i |

,ﬁﬂ;?/; ;'/x/ﬁf/f/"/ M

-r {‘H .
r e - o
-
.I, [ ]
i) If‘ /, *
* ¥ "'__ ' .

o

LI o

-+ R W W

¢0L. 1. NOVEMBER 1896. [Mo. 5.

Page.
A Flrse Principle 49

The Nomayana Dhe Sceret of its 3necess -
Ha P, V. BRaincsmang Boju, Sar —at-Law, .. 52

Nanda The “armah Saint -~ (Continued) 83 °

Fanntlicism -
ty Swami Pirehknnanda £g

Symbold sy S~y -

Fia a Recinxe _ -1

Truo Greatnese or Vaisudava Sastri-— :
taty 0 A Rowl oy T C Nalgrajon 54 [

Reviews (ot 0, Fa

d News oo Nores &e TR 3




- Fe——L

THE AWAKENED INDITA,

w——l—_——-—-—_—::—mm__

(NoveMBER 1896.

Reviews.

Luacifer,—A Theosophical Monthly Journal edited by Brs.
Annie Besant und Mr. G. R. 8. Mead. We have reeeived a
copy of the ubove for Augnst 1856, Apare t'r?m 18 technical
articles, there is one ensithed * Letters to a € thohe priest—
No. LLE" which onr friends of the “Harvest Field” and “Sophw”
will do well to rend, besides au abie wrdele named @ The umty
underlying all religions™ concluded by Mos. Besunt, a re-
miniscence of the Conjursr Cagliostro, and “ An unportant
letter” from an apparently myslerious source, i which it
observed that the Theosophicil Society wight rather perish
“with both itx hapless foanders than that it shonld be permnit-
ted to become no better than an academy of niagie nud a hall
of oceultism.” Even the Lucifer might follow the remark
with advantage, as it contains an extra dose of ocrultism, and
gome of its mysterions articles may well be omitted and their
place taken up by interesting aud able nrticles on phiiosophy.
Bven its interpretation of ** Sesha-sayana’™ 1s not the bighest.
It is remarked in the above letter, * The truoe religion and

philosophy offer the solution of every problem. That the world.

14 in such a bad condition morally 15 a conelasive evidence
that none of its religions and philasophies, those of the civihiz-
ed nations less than sny orher, has ever possessed the truth.
The right and logical explanations o the subject of the pro-
biems of the great dual principles, right aud wreng, good and
evil, liberty and despotizm, paln and pleasure egotism and
altroism, are as impossible to them now as they were 1886
years ago, &c.” In spite of the mystery that ensbrouds the
authorship of the letier, we canuot help observing that the
dissatisfaction bere so ¢lesrly exoreesed argues » rather im-
perfect understanding of the** law of Karma..” 'I'he world as
a whole wasx unever better. As Swimi Vivekdnanda so
graphically put it, it 1s & veritable dog's tail whose curliness
‘can never he mended. It is simply a field for exercise, a
gymnasiom of souls so to spesk, where we have to traiu our-
selves and get better. As Schopenbaver pat it the world is a
penal colony where wa Lave to suffer our Karma and acquire
onr freedom, enabling others also at the same time to obtain
theirs. - There is at all times in it civilization on one side,
barbarism on the other;
philosophical, » third pohiticul. In every age Dharmapntras
and Duryodanas, Rimas andRivanas, Krishnas,.and Kamsas,
Vibhishanas and Kumbhakarnas, havelived side by side with
each other, and the memories of a glorious past and the
prospects of a future millennium have been held out for the
satisfaction of the easily depressed, 1gnorant minds, of which
we have always an abundance in this world, The world may be
compared toa river in which as the tides fluw into the sea at one
end, they arespringing ont at anocher. Any attempt at establish-
ing a new philosophy even if it he styled *"Plicosophy—as u
panacea for the ills of life, can possibly fave no better than the
gystems that are already 10 existenece. Another eurious remark
in the =ame Jetter, deserves a passing notice —* And it is
expected 1o allow the Theosoplieal Society to drop its noblest
we the humble disciples of these perfect
title that of Brotherlivod of Humauity, to become a simple
school of plitlosopliys!” Such a remark would be natural in
the mouth of a Christian Missionary, bul it comes wig)
surprmse from a Theosophist.  Vedantiss is  incapable of
any form of the spiritnal selfishness and the numerons lists of
emancipated sounls (Gure  peramparas) from Narada's time,
and even betore are proof that its pinlanthropy 18 the most
effective though the least noisy. Sgme strange theories put
forward 1 an arsiele” Occultism in Englishb poetry” con-
clude an altogether interesting number.

The Land-Mark of Ethics according to the Gita by Bul-
loram Mullick, B.A. The title ratheris misleading for no-
where 15 any attempt msile to hring our the real eikics of the
Vedanta philosophy. Vhis pamphlen of 83 pages is aun ontline
of the trita with few commen-s. 'l'here are some interesting
remarks, as, “ Why shonld God be like the Aral Clan-chief
darting anger and fire througl His eves and hlﬁ*liﬁg down
thunder from on high to kill miserable hnmanity with fear!
Let us sit beside Him Arjuna-like, behold Him asa friend,
and learn to despire the relative unreal, and love the abso.

Lamus who are

one nation is materialistic, another

The dectrine of
satisfactorily ex-

cause of deliverance.”
* Visvaruapa  are not

sole
and

lute as the
inearnation

plained,

Sadhana-Chathushthaya, a lecture by R. Jagaunathiah,
F.T.8.—The lecture is on the whole nteresting, though
there :ae passacres in it of o rather mysterious nature, e. g.,
“ The volee well porvitied by the toneh of Vietno freely roams
over the Astral planes .. .7 and the sddhana  chathush
ey ey preseribed as the menus for the development of the
volee.  Perhaps Theosophists ean  understand this, it 1g
hardly  popular.  The lecture concludes withi a2 beautiful
quotatton from S Edwin Arooid which beaatifully says.—

“1If any teach Nirvana is to cease,
Say unto such they lo.”

Lectures delivered at the Presidency College Literary
Society.—Weliave received copies of aseriesoflectures delivered
on behalt of the Presidency College, Literary Society, Madras.
The subjects range from * Cyeling” to ** Vedanta Philosophy.”
Mr. Satyanathan, m.a.,1n0 comparing the Indiaun and Greek
philosophices, says thas the Indians arrived at the true con.
ceptiont earlier than the Greeks. The early speculators of
Grecee never went beyond the confines of the material uni-
verse, wheress, in Indd, shitlosopby was given a metaphysical
turn from the very commencetment. Mr. N. Vaithyvanatha
Aiyar, M.a, dolivered an able leeture on the Vedanta Philo-
sophy. The Honorable Dewan Baliadar 8. Subramﬂni}'&
Atyur, ¢.Lt., who presided on the occasiomowell observed that
a man’s spirtual ndvancement is not for his benefit alone, for
he has still his work to do ; and drew attention to the impor-
tant precent, * that a man should obtain complete mastery
over s own senses and mind, and  be calm, just and true.”
The lectures ave generally interesting and the socieby thus
gives scope far original rescarch.

The Yoga Vasishta (Laghu).—Mr. K. Niriyanaswimi
Atyar, /IS, of Kumbakonam really deserves to be con.
gratulated wnon his snccesxt:l translation of this most inter.
esting contribution to the Vedinta Philosophy. The book is
full of stories whicl are very difficult to translate, and the
Eastern manner of putting them cannot be conveniently rid
of its foretgnness-to the Western readers. Nevertheless, a
valnable treasnre has been opened to him that cares to knnw,
whether Indian orforeign. The book is intelligible through-
out, though the language may here and there be improved,
The imtroduction i1s a hittle unfortunate as it seems to have a
tendency to draw attention to the non-essential points (what-
ever their value might be to the 'Theosophists) in-the stories,
A Iist of oineidences between IL.T.B 's doctrines and the Yoga
Vitsishle might better have been omitted in the interest of
the general student of philosophy. A warning is generally
give uto the stuidents of this book by those competent to
ndvise, that only the principles of the story and not their
setting should be astended to, anda simile is generally
added, vz, like n man who loses a gem on the road and
in order to Hid it takes the mud and all, and on fnd-
ing the gem throws the rest away.  Similarly in reading the
Vistshta, only the central lesson of the stories and not the
non-essentizl elements which have been introduced for
the sake of story telline., shonld be grasped. To make
our meaning clearer, in the story of Sikhidvaja, Chddilai
is represeuted as entering into her busbhand’s mind, and as-
suming the forms of man and woman at the same time;
all this belongs to the art of the story so to speak, The
central lesson of conrse being rennnciation iu its highest light,
This warning is uo where given to the reader in the book
under review. Lo other respects the translation is a decided
success and » stacding coutribution to the VedaAntic literature,
We hope that our {riend will favour us with some more trans-

mtions in his simple acile Janguage. The get up of the book
13 very neat. -

The Sanskrit Journal, an interesting monthly published at
Kumbukonnm ander the patronage of B, H, The Maharaijah
of 'udukotta. 'The first portion is in  English, the second in
Sanskrit, and the third in Knglish and Sanskrit, The Enghsl
wrticles are mforinly well-written, and are an authority on
whatever subjects they handle. Theve is a series of scholarly
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articles on Sandhydrvandana, and snceessive liternry criticism
of ancient poetical works, The NSanskrit articles arve written
in e simple popnlar style.  Reience is heinr made easy for the
Pandits, and there s o beautifnl admixoave of Fastern and
Western methods of instruction.  English science and Japan
history gn with Vedic quot itions, and poets like Kalidasa and
Bliavabhnti render their service to the new method of instrue-
tion in the jonrnal.  The third part contains the elementary
Sanskrit Grammar and sundry  other tranxlations.  ‘The
Journal is Liberally supported by the native states of Travan-
core, Cochin and Mysore, and godfatuered by the retired
Devan Hon.-A. Seshayyn Sastryar. ¢.s. 1. For stndents and
others” wisling to learn Sauskrit, a wore convenient help
eannat he thought of. The annual snbseription s Rs. 3.6.0,
meluding postagre,

Tews and mMotcs.

-~ Swami Vivekananda visited Prof. Deussen in Germany.
e writes that they * linve hecome fast friends” The Profes-
sor accompanied the Swam to London

The Hindu Moral Association A new religious asso-
cuttion of student« has been formed i Madeas withe Bralima-
sri R. Sivasgnkara Pandian, 8. a.. ¢ T. s ag its moral
adviser, P. V. Ramasnwmi Raju, Fsq., Bar..at-law, as Presi.
dent, and Messrs. G. Subramania Awvar and V. Ramuswami
Aiyar, B. 4. L.T.,as Vice.Prestdents. The Society has lived

o life of =ix months, regularly meets and promises to continue.

Its library containg nearly 330 books, and ii s supplied with
the 4. B. Bodhini the dwakened Indie, the Times, &c. It
holds religious classes, in which Mr. Pandiap  lectures nbout
the Bhiagavad-Gita and other things. It is intended to extend
the reading room and libravy, for which the liberal support of
the-patriotic public is earnestly solicited.

‘Mare Sanyasing.—Swami Sadananda, & discinle of Swami
Vivekdnanda, and Swami Keishunnandn, a disciple of Parama-
hamaa Ramakrishina, were 11 Madras {or two weeks Inst
month on their way to Ramesvuram, They 1mpressed all
who came in contact with them with their love and their
nurity of character.

Vedantism in America.—\We learn from the latest Amert.
cain enttings that Mre. Edward Day and Miss Mary Phillips
have an interesting programme before them for this seuson,
the spreading of the Vedanta in the higher circles of
Amserica.

Swami Saradananda i« reported to he doing yeoman's
scrvice in the field of onr philosophy iv America.  He ix talked
of w3 an interestineg  figure, and 13 very much liked. People
expect to hear much from him in New York this winter.

A public lecwure.~—An interesting and largely attended
public mecting was held at Paclayappa’s nl, Madras, on
Friday, the 9sh ultimo, in connectinn with the 2nd Anniversary
of the Yoang Men's Hindn Assaciation, Prof. Rengacharya, y.a,
delivered an address on the * Central Liesson of the Gita,” and
‘the Hon, Justice Subramania Aivar occupied the chair.

