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]HQWB a]",[o m0te5. a great futvre before them. [ admire them very much, aud

found many kind friends among them. They are less prejudiced
than thie Knelist, wore ready to weigh and exnmine a new
1dea, to value it in spite of newness,  They sre most hospitahle
too; far less time is lost in showing one’s credentials, as it
were. - You travel in America, as 1 did, from city to city,
adlwoys lectuving wmong friends, 1 saw Boston, New York,
Philadelphitg, Baltimore, Washington, Desmoines, Memphis,
and numbers of othey places.”
“And leaving diseiples in cach of them P

—_ a1 - a ' -r a ——
-

SYWA'DMI VIVERKA'NANDA IN LONDQN,

During the London senson, Swimut Vivekidunuda has been
teaching and lecturing to cousiderable nnmbers of people who

! have been attracted by his doctrine and philosophy. Most
{English people fancy that Lngland has practical monopoly of

Jmissionary enterprise, almost unbroken save for & small etfort
“on the part of France., I thercfore songht the Swiami in his
temporary home in South Beleravia to enquire what message
India counld possibly send to England, apart from the remon-
stratices she has too often had to make ou the subject of home
charges, judicial ‘and executive functions combined in one
person, the settlement of expenses counected with Sudanese
and other expeditions.

“1t is no new thing,” said the Swimi composedly, “that
1ndia should send forthh missionaries, She used to do so un-
der the Emperor Ascka, in days when the Buddbist faith was
younger, when she had sometbing to teach surrounding
nations.”

“Well, might one ask why she ever ceased doing so, and
why she has now begun again

““ She ceased hecause she grew seifish, forgot tbe principle
that nations and individuals atike subsist and prosper by a
system of give and take. Her mission to the world has
always been the same. 1t is spiritual, the reaim of introspec-
tive thought bas been hers through alt the ages, abstract
sclence, metaphysics, logic, are her special domain. In rea-
tity my mission to England i3 an sutcome of England’s to
India. 1t has been hers to conguer, to govern, to use her
knowledgo of physical science to her advantage and onrs. In
trying to sum up India’s contribution to the world, 1 sm re-
minded of a Sanskrit and an English idiom. When you say
a man divs, your phrase is ‘* He gave up the ghost,” whereas
weo say, ‘He gave np the body.” Similarly, youn, more than
imply that t%a body is the chief part of man by saying it
possesses a sout. Whereas we say man i8 a soul and pos-
gesses a body. These are but smatl ripples on the surface, yet
they show the current of your nationat thought. I should hike
to remind you how Schopenhauer predicted that the influence
of Indian philosophy upon Kurope would be as momentous
when it became well knownp, as was the revival of Greek and
Latin learmng at the close of the Dark Ages. Oriental re-
gearch is making great progress; a new world of ideas is open-
ing to the seeker after truth.”

“ And is India finally to conquer her conquerors P

“Yes, in the world of tdeas, England has the sword, the
material world, as our Muhammadan conquerors had bhefore
her, Yet Akbar the Great became practically a Hindg; edu-
cated Mnhammadans, the Sufis, are hardly to be distinguished
from Hindus ; they do not eat cow, and in other ways conform
to our usage. Their thought has become permeated by
ours.

“ S0 that is the fate you foresee for the lovdly sahib? Just
at this moment he seems to be a long way off 1t.”

““ No, it is not so remote as you imptv. In the world of re-
tigious ideas the Hindu and the Englishman have much in
common, and there is proof of the saume thing among other
religious comtaanities. Where the English roter or eivil
servant has had any knowledge of India’s literature, espe-
ciatly her philosophy, there exists the ground of a common
sympathy, a territory constantly widening. If is not too
much to say that only lgnorance is the cause of that exctusive
-—gometimes even contemptuous—attitude assumed by some.”

“Yes, it i3 the measure of folly. Wilt you say why you
went to America rather than to England on your mission 7"

“That was a mere accident—a result of the World’s Parlia-
ment of Religions being beld in Chicago at the time of the
Worltd's Fair, instead of in Liondon, as it ought to have heen.
The Raja of Mysore and some other friends »ent me to America
as the Hindu representative. 1 staved there three years, with
the exception of Jast summer and this summer, whea I came
to lecture in London. The Americans ave a great people, with

. the walls of partition

“ Yes, disciples, but not orgaunisations, That is no part of
my work, Of these there are enough in all conscience. Or-
ganisations need men to manage them ; they must seek power,
money, tmtuence. QQtten they strugele for domication, and
even tight.”

“Could the gist of this mission of yours be summed up in
a few words ¥ I= 1t comparasive religion you want to preach *”

“It 1s really the philosophy of religion, the kernci.
of all 1ts outward forms. All forms of religion have an
essential and a nou-essentinl part. If we strip from them
the tatter, there remains the reul basis of all religion, which
all forms of religion possess 1n common. TUnity is behind -
them all. We may call it God, Allah, Jahvé, the Spirit, Love,
it 18 the same onity that animates all life, from its lowest form
to its noblest mauitestution Inman, It is oo this unity we
need to lay stress, whereas in the west, and indeed every-
where, it 18 an the non-essential that men are apt to lay stress.
Thiey will ight and kill each other tor these forms, to make
their fellows conform. Seeing that the  essential is love of
God and love of man, this is curious, to say the least.” ‘

“1 supvoose a Hindu could never persecnte.”

“ He never yet has done so: he 1s the most tolerant of all
the races of men. Considering how profoundly religious he
is,one might bave thought that he would persecute those
who believe in no God. 'The Jains regard such helief as
sheer delusion ; yet no Jain has ever been persecuted. 1In
Iudi?i the Muhammadans were the first who ever took the
sword,”

“What progress does the doctrine of essential nnity make
1 Englﬂrlld? Here we have 8 thousand seets.”

“They must gradually disappesr as liberty and knowledge
increase. They nre founded on the npon-essential, which by
the nature of things cunnot survive., The sects bhave served
their purpose, which was that of an exclusive brotherhood
on lines comprehended by those within 1t, Gradually we
reach the idea of uuniversal brotherhood hy flinging down
which separate such aggregations
of jndividuals. In England the work proceeds stowly,
possibly because the time 18 not more than ripe for it; but all
the same, it makes progress. Let me call your attention to
the simitar work that England is engaged upon in India.
Modern caste distinction is a barrier to India’s progress. It
uarrows, restricts, separates. 1t will crumble before the
advance of idcas.”

“Yet some Englishmen, and they are not the least sym-
pattietic to India, nor the most guorant of her history, re-
gard caste as in the main beneficent. One may easily be too

much Europeanised. " Yon yourself condemn many of our
idenls as materialistic.”

“True, No reasonable person aims at assimilating

india

to England; the body is made by the thought that lies behind

it. T'he body politic 1s thus the expression of national
thonght, asd 1n India of thousands of years of thought.
To Furopeanise India is therefore an impossible and foolish
bask : the elements of progress were always actively
present in India. As soon as a peaceful government was
there, these bave always shown themselves. From the time
of the l/panishads down to the present day wnearly all our
grear teachers have wanted to break through the barriers of
caste; 1.e., caste in 1ts degenerate state, not the original system.
What little good you see in the present caste clings to it from
the oviginal caste, which was the most glorious social institu-
tion, Buddha tried to re-establish caste iu its original form.

(Continned on cover page 3).
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Hews and Motes-—(Contimued).

At every reriod of Indin’s awakeniny, there have always been

reat efforts made to break down caste. But it muxt always
Ee we who build up o new ITndia ux an effect and continnation
of her past, assimilating hullnfnl foreign ideas wherever they
muy be found.  Never can 13 be they; growth mnst proceed
from within. All that England cean do is 1o help India to
work out her own salvation, Al progress nt the dictation of
nnother, whose hand is at [ndia's thront, ix valueless, in my
opinion. The highest work can only degenerate when slave-
labour produces at.” *

“Have you given sny atteuvion to the Iudian National
Congress movement P .

“1 ennnot claim  to have miven mach; my work s n
anothor part of the fieid.  But I regurd thie mavement as sig.
nificent, sud heartily wish it suceess. A nitio is being made
out of Iudin's differcnt ruces. 1 sometimes think they are no
tess various than the different penples of Furvope. 1n the
past, Europe hus strugyled for [udinn trade o tewde wineh
ling played a tremendous part in the civilisation of the world;
its acquixition might alimost be called n turmng-peant in the
History of humanity.  We see the Diuteh, l'm'm:guvsu,}*‘ruuch,
and Englizh contending for it in suceession. The discovery
of America may he traced to the imdemnnilicntion the Venetian
sought in the far distant West for the loss they suffered in
the East.”

“Where will it end 77 -

“ Tt will certhinly end in the warking ont of India’s homo.
gencity, in her acquiring what we muy ceall democratic ideas.
Intelligence must not remain the monopoly ol the cubtured
few: it will be dissemninated trom higher to lower clasex.
l.ducation is coming, and compulsory edueation will follow.,
The immense power of cur people tor work must be ntilised.
India's potenttalities are groat, nnd witl be culied forth.”

* Has any nation ever been ygreat without being a great
military power "

““ Yes,” said the Swimi without s moment’s hesitation,
* China has. Amoungst other countries, | have travelled in
China and Jupan. To-day China 13 hike a disorgamised mob ;
but in the heyday of her greatnesxs sha possessed the most ad.-
inirable organisation any nation has yet kaown, Msny of the
deyices and methods we term modern were practised by the
Chinese for hundreds and cven thousands of years. Take
competitive examinations as an illustration.”

“ Why did she becomce disorganised P

** Necause she could not ;:rncﬁ?ce men cqual to the system.
You have the saying thut men counot be made virtuous hy
Act of Parliament; the Chinese experienced it before you.
And that is why religion is of deeper importance than politics,
since it goes to the root, and deals with the essentinls of
conduct.”

“1s India conscious.of the awakemng that you allude
to?"”

“ Perfectly conscious, The world perhaps sees it chiclly
in the Congress movement and in the field of social reform;
but the nwakening is quite as real in religion, though it
works more sifentlv."”

*“'I'he West and KFast bave such different ideals of tife. Ours
sé¢eme to be the perflecting of vhe social state.  Whilst we are
busy sceing to these mutters, Orientals are meditating on
abgtractions. Here has Parlinment been discussing the puy-
ment of the Indian wemy 10 the Swlan, Al the respectable
scction of the Conservative press bas made a lond onwery
wpratnst the anjust decision of the Government, wherens you
probidily think the whole affuir not worthy nttention.”
¢ But you are quite wrong ' sand the Swim, taking tho
paper and runmingz his eve over extrncts from the Conser-
vative Journals, My sympathies in this matter nre naturilly
with my country. Yet it reminds nne of the old Sanskregt pros
verb:' You huve wold the elephnnt, why punrrel over the
goad P" India always pays. ‘P'he quarrcls of politiciaug are
very curious. [t will take ages to bring religion into poli-
bics.”’

' One ought toa make the effort very soon all the same.”
" Yeg, it is worth onc's while to plant an idea in the heart

of this great London, surely the greatest governing machine
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that has ever boen set in motwn, [ often watch it working,
the power and perfection with which the minutest vein 18
renched, its wonderful system of cirenlation and distribution,
It belps one to realize how great is the Empire, and how great
its task. And with all the resi, it distribures thought, If
would be worth & man's while to place some 1deas in the hoeart

of this great machine so that they might circulate to the
remotext part.

“The SwAmi is a mun of distinguished nppearance. ‘T'al,
broad, with fine festures enbwnced by his picturesque kastern
dress, hiis personality is very striking. Swami iz a title mean-
ing master; Vivekananda ix an sssumed panme implying the
bhus of discrimination. By birth, he is a Bengaly, nnd by
education, A graduate of Calcutts University. The Swami heaa
taken the vow of Sanyiisn, renuncintion of ull properiy, posi-
tion, and name, Hix giftxas an orator are high. He can
speak tor an hour-and-a-balf without & note, or the slightest
pause [or a word. Towards the end of September his lectures
at St. George's Road will be reximed {or u few weeks before
hig departure forr Caleutta. —Indiz.

(1. 8. B.

