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PROSPECTUS.

"The [Prabuddba IBhavata ov Elwakened 3IFndia.

A Monthly Magazine devoted to Religion and Philosophy published on the 1st of every Month,

1u the wonderful disposition of Providence, 1t has been designed that truths revealed, per-
haps for the fiest time to the sages of our country and treasured up by them 1n a monurmental form,
should cross oceans and mountaias and spread among 1.ations utterly foreign to us both in their -
past and their present lives. The Kantian revolution in Westernt Philosophy the out-pourings of~
the Upunishﬂd-inmxicated Schogenhaur, the abstruse metaphysics of the Post-Kantians, the
revival of Sanskyit Study, the Theosophic Movement, the conversion and activity of Mrs. Besant,
the vemarkable lectures of Max Muller, the QGreat Parliament of Religions aud the timely
appearance of Swaml ‘Zi?ekananda have all been nnswervingly tending to the dissemination of
those great truths, Kripdnandn, Abhayinanda, Yoginanda and a whole host of cooverts to
Vedantism are springing up everywhere. Science itself has become a willing tool in the bands
of our ancient philosophy. The word Vedanta is nearly as familiar on the shores of Lake Michigan
as on the banks of the Gabpges. ' | |

In the midst of such revivalistic stirring, noise and fervour abroad, it is painful to notice
that wmaterialism,—such 1s the rosult of the one-sided Western education given in our Schools
and collegas—-shuuld 1n one form or another still have & considerable sway in our own country.
With a view to remedy this sad state of affairs as far as it may be in our bumble means, it has
been arranged to start a Journal devoted to our Religion and Philosophy called the

Drabuddba Bba'tata or AWAKENED INDIA. It will be a sort of supplement to the

Brahmavadin and seck to do for students, young men nnd others what that is already doing 8o
successfally for the wore advanced classes. It will with that view endeavour to present the

‘sacred truths of Hindu Religion and the sublime and beauntiful ideal of the Vedanta inns simple

homely, and interesting a manner as possible, und amongst others, will contain Puranic and

-~ Classical Episodes iflustrative of those grest wruths and that high ideal, Philusophic.al Tales

and Novels of Modern type, short articles on Philosophical Subjects written in a sitmple. popular
style free from technicalities and the Lives and Teachings of Qreat Sages and Bhaktas irres-

pective of caste, creed or nationality, who are and ever will be the beacon lights of humanity.

The conductors of the magazine undertake the work purely as a labour of love and they

have secur-d the sympathy and support of some of the vininent Thiokors of the day including

Swami Vivekananda now in America. They look for no personal gain from the concern and
their only aimis to get for the truths of the Hindu Religion a8 wide a circulation as possibie.
'Phe subscription 1s fixed at the very low figure of Re. 1-8 per'annum, including postage, specially
with a view to place 1t within the means of every oue, however poor, who hus a regard for the
higher interests of life. Toour youths who ar. misled by the glamour of materiali-in, the Prabuddhs
Bha'rata will ever be a continnal warning voice and a religions instructor and to onr more advanced
brethren its pages will afford u pleasant and healthy spiritual recreation. It should therefore
be the look-out of every young wan to provide mmself with a copy, und parents especially will be.
failing in their duty if they do uot subseribe for the Journal at least 1. the intorests of their

children. | -
P. AIYASAMI, x.a, 8.1,

B. R. RAJAM IYER, 8.4,
G. G. NARASIMHA CHARYA, 3.,
. V. KAMESVARA IYER,. 5.4,
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Purselves.

Tar ready response with which our prospectus
has been favored on all sides, the eagerness with
which our movement has' been welcomed. and the
support that has been generously promixed to us
in several quacters, all show that the time ts ripe

for similar undertakings, that there is a1 real
demand 1n the country tor spiritual nourisiunent
-for the refreshment of the soul. But ;¢ fow vears
ago, the Prabuddha Bharate or the Braqimarvddie
would have been utterly imnossible. The promise
of many a western ‘ism’ had to be tried. and the
problem of life had itself been forgotten fur, avwhile
it the notse and novelty of tlte steam-cuwine and
the electric tram ; but unfortunitely steamn-cngines
and electric trams” do not clear up the mvstery ;
they only thicken it. This was found v, and z
ciz:, like that of the hungry hon, arosc for religion
and nhings of the soul. Sciu_nc:.- Eu:_;:;ri}' uilered
its latest -lixcoveries. but ail its evoluticn theornes
and heredity Joctrines Jid not gro devepr L nougrh.
Agnosticism oif-red its philosophy of indifference.
but ao awmount of trat kind of opium-eating could
cure the fever of the beart, The Chri~tionr Mis-
sionary offered his creed. “ut ax n crecw 1t would
not suit 3 India had grown the big {or that cont.
Just then it was found. and heve is i
of Providential disposition, that  1he SN
the western  world woere themseive 0 add 1o
wards ledia, turned, not as of old Jor 1.0 waid and
silver she could give, but for the wmore lastiog
treasures contained in her ancient s:crod litera-
ture, Christian Missionuries in their eager-

wonder
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ness  to vilify the Hindu, had opened an ancient
magic chest the very smell of whose contents
caused them to faint. Oriental scholars, the
Livingstdnes of eastern literature, had unwittingly
invoked a ceity, which it was not in theéir power
to appease  As. philologists are succecded by
philosopheri, Colebrookes and Caldwells give
Bicth Lo Sclopenhuurs and Deussens,  The white
man und s fair fady steay inte thee tndian
wocds and there, come across the Hindu suyre
under the inyan tree.  The hoary tree, the cool
shade, the -efreshing stream. and abote alf the
hoarier, cocer -and the more refréshing philoso-
phy that fals ™..m his iips enchant them. The
discovery 1soubhshed ; pilgrims multiply. A San-
yasin from cur midst carries the allar firc across
the seas. Te spirit of the Upanishads makes
a progress in Jistant lands. The procession
develops inte afestival.  Its noise reaches. Indian
shores’ and whold ! our motherland is awaken-
ing.

We all rimember the sior) the Sleeping
Beauty-—how she was sbut up by enchantmen: in
A castle where she slept a hundred years, how
Juring that time an impenetrable wood sprang up
arouid ber, and how atlast she was disvachanted
by i fatr young prince and married him.  fodia may
be likened to that Sleeping Bueauty ¢ ~he has slept
very Jony indeed and thick sorests ol contusing
crevds - soctal, ["u"lilh::li Afiad Tl G HAVe grown
ap around her, The enchanumens that sent her qo
sivep was Providence itself, the most mysterious
of all kinds of magic. When she hegan to sleep,
the fair young prin{:e'{tbe modern civiised world)

* A hame sugested by Swilmi Vivekinanda whicihi while it means Awakenod India, atso indicates the u.:lusu_

relationship that exists between UHinduism and Buddhisn.
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now wouing her was not on the scene. At present
however; the lover's suit is progressing, the thick
jorests are clearing away, dand the marriage of
the east and the west, which promises to come off
Cin ono divtaat Jdate, will be one of the grandest, the
Cmaostoronuantic arad the moest froitful nareringes
known to history, | N
" The awakening we speak of, of which there is
an abundance of symptoms on every side witl
however not be like thit of ancagle, which rises
frimm .-:luép with renewed vigor and sirength to
| roam iuﬁl, to light, buu that ol a nightingale meh-
_ihg' ‘the hearers’ hesrts with its  soft  sweet
- melodies. Alrcady the message of our mother-
| Tund hus gone to nutions burning  with socin] and
Cpoliticad fever, -and soothed them,  Toserve in the
spreading of that message, and help in clearing
away the haze thut naturally prevails n our newly
awakeoed counwy, after so long a sleep, wiill be
the ;sunbition of the Journal we hare, been en-
abled to bring into life to-day. lhe task we
have set to ourselves is lighter than it would
otherwise be, as there are journals like the Brak-
mavddin aleeady working in the field with won-
derful results. Qurs is only a humble attempt
in the direction of these Journals and sinplicity and
fervour will be our chiel atm. We have : great laith
in the system ol teaching principleh‘- b means of
stories and indeed, asx 3wt Vivekdminda wrote
in his letter to us There 1s a great geat chance,
much more thitn you dream of, for thse wonder-
tful stories seattered alf over the Sanikrit litera.
ture to be re-written and made poutar” For
thése stories are not like the unhealthy. sensation-
al. fifth-rate French novels of the day, the cobwebs
spun by idle brains, but the natunit flowers of
oreat minds that could, from a Hmalayas-like
philcsophic altitude take a sweepitg and sym-
paihetic survey of the human race. That s why
tneyv bear the stamp of immortality oa them. Cen-
turi2s rolled away before the Rimdiyana and. Ma-
hiibhurata appeared. and centuries have vet to
roil on sefore another of their kind can be muade.
They are ot older than the mounuiins, but they
witl tive loager thun the mountains, and have
more influene. One special feature of these
storiex i$ thiat ey have a different meaning for
every stage of hunan growth, and the ordinary
man as well as the philosopher enjoys them,
though each understands them in his own way.

The reason for that is, that these stories were

| July 1896,
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composed by men, far advanced in the ladder of
human progress, some of whom, indeed, wetw gn
the top-most rung. Extracts and adaptations
from these great books  will he a chief feature of
our Journal.

v i~ . not however, inlcmh.-q to il the. whold
J.ulll'l'.lill with storics only, Every-issue will contain
4 number ot articles on serious subjects 3 but care
will be tuken to muke them simple and inte:égting,
and the technicalities of metaphysies will be scru-
[Hill,""llﬂl}' avoided. We shall endeavour to act up,
as Lar as we can, to the advice which Swami Vi-
vekfinanda has kindly given us with régard to the
conduct of the Journal.—*¢ Aveid alt attempts to
mitke the Journat scholarly : it will slowly muake
s wiy all ‘over the world, T am sure. Use the
simplest language possible and you witll succeed.
The main feature should be the teaching of
principles through stories. Do not make it meta-
physical at all. . . Go on bravely, Do not
expuct success in a day or a year. Always hold
on to the highest. Be steady. Be obedient
anid eternally faithful to the cause of truth,
humanity and your country and vou will move the
waorld, Remember it is the person-—the life which
15 the secret of power, nothing else. . , . .”—and
he has generously undertaken to contribute to the
Journal as often as he can.