The Czar on India.— Wao flind the following passage in* The
Travol in tho Eaat of Nicholun, Fmneror of Bunam®, whieo-
i [ndia 1r desceribed as the land of spirituslity and wiadom.
“To-morrow, India 8leep deserts mine eyes. ! vainly soupht
it in the balmy night. in the gold wnd evimson of the rising
sun ; the dawa  grects the promised land, whoere the heavens
are pervaded with the charms of lave, but passion is cosnqier-
ed by an unspeakable sadness—where lifo ulowa bright,
~yet allis as a dream, and breathes with heaury irresist.

thle ns denth. O land of daring dreams and wsoaring
thought !  Though risest out of the nzure deep, whose
monrnful meaning echoes radly hack the discord reign.
ing in the weary heart.  India hes hefore us!  [Here holiness

"has safely reached London., writes to say

L —

— —

ana peaco- appearcd in visions unto moen contemptuous of
pleasure ; since their age the people live the self-same life,
yearning for the Divinity, for freedom and at.snement. Here,
wlherve the carthly realm of sorrow borders on the heavens,
and when the soul is erushed by nneceasing torments, this
magic lund calls ux into n world of wonders, into the realm

of the ecternal mysteries and of bhoundless wisdom.”—The
Brohmavidin,

An Admirer of Swami Vivekananda.—We have received a
very enthusiastic letter from one of onr subscribers,
Mr. Bholt Datt Gururani, to which we hnve great pleasnre in
referring. The Gentleman says he is a Brahman by birth,
but wandered loug without a religrion : his leamings were
gometimex townrds Christisnily, sometimes towarc ‘he Arya
Samaj. Last.year he scems to have come by the Swami's
lectures, and yearns to be taken by him asx n disciple f found

worthy. “ Blessed are ye thut huanger now :for ye shall be
filled." o

Swami Avedananda in London :—Swami Avedananda, who
that hLe met two
of the greatest European Vedantins, Prof. Max Muller and
Prof. Deussen, and had an iuteresting conversation with the
Intter in Sanskrit. He is now working with 8wami Viveka-
nanda, who ia holdiug classes on Vedauta, at Wimbledon,
Londen, which a large number of influential ladies and gentle-
men eagerly attend. . I T

Deussen’s System dos Vedanta ..
Tranalation of Bhagavat Gita with Sankarn’s Commen.
tary in English, by A. Mahadeva Sastry, B.4.
¥ Apply to—THE MANAGER,
AWAKENED INDIA,
Mylapore, Madras.

IMPORTANT NOTICE. RS. A. P.
Grana Yoga 2 8§ O
Gnane Yoga, Singls Lectares, each d 2 6
Except Cosmos and Vedanta, cach 0 4 0
Hindaism .. G & 0
Bhaktt or Devotion 0 2 C
Atman ¢ 2 0
Raja Yogs ... - - I 4 0
Colombo te Almora (cloth) . L
Six Madras Lectures - 8§ O
Karma Yoga ¢ ¢
Bhakti Yogsa o 0
Real aod Apparent Man 2 6
2 8
d O
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Plﬁﬂ.iﬂ Read This 111!

The Ideal of Truthfulness

THE STORY OF HARICHANDRA
In Eunlish.
A true Pathetic Story: Every one should have thix Book.
Price. As. b only. Postage extra

OPINIONS.

The Power and the Grardian, Caleutlia.—Tlhis volume before
ua gives the public, Native and European, nu idea of the
highest perfection of truthfulnoss which model charactors
attained in days of old and ought to remind the readers that
the ancient Hindus may unqaecstionably stand before us as
our guide~ in the higher aspirations of our moral natnre.

Rays of Idght, Columbo, Ceylon.—The ' Tdeal of Truthfnlness
18 excellently portrayed. and the story of Harichandra has a

good lesson to teach. We are glad to note that the story lias

beon tranalated inte English, and we comtmend the book to all
readors.”

Sold by Messks. T. S. SUBRAMANIA & Co,
Dublishers, &c., Palghat.
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Books by Mrs, A. Besant.

The Bhagavat Geeta, translated by Mrs. A, Buesout,
Rs. 0-8-0.

Death and After. Rs.
In the Outer Court.

Papuor,

}-0.0,
Ra, 1-14-0.
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SANSKRIT BOOKS.

The Bhagavat Geeta. e, 041 220,

Large type silk binding,

Do Middle sype.  Rs. 0-4-0.
Do Sitk Binding., Hs., 0-8-0.
Do with the commentary (Gititdtparyabodhini) of

~ankarananda Saraswati,  Ns. a2-4-0.

The Manusmriti : wich the commentary { Manvarthamuktavali)
of Kullukabhatta, Rs. 2.2.0,

The Yares Geeta. Rs. 0-3-(.

The Avadhuta Geeta. Rs. 0-3-0.

Ten Upanishads. Silk. Rs. 1-3-0.

Pandava Geeta. Rs. 0-1.6.

BOOKS REDUCED [N PRICES.

A Rare Opportunity !
Domn’'t Miss This !

A Sanskrit English Dictionary, being a practical hand-book
with 1'ransliteration and Kryinological Aualysis throughout, by AA.
Macdonnell, .4, Ph, p. Cloih 4 to Published Price £2-2s. Reduced
to Rs, 10 only. (Foreign l4s. including postage.)

& Special Offer.
TO READERS OF “THE AWAKENED INDIA.”

To any one mentioning tlus Magazine we offer this above Diction-
ary for Lis. 7-8-0. '

Important to Medical Men on the Diseases of the Kidneg',

Y

amenable to surgical treatmeunt. Lectures to Practitioners,

D. Newman, M. )., 800 pages, Cloth. Gilt lettered, Published
.. Price 16s, |
‘We are now selliug this book at the low price of Rs. B only.

$&3” An early order is requested, as the greatest portion of our

suppiies has been exhansted. Only a small number more being
in stock, we call the attention of Medical Men, and solicit

early orders.

Lot No. 1..

The Vedantic Philosophy, by Professor Max-Miiiler. . Three
Lectures on Vedantic Philosophy).  Cloth, Rs. 3-12-0,
v Qelf-Help” with iliustrations of Conduct and Presevereunce,

by Dr, 8. Smiles. Rs. 2-10-0,

A Short History of Aryan Medical Science in English, by
11. H. Sir Bhagavat Sinhjee, K. C.I. K, M. D,, D.C. L, L L. D,

F. R. C. P. Thakore Sabeb of Gondal. Cloth, ila, 8-4-0,

India or what can it teach us, by Professor Max-Miiller
Rs, 2-10-0, |

The Light of Agia or the great Renupciation (Mahdbhinishkra-
manpa). Heing The Life and teaching of Guutama, Prince Of India
and Founder of Buddhism), by 8ir E, ‘Arnold. Cioth, Rs. 2-4-0,

The Great Indian Epics. The stories of the Ramayana and
Mahabharata. Cioth, Rs. 3.12-0.

Ou the Philosophy of the Vedanta in its Relation to Ocei-
dental Metaphysies, by Dr. Paul, Deussen.  Cloth, Ra. 2-4-0,

dalkuntala or The Lost Ring.  An Indian Drama transiated into
Englisti I'rose, and verse from the Sansknit of Kalidasa, with a
colourc:. : vontspiece : Sakuantala writing a love letter on a lobus
leaf, by Sir M. Willilums, K. ¢. 1. £, Cloth Ras. 3-12-0.

@4 To customers ordering all the ubove books (Lot No. 1) the
Sanskrit Dictiouary will be given for Rs. 2.

TAMIL BOOKS 11!
A NEW NOVEL IN TAMIL.

Padmavaticharitram. by A, Madaviah, B, A, Neatly got up
Rg, (0-12-0. ’

Maathar Neethi: A prosc work full of morals, 200 pgess Rs. 0-8-0,
Apply shary to—
MEessks, T. 3 SUBRAMANIA & Co.,
Publizhers, Parvcenar, MabDkas PrESIDENCY,

Swaml Vivekananda Series.

Raja Yoga Philosopliy. Levtures delivered in New-York
winter of 18U5.'06, by Swami Vivekananda on R&j& Yoga,
cr cuhguering tho inteenal nnture, wlso Patanjnli’'s Yogs sphovising,
with coennnentaries, Crown, 8 vo. {Third Edition), Rs, 2-10-0,

l Karma Yoga ; Bight Lectures, by Swami Vivekananda. Paper,
ww, 1-hy,

Bhiakt Yﬂgu: (lodh, Bee 1.8.0,0 Paper. Rse 1.0-0,

Gunana Y{}_',:‘;-L <) Lecetures, Ulothe Rae 2-8-0,

Froni Celombo to Almnora, The Swami Vivekananda’'s fiour
conprising Seventoen Lectures,  Re. o420,

Swami's Visit to Ceylon. s 3.

The Atwan. Awx 2

Ideal of Universal Religion. Rs 0-2.6.

The Real and the Apparent Man. As. 2.6,

Hinduism : Very neat y got up.  As, 9.

Bliakti or Devotion {(a resume). As, 2.

. S”;Vﬂ.mi Vivekananda Series, published by 8. C. Mitra, Part |
w1 -, _

Life of Srce NHamakrishna Deva. Re. U-1-0,
BOOKS ON VEDANTA.
Narada Sutra, sn Engquirvy into Love (Bhikti Jignisu) Trans-

lated from the Sanskrit with an independent commentary. Cloth

Ra., 2-10.1),

Ag&stéya, Sﬁutras » withh an introcdhuceion, by Pandit R, Anantha-
krishna Sastri.  ("I'his is a vure munuscript.)  As. 6.

raudapada’s Devi Sutras : Translated into kEnglish by Pandit
K. Ananchnkriglhinge Sastry, As 6,

Disccurses on the Bhagavat Geeta, a treatise intended to help
the study of the Philosophy of Bhaovnt Gecta, As. 12,

The Yoga Sutra. of Patanjali (Translation, with introdnction
appendix and Notes) based npon several authentic commentarics,
Ra. 1-G-0, _

A Compendium of Raja Yoga Philosophy, comprising the
Principul trestises of Srimat Sankorsyacharya and other renown-
ed anthorg. Rs. 1.8.0,

The Vedic Philosophy or an exposition of the sacred and Mys-
terions  Monosyllable 35{[1:{ {Aum) by Har Narayana. Price
Rs. 1-K.0. |

Principal Twelve Select Upanishads, with Notes from i
Bhashya of Srminat Sankwracharea and Anandagirt, being a reprint

of the transhation published by the loyal  Astatic Society of Bengal.
Cloch. lis, -+-0.0,

Tattva Kaumudi (Sankhven) with an English transiation with the
the Nanskrit Text. s, 1.10-0.

The Jivanmukti-Viveka or the Path of Liberation in this Life,
by 3wami Sri Vidyiranvasaraswati., Rendered into ¥aglish.
Rs. 1-8-0. |

Prabodha Chandrodava Natakaor rise of the moon intellect, a

spiritunl  drama and Aima Bodha or The Knowledge of , Self.
Ry, G-8-0.

Sankhyaka'rika, by Iswara Krishna, Rs. 2-0.0.

The Yogasara Sangraha. Rs. 2.0.0,
Brahma, Iswara, and Maya. Res 0-4.0.
Hindu System of Worship. Hs 0-F0.

Vedantic Conception of Prana. Rs. 0-2.0,

The Bhagwat Geeta, by Prammda Das Mitra. Paper, Rs, 1-8.0
Cloth, Rs. 1-0-0.

The Bhagwat Geeta, by €. Wilkins. Rs. 1-0-0.
The Upanishads teanslated into Knglish by Mead and Cha tiopa-
dhyaya, 2 vols. Rs. L-0-Q,

Hindu Systemn of Religious Science
Sars1 Lal Sirkar, x.a., Rs. 1-4.0,

Anandalahari. Rs. 0-8-0.
App]y Lo
Mussis, T. S, SUBRAMANIA & CO,,
Falghat (Madras Presadency,)
MADRAS.,

and Religious_lﬁrt, ny
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I JFivst Principle

FROM MARUTHAIVI'RAN®* TO MAHA' VISHNU.

. IN our last issue, we had occasion to determine the
province of the philosophy of the Vedinta. I[n its prac.
tical application, it consists in the purging out of the
grosser elements in man, in the complete subjugation
and voluntary surrender of the fower human nature, “in
working out the brute and working in the God”, in the
attainment of that '‘peace which passeth all under-
standing.” To enjoy that peace for the space of even a
second is equal to the benefit, says Yoga Visishta, of a
Rajastiya sacrifice ; to live ten minutes in the enjoyment
of that beatitude of the nuptials with God confers the
benefit, says the same enlightened authority, of an asva-
médha sacrifice.

