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BY SPECIAL AP'POINTMENT TO

SPECIAL"

centre Mahudeo Parcati only.

Cayion,

The Great Chamundi’s Specific for Cholera.

It is a wonderful specific. It was iliscoverea by a greot son
whose heart.was filled with pity for suffering humanity at the great
Arabian Cholera Fpidemics. It is prepmred from 2 1 -poisonous
ptant originally derived from Arabia, but now found in diffcrent
purts of the lully tracts of Mysore. It has been tried with wonder-
ful success in some very bad cases of Cholers, and it is a perfectly
safe remedy in the hands of any one however illiterate.

It containg 1o optum or wmorphine ar any other narcotie drug--
the bane of the orthodox treatment of Cholera and the chief ingre.
dient in all Chlorodymes. The nse of opium in this disease 15 13
irrational as it is dangerous. It i3 supposed to check the evacua-
tions, which' however nre ouly nuture’'s effort to get rid of the
poisonous germs and their products.  Such medicines only deaden
the sensibility of the intestines and stop their natural movemuonts
(peristaltic action as they” are tecluieally called) aud lead to the
bioating of the stomach so frequently seen before death in cases
where opium and other narcotics have been adbninistered. Besides
according to the old treatment differcot medicines are required at
different stages of the disease and great caution has to be used in
~ their administration. Wherecas in the case of this new specific it 1s
the one rcmedy to he used in all stages and no other need be
thought of. It acts most eflicaciously in cases not drugged previous-
ly and in those cases where Brandy and other alcoholic liquors
have not been previously admimstered. If the directions given
are faithfully carried out, there is no reason why amy case of
cbolera should#not recover. - ~

Every household shonld possess a bottle of this specific.

Please give it a trial and satisfy Yourself.
DinrcTions "Accovraxy REacit BorTLe,

The Chamundi’'s Specific for Cholera can be had of, THE
MANAGER, AWAKENED INDIA, Mylapore, Madras : or of Messre,
T. G. PILLAI & BROS,, Chemists and Druggists, Mylapore, Madras,

Price per 1 oz. Phial” Ras. 1.4.0)
LR i YT 0‘12'0 _)

Half ao ounce of the Specific is more than enough for two cuses.
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Celebrated Englisk Translation of Tulsikrit Ra.-
mayan. (By Mr. F. 5. Growse, M A, C.I.LE. Complete
in 3 volumes. Fifth Edition, Highly spoken of both by
English and Native Press. Also Second-hand books on
sale. Price Rs. 3-6 by V. P. Post in India, and 4s. 64,
in England. -Apply to Babu HagrpPrasap, Municipal
Commissioner, Fatehgarh, N. P, W. India.

Flease quote this paper when ordering.

Postage Extra.

H. H. Maharaja Sir Shahu Chhatrapati, G. C. 8. I., Kolhapur.

H. H. Maharaja Krishnaraj Wadiar Bahadur. G. C. S. I., Mysore

Most of the Princes und Chiefs of India. *

Unprecedented Hindu Watches for Rough Wear and Presentation. §

We have been supplyving many States nek Depmrtments of Tnedin for & curuber af years with watches, &e,,
giving ju the varians Clinnates ot thiz Conntry satisfnctory resales ']‘{‘_'Lfﬂrl_hng Aveurney, Solidity, Durmbility, cte, < 38
[t is impossible te make known all the beatunes ol Sovel Thada W “h-},f-.ﬂ by any Cofalognes or writings, cte.. 5%
only those who have netuadly seen thems van tuly apprecinte theps We do it koow of uny othier novelty oo
the Wateh Trade which has ever commnmuded sneh on nuprecedontes] sueeess fu abl the world, SR

Cousildering the combinatien of advantages, we wiaho o Hado Patriot to be without jt., %

KinDU “"UNIVERSALY WATCHES [--fever, Finvmciled Dint, Second Hasuls, Bold Fignres in 423
Rowan, in the centre sacred puctures of SHIVA-DARVATL nnd GANESI ouly ;
Face Solid, Nickel Silver Case Rs, 16, Btiching Siiver Case Rs_ 3, Gelld Case e, 250, e,

KiNDU '""PRIZE” WATCHES. Ou dinl Ruunan and Sanserit bold figures, 16 Religious Deities, tn 3]
Gunrrlitoed 2 10 L venrs, "

U, F. Nickel Silver Case Ry, 15, _ | b

Al Wutches are carefully exminined uinl repulated Letore ilespatel, each being supplied jn a neat cuse with. -
CXITR =[Te spring andd miass 1I»"-'ILI'_I chn forwanrded Ly vV, ', PP, oat our risk to ANy part of lﬂlliﬂ, Burmoaand -8

Repafring Deprrtments i hoth, _,

ILLUSTRATED CATALOGUE FREE ON AI'PLICATION.

G. B. NAITK & CO.,

RETAIL, WHOLESALE DEALERS AND MANUFACTURERS.
BYCULLA, BOMBAY & POONAI.
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Gunranteed 3 to 6 years, (yen

Silver Case R=, 2510 50, Gobi Rs. 125 to 139,
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The Lectures delivered in London, by

Swami Vivekananda.

Arve being published in montbly parts at 6d. each, or 1
6s. per annum, post free. No. 1. *The Necessity of

"’? J{?& s, ar

}_’Eeii;‘:im:.f' No 2. ‘“The Real and the Apparent Man." ﬁ
I:G. 31. “Maya and the Evolution of the Conception of 3§
rod.’" No. 4. *“ Maya and Freedom.” ard * First iords B

e

on rcturn to Indin.” No. 5,
** Realization.”

“God in Everything.” No. 6~,
No. 7. “Unity in Diversity.” No. 8. R

“The freedomn of the Sonl,” already pablished. £
Apply to-— B, T. STURDY, Esq.. !
25, Hollund Villas Road,

London, W ‘_;

Photographs of Temples and

_.
LR

Images of Southern India.
Hindu Temples .—1. Srivangam, Saptaprikdram. 2. Conjeo. 3
veram, Varadardjuswiimi Temple, 3. Dakshana Badonkisramam “?

iy

or Mélketa. L Somandlhapuram Temnple.
wuran Temple., G
Tample. 7.
Hill, nnd (i1}
Temple, &
Sireot.

ios _ 5. Tanjore, Brihadl§. ¥
G Firnkkndantliai or Kumbakonam, Sirongopini
(:rr'nt.,lknuhulnm or Sholingar ; (i) Narnsimlaswhoi &

Anjaneyaswim; Hill, 8, Chidambaram, Natariiji 5

Mudurn, Minikshi Tewple, full view from Northern -
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S1z¢: 1N 12 in. x 14 10,

Price Rs. 2. per copy, postage and V. p. Cummiaslian extra. =

2uge . ot y ST ) ud;
Pernwmdls, & -1, Varadarijeswimi of Conjeeverum, Garuda.

