, the pupil of the
preacher Aryya-—Hastahasti, from the Kottiya
gana, the Sthaniya Kula, the V: aira Sakha and
the Srigriha Sambhoga, --has been set up for the
welfare of all beings. In the avatala my stage
dancer (7). P. 343..



s
EPIGRAPHICA INDICA. VOL, H.
XIV4z2.

42 INCISED ON THE BASE OF SMALI STANDING
JINA., MEASURING, 2’ BY 10"

The year 18, the second (month of) the rainy
season, the day 11 (the gift) of Mita—Siri

( ? Mitrasri), the daughterof........ Qo of
divine Arishtanemi. (Arishtaneni)...... P. 202.
XX 63.

63 INCISED ON THE LEFT PORTION OF THFE BASE
OF A LARGE STANDING FIGURE OF JINA, MEASUR-
ING 2'-3" BY 1'-8”; THE RIGHT PORTION
1S MISSING.

The year 79, the fourth (month of the)
rainy season, the twentieth day—on that (date,
specified as) above, Aya-Vridhahasti (Arya-Vri-
ddhahastin,) a preacher in the Kottiya gana
(and) in the Vaira (Vajra) Sakha, gave the advice
to make an image of the Arhat Nandiavarta
(Nandyavarta)®”............ the image, the gift
of the female lay-disciple Dina (Datta), wife of
........ , was set up at the Vodva Stupa, built
by the gods.” P. 204.

67 'The Arhat Nandyavarta, i.e., he whose
mark is the Nandyavarta Svmbol, is Ara, the
eightenth ‘llirthankara,
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XXIX. 86.
86 INCISED ON THE LEFT SIDE OF 'HE UPPER

PART OF THE BASE OF A SQUATTED JINA, 1'-2”
BY 1-9” THE RIGHT SIDE BEING BROKEN OFF.

“T'he preacher Ghoshaka, pupil of the Ug-
gahini, a gani (ganin) in the sthainkya (kiya)
kula ; an image of the Arhat Parsva (Parsva)”
P. 207.

Nore. No II. A,
SACRED BOOKS OF THE EAST.
EDITED BY . MAX MULLER.
Vol. XL V.

Gaina Sutras Pt. II.

1895 Edition.

By Hermann Jacobi.

....(i) “The Pali Katuyama is equivalent to
the Prakrit katuggama, a well-known Gaina term
which denotes the four vows of Parsva in contra-
distinction to the five vows (panka mahavvaya,)
of Mahavira. Here, then, the Buddhists, I sup-
pose, have made a mistake in ascribing to Nata-
putta Mahavira a doctrine which properly belong-
ed to his predecessor Parsva. This is a sjgnifi-
cant mistake ; for the Buddhists could mot have
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used the above term as descriptive of the Nigan-
tha creed unless they had heard it from followers
of Parsva, and they would not have used it if the
reforms of Mahavira had already been generally
adopted by the Niganthas at the time of the
Buddha. I, therefore, look on this blunder of
the Buddhists as a proof for the correctness
of the Gaina tradition, that followers of Parsva
actually existed at the time of Mahavira.”
P. XXI Intro.

(i) “Before following up this line of inquiry.
I have to call attention to another significant
blunder of the Buddhists: they call Nataputta
an  Aggivesana, 7.. Agnivaisyayana, according
to the (_}aitms; however, he was a Kasyapa, and
we may credit them in such particulars about
their own Tirthakara. But Sudharman, his chief
disciple, who in the Sutras is made the expounder
of his creed, was an -Agnivaisyayana, and as he
played a prominent part in the propagation of
the Gaina religion, the disciple may often have
been confounded by outsiders with the master, so
that the Gotra of the forier was erroneously
aqslgne(l to’ the latter. L‘hus by a double blunder
the Buddtists attest the existence of Mahavit’ s
predec.e».m Parsva and of his chief dlsmple
Sudharman P, ‘{XI ibid. ' ‘

(m) - ’l‘hat P'xrsva was a lustorical person,
is npw admitted by all as very probable ; indeed
his followers, especially. Kesi who seems -to. have
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been the leader of the sect at the time of Maha-,
vira, are frequently mentioned in Gaina Sutras in
such a matter-of-fact way, as to give us no reason
for doubting the authenticity of those records.
The legend in the Uttaradhyayana, ILectue
XXIII, how the union of the old and the new
church was effected, is of much interest in this
respect. Kesi and Gautama, the representa-
tives and leaders of the two branches of the Gaina
Church, both at the head of their pupils, meet
in a park near Sravasti ; the differences in their
creed concerning the number of great vows,
and the use or disuse of clothes are explained
away without further discussion, and full har

mony with regard to the fundamental ethical
ideas is satisfactorily established by the readiness
with which allegorical expressions of the one
speaker are understood aud explained by the
other. There seems to have been some estrange-
ment, but no hostility hetween the two branches
of the church ; and though the wembers of the
older brauch invariably are made to adopt the
Law of Mahavira, “which enjoins five vows’, it
may he imagined that they continued in some of
their old practices, especially with regard to the
use of clothes, which Mahavira had abandoned,
On this assumption we can account for the divi-
sion of the church in Swetambaras and Digam-
baras, about the origin of whichh both sects have
contradictory legends. There was apparently
no sudden rupture; but an original diversity
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(such as e¢.g. subsists now between the several
‘Gakkhas of the Swetambaras) ripened into divi-
sion, and in the end brought about the great
schism.” P. XXI & XXII ibid.

(iv) “The records in the DBuddhists Canon
are not repugnant to our views about the exis-
tance of the Niganthas before Nataputta ; for
the Niganthas must have been an important sect
at the time when Buddhism took its rise.  This
may be inferred from the fact that they are so
frequently mentioned in the Pitakas as opponents
or converts of Buddha and his disciples ; and as
it is nowhere said or even merely implied thai the
Niganthas were a newly-founded sect, we may
conclude that they had already existed a con-
siderable time bhefore the advent of the Buddha.
This conclusion is supported by another fact.
Makkhali Gosala, a contemporary of Buddha
and Mahavira, divided mankind into six classes.
Of these, according to Buddhaghosa, the third
class contains the Niganthas. Gosala probably
would not have ranked them as a seperate, s.e.
fundamental subdivision of mankind, if they
had only recently come into existence. He must
have looked upon them as a very important,
and at the same time, an old sect, in the same
way in which, in my opinion, the early Buddhists
looked upon them. As a last argument in favour
of my theory I may mention that in the Mag-
ghima Nikaya 35, a disputation between the
Buddha and Sakkaka, the son of a Nigantha,
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1s narrated. Sakkaka is not a Nigantha himself,
as he boasts of having vanquished Nataputta
in disputation, and, moreover, the tenets he
defends are not thosc of the Gainas. Now when.
a famous controversialist, whosc father was a
Nigantha, was a contemporary of the Buddha,
the Niganthas can scarcely have been a seet
founded during Buddha's life.”” P, XXII &
XXIII ibid,

SACRED BOOKS OF THE EAST.
Eprrep BY F. Max MULLER.
Vol. XXII.

1884 Edition.

Bv Hermann Jacobi.

(v) “‘Our discussion, which we hete close,
has, T hope, proved that the development of the
(raina church has not been, at any time, violently
interrupted by some very extraordinary events;
that we can follow this development from its
true beginning through its different stages, and
that Gainism is as much independent from other
sects, especially from Buddhism, as can be ex-
pected, from any sect. We must leave to future
researches to work out the details, but I hope to
have removed the doubts, entertained by some
scholars, about the independence of the Gaina
religion and the value of its sacred books as
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trustworthy documents for the elucidation of
its early history.” P. XLVII Intro.

Nork No. 11 B.

DrR. HARMANN JACOBI SAYS -

“In conclusion let me assert my conviction
that Jainism is an original system, quite distinct
and independent from all others; and that
therefore it is of great importance for the study
of Philosophical thought and religious life in
ancient India.”

Read in the Congress of the History of
Religions held at Oxford. P. 374 Shri Jain
Swetamber Conference Herald 19106.

Nore No. 11 C.
JAIN GAzETE Vol. X.
Nd. 1 1914.

Prof. Jacobi further observed :

(i) That on considering the evidence from
Buddhist works he was almost certain that their
authors did not look upon Mahavira as the
founder of the sect of the Niganthas i.e. the
Jainas ; they never speak of him in that light,
but regard him apparently as the head of a
well established order of ascetics, the Niganthas.
To the same conclusion he was led by a
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comparative study of the Jain traditions about
Muhavira and jthose of the Buddhists about
Buddha. I‘or the DBuddhists have detailed re-
cords how Buddha first followed Sankhya philo-
sophy and expected by employing Yoga methods
to arrive at the promised state of omniscence,
but on finding out from actual experiment that
the severest asceticism aid the most pro-
tracted fasting did not lead up to the desired goal,
he relinquished those vain efforts and arrived
by deep 1meditation at the perfect enlighten-
ment which revealed to him the saving truths
of a new religion. But nothing of this kind is
related of Mahavira, not a trace of his having
to search for the truth, and when he had reached
perfect enlightenment, not the slightest indica-
tion that he found out a novel truth; but he
is regarded to have been a Jain from the beginning,
as his parents are said to have been lay adherents
of Parsva, and to have entered the already existing
ornder of Jain ascetics when he renounced the
world. If he had founded an entirely new
religion as Buddha undoubtedly did, Jain serip-
tures wou'd most certa‘nly not have suppressed
this fact and have passed in silence over the
greatest merit of the founder of their religion.
Hence he concluded that at the period of Mahavira
and even before it Jainism had heen for some tine
a firmly established religion, and  that
Mahavira did only reform it and reorganised the
order of ascetics.

