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Novelty in the “Ayurvedic Medicines.”

Agnidipaka or the panacen for (ieneral complaints,—
Removes Indigestion, exites good appetite and.improves genc-
ral health. Per phial Re, 1-0-0, |

Amritaballi churna ov the Baby's Mriend,—cures [ufantile
Diavvhosa, FFever. Per phial Re. 1.0-0,

Amritaballi kasaya or the Blood purifier,—Removes all
impurities from the blood, enres Syphilis, Scrofuls, Rheuma.

tism, =kin-diseases, &c.. and improves health.  Price per bottle

Re, 1.8.0k

- Ashoka Ghrita
Rs. 2.0-0. -
Ashokarista cures Dismencerrhow, Amcenorrhan, &c., re-

movos sterility, Re. 1-5-0.

Ashwagandharista or The Tonic Balm ol Ashwagandha,—
cures Nervous and geucral Delility, removes the poverty ot
blood, infuses hiealth and ¢lhieerfulness. Re. 1-0-0,

Dantadhavana Churna or The celelnrated Tooth powder—
Allays toothinche, cures gamboils. Per tin Re, 0-8-0.
Kutajarista specitic tor Dysentery, cures Dysentery, arrests
Fever and Anazavcea, Rs. S.0-0.
Ajl sorts of Ayurvedic Modiciues, oily. gritas, &e., can be had at
moderante prices. Catalogues will be sent free,
g7 Alt orders, Money Orders, &v., should be addressed to
T. 8. SUBRAMANIA & CO,
Palyhat,
Ayents tor Ayurvedic Medictiex.
Prepared by,
Kaviras Nacexora Narn Spy Guera,
| AYURVEDIC PHYSICIAN.
Govericmen! Medical Diplama-Holde. .
Member of the Paris (hemicul Soctety, 8¢,
Calcutto,

or The specific for female complaimts.

Worth Buying!
Worth Reading!!
- Worxrth Prosenting [!!

“SELF-HELP”

With [llusteations of Conduct and Perseverance
By Dr. 5. SMILES,
Author aof v Laivex of the Hngineers.”

Contyining 13 tong chaptery, Over 400 pages. New edition,

Price Rs. 2-10-0. Postage Free.

Educational, Review.——*There is no need, we hope, to intro.
duce Dr. Bmites fumous Work to Indinn Readers. In England for
the last thirty years the book lhas cirenlated among all classes,
That ic hag, howcever, o cosmopulitan value 18 proved by the fact
that it is to bo tound reprinted in vareus forms in Awmerica and
has been transtated in Germaun, Freach, Danish, and Dutch. The
reason for tlis is probably to be tound iu the © variety of anecdota
illustrations of life and character it contains.” Human nature is
much the same att over the workd, and all but the most degraded
mnst take an interest 1n the stery of how others have struggled and
achieved snecess. It would be difficult to over-estimate the influ-
ence  which this single volume bas exerted over the lives of thou-
saads, We thiuk it was the late Bir Btafford Northcote who re-
marked that bad he read this book while lie was still a young nan
he was certain that the course of his life would have been consider-
ably moditied by its pernsal.  For our part we kuow of no wmore in-
apiring book on ihe subject of Belf-1lelp. 1t is a book which we
would like to gee widely read in a country where the principle of
Belf-Help ia not apptied az wmuch as it might be.” 8old by”

Meussks, T, B, SUBRAMANTA & Co.
| Ruookselle s, &e., Palghat,
Aladras Presidency.

T ——— ¢ = p

Are you Increasing your Library?
Are you Opening a New Library??

| [ 20, CONSULY
T.S. SUBRAMANIA & CO.,

who have a large stock of Books on Hindu
Religion, &c., &c. |

Tiie following bLookx are highly recommended to beginners i
Vedinte Philosophy as they are very popularly weritteu to help
and prepare thew for highor study. |

Raja Yoga Philosophy. Lectures delivered in New York.
Winter of 18U5.96G, by the Swdmr Vieelitvunda on Raja Yoya or con-
quering the interunl Nutore, also Patanjali’s Youn Aphorismes, witl.
commentaries, Crown 8 vo. (third cdition) Re. 2-10.0.

Hindu System of Moral Science ora few words on Sattvil.

Ritija, and Tawmo Guna, by Babu Kishori fal Sarkaw, m, 2., s, .. (Mot
Rs. 1.4.0.

Karma Yoga.
Ba. 1-0-0 |

Bhakti Yoga, by Swimid Vivekdnanda., Paper Bs. 1.0-0,

The Atman, by Swami Vivekinanda, giving a brief bat lucid
account of the fundawental teachings of the three Schools of Indian
Philosaphy {Adwaita, Vigishtadwaita and Dwaita), As. 2.

Narada-Sutra, »n Eonguiriog into Love (Blhikti Jignasu)
Translated from the Sangkrit with an Independent commentsry.

aotl s, 2.8.0.

Agastya Sutras, with au tntrodnction, by Pundit R, Anantha-
krishna Sastri.  (This is a vave nipunseript), As 6.

Gandapada’'s Devi Sutras, Teanslated iuto Fnglish with an
Lutrodnetton, by Pundit K. Ananthalrishna Sastri (s rare mana-
script ), As. 6.

The Vedanta Philﬁﬂﬁ?hy,
on Vedidnta Philosophy), Rs. 3-12.0.

Discourses on the Bhagavad Gita. a treatise intended to lelp
the study of the Phitosophy of Bhagavad Gita, As. 12.

The Yag&-Sutra. of Patanjnli ("'ranslation, with Introdnction,
f;lrpendix and Notes) based upon several anthentic commentaries,

&. 1.6.0, ' ———

A Compendiunm of Raj Yoga Philosophy numpﬁsinmﬁ?

Bigbt Lectures by Swimi Vicekfinanda,  Puaper

principal trewtises of Shrimat Sankarachariya and other reuowned -

aunthors, Rs. 1.8.0.

Principal Twelve Select Upanishads, with Notes from the
Bashya of Strimit Sankiiracharya and Anaudagiri, being a re-
print of the transtation published by the Boyal Asiatic Society of
Beneatl, Ry, 1.0.0, ' |

The Vedic Philosophy or an cxposition of the Sacred and

Mysterioug Monosyllabte th fAum), by Har Nérdyana Extia

Agsistant Cowmuiissiooer, Punjab. Price Rs, 1.4.0 from bona“fide

Students, 1 r
The Bhagavad Gita, by Mrs, Annie Besant. Paper Az 8.

1001 Gems of Hindu Religions Thoughts, As. 4. Names are
registercd by us, -

S

Swami Vivekananda Series.
We keep n large stock of Swiimi Vivekfioanda Series published
by 8. C. Aliria, Caleutta.
S1x Madras Lectures, Full Text, As. 4.
From Colombo fo Almora, The Swiimni Vivekénanda's Tea:
compriging Seventeen Lectures.  Price Rs, 1-4.0,
Swami's Visit to Ceylon, As. 5
Commission Sales.
([} Bestattention will be given to extend the cirenlation of anv

new and reeently published works entiusted for sale on com-
mission, z

(2} Terms on Application, sample copy if forwarded, willthe
accepted with thauks, - |

Printing and Publishing of works undertaken for anthors.
37 All ovders should particalarly specify by what sonveyance,
w.e,, By post, by rail, the books are to be sent. '

Appdv «harp to - -
Messus, 1o 5. SUBRAMANIA & Co.,
Publirhers and Bonksellers,

Pulghat!, Madras Presidency,
WI‘icuse nieantion this paper, | |

Printed by Messrs, Thompson and Ca., at the Minerva Press, and T bliﬁ;hevd b
B, K, Rajam Aiyer, 8. a, M}-lﬂpnrf;, Madras. ' L ¥
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For the whole of the evils -Lat afffict society arise PLEASE READ THIS I

from the lack of secing things o w1 the stundpeint of the - . -

Sonl.  If yon lived for the San’  wred for what made’ the AN IDEAL OF TRUTHFULNESS |
* Ronl a more living reality, nnd iv<s for the meat and donk Ol

and paraphernalia of the bedr. the whole world would ’ - 3 l | -

he transfigured ; you have got : wroug stundpoinl and THE SFOR\ OF HARISCHANDR A

everything s out of foonus.

IN
I do not say ﬁEglect the bodyv.  at make itz health and ENGLISH-

ease only the means to the enc.  The body 1S only n mu- (A true pathetic story : cvery one ghould read this Hook. )
chine. The work that it. does ought to be for the Soul.

. . . . &£ One copy gratis for every ten copies purchasoed at a time.
What yon do now is to make t: machine everything., It Aoasdir o iP}’ : es p o
consumes on itself its own fto: -« The wheelsgo ronnd, 4PPH 8harpio— _ _
but nothing moves.  And in the «hirl of the wheels the Mrssrs. T. 8. SUBRAMANIA & Co,,

Sout is lost. Publizhers,

: ‘ ‘ PALGIAT, MADNRAS PREBIDENCY,
What I wish you to do ix to ke the Soul the centre,

and make time to use the Soul. ~lhieh alone ean do all
things, Make time to «ave Ftoesity, nav, te possess it X NTare Opportunity!

now and to know God. Don't Miss This ! !

o A Sanskrit'English [Dictionary. being a practical ‘hand-
' book with Transiiteration. Accentuation and Etymologien!

Revicws, Analysis thronghont—hy A, A Masedonell, vaa. P Hop, Cloth
{to. Published Price Rs. 30, |
. The Satwa Sadhani—Thi< i~ - nawne of o pewly pub. We are now selling thix hook ot the low price of Rs. 10

£ lished Telugn Journal * she ovgan ¢ the Aryan Association’. only. An early’order ix requesterl. s~ the number to be dis.
B [t bax already transloted Swart Vivekansuda's Chicago pozed of 1s limited.
£ Address, and is now translating Punl Duessen’s Vedanta,

% Mrs. Besant’s article on * The Education of Hindnn Youth. (Foreigu 14e.. incinding postage.)

& Be:xides these translations it contamis several oviginal articles,  Apply sharp to

g and affords very interesting rending.  The get-up is excellent, Messrs. T. S. SUBRAMANIA & CO.

% and leaves nothing to be desived.  'I'ne journal ix ably edited Rooksellors. & Palai Nudi
¥ by Mr. T. A. Swaminatbn Iyer =ud is perhaps the best roksertors. . Patghat, Didia.

% monthly in Telugu. (Annnal subso-iption Re 3. Armenian.
Street, Black Town, Madras).

| The Prabuddba Bharata

Gnana Bodhini—This is anage o ionrnale and we are glad

5 to welcome on the ficld this new Tamil monthly cdited by Ok -—em

i Mr. Purnabingam Pillay, r 1. The first ixsue {August) con- -

g tains a story by Mr. V. (i, Suryansravana Sastriyar, w1, an H Wi h €ne b 3 I 0 i .

B> article on the present state of Tam?! literature by Mr, Muttu- ! JUPESN, : '

#: Ramalingam Pillay, 8.4, and three athers cqually interesting, Aflflﬂal‘*s“bsmptm m[}[[ldmg PﬁStﬂ,ge. i

& We note with pleasure that the Journal alms at a high stand- . . B .

- ard of litcrury purity and exceliercr and hope that it will be For India and Burnra - Re. 1- 8-0
B  dunly appreciated by the public. The get-np is good and lenves For Ce}"ﬂ_“. civ e .. Re, 1-12-0
&=  little: to be desired. (Thompson aed Co., Madras. Annual  For Mauritius, .. . Rs. 2- 0-0
subgeription Rs, 2 Local. Bs. 2.8 Mafassil). For Foreign Countries, /.e., those not served by

& The Light of Truth.—The sccond and third numbers of this th_!ﬂr{zﬂg Post ... e AR

Y- Jonrnal ave as interesting as the firsi. One of thearticles in the For a Single X opy 5 as. postage 3 anna, |
g last No. ‘ An another side” auns at establishing the preference No order will be registered unless accompanied with
of the Sivite Siddhanta over the Y edanta. ’Phr:z Vedantin  remittance of the full subscription for a year, or accom-
WE?Cﬂmﬂﬂfﬂ-” such ﬂ-l"u;;‘flﬂﬂlt-“ and -‘*““}"‘-_;' N{ ‘f‘".ﬂ]' as th 18 o mere panied with directions to collect the same by sending
L; m.BLtEI' 0 th&ﬂr}, W F‘ﬂbﬁﬂlnﬂ ﬂn.i_" Three R ﬂrtljﬂ.‘:, ‘tl?'-ﬁl”ﬂf".' HH the bﬂ.{:k iSSUES nf the cvirent N'DIUI"I‘IE per x,-’- P p
o three Jimudred as well, if by that v ne yon can simphify  the o _

72 problem and put an end to all met.: Lyvsieal wrangling. Woe The Awakened Indiais publisted regularly on the 1st of cach
L o alad ‘to find that n life of Karmiwmn i Leonn, e SLOTY month, Complamts of non-receipt of comes cannot be attended
B of Kariniinatti is happils written o S to unless they reach the Manager’s handsx by the 20th of the
: AR DI ) PRI R month ot issue.