utsavam Gopurndarfaram. 2. The same with all the jewels on the

'lliru-uvutﬂmm day. 3. erundévi Thyar of Conjesveram: 4. Tirund.
rayanapuram or Melkota, Chellapiliai with all jewols and with
Ubhayandehehiyir. 3, Tirnmalirunchdlai Perumalor Kallalagar, on the
day of Chitrdpovrnamni, decorated ag a robber. 6. The same, on the
next day with Rijathovkkalam, 7, Mauvudrgudi, Rajagd ﬁ.’]ﬂ.n m;
Ru]umﬂ.m!ur, E'kinthasevai. 8. Tle same Aﬂth’ﬁ.nam witlil Ubha.
}'Pnuc‘hﬁlilu}'nr. Y. Madura Mindkshi, 10. 'Kanchi Kimdkshi. 11
I’s_u’tnrﬂlu, Arndradarisanam. 12, Pirukkudanthai or Kumbak‘ﬂnan;
Arvdivamuthan, decornted in four ways. 13. Kémalavalli Taydr of
the same place. 14, Srighatikichalam or Sholiagar, A’ujd}n&yu-

swinnn with foor hnuds {."\'g A -,
. . (N0 other temple has thig Li iy
15, Tiwuvallnr Viewrdghavar, B nd of mirti}.

Cabinet size. Price Re. 1 per copy, postage and
V. P. commission extra.
To be had of T. G. APPATU MUDALITAR,
No. 31, Vecraraghave Mudals Street, Triplicane,
. Mangas.
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Re-incarnation.—Referring to the doctrine of the pre-exist-
ence of sonl and of its re-incarnation on earth, Mre. Besant
recently said, ** [t is the foundation of two religions, whose
I]i'l‘,f;':ra\‘lI:,lztrlt': in Sanskrit and Pali is the admiration of the world
of scholarship to-day, for profundity of thought and sublimity
of religious feeling. It was taught by the master minds of
Greek Philosophy. It is found 0 the writings of the greatest
:bishops and doctors of the Christian Chureh during the first
four centuries ; it wrs current amone the Jews at the time of
Christ, and was indorsed by Lim tn His statement that John
‘the Baptist was Elijal.

“ Emerson, Whitman, and Liowell, among American writers,
show helief in 1t. Max Muller says that the greatest minds of
humanity have believed it., Prof. Henley remarks that it is
implied in the immortality of the =oni as was pointed out by
the sceptic Hume. Scientifically, it is the inevitable pendant
of the evolution of the body.”

Musaens School and Orphanage for Buddhist Girls in
Ceylon.—This excellent institation is managed* by its able
principal Mrs. M. Higgins. We are glad to hear very good
reports of it. The nnmber of pupils ig satd to be increasing
s0 rouch so, that before long, further applications for admission
will have to be refused. The schonland orphunage. need
moral and material support and any help sent in aid will be
thankiully acknowledged by the Principal. 'The institntion
from its unique character and from the excellent way in which
it is managed, deserves the sympathy and support of onr
readers, The monthly journal, * Rars of Light' is its organ
aud is uniformly interesting. The Augnst unumber of this jour-
nal is particalarly so, and coutaing, bexides ¢ Notes by the Way'
and ‘Gems from the Orient,” an article on the truth nbout
Pasteur’s Vuccines, one on the trestment of criminnls and
another entitled, * Some reasons for n vegetarian diet.” That
entitled * An open letter’ deserves snecial mention.  The sub-
scription is very small, being ouly Re. 1. 25 per avnnm post
free.  All remittances are to be scut to the Managing Kditor,
Cinnamon Gardens, Colombo, Ceylon. | -

Swami Sivananda.—A disciple of Sri Ramkrishoa Parama-
hamsa Deva has oone to Cevlon to carry out Swami Viveka-
nanda’s plans in Ceylon. He will stay there for several
rwonths. We are glad to hear that classes for the study of
Raja Yoga have been formed, and shas th2 Swami is to
deliver a series of lectures on the Vedantu Philosopliv at the
Masenr School every Sunday alternoon, at 4 o'clock.

Sri Ramkrishna Paramahamsa.—The anniversary of the
decease of the Mahatman was celebrated in a fitting style, at
Kankud Gachi Yogadyan, Calcutta, on the }12th Angust 1897,

The Mysore Anathalaya.—We ave glad to be informed
that a Reading Room and a Library have been atiach-
ed to this institution, and that they are largely availed
ofboth by the Orphans there and by those who are fed in it

" once a week. As our readers are already aware, it i1s under

the support of the generous public of Mysore and the proceed.
ings of its monthly meetings appear every month in the
leading local newspapers. Any help to the institution in the
shape of pecuntary contribution. books or jonrnals will be

thankfully received.

TReviews.

A philosophical atudy.—By A. Govindacharlu, F. 1. 8. of
Mysore, who is already known by his translation of the Bhaga.
vad Gita. This comprises three lectures delivered before tho
federal meeting, Kumblinkonnm, on the Mahamagham Day,
which fell on the 17th of Februnry. We have receivod the
first part of this series which deals with accidental philosophy.
It is very neatly got up in the form of a pamphlet of 70 pages

and is priced six annas. [t 18 a review, so to speak, of the

“whole of occidental philosophy (excluding the modern) with

special reference to Inspiration, Intnition nud Kestasy. Tt s
full of very interesting quotations from varions sources and
shrewd ahservations. The Jenrned lecturer bas n wondertul
grasp of tho Greecian systems of philosophy and tells us much
in a short compass. As an example we quote the following:

“If to Plato and Aristotle, philosophy conducted to Truth. to
Epicurus it'Jed to happiness. In ludian terminology, it was
the * Sat’ and * Chit’ aspects of Brabm which Plato and Aristotle
discovered, it was the * Ananda ' aspect which Epicurus judi-
cated.” I'he Stoies he rightly calls the Juins of Greece. The
most mteresting part of the lecture is that which deals with
Festasy, but the difference between the western coter ption of
ecstasy and the eastern notion of Brahimunanda or Yowananda
18 nowhere indiented.— Wesleyan DPress, Mysore.) A

Tatva Manjari.—(Manager. Mr. Kalipada Bose, I<ankoor-
ganchi Yogadydina, 15, Kankudgachi 3rd lane, Harrisn Road
P. O, Calcutta, Re. 1-6 per vear). 'This monthly journal is
balf in Benzali and half in English. Tle English poriion con-
tains the - achings of §ri Ramkrishna Deva given in the form
pf aphorizias, In the number Lefore ns we have first an 1aterest.
mg  ° Note’ on the Existenee of God, and then three Sutras
with a short gloss on each. T'wo of these are, * Know Thyself
and thou shalt know the Deity.” ‘1Tave faith and thon shalt
know God. We can know him through faith alone.’ The
great Paramaliamsa is one of the immortals of onr country,
and keeps teaching us throngh n number of channels.

