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Ticws and 1otes.
SWAMT SARADANANDA IN AMBERICA.

o - —

"T'he Greenucre Schoul, alter two svasous’ lectires, has cote
¢ oceupy a place ol s own., 1o ie noz, inderd, @ school
uhy strict sense of the wort.  Greenrere is o plnce *ﬂf inspira-
tioti, presenting the churm of woods und wide river-views,
onconiaging outidoor difo und brluging vie oloss to natue,
Tho prineiplo of thy schoal is. penows ite wethod is less ine
struotion t\mn hitecchunge ol wplrit und experlonce. ¥ym-
patliy lethie word ol 1ifo nt Grecennora,

At the couference held in July luat, the lectuvesy were

grouped sbout the topics of Peace, (lompurative Rehigions,
Education, Home, the Iistory ol Mau, Fvoluticu, Nature,

Art and Sociology.

-~ The Study of compurative religions begun with Mr. Jumes's
lectitre on the tehh of July on the value of the xtud: of
religions. He suid that the chaimn whiceh binds every crewror
of the nuiterse to cvery other humsn creature s relignon.
The present time has witnessed & fermeunt of iuterest in thix
subject. A greavimperns was given by Max Mualler's traus.
lations. Ow the 7th D, Janes lectured on the Origin ol
Religiogns, and Mr, Junes on Chinese Theism. This  was
fotlowed bv a discourse ou Vedantisin by the Swawn Siaradi-
nandat. '

The first lecture of the Swimi Saradinauda was listened
to with great ruterect. In 3spite of the scvere storm, about
seventy persons were present. The Hindu teacher has the
immpassive- fascination of his ruce and, although this was his
first public iectare i the Eugiish tongue, he made himself
beurd snd uuderstoed with grent clearnoss and force. His
theme, **’T'he Philosophy of the Vediuta,” though at first
thought remoie [rom common interest, wag deveioped with
praciical and pertinent appiication to popular thiuking, The
pbilnsophy of the Vedinta aims to answar the question,
*What ix that thing by learuing wbhich we learn the wholc
truth ¥ Vedauta means tho ﬁll’.b@l‘ 1t of the Vedas, or
saceed Looks of Hindu faith, But the Vedas refer unot only
tu Lthese seriptures, bat to che sum of revealed knowledge of
the past and the future, The Hindu doctrine of inspiration
bax v rock of literst infablibility to go to pieces ou, but
gives Toom lor il the light tbat wmay break forth from the
Lawruat Word. ,

The Hindu tbinks this knowledge (Veda—to know) i
eotored i the universat mind auond s eterual. The Vedic
liternture 18 divided into two parts: one, the work
portion, depla with ceremomals and is now extinct. The
other. the knowledge portion, holds the Upanishads, aud
etchen that there ave three principles— God, the woul and

cyiles, Godis the sum Lutu!l of souls, the liuunun soui is

the suine ensvntinily un God, bat appesrs HilToreut on aceonnt
of Hlusici.

world and thoughbt si1v creuted vut of primal matter by cosmic
ctargy. T8 d» pot & creation out of nothiug, for * some-
Liung ol come ont of nothing,” and created things will
iuvolve sgmin o the primal ting. Our perceptions tske
(hace through the estertnl orgnus first aud then the nerve
cvircy #16 the nrind, and the reaction from the contral
prisciplé prodeces perception, Bebind all this is o backe
growid of higher principle—prrusha—on which ss on u
s¢rocu everythimg ix focused. and which is unchangeablo sl
absotute, while wind wird body chinuge.

The thewy of Kiarina ts based on tha truth that the soul
v cternal wud lins nu beginning. Souls are not created hut
uppesr ss outward unly ﬁy‘ itlusion.  In reality thiere {5 hut
one sonl, which we #ind by driving off iguocance. 1f it be
nsked what is the utility ot this philosophy, the auswer is that
utility i8 not the test of trath. Ignorance is the mother of gl|
misery, the evanescent cunnot bring lssting happiness. It
caunot enable mun Lo realize union 1u present sociecy, but jt
way strive to muke socioty compatible to rnise it vp, Al
societied are based on iruths, never truths on socicties. - To
the objection that this perfect existence would reduce us to
the conditions of stocks and stones the aoswer is that there

'l vycies refer to the helief thud all the nasturul”
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are more then two kinds of  existence. tfla.:- above the
CONSCIOUS I8 11 MUpet-cunscions eXistence, and 1% s to that, not
to the lower nnconscwns  existence, wo  aro dircoted. All
h:llluh:l‘:n ul I'ullgiulm hiave t‘htilnud t.h&ir truth. Il:ﬂl b}' ﬂ.t‘gw
ment, but by having sceu, perceived, realized bh_e:r-truth; and
vhey linve done this thirongh tlns super-conscivus existence
e one Lhemo of the Vedants s tho scarch after thiis absolute
sublime undivided existencs. *‘Uhou art that” is itn_t::nu. 8-
sertion.,  When a woiritual dircetor said o & pure disciple

St Phow art thsg,” the disciple st first thoughit thut he referred

ta las Lady, hue found that lue body olisngod, A i1 the
BUlG Irullj; was reprented amd the dia{uiplﬂ thouglit gﬂia mind
might be weant. But that tou chianged, And to his fyrther
question the teachor suid: = Bouretv for yourself ; you are
that.” Ao hapurediscinle thinking the body was himxell
went into all xorts of wickeduess. Only a pure life can
recetve the truth, nnd xo there ix u fourfold mettiod of practic-
including the quenching of ull desire, eartlily or heavenly, Lo
love wood and Gud. not for happiness' snke, but  for their own
suke. to nttiin bediel i God, to aeqguire concentrution and te
lowra to th-crimivute what s real.

After an interesting dhiscussion tn whicl the profound prin.
ciples were hroughbt out with still more telling force, a letter
was read from Professor Max Mualler,.. which is of such value
aiid inferest that ‘1t should be preserved here. * You i
working,” he wrote to Miss Farwer,* for what all founders wud
reformers of religion have beeu working, 10 make men and
women feel thuir divine brotherhood, and bring them to jook
ont enrtlt as but unother nuwe for heaven. The wise people
will tetl you that this is impossibie, but no barm iz doue hy
doing what seems im niblle. (iocthe used to suy that ‘cuare
ix taken that trees should not grow ioto the sky,' but
the pine that tries to grow into the sky 1s none tho worst
for it. That there should be oue flock and oune shepherd
secms impossible now, but the very wish for it does good.
partionlsrly if. we learn to wunderstand that the sbeep of
other fiooks dud other shiepherds ure not ail biack *sheep.
As the Binhmans say, *If the effort has been muels and st
docs not sncceed, what blame is there’ \WWo must lesin
to wait, we muat have the conrmuge to do smail things—thi
is tho true test and proof of fuit.E."

After this Mr. Dickerinan spoke ou Ancicut Egypt.

''he SwamiBaradinsidagave his second:uldress on the morn-
ing of the fthi His lienrers wero gatbered under a large pine
troe at.sne distance from the vsual asseinbly place, and the
teachor sat ut its base. 'L'lie quict shade, surrounded by light,
the distant views over land snd wator, the wind singing it
monotone sy only pinos can make it sing, the derksskinned,
tinely cut face, all united to give -a setting to the discourse
tbut fitted peculiarly with its calm, mysterious meaning.
'I'he- American  paper continues—*"To foliow the Oriental
wind tnto the renim of ietapbysics: is to the Oocidental like
uu ethereal swiicining lesson,” s

Y * o .,

“fl'o hewe s detive Leschier  speuk of  Tor-oll ideas snd
tlivorice is towdl 4 stbinolus sud  rel reshmont 4o e
wind. Liis like reading in  the originul what ;oue lirst
beenine familiar with throngh s treasiation. The familiar
has 8 new vitality, u power of mesning ivexpressibly potent,

and au  csyential ftorce when it comes direct from the
spring.  Wo 00 one who has beon througih tho severe coursc

of specuintive disciplino voquired of Hindou teacliors, is him.
self the hest exponcut of its signiticance, vne who, with the
confidence and ussurance of the andopt, not so mich argues as
doclares hLis faith.” 'Tho Swami that day claimed that the Yoga
discipline was necexsury, aa a science is uecessary %o the at-
taiminent of truth. lts experimoutal evidence in  fairbess
shiould bestadied. through genuine and nodoubted instances,
Lefore it is doubted because of impostors, It has' jts wmira-
cles, its fruits of saiuthood, that cunnot he gaiusnidiy> And its
mothod of training for the attainment. of the perfoed, tho so-
called super-conscious, existence deserves to be followed just
8y in any of our scieuces, in chemistry and astronomy, prellim-
inary rules of practice haveto be faithfally learnod and ob-
scryed before its end will be obtained. e

(Contiued on corer page S.
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T'he method of attaining this cxistence may  in some cases
cover but a short time. it 1s supposcd that sgoine sguls hinve
in previous existence had such training that their lesson tu
this mnay be quickiy learned.  Sowe have finshed 1t tn a fow
doye, one i three duvs=, but in any cuse a fothfnl continunnce
will bring the resule, and the loneest Die aece-saey s twelve
vears.  ls steps involve trninimg not alien to what w com-
mon life bringy gucesxs. It reguires concentration so that
the mind is entively 1 the control of its possessor; and this is-
vnly another way of saving what o wise teacher smid of the
coducated man—tbat he was an cdueated man who could take
lis mind between his thumh and Hnger and maske is do his
't'ln.illr

[n discoursing on Taotsm M. James explained that vepose
was its  watchwaord, -Mr. .fehangic D, Cola of Hombay ex-
ponnded the veligion of Zoronstor, Ta eali the Parscos five-
wotshippers is to misundoersiand their belief, I'liey regnrd
lire ag a symbol of ereative encegy,  “I'e lectuver clased witl
the following prayerof Zoroaxter., “ May Alhinra Mazda, then,
ont of his mch store grant unity and imwmortalicy with his
righteousuness and power, long life, the full cnjosyment of the
rrood hife to all who are faithful to him in word and deed.”

The 9th of July was signalecd by Dean Robinson's p1o-
tounnd stady of religious Umnity. He opened  with a fine
statement of the natarc of peace. “I'ne essential unity of all
refigions is summed up in the stutement that kuowledge is not
anly power, hut peace, producing the nniversal concord thnongh
which the created and uncreated become lorever one. Tiie
Bev., Mr, James completed lus survey ofthe philosoply of
.notze. Dr. Junescontinued hisclass work intheearly hixtory
of religions, studying the nuture of Feticlusm, which is also a
child-hike efort toward a scientific explanation of the ugi-
verse. A Japanese suident., of Buaddhism, Mr. Nakamura
read an essay on Buddhism.

The class work on the morning of the 10th instant, ineluded
the discnssion of the cthics of the Vedints philosophy by the
~wami Shradananda. The week's study of ethaic religions was
closed with Rev. Dr. Guthric's fecturo in the afterncon on the
(lentral Doctrine of Christinnity-.
~ On the evening of the 12th of Tuly, Rev, Mr. Goodwin of
" Fingland apoke on Buddha, He defended Buddhism from the
charge of maternlisin on the ground that the absence of
the mention of God und Soul in Buddha'’s teaching proved
rnther that Buddha felt the ihcompetency “of the human mind
to grasp the Infinite,

On the afternoon of Sunduy the 13th iustant, Rev. Heleny
Anderson, of Boaton, minister of the Church of the Higlier
[.jfe, §poke to alarge dudience nupon the * Christ Ideal” That
light which lighteth every nian that cometh into the world will
sline through wus if we remove ohstructions and become
receptive to its silent penetrativo influence.

On Mouday afternoon the philosophy of Poestslorzzi was
interpreted by Mur., Batterworth. Ou the tablet erectod to s
incmory stand these words -

Benefacwor of the poor at Neuchof,

Father of orplinns at Stans,

Fouunder of the "ublic School at Herthond,
Educator of humanity at Syvesdon,

All for athers—TFor hunsell, nothin.

After a few well-chosen words of thnnks from Miss IFavmer,
- ~ume charming music from three ciprining youny girls form-

cd a fitting closo to lecture and introduction to the Brst
“mecting of the class interested in learning of Rev. Mrs. Vau
Anderson of tho Chliring life. ‘I'he vain fell saftlv on the tent
roof as her earneat voicespoke ol human capacity to mpre-
Imnd_ tru_t;hp, of Jerus standing before ux us the lutman tife
m_aul*f‘ual;m;r. God, of our necd to study his life and to Gud in
ius Iife the his:ory of our own., As E?I{‘r grew more  eluquont.
in her personal appenl to the larger self which displaces the
lrﬁi:ftl; t:::;“*l ir%hi;iﬁ%!! {t{ﬂ].‘i(;‘.i(illi'-lu'ﬂ.‘i, the God CONNCIOUSNESN
andd of Hf:lf:tl:ihnﬂsﬁ t,lhi: L::L:i huﬁ:;‘hgm e o Bl of wnger

¢ , the s m the clouds and touched

the river = if in the assent of a henediction.—betracted from
Aiervean papers.

