.,Jﬂ"""r;.-.-'.
I

g—

T AL

T L) ) >
alﬁ a

e

s
Y

]
y

"l k]
tga

# e
S
v

[ e '-'..'I"

B

-

]ﬁe of {0

f0L. I} JANUARY 1897.i [Ro. 7.

T i e v

Page.
The Unlversality of the Vedawta ., . n
The power of Faith—
8y P, ¥. Ramaswaml Raju, Bar —al-Law, ., .. 16
On Symbols—

By ‘Swaml 'Vivekananda.} .., et . b
Thoughts on tho Bhagavad Glta U # ¢
Srl Ramakrishna Paramahamsati .. . 718
The Atman: A storyitron the Upanishada—§

BylXannco Ma' L4, | I " 40
Om! Santlh, sant|h, santlh -

BylAd Recluse ... vt ol

Elemeoentsofthe Vadanta. Actrange vision 8§}

True Ureatness or Vasudava Sastry,
Chap. ¥ -iNu.+! by T C, Natargjan. B3

Rawvly.vs . - , o Lover poo 2
Mows and Notes . e v PD 2&3




-
»

b :
' The Open Court, » weckly journsl devoted to the Religion

up only the pebbles and stones scattered near :i.

o ' - THE AWAKENED INDIA.

[ cET—rEAr = == kel AT O WoELT

MReviews.

of Science, edited by Dr. Paul Carus of Chicago, uniformly con.
tains much iptevesting matter and occeasional articles on
Indian and Buddhistic Lternture. In one of its recent numbers
there 1s an interesting article hy Charles Johnston entitled
‘The Upanishads and the Brahmins'. The wrter contends that
the Vec{}mm is the outcome of Rajput geniug and that Brah-
mins learnt it from Kshatriyas. He does not succeed in prov-
ing his point, and as much may be said against his position
ws in favour of it. The fact is. the ancient authors of the
Upanishads never courted fumme or publicity, the baune of
modern lterary activity. And Mr, Johnston's contention 1is
of interest to us only as showing how one might go to the
very fountain-head of wisdony, and, without drinkng of it, pick

it. Besides
articles on tlie religions of the East, there are others of gener-
al interest like ‘Over the Dead,” ‘ Advantages of Self-re-

signation,” which will repay perusal. The Journal deservoes
a wide cireulation in our country.

The Gospel of Buddha, by Paul Carus. (The Open Court
Publishing Company, Chicago) 1sa very handy volume present-
ing, in the author's words, '‘a picture of a religious leader
of the remote past with the view of making it bear upon the
Living present and become n factor in the formation of the
future.” Few books on Buddhisin more clearly bring out the
personality of Buddha, or give a more succinct account of his
teachings., It follows none of the Sectarian doctrines but
takes the ideal position of Buddhism. It is a mistake
to think that the religion of Buddha was a rebellion
against the spirit of the Vedinta. On the other hand
it was really a part of the Vedanta. and busied itself with
overthrowing a corrupt, degenerate and lifeless ritualism
which was doing duty for the real religion of the Vedanta.
The glory of Buddha cousists in having emphasised the elhical
aspect of the Upanishads at a time when bloody sacrifices, op-
pressive caste restrictions, and cumbersome rituals were nearly
all that were left living in Hindnism., Buddha restored the
connection between Hinduism and its fountain-head, the Upa-
nishads, which by the work of time and other influences had
been  forgotten ; and thus bhe puritied the former. - Hix teach-
ings correspond, though not fully, to the Karma-Yoga path of
the Vedinta, and involves to someextent the Raja-Yoga path also.
Bhakti has in 1t no place, and Gnana obtains a feeble and in-
efhcient recognition. That Buddha's precepts were not in
themselves sufficient as a national religion, 18 further attested
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The Ramayana of Tulsi Das: Translated from the original
Hiundi by . 8. Growse, published by Pundit Kuudan lall,
Fategarh, N. W. P., India; price, Rs. 3—The translation is
excellent, and fow hading hooks lave had the fortuue to be so
ably awmd fuithlatly rendered in the Knglish language. Our
oviential idiomy and similes do not easily teud themselves to he
put in Kuglish garh. And considering this and other difticultivs
mmcidental to a waork of this kind, the translator deserves to
be hichly  congratalated on his suceess.  Hindi beng o
foveigie dislect to the Sourh, it 1s really a fortune tlat the
celebrated  Rimiyanua of Tulsi Dis, which, in the words of
Gritlith, * is more popular and more honored by the people
in the North-West Provinces than the Bible is by tle
corresponding clagses in Kngland,” has been made accesxible
to penple of other provinces through the medium ol u Initldul
transtation.

Idolatry, Dby Alpha (Pubhished by Babu Nandu Lal
Ganguli of No. 5. Puddopoker Lane, Bhawanipoor).—1his
is a pamphlet of about 40 pages, full of interesting matter,
and deals with the subject 1m an exhaustive manner. The
writer truly remarks, * Pecople think they are iconoclasts
hecause they do not profess to worship outward i1mages of
clay, stones, &c. But they forget in tgeir pride of superior
knewledge, that they worship inward imental images, which
are not less objectionable than outward ones. * ¥ ¥
“So our sot-disagnt 1conoclast really does wnothing but
mischiel, as he creates clusses among the ignorant masses,
and sets one against another. e sows the seed of wselfish-
ness, bate and war.”'  And again, “Crities in theiwr self-love
abuse the Hiudus roundly for what they call ‘idotatry.
But 1if tley take the trouble to enquire what and where the
Hindus really do worship, they will fain call themselves
blessed to become idolaters like the Hindug.”

The Awakener of India: Devoted to Science, Philosophy
and Religion, (published at Madras by u few graduates for
Sfree circulahion).~-No 1. “ Agnosticism” setz forth its nature
and effects. One might well begin as an agnostic, but should
not end there. Any amount of rational mmquiry is welcome
in the tield of the Vediuta, and agnosticism is only a stepping-
stone to the latter

Mews and Motes.

Swaml Vivekananda's return to India.—Eit will be a
source of great pleasure to our readers to bear that Swam
Vivekananda will shortly be in our midst, that Madras, which

by the fact of its having been found uec&sam*f’ to supplement

them by what is known ar the Mahiyina. the large vessel of
Salvation.

will have the fortune of being his first landing place tn India,
s astir with the news and buxy with preparations to welcome
the great delegate whom she had the courage to send forth,
almost without trying his powers. to a foreiyn land, and who
has discharged that trust in a quite marvellous way.
meching was held here oun the toth December last, aud a
comnuttee has been appointed to arvange for his reception.

The Swimi left London on the 16th ult., Ou  his
way he would visit some placesin Ltaly, and leave Naples
per 8. 5. Prinz Regent Luitpold of the North Germau Liovd
line. She wiil reach Colombo on or about the 16th inst. 'The
Swami wishes to stop there for a few days. Thence -he wiil
come  to Madras by another steamship. He will reach
Calcutta before the birthday Anniversary of Bhagaviin Rama-
krishna Deva.

It is not yet known how long the SwAmi intends to .stay
in India. A great deal of work wwaits him here, but he knows
it better than we do. We muy be sure, however, that, on his
arvival heve, many uvew schemes will be set on foot and suc-
cessfully carried out, and that there will be a fresh uwakening
of spiritual enthusiasm throughout the whole conntry. "Those
of our readers who may be desirous of seeing and hearing the
Swamni will, we trust, not lose the present opportunity of
doing so,

_Jesus and the Vedanta.—Miss Ellen Waldo, whom Swimi
Vivekdnanda is said to consider as one of bis ablest disciples,

It is a pity that the anthor dous not fully grasp the
Vedintic doctrine of the Atman. He wntes, “ Buddhism is
wonistic, 1t claims that man’s soul does not cousist of two
things, of an dlman and of a manes.” 1f Buddhism is monist-
ie, 1t is because, and not in spite, of the Vedinta ; and no-
where does the latter say that there are two different things
in' man's soul, the Adtman and the mind. The mind is
itself the Afman when freed from ignorance and the
delusion of ‘self’”. The same consciousness is manas when
it fancies that it iz limited and tied down to matter,
and the Alman when this illusion vanishes. The dtman is
not the mysterious ego-entity supposed to reside behind or
“within man's bodily and ps}*chical activity as a distinct being,
as Paul Carus represents itto be, but cousciousness or pragac
freed from ervor and egoism. The imperfect grasp of this
cardimal point of the Vedinta mars here and there t}llﬂ beauty
of the otherwise valuable hook. It has already run four edi-
tions and has awakened great interest in Buddhism. Itis of
special Interest to the student of Comparative, Religion, point-
ing ovt. as 1t doey, the common ethical basis of all religions, i~
and Livw 1t 1s to the glory of Buddhism that its great founder
‘should have laid special emphasis on the one aspect of reli- :
gion which always stands the greatest danger of being for-
- gotten or neglected,

(Coniinued on cover page 3),
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and who at the reguest of the Swimt comnmenced her clusses
i New  Yourk, m November last, in hoer opentug ad-
dress on the  Vediuty in the west,” says, It must
not he suppoesed that the teachings of ‘the Vedanta are
I any way antuzontic to Chrtstimty.  On the contrary, at
we exaniine many of the savings of Jesus by the hght of s
interpretation, we shall find Liow wonderfully they harmomae

withh  this phtlesopl:y. Fer instance, in his tenchines,
CJesus clearly recognizes and ndieates  the three stiges
ol develapmant into which the Vedanta divides its fol.

lowers,  First the dunlists—thoze who belicve that {1od and
man are (wo, aud ecternaliy sepurate, To suchr as these
Jesus teaches » Father 1n Heaven, heavenly wmansions aftev
death, and general dependence on the wilt of a Higher Power.
The next stage, the qunlified monists, these who regard the
union bhetween God and man as of the natnre of the relation
of a whole to iLs parts, Jesus symbolizes by she fligure of n
vine and its branclies, swwhich are one yet distinet, andin this
sense be says, ™ My Futher is greater than 17 'U'he highest
stage—ihe monisty, thoxe who believe that God and wnan are
cssentinlly Que and inseparable, Jesus tndieites when he says,
“1 and my Father are One”—and agam—*The kingdom of
IHeaven is within youl”

It must nlways be remembered that Jesus was an Oryental
and ag such naturally used Oricatal fgares of specchs.

From the fact that about three hundred years before the
birth of Jesus, King Asoka seut Buddhist missionaries into
many lands, and among othier cities to Anvioeh and Alexand-
rin 1 Boypt. and as we all know a poercion of his youth was
passed by Jesus in Egypt. it 13 not impossible that he may
have aciually heen acquainted with some ol the Hindu philo-
sophy, thodgh I am far fronm asserting that such was the
case,”’

Dr. Barrows —Swimi Vivekananda, m writing to the
fodian Mirror, says, " 1t wax the great courage, untining .
11[1511"}'. unryflled pntiﬂn(’:r}, aticl HDTCT-fﬂ,i“tlg courfesy ol 1ir,
Barrows that mace the Parlinmeut of Relighons a grand suc-
Cess, The Chlirist power which this man jntends to
Lring to [ndin is not the intolerant. dominant  superior.
with heart oll of contempt {or everything else but its owin self,
but a brother who craves for i brother’s pluce ax 0 co-waorker
of the varmous powers already working mdndin. Above all
we rnust remember that cratitnde and hosprtality e the
preculiay characteristics oof ndian lmlnuni.*._}', and g~ =4l !
would beg  my countrymen to belizve n sucl o mannes
that this stranger from the other side of  the alobe may find
thint, in the midst of all our Misery, outr poverty and d{:g_l‘mlﬂ.-
tion. the heart beatg as nvarm ws of yore, when the * wealth ol
[ud"" was the proverb of nations, and Indin was the lund of

the * Avvas, " .