A Hindu Missionary at Vizagapatam.—A Correspondent
to the Hindu wrizes us [ollows:—" Mr. R. Jagannathiah, a
Hindu Missionary {rom the Sanmarga Sanuij, Bellary, who

arrived here oi1 the Srd of August. has clectritied the people
liere by his earncst, nble and imteresting addresses on Hindn
religion. He addressed s large open air meeting in the pre-

mises of the local Reading Room opposite 1o the Telugn Mis.
gion Chapel on ‘ Religions-Comparative Merits of.” The
misxionary has an imposing appearasnce in his preaching garb
with a pagidi on his head. He seemr to have moch nsight
into vur Purdnic literuture and Upanishads. He attracts
thonsands to hear him. Even good, learned Sanskrit acho-
lars are 80 much pleased - with his addresses that they iay
undivided attention to his tearned addresses. The .‘rd and
4th of August- were made memorahlte i the annals ‘of this
town as the people rejoiced very much ar the very idea that a
Hinda missionary has coine to the front 1o defend and guard
the interest of the Aryan religion, which has unfartunately
been much misanderstood and misrepresented in these days.
On the eveniug of the 4th he lectured in the Hindan College
Hali on * Hingu Rituals and Symbolism” under the presi.
dency of Mr, V. S8abramaniern Pantulu, B. 4. and 5. &, the
District Munsiff. He (the lecturer) hus a good knowledge of
the Modern sciences which has made his lectare all the more
interesting and instructive : he illustrated his lectnre by apt

uotstions* from S8héstras and from treatises on Physical

cience and by diagrams. Tho lcarned Chairman in a short
bnt forcible s h sammarised the lecturc and emphasised
the statement tbat Hinduaism is based upon the adamantine
rock of truth. The lecture was well attended and the lecturer
'left the hall amidst deafening cheers.”

Grewing Religious Activity.—Several meetings are being
held in different parts of Madras, with a view to sound the
views of the members of the Rajapat Community of the place
with regard to the foundation of an drya Samaj in Madras.
When sufficieat support has been gaioed, it ir proposed to
invite Swimi Tiswgﬂar&nuﬂda Sarasvath of Mysore to for-

mally open & branch of tho Samaj. We wish the promoters
OYCry snccess.

London Hindn Association.—Qiu the 18th of July. & social
conferene of Indiuns, resident in Great Britain nnd Iroland
was held under the auspives of the above named Association,
when Swiimi Yivekiananda presided, and Mr. Ram Mohaa
Ray deliverod anm address on  ** llindox nnd their Needs.”
Many English ladies and gentlenien sttvnded.
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Celebrated English Translation of Tulsikrit Ra-
mayan. {(By Mr. F. S. Growsg, M A, CLE Complete
in 3 volumes. Fifth Edition. Highly spoken of both by
Euglish and Native Press.  Also Second-hand books on
sale. Price Rs. 3-6 by V. P. Postin India, and 4s 64
in England, Applv to DBabu Harrrasap, Municipal
Commissioner, Fat hgarh, N. P. W, India.
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VALUABLE PUBLICATIONS.

SANSKRIT.

1. The Lag hukaumudL with an English versiou, Cuuununtur}'
and ﬂufu:‘mu.u by Dr, Ballvntyno, 'tive Rs. 4
- 2. Vaiseshika Apborismns of Kanada, with Saustrit com.
meunts ntid English tennsiation, iy A, F. Gioug h M. A, 1Ly, 4.

3. Hﬂnﬂ.’?ﬂ.dhﬂ.rnlaprnkasn, with tllHHIIL'I.'ILI.IJ in indd, b}
Pandit Gulzar. s 4.

+ SlB.utn.p*ldarthﬂ.nirna.chanan Dictivuarvy of Savrificial
terms, edited by U Viswanuth 3usted, Ka. 3.

6. Yog a?artﬂw. of Vijnauabhikshu, with pufm..u and index,
by Pmuiuu Ranuk rishua and Restvn Sustri of the Sauskiis College,

Benaron. ta. 2-10,
g. Vedantas:ddha.ntndnrsa. Dictionary of Vedanta terts, by
Mohanlal Achoryn. HH 1.

7. Saswatadhnrmdzpzkn “‘I'be Light of FHteroal Duaiy”
balﬂg morul PI"ECLFLE with 'IJLUL'-:IEJ-uul L!UL“—]-J[-IIJHS LuulpltEd firom the

Mababharata and Manu and other hu.u_d huuka, and arrangod

systematically, by Miahamabopudhyayn andit Gangadhar Sastri,
Be. 1.

8. Khandanakhandakhadya,of Sri Harsha, with the com-

mentary «f Sankarin Misva, asud gloss of Mohaulal ﬁLhur)u Prefuce
and cumplcm index, g, 5-12.
‘9, The Pa.ncha.ﬂlddhnntlka the netronomical work of Varaha
Mihira. Thao text edited with u.n orizinnl commoontary iy Suvssknt
and aa English traualution und introduction Ly G. ['b:tmut_r P D,
and Mahamabopadbyaya P Sudlinkar Dwivedi—cloth, gilt lettered.
Ra, 8.

* 10. Sribhashya of Ramanuja, with commecutary Srotapraks.

sika of Sudarsanacharva, in 3 vols., edited with notos, by . Rama
Misra Sastii, 1'rufusaurr SmbLnt Culle re, Benarus, I’GI [. Rs. 7-4.
Yol. II. Ru..ﬁ. Vol. III. R 3.2. If t.ha 3ut of 3 Yols. b; taken.

8. 15.8.

11, Vedartha_sangraha with the gloss called Tatparyadipika,

by Suilarsanasuri, edited with & commentary called Swhapurti. by
P, Rama Misra Susrrl Rs. 3-12: without the commontury. Ra 2 4
12. Devakosa or Amarkosa, with explunatiou and distinction
of gender of every word, and notes in llindi by Pandit Devs Datta
Tiwari, Head Pandit, Bﬂ.re:lh’ Collece. “Ra, 4.
13. Vedantatattwasara of Ramanuja, Text and English ver.
gion, by the llev. J. J. Jobusun, He, .
14. Sqqtra.dapma, 6 commeontary E}f Jaimini Sotra of Sripartha
Samthi >« ., cdited with votes, by P, 8. Runa Misra Sastn, Cloth
boona. Ka, 4.4
16. Siddhantalesa Sangraha of Appayadikshita together

with extricts from tho Brikrishoalankara of Achutakrishnnnnnda,
Rs. 1-12.
16. Panchapadika of Padmapada. Bs. 1.4

17. Panchapadikavivarana of Prakasatma, with notes from
the Tattwadipana and Bbavaprakasika, Rs. 3,

18. Bhashya of Prasaﬁtapu,da together with Nyaya-Kandali of
Bridhara. Rs. 4-4.

19. Vivarnaprameya Sangrala of Vidyaranys. Rs. 3.

20. Saptapadarthi of Sivaditya Misra, with the Mitabhashi.
ni of Madhnvasaraswati, Rs. 1.2,

21, & amag?nrx of Jayantabhatta, commonly known as
the Jay nriu;r:t.h Bl e, ilny -8 ; 2nd purt. Rs. £2.10,

22. Hyayaautras with Vatsagana's Bh:uihyu and extracts from
t.he Nyayavartika. Ra. 3-4.

%adanta. Kalpataru of Amalananda ; 1st part, ls. 2-10;

2nd part, to complete the work, {in the I'ress.)

24 Parimals of Appayadlkshlta. st part, Rs. 2-6 ; Zund part,
o mmplete the worlk, {1t the Piens.}

25. The San.kshepu. Sariraka of Sarvagna Muni, with the
Sarasangraha, n pruse commentary by Madhusudana Buraswati.

2 vols., Ruyal 8 vo. of upwards of pp. 300 each. Ra, 6.
26. The Bhagavad-Gita, 'I‘urt-—-p{mkun odition, very mneatly
printed on Euulish paper. An 8.

27. Aahtottamsato;m.mahad The IDS Upunizshads, very
aoatly prioted in Bombay. Rs. 6.8,

28, Tha Hansa G1ta., Sublime Lthiﬂhl Precopts from the Maha.
bharata (Banskrit Text), with Engliah translation by Babu Pramada-
. dn.s Mitra, Fellow of tho Tuiversitiea of Calcutta and Allahabad.

29, Baranwntwahaaranamn., AA? 2.
ENGLISH.

30. The Hymns of the Rigveda, translated with o popular
commentary by R, T. 3[. GrifSth, Esq., M. 4., in 4 vols., Roysl & vo.,
cloth bound, gilt lettered. Rs. 4-12 the volume. Vol. 1 i out of
priut,
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31. The Hymns of the Samaveda, ns abovo, iu cue volume.
Cloth bound, Wa. 4 ; papor, lis. 3-4,

32, Thu Hymns of the Atharvaveda, ax n.buvu intq two
j"ﬂlv“lumw Cloth bmmddf& 12 Jupor. Re,- 10.8.

13. Gnﬁth's Motrical Translation of V is Rama.

yana, complete iu onyg valome, 8 vo. crown, sluth bound, gili. lot-
terod. “Rs. 8.

34, A Troatise on the Yoga Philosophy, by N.C. Paul,
Ind Fdition, An, B

33. The A;htu,dhynjq of Pu,nml-ruutmluuh Bunskrit Sutims
apd Vreittis with nores wud oxplauntions i Kaghah basod o tho
celebratod cummentnry called the Kasikn-=trasstated by Babu
Sirisachandra Yaaa, B.A., Mausiff, N. W. P. Toe bo completed in
5 vole,, Roval ¥ vo,, l.l'ﬂu pisizen ¢ 5 vuls. nlrestty out,

I'rim-. payuble ia mlvum:q, fur tho Lumplﬂtu work,
postage :

inatudiog

Ludian. . s, 20; Foreigu... £2.
Price, payabio by umtulmnuLs per mlumﬂ exciuding postaffﬂ
Imhan s 3 h:ru:frn LTy
36. The Bhagavad Gita, Trauslated into Euglish, w:l:.hllmrn
ed Profuce and valuable Foot- nuntes, by Babu 'romadaday Mitra,
I'rice, lenther covie, Ha, 20 cloth, Ko, 1 paper, As. 8,

37. Brahina. Iswara and Mnya by Haby Pramadadas Mitea

As. |
18. Hindu System of Worship, by o As, 4
30, Vudantm Conception of Brahina by do As 3.

40. The Bha gavad Gita-—Travsluted julo FHoglish, hy Mrs,
Aunie Boswnt. lml‘.hur cover, s 4 pitpor. A8 8.

$1. The Upanishads, 1 auslated into Euglisi witha Pmmb!i
and Arg'umunts by G. R. 8. Jead, Euq., 8.4, LA 5., snud J. C.
Chattupadhyays, Esy., Vol, I, containing the - Isa, Kenn, Katha,
Prasna, Munda and Munduh't VYol. 1I, contaiving the A.ltm}'l
Taittiriyn. aud Swetagwetara.  As. 8 cach volame. '

(¥. B. The prices quoted abore ure excluaive of postage),

Apply to.—THE SECRETARY, .
Sanslrit Ratna Mala Publishing Society, =
Benares Qity.

The Great Chamundi’s Specific for Cholera.

[t isn wonderful apecific. 1t was discoverea by o gret.; soul
whose heart was ﬂllocl 'mth pity for snffering humanity at the gmnt
Arabiau Chylura Epidomics, 1t is prepared fros a non- poﬁonuua
piant originally derived fram Arubia, Lut now founl in tumnt
parts of the billy traots of Mysore, [t has boen triod with wonder
ful sucoess iu some very bad cases of Cholera, unditis e le
safo remedy i the hands of nuy oue however illiterate. .

It cuniains: no gpuum or morinhine or any other narcatio ﬁrﬂg-—-
the bage f the - orthodox treatment of Lhulam aud the chief ingre.
d:unhj&.&ll Ghlurotiyum. Tho vse of opium iu this di
ircutiopal -as L is dapgerous. e s supposed” to chock the eYhe
tions, whick | howﬂmr are ouly nutums offort to get rid-af:
poisonous germns and. their products. Such medicines ouly i
the sensibility of the iutestines and stop their natural moreim
(poristaltio action ne thoy are tochnically called) and leadi3¥ ¢
Lloatiy X of iho stomach so frequently seen before doath { Bsainse:
whem it and othor narcotics liave beon sdministored.  Bgildo:
: Lhuold ‘treatment differcut medicines are mr.l' oo
differph Hﬁgﬁs of the disoase and preat caution has to ho St
theil’iﬁlﬁﬁ’futrnﬁun. ‘Whorcas in the case of this now speciiaf]
the onéremody to he psod in all stages and no other ng
thougbt of,~ It achs most sificuciously in cases uot dr T
ly aud. in those cases whore Bra.nd aud other nleoholic iy
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S'uka and the Stcam Engine

OR
THE WORLD'S PROGRESS.