The difficulty of attaining that state of peace—** Om
Santi S4nti S4nti,’”’ all peace, peace, peace—is so great

that ThAyuménavart says, “ It would be easier to fly in
the air, to wander unseen, to walk on fire, to play with

the lior and the cobra, and to do ever so manv other
wonderful things’; the ascent on flying machines and
batloons is nothing when compared to the difficulty of
entering into the inner bower of the human mind, which
is an abode of bliss and peace sweetly combined like
sugar with honey-—retreating there into that bower and
standing four-square to ai! the storms that might blow
around, and to the battery that might go on puliing down
the rampart walls of the body. the sociil organism and
the state, and utterly unmindful of the war tha) might
be going on it the outer world. To so retreat like the
anail, to draw one’s out-gning energies within ‘like the
tortotse that drawsitslimbs within in times of danger’—
Gits, II, 58—, is a rare privilege attained by the grace

* A terrible deity wershipped by the low classes, especially at
Madura,

+ Reader, be not tired of this name, as that poor peasant was
of the name of Aristides in Grecian History, for he is the man
who has made philosophy most poeticat in the South,

of God, by the blessings of the Guru, and by constant
practice. The Tuscan artist that viewed at evening from
the top of Fesolé orin Waldarno ' the spotted globe of
the Moon’ is nothing before the man who is able to draw
himself within himself, Indeed, the toil and turmoil of the
modern-day life, the noise and din of the work-a-day
world, which seems to progress terribly with the progress
of the suns, as indicated by that melancholy and fortu-
nately false expression, ‘struggle for existence,” is
pitiable and terrible to think of There is really no
struggle for existence : all this apparent elbowing and
pushing is a resuit of the false idea we have about our-
selves, of the end in view we have set before our-
selves, vis., to struggle and survive. Weare struggling
not for existence ; for, as a great poetess has said, ** We
are bound to live as far as the impetus that sent us here
lasts, for the God that made us is not dead.” We

are all of us struggling, not to survive, but to live freely

and happily, steering consciously or unconsciously to-
wards that peace of mind ** which passeth all under-

standing”, and which is the crown of the constant prac-
tice of knowledge and virtue. Alas ! how difficult it is
for the man of the world, the man of the Gujili% to enjoy
peace of mind for even one minute ! How that long
desired repose eludes our grasp iike fairy gold ! while
wealth comes and goes, while youth leaves us stranded on
the shore. while old age threatens us with its fallen jaw
and a fearful prospect when that peace is most needed.
You cannot'see people in London, and you should not
see, for, says Washington Irvine, they are literally {n
the market, and with them time is money. We poor
men have time to gather the fallen leaves, but hardly
time to hurn them in winter and have a little fireside.
““ 1 had been for six months in Italy,” says Ruskin,
“never for a single moment quit of liability to interrup-
tion of thought by day or night whenever I was awake.
In the streets of every city there are entirely monstrous

® The Madras market where stolen and other miscellanscus
articles find a sale.
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and inhnman noises in perpetual recurrence—the violent
rattle of carriages driven habitually in brutal and sense-
less haste, creaking and thundering under loads too great
for their cattle, urged on by perpetual roars and shouts ;
the bellowing and howling of obscene wretches far into

the mght, clashing with the Church-bells in the morn-

ing dashed into wreckless discord from twenty towers
at once, as if naughty devils to defy and destroy the
quiet of God’s sky and mack the loss of His harmony ;
filthy, stridulous shrieks and squeaks reaching for miles
around into the quiet air from the rall-road stations at
every gate ; and the vociferation and legs and frantic
noise of a passing populice whose every word was i
mean passions Or in unclean jest.” How pathetic’in the
same strain is the complaint of Schopenhauer against the
dust in the road and the reckless noise in the streets un-
der the friction of elbowing ! The thoughtful man

wants repose; and maony a time and oft has retired

inlo the forest or hid himselt in the cave, to have a sin-
gle hour under the calm sky, to roam.* retired like
noon-iiie dew’ —leaving the opoisy world to itself--pear
the running brooks * murmuriog a music sweeter than
their own,” and to try with all a Guru's grace to retreat
more within himself without either eyes or ears, him-
self his world and his own God. How many a Bharata
has descended from his throne in the midst of regal en-
Jjoyment for the quiet air of heaven and the quicter
retreat into the inner world ! To conquer this kingdom
behind the curtain, to gain this dominion of the Seif is
the final aim, the summum bonum of life.

This, however, being very difficult of attainment, it 15
necessary that there should be steps leading to this
sancium sanclorum. 1 capnoot ask my nnocent old
grand-mother or my busy domestic wife to retreat all
at once into her internal Self ; that requires a warrior’s
strength and more than a warrior’'s courage. What
do you thiok stands between them aod their em-
pire, reader ? Remember Nanda’s tale elsewhere told,
and its moral. There are Viran, Irulan, KAitteri, Verian,
Nondi, Chamundi and a whole host of aboriginal dei-
ties with big bellies and difficult appetites. Nay, oot
merely they. Go to the same story again ; we are
slaves ; Nanda, A'nanda, this sportive Aiman playing
withio its prison like a calf leaping to the length of its
tether, is a Pariah slave. He has his master to obey
and kinsmen to fear : and how many masters have we ?
How many passions mocking us at every turn, opening
loose our coat, though we are trying to button and
close it up to the chin, and robbing us every moment
of our master's cap ! Qur belly is a great monilor, the
agricultural god that we have to feed, We make all
sorts of noise and keep up this world of strife ; and
ourselves die in the midst of the fray, sweating and
hleeding desperately—our place tiken by another whose
way is exactly similar: such being the case, how difficult
it is tor us to attain without a ladder to the peace of
Heaven ! |

Have vou ever contemplated, serious reader, upon the
diversity thatexists around you, theinfinity that confroots
you oo every side, the multitude of lives visible -and
invisible that live in the water, that flnat in the air, that
enter into your nostrils, that flow in your veins, that
people the starry heavens—what an infinite multitude,
what a desperate diversity, so that Sri Krishna himself
said, * Nanthdshi mama droyarndm wmbhlitindm Paran-
tupa’’ thereis no end to my wealth phenomenal, O my
friend Arjuna ! You orl cannot deseribe it, Why !
comparing that multitude to an ocean, the ocean is a

speck in that infinity, but we are obliged to talk by our
own play-things : take that infinity as an ocean, take a
wave, take its crowning froth, take the top thereof, nay,
take therein a particular atom ; in that atom is folded up

Lhis whole mass of humanity. Consider that mass at pres-

ent and look into the vast variety that exists there, We
do not know it the bear differs from the man, more than
one man from another. From an lago, who could not
endure the happiness or virtue of others, to a Buddha,
whose heart was melting with abundant How of love to
all mankind and whose only object was the advancement
of human virtue; from Dame Darkmans, the cynical
philosopher who wished everything to be turoed to
dust and ashes, to: Francis de Assissi, to _whom the
pightingale was a sister and the lark a brother; from
the raging pestilential witch that wanted every marriage
to be turned into a tuneral and regarded more the
funeral cakes than the marriage bhadwm (gift), to a
Sankara, whose love to the world was spontaneous like
the light of the moon, who could approach the leper
cast off by the village and, finding 1n him the qualities
for discipleship, confer upon him the highest good, the
blessing of divine instruction ; from a daring and in-
triguing Lady Macbeth to a gentle philanthropic Miss
Florence Nightingale ; trom the cunrning court-fool with
motley gear pandering to his belly like a pig to Sri
Krishna, who could change a hero’s melancholy into
philosophical solace and purge the illusion of self by
the vision of the Brahmin going round the fire—what
an infinite variety ol characters, which Shakespeares,
Scotts, Kilidasas and Kambaons caonoot sufficiently do
justice to ; what permutation and combination of a few
apparently - simple qualities rendered complex for
the artist and philosopher. Oh God! how rich is
Thy wealth ; how abundant the variety of Thy manifes.
tation ; what a field for working out past Karma (the
result of past action); and with all that, what siogular
unity !  So that if any religion were possible for all, a
common underlying net work of principles becomes also
possible, and a vast complex religion may safely be
built upon the rock of that foundation impregoable for
all time,

Religion is an essential factor of human progress, a
necessary element in society. ‘‘Man has stractural
relation,” says Kant, “ with three things, God, world
and soul.” He cannot escape these. They bunt him
wherever he may be., He may hide himself in soft
pillowed leather cushionsi he may shelter himself
under the laughing lips of women, or he may ascend
mountain-like peacock thrones; but wherever he may
be, as the sky always is above him and envelops
him, so does this problem of life and death. It haunts
him like a nightmure and presses for solution. A
solution he must give even from the lap of his lady-
love, even from the Sandwich islands, even from the
solitudes of the forest, even oo mountain-like peacock
thrones. |

Agnosticism is only a passage in human progress. i
marks the transmtion stage where superstitious early
faith is about 1o be changed to philosophical religion,
Nature gives sound blows.; and the child diet of a
Meltin's Food of zan unscientific belief ceases to satisfy.
But progress 1s not destruction but building up. So
through this process of Agoosticism which is:nothing
but the destruction of unquestioning faith, religion will
get scientifically erected up into phiiosophy. Doubt is
the interval between the morning breaktast and the late
dinner. The newly built High Court tower has to be
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tested by artibicial battery or natural storm, and then
alone may the judges sufely hold their sittings there.
Sitilarly, when the dear child is dying before one's face
and:prayers avail not, when the beautiful wifeis sudden.
ly transformed into an ugly leper, when the Huzur
Sheristadar finds himself suddenly dismissed for no
apparent cause, when the world appears inimical, sinful
and unjust, when a Kuchela struggles for livelihood
with a battalion ot naked children and ahalf.ciad wife
and while Rivana enjoys a mountain.like golden palace
and controls the spheres—and physical science seems 1o
necount for creation and destruction by its laws of
qatter and energy—doubt anises, [t might often cul-
minate in despair and suicide. But killing is no end.
ing. Only the curtain falls, the scene changes, and the
hero appears dressed up 1n a new fashion—that is all.
You may doubt the existence of God and live in it fou
some time. But vou, who cannot long doubt whether
your young Amy returns your love in  spring time
or not, can you long doubt if vou have a sou] to save?
No! Huxley did not die & sceptic. lndeed, sceplicism
cannot be a rehgion; and though **honest doubt is
better than half the creeds,” it is not itselfl one. Young
Amy's bair is turned to grey in spite of the doctor's
drugs. Youthful Locksley's blood is down once again.
God again comes for a shure in liis heart. Young Amy,
young no more, is too shrivelled to occupy that cavity.
Nature administers good whipping ; many an evil comes
and goes; there is a knock against the knavish pate, a
curse against the day that brought him down, when
Amy takes to a gilded fool. Adversity is yet a toad
having a precious gem in its head, und that gem is
‘phtlosophy:.
‘Gther sciences th manhood, but these ‘are not enough.
Some day the warrant comes and the knock is heard ui
the door. * Dukring karane” (Grammar) does not
save. -Another science has to be sought after. God is
its teacher and Godis its reward. Is not religion
necessary now ? Thank God there is a belly here, the
God Ganesh, that nature has a whip and death comes for
a share of your heart. * Blessed are they that mourn, for

they shall be comforted.” ¢ Blessed are the,poor in
spirit for theirs is the Kingdom of Heuven.”

Religion thus being a necessity, and shades of human

character being tooinfinite for even a Shakespeare or a-

Raphael, it necessarily follows that there must be dif-
ferent grades for - differsnt men, cruiches of different
lengths for men of différent heights, different rungs
in the ladder of spiritual progress ulli connected and
held toygether by a firm philosophy which stands as
their common basis and supports them for 2t eternity,
When "young, we thought that as the propositions
of Euclid are one and the same for all mankind—
though some Kknock their heads in vain against the
deductions—~so, if there should be a religion, it should
be common to all mankind. The difference is that
geotnetry is not a matter of human aptitudes, there
are no tendencies in it, it is all exsact like the laws of
astronomy or physical -cience. The law of gravitation
is the same for the Yogi and the ordinary man. Maoo-
Fight ir innoacent of the distinction af rich and poor. But
one kind of wife will nou suit all the waorld ; one man
wants her to be black, another wants her to be noisy
and quarreisome, a tlird desires her to be effeminate
and modest, a fourth requires her to wear stockings all
day long and talk nothing but English, A mother does
not suit the fancy of all her children. Likewise, religion

Social science was studied in youth and

is a matter of mind ; there is no exactness in it exceptin
its final.pbilosophy. Even in the roads there is cofm
siderable difference, and that is. why a Guru is 0
seriously insisted upon. | |
Some over-wise men think that their intellect is their
Guru, or that the impersonal God is their Guru. But
when they enter into the awful rolitude of the narrow
way, when they climb the steep ascent swimming against
the gravitation of the earth, when the loneliness of the
path, its pitfalls and dangers and snares and sphinx.
questions begin to be suspected, then the necessity for
a Guru will be apparent. The warrior requires a
charioteer. Until then the over-wise man is half a fool
wishing to “ rush in where angels fear to tread.”