Ubhe Prabuddha HBbaratas

— O ——

Hwakencd Inoia
Annual Subscription including Postage.

For India and Burma Re. 1- 8-0
For Ceylon ... ... Re. 1-12-0
For Mauritius. .. Rs. 2- 0-0
For Foreign Countries, 4.e., those not served by

thhe fndinn Post .. e 4s
[For a Single Copy ... 3 is. postage i anna,

No order will be registered unless accompanied with
remittance of the full subscription for a year, or accom-
panied with directions to collect the same by sending
all the back issues of the current volume per V. P. P.

The Amwakened India is published regularly on the 1st of each
month, Complaints of non-receipt of copies cannot be attended

to unless they reach the Manager's hands by the 20th of the
month of issuc.

Change of address should be compunicated so as to reach
the Manager by the 25th of the previous month, and invaria:‘ily

accompanied either by the Register number or the former
dregs. Otherwise subscribers should arrangce with the Post

Office for re-direction.
Travelling Agent:—Mg. M, A. SUBBA AIYAR,

The Atman.—A lecture by Swimi Vivekidnanda. Price As. 2
Postage ¥4 anna.

AN communications to be andidressed to
THY MANAGER,
dwakened India, Mylapore, Madras.

X Itare Opportunity !
Don't Iviiss Thia l}

A Sanskrit English Dictionary, being a practical hand-
book with Trausliteration, Accentuntion and Htymologieal
Analysis throughout—by A, A. Macdonell, a.a.. P. Hou. Cloth
410. Pubtished 1'rice Ry, 30,

ﬂl‘rﬂ are now sclling this book at the low price of Rs. 10
only. Au early order s requested, as the numbor to be dis-
posed of ig Jimited.

(Foreign 14+, inchiuding postige.)

Apply sharp to
Messrs. T. S. SUBRAMANIA & CO,
Booksellers, §ec., Dalghat, India.
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Novelty in the “ Ayurvedic Medicines.”

Amrita.Balli-Kashaya. --1t clears blood from all impuritics,
sure ‘relief in moat distressing forms of Syphilitio eruptions,—
Ba. 1-8.-0, - y

HAZARIBAD-

Sig,— 1 am mnuch hetter in (aking vour Amrita.Ralli. Kashaya,

Kindly send, by return of post, two phinls more, -
Y ours obediently,
HERRE Nakavax Sterar, Court Sub-Tnspector,

KEShI‘H.IIjH.Il 01l is without o vival; coves Baldness, strengthens
the bair, prevents falling, and removes dandriff ¢ keeps the brain
cool, makes the =calp free from all diseases.---Re. 1. _

- Kateativa, Juue 10, 1897,

Drar Six,—Yaur Medicioe for head disease --Keshronjnn Qil-—is
San excellent one, | entertain n gaod ophdon of i,

- Yours trabyv, MW, Rorks, Medieal Offcer.
~Just the Thing you Want!!!

Karpurarista. --A mmivetlods vemedy in Chotera, Diarrhaa, Dy-
sentry, and Indisestion.~—As. 8.

It is your fault to say that yon wre a prey to malarious

‘ Fever. You are rrceng yatrsell by nsing (LTI ne.
Try our Panchatikta Batika.—Ile. 1,
h NALVATION ARMY, 12.7-95.
Dear S —Having vsed vour Panclintilita Iatika anti-malarious
pills, the fever haz 10ft me entirely, and hns not returned from the
day | bewan to wse them. T lave recommended others to try them.
Y ours faithfully,
ExsIGN Dro Das,
G4 Should any patient he unable ta select the appropriate remedy
for his disease, hu 1s requestee] to seud ny o stutement of his case.
describing the stare of his bawels and wiving his ape nnd oceupstion,
S8ex should alze be stnted. The nroper tnedicine  will then be sont
by us. Comunmurkstious from patimits e treated by asas con-
fidential.
All sorts of Avurvaedic Molicines, oils, gritas, &e.. can be had at
moderate prices. Catalogues will be senc fren.
T2 Al orders, Movey Orders, & shoild be addressed to
T. 8 SUBRAMANIA & CO,
‘ Prelghed,
o Agents for Aywrvedie Medicines.
Prepared by, B
Kaviras NacrENbRa Natit SEy Guera,
AYURvEDIC PHYsIC1AN.
Government Medical Diploma.ffolder,
Member of the Puris Chewnical Saciety, &c.,

CALCUTTA.

Worthh Euying!?
Worthh Reading !!

Worth Presenting !

“SELF-HELP”

With [llustrations of Conduct and Perseverance
By Dx. S. SMILES, >
Author of “ Lives of the Engineers."”

Containi.z 13 long chapters, Over 4U0 pages. New edition.
. Price Rs. 2-10-0. Postage Free.

Educational Review.-—" There is no need, we hope, to intro-
doce Dr, Buniles’ fumous Work to Inudian Readers. In England for
the last thirtvy wyears the tiook has circulated amony all  classes.
'That it has, however, & cosmopolitan value is proved by the fact
that 1t 18 to Lo fowld reprinted 1o various forms in America nnd
has been traastated in German, Freoch, Duanish, and Dutech. The
reason for this is probably to be found o the * variety of aneedotal
illastratiaons of life and character it contiins’  Human gatare is
anuch the saure all over the world, and all but the woat degraded
must takeo an interest in the story of how others have struggled and
achieved success, It would be diFcult te over-estimate the influ-
cace which this single volume has exerted over the lives of thou-
gapds.  \We think it was the Inte S8ir Stafford Northcoto who re-

. marked that bnd he read this book while he was still a young man
he was certuin that the-course of his life would bave been consider.
_ably modified by its pernsal.  For our part we know of no more in.
goiring book on the subject of 3elf.Ilelp. It is a bonk which we
would like to ses widely read in a conntry where the principle of
. Belf-Help is-not applied as much as it might be.”  Sold by
Mesars, T. 8. SUBRAMANIA & Co,
Booksellers, &c., Palghat,

AMadras Iresidency,

B T L LN
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Are you Increasing your Library ¢ |
Are you Opening a New Library?? 3

18 20, CONSULT 1

T.S. SUBRAMANIA & CO,

who have a large stock of Buoks on Hindu i
Religion, &c., &c-

-i— I'_r

The following books awre highly rvecommended to boginners in e .
Vedinta Uhilosophy as they are very popularly writteu to help ©
and prepare them Tor higrhere study, P -

Raja Yoga Philosophy. [leectures delivered in New York, 3
Winterof 1805.06, by the Siwdone Vivebdnanda on Rya Yege or con- 39
guneting the intarnal Natuee alzo Patangali's Yauzn Aphorisms, with 3¢
commentaries.,  Crowan 8 vo, {third edition) Ra. 2.10.0, by -

Hindu System of Moral Science orn fow words on Sativi, @
Rage, and Timo Guen, by Haho Kishori Lal Sarckar, o, A, 8, 1., Cloth 3
s, 1-F-0. .