LeT us fancy, and fancying has been our work ever
since the world began, that the great rishi Suka comes
back toour midet to have a look at the nineteenth

century civilisation. Doubtless, there would be much

which he could not make out, inuch which he, in his
good old days, would not have even dreamt of. Es-
pecially, if he go to England or America, he will
seé things which, if he were an ordinary man, might
boundlessly excite his curiosity and interest. The

busy steamships ploughing the main, the busier trafhc

of nations, the huge workshops and manufactories
which form a leading feature of the modern day
world, electric trains, telegraphs, telephones, tatking
machines and other vast and wonderful inventions
and contrlvances of the age—What will Suka think
of these? Supposing he is led to one of the great ian-
dustrial exhibitions of the day, will he not get stupefied
with wonder ? The answeris, ¢ Not likely.” All the
machines and manufactories of the world and all the
wonderful inventions of the age will hacdly succeed in
eliciting from him a word of surprise, and if an enthusi.
astic Lockstey speak to him of the fairy tales of Science,
and spread before him the vision of the wonders that
would be—‘heavens filling with commerce, argosies
of magic sails—pilots of the purple twilight dropping
down with costly bales’ and ‘the parliament of man
and the federation of the world,' he might smile and say,
¢ What if these be P These are no wonders ; you are but
children.! Even if all the stars in heaven were made by
the sheer might of man to shine in the day, and he were
cnabled to cross from Mars to Venus and from Venus to
Mercury as easily as from one room of a house to an-
other,—nay, even if he were enabled to make a miilion

new stars and launch them all into space, it is oot likely
that the philosophic calmness of our Suka would be dis-
turbed with curlosity or wonder. Ask him if the world
has not become better than it was in old days, and be
would laugh and say, * What do you take the world to
be ? It is the Supreme Self, the Atman, changeless and
eternal, shining through a vast' variety of conditions .
(Upddhis) created by Miya (energy), MAya is constant
and so your world neither grows nor decays, But this
Miya, these Upddhis, and this world are only the dreams
of the ignorant, To the wise all thatis is God: all
that is is God.’

What could Suka mean ? The Upanishads say:—

He who dwelling in the earth is within the earth, whom the
earth does not know, whose body is the earth, who withio rules
the earth is thy soul, the Inner Ruler, imaortal,

He who dwelling in the waters is within the waters, whom
the waters do siot kaow, whose body are the waters, who within
rules the waters is thy soul, the Inner Ruler, immortat.

He who dwelling in the fire is within the firs, whom the fire
does not know, whose body is the fire, who within rules the fire
Is thy soul, the Inner Ruler, immortal,

» > @ . 0w » ’ C . | " *» % = & s @

It is one and the same 8Self that is in the earth, n
the waters, in the fire, in the man, in the stone and in the
animal, but it is in them under extremely different con-
ditions. Man is different from the animal as such, the
animal is different from the stone as such, the wind is
different from fire as such, but as pure Extsience man,
animal, stone, wind, fire are all one.. All-things that
are, have £pso facts this element of Existence, and this
Existence is not a mere dead one, for the whole world
is instinct and bristling with life. The stone that lies
as dead is not really so; it has a life and a conscious-
ness peculiar to itself. It is this underlying exist-
ence, this ultimate inner life and consciousness per-
vading all through the universe, which is called the
Self. Under certain conditions, (Upddhis as they are
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called in Sanskrit) it appears asa man, under others asa
stone, under others as a beast, under others as a stur,
and so on. As Swimi  Vivekdonuanda says, As a
man you are separiate from the woman, as 3 humin
being you are one with the woman. As a man you
are separate from the annnal, but as a living being,
the man, the womaun, the animal, the plaat are all one:
and as exisience, you are one with the whole universe,
That existence is God, the ultimate unity in this universe;
in Him we are all one.” This common unity manifests
itsell in ar: infinite variety of conditions, and {orins what
is called the universe. All the endless differences which
we see are differences only of conditions, of circumsian.
ces. Indeed, the world is nothing but a mass of condi-
tions superimposed upon-the Self, and creation means
nothing more than the superimposition of these condi-
tions, or, to speak from a different stundpoint, the mani-
festation of these conditions.

Now, as the totality of these conditions makes up what
is seen as the world, the energy or power (Sakti or Miya)
through which they become manifest is the sum-total of
the energy in the universe. This sum-total, science assures
us, i® a constant quantity, Western science has conclu-
sively established that the guantity of energy in the wortd
is constant, z.e, it cannot be less one day, and greater an-
other, less in B.C., and greater in A.D. As our philoso-
phers putit in their usual poetic way, the wife of the Lord
—Pacvati, Lakshmi, Sakti‘or K4li as she i called, s,
though she has given-birth to children innumerable and
worlds innumerable, yet a blooming girl. What fol-
lows? The Self or God is beyond growth and decay :
so also is Sree, fe., the energy which creates the diverse
conditions through which that Self shines. Itis obvious
therefore that the world, which is the combination of the
Self and Sree—Prakriti and Purusha—is incapgble of
a‘i'ogrcss and decay. It cannot ‘be better ona day and
worse another. All thatis possiﬂle is only change. The
energy in it may be latent at one time and manifest at
another, The energy in the seed, for instance, is latent,
that of the tree 1s manifest ; and when the tree springs
forth from the seed and grows, the eneigy in the
world does not increase, no new ‘thing is brought
into it: there is simply a change of conditions, The
world as a whole neither improves nor declines. What
were once seed, earth, water and air, now combine
together and form a tree; and similarly when the tree
is pulled down and cut up into chairs and tables, what
really happens is simply a change of conditions. What
was before of the form of a tree and calied such, is

now changed in form andis called a table or chair as the

case may be. There is change ounly in name and form.
Or, to put the same thing in another way, the new thing
is in essence the same as the old, but posterior in time,
is different in size and shape, 7., in space, and has a
{ew more links in the chain of causation—in other words,
is different from the former in space, time and causality.

So again in the building of a pyramid, in the construc-
tion of a steam engine, in the demolition of an ancient
castle, io the fulling down of an ancient empire, ull that
really happens is but a change of conditions, a change in
name and form, a change in time, space and causa-
lity—neither ‘improvement nor decay so far as the tota-
lity of the world is concerned.

That there is nothing new under the sun is a piece
of profound philosophy. Only it does not go far
enough. There is nothing new under the sun and be-
yond the sun. Continents became oceane, ocenns be.
came continents, mountiiins became seas, and seus be-
came ntountains, mammoths died and man sprany-.
did the world improve or decline? It did neither. Al
that really happened was only a change of conditions,
a change in name and form, a change intime, space und
causulity. Soayain in the organisation of large joint stock
companies, in the building of huge manufactories, in the
vast and wonderful mechanical contrivances of the age,
‘in the steamship, the railway and the thoug  that
shake mankind’—in short, in-all that goes by the nume
of modera civilisation, there has been only change and
not improvement, so far us the totslity of the world is
concerned : the world as a whote has neither got better
nor worse. All our civilisation is nothing, really speak.
ing, but a change in name and forun, a change in time,
space and causality.

But is this change at least absolutely real ? There
might not have been any improvement, but has there
been at least a real change? ‘No’is the reply from the
east and the west alike. Time, space and causality,
says Kant, are merely forms of the mind. ‘The name
and form of the pot are not in the clay but in your mind,
says Sankara. They are not where the mind is not mani-
fest. The mind then, is 2 kind of spectacles: when you
look through them, the world appearsbound down anddi-
versified with the conditions of time, spaceand causality—
these innumerable names and forms, just as.£o0 the jaun.
diced eye everything appears yellow. It is given to man,
and here is his highest privilege, to leave behind this dif-
ferentiating mind—to remove at will the spectacles.like
mechanism, sotospeak, which creates this worldof names
and forms, and soar into the regions of pure uncondi-
tioned consciousness, In that blissful state of halcyon
rest and calmness, the waves of names and forms die, und
there is neither caste nor creed, neither steamship nor
railway, neither animal nor man, neither mmountain nor
sea, neither male nor female, neither death noc life,
neither heaven nor hell. All these immense worlds, all
our glorious civilisalion and all the innumerable
differences that attract and.cepel us by turns, all vanish;
and what remainsis the pure unconditioned, eternal and
blissful Self, the Atman or God.

It is said that there is a kind of magic oil known in
Malabar, and that when a lamp s fed with it, the whole
area illumined by its light at once appears covered with
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a multitude of ugly snakes crawling and creeping over
one another. The dreadful vision continues until all the
oil'is consumed, and no one that sees it can, unless he
knows the secret, ever take it for a vision. The mind
may be likened to that magic oil. It has been steadily
presenting to us a vision which we, .not knowing the
gecret, have been mistaking for an eternal reality and
got hopelessly terrified at. To him that knows the

secret, there is no fear,
All this world, this infinitely differentiated world to-

gether with the improvements, as they are called, which
have been introduced into it, is found to be s phantas-
magoria presented by the magic lantern of the mind, a
mere hallucination, and flier away like a dream after
waking, when the great, profound and blissful secret of
the Self is known and realised. A certain Brahmin per-
formed a great sacrifice in honor of Indra, and the latter,
pleased with him, asked him what he wanted. The ava-
ricious Brahmin at once asked for the Kalpaka tree—the
most favorite treasure of Indra, and the request was
granted, The tree had one most remarkable property,
and that was, that whatever its possessor thought in bis
mind actually came to pass. The Brahmin thought that
it would be well for him to bave wealth, and at once
thera came an abundance of gold and silver: he was
graatly pleased and then thought it would be well to
have kingdoms, and at once there came more kingdoms
than he could rule : then he thought of women, and at
once there wasa brilliant host of them. All these
things happened 80 rapidly that the poor Brahniin
thought they might all of them, .including tha tree,
be a2 mere dream and pasa away, and so it was at once :
the tree, the wealth, the kingdoms and the women, all of
them vanished as suddenly as they came, The mind is
such a Kalpaka tree. It presents to us just such a vision
as we want {or wanted before); the world is beautiful
and pleasant, or ugly and miserable, and we nre happy or
unbappy jost as the mind chooses. Itis a very wonder-
ful Kalpaka tree, this mind, and when we question
its reality, and the reality.of the things it gives-us, the
whole vision passes away and we find we have been
dreaming.

Absolutely speaking, then, all our civilisation, the
triumphs of science, politics and philosophy, the glories of
agricultura, industry and commerce, are nll dreams from
which wa are all of us bound to awake some time or
other,~—a conclusion not perhapa palatable to sonie,
but truth is truth * for alf that,’

“ The roproach of being uapractical Is ofton made against
thoee 'who are deeply jmbaed with the philosophic spirit—the
may not bave tbe mu; panacea for tﬁa cure of existing evils
demanded by the philanthropist, whoso partial remedy he is
0o apt to consider as such, and to apply with ill.considered

action--bnt they who look deep dowa sce tho real romedy,
though their words may fall as vain sounds on the ears of the
world.'—Pilgrim.
) Pleasure | You're indocd a plessant thing,
Althoagh ona maust be damnod for yon, no doubt.-~Byron,

Janakha,

Ok
HIS MIND WAS WITH THE PARAMATMAN.