Though an organ of Hindu religion, the Pra-
budidha Bhdrate will have no quarrel with any
other religion : for, reallv speaking, all religions
are simply  different phases of the same Truth,
different m.thods of approaching God. 1
in all retigions ax the string in a pearl garland,’
savs the Lord.  What humanity is to man, what
axistence is to living beings. that, Ved4ntism is to
religions : it is their common cssence, their inner
unity, and as such, it can possibly have no quarrel
with any of them---the whole has no quarrel with
the part.  On the other hand, it approves of the
existing. differences, and even welcomes their mul-
tiplication, so that no man might be left godless
for want of a religion suited to his natuore.

This Veddintic ideai ot religious unity, or rather,
of religrious variety implies, not merely the spiritual
erowth of the individual from stage to stage but
also the growth of society by the due co-ordin:s
tion of creeds. The Prabuddha Bhirata will deal
with both the aspects of the ideal. The individuals
make up the society, and the advancement of the
former necessarily results in that of the latter, At

41
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the same time, society acts upon the individual,

and conditions him. As the two are thus found to
act and re-act ot each other, it is necessary, that,
side by side with the ideal of individual perfection,
that of sociul perfection should also be presented.
The iacal society, according to the Veddnta, is not
a millennivm on earth, nora reign of angels, where
there will be nothing but thorough equality of men,
andd peace, :ind joy—the Vedénta induiges in wno
such chimeras—but one, where religious toleration,
neighbourly charity, and kindness even to animuls
form the leading features, where the fleeting con.
cerns of life are subordinated to the eternal, where
man strives not toexternalise, but to internalise him-
sxelf more and more, and the whole social organism
moves, as it were, With a sure instinct towards God.
This ideal will be steadily presented in these pages,
but no attempt will be made *o restore old in-

stitutions which have had their day, any more than
to restore to life a dead tree. Our object will

be to' present the ideal, which, fortunately, never
geis too old, leaving everyone to seek -his own
puth of realisation. The policy of breaking away
from society and that of allowing it to grow of
itself have, both of them their uses, and are equal-
ly welcome. But it is our firm conviction, that any
real social advancement towards the jdeal can
vuly be effected by the example and teachings of
men, who are intimately acquainted with the foun-
dations of our society, or for that matter, any
~octety whitsoever, who, by means of their own
perfection, can understand the successive stages
of human evoiution as fully and as naturally, as
the old man understands the child, the boy, and
ihe adult, who know that, whether we will or no,
tlic'progress of the soctety’'as well as ol the indi-
vidual 15 elways Godward, and know alsa that
the means has always to be consistently subordi.
nated to the end. Society is no toy and its archi-
tects cannol be ordinary men. The truest social
reform has, at all times, come only from men, who
‘trove to bc good, rather than to do good, men
from whose personal goodness sprang social
Advancement as naturally, as noiselessly and as
beantifully asx the smell frons the full blown rose.

Having thus far stated, at some fleopth, the
objects and methods of the present Journal, we
leisve it to our readers to judge for themselves
how fur they are right and deserve encourigement.
The movemunt would not liave sprung into exist-
ctice but for the active support of some readly

great men. ‘To work we have the right’ and

the fruits are cheerfully resigned to Him who
guides all and Himself wants no guide.

Ry o

Pavitra JBha'tata

tHE STORY OF NACHIEETA.
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Bua'eats is the nmame of our country, which
foreigners have called India. Bhirvata is of many
kinds. There is Brahma Bhiruta or the Bbiuuta
of the priestly class, who aim at salvation by rity-
alistic observances enjoived by the Vedas. There
is Kshatiriya Bh4ratn of the military classes, who
have, from titne imniemorial, been famons for theit
vidonr in the field of battle, and for the akill with
which they have protected the rights of the various
classes of eople that constitute a kingdom. There
iR Vanija Bhdreta or the Bharata of the mercantile
communities. Similarly there is Pevitra Bhirata,
or, Holy India as we may put it in English, of the
meny meu of internel light and peace, wha, ju con-
formity with the exalted tenets of thet crees
of creeds-—the Vedinta—have concentrated thei:
minds on the glory of the Paramatman and quuli.
fied themselves for bliss thet knows no alioy. The
character of this Pavitra Bhirata—t.e., mainly with
respect to its aims—is illustrated by the beeutiful
story of Nachiketa. There was a great king who
had n son named Nachiketa. Priuce Nachiketa did
not tronble himself much ebont mundane matters.
He had a devotional turn of mind. His instincts
led im to the Parametman. He was desirous of
knowing all ebont Him. His fether performed a
great sacrifice, at w uich all the worldly effects at his
command were given awey to the officiating priesta.
The very territories of the king. including the
royal domains, were given ewey Nachikets asked
his fether in a meditative mood—* Fatber, to whom
do you give me ! The king replied—* I give yon
unto death.” Nachiketa went over to the mansion
of death, end lay down on the dais in front of the
porial of his garden. Three days had so passed
away; Yama turned up eventoally, and finding the
royal youth et his gate, said—* Young man, I am
goryy to see you here without food or driuk for three
days. The wise heve said that the man, who lies at
the gate of another without food or Jrink for a day,
takes away a great deal of the geod that belongs to
him. ¥You hevo been at my gete, for three days
like that. - | am cerlainly o loror to e great extent
by it. Let me compensete myself by granting yon
thico hoons.  Speeify them as you please.” Nnchi-
ketu began by saging—* O Yama, my first boon
shall be & mind free from passion and full of peace.”
Yama saw the direction in which the yonng men
was moviog. He replied=* O Nachiketa, it be-
hoves vou to ask for more uscinl and desiyable
things than this. Here are fair women, excelicot



4 THE AWAKENED INDIA.

Y =
TR =n i - - - . dd N Il B BN .S W mw i W L] n wprn e o
- =

chariots, concerts of music, immense wealth, luxu.
ries seldom kunown to men, take them all and many
nore like them. T shall give you long lhife—ay,
longer life than the longest ret known on earth,
witit perpetual youth and vigour.  Take tuem ail
my-woud man awd be happy.” Nachiketa veplied—
“O Yama, these aro all subject to *the taint of
to-morrow.’ { want that which is etorval and which
knows nohieginning nor middle norend.” The young
man stnck to his point. Yama endenvoured his best
to vet him ount of it. - But all his etforts were in
vain. Nachiketa liad his wish. The Parawatman
wasg revealed tohim by Yama. The Prince returned
to his father's house and lived hike a Sawyamee,
or, spiatuual anchorite, attending to the affuira of
this world in the spivit in which one like him aloue
could attend to them He used to say to every one
that asked him—" who attained pre-eminent hap-
piness ¥'"—in the words of scriptuve, ** Brahma Vid-
:gpuotipar:tm."—-i.e., ‘** He, who kuowsa the Supreme

ewng attains Supreme Bliss.” This is the innate
wish of all good and holy nien who forms Pavitra
Bbiarata. It is their greatness that makes up the
greatest yreatness of Bhirata, It iz this greatness
of Bbarata that has secured for it the veve: .-nce of

the world’s population. Long live Pavitra Buirata!

P. V. Rayaswayt Rao,
(Bar.-at-Law.)
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H Fowler and a Serpent.

Tuere was aun old lady of the naweof Gautami
who was remarkable for her patience and trun.
quithty of miod. One dav she found her son dead
in consequence of having  been bitten by a serpent.
A fowler, by name Arvjunaka, bound the serpeot
with a. steta, brought it before Gautami and said
“This wicked serpent has heen the cause of thy sou’s
death. O blessed lady, tell me quickly how this
wretch is {0 be destroyed ! Shall 1 thyow it into the
fire or shall I hack it into pieces ? This infamous
killer of a child does not deserve to lite longer.”

Gautami veplied * Do thou, O Arjunaka! release
this serpeat. 1t doth not deserve death at thy
bands. By killing it, this my ‘boy will not be re-
ktored to life and by letting 4v live, no harm will be
caused to thee. Who would go to the interminable
rerions of denth by elaying this living creature ?
Those that make thetaselves light by the practice
of virtue, manage to eross the sea of hhfe, even as a
ship crosses the ocean.  But those that make them-
selves heavy with siu, sink into the bottom, cven
as an arrow thrown into the water.’

, The fowler—* 1 know, O thou lady thatknowoththe
difference beiween right und wrong, that the great
are afllicted at the aflitctions of all creatyves. Those
who vatue peace of mind assign every thing to the
course of Time, but pructical men acon assuage their
grief by revenge. Tlherefore, O Iady, aseuage thy
grief by haviug the serpent destroyed by me,f

i ey S - W el . v W
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Gantami—' People like us are rever afflicted by
rsuch misfortune, Good men nre always intent on
vitlue, the death of the boy was predesuned : there-
fore ] am unable o appreve of the deswuction  of
this serpent.  Brabmins do uet harbour resentment,
beciuse resentment leads to pain. Do thou, O good
man, forgive and release the serpent «ut of compas-
sjou.’

The fowler—* [4t ux earn great and ivexhaustj-
ble merit heven{ter, by killing this creature, cven as
a man acquires greut merit and coufers it on hia
victim ax well, by sgacrifice upon the altar. Merit is
acquired by killing an enemy ; by killing this des-
pieable ereature, thou shall nequire grear and true
merit hereafter.

Gautami—* What good ix there o tormenting
and killing an cnemy, and what good is won by not
releasing an enemy in onr._power ?  Therefope, )
thou of benign coantenance, why =huuld we not
foryive this gserpeat and earu merit by releusing it,’

The fowler—* A great number of creatures ought
to be protected from the wickediess of this one.
Virtnous men abandon the vicious to their doom.
Let me therefore kill this wicked creature.