#
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+ A-writorin the Boston Eventug Tranzeript under date July 14, |

says, " The 5 " Sarfiidnuanda of India continues his study
clnssea under the pines. Yesterday ho spoke of the Pritnk-
yAma, which is the control of the prdnd or primordial! enorgy
which is manifesting itsell in everything and evolving ali
this manifold uuiverse by its action upon the primordial
matter,the «#krisa. This evening the Swam will form and
instruct a clas=s in Rajn Yogun practice at hix tent ; and if the
secret of his serene and heanttful caluiness of gaze and man.
ner can be taught  to the restless West, . will be a lesson
well worth the learming.”

Swa'mi Viveka nanda.—We hear th t Swimi Vivekanandu
1s to attened the Fthical Conferencoto held wt Zuarich. He
leavea Switzevland for Kiel, Germany. to pay a visit to Prof
Decussen who has invited the Swam:. '

The Prabuddha Bha-ata Vedanta Library Series.
Lectur<+< on Gnana~Yoga

BA
Swami Vivekananda.,

The name of Swami Vivekananda has become faniiliar
to all; and by his unselfish work v Fnglaml wnd America
lie has placed beforo the wlhole world his views on Retip.-
lon in general end Vedanta and Hindulsm in partien-
lmi.  His lectures on Karma-Yoga, Bhakti-Yoga zud
Raja-Yoga have already been published, but no attempt
was made till now to bring together his views onv Gnana-
Yoga, the most important of all, inasmuach asit ig the
very ecme of the Vedanta philosopliy. That attempt has
now been made, with the result that twenty of his lectures
on the different topics coonected with Gnana-Yoga.
have been brought togetlier for the first time in a book
form. These lectures cover nearly the whole ground of
Vedanta, Theoretical and Practical, and give the gist of
the oldest, most important and most suthoritative of our
Upanishads in a language thoroughly his own and
singularly terse and spirited, and, according to 8 great
practical Vedantin, perfectly faitliful to the original
anthorities. Such of his critics as call his views ** Neo-
Hindurem,” ** Vedaless- Vedantism,”" &¢., will bo immensely
benefited by perunsing these lectures, for they will 500n
learn that the Swami’s views do not differ in any respect
from the grand pructienl teachings of the Upanishads -
and that when one calls hisx views Neo-Hindnism, one
simply botrays an igrnorance or only a partial knowledg:.
of them, which these lectures are sure to dispel.

The book should be in the hauds of every true son of
[ndia aud of every one interested in Rellglon in general,
as these lectures shod a wondevinl light on the many
intricate Piroblems of Lafe and siiow the grand ‘hermony
thet exists between the differeut religions of the world,

The book is printed on thick paper, 50ibs. Double D

8 vo- (360 pages) and neatly bound in Calico.
Price Rs. 2.8.0.

emy,

Apply to—
THE MANAGEL, AWARENED INDIA,

Mylapore, Madrac
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Worth Buylilng'
YWorth Reading '
WYWorth Presenting!'’!

“SELF-HELP”

Wiaith Hhasteat wns of Comduet sond
ey e = sMILES

FI
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Persuyernes

sE e u_f Lo f‘fugim:w's.“

.. L - .
Contatuimg 13 long ehaptees, Ohver RO puges. New edition,

Price Rs 2.10-0. Postage Free.

Amara Sara or un abrdgement ol Amarakosiee

Rs. 1-0 Q.

Subhashit Ratuakar_ i collevtion ol "x\'i.lt}' wnd l".:!.ligt':lfll-
nuttic skyings i Sanskec o with Bxplonatery Notes, by the
jate K. ™. Bhutivdoekar, Cloddi. Poee s, 2-0-0, '

Educational Review -~ there is no ueed, we hupe, Lo intri.
Juee DrooRimdes” Huneas Wanli o Bheaders.  In Bogland for
the Tast thivty “veays the baokh bos circulured nmmony alt elisses
Thiat at has, however Vit 1A I:I‘U‘.‘Uli by the Dot
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The Ritusainhara of Iitnbiasw with tie commentury (Clinne HESL LKL e lovest o

et oy et hiers Levie strugglmi yitl
drika) uf Mumeima, Rs (620,

achieved swirvess, T oweesn b b st po over-eatpnnta the jntdo.
viacs which thits o spe - retod over the lives of thoo!
sands. We thinn 1 “t2Tord Noprtheote who rie-
warked that hud e resd thas sk wchitde Be was still oo voung nso,
he was certain thar the vonse i s Bfe wonld have heon consider-
ably modiflied Ly dtx pevn-s!  For e prrt we know of no more in.
spiring book on the subieX of ~ar-Help, It is a Look whieh we
wonld like to ree widely pid - cousntry whers the principle -f
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Mudrarakshasa, by Visakombaota.
of Dhosdiaeay Qs 1-Ha

The Avargharaghava «f Muroo with the comaentary of
Ruchipett,  Hso 2k

The Malavikagnimitra «f Kalidasa., H.. 20

The Raghuvasamsh of Kuhidusa, Reo 1.0.0 Self-Help w not anoled as e e Sald by
The Rutnavail ! Srtharshwdeva, Prices Kl 6G.8-0 Musais o doo0 svibermonanin § Coo, Palyhat.

Kumara-Sambava. 1—V1. Hs 1-10.0,

Kadambari of Bauabatta, with the commentary m Sans-
kit and different readings, s, 3-12.00

Devi Bh&g'ﬁﬂt with commenraries.  Hs.

A Rare Opportunity !
Don’'t IMiss This !

A Sauskrit English Dictionary. bLeinga practical hand.

7 it}

book with Trinshrerition ol Fivaologionl  book  wit
~Sundarakanda of Vahiniki Raocgan. R 1020 Ktymologicul Analysis throywhoat- by AL AL Macdonell, ».a

ri, B, Cloth 400 Poahilisted Peiec Bs o
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L’llﬂ}'. An 1::1'%}‘ arsher ‘;"i;,rit‘*-.'t'll. c~ the mamber 1o b -
poxed of 1= Liepeed |

Ten UPﬂHiEhadﬂ. Stk bound, Rs. 1240,
Bhagavut with tue connmentuiry of Vijavadhway, R« S-v
Bhagavat Gita. Ry 0.3-0

-

FENGLISH | e

Tattva Kannindi fSﬂ!tkll}';L} wathr iy
with the =Sanskreine Tevt. Hs V1000,

_The Jivan ...lkiiv‘r’i?&k& or the Pathoto aburation o vhis
Life, by Swami
Fnglish. Rs 1-R.0,

Praboda Chandrodaya ur Hise of the Moun of

spiritun] driema onad
Hs. 0-8-0.

The Sankyakarika, by Ixwaru Kreishne  Re.
The Yogasara Sangraba of Vigoaame Bikshu,

Sﬂ.lldh?’ﬂvaﬂdﬂnﬂ. O th l-};n}:,'
Ks. 0-6-0,

Brama. Iswara.
Rs. 0-4-0. - |

Hindu System of Worship. L~ 0.t

The Song of the Celestial Swan. R« -1,

The Bhﬂgi"ﬁ-‘ﬂd G'ee'ta, 11}' Prawa Das Miteie, Patwey. He thm)
Uloth, Ly, 1-0.0 . E

Yedantic e pian, of e, I-{n- AL}
Bhagavat Geeta, L. ' Wiikiay, s, 1-0.0.

The Upanishads--tru-luced futo Buglish,
tfhnhu:ml}'u.‘.‘.f_\'ﬂi-:i. K~ .0.0, |

- Anandalahari Rs. trn.u.
Apply shary to

MessisO' SUSUBRAMANLA & (‘o
Pehlishers aud Boolesello, s
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n Ideal of Truthfulness or the Story of Harischandra.
N ENGLISH.
Awvne pothiers conre ooy shuhd rened thes book.)

rice 5as.

C™ One copy gratis 1o oo
dpply sharp 1o

-3
=o-w Messus, TN SUBHAMANIN & G,
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At Boda or "The Kuowledge of Self. ten copies purchased at a ting.

Cileecs Patoiar, Maotas PRESIOEN: b .

GOODWIN & CO.,
CHEMISTS AND DRUGGISTS,
MYLAPORE, MADRAS,

Sell ti 'J-{}f‘fcsu':'n_:; VIRV BRSSP
ﬁy recnipic i fo f}ﬂ’ F!thhf'a
1. The Great Chamundi's Specific for Cholera
Che only nufathing v foo0 v he dive epidemie Price o
oz, plaal - R 10200

2. Ringworm Specific A radical herval interial
Cure ful'*t-lu: vexations rnmpl:nnt. { vz. ]lluiul: RB. 2.

3. B‘PEWGTm_OIHtment. T'he best oxternal remudy.
One application will vonvines the most sceptieal, .1 oz
cup: Re. 1-4.0.
4 M. C. N's Antimalanal Pills.—A most wonderful
discovery for the permanent cure of Maluvia and its
sequetar. Price per bottle of 20 pills Re. 1-8-0. ’

Postage, &c., extra.
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“Tilhat is Ocdanta ?”

A CHRISTIAN Missionary remarks, Whatis Veddntar
One man gives one answer and another a different one.
It séems to me tobe a name to conjure with and no
nicre.  Vedanta is usvally regarded ax pure pantheism ;
hutl the modern use of the term is different. What do
the promoters of ' Awakened India’ mean by it ¢

"From the above remarks, it is seen what an amount
of confusion exists in regard to the proper defini.
tion and scope of the philosophy which goes by the
name of Vedénta. This confusion is not confined to
our Christian brethren alone, but it also extends to some
of the highty intelligent and learned Sanskrit scholars,
Eastern and Western alike,

These scholars are learned in the sense that they have
devoted their whole life-time in trying to have only an in-
tellectual grasp of the subject, but never had any practical
experience or realization in life of the great truths taught

in it. Truly, it may be said, " Thou hast hi¢ these
tﬁings from the wise and the prudent and hast revealed
them unto babes.” While these scholars thus differ from
one another in the understanding of the subject, it is
plea'sa.nt, to see that thereis no material difference among
the teachings of the great teachers of humanity, who
having realised those truths in practical life each in his
vwn way, -have given expression to the same truths
but in'a manner suited to the condition of the people
among whom they lived. Mere learning is one thing
and practical realization is another. Those only who
have striven to learn these truths from practical tea.
chers—who are still to be found in fair numbers in
this pre-eminently religious countey—have not failed to
see clearty for thamselves the sublimity of the Vedintic
teachings.

Roughly speaking, the students of the Vedanta may be
said to be of three kinds. First, those who undertake
the study of the Vedinta with a view to realize

for themselves the *‘ grand truth,” the * unity” underly-

ing the incessantly changing and unreal phenomena of
this world, and thus get liberation or salvation. They
seek for themselves a practical guide or gwru, and
devote their whole life to atraining that realisation by
constantly listening tothe teachings uftheguru(émmnn),
by pondering over the truths heard (manana) and finally
by striving to realise those truths by means of constant
meditation according to the methods taught by the gurs
(Vidhidhydsana). Such sincere persons are calied “ Mu-
mukshus”, and they will soaner or later get at the truth ;
and it is for them alone that Ved4ntic works really exist.
Among such Mumukshus there never has been ANy
material difference in opinion as regards the teachings
of the Vedanta ; whereas, among those who have tried
to learn it from hooks, there ever bhas been a disagree-
ment even on some fundamental point or another con-
nected with the subject. Tt is the same with respect
to. Christianity or any other religion. For instance,
where'men have tried to learn religion frotn books and
scholars as in Protestant countries, the only resuit Has
been the creation of innumerable sects: on the other
band, where religion is acquired from practical teachers
and saints as in Roman Catholic countries, there has
been unity. That is why among the Roman Catholics
the lay people are not allowed to read their scriptures,
and that is why in Ved4iatic works very great stress has
been laid on Sravanam or hearing a guru’s teachings
rather than on the reading of those works.

The second ¢lass of students are those who under-
take the study for making a livelihood, o¢ for eaming
‘‘ name and fame”, or as an inteliectual recreation. Itisto

this ciass that the generality of Vedintic scholars helong.