Br P. V. Raxaswa'sa Ra'yo,
Barrister-at- Lar,

Janaka the lord of the Videhas was a Réjarshi, s. o, A

- royal sage. Mnn%wam the holy men that went to him

for inatruction. He was ever ready to veceive them aud
do his best to eunlighten their minds. A certain Brahma-
¢hérin, who lived at some distance from Mithila the
capital of the king preseuted himself at coart and addsess-
ed Janaka as follows :— Sire, innumerable are the stories
that I bave heard of the greatness of your mind and the
depth of your learning, There is no doubt that yom
canaot clear in matlers epiritual. Youn are capable of
revealing tbe Paramitman, they say, jnst as you can shew
a man the fruit in yonder tree in your garden. Yet yon
are ever 12 the midst of the affairs of atate. Thers is
bardly a province of your kingdom which does not receiva
our attention daily. The poorest among your sabjsets
{avﬂ audienve of you at all times of the day. They
say, you bhave arranged to give audieace to your aubjeots
even at night, shonld the emergency of the case reqnireit,
Again, yoa have been a2 most attentive busbaad and
father; as a friend you bave been counted priceless. In
coaversation your powers have been seldom surpessed.
Of all the sovereign princes in Jambudwipa you have
managed yoar exchequer on the sonndest principles. There
is not & cowdy that you have to pay in the shape of debt.
The pablio works in your realm, of all other things, have
recoived: yonr constent care and application. Iu war you
have been celebrated as a great leader. Your chanots,
elaphants, horses and foot-soldiers have been the best
equipped and disciplined in Jambudwipa. There is no
Erinca that thinke of drawing the sword agsinst yon, for
¢ knows there is no use in his doing so. Oa all state
occasions the magunificence of the ceremounial of your cours
has become proverbial among the people. I have myrelf
witnessed a‘function at which yoa were seatdd on a lofty
throne, like the sun in the orient, with & diadem each of
the diamonds §o which was of the sise of a pigeon’s egg,
Youar courtiers were decked in garments brilliant as the
aun, the moon and the atars. O king, how do yéa
np the equanimity of your mind in the midst of all thia
How bave you been able to acqnire the title * Bishi’ in
tbe midst of all this bubbub? How iait that worldly
grandsur bas not diverted your atlention?' The king
replied with a smile of peace :-——* O sage, yonr queetiona
are moet pertineat. The ways of this world and the wa
of the holy are often different. But there are instanoge
in which the two go together. 1t is extremely difiealt to
explain satisfactorily by meana of words how this hap-
ns. Bat it in easy to indicats the same by a practioal
ilinstration. 1 request you will be so good as to sabmit
to it. It is mot my objsot to insnlt you by it bnt
only to abew to you effectually what I mean.” The
sage replied that at the auggestion of anch s great king
aud "Rishd be would submit to anything; becanee
Janaka was r.ever known to intend wrong with respect fo
any one on this mundane spbere. The ﬁing was pleased
with the anawer given by the sage. The head of the
was ahaved cleap. He bad a thin piece of cloth eimply
{o cover hia wai-t ; op his head was placed & wide plats,
with a very low brim, coutaining qunicksilver. Foar tall
soldiers of marlial fame with drawn sworda attended on
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him on four sides. The iastructions of the kiug to these
four men were theso:—'Tako the sage round the city.
Lot there be music and dancing nt every stage. Tiot
overything olse that would charma the seuses be placed
in his way so as to attract his attentioun. At the same
timo he is bound to seo that not a drop of the quicksilver
in the plate is epilt, Should uny be spilt, you must
instantly cut off his head.” The sage heard the words
of the king, Instantly his heart was with tbe niate. Heo
went round the whole city. The journey bagan in tho
morniug and ended in the eveuing Wheu tle kiug was
engaged in his Japa Muandiram or prayer hall, the soldiers
brought the sage t» him. He requested the sage to put
the plate down. The sage did so and sat down quite
exhauvsted on the turf in the vicinity of the edifices by
the side of a fountain where the lily welcomed the moou
beams as they glanced through the foliage of the wood-
lands around. The king requested the sage to narrate to
him all that be bad seen iu che city as he weut round the
streets. * Sire,”” said tbe sage, I can tell you nothing
about anything that I eaw, because, se & matter of fact, I
saw nothing. My mind was with the plate of quicksilver.”
The king replied :-—* Just 8o ; the best iusic in the city
waa got up for you. There was Punch and Judy every-
where as you went. Theatricals were to be seen at every
turn in the streets. Fair women, liks the lotus and the
Jossamine, smiled in your course. Elephante with gorge-
ous trappings followed you; horses caparisoned with
cloth of -silver and gold preceded you. Perfumes, the
most agreeable and costly were Sorut all round in censors
of gold bedecked with priceless gems. But you noticed
nothivg as your mind was with the plate. Similarly O
sage, -although in the midst of the cares of a kingdom
anrrounded by all the splendour and magnificence appen-
dapt to it, I notice nothing about them or about those
that dolight in thom hecause my mind ia with the Para.
mitman.” The sage had his doubt most effectively clenr-
ed and departed in peace saying—* S4nti, S4nti, Sinti."”

il el —

R re—,

Uhe Tarrow Wlay.

“ For straight is the gate, and narrow is the way
thot leadeth unto life, aud few there be that find it ;

but wide is the gate, and broad is the way aud many

there be that go in thereat.”—St. Matthew, VII.,
13-14.

Troly the path is as a razor's edge, hard to tread : for
siraight is the gate and narrow is the way that leadeth
unto life. The world i8 ever attacking ua oo one side,
seducing p8 on another, cad who can .always keep his
thonghts io the cslostial region ? Eyen while we ure yel
enduring the tortnre that has tanght ns to look beyond
these things of the senses for our final peace, the deep
depression that levels all things to its own hideous de-
formity may enter cur gonls, and make us cry vainly to
death to free ns from our pains, or the demon of raga
seizes us—rage at the continuance of gor apparently un.
merited suffering—seizes ns and tears B4, and we curse
all the powers of heaven and earth in onr anger, with a
ooncentrated hitterness of soul that oply those who have
experienced it can realisa, "And though we knaw- by ab-
solute conviction that there is getting rid.of our past
Earmea, and that it wmust be wor Ad out to the aweet op
the bitter ond through ionumerakls incargations, the
donbtings of Lucretius atill coms back to.our memory,
with almost 8 wish that bis suggested solntion might be

N — L e TR —

practicable—~doubtings whother man’s best hope wight
not be to quench in annihilation his insatiable longings
aud his deop despair.

Or again we nro relieved from our pains, and agnin the
sun shines iu a clear sky. Then do the smiles of our
fricods carry to our soule a.sti]l more subtlo poison, for
we ure led to fancy that the life we so lately scorned and
hated 18 still worth living, and the infinite poasibilitics of
tho future gleam in radiatiog colours as love again begins
to lift her gauzy veil. So do our imaginations po on
weaving the old unreal dreams. What help ia there for
natures 8o crossed and traversed by passion # They have
slept and dreumed iv the arms of lust, and though when
awakened they have seen and fled from her deformity, it
seems as though she wero again able to agssume for them
the mask of beauty; they have gazed into. $ho abyssus
of hate, and have 1ndoed recoiled from their awful depths,
but a8 power again urges them to the brink. After hav-
ing gone aver the whole gamut of the sense-passions and
forsworn them, again the passions shew thew mastery—
drawing as with s magnet.

What hope for one who lives in so finotualing s state
of mind, and is so unable to keep his son) in equilibrium ?
and how can heexpect to attaiu to passionate ftanquillity—
the very antithesis of his present state P

Krishna answers Arjuna “Let bim regain his kingdom."
Let him torn the very passion of his nature $o tho contest
and bhe will conquer. Let him oftener and oftener Jift
his mind to the celestial regions and he will be reinvige.
rated by some reflex from tho great souls who dwell thore
Let him conquer tranquitlity hy fervency of 8pirit.

Ope who renlises this difficulty of controlling the heart,
and who desires to rid himself of theve constant fuctua-
tions of feeling should pursue his search in & systematic
manner, and the following four rules may be taken as

uides.

d lst. Read the holy books—-read them though tho
hoart may be cold and torpid, and if indeed the slothful
and despuiring quality of *‘Tamas” be at tho moment
paramount thers ia all (he greater necessity to end ite
reign, for all the three qualitien alternately dominate us,
and the slow steady progress towards pe eclion is only
made permaneont by arousing the naturo whei invaded by
the sloth of “ Tamas” and refusing to allow it to aink into
the stagnation of lethargy, and by restraining it when domi-
nated by the passion of *Rajas,” nntil the duration of
control by these evil forces ie dually lessened, and the
vature tends more and more $0° snence fu the tran-
quillity of * Satwa,”

And out of that tranquillity. shall rise

Tbe end and healing of his earthly pains,

8ince the will governed sets the soul as peace.
Tho soul of the ungoverned is not his,

Nor batb he knowledge of himself ; whioh lecked,
How grows serenity ¥ and, wanting thek,
Whenoe shall he hope' for happjness P

Read tho holy books of all ages and all ?Ees, the
Vedas, the Dhammapada, the %ibla, the g;:l Avesta,

8nd the Koran, whichever is found hy practical experience
to have most effect on the life, for we are all governed
by our emotions and require ‘differgot inflnences. Bat
above all and Lefore all, read the Bang Calestial of the
heavenly Krishna,

“od. Attand to any conversation about spiritbal things
yon way have the opportunity of heariog®—attend to it

e S v —_—
*Thie bearing or STavanain is more important that sven reading
Holy books for, while tha Iatter way bewildor sad mislead, the

former will not, provided it is from & proper guru who has realiged

tho trath ) besidas, it has all the immenss advantage of the eye
to.-eye teaching.—Ep. d
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whether you understand it fully or not; whether it is to

ou & mere-statement of trnisms, or whether, as is more
{ikely, its metaphysical philosophy seems to soar above
your bead. Store in your memory whatever you can
grasp, for a time will come when you will understand
more folly, ard your futare progress will be facilitated
by what you may now learn.

3rd. Realise as fully as possible the current opinions
~about dnty in the socicty and nation in which yon have
becu born and brought up. However much you may have
—or think yon have—transeended the ordinary current
potions of morality, the stady and comparison of the
opiniona of others is & necessary part of yonr edneation.
The,render may here remark that this ix ns it were the
prelude or commeneement of that ** intelligent locking
into the hearts of men” which is ohe of the vales Iaid
- down by those who desire to advance iu knowledge,

thongh its complete attainment, it nced scarcely be said,

18 impossible till many stages of iuitintion have been
assed. Tlis .purely intellectnal comparison of opinions
Prnm one’s own standpoiut might scemn at first sight un-
pecessary compared with personal advance in holiness,
but the student canuot too soon grasp the iden that for
the attainment of perfection the whole nature must bhe
cultivated eqonlly, and the fewer painful re-adjustmwents
of the equilibrium that may snbsequently be required,
with the help of the master, the less trouble will he give
and the steadier will be his progress.
4th, Act s0 as to give yourself only satisfaction. This,
the fourth rnte in the descending scale, deals more espe-
cinlly with the physical nature. Act g0 as never to incur
tho upbraidings of conscience. Should experience have
taught that any actis followed by inward sbame, avoid
that act iu future; and as the whole nature deve-
lopes conscience developes also. What might previ-
vusly have been done without a qualm will now
evoke the stings of shame, for as the standard become
more exalted so will the inward pressure hecome more
severe till we make the outer accord with the inner. So
the traveller mlong the narrow way pnrsues its course
after uutold failores iu the innnmerahle diverging paths
which we have tried and found misleading. Yes, con-
science is indecd the ever sharpened goad that will never ot
ns rest; it is turned into an instrument of torturs when
in our waverings we are led to embrace & lower lifo, but
it is the surest guarantee of our God-head, and contains
ig itsell the potoncy of all progress.

(From the Problems of Hidden Life-—By Pilyrim).

SHeekers after God.

I. NANDA, THE PARIAH SAINT
(Conlinued from page 18.)

HexcerokTh it hecame the one passion of Nanda's life, to

visit the great temuple of Nutardjn. Day and pight he
would pant for it. Wlile working in the fields, while
staying nt home, whiie laying himselt dawn to gleep,
slways his mind was with the great God duneing us it
were the uncensing dance of crention, destruction nnd
maintennnce. Bvery day bo would think of hegraring hiis
master to let him go to Chidambneam, but day after duy
passed without bis venturing to do so, for fear of a refusal.
He wonld tell his friends every duy, * | go to Chidambarnm

to-morrow,bot & great many to-morrows became to-days
and he had not gone: he becnme & veritable ‘dupe of to-
morrow’ and hie very friends began to nicknsme him ‘one
that goes to-morrow’ (TWrundlaiy-dedr).