W trase that Dr, Barrows will nol be misled by the biassed
represcintations of missionary  friends hut pot hamseill
a svwnpathetic and Liberal-niinded attitude so as te understand
the Iife and manners of the people at large.  Appeawrances
have often decerved, and the staternents of over<zealous cou-
verts prejndreed many o forcign visitor, and they have pone
away with the impressign that Hindiismm means hideons
tmages and half-naked Parinhs. The shrewd and sympathetic
rves.of the great doctne will, we nre sure. find that, nnless ane
s willing to be misled, hehiind theso theve s a spieit of gennine
philoxophy and cheerful resignantion.  Feen the poor of India
are veligioas st the true sense of the word, o they ave noth-
e elge ; and are not the Gualdless devils they are often
tepT exonted to be,

Christianity in India.—In his lecture 1o the Brooklyn
Cihiteal Avsociation an 0 The Fivolution o Fohes™  Swldon
SAradiannnds sald—" One more waflueeee needs ta be traced,
that of Christianity. Those who believe that Uheistianty wald
supply India a hacher system of ethics ¢ o higher velicion
nre nastaken indeed. Yhe stiadent of ]liHT:Hl'}' knows well the
{act thnt the high sywiom of ethics whneh Chestiotily teaches
wax ovoeleed in Indin long hefore the birth of Christ, nod wos
no: onty evolved., but was careed into practice in thee dmly

Iitfe of the people. But the one grear thing which Cheistian
people have done in India is to bring about the revival of free
thought. Before the Eaplish weut there, the country bad been
too mueh tied up with the old authorities, and liberty of
thought alwost abolished., Westeru education has belped po-
gress by bringing back agnin the liberty of hought.Then again,
trade competition with Westoer, naticus s breaking dowu the
trammels of the caste systenms every doy. The comparutive
study of the difterent religions hias broughbt home the con:
viction that the ethical stundard of the Vediuta, if not super-
1or to all others, 1~ inferior te nene.  But the one had thing

which the Christians have doue, and still are tryiog o do, is

to behittle and destroy the high ideais of the nation. If India
knows anything and has anvthing to give to the world, it is
her religion, and she knows cnly too well how to judge of o
sfstem of ethies and religion. (1t 1x notearcted outin the duily
itfe of its preachers.

Day by day it is coming out cleavly that India will accept

Christ as one among her muuy high ideals, but will never
become Christian by giviug up her own.
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The WUniversality of the Veda'nta.

We have seen that religion is a constitutional neces-
sity with man, that it is not possible for him to pull on
for a long time in this world of strife without conscious
relationship with God. We have also seen that one
common religion will not suit all mankind, and that,
with increasing knowledge of man’s growth and tenden-
cies, all dreams of a universal religion appear more and
more chimerical. Religions have to differ according to
different stages of human evolution ; but these different
religions may, as has been already hinted, be well
cemented together into a compact whole by the power
of a liberal and comprehensive philosophy. It was to
illustrate this truth that Hinduism was taken up as the
subject of our last leader,

Hinduism is really a very pecuiiar religion: it is, as
we have seen, one of the most highly evo ved of all
religions, and, at the same time, the mo st conglomerate
perhaps. It has eaten upalmost all the great religions,
and has assimilated with itself their bést parts. It was
said of Vali, the great monkey-chief of the Rdmd&yana,
that he had the peculiar power of drawing to himself
half the strength of his foes, and thereby defeating
them. A similar thing may well be said of Hinduism.
Great and noble religions came in contact with it ; but
it has devoured them ali, as the magic rod of Moses did
the, serpents of the Egyptian sorcerers. Says Monier
Williams, “ It may with truth be asserted that no descrip-
tion of Hinduism can be exhaustive which does not
touch on almost every religious and philosophical idea
that the world has ever known. Startiog from the Veda,
Hinduism has ended in embracing something from ali
religions, and in presenting phases suited to all minds.
It is ali-tolerant, all-compliant, all-comprehensive, all-
absorbing. It has its spiritual and its material aspect,
its esoteric and exoteric, its subjective and objective,

ts rational and irrational, its pure and its impure. It

e

may be compared to a huge polygon, or irregular
multilateral figure. It has one side for the practical,
another for the severely moral, another for the devo.
tional and imaginative, another for the sensuous and
s?nsua!, and another for the philosophical and specula-
tive. Those who rest in ceremonial observances find it
all.sufficient ; those who deny the efficacy of works, and
make faith the one requisite, need not wander from its
pale; those who are addicted to sensual objects may
have their tastes gratified; those who delight in medj-
tating on the nature of God and man, the relation of
matter and spirit, the mystery of separate existence,
and the origin of evil, may here indulge their love of
speculation.” It has been growing for centuries, nay
ages, and is still 2 compact organism, though huge,
with an infinite capacity to expand. In spite of its
numerous imperfections, its officious, and too often
mischievous, interference with society, and its lazy con-
servatism, it has,—at least in theory, often also in
practice,—the unity of Godhead of Christianity, Mu-
hammadanism, and other monotheistic religions,
all the ethical perfection of Buddhism, all the liberty
of thought of Agnosticism, all or all that is prac-
ticable in the charity of Socialism, and all the love
and respect for humanity which Positivism has : nay
more, for in its eyes humanity itself is Divinity. Really
a huge structure this Hinduism ; and to the superficial
observer it is simply incoherent and mad: but when
one looks into it closely, one discovers that there is ¢ g
method in its madness’, and that its heart-beats are
surprisingly rythmic and sound.

But whence this health? and what gives to it
its compactness, receptivity, and many-sidedness # What
kind of spirit is it that pervades through this monster
fabric of a religion enlivening it from top to bottom ?
I's it the spirit of nationality or the bond of a common
language, which unites together its variousparts? No,
it 1s the spirit of the philosophy on which it rests. Hin-
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duism reaily is not one religion, it is a number
of religions, a galaxy of spiritual lights kot
together, *like a swarm of fire-flies tangled o
silver braid’, by an immortul and all.embracing philoso-
phy. It is a veritable Parliament of Religions, where
different creeds have met together, in fraternal kinship
and republican equality, under the yuida.ce and support
of a liberal and paternai philosophy. Thiz philosophy
is, our readers need not be toid, the Ved4nta, which
can, as wo shall see, knit together not merely the differ-
ent members of Hinduism, but ali the religions of the
world.

The Vedintaisessentially catholic,becauseitrecognises
more than any other philosophy the grand and univer-
sal law of evolution, *which none can stay nor stem.’
Man is its studv, man who develops from the brute into
God. It takes hold of him from his earliest starting-
point and unfolds to him his {ullest possibilities, The
most primitive and barbarous section of mankind is
not too low for its notice, and the highest possible
realization of Divinity is the end which it promises to
all alike. Its range is therefore the widest possibie;
and as every man has his religion, however grotesque,
primitive, and barbarous, all the religions of the world,
from the lowest fetichism to the highest Brahmagniina,
come within its pale. The celigion of fear, the religion
of love, and the religion of light, all fall within its
scope. lts mission is to take up man just where he is,
and lead him onward, inspiring him with hope and fill-
ing him with such light as his mind couid grasp.
¢ Order and progress” is its watchword. The snake-
worshipper who thinks that the serpent is the only God,
is told that the serpent is God ; but, as that God must be
omnipresent and all-wise, he is graduaily led on to
believe that the serpent is only one of the many symbols
by which He may be worshipped. One step further:
the symbol is {orgotten, or obtains an esoteric meaning,
acceptable even to the philosopher, and the thing
symbolised becomes all in all. Similarly again, if a
man begins with taking a fancy for adorning his God
with skulls and beads, he is told that his fancy repre-
sentation signifies the highest, the mightiest, and the
most beneficent Being, and that the skulls and the
beads have an inner and beautiful signification; and
thus gradually God gets better of the idol.

The above is exactly the process by which it was
possible for Pariahs like Nanda, Tiruppan and others,
to grow into Saints. The fvllest possibilities are pre-
sented to every one, irrespective of his particular caste
and creed : and that is how in the grand religious re-
public of the Veddnta, Brahmins often get degraded
into fetich-worshippers, and men of the lowest Castes
¢. ~e up a> saints and sages and command the worship
ot all the country. The Brahmin Saiat, Sundara. sang,
") am the slave of the staves, of the potter Tirunila,*
shepherd Andya, the hunter Kannappa, the oil-monger
Kaliya, and the chanddla Nanda;” and the majority of
the Vaishnavite saints, whose praises are chanted forth
every day by Brabmin lips at Srirangam, come from
castes the members of which were worshippers of
demoniac gods or hideous images ; and even to-day,
how easily has it been possible for imany a low caste
Hindu to shake off his clan worship and rise to hgher
regions of spicitual realization. 1o the United States,
every man, no matter what his profession, has the
liberty to hope that he might one day be the President
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of the United States, provided he s the capacity an

good fortune required. An exactly similar [reedor

prevails in Iadia in the religious sphere, however har

may be the caste restrictions ; and it is open for barber

and washermen to push on towards the realization o

:‘Inmgmi_uu if only they have the mental capacity for it

The process by which such an evolution becomes pus-
sible is extremely mild and natural, and is worthy o

conxcious imitation, especially by foreign missionaries
The Vedanta does not convert, but makes the mi
grow for himself, by simply. presenting the hiving and
grand ideal. The examples of perfected men excercise
4 silent influence upon the whole community, and insiil
into every man, irrespective of caste or profession, the
hope of himself becoming one. The cesult i3, from the
Pariah to the Brabmin, every one aspitex in his own
humble way for religious realization through unc ur
other ot the four ancient great methods, Karma, Bhakn,
Ycga, and Gndna, according to his meatal aptitude and
capacity. The spirit is throughout the same, however
different may be its manifestations, and throughou
there is an eager and hopelul jooking forward towurils
the 1deal of Liberation (mokshag).