They have tried to get only an intellectual grasp of the
subject, and their knowledyge though vast is more or Jess
misty. They generally lose themselvesIn vsin disputa-
tions or learned discourses, and very rarely get at the
truth. We may well say with the great Tamil poet,
philosopher and saint, TAyminavar, ¢* Blessed are the
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ignorant. For, what shall we say of our pligltb. who are
learned and yet know not the truth ? Learping is so
mighty that if any one were 0 lay great stress on the
importance of gndna or knowledge (for salvation), we
can establish, on the contrary, thut kerma (rituals) alone
ts all-important, and wvice versa. Again, if a great San-
skr  scholar comes (for digscussion), we silence bim
with any amount of quotations from Tamil literature,
and gimilarly if one clever in Tamil literature were to
come, we shut him up by citing a few stanzas in
Sanskrit. But, can this learning, oh Lord! whirh en-
ables us to confound and silence all, can this tearning
lead us to salvation ?”

Lastly, come those that study the Vedanta with the
mere idea of criticising its teachings. They only look
at the apparent superlicial discrepancies that are met
with at the outset, and condemn "the whole system.
From them the truths of the Vedinta will ever remain
bidden ; for, they only see in it whaut they wish to see,
and hence make no progress in understanding the deeper
truths. It is only such persons that criticise the
Vediota so freely; and, generally speaking, the greater
the ignorance of the subhject, the louder and more inci.
sive ig the criticism. To this class of students betong
some of our Christian brethren, a specimen “of whose
criticisms on that gem of books, The Bbagavadgha,
-—one of the authoritative works on the Vedidnta—can be
had at any Christian Tract Depbdt. That is why the
Vediinta is a stumbting block to many of ur Christian
Missionaries and our Social Reform friends. Therefore,
the only way they can understand the Vedintais to
approach it with a sympathetic attitude, find out ihe
best practical examples of its votaries—who are for-
tunately not very rare—and lezen from them the
truth, gatting the doubts that may arise cleared by
free discussion. The necessity for such a teacher and
guide will be obvious when one considers, how, in
spite of the simplicity and lucidity of the language of
these Vedintic works, there is such a misconception
of the ideas expressed. Take, for instance, the idea of
Renunciation of this world as the surest way to salvation.
A .literal understanding of the principle . has evoked
many a criticism, and led many to doubt the soundness
of the principle, Many are the bomes that have been
rendered desolate by this blunder about remunciation.
But from the very early times the great teachers of
humanity bave warned mankind against this pbysical re-
nunciation (Vide Prtfulls in the Vedania in the second
issu¢ of this journal). Az Swimi Vivekdnanda says,
“The Vedanta teaches that the world should be
rennunced but not oun that account abandoned. To
live in the world and not be of it is the true test of
renunciation,” \With the above remarks as to the

course one has to pursue in trying to understand the

truths of any religion, we may pess on to the con-
sideration of the question. ** What is Vedanta ?"

—— il il

The VedAnta is the philosophy, contgined ip the Upa-
nishads, The Brahma Satras and the,}Bh@gj&v’adgitu.
These three are called the Prasthinatrayasis or the threco
tegs on which that philosophy rests. tt is known as the
Vediinta, because it claims to be the end of the Vedas.

The Vedas usxed in the broadest sense mean know-
ledge ; and knowledge is infinite and eternal, and no limit
can be set to it in this eternally mystericus and infinite
world. So are the Vedas iufinite and eternal, They com-
prise all that bas hitherto been known, as well as all thut
may hereafter hecome known. In a restricted sense, 1he
term is used 1o denote <piritual knowledge, us in spiritual
knowledge all’ other knowiedge is fulfilled: and hence
also it is applied to the Hindu Scriptures, which contaiu
the essence of all knowtedge. All the inspired outpour-
ings ol sages uncieot and modern. all the Bibles,
Zendavastas, Dlnumnapadm and Koran yet given ta
humanity, as well as all the acts and sciences ace in-
cluded in the terin Vedas; and the Christs, Bud-
dhas and Sankaras of the future can speak nothing but
the Vedas, As has been observed by Swami Vivekinanda,
“ The Vedas are without beginning and without end. It
may sound ludicrous how a book can be without begin-
ning or end. But by the Vedas no books are meant.
They mean the accumulated treasury of spiritual laws
discovered by different persons in different imes. Just
as the law Of gravitation existed before its discovery
and would exist if all humanity forgot it, so it is with
the laws that govern the spiritual world; the moral,
ethical and spiritual relation between soul and sou!, and
between individual spirits and the Father of all spirits,
were there before thetr discovery, and will remain even
if we forgot them.” |In other words, itis the accu-
mulated experience of ages handed down to posterity
in all climes and in all ages. That these experiences
ciffer according te surrounding circumistances t00 varied
and toe numerous to niention, ought tn be conceded by
every thinking person; and the Vedas include all these

varied experiences .or knowledge. And Vedinta means
the end of knowledge.

Here perhaps it may be asked, ‘‘If tha Vedas
denote the unlitnited tund of konowledge, ax it iy
said to be, i® it not rather surprising that a certain
philosophy. should claim to be the end of this seemingly
endless Vedas ? The contradiction however is only
apparent. All knowledge is of two kinds: the one con.
cerns itself with the outward properties or attributes ot
things as perceived hy the senses and the intellect, 7.
the knowledge of the Phenomenon ; and the other deals
with the inner nature, the underlying reality or the es-
sence of things—the Noumenon, The former will ever
remain imperfect, as, in proportion to the advancey made
in various Sciences which have been dealing with the
knowledge of this phenomenal aspect of this world, the
unknown has not only been receding further.gnd furtber
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but has also been growing bigger and bigger. \We
analvse water, and find it is made up of oxyygen and

hydrogen ; but what is oxygen and what 1s bydrogen-

who can say P Where there was one thing unknown be-
fore, there are two things row; and the mystery of
nature has got thickened instead of being solved

“Veil after veil will lift—but there must be
Veil upon veil belund ™

The man of science is as wise to-day ax he was
centuries ago as regards the great pronlems of life and
existence. Science examinex the world with a frantic
engerness but does not get at the battom; it furnvusly
knocks itself against a barrier bevond which it cannot
go.

If, however, instead of looking at the phenomenal
aspect of things, we proceed t0o examine their inner
nature—the noumenon, we find that all the differences
in the world are differences of ‘* time, space and causa-
lity,” or of * names and forms " (ndima and riipa) ; and
that these ‘'names and lorms ™ or “time, space and
causality.” are, deeply’ conxidered, but forms of the
mind, 7. ¢., appearances are pictures projected by the
inind ¢ and that where the mind is subdued and at rest,
the inner unity, the vitimate substratum of this pheno-
minal universe reveals itself This common unity, this
underiying essence is (od, timeless, spaceless, and
causeless ; and the world from this standpoint is noth-
ing but tyod manifesting Himsell in different names and
forms. There is not 2n atom outside Him. * In Him the
world lives. moves, and has its being.” * He is the wise
man who sees everything in God and God in every-
thing."”

This is objeclied toon the ground that itis Pan-
theism. We say it is not, For, Pantheism is defined
as ' the doctrine that the universe taken or conceived
of as a whole is God, or the doctrine that there i no
God but ‘thie combined forces and laws which are
manifested i the existing universe.” It is plain that
the Vedanta never denies the existence of God: for, it
emphatically asserts that that there is but One Existence,
which 1s God. Nor does it say that the comhined forces
and laws which are muanifested in the existing universe
go to make up the conceptico God. Then what does
the Veddnta mean, when it says that we shou!d see God
in everything P It means that if we calmly analyse this
phenomenal world, we see that all the differences io the
world are resolvable into differences of name and form
only, or, as it has been termed in Europe, differences of
“ time, space and causality.” If from any object we
take away the nanic and form, what rewnains is the inner
essence or reality. “Itis the Atman beyond all,” ax
SwiAmi VivekAnanda eloquently puts it, ‘‘ the infinite,

beyond the known, beyond the knowable ; in and through

That we see this universe. Itis the onlv reality It is
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this table; It is the audience before me; It is the wall;
It is everything, minus the name and form. Take the
form of the table, take away the name; what remains
is that It. ® ® ® It is the name, and form that
make the difference. [t is the name, the form, the
body, which are material, and they make all this differ-
ence. If you take off these two differences~of name
and form, the whole universe is one. There ure no iwo,
no three, but one everywhere. Out of thts one Infinite
Existence all these are manifested through name and
form." The same idei is expressed even more lucidly
when he says, * There is but One unit Existence, and
that One is appearing as maonifold. This Self, or Soul,
or Substance, is all that exists in the universe. That
Sell, or Substance, or Soul, is, in the language of non-
dualism, the Brakman, appearing to be manifold hy the
interposition of name and form. Look at the waves in
the sea. Not one wave is different from the sea, but
what makes the wave apparsntly differ? Name and

- form : the form of the wave, and the name which we

give to it, * wave.’ That is what makes it differ from
the sea. When name and form go, it is the same sea.
Who can make any difference between the wave and the
sea? So this whole universe is that One unit Existence ;
name and form have created all these various differences.”
So long as one's attention is fixed on the outer atiributes
of matter, upon the changes brought about by name
and form; one cannot see the inner essence But the
moment one’s atteation isx turned from this heteroge-
neous world of names and forms to the :inner essence,
one sees and ought to see God in everything ; for God
is that inner essence of all existing things. We must
remember that the Vedanta does not say{ ¥br instance,
that the tree we see before us 1s God. 8o long, of
course, as we look upon the tree as tree, it is nqthing
more than a tree; but when we dive deep., leaving the
name and form behind, and try to realize the inner
essence of the tree, we see nothing but God. And that
is what the Vedanta, means when it asks us to see God
in everything. The difference netween the Vedanta
and Pantheism may be thus summed vp: According to
Pantheism, God is the sum or totality of phenomena ;
while, according to the Vedanta, God is the nnderlying
essence of phenomena—which are but the result of
name and form superimposed upon the essence.
Therefore, of the two kinds of knowledge,~of the phe.
nomena and the noumenon—that which finds the world,
the whole existence in its essence to be God is wrsdom—
the true knowledge, which is itself the end of all other
knowledge ; for, ** when we know Him all the world is
Ronwn.” Though the knowledge of the outer phenn-
menal world is ever on the increase, and though this
kaowledge may be a great help in attaining to the true
knowledge, yet all men have, at some time or other,
to find out that such kuowledge can never become per-
fect, and, that to reach the truth that can satisfythe heart,
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they have to pass beyond uppearances, beyond names
and forms., In other words, knowledge can have rest
only in wisdom (Gudna) ; and a person is said to have
attained the end of knowledge, when he has attnined the

renlisation of his own Sell, or found the end of ali know-
ledge in wisdom,

Few men, however, perceive this ; and fewer still have
the requisite courage 1o uvercome the mind which pre.
sents this terrible dreum-vision of an infinitely differenti.
ated world. They are therefore content to ciarry on
their traffic in the phenonienal world, Unable to scek

wisdom, they pursue knowledge. Though the MRJority

no doubt are ever seeking knowledge, yet there are u
few who have found itx end in wisdom.

Thus we see that the Vedinta is really the end ot
knowledge—wisdom, as it professes to be; lor its greatest
triumph is that it dives benpeath the vision of names
and forms, and reveals the inner essence of the universe
ns God, thereby unfolding at one stretch the fuli
meaning of the universe. It is therefore Supreme
knowledge or wisdom, and richly deserves the name.

Haviag thus briefly given the definition and scope
of the Vedinta in its Adwaitn Aspect, we are content
to draw the attention of our readers to the lecture on
‘“ Atman” by Swami Vivekinanda teprinted elsewhere
in this issue, for the explanations of some of the salient
points of the three steps (Dwaits, Visishtadwaita and
Adwaita) which Indian religious thought has taken
10 regard to God, sou!l and sin,

A nandagivi=Paramabamsa.