In the meantime, tho parinh community of Adhandr,
among whom, true dhakés (devotiou) was a thing altogether
unknmown, obrerved first with cariosity wnd thep with
nlarm, the change that -was coming over Nanda. The
constant repetition of the holy name of Siva, the frequent
besmearing of the body with sacred ashes, the exercises of
meditation, in which ho was often ongaged, nnd more even
than these, the thorough clange thut had come over the
inner man, his extreme nieekness aud humnility, his con-
stant and involontary referonces to Qod, hix inahility to
talk of anything but Him and His glory, his self-absorb-
tion even in the midst of work, cavsed real uneasiness
in the minds of his 1gnorant kinsmen, to whom apy kind
of deviation from the accustonied rut of life was a Bource
of fear. He would seldom mix in the oruel and barbaroas
sports of his commuunity ; meat and toddy lost their cway
over him, Butoherry was an act of abomination iu bis
eyes, and he discouraged it whenever he had occasion.
Oiten while the rest of the community was engaged in
quarrel or gossip, he wonld unconcernedly repose nnder
some tree and meditate: he would look at the wonderful
creation aroond him, admire the nnceasing miracles of
the universe—planis, rivers, mountains, trees, ete,and say,
‘ Ab, all this deceptive phenomenal wenlth is the glory
of that one foot of Natarija so firmly planted down.
Benutiful as all thia is, let me O God cross over to you
and see you notas you seem, hut as ycu are.” Then lie
wouald fix his miud on the raised foot of Natardja and
pray with eyeas filled with tcars to be sheltered under its
blissfal shade of wisdom. One day Nando had long sat
meditatiog in this way till his oyes were suffused with
tears of Joy and himself passed into u state of ecstatio
trance, when a curions neighhonr went near him,
and finding bim bnconscions and his body wetted
with tears, gave the alarm to the whole community
that sowething was wrong with Nands. The report
fonnd ready acceptance on all sides, and wmoom our
poor friend was redely shaken and disturbed and was at
once demanded an explanation ; hut all that he vonld say
was, Kpowing that thereisa God, who can help wor-
shipping Him ¥', which of course war not found satisface
tory. The result was that a conncil was at once formed on
the spot, and it was unanimously resolved by tbe wise of
the community, that Nanda's mulady was due tofthe fault
of not having held feasts for Lheir gods more frédnently,
snd that therefore one should be celebrated the very
next day.

Grand were the preparations that were made for the
feast. A huge pandal (shed) wan erected and detorated
with plantain trees, cocoannts, mango leaves And flege
Fowls and eheep were procutred in sbendance for sacrifice.
A Vallava priest cf oraoular fame was called in, and
tesque olay fiyures of the wighty gods of wonderfal
namea— Veeran, Irulan, Kdtteri, Veryan, Nandi, OChdmunds,
Nallakarupan, Vettannan, Pavadi and a multitude of ot hers
toco nnmerous to be mentioned hers, were made. The next
morning, the whole village gathered togother nedor the
pandal. Tho olaygods were artnnged in order of importance
fowln-and sheep and pots of toddy were ready for the fonst.
Nanda waa held by main foree, for whioh however thers
wus no need, in the centro of the assembly, and. the high
rriest/ Vallavanar sheok his d marukam (a little drum :
nid at once there wns a wild blowing of hornsand a
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recklesa beativg of ‘drums and timbrels lond' and, as soon
as they stopped, the holy priest got iaspired; god had
descended unto him, and he rose making all sorts of hide-
ous cries; about teu people beld him dowun, perbaps to
prevent his escape to heavenm., Thus held dowp, and
shaking forth his damarukam, he delivered with uppro-

riate gestnvesthefotlowing oracular utterances. ‘Nandan,

esaid,* Nandan— Nandon—Nandan—ia possesséd with Lhe
biglong-baired devil which resides in the market tamarind
tree ; it will make himn laugh and weep and run and taik
and sleop’ (many people do these things without the help
of the devil), and be askod, ‘Does ha'vot do all these ¥, to
which tbere was a tumultuous roply of, ¢ aye, oye, how
true the oracle, how right t', Nangn said npothing but
thonght within himself, ‘O Lord bhow wonderful s thy
dance! Here is a wonderful scene being played iu Thy
endless dramal. *Kill a hundred sbeep’, continued the
oracle, ‘and two buudred fowls aud offer them with pots
of toddy to god Karuppan and bis brothers, und they say
that Naodn ~ill at once be cured. Tho great gods are
extremely angry with you for baving neglected tbem so
long.” The ovracle ceased and immediately a large danc-

ing group of middle aged Pariahs was arranged aud they
sADg,

Pedari great, the guardiann dey
Of nil pur fields, pvor Nanda save!
Nuuoda added,

None but Nales'an has that power,
For he's my chosen lord and lover.

Tley sang,
O Vira dark with turband buge,
Bencuth thy feet we seek refuge.
Nuoda said,

No turbaud could you make for orno
Who titteth atl these worlds alone.

They sang (admiringly),

Jrula fat with aspect brave,
Thy betly is of goats the gruve.

Nanda,

Trust not, ye fools ! to demons base,
But Him who is all teve and grace.

The enthusiastio dauncers heard not Nanda, or at any
rate heeded him not; but the dance was followed by a
movze serious Affair—the hutcbering of innocent fowls and
shegp. Naoda rose and vebemently protested againat it,
bat in vain; be eloquently preached to tbem about the
grace and glory of the Creator, invited them to throw away
their wicked gods and barbarons sacrifices and exborted
them to join with bim in the worship of the beantifal,
oeternal ﬁ'nt&rﬁjn, but all hir words were as 1s cast be-
fore the swine; nay, worse than that, tended to
strengthen the carrent notions about his madaess. Nanda
turned away from that ignorant mullitada in sorrow, and
filled with pity for them praoyed to God that tbey might
be saved, With every moment of prayer, the longing to
visit Chidambaram gained new streagth, till it grew irre-
presaible and forced him to apply to bis master for leave.
After considerable besitation, the Brahmin landlord was
asked ; but in the meaawhile, the pious devoteee of Pedirt
and company, finding tbat their gods had no power over
Naunda, bad carried their appeal to tbe more powerful
tribunal of their visible sgricultural god—the said Brah-
min landlord, who unlike the invisible gods vonohsafed a
prompt enquiry. Naods appeared before bis master just
e little after the sbove depntation had gone from there,

and made his application.;,The landlord waspgreatly en-

— - —
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raged nt tho silly aud impertinent request as be took it,
and exclaiined, ‘Kb, you waunt to visit Obidambaram,
you Pariah fool, you want to become a brahmin I suppase,
you regue, you deserve to be whirpad for this imperti-
nence. You-vi-sit-Chi.dam-baram!!’. Poor Nanda was
thundevstruck, he felt himself nndone nnd retnrnud weep-
ing without spenking a word. He went to ti. shade
of bis favourile tree, and there wept in torrents, * O God’,
he said to himself, * How crnelart thon! 1 have no right
to blame the brahmin, be of course spoke under Tlay
prompting, for not an atom woves save at Thy bid-
ding. 1 am a poor Pariah too low for:Thy grace, Aty
how cold arl thou! Thon hast no pity on this wreteh-

ed, miscrable, forlorn creatnro. 1 have nothing to
be proud of—uo wealth, no beauty, no fame, no learn.

ing and asx if thin were not enough, I am a bora low
caxte bondsinan. Al this was nothing to me, so long
as I had hope of Thy pgrace, and now I have been de-
prived even of that. Oh God, bow then can I live!” He
even meditated ruicide, sayiug, * I shall do away with this
my life and die a victim to Thy cruelty’ Bat bope, that
most wonderful of all things, aguiv nsserted itself, and
ofter a fow hours of weeping, be thought within himselt,
* God knows whut is best for me, infinitely better than 1l
do.. 1shall resign myself to His will in all thioga great
and sonil. | am s rebeliions spoilt cbild, and till I learn
obedierca and cheecrful resignation, bow can I obtain His
grace ? The Brahmin master might relent ; and [ am snre,
wben [ am fit to ¢enter His presence, I shall be uilowed to
do s0.” A few days after, a second application was made
for leave with a simitar result of refusal combiued with
rebuke; but the disappointmeunt this time had a different
effect on hiwm; he consoled himself with the iden
that he was oot yet fitted for the holy presence, and
that therefore he should strive to he more pioas aud
god-loving aud purer in heart. He redonbled lLis
meditation, tbhat thers migbt not be in bis wakiog state
a single moment in which God was forgotten, curtailed
bis bonrs of sleep, danced in a wild and ecstatic way botb
morning and evening, and at other times wept for God's
grace or rejoiced over his illimitable glory. In the stream,
1 the bird, in the tree, in man, in short, wherever he saw
life, there he felt the presence of Natardja ; and under the
sway of this strange faacy, often played with he stream,
embraced the tree, ran after the bird and di¥ 3 thounsand
other wild things which positively confirmed bis kinamen
in the idea of his lunacy. They, poor folk, jrisd all sorts
of remedies, even bound him by fetters and tortured him,
bat all in vain, Even wbile being tortnred, ha wouald not
tarn away from his Naterdja fo get angry with his per-
secutors, and if the physical suffering was unbearable he
wonld say, ' O Lord, the fanit ia not theirs, nothiing is done
bat at Thy inward prompting, forgive them, if only for
my humble sake.’ T¢ bim everything in the world was
divine, and bis love and tenderness to living creatures
was simply bonndless: he would feed the ants with sagar,
wonld take HY, tbe worms [rom ihe roadside lest they
might be scorched by the sun or crushed uuder tbe fect of
the passers-by, play with children and enjoy the musie
of the birds as if be were himself cne of them.

In the meaowhile however, the harvest time had
come and, his kinsmen being desperately engaged
with bim, work in the fields rfalr;rzn ared. %ho
landlord got enruged and eent for his slavea. All
of them came except Nanda, and related everything
that bhappened. The Brabhmin angrily dismigsed them
and sent for Nanda, Nanda came, bowed to bis mas-
ter and stood. Tbhe Brabmin was greatly surprised at the
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remarkable degreo of joy, calmness and humility that
abone in his face. It clearly atruck him that Nanda was
no ordinary man, and that what was misconstrued by the
ignorant Parinhs as mudneas was wothing but an extra-
vagance of piety and fervour; but he did not want to
encouarage him, aud got really angry when the reqnest to
go to Chidambarum was put forwned ; yet he was moved
at the -extremely piteous, sincere and imploring way 1in
which it was urged and the quivering nnd suspense with
which his reply was awaited, as if a ~out’s destiny hung
upon his ono word ; and so he gently replied, * Nanda,
you are-a really good fetlow, but have falién into wild
ways; yon have not been doing your work pmﬂerl}' of
Iate. This i3 the barvest season, the coru has to be reap-
ed, nfter all tbe harvest ik gathered in, I shall give
you leave to go to Chidarmbaram, No cooner wns this
said than Nanda sprang into tho fields dancing and ieap-
ing like n wild deer, and a few hours iater, agnin cnlied
at the Jardlord’a baockyard. When the Brahmin asked
why lie was wanted, Nanda replied, ‘ Do me the favor,
gire, to go witi me into the fields,” and led the way
followed by his master ; and what wasthe latter's wonder
when he found that the whole of his vast pnddy fielda
had been reaped and the harvest gnthered in like a
rmaountain of gold—all the work of a singie man, and “hat
in the space of A few honrs! He could bardly beliave
his eyes, and atruggled 1o know if he was not dreaming ;
what he saw was, however, no vision but a - concrete and
thorough renlity, and wben coovinced of this, he could
only say, ‘Nauda, you conld not have done this work, nor
all yonr kinsmen ‘together, what & miracie has God
worked in my fields throogh you. This ia the reward of
your devotion—the proof to na incredible fools, of yonr
preatucss. Nanda, yoa are the grentest, holiest and purest
man that I have known, God’a desvest bhakia, nh | what
a sin have I committed by trenting you as my siave —

frony this moment, I am thy slave and this whole esiate

jeyours. Bless me and recommeund mo to that Ligh God
who is 80 near and dear and kind to you.’