6
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(1) ‘The doctor went on to say that he had
found traces of Jain influence in Buddhism.
As pointed out before, Buddha gave up the sys-
tem, of phiosophy which he had first adopted,
and started an entirely new one. The conse-
quence thereof was that he had also to give up
the technical terms, the Paribhasha, in the tor-
mer system, and in their stead had to adopt other
technical terms in order to expound his new ideas.
But.as he was chiefly concerned with what leads
to salvation, he did not work out a new and self-
consistent system of psychology as the basis of
ethics. He seems to have largely adopted cur-
rent ideas on this head and together with them
current terms to express them. Hence there is
sontething vague and ill-defined in  DBuddhist
psychology. We meet with many terms which are
used, alike by Jains and, Buddhists.  .\iong them
there is one which in my opinion the Buddhists
must have borrowed from the Jains. ‘The term
Asrava, in Pali asava, is according to the Bud-
dhists synonymous with klese, and it means
humaun passion, sin, corruption, depravity. Usu-
ally three asavas are recoguised. HNamasava the
lust of Hlesh, bhavasawa the love of existence,
and avijjasava the defilement of ignorance ;
occasionally a fourth asava is admitted dittha-
sava the defilement of heresy (see Childers,
Pali dictionary S. V. asava).

Asrava etymologically means ‘“‘flowing in”
or “influx”, and it was difficult to. imagine why
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the Duddhists should have chosen just that
word to denote sin, corruption, depravity. liven
if taken in a metaphorical sense, it was not easy
to see how from the Buddhist point of view it
could come to express the idea of depravity and
sin, for .t might be asked what is to ‘low in’,
and ‘where is it to flow in’? But with the
Jains asrava retained its etymological meaning,
and it adequately expressed the idea denoted hy
the term asrava, for according to Jain philosophy
asrava meant the influx of matter into the soul.
Karma was material, paudgalomn ; such subtle
matter as was able to form karma, poured into
the soul, jiva, and being amalgamated in and
with the soul defiled it and made it liable to
mundane existence as long as the Karma-matter
was not purged off (nirjara) and the further influx
of new Karma-matter was not stopped (samvara.)
Hence the term asrava had its literal meaning :
for there really was something flowing in, and
the result of it was the defilement, depravity.
Tt was therefore easily imaginable that in com-
mon parlance asrava should have got the meaning
defilement, depravity, irrespective of the etymo-
logy ; and this was just what happened to the
word asrava before it was received into Buddhist
terminology. But the word could never have
been used in its derived meaning (i.e. sin) if i
had not before been used in its literal meaning.
And since the Jains used the word in its original |
f.c. literal or etymological, meaning, those who
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used it in the derived meaning, must have adopt-
ed it from the Jains. ‘I'hus the use of the
word asrava by the Buddhists was a proof of
their posteriority with regard to Jainism.

The conclusive force of the argument could
be illustrated by an analogy. The word ‘in-
fluence’ was used in most Kuropean languages
in the same meaning which it had in Iinglish ;
ctymologically it meant about the same as asrava
1.., ‘flowing in’ or ‘influx’ being derived from the
Latin ‘fluere’ to flow. But how did the word
arrive at its present meaning which contained the
idea of control and authority ? By what meta-
phor did it come to this meaning ? T'he enigma
was solved by a reference to medieval Latin ;
where influence was used as an astrological term.
IFor from the stars was supposed to flow “an’
cthereal stream which affected the course of
eveuts on earth and the fortunes and characters
of men.” If the word influence had not first
bheen used in the astrological sense, it could never
have come to the meaning connected with its
etymology only by that strange and now for-
gotten astrological theory. And just in the
same way, Dr. Jacobi maintained that asrava
would never have been used by the Buddhists
in meaning so far removed, from its etymology,
if the Jains had not used it before in its etymolo-
gical sense. P. ¢-I1.

l
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Norr No. 11D,
ENCYCLOPAEDIA BRITTANICA.
Vor. XXIX.
I'HE TENTII EDITION,
Page 001-02.

It is the scct of the Svetambaras which has
preserved the oldest literatures. Prof.  Jacobi
has discussed in two papers the history of the
schism Dbetween them and the Digambaras, and
several scholars-—notably Bhagvanlal Indraji, Mr.
Lewis Rice, and Ilofrath Buhler in the articles
mentioned below*- have treated of the remarkable
archeological discoveries lately made. ‘I'hese con-
firm the older records in many details, and show
that the Jains, in the centuries before the Chris-
tian era, were a wealthy and important body in
widely separated parts of India. A further con-
firmation of the substantial accuracy of the
existing Jain records has been found in the
numerous references to Jains, and to points of
Jain belief, in the recently published Buddhists
Nikayas. ‘I'hese are older than the oldest of the
Jain books. But the details they give show that
the latter have not altered very much from the

*The Hathi (1ll|np|\.l and three other inseriptions at Cut-
tack, Leyden, 1885; Sravana Belgola chrlptlons, Bangalore
1889: Vienna Oriental Jonrnal, Vols. it-v:  Kpigraphia Indica
vols. I-iv,
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original tenets of their faith so represented, not
seldom with ev:dent bhias, by their rivals the
Buddhists. .

It is now certain that the Jain community
was really even older than the lime of the Buddha,
and was re-organised by his contemporary the
Mahavira, named Vaddhamana. And it is also
clear that the Jain views of life were, in the most
important and essential respects, the exact re-
verse of the Buddhist views. ‘The two orders,
Buddhist and Jain, were not only, and from
the first, independent Dhut directly opposed the
one to the other. In philosophy the Jains are the
most thorough going supporters of the old
Animistic position. Nearly everything, according
to them, has a soul within its outward visible
shape—not only men and animals, but also all
plants, and cven particles of carth, and of water
(when it is conl), and fire and wind. The Buddhist
theory, as is well-known, is put together without
the hypothesis of ‘‘soul” at all

'Mhe word the Jains use for soul is Jiva, which
ineans life ; and there is much analogy between
many of the expressions they use and the view
that the ultimate cells and atoms are all, in a
more or less modified sense, alive. They regard
good, and evil, and space as ultimate substances
which come into direct contact with the minute
souls in everything. And their best known
position in regard to the points most discussed
in philosophy is Syad-Vada.—RHYS-DAVIDS,
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Nore No. 11 E,

()N THE AUTHENTICITY OF THE JAINA
TRADITION.

By
(. BUMILER.

In spite ol the numcrous arguments which,
of late, have been brought forward in order to
establish the proposition that the Jain sect is
not a branch of the Buddhas, bhut an indepen-
dant religious commuunity. founded at the samc
time as that of the latter, there is as yet no un-
animity on this point wmony the competent
scholars.  T'hough professors  OLDENBERG, KERN
HorrNLe, PErErsoN, and others have declared
themselves in favour of the theory, started by
Piofessor Jacobi and mysell, some of the most
eminent Orientalists like Professor A. WEBER
and Mr. A. Barra are not yet satistied of its
tieth and have given reasons for their dissent
which deserve serious attention. DBoth admit
that Nataputta, the chief of the Niganthas,
mentioned by the Buddhists whom Professor
Jacosr and I have identilied with Vardhaman
Nayaputta, the last Tirthakara of the Jains or
Niganthas, is a historical person. But both
distrust the Jain tradition and consider it to be
probable that the latter has been made up or,
to use the proper word, has been forged accord-
ing to the Buddhist scriptures. Professor WEBER
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thinks that the Jainas, when separating from
the Buddha, intentionally disowned their tea-
cher Sakyamuni and chose to fabricate a fable,
which made them pupils of one of his opponents
and rivals. This view is, in his opinion, suggested
by the extraordinary resemblance of the Jaina
and Buddha legends regarding the lives of their
teachers.(1) Mr. A. Bawrrmia(2) doubts the trust-
worthiness of the Jaina tradition, because their
sacred books, avowedly, have been reduced to
writing in the [ifth century A.D., or nearly a
thousand years after the foundation of the sect,
and because there is no evidence to show that they
have had since that remote epoch a self-cons-
cious and continuous existence, f.e., a direct
tradition of doctrines and records. Iie believes
that during many centuries the Jains did not
become distinct from the numerous groups of
ascetics who could not boast of more than an
obscure floating existence and that later they
fabricated their tradition on the model of that
of the Buddhists. Professor Jacosr has dis-
cussed the opinions of bhoth scholars in the im-
portant introduction to his translation of the
Acharanga and Kalpa Sutras(3) and has  tried
to meet their objection to our view.