In the Himilayas—at Hrishikes—where the Chandyy.
bhiga flows into the Gauges—there isa shrine dodicated to
Chandrawmouliswara. ‘This shrine, which is o work of art
in that expanse of nature’s beauty and sublimity, has a
terrace on which sat a young man. of about twenty.three
years of age surrounded by a large circle of Sanydsis man y
of whom were much oider than he .was. They wore sll ox-
tremely attenlive. He was discoursiog on the merits of the
Karma Yoga portion of the Bhugavadgiti. in tho assnbly
thare was an elderly lady who was intently gazing on the
- fuce of the sovthful sage,and a few paces from the lndy sat

ait élderly gentleman who was gazing on the young Suny-
sin with equal attention. It wusabout eight in the mornng.
The sun wai struggling up the heavens, which were enve.
loped in one of those thick mists which from time to tine
take possession of those mountainous vegions and add to
their naturully weird appenrance. The Ganges flowed with
& copious tide nud with that rapidity wbich more than iy
any other place characterizea the riverat Hrishikes. “Who
10 this yoathful suge ¥ asked a pilgrim of a Sadba o
aucboiite closs Ly. The Sidbu replicd—* Do you not
know Puramabamasa A’unavdagiri, whom all the world
knows P The pilgrim apologized for hisignorauce and the
Siadhu proceeded an follows:—* Ina city of greut political
importence in North-western India tlere ie a family of
great alluence aud power. This faiily was representsd
by a lady sod geutlemman of exceptionally good charue.

gy wesslprlal § b b P e oSk, bl AN & Y =l ¥t il ek -y Sl el .

ter.  Thoy had no imsue till thuﬁolmd pasved their fortiut_h
yeur. ‘Then un ouly »on was born.  He was edocuted in
Sunskrit.  Gront onre was bestowod on his edueation, Al
thut prrontnl attountion aund tendernoss could do, coupled
with wenlith nnd intfluence, was done. Tho youug man deve
loped into n great scholur.  Iu Sdhitya (liternture), Turke
(Liogic), Afinviwsa (vne of the dardunas or systems of phily-
sopliy), Veditwda (the sy stem of phitosophy thul tenches i
ultinite wis of the Vedas) and the various Kalas {atts) nul
Vidyas (sciences) e becane un adept, A the xuine 1o
the young sun ucynired the hinbit t!f trankngr as :_uun-h it~
practicable aboat things aud saying what he wialiid to
sy in ns few words as possible. He wae extremely court...
ous  to people, and s simpathy  with those who were i
digu-uﬁﬁ wIis “ulunuuiutl. Mllu)' Wil llIE illﬁt—llllﬁl‘ﬁ It
which hie guve away the very clothing he wore to veliey
the poor aud heipless.  The aniuals of the localit
which he lived, lind their own share of lus bouuty. 1.
cats, birds of various kinds-—all had their dajutios giveu
to them from time to 1ime by Swayambhd—for that was
the pet name by which he wus kuown nmong his friends
and relations. Fiuding that Swaysmbhit was » decply
meditative chaiacter and that, though a man of very fow
wotds, yet, he spoke always to the point and as Jucidly a-
oue could do, the learned flocked round him. The poos
amony the learned—for the pouor among the learned aud
the issueless among the wealthy nve proverbially natneroas
—foand iu him a liberat pativa, Swayambhi had attuin-
ed hix twentieth year, ]'Yis parents grew snxious ahout
his marringe, For three yeurs therveafterthey went aluint
seeking fora bride. Une¢ was found, who suited Swayum.
bhi in every vespect.  Finally the pavents of Swayambha
vinited the parents of the wouid-be liideto fix the day o
the wedding and mnke all the prelimivary arrangemecnts
in the matter. There were great rejoicings ubout thw
coming marriage at the bride's quarters, for the bride s
parents were equally wenlthy and powerful ou the bride-
groom’s. After setthing the day of the wedding, the pa-
vents of Swayambhd returued to their city. hen they
auproached theitr munsion they found Swayambbg gseated
on the outer verundanh of the house, with a tonsured head
and n piece of Kashiyw or ocine-coloured garments rou::d
bis loins. The soriow of his parents cun be easily ima-
gined. ‘Their son hud become u Sanydsin or anohorite
renouncing completely  the plensures of the world, uul
bidding a final edicu to itx concerns was evidently pre-
paviog to depmrt from the puvental mansion, * Al
what huve you doue, cliild!’ xaid the parents in accents of
bitter grief. ‘1 lhave done what {may have to do lute:
on iu life some duy—1 hinve simply taken time by the fure
lock. T shall go to they HimAlayas and spend the remaii-
tng days of my life in the service of my gud.' So eayiny
Swyambbi got up, aud walked out of the abode, * Wit
son, yel 0 miuute,” said the parents, * till we follow you
to your abode in the Himdluvas, wherever that may be-
lifo withont you will be no life at all to ne.' Swayaurblii'-
pavents did us they maid. They made iustant arren.. -
ments ubout their worldly nfaivs ; and leaving them 16 the
cars of trustworthy agents, accompanied their soun lo thix
place where the Chandrabhigs meets the Ganges. Yonder
you see a oircle of huts—they have been got up at the
expouse of Swayawmbhit's pursnts for the uee of the
anchorites that visit the sucred spot from time to time
Swayamblid's merits as a devotes aud philosvpher huve
scquived for bim the nnme of Anandagiri-Paramahani <.
Very old men have fallen at his feet, with dears i1
their eyes, on hearing the words of wisdom that ful|
frow his lips. Maharujahs bave visitsd him from Lime to
tinme in the period that lie has bheen here, and stood befi-.
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himm with folded hands listening to his discourses on  the
(7itd and other works rolating to the Uttaras inimsa.
The wenlthy and the poot nre received here  with eqgunl
attention, and many are vhe instances in which the wealthy
have offered to fhare 1heir wealth with the poor after
they had been in the company of the Paremahinmsn for a

few days.  Many are the instances in which wealthy men
Lave become anchorites wfter visiting the Paramahamsa.

This Paramah smsa Xnndagivicis like a messonger from
heaven aong us.  His wreatnessis inscrutable ', so con-
cludad the ~age. Every word of hisscemed to be trae.
The mountaius arvuund, in sileat venerilion, sectned 1o Kuy,
“ Great i1 Paramadmonsa Xoambeeins of Vrishikes ©
1. V. Rawaswan Raoe,
H:“‘.-flf-!ﬂ‘l"‘.

Hn Aid to Right Thought.

* Always and alwags higher, hrom the theane
Yatwicss and witless, lead hix feet arighe

" Life's periis and perplexitios nmana,
Po the white ventre of the sucrved hght.”

Prociues, Prayer (9 ihe Hivws,

IT i3 m very natnmial nud decpiescated feeling to desire, by
external act or repeated words, to imipress upon the mind
the relative importance of a futwee tife and ta: high
wisdom of teying to realise its secrots,

All the rituals of all the I'Eligiu]li of the woeld o Dt
an oxemplification of this. h -

The student of practical Vedantisimy muy  think that he
Las passed boyond these things, and that b v gow in
po=session of & motive power that can never alter; neveb-
theleas, such aids to right thioking canuol alwayvs be put
asido in the earlier stages. For, indeed, who doex nat feel
the impossibility of always keeping the heart «tits nighost
pitch of enthasiastic devation, and the will at its maximum
of determined energy ¥ There muxi be mowments of weari-
iteas when the heart grows despundent awl the pivit
droops, aud when any ceremonial would be readily accept-
ed’and pecformed as a help to vesture the dying energy.

With the knowledge that there exist in nature more
sibtie forves thun the oxdinary wmnnis cognisant of, the
stodent may even bLe tempred to funey that thae arc
incuntations of power which might save him the trouble
in restoring the. proper cqnitibrinm, but he wust learn
that nothing ean take the placi of the steenusus vnergy of
tho wilh and that in bimscell alae Des thee puwelr to
Wt himself again to the  Jev,? from which  he has
fallen. Wo! the cerciomals sl meandations of those
who aapire to practise Rija-Youa mast all e performed
within, |

But various hints muy be given to the stwdeut whieh may
holp him to attain tha proper equilibrinm, and to keep
it tliroughout the day.. *Such i hielp he will find to Le ju
hixing the mind on the main questions of vxistenee the lirst
thinir i the morning.  Bofore lie wet< np bet hing thoronghe
ly waka himself und usk himsclf three questions,
am L ? Whydol work? llow dol wack ¥ Encli one
will find hix own worila to suswer these questions, hat the
denernd meaning of them all will lie smnewlhnt. ax lollows.

Wihatam } ¥ 1am a Cragment of the all-pervading
Di}‘it}'. entominal §0 tho flesh, and warking out throuceh
slgw and patuful propeess its evoluting  towurds Hberation
nwd resunion,

- Why do L work ? 1 work to reuch the howme from which
L started~the pure state of nueonditioned buing— the richer
tor having fulfilled my mission in tha vale of tenrs.

‘Neocessary

What

e

How do I work ¥ 1 work by striviug to allow neither
good not evil fortane to distarb the perfect serenity of my
noul ; by detachment from nil earthly desives ; by keeping
the nitimate goal steadfustiy in view; by doing good to
all sentient crestnres, and sn extending the sympathy and
pity tor ail that endures life: and by nsing every earthly
act that has to be performed. as an act of sacrifice and
devotion to the Deity withiu, ‘

Those nnacqnainted with the Fastern wisdom may bo
apt to remark that sacii 1houghts altogether transcend
ordinary moerality, and ruch indeed is the cnsc. What the
various exoteric 1elivions of the world blindly grope after,
Vediutiam if properly understond leads to with scieutific
accuracy, and what is communly known by the name of
*Snaiutship’ ia bat a step in the progress.

The student should also remember that individual, like
national development, must, as Matthew Arvold pute it
procoed mmultuncously nlong nmuny parallel lines; to pet
otherwise is to prodace s mnl-proportiqual nature, be it in
uation or in man. [u other wordx, to quots one of our
teachers, “ the woy is uot found by devotion alwe, by
religious contemplation ulone, hy ardent pragresa, by self-
sacrificiag Jaboar, by studious observation of life, none aloue

can take the digciple more thau one step onwarda, all

ste])s are necessary to make up the ladder.” Of w hat nso
are devotional rhapsodies or tranacendeninl aspirations,
unless to nerve you for the work of life? The mera
delight in emotion ix like enjoying a view from au emminence
over some beautiful country, with, far away on the horizon,
the misty beights of the Celestial Mountaing, for which
you are boand, bat, unless bsed ag a stimnlus to face the
heat nid wil of the jouruey acrors the plain, you will
uever reach the mouuntaing, und the mere emotion becomes
little better than an intellectual narcotio.

But trae ia it that * Bhakti,” though the last of the
three gates of perfection, is nlso the first, for without devo-
tion whenece can come [he motive [0 reek for the nnseen P
And how can there be any true propress withont the
prelude of an intense realiration of the ultiwate
goal ?  The devotional fecling however inust be need as &
stimnlus, not enjoyed as a sedativa.

Similarly “ Godua™” and ** Karma.' knowledge and work,
without the fire of “ Bbakti ” are nnable singly to condnct
to the Supreme. Thestudentan the path of “Karma” may
attain fehicity amonyg the Devas, but he cannot hope
reach the stnpendona heights of the all.perfected hnmeani ty,
unless be develops on his upward way scrue germs of
devotion, which, however, it is ahinost impossible that he
should fail to do. ladeed. a truer way of stating the
gnestion will probmblirhe that, thousl The predominating
clement in every soul will attract euchh tow separato path-
way—one to the path of knowlidge—one to the path of work
or duty —and one to the path of love or devotian, yet no
sonl of a true disciple is entively without the other two
elements, while the nnion of all threo in perfect oquitis
brium muat ever be thi object before the 'diaciple’s

mind.- --(Adﬂ.pt-&d “ Frinn the Prolileme af The Hidden
Life” —By Pilgrim.)

[ q_i R . - - - - n . - - =
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He. to whom all thinga nre one. and who redneeth all to
ane, sond aeeth all thiugs in one, may he steadfast in hic
heart and abide in peace with Gad.—-Thsics £ Kempia,

What ix disinluahﬁiuq W thee do not o thy fellow.man.
This s tlwewhoie law, the rest iz but commantary.—7'%e Tal-
s ud.

Forward, till yoon asee-the highest Human nature is divine.
~ Tunnyson,
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' That is Weal Elsccticism.®

S ek apeyelgey—

Tae viver Jumna ling beeaie classieal by its assocutions.
Much bager vivers liko the Amnuzou, the Missours wud the
Misnissipt dwindle into littlencss by its sido; wud tradition
which 18 tho crystalhised pootry of nationasl hfe has con-
nected it with the nmwe of Krishnn, aud thereby lent to it
an extraordinary amonnt of sacredness and glovy.