Nanda's feat was at the same time & miracle and not s
miracle—not a miracle in the superstitions sense generally
attached to the word, but & miracle, ¢ geonuine miracle
in that it was beyond the power and comprehension of
ordinhry men. Moat of ns are ignorant of the resources
of love. Its intensity, its abundance, and {ts wonderfual
possibilities are foreign to onr mediocrity and when men-
sured by our lcaden standard, appear legendary. Love rolls
the hills, leaps over tle seas, annihilates the elements and
shakes the universe. What cnn it not do nnd what has it
not doue ? It is the energy of the Soul, nay it is the Soul it.
self, and when Nands threw his wholesoul into the waork on
which hung the fulfilment of his life’s Ambition, the result
was miracuolons, divine. The astonnded Brahmin fell at his
feet ; and here by the way, it may be. raid to the oredit of
our caste system, that bhowever rigorous it may be on
the social plane, it has ever been liberal on the religions
ouna. Many of the saints worshipped in our temples are
men of the lower castes, some «f them being of the very
lowent ; and the Brahmin is ag ready to-day ae he was in
the dn.{n of Nanda to fall at the feet of any mau irrespeo.
tive of onste, if nnﬁ_ bigh religions merit bo at ‘lenst
plens:  claimed. nnda ren to his master, raised him
up, repentedly fell at his feet and with tears in his
eycs said, * My lord, what a sin have yon committod by
bowing to yonr Parinh alnve’ to which the Bralimin replied,
"you are no Jonger oither & Parinh or a wlave, you the
botiest of men, the greatest of bhakias. Go to Chidam-
baram, but bleas me hefore you go, forgive me for my
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troatment of yon and recommend me to God’s High Grace.'
And saying this he took Nauvda's baods acd placing them
on his head implored him to give him some parting advioe.
‘ This ia all that your humble sinve conld say my lord’, said
Nnnda, ‘Love God as well as you love » vur wife, children,
Innds and wealth, What more Q lord uves this uncultored
slave know ? The Brahmin looked up at the radiant face
of Nauvda and worshipping him ouce again.relactautly
let him go. With great many kindly expressions they
pnrted ; but bardly had Nanda gonc a few yvards, when the
Brahmin ran ap to him aud esked, *‘Nanda, dear
Nanda, O my gurn, when may I see you back P wheno will
you return P’ Nauda replied, ! Now O my master, we par{
once for all. QO my lord, who really goes to Obidam.
baram, and comes back P I lonthe ngain to enter into this
mortal coil. My master, I hope vo longer to return/

The Brahmin did not nnderstand wbat Nanda said, but we

may perbaps de from the sequel of the parrative.
(To be concluded.)

How to Rill out anger.

The renowned philosopher, Sree Vidylinuya Swhmi
givea in his ¢ Jivanmnkti Prakarana’ the fn“nwing
advice to the Mumnksha (aspirant for salvation) as to
how anger may gradoally be overcome :—

Wheu roa are tempted to get angry with others, yon
should sddress yoor mind and say, “ Oh, mind !if you world
get sugry with those who do mischief to you, then whydo
you not getangry with anger itself ? For it does the greatest
mischief; 1§ prevents a man from attaining the four great
ends of life—charity, wealth, bappiness and salvatiou aud
throws him into hell (eveu hefore bis death) : therefore
there i8 no enemy worse than angor.” Tbe meaning of
thia truth should be repeatedly thought upon, and yon
should get ap wit nng$. By doing this your will
attain and salvation, hen anger grows so far as
to give birth to ahnse and blows, it at ouce destroys all
charity and fame: when it does not develop to this fall
extent, it soorches the mind at least. Therefore how
could anger, which gives rise to so much mischief here
and hereafter ever spring in the minds of the sagea P To
think as above is the bost means of killing out anger.

When others get ahgry with you, yonshoald not think, *I
have doue no wrong., by do these pecple Eet apgry with
mo who am innocent’, and get angry with them in retnrn.
You are not really ibnocent, for is it vot a great wrong
that you bave not yet crossed beyond the three bodies
(Sthilla, Sidkshma and Kdrana) aud attained the bliss of
wiscom P The attainment of gning is the true innocence ;
and nntil you have attained that, bow could you think
that you are innocent ?

There is yet another means by which we may avoid
being provoked hy others’ anger towards ua; aud that is
that we should regard those that get angry with us as our
benefactors and feel thankfnl to them for their anger; for
by getting angry with ns, they reveal to us onr faulis and
strengthen our Vairdgya (non-attachment). To do us this
service, thpy sacrifice their owu peace of mind and there-
fore wu should feel all the more thankful to them. Think.
ing in this way is a great help to us.

“ GQive up all argumentation and other distraotions. [s
thero anything ia thin dry intellectnal jarvon P .It only
throws the mind off its valauce and disturbs it. 8o give ap
nll vain talk. Resd anly those books which have been written
by persouns who hii. s had realisation.”—Swdmi Vioekdnanda.
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“IEach is great in his own Dlace.”

( An abstract of a lecture.)
ny
Swa'st VIVEKA'NANDA.

Everr man should take up his own ideal and endeavour
to accampli<h it; that is & surer way than taking up other
men's idenls, which he cin never hope to aceoniplish. Fou
tnstance, we take a baby and at once give him the task
of walking twenty miles; either the bahy dies, or one in
& th uswnd will craw! the twenty miles to reach the end
exhavnsted and half dead. That i what wo generally try
to do with the world. All men and women, in any
society, ara not of the same mind, eapacity, or of the rame
power to unbderstand a thiny; they most have different
ideals, and we have no right to sneer at any ideal. Let
every one do the best hic can for lhis own ideal. [ ahould
not b+ judged by vours aor you by mine. The apple tree
shonld uot be judged by the standard of the oak nor the
oak by that ofthe apple. To judge the apple tree you

must take the apple standard and for the oak its own
standard, and so with all of us.

Uuity in variety is the plan of creation. However men
and women may vary iodividually, thore is anity in the
back groand. The differeat individual charactérs and
olasses of men sud women are natural variations ia the
law of creation. Hence, we naght uot 10 judge them by
the same standard uor put the same ideal before them.
Such a course crestes only an uanalural atruggte, and
the result is that man beging to bate himself and is
hindered from becoming roligious and good. OQur duty
14 to encourage every one in his struggle 10 live up to bis
own highest ideal aud strive to make that ideal as uear
as possible to the trutb.

¢ the Hindu system of morality we iud that this fact
bas beea recognised from very ancieut times, and in their
scriptures and bhooks on.athics different rules are inid
down for the diffcrent claxses of meu—~for the house.
holder the Sanyds'n{the man who has renounced tha world)
and the atudent, The life of every individoal, according
to the Hiadn Scriptares, has its peculiar daties apart
from what belongs to universal bamanity ; to each stage
of life certain doties nre attached by its own nature. No
oug of these stages of life is superior to the other s the
life of the married man is quite as great as that of the
man who is uot married, but who has devotad
himself to religions work. "I'he scavenger iu the street is
ar great and glorions as the king on ths throne. Take the
king off his throne, mako him do the work of the gcaven.
ger and see bow he fares. Take the scavenger.and see
how he will role. It is useless to say that the mau who
Rves ont of the world ix a grester man than he wbo lives
m the world; it is wmuch more dificult to live in the
world and worship God than to give it up and live a [ree
and essy life. The bouseliolder marvies and cuatrics on
h_i’a duties as & citizen, and the duties of the man who
gives up the world are to devots Lis energies only to
religion,

If a man goes ont of the world to worship God he must
not think that those who live in the world and work for
the good of the world are not worshipping God ; neither
mnst those who live in the world, for wife and ¢hildren,

think thut those who give 1ip the world arelo® v d
Each is great in his own place. "guboads.

This thonght I will illustrate by a story,

A certiin King nsed to inquire of all the Sanyusine thut
camo {0 his country, ** Which is the greater man—ho who
gives up the world nud becomos a Sanydsim, or be who
lives in the world nud performa his duties ass lhouse-
holdor 7" lhuty wise men tivied to solve ﬂlil pmbl-_-m.
Some usserted thnt the Sunydsin was the ter, upon
which tho King demnnded that they shoule prove their
agsertion. When they could noy, he ordered them to miury
and becomme householders, Then others came:and snid
*“ The househiolder who porfurm his duties is the greatur
njﬂ,n_" Of !hf‘ﬂl' 100, the Kill“.‘ dﬂl‘l‘lﬂlldﬂd thﬂ PM‘.- ‘V'lt‘l‘l
they could not give them ho made thera alao settled down
as liouscholders, At Iast there came a yonng Sanyisin
and the King put the snine question to him, He auswerced
“ Bach, O King, is cqually great iu his place.” * Prove
this to me,” =xaid the King. * 1 will provs to you,”
caid the Sunydsia, ~ But vou mast first coroe and live as |
do for a few days. that I may be able to prove to you
what I say.” "The King conseuted aud followed the
Sanyisin out of lis own territory aud passed throuzh
maony territories, untit they came to another kingdom. I[n
the capital of that kinzdom a great ceremony wax gaing
on, The Kiug and the Sanydsin heard the sound of drums
aud musio, and oricrs aod the people were~assembled in
the streets in gala dress, and a great prooclamation was
being made. The King and the Sanydsis stood there to
see what was going on. The crier was saying thst the
princess, the danghter of the Kiug of that country, was
going to choose a hasband from amoong those assembled
before her,

It was an old cusitocm in India for privcesses to choose
burbauds in this way, and each one liad certain ideas
of the sort of mau she wauted for a husband ; rome
would have the handsomest man; others would have
only the most learved, others wounld have the richest
and 50 on. The pripcess, ia tbe most splendid urray,
was carried on a throne, and the annvoncement was made
by oviers that the princesa so-and-so was abouol to choose
a busbuud. Then all the privces of the neighbuurhood

ut on their bravest attire aud presented. themselves

efore her. Sometimes they, too, had theiri ows vriers to
enumerate their advantages, aud the reasoga why they
boped the princess would choose them The prinvess was
taken ronnd and she looked at them aud heard what they
had tu offer, and if she was not pleased.she nsked her
bearers to move on, and no more potice was taken of the
rejected emitors. If, however,. the priucess was . pleased
with any one of them, ahe threw a garland upon him and
he hecame her hushand

The princess of the conntry to whicli our King and the
Sanydsin bad come waa having one of thess interesting
ceremoniea. " She was the most beautiful prinpess f the
world, and the hushaud of the princesa wonld be ruler
of the kingdom after her fathers death. The iden of
thie princess was to mairry the handsomest man, but she
could not find the right one to please her. Baveraiatimgpe
these meetings had taken place, and yut the princes< had
not selested any one. Thix meeting was the most rplca-
did of all; more people than ever bad coma to it, and it
was a most gorgeous scens. Thed princess came ig onls
throne, aud the besrers carrigd ber from plags to plece.
Bhe does pot seem to care for anysone evan on this acgasion,
and every one hasalmest become diﬁnppoin « that this
meetiug L00 is to ho broksn up without anyane being chosen
a3 tha hushand of the princess. Just thsn comeea young
mag, & Sanydsin as hupdsome as if thessnp, had come
down to the esrth, and be stauds in one.earner of the
nssembly seeing what is going on, The throve with the
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princess comes near him, and as soon as she sees the bean-
tifal Sanydsin, she stops and throws ths garland over
him. The young Sanydsin seizes the garland and throws
it off, exclaiming “ What nonsense do you mean hy that?
Y am a Sanydsin, what is marriage to me ?” The King
of that conntry thinks that perbaps this man is poor, 8o
does vpot dare to marry the princess, so he says to bhim
“ with my danghter goes half my kingdom now, and the
whole kingdom after my death,” aud puts the garland
again on the Sanydsin. The young man throws it off once
more, saying ‘ What nonsense is this? ] do not want to
marry,’ and walks gnickly away from the assembly.

Now the princess fell so much in love with this yonng
man that she said “ ] muast marry this man or I shall die;”
and she went after him to bring him back. Then our
other Sanydsin, who had hronght our King there becanse
of the controversy, said tv the King—* King, let us follow
this pair;” so they walked after them, but at a good dist-
ance behind. The young Sanydsin who had rvefused to
marry the princess, walked out into the country for seve-
ral miles, when he came to a forest, and struck into it
and the princass followed bim, and the other two followed
them. Now this young Sanydsin was well acquainted
with that forest, and knew all the intricate passages in if,
and suddenly he jumped into oneof these and disappeared
and the princess conld not discover bim. After trying for
a long time, to find him, she sat down under a trec and
began to weep, forshe did not know the way to get ont of
the forest again. Then ouar King and the other Sanydsin
camo up to her and said * Do not weep, we will show yon
the way out of this forest, but it 18 too dark for us to find
it pow. Hereis a big tree; let us rest under it, and in
the morning we will go early and show you the road toget
it

Now a little bird and his wife. and three little baby-
birds lived ou that tree in anest. This little bird looked
down and saw the three people under the tree, and said
to his wife, * My dear, what shall be done ; here are some

eats in the honse, and it is winter, and we have no fire P"
g be flew away and got a bit of bnroing frewood in his
beak and dropped it before the guests and they added fnel
to it and made a blazing fire. Bat the little hird was not
satisfied ; he ~aid agaiu to his wife * My dear. what’shall
we do, thers 18 nothiog to give these people to eat, and
they are hnogry and we are householders; it is our duty
to {eed any one who comesto the honse. I mnst do whatl
can, I will give them my hody.”
into the midst of the fire and perished. The guests saw
him falling and tried to save bim, but he was too quick for
them, and dagshed tnto the fire and was killed. The little
bird’s wife saw what her hosband did, and she sdid *“ Here
are three persona and only one little bird for them to eat :
it i8 not enongh ; it is my duty as a wife not to et my
hosband’s effort he in vain; let them have my body also”,
and she plonged down into the fire and was burced to
death. Then the three baby-birds, when they saw what
was done, and that there was still not enongh food for
the three guneste, said *“Our parents have done what they
could and still it is not enongh ; it is our duty to carry on
the work of our parents; let our bodies go too™, and they
all dashed down into the fire, The three people conld not
eat these birds, and they were nmazed at what they saw,
Somehow or other they passed the night withiont focd,
and in the morning the King and the Sanyitsin showed the
princoss the way,and she wont back to her father. Then
tho Sanyden said to the King:—* King, you have reen
that cach is great in his own place. If yon want to live
in the world, live like those birds, ready at any momont

So be plunged down

to sacrifice yonrself for others. If you want to renounce
tbe worid be like that young man, to whom the most
beantiful"woman and a kingdom were as nothing. If you
want to be a honsebolder hald your life a sacrifice for the
welfare of others; and if yon choose the life of renuncia-
tion, do not even ses beanty and money and power. Kach
is great in his own place, hut the dnty of the one is not
the duty of the other.”