He first attacks the fundamental proposi-
tion, on which his opponents must rely, viz.

Indische Studien, Vol. X VI, p. 240,
Revue de Phistore des religions, Vol. TIL p. 90 .
Sacred books of the Bast, Vol. XXII, pp. X-XLVIL

g
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the assertion that the resemblance of the histo-
rical statements of the Jains to ithose of the
Buddhas and the agreement of their doctrines

and customs are so close that they warrant the
suspicion of a mutual interdependence.

He shows that the account of the lile of
Vardhamana differs in very important and nu-
merous details from that of Sakyamuni Gautama
and that such resemblances, as are found, may be
expected to occur in the lives of any two men,
who were contemporaries and, caste-fellows, and
both became ascetics and teachers of religious
systems. He further points out a number of
very considerable differences between the doct-
rines and customs of the Jains and of the Buddhas
and proves with the help of the ancient Dharma-
sutras, that their resemblances are more easily
explained by the theory that both sects borrow-
ed from the Brahamans than by the assump-
tion that the Jains imitated the Buddhas. In
answering Mr. BArTH'S strictures on the Jaina
tradition he admits that the Jain sect may have
been for a long time small and unimportant,
but contends that small sects, like the Jews
and Parsis, often do preserve their doctrine and
traditions with great pertinacity and better
than large religious communities. He adds that
the trifling differences in doctrines or usages,
which caused the various schisms in the Jaina
church, indicate that the latter was most parti-
cular about its tenets, and that the detailed list

7
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of teachers and schools in the Sthaviravali of
the Kalpasutra, whiclh cannot be a pure fabri-
cation, shows the interest, taken in the preserva-
tion of its records. With respect to the sacred
books of the Svetambaras, he rejects a portion
of the tradition, which alleges that Devarddhi
in the fifth or sixth century caused the Siddhanta
to be written in books and introduced the use
of Mss. in the instructions of pupils and laymen.
He takes only the latter statement to be true
and assumes that Mss. of the Angas and other
sacred works did exist at an earlier period,
‘because it is hardly credible that the Jaina
monks should never before have attempted to
write down what they had to commit to me-
mory’. Proceeding to a consideration of the
character of the Jaina scriptures, he adduces
several points which prove them, or, at least
portions of them to be much older than the fifth
or sixth century A.D. Their astronomical sys-
tem shhows 1o trace of the influence of the Greeks,
which made itself felt in India before that time.
Their language approaches closer to the Pali
of the Buddhists than to the Prakrit of Hala’s
Gathakosha. ‘T'he metres of the poetical portions
of the Acharanga and of the Sutrakritanga show
more modern forms than those, occuring in the
Dhammapada and other works of the Pali canon,
but are more ancient than those, use in the Lalita-
vistara and generally in the Gathas of the Nor-
thern Buddhists as well as in  the later Brahma-
nical literature.
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As a Buddihist canon was collected in the
beginning of the fourth century B. C. which on
the whole is preserved in the Pali collection of
the Southern Buddhists, and as the I,alitavistara
is said to have been translated into Chinese in
65 A.D., the limits for the composition of the
extant Jaina works lic between the fourth and
first centuries B. C. But considering the greater
resemblance of the oldest Jain metres to those
of the Southern Buddhists, the beginning of the
Jain literature must be placed nearer the
time of the pali literature, rather than of the
Northern Buddhists. This result agrees pretty
well with the tradition of the Svetambaras, wlho
state that the Angas were collected by the Sangha
of Pataliputra at the end of the fourth century
B. C. or in the beginning of the third. While
thus the continuity of the Jain tradition appears
certain for eight out of the ten centuries which
lie bhetween Vardhamana and Devardhhi, he
thinks it probable that during the remaining
two it was secured by the fourteen purvas, whose
former existence is asserted both by the Svetam-
baras and Digambaras, while a table of their
contents is preserved, in the sacred books of the
former. These works which were the earlier
cannons of the Jains contained chiefly matters
of a controversial nature, accounts of Vardha-
mana’s disputations with the rivals. As these
discussions in the course of time lost their in-
terest, they were superseded by the Angas
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which gave the doctrines and the legends in a
more convenient form, and were gradually for-
gotten. It is thus evident, that the development
of the Jaina literature has not, at any time been
violently interrupted and that it can be traced
through its different stages from its true beginning.

L]

Professor JAcoBr's able discussion has the
great merit that it offers for the first time the
outline of a self-consistent history of the deve-
lopement of the Jaina literature which is partly
based on the undeniable results of critical inves-
tigations. On reading it, I could, however, not
suppress a regret, that his answer to Mr. Barth
is in one important point incomplete, since it
furnishes no instance in which the tradition of
the Jains is proved to be trustworthy by inde-
pendent, really historical sources. This feeling
induced me to enter on a careful re-examination
of all the ancient historical documents which refer
to the Jains, and to inquire, if they furnish any
data which corroborate the earlier Jaina tradi-
tion and liberate atleast portions of it from
- the suspicion of being a deliberate forgery. The
result is that I believed to be able to prove the
correctness of a mnot inconsiderable part of the
larger list of teachers and schools, preserved in
the Sthaviravali of the Kalpasutra(r). The
historical documents, corroborating it, are the
well-known Mathura inscriptions, published in

1. Kalpasuatra pp. 78-82, ed. Jacobi, and 8. B, ., XXII,
- 288-203,
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Sir A, Cunxnixcuam’'s  Archaeological Reports,
vol. II1., plates XIII-XV. They not only mention
the division of the Jaina monks into schools,
lines of teachers and Dranches, but contain
the names of nine Ganas, kulas and sakhas
and of one teacher, mentioned in the
Kalpasutra.  These inscriptions are dated ac-
cording to the era of the Indoscythian Kkings
Kanishka, Huvishika and Vasudeva, whose names
are mentioned ‘in some of them. Though the
beginning of this era has not yet been accurately
fixed, it may be safely asserted that the rule of
these Indoscythians over North-Western
India cannot be placed later than in the end of
the first and the first three uarters of the second
century A.D. One of the latest dates which
has been assigned for Kanishkas’ accession to
the throue is the year 78-79 A.D.(2).

T'hough I am by no means satisfied, that it
falls so late, I here follow the opinion of Messrs.
FERGUSSON, OLDENBERG, KERN, and others who
consider Kanishka to be the founder of the Saka
era, lest I may be accused of antedating these
important inscriptions. The dialect in which
they are written, shows that curious mixture
of Sanskrit and Prakrit, which is found in the
Gathas of the Northern Buddhists, and which,
as Dr. HOERNLE has been the first to recognise,

2. Sir A. Cunningham, who in his hook of Tndian
eras. p 41 refers the dates of Kanishka and the rest
to the fifth cenwiry of the Seleucidan era. places each
of the inscriptions ten years later than I do,
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was one of the literary and official languages
of Northern and North-Western India during
the first centuries before and after the beginning
of our era. pp. 105109 Vienna Oriental
Journal, Vol. T 1887 by (. Buller.

Nore No. 11 TF.

“The Naya clan to which he (Mahavira)
belonged, seem to have supported a body of
monks who followed the rule of Parsvanatha,
an ascetic who had lived some two hundred
and fifty years before Mahavira.” P. 31 Mrs.
Sinclair  Stevenson’s, “/I'he Ieart of Jainism.”

Norr No. 11 G,

“Mahaviras parents (and with them probably
their whole clan of Nayakshattriyas) are said
to have been followers of the tenets of Parshwa
—Natha (See Ay. II, 15, and 16).”

Hoernle’s Edn. N. Vol. I, p 6.

Notr No. 11 H.
Dr. Guerinot says :—

‘“There can no longer be any doubt that Par-
sva was a Historical personage. According to
the Jain T'radition he must have lived a hundred
years and died 250 years before Mahavir. His
period of activity, therefore corresponds to the
8th century B. C.
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The parents of Mahavir were followers of
the religion of Parsva.........o.vvvunnennn.. ”
“The age we live in there have appeared 24 Pro-
phets of Jainism. They are ordinarily called
Tirthankers. With the 23rd Parsvanath we enter
into the region of History and reality.”

Introduction to his l{ssay om Jain DBiblio-
graphy.

Nore No. 11 1.

“In spite of this the second explanation is the
right omne, because the Buddhists themselves
confirm the statements of the Jains about their
prophet. Old historical traditions and inscrip-
tions prove the independent existence of the sect
of the Jainas even during the first five centuries
after Buddha’s death, and among the inscrip-
tions are some which clear the Jaina tradition
not only from the suspicion of fraud but bear
powerful witness to its houesty.” . 23. I'he
Indian Act of the Jainas by J. G. Bubler & J.
Burgess.

No1r No. 11 ]J.

