WRS -

LS

pl——

e

!:.-

LRSS
A

77

- ——----'.--l"-l§'I

Sy
L X g

-
-l-.-

R

2,

’E
Meditations of a Mauni !
The Imitation of Vyasa .. e - EQ
The War ... . . .. 51
Monism Quatified and Pure—A Story
By Nobody-knows-who... /3
Pantheism and the Vedanta--
8y J.J. Goodwin . e 54
£] Saekoars after God—1V. Srl Alavandar--
' By. M, Ranganatha Sastri.... 5%
‘I The Sympathy of Religilons—
8u Swam, Ssradinandn. .. 55
} The Missing Tenth—8y A Recluxe e BT
_': Shankara, Teazher of india
Je By Charfes Johngton. ., ... 8

—
L
Lo

LA

== True Groatness or Vasudova Sastry —
Chap, X, Ay 1. C. Natarafan... &0

L COVET DRRS 2
ex - ern 2




Reviews.

fiagteybelebrerrurle

The Bhagavad Gita with the commentary of Sri Sank:ri-
obirya, translated into English, by Me. A, Mabideva Séstriyar,
B. A.,, (Addiess :—Curator, Government Quviental Library,
Myrore, Price: paper cover Rx. 3, clo h Rao 4,) This ix the firet
volume of o new . seviex entitled * Vedie Religion ™ in wineh g
proposed to publish * Fng hish yransinhions ol vome of  the moxt

mpartant Ancieut Seriptnrves of the Aryvans ™ with nuthorita.”

tive commentaries. Judping fram the bock before nx, we have
no hesitation in suying that the sevies will be an excellent uddi-
tion tw anglo-oviental Jiteruture,  Kurapeans huve doue all they
can in the field of our ancient hteratinre nndat is now time for us
to take it up. Several things which they have donethrough wnnt
of sympathy and proper understunding, have to be undone ; and
several others, hke the translations of the Upanishads, have
to be better done. Excepting the works of the late Mr, Telang,
who, however, trcubled hitniseltt more abont the history and phi-
lology of our sacred literature than about its intrinsic meris,
the present work of Mr. Mabadeva Sastriar ix about the first
~respectable contribution  to * oriental ' literature by a sympa-

thietic Indian scholur. 'To transiate Sankara’s commentary isno
éasy affalr and our Sastriar has done it well, It is as literal
as could be desired and withal very clear, There are seve-
ral nbstruse passages in the original, as for example the latter
hatl of the elaborate comment ou X111 &5 but these have been
rendered into simple and idiomatic Englisbh and explained by
means of footnozes which seldam fail their purpose. A typi-
cal example of these notes is the last one on page 230 which
throws considerable light ou the very abstruse discussion to
which 1t 18 appended. The Lranslation of the text is equally
satisfactory; but a few observations may not be out of place,
In XIV, 15, the word “ Miida Yonishin” i8 translated as *“rhe
wombs ol the irrational " ; in this place “ deluded” or * igno-
raut’” would perhaps bave been betier. Again in X11, 5, the
‘word “ dehavadbihi” might in agreement with the commentary
have been rendered *for those who are attached to their
‘bodies.” 'The reudering of 11, 46 is not sufficiently cleanr.
Wilkins seems to totally misunderstand the pussage, and Mrs.
Besant’s renderiig 18 nearly the same as that of our Sastriar,
But these are very minor points.  On the whole the translation
13 more literal than most of the curvent ones. Every page of
the book bears testimony to the transiator’s scholarship and
labour,and it is our sincere hope that the newly started Vedic
Series would be at least ax valuuble as Trubuer's Orientsl
Series.

The volume before us is only part §, and the second pari
~which 18 in preparation will contain among other things a gen-
eral introduction to the Gita, in wlich we would request our
Sastrinr—who by his seholarship and eommand of language
i well Atved tor the task—to undo. the mischief whieh M.
Telang has done by speaking of the Gita in as Hllﬁj’fnp‘dthetiu
and irreverential tauner ns any, itl-informed orientalisty might
“have done and saymy that the hook s ful) of contraditions,
that 10 ts wanting i system and that i containk 2 half-trath
here and < half-truth there-—-whieh statement isincorrect from
beginning to end. |

Every genuing Fnglish-knowing student of the Vedanty
should foruish bhuuselt with w copy of the present excellent
work, which. besides giving an aceurate transiation of the
L“'un:!::u'uti‘.'i.l}r‘ ~hort b ;-'upl*f;*mL'l}“ SHZOCstive commentuty
ul the ,'f..’_'_'I'UHL i'”.li.'l-‘::-ll_}'iLl{ﬁt'iL CONLO IS § f;li[:hrlﬂ and C““HiSLEII‘L
pea Ledation of 1he text of the Gita. The get-up is good and
vestiee - v Teinf t."t't;.-{liﬁ_ O3 the lrll:'-.'iru'?.ﬂé:' {‘I]!]Hﬂit-}“ ahd reson Pk
of Messrs, Thompson & Co. Lo wandd have Leen better however
had the edges not been colored.

Srimat Patanjali Yoga Sutras. A Cumarese trunshition

Elsewhere will be fonod an advertisement about this "*’L‘*!'}'f;)

valuable translation of the celebrated Yoga Sitras of Patan.
jali. The rendering is taithfnl and accurate. In an introdpe.
tron covering ”W:‘f}“ pages, 1 brief bot lueid saummary of the
toschings of the Sittras s given, which itself wonld he 6f great
use to the general reader. Then follow the Sitras,  The
n::'lglqni S:mskvlu nphorisms are printed inbold type to dis-
tingm~h thewn from the exuplanations whicl follow. These
consist of, first, a Sanzkri commentary, winehh hke the rext

B e - L T T T

THE AWAKENED INDIA.

e — T g -

P L. S by el

e L T b S L™ = A R " FESEEEE A B R b

18 printed in Canarese type, then a Canaresc word-to-word

transtation and then the purport of the Sttras with adhistra- E "

tions here and there to eineidate 16, The original Sunskri
text snd con-mentary will be of use to Sapskrit scholurs
tarmmthar with the Cunare se alphabet. The Conarese render.

ing s thronghont satisfactory und the explanations ure often 3

highly dustructive. To the bLook is appended an alphabetical
in dex of the Nirras and a glassary of difficult words inet withe
in them,  Alrogether the hook 1s very uselful to those students

of Yoga who are acquainted with Canavese nnd we have ne. |

hesitation an recomiuending it to them. (onsidering the useful-

pess of the book, the labonr spent upon 1t avd 1ts excellent 8

get-up mowhich respecet it is much  better than
Cannrese bouks, the price Rs. 2 is very moderate,

The Mahakaran or the origin of the universe by Mr. Pranli

average

Sambhilal Desui (nddress:—Pleader, residing near Juna Bazuar,. 38

Broach) a convernient handbook of Veddnta consisting of
46 pagzes.  The anthor traverses over a vast area and he does
it in a clear und logical way. Some Sanskrit terins are badly
spelt such as Sheey for Siva and so on. In spite of its

shortcomings which . are incidental to  all hwvinan labours,.

it has » ring of sincerity in it which attracts its readers, aud
as such we eommend it to onr sinbseribers.  The priee of the
book is Re. 1, hut the generous author gives copies gratis to all
who ure eager tor Vedantic mqury,

Hindu Idolatry.—A pamphlet of 26 pages, by Mr, V. Mptuo..

Lumiraswamy Moduliar, 3. A, (Exccutive Euogiveer's Office.
P, W, I, Salem, Price As })1s aspirited lecture in which the

real meaning of image-worship is well expounded. The writer
advises the crities of Swann Vivekananda and his followers to.

think twice betore they speak and conclides with an carnest
prayer. |

The Ideal of Truthfulness or the story of Harischandra, by

Mr. V. V. Parameswara Tyver (. 8, Subrananiam and Co., 7

Palghat ; price As. &, postage extra) is a pamphlet of 56 pages.
This is the first attemnpt to familinrise the great story to the

English-knowing public and it has a good lesson to speak.

especially in these degenerute days in which we have sadly fallen
from the grand and ancient 9deat of truthfulness.
several evrors ol language, &c,, in the hook, but the writer being
eousviour of the shovtcomings of his work requests the readers
ol " indulgently look over them.

Chromopathy : un interesting pawnphlet in Tamil, hy M.

T A Swaminatha tyer, the editor of Safwvesadliini (Madras, . ¢

price As. 8). It 1s a translation from the work of Pundit Jwila

Prasadjn and presents ina popular and attractive form the A

uew method of trentment und certainly deserves pernsal a

the bands of all Tamilknowing men who wish to gel ne..
. et

gnainted with Chroniopathy.

Bhagavata Sara.—Thix is & compilation of important pass-
ages bearing on philosophy in the first three Skhandhas of

Bhagavata, with a rumiung comwmentary on the sume by

ALR. Ry, Pandit e Keishnamacharya, The selections havebeen

judiciously made and the commentary will be of nre to those

'“»'h{l llﬂ‘f[‘ ﬂﬂt Eﬂll(:h “L'[.l“;li]'"lt.ﬂ“['F ",',ith th{{ SHIIFkI'iL }a“guage'
The velnme has heen published under the auspices of onrdis.

tnguished-countryman, Dewan Bahadome - R, Racunatlia Bow. .

and as gueh we speenlly commoend it 1o the public,

—— e b —

Mews and Motes.

Mauni-—#tlscwhere in the journa! we publish * Meditatiions
ol a Maunito which wevegnest the spocial atsention of Mimik-
shag, though they have lost in fraoslation three-fourths of the
clutm with whieh they were originally uttered by the great
sage. Munti does not mcan one wha is dumb, but a Brahmua.

gnani, o Mini. As for the meaning of Mauna please see verses
107 and 108 of Sunkara's Apardkshanubhiiti.

0111‘561'9:63—1_1. B. &, of Canada, one of the Christiau
resders of oar journal. writing to a friond ohserves :——You satv

rightly that the whole waorld  wonld suffer if Indin was “to.

die P vre<ume ver mean Young India, for the energy

(Continund vie cover puage 3.)
. ¢

There ure -

[Novemper 1897, K
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. valuable information...... . .. |
“coming when all the superstitions of our Wester

* & purc theosophy tike their place,

Novesmerr 1897.]
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(Comtinned from. rover paye 2.)

‘displayed in “ Adwakened Indic™ is rovmarkable.  And here ot
‘me thank you for the issue of thut publication you have so

kindly sent, and from which I luove gatined i great deal of

often think the time is
; _ : religion
will he thrown aside like that of the Grecks ot Romans - and
e awiul lot of

LR !

. hombug mamtained by the pricst< fost to Keep themselves in

—_

: - power. Theve has always boen too mineli Torter in the way ol
- getting converts,

I don't helieve 1 tarnine any one From
his own religion, so long as he dors what i< right and good.
“God 12 1o respector of persons, it 1u every nation, he that
feareth him and worketh vighteousuess 1= aceepred of im.”

There ean be but one God nuder whatever form e is
worshipped whether our God, or vour (ad.

Big Veda on Public spirit - ~lutelligent  persons
should associate peacefully for promaotine the pnblic weal,
or frr attaining some common worthy object,  They
should discuss all measures Neely but tewmperately, with
a view of arriving at the truth [ they wnst not . CHEZAZC 1D
wraugling dispntations.  People shanld endeavour to en-
Iightbn theic minds with wisdom and try to dizcriminate
knowledge. They should act unselfishly, from w sense of
duty or with the view of serving the Lord. like unto Saints
and sares whose characteristic bus frowmn time immemorial
beewy the cultivation and enconracement of sach a Public
fpirt.

Ebe_ Prabuddoba MBbhavata

—— OR

T

Hwakenced 3ndia
Annual Subscription including Postage.

For India and Burma Re. 1- 8-0
For Ceylon ... Re. 1-12-0
Rs. 2. o0-0

For Mauritius. .. .
For Foreign Countries, 7.e., those nat served by
the fndian Post ... 4.