Elements of the Veda'nta.

CHAPTER 11.—-HAPPINESS.

“To be happy, to possess eternal life, to be
in God, to be saved—all these are the same. All
alike mean the solntion of the problem, the aim
of existence............ Happiness has no limite
becanse God bas neither bottom nor bounds, nnd
becanse bappiness is nothing but tha conquest
of God throngh love.”

The beantifn] scene on the Jumna described in the last
chapter did not close with the resuscitation of the calf.
J4naki’s® words raised new topica and gave an altogether
mew turn to the general conversation of the vonfreres. The
first to speak after the calf arose was Gopi Maifreyi.

She said, ‘ Krishna, sister JAnaki's words have cres
od a doubt in me. She stated that bappiness is the en
which all alike seek. Is not that a low and nnworthy aim
in a world where misery stares ns in the face all around ?
Had not rather charity and love be set up as the ideal P
You only are worthy to clear this my donbt; so enlighten
we, O Kyrinhnn..'

‘Maitreyi. my love,’ said Krishna, ‘' A certain child was
weeping, 1t could not say, it did not iteelf exactly know
what it wanted. [t wanted somethirg and cried. It was
sffered a doll; it tnrned it over and over for a while, but
soon cast it away. Then a froit was offered o it; eﬂ: ate
s little bit of it and then threw it away in anger, Theh
a picture was tried, then a hook, theo a tay, but the child
fid not gat com nntil it had what it songht Like
ihat child, you do not know what yon really want and try
sne thing sfter another, haot your mind can never rest nn.
Ress it obtains what it really seeks—permanept and all-
knowing bliss. You cannot help seeking this efernal
$ins, the t Self, any mote than a stone thrown ap can
belp falling towards the earth. Everything I the . dnf
werse it constantly gravitating towards it congoiously or
mconscionsly. All other things will plsass for a time
and then will be thrown away. How many, things bave
son no* vonrself tried within these few years and thrown
sway ? Do you not remomber, that once on ,these v
ﬂudyn, yon desired me to get your jewels made Yike the wi
fowers of the forest and pot into them their smell too P
X oomplied with yoor request, buot inafew months yon

t tired of them, Now yon want to exercise charity and
dwe and help the world—a munch nobler and a more un-
seifish desire than your former one. Bat in both,
the ond sought for is happiness, for desire meAns want,
imsnfliciancy of bappiness; and you will feel miserahle ua.
lins you are allowed to help the world. Like the ohild 1
-wku of, you have not yet understood what you scek. The
tidef who stealx, the rufian who muorders, the seldier who

Salls without a mormar on the fleld of battle, the patriot

whio loves-his conntry more than bis home, the fover that

8 busy weaving love songs—al! alike seck happineas only,

bat in extreme y different things. The eod '1a the samae,

* On saggestion, that the mixing up of Rokhmani and Batyp-
bhima with the Gopis is not proper, we have snbetitntad the napes
Jlneki and Bivithri respectively.—En.
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the meane differ, somie being good, some bad, others in-
different. But you may be sure of this that no extcrnal
thing can ever give you what you seek. Truo und perina.
nent happiuess is only possible, wheu the bunt affer ox.
terpal things is given up as futile and the mind subsides.”

Maitreyi was eatinfied with the reply, but Gopi Girgi
asked * Ig it not selfish, O Krishna, to seok this huppiness
which you yourself call the self P’

‘ No, my dear,’ replied Krishna, ‘The happiness ] speak
of is all-bappiness, all-knowledge, gli-permanence; it is
infinite. De you thiuk that that iufinite blisa is immured in
what you call ‘yoursolf’ and * wyself’ P The ocean is more
easily swallowed up by one of its droplets, the universe is
more readily devoured by an atom, than the great, bound-
less, uncouditioned aud eternal bliss called the Self is cram-
med up within your tittle frame. ‘Yoursclf’ and ‘myself’
deuote little, exclusive, differentinted and nurrow things;
for what is ‘yourself’ ia npt ‘myself’, and what i3 * myself’
18 not ‘yourself.” You call your mind and Lody ‘yourself’:
hut all notions of your beiug a body, an exteraal thiog, und
all the wild goose chase of your mind must cense hefore the
bappiness of the Self can be realised. So loug as you thiuk
yourself as spart from others, you are little and this in-
finite bappiness canuot be realised. Giva up your little self
and the great Self standa revenled. Selfishness is the worst
enemy to this high realisation. [t limits one's vision,
makes ove little, reduces one to 2 worm and how then
codd theinfinite Self be perceived 7 The higher you
niseont of the pdtdla (dark, nether world) of your little
self, the nearer you nre to the beaven of the Supreme Self.
Charity and love to others will gradually lift you out of
that pdtdla. So train yourself that you may love others
better than you. Sink your little self in the great ocean
of love, wear it away to nothingueas hy coustant exercise
of charity and, when hy this holy exercise the little self
18 ruhbed away, the great Self stands realised. Love is a
precions balm, a sovereign cure for the wound of selfish-
nesa. It polishes your heart, haptiaes your understandiug
and puorifies your whole nature. It transforms the heast
into the man and the man into God. Notbing is dearer
to God than love. When all yourrelf is lost, when you
beconie all love, then the highest enjoyment is ot hand,
Happiness therefore is ideutical with all love,’

* Oh, I bave made 2 wonderfnl discovery O Xrislna,’
cried Seetha.

* If 50, let us have it', said Krishoa, ‘and sece how
woundarfn] itis.’

‘My discovery is’, replied Seetha, ‘that happiness ia not
mervly all-love, it 18 also sll-knowledge, for where there
is the least thing yet to be known, the mind gets into
narest and happiness becomes imperfect.’

*You mrigEb my dear, you are right; ah ! what a grand
discovery aud who else could have mude it!' exclaimed
Krishna,

*1s not this hapg)iuaua theu identical wita pleasure ?
asked the serious SAvithn.

‘They are as fire and water, as light aud darkness.
The one s all knowledge, the other ia all ignorance. A
certaiu poor man hegged for bread all day long, but did
not get envugh. So be grieved within himself and whs
going home, wheu suddenly on his way, he perceived
2 bright thing shiving like silver; be was rejoiced at its
very sight.and esgerly took it in his bhand, but to his
misfortune, he fouud it was unot silver but mother-o'-
pearl. The poor mau's grief knew no bounds, he cnrsed
his fate ‘and wept home ravre sorrowful-thau before.
Mag's lat oo earth is exactly similar; he wants happi-
mess, firmly helieves that a certain thing could give it,
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longs for it, gets it and is pleased; but hin plensuro in
closely followed by puin, for he soon finds he wan do.
ceived, that the thing he got docs vot give him the
bappiness he looksd for jn it ; so suother thing is tried,
then another and so on. Pleasnore then is counterfeit
for-huppincss—the illusion of happiucss in & thing which
cannot give it, like that of silver in mother.o’-pearl.
It is decoptive nnd fleeting aud is bounded on one side by
want, and on the other by pain. Never coniound happi-
ne+s with pleasure, Pleanure tickles the mind and passes
away, huppinress 18 permapent and beyond the mic -the
mind must sabside before it can be renlised ; pleasure is
deceptive, linppiness is trone; plensure 18 the child
of ignovance and illusion, happiness is all: knowledge ;
pleasure ix selfish aud feeds relfishness; happiuess is
all-love and involves the killing of the self; pleasure
is derived from external things and is depeudant on them ;
happiness is beyond external things, beyond the body aud
the mind and i3 independent. Dear Savitbri the two
things should never be confounded.’

“Ab! what a splendid evening we have spent and how
much bave yon taught vy, O Krishna'l exclaimed the sweet
Radha * All things in the universe are consciously orv
puconsciouxly seekiup Lappiuess, but in the majority of
cases, it is sdugbt for in external things : and want, plearure
and pain are the result. The mind which carries ou the
irade with the external world must * close its shop', before
bappiness can be realised. Happiness therefore is beyond
the extsrnal world, beyond the body, beyond themind, beyond
the intellect, beyond all seusation, beyoud what is known
a8 ‘ yourself’ and * myself’, is permaneat, slernal, influite,
all-knowing, all-loving, all.truthful, all-indepepdent, and
18 the great Self the tman—uay, it is you my sweet,

recious, luving and artful Krishua. I sea’, ejacalatad
rishna, 'I eee you,bave all bocome philosophers; hence-
forth 1 cannot coutrol you, 60 go’, and acoordingly he put
bis flute to his lips audyuinging, ‘so I go sowrl-—go, the
merry ahepherd goes’, began to walk forth, and the
beautifol gdpies oue and all of then went merrily ruoning

aftar him followed by the calf which koew not how to
walk hut danced aud jumped.

- - _—

Gnana—The bighest Sacrifice.

A

‘The very bighest of sacrifices is (Gofna-
Yagna or Wisdom.Sacrifice —S8dtydyans Upanishad.

Krisawds bad & bow on which were hung a wumber of
little bells. They bad the power of ringing by themselves
whenever any offering was made to Krishna; and the num-
ber of the bells riuging, the londoesa of their sound and
its duration were in proportiop to the piety. wisdom and
pure-mindedness wibE which t.tm offering wag made, When
Yudhishtird, the eldest ufbtbﬂ P_a]sndnvu, pthgtm ;&allod
Dbarmaputra, performed bis celebrated Bf§js Stiya m
(2 kind I:}f uc:l:'iﬁﬂﬂ). feeding numher]e?ﬁ,hrlhminl g:nd
distributing a fahalous amouut of money In charities, only
one of the hells rang and that wot very loudly. Dhar-
maputrs was bowever gratified at even that ition,
for hs hud never before heard any of them mapke more
thano a slight tinkle, and felt proud within bimself dt the
aacnifice Eﬂ bud celobrated. Pride is one of the monst dan-
gerous weakuesses to which man is liahle and bowerver
justifiable it may seem, ghonld aever be suffarad to enter
into.oar hearts; for in proportion as we think highly of
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ourselves we hinder oar further growth. Pride, moreover,
argunes an wabiity to Jook into the iufinily which sur-
rounds us everywhere, in the midst of which we are noth-
tng, Yudhightira was generally s cautivns man; but the
mind of man being always on the alert to deceiva him,
ot. 1u his life even he felt u little proud.

Not long after however, when Krislina and Dharmapu-
tra were together, all the bells on the former's bow hegan
to ring at the same time and kept up their loud and cons
tinoed music for more than half an hour. Poor Yodhish-
tra was strock dumb with surprise, and on recovering
from the ehock, humbly asked his divine compacion the
cause of the strange phenomenon. ‘ Nothing very parti-
cular, my royal friend,’ said Krishua, ‘a Brakmagndns
(one that has realised God) who lives close by the ¢rema-
tion ground at Muttra cooked doe’s flesli, which was all he
could gat for his dinner to-tlay, and s now aating it having
first offered it to me. Notlung extraovdinary O Sanmrat,’
Dharmaputra at once rose and falling down at the feet
of the all-knowing Krishuoa confessed to him the siu of pride
he had carelessly committed and said, ‘ Better far thau a
thousand sacrifices 18 the true knowledge of thee, O Lord.’

Brahmsagndnam 18 the highest kind «f sacrifico, for it
menns the total annibilation, the vomplete sacrifice of the
lower self in man-—which i8 a necessary condition for the
realigation of the aopreme Self, Atman or Qod.

