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Tews and Motes, .

- New fields for work :—Swimi VivekAnanda is not return-
ing to India nexs winter as was expected, He is going to
Switzerland and will not be here before next antumn. .

Celebration of Bnddha's Birthday :—On the 26th of May
last was culebrated the anuiversary of Buddha's birthday
at Caleutta. We are glad o notice that for the btirss time
in the history of wmodern Buddhism several hundreds of
Hindus joined in the movement and voluntarily paid
Lomage t~ the nndying memory of the great Xryan Sage.

Babu Niwrendra Nath Sen who presided on the occasion
made the fullowing remarks ju the course of the speech.

*“.But who was. Buddha ? Was he not & Hindu of Hindus,
snd has he not shed everlasting lustre on the Hindu name and
race P Dissociaté yourselves trom the Great Master if you
will ; but the loss will be yours only. To.day the whola.world
claims Raddha ; to-day the whole world tarus to Idia with

reveraince, as to the uuniversal, sacred land, for tl.e sake of the

Blessed one, who brought Salvation toevery humau soul with-
ont difference or distinetion. What!shall we wliom He raised
o almost dizzy beight in the past. and maintained us at that
height for centuries together, shall we deny Him, the Master,
whose name and works have c{mjm'ed back the world once
wmoreat our feei? ‘Thethcught is not to he endured. Gan-
inmn Baddha was bl)l'll a Hiuda, lived 5 Hilldﬂ, and died a
Hindu, He preached Hinduisin while he lived, that trans-
vendensal Hindmisma whieh his  coutempirarias had se~mingly
forgotien, and faint glimmeringsof which we of the present
veneration ure just beginving 10 obtain, Buddba pever ju-
tended to create any schism., He enjoined ag much reverence
for the Dhardiue as for tho Brabwmins,  He was ouly hostile to
superstition, to aridye or iguorance, tn menningless worship
and ritual. A«from India. the lund of Hindug, he sent forth
Illiﬂsiﬂ“ﬂl'ies, !1[1'5 to Uﬂ”f{‘llﬂl' b}' fﬂl‘ce or fl'ﬂuﬂ’ b"b to spread
the spiritual - trath, as he felt and taught to his beloved dis-
ciples, in time balf the human race came to be permeated
witl those trauscendental docirines of higher Hinduism, of
Karmo and re-iuoarnation, whicl ave the solace and refuge
to-day of Hindus and Baddhiat« alike. And that word, Bud-
dhist, it is a_colparatively modera and a clumsy invention
and but for its constant use in receat years, we shouid not see
that uurensoning hostility which has marred the harmony
hetween the followers of Sakya Muni and Sri Saukarichirya.
T.et us then, go back to the dny when tho Llessed Tathagata
was born ag Bhagavan Vishan’s ninth inearcagion, surely i
was a day of the deepest mesning and mystery for all man-
kind, The mystery hss been partly raised, and the meRning
partly explained. The full revelation has yet to come. Bung
tlat time will be pnt off, indeed, indefimitety, if we, Hindus

*

unt Buddhists, hrothers in spivit, and in the divine teaching

common to us botk, continue to be divided, at the instance of

bad and selfsh men, Let ns to-day, on the anniversary of
Lord Buddha's Birthday, unite once more for the glory of our
ancicnt country, unite in the truths which the Rishis and

—-—————_-_—-———_—-——-——-———__—_-————_—___-._—.

Munis—and Buddha not the lerst among them—tanght;
taught not merely for the ndvancement of the Hindu race,

- buy for the progress and salvation of all mankind., Anud so

we shall have the Tlivine blessing, a blessing that shall de-
seend from man down to the lowess seutieut formation in the
Divine Economy of the Uuiverse.

The Indiun AMirror referring
8ays i—

“Tt ix a most gratifving fact thatthis festival, the frst of
its kind, stiould have heen hield-in the metrupolis of Indin. If
the ertebration of Buddba’s birthday anniversary iz kept up.
it will nrove, wo ure sure, the means of cementing of friendly
and even brotherly ties between Hindus and Buddhists, Por
the future elevation of Iudia, we enn not think of any matter
of greater importance than an union between these two neojile.
Raghtle understorkl, there exizgs no essentinl difference be-
tween Hinduism and Baddhism, We helieve, that, in conrse of
time, the doctrines tuuglht by Svi Sankacfichiirys, will come
to he accepted nsg the relizion of the whole world, And ag we
have said. there is no essentinl differcace hetween -Sankari.
chiry a’s doctrineg »n4d thoce promulgated by Gantnma Buddha.
We all knox shat Swimi Vivekananda bas been in recent vears
tabouring in Awmeriea and in England to estahlish this great
fact, and we hiave uo doubr that be will sueceed in his effores.

to the same movement

Houst not be forgotten that the indi popalation of Indis

1= comparatively mncel smalter than the namber of professing
Buaddhbists, in the waorld. The Buddhists numb-r five hundred
millinnz souls, and form nearly a hialf of the human rvace, 1f
the Hindus could sncceed in farmicg a close intimaey -with
Lalf she lrnan rsew, o grent thing will hnve been achioved in
vhig nge, much greater, indeed than in Bnddha's life time, for
he did not live to soe the comulete success of his work.”
Vedic Schools :—"T'here are wt. present in Triplicane, Madrss,
a nusnber of Vedic chiaols, she most prominent of which nre
two—oti¢ in the Alenkdre Meninpa of Svee Parthnsaruthi
Swamib's temple and the other in the onse of a well-known
High Conrt Vakeel, A unmber of people, mest of them gra-
duates, undergraduatos and officials gathier together panctu
ally at 4-304. 9, to learn by rote under qnulified tenchers
partioniar portious of the Vedwn; and the-interest they take
13 really praisewarthy. The rhvehm of the Vedas has a nnique
sublimity about it wﬁi{:h nnt.hi'n;x enn equal, and the aswocia-
tions it heings to mind are little loss than divine. One engng-
ed in Vedic recitation feels s pecnliar glow of sncrédness in
his heart and an elevating kinship, howevsr -remote, with the
rizhis of old. .The insiitution at the temple owes its existence
ta the nutiring zeal and desintersted ‘labours of one Mr. M.
C. Naragimhacharyar, a 8chaol Master, who may he seen,
every dny at about 4 1. M. going through the atreet= and wak-
ing the gentlenien stndents for their morning lexson with the
help of a Jalra (a pair of small eynhals), ‘Those who wish to

know what the Niskkimys Kerata Yoge of the Gita is, need
only study him for a few days. No wonder that he is a yesl

to hiim aud 1o the institution which he so malernally rears up.

Thousands of these Vedic Schools should spring np in the
varicus citics of India.

power for good in I'riplicane and may God grant a loug life
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Mmoedern Civilisation aﬁb tbe Decdanta.

A certain country gentleman living in one of the re:
mote, out-of-the-way villages of the South, once happen-
ed topay a‘visit 1o Madras and there, in a bad hour,
purchased a time-piece and took it home. His old grand-
mother, aged 9o winters, had never heard of such a
thing before, and therefore, from the very first viewed it
with suspicion, which its constant tick-tick did not
very much tend toset at rest. A few days after the
introduction of this novelty, a child died in the house
und the old woman got exceedingly angry with the time-
piece, for she attributed the misfortune toit. If any-
body fell ill in the house, it was on account of that wick-
ed * tick-ticking® time-piece; if any sorrowful news was
heard, it was on account nf that wicked ¢ tick-ticking
time-piece. She worried her grandson, day and night, to
remove it out of the house or give it away to some
enemy, but he unfortunately liked it as much as she
feared it, and would not part with it. The result was that
on a certain dark night, the blind old woman broke open
her grandsan’s room, took out the time-picce and strik-
Ing it several times, threw it into the house of her
neighbour, an enemy, who was only too glad to find it

there, the next morning. Such was the strength of her
superstition.

Superstitions, however, do not seem peculiar toage or
sex, and a new superstition is now getting into vogue,
that just as the time-piece in the story killed the child
and brought misfortunes into the family, the study of
the Vediata and the spreading of Vediantic deas woull
destroy all civilisation and material advancement and
render life not worth living. The Vedinta, however, is
incapable of any such crime ; it has too strong a faith
in the providential goveriiment of the world, to think
thiat anything there, be it science, arts, industry or
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religion came into it by mistake. Its only almis to
better, as far as it can, the individual and the soclety.

To enter into the subject, there are two important
faculties in man, vis., the heart and the intellect. Each of
these, the Veddnta says, must be developed but not the
one at the expense of the other. They are placed to-
gether that each may help and guide theothe, like a
pair of horges drawing a carriage. The business of the
heart is to feel and to love, but it often makes misfakes :
then reason comes to its help and corrects jt. For
example, the old man in his death-bed weeps for
the childrenbora and yet unborn he is leaving be-
hind, but reasou tells him, that he s trusting ta broken
resds ; that children, friends, relatives, wealth and Jands
fallow.him not beyond his grave, and that he has 3o make
his journey alf alone. Similarly, it is the business of rea-
son to discriminate, to argue and to judge, and left to
itself, it also makes mistakes, which the heart corrects.
‘¢ Stay”, says the alchemist to his weeping wife, in Bal-
zaac's novel, ¥ stay, | have decomposed tears, tears con.
tain a lLittle phosphate of ime, some chloride of soda,
some mucus and some water.” To him weeping meant
only that much. This is reason left to itself, and here
the heartsays *Learned idiot, look behind, it is the
heart that weeps.” So then, the heart and the intellect
are capable of correcting each other, and they can, not
only cocrect, but also develop each other.

The perfect man is a beautiful combimtion of the head
and the henrt, and he has no quarcel with either, for, he
knows the place and sphere of each. Individuals make
up the Society and, roughly speaking, it is their heart.
portion that reveals itself in religion and the bead.por-
tion that takes shape as civilisation. As in the indi.
vidual the heart and the head mutually correct and
develop each other, 50 in socicty also, religion and mate.
rial advancement, faith and science, ought to be the

* 8 name nnfg'uled hy Swimi Vivekdnanda which, while it means Awakened India, also indicates the close relationship

that exists between Rinduism and Buddhism,
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companion and guide of each other. [t will be a mus-
take to cry down civilisation and hold up blind irrational
religion, as the he-all and end-all of existence ; aand it
will be equally absurd to extol the latter and cry. down
the former., 7The end of existence is not blind irrational
religion, noris it barren intellectual science; it is the
barmonious blending of the liead and the heart, of love
and light, of faith and knowledge; it is religion culmi-
nating in philosophy, and science developed 1nto wisdom,
Perfect knowledge 1s all love ; perfect love is all know-
ledgre,

The Vedantin, therefore, has no quarret with science
and civilisation, any more than he has with faith and
religion, What he says 1s, that science should get
spiritualised and religion get rationalised, and that each
should know its place, and that there should be no con.
flict between the two, any more than between the eyes
and ears of 2 man. They should mutually help each
other and develop each other. This happy union has,
however, seldom been arrived at. Many an ancient civi-
lisation has fallen down, owing to its one-sided develop-
ment—as often happens in.the individual. How many
examples do we see of men developing into fanatics,
just because reason does not come in time to aid the
emotion and lead itonward, and how many, of men, who
are intellectual giants, but are incapable of love or sym-
pathy, Similarly, with regard to Society, we see great
political empires falling down, side by side with
spiritual movements, and the same history that records
the downfall of Egyptian, Alexandrian, Grecian and
Roman civilisations, mournfully records the extinction
of Pagamsm,the collapse of the Papal Empir:, the cessa-
tion of religious epidemics, like that of-the holy dance
of the nmiddle ages, the failure of the Franciscan reform
and the futibity of Protestantism and a multitude of
other movements. The secret of the failure in both cases
is that the head and the heart of the society did not pro-
perly complement each other in time, as was required,

The great modern civilisation is not more infallible
than the ancient ones, for it is even more materialistic
than its predecessors. It glories over its fancied
conquest of -nature, is proud of its few real victorics,
and bas a little too much of self-assertion. It forgets
too often, that it has not even pierced through the
outer veil of Nature, and that Nature has been blessed
like Draupadi, the excellent wife of the Pindavas, with
an inexhaustible number of vestures, one beneath
anpther and more wonderful. To disrobe her is an
impossible affair, The deeper you go the more dazzled
you become ; sheath after sheath might be plucked away
but sheath after sheath yet remains. Modern civilisation
ts somewhat too conceited to think of this, and it must
become a failure, unless it listens to the cry of the un-
satisfied heart which fortunately is making: Itself heard.
Luckily for the modern world and perhaps for the first

THE AWAKENED INDIA.
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time in modern human history, ¢ the still small voice,
of the heart is heard just at the right hour and there is a
prospect,---nay, a near probability—of the intellect aml
the beart meeting together and aiding and developing
each other. Science is getting gradually spiritualisedand
religion is beginning to be established on rational scien-
tific basis ; the old and prolonged conflict between them
is slowly dying away; they are now mutually correciing
and developing each other, and out of their union may
possibly spring up the ideal society of the Vedinta.