Karma Yoga. Bignt Lectores by Swami Vivekidnanda.,  Paper
Tw, 1.0-0, .

Bhakti Yoga, by Swimi Vivekinanda.  Paper Bs. 1.0-0, R

The Atman, by Swinn Vivelidnanda, piving o brwef boat luceid -
aceount of the hicevlanreaeal teseinnes of the three Selhioolsof [ndian
Phitosaphy { Adwaita, Visishinubwaita and Dwadea), As. 2.

Narada-Suira. an Hagquiving ingte bLove  (Bhakti Jigodss) |
Translwed frown the Sanskeit with an Tndependent commentary,
Cluth fs, 2-8.0. _ |

Agastya OGutras, with un Introduction, by Puadit R. Anantha-
Rrislind Saste, {(This 32 0 sare manusenpt), As G S

Gaudapada's Devi Subras, Jrunsiated into Enolish with an s
tntioducton, by Paondit 10D Ananthakewshna Sastri (oorace manu,
seript), As. 4.

The Vedanta Philosophy, in- Prof. Max Miller {Three Lectures
o Vedinta Plilososhy ), s, 3-12.0. s

Discourses on the Bhagavad Gita, a treatise intended to help
the stndy of the Philasopliv of Bhagavad Giea, As. E2, 2

The Yoga-Sutra. of "atuujudi (Franslation, with Introduction,
Appendix and Notes) bascd apon several authentic commentaries,
Rs. 1:6-0,

A Compendinm of Raj Yoga Philosophy cumprising the
princips! ceeatises of Shrimsae Sankarachariyn and  othor renowned
atithors, Hs. 1-8.0. . o

Principal Twelve Select Upanishads, with Notes from the
Bashya of Shrimie Sankiracharys and Auandagici, being a re-
print of the trauslation pablished by the Royal Asiatic Society of
Benond, Its. 4-0-0.

The Vedic Philnsgphyﬂnr an cxposition of the Sucred and .
Mysterious Monasyllable S{{H{ ¢Auw), by Har Niriyana, Extg
Aggistant Comonussioucr, Puujub. . Price Rs. 1.4.0 from bona fide

Stndents,

The Bhagavad Gita. by Mis. Anute Besant. Paper As. 8.
1001 Gems of [indin Leligious Thoughts, As. 4. Names ars
registered by us.

' o . i
Al SO R = ARTEETS Mo i r|JJ".|,|
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Swami Vivekananda Series,
We keep a large stock of Swimi Vivekinauda BSeriecs
by 8. C. M1rrA, Cnleutta,
Six Madras Lectures, Full Text, As. 8.
From Colombo to Almora, The 3Swimi Vivekduandsa's Tour
compnsing Sceventeen Lectuves.  Price Rs, 1.4.0,
Swami's Visit to Ceylon. As. 5

Commission Sales.

(}) DBest attention will be given to uxtond the circulution of any
new and recently published works ontrusted for sale on com-
mission.

{2) Terms on Application, sawmple copy if forwardod, will be
accepted witl thanks. | !

Printing and Publishing of works undertaken for authors.

@43 All orders should purticolurly specify by what convoyance,
r.e., lly post, by rul, the books arc to be sent. g

published

PR e S I Al B SRS

Apply sharp to |
Messra, T. 8. SUBRAMANIA & Co., |

DPublishers and Booksellers, \

Palghat, Madras Presidency. '
< Please mention this paper, ‘ |

Printed by Measrs, Thompson und Co., at the Lﬁurﬁ Praus, and pablished by
B. . Rujam Aiysr, 8. 4., Mylapore, Madras,
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TRarma and Freedom.

By a strange perversion of things, the doctrine of

Karma has come to be identified with fatalism in the
narrow sense of the word, though there are no two things
which are so diametrically ‘opposed to each other,
Freedom is the very essence of Karma ; and, since it is
4 thing done, it can be undone by the doer. The Hindus

are not fatalists, but know the difference between fate
and free will,

Says the great law-giver Manu, .

Thou canst not gather what thou d ost not sow ;

As thou dost plant the tree, so will it grow {ix. 40).
Success in cvery enterprise depends,

On Destiny and man combined, the acts

Of Destiny are out of man’'s control

Think not on Destiny but act thysclf.(VIH, 203).
Whatever the act a man commits, whate'’er

His state of mind, of that the recompense

Must he receive in corresponding body, (N11, 1)

Let all men ponder wit), attentive mind

The passagt of the soul through diverse forms,

Of Brahma, gods and men, beasts, piants and stones
According to their good or evil acts,

And so apply their minds to virtuc only. (XI1I, 22, 42, 86).

Here in a nutshell is the whole theory of Karma. The
precept 1s, ‘Think not on Destiny but act thyself.’
Karma thus, instead of being identical with fatalism, is
diametrically opposed to it. It is an incentive to action,
for it does not mystify fate and frighten man, but gives
4 most rational and scientific explanation of it and

assures him that; though the present of which he himself

was the author is irrevocable, he may at least better his
future, The doctrine of Karma is thus at once an in-
centive to action and a source of consolation, Whatever
in the present is unchangeable is the resuit of past

Karma, and there is no use of complaining about it or
of pettishly accusing God. That which is bad now
might be made to pass into good in the future, and that
which is good to better and best, for ¢ stronger than woe
is will.’! Fatalism cuts at the root of ethics, while Karma
furnishes the strongest basis for it, for it,says, ¢ By in-
juring others you injure yourself.’ Fatalism destroys
faith, while Karma is the best safeguard for it, for it
says, ‘It is not God that is to blame but yourself.’ This
is why scepticism which is making a havoc in other coun-
tries is conspicuous in ours by its absence. Fatalism means
irrevocable bondage, while Karma presupposes freedom
of the will. Says the Amritabindu Upanishad

79 Q4 AYSAI0T &7 FEArE:
Mind (or will) is the cause of man’s bondage and
freedom. Sri Krishna says,

YEETHACH ACFAAIATAG |
ARRILTEHATTY YRARGTHA, I}
FYUEATHATAET AACRATRANNG: |
JARAAITIA aaarnaagag (|

Man should raise himself by himself (or his mind): * he
should not ruin himself for he (his mind) is his own
friend as well as his own enemy., The mind is the
friend of him who by himself, has conquered it, but
to him who has not restrained himsealf, the mind be-
comes an enemy (Gita VI. §-6.) In the face of these and
numberiess other statements of the same kind in our
books, it it really surprising that the doctrine of Karma
and fatalism should have been confounded -with ezch other
by a set of ingenious critics who are honestly struggling
to enlighten us on the dark points in our Sastras. Indeed,
unless freedom of will be granted, all the scriptures in
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the world including the Gospels of Christ and our own
Vedas, containing injunctions such as

IFABaANAANGIW AT ¢
* Awake, arise, seek the great ones and obtain wisdom’
(Ka. Up. Il 14) might without a sigh be consigned to
the bottom of the sea.