Gantami—' By killing this scrpent, v son, O
fowler, will not be restored to life, nor do I sec that
any other cnd will be attrined by itz death ; there-
fore, do thon, O fowler, release thut living creatare.
It came not into life by our order, nor does it livo
throngl. our sufferance, we huve vo right to kill it.’

The fowler said—* Nor had it auy right to kill thy
child, O sacred mother ?*

Gautami—* Tho death of my child wuas a predes-
tined affair, it was tho will of God aud the serpent
was only the instrument. And even granting that
1t was the veal and only caunse of my child’s death,
s committing & ain waill not justify onr doiuyg the
saure. 1t fell into ervor thirongh imnorance and our
killing it will be much more thao an e i will
be n sin conmunitted with knowledee aml therefore
wilfully.’

The fowler: * BBy killing Viiten, Lo seenved the
best portion of sacrificial offerines and so alew
did Mahadova by destroying & wicked racrifice  do
thou, therefore, destroy this serpent immediately
without iny misgivings in thy miud.’

Althongh thus repeatedly urged by the fowler for
the destuction of the serpent, the high-rouled Gno-
tami did not beud her mind to that sinfu) nct. The
serpent puinfully boand with the cord, sighiug a
little wud maintaining its composme with  preat
dilliculty, then uttered these words slowly in hunmy
volice, |

* O foolish Arjunnkn, what faalt s there of mine?
I have no will of my own and nm nat independent !
Mritya (the God nf death) sent me on this errand !
By his direction have | bitten this child and not ont
of auy anger or choice on my part, thereiove, il
there be any sia in this, O fowler, the ein is hia.’

The fowler suid * If thou hast dome this cvil led
thereto by auother, the sin ts tbine also, us thon
art an instrament in the act. As in the making of
an carthen vesse), the potter's wheel and rod and
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other things are sll regarded as causes, wo art thou
O serpent, u cruse in the matter.

The ecpent said—*As the potter’s wheel, rod and
other things are not independent causcs, #ven so |
am - - an independent cause ! Therefore this ix no
f " mine, nor am I guilty of anysin! Or if
thou :hinkest thnt there is sin, it Hes in the agove-
gate of causes.

The * -wler said— Not deserving of life, (O foolish
e, u‘i:}' dost thon hﬂndy SO many “‘urtlﬁ_ O ﬁ.‘l'{-il?h
of a s rpent 2 Thon deservest death at my hands’

The <arpeut repliecd—'0 fowler, as the ofticiating
priests at a sacrifice do not acquire the merit of the
act, cven so should T be regarded with respect to
the resalt in this connection.’

The serpent directed by Mrityn, having said this,
Mritva bimself appeared there and, addressing the
serpent, rpoke this:

‘ Grided by Kaila, (Time) 1, O serpent, sent thee on
this errand and ncither thou nor 1 am the canse of
this «::ild’s death. Kven as.the clouads are towsed
hither-and thither by the wind, I am, O serpent, di-
rected by Kéla. All influences appertaining to Satwa
or Rajas or Tamas have Kiila for their soul, as they
opcrate in all creatures. The whale universe, O
segert. iz imbhued with this same influence of Kila.
Sau, moon, water. wind, fire, sky, earth, rivers and
oceans and all existent and non-existent objects are
created and destroyed by Kitla. Knowing this, why
dost thon, O serpent accuse me ? If any fault at-
tach to me tn this, thou ulso wouldst be to blnme.’

The scrpent replied—* I do not, O Mritya, blame
thee. Ionly aver that I was influenced and direct-
ed by thee. Whether any blaine attaches to Kila or
not. it is not for me to say’

Then addressing the fowler, it said * thou hast
listened to what Mrityn has said; thercfore it is not
proper for thee to torment nte who am guiltless, by
tying me with this cord ! -

The fowler replicd—'I huvelisteneid to theeas well
ax to Mritya and both of you are the cruse of the
child ~ death.  Accarsed be the wicked and venge-

ful Mrityn that causes afRiction to the good ! Thee,

f:hf‘li kill, that art sinful aud cngaged o sinful
HUIK,

Mritya said,~—* We botl are not {ree arenls, but
are dependent on Kila and orduined 1o do onr ap-

I nte work. 'I:hqu shouldst not find funlt with us,
17 thon dost counsider the ntter thovoughly.”

Hardly had he said this, when Kala himself ap-

r-«aed on the scene and spoke thus to the murty
=~ hled tﬂgcthﬂl‘. P s r rl’y

 ~Yeither Mrityn nor  the serpent nor 1, am guilty
7 the ddeath of any creatnre,  We ape merely the
comedinte cunses. The true canse is the pRxt
Ka:ma (aetiony of that creatnre. The ehili here,
it |r}‘ the resnlt of its own kuarm: i thae Im*t. An
mAm ma ke, from g tump of clay, whitever they wish

'i""_'““k'l'-' even so do 1nen ﬂttﬂ.in ter oA rosulis
crermined by kapmna, AL hgrhe nnd < idow are re-
ety onely tllhﬂr, RO e tuen relat. o e k

- ‘ | AN
mreiph their own agtious.  Therefir,.
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caused the child’s death, he iimself was the cause.’

Gautami said—*NeitherKAl. nor Mrityn, aor the
serpent is the cause in this mstter. This child has
met with death as the result ot its own karma. 1
too have so acted in the past, tiat my eon shonld
now die. Let now Xala atd Mritrg retire fron thie
p|m and do thou Arjumka relese this serpeut,‘,

Then Kila and Mrityu aod theserpent and the
fowler went back to thiir respecive places, but
Gauntami who knew the truth smiled aud eoid b0
herself—'What u drama:l) thisis ! Larma is itgelf
conventional word. The ruth is, not \n atQuu rores
but by the bidding of th Lord, nay not an atom
is ontside Him and wba and where then are life
and death ?’

~—(ddated from the Makuhharata.)

" .-
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Elements ofthe Uedanta.

CHPTER I.
THE OBJEL OF VEDA'NTA.

[t was u very * beareous evening calm and froe’
like the heart of asaint. Nature seemed to be
wrapt up in herself 1 blissful meditation—like.
sage in Samadhi. Thoirds had gone to their nesta;
the cattle were safe i their sheds, aud aiter the
day's toil, man was ither saying his prayers, or
enjoying the reposs fat reigned throughout. The
nightingale alone wa pouring forth -.a flood of the
softest melody, whic accorded very well with the
sublime stiliness ofthe hour. The soug of anv
other bird would kv appeared silly at thut time.
The gentle, unobiruse smell of the flowers of the
cveming enhanced it swsetness, while tho geutle
stream of the jufant 100n-light of the time lent to
it an ingffable ohanr The Jiimna was flowing on
at ita usnal majesficrace, and ou its silver sanda,
now bocome classiaby the wealth of assoiiations,
ond on that splmid wmcon-lit eveniug. teved
Krishua accompmicd by the gopis, ani Radha.
Rukhmani and Seéybama. The [avorite fi:ite was
soon ou his lips, sadthe tunc he sang at that silent
houy,—ab ! who mndescribe it—waa to the galaxy
that surrounded kir a veritnble magic apell. This
harniony was not rovever to last long, for shertly
ufter, Krishna neticed a calf lying dead at » few
yards' distance fran them, and when approached,
it was found to s his most favourite vwe. 'l:ha
sorraw for the lows was general, but after musing
for n while, Kishnn raidd: * No matter : it can be
vertored to lile. Thereis one way for it and onldy
otie, and that is, fhat every vue of you should spenk
out what she moest sincercely dexires at this henr,
what thonghts the moonlight, the river and this
evining hoar put inte her mind,  This, it honestly
nel Deunkly sid would heing hack the calf to
bife. Such ix the power of 1eaths,

Wirgy
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P i was ngreed to, 1nd the ladies hegan muriu.l.i.f}l'
) 1ty speak: uutr-lmi*r- "hmu__'t-:%_ O‘ue gopi :u:u'd
‘1 should most like t.,gundmtrml.'hmiI_g: enjoy the music
of thy magic finte, Lo my i\.l"l.:-ih':l;l,'. T!.mt R ‘-'ﬂa!‘ll_ﬂ
gbove all others.” Another said ‘I wish to swim
witl: (hee in this ddightfad moonlight 1 t]llS.JUHIT}ﬂ
which e vs on lke meted silver) A third smd
I have iways bren longne, and the ciamru 1S HOW
e sitied, O Crishua, for as mueh lllde[lenden‘{:e
as may has, loging to set at naughbt all social
supersiitions adont woma’s modesty, wen’kness and
sor foruly, nll of which merly mean woman’s slavery,
to  wear' mal: attire, and valk abont with a stick
in hand and shoes and turban junst wherever 1

please.” Woman's life, as 1 1s, is simply a curse,” A
fourth said ‘1 should ik to be a rishi saying his
praycrs on the Himalayasind performing ablntions
on evénings like these at te very birthplace of the
Ganges Another smid *1xish to go about helping
bo ‘}umura looking after thesick and the wounded
and o v congolation and ace to desolate homes,
What sclfish enjoymeut suld be desired in this
world so full of misery ? ¢ I shonld like to be a
'éal orator’ said another lelivering, on evenings
tke the |, eloquent spectes on the reform of
sogter., ndvancement of eilisation and so on, and
be talked nbont everywhere * These do not please
e’ sant another * I shonld ike to be the very har-
mony th:t reigns in this ho, the tuner caliv that
pervades the world this splelid evening.” The tarn
pussed on-—one” wanted wlth, another jewels,
auother beauty, and so on—+t it came to Satyabama
and she said ¢ my only
yeu my‘Krishna, tncomprehéible cunning Krishna,
all for sayself.” Then followe Radha saying ‘Beauti-
ful as oui bodies are, [ wis that we should cast
them off and be the very bve that binds us both.
Iwish to be all Love and ihing clse. There 1s
nothing sweeter or morve sutiful! Last came
Ruilimani’s torn and she sal ‘My Lord, what a
rarions  drama yon have caved in so short a time !
All wy sisters here have spokn the trath, but what
pleased one did not please threst, and thar is be-
cause the things desired havao jutriusic virtne of
fht‘l_'l‘ oW, (e thing howeveis common anmong all
here, nmely, n desire for hppiness and that too

for that kind of happiness, knowing which the

mind dory not wish to know
permanently abides:
ness of knowledge

urther and where it
It is thi stability, this fnll-
e: and this hippiness that all seek
alike, but they seck for then exactly where they
arc  uot.  The luge catalome of things now
desired IE)}' them itself shows that 1t 15 not in the
power of any external thing togive what they seek.
_I_h:_;ve_.leumt this, and knowing this, sit calm : and
ln the ‘”')'ﬁf‘-‘_'f’or rather the sdf that alone remains
(for the ‘my’ ig & changing external thing) are all the

t'lil*?e—jl)erm3nence, bliss and kuowledge. Al I
desire is, thai I should desive vothing and be the

self alone.” No sooner were these w
olt ) z words spoken
than the calf, which hag already begum tapoﬂhov:'

signs of life, SR
lb%i;ly_gmueﬁ.m% “P and danced with joy before the
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wishat all times, is to have