To leave the future to itself and return to the point,
the Vedinta bas no quarrel with science or civilisation.
It says ‘* Indulge as much as you can in the revelries of
science, conquer worlds, build empires, ¢ rift ' the earth,
flash the lightnings, roll the waters, weigh the sun,’
nay, even make new planets and launch them into space,
but always remember, that these are not the end of exist-
ence, but that the heart must be satisfied as well as the
intellect, The voice of the heart should be listened to, an
the instincts of love, mercy, charity and religion should
not be disregarded.” The danger in modern civilisation
1S, that man has a tendency to externalise himself more
and more and to fancy, that eating, drinking and going
after creature-comforts are the soleaimof life. He creates
forhimself artificial wants and unnatural bu nger,and sick-
ens hiumself with unhealthy selfishness or pestilential
discontent. As Swiilmi Vivekdnanda when addressing an
American audience said. * 1t is one of the evils of your
Western civilisation, that you are after intellectual edu-
cation alone and there is no safeguard with it. There
15 one mistake made ; you give this education but you
take no care of the beart. It only makes men ten
times more selfish and that will be your destruction.”

That modern civilisation is lacking in some of the
noble clements of humanity has been pointed out by
many of the leading writers of the age .(—

** Your average Englishman,” says Carlyle, ‘¢ does
not greatly care whether there bea God or not, provided
the price of stock does not fall. 1f you want to awaken
his real beliefs, you must descend into his stomach;
purse, and the adjacent regions.”

“The ruling goddess of LIingland,” mournfully ob.
scrves Ruskin, “*may well be described as the * Goddess
of Getting on’ or * Britannia of the market,’ Itis long
since you built a great cathedral, but your railroad
mounds are vasier than the walls of Babylon, your
railroad stations vaster than lhe temple of Epbesus and
innumerable ; your chimneys are more mighty and cosily
than cathedral spires ; your harbour piers, your ware-
houses, your exchanges all these are built to your greaat
‘ Goddess of Getting on.” She formed and will continue
to form your whole nature as long as you worship her.”

Swimi Vivekdnanda says in bis usual vigorous style
“ Intellect has been cultured , resultahundreds of
sciences have been discovered, and their effect has been
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that the few have made slaves of the many—that is all
the good that has been done. Artificial wants have been
created : and every poor man, whether he his money
oc not, desires to have those wants satisfied and when
he cannot, he struggles and diesin the struggle. This
:« the resuit. Through the intellectis not the way O
soive the problem of misery, but through the hearts If
all this vast amount of effort had been speut in making

men purer, gentler, more forbearing, this world would.
have u thousand-fold more happiness than it has to

day.'” .
The foltowing lines trom Tennyson apily describe the

efiects of modern civilisation.

v Scicnce moves, but slowly slowly, creeping on from point
tv point,

Slowly comes a hungry people, as hion crevpiny uigher,

Glares at one that nods and winks behind a stowly dying
fire,

® » & » » .

o Kuowledyge comes but wisdom tingers and I linger on the
shore,

And the iedividuat withers, and the wurld s more and
More ;

YVes knowledge comnes but wisdom lingers. There
was nn emperor whose name \was Mahabali., lie had
conquered the whole world, all the Devas, Asuras and
men. and -yet was not satisfied in bis heart. He
asked his minister, if there were no more kingdoms to
conquer and was told, that there was one other kingdom
«nd that was his own self. ** What shall it profit a man,
if he shal! gain the'whole world and lose his own soul”
caid the Blessed Lord Jesus. And this conquest of the

self is the most diflicult thing. It requires a perfect
harmony between the head and the heart, perfect know-

our bidding, to bind the mouth of the tiger and the bear,
to-ride nn the back of the lord of beasts—the lion, to
play with the poisonous cobra, to convert (he difierent
metals into gold and live thereby, to roam in the world
unseen, to make the wods our slaves, to enjoy cternal
youth, to pass into another bedy, to walk on water, to
<tund on fire anl develop powers iacomparable—all
these easier fac than to subdue the mind and remain in
hiissfal res1,” sang a great Tamil sage, ,_

tt is this conguest of the mind, this realisation of the
great Self or God—-the tittle man losing himself in uni-
versal love, and wisdom, and becoming Limsell *the
Lord of the universe, the Brahmun who is greater than
the universe, the Great One, the Infinite, Wi is concealed
within all buings acconding to their bodies, the only pee-
vader of the nniverse,’—which is the highest ideal of
humanity, the noblest and the truest civilisaion. The
cduciion ol the heart, the cultivation of love, and the
total anathilation of scliishness, are the necessary means

to the attainment of this bigh and blissful civilisation,
and without the cultivation of the heart, without the help
of rational religion completing itself in philosophy, with-
out knowledge or science developing into wisdom
througb the sacred and saving influence of the heart, all
the railways in the world, all the manufactories and
steam ships that have been Luilt or are to be built, can
never make man a trifle better in himself than he is.
The attitude of the Vedinta towards modern civie
lization is exactly the samec as that towatds marri-
age. Those to whom marriage is a necessity let
them macry by all means; but the object should not
be sensual enjoyment, but the increase of good and the
propagation of the race (this is the meaning of the man-
tra pronounced in.the Hindu marriage ceremony). Mar-
rizge must be looked upon simply as a preparation for a
higher life, in ordec that rea!l renuanciation might become
possible. Some do not fee! marriage a necessity, and
thev need not marry. Renuuciation, ie., mental renun-
ciation, is the con"mon ideal for both of them. Similar-
iy, to those that tee! curious to know about the ofiter
ti'pr!d, the Vedinta says *Better fifty years of Europe than
a cycle of Catliay,’ for, to such, the modera civilisation is
an invaluable help as it destroys Tamas, (laziness and
ignorance) &nd readily makes them the heirg of ages’
Some, however, are free from the above curjosity and
are all tha more eager to know themselves. Tha ideal
for both is the same, the knowledge of the Self or wis.
dom. Ourlower civilisation is but a preparation for the
higher. Besides, just as it is the same for the sage,
whether he -is with his family or alone, married or

dnmacried;'it is the same for him, whether he i 13 the

Me gy 2 gid-i " n . . .
lesige and universal lovel ¢ Oh Lord! that art’ all’ :.m!ﬂﬁl_qugc_mty oralone. He might jive in the forest

kaowledge, ligit and bliss and that dwellest in my heart,
| is easier to tame the wild elephant and make it obey

iike SBuka-or rule kingdoms like Janaka. The latter

foggght B;’tl!es, improved commerce. agriculture and
industry and 1s reported to have been one of the justest
kings of the world, and witha! one of the greatest of
Indian Vedidntists.

To conclude, modern civilisation is rather one-sided,
but ha< in it the possibilities of growing perfect. lts
chief defects are its present materinalistic tendency of re-

garding the enjoyment of crearure-comforts of life as
an end in itself, and the want of a proper ideal. This
civilisation is simply a preparation for the h’igher and
the truer one and the aim of the VediAnta I8, not to

destroy, but to improve and elevate i1, by correcting its
tendency and lurnishing it with an ideal.

lHitherlo, however, we have beea speaking of civilisa.
tion, purely frem the stand-point of man. It will be
equally injeresting 10 consider, abscohuely, what the pro-
iress of the world means—a subject which we shall re-
serve for a fulure occasion.

T T T T e it . o e r—  ——— o o o il
* Alwvaya cultivate thie hieart, fur 1thirougk the heart tho Logd

ppenkerh -but  through tbo iosellect, Fou yourgelt -
Swdms F'irck.inn.:du.g you yourgMf speuk
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TWhhat is DUty ?

(An abstract of a Lecture delivered in America.)
BY
SwaMI VIVEKANANDA.

It is necessary to know what work is, and with that comes,
naturally, the question, What is Duty ? 1f 1 have to do some
thing, 1 must first know my duty aud that I can do it. The
iden of duty wugain, is so different in different nations.
‘The Mahommedan saye, what 15 written in hl_;a book. the
Koran, is bhis duty; the Hindu says, what is in his book,
the Vedas, is his duty and the Christian says what is
in his Bible is his duty. So we find that there must be
varied ideas of duty differing according to different states
in_life, different periods and different nations. The term
“duty,” like every other universal nl_)utmct. term, is \mpossi-
ble to define ; we can only get an idea of it by describing
the surroundings and by knowing ite actions and its re-
sults. To make an objective definition of duty would be en-
tirely impossible; there is no'sneh thing as objective duty,
Yet there is duty from the gubjective side; any action that
makes us go godward is a good action and is our duty ; and
any actionthat makes us godownward isan evilaction. Thereis
only onc idea which is universal for all mankind, of any age
or scct or country, and that has been summed vp in the Sans.
krit aphorism :—" Do not injure any being ; non-injuring any
being is virtue; injuring any being is vice. '

Oue point we ought to remember is, that we should always
try to sce the duty of others through their own cyes, and
never wish to judge the customs of other races or other
peoples by our own standard. *“ Iawm not the standard of the
universe.” This is the great lesson tolearn. “ I have to ac-
commodate myself to the world, and not the world to me.”
Therefore we see that environments will change our dutics,
and doing in the best way, that duty which is ours at a certamn
titue, 18 the best thing we can do in this world.