_ Change of address should be communicated so as to reach
the Managee by the 25th of the previons month, and invaslibly

. ] ..
.J
R T
L - -
PR '."i'.

Celebrated English Translation of Tulsikrit Ra. Accompanied either by the Register number or the former ad-

_ - oy e dress. Otherwise subhscribers shoonld arrange with  the Post
ko mayan. (By Mr, I°. S, Growse. M A, CILFE. Complete  Office for re-diroction. | t

L
e

L. 3 ovolumes, Fifth Lidition. Theely spoken of both by Agent:—V. C., MOONESAWMVY MOODFELIAR, [Litacan,

b

;E.?Engﬁﬂh and Native Press.  Als» Xecond-hand books on Chief Court, Bangalore.
’; sale. Price Rs. 3-6 by V. I'. Pe~tin India. and 4s. 64, Travelling Agent:—Mu. Al A SUBBA ATYAR,

kg

S Eﬁgiﬂnd. Apply to Babu tlarrrasan, Municipal
;- Commissioner, Fatehgarh, N, P W ~hedins —  —

o
. {i_-'_
[

The Atman.—A lecture by Swimi Viveklinanda.Price. As. 2.
Costage J4 anna. S

All communications to be addrossed to

THE MANAGER,
Areakened India, Mulaporr, Madras

Please quole thrs paper =-hen ordering.

E Gy *
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RY SPRCLAL APPOINTMENT To

H. H. Maharaja Sir Shahu Chhatrapati. G. C. 5. I.. Kolhapur.

PATRONLZED Y

H. H. Maharaja Krishnaraj Wadiar Bahadur. G- C. & I, Mysore

AN

Most of the Princes and Chiefs of India. |

51
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Unprecedented Hindu Watches for Rough Wear and Presentation. g

%
-
.t
=
-k
.
by
d -

fasdin forn pinebier of years with watches, e, iy

Durability, eto, ~&#

We hﬂrl‘ﬂ Ve H“],]ﬂ}-mg JNHILY Bintoes nyeed l]t'_'-Illll.rl”'I[*“:ﬁ TH _ . ¢ .
o it the varigus Climates ol this Conntry sausfnctory rastidts reganling dcouracy, Solubity, __
e is impossibie to ke Kuown all the beantivs of Novel Hindo Watches hy any Unialogues or wntings, etc., %

paly those who have setunlly secu thern wmn fully appreciate thom, Wealn not know of any other uovelty iu |
the Whteh Trasle which has ever coutntled saeh no anprecediniot auecess ni_l tiie world,
¢ronsidering the combinution of nebvantuues, s weslk no Ily.ruiu [ftrut Lo 'hn‘ without i,
HINDU “UNIVERSAL” WATCHES |- [aver, Franeliod Disl, Sccond Hands, Holl Figures m 8
Roma tr, i1 the centre sueved pivtures af 3 1% ALARVATT and GANKSH ouly  Guaranteell 3 to 6 years, Open °§
Freee 2olid, Nickel Silver Case R 6, Brivling Silver Ve Hacde, ialil e |+, Sl o - .
HINDU 3 PRIZE" WATCHES. lh:_ dinl 1onone mat Sposerit habit garves, 16 teligious Deities, in g
centie Mahadeo Puareefi only. Gun pantee! 2 Ly 3 yenrs, ' §
N, B Nickel Silver Case Rs, 15 Silver (se B, 20 tie e i Ba0 12000 Lo, ;
Al Wittehes me cnrefilly expinipend snd peniinted before despited, each heae sipplied s nekt case sath - ’
extm spmre spring and glass with clipin forwnmlat by Vo P vooat ony nisk o wuy part of Llia, Bermaaut 8
Uevlon,  Repaiviug Departmentsan PHEE

ILLUSTRATED CATALOGUE FREE ON APPLICATION, L_ -{f;'
G- B- NAIK & CO!, '

RETAIL,: WHOLESALE DEALERS AND MANUFACTURERS,
BYCULLA, BOMEBAY & POONMA. '

N

GOODWIN & CO.,

(SLUCCESSDRS O 1L Gy P Al & BROS.

¢ omeists & Drayygists, Yvlupore, Madras.

Dr. M. C. N's Antimalarial Pills.

" nsprepassed i eflivacy --never futhing —have been used witl

:h!ﬂjilf:{l SICUOSS tTl iesees ol Muln;ui' sltld ULIIE‘I' jungle fE‘u"EI‘H. '
that were given ap as hopeless. They not only attack the fever 3

have received per 3.3, Mutisncdaryge supplies rfJi' fresh linghish %*erm;, bl[“" f‘il-‘;“. }'““h:l up lllf" htl,(}md celis and thus form the best -3
and American drags nud patent medicines. Pheir drags aad 1;3”'”3 ‘F. iﬂl_ t‘n, ;I:H'HHH‘] v D"'Hi;t(:E::'n cc-:}dmum of the system :
medicites ure dispensed, with the greatest enre ami‘ accention, b “;ti ‘f"—_““ t’f‘"*’ﬁ ‘t“ft*iu_f:tlt ‘r .tﬁf}m _ﬂ-tu&cks ot 3?:11111‘1111_ fe_ver, %
by a passea Hospital Assistant, whosc greal experience war- lf«_ll E-\:LE Hlu U L.llz-{!hl of enlarged spleen in its early E
rants the fivm in seeking the confidence and patrouage of the  Stages may LE ascertdine by a single tril. 5
“public. Full directions accompany each bottle. 3
Prices Moderate. Prompt Attention. For a bottle containing 20 pills Re. 1 As. 8. '*
e e et e Apply .ﬁl]ur;ﬁt;}—i-
, - . . L)) "‘l'.r .\ I.]l::A T .
The Great Chamundl’s Speclﬁc for Cholera. Cheyists coud Dreggisis,
e isn wonderful specitic, 1t was discovered by b grodt soun Mynarouwe, Maopias, ¥
whose heart was filled with pity tor siffering hhumarnaty at the great UR ’":
Arabian Cholera Epidemics. 1o 15 prepareil from a IIDI_I-]HJIEE{JHIJHH THIE MANAUGER, gt
plant originally derived from  Arabia, bhiut now ff)umi m different A peakeened India. i
parts of the hilly tracts of  Mysore. It has been tried with wonder- Myvavory, MabpRas, L
ful success in some very had cases ol Chnlem,I and it 1s a perfectly — _ i
safe remedy in the handz of any one however iliiterate. "3
It contains Lo opium or umiphiuu or any other narcotic drug--- CANNABINODYNE | z
the bune of the orthodox rrentinent of Cholera and the ehief ingre- The Substitute par 3183]131138 fOP Chlﬂl‘ﬂdyﬂe :
diont in all Chlovodynes. The use of opinm in this diseasec ig oy _ . _ ki s
irrutional na it is r.Irfnguruus. It is supposed to clieck the evacua- 1 An ex Uu%iunt vemedly o cases of Dmr}'hma,_ Cﬂh_c, B}'Se'ntery,- :
tions, which lhowever are only natnre’s effort to get rid of the Cholera, Cramps  and n}hm_* srasqlndlc paing-—in short the s
poisonous germs ant their products.  Such medicines only deaden  tumecrons troubles of 'Tropica C]lnlﬂ.tesﬂlld in all cases imn

and stop their natural moveiients
(peristaltic nction ns they are  technically called} and lead to the
bloating of the stomach so frequently seen before death in cases
where opinm aud other nareotics have been admimstered. Beaules
according 1o the old treatment different medicines are required nu
different stages of the disease and great cnution Lias to be uscd n
theie admingsteation,  Wherens i the ense of thig new spwecifie i s
the one remedy to be nsed in nll stages and no otior need be
thought of. It acts most etficaciously in cases not drugged previous-
ly and in those cases where Brandy mwl other alcohiolic lhiguors
have not been previonsly administered. [f the directions given
are faithfully earried our, there is no reason why any case of
cholern shoulid not yecover,

Feery howsehald should possess a bottle of this specific.
Please give it a trial and satisfy Yourself.
~ Dirkcrions AvcompaNy Eacu BorTLe.
The Chamundi's Sputiliu tor Chliolera can be Liad of, THLE

MANAGER, AWAKENED INDIA, Mylapore, Madras : or of Messrs,
GOODWIN & Co., Chemists and Druggists, Mylapore, Madras.

Price per 1 oz. Phial Rs. 1.4.0)
' 13 i Y 0.12.0 )

Half an ounce of the Specific 13 more than enough for two cnses,

the sensibility of the intestines

Postage kxtra.

B e T

e el ek g -y L Vo o e e e,y amres o g i i, —

which Chlarodyne eould ho nsed.

Lt = an untailing specitic in cases ot trritable diarrhaea, and

ouc or two doses are quite snffictent to cure the discase. It iy

superor to the many Chlorodyunes that are sold in the market.

ltx snperiority consists in its bang a clewr greenish liquid
t!u.ul tisteid of o dark turbid Huid. 1es elief ingredient—the
princtple derived from the plant of Cannabis Indica—is a great
appetizer and never dulls the appetite as many Chlm'ucilynmi.
do.  1u possesses a most charming aste,  Its effects are mar-
vellons. |
In eases of Cholera—next to the Chamundi's specific for.
Cholera—this is the bess remedy. Full directions accompany
civehr hotule. e
One ounce phial Re. 1-0.0.
Half ounce phial ,, 0-10.0.
Apply to—
Messtts, GOODWIN & Co,
Chemists & Drugygists,

MyrLarors, Manras,
R

THE MANAGER,
Awakened India,
MyvLarore, Mapras.
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Ohe Jmitation of Vyasa.*

Man never alone:
Thou thinkest: I am single and alone.
Perceiving not the great eternal Sage,
Who dwells within thy breast. Whatever wrong

Is done by thee. hie sees and notes 1t all.
The Malabharata.

Heaven, Earth, and Sea, Sun, Moon, and “Wind, and
Fire

Day, Night, the Twilights, and the Judge of Souls,

The God of justice and the Heart itself.

All se» and note the conduct of a man

Ihid.
What is the nature of God: A certain philosopher
was once asked what the nature of God was. He wanted

three dayvs to think over the ¢question. On thefourth day
the question was repeated and the sage asked for three days
more,  After that time the gnestion was again asked and
the sage wanted another threc days and at last saud 1n
reply, * The more [ think of Him, the more indescribable
[ie becomes.”™

Tit fortat: A\ Christian nusstouary was preaching  to
acrowd in lodia. Among other sweet thinugs, he was
telling the ‘people that if he gave a blow to theiradol
with hisstick, what conld it do ¥ One of his heavers gshavp-
ly answered, “ 16 U abuse vour God what ean he do 27+ You
would be punisbed.” said the preacher, * when you diel”
“ So my idol will pumsh you when you die,” {he
villager.

Love God forlove’'s sake: ‘The virtuous King Yud-
hishtirn was driven from his throne by his enemics and bhad

said

® Under thia title will appear anch shaort atortes, fublos, ancedotes
sayings and the lbike, nucient aud wodern, ae arc worthy of the
merery of the great Father of Lthe odinas whoso genius  delighted
in combining instruction with amusoment. No originality i
claimed for any of these and the greater number are in the words

of othors.

to take shelter in & forest in the Himalayas with his queen ;
and there, one day Draupadi asked him how it was that
he shonld suffer 8o much misery and yet love God, and
Yudhishtire anewered : “Behold, my queen, the Himalayas
how beautiful they are; I love them. They do not give me
anything, but my nature is to love the grand, the beantifnl
and therefore I love them. Similarly, I love the Lord. He
is the source of all beanty, of all snblimity. He is the only
object to be loved ; my nature is to love Him, and therefore
Llove. Ido not pray for anything; I do not ask for any-
thing. Let Him place me wherever He likes. Imustlove
Him for love's sake. I cannot trade in love.”