For a Single Copy ... 3 s, postage s oanna,

No order will be registered uuniess accompanted with
remittance of the full subscription tor a vear, or accom-
panied with directions to collect the same by sending

ali the back issues of the current volume per V. P P,

The Anakered India is published regulindy on the st of each
month, Cnmpla,ints of nnn-rcuu'{p! of L'o]tipf-:. cannot be attended
to unless they reach the Manager's hand« by the 20th of tho
month of 1ssuc. .

Ch&nge nf addrass :-;h{!uld be conpumeeted s as . Ly r.r;u:.h
the Manager by the 25th of the Prcriuuh‘ montl:, and invariably
accompanied either by the Register number or the former ad-
dregs. - Otherwise subscribers shouid  arennygse with  the Post

- Ofice for re-direction.

A;gent;---+hI.R,R\'. V. C. MQONESWVWAY MOODELIAR

Avi., Librarian, Chicf Court, Bangalorve.

. : (MR, MOAL SUBBA AY AR Avy
Travelling Agents:— ™" " [ ANGAN Ave

The Atinan. —A lecture by QuluneVivekinanda, Price As, 2
Postage 4 anna,

JUST READY.
beond Price B 2

Only o lTew coples

Vol. T Cloth

avnilable,

All communications to be addyessed teo
THTE MANAGER,

.'l say -IJ;' In“;‘f fu- ? I'H

Vidapore, Madras,

are fumthar with the Waes rese
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YOGASUTRARTHA PRAKASIKE
M
THE YOGA APHORISAS OF PATANJIALL
With n Kanaresc translation and commentary.,
Highly nsetul and instrnetive o stadents of V.danta who

IS FRTELLAN

Price Rs. 2-0-0. and FPostage Extra

Only a few copies left—Apply with remitice or with

dircctions to send per V., P, P to—-

Mr. NITHUR VASUDEVATY A,

Detron Surappn's Lana,
Oppostte Talug K.acheri,
CiTy BANGALORE.
Or the Author, .
Mr. G, ARUNACHATA SHASTRI {(aliag) APPA JOIS,
f”rfkﬁ'ﬂbﬂ“uf}nh

Mysour Praoviser.

PHOTOGRAPHS OF THE TEMPLES AND IMAGES OF
SOUTHERN INDIA.

At the request of severnl [riends a rednction of 250, has

heen made in the prices.
Cabinet s1ze reduced from Rs. 1-0to 12 A

Fnll plate size .. 20 to 1-8
Apply to:
T. G. APPAVU MUDALIAR. -
31, Veerarngarn Mudali Streel.
Triplicane, Medrax

The one great cause of many diseases in children isx the
disorder of stomach and dig-stion and the one Remedy for

all sueh digsorders s

THE PANDARAM'S HERBAL PURGATIVE 0QIL.

An unparalleled Remedy for Infantite Constipation and In-
digestion (wrdgw-Srealo,)

An excellent purgative for babes, intants and young
children. A :5pecifiu for what :x called Mandam (:Laﬂ'ii'g-‘m-

f"&"ﬂﬁﬂ) Indigestion, lrritai.ve diarrheea, Acidity in the
stoinach. Dyspepsin so commen in children brought up 1in
warm climates. The remedy par ccovellence in children for
convulsims, Liver derangements, and other diceases which
require a rapid, certain and efficient ¢learing of the howels at.
the outset,

An initial dose of
discnse.

Every household shonld have this wonderful otl. .

Prescribed by Eminent English Physicians.

Divecfians oreompany vl heftle
Price 1 nz. Phial Rupee one.

Apply to:
MeEessiy, GOODAWIEN AND O
Pharmaceutical Chomisfs.
Mulapere. Yadr--

or THE MANAGER.
Arwalened Didia,
Ju_uf'upnn', Madras.

the Purantive it will ent short any

- pp— N Tl W Sy ' T d T 'm - ~m - b wToe— T

ompaon and Co,, at the Minerr: P any pablished by
Mviapore, Mailrns.

[ - A — -

rinted hy Moaars, Th
II. R, Rajam Aiyer, 8,4,
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’ BY XPECTAL APPOINTMENT T6
H. H. Maharaja Sir Shahu Chhatrapati, G. C. 8. I., Kolhapurs
PATRONIZED 1Y

H. H. Maharaja Krishuaraj Wadinr Bahadur, G. C. S. I, Mysoro

AN
Most of the Princes and Chiefs of India.

SPECIAL

Unprecedented Hindu Watches for Rough Wear and Presentation.’y
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LU '““1-11 !H"f'-l'i ::”]}“! !.‘E'!’ll:; FLETRERN :':Tllfl,':'ﬁ HH*I [h*li-:l FEtepctpl = “!. [.:'E'JE !-HI' i HHIHL!LI‘ H‘f _‘}'”Hrﬁ '\\’iLh “'“-Lﬂhl"ﬂ, &E-"j'

ot s Lhe vittens Clitantes o rhis Connley :«a;tta-l']pn*luur'y a4 - r*-::tl‘-lit-L: -\t'l"ll't!t‘_\',Hu]iﬂil‘..y_ Hupn_biliby.utc.j:
L i napossible 1o ko Known wid the hanies ol Noncl Bhaess Watohes By an) Unialogiies or wrilings, ﬂtt;.,:
only those who hmve actually seen thaetnn enn fully apjoecinte them,  We do not Kuaw of goy other novelty in -4
the Wateh Trade whifch bhas over eotnnnundiad steh e npreeediago] sHeress il ulj Lhes workd, - )
Considering the coushitngien of adviitagnts, W awesle 1y I'!!lhlhl. Patrnat tu hE. withinuid it
HINDU “UNIVERSAL" “fﬁTCH ES - ]_.t“t'l:l*. I".HHHJ"“q.*E'-'l; Ilﬁutl, th*{.mtl Huoands, Bold Fusures n ~3
Bormuan, i the centre aneredd piretures of i H'.\I-I‘,\H\ AF) sl GANESH indy GQuarnntecd 3 to 6 years,  Onon™
Frauce Bolid, Nickel Silver Case s, 1o, Stirling :‘.‘i:h‘t,'rri‘n:-n Lis 30, Gold Elase Hs, 250, >
HINDU " PRIZE"™ WATCHES, (i dinl Huorerne ool Bagserut Taalil Fprores, 16 Rebigions rawoes a8
vt e Makideo Parveielid uul}‘* Guitprt ol 2 Lo L dvenre, :
W, . Nickel] Sitver Case Ra, 140 silvor Cese s 20 ta fnn Goid Ks, BEa e 10
At Wrtches nre cawrelully exmmnined and recttlanted hetove de<iretCng encel b (g2 supplied iu n neal cine w1th
cxbia sprre spring and glass with claju foorwwreesd by Vom0 B nt v visk to any prrt of Tadia, Burmnssod 88
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PHLEAL & BROS

GOODWIN

(SLUCUESSORS OF 1 6
Chliemists <& Dyuovsts, Myvlapore, Madras.

bave received per L8 Matians Lage supplies of feesh English
and American ¢rues and parent medicines, Toeir drogs ana
medicines :H_*;" 'I'_]i':-il‘ﬁ{_"n.""'t‘i'].. wirte the Al SR care nipd attention,
b} f [rsese. Hi r-]}ili.ljl Axsiatunf, whasg HLER LN ¥ E}Eilf"l'iﬁ‘l]tﬁ Wil
raitts tihee tem P H-r];fr;;.‘:' !E:t' I’HI.HIL'\‘;"V 1114 putrunuge af the
}llll)liif.

Prices Moderate. Prowmpt Attention.

gyl Sl

The Great Chamundi’s Specific for Cholera.

[t i< wonderfnd spesiie. It was diseagverea by a4 grent son
whose Leary was tilled with wicy for suffeemy hamanity at the great
Arabian Cholera Epidemiecs,  Tv 1 prepared from © non-poisonous
plant originally devived Tmoan Arabia, bat uow found in different
parts of tho hilly tracts of Mysove. 1t hus been tried with wonder-
ful success iu some very bad cases ot Chinlern, and it is a perfectly
gafe romedy in the heuds of any one hiowever illiterate.

It containg no opum o morphie or any other narcotic drug-—-
the baue of the vrthodox treatient of Cholera and the chicf ingre-
diont 1in all Chlorodynes,  The use of opiuin in this disease is as
irrﬂtiﬂ'llill as 1%t il"‘.; II'L'HIHL‘I‘HLII:", It s ’-"‘liﬂ”‘l‘-“l‘d to chack thoe E"ﬁcuﬂc
tiona, which however nre oudy pature’s effort to get rid of the
poisonous gerws and their prodevess Sach medicimes only deaden
the sensibility of the intestines awd wop their natural movements
(pﬂl‘irhl!!f:t wetton an Tht"_"-' et li‘t‘lﬂl;l‘il”}' t'l,l..“{‘:d) and lead to thoe
bloating of the stomach s Fiequently scen before denth in cuses
“*lli;*l*L!‘U[]illll'l -:tllti at hrovg ]‘.IH!'L'util‘-; It:u-” Liese 1t lldlninistun:d. H{lﬂiliu;ﬂ
accoriing to the old trentinent dilferent snedicines are roquired ut
different stages of the disenso nd grest cuution has to be used ia
their administration.  Winrens in the ense of this new gpecific it ia
the one remedy ta he usinl 1o nil stages and po other nced be
thouaht of, Tt nets nost r[‘[ir:u-im::-'-l}' 1 orisics ot i[rul-;frft*d iJruvim:a-
by nned in those epses where Framdy aad other ulcoholic ligiors
Bus e ot beon previgusly wlanstered, P the directions given
are Frathtully ”.:”'1’5‘3"! sty there ix no reason why iny case of
cholera shouid not recover,

f H'rurf; L'mn‘ '.:.-JJJ .e!;rnt;hi j:{h.ﬁ-ﬁﬁ 1| bﬂ“l‘.t‘- qf!hiﬂ S;:Eciffc_
Please give 1| a trial and satisfy Yourgelf.
PDrercrnions Aovovrasy Dacu HorrLe.

The Chamundi's Speeitie for Cholera can be had  of, THE
MANAGER, AWARENED INDUA, Mylupore, Madeas : or of Moesys.
UOODWIN & Co, Chemists and Druggists, Mylapore, Madras.
Price per 1 oz Phial Ry 1.1.0)

L .'i 11 {:}'IEU j

Half an ouvee of the Specilic 14 more thea enongh for two casos

Postusre Bxtra,

Hepairine Dopmetmeutls jiu botlh. 3
(LLUSTRATED CATALOLGLRE FREE ON APPLICATION. k-

G. B. NAIK & CO,,

RETAYL, WHOLESALE DEALILERS
BYCULLAR, BOMBAY & POONIX.

AND MANUFACTURERS,

M. C. N's Antimalarial Pills,

Usurpassed o ctlicaey—-never Gdling—have been used with
decided suceess in cases o Mafuad aud osher jnngle favers @
that were given npas hopeless. They not only attack the fover 3
cerms, bt also hudd up the blood cells and thus form the best -
reaeds tor the anoemic or bloodless condition of the Byshem
that results so frequently trom attacks of Malarial fever,

Their excellence o ocuses of enlurged spleen in its varly
stigres may be ascertmined hy o single tmal, -

Full direetions aecompany  cacly tiovtle.

For a bottle containing 20 pills Re. 1 As. 8.
Apply sharp to--
GOODWIN & Co,
olerinests cail firagepists,
Myoarowr, Mabias,

Y

TN

O
TIHE MANAGER.
Ndeadrened ndia,
Alyvravonrr, Mapras.

CANNABINODYNE
The substitute par excellence for Chlorodyne.