Here the determinist comes forward and says, ' We
grant that you have o use your discretion and choose
between alternatives every moment of your life, but is
not your very choice delermined by your heredity,
temperament, education, environment, and the like, so
that you could never have acted differently from how
you reauly acted ? It being so, how do you claim that
your will is free P° Here is the second of the two limita-
tions imposed according to the fatalist on the liberty of
the human will, and this we described at the outset as a
constitutional limitation which determines man’s men-
tal activity and very subtly intermingles in the rela-
tion of a cause to its effect, with even the most impercep-
tible and minute workings of his will. This is the last
arrow in the determinist’s quiver, the Brakma astra to
which he resorts as a final refuge, and we have toreckon
with it. {t would not do to say, as a recent writer does,
* {f any fact is clear, it is the conscious choice, whercby
I decide to follow this course in preference to that ; for
although every fact 1n my experience, every trait of
character and every circumstance tmay be such as
apparently to determine my conduct for all future time,
it is pot until Isay, **1 am ready” that the choscn
career of self-sacrifice and service, or whatever the
chotce may be, becomes aliving fact.” This s a position
which is easily overthrown by the determinist, who says
that not merely our final choice but even our waverings,
our willingness or otherwise to act, and, indeed, all
the minutest wotkings of our will are deferm:ined, and
are as rigidly bound by necessity and as completely obey
the law of causation as the phenomena of the material
universe. ‘You say you are ready,” says he, ‘because
you cannot but say so.” The microcosm is as much
governed by law as the macrocosm, and to place the

actions of man on the same footing with the workings of

Nature would seem to be scientifically unimpeachable
and be the only position thoroughly consistent with the
principle of unity which bhas been discovered to exist in
the world. Accordingly Dr, Paul Carus, in his thoughtful
and gre-eminently suggestive book, * Fundamental Prob-
Jems,” compares a man who actsof his free will toa
maganet pointing to the north according to its own tnherent
quality- He says, ‘Those who aintain that free will
and determinism are irreconcilable contradictions start
from the apparently slight but important error that com-
pulsion and necessity are identical, They think that
what happens from necessity proceeds from compulsion
somehow. They overlook the fact that there is a neces-

sity imposed from without as well as a necessity operat-
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ing from within: the former acts by compulsion, from
cutward, mechanical pressure as it were, }}rhile the latter
works spontancously, though necessarily in accordance
with the character of the man, constituting his free will,
For instance, a man delivers to a highwayman his valu-
ables because heis compelled to do so by ilireats or even
blows: he suffers violence ; his action is not free. But
if a man, seecing one of his wretched fellow-beings sufler-
ing from hunger and cold through extreme poverty, and
overpowered by compassion, gives awﬁy all he has
about him, this man does not act under compulsion.
He acts from free will, but, being such as he is, be so
acts of necessity, in accordance with his ¢haracter.” He
adds that il a magnet placed without outward pressure
on a pivot be endowed with sentunent and gified with
the power of speech, it wouid say, **Iam free, and of my
free will I point towards the north.”

Dr. Paul Carus admits determinism but very ingeni-
ously points out that determinism and free will are simply
different aspects of the same thing. “Free will and
determinism,” he suys, ‘‘do not exclude each other.
Free will is the postulate of morals, determinism is the
postulate of science. The actions of a free will are not
irregular or without law : they are nigidly determined by
the character of the muan that acts.”

The doctor is perfectly right when he says that deter-
minism does not exclude free will, but in our opinton, he
concedes a little too much to the determinist by agreeing
to, place the workings of the human will on the same
footing with the phenomena of the outer world. We
grant that the law of causation is a universal law, that
it is 'the *internal harmony and the logical order of the
world,’ and that the actions of man are as much subject
to that law as the occurrences in the physical umverse,
but here the parallel between them is at an cad., The
magnet points to the north and cannot but do so, when
no pressure is put uponit; it knows noalternatives and
has to make no decision : a man on the other band acts
in a particular way even when he might have acted
otherwise, and he does so because the decision rests with
him. At every step he has to choose between alternatives,
and his act is determined no doubtin the sense thatitis
an effect proceeding from proper causes, but one of the
causes is his will, which is by its nature frec. We do pot
for o moment assert that this will is free to the fullest
extent and can do whatever it pleases, but 1t is free
under certain limitations. The situations in which it finds
itself placed and the alternatives which present them-
selves before it are determined, but not its choice between

those alternatives.

QOur meaning will become clearer if we examine once
again into the doctrine of Karma. According -to
this Veddutic doctrine, the only bondage which man
is subject to, is the result of his own actions
(Karma bandha). The doer is by nature free, for
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Karma implies a free doer, but every act he does
produces. a two.fold result which clings to him, first,
a tangible result, and secondly, a tendency good or
bad. Past Karma influences the present life, therefore,
in two ways ; first, in the shape of a man’s character or
tendencies, and secondly, as external fate. The self-
conscious man, jiva is by nature free, for otherwise the
doctrine of Karma-would be meaningless, but he baving
by his own act imposed upon his freedom this 1wo-fold
limitation, all that is left to him is only a power to choose
between the alternatives which fate brings befoce him, and
i choosing between them he may either fotlow his tenden-
cies generated by past Karma or struggle against them,
Both the gituation and his tendencies are determined,
but within this two-fold limitation there is a narrow
scope for free choice. The fucuhy of choosing is what
we call will, or, in Veddntic language, Chitta. DBut for
this free Chitta, neither progress nor retmgression would
he possible. The will is by its own nature free, and
asserts itself every momeat ot our lives, and every
little act that we do is a result of three conjoint
forces—our free will., our character, and our fate.
The simile of the magnet would imply that man is-
merely a bundle of tendencies, and indeed the doctor
says explicitly that it is man’s character that con-
stitules his free coill, which is putting the cart before
the horse. K=z is his tendancies, his character plus his
will which is free by birthright. According to the nature
of his Karma and the character generated by 1it, this
will obtains a wider or narrower field tor tis play
and, though character thus dctermines tc some ex-
tent its activity, tt does not create it, but on the other
hand is created by it. The argument therefcre that the
minutest workings of the human will are datermined, and
that consequently itis not free, falis to the ground, Man's
will is free and much freer than the blind forcz which mani-
fests-itself in the physical universe.