Weslth, iriendship, love may all he racrificed hut the
sacrifice of these things 1s not enough, for it leaves behind,
as 1n the case of Dharmapotra, a residue, t.e., the self which
is the most difficult thiug to be surrendered, Therefors it
is that the Lord says, ‘ Bettor than the sacrifice of wealth 1s
Wisdom, the highest sacrifice, O Parantapa. All actions
in their entirety, O Partha, are fuifilled in Wisdom.'
(Gita, IV, 33.)

All setions ara contained in Wisdom, for Wiadom, 1.e., the
realisation of (God is our highest duty, and in the perform.
ance of that duty is involved the discharge of all other
duties. * Know Thyself, it is the only thing for which
thou art born’, iz the precept of the Vedas; and all acts
done by him who bas knowan himself, are done with the
kriowledge that the Supreme Self being beginningless,
without gnalities and imperishable though seated in the
body, worketh not nor is soiled, (Qita, X111, 31.)

The idea of gndna-yagna (wisdom-sacrifice) is beanti
fully elaborated in the Taittriya Upanishad. Iu every
sacrifice thers should be a performer, and he should be a
grihasta, i.e , oae liviog with his wife. A particular ground
should be selected, eleaned and decorated; the sacrificial
fi-a shiould bo reared and fed with the fuel of the Afwattha
(the sacred Preprul) tree and ghee. The animal for sacrifice
should be tied to a pole called Yiipa Stambhaand made to die,
not by slanghter hut by the focco of manéra. There shonld
he three brahmins or parties of brahmins reciting the Rig,
Sima aud Yajur Vedas and another benhmin represent-
inr the Prajipati or Brahma. The performer shouald
wenr diksha (should not get his head shaved)® till the close
of the sacrifice, drink 86ma juice and distribute offerings
(dakshina), In gndna-yagna the performer in Atman in
the sanse of pure Jiva and S'raddha, t.e., faith in the teach-
ingy of the guru and the Sistras, is the wife. The breast
is the saorificial ground and fapas, the destroying of even
tho germs of desire in the light of the knowledge that the
Brahman alone is real and the warll an ilinsion-—is the
Giro fod by the ghoa of attachineut. (ahhibisha). The hody
ia the sacred fuel for the fire, for withont it (/ndna is
impossible. * Body is the bont by which we have to oruas

"% It is a customary vow among Hindus not to get viw’s head ehav-
ed till & particnler andertakiug ie finished,

the ocean of existence, says the Mabibharata. Kridha or
anger is th® afimal to be sacrificed, and it is to die by the
force of wmantra (that wbich is beyond manana or
meditation- -nididydsana). The pole to whioh that animal
iz to be tied is the irm heart. The mouth is the Ritwik
(the brahmin recitiug the Rig Veda), prdna—thelife, the
Udgdta (the brabmiun reciting the Sima Veda) and the
eyes the Adhvarya (the brahmin reciting the Yajur Veda}:
the raind ie the Prajidpati or Beahma because of its
oreative power. The sacrifice and its dikeha last Lill the
prdna lagta, all that s eaten and drank by the performer
of the wisdom-sacrifice has the virtue of the SOma juice
and the offering made (dakshins) is Sama—the wisdom
that all that exist is God.

This Undna-yagna, a further elaboration of whioch may
be found in the Tadttriyc Upanishad, is the bighest and
the truesat sacrifice; other sacrifices have their uses in
cleausing the mind or coaferring temporal and epiritaal
benefita, but this is the moat glarions and the most land-
able. No wealtb, no extraordiuary learning and nofavour
from except: ourselves and our guru are needed for this

glorious Yagna : and seeing that it is so cheap and so pre-
cions may we all do it!

A RxcLuss.

Thoughts on the Bbhagavad Gi'ta'.

(Continued from page 21.)

£ Krishna wanted to teacb Arjuoa, why shonld he
have chogen for it the awful aund anxious hour of battie P
The tumnult of the field, the beating of dgnumna, the fying
of colors, the blowing of trumpets, all rousing the sleeping
bruteinman, combined with the hraggartshonts of infuria-
ted combatauts, the tramping of horses and the rattling vf
chariota—these obvionsly were anything but fitted for
calm philosophical reasouing. Strangely enoagh bowever,
thizs hoar.of the betile seems to have bedn. peculiarly pre.
cions to Krishna. He had long waited forit. He badknown
Arjans fora very long time, he had been with him in
society and in the forest, with others and alona. 1f lel-
sare had been a consideration, no better days conld have
bean found than those they spsnt togetherin the Kindavs
forest; but Krishna knew that the time was nut thau
come; he waited for au opportunity when the hercic
heart of his companion wounld loge confidence in iteelf,
when its rage of valour would snhside, and fear which alone
1a the begioning of all true kmowledge wonld invade that
impregnuhle fort, The whole of Arjunss previous life
was but & preparation for that oue moment, in which,
with tears in his eyes, ho cried out, ‘Save me, O Krishna,
from this oonfusion. Thou art my teacher, O teach me
what to do.! Krishna had bnsily ripened him forit: ho
had stood by him in weal aod woe snd abtained for him
every gratificatiop he desired. When he wanted to marry
Sobadrs he oontrived to bring them together, wliea he
wanted to marry the danghter of the Pindyan King, it
was Krishoa that equipped him forth as & snake-charmer
and ared him adsmissiou iuto tbe royal haremi In the
Kindava forest the future author of the Gt icitisted his
companion into the mysteries of conjugal love. In these
and similar ways, be had lelled to rest by duoe gratisic.arion
the feverish desire for pleasure, and the days the PAndavas
spent ia tho'black forest’ in the company of groat rishis,
heariug from them many tales of great moral worth had
softened al) of them, Bhima included, most of all Arjuna,
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50 that it was not in u suddeun Bt of grief, but in the due
course of evolution, that he exclaimod, ‘Seeing theso my
Kinsmen sirayed, O Kishna, engor to fight, my limbs
fail and my mouth is pnrvhed, wy body quivers nod my
bair stands on end; Gidndiva (his bow; slips from my
hand, and my skin buime all over, 1 am not able to stund
wund my miud is whirling’ (1. 28-30) and swak J:owin on his
seat,

Sweet are the usea of grief : it softens the heart, und
ripens the understanding; it has & mellowing effeot like
the dows of December, and often has it been the instiu-
ment of salvation. In all Vedintic treatisss, the student
\a made to weep beforo the guru, before he is saved.
Sorow has often made sainty of men, and in the intenaity
of grief, the sensory organs of mortals have besn made
alive to sights and sounds far above those of theearth. In
the Feriya Purdna, the child IYrugndnasambandha is ve-

resented as having been rewarded for his weeping with
Eirvnti'ﬂ uulk ; and 1o life, the weeping child 14 is, that first
receives the caresses of the mother. The first of the four
truths that Buoddba discovered uuder the Bo-tree was
that the world is filled witk misery ; and the first right
thing in Buddhism is the recognition of the sorrows of
life. and grief for them. Sorrow is the sweet nnction to
the heart, and as the Lord said, ‘Blessed are those tlLat
mourn for they shall be comforted.’

‘Knock and it shall be opened’, is the precept; but no
ons 80 happily 'knocked as Arjunus, and like Daniel who
went 1n search of asses and found a kingdom, he pressed
for a solution of his immediate problem and, for the in-
tenaity of his grief and the earnestuess of his demand was
rewarded with a solution not merely of that probleri, but
also of the great one of life. No sooner did he get un-
manued and let slip Lis Gandiva, than there came for him
an elixir from heaven which ravishod his senses apd reis-
od bim far above the tumulit of thebattlefield, and his own
question even at 50 early u stage as the 3rd chapter is no
langar, ¢ Shall 1 kill my brother or will hs kill me P’ but,
‘Ghall I attain Mbksha and how ?° All that was required
of Arjuna was that his heart should lose confidence in it-
self, and, filled with grief and fear, scek for guidance and
help, The hour of the battle was tho firgt hour in which
the manly heart of the warrior felt itself weak, and
Krishoa had eagerly awaited the bour and ripened him
for it in the latier’s interests aa well as in those of the
woxld.

Now, lst us recall to mind the true meaning of Krishna
and Arjuna, and in its light see what the battleSeld of
Kprukshetrs means, It is oo longer the narrow feld
of  few areas in whick & number of men gave up their
gbosts, and which the geographer and the historian

might buay themselves in dimuvan.ng' and explaining, bat
the whols universe, boundless and eternal,~the siena

of the Atroan, the theatre where that Atman dreams, and
in the (.cam becomes the Jiva or* the habitual self,” as it
has been most poetically styled, and finds itself in courue
of time confronted with problems oun every side. Kuruk-
sheotra is literally the field that was made, and therefore
the world that is made by the mind, Similar to mis-

ing a spark of fire for a precious gem is the mistake
which the mind first makes, that the world of senses it
made i8 & world of plessure. YWhat was fancied to be a
soft pillow to rest upon is gradually discovered to be a
hone under the grinding wheel; the world of pleasure
becomes a world of battle; and in & more special senss the
Kurukshetra is the world, discovered when. the mind
bas begun to inquire, to be a world of battle. Those who
ware or rather were fancied to be friends and relations

before the battle are now seen ranged as enomies; the
war han to be verried on with the very things we before
tovod so woll.  This buttle isn to be carried oa with the
help of some mllies, i.s., the bad vr<ttisr or tendenscies of
the mind linve to be conquored with tbe help of the good ;
but in the end both the allies and the enemies are slain,
for the uirvdna is where all the ontgoings of the rhind
ceass, where there is noither hate nor love, where the
mind vests with itself in ite vative bliss,

Tu muke the meaning a little cleaver, the love of wine,
women und wealth all of which begin with pleasing, snds
iz hnte—friends and relations me senemieg. The
love for these things ia to be couquered by the love for
higher thinga—learning, poetry, charity, and #0 on.
These are the allies in the battle: but these are walnable
not for themselves but'for the sake of thie Belf, for
* rousing the great giunt', for rendering possible thé bliss.
ful reslisation of the Atiau where the lowar hates and
loves cense,~the Atman which ‘stands alone and withnut
a Recond.’

To return to the point, Kurukshetra is the world which
to the mind which las begun to discriminate, is full of
problems—a veritable battlefield. Arjuna the Jirs or the
humas mind with its wonderful facnlty of discrimination
is the hero; the body is the chariot. ¢ Know the Jivans the
1idar, the body as thecar, know the intellect as the chario-
teer and the mental vrittisas the reins. Theysay, the senses
are the horses and their objects.are the roads' (Katha
Upa., 11, 3, 4) The intellect (Jndna Sak#s) being the
brighteat reflection of the A’tman is the charioteer Kyishnas,
the Paramitman in human body.

The great battle of Kurukshetra s not thema matter
of antiquarian interest fought sometime ago, and some-
whero but a daily, nay, hourly one. The sconer we enter
1oto it with earnestness and zeal, ths better will it be for
us, for Krishna the A’tman will reveal Himself to un jn
the shape of intellect or Jndna S’aki’ and guide us safelv
throagh it, and the victory of salvation is sure to be om
in the end.

(To be continued.)
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ertracts.

Fech soul is potentially divine. The goal is to mamfest
this divinity within, by controlling nature, exteroasl and in.
ternal. Do this either by work, or worl:?:. or peychic vonirol,
or philosophy, b{ ons, or more, or all these—~sand-he free.

. whole of Religion. Doctrines, or dogmas, or
ritusls, or

books, or temples, or forms, ate hut secondary de-
taila~—~Swdns Vivdkd

The perfection of man is in his total adhesion to God.~— 8t
Thomas Acquinus.

The masses of men are as incapable of thinking a5 of
ﬂymE. A few words of the sages of Atheism sod as by s
touch of Girce's wand, the glory and worship die away and
E?u;ra reduced to oor proper rark among the swine —7. 9.

To worship a black stone, because it fell from heaven, may
not be wh‘ln!l{' wige, but it iz helf way to being wise, half way
to worship beaven itself. It is no true folly to think that
stones see, but it is to think that eyes do not, Itis mot true
fally to think that stoncs live but 1t is to think that,sonls do
not.~—Ruskin.

He who sceth, that Prakriti verily ormp actigne every-
where and that the self iz actionless, hgg::ebh. 7

As tho omnipresent Akdia is not sciled by reason of ita
subtlety, 8o seated everywhere in the body the self is not
soiled.~-Bhagavad Qita, X111, 29, 32.