1 An excelient remedy in ecases of Dinrrheea, Colic, Dysentery,
Cholira, Cramps wnd other spasmodic prins—in short the -
numerons tronbles of Trapieal Climates—uand in all case= i
wheieh (fh]m*ml_wn: ol e u-pd. =
e is i nntailing specitic in cases of treitable dinerhaew, wnd
one or two doses wre qnite sutlicient to cure the disease, 1t is
Euiiwrlm‘ to the muny Chlsrodyoes that wre sold in the nuerket.
L3 Sapermority cunsmsts O its betue o clear erecenish ligui
tluad i[l-'t}.f‘.;hl of & divrk Larhid Hidd. ”F]Eq Lﬁité?llﬁiriﬁitiﬁrﬁ?
- - - i
princ:ple derived from the plat of Cannabis tudicr—is & g£real
wpsetizer and vevor dolls the uppetire as many Chlorodynes
do. 1t possesses o most Charming taste. s effects are mar.
vellons. .
lln cases of Cholsra—next to the Chamundi's specific for -
Cholern—this 1 the hest remedy. Fuoll divections

ench bottle. revompsn
One ounce phial Re. 1-0.0.
Haif ounce phial ,, 0-10-0.
4‘1}?{:1}' tor—
AMEssks. GOODWIN & (o,
Chemists & Diruggists,
MyLapork, Manrax,
O
T MANAGRLR,
Awakened India, ‘

MyLavonre, Mabuas,



“He who knows the Supreme attains the highest.”—Tait. Upa. I1. 1. 1.
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(Danana Ma’'lq’.

OR
THE MEDITATIONS OF A MAUNI.

All things are in God and the Lord tanght Arjuna to behold them not by themselves, bnt as in
Him. This is the meaning of the glorions Vis'varfipk (Universal Forn) scene.

"He is the greatest teacher in whose mind the distinction between the teacher and the taught has.
no place. Forin the plane of absolute truth the teacher and the tanght are bath one and the same.

Though milk is a good thing and the milk-vendor cries “milk, milk’ in the streets, it 1s only
those that want it that buy ; in the same way, though the excellent Vedanta bc preached from house-tops
and temple towers it is only those who thirst for the truth contained in it that seek its help.

Birds and reptiles approach net a burning volcano; in the same way pleasure and pain do not
affect a sage who is radiant with the fire of wisdom.

What an amonnt of wisdom there is even in common proverbs ! For instance “ Winnow while
the -wind blows™ means to the philosopher * strip off (in mind) the sheaths (Kosa) which hide the Self—
as husk does the rice-grain—wlile thy breath endures: in other words realise the Self before you die.”

The conception of sin varies with various stages and in the highest, to be delnded by name and
form and forget the God within is itself a sin.

The Atman isx a vast ocean and hands, feet, &c., are icebergs floauug on 1t ; when the sun of
wisdom comes they too get dissolved in the ocean of Self and lose their irames and fonns.,

The best offering a disciple can give to his Gum (spiritual teacher) is a mind purified by the four
Sidhanas (preparatiom)—diserimination between Self and Not-Self, &ec.

The ereatest Lenefit which a Grre does to his disciple is to show that Tmth alone 1s trne. So did
o>r1 Krishna say to Arjuna ©* There is no existence of the unreal, of the real there is no cessdtion of existence.
The truth regarding these two is seen by the seers of the Real.”

Clean a diamond and the brightness contes of itself; in the same way one hasonly to purify~the
mind; then the A'tinan will shine there of His own accord. For He is already there ; only he has been for-

4 .
gotten throngh rgnorance.
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The Jmitation of Dyasa.

‘/A Stra’%-e teaching :—Bahva, being questiviet about
Bralhiman Gy*Vashkalinsanid, * Loarn Denbaan, O friend”
and bed®re silent. Vishkalin waited u Tofk time for &
reply, lmﬁguing fiothing coming forth questioned Bihva
a sceond,and a thiwttimoe, aud at st the latter saad, |
am teaching you #adesd, but you do not umlerstand.
Silence (mauna) is that Brahman.”

fTruth :—Ouce_nn A time o thuusand Horse-sacritices
and Truth were weighed against each other in the
balance ; sud the latter weighied nuch heavier thau the
farmer. "Truth i3 tho bighesi refuge ; Truth is duty ;
Truth is penance ; Truth is Yoga ; and Truth is the cter-
nn! Brahman.

S Bargaining with God :~—-There was a certain great

king who went to huot in a forest, and there he happened
to meet a sage. He had a little conversation with this sage
and became so pleased with him that he asked him to
accept & present from him. “ No,” says the sage, “ 1 am
perfectly satisfied with my conditien : these trees give e
enough fratt to eat ; these beantiful pure streams supply
me with all the waterl want ;I sleep in these caves.
What do I cave for your presents, though you %e an
emperor:" The emperor says, * Just to purify myself, to
gratify me, take some presents avd come with me into the
city.” At lust the sage cousented to go with this em-
peror, aud he was brought iuto the emperor's palace,

wherein were gold and jewelry, and marble and most

wonderfuol things. Wealth and power were manifest jo

this palace, aud there tbat poor sage from the forest was
ushered in. The emperor asked him te watt 1 minute
while Lie repeated his prayer, and he went into n corner
and I+ w1 to pray, “ Lord give me more wealth, raore
childrea, more territory.” lu the meauwkile the sape
got up, and began to walk away. The emperor saw lum
going, aud went after him. * Stay, Sir, you did not
take my preseut, and are going away.”" The sage turned
round to him and sawd : * Beggar, [ do not beg of beggars.
What can yon give-? you have been begging yourself all
the time.” What is the difference between Love and
Shopkeepivg, if yon ask God to give youo this and give you
that

The Tree of Samsara :—1t grows upon Brabmuan us its
root, out of the world-fiction Mayi as ita seed. Itis an
ashvattba (holy fig) tree, linble to destruction every mo-
ment, rooted nbove and branching helow. It is watored
by the ctavings of migrating souls whese actious through
the Law of Kirma proleng 1he existence of the spheres
of metampsychoses, fts trunk is Buddhi, the senses are its
bollows ; the Great Elements its boughs, the sense-object
1tz leaves and twigs, Dlinrma and Adbarma, its blussoms
and its fruits are the pleasuresand paine of living thirgs.
The spheres of recompense are the nests in which gods and
migrating sculs dwell liko birds. It rustles with the
cries, the weeping, and the langhter, of the sonls in puia
or for the moment bappy. Though so huge and eterual

“ —- il -—
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in its nature, it is unreal like the waters of & mirage aud
vanishes in the light of intuition of the oue and only
Truth, the Self beyond 1t

wanting God A certain old man used to go to the
temiple and pray for a very' long time that God may he
plensed to tako him to His holy feet.  Wreryday he would
stand for a number of hiours after nll others lind left the
temple-and beg to be absorbed in the lleity with tewres
Howimng from his eyes by force of habit. He faucied hinm-
self to be a very pions man and to excel even saints in hiy
tdevotion. BBy s tariying so long in the temple everyday
he caused considerabice invonvenience te the temple priear,
who felt tbat bis devotion was insincere and wanted to pur
au end to bis practice. For this parpose, one day while the
old man was standing bhepging and weeping, the priest
hid himself behnxl the imare of God und suddenly eried
in 2 strange ancarthly tone, ** Cowme here, thou old nuw,
I shall abserb thee. Come at once.” The old mau theught.
tbat 1t was (xod that was speaking and ran away frightened
lest he might be swallowed up by Him. From that day for-
ward not merely did he never step into the temple, but was
afreid to be alone cven in his house, and would not sleep
ualess in the midst of several persens for fear that the
wicked God might steal i away all at once. Ah! how
many of us want God in this fashion !

From Heaven to Hell : —King Yayiti was admitted
into Heaven on account of the numerous acts of self-sacii-
fice aud virtue which he did while iu earth, There he
saw the famoeus Kalpa tree, Kima Dhenn, the Divine cow,
Chintdmani, the rare jewe! and diverse other wonderful
things. There the divine dawsels paid court fo him. aml
Nirads and other celestial rishis eulogised him on lis
newly acquired happiness. Sceing all this the king felt
cenceited, thinkiug that he had acquired Heaven by means
of bis abjlity and merit and that there were few others
equal to him. This idea oo soouer entered into his head

than he fonnd himself in Hell amidst n multitude of tor-
tured seuls.

¥rom Hell to Heaven :-—King Vidheha was being led
to Heaven by the servants of Yama, the Ged of Death.
Ou his way he saw innumerable souls suffering in Hell nnd
crytug for help. tle wns very mueh moved at this miacr-
able sight and addressing bis couductor said, * I shall
stay here rather than go to Heaven while se many psor
sculs are being tortured here in this fashion.

Leave me
alone and go.”

They weunt and veported the matter to
Yama. Ab once he himself came down and accosting ihe
king said, * Thy virtnes, Uh king, are innumerable, =0
that I myself have come down to take thee te Heaven

This is not a fit place forr thee to stay in.

| Come np with
me to Heaven.”

The king replied, “It is selfish to
seek my happiness while so many of my brethren are suf-
fering. If my virtues avail anything let them go to these
my brethren, and et me suffer liere in their place.” Hardly
did he speak thus, when Yama disappeared nnd Hell stood

transformed into Heaven and all ity denizens moetamor-
phosed into Gods.
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War is the first law of nature. If there is one thing
which can be said to be /% characteristic of the whole
universe, 1t is war. There ix war in the waters, on the
eafth, up in the beavens, war everywhere. ** Thou hast

killed all and all have killed thee.” said the Tamilian sage
Pattanattu Pillai. When Prince Siddhirta was taken
by bis father to ‘see the pleasaunce of the spring’, he
beheld the beauties of the season and rejoiced to see
nature in its gayest attire like a Circassian beauty deco-
rated for her marriage.
. N | But, looking deep. he saw,
" The thorns which grew upon this rose of life ;
How the swart peasunt xwented for‘his wage,
Toiling for leave to live ; and how he urged
The great-eyed oxen throngh the flaming houvs,
Goading their velvet flanks : then marked he, too,
How lizard fed on ant, and snake on him,
And kite on both ; and how the fish-hawk robbed
The fish-tiger of that which it had seized ;
The shrike chasing the bulhnl, which did hunt
- The jewelled butterflics; til} everywhere
“Each glew a glayver and in turn was shiin.
Life living upon death.  So the fuir show
- Veiled one vast, savage grim conspirney
Of mutual mnurder, from the worm to man
. Who himself kills his fellow ;
" and sighing said, ** Is this that happy earth they brought
me forth to see ? Go aside a space and let ‘me muse on
- what you show.” |
- Now, why is this struggle ? it may be that 1t is ali
- tor good and that lasting peace may be the result of this
incessant war. But why should good come through
evil and peace through war ¥ Thix question has been
asked in all countries, hut most of the religions of the
world have sought to explain it away through the aid
of a mythologrical machinery of wars in heaven, Satans.
Liecelzebubs and Abrinans. Modern philosophies have as
i rule shirked the guestion and sought to remedy the
cvtl by means ot utibtarian ethics. hedomstic caleulus

and so on. But they have not done even as much
service as thore unsgientific and childish religions
which substitute mythology for philosophy, and

thetr cures are mere temporary make-shifts, a truce for
the time being with the demon of war, rather than real
remedies ; for they have not even diagnosed the evil
properly and much less ascertained s cause.