A peculiarity of the Vedanta, which undoubted-
ly contributes to its universality, is that it has a
strong faith in the Providential government of the
universe, in the omniscience of the immanent Powe
that resides in the world ; consequently, it never hastily
condemns anything, but draws attention to the guod
that niay be init. It has an unshakabte faith in slow
and natural growth, and seeks to correct, not by force,
but by the silent magic of grand and powerful ideals.
To take an exammpie: flesh-eating is a prevalent i
among mankind ; the Vedanta preaches kindness .and
love towards lower animals, and strongly condenias
flesh-cating ; and many sects have accordingly totally
abstained from this relic of barbarism ; but it rmus
take a long time for ali mankind to become vegci.aiun
in its diet. And till then, the Veddnta says to the flesh-
eating SQdra, ** Friend, if you are so fond of meat
jet the animais you kill be an offering to your God be
fore becoming your food.” The advantage is, a new
idea is brought in, which will have its own wholesome
effect, until the example of the higher castes couid
prevail against this barbarous custom. Eventhe indian
robber differs in some peculiar respects from his breth.
ren of other countries: he never starts ont on his holv
pilgrimage without solemnly praying to his gods; and
portion of his ptunder invariably goes to the deity. (e
day or other, the robber realises that his profession -
not exactly the best that could be thought of, and thu
he will have to suffer for his sins, not only here but al-.
hereafter. The God-idea then grows upon him nd
indoces him to retire from the field, a sadder but a wisv
man. The great Vaishnavite saint, Tirumangai Alw:n:
was in his pdrudsrama "before he became a dhakta) a rot-
ber. He had a genius for robbing and was a velcran in
the trade ; he had a large following and was deservedly
notorious  On a certain dark midnight, he was within
the walls of the great temple of Scirangam, robbing the
sleeping God Ranganitha. Sitk umbrellas, sitver uten-
sits, golden thrones, diamond neckluces were all helpc.d
out of the temple; but a gold ring on Rangandthi’s toc
remained tempting the infatuated robber. He tried his
utmost to force it out, but it would not come, and he
was determined not to leave it. His teeth were cnt
ployed to bite it out, and while thus struggling, he folt
or fancied he felt blood vozing out of the toe, und lo!
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there stond Ranganitha before him in all His glory.
The robber drew back, and at once broke out in a glori-
ous hymn to Nariyana, one of the very best in Tamil
fiteraturc. The spoils of his night's adventure were ull
returned ; and the robher who would dacoit Ranganittha
became a dhakiu, and built His temple-—the one which
still stands. The Divine Thief (faskaranampale) got the
better of the human thiel.

This s how the Vedinta works : whatever was,
was necessary, it savs ; and sympathy is the secret of its
success. [tcondemns no man asaccursed, gives up nonc
as hopeless, but embraces all mankind within its fold,
trusting to the silent work of time, the unfaltering law of
karma, and tne power of living ideals, tor the growth of
both the individual and the society. This will explain how
Hinduism is a multitude of creeds, closely kait together,
and bow its perplexing variety bhas s substratum
of unity, which permeates it through and through asits
prana or vital principle.

The Vedénta is not only broad and liberal, but
also strong enough to be the backbone of all the
religions in the world. There is nothing in it, which
is not deeply and firmly rooted in the rature of things ;
and its theories are such as no logic, however
penctrating and rigorous, could dislodge. lts truths
stand the  severest test, and <an be verified by
the best of proofs-—direct, personal experience. It
shrinks from no question, and is the only philosophy
that completely solves the problemof life. It postulates
nothing and insists upon nothing which cannot be
verified. Religion is often said to be a matter of faith ;
true it is, but this license is at times extended to philo-
sophy alse. If both religion and philosophy be alike
relegated to the domain of faith, then both must perish.
Philosophy is the rational sanction of religion; religton
as vulgarly understood is philosophy made popular;
and in its higliest sense, wis., realization, it is philo-
sophy lived out, applied. Religion and philosophy must
always go together, and any divorcement of the une
from the other is extremely mischievous, and often
proves fatal to both. Christianity as taught by Christ
is one of the noblest religions in the world ; but as it
was rested on no philosophical backbone, it is gradu-
ally losing its power ; aund if it survives from the shocks
of recent scientific researches, it can be ouly by being
consciously rested on rational sanction. Such rational
sanction is being rapidly discovered ; for the truths which
Christ taught have in them the stamp of immortality,
but the unphilosophical church, which erected itself on
them, hid their light under a bushel of rituals and
theories about creation, hirth-place of man, und other
subjects which—however much sanctified by the name
of Religion=—Geoloyy, [Physical Science, and History
could have no patience for. The Vedinta on the other
hand never 1ays any stress on any non-essential doctrine
which «cientific researches can displace. It never
mistiakes the purpose of religion, and tnkes care not to
intrude on the province of Science and History., Lven
its theory of creation, Leautifully and coasistently
elaborated its it ix, it Javs no stress on ; ‘and it says, an
enquiry 1010 the successive steps into  which s
matecial universe wrew, belongs to Science, and not to
Philosaphy ; it is enough for its purpose that the worid,
evolved 1n whatever order, is only phenomenal and can
e nothing but a manifestation of the umiversal con-
sciousnesn or God. To the real VedAntin who secks to
realise God in this world and with his own body, a

-

hereafter-is perfectly immaterial. He does not trouble
himself about what lives he led in previous incarnation-,
as dog. horse, serpent, &c., nor about the :.iark oc light-
filled Jodas he may pass through after leaving the body.
It is enough thatin the course of asingle hour his
mind is, by transmigrating from one thing to another,
undergoing a series of births and .leaths, and that he
could, '+ alchemising that mind into the universal
consciousness, put an end to the ever-recurring misery
of birth and death, and become God Himself. The
stronghold of the Vedinta could never be shaken. 1t
is the one school of religious philosophy which never
threatens with a ¢ believe, or you will be ruined ;* but
invites the most elaborate and searching enquiry. It
shrinks from no questions, and outdoes all Other
systems in the rigor of its logic, the boldness of its
intuition, and the final results of its search.

[t is the one philusophy which dares to call man God
Himself, not merely the son of God or His servant.
Universal Brotherhood is too low an expression (o
denote its abounding love, it speaks of universal self-
hood. * He who sees the universe in himself and him-
self in the universe,” say the Upanishads repeatedly
‘is the sage,’ the perfected man.

Thus, we have seen that the national philosophy
of india on which her religion is based, is broad enough
to comprise within its sphere all the religions of the
world, and strong enough to make them enduring and
useful. Whether they will or no, consciousiy or uncon-
sciously, all these religions are based upon the eternai
verities of the Ved4nta, for its range is nothing less than
the range of the whole human race. It is coascious of
its strength, and has entire symipathy with the diversity of
religious creeds; nay, it welcomes even a vast<: variety,
because it is eager that no man in this world should
suffer for want of a religion suited to his nature ; and
whatever * isms' may spring up in the unknown future,
must fall necessarily within the boundless fold of the
Vedénta. In its broad economy, every religion ts ac-
commodated in the proper place, and is made to lead on
to higher religions with nobler ideals.

The sooner religicns recognize their place and their
kinship with the Vedinta, the better it wiil be for them
and their growth will be sooner ensured. But for the
support of such a philosophy which makes all the world
akin, Hinduism would have ceased to be « religion long,
long ago, and would have become a barren fossil to be
dug out of oblivion by laborious antiquaries. It is exactly
the want of such an enduring and liberal philosophy that
has made Christianity shake to its foundations before
the onslaught of modern science. It is the want of
such a bold and all.embracing philosophy, that has
robbed Buddhism of its pristine ncobility and Jove, and
split it into a number of lazy and ceremonious churches,
and supfplemented the pure HinayAna,—~Buddha’s little
vessel of salvation—with the half mythical Mahdyana,—
the large vessel of salvation. [t is the want of such a
gencrous and sympathetic philosophy, that has made
Muhammadanism a by-word for religious intolerance
and fanaticism. One peculiarity of the Veddnta is,
as we have already indicated, that it never intecferes
with forms. It councerns itself solely with the life
of religions. The Cliristian necd not reacunce his
Christianity, the DBuddhist need aot give up his
ancient faith, the Muhammadan may stick to his
Mecca and the Koran ; and yet all these may consciously
follow the Vedinta, and seck with fervour to realise
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its highest promises. Nay, their love to their respective
Prophets and Bibles will become more _dlgmﬁeq. more
enlightened, and more sincere ; and religious animosity
will subside and the world move on to its great end with
less friction.

ol s Y Ay T ey ——" | —

The Power of Faith.

wiiall— ol

There was a great .{chirya or Religions Preceptor,
who from timo to time revealod to people the method of
attainiog eternal beatitude. This be did in varicus ways,
To some he spoke at tength ahout it ; to others he gave
laconic formuies, which, if they recited and meditated
upon, leil them by degrees to o knowledge of the Pura.
mudénian and to the happiness that is the result of »uch
koowledgu. 'The peviod during which he was to 1ustrace
his disciples and others who sought enlighteument at his
hands, had come. Crowds of people had gathered round
his (dframa or bermitage. Among them, there were
many that bad mastered the Vedus and Sbedangas; mauy
that had studied the varirus systems of philesophy and
gained a very clear knowledgo of the arts and sciences in
all their branches. Many ruling priuces had also come
with their followers to receive ianstruction from the
Peramahamsa, for Brahmavidya or knowledge of the
Paramitman is dear to all—irrespective of their positicns
in life. The day on which the Preceptor was to begin
instructing the people, actnally arrived ; aud all appeared
before him with reverontial faces, and reciting stanzes
from a great many poets saited to the occasion and the
dignity of the %’arnmahnm. Oue after avother, the
learned approached him and reccived suitable biuts
in the Vedinta. Every face that returned from the
dframa beamed with delight. Doubts Lud been de-
stroyed like straws in a counflagration, Truth sppeared
before them like the distiuct orb of the sun at
break of day, aod the way to flnal emancipation from the
bonde of existence seemed clear and vear ot hand. Large
councourse of the initiated assembled in the wood-lands
around the (srama, and, comparing notes, found the
instraction impavted to them in perfect conformity with
the tenets of the Vedas and the Veddngas. The ruling
princes also received at the bunds of the Paramahamee
such enlightcnmeunt as placod them much above.the ordin-
ary miortals of the world, and filled them with an iuter.
nal light and peace to which they had loug been strangers.
The eventfal day well nigh drew to a close. The orb of
day was stunding oo the verge of tbe’ borizon, to go duwan
and leave the world to darkvess. A chandila or wan of
the lowest order of bumau beings in India appeared ot
somo distance beforc the Jdsraing, aud prostrating bhiwself
before the Paramahamsa, who was seated in the dsrama,
gaid—* Sire, I have long been desirous of recciviong
instructions at your handa: vouchsafe to tell me some-
thing of the Paranitman, that will duatrn.y the glnum i
my mind and fil} it with light aod peace.” ** Horror of
horrors”"—snid the Pandils ssaembled around—*" How can
a chandily ask for Brahmavidye, and bow coan the
Paramahamsa impoare it to him !" The Paramahamsa
noted the request of the chanddla, sud, after looking at
him attentively for somo time, said, * Begone !’ * Well
said—" exclaimed the Pandits—'* Who Lknows the law
better than the Paramahamsa 7' 1t was a custorn of
the dsrama that, the next year, tbe peoplo then
initinted should present themselves, und shew to the
Paramahamsa the progress they had made. So the
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next’ year camo, and a large coucourse of poople
gnthered round the dirama. The Achirya propounded a
query the answer to which would show whetberwuuny of
them had really profited by the instruction impurted hy
him the provicus yeur. Tho answer was to bo noted on
o piecc of bark and sent up to the Paramahamsa with the
name of the writar. Accordingly a grest many pieces of
bark went into the dsrama He perused them all, and
found that there was only one among them which cou-
tained the correct uuswer. It was signed—** Begone ! ™
It was tho piece sent up by the chanddla. The Parame.-
hamsa declared what had actually taken place ; the
learned that were assembled there were astonished at
what bad happened. The Paramahamse addrvssed them
as follows :—

“ You must know that faith is a powerful agent in the
cenlightenneot of the heart. When the chendala askul
for instruction, he was told * begone.” This he took as
bis aphorism, and, meditating on it, first came to the con-
clusion that he should go awsy from the world und its
ways, to make his path clear towards etecual blias. Fhus,
by furtherinterpreting the same word, he fouund ali that
was needod for the elucidation of his mind. He belicved
and he know. None of you was capable of that degrec
of belief, for you bave all been imbued wilh idess of yowr
greatncssasscholars. Hence it isthat the Yogi, “Begone,”
a8 he signs himself, has become a true disciple of mine.”
The learned, who heard this speech, were all couvinced
of what the Paramahamsa said, and immedint.el;r adnpted
a life of extreme bumility and faith. The Yogi, * Begooe'
became a preceptor to many of them.