A story of Emerson: Oue day as Theodore Parker and
Ralph Waldo Emerson were walking, in Concord, a man,
greatly excited rushed np to them saying: *“ The world ig
very near an end.” ¢ Well my friend,” said Emersén, “ snp-
pose the world is coming to an end. I suppose I can get
along without 1t.”

How few could say this with confidence, particularly in
an age in which ** the world 12 too much with ns.”

Where is God: A certain school boy said to another,
‘ Brother, if you tell me where God is, 1 shall give
you a mango.” The latter veplied, “ I shall give youn two
mangoes, if you tell me where God is not.”

Transmigration: Mubammad Sharif lookiug at some
large blocks of stone lying abont near his house, exclaimed
with a sigh, “ All these helpless things arve only wait-
ing to assmne human form.

A simile: There are three dolls—the first made of salt
the second made of cloth and the third made of stone. If
these dolls be immersed in water, the first will get dis-

solved and lose its form : the secoud will absorb a large.
quantity of water and retain its form : while the third will

be wholly impervious to the water. The first doll representa
the man who merges his self in the nniversal and all per-
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vadiug Self and becomes one with it.  The eccond vepwe-
gouts a true lover of (1od, who is fall of Diviue blizs wud
knowledge and the third represents & worldly man who will
not andmit even the lunst trace of trae knowledge,

The Siddhis: A Yogi weut to a sage aud claimed that L
could By in the air,remnin underground for months together,
lie ou the sarfaco of watoer sud perform such other wouder-
ful tents. Thesage coolly veplind * Brother, bivds Ry in the
air, worms lis concenled ander the carth for ycars and lish
live in water. Yhat merit is there in yoar deing what
the lowor uwnimals dg. Try und imitate God, become
diviue in your love for others, in wigdom and huwmility.
Above all, leave off vanity. |

The mystery of creation: One night three opium-
emokers were standing by the side of a river. The reflection
of a light from the opposite bank was playing with the rip-

les in the river, and thus making the light appear to he
gurning in it. All of them wanted to smoke and for ithat.
purpose desired to ignite a piece of charcoal to putit upon
the pipe. Une man just went to the brink of the water
and tiere held ont the charcoal thinking it to have reached
the light, for opinm.smokers see distant things as
thongh swimmiug belore their eyes. DBat staying for a
while in that position, he fonnd that the charcoal was
not ignited and went back to his companions thinking the
light to have lost its heat. Then one of them rebakeil
him for his folly, esaying that every one who had eves
could plaialy see that the tire was in the river just
where the water was Kknce-deep, and he suatched the
charcouwl from bis hand and went into the stream where
it was kuce-deep and there held out tbo charcoal just
before him fally believing that it woald eoon be ignited ;
but anfortunately he also had to come back coacluding
that tho fire had grown cold in coming in contact wilh
the water. Then the third mau rebuked bin two compun-
ions saying, “Well friends, strange it is that you have be-
come 60 fcolish, Why can yoa not see that the light is
jost iu the middle of the river ?"" So saying he went into
the river with the charcoal in hand and proceeded until
the water reached the armpita and there Eald it towards
the seeming fire, till, shivering with cold, he had to return
un~uccessful, just as his other companions had done.
Similar is tbe case with our knowledge of the creation of
the apiverse. We thiok ourselves to be wiser than ouy
apcestors, simply becanse we know & greater number of
facta than they did: but this only inakes the matter more
intricate. Our limited mind will always ren: in ighoraut
of the mystery of the limitless creation.

1w ey ey A L e s SN

Mews and Motes.

Sayinga of Jesua.—~A papyrus receutly discovered on the
borders of tho Libyan desert und Leliered to have been written
between 150 A. D, und 300 A, 1. contnins eight sayings, the two
worc remarkable of which are, = Fixcept. ye keep the Sabbatb,
ye shall not soe the Futher,” and ** Jesuxs saith, Wherever there
..... und there is one.. . wlone, 1 am with him, Raise the stone
und thore thoun shalt tind me, cleave tho wood and there am 1.
The Loudon Spectator rightly points out that these *contain
the very essence of Puntbeisin, and would, if fully accepted,
completely modify in the Hindu direction our (the Christian)
conception of the nuiverse. 1f God is in inanimate pature i
any senec except that He created it, why should wenot as the
Hindn argues, worship him there, and draw this forther de.

duction, that God being in everything, evorything in some
sense 18 equaily holy P’

The Sanatan Dharma Palini Sabha, Benares.—We are
glad to note that the society gets on well. Its Secrotary Mr.
Lakshmi Kant Pandey informs ns that the other day when he
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delivered o lecture on Kurna Yous, its Vice-president DBahii

Anne Praxad Mukerji misde w xurprisingly learned and inter-
esting speech,

The Hindu Sanmarga Bala S8abha.—This socicty lms ia-
voured us witlo its Brst annuald report Trom abicl we find it has

Leen duiyy exeellent work und that s hesltlhy veligioua fervaunr
pervades iv,  Wo wish it avery saccess.

The Sanghamitta School. Colombo. Ceylon.--We are siud

ty publish che following  and reqaest our readeex’ atteution Lo
the laxt paragraph,

The Sunghamitta Baddhise Girls' Schoal wise establislusd
e 1B, 1o 01 my duangliver was enguped ax Lady Peincipal
it ovder w bring o benr ou it Englisl mituonce. and o conduet,
1t on Fuglisk methods though on Buddhist Principles. .\ fort.
night alter her arrivel shielost hey life by un accident, snd Mes.
lLigging came as Lady Principal. When Mrs, liggius it
shis school, and estubhished the Muswus Scliool, the then hewul
tenclier, Miss Roberts, was appointed [, L pro tewm while there
was no English Indy wvailuble to il the post.  Miss Rolwvtx
is & welleedncated Singlulese ludy and a Buddhist. .\ few
tnonthis ngo 1 offered iny services as Direceress, nov as 1., ).
being too old for the arduous work. I lave ve-estublisticd
Envopean methods of working, the Committze, parents, under-
tenchery and even the pupils heactily coneurring.  ‘I'he
Boarding part of the educutional sehotne hus never been wade
4 specisl feature for reusous which the Letter-class Singhulese
parcats ynite apprecinte, though we take a few when parcutx
30 desire it, uhd the greatest cure is bestowed vunthe Boardesrs
phiysically as to health aud mannery, and morally. ''be inen-

tii tramning they receive in common with the duy papils. «iv
el teachers beine ot work uoder iy juperintendeiiee, wnd

the whole Budidhist school.nctwork under an able Buddizis
Munager. |

We shall be glad it any of your readers who srein sympathy
with us, will give help, s we are prevented by want ef {uule
to do what otherwise we counld do.

(. PicxerT, Directress,

Swami Ramakrishnananda.—A Vedaota class was opened
by the Swami in the Hon. and Divan Baliadur Rajarutn:
Moodaliar's Sclioo), Chiintsdripet, on Sunday, the 29th uitime.

T'he Swami explains the Gitd on every Sunday from 6-i#) ta
30 1, and then he hields a question class till 8. "Flic clas-

i3 being well attended by Oflicials and  Luw, Medical. 100w
and High School studouts.

The abode of God.

In the course of his exile, Sri Rama met Velmiki iu the
Chitrakuta mountains and reqnested him to saggest 8 place
where himself and Sita might convenieutly live for some
time. The sage softly smiled and replied as follows : —

“ Thyself wrt tho solo and nopreme abode for all the
worlds, Ob Rama, and the whole creation is Thy place of
vesidence. As Thou suycest however, that Sita (Chit-Sakti)
18 also to live with Thee, hear, O foremost of the Raghus!
what 13 the proper place for Thee to live in. Dwell in the
licarts of the calm andthe even-tempered, of those who
koow no hatred or attachment, whoever worship Thee and
are satisfied, having petforined their only duty in the
world, Live, likewise, in the miuls of men who are above
ull desires, above the influence of pleassre and pain und
other pairs of opposites, in whom vhe sonse of self has s
ished and who dedicate all their uctions o Thee. Make
A home for self and Sita, Ob Raoin, in those who do not.
get olated with joy nor alllicted with grief, who buve no
concern for the conventions of the world of Samsica and
whose hearts have beon stondied in ‘Thy wouship by conti.
nued oxercire. You will find an excellent home in those
who see Tbeo as being beyoud tlie reuch of thesix Vikatus
(lust, anger, avarice, &c.), and the cravinga cf the senses,
who sce Thoe, as pervading all, us the One and the lofinjtye
nad as Existence and Conscionsness absolute.”

'—'(Fraﬂl the Adhytffm tha R:?m.-i'yuml.)

. S. K.
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Faith is a necessity of life. Life is impossible without
tt. And the very first thing we do is to believe.
‘“ Thought may shake or strengihen faith: it cannot
produce . Is its origin in the will? No; good will
mnay favour ¢, ill-will may hinder it, but no one believes
by will, and faith is not a duty :—it is an instinet, for it
precedes all outward instructior  As Count Tolstos
says, ‘*Ifa man lives,he believes in something. If he
did not believe that there is something to live for, he
would not live. 1f he does not see and understand the
unreality of the finite, he believes in the finite, If he
sees that unreality, he must believe in the infinite.
Without faith there is no life.”

- Man is what he believes. [For instance, if he believes
that the world is created for him and that his lower self
i« the God at whose feet he should throw fiowers, then
he becomes a narrow-minded withered-up little thing,

incapable of any great and truly useful achievement. 1If

on the other hand, he believes himself to be one with the
mighty all-conscious Soul of the Universe, and sees all
things in himself and himself in all things, he becomes
God and leaves behind eilther in the visible world of
action and strife, or, in the invisible one of thought and
spirit, a legacy which will last for evermore, gathering
additional stréngth in every age, creating numberless
Christs, Buddhasand Sankaras, and maintaining the world
much more really than the blind physical forces which
scem to do so. A man's faith thus determines what he
ts and fixes his place in the Universe.

it should however be clearly recognised that the value
of any particular belief is in proportion to its being
correct. Faith should at no time be allowed to oppose
itself to truth ; for all delusions are injurio®s and hinder
the progress of the spirit. Tt is true that reason does
not create faith, but whatever the faith be, it must
stand to reason. It is the sanction of reason which raises
faith from a mere instinct to the rank of in%‘piration.
“Ail the great men knowan to fame and those yet greater,
who were beyond its reach, were inspired men, men
huving tremendous faith which was at the same time
reason-proof. The teachings of these men, which form
the scriptures of the world, stand on unshakeable,
cternal verities revealed to them by their sterling faith
which had passed through the crucible of reason and
heceme brighter and purer for it. The noble truths
ot Buddha,-the Sermon on the Mount, the Bhagavad
Gita and the sublime philosophy of the Upanishads all
stand on the unshakeable Mah4d Méru of Truth round
which the sun, moon and stars have travelled for cen-
turies and will travel for ages without making one
syllable of them old and useless for atl their incessant
rotations.  Faith in its highest or rather its real sense
is truth and instead of being opposed to reason is
butlt upon it. There is no greater cnemy to the world
than narrow  unenlightened faith. As Amiele oh-
serves ‘' That which is 2 mere prejudice of childhood,
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which has never known doubt, which ignores science,
which cannot respect or understand or tolerate different
convictions—such a faith is a stupidity and a hatred,
the mother of all fanaticism...............To draw the
poison-fangs of faith in ourselves, we must subordinate
it to the love of truth. The supreme worship of the true
is the only means of purcification for all religions, all
confessions, all sects. Faith should only be allowed the
second place. for faith has a.judge in truth. When she
exalts herself to the position of supreme judye, the world
i enslaved ; Christianity, from the fourth to the
seventeenth century, is the proof of it.” Faith should
only be allowed the second place ; yes, by itself and when
unenlightened. But when it weds itself to truth and
gets enlightened, it works wonders, it rules the world
and sustains it: it ‘makes man whole.’