— -
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What is this struggle for ? These philosophies have
nearly all of them assumed that it is for existence, which
is far from the truth. Indeed if bare existence can satis-

{y the creatures of the world, nearly all the misery of
life would vanish and the advice of Jesus, ‘* Take no
thought for your life, what ye shall eat or what ye shalt
drink ; nor yet for your body, what ye shall put on. Is
not the life more than meat, and the body more than
caiment ¢ Behold the fowis of the air ; for they sow not,
neither do they reap, nor gather into barns: yet your
heavenly Father feedeth them. Are yenot much better
than they? Consider the lilies of the field, how they
grow ; they toil not, neither do they spin. And yetl
say unto you, That even Solomon in all his glory was not
arrayed like one of these. Wherefore if God so clothe
the grass of the field, whichito-day is and to-morrow is
cast into the oven, shall He not much more clothe yvou,
O ye of littie faith? Therefore take no thought saying,
what shall we eat? or what shall we drink ? or where-
withal shall we be clothed ' will instead of being an
ideal to aspire to, at once become™a realised fact; all
struggle will cease and with it all misery. Struggle
for existence'is an expression which when examined
loses its. meaning, for since it is an observed fact that
existence itself is struggle, it would mean that one
struggles to exist and exists to struggle, in other words,
one struggles to struggle. The fact is few care for mere
existence. The will to live has its genesis not in the desire
to live for living’s sake but in the desire for the happiness
which life is imagined to give. Existence is in itself too
watery a thing to suit the tastes of the many and, if that
were its own end, there would be room enough in the
world for double the number of lives it now has,

The recent tragedy at Moscow at the time of the’
coronation of the present emperor of which most of our
readers have probably heard was a miniature allegorical
representation of the terrible drama of life. There was
enough of cakes for ail present and if they had waited
patiently, every one would have got a decent share;
but all of them rushed one before the other to gat
the cakes and the result was they fell upon and tram-
pled one another in the hurry ; several thou-
sands of lives were lost snd the day of rejoicing
became one of lamentation throughout the country,
What happened in Russia was only a sharp. clearly cut,
high-relief representation of what happens every day in
the world. No creature is content with bare existence,
content with what comes 1o 1t 1a8 the natoeral course of
hife, but all run after pleasures and in the race kili one
another and lose even what they would have obtained
otherwise. The struggle in the world therefore is not
for existence. Itisfor happiness. Truly says the Sruti.
““ Who would have moved or who would have Jived if
happiness did not pervade all space ? *

The modern theory of struggle for existence is thus
not aitagether correct, and consequently the methods
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based on that theory for the alleviating of siruggle and
wickedness and lessening the friction of life, by the
generous and sympathetic philosophers of the west avail
very little.  The best and the most uccurate diagnoss
of the case is wnade by the Vedaont:a which says that crea-
tures struggle not for existence,but for hiappiness. In their
own nature they are blisstul, for the Swarupa of the
Atman or the Self of all is A'nanda or bliss, but through
the force of the ineffable Miya, they forget themseives
and look for the happiness of which they are themselves
the fountain -and storehouse in things outside, nand the re-
sult is dependence and masery. All creatures instine-
tively struggle for happiness, hecause their native home is
bliss, but on accouat of awidys oc ignorance they seek
for iz i the wrong place, in the outer world in which
they live and move xo long as the delusion of its being
biissful continues. Sooner or later in the course of evolu-
tion it is found out that happiness is  within and not
without and then begins the consclous attempl wo return
to the blissful source from which beings started in the
race of life. As the fumnus verse of the Taittariva Upa-
nmishad beautifully putsit, Happiaess is Brabhman ; from
happiness even are verily born these beings :—by bappi-
ness when born, they live :—happiness they approach,
(happiness) they enter (I111. vi). *“To come back to the
point from which we bave been projected” says Swami Vi
vekanandu ‘is the great strugyle of life. Whether people
know it ot not, it does not matter, but whatever you see in
this universe of motion, of struggle, in planty, in minerals
ot aaythiang, is & teadency to come back to the centre and
be at rest. As it were, there was a tremendous equilib-
rium and that has been destroyed, and all parts, and
atoms and molecules are strugghng to find the Equilib-
rium ugain, and in the siruggle they are combining and
forming and re-forming al! this wonderful panorama of
nature, altto get back to the Equilibrivem again. So ali
soctal struggles, wars and fight, human struggles, and
competitions in plant life, animal life and everywhere
else are but expressions of that eternal struggle to get
back this Equilibriam.”

The term happiness which we have so oftea used
should not be confounded with pleasure. 1t is simply
another aname for the Equilibrimun to which Swami
Vivekananda refers, another name for God. Says Amiel
“* To be happy, to possess eternal life, to be in God, to
be saved—all these are the same. All alike mean the
solution of the problem, the aim sf existence....Happi-
ness has no himits because God has aneither bottom aor
bounds, and because happiness 1s nothing but the con-
quest of God through tove.” Everything wn this universe
consciously or unconsciousty seeks lor this happiness ;
bhut where it 1s unconsciously sought for as tn the m‘ajﬂrity
of cases, the search 1s, through avidya, carried on in the
oster world, and the cesultis pleasure and pain by turns
—the dwandwas as they are called.

There are however here and there at every time some

blessed souls who are anxious 10 rise above these

dwandwas or pair of opposites, who do not like to be
hefaoled hy Maiva and consciously seek for happiness
it the truest sense of the word - the conquest  of God
through love,” The struggle in which thev enguyge whose
am s nothwng less than ro annthilate the whole ol the
Henr'-:ﬂ-wurld, to muake 1t unr.ae:al, m:?}w -:lm.i to obtain
the Reality behtnd it is worth all the batt!es ever fought
on the earth put together and deserves to by styled The
War par excellence. AN the great Indian epics, the
Rimdyana, the Mahibhiicata, the Skindapuridna are oaly
allegrories of this great way against the world of Maiva.
Arjuna (the human soul} 1s asked to ficht against 1he
children of Dritardashtra --the offspring of Mobha, aod in
the great fight, Kreishaa the Atman stands by the ~ide

of the struggling soul aad urges it on to lght.  Said
the Lovd, “ Do thou arise, and obtain glory. After

conguertng the enewmies, enjoy the unrivalied dominion
(Swardjyam). By Myseit have they aiready been slain ;
be thou an apparent cause, O davyasichi.™ The wvery
same advice 1s given n that wonderful book  Light
on the Path’ ;—Stand aside in the coming battle ; and
though thou fightest, be aot thou the warrior. Look
for the warnior and iet bim fight in thece. Take his
orders for the battle and obey them. Obey him, not
as though he were a general, but as though bhe were
thyself, and his spoken words were the utierance ol thy
secret desices ; for he is thyself, yet infinitely wiser and
stronger thaa thyselt. . . Then it will be impossible
tor thee to strike one blow amiss.  But if thou look aot
for him, if thou pass him by, then there is no safeguard
tor thee. Thy brain will reel. thy hears grow uncertain.
and in the dust ot the battle.field, thy sight and senscs
will fail, and thou wilt not know thy friends from thy
enemies. LI, 1—4. The warrior bere is the guru, Sri

Krishaa in human {orm without whose pgrace amd
love the war couid not be fought with success,

nay, could not even properly commence. The method
of fighting the great war ofwhich we ave speaking ix
beautifully described in the following passage of the
Maittrayanni Upanishad ;-

Onec should first cross ever the sense-objects, the setises s
the body composed of the clements {te., ccase all identificiiion
with these}) and then, with the bow of courage which i~
furnished with the string of renunciatien, should aim the
durt of non-attachment at the first watchwan in the g
leading to Brahman and kil haim. FPhis watchman  whos-
name is egoism has avidyga or false knowledge as his topban.
Avarice and envy ave his car-vings.  Stoth. sleepmess and
iy are his club-sticks. He, the master, whe 11 attached oo
these, wiclds the bow of iust turnished with the: strmag of
anger hurts all creatines with the dart of deswre. Having
slain him, one should cross the limits of Hridayn-akiis ((}_hil :
akds) on the boat called Aum and when the light of Bratuoun
begins to be perceived enter into the Bralmasala (-
hall of Brahmun) slowly and cautiously like a mau gettiug:
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mto a mine for obtaining the minerals in it. He shounld
cuter hito the Brahma Koéa (the last sheath, Anandamaya)—
which is hidden behind by four other sheaths—by the secret
method. into whicli he has heen initiated by the Schirya.
Beyond this lies the Atman who i« holy, pure indestructible,
cidur, beyend the vital aivx and the mind, eternal, undecaying,
fFrm, immortal, birthtless  awl free and who rests in his own
clory. DBelolding the Atman who thus rests in his own glory,
ine looks (s mere witpess) npan the wheel of mortal life ns
tho revolving wheel of & car (which can be stopped at will.)

The hard nature of the struggle 1s admitted by all
who know about it. Arjuna says ** For the Manas is verily
restless, O Krishna, turbulent, strong and tough,
Therefore I deem the control (of it) quite as difficult as
to control the wind (V1. 34). In this connection, the
story of Mahabali in the Yoga Vasishta is very instruc-
tive. The king, feeling very much the same grief as
that of Alexander the Great, at having no more king-
doms to conquer, asked his minister to find out some
new occupation for him. The wminister replied, * True
it 4s that vou have conquered all the world. but there
1s a kingdom which is larger and more wealthythan
those you have conquered. Until you conquer that, you
can hardly regard yoursclf as a hero.” The king to
whom the map of the world was very familiar asked in
sucprise where that kingdom lay and who its king and
said that he would start. immediately to subdue it. The
wise minister replied, “ The sovereign of the empire is
a very mild and inoffensive person easy to be captured,
but his minister is a very cunning, intriguing diplomatist
and i1t is impaossible to kill him by any means and unless
he be subdued, no one can even approach the kingdom.”
The king said, ¢ Isit so? 1 should be all the more
eager to capture that kingdom, My name is not MahA-
bali if 1 do not conquer it. Tecll me at once where it is
and prepare yourself at once to start with me.” The
minister coolly rephed, “That kingdom is within your-
self.” The king was struck dumb with surprise, and
at last said, * You speak the tewth. The A’tman, the
inner ruler, immortal could not even be approached
unless his minister—mind—is subdued. But ah! the
dificulty of it.  Still whatis the good of gaining the
whole world and losing one’s soul 1 From. that (ay
forward, the story adds, the king devoted himself to
Brabhmanishta.

The apt simile of St S"ankara 10 which he compares
the mind to a maddencd monkey drunk and bitten by o
scorpion s well-known, As o great sage once beauti-
fully observed, one might more easily dig a pit and
bury his shade under it than kil the mind. The
can never be slain, for inils nature it iseternal. It has
however to be subducd. And the only way for it is
peinted out by the Lord who says * Doubtless, O
mighty armed, the Manas 1s hard to control and rest-
less 5 but by practice, O son of Kunti and by indifference
1t may be controlled (V. 335) Little by little let him

gain tranquillity by means of Buddhi held in firmness ;

mined

having made the Manas abide in the Self, let him not
think of anything, (VI. 25.)

Upon the latter verse Sankara observes: * He should
make the Manas abide in the Self, bearing in mind that
the Self is all and that nothing else exists. This isthe erand
secrelof Yoga (V1. 23). But what is the sort of practice that
i1s to be commenced and how to make the Manas abide
in the Self ? The only means for doing this is to approach
a guru who is wise, well-versed in the Scriptures,
sinless, free from desire. knowing the nature of Brah.
man, who has attained rest in spirit, like flame -extin.
guished by the fuel being consumed, whose kindness
is not actuated by personal considerations, and who
is anxious to befriend those that seek fer help and ad-
dressing him when he is not otherwise engaged  Salu-
tation, O Lord, full of compassion, O friend of those
who bend before thee. Sprinkle on me thy grace, O Lord,
heated as I am by the forest fire of birth and rebirth,
gratify my ear with amhrosial words as they flow from
thee mingled with the essence of thy Self-experience,
and the bliss afforded by Brahmagnana sacred and
cooling, Happy are they who come into thy sight
even for & moment, for (they become) fit recipients and
are accepted as pupils,” practise as he bids and slowly
and steadily prageed in the - path of liberation guarded
as by an angel by his grace obtained through obedience
and respectful demeanour.

. iy,

Monism Qualificd and Pure. H Story.

A certain pbilosopber belonging to the School of Quali.
fied Mornism, or, what is called the Realistio School of thé
Yedanta, went to a greal sage worshipped by the people
as & Brabmagnini, one who had realised the Self, and
challenged him to a philosophical discussion. T'he sage
coolly replied, “ Your trouble is nnuecessary. I am ready
to give you what yon want;” and so sayiny took a bitof
paper wrote down on it with his own hand that he was
defeated by such and such a philosopher and handed it
over to the Jatter, who was overjoyed at the ready admis-
ston of his superior abilities. He at once placed the valu-
able document securcly in his bag and proceeded to bid
goodbye to the sage.