" So then, different grades of religion, or rather different

religions cemented together iy one cominon philosophy
and recognizing their bond of unity being necessary, it
becommes next clear that these various grades differ in their
tendencies, each however leading to its next higher. It
may be asked, how is this possible ? How can one religion
be connected with another and where ts the possibility
of a common philosophy ¥ And if such a philosophy be
possible, what are its fundamentals ? To take a simile,
—we are not to travel far, our India s rich enough in
illustrations—the northern Hindi-speaking Panjabi is in
some respects a different man {rom the Malayalam
talking Namb(Qdri ; but between these races of North and
South, the rich Parsis of the western coast and the poor
fishermen of the Coromandel; there is still a common
bond through political affinity, homage to the same
philosophy and homage to a common sacred literature ;
the Ganges is the common property of the whole race,
the Himalayas are the pride of all the country ; Rames-
waram has its devotees from the snowy hills to the
Southern cape. Thiyuminavar chants the Upanishads
in Tamil, Sankara preaches them in Sanskrit. Buddha
takes his transmigration theory from the Vedas ; and
even the Fire-worship of the Parsis is nothing unknown
to ancient Rishis. The fisherman whe suddenly loses
his child comforts himselfl with the same doctrine of
karma as the Sanydsin of Benares. The Congress is a
common stitution of modern days. The Muhammadan
Akbar ruindered the Srutis into Arabic ; and the Indian
Mastan is not far different from the retired Yogi. So
then, India, peopled as it is with a vast variety of races,
has yet a nation with commoon sympathies and common
interests.

Similarly, the dread Maruthaiviran, who killed with
his legendary axe one thousand persons in the course
of a single night (the English soldier is requested to
laugh within his sleeve), has a close kinship with the
Jesus of Nazareth, the Allu of the Koran, the Krishna
of the Gtta und the Vishnu of the milky sea,

t. They are all of them Gods.
2. They are all worshipped.

3. Manha« hopes in the possibility of being saved
by them.

All the worshippers want to be saved from the
misery of the world, Only, one thinks that he alone
will be saved, and even for that he will inve to wait till
the Judgment day ; another thinks that he could be
saved only by a multitude of black-eved girls ; a third
thinks that without the honor of moustaches, shacp
steel axes and high-heeled shoes, there can be no god ;
another thinks that unless a virgin could bring forth a
child, there would be no salvation for any one on earth
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another thinks that unless his Godcould love i n thousand
and three women and be in all their houses at the same
time, there could be no moksha ; another yet thinks thaut
uniess his Gnd sleeps, the world could not get on for oue
moment. By the way the true Veddntin has an odd
humour in him like the inun in the story who cried Bed-
bebe to everyone that came to him, He can enjoy as a
spectator the biyr drama of the worid, he not beiny the
stage king or an imitation fool, To every 1lungin cam-
mon he has anod of assent, Maruthaiviran must have
high-heeled shoes, he says, for

yatha pasyats chakshubhyim tat taditmétr bhavayet... .
The high-heeled shoes, the whiskered figure that walks
upon them are both God, he says. Andf Mahavishng
sleeps on the milky se:, he says, it has a splendid mner
meaning (for waich see p. 37). Krishna, he ndds
is bound to be imprisoned in all lovers' hearts alike.
and so oa.

Buzt it is difficult to be so impartial. The Muhamma-
dan wants his Houris and Houris alone. The Vaish-
navite wants his god to wear Puluis Adlba alone. Itis
all the story of the blind nen that saw the elephaat. A
child thinks that sugar is the sweetest thing in the world,
another the mango fruit, a Lhird a silk cloth, a fourth the
car fesuival, and so on. All want something sweet,
They are ull agreed on that one thing. Itis the same

with thiese men. They all want to be saved but euch
wants his own Heaven,

5. All want somehow to leave this wicked world
soon. Some say that Satan came and disturbed it.
Others say we reap what we sowed.

6. All believe is their own immortatity. Al the

world may die, but Johan Bu!ll and Virds@mi have faith
in their own eternity. |

7. All believe thatsin isbad and that virtue alone

is good, though it is difficult for most men to do as they
feel.

8. All agree in thinking, thoygh our fishermen ure
not distinclly conscious of it, that the evils of the worid
are due to selfishness, and that, ifthe self be destroved,
the root of Lhe misery is cut down.

9. All, superstitiously or otherwise, fall at the fect of

men who have cast off their hittle selves and niserr as
pillars to Heaven.

1. No man fnds it possibie tolive long without a
re' ton, though he decorates his God with a oiy
turban, orwith wsilvery beard, or ax laughing on the
peacock, or dancing with a flute, or sleeping on the
milky sea, or contemplating on the siver mountains,
or mourming on the cross, or lLisping in His virgia
nmother's arms, All these are true to the Vedéntin te wliom
nothing ia this God-ruled world is cut of place. Only,
My e N2 lﬂnking at the sun from the welis thay
they have suik, others from the pit> ir which they e
hiding themselves, others with  yvellew.colersd oves,
others vel fram upstair houses, others through winduows
and glass panes,others fram battoons and flying machines,
a few-with tetescopes on Fesolé heights, and a few others
with flowers mixed with water at the birthplace of
the Ganges on the never.dying Himdiayas, uttering
there the mantra of mantras, the Gdyatri (the Indian
prayer).

How there ure different stages and how through ail of
them there runs a umity of Godhesd as a silring ina
pearl garland, to use Sri Krishna's phrase, is a subject
which we reserve for a future occasion.

S~ - il

The Ra'ma'vana—The Secvet of its
DUCCCHH.

Titewe have beon some grent poewns of tho world knowan
ag Kpic Poems. In the West, we have the {iiad of Homer,
which is counted the greatest; nextiu vank are the
proins of Virgil, Tasso, Miltou and other great writers. 1o
the Lust, there ure sovtse pooms amouvy the Persians and
other nations known ns Kpic; bat tbe kpic Poems af the
the Iuat, properly so-called, ure the Rimayana und Mahi-
Lhdrata.  Cunnidering all theso poeun together, 1t is not
dificult to see that the ouly Epie Poems Uhntare pupu-
b, in addition to betug-favorites of the lenrnedund the
philosoplical, nrve the two grent Poems of India, ‘I'hey
are indeed popular, iv thotruest sense of the term. We
all kuow, how, ulmoust every day, the Rdmiyann wnd
Mahdibbdrata are read and explained by the learaed and
initinted to large couscourses of people, who listen to them
with devp atteution and unbibe the priveiples of conduct
iHustrated by ibie actions of the characters that playv »o
conspicuous u puti in them. There s nothhiug simalr to
that in the West. o Enelaud, we don't sea tho ardinury
people listening to the Purudise Lost read out te them n
the way iu which the Rimayaua 18 read out in wur
county. Nor bave the people there the rame affection
for the work, so to speak, that the people Lere have {1
the Riaindyuun. Now the question arises—what arothe
socrets of the success of the Rimdyana ? Again, this s
pot u success of yesterday, nor of ordinary magnitude.
It is w success, which has shone forth for ages past; and
a8 to ity maguitude, we havo simply to illustiate it thux
At Gangotri, which s the northernmost point of Initia,
iu a sense, the Chief Punda goes by the name of ILii.ia-
shuran, Al Kauyakumari (Cape Cuwmorin) the Clnef
Archinka ix Ramabbattur.  Io the intermediate country,
should a censns be taken of all the Hindus, that bear the
uame of Rima, 1t will be found that they form a very
large fraction of the whole body, WWhence the greutuvss
of this name ?—is the question a8 stuted supra The an-
awer is simple, Truth aud Justice are dearer to mankind
than the Snu und the Moou. This ia true iu spite of all
that has been said nbout the frailties of the buwan sype-
cies. [he RamfAyuanu has for its sabject Rama, whie was
pre-emunently the advocatis of these two great principles
of exintence ; becsuse the world exists, supported by
teuth and justice.  Ofall the epithots that Valmki, the
grent nuthor of the Riawmidynna. has bestowed on Riwa,
the greatest in  Satva dhurina  pardvanah”—ut e, " cue
who:e eisinent conrse of condunt was governed by truth
and ju<tice.”” Lakshmana, tbe brother of Rama, sorely
grivved at the sudiden chunge of affnirs, when Raun was
asked by his futher to go to the woods 1nstend of being
crowned Yuvaruj or tue Prince Regent, requested s
brother w set at naught Ins futher and s promnises
aud ananme the sovereigoty of Ayodbyas, Réamu apli- .
= Nahicheysvoadharmens  Sakratvamm pilakshonoa”
St Lakshommeen, D would not desthie to attain even 1.
position of Tudra vy impustice.”  JU o1 o maintarn e
cunze of truth aund justice that Rama went to the wenols
with lis Consort aud step-brother. The sufferings thut
hhe uuderwent with them and without them, are kuown to
utl---in fact, the substance of no ‘glory is known in every
biniestead in Indin 80 well as that of Ramnp and his suf-
ferings  That he mude such great sacrifices, practised
such self-denial, nnd ¢ndured so much on ucconnt of truth
and )ustice, uve facts, which explain his grest popularity,
Though Rama pluyed his part. on tho theatre of life
ages ago, yet he 1s this day more than a li?ir;g tnondel
among us: his mcemory is the holiest that our puaprle
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cherish ; his name is the greatest among those they re-
vere. He is a combination of all that is great in the
temporal and the spiritual worlds. While agreat many
ronlers of men have drawn invalbable principles of politi-
cal conduct from the advice that Rama gnve to his brother
Bharata, when he visited himi in the Chitrakuta forest. a
great many more rolers of their senses and internal selves
have derived that priceless wisdom which leads to Mokt
or Salvation, from the conversation that Rima had with
Shramaui in the woodland glades that hordered on the
lovely lake Pampa-—not far from: the banks of the rver
Tongabhadra, Nay, the very name Rama hss been taken
as a symbol of salvation and made the subject of con-
stant meditntion.
P. V. Ramaswany Raa,

Bur-at- Law,

- A mbals s cama e -

5eehefé aff;r BGod.

. NANDA, THE PARIAH SAINT.

(Continued from page 31.)

No deer that newly excaped from the hunter's toils, no
Negro slave newly emancipated. no barren women just
blessed with a male child, no blindman that newly receiv-
ed the gift of light, was more rejoired thsn Nanda the
Pariah who was relieved from the work which stocd be-
tween him and his God, Nay, the very gods in heaven re-
joiced to see Nanda dancing across the grassy plains and
fertile meadows as if he were a wolf springing upon. his
victim, eagertospring upon that victim of victims, Nata-
r4ja, the poorestof the pour, the poor Minakshi's* mother’s
son-in-law, and singing : -

The drogt

that cares my grief, the fear-not-draog,

"The drug that spreads through all the worlds alike,

The medicine ef grace, tlic wondrous drug

That grows within, the drug that feasts my love;
The drag of growing light. the drg of.life

And light and bliss, the drug that cures the 1l
Of life, the d:ng great and ineffable,

The drug that saves the pain of denth, the sweet
Ambrosia that flows ever within.

Natardja, Natardja, Nalardja, Nataraja.
Natardaje, my Lord, Nalardja, Natardje,
Naihr@'a,m weallth, Natardj.., Natardja,
Nuadardsa, Natardja, Narthanasundare, Nelardja.

The gods are never more pleased than when they see a
good sonl springing frantic, ‘ pregnant with celestial fire,’
for theirs is the world of love. The story adds, the earth
shook with joy, the grassus waved with delight and a few
rain drops of joy, fell from heaven. Nandasang and jump-
ed like a veritahle deer. He jumped with delight. His
eyea and ears were hardly his. He wax beside himself,
intoxicated with delight. Snakes alone ean know snakes’
legs. So lovers alone can know the hliss of love. Nanda
danced and wept ; tc him who was able to gather np the
harvest of & thousand acres in a few hours, the walk
from Adaniir to:the banks of the Colladam (the river
Coleroon' was hardly a walk. The river was in fall
flood. The waves were ralling forth one after snother

# There is a beantiful carving in stone in the temple of Maduara
of Minakehi’'a or Porvati’s mother grioving miserably for her rich
dangbtsr baving married 8iva the beggnr, the poorest of the poor.