(Mere intellect can do little ; at best it can only knock
against the Unknowable, and, like Dusc¢asana the brother
of Duryodhana who, attempting to strip the chaste qu. .n
Draupadi naked, was confounded with feaf and surprise
at the succesive layers of cloths which seemed to grow,
by Sri Krishna's grace, over her body, each cloth more
brilliant and costly than the preceding one ; dry, unaided,
uninspired reason lifts off veil after veil from Nature's
body only to find that there is * veil upon veil behind.’

Qleasnn can write learned books on politics, invent newer
and newer engines of destruction, figrht battles and con-
quer nations, argue most metaphysically, frame theories
after theories, analyse, dissect and decompose everything
in the onter world : it can ‘rift the hills, and roll the
waters, flash the lightnings and weigh the sun'. but it
cannot step oneinch beyond the relative and the phenom-
enal, and much less can it afford “any answer to the
great and fundamental problems of life; and like the
spectre at Macbeth'’s table, the ghost of the murdered
sou! grins and groans by tucrns at the revel of reason.
‘The intellect’, says Swéini Vivekinanda, *is oanly the
street cleaner, cleansing the path for us, a secondary
worker.! This is why the sage of Konigsherg said,
‘ The sphere of faith transcends the sphere of reason.
‘Human reason,’ says Thomas a Kempis, ¢is weak and
may be deceived, but true faith cannot be deceived.’
‘ Faith is the evidence of things not seen.}

This faith is not, as we have already in{icated, merely
the ¢ believe in Chrnist and you will be saved® of the
Christian missionary, but faith founded on reason.
Blind belief has its uses, but it will, if not in this life at
least in xome f{uture one. melt away like the ¢ paradise
which lies about us in our infancy’ when the fruit of the
tree of knowledge is tasted, that is, when awakened
reason asserts itself and the problem of evil presses for
solution. At a particular stage in human evolution the
jquestion of ¢ to be or not to be’ assuines a serious aspect.
ancl

The slings and arrows of cutrugoous fortune.

The oppressor's wrong, the proud main’s cantn.uely.
‘The pangs of deapiaed love, the vws delay,

'I'he insolence of office and the spurnx

That patient merit of the naworthy takes

all tempt man to make * his quietus with a bare bodkin’
and the blind faith in a fatherly and merciful God flies
away like darknees before light. Here begins the
real search after God. The following is the experi-
ence of ‘a great man who passed through this stage,
1 said to mv -clf.” says Count Tolstoi, ¢* It is well, there
i« no God, there is none that has a reality apart from
my own imaginings, none as real as my own life—there
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s none such, Nothing, no miracles can prove there is,
for miracles exist in my own unreasonable imagination.
‘““ And then 1 asked myself: ‘But my conception of
the God whom 1 seek, whence comes it?" And again lile
flashed joyously through my veins. All around me
seemed to revive, to have a new meaning. My joy,
though, did not last long, for reason continued to work.
‘““The conception of God is not God. Conception is
what goes on within myself ; the conception of God is
an idea which | am able to rouse in my mind or not as
I choose: it is not what 1 seek, something without
which life could not be.” Then again all seemed to die
around and within me and again 1 wished to kill myself.

** After this, I began to retrace the process which had
gone on within myself, the hundred times repeated dis-
couragement and revival. I remembered that T had lived
only when | believed in God. As it was before, so it was
now : 1 had only to know God, and I lived: I had only
to forget Him, not to believe in Him, and I died . . . .
I should long ago have killed myself if 1T had not had a
dim hope of finding Him . A voice seemed to cry
within me ; * This is He, He without whom there is no
life. To know God and to live are one. God is life.’

““ Live to seek God, and life will not be without Him.
And stronger than ever rose up life within and around
me, .ind the light that then shone never left me again.”

Pretty nearly the same experience is described by the
poet in the following words :—

If e'er when faith bad fallen ﬂ.sleep,
I heard a voice ‘ Believe no more,

And heard an ever-breaking share,
That tumbted in the Godless deep :

A warmth withwa the heart would melt

The freezing veason's colder part,

And, like a man in wrath, the heart

Stood up and answered * 1 have felt.’
Here is the resurrection of faith, butit is yet in the
clouds, owing most probably to the unspiritual char-
acter of modern Christendom. *Where all are blind,
the one-eyed man 1s king’ is the saying and tne final
realisation of Count Tolstoi is looked upon by him
as a sufficient recompense for the mental zagitation
he suffered, only because he is in modern Europe
where spirttuality is at a low ebb., Had he been
tn India, he would have pushed on the search far-
ther, and would never have rested till he saw God face
to face, and the stage through which he passed is just
the stage in which, in the blessed Gnana Bhumi (land of
wisdom) of ours, the great Guru (Parama A’charya) ap-
pears and with a love which looks for no reward and
purer in its nature than the love of father, mother, hus-
bana and wife and altogether divine, givex his protecting
hand to the despairing soul and takes it on by successive
steps through the straight old path of the seers, to its
final destination. . Ab,in what words can thedivine Guru
be praised; where i1s the language which could give
words to express the greatness and the wisdom of the
Guru! The discipie sings

| F |
galdl gInad garagrar g |
8 JMHARFAAA J€ q§ daaGd ||
(AAAEIEels (AshBalRaneaisr |
qQATRF qIsaF P2 T§ aaaiaa ||
SAAmAT ASFAAT AANaFaRRwagl |

AR QuIgd 31§ 3§ aaaiad ||

T JatAdA JIJUIA JrAGE |

JA134 @ {ag® Pg 94 danfada ||
R AEAFRAUTY q@qad wrefars
AT g galEns E 34 dEAY @ |

but 15 not saiished.  There 1y only one Janguapge
which could express it all  and that s the lan.
guage  of faith, imphat faith, This faith is  not
thind. 1t s most rattonal, lor the Gueu first  con-

vinces the disciple, satisfies his inteliect and then storms
and captures his heart, The teacher wants not mere
Sraddha, faith, but also Viveka, discriniination, and both
are reckoned in the Vedinla as necessary gualifica-
tions tor the studenl and the highest expertence which
the Guru reveals s supported not merely by the Srutis,
but also stands lo rcason and 1s confirmed by realisation.
Faith in the guru 15 not then a blind beliel; ujteliect
and reason are not to be simothered and crushed, but
fed and satisfied ; until they lie in perfect confidence and
repose without wanung to assert themselves. The Gurn
says not merety * Believe and vou will be saved’ but - Be-
lieve only if it stands to reason, and it it so stands, then
have firm faith 1n it ; for mere intellectual assent
avaus nothing.,” The heart connot ignore the head,
for then intellect will some day or other prove a ‘t: iior
in the camp’ and have 1ts revenge, but both the nhocud
and the heart must be satished, though it is the latter
that finally receives inspiration. Faith in the Guru then
15 not mere beltef. This faithis even superior to devotion,
tor there 1s no difference in it between the teacher
and the taught, as there 1s between the devotee and
the object of his devotion. The disciple worships
and loves the Guru as his own Self and the Guru
also loves the disciple as ne loves himself, There iy no
duality in this fatth ; 1t is all bliss and no two souls meet
together in closer union than those of the Guru and 1he
disciple.  They understand each other as no others do;
they love each other with no human love; they are both
one in reality-—they are one God not two. The Advaitam
(non-duality} between the Guru and disciple is iivst real-
ised and immediately after the Ekameva (the only one)
of the universe. The nature of this faith is total self-
sarrender and the literal carrving out of the Guru’s in-
structions, and its ultimate expression is mauna ; for |t
has been said, ‘The man of faith obtains wisdom.’

This taith 10 one’s Guru, in the Christ, or in other
words in one’s Self (the higher Self) asks for no lavours,
for what could he who has such faith ask for, being above
desire and seeing nothing outside himself. But exactly
for this reason every event in his life is a genuine
miracle and divine in its nature, for says Sri Krishna,
‘‘ I bear the burden of the concerns in the life of those
who are constantly employed in worshipping Me' (Gia,
IX. 22).

Swimi Vivekdnanda rightly says, " As certain re-
ligions of the world say a mnan who does not be-
lieve in a personal God outside of himselt is an
atheist, so, says the Vedinta, a man who does not
believe 1n himself is an atheist. Not believing in
the glory of your own soul is what the Vedanta calls
atheism.’” This however should be properly understood.
Tosay ‘lcan do anything and everything’ just as Napoleon
iy reported to have-said, ‘Thou shalt have none olher
gods but me’ is Asuric (worthy of Asuras) and utterly
tncompatible with the Satwic humility which is the
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characteristic of the sage. The ‘T should not refer to
the lower ego which should be killed, but to the higher
Self the only reality. We shall muke our meaning clearer
by an example. A ship in which Julius Cesar was a
passenger, was overtaken by a storm and the captain
feared for the safety of the crew when Cwmsar said
‘Fear not man. Dost thow not know who isin the ship ?
This is an example of rajus pure and simple, of {aith in
oneself, in one's lower ego which is a cause of bondage
and misery, On a very similar occasion the Christian
Saint Ignatius said, “I'he winds and the seas obey our
Lord’ and betrayed not the lecast apprehension or fear,
but he was a little troubled in mind that he had not
served God as heought to have done. There was more
of Satwa in this. butby far the best example of faith is that
of the Indian sage whom Alexander threatened to kili
and who replied, ‘* Me you can never kill. { am He, the
eternal and infinitc. Me swords cannot pierce, fire can-
not burn, water cannot moisten nor winds wither, How
could 1 be slain ¥* To be always filled with the idea of
one’s bemng the Atman is real faith and this is the
Karmaphalatyagam (abandonment of the [rnits of one's
action) of the Gita, the Sahaja stiti {the free, natural
xtate of Self-realisation) of the Veditnta and its immedi-
ate results are fearlessness and peace of mind. Come
what may and go what may, it always remains unshaken,
tor it is permanently wedded to eternity.

- r— - . - a1

The Meroism of a dissionary's Lifc.

“1 bear that you ave going away, Millie, 1s that so ¥7

“Yex, Um going next week, guess where 77

“0, Iecan't!”

“Well, don't faint; I'mi going to....,. China! snud asa
Missionary ™

‘“Miltie, you are joking!”

“No, Miriam, T'm not joking at all, next week 1 will
be bonnd for China and as g Missionary ! You kuow that
has been my desire since a little gl when first T went to
Sunday school. Ah? you do not know what a pleasure,
intense joy it will be to spread the doetrine of our perfect
religion,—~—Christianity ™

“ But, Millie, have you thought of what yon are doing ¥
Thought not oniy of the voyage, yonr new enviromnents,
and the burst of fecling that will be sct free. Lut of the
effect on the Chinesa also ¥ They are broowgbt up under
circumatances fay dilferent from onvs, and Guets and  tdeas
that we. perhaps, never dream ol as existing lievally hrand-
ed into them from genevations back. There they peace-
fully attend to their own daties hatdly dreamang of sucly
a disturbance as an Awmerican nussionary.  Darve you
tear their ancient. doctrines from {heir xouls, dig thew up
by the root, tell them that they are wrong, and—

“Miriaia !

“Yes. 1 mean it. Can't yon understand ? See the world
through the Chinamnn’s ¢yesand it will look very difterent,
You canuot tecach a biﬂl}' ]{}f_‘;it‘. mteh less pd (‘hystisn
views into a follower of Confneigs.  Pare’vou critierae
their God ¥ Doees not lle, the samu watch over ull s
children 7 We nunderstand the dactrines of .the Chinese
as little as they do ours.” '

aMiriam ! bow vou do talk @ e yog a Chrstian ¥

“Yes, 1 nm hut don’t you understand me ¥ don'{ you
cep that if you enly look on your side of the guestion
It will be one-sided ¥ Indeed. you are deing a very noble
thing te wive up your own dienr and nud hive e stratgoer

- are mere detasions!”

among heathen, and more noble still it is, more heroic
that you give up all thosa endearing home ties that ulone
make life bearable sometimes ; but do yon do puod to auny
one else 7 That is what yoa are striving tc do, I think.”