Just then the latter asked him. * What wse are you
going to makae of the papert”

He replied, “ I am going to show it to al ihke adwaiting
in the land, and they, seeing that you yourself have
admitlied my snperiority will, I am suvre, do the same
themselves.”

Sage: ** [t is true 1 have confessed myself defeated,
hut | would very much hko to know if you derived your
knowledge of adwaita from adwaitic works or from the
enticisms of it contained in vistshtadwaitic works.”

Philosopher: *“ From the latter, for they give all the
necessary information.”

Suge: ** Your knowledpe of adwaitn mny he sonnd I
admit, but will it not bo better for yon to study it from the
original v ks ? For there may be some adwaiting who may
not yielo - you 8o readily as I have done,and may puzzle
yoa with arguments from the orviginal works on their pbil-
osophy which yon have not studied. But if yon study a
little from thoso works 1 am sure no ono can oppose you.”
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The realistic phiiosopher admitted the truth of what
the sage said and applied himeelf with zeal to a study of
the important udwaitic works. He had not proceeded far,
when, to his great surprise, he found thut what the guali-
fiel monists criticised in the adwaita had been criticised
by the adwaitins themselves at a certain stage. The
ximiles of the gerpent in the rope, &c., were. he saw, admit-
ted in adwaita 1o 1llastrate some particular poiut, and that
done, they had been rejected, whereas the qualified monists
not n-tioing this fact criticised 16, He became more and
wmore interested in the study uod was devonriug books after
books of adwaita philosophy. Nearly two years elapsed in
this way and he di.l uoi start on his discassion tour. Seeing
this the sage asked him why he had not gone out to dis-
cuss, and he rephed, “ I see that there is no r100m for
(quarrel.” _

" The object of this story is only to illustrate the insuf-
Scieucy of second-hand infermation, and- uwot to set up
the superiority of one systern  of philosophy over
the other, for both, if siveerely followed lead to the
same goal.

Nosopy-kxows-wno.

- amma s amm s ——— . —————

Dantbeisit and the Vedanta.

Almost nine out of every ten studeunts of philesopby
in Western countries who examine juto the religion pro-
pounded throvgh the Upanishads, and expounnded by San-
kardchirya, Riminujs, und others, give up the search,
after a time, expressing themselves fully convinced that
Vedantic Philosophy is Pautheistic, and probably at least
eivrhit ont of the nine who reach that conclusion bouestly
Lelievo whut they say.  And yet, in reality, such is by no
immeans the truth.. The Vediuta holds that while tho 1dea
of % Gad sepavate from mun, regurded usan object of vener-
ation and love, is not a oontradiction of the real Truth,
yet it represents wnnt of ability to perceive that Trath in
its reulity, and says that the highest truth ie reached
whon we ave able to see one orly, not God and nature, but
Go1, and God alone.

Pautheism i3 also moniatic, in that it says there is
nob.a God und a nature, but Pantheism says that the
nnity is reached when we see God as pature,—uature
ag-iv appears to us. The whole diffsrence lies in the use
of one word. Where the Poutheist sees nature as God,
and worships the Suu, or the Moon, or that part of nature
which appeals to him as the higheat and grandest expressi-
on of thut God-unture, the VedAntist sees God in nature.
He seea that nature, by itself, cannot exist cue moment.
He sees further that the assertion of an independent Iu.
tinite uud a depeudeunt universe contain- . grave contra-
diction, for that fintte universe will itself limiit the Infinite.
lt ts insuflicient to say that God, being Iufinite, holds in
s hund this power of seif-limitation, for that would ia-
troduee into the lufinite two irreconciluble elements— -
an uacondittoved element (if  that were possible) and a
couditioned etement.  Consequently God caunot be unture,
or to put i1t more clearly, nature cannot express God. But
by withdrawing within oursetves, and from nature, that
which we suw 23 nabure we see avew as God : we are
onnbled to look through the veil which we oorseives have
cnst over the reality, and the vuil dieappearing reveals
ihe God within. ‘T'he subject, which tas foolishly tried
to objectify itself, withdraws that objectification within it-
sedf nenin amd sees the léternal subject alone, free, and
uncotditionied by the limictations and tmaginary qgualibi-
catious with which the mind hud surrounded it and
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dimmed its beauty- When we see natnre we do not sec
God, and when we see God we do not ses natnre, becuuse
the very idea of secing nature, ia projection of the subject
(God), and the subject regarded initself and in its own
light has none of the imperfections and differentiations
whichh we have imposed npon it in the process of objeati.

fication. Tennyson very beautifully expressed this iden
thus—

““'The sun, the moon, the stsrs, the seas, the hills and
the plaing—

Arenot these, O sounl, the Vistou of Him who reigns ¥

{3 not the Vision He ¥ tho' He be nob that which; e
seemy P

Dreams nre true while they last, and do we not livein
dreams ?

True, indeed, it is that we do live iu dreams, but whilo
we are i them we cannot afford s ignore a certain
amount of veality in themn. The very fact that we speak
of gettiug out of the dream shows ug this. Still no wan is
content toremain always a dreamer, and there must come a
titne to everyune when the utier uselessness of the things of
seuse vexes his mind, und he tries to get out, to wake
from the dream. ‘When we have unthinkiogly made at-
tempt after attempt to express God, reoresented ns the
Ideal and perfect good, in a nature which exists ouly
by reason of the continnal fight hetween good and evil,
dissatisfuction begins xnd we commence the search fora
way out. Sowme are able to realise freedom by repudiation
of bondage, but this requires infinite strength, and i= far
beyond the capabihities of most men and 'women., Others
scek a slower, but perhsps safer, and equally sure method,
by makiug their own vatures pure and free from hoth
good and evil, aud so becoming more a reflection of theiy
God-ideal, and for this gradual manifestation of the reality,
devotion is the best means, n devotion which is so pure
itself aud so frec from unworthy motives, that its very
imtensity brings.the subject and the object, the lover and
the Beloved into closer and closer communion, untit the
one cannot be distinguishod from the other

But eveu this dovotion bas its stages. Thought can
only ba expressed in - symbol; we eavnot possibly
think without givinug name and form to that thought,
sud thus symbols arise, aud it matiers littte whether thut
symbol be iuternal or external. Here again thero bas
beeu s groat deal of wisapprehension as to the real
significance of Vedic religion, The man who person-
alises his Ideal in his own mind cannot see thst the
man who worsbips thut ideal in a symbol of wood or
stoue or external nature is doing just as he himself is dging,
worsbipping not natuve or the image, but the qualities aud
attributes which he fuentally attaches to it. Imago wor-
ship 18 as completely misunderstood when it is regarded
ny Pantheism, as is the idea of the Divinity of mau held
oy wouists, und generaily the greatest objections are
rnised by those who ave themselves most attached to au
Ideal to which they have gives form, and thus reduced
to saymbology. There is roum for much more hberality
in these mutters than we fiud at present. We need to
realise that we are much nearer to oor Ideal, much nearer
to God, when wo can really practise at every moment of
our lives universal love, than when we limit that love to
tbis form and tbat form, to this person aud that person,
uuy, worse, to this method of reachiog tbe Ideal and that
method, 1f God is infinite, the uaviversal s certainly
nearer to Him than the particuniar detuils of that unjver
sal, and it is through tho Universal, and the Universal
brought into oor every day life, tbrongb love, that we
shall eveutually be ourseives of the same nature with tho

Ideal.
J. J. Goopw;x,
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Seelers atter God.

SRt A‘LAWANDA'R.

(Corcluded from page 42.)

Nambi took A’lawandir a long way from Madora, and
then, when 1t was dinner time, opened a copy of the Gita
which he had with him for piriyana (daily reading) and
read out the ninth chapter in it entitlet, “Rija Vidya
Ré&ja Gubhya Yoga.” A'lawandir listened with attention
to the recital, and after dinner nsked Nambi to teach him
Gita ; forin those remote dayy it was a strict rule that the
Gitd should net be read except under a teacher, and the
numerous translations now in vogue, from which people
find 1t ensy to mislearn, were not in existence then.
It was sacrilegious to appronch the Upanishads, the
Vedinta Satras and the Gitd without the aid of & proper
instructor—an idea which the readcrs of the modern-day
norympnthetic and misteading translationa of these sacred
books full of divine wmystery, might perhaps scoff at ; bat,
in the time of Alawnndir, to learn and not to mis-
Jearn was the ambition of students. So the king requested
Nambi to initiate him into the' Supreme mystery and
wisdom’ of the Gitd, which thoe Intter readily consented to
do ; and no sooner was a regular study begun than Sri
Alawandar, owing to the accomulated virtne of previons
births, felt himself transported to a new worldof ¢ an
amplerether aud a diviner air,” where there was neither the
pettiness nor the struggle of ordinary mortal existence.
It flnshed vpon him that his ‘home, sweet home' was away,
far away from the prison house ofthe sense world; and wlen
bo enme o the celebrated verses in the second chapter be-
ginning with—

There is no existence of the vnreal: of the real there
18 Do cessation of existence. The truth regarding these

two 18 seen by thescers of the Real.
and ending with—

This, weapons do not cot; This, fire does not born ; This,
water deoes not wét and wind withers This not.

This cannot be cut, nor burnt, nor wetted, nor dried up.
It 18 eveclasting, all-pervadine, stable, firm and eternal.

Tlus is said to he nnperceivablo ; unthinkable and on-
changeable. Wherefore knowing It to be snch, thou
hadst better not grieve,
he felt as if he had suddenly recollected something long
forgotten. The verses appeared familiar to him and
reminded him of a thine with which lie had once been
very, very familiar, and he grieved becanse he had for-
gotten 1t so long, because lie had exchanged that everlast-
ing, all-pervading, stuble, firm and eternal Atman in
Irim for the fleeting, paltey things of life, and bad sold the
Kingdom of God fora petty principality in this low earth.
He pioed to realise that which is unperceivable to the
senses, anthinkable by the mind and unchangeable in its
esseiice. Ie at once threw off the costly robes hie wore,
the Jewela with wlich he had adorned his hody, which he
now felt to be bublle.like and unreal, fell prostrate at the
fest of Nambi and besceched ta be fally instracted in tho
decpest mysteries of divine wisdom, Headded that he did
not require tho trensnve, however vast and valuable

it might be, which his  grandfatber had left  for
him, for Lo was determined wo more fo  retarn
to his  kingdom but live a beggar forr tho sake
of discovering the everlasting  treasnre  which Iny

concealed in himself,  Nambi commended his enrnestness
and zeal, but advised him net to throw away his jewels
nued robes, maying, © True rennociction consisty in giving
tp all desive, but by giving up vonr wealth and kingdom
you do not renounice, for you desive to be a beggar, Be

as you are in outward appearance, bnt be nnattached in
your mind. This is the secret of renunciation. Also do not
despise the legacy yoar grandfatber bas left for vou. for
be gave it ant of love ; but before going to recover it, we
shall, if yoa 8o desire, stay here for some time and fnish
this Gitd and then proceed to take hold of the treasare.”
Alawsandir readily s;zreed and the whole GilA wrs gone
through leisurely.

Before it ended he beci. ne fully imbued with the spirit
of its teaching. Whateser he did, whatever he ate,
whatever he offered in sacrifice, whatever he gave i
charity aud whatever aosterity he engaged in, he!did all
as an offering nnto Godand in bis eyos the pain and pleas-
ure of others became his own, for he saw all things ia
himgelf and himself in all things. The words of the
Lord—

Ho who offers to Me with devotion a Jeaf, a flower, a
fruit, water,~~that I accept, offered as it is with devotion
by the pore-minded, (1X, 26.)
filled bis mind with a new ambition, aod he pined to realise
the trnth of the Lord’s promise contained in ithe follow-
Ing verses—

Fix thy Manas in Me only, place thy Baddhiin Me.
Thoa shalt no dooht Jive in Me ever after, (XII, 8.)