FHere the determinist will ask, *What rizht have you
to place man on an exceptional foeting 7 1Yo you not
ollend against the all-pervading principle of unity that
governs the world ?” We answer that the unily under-
fving the constitution of the world leaves abundant scope
for manifoldness, for it is essentially unity tn diversity, and
embraces annfinite variety of stages in manifestation,
and that it is not we that place maa on a higher pedestal,
but he is so placed by Nature herself by the very fact of
self-consciousness or egoism which in Vedintic parlance
1s called Ahankara. As Ferrier hasso ricghtly nbserved,
*Man nlone has the capacity to look into himself, and
consciousness or egois his distinguishing feature.... The
lower animals, though endowed with reason as in build-
Ing nests, &c., do not know that they exist. Man alone
lives this double life—to exist and to be conscious
of existence, to be rational and to know that he is so,
Aunimals are wanting in consciousness or self-reference,

freedom 1S

because conscience, morality, respoasibility, &c.,based on
it are absent in them.’

This consciousness, or rather self-consciousness, gives
man a much greater scope than the magnet. It
gives him a larger tether and, what is more, always
keeps telling him that he is f{ree. As Swimi Vi.
vekinanda says, ¢This curious fact you cannot relin-
quish, vour actions, your very lives wiil be lost with-
out it, this idea of freedom, that we are free. Every
moment we are proved by natuce to be slaves, and
not free, vet simultaneously rises the other idea, stilll am
free. Every step we are knccked down asit were by Maya
and shown that we are bound, and yet the same moment,
together with this blow, together with this feeling that
we ace bound, comes the other feeling that we are (ree.
Something inside tells us that we are free.” The idea of
' involved in self-consciousness. Had Dr,
Paul Carus used the word *self-consciousness’ instead of
« sentliment’ in the sentence, * Were the magnet cndowed
with sentiment and gifted with speech it would say, “I

am free and of my free will | point toward the north,” he
would have been in our opinion correct.
am free' is co-ordinate with self-consciousness, and

The idea °1

cefuses to die so long as egoism Jasts ; henceit is ranked
with the Iatter by the Vedéinta as one of the e¢ssential
principles (Tatwas) in the soul, the Jivatman, It has
heen wel] observed, ¢ We are placed in charge of ourselves
by the fact of self-consciousness." When man by bad
Karma descends to the lower cungs in the ladder of
life and becomes, Ssay, a plant or stone, self-conscious-
ness disappears, and with its disappearance the wii
degenerates into blind force, devoid of the power of
conscious choice between alternatives which constitutes
what in man is (ree will.

The doctrine of (ree will is, however, only the
exoteric doctrine of the Vedinta. For free will de-
pends on self-consciousness or Ahankara, false individ-
uality, the desteuction of which is the one lesson of
the Upanishads. The individual soul, Jivatman, is
really a figment of nescience (Maya) and when
it realises its falsity and loses itsell like a river in

the sea into the one Reality (‘{ﬁqﬂfﬁ'fqﬁﬁ). in other
words, when the truth of such sayings as, ‘O Swetaketu,
that art thou,’ ® the self is all this,’ and thelikeis realis-
ed, the individual will disappears and with it its freedom
and itsbondage. This oneness (adwaitam), this bhiima
(the Infinite), where one sees nothing else, hears nothing
else, understands nothing else (CA. Up. VI xxiv, 1)
is beyond the reach of sight or speech or thought

AAAAGFBY AT AR (Ken. Up. 1. 3)

and could hardly be described in terms of Will or
Force,-for all these more or less involve the idea of
duality, and are expression more nearly allied to the
phenomenal world than to the Noumenon. Againm,
even in the phenomenal plane, the world, as we
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see it, is nothing but an extension of the Brahman, as
there can be nothing outside the Infinite, nnd all the
actions in it are therefore really the actions of God. So
says Thayumanavar, ‘ Every thing is Thy property O God;
everything is Thy doing ; Thou pervadest' the whole
universe.’ In another place he says, * There is nothing
which is my doing, as the state of ** I".is impossible
without “Thee”’. So says the Upanishad, * He who dwell-

ing in the mind is within the mind, whom the mind does-

not know,whose bedy is the mind, who from within rules
the mind, is thy Soul, the Inner Ruler, immortal’ (B¢
Up. 1II. VII). The esoteric doctrine, so to speak, of
the Vedanta is therefore neither that of free will nor
that of fntalism., It is that whatever is done is really
the doing of the Antaryamin, ‘the Inner Ruler immortal,’
and that not an atom can move exccpt at His bidding,
for there is nothing outside Him. The realisation and
the consistent following out of this truthin practical
life are not however so easy as might appear, for there is
our Ahankara, egoism, always asserting itself,
and pretending to be the sovereign lord of the uni-
versé. But when this egoism is subdued and the will
which fancied itsetf to be free is surrendered, miracu-
lous are the results which follow, a truth so beautifully
presented in the Draupadi Vastrapaharanam scene in
the Mahabarata. To be able to say at all times and in
all the situations of life, ‘O God, Thy will be done’
‘is really a privilege, and it will gradually deliver man
feom the thraldom of Maya.

‘ Our wills are ours, we know nor how:
Our wills are ours, to make them Thine.!—

these lines of Tennyson represent correctly the first two
phases of thought, and the thi‘d and the last is that in
which the ours and Thine both alike disappear, and which
is glorified by the great Yagnavalkya, who says to his
wife,

agr Ryt mrREEpyd Aad sl Ar-
FUEANRE FAFREAG  AGAFAZA AL -
difa fRafagaasit sy Araanadiy ||

¢ Oh Gargit this immutable One is the unseen Seer, the
unheard Hearer, the unthought Thinker, the unknown
Knower ; there is no seer beside This, no hearer beside
This, no thinker, no knower beside This. In this immuta-
ble One, oh dear Gargi ! is interwoven the 44dsa (the tast
essence of alt existence).” *‘ Be thou only my instrument'
said the Lord to Arjuna (Gie XI. 33.)

3s Vedanta Pessimistic?
BY

SwaMl VIVEKANANDA,

In repiy to this question put to bim at the Harvaid
University, the Swami said, * All the criticism against the
Vedanta philosopby can be summed np in this :—that it

does not ciiduce to sense enjoyments : and we are giad to
admit that.........

“The Vedanta system begina with tremendoue pessi-
mism and ends with real optimism. Wo deuy the sense-
optimism, ut assert the ronl optimism of the super-
sensuouy. Heal bappiness is not in the seueee, but above
the senses and it is in cvery man. Tho sort of optimism
which we see in the wnrfd 18 what will Jead to ruin
through the senses,

“ Abuemation hag the greatest importauce in oar philo-
sophy. Ncgation implies afirmation of the real self.
Vedanta i« pessimistic so fur as it negates the world of
the laens,eﬂ. vat it 18 optimistic iu its assertion of the real
world."”