P. V. Ravaswayt RaJu, B. 4.,
Barrister-af-Lau-.

On Symbols

Swa’'st Viveka'NaNva.

In eacb religion there are three parts, firat the philoso.

hy, then the mythology, and then the ritual. The phi-
osophy, of course, is the essence of all religions, and the
mythology bas to express thut philosophy through lives
of great men, inters d with stories of wonderful
things and so forth ; and then thare is tha ritual, which
brings it {0 a still more coucrete form, so that svery cue
can grasp it—ooncretised philosophy is ritnal. This ritual
is Karms, and is vecessary in every roligion, bacanse most
of us cannot nnderstand abstract spiritual thoughts, un-
ti!l we grow very much epiritually. It is very easy for
men to think they van wnderstand auvything, bat when it
comes to actunl experiance we find we are mistaken. aud
that we bave wvo couception whatever of abetract . .~
So, in that stute of mind, we find o great deal of L.y
from those symbols, the sywbolical method of putiiuyg
things before ns. Irom time immemorial these symtols
bave been used by all varicties of religions. Ib one =i
we cannot but thivk in symbols; words themselves are
symbols for the thought; in one sense everything iu the
npniverse is 8 symbol. A chair is & symbol of the reul
chair bebind, which ws do not know. Tbe thing we sce
is the symbol of the thing signified. The whole universe
is a2 symbol, aud God is the ocssence behind.

This symbology again is not ereated by man; it is not

that certain paople in every religion sit down and iuk
cat certoin symbols, bands and feet, and so forth, vut of
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their own mind. These symbols are growth. Why ix it
that certain seymbols are associnted with certain ideas,
with almost every one? Yoo will find certain symbols
pniversal. Many of yon think that the cross began with
the Christian religion, but it existed before Christianity
was, before Moses was born, before the Vedas, before
there was any record. You will find the cruss among the
Aztecs, the Pharniciang: every one had the eross.  Amun
the symbol of the crocified Saviour, a crucified man upon
a cross was almost in every nation. A circle s a groeat
symbot throughont the world. Then there 1s the most

alnl—
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universal of all symbols, svasiika Ll I
it was thought that the” Buddhists carried it all over
the world with them,but it has been found ont that ages
before Buddhism it was used among nations. . In old
Babylon, n Kgypt, it was found. What does this show ¢
That ail these symbols could not have heen conventional.
There must be some reason, rome natural association
between them and the humsn mind. It 1s just as no
language can be ereated ; simply so many people sitting
down and sayiug we will represent this idea by this word
and that by that word; it would he impossible becsuse
there never was an idea without a word, ideas and words
are inseparable, There ncver was a time when they were
not inzeparnble.  These words may come in several wavs.
They mny be sound symbols or colour symbols. Dumb
yeople must think with other than sound symbols.
Vherever there is any thonght in the mind it must have
as its connter.part some form that in Sanskrit philosophy
is called ndma ritpa, the name and form. Just as it would
be impossible to create a language—that s, the natural
evolution, the expresrsion of the human mind-~so it wonld
he impossible to ereate a symbologs.

These symbols are the cexpressions of the refigions
thought of humanity. Wherever man wants to express the
religions feclinga in him, his method is to express them
in certain peculiar forms, and just as thought calis ont
the form, so the form natorally calls in the thonght. Just
as the internal thought is projected ontside as the forni. so
the externnl form most help to bring the thonght in, and
that is why we rce the necessity of so many temples and
charches aud altars ond all tliese things. Itis easy to
say what is the use of these temples and paraphernaha;
every baby says that in modern times; but every tuby
when he enters fiuds one set of men, aud when lLie comes
outside finds another set of men. So that shows that the
association of these fortux hus a tendency to bring nto
the mind the thought for which they stand as symbols.
As such the study of symbology can not be neglected.

At one time

All over thn world yon will find images 1in somce form
or other.
is the heat form. If | waunted to worshipanimage 1 would
worship it in tho form «f a man, ratler than of au amnml,
or a huilding, or any other form. QOune scct thinks this is
the right sort of image, and another thinke it is bad. The
Christian thinks that when God cawme in tho forin of a
dove it wns all right, but if ke comea in the form of. a
cow, nx the llindus ray, 1418 very weong and superstinousa,
The Jewa think 1) an idal be wnde in the form of u cheat
with two angels sitling on it and a hoek 1t e 1s all
right, but if it isn the form of a man or w woman it 18
very horrible.  ‘T'he Muelanunedans think  that when they
r(ru_r, if they try to form nu image ot the: temple with the

aba, the hlack stone, it and tnvn towards the went| 1t

With some 1t is 11 the form of & man, aud that

is all right, bot if yoo form the image in the sbape of a
church it is idolatry. Tbhis is the defect of image wor.
ship. Yot all these seem to be necessary stages. These
images and other things are qoite . You may
try to bring your mind to concentrute, or even to preject
any thonght. You will find that yon will natorally form
images in yoor mind. You can not help it. T v sorts of
persons NEver require any itoazes— the hnman animal who
never thinks of any rcligion, and the [gerfectad being who
has pussed through these stages. Detweea these two
points all of ns require some sort of ideal ontside and in-
side. It may be in the form of a departed homan being,
or of u living man or woman. This is clinging to per-
souality, and bodies, and is quite natnral. Ve are proue
to concretise. - Why should we be here if we are not cou-
cretised ? We are concreted spirits and so we find our-
golves here on this earth. Idols have bronght us here, and
they will take usont. It is tho bomcopathic cure, simila
similibus. Goiug after things of the senses has mude na
human beings, and we are bound to worship personal
beings, whatever we way talk. Itis very easy to say
“Don't be personal,” but the sume mon you will
ind most porsonal. His attachment for paorticalar
men and women is very strong; it will oot leave
him when they die, tut he wants to follow them
beyond death. That is idolatry; it is the seed, the very
canse of idolatry, and the canse being there it will come
ont in some form. Is it not better to have a personal
attachment to an image of Christ or Boddha than toa
living wicked man or woman ? The Americans say it is
very bad to koeel before an image of Christ, but they say
it is the highest thing to kneel before & woman, and sny
«Yon are my life, the light of my life, the light of my
eyes, my soul.” 1f they bad four legs they wonld knsel on
all foor. That is worse idolatry than anythiag. Animale
will kneel that way. What is this talk n.{sont my sonl, my
life ? In tive days it will go away. It is only attachment
of the sexes. Why does not man kneel to men if it is not
so P It is lost covered by a mass of Gowers, {he same as
you find in brutes. Poets giveita good name, and throw
laveoder water and all sorts of things over it. hot it is
Inst. «+ Is it not better to kneel before a statne of Boddha,
the Jina ocougnmeror, and say, * Thou art my life.” 1
wonld rather o hundred tines do that than knecl to any
woman.

{ From hiz American Lectures.)

Thougbts on the Bbagavad Gita.
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(Continned from page 71.)

We have now arrived at one of the most interesting
questic  inour consideration of the Qits. The iwsue has
risen from Arjuna to Krishna llimself, and many « hard
and insulting judgment bas been punsed nppn the poor
anthor of tho Lhagavadgita for the adeico he gave to
Arjuna. The judyges, ns our renders mizht have already
sarmised, are oor friends, the missionaries, who, io their
own noble, refined and Exemplaty way, have oither cast
serions doubts on the sanity of Sri Krishua, or worse still,
Lavo rought to incriminate llim tiv certain sectious of tho
Peval Code. Uunfortunately, the criminal whe has been
thus wiscly conlemned, 15 not avaslable for punishmeut,
and refusea to be prodncea habeas corpus befors the triba.
nal by wlich He was condemned unhieard. Qar Lretliren are
more eagor to accane than to ututerstund, and judge before

they licar . nud, in their eagorness to benefit the world by
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theiv sapient condemnation, they neverstop to question 1
finality of their judgments.  Their morul and raligious in-
dignation spares neither Riwas nor Krishna; aud the fact
of these latter being looked upon as avatdrs of God by, o
beathenish * nigger’ ruce, anly excites their fury all the
more. * Love,” savs an Muglish writer, ** 13 one whether
it be called fhat of Christ, vr Krishna, orany otherindivid.
ualized expression of Truth. Ax long us this cannot be
seun, there willbbe wur of xects and vebgions agninat eacl
other, and sending {orth of missionaries to wmsalt and
irritite, to teach creeds—not love and trauth, The luve of
Krishnu 1s deep in the Hindu heart, and cannol be thus
slighted with impunity. Yet, under all these irritations,
the Hindu has yet to be found who would retort by any
iasult or criticism of tbu fuunder of Chriastianity. To tbe
Hindu, such criticisin of the puve and noble of any race
or age, is & dreadful crime, involving fav-reachivg retnib.
utive effects. [t is a pity we do vot think the same.
To irritate and insult are easier than to understand. We
kpow how Christ has been haudled in the Free Thought
tribunal, and how the Bible bas fared under the dissecting
lancet of its opponeats. We, for our part, have po sym-
pathy with scurrilous attacks snd rash criticisms of lioly
men and books—mno matter of what couutry—though we
might not always suceeed 1n understanding them.

So mach for the uarrow-miunded attacks burled against
the Gita by somve fanatical inissionaries. Now let us turn
to some of the moderate criticisms. Krishna advises Ar-
juna to fight, by telling bim that tbere is really no deatb,
that the ffman is ancient, eteranal; and kills not, aor is
kiiled: and tbat he sloue is wise who is not affected by the
pairs of opposites, grief aad joy, aouvor and dishouor, &c..
~ which soil not the Afman. Referriag to this statement,
Bisbop Caldwell attempts to prove its fallacy, by suppos-
ing it ucted upon in common tife, in the following words:-—
““ A man accused of murder neither demies his guilt nor
pleads that he committed the act in self-defence, but ad-
dress. - the Courtia the language of Krishna.,  * 1t 15 ueed-
less,’ be says, "to trouble yourselves about the ingniry any
further, for it is impossible that any murder can huve
taken place The soul cau neither kil nor be killed. It
is eteroal and iudestructible. When driven from oune body,
it passes into another. Death isinevitable, and anotber
birth is equally incvitable, It is not the part, therefore, of
wine men like the judges of the court, to trouble themselves
about such things,” Would the judges vegard this defence
#5 couclusive ¥ Certainly not * * *” [udceed, there seems to
be great {orce in Bishop Calidwell’s nrguments, aad bis logic
appears irresistible. Krishua's advice was really s bold
one. Here is Arjuva, upwilling to fight ugainst his friends
‘und kinsmen, he is filled -with pity and cries, ** Having
beheld, O Krishnu, my kindred thus standing apxiouns for
the fight, wy limbs fail me, my mouth is dried up, the
‘hairs stand apon my body, and rll my frame trembleth.
Even Gandivu, my bow, fulls from my hands, aud my skin
burvs. [ am not uble to stand; my miud, as it were,
turas round also. O Kesava, ] bebold inauspicious, omeuns
on nll sides  Wheo 1 sball bave destroyed my kindred.
shall I louger look for llquineun 71 wiﬁg\ not for victory.
dominion, ur pleasure. For what is dotninion and enjoy-
ment of life, or even life itsell, when thore fur whom
dominiou, pleasure and enjoyment were to be coveted,
have abandoned iife and fortuue, and stand bere in the
Geld ready for the battle.” Arjuna's argnments are
appurently very sound, and nny man other than Krisbna—
unless be was particularly iuterested in the destruction of
Duryodana and his bost—would under such cirouinstauces
have straply, it woald uppear, advised Arjuan to cease
fightiag, and turn back from the battie-field.