“Within the last thirty years a small band
of scholars, pre-eminent amongst whom are the
late Hofrath Professor Buhler, Professor Jacobi,
and Dr. Hoernle, have effected a great advance
in our knowledge of Jaimism. For long it had
been thought that Jainism was but a sub-



sect of Buddhism, but, largely as a consecuence
of the researches of the Orientalists just men-
tioned, that opinion has been finally relinquished,
and Jainism is now admitted to be one of the
most ancient monastic organizations of India.
So far from being merely a modern variation of
Buddhism, Jainism is the older of the two here-
sies, and it is almost certain that Mahavira
though a contemporary of Buddha, predeccased
him by some [ifty years” (Mahavira 399 527
B. C. & Buddha 557-477 B. C.) P. XIV Introduc-
tion to the Heart of Jainism by Mrs. Sinclair.

Nore No. 11 K.

Tur CamBripcE Hisrory or  Inbpia.  “I'HE
History or THE JAINS).

(i) For a considerable time Nuropean scho-

lars were unable to form a clear opinion on the
rise and growth of Jainism owing to the absence
of original texts which were then scarcely avail-
able in Europe. Thus the older generations of
Sanskrit scholars may be said to have shared prin-
‘cipally two different opinions on these matters,
Colebrook, Prinsep, Stevenson, E. ‘Thomas, and
others thought Jainism to be older than Buddhism
—an opinion to which we may now willingly

subscribe—mainly from the reason, that a dis-

ciple of Mahavira called Indrabhuti Gautama

was held to be the same person as Gautam the

Buddha. On the other hand, other distinguished
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Orientalists such as . H. Wilson, Lassen, and
even Weber, were of the opinion that Jainism was
only one of the many different sects into which
Buddhism was divided at an earlier or later date
after the death of Buddha. Such a view might
casily be held on the basis of certain somewhat
striking resemblances whichh  are found in the
Buddhist and Jain records of which at that time
only a comparatively small number had found
their way to liurope. ‘I'his latter hypothesis
has now been thoroughly refuted by the works
of two eminent German scholars, DBuliler and
Jacobi, who have laid down a sure foundation
for our knowledge of Jainism by a thorough
investigation of its old canoncial texts and a
comparison of these with the scriptures of the
Buddhists and Brahmans. (P. 152).

(ii) DBut the Jains themselves claim  for
their religion a far more venerable antiquity :
they tell us that before Mahavira there lived
not less than 23 livthankaras or ‘prophets’, who
appearing at certain intervals preached the ounly
true religion for the salvation of the world. I'he
first of these prophets was king Rishabha, who
after laying down his royal power and trausfer-
ing the realm to his son Bharat, the lirst univer-
sal monarch (chakravartin), became a holy man
and a tirthakara.

* * i * * *

(iii) ‘This Pareva is assumed, on the autho-
rity of Professor Jacobi and others, to have been

9
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an historical personage and the real founder of
Jain religion. As he is said to have died 250
years before the death of Mahavira, he may pro-
bably have lived in the eighth century B.C.
Professor Jacobi seems to regard this date as not
improbable, since some centuries must have
elapsed between his time and the appearance
of the last Jain prophet. But, as we have not
a single certain date in Indian history before
the time of Buddha, it is evidently impossible
to prove this.............. (P. 153).

(iv) In regard to the teaching of Parcva
we are better informed : it was probably essen-
tially the same as that of Mahavira and his
followers. But we have no exact knowledge,
except on two principal points, as to how far
this creed, was due to Parcva, or what innova-
tions may have been introduced by his successor.
We are told that Parcva enjoined on his followers
four great vows, viz. not to injure life, to be
truthful, not to steal, and to possess no property,
while Mahavira added a fifth requisition, viz.
that of chastity. IFurther we know that Parcva
allowed his disciples to wear an upper and an
under garment. Mahavira, on his part, followed
the more rigid rule which obliged the ascetic to
be completely naked. ‘T'hese seem to have been,
in fact, the most important differences in doct-
vine between the founder and the reformer of

Jainism.. oo oo (P 154).
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(v) “His parents had, according to a tradi-
tion which seems trustworthy, bheen followers
of Parcva, the previous (lirthakara . as has al-
ready been pointed out, the doctrine of Maha-
vira was scarcely anything else than a wmodified

or renovated form of Parcva’s creed........
(P. 160).
« ¥ E3 spe e A B o 3 a0 £

(vi) “We cannot lere enter upon any full
investigation of the doctrine of Mahavira. It
must suffice here to point out that it represents,
probably, in its fundamental tenets one of the
oldest modes of thought known to us, the idea
that all nature, even that which seems to be most
inanimate, possesses life and the capability of
reanimation ; and this doctrine the Jains have,
with inflexible conservatism, kept until
modern times. ‘T'his has nothing in common
with the philosophy of Buddha. There is, in
reality, no resemblance between the two systems
except in regard to such matters as are the com-
monplaces of all Hindu philosophy. ILven for
those superficial believers who looked more to
the exterior appearance and mode of life than to
the doctrine and faith, the two sects presented
an aspect so completely different that one could
not easily be confused with the other.” (P. 161).

» . * * * * * * * * *

(vii) “Dr. Hcernle is no doubt right m
maintaining that this good organisation of the
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.

Jain lay community must have heen a factor
of the greatest importance to the church during
the whole of its existence, and may have Deen
one of the main reasons why the Jain religion
continued to kecp its position in India, whilst
its far more important rival, Buddhism, was
entirely swept away by the Brahman reaction.
The inflexible conservatism of the small Jain
community in holding fast to its original institu-
tions and doctrine has probably heen the chief
cause of its survival during periods of severe
affliction ; for, as Professor Jacobi has pointed
out, long ago, there can be little doubt, that the
most important doctrines of the Jain religion
have remainced practically unaltered since the
first great seperation in the time of Bhadra-
hahu about 300 B. Cooooonniiii o,

1t must be confessed from this that an
absolute refusal to admit changes has heen the
strongest safeguard of the Jains,

But the singularly primitive idea that even
lifeless matter is animated by a soul, and the aus-
terest perhaps of all known codes of disciplinary
rules seem scarcely congruent with modern in-
novations.” (P. 109).

(viii) “We ought also to remember both
that the Jain religion is certainly older than
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Mahavira, his reputed predecessor Parsva hav-
ing almost certainly existed as a real person, and
that, consequently, the main points of the ori-

ginal doctrine may have been codified long be-
fore Mahavira.”

P. 21 Intro. to UMMARADHYANA CHARPENTIER.
Norr No. 11 1,.

“The systems which we call Jainism and
Buddhism had their roots in the forgotten spe-
culations of the prehistoric past,; but, us we
know them, were founded respectively by
Vardhamana, Mahavira and Gautam DBuddha.
Both these philosoplers, who were for many
years contemporary, were horn, lived and died
in or near the kingdom of Magadha, the modern
South DBihar.”

P. 29 Vincent A. Smith's The Iiarly History
of India 3rd Tidn.

Norr No. 11 M.

“On the other hand we possess two documents
from the middle of the next century which prove
that they advanced into south-eastern India as
far as Kalinga. These are the inscriptions at
Khandagiri in Orissa, of the great King Khara-
vela and his first wife, who governed the east
coast of India from the year 152 to 165 of the
Maurya era that is, in the first half of second
century B. C,
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The larger inscription, unfortunately very
much disfigured, contains an account of the life
of Kharavela from the childhood till the thir-
teenth year of his reign. It begins with an ap-
peal to the Arhat and Siddha, which corresponds
to the beginning of the five-fold form of homage
still used among the Jains, and mentions the
building of temples in honour of the Arhat as
well as an image of the first Jina, which was
taken away by a hostile king. The second and
smaller inscription asserts that Kharavela’s
wife caused a cave to be prepared for the asceties
of Kalinga, ‘“who believed in the Arhat’.

P’. 40 The Indian Sect of the Jains By J. G.
BUHLER & J. BURGESS.

Norg No. 12 A.

MRrs. ANNIE BESANT the President of the
oth Anniversary celebration of Syadvada Maha-
vidyalaya on the visit of Dr. Jacobi said in her
lecture that Lord Mahavira was the las¢
and not the first of the great twenty four
teachers, that  Hurope denied the histori-
city of the other 23 Tirthankaras who preceded
him because, being itself young, it could not travel
backward far enough and liked to make Indian
thought less ancient than it is, that both Jainism
and Hinduisin went back further than either
history or legend counted them, that Jainism
was essentially an independent system of thought,
that though it had a superficial resemblance
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with the Sankhya Philosophy, there were pro-
found differences between the two, that the

“Jiwa” of the Jains was not the same thing as
the “Purusha” of the Sankhyas.

Y. 4 Jain Gazere, Vol X, No. I, 1914.

H. H. GAIKWAD in his lecture in the third
Jain Swetamber Conference held at Baroda said :

“opel U gl B, Sum uwW sdi ue egdl 8.7
P. 4 of the Report.

i.e. “Jain Religion 1is ancient. It is more
ancient than even the Bauddha Religion.”