One tine eveuing, so the story goes, Hiadhw and
Krishua were sweetly pluying togoihier on s silver snuls.
wheu the cocl breoze of the liour brought witl it o rich
stream of Veodic music. Riadha, surprised at the xound.
usked her lover whence it cnme, and Krizl oa veplied,
*My dear, it sevems to como from an  dsrama in the
neighbouring wouds where a Sanyisin lives aud does
penance.” Ridha smd, * Really, these Sanydsis renounc-
ing their homes, wives and children and living in the
ferest seews to be the holiest of wmen: they deserve the
grace of heaveu best und are sure to obtain it foremost.
while 4 housebonder iving in the midst of his family gets
engrossed with its caves, and however prous ke may be,
can never uttain doksha.! Krislma coldly rveplied. * may
be,” aud began carclessly to play ou his favorite llate.
Riadha was, Lhowever, too deeply impressed with the
forest life und its poetic associntiona to lot go thoe tepic,
and continued her pruises of nneotic life. *‘I'here s
something sacred,” said sho, * in the orange robe and the
humbie roof of the Sanydsin, avd a man living in the
company of tall trees and large rivers most certainly be
grand bimself, and God is better contemplated in the soli-
tude of the forest than iu the midst of family strife. I can
conceive, my lord, of uc holier mon than these Rishis of
the forest,’ aud she added, ‘shall we go, my lord, to visit
the holy sage who at this hour so full of calmuess and
vepose recites the Vedic Rik ? For, the very sight of these
Loly men ia purifying, as the Sistras say.” Krishna
replied, ‘Ridba my dear, your wish is always my wish,
avd we shall go to the yonder Rishi; but to combijue plea-
sure with devotion, we shall go to him with a funny talc.
I shall disguisze myself as an old huoter, but you will be
the rich and beautifnl princess you already are, and we
shall seek in his abode w night's xhelter against the bensts
of prey. 1 shall tell him s strange story about ourselves
ut which yon ought to take carce that you do not smile’

S0 saying, he assamed tw the 1ntinite smusement of the
lotus-eyed Radha the guise of av old hunter with wrinkled
cheeks, grey hairy, hunoh-buck und sveary feet, sud began
to walk forth supported on the arms of the young prin-
cess,

The Adrama was situated in a retired cornor of the
forest close to the brink of a beautiful rivulet that branched
off from the Jumna. It was u low but urtistically shaped
hut; and eversthing about it was neat aud tidy, and be-
spoke. of care and taste ou the part ofits owner. The
furniture consisted of several muad vessels. housebold
utensils, woodcutter's iluplements, neatly shaped woodeu
seats, and softly tnuuved tiger and deer skins nll of thewm
arranged with consideruble bousekceping skill. Outside
were-n number of tall trees overhanging the hut and lend-
Ing to it u picturesyue temple-tiko appoarance. There
were orange robes buuging on the branclies of the trees
aud enriobing them with a saiotly aspect. It was a little
after sunset when the Yadhuva pair reached the Asrama,
snd the moou had just begun to spread her silver beams.

¢ The first portion of this wus originally contributed to The
Thrinker —F,

‘said would hs greatly refreshivg.

bl an W v — — g il b splei—

The mauuch of the Jdsraoma was o middlo-ged winn
with 0 beand more thae decent for his years,  He was
vory fnir-lovking and neatly dressed in nttractive ornng
vobes whiteh shone with s peenline brightness in the infan
moonlight,  Ho sut on e brow! stonu seat outside the hul
fuciyr the vt and no svoner hd Rindhia aud Krisho
beliold hiswa, thau they vexpectfully fell ar his feet. The
wonk blessed them, und inguired who they were and whore
thoy cnme.  Krishng said, * 0 most holy «no, this fair,
princess befure you is the danghter of the king of Suvinja
who enme with her awd « large retinne on w huntiug
expedition to these wouds, where this morning & baud of
wild elephunts seattered tioir company and set them
Hying iu vivivus directions.  The priucess got parted fivi
ber tather, nud when shie was running across the woolds
without kuowing where her way was, she perceived o
huge tiger parsming her as i allured by the charms of her
persoli.  She wounld havo tallen o proy o the wild animal
and her heautiful body tosn te pieces by s bloody fangs.
had it wot happeverd that ac that eritical zioment I was
theve, wmd with sonie rernant  yet left of the skill in
archery  for which | was guite fawons o earbier davs
amied - happy dart w0 the wnimal’s neck and killed it.
Then 1 heard her tde, and taking pity on ler forlon:
stute sudertook, 1 gpite ¢f my nge, to condact ber to her
futhor. We waudered all the day without finding an
bracu of tho bunting greap, nud, being weary with 1ol
and gvicl sud afraid of the dangers of the forest, uest
shelter of you for the wnight in your hely uhudu.m(&mn-
holiness is sufficient guarantee for our safety in every way,
aud it is only God that has ufforded us such a secure vest-
ing place at this hour’ The menk expressed sympathy
for the princess in her distvess avd generously offercd
them the desired shelter. He showod a great hospitality
towards his guests and supplied them with such vefresh.
ments o8 he had 1 stock, he jraised the old hnater for
his courage, chivalry ant kinduuss, was very attentive to
his comforts, and kindly gave him a diivk which h
The crafty honter
thaukfully accepted the drink and in half an lou:
pretended to have fullen asleep and loudly snored. The

rincess also took her bed in a corner of the hut.
Senrcely had an hour elapsed in this way, when the
mouk approached the priucess and gently awoke her, She
woke aud finding the Susydvia ou his knees by her sis’
wrathfully asked him what he wana about. * Pardou me,
O fair one,’ said be, * for my impudeuce. Never, never in
my life have these e¢res heheld beauty like yours—so
captivating, so divine. No mortal can resist the power
of thy boundless charms ; aud how, O my Leloved, how cun
I be calm while snch » pricoless treasure livs so urar mo ¥’
‘1s this your penance, your holiness, your renuunciation, O
pitiable man,’ exclaimed the princess iu surprise and wrath,
' you vilc mircreaut, your Vedic learniug, vour holy attire.
your sage-like aspect,ix it all a disguise,a sham, s pretepee?
Do you know’ *Fxcuse wie, Madam,’ interrupted the
wouk, ‘ penance is puinful, aud at the bess ouly endured.
not enjoyed; and sx for holiress and renunciation, they
exist only in wame, und nowhere in reality. 1 took to
this painful lonely forest life only out of «disgust, becnuse
my wife, who wus beantiful, though not one-thoussudth
88 much as you are. deserted me. God has brew ex-
tremely kind to me in hiaving throwu you, O pe-rless one,
b my way in such happy circnmstances. The moou is
uneudurably beauntiful ind waits ouly to be shamed by your-
face, and the old fool lies there snoring., The drink I have
given bim i3 a stroug iutoxicent andg will oot enffer him
to rise for three more days. Now is the hour, now,0 sweet
angel, not royal bat divine, now is the——' ¢ Vile wreteh
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exclaimed' Ridha ; and she could suy no more, her utter-
ance was choked with anger. [But hardly had the above
words been prononnced, when the apparently sleeping in.
toxicated old hunter suddenly started up in the shape of &
liercely hivging, infurinted and terrible serpent, and raised
a dreadful hood towards the miscreant monk, who fright-
ened beyond mensure took to hisheels. The hanter-scrpent-
Krishna parsued him for » while, till flying with desperate
xwiftness he disappeared in the woods.

Radha and Krishna were roon together agaen, when
IRadha said, * How foalizh 1 was ! | was deceived by out.
vard appearances. Renunciation dees not consist in- —°
Jut before she had finished, Kiyishna eried out, * Hold
e, Riadhia O dear, hold me. | am heinge drazeed
iway, I do not know by what, hold we, hold.” Réadha
rprised beyond measure, eanght his swrm  and held
110 herr, but strange to say lelt Lherselt also dragoed
dong with  Krishua, She  tried her  bhest to keep
ierself frm, but to no purpase.  Something, a mysterions
uneless something, was deagging them on, they did not
snow where, at least Ridlin did nor. She felt the clectric
power of the enrrent that was sweeping them onwarvds,
mt could not know whenee 1t e and vwhere it taok
irem.  Sheymplored Krishua toaccevnnt for the sirange
thenomenon ; and on being repentedly urged by her, he
sid, ¢ | myself do nut know . porterps some devotee drags
w on to him by the nanicless power of his Tove', and play-
Filly ndded, * You see how hurd it is ta be a God.” Thas
conversing they were dingged on into a beautifnl or-
clnrd, where to Ridha's great. disappointment she belield
nit any bearded mounk, <+ humble devotee absorbed
in steady meditation, but a gay yvonng man reposing
i & &oftly cashioned cot wnd enjoying the sweet

mothlight in the. midst of six younyg damsels, who
werd balf-naked and, vying with c¢ach otbher n

pleating him, were performing « circnlar dance, risa
mancala, around that sugust personage. ¢ Is this your
worshipper, my lord,” Ridha soeeringly asked; bnt Krishna
coolly’said, * We shall wait and see.” Indeed, they had
hardlyito wait, fir, no sconer wns their presence known,
than ths half-naked young danisels covered themselves in
haste and fled away with shame and eonfusion: and the
apparently gey youug man sprang forth from his seat with
jof, aud bowing down befare Ridhakrishna, said, * O God,
ny lord, welcome art Thov, welcome.* My bhumble heart |
offer Thee as thy sent, let my tears of joy wash Thy holy
feet and let 1y love, O Lord, he Thy acceptahle fenst. All
my penance 13 a zero before Thy infinite grace. _Bound-
fcss is tbat grace, O Lord, and unparalleled except by
Thy Dboundless power; nnd my feeble tongue longs

to apend. itgelf in extolling that infinite power and
gruce, pines to die a  wartyr to  Thy boondless

glory—glory, which, in my feeble childish fancy, 1 may
Itken to a vast immeasurable unfatbomahle ocean of
milk. The san, the moon and the flood of stars above nnd
helow are like the wavelets of that ocenn, nnd cunflugra.
tions and deluges are ita oceasionnl storms. The sky, the
senn and monntains and rivers, which we, in our littleness,
are wont to call great, nve droplets, in thuat mighty meiasure-
fean ocean. The Inw of ita tides, tho music ol its nmiighty roar
and the immceusarable wenlth of its nndircovered depths,
not even goda enn understand. My feeblo eyes lose them-
selves like rain drops in the ocenun, in the beanty of Thy
facq and form; and if my mind und seuses qunil even before
Tby surface-show asr rocket slint against the sky, if there
1s nothing but Thyself to be likened to Thee, how can I
know Thee,0Lord, except by hecoming Thine ownaself ? Tho
Vedas ary, * Thon art nll forims vet formless, all motion
yet motionless, all naumes yet nameless, all time and space

il - - -

yet timeless and spaceless, greater than the greatest aud
smaller than the smallest.” Tlion appearest to me now
as a mdh ;bot when I look inte Thev; Thou risest gran-
der and grander, till all the «tars and suns and moonk
nnd seas and lakes and men and beusts are scen to
be the work of Thy fiugers; nnd when 1 look closer
yet, Than art Thyself found to be this earth and all
this boundless nniverse; and when I loak adll far.
ther into Thee, all these maultitudes of worlds disappesr,
and there is fonnd to be nothing Lut eternnl light. eternal
Jlovo and eternal bliss. Grant me, O God! to know Thee
as Thyzelf, to know Thee as Thou canst not be known.’
No rooner had the praver crosscd the lips of the gay young
mnnn, than himself and Krishna electrieally rushed together
into & mutnrl embrace: and where they were, there
nppicared to the wonder-filled vision of Raidha, 2 mass of
burning light, which slowly grew and devoured star after
star, nntil the earth and atl the worlds floansd 1 it for a
while as dust in the sunbeam, and finally died a nanmeless
death into a spaceless column of hrightness. Neither
Krishoa nor the g+y young man wasx to bo zcen; and to
RAdha. to whem alone was it given to xee the unseeable,
there was one universal woiscless music und ineffable
measareless joy, one bright eternal light, before which
starlight, moonlight and sunlight were as darkness—one
bliaa in the enjoyment of whieli her thought expired.
A few hours more, nod the enraptured Ridha awoke from
her dream-like vision, and fonnd herself in her palace 1u
the arms of her ever-beloved Krishaa. * Enchanter of
enchanters,’ said she, ¢ Thon hast tavght me what troe
renunciation is. It is net the fiying away frur:.  vife and
children in body and thinking of them in mind, not the
exchanging of houses for groves and tbe music of women
for the song of birds. To renounce ix a matter of the
mind ; for phyrical things are never renounced, z0 long as
the body, the grossest physical thing, lasts. The Samyara
to be given up ia insids, not outride; for the fluctnations of
the mind (Chitta chalana) avger, lust, desire, &e., form
the real Semsara. To look at yon, and in yoar light to aban-
don all attachment for the onter world. to be in it and at
the rame time ont of it, isx to realise yon; and in the
enjoyment, of that realisation, to forget all forms aud
nnmes—this is trne Sanydsa. The hypocritical mouk left
the thiugn of the earth in bady, but kept them in his mind.
The gay yonng man lived in them tn body, but gave them
up in miud. The onc was away from God even in the
solitnde of the forest. tbe ocher was with God in the
very midst of musie, women and dance. That is why,
O Krishna, the former did not know yon even when yon
went to him and fled away from yon in shame and fear,
while the latter dragged voun over to him and lost himself
in yon with prayer and hlirs. |

“Whois o Sanydsin ¢ He is the real Savydsin. who leav-
ing off all dharmas and the attachment of I nnd nine, and
taking vefuge in Bralman, is convinced through practical
renlisation of great savings (Mahd-vikya) like * That art
thou,’ * All this ie Drakwman' and * There iz here wvothing
like, many,’ that he ia hitnsclf Braliman nnd moves ou iu
the world in undistorbed and changeless Sumddhs. He
alone is worthy of worship: be is tho real l'oqr, the real
Parainahamsa, ths real Avadliita and the real Bramhagnany'.