A certgin young Sanyasi went to a forest and:there medi.
tated and worshipped and practised Yoga for a long time.
After twelve years of hard work and practice, he was one day
sitting under a tree, when some dry leaves fell upon his head.
tle looked up and saw a crow and a crane fighting on the top
of the tree, and they made him very angry. He said .—
“ What | You dare throw those dry leaves upon my head!”
and as he lecoked upon them with anger, a flash of fire hurst
from his head—the Yogi's power—and burnt the birds to
nshes, He was very glad; he was almost overyoyed at this
develepment of power; he could burn, at a glance, the crow
and the erane.  After a time he had to go into tho town to
beg his bread. e eame and stood ata door and anid .—
- I\Tother, give me food.” A voice came from inside the house::
—~* Wait a little, my son.” The young man thought:—* Yon
wretched woman, dare you make me wait ! Yon do not know
my power yet. ' While he was thinking thus, the voice came
again :—“Boy, don't be thinking too much of yourself. Here
iz neither erow fior cranc.” He was astonished ; still he had
to wait. At last a woman came and he fell at her feet and
said —* Mother, how did you know that ?” Sho said:—* My
hoy. 1 do not know your Yegn or yonr practices. Tam n
common, every-day woman, but I ¢ yon wait because my
hushand is ill; and I was nursing him, and that was my duty,
All my life I have struggled to do my duty. As a danghter,
when I was unmarried, ﬁ did my duty : and now, when I am
married, I still do my duty ; that is all the Yoga I practise
znd by doing my duty I have become illnmined ; thus, I could
read your thonghts and what you had done in the forest.
But if* you want to know something
such and such a town and to the market, and there yon will
tind a butoher and he will tell yon something that ven will
hevery glad to learn.” The Sanyisi thought :—* by go

ro that town and to a butcher.” (Butchers are the lowest

class in our country; they are Chandslas ; they are not tonch-
ed becanse they

are butchers ; they do also the dnty of
scevengers, and 80 forth).

higher than this go to ¢

But after what lic had scen, his mind was opened a little.
So he went. wnd when ho ciune near the city he found the
market, and there saw, at » distunco, » big, fat butchor slush.
ing away at animals, with big knives, tighting and bargaining
with differont people. The young man said, * Lord, help me,
is this the man from whom 1 am geing to lcorn? He 18 the
incarnation of a demon, if he is any thing.” In the mean.
time tlas man looked up and said, * Swiami, did that lady
send you here? Take a seat until I have done my businexs,”
The Sanyisi thought, ** What comes to me here " Lut hetook
a seat and the man went on, and after he hnd finished a}l his
sclling and buying, took his money and said to the Sanyisi,
* Come here, sir; come to my home.”

S0 they went there and the butcher gave him a scat aad
gaid, “ Wait thore.” ‘Then he went into the house and there
were his fathor and mother. He washed them and fed them
and did all he could to please them, and then came and took
a seat before the Sanydsi and said, *“ Now, sir, yon are come
here to see me; what can I do for you?” Then this grcat
Sanyasi asked him a few questions about sonl and God and this
butcher gave him a lecture which is a very celehrated book
in Indis, tho " Vyada Gita.” Tt is one of the highest flights
m the Vedants, the highest flight of metaphysics. Yon have
heard of the Bhagavad Gita, Krishna's sermon. When you
have finished thal you should read the “ Vyada Gita.”  Itiy
the extreme of Vediiuta philosophy. When the butcher had
finished, the Sanyisi was astonished. He said, “ Why are
you in that body, with such knowledge as yonrs? why are
¥ou in a butcher's hady, and doing such filthy, ugly work "
My son,” replied the Chundéla, - No duty is ugly, and no
duty is impurc. My birih, circumstances and cnvirouments
were there. In my boyvhood I learnced the tiade ; I um un.
asttached, and I try to do my duty well. I try to do my duty
as o nouscholder, and I try to do all I can to make my father
and mother happy. I ncither know your Yoga, nor have
become n Sanyisi; never went out of the world, nor into o
forest, hut n-l% this has come to me through doing my duty
in my position.”

Let us do that duty which is ours by birth, and when we
have done that, do the duty which is ours by onr position.
Fach nian is placed in some position in‘life, and must do the
duties of that position first, ‘There is one ¢t danger in
human nature, that man never looks at himself. He thinks

he is quite as fit to be on the throne as the king. Even if he

is, he must first show that he has done the duty of his owa
puslftinn. and when he hus done that, higher duty will come
to him.

The only way to risc is by doing the duty that is in our
hands now, and making oursclves stronger and going higher,
until we reach the highest state. Ner is duty to be slighted.
A man who dees the lower work is not, therefore, a lower
man than he who does the higher work; a man should nog
be judged by the nature of his duties but by tho manner iy
which he does them., His wmanner of doing them and power
to do them i3 the test of a man. A shoemaker who can turn
out a strong. nice nauir of shoes in the shortest time is o better
man, necordiug to his werks, than a professor who talks non.
scnse every day of his life,

Later on we will find, that even the idea of dnty will have to
he changeld, nnd  that the greatest work is enly done whero
thure is the least motive urging us from behind,  Yet it s
work through duty, that leads us to work withoot any iden of
duty; when, work will become worship—nay, higher, work will
stand alone for its own sake. But that is the ideal, and the
way lies through duty. We shall find the philosophy behind
all duties, either in the form of ethics or love, is the same as
that in every other. Yoga—nttenuating the lower self, so that
the real self may shine; to circumseribe the frittering away cf
encrgics on the lower planes of existence, so that the soul may
manmfest itself on the ]liglmr lanes. This is accomplished Ly
the continuous denial of low desires. which, daty rigoronsly re.
cluirm:. The whole organisation of Society has thus geen
developed, consciously or unconsciously, ns the land of actiens,
the ficld ofexperience, where, by limiting the desires of selfish.

ness, we open the way to an unlimited expgnsion of the real
nature of man,
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There is a sage in India. a great Youi, one of the most
wonderful men 1 bhave seen in my life. He i n peculiar
wan ; e will not teach any one; i you asgk himm a question
e will not angwer. It istoo much for him to take the posi.
tion of a tercheri be will uot tnke it.  If yon axk a quextion,
and if vou wait for xome days, in the conv=o of conversation,
he wil) bring the subject out himself, and wonderfnl light he
will throw on it. He told me unce - the sceret of work, aud
what he raid wag, * Let the end and the means he joined Into
one, and that is .the seeret of work”™ When yon are
doing work. do not thivk of anyvthing bevond, Da it as wor-
«lipy, and the highest worship. and devote, your whole hfe to
it forthe time Letugz. Thua, in the story the hutcher and
the woman did their doty with cheerfoluess, sud whole-iens-
cadiinss, azed wiliinguese and che resalt was that they becanae
GHuminated, eteurly showing that the right peeformance of
the dutiex of any station, snd beoigg vmmtached. ot to the
bigrhest.

e e b el =l oy =kl O oF B B W

SHeehers atter Goo.
I. NANDA, THE PARIALL SALNT.
(Continved from puge B).

As soon as Nanda-awoke from his boly trance, ic pros.
trated himscelf before the brahimin erowd, that luel eather.

eod nhont bim and beran with hix fricoils to oo round  the

vilinge once agnin, Jt so happenel, that, while thus coing
caund, a eertain brabmin Paudis was reciting igefore
Invge andience Clidambarapurinam (the story of Chid-
winharam)?* (row the pial of vue of tho cormrnost bouscs
of the brabmin quarters, As Xuawdn passed along. he
Lewad the Reabmin say, * Chidamtbarme s the hojiest.
jdicce it ail the world; he that once visics the lemple
theve. be he a Chandiala (outcaste), crosses ance and for
ever the ocexn o] births aud deaths’: and ther followed
an elogqnent description of the temple und the inuer mean-
ing of its grand synbolism,

Indeed in point of teadition, Chidamlsaam is one of the
riehiest cities in the world.  Whnat Pulestine was for the
{“heistians, what Mecen is to the Mubammedan- | what Sree-
rangaan i to- the Vaishnavites, (the worshippers of
Vislhie) that, Chidambaram is to the Sivite partion of the
Hiadu eonmmunity,  Itis one of the tive great pluces of
wurship in Southera India, in each of which, God is re-
|'vesented as onc of the five clements. There the vepre-
sentation 1a as Akis teCher), siie first of the tive elements.
The idea of worshipping the clements us God is essentialie
Viedie, and ix & gresd help in the Hoding out and practieal
ri-coguition of the divinity in the nniverse—swhich lutter,
when examined, ix reen to benothing buta phiysico-chomnical
compound of these clements,  Tn a higher senise, the Akiasd
voorshipped at Clidambairane is uwot the vther of the
reicntings, but  the spaceless, timeless, unvonditioned
>piicra of the 8oll.  The very nnme Clhidamburam 1enna

e Vs of wikdow, nod tha betipla thepe, 16 ealled the

fvedd -the tomple pay excelloner. Iu vhe veatye of that
teinple, there is wgsld-tilod mantapam eatled the ekt
safog=—the hatl ot wisdom, in which is to be e fiest the
im:l.gu of S:thl‘ﬁju, nad then what 1y knowse as the La.
Larsya (tho searet) - represeating of conrse the seeret of
ult seerets, the eluvacteriess Nirvon of the Nelf.  Of all
tive wnthavpomorplic representations of thedeity yelkuown
to e thed s Nataragn i one of the vers hest, and e
ot b Chidambaram, which is the protetvpo of all
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Nangunge has koown.

o

rimilar images elsawhere, ia certninly one of ihﬁ.mnlt in-
spiring figurea that 1 have known. Even considered as
purely & work of art, there are few imagen more funitlers,
more lifelike and more charming. That soft curly hair
tufted Jike that of a dikshitar (a priest of that tem-
ple), the loug prominent nase, those eyes so fall of life
aud espression, that face ia which dignity, hliss and
mercy speak out and dance, the uatural bend of the arms
and their ornaments, that beautiful attitude of the dancer,
sceing which one fancies that the licure i« really daneing,
and lastly, that raised foot (kumjidapida) so cwinently
inspiriue, are before me as | write, anl wheun to the artis-
tic apprecintion of the e is Joined a full andersland-
tuy of it« idea, s nner poetry—that from thoe noise of
the dimarika (o hittle diviin) ield iw one of the right hiande,
innumerablo worlds are represented as rushing forth into
life ns vparks from fire. as bLubbles from a spring - Sabdda
Nisliam Jagat the world sprung out of, and xtiuda by
sonud or vibration}); that the other right hand expressive
of the idea ‘be it 8o, represents tho power which
mainlauns those worlds under A great uaerring and
fanluless law: that the Bre in one of the left hande,
represents the niehty and mysterious power of de-
struction, which makes the atars, mountaing ausd oceans
* tive perfume and supplinnco of minnte’ ; that 1o Grmly
plavted right leg indicates the power of the mystevy, that
refusen to elcar up, the thick mamifold veil of illusive
pauorama which hides the teuth from ns for ages together;
nind that lastly, the raised (oot syn:bolisea the grace of
Gud, which shelters and savea those that seek i, from the
tternal, infinite, and terribly decetving drama of creation,
existence and destroction—it is no wonder, thnt mea like
Apypar, Minickar, Pattanathir and ThidyumAnavar (these
are some of the great Sivire saints of the Tamil land)
forggot 1n that Presence the petty commercinl proese of -our
daily life, and Livoke for:h in the highest, the most philo-
sophical, nud the most impassioued poetry, that the Tami)
The idea of ecstatie dance armbo-
lisedd in the beantiful image of Natardjn—the great un-
scen Manager of the drama of the world hga béen the
most popalac one with the noun-Vaishnacjte poets wnd
philwophers of the South. To them., wherevér an atom
smover, and the world menns constant motioniRhere, Nata.
visjn dancen. Ia the play of the ohild, tha migl of women.
the war of nations, the ralling of the s'ars, ig earthqnakes,
coufingrations and deluger, in the water dropas mnch na
in the cataract, Natsrija is dancivg—eternally aud bliss.
fully dancing. ‘o the Veddntin, whom nothing less than
the bighest will satixfy, the conception of Nataraja me 4
the zll-pervading Atman. through wlhnge power, all the
world prerenta the vision of life and setivity,and the dance
rignifies the ecstatic ¢ondition of the sonl, which has tri-
wmphed over the terrible illuxion of tho world and the
Inner enemiuvs of nuger, lust, ete.,® and it ia under tha in.
spiration of this prest philosophicul conception, that tle
vencrnble snge Thiaynmannear has poured forth moat of
hia sublime lpanighad-like utternucrs. One pnrticulne
fentnre in the story of Chidnmbaram is, thae l'ﬂlntljllli aud
Vyigrnpdda botl attnined to the [Presence of Natorhja —
the one by hir Yogn, the other by his Blinkti—n grand
recogpition of the trnth that both Bhakti nnd Yousn
lewel, euch ia its own way, to the sate goal. T ox-
jrress, even movre strongly, this most important of teatlhy-—
that all veligions and religions methods nre only differont
Prths for appraaching God---in the sume temple and witls.
in i few yarde of Natardjn's alivine, there is thut of ey
Govindu Ruja Perumal ; and (hidambaram is ons of the