“There 15 au
“bebind the mind, as i daily seen in sonnd dream-
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Rukhnmam’s words in the above story are pregnnnt
with wisdont. Te undersraud them aright, we shall
stady the story a little more closely, Guopl Lakshmi
witnts jewels: she thinks (hat they wonld wake
her happy. Here. evidently the desie is not, for
Jewels as such, but for the happiness which she
expects them to give. Gopl Sarasvatt thinks about
Lakshmi’s request within herself *Jewels 1 have
knowun, theyv please i1 is true, bat ouly for a while.
A more lasting pleasure is that of learuing : no-

~body can rob me of that: «n T want IG:ll-ning.- It will

make me perfectly happy.’ Had Lakshmi alveady

known abont the happiness which jewels give,
doubtless, she would have asked for something else.
It 1s therefore plain that the mind seeks not for move
happiness, but fur bappiness with a new element of
permanence added to it, and it tries one thing afcer
another and savs this won’t do: this won't do.’
Had the happiuess from jewels been stable and all
suficient, the mind would have rested there, and
there would have been no longing to know abont
learning and the happiness that it conld give.
[n other words the knowledge of jewels is uot all-
sufficient, becavse the happiness from it is not all-
saflicient and stable,. Where thereis perfect happi-
ness, there the mind does not seek toknow further,
for dexire means insuficiency—want. Therefore
perfect bliss is identical with all-knowledgo (¢.e.,
the absence of necessity to know further), and no
blies can be perfect unless it be all-knowing. ag
well as permaneut. So perfect happiness means
all-permanence” all-knowledge and all-bliss. The
mind 13 constantly seeking for perfect happiness,
t.e., for the above indivisible triad. Life is nothing
but a chain of experiences and under the prompting
of the inuer impulse to seek this triad, we try
on¢ thing after another, wealth, Jearning, beauty,
fame, &, and after ages anld ages of experionce
come t1 kuow what Ruklmani Das said-—thot no
external thing can ever give what woe scek.

The resuln 15, the mued gives np the {utile scarch
awid ceases to doits ouly function—that of project-
ing itself into the external world, and searching for

~and colecting experience.  Buat the cessation of this

funcrion does uot mean total annthilation of life.
ultimute substratum of consciousness

Jess slumber where the mind is ab. rest. This con-
scrousness is alwavs preseut, itis permauent. Does
1t want to know anvthing ontside 1tself, or does it
want anything at alt ¥ No, forr the mind by which
1t commuunicated with the onter world has already
given up its work as useless. When I go to office,
L wear my coat and turban.  Suppose I resicn my
office work nus vot worth my while : thenl lay aside
the turban and cont and remain free. Similarly when
the search after cxternal things s found not worth

the while, the miind 18 iaild astde and the conscious-

ness behind ir hives by itself: 1t does not want
to know auything outside, nor does it want anything
at all, and 1t alwaysi1s. In other words it is gll
permanence, knowledge and bligs. It is this three-
fold componnd which 15 called the Self.
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The mind, in all its longings after external things,
.. 18 we have seen, really seeking the above indivis-
bl¢ compound—the Self-—only in the wrong place,
as the beetle in the story of Sir Walter Raleigh's
escape from prisou, that went secking after butter
smeared on its own head.  Therefore does the
Upanishad say ¢ Behold, uot indeed for the huos-
band’s sake the husband is dear, but for the sake
of the Self is dear, the hnsband. Behold, not
mdeed for the wife’s sake the wife is dear, but for
the sake of the Self is dear, the wife.’

This Self is not myself, or thyself for, the ‘nune’
and ‘ thine' belong to the mind which, as we have
seen must cease before the Self is realised. In the
light of the Self, the differences of I and You are
not. The atm of the Vedanta is to point out where
the Self is and how it can be reached. Whether we
will or no, we or rather allliving creatures are really
secking the Self in all their doings and the Vedanta
only helps us in shaping onr efforts in the right
direction.

— L - mm m ggm - Sl LlEam7 ImER ma ar ———

SHeehers after Goo.

i. NANDA, THE PARIAH SAINT.

It has been well remarked, ¢ how poor a thing 1s
man if above himself he cannot erect himself’: and
this erecting of ounrselves above oursclves means
nothing more than drawing out and developing the
divinity that lies concealed in us. Man is § com-
pound of bratality, humanity and divinity (Tamas,
Rajas and Satwa) and in proportion as the last is
developeaq, the other two leave him. Not the least
remarkable of those that sncceeded in this develop-
‘ment of divinity—this erecting of oneself above
oneself—was Nanda otherwise called, as we shall see
why, Tirunalwiporar.

Nanda was born 1n the Pariah
hundred years ago.
rempants of the ancient non-Aryans of the land and
are, as is well-known, a despised class. They are
regarded as ontside the pale of the great Hindn
castes—DBrahma,Kshatriya,Vaisya andSudra—, and 1t
is considered pollution for a man of the three hicher
castes to approach a pariah. They are in some places
attached to land as serfs and in others live by enlti-
vating the soil aud are, for their labor. rewarded
with a share of the produce, just enongh to maintain
themselves and thenr families, 1n no caschowever,
Lhave they the opportunity for growing rich or owniug
property, The religious generosity of the higher
castes having seldom been so great as to reach
this neglected factor of the community, it has been
quite pasgively suffered to bumild its own society
and its own pantheon, and the result is a number
of groza and eurious social customs aud a multitnde
of flemmliﬂd’gods.

The parachery (the quartersof the pariahs, always
remmote from those of the other castes) of Adbanur*

-aEa e e

# Tn tho diatrict of Soath Arcot, Madras Iresidency.

caste, about six

The pariahs are probably the

e

in which Nanda was born did not, we may be
sSure, differ in any Ieading fature fiom those f to-
day. A nnmber of small, unvertijated, single roomed,
hovel-like huts with plll’I'Ip_k mn Creepers covering thelr
tops and seattered too wildly to he lassitied ir-to
streets or rows, black earthenware generally kept
outside the huts, broken mud wells, heaps of rUi-
ting bones and other fikhy mat'er abounding on
every side, cocks and heis that chmekled and Lode
their time, dogs thatbaried all day long, half-naked
wonien that barked ofterer and londer and tropp«of
dirty,sunbuarntand nakecchildren playingor gnarrel-
ing—such were the surioundings amidst which onr
great saint was nsheredinto the world. Our actions
arcmixedin character, pirtly good and partly bud and
Nanda, to whows it was ziven, by the goodnes=of his
previons Karma, to setan inspiring example to the
world and grow into g, was destined, by thie nec-
essary counterpart of he same Karma, to be born
in the mnidst of a barhrous community : bat the
beanty of Providence itsuch that our very punish-
ments are blessings in .isguise, and the appniently
nnfavorable conditiﬂn..q; under which Nanda was
born, themselves prove: to be. as we shall see, forbis
own good and indireety for that of the we ']
Iiven in his carly byhood, he was, as we may
easily understand, unike the other boys of the
parachery: his very ply consisted in making figares
in clay of God, 7.e., athe at that age wanted Him
to be—a stout, black man with bold whiskers, a
huge laee turban, hig-heeled native shoes, and an
axe or a scythein bisiandand atthesame timevery
trustworthy, and kin and merciful to thnse that
sought his prot. . tion To make such clay gods, to
sing and dance arouni them, to carry them along in
proeession, to organie an infant band of Dbaktas
(prous men) and mak festivals for his gods were his
chief juvenile sports, The small circular gopuram
(tower) of the Sivitetemple in the Brabmin part of
Adhanur had s strage fascination for his boyish
imagination for tlere were beauty, graadeur
and, as he could not.pproach it, mystery enougi to
set them forth in relef. It was this love of the
grand, the beauntifulind the mysterous that was
remarkable in Naud, and chiefly eontributed to his
salvation. He woull often wistfully gaze at that
tower wondering g its shape, size and giandeur
and busily form guescs about the treasnre under-
neath concealed to hs view, whieh 1t was meant
to glorify. Often & the village <od passed im
procession with torcalight, music, drams and Vedic
chant, Nanda, followed by other pariah boys wonld
ran forth to obtain a view, however distant of the
festival and retun deeply impressed with the pro-
cession and its poetic associations. He bad an in-

- born respeet for all holy things—tewnples, festivals,

Brahmins and the Vedas, which his low birth tend-
ed greatly to develop.