Fix thy thought on Me, be devoted to Me, sacrifice to
Me, bow down to Me. Thou shalt reach Myself, troly da
I promise nanto thee (for) thon art dear to Me, (XVII11, 63.)

After the Gitd wss completed Nambi proposed to his
dirciple that he should go with him to recover the treasure.
A’lawandir relnctantly consented, for wealth in how-
ever large a quantity had now no temptation for him, and
went with bis guru in search of it, Nambi led him
throngh several Brahmin villages, crossed the Cauvery,
tcok him ijuto the temple of Srirangam and, pointing to
the grand image of Sti Rangapatha,® said, “ This is the

great tivasare yonr grandfather has left yon. Take firm
hold of it and relieve me of the trust.”
A'lawandir was overwhelmed with sarprise. He little

knew that his grandfather had left for him the noblest and
the best of Jegacies, foand no words to praise h's grace and
love, and expressed his gratitade for Nambi only by falling
at his feet again and sgainand wetting them with f.arsof
Joy. And looking at Ranganétha be said, “ O Great
God. Thou bast been in my grandfather'a possession, and
now thut he bas given Thee to me Thon art mine, the God
of my grandfather, the God of my family, my own God.
I have found Thee atlast and shall no long-r leave
Thee. Ah! what a treasare has my grandfather given
to me and how troly did my Gorn Nambi speak of It as
a very vast trcasure by obtaining wbich yon will be-
come much richer than any other king on earth.” Ah,
llew vast a treasure ; It is beyond time and space,
Akhnanda, illimitable. By obtaining Thee 1 obtain all,
for everything is contained in Thee. By knowing Theo
everything else is moro than koown. Truly did Numbi
say, “ By securing It you can easily vanguish all yoar
enemios, and no one can ever defeat you.” Al my ene-
mies desire, angor, lnst, &c., rll get overthrown at Thy
very aight, and no one can ever defent nie, for Jike the
old sage VAmadeva whosang, “I am Manu, I am Sarya.”
I am the Solf of all. Ah, how poetically did Lord Nambi
spenk of Thee when be said, “ It Jies betsveen two
rivers, and within seven successive walls. A huge rerpent
gnards it and a Rakshasa comes and vistia it once in
twelve years.” Thon liest between the Canvery and the
Coleroon, and in my hen~t between the ever fowin

streams of Sankalpa and Vikalpn, The t-hmmaml-hoadag
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A’discsha guards Thee, and Vibishana comes and visits
Theo ouce in twelve years. Truly was this Treasuvo
beforo mo lnid in by a mautra, and traly could a munira
alone sccure for me this possession. ‘The sacred herb
of which my blessed gura spoke is the Tulsi of which
Thon art oxtremely fowd. O ‘Preasure of treasures,
Thou avt mwe, mino for ever, wino by bivthright. |
shall fake fivm hold of Thee and shall not leave Thee."”
Do saying he flew wmcteor-like towurds the Sacred Jmage
and claspiug it swooned nway in love. After . loug while
he recovered and then addressing his perceptor and
saviour exelaimed, * How shall I thank yon for havinyg
sought me and taken mc ander the shelter of yonr grace,
aud baving shown me in no mistakahle way that there
15 no treasure ou earth more lasting, more needed anid
more precious than God, und that that treasare is my
birthright. O best of guras, in what words conld I extol
tho glory of your love which could look upon iny vedemp-
tion as a burden laid upow you!”

Tradition relates that Alawandir then resiguned his
sceptre and devoted the remaiunder of his life to Bbhagavan.
nizshte or Yogic contemplation. Ile wrote n few treatises
oit Chit, Achit and I'iwarn, the trind of the Visishtadwuitic
philosophy, which was to find its best exponent a few
years after in Ramiunja. He had three nnfalfilled wishes
at the time of bis death ; and it 18 said that in token of
that, even after his death three fingers of his right haud
remuined closed, and that they resanmed their natmral
pusition only when Riminuja, who almost aocidentally
ennse to the spol whero the fuveral wus aboat to take
place, promised to fulfil the three wishes which were
communicated to him by his disciples. The three wislies
were that n Visishtadwaitic commeuntary should be written
for the Prastinateraya (the Upanishads, the Vedints
Sutras and the Gitd), that tlie name of Parésara the old
Vaishnavite commeurator of the Vedinta Sutras shonld be
commemorated vn earth by giviog it to & person worthy
to oear it. and that n commentary shionld be written upon
Nammilwar's ¢ Tiravoymozhi,” which lntter was done by «
disciple of Rimiunnju.

M. Raxoaxarua Sasthl.

The Sympathy of Religions.

By Swa'yMt SVRADA'SANDA,

The Angust pumber of the Journal of Practical Meta-
vhysics, (Bostou), Publishes the following-paper, read by
Swimi Stradinamia beforé the Free -Religious Associa.
tion of Americw :—

I'he subject of this morning is the oue paculiar featnre
of the religion of ludia. The whole history of India
shows that, and if exumple is better than precept, as the
proverh siys, the Indians have a glorious past and a
Lrizat present hichind and around fthem, in the ﬁ!;!ld of
rcligian, 10 prove the utility and sonnduess of their all-
embracinyg religious beliefs. Long hefore the Sun of
Nazwmreiir had avisen in the horizon of Palestine, loug
before the mighty Bnddha had ealled his flock around and
sent thom all over Asin, to preach the doctrine of sym-
pathy awud cowmpassion, with especial directions not 10
vevile any religion (for whoover reviles another religion
injares nob ouly thut religion. but also his own), there
avose ohe in Indin who preached with the voice of thunder
the aciive symputhy of all religiouns towards one another,
based on the vecoguition of the fact that they all lcad to
the sume goal. The author of the Bhagavad Grita, the
Pivive Kyrishua, found thie solution of this vexed problem

along the ways which in the end reach we.”
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of the attitnde of one religion toward another in these

wemorable words: * Whosoaver comes to mo through
whatsoever way, 1 reach him. Kuow, ull men wre coming
All alonye
the history of Indin we find the pructical earrying vut of
this wide principlo in the field of religion. Never lus
there been a religious persecution in the lavd of the indus,
and never wus individual liberty lmited by soviety in the
e:ld of veligion.

By symmputhy the Vedintist does pot menn o kind of
dull indiffereuce, or hangbty toleration, which seems tu
sny, * I know you nro wrong and my veligion is the wuly
true oue, yet 1 will let you follow it, aud perhaps onw day
your eyes will boopened.” His symputhy ix not w negative
one, but it is of a divect, positive nulure, which kuows
that all religions are true, they havo the same goal, They
are, as it were, parailel lines proceoding from the sumo
point, or the radii from one comunon cenire, or. us u
Yedintic poet expresses it in his beautiful langunage,
“like the waters of the different rivers flowing throngh
straight or winding paths und mingling with the ovenn,
tosing all naine and form, they ull weet in Him, who ix
the ocean of light andlove.,” Why shonld they qanrrc!
then? Why may not 1 follow my own path, and at the
same lime lhelp yon activeiy and make the conditions ot
your teavelling.in your own path easier? 'Uhis is the
one greab trath which tha Vedinta has to givo to the
world, The Vedintan has never proselytized, nevee
attempted to break this wonderful harmouy of the relivi.
ons orchestra of the universe by bringivg it down ty
mouotoues, and yot wuve after wave.of spivitunl thonghts
and idewls has crossed the snows of the Himalayvi
peaks, toned the fanaticism in the dreary deserts of
Persia and Arabia, beuntitied and onriched the bewuti-
ful land of the Cirecks, and wmade the sublitmo nore so
i the land of the Pyvamids. The mission of the Vedint:
to the West is not to make Christians Hindus, but
to make the Christian a Dbetter Christian, a Hindu 2
better Hindu, and & Mohammedan a better Mohammicedan :
to evnvince men that in and through all these vurious
religions there runs that one common thread of trath, und
go yon whatever way, you cannut bnt reach God. ‘:lle
is thie mover, the sustainer, the Lord, the wituess, the
stay, the vefuge, tbe friond of this universe,” ovus Ht,
Paal says, “in Him we live and movo and huve one
being.” The Infinite isat the beginning of this evolu-
tion, and He the cud of it. The Vedinta, therefor:
recognizes the one great faet, that there is -unity in
variety in the plan of nature; that however much thers
may be varicty in any plane of existonce, the phvsical,
the mental, or the spiritual, yetin and throngh jt there
i8 that unity. |

Tho second great fact, on which the Vedantist Luill:
his vniversal sympathy and toleration, is thut varintion
1s necessary to covolution. What does evolation muew
bat the onfolding, the changing from vne to anbther, wd
heuce variation ¥ Destroy variation, bring samencss in
auny field of unaturo, aud yon destroy evolution; amd the
nuiverse is such a joined pieco of mechanism, nud mutwre
is ko oniform throughout, thut this is not only true in the
physical and the meutal, but also in the spiritoal ticld.
Destroy variatien, thervefore, in the religioux field, try ws
wake all men think alike in religion, try to break down
sll religions and keep one in their place, you will find
vhat you bave destroyed religion itself, Chen again we
will hnd that as afl owr ntlﬂmpts to mako all nwn fisink
aliko will invariubly fail, so it 18 impossible to Ining oue
religion in place of the mavy. The many will survive us
long as creation lasts. Recoguize, therefore, this naturaul
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recessity of variation in the field of religion. Give every
~ne tts proper place, and know that they ave all ways to
attain  to the Trath behind. The Truth will never
change ; it 18 beyond all changes of nuture, beyoud the
realm of all Jaw and cansation ; yet the manifestation of
this Trath in the Held of law sad clusation is nways
partial and limited, and will always vary. Different
ways will bhe discovered in different times to reach that
‘Truth, and those different religions will be just as moch
tric as those that exist at the present day.

From very old times man bns tried to tind out the
one common ground in which all religions nieet. Attempts
hive been made in Alexandria, in Greeee. and in many
ather places to enll traths from cvery velision awmd com-
Dine them tuto & new one.  They have failed miserabls,
hecnuse Ehey never recognized the tirath that variation is
necessary to evolution,  They never recoguized that all
thexe religions nre true, and sait ninds in ditforent stagos
of evolution.  They never recognized that ihey atl poine
towards tlie one great face, that theend of evolntion is
to make man perfect by leading him into the supercon.
scious state.  Else how do we account for their general
agreement on this point ¥ Why do two religions which
seem diamaetrically opposite in their vites and cererouies
nd doctrines, speak the same story heve ¥ In imystieal
ceremonties, 1 the garb of mythology, orin clear-ent
philosophical language, they all speak the same truth.
that man in his real natare is perfect. and universal ; that
the hittie personalities grow and expaud till they all tind
themsclves to be the one universal individuality. infinite
and perfect ; that it is not something extraneous or the
uxclnsive property of one man or some men. hat that i
1s natural 1n every one, and is the crvadnal unfoldineg of
what 18 within. We in ouar ignorance think ithat the
siaying of Jesus that “T and my Father ure one™ iz true
i s case alone, or that when Ie said. * Be ye therefore
perfect as the Father in heaven is perfeet.” he is not to
he taken literally. We in our foolish iguorance think
thal the superconscions stage, which transcends the
realm of speech and thovght, is a lowersiage. a stage
very mach thesame as the ancouscions or the hypuntic
stage brought abont by the constant dwelling of the
mind on one suhject. Little do we dream in onr arro-
gance that 1f the constant dwelling and concentration of
the mind on oue subject will produce hypnotism, we
are already bypuotised by thoughts of love of money or
power, or some such trifling thing which to.day is and to-
morrow will not be.  Lattle do we stop te think thuat if
the going heyond conscionsness by thinking on Gad,
developing all our faculties to their highest, and pre.
serving all our energies from being sguandered in the lower
pline. ben hypnotised condition, it 13 worse hypnotism to
think, an the face of naked facts to the contrary. that we
are free. that whatever our senses reach and renson thinks
1= trne,  Shake off all snch foolish ideas. therefore, and
follaw your own religion, or whatever form of belief vou
ht.:”::\.‘t:-iu, know thut nnhhin;_{ LT th:.-atl'n_‘,‘ von o yaa erente
yonr owa hesven o el = The kingdany of heaven s
within }'tnt." audd you will lind it ns soon o vast ke Find
that within and see that ths wniverse i God's plavermnnd
el e has not left the managomoant of it in the hands of
anybody, and that man by whatever heis doing v coming
nearer and nearer fo the Deity.