A Ty el

¢ For fartboer explonation sco page 22, £o,
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most important place of pilgrimage for the Vaishnavites
ilso. '

Naudn paused and heard the whole story of Chidamba.-
yam {rom the eloquent lips of the brahmin reciter. 1t
acted on Lim like magie.  The words, Cliudambaram and
Naturija, obtained n strange mastery over bim,  He be-
came eyger to visit Chidambarvam, which was not very far
off, that very night, and wns with great ditlicalty dis-
suaded from his object by his compaunions. *Thetemple
at Chidambaram would be closed’, they said, ‘before von
reach it und besidex, you zre a slave to your brahmin
master, you sbould not forget your position so ensily. Ve
have already staved away too long and it will be danger-
ous to do so longer.” A lusser man in that situation might
have been proveked to reply, * Is that brahmiu greater
than God ¥ I care not for him. I shall have my own
wav,' but Nanda meekly vepled, 'Yes, yon are right., 1t
has 1 "-used God to place me in the situation of a boods-

mun. Ho kuows what is good for me, infinitely better
than I do. To resign myself to His will, is even a higher

worship than visit bis temple, I shall fall at the feet of
iy brabmin master, please him in all hovest ways and I
am sure, ho will sooner or later allow me to go to
Chidambaram.” So saying, e returned home withh bis
compstatons, but not before he had dug out with their as-
sistance a tank, still pointed ount as bix, for the use of the
people at Tivapunkovr. The feat was regarded as won.
dertul, and the idea of a few paviahs joining together und
creating ;v tank, was an altogether novel one, 8o mueh so,
that popular tradition attributes the work to God Gancéa,
who did i1 in order to please Lis father Yiva’s devotec.
The truth ix, love works wonders and Nunda's love was
of a very high order; it was not like that of some peoplc
who go into the temple with plenty of offerings to God—
cocoanuts, plantain fruits, ete., but would not give a
P18 to the begaar at the temple gate. In Nanda's eycs all
mes were God’s Childven and to serve them, was itself a
kind of worship, higher even than supplying templo-drums
with leatber or nking offeriugs to God.  After digging
z;nd completing the tauk he and his companions returned
ome,

To be continued.)

il L o w

Ghe Olory of Devotion.

Oxct upon a time, while the Pindavas were in exile,
the suge Dorvisa eame to king Duryodhana’s court,
king courteously welcomed him and gave him a sumptuons
feast : and so greatly pleased was the sage with the wel-
cume und the dinner, that he offered to graut his royal
bost any boon be might ask. The wicked king Duryo-
dhavu's one main desire at all times was, to do all the
wischief in bis power to the Piadavas. He had contrived
to drive them away into the forest in exile, and yot was not
satisfied, us helearot that they were leading a very happy
tife, even in the forest, doing great deeds nnd conversing
with great yishis. All this very mneh ronsed his envy,
sud now, that a new opportunity presented itself for doing
them harm, he addressed his guest and said * O great
sage, the great king Yudbishtra is the eldest and tho best
of our ruce; he is now living in the forest with bis brothers.
Do thou, therefore, once become the guest of that itinstri-
ons one, eveu as thou hast beeu mine. Do thou go anto
them with all thy disciples and that, at & time when that
beapuiful and excelleat lady, the celebrated princess pf Pin-

THE AWAKENED INDIA.

Thee! Do thou cherish me with 'I'h

The

[Avcust 1896.

B T L B e P n e g wm A Rt b - - - . N - - e - e e m .- momlm -

chitln, after having regaled with food the Brahming, L
husband and herself, may lic down to rest.’” In asking for
this boon, Prurvodhann’s movive was, that Durvisy and
by numervus diseiples witl be too beavy a burden on the
Paudavas, especially if they go at a Inte Lour and being
nunble to fead them, tho latter will be cursod Ly the
weathfol vishi. The boon wis granted and accordingly
the rishit and  lns ten thousand diseiples repaired to the
forest and presented themselves before the Plindavas at g
late Lionr. Yudhishtra, suspecting nothing, advanced with
s brothers towards the suge, guve him and his disejples
afiv and hearty welcome aud said ¢ Return quick, 0
adorable sage, nfter pedorming  thy daily sblutions
and observauces.”  Aud that sage, vut knowing, how the
king would be able to provide a feast for him and his
disciples, proceeded with the latter tv o neighbeuring
viver, to perform their ablotions,  Meanwlhile, the excel-
Jent princes Draupadi; devoted to her husbands, was in
great auxiety about the food to be provided for the
rishis.  And, when slrer muach avxious thonght, she cume
tu the conclusion, that means there were none for provid-
ing a dinner, she ijnwardiy prayed to Krishoa, the pro-
tector of tae humble. ' Krishug,” sbe said, ¢ O, Krishog of
mighty arms, O son of Devaki, whose power is inexhaus-
tible, O, Visudeva, O Liord of the unniverse, who drivest
wway the dilliculues of those that bow dewn to Thee,
Thou ure the soul, the creator, and the destroyer of the
uaniverse | Lhon, () Lord artiuexhnustible and the saviour
of the afHicted ! Thou art the preserver of the ubiverse
and of all created beings. Thowyart the bighest of the high,
atd the spring of all cur mental perceptions, O suprems
and 1ufinite Being, O giver of ali rrood, be thou the refuge
of tho helpless: 1 seek Thy protecrion! O God, Thon art
ever kidly disposed towards those that tuke refuge in
y kindness, Thoa art
the supreme hght and essence of the Universe, They
call thee the Supreme germi and the depositary of all
treasures - Under Thy protection, O Jord of the gods,
all cvils Jose their torror.  Thou didst protect me betore,
on severad occasions, do thou extricato me now from this
difticulty ¥

The great and sovercign God and Lord of the earth, of
mysterious movements, the Lord Kesava, thns adored by
Dranpadi, aud pereciving her difticalty, instantly appear.
ed befote hier.  Beholding Viasudeva, Dranpadi bowed
down to hint in great joy und informed him of tho un-
timely arrival of the rishis, But Krishna said anto her
"1 am very much afllicted wish hunger, do thon give me
some food without delay from the Akshayapdtra® given
Ly the sun and then we may talk of those things, Hearing
this Dranpadi got greatly perplexed, for she had no food
to give him and said *That vessel remains fall, til] |
finish my menls, but as 1 have already taken my menl to-
day there is nofood in it now ?  Then the lotns-eyed and
adoruble Krishina said unto [hanpadi * This is no time for
jest, zo thou quickly, bring the vesscl and show it to e, |
am very much distressed with hanger.” ¢ There is netl-
ing in the vessel Krishna,’ siid Draunpadi, I shall cook o
meal for thee in no time, Do thoa wait a few seconds. I
fi very sorry that—". *I cannot wait, interrnpted Krishna.
‘Tam extremely bungry. Bring thou that vessel, let
mo sec if there is nothing in it." *I assnre thee the
vessel 15 empty : there is nothing in it’ said Dranpad;
Lringing the vessel which Krishua quickly snatehed
from her hund and looking into it he said * Do thon look
here ! there is a particle of rice and vegetable ; tho

* A vessel whith uever gots eispty and can feed any number o
peope.
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wuntedest to deceive me I’ Certaialy not’ exclaimed Drau-
piudic 1t is 1 that cleaned the vesxol and kept it in tho
usunl place. | caunot really suy how that little bit of rice

cuine there.’ ¢ No master if thau canst not say’ suid Krishna |

* my hunger will be sutisfied all the anme,  This livtle bit
of rice fiom this vessel in morv than envugh for me, My
this plense God Hard, the soul of thie Universe und may
thnt God, who pavinketh at sacrifices, be xatinted with
thin? und o sayirg he swsllowed thait ditah: bit,  © | ~na.
pect that thou art ut some new trick’ raid Dwmapadi. * Thy
tiangur must have bheen a very wotslerind one to henppens-
vel by half & grainof rice.’  * This ix low yoo all mistake

+ ¢ . - : " .
mo’ replicd Krishim, * No watier il thou doxt ot believe
me, thou wert talking to me of son.e rishis cone for
dinner. Where are they 2° * They arv ut the tiver per-
forming their ablatious. I do not know how to provide for
them' suid Deaupadi,

Krishna—: L6t thein come,  Seud {ur them

Shuopadi--* Aud if they come, what slinll we do ? I
have nothing to foed them with.

Reishne—*We ahall chide them forr having come nt an
antitoely* hour, tell them to wait till to-rionew and
teuch them  to be more caroful aboue their dhinners und
sujrpers in fatore.’

*“Flint is hospitality itself’ remnrked Hreanjuuli.

“Jaearning ix mory valunble thnn enting’ snid Rrishing
v ungd so let them, at least by fasting  toeduy, learn 1o be
wore careful in future, an for temching them that lesson,
feave that o mo' so saying he calld Blinnaseos, and
sail * Do thon go and xpecdily invite the rickis to dinner.”

Mcanwhile, thoso rvishix while bathing aml performing
their ablutione, suddenly fele their stomuchs beeoming full,
Judeed they beeame so full, ns 1o vender even breuthing
diflicalt.  T'he surprise ot the rishis knew v bonuds,
they stared ut one another being hardly able to spuak. aud
tauruine -towsrds their common gara  Darvisa, with
great effect said ¢ Having bade the kiag to have our meals
rendy, we huve come bero for bathing. But how, O hely
mige. can we cat anything now, for onr stamuchs secem
full to the thront—we do uot know bow. The repast hax
leen uselessly prepurel for us.  What ix the best thiug
1o be done now ¥ Durviixs replivd ¢ Never before ir oy
J:Se wan oy belly so full ;1 do wot know by what strange
eimse  thin has bappened. If. Yudbisten  comen und
10 itex UR, o he certauinly will, 3n a #hort tine what shiil
we du? By wasting his vepast, wa will Int doing a grreat
Latvo to that royal snge. . The Pawduvax wmay ot NILTY
voith Vs I kaow the I‘Djﬂ.' sunC ‘- Illllliﬁ_llll'ﬂ to I Rl ot e Ly
¢ L of preut nscotic power.  Ye Srabaning, | am alrnid of
wen tHut sre devoted to Hari! The highesouled §faadaves
ate all religious men, learned, warlike, diligent in arcetic
orsteritieos and peligionys obscrvuncos, devoted to Viisudern,
atel  ulways obrervant of roles of poml couwduet. 1
1risvoked, they can “consume ur with their wrath, as fire
with a bale of cotton. Therefore, ye dixciples, shull we
sl ar: nwiny guickly without sceing them ¥’