As he grew eto manhood, hs imuginat-iw* fci vour
and piety also grew with him and decpened
and lie became more and moro enger to contribute
what he counld, however humble 1t might boe,
to the service of the Lord. 1t is the tendency oftrue
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! to grow till it overflows the heart, and then itean

neonger be shut up within, but must necessarily
show itself out in action, Nanda long thought
over what he could 4o to please the Lord : hie was
not rich : he was of low birth': no kind of charity
readily sugygested itself to him. _One day ‘while
serivusly thinking over the matter, it struck him, all
on a sadden that he might supply temples with
leather for drums.  To lan, there was something
Jinost miraculous in thevery suddenness of the
thought and he rose up vith joy and exclaimed
‘the Lord has spoken to ne. He has commanded
me to sapply his drums wit leather,” and lie imme-
diztely set abont. preparingit. The Lord, indeed,
does aiways keep conversiyy with us, only, we do
not hear Him : and of the things we offcr to him
Heo chooses, not by their vilue (for He is Himself
the Lord of all things) bu by the love and piety
with which they are offered The Iabor of procuring
leather, of wetting and tannng it and entting it into
proper sizes, henceforth heanme to Nanda a sacred
pastime and the very smellef leather 1oused in his
imaginative mind a group ¢ holy associations,

He had a few friends in the parachery, (it is a
pity chai their names have 10t been handed down
t6 posterity) who shared his athusiasm and sympa.
thised with him in his labort Every now and then
he would speak to them of (d's glory an! grace,
smear himself and them witlsacred ashes, and one
day, while there was no work o be done on the fields,
he stole away with them (w.must remember that
these pamahs were slaves wider the village land-
lords) to a famons temple a'ew miles off, called
Tirupunkoor mow known 3 Old Vaitheesveran
koil. They went ronnd th village three times,
repeatedly besmeared themswves with sacred ashes
and shonted forth the namesf Siva. Nands was
bestde himself with pious enthsinsm and dauced and
wept, and after sunset, when he temple doors were
opencid, =cut forth to the piest s offerings of
cocoannts, plaintain fivuts and loads of leather, He
and his companions stood atside the temple at a
little distance from the Hagwtaff, and from there
obtained occaxzional
Their jov, particularly that of Mnda, knew no bounds,
when they beheld for the firs time, though from a
distance, the mystevious sanctasanctorum of the great
temple all radiatit with light, The ringing of bells,
the crowds of neut looking pias devotees, the reci-
tation of saered verses, the puji, the burving of cam.
pli v, the worshipping with ligh and other imposing
ritvals of “the temple, and alove all the Lingam
(tmage of Siva) itself, which br its very form filled
the wlole plage with a pemnhar solemnity aund
sacrednessfar exeeeded his grazdest expectations and
ympressed his imagination much more deeply (here
his Jow birth was 'an advantage to him) than they

did, that of ‘the Brahmin worshippers inside, who
were familiavised to them.

There was t0 him there o mystery only half cleared,
and’ a colempity he had never known before ;
he eagerly drank in the spbstacle which to him was
new and fascinating ; tears lowed in torrents from his

1ts history aud richly added to the

ghimpsesf the Image within.
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cyes and hix emotional communion with God Leecamoe
every moment closer and c¢loser, till atlast he heeame
completely abxorbed in meditation and all thought
expired 1n the enjoyment, Those that saw i
were filled with wonder at the steadiness of hig
devotion, his self-absorption and the seremty that
shone in his face in spite of his low caste, and
before he woke from his devotional trance, a. large
and admiring ¢crowd had gathered sround him. The
sensation created at the time was so great, that his
visit to Tirupankoor has made & distinet epoch in
glory of ity
temple, for tradition asserts that while he wag stand-
ing behind the flav-staff and strnggling to get o
view of the Lingam ingide, Siva took pity on him
and ordered Nandi{the image of a bull placed op-
posite to the Lingam in all Sivite temples) to
move a little to one side, that Hix low caste devotee
might got a view of Him : and acecordingly unto this
day, the huge figure of Nandi at Tirupunkoor is
placed not exactly opposite to the unage of Siva
but leaning to one side.

(To be continued ).
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- BDoing good to the Tqorld.

(A class lecture delivered i America.)
BY
Swa’'s1 Vivexa’Nanoa.

Our duty 1o others means helping others ; doing eood
to the world, Why should we  do good te the world
Apparently to help the world, but really to help onr-
selves. Weshould always try to help the world ; that
should be the highest motive power in us, but, when
we analyse it properly, we shall find that this world

- does not vequire our help. This world was not made,

that I or vou should come and help it. I once 1ead a
sermon in which was <aid :(—* all this beautiful world
Is very aood, because it gives us time and opportunity
to help «thers.”  Apparently, it was a very beautiful
sentiment; but, in one sense it was 8 corse ; for, is it
not a blasphemy to say that sthe world needs our help #
We cannot deny that there is much misery init;to g0
out aund help others is, therefore, the highest motive
power we have, although, in tho long run we shall tind
that it is only helping ourselves. Ax a boy I had some
white mice. They were kept in a little box and had
liitle wheels made for then:, and when the mice tried
to cross the wlicels, the whects turned and turned, and
the mice never got anywhere. So with the world
and our helping it. The only help is that you get
exercise. This world is neither good nor evil; each
man manuiactures a world for lhimself. If a blind man

‘begins to think of it, it is cither as soft or hard, or

cold or hot. We are a mass of happiness or misery ; we
have seen that, hnndreds of times in our lives. Asa
rule, the yeung are optimistic,and the old pessimistic, The
yonng have all life Eefﬂre them ; apd the old are com-
plaining; their day is gone ; hundreds of desires, which
they cannot fulfill, are struggling in their brain. Life
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at an end for them. Both arc foolish. This life 1s
sither good nor evil. 1t is according to the different
ates of mind in which we look at the world. The
ost practical man would call it neither good nor evil.
ire, by itsell, is neither good nor evil. When it keeps
s warm, we say :-—* How beautiful is fire!” When
burns our fingers, we blame the fire. Still
was neither good nor bad. We use it, it produced in
s the feeling of good or bad; and so also is this
orld. It is perfect. By perfection is meant that it 1s
irfectly fitted to meet its ends. We can all beper-
etly sure that it will go ou, and need not bother
1ir heads wanting to help it.

Yet we must do good ; ttis the highest motive power
¢ have, knowing all the time that 1t is a privilege to
:lp. Do not stand on a pedestal and take five cents
ud say, * Here, my poor man,” but be grateful that the
yor man is there, so that by giving to him you are
ole to help yourself. It is not the receiver that is
essed bat the giver. Be thaukful that you are allowed
) exercise your power of benevolence and mercy iu
1e world, and thus become pure and perfect. All good
its tend to make us pure and perfect. What can we
>.at best ¥ Boild a hospital, make roads, or ecrect
warity asylums ! We may organise a charity and col-
ct two or thiree milion dollars, build a hospital with
1e million, with tke second give balls and sirink chawm-
wgne, and of Lhic third let the ofticers steal half, and Lthe
wt-may linatly vewch the poor, but what are these ¥
ne mighty wind, 11 five minates, can break it atl up.
'hat shall we do then? One voleanic eruption can
vecp away all ourroads, and hospitals, and cities and
1ildings.” Let usgive up all this foolish talk of doing
sod to'the world. It is not waiting for your or my
clp, yet we must work and constantly do good, because
18 & blessing to eursclves. That is the only way we
in become perfet. No beggar ever owed a single
:nt to us, we owe everything to him, becanse he has
lowed us to exercise onr powers of pity and charity
1 him, It is entrely wrong to think that we have
e, or can do geod to the world, or have helped sach
1d sach people. 1t isa foolish thought, and all foolish
woughts bring wisery. We think we have helped some
12 and expeet hm tothank ns, and, because he does
ot, unhappinesscomes to us. Why expect anyshing P
‘we were really unattached, we should escape all this
ain of vain expictation, and could do good work in
1ieworld. Newvir will unhappiness or misery come
wrough work cdone without attachmeut. This world
1l go on witk its  happiness and misery through
ernity.

There was a poor man who wanted some money,and,

ymehow, he h:d heard, that it he could get hold of a
host. or sowme tpirit, he could command him to bring
woney or anything he liked ; so he was very anxious
> get hold of aghost. He went ahous searchinyg for
man, who woyuld give him » ghost, and at last he
und a sage, vith great powers, and besought this save
y help him. Uhe sageasked him what he would do
1ith a ghost. “1 want a ghost to work for me? teacly
© how to gethold of one, sir, T desire it very much;”
plied the man. Bat the =age said, * Don’s disturb
oarsetf,” ¢o hhme.”  The nexuv day the man went sgain
» the sage and began to weep and pray - Give me a
bost ; I must hare n ghost sir, tohelpme.” At last
16 sage was disgusted amd said, ¢ Pake this charm.
peat this megic word, and a ghost will come, and
hatever you say to this ghost he will do. But bewave;
iey are terrible beings, and must be kept continually
1sy. L yon fail to give bim work he will take jour
fe.” I'he mman replied :~—* That is easy ; T can give him

—
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work for all his Itfe.” Then he went to a forest, and
after long repetition of the magic word, a huge ghost
appeared before him, with big teeth, and said:—*I am
a ghost. I have been conquered by your magic. Buat
you must keep me constantly employed. The moment
you stop I will kiil you.” The man said :—* Build me a
palace,” and the ghost said, “ It is done; the palace is
built.” *Bring me money,” said the man. * Here is
your money," said the ghost. “Cut this forest down,
aud build a city in its p%ace." “That is done,” said the
ghost; “ anything moref” Now the man began to be
frightened and said:—“] can give him nothing more
to do; he does everything in a trice.” The ghost said :—
““Give me something to do or I will eat you up.” The
poor man could find no further occupation for Lhim, and
was frightened. So he ran and ran aud at last reached

the sage, and said, * Oh, sir, protect my hie!” The

sage asked him what was the matter, and the man
replied :—“ 1 have nothing to give the ghost to do.
Everything I tell himto do hedoes in a moment, and
he threatens to eat me up if I do not give him work.”
Just then the ghost, arrived saying, “ I'll eat you np;
I’ll eat you up,” and he wonld have swallowed the man.
The man began to shake; and begged the sage to save
hislife. The sage said:—*“I will find yon a way out.
fiook at that dog with a curly tail. Draw your sword
cquickly and cut the tail off and give it to the ghost to
strarghten out.” The man cut off the dog'« tail and
gaveitto the ghost, saying, * straighten that out for me.”
T'he ghost tooi it and slowly and carefully straightened
it out, but as soon as he let go, it instantly curled up
again. Once more he laboriously straightened it out,
only to find it again eurled vwp as soon as he attempted
to let go of 1it. Agzain he patiently straightened it out,
but as soon as he let it go, it carled up again. So he went
on for days and days, nntil he was exhausted, and said,
‘“] was never in suoch troohle before in my life. 1 am
an old veteran ghost, but never before was I in such
trouble. Iwill : ke compromise with you,” he said to
the man. “ You let me off and I will let yon keep all
1 have given yon, and will promise not to harm youn.”
'il‘lnzé l man was mnch pleased and accepted the offer
gladly,