[Ep—— I L R I P PR g 2T mE » e ahiFllr

All the grost tenchors of the world bave uniformly
preached the doctrinoe of won-risistance, sud Krishow's
ndvico to fghe, given to u mun who shrank from fighting,
is certuinly very strange. 1t is uo wonder, thervfore, that
the urguments vinployced by hun bave becn charged with
being cusuistic; nnd what 15 warse, the hichest philosophy
is invoked tocompet Arjuun to do sn appurently unjustitiable
deed.  The position which Keishna took must be reecon.
cilublu with the teacliings of other grent inen of the world .
or there ix ouly one alteruutive, vsmely, thal we niust b
propured to ive up the Gita, and discluim ail allegianeo to
it author.  Thoe prnciple of von-resistunce 18 ronlly  too
Joeply rooted in the nature of things tobe false or crro-
neous : und one uf the sincerest ndmirers of Christ, Count
Tolstui, vehemently recommonds a thorougb-going up-
plication of this doctrive in all dopartments of hunman ag-
tivity : and if his interpretat.on of the d..ctrine be correct,
war  itself would appear to have been condemued by
Chuist. Plainly put, the cuse stunds thus,  All the great

cachers of the world preach von-resistance. * Who-oev..g
shall suite thoe on thy right cheek, tura to bim t.e
otber also,” is » glorious ethicul precept ; and the larger
the application it receives. the better should it be for both
the individual nud the society. Accordiug to oae of his
comtnentators, Jesus Christ, not the least of the prophets
of the world, conderuns war itself. Peace, peace, peace!
is the oue cry of the Upanishads. 1n the face uf such an
overwhelming authority ia favour of aon-resistance,
Krisbua advises 8 man who is wholly uawilliag to fight, to
enguge in 8 Oloody war; uay worse, He contradicis not
mervly the other teachers of the world, but also Himself.
For, again and again, in the Gita, he recommends ahimsu
(non-injury)—e.g., X111 : 8. Is Krishua right, 1a the ques-
tion ; and very much depcuds upon the answer. The casc
is very strooy against Him, and we have arrived nt u
really critical stage of vur discussion. But let us see if a
satisfuctory explanatiou coulit be had for the strange con-
duct of Krishna; or otherwise, we must be prepared to
disclnios Him and His book. For ' There 18 no religion
higher than trath’

o be continued,)

Geeliers after God.
1. SRI RAMAKRISHNA PARAMAHAMSA.

India s essentinlly o bad of peligious realization.
Throughout the cuomnnunity, there has been frowm time
inunemorid ub anxious groping after the unknowan reality
beyoud the phienomenal world.  In one way aud another,
efforts hinve been made, some of them desperate and wild
in therr chinmueter, to see God face to fuco. All the re-
spurces of the human wind, both in its vmotional aud 1=
intellectual side, have been stretched to the utmost to
obtain the undisturbed and sacred bliss of Heaven—1he
peace which passeth all understunding. In lndia more
thau in any other countey, Parudise bas been lost und re-
gatned. The uniyuesti ming and unsuspecting optimism  of
ignorance—the early Prradise of man—hus necessarily to
be lost, when evil, sin, and grief assert their existence,
and cluim a clear recognition. And pessimism, which is a
uecessary result of such recogmition and is at present «
prevalent tendency in somne countries, bas, at Jeast in ours,
been fortanately replaced by a final optimism, the result of
Veddntic search and religious reslisation; and thus has
Paradise been re-won.
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In no other country is spintuakity so marked a national
character : aud if, to-day. in the midst of the most miaterinl-
istic civilizations, we are able to preserve that charncter
intact, it is due almost wholly to the intinence of perfected
inen, who have fro:mn tinie to time appeared in ome midst,
and presented to publie gaze, bath by example and pre-
cept, the grent ideal of Libwation.  From the Vedie times
downwarde, suceessive waves of spivitnality have risen
und deluged omr country from the Jlimalivis to Cape
Comorin ; and the influence of the unknown svers of the
Ui panishadsa. of Raima and Krshna, of Baddha, Sankara
and  Ramdannga, and othier epoch-making eharmeters, is
still a liviug force in our society. and has at suceessive
times given hivth to lesser Jununaries. the saints. sugex
and bhaktas of our land. Indeed, their inflneuce is gquite
as living to-day as ever; and we shall have no cause to
complnin of our present age, when we vemember that it has
bhronuht forth men like Chattanya, Thiayumanavar. Dayi-
nanda Saraswat, and Ramaknmshna Paramaliimsa.  The
last of these creat men will form onr study  for the pres-
ent. In Nianda we saw a real bhakfa of Southern India,
sprung from.the lowest caste. In the Paramahamsa we
shall find a genuine reeker after God of Northern lndia.
sprang from the highest custe. Spivitnality nonr country
iz not the monopoly of any particnlar sect or part of the
country : and, if only te illustrute this truth, the life of
RAmakrishnn comes in ns a titting sequel to thut of Nanda
the Parinh Saint.

The stiely of Ramakrmshna- -ix of interest to us in an-
ather way slso. e was a man who lived quite within the
memory of many still iving; and econsequently, mythology
s not yet sueceeded in completely burying lus genuine
personality within its cumbrous folds.  One great advant-
age in his case is that we enn, with the help of his diseiplex
and biographers, bring him back before ns in imagination.
and stndy him with immense profit—how he ate and slept,
and what kort of life e bved. and so on.  Thexe details
are not mere biographical curviosities; they give the veal
elue to his charneter, and lielp ux in anderstandhing . where
exactly he «iffers from other ngen. We ean know
what is commmon between us and him, and what is nat ; and.
in the light of this knowledge. struggle to develop onr-
selves. 1n hiym we shall find an ideal which every one of
ns may try to realise with advantiage—a Mahatman not en-
shivenled in mystery, orconceialed bromsortal view, but, s
the words of Max Mialler, Sa real Mahiatman® swlimn we ean
nuderstand and symnpathisze wath.

fn another way also is Ramakmshua anteresting i s
Thongh he himself never moved in the world, or »..s a man
of the workl. ind thongh he never professed 1o teach
nthers, the influende which he exercised on Kesab Chander
Sen, (3, C. Uhose (the Bengah Gavrick and Shakespenre).
Surendminnth Bose, 1.C. Mozoomdar, and a largre noumber of
highly ciiuented men. was simply extraordinavy. A score
of young men who were closely attached to hin have
hecome nsectios after hisdeatls Pliey follow his tenelhogs
h}‘ .git‘illg np the unju:.'nnrnt of wenhth and enrnal ;-h.-na-;uru,
Living together in g owotf, and vetinsing at times to hioly and
solitary ploces all over Tudug, even as e as the Himalayan
mountains.~Fhe great apostlesof tho Vedimtmanforeigncoun-
tes—Swiimis Vivekananda, Saradananda, Avedananda —
aH come from thig muli - and it was the voice of Ramn-
Rrishiua that thundered in the Purlaunent of Religions at
Clieago. mal ix now drawing forth to the glorous phiioso-
phyv of the Upnnishads the interest and admiration of all
the eivilised world. I, in no Jong time, the merits of the
Veddnta come to berecognized nmong continentad thinkers,
and 1t attains the high place which it eminently dexerves

among the philusophiesof the world, . zreat pait of the cred-
it for such recognition wil] be the due of the teacher who
never taught, but lived his tenching. = Thestatein whichthe
rulets are most reluctant to goverr ™ traly says Plato,
15 best and most quietly governed, und the statein which
they nre most willing is the worst.”  {n the same way, it
may be said, the tenchings of thuse who ure most anxious to
teach are often the worst. and the teachingx of those who
have no idea of teaching often turn out ta he the wisest
and the wost profound. At any 1ute, it was so in Rima.-
krishna's case. He declined to be the ynru, in the proper
sense of the word, to any oue; aud, in nttering hik now
famons sayings, which Max Miiller regai<ls ' as the apon.
taneons outburst of profound wisdom, cluthed in beanti.
fal poeticat langaage’. he never once dreamt of their
commanding the admiration of Emopean and Ameriean
scholars. If he was a teacher of mankiml, he was un-
conscionsly so.  Wniting about lLis wonderful mfluence,
Mozoonidar says :-—

*“ My mind is floating wn the luminous atmosphere
which that wonderful man diffuses aronnd him whenever
and wherever he goes. My - mind is not yet disenchanted
of the mysterious and indefinable pathos which he ponrs
into it whenever he meeta me. What 1s there cominon
between himand me? [, a Euwvoprunixed, civilised, self-
centered, semi-seeptical. so-called educated reasoner, and
he, a poor, illiterate, shrunken, unpolished. diseased, half.
idolatrous fimendlese Hinda devotee ¥ Why shonld I sit
jong hours to attead to him, I wha have listened to
Disineli and Fawcett, Stanley and Max Maler, and a
whole host of Earopean scholmis and divines. 1 who
am an ardent disciple and follower of Chnst, a friend and
admirer of libernal minded Chmnstian missionaries and
Pmachera, a devoted adherent and worker of the rational-
istic Brahmo Samnj.—why shonld 1 t« spell-bound to
hear liim ? And it is not I only. but duzens like me who
do the same. He hag been interviewed and examined
by many, crowds ponr in to visit and talk with him.
Some of onr clever intellectual fools have fonnd nothing
in him, some of the contemptnous Christian missionaries
would cali him an impostor, o1 a self-deluded enthosiast.
I have weighed their objections well. snd what T write
now, I write deliberately.”

Rémakrishna® was bonm at the village of Sripoor
Kamerpoor in the Hooghly District in the year 1834. He
waug the last of thirce sons, the tast of whom was named
Rimkumar and second Rameswar The Paramabamsa
was known in his childhood  as GadiddFoar. or familiarly,
Gadal, signifying Vishnu—a name given bim by his father,
in commemoration of a visiun the Jat: r had, revealing to
him the birth of & son who would pruve a8 saviour of thou-
sands.  As a boy, Rimakrishna was soruewhat Jean, and
fair in complexion, spoke sweetly, and was liked by every
one. A place where he was most petted was the house of one
of his friends Gangivishnu, whose mother was -veeeding-
ly fond o#him, preferring lim to herown sonoc b resery-
ing the best sweetments for hin

(T e continued,)

& The details of Ramukrishoa's life are moscly from a biography
of his in Renyali by Namachandrn Datte, n 4., one of his most
devoted grihaxta disciples.