1) adoruble sags’ they replied * wo cnn limdly riso up:
Loww then could wo ran 7 We find it difficalt even to ik,
vy oven tu breathe. We are * full to the neek’; savo ua
(t muster, from thia misery.” Duarvisn did aot kuow
whad tu do, e regretted shat he foolishly gave power 1o
j tuevodlinne 10 nxo him for his owa wickel pacposea s o
tenved, thiet his paniabment haed abvenly been ot was
rngtitened, thnt furthier arem wmight come.  \While haewas

oo Vhis ‘minernble plyghe, there appeared Bhinesenn nld
swesd v it Cotno 1) sagre, with altthy shisciples, (ormy
Louthoers, Desapudi and Krishou wre waiting to receive
tlac, At the very meution of Krishua's anwe, poor

. wooth, there is no belpin

Durviss trombled from head to foot ; bis fears gathered new
stremgth and-he inwardly felt greatly ashnmed to face the
P f'"i‘_"y, but there wus no belping it.  So, he addressed
his disciples and said * Rise ye forth, exert sll gour might
and ot us walk on o the abunde of the Pindavus, for in
ir." It was ruther & comic

xight to see theso * bellicd” Brahimins f ywollon aop to

the meck’ (as the Indinn saying woesytoiling onwnrd with

leet too wenk 1o beaur the weight vu thiem, breathing liko
monmtaia-anakes and sweating ta vivuleis all over the
boxly.  Bhimuaseny looked at their coadinion nnd learny
fromthem what the matier wias. Wah o small dittienity,
they reachied 1hic abode of the Pdndavas and were daly
welvamned Ly Yudkishtra aud the rest  Krishua ahowed
sprecial nttention to Liuredsa, which unly wade him tsore
niixermble than before. The faew of the poor vishi was
covered with shuame, he bowed to Krishim and with his
heud bung down or tather, his eyes liung down, as he could
not hu_d hisn heud, said ° Lond, tnon shionldst forgive
me fer my foolishnens. I hastily placed my=zelf guder the
power of & wicked meu bat 1y oaly consolution wis, that
e haem cogld ¢.o come 1o the Paadavas, who havenlway
been ﬁqun'j' devoted w tlwu ¢ scondd l'lu.‘ll !IH I‘Olllll.‘li iu theo
tuil the whole ‘story. aml how he awld his diseiples had
nbreaty been punished: ¢ 1 ave O counios Krishun, artful,
{nrsvettiy, myatovions uhd suipotent Koashan eackninned
Braupadi * 1 now see why thou wert o haagry for half
2 grrasn of rice. Dy your takioyg in that little bit of viee. |
all these rishis bave gor satishid. What exumple there
could be. more phun thas this, to show, that thoo aree
the sul of the Univesse, the Parazmatscn, in whom all
men antd things live, move ad have their beiug, that ihou -
mrt igall the world us oil in the sesime-sced, aw brightuess
in the dinnond, as smell in the Hoawer, Al pratse and
winx to thes, thit a1t eur refuge. var master, vur frival.
our refative, our gnide, aud oor teacher. N fear coun cver
cometo the followers of Hari, no danger to the worshippus s
of the lotuseeyed Krishua'.

Needlvss to add that the rislis were forgiven and !
rejoiced at the cvent nad sxie the glory of Krishuoa,
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Pitfalis in the Vcda‘nta.

I. Restrx-uaTe v,

Tt puth to salvation is, says the Upanishad, like wa.
i onw gword; it is dangerauny and ditdicale and requizes
svent caution. 11 i dike daucing ou i tope bung over a
vist ubyay.  Oue false stey aigght be taral, Hevee asises
tho, necessity for a gure, A gent v, however, do Jittle.
unlers tho stndent moves frecly atul frequencly with Lim
ninl ety his doubta clenred thes and there.

A cestain king went into & forest, and thers fiadiag a
sisev, Ged) ut hin feet, and wsked of hiw the way toe sulva-
tion. *Alwmilute rennneinbion’ Cserod sdege parilypizge.
weplivd the sage. The king nsked no further guestions,
but thanked him and departed: and as soen as ho reached
his kiszdom. he abdieated his thivoe, ook the vow of .
setae pricin, potized inte the furest, built there an A ruma..,
;anl begnw to tead o denely life. A few yenrs passed i
this way but he had et bevame ang vhe wiser. Mol
nuaie weot 10 the garn and ssked of hin the way Lo aul.
voutionn wind seginine the grarts sepliol s doed oot pude Jy-i pba”
The ke thaoked Lo aud depasicd thinking, “Teue |
have lefit wile, ehildren, kingdon, sedth and power bae
I keen bere aa 867 sndan and dive Jike o housebulder'; so
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he =sct fire {0 the but and began to live in Lthe open air.
His body soon lost all vestige of royalty, became palo and
emaciated ; the &uu sud rain told heavily on his healh,
till at last be became a skeleton and usnable even-to
move about. DBut the bliss of wisdom had not. yot come to
him. So he again went to his gurg and asked of him the
way to salvation and again the gars said ¢ sarva sangn pari-
{yiigam. The poor king got miserably confounded. He long
thought of whatelse he had to give up. He said *I haveno
house, no money, no vexsels not even a piece of cloth to
wear.” It struck him that he shonld now give up the
only thing he bad and that was bi« bedy, Some stories
came to lis mind of God baving presented Himsalf to his
devotees at the eritical moment of giviug up their hodies.
At once, be rose up and prepared to hurl himself down
from a rock., A few minutes moreand all wounld have been
over. Just theun, his guru presented himself before him
and asked him what he was abeunt. The quoundam king
replied ‘I am only carrying out your behest and am sure
as soon as this body also is given np, I shall be saved.’
¢ Good God'! exclaimed the sage * what & curious meuaning
you have put apon my words. If this body goes, another
immediately comes and where then, is your salvaticn ? I
admire your persevevance, but alas ! how misdivected !
T'rue renunciation is not the giving up of yoar body, but
being free from attachment of any kiad in yaur mind.
Yeu have touch with externat things, ouly throngh your
mind aud losing that megtal attachment 1s the only true
rennuciation. You beard a great truth from wme, but had
not the patizuce to ask me what exactly it wmeant; von
ruay live :u the world but not be of it—this is the greut
secret of renunciation.”

Reuvunciation 13 often misnuderstood. Though few
people carry the errov to such an extreme as in the story
many mistake it to be external; and how many homoes
have heen rendered desulate by the mistake! Physical
renunciation is really easier thun mental and is therefore
1ote comriuon,

A RecLese.

Thougbts on the Bhagavad Gi'ta:.
(Continued from page 11),

Oxce Krishna, with a view to point out the contrast
bétween Dharmaputra and Duryodhana, seut the former
ou the missivn of finding ent a handfut of wicked nien,
and the latter on that of discovering a few really gond snd
fanltless men. Duryoidbana conductsd his search with
great zeal, for he bud been assnred that a sacrifice jointly
performed by them would totaliy destroy the Pandavas ;
but not one good man was available to Jum in all the
worid. Dharmaputra’s search was equally vain, for, not
even robbers, murderers, parricides and matricides, werein

lis opinion wicked, but only ignovant at the worst. To

tlis royunl sage endowed with angel’s eyes, everythiug ap-
peared celestial. Certainly Krishua conld not bave ob-
tained in all the world a worthier discipte than this in-
carnation of purity, virtue and goodness. And then, there
was Sabadeva, who, by his practical asceticism *and firm
morality, richly deserved a divine teacher like Krishua.
His 1omost covviction, as he sincerely expressed it on
the occasion, when the gooseheiry fruit incaastiocusly
plucked by. Arjuna had to rejoin the tree;” was, that
trath  was his mother, ‘wisdom his father, virtue his
brother, mercy hs friend, humgihty his wife and pationce
hi: ~+hild. It would therefore appear, that Sahadeva or
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Dharmaputre better deserved the privilege of instrnetion
fromKrishna than the warlike and worldly-minded Arjuna.
Tho Intter had practised noune of the nusterities they had
trained thems+lvea in, and had meore even than Bhima-
senq, gone after worldly pleasures. Ho was indeed a
polished geutleinan (gentlemen were possible even in those
days) with u sweet disposition, pleasnnt manners, refined
tastos anit genteel accomplishments. He. coald evidently
sing and dunce, and ladies (and a decent lot they were)
fell madly in love with hhwm., He was certainly the fmost
beautiful of the five brothers, and with his prend whis
kers, broad chest, long extended arms, well proportioned
limbs and royal mien, aud, with the Gindiva (his how)
1 Ins band was really a standard of mwale beanty aad
physical perfeetion and a veritable *gluss of fashion and
mould of frame’ in his days, The story goes, that Téwam
himself longed to see his beantiful back, and hence atose
theidyliic Himalayanscene immortally wedded to Bharari's
verse. ‘Lhe celestial damsel Urvasi couceived a mial
passton for him, while he was nusunpectingly sleeping in
oune of Indiw's groves; hut, to be a gentleman, to bs loved
by celestinl danisels, to be able tosing and dance, however
valuable.they may be in the harem, are not counted among
the qualifications for Vedantic discipleship.

But we find that somebow, fromn the very begiuning,
Krishna was more attached to Arjana and had more to do
with him than with his brothers. The first important
occasioun on which we hear of Krishua in coouection wiih
the Pandavas, was that of Dravpadi’s . Swayamvars,
and it was under his prompting, that Arjuna com-
peted for the hand of the royal maiden. He con
trived to marey him his sister, andertook to drive his
chariet for hiny, and on the eve of the Bhirata war, pub-
licly declared * Thou art mine and I am thine, whils all
that i$ mine is thine also. O Partha, thos art from me, and
I am troui thee, O bull of the Bhiirata race! no one can
nuderstand the difference between 4.’ This attachment
however was not a matter of mere accident or personal
predilection and Bhishnia once had occasion to say that
Arjupa aud Krishoa were Nara and Nérdyana, and were
repeatedly bern when destractive wars were uecessary,
that thoy oxisted only for the destruction. of the: Asuras
and the establishment of virtne. They ecame :into the
world of men with a special parpose, and in the great war
throngh wlich the first part of that apecial purpose was
accomphished, Airjuna was the instrament and Krishna
the iuspirer. Tho second, the more positive aud the mors
enduaring part—the re-crowning of dethrouned virtne was
accomplizshed by the deliverance of 1the Git4, and in that
Likewise, Arjuna and Krishna complemented each other.
Krishna was born for tho whole human race and in the
universal and divinely bonntiful idyll of his life and wuia,
there is no chapter greater, more sacred, and more franght
with consequences to huamanity than that of the Gft. For
teaching that (3it4 he could not have found a more conveni-
ent disciple than Arjuna who was, as it were, the universal
type of man as such, Nata, man uot fallen into heastliness
nur evolved into divinity, By tcachiog himn he tanght it
to the whole mwass of humanity and that is how it 1a so
traly sniversat and provides for every oue frow the hum.
blest beginner in religion to the loftiest philosopher, A
disconrse with advanced men like Dharaiaputra orBabe-
deva would not have started with the radiraenta of philo.
sophy, and thercfore wounld not he equally universat.