Argaments have been raised to the eflect that the

preaching of untversa) symnpathy aud the toleration shown
towards all religions will destroy religion entavely. will
take off that intensity from men's religions helief whiel

prozeads from the foct of their rveeagnition that their

relimon  alone is the true one.  Sha!l we, then, et men
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continue in their faith of the infallibility of their awn
religion alone ¥ Will i¢c not be betler not to open our #yes
at all to the light which the researches of reason. of
history, of science, and of real religion 15 bringing before
ns every d:v ? The Vediota answers in the hrst place,
follow truin, wherever it leads you. Trath will never
conform itself to the individual or societs, bat they muost
couform themselves to it, Faith aod beliel gaiu their
strength by leing based nn trnth. bat no amount of
helief ia any antrath will strengthen one’s position.
Sccondly, that it 18 unreasonable and false to 3 that
the sympathy that you extend towards other rcligions
woald be at the expeuse of the intensity of faith in your
own. Belieye as intcnsely as -ou can in the infallibility
of your own, follow it out in (vur daily hfe, at the same
time believe that other reltgions are also as good in
reaching God for minds which think differently from you,
As in society there mnst be anited =zction in conformity
with the social laws, and also liberty for individual ae-
tion, 80 also in tbe ficld of religion, every rehgion munst
have perfect individual freedom and yet there must be
active sympathy for all others. Does the individual unit
when acting 1n conformits with the social laws, trymmg to
‘lo wood for the whole, imit hix own personal freednin, or
bring that good at the expense of the liberty of individnal
wction P Hence active sympathy and toleration is ovly

possible when we look npon other relivions in the same

light as we do onr own, when we believe in the infalls-
hility of not only our owa but of other religions also. We
will have to learn the great fact. that if one religion
1S false the others are false also, and if ore is troe the
others are true too. Wor if religion and revelation come
throngh the process of evolution. t cannot be the ex-
vlusive property nof any one sect or any one individual,
It ta common az God’s wind and raia, which comes both
to the just and nnjust: 1t 18 like the universal space,
embracing everything that is sentient and inseuttent.

The Missing Tenth; Reckoning without
the bhost.

Ter men, disciples of a gorv whose name was Aviveks-
parana (i.e., one who was perfect in Ins ignorance) crossed
a river hand-in-hand and when they reached the other shore,
thoy began to count their number, to know if they had all
of them crossert safely. One man counted and said with
alarm that they were only nine. Another counted and
said the same. A third counted and he also said the same.
Now the whole party got excited and began to beat their
breasts and tear their hair, though the fact was that they
were ten and that each man who counted, id so leaviag
himself. Then seeing a man seated calmly at a distance,
they went to him and. eomplaining of their fate, requested
him to help themn in hiscovering the missing member
whn, they knew not, was dead or alive. The calm inan see-
ing their distreas and the foolish mistake which ariginatad
it. snid to them ant of great pity, ™ Yon are rvoally ten.
The mistake was m vonr counting, far ench one connted
all others, Lut himself, Then ho asked every ono to
ntter his name and sepavated i tromn the rest and count-
ing ong, two, three and lastly ten.  They were very anxi-
ons till nine ended, and théu whon the number ten came,
they danced with joy and thanking their <aviour went
thewr way,

The story 18 a beautiful allegory of the lot of man.
The Avivekapitrana gnrn iz Avidya, ignoranco. The
river roprexcnts Moln (paszsion) on crossing which and not
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before, does man begin to think of himself, to see if be is
safe, if everything is right with him. He finds that
there are only nine eiemente in him—seer, seeing aud
thiug seen, doer, doing and the deed and enjoyer, enjoy-
ment and thing enjoyed and trembiles to find that heis
not whole. He distinetly remembers that there was an-
other bhut is nnable to find out whethor he 1is or ia nof,
(the same gnestion as was put hy Nachiketas to Yama,
“ Some say that after death the Self exists, others that
It ¢ues not, Clear my doubt concerning this.””) He weeps
at his loss and then approaching the Guru, the calm man
at & distance in the story, requests him with tears in his
eyes to help him in diacovering the lost tenth. The Garu
does not create anything new, hnt only points ont what
had been forgotten and left nncounted, by naming and
separating the nine by neti, neti, (not this, not this) till
at last the tenth which remains finds itse]lf. Jnat asin
the story the tenth man finds himself, after the nine are
geparated from him, sc the Atman finds iteelf as soon us
the Chetana and Achetana prakritis which together con-
stitute the pine-fold samsara abovementioned, as seer.
seeing, thing seen, &e., and with which it was confounded
are distinguished from it., When man thus knows him-
self he thanks and extols the Guru and dances with jov
exciaiming, “I am not any of the nine, nor am I the aggre-
gate of the nine. Obpe to nine all hegin from me and end
in me, for it is I that connted them. By their sideI am
the counter, the witness and considered along with them
I am the tenth and the Tast (Lingam), bat io myself I am
neither one vor two and stand on ever separate.”

A RecLusk.
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Shankara, Teacher of India.

By Cuyarues JOBNSTON.

A short time ago, an esteemed friend of mine who has
devoted mach stndy to Buddhism in writing of Indian
philosophy, drew a comparison between Shakya Muni and
Shankara, saying that while the Saint of the Gotamas
might well be compared to the founder of the Christian
religion, Shankara could ouly rank with philosophers,
like Kant and Schopenhauner.

Now, it 8 to me that, while this comparison does
'uuticaton*e of the great Vedautin’s character, as
Lis lucid insight and cogent reasoning may be egualled,
but are certainly not surpassed, by the greatest miuds of
our own or classical times, it quite fails to take into ac-
count another side of Shankara’s iife, which is of the
grentest interest, though tco generaily ignored by the
writers on Indian philosophy.

I shall try to ontline this side of the teacher's work,
neing materials gathered, for the most part, in Sonthern
India, among living followers of the master of Advaita
ptillosopby. 1t has heen noted, in passing, by several
writers that during his short lifetime Shankara, besides
writing his famons Commentaries, foapded.three Monas.
tories, or Colleges, the chief of which was at Shringeri in
theenorthern part of the province of Mysore. But I do
not remember to have seen it clearly stated that the great

organisation of which Shringeri was the.centre, is full of

life and vigor at the present day and has influential
branches, not only thronghout the Decean, Madras, and
Bombay, but even in Northern India, Benares, and Lower
Bengal., To this organisation helong all the best and
most inflaential stndents of the Advaita doctrine: and
chiefs or overspers are appointed for each province, whom
we might well call hishops and doetors in philosophy.

[NovemBer 1897,

. - e —— 4 - —--_.-.—.—ll------a-l--|l-—ll—.-Il----'--—--—'"-"_-I

The life of ihe central organisation at Sbriogeri has
been preserved in o wonderful and pecnliarly Orieatal
way. Jusl as Shankara bimself during his lifetime chose
pupils whowm be imtiuted into the deepest mysteries of hiy
esoteric doctrine, so each chief of the Shringeri College
chiooses his snceessor, generally selecting a youth or eves
8 boy of quite tender years ; and this elect pnpil is trained
daring the life of biy superior in all the wisdom which
comes down from the tirst grent head of the College, who
himself was but the follower of earlier sages, stretching
back in nnbroken line to the dim dawn of the Vedic age.
There is thus what we may well call an apostolic successi.
on, with the single difference that the chief is in each
case seleoted, not by a coliege of dignitaries or royni mau
date, but by his immediate predecessor, who chose hin,
a8 1 have said, at au early age, and watohed over the
gradual growth of his mind, character, and learning.
Fach chief of Shringeri i{s spoken of as the Shankarachar
y& ; the nuame of the founder having become a title of
bonor; and the present Shankaracharya is a man of the
highest character, a magnetic personality, a fine Sanskril
scholar, and a perfect master of all the intricacies of the
Yedanta philosophy, familiar with the works of his gresi
predecessors. A discourse of his, delivered during one o
bis periodical visits to the ontiylng organisations which
are under the control of the Shringert College, was recent
ly puhlished ; and it bears, in thought and langnage, the
clearest resemblance to the works of the great Shan

kara; such as the Tattva Bodha, or the Atma-Anatme
Yiveka.

To such an apostolic succession as that established by
Shankara at Shringeri the Indian scheols of philosophy
give the name of Gurun-parampara,—the same term, i
wiltl be noted, which Shankara himself uses in his Con.
mentaries on the Chhandogya and Brhadaranyaka Upan.
ishads, where he speaks of the teaching of Rebirth, o
Reincarnation, having been handed down as a secreb eso
terie doctrine, by the line of teachers, or Guru-parampan
of the Rajput race, before being revealed to the Bralimans
The Upanishads themseives contain lists of very ancied
lines of teachers, which go back to mythological ages and
invariably lead up to the deity, as their first fonnder
and, within historical times, we find constant traces d
the same institution, ns, for instance, in the case of Shan
kara himself, who was the pupil of Govinda Guru, the
prpil of Gaudapada.

There i3 a traditton in Southern India, among the fol
lowers of Shankars’s schiool, that this (Gaudapada, wh
is known to us as the suthor of a poem expanding th
\deas of the Mandukya Upanishad, is the same person a
Patanjali, the Anthor of the Yoga Sutras,. If this tradi
tion represevts a historical fact, it will be necessary foru
to date Shavkara not moro than two generntious Inte
than Patanjali, or some time in the sccoud century befon
the Christian eva aud 1 have been assared by man
Brahmans counected with Shringeri, that the hsts
Guras, still preserved in the archives of the College thern
fully bear ont this date for the great Vedantin tea“her
notwithstanding thut the accepted opinion among Kuw-
pean scholars is that the first Shankaracharya lived i
the eighth century of our era. Up to the present, howeve,
1 have not heen able to obtain a satisfactory copy of thi
hist of Guras ; several which have been published bein
imperfect or incomplete, so that it seems best to leave th
matter open, merely recording the fact that this traditin
exists and 18 widely accepted by the followers of Shankan
themselves. I have furthier seen it statad that the list
in the minor Colleges founded hy Shankara also fuliy



Novemser 1897.]

- -

e —t— L .. - e e —— S 2 = —

THE AWAKENED INDIA.

09

bear ont the same date; but further evidence is necessary
hefore we can come to any dehinite conclusion,

It will at bnce be seen that the Shrineeri College and
the organisation of which it is the head ave perfectly ana-
logous to the Lamaic system of Tibet. and we may very
well compare the Chief of Shringeri with the Teshu La-
ma. 1 believe 1 am right in saving that the Chief of the
Mysore-College 13 invartably a celibate, like the first
Shankacacharya, while his depnties in the varions pro-
vinces are married men, fotlowing the old Brahmanical laws
forr honseholds. It is intercsting to note that Mysore State,
in the novtbern part of wiich the Coliege of Shringeri is
situated, still largely conforms, evem 1n its femporal
covernment. to the Brabmanieal ideals, the dominant
powers being strictly orthodox. and thns furnishing onr
best analogy to the political conditions of Buddha’s day
whon the Bralimans practically rnlell even in affairs of
state, as ministers and diplomatists, uwot less than as
teachers and priests.