(Nirdlamba Upanishad.)

Here Sanydsm or renunciation is indentified with the rea-
lisation of self; and in conformity with this the story may
be nnderatood tn the fnllowing way : +

RAdha representa Chit Sakti or the fuculty of wisdom,
and Krishna is Swaripu or A'tman. The lonting (ie,
running after, worldy pleasurcs). the mad elephants of the
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forest (the calamities of the world), the tiger (fear) are
all fulse to Radby and Krishna but  taken to be real by
the monk (rejus or desire).  Man, indeed, daily rans after
the deer (pleasure), but too otten meets with  the mad

atl the three—pleasure, pain and fenr, form a mere tale in
the light of the Swardpa which like a huuter chases fany,
the resn!t of mistaking the illusion, away. Radha being
the faculty of wisdom, ¢. e, Buddhe, turned away from the
tdmasic 11 linsion of the world towards Krislhina or Self, can,
therefore, afford to smile at the false tale of the viger and the
ﬂlitplmui. Theugh turne ! townris the self ste 18 ik, hew-
ever, torally freed from doubt, and temptation s the resule.
Thar is why she s taken to the monk (rujay), though
alrendy  bhove famas (onorance or illasion). The near-
ness of the self or the approach fo realisation, already
muade by the fact of DBuddhi or 1ntellect having become
wisdom, saves lier; and the Ssoardpe plays the scrpent and
threatens uway destve. (G, V.59, After the over-
throw of rajas, Satfwa alone rematus {tumas having
alreaty leen got over), and it drnes ontoit the Swaripa and
the facnlty of rvealising 1o, ¢, «. Krishna and Ridha, Saétwn
1$ represented as a gay young mun, for its natie is cheer
fulness, and the =oft cushioned sent 1s Subl dsana 111 1ts
brue sense (see Jlparolcha wiodhhitsy,  'The six danmsels are
the mind and the senses, whicl: play round the pure Satfwa
thongh in vain. They ar: halt-naked and try to tempt,
for it fully revealed they will rouse disgust and can never
tempt. Y hen Ridba-Keishna or Upasani Mieti, 2 e., self,
as conscionsly apprebended by wisdom, approaches, they
all fly away ; and then Satiwegune and the Sweridpa unito
together wtn a nameless, formless Jyolds, wineh RRadba o

wisdom no longer conscinusly perceives, but swoons away

in sceing.  Here 18 the Sanyisa of the Upanishads,
When the nbove Nirvikaple Sdmadhi or Nishih is over
wisdom returns to a conscilons hfe, but freed from doubt

and future possiblity of femptation rejoices in her light
and her love to the self, 1o all ifs manifeﬁtatiﬂus-— hnutur,

serpent, !'s'wara and Brahman.
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Gelections.

MANKIND SHOULD BE GRATEFUL EVEN
FOR THUE IMPERFLECTIONS OF GREAT MLEN

_——— = -

Lord Rosebery in concluding his address at Glasgow in
connection with the centenary of Robert Barps on the 21st

Uf. Jllly }&.‘:if.l si1el -~

* Mankind s helped i oats progress almost as much by

the study of ilepertection us by the contemplation of perfec-
tio.
Jives bus satabs anad o

ther.

olophant (disaster), and is pursued Ly the tiger (fear) ; but

Hud we nothing belore us tn our fatile wud halting
e pdeal, we mnght well faill  altoge-
We grope blindly among the catacombs of the world,
we clinb the durk ladder of Lite, we feel our way to fatn-
rity, but we can scarcely see an inch around ar before uns.
We stambie aud falter and fall ; our haunds and knves arve
bruised and sore, and we look up for light and gnidance.
Couid we soee nothitng but distanr anapproachable 1mpecca-

bility we might well sink prostrate 1o the bopelessuess of

emulation and the weariness of despair.

Is 11 not then,

when all seems blank and lightless and lifeless, wheo

streugth and courage

flag, and when perfection seems as

remote as a star, 15 1t not then tbat imperfection helps
us ¥ Yhen we sve thar the greatest and choicest images of

God have had their w:

raknesses like ours, their temptations,

their hour of darkness, and their bloody sweat, ure we not
encouraged by their iapses ind catastrophes to find energy
for one more effort, one more stenggle? Where they failed

—E T g - -1
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we leel tb u less dishonour to fail ; their errors and sorrows
make, ns 16 were, it easier ascent from infinite imperfection
to aufinite perfection. = Mau after all is wot ripened by
virtue alone  Wero 1t so, this world were a paradise
of anwels. No! Like the growth of the earth, Lo ix

the fruit of all the seasons ; the acoident of a thousand acei-

dents, aliving mystery,moving through the seen to the sean,
He is sowu in dishonour, he is matured under ail the vagic-
tiex of haut and cold) in mist and wrath, insnow and vie
poars, in the melancholy of the autumn, in the torpor of
winter, as well as in the rapture and fragrauce of summer,
or tho bahuy efltuence of spring-—its breath, its sanshine.
its dew,  And at the end, hois reaped-—the prodact, nor
of one elimate, but of all; not of good aloue, but of evil -
wob of joy alone, bub of sorrow. Perbaps mellowed uno
ripened, perhaps stricken and witbered and sour. How.
thern, shall we judge any one? How, at any rate, judwe, 2
giant. great in gifts, and great in temptation great i
streugth and great in weakvess 7 And when we thank
heaven for the nestimable gift of Burps, we do not necd
Ly remember wherein he was imperfect.  We caunot bripe
ovrselves to regret thar he was made of the same clay a~
vursclves,” .-

“The Fltman.”
A LECTURE BY SWAMI VIVEKA'NANDA,

(1) The Differentiated: Personad (od.

(?Y The Partially Differentiated : Immanent God,

{-?) T!n_r ”.r'r.-::f‘%ﬂ"r_?!‘ﬂﬂf’iuf-ﬁd.' Impﬂ."#ﬂﬂﬂ-l Gﬂ(i. ’

Many «f you have read Max Maualler's celebrated Look,
‘ Three Liectures onthe Vedinta Philosophy,” and sowe
af you may, perhaps, lhave read in German Professor
Deussen’s book on the same philosophy.  From much that
is being written and tanght in the West abouat the religious
thought of India one school of Indian thought is principally
vepresented, that which is called Advaitisn, the monistic
side of Indian religion ; and sometimes it is thonght that ull
the teaclings of the Vedas are comprised in that one
gystem of philosophy. There have, however, been various
phases of Lndian thought, and perbaps this non-duaalistic
form 1s in the minority as compared with the other plases.
'rom the minst ancient tines there have been various sects
of th(}llght 11 Illdi&, Hlld, as there never was a formn lated
or recognized chnreh 0r any body of men to desiguate the
doectrines which should be believed by each scbool, people
weire very free to choose their own form, make their own
philosophy and establish their own sects. We, therefore.
tind that trom the most ancient thines Indin was foll of
religions scets. At the present time I do not know how
many handreds of sects we have in India, and several frosl
ones are coming inbo existence every year. It seems that the
religions activity of that nation is simply inexhaustible,

OFf these various sects, in the first. place, there can be

made two muin divisions, the orthodox and the uvortio-
dox. Those that believe in the Hindu Scriptures, the
Vedas, as et¢runl revelations of truth are called orthodox,
and those that stand oun other authority, rejocting the
Vedas, are the heterodox in India. The chief modern un-
orthodox Hindu ects are the Jains and the Baddhists.
Kixcepting those, the orthodox Hinda sects comprise nearly
the wholeof the Hindu popujation of Indiaat the present tinio
and all adnit the authority of the Hindu Scriptuves, the
Vedas. Some of them declare that the Seriptures are of
much higher authority than reason; others, again, say
that only that portion of the Seriptores which is rational
should be taken and the rest rejected,
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They, also, form various sect«. These sects were divided
ihto (hireé groups—-the Sarkhyas, the Naiyiyikas and the
Mimfmerakas. Of these three groups two, the Sﬁukh:vas
und the Naiydyikas, altbough they existed as philosaphical
achiools, fotled to form any rect. The one sect that now
reatly covers Iudia is that of the later Mimamsakan, or the
Vedantists, Their philosophy ia enlled Vedantiam. Al
the varions philorophies are based on the Vediutas, the
Hindu Scriptures, but the monists took the name to them-
selvesas a spocinlity, because they wauted to base the whole
of .their theology and philosuphy upon the Vedas and
nothing else, and in the course of time they prevailed, and
all the various sects of India that now exist can be referred
to some form of these Vedantists. Yet these Vediutists
al¢ not unanimons in their opimnone.

We find now that there are three pmrucipat vaviations
among the gects. On one point they all agree, and that is
that they all believe in God. All these Vedautists also
bolievo the Vedas to be the revenled word of that Ged,
not exactly in the same sense, perhaps, as the Christiaus
.. the Mahommedanz believe, or the Buddhists, but
it & very pecnliar sense. Their iden iathat the Vedas ave
iir 6xptession of the knowledge of God, nudd, as God, 8
eternal, His knowledge is eternally with Him, and 90 are
the Vedas eternal. There is another ¢mmmon ground
of belief ; the bolicf in the creation in ecyecles; that the
whole of thig creatlion i« nppearing and disappeariug ; it is
projected and becomes grosser and uroaser, and that at the
cod of an incaleulable period of time the whole thing he-
comes finer and digyolver, and snbsides, and theu comes a
period of rest. Again, it begins to appear. They adniit
one material, which they call Jikdsu, something like the
presert ether theory of the scientists, and a- power
which they ecall prdna. About this prdna they declare
that by its vibration all the universe is produced. When
a cycie ends, all this manifestation of natore becomes finer
and finer and disgsolves back to that dkdsa, that ether,

which canpot be seen or feit, yet out of which evervthing

is mannfactured., All the forces that we see in nature,
either as gravitation, «r atlraction, or repulsion, or as
thought, as feeling, as nervous motion—all these, various
forces resolve into that prana and the vibration of that
prina ceases; iv that state it remains until the beginning
of the next cycle. Prina then begins to vibrate, and that
vibention acts upon the ikisu, and all these forms nre
thrown out in regnlar succession.