' Nehold vow, brethren,” sani he. “ I oxhort you,
saying, ‘Decay 1x inherent iu ali consponent things, but
the truth will remain for exert  Work vat your salvation
with diligevee!™  This wus the last word of tho Tathagata.
~~The Gospel of Buddha.
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A STORY FROM Tiilk UPANISHADS.

The highest aim of philosophy is to Ruow what the
Atmangout s, aud to determine its reiation with the Paran-
atmun orthe Universal Soul; in other words, what soul
18 and how it is related to God. . Philosophers buve writ-
ten a good den! on the subject, but generally in a language
replonished with hadd technieal expressions.  The util-
ity of their writings is therefore confined only to the ad-
vanced studonts of phitosophy, and the general public cau
derive but little advantupe from them. Quor ancient
Rishis recoguized the right of the general maukind to be
taught of the .{tman, and the benefit to the commuunity
arising therefrom. Therefore, Lesides treating the sub-
jeet in the philesoplical way—using haid = -1 intricuto
technicatities, such as in the Ved4nta Sfitraa nud the com-
mentaries thereon—they have aiso put it in plain popu-
lar style intelligible to an average intellect. Tenching by

bles has not its bepinning in the New Testanment of
léal::list, but otiginated 1 the Upanisbads of the Hindu-—
tbat body of sacred writings around which there shines
an eternal halo of hoary antiquity.

The story of Virochana and Indra in the Chandogya
Upanisbad tbrows a lood of light on the diflicult subject of
tho * Atinan” Ouce uponatime, sogores the story, the Devas
and the Asuras resolved to enquire after tue Alwman ; the
Asuras, {rom the motive that, when they will have un-
dorstuol the Afpan, they will be the lords of the whole
world ; aud the Devas, simply from the motive that, if they
know the Jdtman, they will be sinless and ever blissful.
Indra among the Devas, and Vivochana umeng the Asuras
proceeded forth, with sacrifivial fudl in linnd, to Prajipati,
and lived there as brakmackhdriss for a peviod of thirty-

two yoars. Then Pwajipati said unto them, “With what
intent do you abide here?” Tn rveply, they said, * We

have heard that the .tmun is siuless, imperisbable
and ever blissful. Tt wcither eats, nor drinks, wvor is
it subject te any passious. It is an  cternal truth,
knowing which a nau attains all the vegions sud has afl
his wizhes rvealised. Having a desire 10 know that, we
are staying bere.” To them Prajipati said,* The being
that you perceive within the eye is thae soul ; 1t iy
Brahma i:self, free from death and fear.” By ‘eyo’ he
meant the eye of knuwledge (pragndnctrai. The pupils
took bim literally ; aud, believing Brahma to bew mere
reflection, asked, " Which do you mean, sir, the refluction
which is seon in the water, ot the one sceu io o mirrop "
Towhich Prajapati said, * 1t is sven in both.” Then Praji-
pati asked them to bring u bucketful of water sud to seo
themselves in it.  On their doing so, Prajiputi - said,
“What do you see therein 5" “ We sce ourselves, our

ictures, to tbe very bair aud nuils, sir,” returued they.

bereou Prajaputi asked tliem to come well-dressed® and
beantifully oruamented, snd then to gee themselves
aZalt; in the water, On doiug B), tlie two pupila said
** We behold ourselves perfect y wellin it: ss we ave
dreﬂs::d and adorued, so are our reflections therve.” Then
Prajaputi ﬁui:_._l, “*This is Brahma nunmortal and happy.”
The two pupils being satisfied went away. Prujipati,
seeing them o uway, suid, * They are botl, going sway

wit,hn_ut.‘-nt-taiu_i:_-g the real treuth,. They won't profit wiuch
by thi« instrruction.”

- F M —- .
—————

¢ l'rujapati svems ‘u.imv; 11.111.:aut by * well-dre | and b
' . . -dressed and begutifu)-
ly ornamented’, furnished with good qualitive and the four req.

uizite qualificatious for discipiteship (svdhuna chafhusk
pupils of coarse 200k him literully. — A1 taya). The
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Virochuna, the head of tho Asuras, when he renchedd
home, Aunvunced to his sabjects thut by had  lewrnt all
alinut the soul, aud unto them Tmparted this inseenction
* Self wlone is adoruble,  Ouly the getf should bo kerved,
and, by worshippiogand serving one’s self, man attams bhovh
the worhls” Wrongly understauding, with him  the seuse
of * Self’ to wean the viv or whankitra, oue's wdividaul por-
sounhity, they Jeft off wiving abms, believing in good works,
and perforunng veligeus ceremonies . they became | firn
ndvocntes of selfishuess. Henee are they callod  devras,
“lneh wan for himsedl” s their Upanisliad.  Their dind
are besmenved with avowmatics, and adormed with orua-
ments and  costly rainents 3 and they think that thevehy
they will overcome this pregion and thnt.®

Now Indra, without going to the Devas, felt-dissntitiad,
saving within hunself, ** How can the reflection be the
Atras. 1t takes its form according to the external ap.
pearance of wy body. It hecomen adoraed when the bady
is adorned ; it is clean when the body is clean; it is blind
when the body is blind ; und if (Hisappears with the dis.
solution of the body. Surely this canuot be the Ahnan,
| sco no good in this,” Kull of these doabts, Indra woent
again to Prajipati, and told him his doubts, to which the
tatter replied, * You arc right, Mughavdn., Thix reflection
is surely not the Atwman, 1 shall explain it again to you,
Pwell here furr anothier diirty-two yesrs,” Indrm did
aceordingly, Then Prajiputi sad, * The Soul is that
which eujoys in the s1are of drenm, the feeling of bheing
satistied by the attainment of a wished.for objeet. This
i8 Brahmas, ever tiving and over blisaful.”

For the time being, Indra wae satisticd with this expla-
nation of tho soul ; bui, ere long, doubts began to crop np

in his mind. He went back to Prajipati, and told

him thut he was not contented with that explauvation.

** Since it becomes not blind when the body is deprived of
ity eyes, sud remains unmutiluted whon the bodv is
mutilated, it is not affected by the dofects of the bods nor
deatroyed by the destruction of the bedy; but since
1t fecls us if it is being beuten, driven away, and put

to grief aud to weepiug, 1 sec no good .in it.
!n:tintc me, O falber, into the true knowledgo of
it.”  Prajapati, ou hearing this, said, * Surely this

16 not the soul, it is bigher and nobler. Abido bete fu
another thirty-two years, if you are solicitous to know it *

Endra aguin did the samie, aud, ufeer the cxpiry of the ap-
pointed torm, he entrentod Prajipati to explain to lijm
the real vruiis of the thing. Unto him, thou, said Prii-
patl, * That jiu which the sleeper retiving is compler:-
8t rest wnd knows uo dreaming, is the sou) ;” and add.
* This is Brahma, eternat und fearjess,”

This iastruetion seomed to satisfy Indra for the time
being ; but, shortly afier, he began to question its sul-
ficteuey, saying, ** How can thin be tho soul? Durige
sleep it kuows not itseli ; ner does it kuew these olements
as they ave. It seems to be altugether destroyed for the
time Leing. 1 see no good in it.” So aguiv ludra came
back to the Primeval Iather, Prajipati, and exprvessod
his doubts before him, saying, * O fathor, when in the
state of dreamless sleep, one loses all idea of individunlity
The soul seemn o be il dextroyed for the time heinw
I call see no good 1 thix.” ** Bven so it is,” retornel
Prajapati; “now dwell fortive years wmore with e as p

T

*A large mvber of wen i Lhis world ure selfishi, und are therefos.
Asurus or killers of the 8elf (Atmahanta of the bsu. Upa} ¢ Al
those who, through ignornuce. nre dovored to the nourishing of iy
lives moroly, und addicted to sensual pleasures, are catled Asuras
Such rorsous mistake like Virochuna thoir lowor selves to be (he

oterual d’tman ; even whon they scek knowledge they do i} for the
“kﬂ' of ﬂhﬂ“’, and ‘With iulpuru I"uli\'t‘ﬂ.-—Ed_ ge, Y or the

. e ————— -
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bralimackdrin (i. e., one who inquires about the Biahman),
and I shall explain to you the real nature of the soul.”

In accordance with this injunction, Indra abode there
for five yoars more, at the end of which he again catreat-
ed Prajipati to instruct him. Thep Prajipati explaiped,
in tliese words, tho true claracter of the Soul to Magha-
vin (lpdra) :=—

* Listen now, Indra, to tho true natare of tho Soul.
The body you have is porishable and trapsient. Yot it
is & resting-place for the immortal and bodiless Soul.
When thus embodied (ie. imagined to be tied down
to 2 hedy), the soul appears subject to desires and
passions;. but, in its own real nature, it is  bodi-
lesx and free, and has nothing to do with desn-
able and repulsive objects. Just as the wind aund
the clonds, tho lightning and the thunder, being all
bodiless, irsue forth from the yonder blue sky, by the
iutense hont of the sun, and take their respeetivo forms;®
s0 man, ricing forth through the Great Light of wis-
dom from o sepsc of bondage and attachment to his budy,
takes his own genuine form, ie,, himsolf bcecomes the
Atman or the Self which is distinct from the body. Then
he becomes the best of mon. He might then safely lord
it with eating aud playing and enjoying with wonien or
equipages or relatives, for he is really unattached apd
docs uot mistake the lLody for the Atman, the anly trac
entity. Jost. as cattie, though attached to an eqaipage,
are really distinct from it : so is the sounl, thongh attached
{o the body. Now, the Atman is that which wills to see
whop you see, It is that which wills to smeil when you
smell, It is that which wills to speak when you speak, It
is that which wille to hear when you hear, 1t is that
which wills to thiok when you think. The mind is the
celestinl eye observing all the objects of defire. DBy
the helr of the celestial eye of the mind, the soul enjoys
thiem nll  Now, because the Devas adored that soul in
ihe region of Brahma, therefore they obtained all regions
atid all their deeires were fulfilled. He attains all regious
and obtains ali his desirea who having duly enquired
knows the soul.” Thns said Prajapati, verily thus said
Prajipati.

Then Indra went honte happy, and all the gods rejoiced
over hie success,

F'rom the above story, we learn that the Atman is not
the body, nor'is it merely the conscionsness of the waking
state, nor that iu the dreaming or the sleeping state.
It is beyond the organs of sense, tho eurs, eyes, nose, &c.;
“but the will which guides their funetions as hearing,
seoing, &c., belongs to the Soul. The Soul is also beyond
the. niind, yet that which is the spring of thought in the
mind belongs to it. The soul enjoys all things. It is
the inncrmost principle of all the functious of the organs
and the mind. Itis the final consciousness gn wman, the
absolute uitimate ® knower,’ which works tbroogh the
n;liml, l.li'ie senses and the body, and is yet separnte from
thom alt.

Besiden explaining the nature of the Atman, the
allegory also shews how carnest, pureminded and peraiat.
ent the search after ]t muat be. Any inguiry inte /it
conducted with base motives or want of zen], will prove
futile, or worsae still, mislend and pervert the mind, as in
the ense of Virochana, Morcover, teuth  will always he
revenled in this as well as in other departments of know.

vl S N

Ba—

? The meaning scems to e thet just as the wind, »1e., are hid i
the sky hefore duwing s prtles] Lhrough thy hent of the sz, g G-
Atiman orenul is concenled in the hotly Lefure tnan reengnjzed it
throneh wisdom ns a distinet. entity from the body. This recogni.
tion throungh wisdom is true liberntion.— £l |

e

ledge, only stup by step, according to the mental capacity
of the inquirer.