Please see Notes 14 and 17 for Lokmanya
Tilaka’s views.
See post Mahatma Ghandhi’s views incor-

porated in the Reply.

Please sec note 6o for views of H. H. Maha-
raja of Mysore.

For Dr. Satishchandra Vidyabhushana’s .
views on Jain logic, please see note 61 A. & C.

Please sce note 01B  for Anandshanker
Bapubhai’s Dhruva’s views on Jain logic.

Please sce ‘‘Jainetar Drashtie Jain” Part 2
for opinions of various Indian scholars, some
of which are cited below :(—
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Norr No. 13.

“Of the two movements named above
(Jainism and Buddhism), Jainism is 1he older.”
P. 35 A History of India I’t. I. T'he Pre-Musal-
man Period by K. V. Rangaswami Aiyangar.

“Vardhaman's family were the members
of a sect founded some gencrations previously
by DParsvanatha”. P. 36 ibid.

JAINISM NOP AN OFFSHOOT OF BUDDHISM.

“I'rom the above sununary ol the opinions
of scholars, it is clear that Jainism was not only
distinct and separate from Buddhism, but that
it had au earlier existence. If so, what was.
the position of Mahavira ? I'hat he could not
have been the founder of the faith is evident.
He is thereforc to he considered as a reformer of
the Jain faith.”

P. 12 studies in South Indian Jainism Pt, I
by M. S. Ramaswami Ayvyangar and B. Seshagiri
Rao,
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“Not only Jacobi hut other scholars also
believecdd that Jainism, far from being an ofi-
shoot of Buddhism, might have been the earliest
of home religions of India. The simplicity of
devotion and the homely prayer of the Jain
without the intervention of a Brahmin would
certainly add to the strength of the theory so
rightly upbeld by Jacobi. Another important
testimony is that of the eminent oriental scholar
Mr. Thomas who, in his article Jainism or The
Early Fuaith of Asoka, inclines to the same
belief.”

Nore No. 14.
Uil MR Al M e (FAdivR ) Siegredtd) RN,
Yo 3C-¥3,
(L (Gasd’ suMer.
@ uu Dl wallddt,

“ove AW VAl sl WAl 2PN Ty, Boacd W3 B %
A(8 3 A AR 6o 30 A WA s ¢ Bsdl 4%l ey
w1 dia Slde Rus B, 3 o U Ndaladir Ty 175y
Al Bl Y5z vtz . w9 g 4w 64R %YL gl
s el a 228 % w'dd, v s Al Qafl Han w3
By, sew (uadBudl gy (Radl, HuaAEdL HeHsYl, A
AL 2 werRdl 2 200 B, ylagire gudl aufarla
Al 25 Adidl e v B s v 3.7

3 * * % * * *

“il QA vlea wAC Guz g1l w1y AWl oy Al
v C o™ A eads sy B

Ft. Note X the Journal of the Royal Asiatic
Society, Vol. XV, pp. 376 and 377.

T't. Note The Journal of the Royal Asiatic
Society, Vol, IX, (New Series), Art. 8,
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It may be pertinent to note here that an
inscription has Dbeen discovered from a temple
near the village of Barli near Osian in Rajpu-
tana dated 84th year of the Nirvana of Maha-
vira hearing the name of the town Majjhimiki or
Madhyamika mentioned in the Mahabhashya of
Patanjali. The said inscription is now in the
Ajmere Government Museum. The said inscrip-
tion not only bears witness to the antiquity of
Jainism, but also to the above remarks of Lok-
manya re Vira era. The inscription reads as
follows :—-

¢ fiom WA =Agat A g8 w3 aewteEd il et

Norg No. 15.
MAHATMA (GANDHI.

Please see views expressed by Mahatma
Ghandhi on Ahimsa and causes of the downfall
of India as incorporated in the Reply further on.

Norte No. 16.

Please see the following at p. 33 Treatise
by Shrimad Buddhisagarsuri entitled “ lala
Lajpatrai and Jain Dharma’’.

CRd dgd Mg Aldl Y al Mira (62 3 gl AL
&3 (ggnrll 2l S Sl HBEL A A B B YU
Wl oo B A, sl (1 reee ui g weond
Agr 4y gl Aui ez waell der i A ¢q 7

No1e No. 17

“ARAL AAIAIR dor e HATAR B, AN Y& A3 QA
o w3 oAl el fge Bl adly Buaviy 37
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FFrom Letter addressed by Lokmanya ‘Iilaka
to Shrimad  Buddhisagarsuri  through  Sheth
Hakamchand Ishwer of Manasa. P. or ‘“Lala
Lajpatrai and Jain Dharma’ by Shrimad Buddhi-
sagarsuri.

Nory No, 18,

Hopkius, H. Wilson, Weber, Iassen, Barth
and others.

“Notwithstanding the radical difference in
their philosophical notions, Jainism and Bud-
dhism, being originally both orders of monks
outside the pale of Brahmanism, present some
resemblance in outward appearance, so that even
Indian writers, occasionally, have confounded
them. It is, therefore, not to be wondered
at that some Huropean scholars who became
acquainted with Jainism through inadequate
samples of Jain literature easily persuaded
themselves that it was an offshoot of Buddhism.
But it kas since becen proved beyond doubt that
their theory is wrong and that Jainism is at
least as old as Buddbism.”

Hastings, Cyclopaedia of Religion and
Ethics. P. 465.

Please see note IT K (VI).
Nore No. 19.

Jacobi, Buhler, Burgess, Hoernle, Colebrooke,
Dr, Guerinot, Dr. Charpentier, Dr. Hertel,
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Dr. Pertold, Dr. Helmouth, Dr. Stinkonow,
Lewman Rice and others.

Nore No. 20 A.

“I'he statements in the inscription about the
teachers and their schools are of 1o small impor-
tance in themselves for the history of the Jainas.
1f at the cnd of the lirst century \.D. many sc-
parate schools of Jaina ascetics existed a great
age and lively activity, as well as great care as
regards the traditions of the sect, may be
inferred.”

Page 44 Tur INDIAN SECT OF THL JAINS.
NotE No. 20B

KALPASUTRA.

The agreement of the inscriptions with the
Kalpasutra leads still further however : it proves
on the one side that the Jainas of Mathura were
Svetambara, and that the schism, which split
the sect into two rival Dranches occurred long
before the beginning of our cra. On the other
hand it proves that the iradition of the Svetam-
bara really contains ancient historic elements, and by
no means deserves Lo he looked wpon  with distyust.

* * E * * % *

It is no longer possibic to dispute its autho-
rity with regard to those points which are con-
firmed by independent <tatements of other sects.
Pp. 44-45 The Indian Sect of the Jains.
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Please see Note 10A—Remarks on the ins-
criptions “On the authenticity of the Jain “T'radi-
tion” P. 180 Vienna Oriental Journal Vol. I.

Nory No. 2rI.

ArRiAAL HiAGING A el SlagARi . vl AsRidHL
glagid Aol vt i, A3 sl AL g Ayl A Mild
Caerdi, ugs, sfady, A2, Guadan 24 (qf 2amui wd
glagiudl 2wl 1ol 1 b,

Sl Awer €lua’z 2 W Sl slagia,
NotE No. 22,
“ ey wgraEd Yaela® e awead; ST g

“An English History of India.”
The Political Science Quarterly,

Shri VINAYA KUMAR SARCAR,
P. 461 Bha. ltihasa.

NotE No. 23.
For his latest views however, please sec
Note II D.
Norte No. 24,

Please see note IIA (iv).

Please also see the following in the Introduc-
tion to Jaina Sutras pt. I, p. XIV.

“Jt is now admitted by all that Nataputta
(Gnatriputra), who is commonly called Mahavira
or Vardhamana, was a contemporary of Buddha ;
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and that the Niganthas (Nirgranthas), now bet-
ter known under the name of Jains or Arhatas,
already existed as an important sect at the time
when the Buddhist Church was heing founded.”

NOTE No. 23,

Please see note 1, 11k, 11l & 111G,
11K (viii)

“Parsvanatha, the ‘Irthankara who im-
mediately preceded Mahavira, may also have heen
an historical person.” D, 48 the Heart of Jainism
by Mrs. Sinclair.

Note NoO. 20,

Buddhist scriptures such as  #wgmam, Frafaze

wewifaeara, «afaser, gEIAAE contain refer-

ences to jains and Jaimism under the ancient
name of Niganthas.

Please also see note 1.\ (v) for frequent
references in Buddhist Pitakas to Niganthas as
opponents or converts of Buddha and his dis-
ciples.

Please also sec nete 11C ().
Norr No. 27,

The Mahaparinimobana Sutta in 8. B, L.
Vol. XI, p. 1ot describes Nigauthas as “heads of
companies of disciples and students, teachers
of students, well-known, renowned, founders of

I0
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schools of doctrines, esteemed as good men by
the multitude.”

Please see note 11A (iv).