This world is that dog’s carly tail, and pcople have
been striving to straighten it out for hundreds of years,
but when they let go, it eurls up again. How can it be
otherwise 7 One must first know, how o work without
attachment, then he will not be a fanatic. When we
knew that this world is likea dog’s curly tail aund will
never straighten, we shall not become fanatics. They
can never do real work. Ifthere were no fanaticism
in the world it would make much more progress than
it does now. It is all silly nonsense to think that
fanaticism makes tor the progress of mankind. 1t is,
instead, a retarding block, by making hatred and anger
and causing people to fight each other, and making
them unsympathetic. Whatever we do or possess we
think the best in the world, and those things we do not
possess are of no value. 8o always remember this
curly tail of the dog whenever you have a tendency to
becomea fanatic. You neced not worry or make your-
self sleepless; the world will go on. When you have
avoided fanaticism then alone will you work well. It
is the level-headed man, the calmn man, cf good judg-
ment and cool nerves, of great sympatby and love. who
does good work., The fanatic has no sympathy.
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That 1s the first Great Purusba, who has neither
hamds nor feet, yvet moves the swiftest: hus neither
eyex nor cars, yet sees and hears everything; is Him-
sell uncomprehended yet comprebends everything,—
Svetasveldropanishad,
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THE TDEAL KARMA YOGIN.
Swa'yt Vivekdnanda couelnded one of his elass

lectures on Karma Yoga, delivered at New York in
the following words :—

“1 will tell you in a few words about one man
who carried it (Karma Yoga) into practice. That man
was Buddha. He s the one man who ever carried
this into perfect practice. All the prophets of the
world, except Buddha, had external mofive power
to move them. The prophets of the world, with his
exception, can be divided into two sets, one set who
say they dare Gods come down on earth, and the other

who say they are messengers from God; aund both
draw their impetus from outside, expect reward

from - outside, however spiritual may be the
language they use.  But DBuddha 1s the only
- prophet who said ‘I do not care to know your
varions theories about God. What 18 the use of
discussing all the subtile doctrines about the soul ?
Do good - and be good. And this will take yon to
‘whatever trath there is.” He was absolutely without
motive power and what man worked more than he ?
Shew me in history oue character who went so high
" above all ; the whole human raee has produced but
one such character; such high philosophy ; such
sympatby.; this great philosopher, preaching the
highest philosophy, and having sympathy for the
lowest animals, and never making any claims. He
is the ideal Karma Yogin, acting entirely without
motive, and the history of humanity shows him to
have been the greatest man ever born; beyond com-
pare of all others, the greatest combination of heart
and brain that ever existed, the greatest soul-power
that was ever manifested. He was the first greeat
reformer the world ever saw., He was the first who
~dared to say, * Believe uot, becanse sonie old manu-
seripts. are produced, believe not because it 1s your
national belief. because you have been made to believe
~from your childhood, but reason 1t ont, and after yon
have analysed it. then, if you find it will do good to
on~ and all. believe it, live up to it and help others
to live up to1t.” Tle works best who works wath-
out any motive power. neither formoney nor any-
thing else, and when a man can do that, he will be
a Buddha, and ont of him will come the power to
- work in such 8’ manner as to transform the world.
TIns 1s.the very ideal of Karma Yoga.”

Th- et el AW — —

Him the Atman swords cannot kill, fire cannot burn,
water caunot moisten, wind cannot wither : invulnerable,
unburnt, unmoistened, undried. He is eternal, all-per-
vading, immoveable, unchangeable. He is the All. He
is said to be unseeable, unthinkable, unalterable : know-
ing Him to be such thou needest not grieve—~Bhaga-
vadgita, |

Polish a diamond and the brightness cometh of it-
self : in a gimilar wise, make pure thy miud and God
will shine there of His own accord,—Sree Sdntdnanda
Sarasivati. "
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ahoughts on the Bbagavad Gita.

Or all the great treasures begneathed to us hy our
forefathers, there is none, excepting, of ecoarse, the
Upanisbads, so priceless as the Gitd, Tt is u verit-
able song celestial and 1in its universality rvivals
God Himsclt. There is not ose system of ethies,
veligion, or philosophy that dees not silently take
& corner in that wouderfal little:book which is, as it
were, the Pantheon of the world  The most appar-
ent contradictions find there 1 common weeting
place and in the boundless divenity of its elements,
there is o harmony as sweet andinspiring.as that of
the rainbow. The several memvers of the human
body do not more willingly wort together, the dif-
ferent strings of a well-funed <olin do not more
beautifuliy harmonise, than the great and apparent-
ly contradictory systems of the Sml{hya-, Yoga, Kar-
ma and Bhaktiin that celestial song of the Lord,
and 1 the words of the gred prayer * Akdsdt
pathitham thoyam, &e.,” it may wll be said that all
the rivers of the great veligions of the world joy-
ously empty themselves in the gean of the Gita.
Here is what an lnglish writer ha to say abont it—
** 1t 18 the work of the highest sphitual genias, the
mnst'd?liherate and careful consructive skill, the
most earnest desire of spiritnal wity, and a spirib
18 moving through its speculative lepths that counld
not be found within the himits ol any creed—the
spirit of universal religion.”

One great feature of the Gita is,that it is not too
high for even the infant inquirer, no: too low for the
highest philosopher, 1t provides with a singnlarity
of breandth, for every stago of bumin evolution and
has somethiug. to teach every man that makes him
better and purer.

Another teatwre 18 that it is infintely rich iv its
One reads it a hmidred times and
even thien one cannot say that one his done with it -
and the reason for it is- that the Gith is not a
treatise on philosophy nor a handbok of theories,
hut a conversation—a conversation, nst however, be-
tween otle man and another, nor one waich took place
several thoasands of ycars ago which grandmother-
ly history bas preserved for us, bw a daily, nay
hourly, minutelyconversation betweenevery manand
God. As thereis poetry in every me of our do-
ings-—reading. weeping, lavghing, éde., so there is
philosophy too, tor philosophy is but tle higher forn:
of poetry, and we are conversing wih God, in the
sense of the Gitd, every moment of ow lives., This
is why the Gitd is so perennial in 1% suggestions.
It appeals to you in every phase & your life, in
every mood of your wmnnd, and as "you are
infinite 1n your inside, so is the Gitd. You are
hiving cver in its presence aud there 18 a verse
for every one of ns there, in that book of life..
Living as we do, as much under it as under the sky,
let us know where we are and learn to regulate all
cur actions in its abounding light and live more
and more conseiously in its presence. It is with this



July 1896.] THE AWAKENED INDIA. 1

purpose that, that little buok has becn crruacrilmd,
among i host of others, for constant reading (PirA.
yann),

Before entoring into the subject of the Gita, it
may be well to corrider the cirenmstances under
whbhich it was boru, As it is well Enown, it was deli-
vered by Shree Kiizhna to Arjuna on the oceasion of
one of the greatest battles of the world. Haeve, two
very interesting questions naturally present them-
selves—(1) why it was delivered to Arjuna in prof-
crence to others, and (2) wby the particulur hour of
battle, s0 apparcntly uufitted for calim thinking
was chosen,

Taking the fivst question, it seems exceedingly
strange ut first sight, that Keishoa should have chos-
en Arjuna for bis disciple, while there were better
men available in the Pandava cawmp itself. There
was, for instance, Yudhishtra the very incarnation
of virtue. Literature has no better example to pro-
sent, of human goodness than tbis Dharmaputra
who was iu truth the hero as a good man (goodness
demands more courage amd heroism than wickedness)
and whose whole lifc was one continued proof of
the greatuess of gooduess.

(To be continued).
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True Greatness or-Vasudeva Sastry.

8Y T. C. NATARAJAN.
CHAPTER L.

Wiatatr ! Have not Rawaswamy Aiyor, Muthu-
swumy, Subbinh, Venkateswara Aiyer—huve not all
these come 27 You fonl, why doe’t yon go and bring
thews man ¥ 1 have never seen & bigger fool than
you. Run ont and fetch them man, said a voice
inn toway which showed that it was accustomed to
be obeywl, * 1, I, I, I, we-we-we-went and ca-and,
ca-and called them. They said, they, they, they—’
¢ Staromer out’ impatiently cexcluimed the first
voice agnin ‘stammer your life out yon raseal
Run out and fetch them, I say. Then you msy be
stamanering all day long' : and Muathu, otherwise
called Mottai (tbe bald-bended) at once ran ont
stammering. The voice, that commanded him be-
longed to Mr. Narayana Aiyer tbe great Deputy
Collcetor of Madura, now enriched with a prefix
[Dewan .Bahadar and & sufix ¢. 1. £.—for some
services. * signal as they were called. during a recent
famine but more through the favor of the Govern-
ment Godsx. You must certaioly have heard of
Dewan Bahadur S. Narayana Aiyer,c. !. £, (other-
wise there is no exense for you, and not to know
bim argues vourself unknown) whose name ap-
peared so mauy times in print in the Huré St
(Feorge Gazette itself whenever he was transferred or
given privilege lenve, who was every year freshly
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unmortulised in the Reveouue List of the Presidonoy,
who wan more than once thanked by the very grate-
ful Coart of Wards, for the able management of
some oantates entrusted to him, whese common
sanee wns vouchanfed for, by the Collector, Mr.
Assfoot himsell, who coudescended to remark that
asfarasheknew, hia dcputywmiutelligent; who was
spoken of or roferred to in the local newspapere ut
lcast onceamonth (such was the anderstanding), wbo
had woeveral times tasted the honor of 3 Municipal
Chatrntanshap, aund of whosc other merits we can
at preseut only say, &c., &c., &e. One thing“how-
over we could not, without greatly offending him,
omit to mention, and that was, that he was known to
the Secretary of State and tho houorable members
in the Privy Council, for, hie nume had becn very
promineotly referved to in oue of the Judgments
of the Higlh Court which went up to Englaud for
appeal.  Ax soon as he heard, that that particular
Judginent went up to the Privy Council for appeal,
it. is saud, but I do not profese to know this person-
ally, that he specially thaunked the Judge, wbho had
done hum the honor of a refcrence in his Judgment.
Thete liowever are official matters, with which
fortunately we shall have nothing more to do
in the story. One or two non.official circnmstances
that went to make up bia greatness, we maat how-
ever note. Iu the first place be was rich. Secondly
Lbe was princely in bis charities to the Brahmins
and had, by puhlic subsoriptions and so forth, built
mauy chattrams and hospitals. All thess made
bim very popular. Besides he was a man of large
sympathies and nohle sentimonts and there was for
him, ns we shall sce, & grand future, which many
might envy.