* Miriam, Miriam, how you do tnru things, and how
fnnoy you see everything. Think of our glorions religion
which has made ns what we are—the most civilized of all
nstions-—compare that religion with the empty forwalwe
of the Chinese, and then ask ne if I am doing good to any
one else. They do not realize how glorious it is to have
a Christ, and then, Miviam, has any other religion direct
revelation from God 7"

“Well, Ldon’t kuow 1

“Yon don't know, Miriam !

“No; do you P"

“Miriam 1107

“Yes, I know you think me terriblo but let me itins-
trate my view of the case. Here yon live in New York
nod wish to reach Paris; in Asia, let us sappose, is your
friend whe also is bound for Paris: yon two canuot reach
yonr destinution by the same road, you mnst take different
paths buf in the end reach the same place. So with
the Henthen and the (‘bristian, they are on different
sparitnal planes and nrust tterefore take difierent roads,
but 1n the end reach the smine goal. Tosay that the
religion of Confucing is wrong isus absurd as to exclaim
*There 18 uo language excopt the Eunglish, all others
_ But. Millie, no one can deny that.a
Missionary’s tife is heroic and proves how lirmly tixed are
the roots of Christianity, when yon are willmy to live
amid straugers the Christian’s life of patience, peace, and
phrigy,”

* Well, Mirirm, time wiil tell ; we'll know better a few
years from now.” '

“*Yes, und when many years have passed, years of Inbor
and heroism, pain and misnnderstanding, when the leason
of tolerance shall have beeu learued hy hitter experieunae,
then Millie T amm snre that each heart, whether Jewish or
Buddhist, Christian or Pagan shall in the frnlness of its love
exclaim:

‘ Master, notone but all; in every style, in ¢very tongune

y Tt

thy sacred name shall echo!
Sier K. SwaNaxpEk,

anrme a - -

Gechers aftey Goo.

IH —8n1 A'eAwaRbA’E.
{Condisented Jrom page 30.}

The second question: ‘1 say that this king is o
virthons man g try and deny it it yon can,” Poor Vidya.
jana KGlihala was startled nt tho question.  “To ruy that
the king is a wicked man aud that in his own presence !
Renlly this young chap bas coutrived w very good device
for {inishing my life. 1f ] keep quiet I sha!l be defeated,
bt to reply woold be mueh more disastious, for the
king's aword would inimediately he at wy neck. There
1s st o third question., 1 shall see if I cnnnut answer
that at lenst” said ba to lnmsell aud kopt duiet; the
yueen’s face grew adiant with joy and thi ' crowd of
spectators “expressed its satisfaction in nc mistakeable
fashion, '

Then enrae the third and fast guestion @ ** I say that
the queen is chaste, deny it il you ecan.” Koldbala was
thunderstruck. e saw 1hat he was andone.  He hung
down his head with shame at having suaffered bimself to
bo defeated so ensity Oy & scheol hoy—~ho that hard put to
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shame and deprived of titles. honor« and all, many arenown-
ed scholar. ** What foolishness”, he said to himself, * not
to bave known the simple thing that there arc many
statemeuts which canoot be denied and to bave rashly
uadertaken to deny anything that might be atirmed.
And then =nch questions—who could have put them
except Lbis little mischievons chap who trinmphs over wy
rain ! I worked ont my own rnin. Why did | not persist that
it was anworthy of e to enter into a discussion with a
school voy ¥ now the event hus proved me nnworthy to
sit on an eyual seat with him and all that I have to do i
to get up, deliver over all wy insiguia ax the conrt-pundit
and kiss the dust of his feet.”  Accordingly he rose from hus
sext und stood the very picture of shame in mnte confexsion
of his defeat, to the Ianghter and ridicale of the spectators,
who bad all along been wishing for such a consammation.
‘Che queen at once culled Yamunacharya to her aml em-
bracing him like a mother covered him over with -kisses
and snid. ‘Yoo are really A'lawandir’, ie., one that has
come to rale, and henceforth lic was ealled A’lawandir by
all the people.

The king pitied bis ex-pandic’s position and addressiug
A’lawanddr said, It is troe yon-bave won thedny. Yon
are u boy-prodigy, » veritable avatii. I am very much
rejoiced at vour suceess, but cau you deny at least one of
the three statemeuts that you made ¥” The boy cuully
veplied, * | con deny - all the three” at which the king
wis excaedingly surprised aud asked how,

A’lawundar veplied. *In the first place, the pundit's
mother iz a barren woman aecording to the well-knowu
saying ¢ Quetree is not  garden nor one child a child.” To
haveonly one child, as the pundit's mother bas, s practical-
ly equel to baving nochildren‘at all, and so she is a barreu
womnu,

* Secondly. the king is vot a virtnous wman for according
to the Neethivikya—moral saying—* Raju rishtrn kritaw-
papam’ the sins of his subjects go to hiun.

“Thirdly, the queen i8 unot chasts, for like cvery
other Hindn woman, she s at the time of marriage fivst
dedicated to the Gods Agni, Varuna, Indra and others.”

The king was very much snrprised and pleased nt these
replies, and at once ordered Alawandidr to he procisimed,
according to bis promise to the qneen, king over a cou-
siderable portion of his dominious aad placed poor Koli-
hala at his dispusal. A'lawandar accepted the kingdom,
but set Kolahala free. ;_

A’lawanddr, though so young, wielded the sceptre with
wonderful dignity and jnstice and was very mmuch liked by
his subjects. He was thas reigning for many years, and then
thiore occurrea an event which has yweserved hia auine from
that deatl:, which-has fallen to the lot of those of namber-
less other elever scholars and wise kings. This event
was even more romauntie in character and more huportaut
in its consequnences, than the preceding one which wade
hie a kivg and thevefore deserves to be described in suine
detail. Wiken Aluwandiar was aboot 39 years old, a certain
old Brabhmin, Rapin Misra, otherwise known as Manackol
Nainbi sought admission to the royal presence, decuny
that he was tov poor to be trented with consideration, and
thivking that, if be iptroduced himself in the usanal way,
hix messnge might not he received at its worth ho con-
trived n curious meaus of approsching A'lnwandar. He
fivst acquired the friendship of the head cook of the palace.
20U requﬁﬂtatl- him 1o cook und serve the kg i particular
kind of vegeiabie, which he sndertook to bring himsclt
every day. Thix vegctable, is Satwic in character ond is
very mauch liked by Youix, being both sedative and medi-
cinal. Nambi sappliod this vegetable very regularly aud
ik wus cooked and served as vegularly on the reyal tnbic
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A few months elupsed in this fashion and A'lawandar
bad got acenstumed to this articls of diet, when oue day
Nambi purpesely stayed away withont bringing it.  A'la-
wandir not inding it ou his table, asked bix cook why 1
hat not boen prepared.  The covk who knew nothing ol
the plot laid by Nambi, simply eaid. ** Tho Brahmin did
ot biving it to-dax.” - I'bo Brabmin! Who ¥  asked
A’lnwandir in serprise and, on being informed that u cor-
tain puor Brabmin was supplying it vegularty, ordered that
he should be brought to his presence the very next time
be appeared. Nambi bronght the vegetable the uext day.
and as he had anticipated was taken to the king.

N liawandir experienced a pecaliar kiad of eotion, when
Nambi approached him nnd felt ag if they had been friends
for o Jong time and, rising froin his seat, welcomed him cov-
dially and inguired what the porpose was of his supplying
that vegrtable and whether he wanted any favor fram him.
Nambi rephicd, ** Yex. 1 want a fiver from yoar voy:l
highness; and thavis tlat von witl be pleased to take hold
of 1t seeret trensure which your grundfatiher has eutrastod
te e to be given over to you in proper time. 1 have
come to request you to take charge of that treasure und
deliver me from the burden of the trast.,”  Xlawandar
thought that the thing might be une, as his grandfather
Nithamuni Swam wasone of the most celebrated men
of lus thme and particnlovly fond of him,  He wax but
chitd when the Swawi died. and it appeaved likely te him
thar he might have lefe him a great leguey stored up ti
souie seeret place to be taken hold of when sufficiently old.
Besides he wax on the eve of a war with a neighboneiay
king and sadly wanted mouey., So he ecagerly asked
Nambi wheve that treasure Iay aud how he might obtuin
1. Nambi veplied, ** [ will show it to you if yon go wnl
me. [t 1s between {wo rvivers and within seven sneces-
sive wulls. A huge serpent guavds itand o Rukshasa  from
the routh sea comes and visits it onre In twelve years.
It has been faid in by a mawira, and it can be recoverud
only by meuns of that secret vuntra and with the help of
a. puculinr herb of rure virtues, and not by means of
mare animal sacrifices like other ordinary treasures. It is a
vel'y vast treasure aund by obtaining it, you will be-
come much richer than any other kivg eca enrth. Hy
seourtng it, you caan easily vanquish all your enemies, mud
no one can ever defeat yon. It is a great legacy which

yonr ¢alebrated gl'HIHlf;l.l-hﬂl' Nathomawi Swaon bas lett

to you ont of love. Pray take hold of it and deliver me
from my responsibility.” Alawaodar asked, *ls it o
valuable and vast o treasore ¥ and said, * How good of wiy
gwrandfather! and how goud of you not to have appro-
priated it yoouself, but kept the trust. 1 shall sturt im-
mediately with wy army.” Nambi said, ** The earlicr you
sturt, the better : but you must cowe alone; snch even is
your grand-futher’s order.” “ Be it so then” said Shuwae
dar und set ont with N:uubt the very wext duy, muking
arrangements for the administration of his kingdow during
has absence. .
M. Raxcanarga Sastii,

(Lo be continued.)
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“‘Thow canst vul prove the Namceless
For nothing worthy preoving can he proven,
Nor ver disproven : wherefore ‘Phou he wise,
Cleave ever to thie sunnier side of desb,
And cling 1o Fuith bevond the ferms of taith "

Aw Ancienl Sug:.
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By Swa'ur Vaivexa'naspa.
None has power to destroy the unchangeable.—Gil,

(1n the great Sanskrit epic the Mahabhavata the story

is told how tbe here Yudhisthira, when asked by Dharma
" to tell what was the miost wonderful thing in the world.
replied that it was the persistent belicf of mankind in
their own deathicssness in sgpite of  their witnessing death
cverywhere aronnd thewm aimost every moment ol their
lives.

And, in fact, this ix the most stupendous wounder in
hnman life. In epite of all arguments to the contrary
urged in different times by different schools, iu spite of the
inability of reason to penetrate the veil of mystery which
will ever huug between the sensnous amd the xupersen-
suous worlds, man is thoronghls persuaded that he earnot
die,

We may study all our lives, and in the end fail fo bring
the problem of lite aud death to the planc of rationa!
demonstration, aflirmative or negative. We may talk or
write. preach or teach for or agninst the permanency or
sporadicity of human existence as mnch sx we hke: we
may become violent partisnus of this side or that ; we may
invent names by the handreds, ench more intricate thau
its predecossor, and lull ourselves 1n a momet.tary rest. nun.
dor the delusion of rur having solved the problemn once for
all-—nay, we may oling with all onr powers to auy one of
the curionsz rebizibus superstitions or rthe far more dis-
gusting scientific snperstitions—in the end wo.find our-
sclves playing an eterual game in the howling atlev of
reason and raising intellectanl pin after pin, only to be
kuocked over again aud again,

But behind all tlis mental drain and torture. not infre-
gnently prodactive of more daugcrous games than iwere
play. stands a fact unchallenged aud unchallengeable—the
faot, the wonder, which the Mahabharata points oot as the
inability of onr mind to ¢ nceive onr own aunibilation.

svon - to imagine my own annihilation I will bave to
stand by snd look on as a witness,

Now, before trying to understand what ithis carious
pheticmenon nienng we want to note that upou this one
fact the whole world is standing. The wermarence of
the external world is inevitably joiued to Lthe permanence
of the internal, and, however plansible any theory of the
universe may seem which denics the pevinnvence of the
one and assertz that of the other, the very theortst will
find that in his own mechinismy not one conscions action
i< possible without tha permansuce of hoth the internal and
the external worlids being one of the factors in thewotive
caase.  Althongl: it is perlectly itrae that when the
huinan mind transcends  its own lunitations it finds the
duaality rednced -to an indivisihle nnity, on this side of the
unconditionad the whole objective werld—that is to sny,
the world we know-—ix aadd ean be alone known to na as
existing fur the subject, and therelore helore we would he
able to conceivo the anmihilation of the subject we aro
bound to conceive the annthilation of the ohject.