“Buddha Ghosa expressly states that Go.
sala reckoned the Niganthas lower than his own
lay disciples, who form the fourth class :—-As
Buddhaghosha does not take umbrage at (Gosa-
las reckoning the Bhikkhus still lower, it is clear
that he did not identify the Bhikkhus with the
Buddhist monks.”

No1r No. 28,

““The Buddhist's records, however, speak
of him (Gosala) as the successor of Nanda
Vakkha and Kisa Samkikka, and of his sect,
the akelaka paribbajakas, as a long established
order of monks” . XXNIX Introduction to
yaina Sutras pt. I1. by H. Jacobi.

Nore No. 29,
Please sce note 11A (1v), HHA fG#E, 14,
P. 250 Pali Text Society lidn.
Nory No. 30,
Please sec p. 430 of 9RA  IuswEEE
by ®swawg as  also 8. B, E. Vol X. 2, p.
93 and, p. 150 ch. VI the Cambridge History of
India.
Norr No. 31.
“If Gainism dates from an early period, and
is older than Buddha and Mahavira, we may
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expect to find marks of its antiquity in the
character of Gaina philosophy. Such a ark
is the auimistic belief that nearly everything is
possessed of a soul; not only have plants their
own souls, but particles of earth, cold water,
fire, and wind also. Now cthuology teaches
us that the animistic theory forms the basis
of many beliefs that have bheen called the philo-
sophy of savages; that it is more and more
relinquished or changed into purer anthropomor-
phisin as civilisation advances. 1f, therefore,
Gaina ecthics are for their greater part based
on primitive aunimism, it must have extensively
existed in large classes of Indian Society when
Gainism  was first originated. This must have
happened at a very early time, when higher
forms of religious beliefs and cults had not yet,
more generally, taken hold of the Indian mind.”

P. XXXIIT Introduction to Gain Sutras
pt. II by Jacobi.

Please also see Dr. O. Pertold’s lecture .pp.
go to 107 in Jainetar Drashtie Jain by Amar-
vijayji Maharaj.

Nore No. 32.

The learned Reviewer, writing under the
initials L. R. (perhaps Lajpatrai himself), re-
viewing the Cambridge History and referring
to scholastic speculitions as to things and
events beyond historic range truly observes ;—
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“In our humble judgment these contro-
versial guesses ought not to form part of any
Indian history. They may be interesting as the
opinions of ‘'Scholars” on Indian topics, but to
put them as historical facts is extremely mis-
leading and mischievous. In this respect we arc
in agreement with the late Mr. Vincent Smith
that no attempt should bhe made to write
anything about ancient India as history, for any
period of time earlier than 750 B. C.”

. 680 December The Modern Review,

Please see mnote 11K (1ii) which contains

the following :

“But, as we have not a single certain date in
Indian history before the time of Buddha.”

NOTE NO. 33.
Please see note 11A (iii).
I'HE FOUK VOWS OF PARSWANATHA.

- Parasvanatha made four vows binding on the
members of his community : not to take life, not
to lie, not to steal and not to own property. He
doubtless felt that the vow of chastity and cele-
bracy was included under the last two heads, but
in the two hundred and fifty years that elapsed
hetween his death and the coming of Mahavira,
abuses became s0 rife that the latter was forced
to add another vow--that of chastity—to those
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already enumerated. ‘T'his he did by dividing
the vow of property specifically into two, one
part relating to women and the other to material
possessions.  Some  Jains, however believe that
Parsvanatha's four vows were those of non-
killing, non-lying, non-stealing, and chastity, that
it was the promise to keep nothing as one’s own
possession that Mahavira added to there, and that
it was in order to keep this vow that Mahavira
himself went about naked.

P. 49 T'he Heart of Jainism by Mrs. Sivclair.

Nory, No. 34.

Please see note 11¢ ().
Notr, No. 35.
Please see note as also the following —

The characteristic feature of this religion is
its claim to universality, which it holds in com-
mon with Buddhisni, and in opposition to Brah-
manism. It also declares its object to be to
lead all men to salvation, and to open its arms--
not only to the noble Aryan, but also to the
low-born Sudra and cven to the alien, deeply
despised in India, the Mlechha.

Page 1 The Indiar Sect of the Jains.
NoTE NO. 36.

Please see note 11D 2nd para LK (vi),
& 12z (Ante) as also the followiug:
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“Not only thesc two religious teachers but also
a number of others, of whom we know little or
nothing more than the name, preached in a spirit
of most conscientious and determined contra-
diction against the sanctity of the Vedic lore
the sacrificial prescriptions of the ritualists,
and the claims of spiritual superiority asserted
by the Brahmans.” P. 150 Chapter VI, Vol. I
The Cambridge History of India.

Nore No. 37.
T AN A & T AR
T AT RS A U T (SFY |
9 qEUE T qegned d9n
g u%: WrHr afad B

This is from the famous Stuti by Siddha-
sena Divakara styled Parmatma Stuti Dva-
trinshika.

" Please see pp. 170 to 187 Pt. 1 Jamietar
Drashtie Jain.
Nore No. 38.
AR TS w3 @il geagarEiasy |

ANTTRTE A@IUE [OHg IR T WE
HaratREtER |

(Prayer before resting for night).
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I pardon, crave pardon, on my craving,
pardon of all kinds of Jiva, Siddha witnessing,
I confess I bear no enmity.

N Wl&a afewst fagaieasi agaleas afees
Jqgfedst gEane qers g

Nore No. 34.

ATRAT AR T AGE  MEQAR :
Fag e WaraEEbieE |
HETARA |
HiA ovellor Mz oold sdl siadl «d], WU ],
Ty YA didl Al HAHx odtg sdal iddl A%l
a9l narv(@ (Giat @0d @i ad A wo sl
Vividha Vicharamala Jain D)arsana by Vi-
jayendra Suri. Also see WrEfAI, 3e 13 FE 4=32
and e 4 HE 1014
Nore No. 4.
TRARGEATE A7 AT I
q 7 #dfa Azt FxpEnd sratedd

-z gu(z. -
s — AR Y5 Gl Al Bor SHT HAld B U A
sl sQa1al F adl ¥ onul s g (sal wy')
84 9.
Nore No. 4.
Vividha Vicharainala Jain Darsana by
Vijayendra Suri.
“Indeed there is :;o more deadly insult that
one could level at a Jain than to call him a
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nastika or atheist” DP. 298 Mrs. Sinclair's “The
Heart of Jainism.” '

An additional reason for the feeling is that
put in Indian languages the term ‘‘atheist”
connotes not inerely non-belief in creative di-
vinity but also non-belief in merit, demerit,
other world, transmigration etc. According to
Panini, Patanjali, and others.

w@tE . AT 3T afimia snfi@a#w: the contrary
being aREH: 0
Norg No. 42.
e fafgers 9T T Gied §5 oA qIe |
qQT AT @A g0 AT 71 qaeed

FRwEgER ;N
IR ARRRTESFTYAS ©

qqRgaTAET A FAET THAT L N 6
e g ;o RESRINR g AN e |

FAARAAFATAENGRA © |

FE wRdy T WE, vEE 010

FR fTERee (R AaEd |

wiReA A ETEAMHSIEETSEHT 0 RN

g - I g,
Nore No. 43.

1t is apparent this and such other errors in
Bharatvarshaka Itihasaare due to undue weight be-
ing given to Mrs. Sinclair’s *“I'he Heart of Jainism”
which has been avowedly written with missionary
motives. It may not be out of place to quote
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{rom Editerial ‘Preface to the work.. . They seek
10 set each form of Indian _religion” by the side
of __C_:_l_zgstmmty in. such a way that the rela\tlop-
ship may stand out clear. ~Jesus Chnst h_a;s
become to them the light of all their séeing,
and they believe Him destined to be the light of
the world.. They are persuaded that sooner at
later the age-long quest of the Indian spirit for
religious truth and power will find in Him at
once its goal and a new starting-point, and they
will be content if the preparation of this series
‘contributes in the smallest degrec to hasten
‘this consummation. If there be readers to whom
this motive is unwelcome, they may be reminded
that no man approached the study of a religion
without religious convictions, either positive
or negative . for both reader and writer, there-
fore, it is better that these should be explicitly
stated at the outset’”’. Most of the objectionable
passages in Bharatvarshaka Itihasa regarding
Jainism seem to have their origin in Mrs. Sin-
clair’s work and specially her chapter on ‘“I'he
Empty Heart of Jainism™ which is nussionary
writing par excellence.  Please see the following:~
“But time Dbrings its revenges, and this Jain
religion, cradled in the aristocracy of a military
caste, was destined to become the chief expo-
pent of a grotesque exaggeration of the principle
of Ahimsa, or pon-injury to any living being.”

P. XIII Intro-iuction to Mrs. bmdan's
‘*he Heart of Jainism.

XX
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Please also see the remarks on Jain' belief
as to God in the same work which clearly show
the influence under which Lajpatrai’s remarka
on the point have been made.