%+ In there and the following versea the reader is requested to

attend more to the sense than the metre. The original refuses to
be translated. :

for very joy as it were. There was & weird majesty about
the waters'as they flowed on, in some places moving with-
out self-coniro) like a, drnnkard who has lost his senses
and is reeling abont, in others rashing forth like a wild
lion shaking his mane, in others moving and rolling like
a ball with a fat hamp and in others yet crawling Jltke &
nmountain snake. but everywhere frantic with heavenly
joy as if atthe sight of the distant looming tower of
Chidamharam and everywhere makinga subdaned harmoni-
vo1 or & loud orgsn vedic musie of its own. Nanda look-
ed at the river, saw the deep water yet clear, saw the
living flood and claimed eternal kinghip with it. Railways
were not in those duvs, and Nanda, had he seen a train,
would have exclaimed, as a_friend of the writer_ohserveq,
“Hei« my God! carrying all to their respective desti-
natious without the distinction of age, sex, position, caste
or creed, and propelled on and controlled hy an invisible
power and making & noise (whistle) like the Pranaram,
the great AUM, and maintaining its world inside’ by
that noise (Sabda nishtam jagai— the world stands by the
power of sonud or vibration).” Sarely there is philosophy
everywhere for thewyes that wonld see.

Nanda saw the wajestic river, danced at the abundan_ee
of Natardju that it bore. ‘1t danced and leapt,’ he said,
' singing anthems to my heloved, aud so 1 zhall do' and he
danced snd jumped singing and singing—

Natarija’'s dance is dance,
And all cur dance is ighorance.

and dancing eternal love to that eternal lover. A boat
came:.a black hoatman steered it, with a san-bnrnt face,
with his sweat covered all over the body, but bearing the

.. traces of the white ashes it wore and sroelling of sweet

camphor, Nanda saw him and worshipped him, for he

. was Natarfija in his eyes; and getting irto the boat for

hire. sang to a snrprised andience abont the unfading

glory of the Prince of Dancers. He said—

The drug which made me Him, the dancing drug
That dances in wisdom’s sphere, the silent drug

The poor msn's friend, the rarest drog, the drog
Botl; first and last, the drug that seeks ont those
That search for it, the drug all rare to tl=e

That seek it not, that which my hanger scothes,

The loneliest drag, the pure man's help, the light

The pride of love, the drng that drives ont grief,

The drug that cores false Joves and avarice Kills,
That wgich Earth-bhonger soothes, the drag which

. plays
Hide-and-seek, the drug which 8 all within
The heart that loves, that 18 my strength and joy.

Nuatardia, Natardja, Natardja, Nalardja
Natardja. Guru, Natardaja, Natardje
Natardja; Jewel, Nalaridje, Nataraja,

Natardja, Naterdje, Narthanusundara, Natardja.

The boat danced on the waters. Nanda danced on the
boat. The people in the boat danced with, Nanda. The
san-barnt boatman forgot his car and danced with the
people. It was a dance nniversal, an ecstatic festival,
but a dance of ten minvtes. The boat dancing this way
and that dragged itself to the shore. Nanda leapt on
the ground —sacred it was, it was the territory of Nata-
rija, pat hiz hand into his lap searching for a few copper
coins, the frait of his toil (pockets were not inithose dayr),
bat the boatmen wept and wonld not take the hire. “ My
master, my lord,” he siid, “no more a Pariah are yon,
God has converted you into Himself. | am the Pariah

slave nnd cannot accept anything from yon” The great

Dr. Johnson =said of Burke, that if any man stayed with

him for five minntes, say, to shelter from the rain o
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pgi sl the wild bulll hie could theeover the aetor, aned
50 1t was with Nandu. Ten nunutes were the interval Gor
crosging the river, and within that time the Bhakia was
discovered aud worshipped b}' A band of meot whao hecaume
his Bhaktus. The beatmian left his boat. The man of
business frrrgot 1. The tendesman _Hugll.'ﬂfml hig trucde
The ploughman threw aside his plongh. A dauvciug gronp
formed itsell. They danced, danced for very joy ;. dunced
ke Nacudja arcane Nauda, the ceutre of the gron)

The tower of Cludawmbaram grand, majextic, loowmed
Fron o distance and seemed to say to Nanda

() Comer and dunce, tie Joyous dance.
U Come and dance, the Dancer’s dnnce.
. ) danee aud shan oll ignorance.

Nauda looked at it—thie tower of Natwrdju, bowed before
it aud worshipping it, exclaimed, *- O lord. at whose bid-
ding the spherea do their Jdaily work, sud tbe wnvistble
sky like Thyself kecpsou iu space and ecuvelops all,
by the side of thy starry wealth and nounmins
and rivers where am | —this pmr  mosquito.  *This
tiny trumpetiog gnat' s not worth a drop ol the
mighty ocean 1bat roars day nund night. s wvot
that drop maore innocent and beautiful than myself! The
whire saud that endurex alike the buroiug sun and the
falling rain is more worthy of thy grace than myaelf. Oh
Nangidstn of Sanydsins ! that ruleat this vast household
b suns, moons, s'ars, clouds, mountains an! rivers, that |
“whonld have appeared as: any thiag in Tuine Eyes. Ah.
what a wonder! Grunt, Oh God of Gods, that rising fron
the Earth stand firm hke this tower of Thine. fixedly
gazing towards heaveu turning a deaf ear and a bold front
to all the winds that might blow.™

A few vards wote they went, the base of the tower was
visible. The temple gate was in view. And Nanda
sang;— Here s the pate of the Kaidlas, the gate that
apens to the good alone, the gate from which no good man
ever returns, that through which Afiinikkar® entered nud
gang t. the ccho of these high walls his divine un-
thems of ecstacy, the gate through which that poet of
poets Appir® entered and sang his majestic Vedos, the
gate thiough which Sundarar® enteved and enjoyed the
necret nuptinls with the Prince of Lovers, the gate of tuar
God who was feeding a prostitute’s brother ut the rate of

one yolden pie u duy and linally absorbed him. My brather

‘and friends sud kinsmen, heve God is anuil is not. Here he
ik both form and vo form.  Herohe dauces and ix quaiet.
Heve it is that the ignorant »re blessed with wisdom aud
the wise lbose thotr sense.x  Here he is space wid tight.
Aud herve is both the creator and the destroyer ™ And that
i why dpper saug~—

‘"he "Uilat Daneer, weupt by watery iekds
Arvonsed, this helpless stuve to (orget and live

Nanda continued ;

Lo space Ins danmee s held, my maids ¢
His duwnee is jove, hts dance is love.
The Toot that dunees 50 | love,

b pine with love, 1 die, my maids.

AH (in chorms) ~—

Natariijo's dunce, the scene
Where he dances lies all withiu.

Nanda:—

A joyous form, ajoyvus forn
I love his. dance, iy oaids, I love,

He dances there. mv inaids, with Inve
His is, iy maids, & joyous furm.

aupliiies o8 = - ———— — s s momra

® Great Tamil sainta and poets.
+ Mard,-—~Fhe miotd 3 generally addrcaeed as maid

A - — - | ——— = - e ———— e S-S i - a——

Al

Mabhas:va, =.aliisivn

e crown ol Kings. the helyp ot ull
Niva, Miva, Sadasiva.

MNivi hiat dstices 10 Lthe hall.

Niunilu -

This wretehed worid [ scorn. my maids,
[ e one with the Lord. mYy senuls,

|||- !m-.-u-llr nfl 'III.\.' Wkl -, muid:e

”n\_v.' eonta | :-iln-:lk. haow (h ! my muids.

All

The song that »sing- ot spuce Is s0ug,
A nthier song is anrk=nne songe,
Naturain's semg s ame ol mweet

The song of world 1= =ong for meat,

Nandiy :—-

Seeth be uot, my mauls, my mnd.
Al ! thivee vyes bie hath, you find.

He melterh snauy o stony wind,

Bar Hiuself welted not for me.
Deceit | kuow uof. ax you see,

My maids, what fault in e vou tind *

Al-—.

The abandon of grace, ny aln,

That gain's rich store, wealtl without pain,
Light's nectar, sweetness that doth drown,
‘Fhe gemiadurning Veda's crowu.

‘The gem ndorning Veda's crown,

Thus singing they reached the saecred precincts i
Chidambaraw, dnucel arouad the village, ag il they
were bhees bumming around the lotus that has not
yet hared its bosom to the skies. The God within
is the  same God withoat, aud prompted by Ii..
that dwels within the Leart. the Diksbitars of Chidam.
baram (the holy prievts of the remple, 2,999 in nnmbe
wctuding Natarajn 3,004,) who were very differcut fiom
what they are to-dav-—every thing except the sun and the
moon seetns to hove degenerated tn var conntry—were ver
fenrned 1 Sanskiat and Tamil and pious, and as reminrk.
able for  rheir hinliness us they are now for their tnftul
hairin fioat. Thev saw Nanda nud his associates whao.
though of higher cnste. would not go iato the town
veprarthing  theriselves as luwer than Nanda tho Pavial.
ty custe The Dikshitars observed Nanda closely, and
saw  the Jight that shone on his face, thg renarkalble
expression that marcked iam ont as one of the ehosen
Thev bemadwith debieht though from a distance his boly
SO0LE, |

Nand:o tesved .-

te rinned me, iny mands, wilt be,

Ay maids now give ne up alone ®

The god of love with tiery eye

He bret, seeth He not my mouy ?

I Love to e Hun v, my tnaids,

Throw iy love.stricken sight he hides.

Oneee. ouee, tn see hix raired fool,

My evils all widl tty from sight,

The Foot hiat stretehed down Yami's beight
Dur Family God to he will suit,

All . —

Rich Kaolpa's shade, that shade’s own aweet,
Well waterad field, its harvest meet.
Beauty's form. the life within.

The daucer that doth ever shine,

The dancer that doth ever gshine.

Full beandd moon, that beam’s neotar,

The light of space, cther within,

The Invinge Lovd, Tlis joy 1= mine.
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I'he dancer that dath ever shine,

The dancer that loth ever shine-
Life's Hizht, thau life'r offnlgent might,
Th' saving rav, that ray's firm light,
The lordly grace that vains Hke ram,
The dancer that doth ever xhine,

The duncer that doth ever shine.

The highest path, itg harvest sweel.
The blissful sclf. its portion meet.

The highest height. peace not yet mine.
The dancer that doth ever shine,

The dancer that. doth ever shie. |

They proceedeld. and Nauda grew wore cutimsmstic
a~ he nppronched the shrine.  ‘The honnting chieeciulavss
in his face increaged in splendour. By this time, the rich
autumnal Dunidaxi (12th Lanae day) moon, the Peide of
[ndin, of the calm xkies, rising like o white lotax spring-
ing in the-biue of the hiewvonx, gprend forth itx lave-ladon
inusic-like smbrosinl rays above aund helow, and Nanda.
the love-stricken Nandn, looking up snug ;-

Oh radiant. jovous, silvers moon, myself

To kunw, tell me a puth. tell e a patls

Oh silvery moaon. the lover's { rinnrl. that hatlh
A neat inmy [ind's hair, that place for Seli.
'That Sca of T.ove to have | winh, say how.

Al :— |
.’\Tﬂ-fﬂ F(ij". li'l‘,. t“'l‘.. 4‘.{{
Nanda:—

Thy nightless, duyless lite, O silvery moon
For ever to hinve, 1 die, 12 silvery moon.

O radiant Silvery moon, I pine to he

Myself, the way is hurd to gce far mwe.

Tell me. O sitvers moon, if my sweet Lord,
Will be with inc¢ alone, Oh hurd ! how hard .
Oh hard it is, thon noon, to be with 1lim,
Much too prond is He, much too proud is He

All i .
Nalardja,  &c. &c.. &e.

Nanda :—

To he His own sclf ! Oh silvery moon,

And He be I ! 'Fell how, T fail, | swoon.

A five-headed xerpent,® thoun silvery moon.
He plays with ever, I know not how, I own
Oh silvery planet—He aline, the One.

In aprce He danes all alza ! aloue.

TeH me, O silvery moon, (O gsihvery maon.
Tell ine the way, the why, { swaon, I awoon.
I'bis world and all do forin His dance they =ay.
Shed forth. O moon, one ray, one single vay
OF thine aud chidden me and ghadden ..
Hix jovous ilnnee ix all above, ahove,

My sorry duuee ix all helow, helow,

Ar Nandn proceeded, the love within him mstured nnd
attained to tho power of the firsr. class, or. ns il ik called
in Sanakrit, alassicnl love as wan the ense with the shephend.
essoa of Vraja. (INarads Sdtea, No. 21.)