Arjusa then was chosen not becanse he was an
adiildri (one qualified), but hecanse he was not. o
go iuto the question a little more fally, there ave four
qualifications required of every seeker after wisdom,
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The firvst is diserimination of the real from the non-
real, the permanent from the perishing, of God from
the world. The sceond ix indifference to the fraits
ol one's actton here and hereatter. Attachment is the
(eiter that binds ns.  Fow of ux do a thing fir itself; we
are always going after vesults and making onrselves xlaves
to them. ‘This stavery must be got over hefore wisdam
ean be realiseil. Tho next requisite ix a grouap nf xix
qunlities—Sama, Hama, Uparati, Titiksha. Sawvidhina
and Srddha  Of these Suma in * not allowing the mind
to externalise.’  Duwiea is * checking it anterpal netiviey.’
tittkeha ig * non-resistance, forhearnnce ' Uparati ik * not
thinking of thie senscs or mense ohjectss’  Sawddlsinn s
the sereie concentrition 8f the mind ared Seaddhe is faith
tn the teath of religion and in the teacher. Fhe last quali-
tication is an intense dosire for cmancipation or Moksha.

lHad Arjuna all these qualifications, when Krixhna
ravght him ?  The answer 1s he was lacking even in the
lirst—u elear and stomg diserimination of the real fium
¢ e nnreal, for he was immoderately gricved at the prospect
o7 his friends and rvelatives being shin in the battle, and
thien, what is ¢ven moreo signiﬁumnl. he ]H‘n_\‘utl Kiislina
not for tinal salvation, (Mokshad but for the solution of
s iminetiate problem,  With any othev compmmon tha:
k rishus, that selution would have restad on compuesive.
v low and common considerations, such ax worblty praos.
pority, social jnstice, Avjuna’s valor, Veeraswussom (the
Losven of the linve that die in battlo) awd would i, all
proisthility  have involved few sevions tranannudane
esniek,  Arjunuo might have been appessed waud the batthe
ight have been fought all the sane, tut the battle-ficld
v Kunmikshetra would not mean to us anything more than
4o pluins of Thaneswar, Indeed Arjuna’s grief was
e wwrntintly mundane, there wore iu it the fearr of ~in and
ot the fear of misery even if sueress be theirs, waud that
. .-_'tu'iiﬂ tli:iﬂl‘dﬂl‘ nml family exlilltﬁun. 1 W hfrh inriul
2ll the Pandavas, Bhiwma included, wore very seusitive,
bzt §t, dhixelosed no longiug for Moksha withont which, in
shie tickl of Vedimta, no one is counted as an adhikdsr for
ccingt (wisdom)., 1t wak Koishna'’s genins that gave to
:his purely mundane grief of Arjuna an uneqnathed philo.
--rphluﬂl dignmity, and raised his narrow and individaal
svoblem into a universal, workl-wide one; and ull praise
sl ;{lnr}‘ to that. gl‘f‘lll ideal teacher, wle took Bold of o
viveahbe opportumity an his fricnd’s hie to give forti o
tire worll his greant message of vonsolation, pesce and
bve, aed all honor to the few memorahle tears which Ar-
punit shed on the attle-feld. Never before or after, was
i:utngn grief assunzed with such heavenly balm, nud never
h.fore or after. was it assaaged iv such 2 permanent way.
UF all men, Arjuna kad the privilege of such heavenly
vonsolation, not because he wax eminently gooid and virtu-
v like Yudbixhtra, unor beeauxe lic was wise and con-
ot like Sehadeva, but becanse he was Nawa-—the ty-
pieal man, the standard vepresentative of the warid of
et the man, by teaching whow all hnmnnity was tangrht
wiel noC merely the advanced or phitlusuphic portion of it.

A that bas hitherto been sawd ix howevor saperticiul,
i 1o the philosopher, who by a xort of divine prevoga-
Live, pereeives the inuer teuth of 1hings, will nppear as a
childf s peattle.  The question has to be asked and answey-
ral, wha was Krishoa and who was Arjnna? *1 jun the
[eh of the Universe without bivth or lagzinng (X, 3 L)
~avs Krishna, amd be s as Svee Bantdmunda Suruswati re-
pnrked. the best avthueity on himsel.  He ix * The great
Veemson resicdingg in the hiearts of all beings, the eanse of he-
zihmny, existence ful end of the universe (X. 13)° the
bnnermost Gmity, the Supreme vnderlying Esseuce in the

stn, moon, stars, men, animals. in ghort in aAll the
worlil—not one that came and went or was boin and died.
bat the Eteinal Teacher, the lLuid of the world, the
Paamitman., And Arjuna is Nara, the typical human
mind, the refined mechanism in man which reasons and
distinguishes, which knows what is good and evil, which
discriminates right from wrooag. and which ean, when pru-
perly puided, vetiect back tho great Self. *Natnre sleeps
in the plant, dreams in the animal and wakes in men' and
this waking is the resnlt of the refined npddhd (vehicle) of
the Self in man—the human mind. Krizshna ix particularl

attached to Arjuna and ia constantly with him, f.e., the Self
or Xtman ix always with the and and it 18 throngh ity
presence and power that the mind moves., Krishua mar-

1ries his sister to him, imjocez hin to compete for Drmupa.

h's hand, helps him in his hunt after pleasure, leads him
into the hattle-fickd, drives hix chariot and enables lim o
win in the end. ‘Al this has now a1 new meaning. Hy
and through the Atman the mind is bronght into contact
with Nature, and gathers experience. The Atman ix with
the miad in weal and woe, indeed cauzes both weal and
woue, leads it into the struggle of life. guides it throngh
the struggle and finally enables it by killing both ats
cood nud bad vritis (PDurrodhanu and hus brothers us well
#s the ullies of the Pandavas), o gain the victiny.
Krishina  is th-  constant  companion, friend, gaide
amd teacher of Arvjuna. The Self never leaves thw
mind, is with it in weal and woe. Kirishna is the Puru.
mitman and Arjuna the human mind in which the know.
tedge and conquest of Natare is completed, and conse-
gquently the Self is refiected back on itself—in other
words knows itself, and the (;itd is nothing but the con.
versation between Krishnu and Arjung in the sad and
awfual hour of battle. {.¢., hetween the Atman and the nmind
when the latter is vepelled by the outer world, is vexed
amd grieved and forced to seek refnge 1n truth—in the
Atman. DBut we are entering into the sccond of the tw.,
.Im-nliuns we pl‘ﬂ]lm‘-u:l to vurselvex at the outset,

{To be continted.)

‘The Living are few; the ®cad arc many.

RusHyy Gautami had in only soa and  he dial. I
her crrief she carried the dead chiid 1o all her neighians,
asking them for medicine. and the people saij' : * She
has lost her senses. The boy is dead,”

At tength Kiaishna Gautumi met &« nun, who replied
to her reguest; 1 canuut give yon medicing for your
child. but know a physician who ean.”

And the girl said: ** Pray tell wme, Sir; Who isit *
And the man repliedd: * Gu to Sikhyamuni, the Hhd.
dha

Krishna Gantami repiired o Duldhr and  cricd
* Lord and Master, ,l.:'i\'q.‘ me the medicinethat will cure my
by, .

Buddha answered: “I want a handful of mustanl
seed.”  And whon the girl in her joy promised to procure
it, Buddha edded: * The mustard sced must be takern
from & house, where ne otie hax lost a child, husban!
purent or friend.”

Poor Krishna Gauntami uow went {ivm house to huus..,
and the pte pitied her and said- - Heee ig s
seed ; tnE:‘.it " Bat when she nsked, “"Thd & son or
danghter, & father or mother, die in your family 2 They
answered her: * Alaa! the livieg are few. but tbe dead
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aro many. Do not remind us of our deepost grief.”
And there was no house but some beloved one had died
it it.

Krishna Gautaini became weary and hopeless, and sat
down at the way side, watching the lights of the city, as
thay flickered np and were extingnished again, At last
the darkness of the night reigued everywhere. And she
cousiderod tue fate of men, that thenr hives ficker up amd
are extinguished, And she thought to herself: ** How
selfish am I in iy guief!” Death is common to all; yet
iu this valley of desolution, there is o path that leads biim,
who has savrendered all selfishaoss to immortality.”

Puttinvg awuy the sellishness of her affection for her
child, Krishna Guutami had the dea«tt body buried in the
forest. Returning to Buddha, she took refuge in hiin and
found comfort-in the dhartaa, which is the balm that will
soothe all the pains of onr tronbled hearts.

Buddha said:(—

The life of mortals in tbis world is tronbled and brief
and combined with pain. For, there is not any means by
which, those that have been borm can avoid dying ; after
reiching old age there i1s death ; of such a nature are liv-
ing beings.

As ripe fruits aro early in danger of falling, so mortals
when born are always in danger of death.

As all earthen vessels made by the potter eud in being
broken, so 1s hife of mortals, . '

Doth young and aduits, both those whe are fuolish and
those who are wise, all fall into the power of death ; all
are snhject to death,

Qf those, who, overcome by death, depart from life, a
futher cannot save his son, nor relatives their relntions.

Mark! while relatives are looking on, lamenting deeply,
aons by one of the mortals is curvied off, like un ox that i
led to the slaughtor.

So the world is afllicted withh death annd decay, there-
fore, tho wise-do not griove, knowing the terms of the
world, .

Not frein weeping nor from grieving will any one obtain

peace of mind ; on the contrury his patu will be the grvater

wiel his body will suffer. He will make himself sick
etid pule, yet the dead are not saved by his lamentation.
He who secks peace, should diuw out the arrow of lamen-
tution. and complaint and grief.
t who has drawn out the mirow and Lius become com-
bosend, will obtain peace of mind ; he who has overcomne all
sarrow. will become free from- sorrow, and be blessed.,

(From * The Gospel of Buddha')

T — L y ¥ - W

Setections.

Evxil swells the debts to pay
(7ood delivers ‘and acqnits

Shun evil, follow geod; hold swav
Uver thysclf. This is the way., )

How charming ia divine philosophy !

Not huvsh and crabbed, as dull fools snppose,
But musical as is Apollo’s lute,

Aud a perpetual foast of nectar'd sweets
Where uo crude smifoit reigns.

L.ove virtue, she alone is free,
She can teach you how to climb
Higher than the sphery chine ,
O if virtue foeble were,

Heaven itsclf would stoop to Ler.
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Symbotogy.

NATARAJA.

IT is proposed to wiito from time to time, i the poges
of this Juournui, short notes vn the varivus svmbols of the
Hindn Religion, like, $1F Rungnitha, Natadja, Dukslo-
nadmOrti, nil so on.  The juncr meaninyg of these symbuls
is often very grand und poetic and to enter into aud un-
derstund it, will certaiuly be a privilege to those who awe
striving to realise for themselves the truths of philosophy .
for thuse symbols were devised simply ns helps to the
imagination awl wany men have employed them with ad-
vantage. The mennings of these symbols differ of cours.
according to the stundpoint adopted aud the highest, ti:..
the Vedantic will Le the one from which we shall stud.
thent, The symbol Nutardija s tnken in this number o
there is a reference to it in another article.
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Nataraja means the Lord of the Btage, The iden i+
that the workl is u stsge, o puppet-show which prescras
the vision of life afd activity throngh the power of the
all-pervading Atman or Gud, the unseen rd of 'l
Stage. * Who will not dance whon thou causest Lii. to
dance, audt who will not sing when thun causest him to
sing,” says o poet-philosopher. Bat forr the inner Atmnn
all the world woald be mere Jada (incit or dead),

‘The Atman or Self being the real teacher of.the human
mind, Natardja is meunt to represent the Teacher or Guri.
There are two kinds of Guru--the appuvent and the roul.
the seen and the unsven. The former is the teacher who
tnstructs the disciple and takes him along thd path—this
is what we nsunrlly mean by the word guru ; but allteach-
g really comes frowm inside, not mepely in the sense thut
the ontward apparent teacher is but the iustrument em-
ployed by Atman or God, but alsp in the sense that i
growth ia from within. The plant, for example, grows
from within ; the munnre, water, &c., ore simply he ps to
tits growth. lu the sanie way, the mind has to mow onlv
from within, nssimiluting of course the teachings frum
outside. Nutarija then is the real gura concretely re-
prescuted.  One of the functions of the gum and per-.
hops the most important is to be what he teaches—io
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enforce his teachings by example. It is this idea that is
the keynote to the Natavija symbol.