“Yet once again Jainism, with its explicit
belief in a plurality of eternal spirits, every
material entity having its own individual spirit,
jvatma, no less expressly disbelieves in the
supreme spirit, the Paramatma. Jainism is
definitely atheistic, if by atheism we mean the
denial of a divine creative spirit. In the philo-
sophy of the Jains no place is reserved for God.”
P. XIV Ibid Here the meaning of God is res-
tricted to divine creative spirit, while it is not
so in Bharatvarshaka Itihasa”. FEven Mrs.
Sinclair admits Jain belief in Siddha Paramatma
at p. 292 ibid.

Note No. 44.

Please see views of Dr. O. Pertold quoted in
the reply post.

Dr. Stenkonow of Norway says :—

<o qe Algudl alsa yel 3N oAa 3. oAl ¥l o
did @R 4 Wrdly ueadidi NAu $AC B, Al ugd oita
oy AU QL B, A AL AAR N ARadl 4 AN W T
B Wwd 2 Y, A W A Qe Bl swraa
oudl ouodal AN A WL, ue mmqm’lmm . [Ragla 23
o WA :

Vividha Vicharamala, The Article on Jainism
by Vijayendra Suri.
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NoTE No. 45

Lala Lajpatrai appears to be the origi-
nator of this charge of cowardice. No one
has before him made the charge.

NoTE No. 46 A.

Cangul Aol GuYsa MWEN de B ¥ B § ey
w4 gl H@WlEd WA 23 Y Ruu A eaal wirgL 4,
LA WRCD et AN AR A Y 5l 30 ke AR

Vividha Vicharamala Jain Darshan by
Vijayendrasuri.

Mahatma Ghandhi says on the point ““A
man cannot then practice Ahimsa and be a
coward at the same time’’ see Post.

NoreE No. 46 B.

These are also novel charges never hereto-
‘fore made—that of ascribing impracticability is
due to want of proper acquaintance with the
subject, and that of cruelty is to say the least
absurd exaggeration.

Nore No. 47.

gy Hae aHEEEae)
i.e. Faith in substances with insight is true per-
ception Adh. I 2 Tattvarthadhigama Sutra

ST |

Adh. VII 14. Tattvartha-dhigama Sutra,
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(One observing vows) may be householder
or homeless.

co wgEdsad . Adh, VI 15
One observing minor vows is a householder.
Nore No. 48.
Course or CONDUCT.

“The doctrine of the right way for the Jaina
laity differs from that for the ascetics. In place
of the five great vows appear mere echoes. He
vows to avoid only serious injury to living beings,
1.e. men and animals; only the grosser forms of
untruth direct lies ; only the most flagrant forms
of taking, what is not given, that is, theft and
robbery. In place of the oath of chastity there
is that of conjugal fidelity. In place of that
self-denial the promise is not greedily to accumu-
late possessions and to be contented. To these
‘copies are added seven other vows, the miscel-
laneous contents of which correspond to the spe-
.cial directions for the discipline of ascetics.
Their object is, partly to bring the outward life
of the laity into accordance with the Jaina
teachings, especially with regard to the protec-
tion of living creatures from harm, and partly
to pomt the beart to the highest goal.”

P 16 The Indlan Sect of the Iams -
i wﬁxa%f qETamt g ﬁrihvm o

a T et g ey s
szt wmel Vijeyalasand Surdy. 7 L0
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.. The sages have prescribed in the first Vrata
for a Grahastha one and a quarter Biswa (out
of 20 Biswas) Daya (Mercy) and not more

NoTeE No. 49.

CHARACTER.

In practical life Jainism makes of its laity
earnest men who exhibit a stronger trait of
resignation than other Indians and excel in an
exceptional willingness to sacrifice anything
for their religion. It makes them also fanatics
for the protection of animal life. Wherever
they gain influence, there is an end of bloody
sacrifices and of slaughtering and killing the
larger animals.

P. 17 The Indian Sect of the Jains.

NoteE No. 50.
Please see pp. XXIII & XXIV Introduction to
Part II “The Caina Sutras’” by Hermann Jacobi.

Nore No. 51.

Please see note 49.
Norr. No. 52. .
; “It is well established that king Kima,
-. Sundara or Nedumaran Pandya, who had been.
:brought up as a Jain and was married to a Chola
‘princess, was converted about the middle of the
‘“seventh century, by his consort and the famous -
'f,samt T 1ru]na~nasamtrandar to the iaxth of Swn
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which was warmly supported by the Chola dy-
nasty. King Sundara is alleged to have dis-
played even more than the proverbial zeal
of a convert, and to have persecuted his late ex-
religionists, who refused to apostalize, with the
most savage cruelty, inflicting on no less than
eight thousand innocent persons a horriblc
death by impalement.

Nore No. 353

Please see the following remarks of Dr.
Johannes Hertel post.

“They (the Jains) not only promoted their
religion, which taught their countrymen a pitiful
behaviour towards man and animals.” .

Notre No. 54

“This influence of the laity has become in
course of time, of great importance.to Indian
Art, and India is indebted to it for a number
of its most beautiful architectural monuments,
such as the splendid temples of Abu, Girnar and

Satrunjaya in Gujarat.”

P. 19 The Indian Sect of the ja.ins.

Ft. Note. The persecution is described in the 62nd and
63rd Tiruvalliadal (Wilson, Muckenzee Mss. 2nd ed., Calcutta,
1828, p. 41). The Story is repcated in Rodriguez (the
Hindu Panthion, Madras, 1841—5), illustrated by a plate
depicting the horrid tortures of the victims; also by Gribble
in Cale. Rev 1875, p. 70; and by Elliot, coins of Southern
India (1885), g 126, The Pandya King is named Nedu-
maran in the. Piriyapurana (Ind. Ant,, XXII, 63). P. 4564
30 Vincent A. Smith’s +“The Early Histoiy of India” 3rd Edn.
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Nore No. s55.

“Nigd, Wagd, Joudl, KA 22 Ala SR W wa
Uk Y avudg’ 3.” .
 aEEr aard e aRwat “Qagaa’’ o Fer fig
NotE No. s56.
Prof. Johannes Hertel :(—

“They are the creators of a very extensive
popular literature.”

JAIN INFLUENCE.

““They did not rest content with explaining
their own teaching in Sanskrit works; they
turned also to the secular sciences of the Brah-
mans. They have accomplished so much of
importance, n grammar, in astronomy, as well
as in some branches of lelters, that they bave
won respect even from their enemies, and some
of their works are still of importance to FEu-
ropean science. In Southern India, where they
worked among the Dravadian tribes, they also
advanced the development of these languages.
The Kanarese literary language and the Tamil
and Telugu rest on the foundations laid by the
Jaina monks. This activity led them, indeed,
far from their proper goal, but it created for them
an important position in the history of literature
and culture.” P. 22 The Indian Sect of the Jains.

Nore No. 57.
. Please see Note No. 4.
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Please see Note Nq, 6.

Nore No.. s8.
o4 RS z«ﬁqa——mﬁﬁm’
_ mwu&mﬁ ylagiu} U ua—aAvn aﬂnm ol Qeliwvae’

N Ty ¥ e o, ow, aw ue enitwed
e ¥ —* ¢fegrw ga: gued wqrARA, Sfa Ofqw A9
@ ¥ oI g% amed fraar ngdt fown gan ¥, TElas awgw
AG WA T §E FETA WA = S0 g

‘“The Jains always endeavoured to raise the
morals of their countrymen ; while Hindu authors
do not shrink from most obscene stories, as is
‘clear from Prajapati myths in the Rigveda, in
‘the Brahmans, and from many stories in the
Mahabharata and in the Puranas, stories which
no Jain ever would bave related” (Extract from
Hertel's letter the Oc. 29-—1911).

NoTE No. 60.

H. H. Mabaraja of Mysore in his speech at
All-India Jain Conference held at Cravana Bel-
gola says :—“It is not merely that Jainism has
aimed at carrying Ahimsa to its logical conclusion
undettered by the practicalities of the world :
‘it is not only that Jainism has attempted to
-perfect the doctrine of the spiritual conquest
" of Matter in its doctrine of the Jiva-—what is
unique in Jainism emong Indian religions and
philosophical systems is that it has sought Eman-
cipation in an upward movement of the spirit
towards the realm of Infinitude and ‘I'ranscen-
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dence,—and that it has made Power, Will, Chars
ter in one word Charitra, “an integral element of
perfection side by side with Knowledge and Faith.
And Jainism has sought a harmony of all religions
and of all philosophical and dialectical standpoints,
in its Sarvadharma, and its Anekantavada. At
the other end of the scale, in its rock-cut sculp-
tured architecture, Jainism has created the new
style, and carried, it to a pitch of excellence which
places the glories of Mount Abu side by side with
the Mausoleum of the Taj among the archi-
tectural wonders of the world.”

P. 67 The Jain Garette 19235 Vol XXI,
Nos. 3, 4 & 5.
Nore No. O1A,

“In the departments of Logic and Meta-
physics it attained the very highest develop-
ment and method. There are not many meta-
physicians in India like Umaswami who flourished
in the first century A.D., or many logicians like
Siddha Sena Divakara of the 6th and Akalanka
Deva of the 8th century AD.”