L ey =y S S v L el . S e—_ 4

Gechers atter God.

I11. S'R1 A'LAWANDA'R
THE VAISHNAVITE SAGE.

Few live: are move intercsting from a biographical point
of view 1:5iu the one we are now writing, or afford a more
atrking 1 f of the Divine Gruce which attends us all
through 1-: journey of hife, though in our ignorance
and perversity we do wot always perceive it, and safely
couducts =: to our common goal. Moments there are
tu almost e¢veryvbody's life, when the dunllness of onr
vision, now olind to spiritual light as the eyes of an
owl are t that of the day, lessens a little, and the
sunshive 7 Divine Grace veveals itself unmistakeably, and
we are £lied with joy aud wonder aud awe at the nemness
we are in 0 the angust Presemce (Saunidhina) of the
Deity. Bzt soon JMaya asserts horself and draws veil
after veil over the divine light, until it totally disappenrs
from view as the eun in the winter, and we are hurled back
into our everyday life of salt and tamarind. It was not
80, however. with Alawandar. The voice of God epoke to
him, and from that moment he became a changed mau.
Earthly associations, earthly ooucerns, earthly joys and
sorrows lost their liold on bim, und be lived, though on
eartb, yet in heaven. This heaven, however, he did not
jealously kvep to himeself, but was anxioue to share with
others, and his endeavours o make it palatable to men of
grosser tastes have given him a high place in the line of
Vaishoarite teachers {Gura parampars). The particular
school of Vedantic philosopby known as Visishtadwaitam or
galiﬁed monism which was foanded by his successor, S

manu)s, vwes.much to him, and to it be wasin & measure
what Sr Gaudapada was to the Adwaitic scheol fonnded
by his disciple Sri Sankaracharya.

Alawariar, or rather Yamunacharva, for that was
his first zame, was born about 1150 A.D. at Madura,
then the capital of the Pandyan kingdom. Hie father
was Iswura Muni, the son of thoe great Nathamuui
Swami. Wheun he was only some teu yoars old his father
died. Ee was pat to school iu the usual conrse, and
from the very beginniog discovered unusual precocity
of inteliec?, aud his teacher Bbishyacharya and his rela-
tives reiiived that his distingaished grand-futher was
reborn iz im. Inevery class he studied in, hs was the
monitor, = d be was often left in charge of the school. He
is said to >uve mastered all the Sastras hefore he was
twelve yea:s old. In his twelfth year, there happened an
eveut wo::k all at once made him a king. 1t so happéucd
that one csy the teacher, Bhisbyacharya, had to go out on
business. azd so be left the scheol in charge of this boy-
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vrodigy and went out.  When Yamunacharya was busy
teaching the classes and managing the school, there came
there in search of his teacher a messenger from a celebra-
ted pundit cf the time who wag known by the high sonnd-
ing appellation of Vidwajaina Koldhala. This Kolihala
was a terror of all the acholares in the kingdom, and thare
was not oce of them who had not been challenged by him
nnd defeated. He was underthe special patronage of the
Pandyan king, and had been rewardod by the latter with
palanquing, umbrollas, shawls, bracelots and a consider-
nble retinne. Paffed up with sgelf-concoit, he had
issued an edict to all whe preiended to know any-
thing of Sanskrit, ordering them {o pay a certain =am of
money overy year by way of tribnte. The poor pundits
had no other go. than to cobey the erder, and the tribute
syetem had been going on fur a number of years.

hdshyacharya, the teacher of theboy Yimuna. was one
of the tribute-payers, aud owing to some pecnniary diffi-
culities his tribute bad fallen ivto arrears, and Kolahals
zent a messenger to demand it of him.

The boy Yamnna asked the messenger who he was and
wlat the porpose of his visit. The messenger replied
“Y come from him wheis the Jion of poets, the prince of
«cliolars, the terror of pundits, him whe 1s te all that are
learned what a wolf is to sheep, what firc is to a heap of
straw, what Garnda is to serpente, him whem all the
world glerifies as Vidwajana Kolahala.” “ That is all right,”
said the boy, affecting atene of dirdain, * What does yomr
man want of onr great teacher.” “ My. man!” replied the
messenger, *‘ Y es, your master's master wantx of his slave,
yonr master, the trihnte he owes” TYamnua replied,
** Tell your man not to be so impertinent. Let him know
how to behave towards his betisrs. Bhiashyacharya is net
the man to pay tribunte to self-conceited fools,” and sent
him away. Shortly aftor, the teacher came to the achool,
and on learning what happencd, ericd in despair, *“ I am
undone and my family is roined. 1f Keldhala hears this.
he will re it to the king. 1 shall be challenged to &
debate with him, and my hecad will he off. Yimuna,
YAmuna, yon have rained me. By your boyish conduet I
am ondone. I was a fool to have left the school in the
care of a boy.” Yamnnacharya comforted him saying, ‘‘ O
air, fear pot. If he cballenge you for a debate, I rhnii go
for yon and defeat him. Please do not get anxienms on
that account. I am suve I can defeat that conceited man.”

In the meanwhile the conrt pundit’s messenger had
reported him all that occurred in the school, and the latter,
getting exceedingly angry, obtained the king’s permission
{0 challenge Bhashyacharya, whe, when he rececived the
invitation to deoate, foll almost senselesa en the ground.
Yimanarya -comforted him, and accopted the challenge
on his acconnt, and sent word that, ns it was unworthy ef
so great a - scholar an Bhishyacharya to go in person for
a debate with KelAhala, he, Yamnnarya, a student of the
former, was pmgared to engago in a discassion, if invited
to the conrt with the honers due to a pandit, and that
otherwise the debate might be hold in the school and
Kolihala might come ever there,

This message was daoly conveyed te the king and ths
coort-pundit, The former, on henving that the nge of {he
boy was only twelre. was not for treating it asserious. but
looked npon it as a picce of boyish impertinence and desived
to punish him forit.  The queen. who at that time hap-
pened to be by him, said, however, “ Who knows what the
hoy may he able te acecomplish? A spark of firo is
cnongh te destrov a mountain-like heap of cotton,
We de net know what serpent may be in what anthill.
Jiet na not therefore be hasty. Ve shall examine the boy,
aud if he be fonud to liave played with ng, we shall then
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punish him. Meanwhile let him be invited to Lths court
with due-honors.” The king agreed to the proposul, as "it
appeared reasonable, and gseat a palanquin and an um-
breila to the schoo] boy—this was the way in which pun-
dits wére honored in those days—and soon YAmunarya
was on his way to the court, meunted on the palanqnin
and honored hy the umbrella; all the school boys followed
him and a man specially appointed for the purpose weat
before him proclaiming in the streets, “The marvellous
YAmunarya is coming, leave the way. The lion of

12 coming, leave the way. The master of all the Sastras
Tarka (Logic) Vyakarna (Grammar) and the Mimensas
included, is coming, leave the way. Woe to him that dares
debate with him.” The boy proceeded throogh the
stroct in such pompous fashion, and natarally « large
crowd of men and boys followed him.