The little drum in ove of the right hands is meant to
express the idea that God or Gura holds the cause of all
the world, i.e., sound (Sallu Nishtam Jagat = through sound
the world stands) in his hand, in other words, n}l the
world is in bis hand, to be folded or unfolded at his own
will.  To the Gudni o1 wise man the world exists only if
e chonxes and not otherwise. “The deer on one side is
the ntind, because the latter leaps and jumps fronione thing
to another as wildly as that animal,  I'liec Avnan is far
hevand the reach of the deer-like mind ; and so the deer
in the picture is placed near the legs, Natavdjn wears
the <kin of a tiger which he himself slew. Ahankdara or
eueotsin 18 that Gger ; it is beastly aud ferocious and fierce-
v fights when uttacked, tmt it has to be killed and Natae
r#ji the Guea nlone can kill it.  Ou his head he wenvs the
(ianges, e Chit Sakti or wiadem which is nwost cool and
refreshing, and the moon which represents the ethereal
Huht and blissfulness of the Atman.  One foot is planted
iwer and crukhes the ginnt Muyalaka, ie., Mala Maya,
the endless illusion which is the vanse of birth and death,
while the other foot is 1aised npwant and represents the
*turiga’ sture, which is boyond sl nbuve the three statoes
of wnking, dream and devnmlbess sleep, wmd leaves hehind,
the nund, Maya aml the world.  The second right hand
vepresenting the wden of peace indicates the blessed cahn.
ness which is the glorions privilege of wisdom. In one
of the lelt hands 13 held Agne (tive), i.e.. the Gura brings
in the Jutis of the Atman itself to attest the truth of his
tenching.  The idea is that the truth of the Gurn's teach-
g can only be fully anderstood in pructical realisation,
i expericuce (Anrnbhara). The place of the dance, the
theatve & Tillatvanam, i.0.. the body (of the individoal »s
well as of the kosmos) spoken of as venam or forest on
account of the mnltitude of its components. The plat-
form in that theatre is the cremation ground, i.c., the
piace where all passions and the names and fornws that
coustituta the vision of the world have been burnt away-——
pure consciousness devoid of attachment to anything out-
sidde and devoid of illusion.

The al.,ve are some of the leading features of the Nata-
vaja symmbol. The Gurn teaches that MAya—illesion-—
should bhe crushaed down, that the world should become sub-
ject to ns and not we to the world, that the deer-like mind
xhould be left bohind, and Ahankdra (egoism)be destioyed,
snud that man should ascoud to the vegions of pure, uncon:
ditivned consciousness free from passion nnd free from
deception, and enjoy the calmucss which iz his birtlnight,
the Lliss, the light and the trath that form- the Sclt.
Viewed in the Hght of this inner meaning the image of
Natardja is no more a meaningleéss idol, & piece of stone
nr copper but a gymbol of the highest teaching, an object
that ¢an inspire and elevate.

Thia Setf is the bridge, the snpport of the wholo uni-
vorse, which, bat for 14 will Lo nowliere.— Chdndogyepan:-
shad.

Temples snd chwnches, pagindas and mosques in nif
bandas, at all times bear teatimony by theic spleamdonr and
vastuess lo the metaphyncal neod of man.—-Sehoperhiour.

These are the three gates to hell and self-deatruction . —
desive, anger and greed : give up thevo three.— Bhagavad
(Vila,

Crue Greatness or Vasudeva Sastey.

Br T. C. Natarasx,

CHAPTER II.

(Continued from page 12.)

Tur scene changes: you are now entering s humble, jorr.
roofed and partly dilapidated house. But take care you do
not kvuock your bead against the doorwsy, it is so low.
The door is open and the inside of the house is nnything but
inviting, nevertheless, you eater and as you leave bebind the
pials, and cross througb an isthmus-like passage, you see the
buiiding opens out into a hall, which i« at ouce the dining
romn and the parlour of the honse. The hall or ¢ Sircar' ax
it is clegantly termed in Madras is, you find, very mean in
appearance and too much at the werey of the sun and the
riutl.  You can flind uo furniture in it except one or two amall
planks to serve as scals. A few vessels are kept in & coruer,
wuid in wnother, there is & stone for grinding sandal, nnd ad-
jucent to it there iy an almirah contatning the household gods ;
und, there are Ltwo rooms opeving into thic hall opposite to each
other, one of which is the kitchen nud the other contains s
large number of pots arranged over one another ia which rice
und other things are kept.  In the centre of the hall, there is
a suall group sitting and talkung.

Crai: of the group—a aomnan ssid *When [ told him that ous
should not get mad over empty titles and think too highly of
onesclf, be gut exceedingly angry with me. We are seldoin
able to look beyond nur:se(ms.' '

‘Very difficuidt, Seetha, very difficult’ said another *Aad
this ditRculty is universal. Once, Vyids was walking over
tlie field of Kurukshetra, when he found a little worm crawi-
ing away as fast as it could at the sound of his feet, fesring
that 1t might get crashed under them. The sage smiled and
said to himself ‘*We regard that creaturc as worthless and
derpicable, hut look at its muxiety to preserve jts life} ah,
what 8 wonder !  and then by virtne of his yogio powers, he
found to bis t sarprise, that it was the eminent eage.
Nirada, who hy some sinful karma, had become the worm
and, giving it the power of speech, he assed “ O worshipful
sage Nirada, bow is it that, baving got into this wretched!
worm life, yon are 80 auxions to preserve it?* The worm re-
plied, * All praise be tocyou O Vydsa; by asinful act I was
reduced to this condition, but this is the fatal illusion, that
even in this worm life, I think eufliciently well of myself ani
bhave euongh to do with my own pleasure and pains.
Though mean and despicable in your eyes, I am not so to
myself and that is why I am 40 anxious to preserve my life.'
Thuy, while even the worm thinks so bighly of itseif, what
wonder, that we took so big in our own eyes. Iu ,. from
the atom to the star, every particle in the universe rings with
this cgzoi3m and it is this, that makes what is called the world.
If by some magic, this egoism is purged out of the world, the
uncouditioved, universal Self or God alone will remain.
Fow of us aro able to look beyond ourselves. to rise above this
foolixh 1.

*Aba ! how beautiful I' cried an entbusiastic girl who way
onc of the group. 'Is it not uncle, is it not that oue losing
our husbands, rearing up children, holping the poor are ail
menus to got rid of this sonse of I, this little narrow selfish-
ness >

llut T must basten to introducoe tho party to the reader;
otherwise, according to the unwrittea laws of etiquctte, hio
trigght refnso to interest himself in what they say. Begysing
his pardon for the deluy, I should say, that the person whe
first apoko is ono nlready known to him. Sho was Scetha:
Lukshimy, wife of the great M. R. Ry. Dewan Bahadur Nara-
ynnn Aiyar Avergal, c.t.e. ‘The enthusiastic girl, that spoke
bnxt, was her daonghier by nnme Rukinant. Theonsthat spoke
seeoud was no other than Vasudeva Sastry the hore of our
story. the geutlvinan, who was vo respectfully referred to by
Lhe grent Dewau Babaduar the provious night.

To describe him in detail, as is the fashion, he was a middle
aged man of fair complezion aud well-proportioned limbs; his
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face was the most remarkable thing sbout him, There was
o calmneas and a servonity in it, 8 gentlencss, o swocttiess und
a Juxuriaut cheorfuluess liko that of a full blowa lotus llower,
which an nncient rishi miglt bave cuviod; and iu his large,
beautiful eyes, thero was an angelic expressioun ol gouvduess,
which by ita silent and ywest magic .could have svothed the
anger of o Durvisa. ‘T'he glory of these eycs, il I mny say so,
lay, not in occasional lightning-like flashes, but in tleir con-
stant and coutinucd revelation of tlie ocean of gooduess, love
and calmnoss, that dwelt within. Thsir expression uever
faded, time und pluce biad o infuenco on that, and they were
like the unfading Karpake flowers of the Devaloka, uud while
soding, they seamod to perceive not the cxternal differentinted
thingx, hut by o sort of divine prorogative, the inuer hurmony
that d welt underneuth. "I'o look at them was like looking at
milk, ever sweet and to he looked at by them—to fall within
tbe charmed, sacred circle of their rays was a privilege which
meon aud women alike envied. He scemed to depend for his
boppiness on notbing outside and be was nerer kuown to be
cxcited either by pleasure or by pain und much less get anpgry.
To try to provoke him was a favourite smuscment BINONE
school boys. There was not the lenst amount of assertiveness
or arrogance about him «nd all his motions spoke liumility
aud love. He was s very poor man,all his income being
the pittouce he received from Nardgana Iyer, for making
puje in his bouse, but he was rcapected more than the
richest man. He was the pet of sll the children in the
neighbourhood, they would crawl over him, dance ou his
shoulders, pull him by tbe hnir, adorn him with a saddle and
ride over him or furnish him with reins and drive him like
8 bull. Mcthers, when they were buay or had to go out, would
entrust their habies to him nnd he would pot them to sleep or

sing them songs, of onc or two of which, the following 1z a
rough translation,

‘Say Krishna, Rama, Govinda

You invite me and only me,

Call Isa, Sambo, Mah'deva

You invite me «nd only me

Of all the world I am the guard

The Soul, the Lord, the Soul, the Lord,

The last lines of these songa would, in the originel, rcad
like au English nota and excite the innocent mirth of the
little shildren, Old Kuppipdtty would never puss bis house
without calling him Dbarmarg)a. The boy Krisbna would
never go bome, without Brst narrating to bim »sll the
news he bad—how & while elephant was going to be
brought to the tample, how he one day saw n wlite crow
sleeptng on his slate, how dogs novor hark, when be iy aslecp,
how it would never rain ou & Saturd«yv, how there wasna big
tiger in tbe backyard of his bouse, nud many more odifying
things of the kind.The pensionod Tahsildar—Alr.Subrabmanya
Aiyer would faia favor bim with all his leikure, bLut for the
fact, that he talks Yedinta and Vodinta aloune in one form
or another and has no genius for gossip. “iswanathe Aiyer, the
Madura Muunsiff, who professed to kunow u great desl of
Vodinta, would visit him at least once s day. Angi the
swoeper-wwoman of tho Madura Sub-Judge's house would say
wheueaver she saw Lim **Where is tho geed of wenslth?
Weulth leads ouly to quarrel and heuart-Luraing: look at our
Sastryar, how happy ho is in the midst of adversity ! School-
master Ramaswammy Aiyer, wbo firmly believed thut all the
world was wioked, would say that poor Vasu was an exceptioun,
that be waa dropped down here by mistake and that was why
he was so poor. Vakeel Sandra lyer, who spoke nothing but
lies oll doy long, admitted that somchow he could nuttell a
lie to him. Mutha Iyer, the Sub-Registrar, who wos a theoso-
Ehisb and bad o long beard, would say that he was the best

wimyar he bad scen—the holiest man he knew. Do that as
it may, be is vow sufficiently introduced to the veader and it

19 left to the latter to decide, if he would cure to cultivate a
closer acquaintance with him.