SATISHCHANDRA VIDYABHUSHAN,
M.A., Pu. D, M.BA.S,
T. A, S. B, J. B. S.

Nore No. 61B,

Dr. Satishchandra Vidyabhushan in his pre-
sidential address at the Jain Literary Conference
at Jodhpur said @
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“It is known to all that the Brahmanic
philosopher Kanada the founder of the Vaisesika
philosophy laid down six categories all included
under the head “It is or Fxistence”’, Iater
commentories added another category -called
‘Non-Existence or it is not.” The Buddhists
astonished the world by declaring that Nirvana
or Sunyatva was that which transcended four
conditions, viz. Existence, Non-Existence, both
and neither (Assti, Nasti, Ubhaya, Anubbaya,
Iti Chatuskoti Chanirmuktam Sunyatvam. But
the Jain doctrine of ‘Syadvad’ had laid down
even conditions which we believe include all
possible alterations.” P. 21 Report Jain Sahi-
tya Sammelan. Pt. I 19716.

Norg No. 61 C.

Anand Shanker Bapubhai Dhruva of the
Hindu University in one of his lectures in Guja-
rati speaking about the famous Jain logical
doctrine of @glm said as follows :(—

“grgrEar freia?”  uaE QT SaoEe a9 queey
(#alg AWM) FE @EC TTE FEET AT B @R
vHimTg e waniary Suftdd AT 3. FEEE aEEew
X AT D ¥ g EEAY @99 UEd a1, u a3
e afsfigal I fadigwr #at @ F1% 787 @0 SRy gHS-
Fuat ATt W% gL o WM TAPE IWRO q9T Qw3
AEAT  (FREAT TONS  AERA FTOH GEAR w7 3,
t g oft A, WEe qTaER qd g 3 oF oSy sem
ot oA 3. RAud FHOX saeiwd WG RY € SR
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ot fagAmeTEr having in view the TER
doctrine of the Lord says in one of his beauti-
ful =&fig.: -

¢ ggafqq g7 YA @gdoieand W | T |
7 9 g 9T 95Ea gavdng glieEaai: o






PART il

DrArT NOTE.

The following is the draft note prepared
by the Jain Association of India, at the request
of Shriyut Lala Lajpatrai, for publication in
his book “ wra avwr1 thrgre” instead of
the matter regarding “Jainism” that appears in
the first edition of the book.

AP AR wwr sy AR §, g W
- FaERviiered  JSaaae Ay gaas
oft Rovmasht @t o ¥ | g Rewds
WRA. g qe fadwa.

qufy it ReRasmY  fyamear  cfaoast
TETE qES & R, avly IE gfiedt geer s
agrree fawz guaddt O A, FEae orerewEt
e SRem Ieia facadt g §.

WA oft qedarrean sk wit wEvefic e qET
R Aray e Sty AdER, wfm ditec
it aErec (afum) ¥ qF dbwd z SR

TR QASYT ATX FraT & ) R geaar v
e TR e oft ReawgashE swen s &

A T HLAT “ fir of AETEAR T At G-
Tranht AaErd” ox gnEew € | Wi ot weeek
sarRe araAwT EfwwT it qudargshd; Rraare
arg oft wEricy: smqred sfafen & M.

{its wergx o A wwEa goonfy srefiw
st xft RRwgashit ariy HEwC (AW D@ & |
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‘ T gATAERE SIC geET AR gy
frara witc Srwae frewily widts fgmdft 3
waAwEAT g faaardt a=hta sl @ds oy ¥

ararer fasmts ot wEveic stk s qusSamaey
afratfas qaw ar ¥ | R a9t swangd g

arar & fn fyaana aw charg ad TESEET 9%
Tt faege qaawr fag & gt 2.

S g dtw  aRd 99 guw R et
oty IO WiEw AR wivmfe g
st et € & wmam meric sk

WA I¥ SARER A, ate gaw
oUE ArEET aEw fagit Gnmy ¥ o« 9w
waaorEr ar fear o1 avd gia adff am quriy
TEItead i g3fa NeF qga I A st
AHHT @A & AR A Y Ag AR

AT §a g aag SO afyEs shaes ¥
Ragrg o &UE T fafye afemer s on
¥ offt gEw QigRE FEH Sai TawT TqrEIg
afeqrer Tew TR T gEEdh oY g
AT T Tow TYIRA TRHT AT Q9 7.

e angets fed @ smafrEtant gar 3w

fara R S qEeawr afgat a9 @rgw afEEEey
Tgq S@r ¥—agig @y freww et R

faga ©

“aa: afsEE favarE JN SOr SaEw
gt vzt Rt frgs @ S At @ ol
wEET Ay . . )
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. T® TW SR & e
A TTIH TTH AW AT AT T qOT wAE
77 gfaer Raeg &,

WA AEIARER EE Arw I% fREEe,
I71qA, AT, FATwAE, Fhrw, Fe, SFy, @t
AT, TVAYW, ST, AW, gAqW, @ Har-
TS 9% |E A Tl Tl e antm -
s g s e PR A

AOF TqF FIE, A AR GOT T AR
® {9 ST Agfaadt qAEa ¥ wfkwmwr fqearea
mifase s Gica®  WT \WANTS €37 SOl
ey afaw s Tt TRE AEe gt &

AT S HaG wTEE AET S F

i Afeqeawt adl. JATH wNEd T 9=
A g famgw @kt gw oo
T o ¥ g e e

frsr adf amAdt &, @ aF DA |aaga ATATw 9H-
ot & wa FrAvHr gEES WWRT 8. S o
sfa sitc waE favaEe et Gfae IaAT afea
aftra 2. sile genfy wofta ¥ w1 afes-ReEm e
sfrmEE AW gamdEr & famEr §

Site arare 7 wEE faEw ¥ ow wi -
S arR @ sk gEy anth
yeqiET-gEedid it Sgaa g s
qret T W S O & arw AT a
st qf & @ Hear TERTS AAd FEgS™ ¥ |

qrg fiar gz, S, e s ofewe = i
qIGIET G AW F<AT 8. JEEd #dl sk stae
agedt TR e wiwfow ofifafad agerc am
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. o= e wfa aﬁt faafer Nt swd
@H  qrer @ YT A ATAET qrEAwT
|FT T Oiibwm amgreiwt  sagEied @ sage
SRy T AT NNE G GATHE Afew g
TH SN geT AT AT SN §. SO ATEST T
FCATA ST JATAIC €I 377 N qEEw §
fade agsa fedt agg ot a9t

_ Afrw st qrmfvs @A Y gaten ¥
usr gareanift sk @AtwaTE I st T g,
—qgas AT AT qIH QT AA AT GAY TI&/
FAtavs GO ZAE W AT qu € |

WA qN GEaTC qIH RSN Sl sqet
ITRAT A TEAEE Roge frglta woar €.
saatar sl REEC qmw SR Y §agE
A qA® HNIHATER wm EAAE g1 AW
famag A9 Syelve T €.

ATTH AT AT ATHHT TS F & §—

I CHEHT STST ITTELA & AT

e afrsiier e aeaThase g

LRI wIZH IZ9 H AT # & AT AWE

Ttk gfagrest swr@raar @4 A av

TEANT TSEFATS AT qAT @A AP At R
FIF FEATIR qSd a70Tq & qaT 8.

iy £ Tl ¥ frausdt & S AT g
Iq TSl § gAmr gamity g qufy o T

AT LfaETe A€ qESTET & 5 Straatg—
aify safeat raasaid saw afgsifw fagear-
&2 TH quaw I i I=Aafa € dr &
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AT AqAr dreamndt a7y qfeq e <@y |

. AX: I wEAT 8 XA %;jt NAzad F wew
TAHRT Q@ g1 g% aadft aft F

afvgret® wEE ¥ | wErwmie Y serey {ﬁra'rg
g fagfear § 5 arEs sagEs gewenr g
qQIANAT, HATHSE, AGT, qHfy, qiyw  stafaogE,
AR rEAtaT st arem afafiwr aae & S
A Fwdt et qramet Peadt s @ qwer fream
gf‘gﬁ @A TP ey JEAEw g wus
FAEARYA IWF AR wEw fags ¥ @ ¥

. Srawy T afted fagiad =3 wE aar-
TIA FTAAST FE AT A€t &

e gt & wa & 6 afeaiy fegia,
Afw, gmnAs, @ik awsa raw wz awier
Proyscor weiy @ty e & |

Y frm, wer, Qifgenit  IgAc am fRar ©

N7 Foeuwatd W WA GEIN QROAT qgH
gl gEeaTd freTHer U TWE R S 9
woTH B Tar B ATgH Wi qURTTR AT S
qurgqEaET fEgHfIT  TREEw I 8.

X gFa QIR aga W R & 'i:i

$an qEWA ST WEAT AR AW [
qQUETET FETEr ¥ WA qneE a9 9% 3V A
arfaer ITWT AT & WEwT g € |
