Kaxnoo Mat, b. a.

Om! S'antih, S'a'ntth, 9’a'nttb.
PEACE, PEACE, PEACE.

There was once n great prophet, by name Klijah, who
ficd away from his couptrymen, as they * forsonk God's
covenant apd threw down His Altars.” He took refuge in
a cavo and was told that Ged would appear to bim.
There came o great apd strong wind, which rent the
mountains and devastated tho forests; Elijah thought
that the Lord had come, but the Lord was not in the
wind. After the wind, came tho thuander and the
lightoing, but the Lord was not in them either. Then
came an earthquake ; the earth belched forth fire, the
rocks were torn to pieces and the mountain was reat to
its foundatiops; Elijah looked for the Lerd, but the
J.ord was not in the earthquake. Then followed a bean-
tiful caln, indescribably beautiful ; and Elijah knew that
God was there, and so {Ie was.

The above is a beautiful allegory. The storm. the
earthquake and the other things referred to, sym lise
the rage nf the senses, the intellect, &c. ** The mind
which follows the tempestuous senses goes to ruin, like a
ship tossed about in tho middle of the ocean by a (tremen-
dous) storm.” (Gita, II. 67), God dwells in the
supreme tranquillity of the mind (Sen&). * He who
is free from desire and without grief, beholds by the
traaquillity of his senses the Majesty of the Atman or
God, who 1s subtler than what is suhtle, grenter than
what is great, and is seated in tho heart of the living
being.” (Kath, Upa. IL. 20). '¢ But the man whose
oharioteer (the intellect) is wise, and the reins of whose
mind are well applied, obtaina the goal of the road, the
highest place of Vishnu (God).” (Ibsid. 11). 9.)

A RecLusk.

7 = 1 - 4 " - — e il

Elements of the Vedanta.

CHATTER |11

A STRANGE VISION.

We have seen in the two previons chapters that all of
us, consciously or unconscionrly, are every moment of our
lives in hot pursait after hnp!iincss, which however acts
with us the wili-o’-the wisp. 1'here is an Iadiau play in
which a boy is blindfolded and led by another : the former
enquires how far a particular place is from where t.hey
stand, and the latter replies, * Only a littic distanceoff ;"
the boy walke a littie farther, aud then puts the same
question; again walks a little, and repents the question;
but every time the question is put, thie same reply is in-
variably given; and after wanderiag u long while iu thia
playful fashion, the eyea are anfolded, and tﬁe boys return
to whero they atarted from. Qur rearch for fmppino.nn In
the external world is like this childish play : what wo seck
iR always just a little way off. We therefore conclmted.
that tho mind mnst die; or, in other words, cenxe ita
funclions, beforo happinesy, which scemas to bo not outside
but withip onrselves, is realised. But what do e mean
by saying that the mind must dic P
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Oue morning, a few yoars ngo, 1 was reading a favorite
book of mine, when I enine upon the words, ‘what profits
a mun to speak, when his wind is not yet dead 7 1 conld

aot make out the parsage: * tho death of the mind—what

does it maesin ¥ 1 snid to myself, * and bhow could those
speak whose minds nro dend 2” By curiosity was roused.
I respected the author of the bon{: ae much that I conld
not call the pussago absurd ; at the same time, 1 could not
holp thinking so. The words themselves, owing perhaps
to the difficulty of their sense, hind a strange fascination
for me, and kept vinging in my ears all the day. lu the
evening, | was preseat i & post-mortem examination, and
[ was closely observing the provess of dissecting the
human body. The words of thesnge I referred 10, occurred
to me at that time, and suddenly a desire rorfe 1n e
to see the iuner man dissected and laid bare (o view us
easily as the outer framie. 1 had not of course the materinls
for snch an internal dissection, and so I kiad te go to bed
with my desire nunsatisfied. At about ¢4 iu the merning, &
strange vision appeared to me in iy dream. A sanydsin
of rather a majestic stature, in a very venerable appeuar-
ance, with his. long hair matted and folded vp, round
above round, like the coils of a serpent, with sacred ashes
shining iu hia bright -forehead, with a beard which lent
to him a rare Rishi-like aspect, and c¢lad iu orange-colored
robes, appearcd before nie. I and a friend of miue, who
were talkivg together, immediately rose and prostrated
ourselves hefore the great yogin.. He commanded us to
rise, and gave sacred ashes first to me and then, mutter-
ing a few words by way perhaps of incantation, to my
friend, and to! my friend fell down at once, and my own
cyes began to whirl; a few scconds more, 1 fult that iy
vision had becomc clearer in some mysterious mmanner, und
that I was ahle to see into the inner reality of thiugs:
every thing around me scemed ready tounfold the secrets
of its nature. When I looked at my friend, I saw, to niy
reat surprise, that his body melted away like dews be-
'Enm the sun, leaving behind & vast effulgence, which be-
came clearer every second, and finally stood divided into
five big luminaries, arrunged oue above another but
still connected together. The lowest was a tremendously
big mass of light of the size of the moou. and
equaly bright, but of a beautiful red color. It wus
constantly rolling and changing withwu itsclf, and
often projecting itself this side and tha. like fire burning.
Above it, and connected with it by a stream of orange
light, was a cirete of effulgence, much higger in dimen.
sious, perhaps as big ay the sun ; itewas of a bright ycllow
color. It wasx a little steadier and the sight of it was
really charming; above it, and of nearly the same dimen-
sions, was & huge hlue light even steadier; above it
still was a vast expanre of violet, which seemed to be cou-
stautly chuoging and running 1n occasional streams, to-
wards the three lights below, now towards the one aud
gow to the other. 1o spite of its brlliancy, it was rather
terrible to took at; and constant changes within its body
made it cven ugly. 1t was very busy, aud had constant
transactions with the other spheres. It was really n relief
when my eyes crossed over this ugly occan of violet toa
vast abundance of brilliant, spotless, white, spreading
iwgelf like an ocean of milk as far as eyes can reach,
which was above all the other spheres. While the latter
spheres were constautly changing within themselves, it
was in & perfectly halcyon state of repose, witbout even a
ripple to distarb its even tranouillity, It was the
purest of the group and liad in it a beanty, a perfection,
a calmness, and a serenity which no words can describe,
It was the most splendid thiug that I bave ever seen in my
life, and my eyes were riveted toit. I stood spell-boundbe-

foro it, and was about to loseall my consciousness in:  ~silent
wnsic of it splendor, when to! the great yogin wha ant by
me, gently struck me with a golden waud and directed
me to look at the lesser lights. The series of the tremend-
custy big and wonderful globesr of lights before me, was
really a strunge vizion. They covered altogether an -
mensurnble area on all sides, and even my newly acquired
vision wasr not enongh to gauge tboir vast proportions,
especinlly when | strove to have a view of the bigpreat and
topniost light, T had to atrain my eyes conrisernbly, and
even then, ! could have only a ghimpse of that acenn of
whiteness,

The strunge nugician before nie touched vhe lowest
hght with b golden wand and said, * By tho power ]
have from the Lord of Light, I bid thee speak, suyp thy
mad monkey-like restlessness for a moment, and tell me
wlio thou art'und what thy name 2 At once that lumin.
ous vigion bowed to the wogin and replied, * Master, xil
henor to thy sovereign feet. I am thy bumble servant
Manas (that fucuRRy which communicatis with the outer
world through the seusea), 1 am stilt duing what ny
master bade me do, my work is to wander forth and
gather all I can from whatever opeus out to my view, the
senser are the doors hy which ] sally out; not a moment's
rest bave [. By the power thou gavest me, and with the
lielp of thase above me, 1 creite, rustain and destroy all
the world ol plants, aniwals, stars and men, aud earry on
thy eternal sport.” “Very well," replied the niagicim
“ On with thy work until T bid thee cease.” At once th.
redd light began to be restleas as ever. The magic wand
wan then directed to the golden hight above, which was
imperiously cormmanded to unfold its secrets at once. * My
Lowd,” it said, stopping for a whileits work,aud bowing.
“ My Master, thy homble servant worships thy golden fee,
my name is, a8 you chose to christen me, Iutellect or
Reasoun, people call me thy brightest image on eacth.  bly
work is to look into the barvest which the wandering
Manas hourly brings, and select the good from the had.
When last we dissolve in thee, I shew my neigbbouring
spheres who and where thou art. Without e, they may
not know thee.” Tle golden wand next went up to the
third oircle of light, which said, ** My Lord! accept my
worship, tby humble servant sketches forth into action
what Reason wishes to see done; myself and he are
co-lahorers : and whatever he says, I try to do: desire
sud deed belong to me, and I ans called Will"

The coujurer then raised his wand towurds the violet
mass, and hade it spenk. It wns more haughty in dis-
position, and cared n.+t even to bow before him : * My nawma
is Ego, the lower self,” it said ** or Ahankdra, as [am
deservedly called. All the lower spheres are mine by
bicthi-right., 1 am their lord and sovereign, and know no
superior. As with all kings. uneasy lies my hend that
wenrs & crown I am in coustant worry; and niy moods
hourly vary: such is the fate of all sovercigns. I created
myself nmi cannot die: but who are you? ] command
thee stand and unfold.” *Yes" replied the conjurer
with a snile, and, raising himself up to his full height,
coolly guve a severe blow to the impertinent kKwo thar
would command. The walle of my room, in which, strange-
ly enouch, all these lights seemed shut up, reronnded to
tho noise of the blow. Poor Ego loat all color uund died
away in o second’s time, and with it, wonderfully cnough,
all the other spheres. Red, yellow, blue and violet, all
died away at once; and what remained—a boundless
ocean of brilliant white, tbe same as the topmast one,
but apparently enlarged, if infinity could be enlarged, by
the addition of the four great hights that dietd; vast
effulgence, in the hght of which suns, moons, stars were
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8 nothing ; & soft calmness which no words can deseribe ;
s beanty nnheard of in the highest poetry of any land;
3 spotless radiance, before which my eyes qnailed,
snd t0 which I myself was drawn as if by an invisible
magnet, The conjurer of yogic pomp and mysterions
powers, who sat by my side, sprang up as soon as he saw
the unseeable brightness hefore us, and erying, “1 am
thon and thon act [, diasolved in that ocean of light and
tisappeared once and for ever. 1stood like one enchanted
for a few seconds, and felt a gstranve sensation of blessed-
ness creeping over me, which gradually absorbed me, and,
irawing me into the magic ocean of bliss, made me feel
like & rain-drop lost in an ocean.

T do not know how long [ remained in that state of
unconscions and ineffable bliss: when I woke, 1t wag 7
in the morning. The inquisitive raya of the sun had
sdvanced far into the room; and my children—five of them
they were—were sitting upon me, and making desperate
sttempts to rouse me toa sense of the world in which
they were. I wokeup mauch against my wiil, and would
feign have resumed’ my fairy slamber, but that was not
to be. I felt extremely happy, and the remembrance
of the blessedness of my strange sleep did not quit me
the whole of the movrning, I was alf kinduess and joy
that whole day, and the wonderful vision I enjoyed on
that memorahle night, is as vivid to me now as if I had
geen 1t hut an bonr ago.