“ One Gopi '’Rhepheridess) ns she sallied forth, beheld
some of the keniors {of the family)and dnred aot venture,
soutenting hersolf wirth mehtating an Krishun with clon-
ed eyss and entire devotion, hy which, immedialely all
acts of merit were offucod hy raplure, and all «in was
expiated by regret at mot beholding Him ; nnd othors
again roflectiag upon the cnnse of tho world in the farm

of the sapreme DBrahman, obtained, by their sighing. final
emunnipatinn." (Vfﬂmu Puriana.)

] —mll

* The !ﬂ;ﬂ with five senaes which lina life .i:—lhamu;zh f;iwnm.

e i "N
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It. was the game high love ta which TharumAnavar re.

ferred in untransiateable langoage 1

Sankara, Kankara. Sambho,
Siva Sanknra, [Sankars. Samhhe
Hethat is frst and st

My blisx. mr love, mv hglit,
The specchless lizht how vagt,
He spoke a word. my meid.
Uaspeakable, Unspeakable.
Sankara, Sankara, Sambhho

Siva Snnknm. Sankara, Sambl.

Nanda sang again: -

Dance O Dance. O ny fatrest doaghters

Till ye find oaut the Dancer in the hall.

O sing and dance anl Ring, O thanee and ainy
By turns in circles proud, praisinyg the King.
Praixing the King, the p.sgionless and pure,
Who yet Sivakami fair Jdoes o'cr allnre.

All :—

And lovers sweet and lovers sweet, O ring
And dance unril ye find th~ Dancing King.
O Sing and dance und «ing. O dance and sing.

Nauda :—

The Lord of dunce and love, of dance and lore
The most pawerful Lord, Vasishtha's cow

To loving hearts, the first vreat Inver,

The Lord of houndlese power, cf honndless power.
The king that dances in the hall, the poor

Man's trensnre, the light all pure. the ight all pure
Find out mv daunghters all, find ont the kine.

Al —

O sing and dance and sing. O dance and sing
And dance until ve find the Dancing King.

Thus did Nanda ring in ecstaar with hin companions.
for threedays and nights.

Tradition rich in logends and folklore aasserta, that all
the Dikshitars, on one and the same remarkable night,
dreamt that Natardja appeared to them in their vision.
and directed them to take him into their Brahmin fold,
the purest of his Bhakias, Nanda the ‘Pariab Saint. It
was & beautifol morning, when the ano had jost risen, and
tlis Dikshitars had retorned from their bath with sacred
ashes basmeared ail over their bodier and rudrdkshas ¢
hanging lnosely ronnd their necks. asnsemhiad & miacel-

laneons council in the Devasabha. their general meeting
place within the temple.

(To be concluded)

Fanaticism

Ix the English edition of the Lectures on Karma Yoga
delivered by Swimi Vivekananda, the following ohserva-
tiong on fannticiam in nny thing being cnly a retarding
block in the way of progreas, are found at the conclusion
of his lecture on * Doing gootl to the World,” an abstraot
of which appenred in th~ colnmns of this Journal—(¥ide
No. 1, page 8).

Af* v 20 naively narrating the story of the ghost and
the Jd.y'n envly tail, the Swini continnes :—* This world
in that dog’s tail curling ronnd, wnd. they havs been atriv-
ing to strnighten it out for thonsands of years, hut when
thoy let go, it enrls upagain. How can it be otherwise ?

— e T - o —

® The original is difficult to tiansiate. Unspeakable lmplies the
word betweon lorers not fit. to bo apoken to the public, and also it

implios the word of tbe {inru rare to get and all too eacred for
public cars.

+ Wreathe of bearts made from the scedn of s particular plant.
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Qae sbould firnt kuow these things aud then yon will not
he a fanntic. You seo these wino fanatics anud cigar faun-
tics. Some men think that if »uen give up amoking cigare
the world wili ho & milleunium, aud the womeouw ure geno.
ratly thoesu funatics.  Thers was u young Iady here one day
in this olasx.  Slie was one of anumber of ludies in Chienun,
who bave bailr n little honse! where they tuke the working
people, nud give thom some hiuric and gymnastica. Oue
day thiz veuny ladv was Ldking abont thinge ovils, and suild
she knew the remedy. [ aail, © How do you kuow 2 il
ahe suil. * Non’t vou kpnow the Hall House 27 Inlor
opinion this Hall Honse s the preat panncen for nll the
evils that the flesli s heir to. This will grow N en her ;
"1 am very gorry for her. There ave some fauntics in Todis
who think if & voman can geot two or theee hin-lands e
will cure sl evil.  ‘T'hivis fanaticisen ;avd when you know
that this world 35 o doo's curly tad! und will never straivh-
ton, Vou will never b Froamties Wanzetier  e/n never lo
real work When 1 wis u bov, | thought that fanaticism
wag 8 great olement in work, It now, sal grew oliler |
ind out that it 18 rust.  If there wa+ no fauaticiem in the
world, the world wonid muke mnch more progress thanit
doee now. It ix silly to think that fanaticism mwkes for
the progress of nuankind, 1t is,instead, = retarding binck,
by matinz batred and anger, and causing people to fight
oach other. nnd wakinry them ansympathetic. This ia the
fanatical mind. There may he a woman who wonld steal,
and would make nn abjection to taking rome one else's
‘bag and getting awny with it.  But perhaps that woman
does » it smoke. She becomes a smoke funatic. wnd as snan
a3 slie sees v mian smokinr, shie wonld kuack him down
because he sinokes u cizar. There may be & muan who goes
asbout cheating people, there in no trusting him, no woman
is safe near him. But perhaps he does not drink wine.
tle sees nothing good 1n any one wha drinks wine;
all theso wickod things that he dnes are of noconsiders-
tion, It is the natural hnman selfishness and onesidednosx.
Whatever you. dn or possess, yoo think the best in the
warld, sud those things yon do not nossoss are of vo value

So, always remembor thia carly tail of the dog, whenever
you bave = tendency to become a funatic ; and you must

algo remember that the world has God to gnvern it, and
He hus not left it to your or my charity., You need not
bother your bead or mnke voursolf sleenless; the world
will go on. The Lord God ia its Goveraor and Maintainer,
and in spite of these wine funafins, sud cigar fanatics and
all sorta of mariinge fauatics, it will go on;if all thexe
wore to die, it would go on all the better. When you have
avoided fanaticiam, then alonoe you will work. The fanatic
does not work ; it 15 the lavel-headed mian, the calm man,
of good judgment and con]l nerves, of greut sympathy and
love. The fanatic has unsympathy.

° ° e °

When you are no longer:a fansutic, there may come
sympathy ; in ninety ensés out of a hnndred, fanatics have
bad livers, vir are dyspoptics, or in some way '-<ensed. By
and by, phyeicloziata will find out that fanal:. .~urisa kind
of diseuse. I have seen plenty of iti—Lord save me from it

My experience has busuine condensed in thia form, thu
you rhiould rather keep uway from all sorta of fanativai
reforma. This wnrld ix slowly goiny on, and let itgo
slowly. Why are youina harev ? Have u good sleep
and kecep yonr nerves in gond order, eat nice food
and onve rympsathy with the world. Fanatics only make
hatred in the world D)e yonu meau to ray, these fanatics
love thoro pom fellows who become druonkards ¥ They are
simply. fanatics, becaune they want to got something out
of it. Aa snon nsthe battle is done, they are for tho spoil

Thoy want somo thing : they have vo sympatby; avd s
soot #3 you como out of the company of fanatics you will
bogin to love snd ta a?-mp-thiﬂu; and tlo mnre you get of
thix love und sympathy, the less will bo the power of
cursing these poor fillows. but yon will sympnthise yathes
with their fualts,  You witl find h{ and hy that yon will
coine to sympathise with the drankard, and to' know that
he is n man like yan, and how mauy circumstances  there
are dingwitg you down, and that, if you lhind heen iu the
place of thnt man you might have committed snicide.

® * s 7 will nak you to vememnber ths points.] made:

‘That we are debrors to thix u'm'lll. the world does st
owe nie anything ; it is a great privilege that T am allowv.-
tn do anvthing for the world.

The second point ta remembur is that there is & Got i
thic universe It is not that the nnicerse isdriftihg about
and reguiring help from yoo aud me. tHe is ever presont,
undying. eternally aetive. and finitely watehful,” When
the wliole nniverse sleeps, He sleeps not ; He® 10 working
incesrautly ; all the changen and manifestatinnae of the
world are His. We must remember this.

Thirdly, we must not hate any ono, becruse this world
will always remnin this way. a mixture of good and evil
a grand gymoarinm, where we will take exercire, and be
come stroager nad stronger, o

Fonrthly., we must not le fanatick.  Fanaticienm &
azainst all love. Yon lear fanaties glibly saying, 1 &
nnt linte the sinuer. 1 hate the ain,” but T will go tw
hundred miles to see the fare of the man who can maoke
distinction between st wnd the sinnet. .\ll-iﬁ easy to s
so, but try in your mind whether you can distinguis
hetween tho wirked man aud his wickedness. You woul
be a perfect man if you conld distinguish betwoen th
quality nud the thing itself. 1t is not &0 easy as rha
Ang, further, the calmer you are, and the less diaturbe
in your nerves, the more you will love, aud ths betier wi
be your work.”

Svimbology.

S'ESHASAYANAM.

Wi hace seen what Naturnjn meanx. Philosopliers
we are, even stoves and copper nre redolent to us wit
philosopliy ; if wo go on at thia rate, all the world I da
say will gzet reduced to five elements just g8 the idol
the teinple is composed of tive metala; and you w
shortly ieave ovon that idolatry, and proceed to find o
the inner toeaning of this grand eymbol of the worl
which is nothing bnt God. wlo iz, ax Srutir declare, su

tler than the most nubtle, pgreater than the ﬁmtmt. fi)
liko & tree and one without n second.

We shall now proceed to discuss the armbol as fusn.
as that of Natarf)s. viz. Sm Rangsndtha. Cuariow
onough thore is simply & war of worda in every i
The Muhammadan plucks out tho eard of the Christis
who in his turn shoots him down, his tavban and s
only becuuse the latter says the true God is Allah, »
{lie former Johavah—rhe Father iu Hesven. Bat th
wlio ave impartial will however say. that Allah and Je!
val menn tha sameo thing, and denote the samno Petron-
peETAROM He be.

Rangaataha and Natar8ja mean the very sameo th
nod refer to very nearly the sawe ennception, only di
ently expressed. Nutarijn in the ‘lord of the stage,
alzo Rangandtha (ranya means stages. The satgeis
stago of the world, nf the cosmos, or betteratill, of
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body and the senses. The one dances in Chidambaram,

t.e., the aphere of wiadom, the other sleeps on the milky
sen,
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We cannot safficiently deseribe the glovy _uf that an-
ception, the poetry of the ocenn of wilk, rhe mingimntion
of the mind that conld have rriginally eonceived it; and
the grandeur of the idea undervlying it cannot be sulhi.
ciently dono justice to here. _

Our ancient fathers, however poor they might huve been
in ball-dress, arm-chaira aud steam-ghips, have eudnwgd'
us with the rich tegacy of a silver rock, a gotd moantain,
amitky ocean,a heavenly river, a generous cow, a liheral
tree, & white elephant, a heavenly futher and a eh philo-

sophy. Weo have, fortunately, down below, the Himala.
yas, the Ganges, &o., &c. In this grand group cumes the
milky sea.

“Phe real inuer meaning of this milky rea can only be
learnt.after approaching the Gura, it is a practical affair,
bat there is o mystery init, There ia no attempt at
organising any esoteric gociety. To give a glimpse as far
as words will permit, the real milky sea is found out
when the conscionancss of the body ia lost ; next, that
of the mipd; and next, the idea of vacant space,
which is & great hindrance iu practical realization. And
the worlds of =un. mnon and eolors have all to be
left bebind, then comes the rieal milky sea.  The sweet-
ness of sngar enn only b deseribed ar [ar as worda will
allow, and not shown ; and no veader witl get angry Jf |
sy that sngor i avet @ g6, no rvender, 1 teust, will get
offende¢ with me for muying thiat the real milky «ea is
glorions when secen ; that it ik, to be as coxact as words
will permit, the sweet uniisturbod  necio-hke enlmness
that knows not.the distinetion of enxto amd creed, of Life angd
death, of freedomand alavery, of form wnd vo form, devoid

of charncterand nama, the calmness divine and perfect that

xifently pervades all, and plays * hide and seek’ with the
ignorant, the sersnity that iz lizht, that ta vrace. that ir
the ineffuble, the effulirent fnrig.® ~tate which ix beyond
the mad.deued-monkey-like ntind. the hivhiest of the high
which knaws not nnion sl sepuration, or attachment,
which knowa not comine and oing, which is far and
near, which is firm like a rock, which fuilex unt. which is
beyond the five clomenta, which ix bevonil eveu the con-
acto uxness of enjoyment, whih is asither one nor two.
which is above the peating twmgae amd the wandering
mind, and Which ix nn ocean of full, nndisturbed cestacy:
that ia the re4l rea of mitk. It requires the grace nf God

E ] o ] philenier nllinliblelol P cepe— e - B o

® This -fourth siate ns differentinted from the: three aiages of
waking, dreaming and aloopiny.

and the-blessings of the real Garn to discover that soa,
it is & trensure far beyond the reach of the ambitions, the
wicked, the avaricions sud the selfish, which is evera
secret refusiog to unfold itself to the heart that falters

or is falee. Knock and it shall be opened, seek aud yeo
shall ind.