The first sect aboat whom 1 want to speak to yOUu I8
that which we style in India the * Dnalists.” The Uual
ta{s are 1hose who believe that God, whois the Creatw of
the universe and ita Ruler, is eternally separate from
nature, eternally separate from the humau soul. The
wouls, according to all the different theories. are eternal.
(God i8 eternal ; nuture is eternal ; so are all souls, Nature
iwnd the sonlas become manifosted and ehange, Lut God
remring the same. According to the Dualints, ngain, this
(rod is personal, in that He has qnalities, not. thut he has
body. o sect beliavos that God has body, only that He
has human attributea ; He is inerciful : Ho is jnst ;. He
18 powerfnl; He is almighty ; He can be appronched ; He
can be’ prayed to; He can be loved; e loves in retnra,

and so forth. 1n one word, He is a human God, only

infinitely greater thao man; He has none of the evil quati-
tieae which men have. “* Ilo i the l‘l“H['lﬂ!ﬂ'fﬂl'F of an intinite
number of hloased analities ;"' that is their detinttion. This
God 1a creating tlnsnniverse ount of nuture. He cunnot eronto
withoot materials, and natnre 1g the materind, oat of which
He creates this whole universe, Some of the Dunlists
are what they call the ** Atomists,” who believe that this

nature is nothing bnt an infinite nnmber of atoms, and
(God’s will acting apon these atoms, creates. The Ve-
ddutista deny tbe atomic theory; they say tbis theory
1s perfectly illogical. Supposing there were toms,
according to the theory atoms must be indivisible. They
are like geometricai points, without parts or magnitnde,
but something withoat parts or magnitude, if multiplied
wn infinite number of times, will remain therame. Any-
thing thac has nwo parts will never make something that
hay parts ; auy nomher of zeros added together wili not
make one single whole namber. So, if these atoma are
such that they have no parts or magnitude, ont «f sach
ntorms the creation of the universe i3 simply impossible.
Therefore, according to the Vedantic dualists, there is this
natare, which they call indiscrete or undifferentiated, and
ont of that God creater thin universe. The vast mass of
Indian people are doalists. Human natore ordinarily can.
not conceive of anything higher than this We fiud ninety
per cent. of the population of this earth of ours who believe
in any religion are dualista, Al the religions of Enrope
and Wentern Asia are. dualistic ; they have to he; they
cannot think of anything which is nnt concrete. Man
natarally likes to cling to that wbich bis intellect can
grasp, That is to say, be can only coneeive of bigher sﬁi-
ritual ideas by bringing them down to his own level, He
can only grasp ahstract thoaghta by making them concrete.
This ia the railjiginn of tbe mars of mankind all over the
world. They believe in A God who is entirely separate
from them, as it were, a great king, a high, mighty mon-
arch. Atthesamotime they make Him purer tbanthe mon.
archs of the earth ; they give Him all the good qualities and
remove the evil qualitier from Him, as if 1t were ever
possible for good to exist without evil; as if there conld be
any concepiinn of light without a conception of darkness.
With all dualistic theories the first difficolly to present
itself wonld be, How is it possible that, under the rule of
a just and mercifol God, the repository of an infinite nam-
ber of good gnalitie, there can be so many evils in this
world ¥ This question has arisen inall dualistio religions,
but the Hindus never invented a Satan asan answer to it.
All of these sects, with one accord, lay the blame on man
bimself, and it was easy for them to do this. How F Be-
cause, as | hiave jnst now told yon, they do not believe
that sonls were created out of nothing. - We see in this
life that we shape and can form all our future: every one
of as, every day, is trying to shape to-morrow. To-day
weo fix the fate of to-morrow ; to-morrow we will 8x the
fate of the day after to-mormow, and so on. 1tis quite
logical that this reasoning can be pushed backward, too.
[f, by our own deeds, we shape oor destiny in the
future, why not apply the same rule to the past ¥ If,
in an infinite chain, & certain nnmber of linkg, repeat-
ed aiternately, eternally recur, then, if one of these
roupe be explained, we can explain the whole chaiuo.
So, in this infinite length of tinie, if we can cat off one por-
tion and explain that portion and understand it, then, if it
be true that nature in-uniform, the same exptanation maost,
apply to the whole ohain of time. If it betrue that weare
working out our own destiny here within this short space
of time, if it be trne that everything mnsrt have a canse aa
we see it now, it must also he trune that that which we are
now is the effect of the whole of the past ; therefore, no
other persnn is neceéssary to shape the destiny of mankind
but man himeelf. The evils that are in this world are
caused by noune else but ourselves. We have caunsed all
this evil ; and, just as we coustuntly ses misery resnlting
from ovil actions, 8o we can also see that much of tho ex-
isling misery in the world ia tho eflect of past wickedness
in man.  Man alone, therefore, according to this theory, ia
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respoustble ; God is not to blame ; He the externally merci-
ful Father s not to blawe ut all. “ Werpeap that wesow.”

Another peenliar  doctrine is that every soul must
eventunlly come to salvation. Noone will be loft. U'hrongh
varieus vicissitudes, through vurwons suftevipgn sud cu.
joyments, i the end, each one ol them will vome aut,
Comg out of what ¥ Tho one common idea of ull Hindu
sects is8 that all souls have to get ont of this universe.
Neither that universe which woe vow asee .nud feol or
even that which we can imngive, is the vight, the
real one, bLecause both are mixed up, with good aund
‘ovil. Accomding to the dualists, there is beyoud this
universe oue where there 8 omy lhappiness und
only good and, what iz wuch dearer to them, where

there will be uo more necessity of beiog born and reborn,
of living and dying. No more dexth thare; no wore
disense. It will be eternal huppiness, where they will be
iu tho preseuce of God for nll time and enjoy Qod forever.
‘They believe that all beings, from the lowest worm up to
the higbest nugels and gods, will all, sooner or later, come
to that world wbhere there will be no more misery. But
this world will uever stop ; 1t gues on infimitely, although
moving ip waves and fulls. Although moving in cycles, it
naver ends. The unmber of souls that are to be saved,
that are to be perfected is infinite. Some ure in plants;
.some areir lower animals ; some are in men : some are in
gods, but all of them, even the highest gods, are imper-
fect, are in bondage. What is the boudage ? The neces-
stty of being born and the necessity of dying. Even the
hiphest gods die. _What ave these gods, agaio P They
mean certain states, certain offices. For instauce, 1ndra,
the king of gods, means a certain office ; some soul which
was very high has gone to fill that post in this cycle, and
after this cycle he will be born again «s mau and come
down und the man wbo 15 very good io _this cycle
will go and fill that post in the next cycle. So with
all these gods; they are certain offices which have
been filled alteruately by millions and millions of
souls, who, after filling that office, all came down and be-
came men. Those who dv gnod works in this world, help
others, but with au eye to 1eward, boping to reach heaven
or to ;- * praise of their fellowmen, muast, when they die,
bave ti,¢ benefit, the rewanrd of these good works, so they
become these gods. DBut thint is vot salvafion; salvation
never will come through this hope of reward. Whatever
man desires the Lord gives hint that. Men desive power ;
they desire prestige ; tney desive enjoyments as gods, and
they szet these desives fnltilled, but no effect of work can
be eternal ; the power of ary 'work wiil be finished after a
certain length of thne s it may be cons, but after that it
will he finished, und these gods must full dowu again and
become men and will be given one niore chance for libara-
tion. The lower animals will conte np and become maen,
beconie gode, perhaps, again become men, or go back to
aoimals, until will come the time when they will get rid
of ull this desire for enjoyment, this thirst for life, this
clinging on to the “ me and mine.” Thix ** meand mine,”
according to the Hindu sects, is the very root of all the
evil in this world, If you usk a dualiat whose child this
will be if it is nol mine, he will suy,‘‘ 1t is God's;"” if my
property is not mine, * It i3 God's.” Everything should
be held as God’'s,

Now, these doalistic secta in India are great ?e%::tariana,
great proachers of vov-killing of animals. But their idea
about it is quite different from that of the Buddhigt. If
you ask a Bnddhist, * Why do you preach against killing
any apimal ?” he aays, * We have no right tp lake any
life,” and if yon ask a dualist, *“ Why do you not kill any
auimsal 7" he says, * Becnuse it i1s the Lord’- ™ So the

dunhst suys that this ** e and mive” is to be upplied to
Gud nnd Gaod nlone: Heis theonly * me,” aud everythiug
is s, When o mun hins come to that seate that he has
1o ** o and mine,” when cvorvihing v given up to the
Lovd, when be loves everybily awd is rewdy oven to give
ap his lifu tor a little wuimul, without uny desire for
roward, then his henrt will be puritied, il wlhen the heart
has boen puritiod theu nto that hears will cirmn the love
of God, which s whorent i every soul.  'U'his God ix the
vory cuntre of aturnction for every soul, und the dualist
says, ** I you take.u necdleand coverit up with clay. .that
needle will not bo attracted by a magnet, but as soon aw
the clay hias been wanbed off, the needle will be attracted
by the mugeut.” Qod is the waguet, aud the huwan soul
1s the needlo. und s evil works the dirt and dust that
cover it.. As soon a8 the roul is clenr it will coma hy its
natornl attruction to God and remain with Him forever,
but will cemwmn etoveully separate from God. Each
soul. if i1t wishes, can tanke anv form:; will be able
to make a huudred bodies if it wisher or to have
U b()d}' at mH, if 1t so desies. It wil be ulmost
rlmighty. except that it will be unable to cteate ; thar
belongs to God alone. N-une. however perfect, can
maunge the affairs of thi~ vuiverse ; that belongs to Qod.
But all souls, when they become perfect, becore happ:
forever and live eternally, with God. This is the dualisti
statement.

Ouwe nther idea the dunlists preach. They protest against
the idea of praying to Ged. * Lord, give me this and give
me that.” They think that should not be done. If man
must ask some materiul gitt he should ask inferior being-
for that ; ask one of these gods, or the ungels ora perfect-
ed being for suchb things. God is only to be loved.” Tt ix
almost a blaspbemy to piay to God, ™ Lord, give me thi~
aud give me that.” According to the dunlists, therefore.
what & man wants sooner or later he will get, by praying
to oné of the gods, but if he wants salvation be muost wor-
ship God. Thix is the veligion of the masses of India.

Above them are what we cull the qualified non-dualists.
with whom the real Vedduta philosophy begius. The)
make the statement thal the eficet 18 never different fron:
the case; the effect is but the ennse reprnduced in another
form. If this aniverse is the offeat and God tbe cause, it
must be God Himself—it canuot be anything but that, 1
any nature exists separnte from God Himself, italzo will be
infinite; so wili be tiwe and space. Thaos waltiptied, ther
willbe millions of infinite and independent existeuces, which
ix not reasonable. Thes start, therefore, with thaassertion
that God is hoth the efticient aud the material canse of this
unicerse ; thut He Hivaself is the Creator, and He Himsel¢
s the materiul oot of which the whole of uutore is project-
ed. ‘I'be word whicl 1s * creation” 'in your labguage i,
in Sanskrit, exactly * projection.'” becanse there is no sect
iu India which believes in creation, as it is vegarded in the
West ; a something coming ont of nothing. It seemsn at
oue time theve were a fuw thnat had sowe suoh idea, bnt
they were very quickly silenced. At the present time 1
do not kvow of nny sect that believes tlhis. What we
mesn by crention is projection of that whiob already exist-
ed. Now, this whole universe, according to tbis sect,
18 God Humself.  I{e is the material of this universe. . We
vead from the Vedas, *' As the arnandbhy, spider, takes the
thread out of his ewn ondy and draws it in, even o .this
whole nuiverse has come out of that Being,

1€ the offect is the cause reproduced, the question is,
How do we find thia material, dull, uninte|ligent universe
produced as the manifestation of God, who is not material,
who is eternal intelligence ? How, if the cause .ia pure
and perfect, is the effect quite different? What do these
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qualified non-dunlists say ?  Theirs is a very peculinr
theory. They say that these three existences, God, and
nuture, and the soul, are One. God is, as it were, the
soul ; and natore and sonls are the body of God. Just as
[ have a body and I have a soul, so this whols universe
and my soul also ave the body of Goil, and God is the soul
of my soal. Thus God is the materin! cause of the
umiverae, The body may be chavged-—niay be young or
uld, Atrong or weak—bat that does not chauge the sonl at
ill. It ix the same eternal existence, manifesting through
Hig bady. Bodies fall off one after another, hut the sonl
Hous not change, Even so this whole universe is the hody
of (iod, and in that renge it ta God. But the change in
thi nuiverae doea not affect God. Out of thisx material
[{« creates thiz nniverse, and at the end of a cyele His
body becomes finer, it eontra~ts, and at the beginning of
atother cycle it becomes expanded again, and out of it
rvalve all these different worlds.

Now, both the dualists aud the quahfied unon-dunlisis
adont that the roul is by its vature pure, but through its
own deeds it is made impure. The gualified nou-dualists
express it more beautifully than the dusalists,. by saying
that the soul’s purity and pecfection become contrneted
and again become manifeat, and that what we are nrow
trying to do is to remaaifest the intelligence, the purity,
‘the power which is natnral to the sonl.
multitude of qpalities, but not that of alinightiness or all-
knowingneee., This is the nature of the soul. It bas
-become contracted tbroagh past misdceds ;: every wicked
dead contracts the natare of the soul, aud every good deed
expands the nature of the soul, and these souls areall part
of God. ** As from a mnss of fire inillious of spnrks fiy, of
the sarme nature, the same ingredients, yet not the same, 50
ever from this infinite Being, God, these souls have come.