I thought over the details of my vision, or rather, dream,
as indeed it must have been, The doubt about the death
of tho mind whieh bad previously troubled me was now
wived. 1 found that Manas, Intellect and Will were
al} of the same essence as (God or Atman iuto which the
unydstn and myself were hoth dissolved. They nppeared
distinct throngh ahankdre; and when that was destroyed
hy the magician’s wand, they returned to their original
common essence, Analysing further, and reflecting upon
the statements, 8o to speak, of the several parties, 1
iound that Manas, Reason, Will and Ahankire were all one
in nature, and different only in the functions they per-
formed; for Manas is nothing bat knowledge, percep-
lion, or consciousness of the outerworld. Reason is

nothing but the knowledge, perception, or conscious-
noss of the mind refined siill further]; for the mind
gathers impressions from the outerworld, and reasou

sclects among them what 1s gond and bad. The mind
peregives the outerworld, reagon in ita turn perecives the
mind. In other words the mind i kmowledge acquired
through the seoses, and reason is the knowledge of that
knowledge. In the same way, Will is knowledge applied,
it ta perception directed upon reason, and applied. Akan-
kira ia the sum total of these perceptions, the knowledge
of the mind, the veason and of the will.  All these are
constantly changing, and Ahankdra is-therefore so un-
sieady in its moods. It is nothing but the individual
personality of man, the human consciousness which
separates ‘yon’ from ¢ me'—the sum total of the various
states of mind, grief and joy, pleasure anmd pain, and
other paira of opposites, as thoy arecenlled. It identities
itself at one time with the body, as when we suy, “ 1 am
strang or weak ;" another time, with the mind, as when
wegay, “Iam glad or L am sorry, &c.;” and when we
any, I wigh ar T do,” it is one with tho will,

The white light above thie sphere of Ahlankdira is the
knowledge which witnesses all its varying moods ; it is
necessarily changeless, for, otherwise, there can be no
connected consciousness of the varying states of the mind.
It i that facnlty in us which perceives the individual
personality, and is called Sdksh: or Witness, the higher

—— —_—

Ego. Ib every moment of our lives, the inner man or
knowledge, as we might now call it, or pragndna is per-
forming five fnnctions simultaneously : the first is gather-
ing impressions from ontside; the second is that of sorting
them ; the third that of acting upon them; the fourth that
of expressing itself as * I ges and think and do;” and the
lagt, that of simply witnessing these varions functious.
It 18 knowledge itself pure and simple, What istermed
Mind, . e, from Ahankdra down to Manas, is also kuow-
ledge, hut distorted into distinet anpearances through the
false medium of the Ahankdra orthe lower self. The
exagmple of a prism will best illustrate this. As the
prism disperses one fight into several colors, so does thie
Ahankdra or the assertive persouality of man disperse
knowledge—which alone really is, and which is QOge with-
ont a second—into the several appearances of the manas,
inteliect, &c. When Ahankdra is killed, ¢. e, when man
comes to know that his individual consciousness is not really
different from Consciousness or Pragna as a whole, bul only
appears so, the manas, the intellect and the will lose their
false individunality, and what remains is knowledge un-
dispersed and concentrated. It is this knowledge or
consciousness which really is called God or Atman. The
death of the mind thersfore meana nothing more than
that 1t knows and realises that 1t is not really different
from universal consciousness or Pragna, but only ap-
pears to be so, in other words, it ‘ enters into the Kingdom
of God by being born again.’

—

True Greatness or Vasudeva Dastry.

(Continued from page 72.)

the jewels that she has to throw away, not for the hair
she has to give away to the barber, hut for the kindest of
husbands and the best of all that loved, her richest treas-
ure, her deacest joy.

Krishna is no more, and over his ashes we can only sing
the old dirge.—

Fear no more the hoat o' the sun,
Nor the fnrions winter's rages,

Thon thy worldly task hass done,
Hom: art goue, and ta’en thy wages :

Fear no more the lightning-flash,
Nor th' all.dreaded thnunder-astons:
Fear not slander, vonsure rash,
Thoun hast fimish’d iicu and moan :
All lovers young, all lovers must
Congign to thee, and come to dnst,

CHAPTER V.

SUBBI AND THE * WILD CAT.

In the death of Krishna., Diudigul lost one of its best
citizena ; and the poor of the place, a generous supporter
and friend. Krishna had large estates at his disposal,
and a heart much larger; and no beggar, of whatever
caste, wag ever turned out of hisdoors with a repulsive
‘no.” Though young in years, he was the SBolon of the
city, and ono of the prominent leaders in all its pnblic
movements. No wonder theu that, on his eremation
day, the whole town was in tewrs; and a lot of philo-
sophy involuntarily emanated from the lips of all,
young and old; and sermonising oun the vanity of human
life was the prevalent epidemic for the whole of the



84

THE AWAKENED INDIA.

[JaNvaRY 1897,

il - __

day. The dead past somehow burics its dead, aud no
vacancy is ever felt in tho busy market of our world, any
more than the death of a wave causes & breach in the
bosom of the sca. The sky stinted not its usual splendour,
even ou that woful day; and the sun which rose next morn-
ing looked noune the gloomier for Krishna's death. KEven
80 late as the last century, there is authority to prove that
the planets above, the moon, and even our dull earth
kept tune with tho changing woods of men, especially
the rich ones; for, when a Zamindar of N—-—died in 1785
A. D, the Poet laureate of his kingdom, inspired of
course by the never faltering muso, has atated that the
sun fled away with grief, that all nature wept, and the
moon hevself kept out of her heavenly courtin mourn-
ing. It ie not however stated, unfortunately, for how
roany days the sun kept out of sight, and whether the
~ moon sosympathetic was due that nightor not. How-
ever that be, the skies wore no mourning for Krishna's
death, and life at Dindigul fell into its old rut not very
long after the sad event of the place. Even our Annam-
mél and poor Krishna’s mother exchanged their grief
for a mwutual quarrel hetween them ; the latter gently
hinting that her son’s death was due to a fault in *‘the
wicked’ Lakshmi’e horoscope, and the former loudly re-
lying that her dear daughter was widowed because she
Ead been married to the ‘sinful,’ ‘ungratefnl,’ ‘short-
lived' Krishna. A double passion now stirred up the
volcano-heart of Annammaél, and it required all the philo-
sophy of her hushand to prevent an untimely eruption.
akslimi, poor Lakshmi, was simply inconsolahle. She
often seriously meditated suicide: but she did not dare
make an attempt, as she was day and night sorrounded by
a nomber of visitors and relatives. Many an eye was
bent towards her with deep hut ineffectual pity; and on
the tenth day, there was a little row amonyz the elders of
the house whenshe refused to decorate herself,as the custom
is, with all her ornaments, and submit to be the cynosure
of a crowd of Job’s comforters. Annammil insisted
on her doing it, with the desire to see her in the
height of her beauty before she changed once for all
the wife’'s dress for the widow’s. It was really a
most melancholy scene when Lakshmi, one of the
fairest of her sex, and adorned with costliest jewels from
bead to foot, sat bursting ont in recurrent paroxysms of
inconsolahle hut useless grief, amidst a crowd of men and
women, most of whom perbaps came out of curiosity, but
were all drowned in tears at the sight of her unfortunate
au:cl-like beauty, which, in the course of a few hours,
would melt away in the ghastliness of widowhood. There
was & roar of weeping all around, and its melancholy noise
brought tears into the eyes of tbe mniost cruel men.
Annammil violently heat bev breast, and was simply wild
with grief. Even her hushand could not bear the heart-
rending scene.

While such wild wailing, terrible beating of breast
and tearing of hair were going on in Krishna's house,
a dark, sulky-faced mav was sitting at the pial of a
house not far off, absorbed in a day-dream, which,
judging from the changing expressions and contortions
on bis face, apparently forebode no good. A boy, naked
end dirty, was at that time playing in the street just
before him, and made some wild shouts, excited probably
by his play. The aulky-faced man aforesaid euddenly
started np from his reverie, and, running np to the boy,
wbo was evidently his son, took him up in his arms,
pressed him again and again to his bosom, and kissed him
all over the body with unspeakable joy. The boy, who
was & perfect atranger to such caresses from his gener-

ally cold and morose father, surnamed the Wild-cat, was
cager to rush out from the hands which held him.
Niyunua Sastry, for that wus the name of the mau, would
not let him go. * My child, my deur child, my prince,
my Joy, he cried; and in reply the child screamed,
“ lenve mae, let we go, or I will taf'l molber ;" and briskly
kicked him. The father’s caresses, however, did not so
soon come to an end. He again and again squeezed his
boy, addressed him in a strange farrago of terms of
endearmont ; but, ull the same, the boy kicked him
with his restive legs, and abused him in exchange. The
fatber, however, did not get offended, but laughed out.
rigat, to the impatience and disgust of tbe child, who
could not make out the meaning of his father’'s sudden
affection for him. The one laughed and danced, and the
other kicked and screamed.

While this was going on, there came near tbem a
woman, and wanted water to wash her legs with. She
was the wife of Nayanna Sistri, and was just then com-
ing from the polluted house of Krishna, and so asked for
water. Al the sight of her, the boy aimed a violent
kick at his fatber’s teeth, aud, very nearly breaking ons
of them jumped out to his mother, screaming, “ Wild-cat,
Wild-cat !’ This amiable surname, ¢ Wild-cat,” was first
conferrcd upon Niyanna by his beloved wife. Beginning
from the kitchen, it went all round the town; and the boys,
especially, knew him only by that name. However much
he might have endured it as an expression of love from
his wife, he was not willing to be called by that name by
the street boys, and got angry whenever he was so ad-
dressed. The shrewdg boys soon found this out, and svew
more and more eager to provoke him. So they would
always shout behind him, * Wild-cat, Wild-cat; ’ and he
muttering to himself, ¢ These rascally boys !—all are not
wives,” would rush after them, pouring forth a torrent of
abuses.

It was a regular hunt once a day, whenever he ap.
peared out. His wife alone enjoyed the privilege of
calling him ¢ Wild cat’ with impunity.

Now, as soon asthe boy rushed forth toher, invoking ber
aid against the said Wild-cat, she directed her hushand into
the house, and scleninly proceeded to institute an inquiry.
“What do youmean, you wild-cat, hy standing in the
street langhing, while the whole town pretends to weep?
and what again is the meaning of your ill-treating my
dear child ?’ The wild-cat could only laugh in reply, his
nearly-broken tooth notwithstanding. The wife gently
chid him, saying, ‘*“ Have you gone mad ?”’ ; and, employ-
ing a few words of abuse by way of endearment, succeeded
in eliciting from him the following reply. “ I havo care.
fully caleulated, aud we have grown suddenly rich.” The
curions wifo said. “1f, by calculating merely, you cin make
us rich, go on calculating without even taking yonr food,
but why thus trouhle my child ?” He replied, “ It is all
through him we have got rich, it is all through him,
you know.” “ What! has he found ont any treasure for
yon, my dear wild-cat?” impatiently asked Subbi, for
that was the lady’'s name. “ Not 80, not so!” ejacnlated
Niyanna, ¢ That fellow Krishna is gove ; and so our child
Muttu will he the heir, you understand.”

At this stage, this edifying eonversation was unfortu-
nately broken by the sudden appearance of a third person.

(Lo be continued.,)

In philosophy, fact and duty, +. ¢, that which s, and
that which ought fo be, are blended into one 1dentity.
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