AT 44T For g9 aTaIq |
qAERIGHRIA APy qaaaq !

ATHW WIUTAGT AF HASAEIATA |
AT HISANAAY FAAGATIY ek |

The meaning of the above ronghly translated ia—
'From morn to eve and from eve to dewy morn’
That which envelops ull the fourteen worlds,
The five elements, and over shines in all;
During the sleep in which all being tost,
That which remains unlost, that consciousness,

Is salled the I or Setf, and Sesha forms ;
Its inner light is Vishnu great, the Lord,
The love, the light, the sat, tho bliss and strength.

Here ix Nesha deacribed, bol why the forn of the huge
sorpent ? The reason is that the serpent has Leen select.-
ed, not the otker snakes, by the common coneent of
homanity, as an ohject of worship iu all countries alike.
Tbe outspread hood of the serpeunt, its fine ear for rasic
which men can never rival, with the fabled gen:on its head,
its gloasy and altogether beavtiful appenrance, its faculty
of bearing with the eyes, its comparative innocence when
not distarbed® and its real or reputed allegiance to man-
tras and oatbs—which we may call serpent-honesty, ite
intelligence and aptitade, when trained, to besmear buman
eyes wi.. eye-salve, to wark tbe humau face with
aandal, &c., gently aund cautiously, and several other
fine qualities in it, might have coniribnted to thé
aniversal worship accorded to it. Fow coantriex have
been free from the serpent fetichism. Awm the
Scythians it was God itself; and among the Hniﬁ't:“:
has been raised to the rank of an ornament to the
Ifwars, symbolisiug the inteltigent buman consciousness.

Even a higher honor was in store for it: traditione
agsort thut there are five-headed serpents, mogp beaatiful
and barmless, and haviog a hedntiful Ndgaranata (a
precions gem of most wonderful virtaes) and wanderi
1t the forests like the Rishis. There is a legond wbhic
tells us that Hyder Ali, previous to bis Nawfbdom, was
s poor boy, fuund sleeping under a shiady tree beauntifully
sbeltered by a tong five-hooded serpentavhich had enrled
its body roundand round, making a seat for itself toa hieight
of about 3 ft., aud fully spreading its hoods over the born
emperar, with rich jewe! shining brighter than diamords
ullé{,!‘uhicﬁ, and ensting its full lustre npon the heardless
face of the orphan boy. Well, if five-hooded roerpents are
porsible here, why uot a thousand shining gems in the
beautiful rea of milk, erpecinlly if it would Rrerve as a
grand and true symbol ? The nerpent, we raw, 18preseuts
the comrcionaness, and conseinunness is nhove, balow and
everywhere—where ia it and where is it vot P.It {0 iu ths
star abare, in the xtone below, in the wnters thnt flow,.ju
man, in animal, plant xnd atone. This conscionstss *sleeps
in the plant, dreams in the animal and wakes in man.’
The xun 18 tho same nll vver the enrth ; tl:v dead atone like
an ighorant man receives that light, but in its dnll way ;
the watersahine inthelight, Lut reflect it not.: mirrors, like
blesred »nuls, not merely-shine themselves, hut also make
othern shine. Thin Sesha, then, which in everywhere

T & Thero are u::pentnh&:menht.iutedmuﬁu: whioh ilve and
movo sbout freely, but never interfores with the inmates,
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maaifest or unmanifest, is symbnlired bv that benutiful
serpent. Besides, its infinite coils aud its huge beaunty
represent the infinity of that consciousness, its omni-
presence and the eternity of that splendour. This con-
solousners, 18 the Sesha beyond all name and form—
heyond time,* apace and causality. (Sesha means what
remains when all elre 18 lost, the undying, the infinite
and eternaul ) 1t is on the milky sea necessarily : for, nntil
the heavenly calm of the inner anul is realized, ‘¢ bhenuty
of the universal conscionsness cannot be seen,

Vishnu the great God sleeps upon the smooth glossy
bed of the serpant-back it is a wonderful sleep however ;
for, it 13 sleep without its darkness, it is the sleep, not of
ignorance and dulness, bat a sleep of light—a knowing
sleep as it ins beeu called. Theidea is that God pervades
all the nniverse, ‘the atom, the roaring sea, the mmountain-
cbains and all,’ but is Himself like the sun, unstained by
the war of the world. The sleeping means ‘U rdhyvapiir-
nam adhahpirnam madhyapiirnam,’ filling the above, the
below, the middle, as the Uttara Gita says ; and as the
posture s a lying one without North or East or South or
We-t, He fills the world * from the tip of the nail to the
top of the head,” as Nakhusikhaparyantam, &c., of the Brih.
Upo. means. No clonds can pollute Him, no sin can

attach to Him, no grief can enter into Him,

Tasya kartdramapi mdm-vidyakartdiram avyayam.
Gita. 1V. 13.

Thongh I am the lord of creation, as I work without
attachment, no action clings to me, said Sri Krighna.
So, the great Lord of the universe is in kuowing sleep, as
the sun, to compare small things with great, thongh he
inspires a multitude of actions, is yet himself free from
them. But then this abstract God, the inner light of
consciousness, the A¢tman, pervades the whole universe,
and 1s every thing, even the illusion of phenomens includ-
ed; and now descending to the phenomenal platform,
the Vyavaharika Satta, as it is called,—we fiud creation is
real, and the same abstract Rrahman is onr father in
Heaven, our punisher and rewarder. Ranganatha, ag wo
have already seen, means the Lord of the stage, and in
the beantiful conception of the milky sea is treasured up
the whole rance of philosophy, as “ Homer v a nutshell.”
From the abstract 4éman to the personal God, the father
and Creator, th¢ whole ranoc ix involved in it : fir what
are Vishuu's ornaments P —the Kaustubha gem in his broad
brenst, the Srivatsa mark on his foreliad, the conch-
shell, the bow and the disens in his hands ; the Vatjayanti,
composed of five precious gems, pear!. ruby, emerald.
sappbire and diamond, which adorns his breast. He has
4 rich store of powerful shafts and a bright sword ealled
Achyuta.  For an suthoritative explanation of these sym-

very wel! represeuts the organs of sense; for, like th
latter, they go iu search of things, and ate the facultieso
grasping like the bow. But both the conch-shell aud tl,
bow (that is, ¢rention and enjoyment—the whole world i
described as the Dord's lile or sport) must have thei
basis on ahankira (egotism), the primary delusiou of sel
As Narada h‘eﬁutifully sald to Sanatkamarva, **If thex
be I, then there must be you. There then hegins the mi:
chief. If there he I and you, then there must be all th
wortd.”  The disens (Chakra) symbolises themind, whic
shames the speed of the winds and the swiftness of tt
Hohtoning,  The univers composed of five alements is
beautiful ornament—the necklace Vaijayanti—to Vishn
the Protector. for nothing better expresses His grandes
andglory, who rules dav and night, thongh sleeping, th
vast, infinite and apparently couglomerate household

suns, moons and stars, and clouds and winds and water

The sharp facuities of action and perception are ve;
will likened to the shafts which fly from the bow of t
senses and 1ntellect. Wisdom i3 a veritable sword, whis
folls down the grand trec of Aswattka, which changes eve
moment (Aswattha, means that which is not next m
ment), and i1s at the sare time eternal, becanse Mdya.
delusion is eternal, which Las its roots in that Suprer
Lord Niriyana who is sounding his conch-shell of ert
tion. The Vedas are the leaves of this tree, because th
shelter the tree from the sun'and other things., The:
tellect forms the branches from the main trunk, a
ahankdra (Iligoism) the five elements ; and the deceit:
orgavs of scnse are 1ts branches, and the seuses are ho
Init. Virtne and vice are its flowers ; and joy and gr
are its fruits. 1t is the tree on which all sonls live. (1
a fuller explanation please refer to Gita, XV, 1, 2, an
and the elaborate commeutaries on the same by Sanks

Ramanujn, Madhva and Sridhara ; and Katha Upa.,
6. 1.

As Madbva has beautifully said, this grand tree
samsdra, which has its brauches in Heaven, Earth,

everywhere, shonld be bravety felled down by the sw

of wisdom-— dchyuta of Narayana. This sword howe
is most often concealed in the scabbard of igonorance ;
we people are therefere woing round the tree, instea
telling it down : but even this ignorauceis nothing
Narayvaua, for the Vedas proclaim that is merely ST
a crla of Hrishikesa.

Wilsen, veferving to this grand symbol in Lis trar
tion of the Vishnu Purana, Book I, Chapter 22 whicl
strongly recommend our readers to see, =ays, “Wel
in the text a yepresentation of one mode of  dhyine
contemplation, in which the thonghts are more res

concentrated by being addressed to a sensihle emb
instend of an abstrnct trath.

bols, we have great pleasnre in referrvirg the reader to
Visbuu Parina—Book 1. Chapter 22.

The Kaustnbha gem bheautifnlly represents the pure
and evorlasting soul of the world, The Pradhina being
the chief prineiple of things, is very well placed as the
Srivafsas mark on the forehead of the Lord. Intellect is

the faculty that rheltera us against the arrows in the war
of life and . is therefore fittingly compared to the mace.
(Gadéd. Bven onr egotism, the delusive habitual self,
which dividesitselfintothe elements, theorgans of sense and
all their nnmerous progeny, is very well represented as Jsd’s
conch-shell and bow ; the formermakes noise, and creation
being dne to vibration—Sabdanishtham jagat=-,the conch-
shell represents the great fuonction of creation ; the bow

Thus, the yogin here
to himself: ¢ I meditate upon the jewel on Vishun’s
as the sonl of the wnrld ; and upon the gem om his Iy
ag the first principle of things’; and &0 on; and
throuch a perceptible substanee, proceeds to animpe
tible idoa.” Lakshmi of conrse represents the pomp
luxuriance of the world, the Lord’s glory or :!
as 1t 12 termed—the samséra ddambara or jage
vaibhava, the grest never-ending festival of illasory
tence ( Maya as it is ealled)—She sits near the feet,
the Awvidyd pddae, i.e., the spbere of ignorance
ignorance is the mother of creation and the world.
That the Seshasayana symbol is no mere idolat:
further attested by the following extract from V
Purana-—Book I, Chap. XXII:—*“The Supreme o
Hari 1s time, with its divisions of seconds, minutes,
months, seasons, and years. He iz the ‘seven we

" % Thig Sesha or Avauta is often represented as infinite time but
the meaning of the Smriti quoted above goes beyond time even.
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. . First born before all the first-born; the sup-
porter of all beings, himself self-sustained ; who exists in
manifold forms, as gode, men, and animals, and is,
thence, the sovereign Lord of all, eternal; whose shape
18 all vigible things; who is without shape or form; who
1s celebrated, in the Vedanta, as the four Vedas, inspired
history, and gacred science. The Vedas, aud their divi-
gions ; . . . . . religious manunls and poems, &c., are the
body of the mighty Vishnu, , . . . [ am Hari, All that
I hehold is Hari. Cause and effect are from nouve other
than Hiro, The man who knows these truths shall
never again experience the afflictions of worldly exist-
ence.

A RecLusgi.

True Greatness or Va'sudeva Sa'stry.

By T. C. NaTarA'JAN.
CHAPTER II1.

| (Continued from page 24.)

When the hawk appears in the sky, all the other birds
great and small disappear into their nests st once. the
whole blue sky 18 immediately resigned to that maost tey-
rible of birds. We had a similar scene here the other day
in poor Vasudeva Sastry's honse. The cultured Sita-
Lakshmi, her euthusiastic daughter as well as the poor
round-hended widow who lhad just asked a question, all
disappeared, without eveu waiting for a formal leave, or
rather taking ‘French leave,’ as the moderns have it.