The great organisation founded by Nhankara has with.
stood unshaken the conqnering armies of the Propbet:
and when we consider the great learming and high pbilo-
sophical training of its living followers, we may be con-
fident that tbis closely knit association of Advaita schools
will in no way be weakened or chunged by contact with
Western thonght, which has too often been but another
name for the most ignorant materialisin, especially when
coming into contact with lastern faiths.

1t will thus be evident that the comparison with Kant
and Schopenhaner by no means docs justice to this side
of Shankara’s work. If we can imagiune that Panl, instead
of Peter, had founded the hierarchy of the Chriztian
Church, to perpetnate and preserve the mystical teach.
ings which we find 1 his Letters to Golossi, (Falatia, and
Corinth, we shail have a much traer pavallel. Or if we
conld conceive a practical reformer. such as tradition
tells us Pythagoras was, leaving writines like the Plato-
me dialogues, we shall agam approach to a truer coneep-
vion of Shankara’s work. If we haul an apostohic sucees-
sionof masters in Greek philosophy. each bearing the
name and inleriting the thoughi of the greatest pupil
of Socrates, lasting through the centuries, supplying an
inner, philosophic side to the sueccessive phases of popular
religion ; and conserving, as the heaet of a widely extend-
ed and powerful organisation, the highest ideals of Pla-
to’s best thonght, we should be imnore in a position to
understand in what relation Shankara the Teacher stands
not only to Indian philosophy but atso to Indian life.

Many of the finest scholars and most iofluentinl men
anong the followers of Shankara affihated with the
Shringeri College are also graduates of the Inghsh
nuiversities i India and ire prominent as lawyers or
administrators under the present Government.; their posi.
tion us snch in no way interfering with their relations to
the grent Vedanta College, jnst as their studies in Kuvo-
pean science or history in no way ¢iash with their earlier
allegianca to Advaita idealism. ~inee their intellectual
training has thoronghly fitted them (o hind a jast and har.
monions relation between onr physieal kuowledee and
their own metiphysical theories.

We are not in a position to jndge bhow far the numerons
traditions of Shanhara's hife, preserved 1o the popmine his-
tories, are. faithfnl records handed Jdown from contem.
porary sources ; and [ am far from holding that the ele.
ment of the so-catled supernatnri, which often tinges
them, jnstifies us in rejecting the pictures they give us of
the great Vedantin's personality. Bnt what we know of
Shankara’s practical work, as embodied in the great and
powerful organisation I have deseribed in outline. is quite

suflicient to show that the Advaiia teacher mnst have been
a man of rare power of character, endowed with a com-
mauding will, azs wetl as with a penetrating intellect ; for
uo man of less magnetic force conld have persuaded s
contemporaries to found and sapport such colleges com-
pletely devoted to his tdeals, especially when we remam-
ber that his work lay aimost wholly among the Brahmans,
whose class had lang grown old in privilege and power:
and with these, as we know from Buddhba’s life, had in-
herited a profonndly conservative suspicion of change.

That ths powerful hody should have continned to
cherish, and sEuuld cherish to-day, an ideai of the highest
and most abstract philosophy, with a vast body of learn-
ing continnally added to, though already of great ¢ 1pass
at Shaukara’s *death. is the Iliveliest testimony 1o his
ganing and power, as & ruler of men, not less than as an
tiiuminer of minds,

The very reasons whicii make the excellence of the
schools founded by Shankara—the fact that they deal
with the loftiest and most abstract regions of philosophy,
and appeal almost wholly to intellectual and cultivated
tninds—have beeu the causes that we have not, for Shan-
kara, as for Baddba, a mass of legends full of popnuiar
feeling and emotions, such a3 sway the minds of the
masses, appealing rather to the iguorant than the learned.

Shankara is thus a figure for whom it would be diffienlt
to fiud a parallel; as, indeed, to furnish comparisons, we
have been compelled to resort to imagination; a philoso-
pher of the highest rank, who, not conteut with the world
of abstract thought, went forth into the world of men;
seeking, and finding papils who should accept and carry
ont his teachings, and impressing his will on their minds
with sach imperions power that his best ideals are per-
petuated and preserved, by a hierarchy of philosophers,
to the present day.

A word in conclusion as to Shankara’s teaching,
3riefly stated, it is this: The canse of the sorrow aund
snffering of mankiud is a belief in the reality and 1solated
existence of the personat life. DBut the persopality, with
the fate of which each vne of us identifies himself, has no
real existence ; it i3 nothing but an image of the body 1n
the mind, und its sufferingsare imaginary. Its original
canse is the * beginningless, ineffable unwisdom” of separ®:
ation; and this illasion of isviated being is dispelled by
an insight, which we may well call tlluminafran, or tnapr-
ration. When the false self is dispelled, Shankara tells
us, the real Self rises in the héart, as the sun shines vut
when the clouds are dispe ‘The real Self i3 the self
of all beings ; hence the revélanon of it b an end of
egotism, of the sense of s¢rarate life. The real Belf is,
further, the reality underlying all outward things; hence
its possession makes an end of all lust and desire for ont-
ward things. Thus the realisation of the selfleas Self
destroying all egotism and lust, makes an end of the sor-
row of the world. But this illnmination, which is perfect
freedom, must he led up to by right understanding : for
the errors of the mind are the trus cause of bondage.
Ilence the necessity for a sane and broad philosophy, and
for schools nnd teachers fo preserve and pevpetnate this
philosophy. To sapply thiz neceasity, was the nairg of
Shanknara's life-work. —(From the  Open Conrt.’)

1 have noue relnted to me

Yot all horo'are my relations ;

1t 3a I that ereate rolativosn;

it is I that destroy relatives;

[t in I that am dear to all my velatives ;

Wedded to the Lord who lias no rolations,

—-'Thir ia what my danghter {mind) says te ma;

And ye men who arc related te mo, what shahl Tsay to yon?
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True Greatuess or Vasudeva Sastry.

By T. C. NATARAJAN.
Cuarrex XII.

My readers would easily bave guessed who the youug
mun was who was thas shouting at such an hour. Sreeni-
vasin quickly ran towards the voice he heard ip respouse to
biz shouts, but what was his disappointment when instead
of the Siddha, his sclf-elected gurn, whom he se eagerly
sought, be found an old black paudaram wearing a dirty
garua cloth and resting under a shade waiting for a hall
of rice from the food that would be offered to the Deity.
Poor Sreenivasan turned away more qnickly than he went
and flew into the temple, while the papdiram who saw
bim thus run away growled a little und kept quiet withont
caring to rise and see what the matter was.

Sreenivasan's feelings ut the juncture conld be more
easily imiagined than described. He had left his bome
with the expectation of wmesting the Siddha at this place,
for so he had promised, and the poor youth had taken the
train to Trichy fondly believing that his mysterious friend
with miraculous powers would do the distance by fiyine,
He had foolishly swallowed up every big lie that had been
said of the Siddha—snch was his anxiety and eagerness
to obtain a teacher—and had really fancied that his ‘ gurn’
was no less than God in hamaun form. He himself d-ig not
want the so-called Siddhis, iying in tbeair and the like, bat
only that freedom from the hondage of Samsira which
trne wisdom brings ; bnt the Siddha had told him thas the
latter. was impossible without the former and that the
Siddbis were the only signs by which the real
be discovered. It now clearly strnck him that he had been
deceived, thongh he did not know that the Siddha had
left his father-in law’s bouse immediately after his own
departure and with the gentleman’s cash chest. He was
sorely troubled in. hearl and knew uot what to do or
where to go. He was nol willing to retarn to his fatbher-
iu-law’s honse, and he had no house of his owu to go to.
for he was a poor orphat.  le foudly belioved for a while
that hia gara might after all be no cheat, tbat something
might have detained him on the way and that he might
yot make bis appearance. He did not know that the
Siddba came to Madura not for the purpose of finding a
suitable disciple in his person, but for several others not
thie least of which was the abdnction of his wife and that
he was fortunately frustrated in lus chject by the time-
ly appearance of Vasudeva Sastry aud that to make the
best of a bad bargain he fled away only with the cash
chest.

Sceenivasan stayed the whole day on the roek fast-
ing and every moment expecting the Siddha, bus the
latter did not turn up; then iu the eveninghe pitecusly
complained of bis lot to God Ganesba saying, ** Is this the
reward for baving songht Tbee ? ls this the way in
which Thou snfferest intoceut seekers like me to be
deluded ¥’ Great men have said, ** Just think of Him only
one moment with sincerity and with all your soul ; then
He i1s sare to be at yonr service. Prononuce His narme
ouly oace ; and He is yours for ever.” Are they also
Liwrs” 7 The Image of couniwe mude no reply. He then
thonght that his bhakti was not siucere enough, that he
did not love God with his whole son! and he resolved to
make penauce for obhtaining God. The story of Dbhrava
tue infant bhakta came to his mind aud be said to hin-
gelf “While even that child obtained God by.pepance, how
much more eagily should I Really uo une on eartbh thiuks
of God. As Sankara has said, children are addicted to
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play, young wmen to young women.and old men to care,
but no one desires God. Yes, {shall frow this moment
thiuk of Hun zud Himn alone, think till tenrs roll down
from iy eyes, as many a grout sage did of old. 1 shall
weep 1n torreuts and never rest till I 6nd Hia or at least
tiud o gurn who will lead we to Fam.”?

He spent the whole night on the vock withont sleeping i
wink. s body sudly wanted steep, but he would not
close his eves nud =at muttering, * Siva, Siva, Siva,” and
whenever he feit sleep overtakiug him, he Lit his leg with
a stone which lie held 1w his hand for the parpose. Iu
spite of there strong and repeated efforts to keep off sleep,
be slept away uncoosciously for over two bours n the
middle of the night and then he snddenly started ap aud,
finding that be had fallen asleep, he heartily cursed bhim-
self and hit lus hands, feet and head witke tlisstone. Then
be resumed his muttering and wept that he did not
love God enough. He was anxious to find God
or at teast the gura that will show Him before the Lreak
of day, so he redoabled his penance saying, * Gajendia
Alwar called GGod only once when he was seized by the
crocodile and God at once came to his resene. But I have
called Him more than thonsand times ¢ Siva, Siva, Siva.’
bnt He has not made his appearance, which shows I have
not even a ten thousandth part of the elepbant’s bhakti.
No, this won’t do.” The day broke bat God had not come.
Buat Sreenivasan did not despair, he increased his ansteri-
ty, wept and wept till all his clothes got wetted and
insted the whole of that day also, expecling every moment
that God wonld come personnily or send dne of his messen-
gers ; bat nothiug of the kind happened. Then be began to
abuse Him as cruel, unmerciful and so on, but He remained

~ insensible to even abnses. After half-past six o’clock in the

evening, lie felt exceedingly bungry and was unablc
to endare the torturing semsation. * God is domb, deaf
and blind,”’ be said, ** [ do not care for Him. Tnstead of
praying to Haom 1 might as well pray 1o the rock on which
I 51t So suying he threw away the stone which he held
his hand to chastise himselt with for his want of serious-
ness and got down slowly with a view o take somne supper
in some hotel.

In the meauwhile Vasudevs Sastry bad come to Trichy.
and had spent all the day 1 searching for him in the
varions hotels and other public piaces. He had wandered
from one end of the town to the other and left no corner,
not even smull lanes nnsearched. He found nobody who
conld give bim any information about the object of his
search aud 1a the evening after sanset be climbed np the
rock to see if he may not be found there. He was ascending
and Sreenivasan was descending just at the same time.
A few seconds more and they wonld have met, bat jnst
then there appeared before him a dark looking middle
aged man with a strange wild lonk in bis fuce and heckon-

ing biin in 2 mysterious manner took him away to a retived
corner close hy.

- ———

| am the three-eyed Lovd of whom people speak :

[ am the four-faced Brahma of whora people speak
L am the gods of whom people speak ;

I am the Lord of gods of whom people speak ;

I am the sages of whom pcople speak ;

Wedded to the clond-colored Lord of whom people
speak,

—This what wy daughter (mind) says ;

And ye men of the world what shall T say to you ¥