So far it ia plain enongh. llut now comes'the difticulty.
I caunot think of myself omdinatily ax auything else lnt
% body. My iden of my own permaucnce inclndes my
iden of myself ng u body. DBut the body is ebvioosly
impermanent as is the whole of mature a constuntly
vanishing quantity,

Wheve, then, is this perwanence ©
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There 1s one more wounderful phenomeunon couuerted
with our lives, without which “ who will he able to live,
who will be able to cnjoy life a moment ¥"—tbe idea of
freedom

This is the idea that guides every footstep of ours,
makes our movements possible, determines our relations
to ench otier—nay, is the very warp and woof in the
fabric of human life. lntellectoal knowledge tries to
drive it inch by tuch from ita territory, post after post is
snatched nwauy from its domains, nud each step is made
fast and iron bound with the railroadings of cause and
effect. DBat it laughs at all our attempts, and, lo, it keeps
from nbove all thizs massive pile of law and caasution
with which we tried to smother it to deatb. llow ean it
be otherwise ¥ The limited always requires a higher
gencralization of the unlimited to explain itself. The
hound cun only be explained by the free, fhe caused by
the ducuused.

But again the same ditliculty iz also bere. What 1«
free ¥ The body. or even the mind 7 1t is apparent to ali

that they nre as mnch bonnd by law as anything else in
the universe.

Now -the probiem resolves itself into this dilemma:
Fither the whole noiverse is a mass of never ceasing
chuuge and nothing more, irrevocably bound by the law of
cansation, not one particle having a unity of itself, yet is
¢ariously prodacing an irrndicable delusion of permauence
and freedom, or there ix in us and in the universe some-
ihing which 1z permanent and free, and that the basal
constitutional beitef of the hninan mind is not a delnsion.

It is the duty of science to explain facts by bringing
themr to o bigher generalization. Auny explaunation, there-
fure, that wauts to destroy. first, a part of the furts given
to be explained in order to fit itself to the remuuinderis
not scieuce, whatever olse it may be.

Now, any explunation Lhat wants to overlook the fact of
this persistent and all necessary idea of freedom conumnits
tbe abovenmentioned mislake of denying a portiou of the
fact in order to explain the rest, and is therefore wroug.

Tlie ouly other alternative possible, then, is to acknow-

ledge, iao barmony with oar nature, that there is some-

thing in us which ia free and permanent.

Bat it is not the body; veither 1s it the mind., The
body is dying every minute. The mind iz coustsutly
changing. The bady ix a combination. So is the mind,
and as snach can never reach to u state beyoud all change.

But beyond both thiz momeutary sheathing of
matter, bevond even the tiner covering of the mind, iy the
Atmnn, the true sctf of man, the permanent, the ever free.

It ia his freedom tlai ix percelating through layvers of
thought and matter, and in spite of the colorings ol name
and form, 1s ever asserting its aushackled existence. (tis
his deathlessness, his bliss, his peace, this divinity in
hownanity that slines out and makes itself feit in spite of
the thickest layera of ignorance. He is the real maun, the
fearless one, the deathless one, the free.

Now, freedom is only possiblo when no external
can exert any influence, prodace any chunge.  Freedom ia
only possible to the being who is beyond all counditions,
all laws, all bondagex of canse and effect. 1ln other
words. the unchangeable alene can be free and ‘therefore
immortal.

This being, this Atnan, this real sell of man, the free,
the nnchangeable, is beyonid all conditiouns, aud as such i
bas neither birth nor death.

Withont birth or death, eternnl, ever existing 1a this
sonl of man

power
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Raoha ano Mmrishna.
UOR

THE CONFESSIONS OF AN HONEST GOD.

Radha telt o little concvited with the ides that she bl
congucred the heart of Krishna and mado him her shve
ax 1t were.  The Lord, whose observation uothing could
escape. understood this and wanted to :iuke fun of Lier,
(ne duy while thoy were alonc together, the cunning
Krishna with & view to draw her ous fully, suddenly
laughed a littly and then kept quict.  Radha observing:it.
asked him what the matier was. Krishua replied. “Nothing.
O Radhu of coval lips, nothing very pavticular. Outy |
Jaughed to see how all this world is wndor my contrgl,
with al] its inhabitanis and how grest 1 am.™  \ few
seconds pussed and then Radlin abrupely laughed and kept
gquief. Kurishua asked in lis turn what the matter was
and she said, ** Nothing, U Krishu«, only you are the raler
of the whole world and I am your valer. T'he thought of this
cansed me to laugh.” * Who will uot becone yurr stave ¥
replied the gallant God * To grudge to pay bomage to #ens
divine beauty! A passing glauce from that lotns.eye wonld
enstave ull the three worlds” and so saying he clasped her
in his arms, and after a gencral couversation for some timo
left her,

A few days after, she sent ward to her lover to mieet her
alone on the silver sands of the Jumua at evening time
All the day was =pent by her in decorating hersclf and other-
wite preparing for the joyfnl meesing. She wavered for a
lon, tirae Detweeu this (ress asd that and at last chose
one which she thought woutd best please Krishna, She
who was already ‘all grace sumuwed up,’ pnt ou her best
ear-rings. her best necklaces, and bangles all of gold,
sud with exquisite taste made a spiendid uoseguy of sweet-
smolling tlowers just blowu, with a beantiful blue one o
the middle and a lily-white oue by its side, to represcut
Krishna :nd bevself survounded by aralaxy of wqmiving
damsels. She combed her davk, Hlowing soft hair and wore
it in u peculiarly charming fasion saying, “This isa
worthy net for su beautifula prey.” Having thus decorated
bersclf. and holding the sweet uusegay in her hund, sbe,
the wouder of her kind, presented herself before a mirror
whach. inanimateas it was, seeniod to feel pride in reflecting
ihe form oi 8o faira persou. Radhasweet, umorous, fairy
like Radha ‘a daughter of the gods divincly tall
and most divinely fair’ drew to her full height her
stately form and looked ut herself in the gluss: “ Beauti-
ful,” she cried “like u peacock. Krishnaissurely mine. 1
shall look at bim this way, no, not this, that way, and
shall, walk like a swan, sing tike o nightingule and Jisp to
himi like o parvot.. I shall hold this nosegny just against
his face by one haund and by auother raise both his arms
to my hips. Aye he is mive, aud not any other's, 1
have conynured him. 1 bave conquered him. Who is
thero [iice me P -

When the sun wis about to ger. sha quic '+ stolo out of
her hous=c, w perfect miracle of beaunty, with liowers, it
and cakes v her hand, leaving her domestic duaties to take
cure of thiemselves. and by « secret path arrived ata
lovely retreat on the Jumua bank, where herself and
her lover had spont many a memorable evening. The
mighty river, the beauntiful sands, :Tl'ﬂ dark grove be-
hind, the white rock on which they used to sit, the
stately trees thul give sheifer to then, the penceck. the
decr and tho uightingale whish seomed {u enjov their
presence. Lthe wild llowers, the msic-making vainboo trees,
ihe reed bnshes, the irregnlar rocks closo by and the rills

like givls playing, Howing from them and adding ty the
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watery wealth of the Junma, oil these waore there, Tentine
a strubge charm to the place, but vot Krishua who was
wore wonderlul and more charming than all of thewm.
[Fe was not thae and Radha,  who was but 8 momaent sgo

so light of spivib amd so Hghi of Juol! was  titled
with surprise, hat she consobud bersely with the thousla
that he would soon come : tive. ten, fiftecen minutes wnd
balf an hour had paxsed and Krishng had not come,  She
favcied she heurd a vustling among the plants, thouyht
that he was there, perhiaps wantonly biding himse!f and
called him in tones which the amorous air drank in
ewgrerly, ¢ Govinda, Gopala, Muriri. Makanda, Kidsh,
Radbarnmana’ but her words were as a voice in the wilder-
ness,  Lhe san was settiug but Krislia had not cow
The sky assumed o deeper blie, hnt he who was blyer stil
Wik worth o thousand skies, he was not yet come, T
bitdds had rettraed to their nests, cows had entered their
sheds and even warkmen had wone baek to their o
and wives, bat the troant Murivt was et far away frow
his home in her solt, balmy bwsom,

It wus a * beauteous evening calm and free' aud every-
thing avonnd ker was in a state of perfect peacefulness and
repose. The majestic Jumna Howed 1na slow wpoiseless
puce, the birds had stopped singing, vven the trees were
sifent. The sky overhoud. was a waveless ocean of un.
distmrbedd blue, and all nature was in o state of Wure
(sitened) like o snge in Smaadks. Bt the calmucss in the
outer workd tended by contrast ouly to iacrense the agita-
tion in paorr Radha's beart, ¢ Wili he not come ? Ne. no.
he will not fuil to ¢cowe when I have asked him to come.
He will come with ithe moon,” she thought. But soom
came the beautiful moun, bus instead of bringing the
sitk-clad, duncing Krishoua, it only spread its silvery 1oy
around and 1rejoiced over Radha's angnish. She tooked
up at the henrvtless moon and gol incensed against the
trunnt lover. I wil never furgive this insult—auh, ki~
wmoonlighi !t burns me—I will have vothing more te.
do with hiim and when be comesx T will scold hin i
tutrt away. e has left me €6 perish under these chilbine:
rays of this cold wmoon and pierced by Cupid's daris,
while hie 15 lagppy elsewhere. 1 will show him that |
too can be cruel, le will come and beg 1y favor, thier
I will sparn him sand tuen him_ away,” she said 10
bersetf. DBut all this anger was inelfeclual as Krishoa did
not make his appenvance.  Ofien she thonght of return-
ing honte, but had not the heart to do s0. A somethine
which she wonld not  confess detutned her. It was ner
the love for Krishna, sho snid, for she had cenged to love
him.  Bat then why did she stay P CGradually her anger
gave way Lo gmef and tooking at  berself aud at the noxe.
eny 1u her hand which had began to fade us if it vetlected
hor wrief. she exclaimed. * 1 am verlly unworthy of Liw.
Wit am ) 1o him who is like the gudvnf Jove to womuan
To have thought that § had him uoder my control and o
have sark so to hin ! yes I now see my folly 5 like ¢l
clephant  which throws mwd over its own head, ] n
my=elf the anthor of iy misfortone.” She f2lt excuveding! 3
humitiated wud begau to weep. )

Teue huamitity aud repentance bad "taken hold of ber
nidl she sat on o rovk praying to the gods for Krishun »
arrival, ber face expressing the divinest grief, ani
wistfully looking at the direction from whicl he would
be coming, when a#ll oo o sudden she felt the lotus
hand of her Krishua an her braided hiaiv and heavd the soft
muste of his divine tlute behind her back very close to huy
v, AL once she thenal with lightning. swiltness awd b
voice and the band wiso scemed 1o tura with her and us
quickly.  She turued and  tarned, but they were alwavy
behiod her and she conld not ~et at the hand, Her L \
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was pulled with jerks, pulled now tightly, now genily,
and she stretched back her hand to capture the criminal
with whom she pretended to be very angry; bnt every
time he veceded bending her body backwards. Then she
made & sudden turn behind when lo! her lover scemed tc
fly ap in the air and looking up, she saw him surrounded
by a galaxy of Gopis. Al once a crowd of feelings rshed
into hevr heart and for a moment she remained confused.
The vision endnred forr o short time and then she saw
Koishua alone wherevershe turned. He was behind. Lefore,
on the right side, on the left, above, below, everywhere.
Charming was it ; but she was not able to cndurve it
and piteonsly implored her lover like Arjunain the Gita to
di=itinston her. “ QO Krishna, O Govinda, O Marari, ]
bex of you O Rédbaramana, cease this deeeiving sport.
Tell me where thou really art and assare me of thy
fove. I am frighiened, comfort me O lord, show nie thy
form. O thou art mach too great a match {or me—a silly
littio girl. 1 had fancied [ had completely won you and
enslaved yon. O Gopala, pai-ion thou all my past foolish-
ness and show me thy loving tace and comfort me,” sho
cried. At ouce she heard the geutle reassuring sound of
the flute and she felt » shimuge sense creeping over her
that she bad somehow become Krishna. It was blissful,
immeasnrably blissful. Sbe was not Radba, she had got
transformed, metamorphosed into Krishna, She was
Krishoa and Krishua was herself. A new world of un-
alloyed bliss had been revealed to her and she stood
speechless with joy. She had forgotien herself, she had
(orgotten her houseliold cuties, her little joys and sorrows
and with them the vast outer world. All these had
ceaked to exist for her, for she was one with her lover.
How long she stayed in this blissful state, she did not
know for she was dead to time, but when she awoke she
saw that it was morboing.