Brave Vagudeva Sastry was like a jackal in a palmyra
grove familiar to the rustle of its leaves, and being
the less-fair-half of the great Vir—, had the conrage to
remain firm in his seat; but I suspect, for my nature is
sach, that he shook within himself at the thunder that
rolled from the labial heights of the great lady who saod-
denly appeared—Annammal. Whatever it be, he had
tho philosophic calmness to keep firm to his seat and even
véntored to npeak.

* My dear,’ he said, ‘ there was ouce a cat that was living
in a house;the old woman of that hoase, in her attempt
to kick ‘down the cat, fell down herself and lost one of
her eyes, striking against a wicked stick : thenceforth the
cat became' responsible for all the mishaps in the house,
not merely for the milk spilt by herself and the butter-
milk swallowed by her cunuing danghter, but also for
more serious things, the death of her grand-grand sonm,
&c., &c. If she wished her daunghter-in-law in one of
her pleasant moods to loose lher thili (the ornament tied
round the neck of the wife as & sign of marriage by the
husband), or her husband. she wonld invoke, not G:inesa
or Iswara, but the dear white cat, which learnt that whean-
ever there was noige in the house, it would be in its favor
for it wonld be feasted with milk and rice that day.
Aud, fortunately, as there was no dearth of quarrels in
the honse—sweet exchanges of loving words—milk and
rice became the usnal diet medieally prescribed hy the
kind old lady for the white cat ; and it grndually asernded
to the rank of a domestic lar’

The humouar had an odd effect upon our gentle An-
nammal, and xhe, missing the point of comparison, thought,
that her lover wanted to identify hor with that hlingd oid
old grandmother, and replied, raising the key of her voiee
a little (Vasndeva Sostry was afraid for the rafety of his
tottering roof), * 1 am neither blind nor old, you may become
blind one of these dayx, indeed the cursed Vedanta has
already blinded you in hoth eves, otherwise yon would see
how ill your sou-in-law ia at Dindigul.’ This only excited
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the philesophic humour of our Sdstry—Socrates was only
pleased with his kind wife for showering upon him and
also upon his companions, pots of some unnamable things
after a hnge thunder accompanied with proportionate
lightning—aud our hero with all a hero’s conrage replied,
‘“Even if I were blessed with two thousand eyes like Bha-
drakal: . terror-inspiring female deity with two thousand
eyes and one thousand noses), I would not be able to see
from here my sick son-in.law at Dindignl.” The Ama.
zon’s voice war raised a piteh higher; and all the ser-
rounding neighbours shook fur their safety, and came ount
of their houses to sec what the matter was.

Poor neighbonrs! don’t be afraid ; it iz nothing bnt a
secret conversation between our friende, Visundeva Sis
and his dear wife. It is false and mythological, that the
Kailasa shook, and, Pérvatbi voluntarily embraced her
husband, when Rélvana took it npon his shonlders. 1
also was living at the time in the shape of a frog, as
some of my theosophic friends informed me, avd know
better. It was becanse Ravana told hLi: secret to Mando-
dari, which bis beautiful noseless sister Surpanaka had
told him. A similar thing now happened, that is all.
Annammal ouly secretly said that her son.in-law was
in danger, and that 1t was untimely and purely
Veddintie for Vasudeva Sastri to talk his silly talk. No
exaggeration, here [ «imply say what often happens to
Vedantic husbands; the word Vedantic has oue rense in
the Upanishads, anotber with the missionarier, a third
in the kitcheun. Vuendeva Sastry knew his wife’s resoure-
es better; be wanted the manifestation of her fnll elo-
quence, and in order to call it fortbh, dared to reply, * If
your son-in-law be really dangerous, why did you happen
to come away here so soon P’ This impert cnce had
its own effect by an accident, or by the fuirce of the
eloqnence that followed, the long hair of Annammal un-
folded itself.

Shame to yon Orators ! Ciceros, Demostheneses, living
and dead, Indian and foreign, you have spoken, spoken
so many times, but I never once remember having seen
your hair running down in that Annammal fashion. The
excited earthquake-afraid uveighbonrs all rushed in to
take care of our hero, which sympathy only exasperated
the Kali more, and she gently added, ‘* Yon wretches! you
devils ! the cnrsed Vedants has not yet fallen upon your
houses; and this man, and that wife of that D-e-p-u-ty C.o-1-
l-e-c-t-or and that clean-shaven widow ave all talking that
cursed Vedanta in my own house. and that poor son-in-
law of mine 18 therefore dying.” Gentlemen, now let us
draw the curtain over this tremendous affair, only adding
that the poor Sastry was with difficnlty rescned from
the jaws of his amorous wife. It required indeed all his
philosophy, and that is why he hecame a philoropher,
to think notlnng of this graud sffair, bot be laughing al)
the time,

Misfortunes however never come single ; nnd aoon after
the scene, a postman camo with a telegram addressed to
Vasudeva Sastry. Have you ever seriously contemplated
npon the postmaun, reader! [n the short space of one morn.
ing, do you know how much mischief he is able to work P
To on+ he bringsr & marriage letter, and what partiality !
to another he brings death news. In two hours’ tima, he
makes some sons-in-law, and some othera widows ; some
he warries to wrong wives, and some he threatens with
false suits; others he trombles with indifferent lettera,
ouly wasting their time and money ; and some others
he disappoints, making them wait ‘the dupes of to-
morrow,” But however, he is impartial in one thing, he
exacta an unsanctioned poll-tax from all alike, omnce
for Dipavali, and another time wlenever money order
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pomes. It was hot mid-day when one of theso liveried
officors stood at the gate of our bere; Sastry was
eating witbin, and bis exhausted companion was ngrving
bim with something, Ovr Sastry was a kind of indifferant
man and not « muscle of his face moved. wben hLis tre-
mendona wife wio had hraved all the world, came tremb-
ling from lead to foot something red in her haud,
whirh with her two eyes she conld not tnako ant. Sastry
where homour knew no season asked -her to kindiy read
it, she did not koow what to do. |

Reader! this is & religious novel, hat wait, you will
have enongh sud moare of it later on, look at our
Upanishads, how many stories they contein! so eoxcuse
me and wait. “ They nlso serve who atand aud wait.”

~Avonammal, surnamed * the terrible,” turned over nnd
over the red thiug, as if it scorehed her hand, without
knowing whether to read the hlack letters or the hrass
rings, vasudeva Sastry encouraged her to read ou.
The porr woman, didu’'t know what to do, and took
to her wespon, whick you already know what. The

st peon at the gate trembled aud said nothing.

he neighbours trembled once again, and tbe roof
trembied once again; the gentleman at the gate who
would never wait even at the ** Awakened India office,”
waited, nnable to say n word ; but Vasndeva Sastry was
coclly going.on with his meals, sayiug between oue mouth-
ful wud another, whether the writing was in English or
Tatnil: hie wife got still more angry ; how coald she say?
in what rchool was she educated ? There were no Vizia-
negaram Schools then. One mouthful more and the
sngriest wife in the world was coolly directed to go toa
naigbbouring house, where there was au Englisb-knowing
man. To the surprise of Aunammal, the terrible, the
red covar was opened and torn to pieces in her own pre-
sence, hut the contents were all the more al:+ming.

Son | in | law | dangerously | ill | start { at | once.

We do not like to describe the emotions of that gentle
lady, the post-man had to, wait one lowr for getting the
receipt, the cool Sastry inside had to wait two hours fur
his butter-milk, the innocent day became Yekadasi (a
fasting day) to Annammal. There was terrible weeping,
heating of breast. tearing of hair, till all the neighbours
of tbig street and that, rushed in once aguwin and com-
forted the uucomfortahle. In the eveuing a whistling
train all smoky and crowded took tbe puir to Dindig:l,
wherr they avrived «n a moonlight night st 8 o'clock o
and 10” at s hig upstair house, Vagsudevn Sastry oarrying
a big bag on hir head, leisurely folluwed by Anvamral
carryiag her grief, which became very loud as she climbed
up the steps of the thiveshold of that upstair honse.

Tbe acene changes, it is 7 o'clock in the evening, the
moon has spread her silver raya and is rejoicing.in her own
light. Whnt shall we say of 1hese san, nioou and stars ?
Somebody said they are * the passionless, pitiless eyes of
Heaven,' and likened them tn God ' who made maultitudi-
noua slaves, whom he requites fur knee-worship, prayer and
praise and toil and hecatonbs of broken hearts with tear
and self-condimned and barren hope’ We know nothbing
of the former, but we know of the latter that our prayers
are attended to, and that hearts apparently hroken are
made wholaq by the most wonderfnl of magicians, This
apart, the moon was like a proad pompons girl too much
defighted with her own youthful beauty to attend tothe
sick child of her sister-in.law ; for dowu bglos, ou the up-
stair-floor, in the open moonlight, a big varuished oot was
laid on which two or three cotton matresses were spread
aasisted hy s multitade of soft pillows, which never-
theless did not very mucb succeed iv oomforting a young
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man that Iay there. By his side was sitting a ynung nnd
benutiful girl with raro intotligence beaming ip her face,
bnt her eyes filled witn divinest grief, aud gautly pressiug
hin wenk hmbs. o

* 1 don't know." said Krishna, for that was thbe youny

man's name, * when your heavenly father would come ad
help me."

Luksbmi :—* It ix not yet time, my dear,” trembiing u
little us she looked iuto the ) ale fuce of her beloved, v it
in vot yot time, they will ho liere within one hour, my

fatber will not atay even a wingle minute after baviug
seen the meluncholy telegram.”

Krishoa :—* [ amn faut dyiug. My mind wanders, my
hohs fuil, iy deav! Tdo wot kpow if T could see vuce
ngain that divinest of faceas before I die”

Liakshnu. poor Lakshimi looked one second at herlord and
snw that the face of death had cone upon the beautiful yonny
mau. Markandeya, cvenin the embrace of the Lord of Lords,
Siva, lost color when Yama appeared.and dentlbad fixed his
murk up:-n the eyes of even the Bhakta. In spite of the
rycred ashes, 1u spite of the hands stretched ronnd that
strength of strength, and in spite of the flowers that had
been henped in the course of the pija (all this Las an
inner meauing), the kidlapdse, the toils of death, had
pffected the %Eﬂﬂ lover, ar his fearful melancholy eyes
apoke out. Lakshwi niticed the dead expression of the
whniug moon of mors i her lover's face, and trembled
from bead to foot ; but checking ber tears that started

forth like pearla in her eyes, she anid, ** Qod that has
hrought us together to our mutual henefit-—— wa have loved
as no lovers ever loved, my lord !—will pnat-desert us .
whatever might happen, | ean do no highdr. penaunce,”
wiping her eyes which could uwo longer resjst Weeping,
* than thinking of the love that you bore to me, that
silently made me what L am; your love, my lord, was my
treasure, my joy, my life, my learning, my religion, and
the Vedas that saved me. I can never forget the
moments which we have sgent nuder this cold moow, when
you talked to e of God and high things relating tomy
soul, which strengthened the training my father gave me
iu early youth. Reniember the Lord of whom ypu spoke
to me o much, sand whom you made mareally love; think
now of Him, my dear! as Siikrichoas, ay Rama, as

Nataraja or as Viaveswaras. Nothine is deaxwr to yon
than thit one moment of life. my lord 1"

Krishoua:—* Yes, my love; but before that. I should
be with thea nnce again s lover and ‘love, to enjoy the
roses of thy cheeks and the lotus of thy eyea.”

Lak<hmi:—*" My lord ! wmy lord! Nothing wagld give
me greator plecsure than nbey your bidding ;“gint vou
shouald not, my lord ! my love, It your mind wander over
such silly little things now. [f my cheeks were voses und
cyes lotures, wauld nos they give me plensure? ~ My lord.
I have enjoyed the lotus, as | enjoyed no other flowers ; nud
the voses were ns sweet to me as honey. But these poor
eves thiat have seen you belpless and miserable, thege
cheeks thut have served only to grind my food, when
you were fasting, (o they not deserve to boplucked out,
my lord? What ix there in these eyés, and what is
there in these cheeks ! Look at the Llue of thasky vaster
thau the oceau, and as calm ag the Lord ‘of Lords whom
we have lenrned to love : look at that silvery moon shed.
ding ber flood of gilent musicnnd rich ambrosia dnd bound.
less love, snd remember the Lord tbat made them all Oh

how calm that moon iu gpite of our selfish troubles, 1-~d.
less of our low cares.”

(To be Contsnued).