Each has the sawne nature, vet not the same.” Each has
the same goal., The God of the qualified non-dualists is
ilau the Personal God, the repository of an infinite nnm-
het of blessed qualities, only He isinterpenetirating every-
thing in the voiverse. He is immancnt iv everything and
everywhere, and where the Scriptures say that God is
everything they say that that maans that God is inter-
penetraticg -everythiag, not that God has hecome the wall,
but that God is in the wall. There is not a particle, not
an atom in the universe where Ho ia not, both intarnal
aud external. The roale ave all limited ; they are not
omuoipresent ; each soul is.very, very limited, hat they get
‘expansion of their powers and become perfect. No more
15 there hirth and deuth for these xouls; they live with
God forever.

Now we cume to the Advaitist, the lust, and what
we think the fairest flower of philosophy and religion
that any country in any ago has produced, where hnman
thought attaing its highest expression and even goes
beyond the mystery which seems to be impenetrable.
Thisis thenon.dualistic Vediantisin, It is too abstruse, too
elevuted, to be the religion of the masses. Even iv India,
its birth-place, where it has been ruling =apreme for the
lust three thousand years, itis not uble to permeate the
masres.  As we go on we will find that it is ddiffieult for
even the most thinking man wud woman in any country
to understand Advaitism. We have made ourselves #o
weak ; we have madoe oursclves wo low, We may make
great olaims, but we natarally want 10 lews on scunebody
else., We are like little, wenk plants, nlways wanbing a
support. How many times I am nsked for a * comfortable
reheion )" very fow ask for the troth.  Fewer sill dare to
. :uthe truth, and fawest of all dave follaw trath i its
pructicsl bearings. It is not their fnult ; it iu adl tho wenk-
ness in the brain, Any new thought, eapecinlly of a high

Souls have a -
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kind, creates a disturbance, wants to make a new chanael
ay it were, in the brain matter, and that unhinges the
system, throws wmen off their balance. Then come, s,
hundred rorts cf sarroandings, a buge. mass of auncient
superatitions, patsrnal saperstition, class saperstition, aity
superatition, conutry auperstition, and beyond this all the
vast mass’ of saperstition that is inpats in the haman

being. Yot there are a few bravesouls in this world who

dare conceive the truth, who dare take it ap, and.who
dave follow it up to the last end.

What dees the Advaitist declare? He says, if there
is 8 God, that God must be both the materinl and the
efficient vange of the universe. Notoulyis He the Creator,
but He is nlso the created. He Himself is this naniverse.
How can that be? Qod, the pure, the spirit, has become
thin uuivergse? Yes; wppavently. That which all
ignorant people see, thix universe, does not exist. Yoa
and | aod all these things we sce. what are these?
Mere »elf-hypnotiam; tbere is but One Existence, the
Iufinite, the ever-exusting QOue. 1n tbat kxistsnce we
dream nll . these varions dresms. It is the dtwan
beyond all, the [nfinite, beyond the known, beyond the
kvowable; i1, and through Tbat we seae this univarse. It
is theonly veality. It ia this table ; [t is the audieace hefore
me; [t.is the wall ; It is everything, miuus the vsame and
form. Takae the form of the table, take away the name ; what
remains i8 that [t. The Vedantiat does not call 1t sither
He or She; these are fictions, delusicur of the humaan
brain ; there is no sex in the soul. People who are ander
1llusion, who have become like animals, see a womau ora
man; living Gods do not see inen or women, How caa
they who are beyoud everything have any sex idea ?
Every one aad everything is the Jditman—the Self—the
sexless, the pure, the ever blesred. It is name aand form
that makes the difference. It ia the pame, the form, the
body, which are material, and they make all this differ-
ence. If yoa take off these two differences of name and,
form the whole aniverse is Oue ; there are uo two, no three,
but Que everywhere. Youn and [ are one. There is neither
pature, nor (3od, nor the wuiverse, only that One Infinite
Existence,out of which, through name and form, all these
are manafactared. How to know the Knower? [t can-
not be kaown. How can yoa see your own Self P Yon
caa only reflect yourself. So all this anivarse is thae refleo-
tion of that One Eternal Being, tbe Atman, aund, as the
reflection falls apou good or bad reflectors, wood or bad
images are cast ap. So, in the murderer, the reflestor is
bad and not the Self. 1In the saint the reflector is pure.
The Self—the dtman—is by its own natuve” pure. Pt I8
the rame that ie reflecting itself from the lowest wiria to
the highest and most perfect beings, thie One Existence of
the nnivarse. The whole of this universe 18 One Unity,
OneExistance, physically, mestally, morally and spiritaally.
We are looking apon thia Ope Existence in different forms
and oreating all these imagea npon it. To the being who
has limited himself to the coundition of maa this world is
what he.sees. To the being who is oua a higher plane of
existeace it may become like heaven.. There in bat one
Soul in thg auiveise, not two. It neither comes nor goes.
It neither reinoarnates nor dies, nor is horn. How caun it ?
How to die P Wheretogo ? All these heavens and all
these earths, and all these placenare vain imagiuations of
the mind. They do not exist; never exiated in the past
and never will exist 1u the future.

i am standing here, omunipresent, eternal. Whee can 1
go? Where am'l not already P 1 am reading thiz hook
of natare. Page after page | am finishiug and turning
over, and one dream of life goos away. Anpother page of
life is torned over ; another dream of life comes, and it
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goes away, rolling and rolling, and when 1 bave tinished
my play I let it go and stand aside, throw away the book,
aud the whole thing is tinished. Wikt does the Advatist
preaclh: 7 He dethrones all the gods that ever existed, or
ever will exist in the nuniverse and plares on that thrune
the Self of mnn, the .ltman, higher thao the sun mui_ moon,
higher thnn the heavens, morv infinite than this infinite
universe itself. No books, no Scriptures, no science, cnu
ever imagine the glory of that Self, that uppears ns man, the
most lorious God thnt ever was, the only God that ever
existed, ever oxists, or ever will exiat. 1 am to worship,
therefore, none but wy Self. I worship my Self,” suys.
the Advaitist. Whom te bow down to? 1 salute wy
Self. Whemto go to for help? Who cun help me, the

infinite being of the universe? These are foola' dreams,

brain bhallucinations; whoever helped uuy one? Never.

Wherever you sec & weak man, a dunlist, weeping end

walling for help from somewhere ubove the skies it is

‘becauze bedoea not know that the skies also are in him.

“on his bed, and he heuts o tap on the door.

existed,

and
Nobody. At last he finids that it was his own heact benting.

He waute belp frum the skies, and the helpecomes. Wesee
that 1t comes; but it comes from within, and he mistakes it
a8 coming from withont. Sometiines u sick man is lying
He gets up
Nobody. He goes back to his bed,
aguin be hears the tap. He gets up aud opens the door.

and opens the door,

which he interpreted as & kuock at the door. Tbus all this
vain =2arch after the godsabove, gods of the skies, gods of
the water, after it has completed the cirele, ocomes back to
the point from which it started—the human soul—and wnan
finds that the God for whom he was searchiag in every hill
and dale, for whom he wae seeking in svery %itt—le brook of
water, in every temple, in little churches, in worse heavens,
that God whom he was even imagining as sitting in heaven
and ruling the world, ia bis owa Self. 1 am He, and He
am I. None bat T was the God, sand this little 1 never

Yet, how could that perfect God have been in thia delu-
sion ? It never was. How could a perfect God have heen
dreaming ? He never dreamed. Trath never drenms. Que
clond is there ; another comes und pushes it aside and takes
its place. Another comes und pushes that one oat. The very
gnestion whete did this iliusi-n arise ix ubeurd. Illu-ion
arres fron illusion alone. "There will be noillasion s soon
As the trath ix seen. [Husion alwnys rests apon itlusion ; it
never «ested npou God, the Truth,thedtman. Yon aie uvver
iu theillnsion ; it is itinsion thatis in you. before yon. ‘¢ As
before the vternat bino sk clouds of varioas hae and color
vome . they rem&in thers foo w short time and again
disappear, leaving it the same blue, eternally atnnding, even
f0 AFw you, eterually puse, eteinnlly petfees ; you are the
veritable gads of the aniverse ; uay,thercaienottwo . there
i+ bat One.” It is a miatuke to eay you and 1 ;say> 1.7 It
i~ Iwhc am eating in millions of moaths ;- how aun 1 be
bungry 2 1t ia I who nin working in an  ionfinite number ol
hands ; how ean | be inactive ? 1t.isI whoum living rhe life
of the whole aniverse: whera ia denth forme £ [ am bey. .ud
ulllife, beyond all death. Where 10 seek for freedom, foe
I am free by my natare ? Who can muke me bouvnil, the God
of this aniverse ? What aire these books for me ? Thene
Scriptnres of the world are bat little maps, wanong W

delinente ay glory. who sm the only esistenve of the un;-
verse. Thas says the Advaitiat.

¥ Know the truth and be frve in o oement.”  All the
darkness will vanish. When man s seeu himself ua sl
with the infinite Being oi the universe, when all s¢Dninte-.
ness has ceased, when wil men, ali wouwen, #l! dngels, all
gods, all animals, ull plants, the whole universe s been
melted into that oneness then ai! fear disappears. Whon
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to fonr ¢ Cun I burt wyself # Can 1 kill myself ¥ Cau |
injure myself ? Do rou fear yomself PThen will all sorrow
disappenr.  What can ennse me sorrew ? T am the One
Existence of the universe.  Theu ull jedousies witl dis-
appear ; of whom te be jenlous ? Of myself ? Theun all bad
foolings disappear.  Agninst whom will | have this bad
feeling ¥ Auntust eyself ¥ There is none in the universe
but me.  Aud this ix the vhe wav, suys the Vedidntige, to
this knowledige,  Kill out this differventintion ; kil out this
superstition that there are wany.  * He who, in this world
of manny, sees thut One ; he whu in this mass of insontiency
sees that One Sentivnt Heing : he who in this waorld of
shodow cntehes thit Reality, unto him belongs eternml
peace, unto none else, unto none else.”

These are the snlient points of the three steps whicl:
Indian religious thonght has taken in regard to God. We
have seeu thatit hegun with the Personal, the extia cosmic
God. It went from the externa! to the internal cosmic

body, God immanent in the universe, and eaded in idepti-

{ying the Soul itself with that God, and making one

vnit Sonlof all these viurionsmanifestitions in the universe.
This is thedast wordefthe Vedas. It begins with doalisu,.

goes thmu[.‘:h the gaalified monisin and ends in the perfect
monism. We have seen, also, how very few in this world
can come to the last, dare believe in it, and fewerstill dare
act neecording to it, Yet we kuow that therein lies the
explanation of all ethics,of all moratity and atl spirituality
of the umverse. Why is it thut everyone rays, ** Do good
to others ¥ Where is the explanation ¥ Why isit that all
great men have prosclied the brotherhood of mankind, and
greater men have preached the brotherhood. of all Jives ?
Why is it s0 ¥ Because, whether they were eonscious of it
or not, behind all thut, through all their irrationa! and
perscnal superstitions, was peering forth the eternal light
of the Self, denying all mauifoldness, danying that there
ate two existeaces 1n the universe and asserting that the
whole universe is bat One. )

Agnin, thelast word gave us one universo, which, throug!
the senses We see as mutter, through the intellect ag soulx
and tbrough the spiritus God. Tothe man whothrows npou
himself veils, which the world calls‘ wickedness and evil.
this very universe will changeand becomea hideous place :
to ancther man, who wnots ¢njuyments, thia Very universe
will change its appenvance and become a heaven, and t..

the perfect muu the wlhole thing will vanish and hecome
his own Self. |

Now, as society exists at the present time,al} these three
siages are necessary ; the one does not deny the other ; ono

is simply the fulfilment of the other. The Adveaitist, the

gnalified Advaitist, does not say that doalism ia wrong ;
it is r pright view,

but a lower view. Tc is not wrong, Itis.
on the way to truth; therefvre hart nouve; et everybody
work ont his own vision of this antverse, according to I
own idens. Hnrt none, injure none, deny the position ..
none ; take man where hestands, and ifyou can,lend him
& helping hand and put him on & higher platform, but do
not injure-and do not destroy. Al will come to trath in
the long ran, ** when uHl the dexives of the heart will be

vanquished, then this very wortal will hecome immorta! -
then the very man will become God.
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Thought is bear, when the mind is gathered into huf;;f

and none of these things trouble her—ncither sounds uor

sights nor pain nor any pleasure—wben she has as litle as

possible to do with the body, and has no bodily sease or

feelinz, but is aspiriug after true being.—Socrates.

fle sees with equal eves as God of ali,

A hero perish, or a sparrow fall ;

Atoms or systems into ruin hurl'd,

Atid now a bubble burst, and now a world.— Pope.