Krishna pretended to be sleeping by her side with. a
face on which the most prominent expression was that of
perfect innocence and simplicity. She woke him np with-
out scruple, for she knew that he was ‘not really sleeping
and he rose from the couch rubbing his eyes and asking
if the day had come so soon. Radba took hold of his
hands and energetically pressing them between lers said,

“ Thou canst no longer afford to deceive me. I have brought
thee to book’ and added

** Confess that thon art a hypocrite. Thon dost pretend
to sleep, while thon art reallvawake. Thon art beyond
botli night and day, all wakefnl. absolute Satchidinanda

asnow [ saw, yel pretendest to sleep and snore.  Art
than not then a hypoerite 2"

Krishnareplied, “ Yes, I am a hypocrite bnt not to those
who know that I am so.  To them [ am all stmplicity and
plainness.”

l?,a.dhn: ‘“ Art thoa not o liar, thon who hast created
this Iie of the world ¥"”

Krishoa: “ 1 eonfess I nin a tinr; but. not wholly, for in
this confession I speak the truth. Besides I do not lie to
those thak seck me ; and when they see the linr the lie of
tho world vaniahes '

Radha: ‘ Confeas that thou :rt a deceiver becaunse thou
deceivest na with the idea that we nre separate from thee."

Krishna:‘* I confess [ am a deceiver ' but I deceive only
those whao, thinking themsclives separate, have already

decaived thecmaelves and are eager to be deccived still
3 "
more.

Radha : “ Confess that thon art a thief, for thou stealest

away the hliss of Self-realisation from men, blinding their
vision hy Miya,”
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Krishna-: ‘I am not a thief but the prince of thieves,
Taskarinimpati as the Vedas say. Buat I roh only these
that ara careless of their Self.”

Radha : * Confess that thou art crnel, for thon seemest
to delight iu the saffering of all creatures: What is sport
to thee is death to them.”

Krishna: *“Iam crnel to all who are crnel to me, to the
worldly-minded who kill me the Self in thom (Atma-
hanih). But I am kind even when I am cruel, for there
is happiness even in grief. Besides I take all to me In
the due course and leave noue to perish uncared for.”

Radha : * Confess that thou art immoral and unchaste,
for thon hast ns many favorites as there are sands on the
sea shore.”

Krigshua : ** 1 confess I am very very unchaste. All things
in tLe world are my illegitimate children and every sonl is a
secret favorite of mine, with whom ] indalge in all sorts
of play and whom I flatter. tease znd coax hy tnrns until
they forget their passion for persoual adornmeunt and love
me for my own sake, as thou dost me, when I absorb them
all in me "’

Rndha was delighted with thesxe honest confossions and
exclaimed, * O God, I rejoice that thou art a hypocrite, a
liar, & deceiver, a thicf and cruel, immoral and unchaste
and Thono art 1 and I am Thou.”

Render! try to onderstand the above story hefore yon
criticise it. Radha had cot won Krishna when she vaialy
thought she had, hut when she repented for her vanity
and hecame humble she ohtained Krishna, nay she hecame
Krishna. To put itin the language of the Upanishad, Brah-
ma is known hy him who thinks that He is not known : be
who thinks that Brabma is known does not know Him.
Brahma 1s nnknown to those who think they know Him
and known to those who do not think they know Him.”
(Ken. Up. 1L 3, see Sankara’s Commeutary on this),

Ah! How fond are we in India of the h
ly'ng, deceiying, thievish, cruel and immoral
Jira Chora Sikhimani!

itical,
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Rumaun—in the bimalayas.

(Continued from page 31.)

Kamaan being a part of the Uttara-Khauda has been
through all times visited by a large numher of ascetics
of various sects from the plainz. Most of them simply
pass throngh it on their way to the shrines of Kedar and
Badrikisram, a few settle in different places in Knmaan.

Through contact with these the majority of people
here have o good grinding in the theories of Vedanta,
but all the same like in other parts of India—there is an
indigenous religion which heing simpler and rnder and
more practical has more sway over the masses than the
higher spiritual ideals. Above ull, these simple people
believe that they are in constant touch with tEe I?evaa;
and on all oceasions, either whenone is ill or anv other
miﬂhn].y befalls a family—they seck the aid of a 1ievata.
This Devata enters the body of a villager who is a sort of
especial favorite with him, and through him the Devata
cures tho sick and delivers his worshipper from danger.
The general sign of a Devata having entered some one
1s & curious kind of shaking all over and an irresistihle
fit of dancing-~and friends are ncver wanting to help tho
ohcessed hy giving him a little music of flutes and dinms.

Of all these Devatas who look after the well-being of
the Kumaunis, none can boast of a I r number of fol-
lowers, or evoke greater devotion than Shem.
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Shem is the most popular and living Devata of the
pabarecs® aud his circle of Devotees ie a coutinuously in.
¢reasiug one. U'radition says that Shem was a king of Ku-
aaun iu old times, that he was a very good and just rulme

and towards the latter part of his life became a yogi,
nud a disciple of Gornksha Nath. After travelling

throngh various parts of ludia—Shem settled on the top
of & mountain now known as Shem Dhurs. Here he
cnded his days—and on the spot a temple has been
buiit aud the Devotees from all parts of Kumaun floek
to the place twice in the year.

Now, whatever might have been the power of Shem
when he was actually in the flesh over his people, he
certainly wields more power over his people now he is in
spirit. For Shem is the mightiest of the helpful Devatns,
and an appeal to him in sickness or'distress never fails.
And most wonderful is this worship of Shem. In almost
every village there ia a person who from time to time be-
comes the mouth-piece of Shem. Shem's followers at
the same time enter the bodies of certain other villagers
of less sanctity than the person obcessed hy Shem.
Shem and his chief disciples at the same time will be
talking and performing wonders through bundreds of
pereons in different localities.

On our way back to Almora from a visit to this Shem
Dhnra peak, we chanced to meet with two parties goin
to worship Shem at a place called Tanna-nanla. Eac
party had formed a procession—composed of villagers,
their female relatives and children, while in each there
were several men performing acurions shaking dance as
they went on to the music of flutes aud droms. We he-
came corious, haviog heard of this worship aud this is
what we learnt and saw. The leaders whose bodies Shem
himself uses have to fast and pray and keep themselves
very clean for several weeks before Shem wanifests
himsel in them. Men and women are equslly recipients
of Shem's favour—bat the above-mentioned parties
happened to have men leaders. The worship consists
of sacrifice of goate and offering of food to the Shiine.
One of the parties was composed of Brabhmans, the other
of Domes or Chardalas. The Brahman party were very

kind and respectinl tous and postponed their worship

till our arrival. When we arrived, we saw a number of
men with intelligent and handsome faces, as Brahmans
of these parts generally are, sitting round a blazing fire
—their wives and other female relatives sitting separate
ut a distance from the blaze. The beginning of the per-
formance was the starling of the musio, and in s few
minutes we saw several of the men shaking all over, and
all of a sndden all of them except the leader started
up and began a sort of slow dance ronnd and rouud the
fire. 1In a short time the music he to quicken and
the shaking more violent. The leader then began to
address them in a sort of long-diawn nasal monotone, as
Shem himself--on various religious and moral topics,
which finished, he took in his hands several knotted

whips made of woven munja bark strings attachod to
a wooden handle-—there were about | n or twelve of

these strings attached to each stick and they were alto.
gether very formidable to look at, Then he placed two
iron tnstruments in the form of an iron bandle a foot
long with a flat hlade six inches hy six attached at right
angles to the handle. These he placed in the fire to make
red hot. This done he distribnted the whips to his dan-
cing disciples, one of whom came forward and bared his
upgar limbs, another took a tirm hold of tHe whip-handle
and hegan to lay on with all his might, till he counld

* Mouuntaineers.

strike mo more, through sheer exhaustion. The whip-
ped-man then took up the role of whipper aud bela-
boured his fricud as wumercifully as he had done
him. Other paivs followed undergoiug- the same por-
formance. Before they begau we had asked them to
allow us to exaumine the whips snd gently struck onr
armx with one of the cordx. It sinarted for more than u
minute. We expected therefore the blood to gush out ai
every strike, but to oor surprise there wus ueither no
blood nor a single scar on any one of them not
even a black spot. The closest scrutiny could not deteet
even a mark, The leader now zot up and took off
ull his clothes except a piece about his loins, and
told us that through tlie mercy of his Gura, he was
going to perform the most difticult part of his wourship.
He then drew out one of the iron matromeuts of the five,
with a firm grasp on the red-bot handle and brouglht it
neat us for ispection. Not only the oolour but heat was
o sutlicient guarautee of its being u gonuine piece of red-
hot iron and we weve quite satisfied. He then turned the
red-hot shcvel upside dowm, with the flat spade-like pari
turned against his body and began to draw it all over
beginuniug at the ankles. The violence of the friction
made almost a grating uoise in contact with his coarse
skin, there was just o little smell of a singeimg hair or
two, and he went on, drawing and rubbing this blazing
spade forwards and backwerds all over his body— his
head—till at tast he finished by openiug his mouth and
putting it inside. He kept the end in his mouth for abount
two minutes and then drew it out and threw it on the
ground. The glow was gone, yet the heat was still so
great as to make it impossible for us to get hold of it with-
oot burning our hard. He underwent the same process
with the other spade and after another short addiess to
his disciples, he sat down guite composed. His body did
not shake any more, for Shem had left him for the time.
In bis case also there wus uot the least injary oven to
his skin and not a hair of his head burnt.

The other party underwent the ssme performance with
the exception that among them we saw several place
their hands for minutes ingide the blazing finme; with-
out the least hurt to themselves. And when we warned
them to take care of their flowing garments, which thay
were dragging through the firc in their shaking.dance
round the flame, they rephed that flame had lost all
power for the time over them and their clothes.

Two women then advanced near the central fire from
among the crowd sofferiug from some disease for a long
time. The leader gave each of them s few hlows witl
the palm of his loft hand and then got hold of a iock
of hair of each and tied several knots in each. One knot
18 to be opened overy morning and the day the last kuot is
untied, the disease will disappesr entirely,

Such i3 one of the many most curious forms of worship
still to be found in India. The facts related here¢ are
just what we saw. The worshippers were simple village
folks and not professionals, wbo were on their way to
their favorite Shrine, and every evening duriug the jour-
ney this worship was carried on. The last was performed
on top of the mountain Sheni Dhura, which finished, they
retursed back totheir hemes-—the simple peasants as they
ever were, We invite the readers of your widely read
journal to find & rational solution of this worship.

Yours faithfully,
A Travetrer 1 THE Himaravas,
“Louk not tor ‘Prutl, in childish hopes and fears,
In vuin beliefx of nges, quick or dead.
Scek in thyscelf, deep hidden in cach heart—
"Theve, awdi there unly, lies the Woll of Truth.”
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cruc Greatness or Vasudcva Dasfry.

B3y T, C. Naranalax,
CHADPTILR X,

Rukmani told Vasndeva Sastyy * He (her husband) did
not come to me for a long time after all in the house had
vefuroed to, bed, but kept waiting ontside the wickerd
Siddha’s room. 1 went to him twice o thrice and entreat-
ed him with tears in my eyes to go ta bed ; but for all
that 1 was rewarded only with abuses; :ind when 1 persist-
ot 1in'my entreaties. he kicked me and sent me away to
myv roont weeping, Immediately 1 heard the Siddbas
roos open, and o few minutes after, my hushand eame to
me with @ small bottle in band which he held eoneealed,
Ity came to me only becanse he was afraid 1 maght go
down and cause a commotion in the honse,  Seating him-
self by my side he Inoked at me sternty for some time and
then poured on me « voltey of abuses.