To relura to-the story. As soon as Vasudevs Sastry lieard
Rukmani'a question, he said * you are perfactly right my child.
We should drown our sclfishness in love, but in hulpiug the
poor and doing sach things we sbould never fall inwo the
danger of priding ourselves on that account. ¥e are simply
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instrnnents not freo agents.  In a certain villn oo there w
onee v ol worinn, who lived by preparing and selling cak.
Sl would st ubout her business punctually at 4 a.n. eve
day. Sho lind » cock whbich asunounced to hor the lLircuk
day us punctuslly, so muclh so that in course of time she gr
dnally got into tho belief that the day would not break unic
hier cock mised its trumpet voire. One day it 80 happene
that the villago boys offendod her: she vowed vengoance an
snid, ¢ Very well, these little fcllows do not know who I am.
shall remove with my cock to the next villagesud see how t}
day could brenk liore; let the fellows suffcr in eternal nigh
These little tellows offend me I' She did as she yowed that ver
night, and the next day, when some men came to th
sccond  village from tho firet, she said to themn * you sce
if you hed appensed e, all this wonld have been avoide
Poor memn, I pity you ; you have tosuffer cternal might.” The
nskod what tlie matter was snud ahe replied ° Wﬁ}'. I hav.
brought my cock over liere snd so0 the day would not hav
broken in your place.” It is necdless to add that the men bl |
hearty laugh at the idiotic woman's self-importance. A similia
mistake we arc ull of us committing ; we think that, but for u
snch end such o thing would never happen, we die, but the
world on all the same. We should warn oursclve:
against snch mistakes.

‘* But’ asked an elderly widow who sat by ¢ what is tlero in
names and titles'? ' Why' said Vasudeva *the whole world i»
nothing but name and form. We are all deceivod with—'

Before he had finished, in rushed » woman, witha bag in
haud roaring * you bo d—d. You have ventured to open
the Vodintic+hop in my own house ! “What wonder that J am
§0 poor and miserable and my {amily has been ruinod! You
Rakshasis, you d—Ils, let Vedinta fall into your houses aund
let all of you become as miserable as Jam, I d,; oot kuow wlen
the cursed Vedinta will eoter your families and ruin you, and
make you wander in the streets for bread. You come il
open your slop in my house!*

(To be continued).

pnliniini,

ertracts.

All things are full of divinity, fall of sonl.—Flafto.

So long a8 there is in the human heart one filwe to
vibrate to the sound of what is true, pure and honest, so
long as there are found, friends of trath to sacrifice their
repose to science, friends of goodness to devote themselves
to nseful and holy works:' of mercy, womsan-hea:rts lo
love whatever is worthy, beautiful and’ pure, artists to
render it by sound and color and inspired accents—so
long will God live in us.—Renan.

Everything that depends on Self is bliss, everythin:
that depends on onother is misery—Manwu.

Onc beam mects anotlier in the dash of the great oceun
and becomes itnmediately separnted in the same manner,

similar indeod is the moetiug of o being with other beings
—3Mahdbhdrata.

If thou considerest the dignity of the'giver, no gift will
scem to thee little, which 1sgiven by so great a God. Yeu
thougrh he give punishnent and stripes,itoughbt to heaccept -
able, for whatever he suffers to betall us, he always does
it for our salvation.—Thomas a Kemprs.

The highest wisdom of Greece was to know oarselves,

the lagliest wisdom of India wae. to kuow our self.—.
Maz Miiller.

Nature sleeps in the plant, dreams in the auimal, wakes
in the man.— Schelling,

Tho blind man trembloth with fear at every siraw he
cometh across ; so do tho ignorant at the little things that
happen iu lite.—Sree S'dntdinanda Saraswats.
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Rwami Vivekanauda writing to the Rrakmarddin about
hizx visit to Professor Max Milller, says amoug other
things e

“* What an extraonlinary man ix Prof. Max Mitllee !t ®
He wait irst induced 1o ingquire aboat the powsr behind,
which fed to xudden and momentous changes in the hie

uf the lete Keshava Chaadin Sen ;- and sinee thoen he los

heen an earneit student aml admirer of the fifn st tench-
ingm of 8rl Rimakrishmn® * Rimakrichna iz worshipped
hy: thouxands to-day Profossor.” 1said.  * To whom else
»hall worsliip be acconded, 3f uot to such ¥ was the an-
swet, The Professorr wan kindness iteetft he asked
My, Stordy and myxelf to luneh with bim, and xhowed us
soveral colleges in Oxford and the Bodleian librwy.  He

slxo acvompanied us to the Railway station; and all this

he did beeanse,  as he sid, * 1 38 not every duy one
mects n diseiple of Riamakrishng Pamabamsan”™  Thet
wax really a revelation to me. | Thnt nice little howse i
ite ketting of o beantiful mden, the silversdenihnd sage,
At Feee ealm asel bonign, sl a boreliead gimooth as oo

chihl™s u kpite of seventy winters, and overy lioe in
that favespeaking of a deeperented vne of sprivituniity
somewvliere belund @ that woble wite, the holpmute ot i
ife threngh hir long amb antivins Gk of* exeiting -

tevest, over-ridirg opgemition and contempd, and at bt

cratitgg & respect for the thoncnts of the wees o
unetent India—the tives, the flowers, the ealmitess, el
the eleny gRky—all ¢here ront e back in bungitngon to
the , glovims davs of Anclent India the doaye of our
liodemopielige and Rijarishie, the days of the gront V-
Joseathod, the dayé of Arandbatis nod Vasisthios,

v was neither the Phitulogise nor the Seholar tliag L
xaw, bat a sonl cthat ia evervday renlisiowr its onenexs with
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ad o foreshadowing of the India that is to be, the bearer
of spirvitual. light uute nations: ‘The jeweller alone can
undemtand the worth of jewels: this i an old proverh.
Is it & wonder that this westein sage doex study wmd
nppreciate every now starjn the finuament of Indisn
thought. before even the Indians themselves renlise its
magnitude ¥ | -

" When arc you coming to India ¥ Every henrt there
woitld weleome one  who has doue so mneh to filtace the
Lhnughts vi their ancestors in the troe heht,” I =uid. The
fuce of [he aged sage brightened up- -there was aklmost a
tear in lis eye, a gentle nokiling of the head, and slowly the
words came out—" ! woukl not return then; you woukl
have to eremate me there ' Furthier questions seemed an
wneareantable jutrasion into realms whevein ore stored
the holy aecives of man'y heart.

His life bhas been a blessiug to the workd ; may it be
many, many vears more, before he changes the present
pline of his existence.”

e e St g Wy o gl W il ol Mg ——
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(Contintes:”

Au Awmerican Divine on Swami Vivekananda :--The
Reodh 15 (. Fveretr, ILD,, LLD. =i the Harvarnl §over-
stt: . in au introdnction to an address an Vedauwta [Huloso-
pliy by Swami Yivekamanda published in Americn, spenks
of the Swaiai and bis works in the lollowing terins tw

The Swami VicekdAnanda wasg gent by ins {riends and cn-re-
Hzionints to present their helief at the Congress of Religiuns

that was held in connection with the Wuild's Fair at Chicago.

T he did in & way to win general interest and admiration.

Sin-¢ then he-bas lectored on the =ame theme in o Yerent
parts of our country. He hns been infuct 2 missionary from
India to America. Evers where be has made waem personal
frienda s st his expositions of Iitndua Philesophy have beca
li-tensed o with delight, 1L is vers ploesant to observe the
lteeer interest with whieh his ouwn »eople tn India fallow his
course, nind the joy that they teke in his saceess, T heve seen
a pamphlet 8lled with speecbes made ar o bearge and imfluerntind
mecting i Calouttn, which waa called together to cxpress en-
thusiastic approval ¢f the mnner in which he bns tultjlied his
mission ; sid satisinction st this invasion of the Wext by ori-
ﬂulll'l.h"llght. Thie satizfaction is well proanded. We ynay
not be &0 nenr to actun! e.nertinn as xome of these speakers
geciny 1O leiﬁ\'e; hut Vicebkanunda bho crenred o hiﬂh dtguu nt
funterest in himself and his wirk, There ave iﬂdt‘.!‘d few de-
partments of study more atteactive that the Hindu thought,
}t. is w rare plensnve o see & {urm of behet thet Lo most swems
sa far awny and nnreal 88 Vediata sy stem, represcnted by an
vctually living aod exivemnely intethgent believer., This sys:
temax nat to be reg.-lrd..-: t un-n:l:.‘ Ax 0 Cnitosity, N8 & avecula
tive vagnry,  {legel said thay Jpinasism 13 the v sy
be-inuing of all phidosophising,  This can be guid even more
rm]‘.lmﬁrull}' of the Vedantn $yTxtem. We cecidentals husy
vurselves  with the mauifoll. We enn. howetser, hive no
uralerstateding of the manituld, if we have 1o swerse of the Qoe
in which the muanilald ratsts. The reality of the Qne is the
treh whiel the Fast may well teact un; amt wce owe o debe
of cranitiubs iy Vivekdunuda that bu Lo vught this kessou
N '-I!:t'l.i\‘t‘l}' o

the Erabwan, a heart that iR every moment expasding
- weach onges with the upiversal. Where others lose
Ahemselves i the desert of dry detsnls, he has struck a
well, of Tife, Indeced hig hosrt-beats have enught the
chivthm of the Upmicshada, » Koow thgeelf and lonve off
H”-'n_fh't'i' tulk ™ S |
Although a workdamaving sebebiae and philosopher, bis
lsminge und  philosophy have only led bine higher and
“higher to the reabization of the spivit @ his (lower koo
“borlize Jins’ imdend Delped bim to rumach the higher
“This i veal lemrning, Knowledge cives rise to bhowihiey .
AOFwhat: wxe is knowledge i &t doex not show ox the
Cwaey to th highest ¥ | . .
»aAnd awhat. e he bhears towards Indin ! 1 wish | had
u hundredth part of thut fove {or vy own motherland,
At extenorditae-v, and, At Lthe sue time, intensely active
mind, Bas lived and moved in the world of Indinn thought -
-= wtifty, veare or more, and witehod the sharp interchange
sarlight and shade in the interminable forest of Sunskeit
titeratore . with-keen jutergst ‘and henrt-felt bave. il they
ave wib ennkinto hix whole sont and enloural his whole
Suitetrs ‘ _ - |
=0 Abiex  Mirlef 18 n VedAutist of Vedintists,  He has
.‘al;f_i‘t-ihlh'f'"...ilf."ht‘1!111-. rent soud of thoee frsedody o the Vidanty
A Cheanidst of 2l it settinge ol harinonnes o dseoils
b one Vigeht thare Dightens up the sects amd erecds ot fhe
_ﬂ"ﬂl'lﬁ.:flig‘.\'tﬁlz'ljitil.-Iht‘ M ]n-im-ir:h' if t!‘lﬁ:*h all rels-
srofte gre anly wpplicationg,  Awml what wus Rimakrishna
Tosannbamsn » Che practieal  demonstration  of this
s=cient printiple, the embodunént of Tadin that ix past,

- =

The Swami Saradananda on bis way g New Yok :---The
Swnini who is Gt becnmng anpreorted equedly with Swiam
Vivekdnunda, forhie uteaellish and kiudly dispesition, is to
Lotars before n women's Vegetepian Saclety 0 Loudua on
Tvgumriuuism and tuanti 1o Now Yok suu i afger,

L ] L R e P e Tl R N L ] = il - e "

_ _""' "The @reat o8 1ol Sadil Vivehduasdin, cee ol the greateet of
b -‘“i.'d’l-'ln Mulyts,
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