After sending away Mottai, he went inside the
honseand there finding Vasudeva Sastry performing
puja in his-usual grand style, said * Vasu, enough,
elose yonr abop soon; people nre waiting. To-day
1= not like other daya: go on, finish the businoss
soon ; look sharp.” But what was the importance
of that day, that even the gods should be «o sum-
marily dismisscd? Narayana Aiyer was giving a
feast tboat day to bis friends in honor of the
alphabota newly affixed to hie name. It was s
crand gala-day with sumptuous entertainment and
music. and other festivities, and the hoet was really
clated with joy, at the happening of ro great an
event in his iife and heartily spoke to his frienda,
of the causes that brought it about,—how his fame
and ability had attracted the notice of his Excel-
lency the (overnor, how cagerly he wus sent for,
how respectful and kind the interview was, how
dexterously he managed it, how much his Excel
tency was struck with the nobtlity of his chintacter,
the high type of his intcllect, his sloquence and
his statesmanship, and very mucb more in the
game strain  Indeed, it was his opinion, and his
frienda too shared in i/,—that, if ever there was
any great man, bhe wnas one. It was difficnlt
for him to think of himself as unything lees than
a Dewan Bahadur, c. 1. &. When he went to bathe,
there he wasa C. 1. B. When eating, again was
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he a ¢. 1, 8. At no moment was he anything except
a ¢, .. Noother Native Dy. Collector had that
beautifnl suflix. The three lotters were move to
himy than the three letders of the Pranavam of
which so mnch is snid.  And to add to this, that
the Govern-r shonld have sent forr him ah t—who
conld cabmly bear such greatness !

There was, however, one person in the household
whom the day’s festivities did not seem to have
pleased, und that was strangely enough Mrs. Nava-
yana Aiyer herseif. The Dewan Bahadur neticed
the colduess in her face ; he wanted very much to
be congratulated by her,—but in vain. He showed
his readiness to go shares with her in the matter
of his new hounor, and when they were alone during
the night, called her ‘Dewan Balhadur Seetha
Lakshmy (that was her name: C.I E,to which
she onty replied ¢ 1 feel sleepy, let us go to bad’
Narayana Alyer, C. I, E.,, was exeeedingly annoyed
at ¢ this cold nonsense’ as he called it, but cheeking
himself said, * I tell you this 18 the evil of igroraut
aneduneated, illiterate wives. What ! I get two rare
titles Dewan Bahadur and ¢. 1. £, and yon fool

ou de not kunow their valne, any more than an ass
inuws the smell of camphor, Tell me, who else,
which other Deputy Collector, has got these titles.
There’s not even a Dewan Babadur among these
Deputy Collectors. And then who else had an inter.
view with the governor ? Yon fool, you have no edu-
cation and where’'s the good of my telling you
these. You know nothing : this is the evil of ignorant
wives. We must edueate our women, educate them
at ouce.” * Certainly this very night,’ replied Seetha.
‘ If getting mad over meaningless lirtle things
means education then God spare us from it. I have
been watching you darefully all this day, and you
have been almost heside yourself. Good God ! What
vanily, what self-praise, what joy at silly things
and empty name ! What is there in the three letters
C. i £, my dear? We may as well dub onrselves
X. Y. Z. and feel mad over it, surely man is not
borr for such playful nothings and:if we dunce
to-day. Hke a juackal that tasted honey, to-moviow
we might weep like » helpless child. Is thig life r'—
‘I see’ intervupted the mortifiedl Dewan Bahadur
‘I se¢, 1 see, it is the devil of & Vasn that has
spoiled you ; the wicked Vasudeva, Sastry as he calls
himself, has robbed you of your brains I ghall
break his knavish pate to-morrow and now let the
devil take care of yon’; so saying he pushed her a
little nud left the bedroom in no very pleasant moodl.
Seethn. followed him took him by the arm, fell at
his feet, and with tears in her eyes entreated him
to return; she gently soothed his anger saying
‘ My dear, T have been too rash; kindly excuse moe,
I was too hasty: Do you think I am insensible to
the honors showered upon you. Are they not mine
as well # They are veally more mine than yours for
,{oul have other concerns to engage your attention,
but to me yon, your honors and your fame are the
ounly eoncern. Wlhat is there more pieasing to the
wife than the good reputation of the husband. The
husband is our joy, our wealth and onr God. My
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denr, | kuow yon are inenpable of getting uugry
with me g von love me so well and onr love ean n‘ever
sufler. “—words which ouly & womanw kuows how
to spenk and which in her mouth form a real jpower
ton much even for a Dewan Buhadur and c..g.. put
Fogether, to vesisi. With kind words, betel chewing
and sandal smearing the vest of the night passed
on pleasantiy enouglh,

o be continued.)
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THE SPIRIT UNIVERSAL.

TRANSLATED FROM NAMMA'LWAR'S* TIRUVOYMOZHS.

‘It is T that made al? this ocean-girt world ;
It 18 I that become aht this ocoan-gire world :
1t i I that own all this ocean-girt world ;
It is T that dug out alt this ocean.girt world :
1t ia I that ate up atl this ocean.girt world '
Wedded to the Lord of the ocean-girt world,
—This i what my daughter (mind) says,
and Yo men of the ocean-girt world what shall [ say
to you 7

1 am all this visible earth :

[ am all thig visible sy

T am al this visiblo five :

T nm all this visible wind :

T wm all thix visible ogonn’ :

Wailded o Lhe ocenn-colored Lord,

--Thig i8 what my daughter says,

and ve men of the visible world what shall I say to you ?
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Ertracts.

Body is 1he bout by which we must cross the river of
lite. Forgiveness is the oar by which it is o to be pro-
pelled. Truth is the ballast that is to steady it. The prac-
tice ol righteousuwesxs is the rope for dragging it along
ditticalt waters ; and the wind to urge its saiFunwnrdﬂ
iz chanvary—"The AMahdbhdrela.

Attachment 1o worldly things ix productive of evil.
The sitk worn ix finally destroyed by the cocoon that
itsell woenves.—f hid.

Who conld hnve thought such durkucess lay con-
cealed
Within thy beats O sau'! or who could find
Whilst fly, and leal, and inscetd stood revealed,.
That to sneh countless orbs fthon mad’st ux blind!
Why do we then shun death with anxious strife?
b Hgrhe gan thus deceive, whevefore not life P
| ~—Blonco White,

The divine etfort is never relaxed ; the carrion intlu-
sunt will convert itself to grass nand flowers: and man
though in brothels, or jails, or on gibbets, is on his way
to all that is good and true.—Lmersoin.

The end of edneation is Lo kuow ourselves and the
world : the means for this end is to know the best
which hax been thought andd said in the world —Mathew
Arnold, '

God is revealed, whenever a mian helps his neighbour,
or & mother denies herself {or her child, whenever o
soldicr dies without a murmur, ot o sailor puats out into
the davkuess to vesene the pervishing.—Mrs.  Humphrey
Ward,

A wixe mun on earth 3 & man fallen among wild
boust s, Pleto,

* A grq:aat Vaighnavite poct, philosopher and saint.
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Mews and Motes.

Swami Saradanands who iz now in [london 1s
to go shortly to New York to take the place of

b * ] F - ] "1
Swami Vivekinanda now in Kngland.

More Sanyasins to England:—Swdmid Vicekd-
nanda is expected to be here by the end of tlus year,
when Swami Avédinanda another disciple of Sree

Paramahamsa Ramakrishna Deva, will «al for
England.
Mr. H. Dharmapala, General Secretary, Maha-

Bodhs Society sends us the following most sympa-
thetic latter. |

“ Al hail to the Prabuddhae Bhdrata. I send
herewith one povnd sterling th the name of the Maha-
Bodhi Society for the * Prabuddha Bhdrate. May
tts  melliflnons fragrance purify  the ﬂ.tm‘.er.fz;!,[ vefie
atmosphere of fallen India ! Yonr ¢fforts will be crown-
od with success and ¢ Prabuddha Bhirate’ il
surely awaken the lethargic sons of Bluirat Varsha”

Qwami Vivekananda in London :—

‘““ Here in- London, Swimi Vivekananda has been
holding class lectures, 63, St. George’s Road, S, W,
every Tuesday and Thursday both in the morning
and evening. The number of his students has
 been increaging very rvapidly. He has, theretore,
opened a gquestion class which he holds every Friday,
at 8-30 p.m. It is a great wonder, indeed, that
the Swami has been able to attract, from the very
commencement of the course of his lectures, so
many men in a materialistic city hke London,
where none cares a fig for religion, where polities
reigns supreme in the minds of the people, espe-
cially now .at the time of the London season—the
season of balls, feasts, and all sorts of entertain-
ments. He who has once listened to the great
Swami, is tempted to attend every lecture that he
delivers. We cannot but own that the man pos-
sesses a great magmetic power or some power
divine by which he even draws so many Londoners
towards him. Many a lady and many a learned man
here have become his students. To-day Rev. Canon
‘Haweis, a very learmed man; came to ‘his class.
He has at once marvelled at his lectures. * * *7