“ 1 said, ‘I seem to staund in your way. ““on Jook npon
me as if vour mortal enemy. t) God, I do not know when
von will be pleascd to recall me from this world” He
veplied, * Yex. You are my real enemy. DBut for you.'—
Then he stopped. Ladded, * You wnuld have run away
with this wicked, go-called Siddha” He kicked me once
again saying. ¢ Why do yon abnse iy {Surn ? von wretch,
you rogue. I am really going to run away. Who is there
who can prevent me ? etter to run {o'the forests and
die there unknown than to continue in this world of woe
and with a wicked ass like you,” I could say nothing. |
was choked with grief and fear. Then he coaxed me a
little saying that he did not mean what he said. More
thau an hour passed in mmtual explanations aud peace-
making, and a sufficiently good understanding had been
estabhished between us when suddenly he raised the glass
in his band and swallowed a few drops from it, saying
that it was o good sleeping dranght which he drank asit.
was very late in the night and wanted to have a sound
sleep, and gave me also to drink of the same which 1 did.
Hardly had a few seconds elapsed since I took it when |
félt a strange sense of stnpor crecping over me and drown-
ing me in sleep. 1 saw nothing more and woke only on
account of the disturbance in the honse and to find that
he was gone. T am a ruined girl. Nothing remains for
me but to die. If he does not come in four orfive days
{ shall put an end 10 my life. That isall.”

Vasudeva Sastry said that in a fortnight’s time he was
sare to bring him back and comfarted her and started on
his expedition by the very next truin towards the north ;
for he saw that Sveenivasan shonld have gone only north-
ward as the only train that left Madura between twelve
and three in the night went in that direetion.

Meanwhile great things were going on in Dindi-
aul. My readers will be pleased to recall to their
minds our sulky-faced friend Mr. Nayanna Sastry
surnamed the * wild cat.”  We also reamember that he was
cidenlutinge tu_ll.uunnumudduuly rich throngh hiz child whose
name ] forgot to mention bhefore was Kaonnu, The vesalt
of lus cutenlntion was  thot Krisho's mother who wis n
cousiu of his and very afeetionate 1owards him shonld be
mado to adopt the dirty child Kannn on the anthority of
a will by ber late husband, which was not in existeuce
but to be forged and which shoulil be made to say that
11t the estates of the family were the personal ncquisition
and therefore the private property of her husband., It
was to state explicitly that, as Kislia  was very sickly
from his infancy, tho estates should go to him only if he
survived his mother und that otherwise they should go to
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her and through her to auy one whom she might choose
to adopt. The plan was in due course revealed to Krish-
na's mother and with the help of an expert forger a will
was drawn upon a suiliciently old looking paper with the
signatures 0% a nunmber of persons who were bribed inlo
the deed. The adoption too would have been completed,
but fortunately or unfortunately it had to be postponed
for three months, ag that interim pertod was wnof -
spicious according to custom for the ceremony. Lak-umi
smelt the affair, wnd was very much pained at heart not
for the chance of losing the property which should, as a
matter of justice, go to her, but for the wickedness of the
deed and the meanness of the persons concerned in it.
She however never said a word of it to anybody, but con-
sumed herself with her grief.

One night she was in her room weeping. Tho affair of
the will came to her mind and she said to herself sobbing
“ Ah, what a wicked world. My dear, my lord, you did
very well in leaving it so early. Happy it was for grml
that you did not see much of the wickedness and misfor-
tune in the short span of your existence here. And ]
would not, not on any account, wish for your return
here. Not all my suffering, loneliness and helplessness
sbould induce me. to wish for that. Even if God Yama
were to come and promise {0 restore you to me here as he
restored Satyavin to Sdvitri 1 wouid say, “ Not so, Iat us
not meet here any longer. If you so please deign to take
me to him.” If he should refuse that high boou T would
say to him, * Promote him to higher and higher regions
of bliss on my account as much on account of his
innumerable virtues. If my suffering and penance here
would avnil him anything, ¥ will undergo a thousand-
fold more torture than I do mow. AH I wish is his
happiness. the bappiness of him who was sweeter to. me
thau my own hfe, my own joy. my priace, my god
of love ;" ah! sweet Krishna., How I rejoiced to hear
thy sweet name from anybody’s lips; and how my
heart leaped with joy and pride whea 1 heard it uttered
with praise and satisfaction everywhere. To look at yon
was bliss, to tatk to you was hearen and to hear your talk—
that sweet voice, that divine Jove which flowed from every
little syliable you uttered—to hear youn tatk was more than
heaven. It would seema to me that the dust of earth
which felt your soft tread in the day mounnted to heaven
and became stars. It would seem to me that the very air
you breathed aronnd was sacred and to repose on your
mountaiun-like bosom ! Ayc Parvati is not more happy in
tho Katlas. How well you deserved the name Krishna.
Yes you were my Krishnaaudl wasyour Rokmani,
Satyabhama and the gopis all put together, Vain words?
| am a hypocrite. I speak hollow words. Knowing that
you were ou your death bed, should 1 not have died before
you did ? There was one opportunity for doing justice to
my love to you and o have lost it, lost it for ever. At
least I might have leapt on the funeral pyre whicb was
burning your ndy, that temple of my love, that which
sheltered yon. nnight{' soul and whose beanty 1 enjoved
forr many nday, that body barut 1o ashes juat in Ny preos-
ence.  Fool not to hnve died. A hypocritical wreteh
still living-~to see whnt—all this wickeduess in the workd ¥
O I'nther why .o you not permit me to die. O cruel father !t

Just ns she was saying these last words cruel father,
she heard a gentle kneek at the door and on opening it
she found—her own fataer. Vasndeva Sastry saw her
bathed in tears and at once tears ruxhed forth in his eyes
also. He was not able to restrain them. Then controlling
himself by demecs he comforted her also with eentle
words whiclt e only knew how to speak. At Inst shie asi-
ed * O father, why do you not permit mc todie” Ha
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replied, ¢¢ Child, be not hasty, God has sent you into this

world and He knows when to take you ont ot it. Child,
you are not fit eaough for death,” * Father, fvou always
spenk wisdom, Where is the liko of you in all tho three

worlds ? But it is we that suffer most,” Lnkahmi said
sobbing. He said, * Don't grieve, my ohild, grief is selfish.
Theve is neithor suffering nor griof where there ixno
sclishness. Joy and sorrow aro only in our minds.”
“ Father,” asked Lakshwi, *“1f I am not fit to die, tlion
who olse 18 P Sastry replied “ Lakshmi, my dear child,
he ulone is fit to die who is dead even in lile, who is above
grief and selfishness. Believe me, my child, yoi are boru
fur very great things, and in a short time the world will
uunfold its secvet to you,”

v reply Lakshmi remarked what a wicked world it
was and related to him in detail the couspirney that wis
going ou in the house against her. Heo said, “ Fear not
my child, whatever happens, happens for our good. We
shall neither want anything thut does not come to ux nou
reject anything that comes to ne.  Let things tuko their
owu courke, for they happen under the direction of God.
Bosidon, what if they sujoy tha catates or we, it in all the
atne 1o 08 who are uot gelfish. Their eujoying is as good
as our onjoying. Then why grieve?”’ Lakshmi murmared,
‘“ ¥athor, you are too generous. Tho world is a wicked
world.” “ My child,” said he, * Boliove mo, there will come
a time when you yourself will say that the world is not
bad, but it 18 God. 1t isalla difference of standpoints;
you will know it all in due time.” Then he rolated to her
what happened at Madura and she exprossed great sym-
pathy for Rukmani and wept a little ou her bohalf. Then
ho told her of the commission with which he had been en-
trusted and took leave of her after a few hours stay there,
bidding her take heart, and remember him when she wak
temapted to put an ond to her life. Ho touchingly added
“ Live at loast for me, do not dosort your poor father and
make me helpless.” And bhe left Dindigul in the very uext
train that weut northward.

It was. uwoon timo at Trichiuopoly and the sun was
exceodingly hot when a young man’ was climhing up
the rock and going with great eageruess towards the
Tomple™of Ganesh atits summit. The bare steep rock
orr which he walked scorched his feet like fire, and
he appeared greatly fatigned owing perhaps to want of
sleep duriug the previous night, butstill he pushed on.
There was an expression of oagerness and hope in his face,
aud as he walked he recited several stanzas in Tamil,
particularly from Tayumauvavar, expressive of the glory
of the GGuru, perhaps to forget the toil of the ascent but
moro probably to keep up hisreligious fervour, He sang

My Lord is the Lord of the universe
My Gurn is the Guru of the universe.

and pushed on until at last he reached the summit and
cutered the templo. He wont in but did not even soe the
T re of the god; the object of his search seemed to be
souething else, which evidenily he did not find there.
Then he run about in all divectious shouting forth, ¢ My
Lord, my Gurunath,” and soon but only the echoes gave a
reply. He shouted louder still and oftener when a surly
voice replied, ** What fool is this that shonts in this
fashion, my lord, my lord. Is ho mad "

Uhe Loss of the Soul.

The following i1s extracted from & “ commuunicution®’
eutitled “ The losing and the finding of_the Soul”: by
Julia in the Borderland for July.

The worst ovil of the present day is not its love of
mouey, nor its selfishness. No, but its loss of the Soul.

e = - ——

You forget that the Soul is the thing, and that all that
concerns tho body, oxcept so far as it affects the Soul, is

of ro importance. But what you have to realise is, that

men and women in this generation havoe lost their Souls.

Aud this is » terrible truth. It s not what we used to

think of losing the Soul in hell, sfter laying aside the

bady. M s n thing wot. of the future only, but of the

preseut. Your Soul is lost now,  Auwud you have tofind

it.  When 1 suy lost, I mean it. You have lost it as you

niight lose a pergon in a crowd. It issevered from you,

You are immersed in matter and you have lost your Soul,

And the first, the most pressing of all things is to find

your Sounl, For vutil you find it yon are little botter than

a active automaton, wlose feverish movements have no

real significance, no lusting value. Tho loss of the Soul,

that 1s the Malady of the Duy; and to find the Soul is the

Wuy of Salvation. The finding of the Soul is the first

thing and the most important thing. You will aever find

it undess you give yourself time to think, time to pray,

tinte to realiso thut you have a Soul. You remember post
tiwie, and you remewber when you must cateh traics.
But when do yon remember that you must cateh your
Soul ¢ No, no! all is rush, und jump aund whirl, and your
Soul gets lost, .crowded vat of your life. You have so
many eugagements that yvou have uno time to live the
Soul-life. Thatis what you have to learn. Ne doubt
your work is important, and duty must be done. But
what shall it profit & man if he gain the whole world und
lose his own Sonl ¥

Aund 1if you wenld find your Soul you must give time

to the search.

You say you have no time. But you have time to make
touey, to awuse yourself, to make love, to do anything
that you really want to do. But your Soul, that is a
thing you do not care about. And so you have no time
for the Soul.

You are getting less and less spiritual. The old or-
dinaunces, the services, the prayers, the meditation, the
retreat, thoso gave yon time. But ono by oue they all
go—these oases where youn could rest aud meet your Soul,
And you bave materialised yourself eveu with the fretful
struggle egainst materialism. For what is more important
than struggling to stem evil, is to save vour Soul, to
possess your Soul, to bold it xud uot lev it go.

What seems to me quite clear, is that, the indifference to
the Soul is caused by not uniderstauding that tho Sou!is the
Real Self, tho only part of youn which lasts, the Divine in
you, which you are sacrificing to tbe things of the day.

[t 13 through the Sou! you obtain inspiration. The Soul
links you with the Universe of God, with the Soul of the
World. And when you lose touch with your Soul you be-
comie a mere prisouer in the dungeon of matter, through
which you peer a little way by the windows of the
senses,

If you will but ind yomr Soul and devolop its Divine
poteney there is opened before you a uew Heaven and a
new lartb, iu which Abseuce is not for Death, and where
tlie whole Universe of Love s yours.

All that you have read of about tlie power of Spirit
vver Matter is nothing to the reality. Yon are as cuter-
pillars, to what you might be. But the doorway into the
Lutinite is the Soul, and the Soul is lest when you have no
time to thiuk; vo time to pray; no time to live. Therefere
you must before ull else muke time. Ispeak the most
sober and literal traoth, when I say that if you did but pos-
sess your Soul and exerciso its powers, Death or separa-
tiou tu this world would cease to_ exist for yon, and the
miseries which haunt the human race would disappear.