- | Indzan Mrrror,

The Great Sankara Chariar-—The anniversary
day of this great and unigue personality wn the
exposition of HMindu religious thought tell on the
24th April. Gooby and its adjacent villages had a
rmemorable time of it. ¥our thounsand people in all,
of all castes, and of no castes, and of all creeds, were

o
ol

fed. Last year only 1,500 were fed ; and this year
the event attracted more notice, and entailed more
expense. This year the ceremony extended over
two days. On the first day, Brahmins and non-
Brahmin Hindus who chose to accept invitation,
and then, Mahomedans, Frikalas, Lambadis,
Woddars, Malas, Madigas and Scavengers and all
others who chose to come, were sumptnously fed in
the spacious Munro Chonltry and its compound.
On the second day a limited number of people.
Brahmins and a few others, all about three hundred,
were fed_ Thﬂ feeding of penple gfa ﬂll castes and
colours, 18 an innovation for the better: and this we
owe (v the Inspiration of the saintly Brahmin who
18 known by the name of Molagavali Subbiah,
This Brahmin is a saint indeed by his piety and by
his selfless conduct, and has therefore considerable
influence over the people. Onpe such man can do
more than a thousand preachers. He makes Har/
Sankirtan wherever he goes and the people venerate
him. He makes regular pilgrimages to the sacred
tomb of Manickabrabhu, s Mahrattah Brahmin San-
vasl, near Umnabad in Hyderabad territory. This
Subbiah preaches with great emotion and enthusiasm
against the mischievous and sinful ‘notions of de-
spising Chandalas and others. Heis Catholie in
religion and a true philanthropist. And he wrote
the "other day that he was happy that Sankara’s
day was to be observed at Gooty; and that the
organiser, Mr. J. Sreenivasa Row, should see that
all people whether of caste or of no caste, should be
aiven prasadam first, in an hnmble spirit and with
cordiality, before he could partake of anything! In
view of creating better ideas of duty and fellow feel-
ing among bigoted people, forr the betterment of
their own selves as well as of their countrymen of
all castes and out of the pale of caste, the event
i8 a remarkable one. o

The correspondent to the Hindn from which the
above 158 extracted, proceeds :—

“The hife of Sankarachariar, the great Teacher
and Reformer. comes vividly before the mind’s eye.
A Bralimin by birth who gave up all that 1s held dear
by the world, and adopted the life of an ascetic, not
to seek solitude and attain moksha for lhmself, but
to walk on foot from place to place all over this
vast continent of India, to eradicate the vicious pract:-
ces of certain classes of worshippers, purge all sects
of their impurities, hold most subtle controversies
with the keenest intellects of the age, make volumi-
nous commentaries on Brahma Sutras, Upanishads,
Vishnu Sahasranamam, Bagavadgita, and what not,
which was of a philosophical nature, and to com-
pose deeply devotional prayers. And all this he
did with a sublime intellect and unmvalled energy
within his short life of 32 years! A great benefactor
of his race whose fame is now resounding through-
ont the world and whose thonghts are admired
by the greatest intellects of the present age! * * *

All praise and honor to the organisers of the
movemeut. The example deserves to be widely
followed.
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N.B.— Vo books are sold at the dwakened Indre Office. .
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MATHAR NEETHY (wisi 53)
srp EDITION NEATLY GOT UP.

A prose work n Tamil, counsistng full of morals esseutially
required for our wounien, with an appendix of Hartichandra-
puranam ; 200 pages octavo. Price As. 8, with postage As, 93
commission 10 per cent. Apply to the Author, Mr. A. C. Muru-

esa DMoodeliar, Pensioned Supervisor, Local Fund, D. P. W,,
VELLORE, N. Arcot District,

The Madras Standard. % * # < \We commend the book
on its own merits to the Tamil reading public, who are s0 much
indebted to the author who in no small degree deserves to be
aptly rewarded for the labour and time he must have speat over
his little but worthy addition to the library of Southern India.”

The Hindu, * ¥ %* “We are glad to introduce to the
public ‘a new work, ** Mathar Neethy”, written by Mr. A C.
‘Murugesa Moodeliar, Pensioned Supervisor, now at Vellore, % ¥
* The author throughout quotes well-known, siimple and suitable
verses from classical authors to support his precepts, and to serve
as walch-words to be ever present in memory for guidance in
practical ife.” % %

The Madura Mail * * * **\We are happy to welcome the third
edition of 1this extremelv useful and interesting book, intended
solely for our wives, sisters and daughters. Within a period of
eight years, it has reached a 3rd edition, showing that it has at.
tained great popularity amonyg the small but wideuing world of
educated Hindu women of the SBouthern Districts, * % # We

wish to see 1t in the hands of every Hindu gicl, and even grown
up women,” |

o The South Indian Times.” ¥ * % ¢ The editor of this very usefut
and interesting compilation in Tamil has favoured us with a copy
of it, and we are happy to recomumend 1t to the public as alinost

the only book fit to be read by the girl population of our Tamil
Districts ¥ *  #7

VALUABLE PUBLICATIONS.

1. The Bhagavad-Gita.--Translated into English, with a learn-
ed Preface of 24 pages and valuable Fool.nofes—by Babu Prama-
- dadas Mitra, Fellow of the Universities of Calcuttia and Allahabad

—The only rehable transiation that has yet been offered to the
public, both as preserving the irue spirit of the original text and,
at the same time, strictly folowing, as fur as practicable, the rules
of English grammar and idiom, as coming from the pen of a re-
nowned Sanskrit and Enyglish scholar of the davy, Price, leather
cover, Rs. 2 ; cloth, Re. 1 ; paper, us. 8.

2. Hansa (ita—Swublime Lthicol Prereﬁfs, fronr the Mahi-

bhiarata (Sanﬁkril'Tuxt), with English Translation, by the
same author: Price, as. 4.

Price, as. 2.

3. Brahma, Iswara and Maya (English} by the same author.
Price, as. 4. |
4. Hindu System of Wurship {English) do - author.
- Prica, as. §. |
5. Vedantic conception of Brahma (Eugilish) do author.
6

5
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Saraswati Sahasranama (Saanskeit Text only). Price as,
APPLY TO

The Sanskrit-Ratnamala Publishing Society,
Chaukhamba, BENARES CITY.

Celebrated En glish Translation of

Tulsikrit Ramayan.

By Mr. F. 8. Growse, M. A.. C.I.E. Complete in 3volumes, Fifth
Edition. Highly spcoken of both by Kuglish and Native Press.
Also Second-hand books on sale, Price Rs. 3-6 by V. P. Post

in India, and 45 64, in England. Apply to Babu HaARPRASAD.
Municipal Commissioner, Fatehgarh, N. W. P,, India.
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Brahmavadin Series.

| NOW READY.

Ounly a few copies.
Bhakti-Yoga, by Swimi  Vivekananda,
Cloth bound, Re, 1-8-0,

Ideal ﬂfﬂ, Unive_razul Ruligiun.. by Swﬁmi Vivekhnaonda with
a bust of the Swami, printed vver cover.  Price 2 annas 6 pies,

Look Sharp.

Paper bound, Re, 1.

PPostage Extra,

Prabuddha Bharata Series. |
No.1l. The A'tman, by Swiui Vivekdnanda. Neatly got up,
Price 2 As, Postage 6 pies.
Apply to—
Messrs. THOMPSON & Co.,
Broadway, Madras.

Swami Vivekananda Series.

Published and sold by &, C. Mitra, No. 2, Nayvan Chand Dutt’s
Lane, Beadon Btreet, Calcutta,

No. 1—Vivekdnauda's Lectures inthe Parliament of Religions,
Chicago, America, with an analysis and Bengali translationjand a
portrait of Swimi Vivekiunauda, (containing 180 pages) price
8 annas, postage 1 anna.

No. 2—Vivekinanda’s Reply to the Address of the Hindus ol
Madras with an appeal to Young Bengal. With ananalysis and
Notes. - "

No. 3=V ivekdnanda's Two Lectures (1) The Soul and God.
(2) The Religion of Love.

NO. 4— An Article on Remncarnation, |

No. 5—Vivekinanda’s Reply to the Address ot the Maharaija
of Kbetri, Rajaputana. '

No. 6—1s& the Soul Immortal? And the Song

No., 7—S8wimi Vivekiinanda in England, 189s3.

No. B—Another Version ol the Lecture at Brooklyn,

No. g—Address on Yedidnta Philosophy-—The  Ideal
Universal Religion,

No. to—dwimi Vivekdnuuda in English 1806.

No. 11—Karma Yoga (Madras Edition),.

Price one anna and Postage six ples each from No, 2 to 13,

The Prabuddha Bharata

Montlly cerculation ncarly 4,000 copies.

of the Sanyasin.

of a.

Annual Subscription including Postage.

For Iadia and Burma ... Re. 1+ 8-0
For Ceylon Re. 1-12-0
For Mauntius. . . Rs. 2= 00
For FForeign Countries, z.¢., those not served by
the Jndian Post . .. 48,

For a Single Copy . 3 as. postage § anna,
| No order will be registered unless accompanied with
i remittance of the tull subscription for a year, or accom-

panted with directions to collect the same by sending
all the back 1ssues of the current volume per V. P. P,

The year of the dwakened India commences July.
Persons becoming subscribers in the course of the year
will be supplied with all the back issues.

All communications literary and otherwise are to be

addressed to ‘ The Manager, dwakened India, Mylapore,
Madras.” - ' . |

Subscribers are E&rtiuul&rly requested to write the name -
and address LEGIBLY and clearly, and to guote the REG-

ISTER NUMBER found ou the wrapper to fatilitate
reference.

Printed by Megsrs, Thompeon and Co,, at the Mineroa Press, and published for
the Proprietors by G, G. Narasimha Charya, B. o,, '[riplicans, Madras.