On seeing him the king langhed convulsively, and, ad-
dressing his queen, said, *This boy to debate with onr
Kolfihala ! n jackal may as well fight with an elephant! I
bavo never seen fun like this.” The gneen nitentively
looked at the boy and said. “ My lord, you are mistaken,
I am aure the boy will gain the day; his face tells
me that; there is 2 brightness in it which I have not seen
elsewhere. Not merely this Kolibala, but even if it be his

{.[l_":‘ll‘li] father’s grandfather I am sare the boy will defeat
wm,”

King :—Yes, il » mud horso could cross a river. A calf
might more easily kill a lion than this child
defeat our conrt pundit,

Queen: —I am gure it is a bad day |
The victory is already the boy's. Schelarship
and genius do not depend on age. If years were
the standard, there is many a broken mnd wall
much older than us all.

King:——Why do youn prattle in this fashion. Yonr will
seo that the boy is dofeated at the very ontset.
If he 80 get defeated what will you give me ?

(Queen:—Yes, if he is eo defeated, 1 will hecome your
slaves’ slave.’

King:—Fcolish woman! who would venture to cross
the ocean on a mud boat? Yon spealethonghte
lessly. If this hoy defeats the pnndit, I shall
give him balf of my kingdom.

Meanwi:ilo Ydmunarya waited to pay his respects to the
king, and en the latter tnrning to him, zalnted him in
the most dignified fashion, aud took his seat copposite to
Koldhala. With the king’s psrmission, the pundit, address-
ing the boy said, *‘ I am sorry for your impndence, which
lrewever is excnsahle as yon amnnﬂild. at exactly do
you want with me P”

Yimunarya replied, “ I want yor fo argne with me on
any enbjoct yon like before this reyal court. I warn yon
out of kindness not to he self-ccnceited, as yon are sure to
bo defeated by me to-day.

P:—You to defcat me!
moon, eilly ehild.

Y :—Aehtavakra was only n 8illy child when he defeat.
ed Vandin, who was like yourself poffed up with conoeit,
and threw him into the waters. Do you knew the story,
you learned man ¢’

P :—~What an impertinent lad this ! Have yom
mnstered the alphabet * D)o you knew how to read ?
Can you write yoor name witheut a mistake ? You to
;l_ebatu with na! A cat may more easily cverpower a

ien,

Y :—A little spark of fire can burn away a hoge heap
of straw, A lion’s whelp though youny, can kill an olge

for poor Kolibala.

A dog may as wcll catoh the
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pbant. A ohisel, though small, can break rooks to pieces.
A drop of butter milk curdles a potful of mitk. A little
poison is enough to kill a number of men. Yaa Agastyn,
who drank off the ocean, tall orshort ? Isthis what you
have learnt, to judgo meu hy years 7 People used tosay
you are learned ! Proceod to tho business.

The pandit then put him several test questions in logic,
grammar, &c., but, finding that he was too great a mateh
for bim, said, “Youare achild. So I willno longer
trouble yon with intricate questions from the S’astras.
1t is unfair, like puttiug a paliayra fruit on the head of u
swallow. So I am not for it. You had better propose
qnestions yourself, nud I shall answer them. YAmunarya
felt the advantage he had gnined over his adversary, aud
said, * How merciful you nre ! how kind! You had not,
however, the prndeuce to say this at the very outset.
Had you done se, you might have saved yourself all tho
tronble that you took to find questions for me and the
mortificatiou you suffered from their being readily
auswered. No matter however, I shall gladly do as you
propose. I shall make three afficmative statements.
If you succeed in deuying them I will acknowledge your
success and my defeat. If not, yon must ackuowledgo
your defeat. Do you agiee to this coudition ?” The
king said that the condition was a fair one, nay, nd-
vantageous to the puudit, and the latter also agreed.
But what was his surprise when the questions came ¥

First question :— Wo say your wmether, O pundit, is not
a barren woman. Can you deny this ?

The pundit loug shought "over the matter, but found
no meaus of refuting it. * My mother a barren woman !"
he reflected, * then how was I born? To deny the state-
ment will be to exposo myself to the ridicule of all the
people bere. Silence would be much better than that”
and so kept quiet. His jaws were fallen and be buug
down his head with shame. “ Why do yon not reply ?”
asked Yamunarya, hut the pundit did not open his mouth,
and there was a generul but subdued acclamation from
the miscellaneous audience that had assembled there.

M. BANGANATHA SasTRI
(To be continued.)

iyl

{_ Rumaun—in the mHimalayas.

An ocean of solid earth lashed into fary, as it were,
hy some primeval cyclone, and held in suspense ever
afterwards, vigid, petrified aud unyielding, so far as the
oyes extond ; ou all sides tier after tier—in silent
cternal competition vyiug to outreach one another, till
towards the North they burst forth trinmphant, cloud-
belted, snow-armeoured, their heads tonching the very
vanlt of beaven, masses and masses of solid sbining silver
except near tho edges where the sumise and sunset bring
out the brightest gold. Here, in the midst of this icy
vast, where 1ot & bilade of grass cau grow, uot an animal
live, onshrived in the heart of this complete and almost
frightening silence—Siva lives—Heo whose outstretched
matted-hair is the sky, in which even the milky way
rrets lost: as u drop inau ocean—the snow-bodied, who is
the Sthambha, the pillar that upholds the heaven and
earth, whose fittest and anddi (eternal) emblem (Uingam)
is the heaven-snpportiog Himalaya—the great renouncer
—the great yogi, wrapped in eternal samddlii—Apla-kama,
baving no desirves for himself ; He hives for Jagaddhilaya
—for the good of the world absorbed in meditation.

With Him also lives—part of his body aund sonl—tbe

golden Uma—the I:bani—the ruler of tho Universs—
the embodiment of the active energy of the silent King
of Yogis—the daughter of king Himalaya, whose sight
gave Indrnhood to Indra, whose shadow paints upon
the colorlexs white Siva the pavormina of the Univorse,
the Kalj, the cternul time, the Ambica, tho Universal
Mnthul'.s

Beyond lies the lake whieh has been compared to tho
wind »f tho Creator—ihe Manasa-Sarovara—, where
poets dream of slhniug-bine lotuses, reflocting, asit were,
Umua's large and beautiful eyes, whoere the golden swans
abound. hving on lotus-stems, gently gliding on the
mirror-liko surfaco of the lake, or raisod by gentle breezes
on tops of little wavelets and passed on from lotus to
otus, which has made the poet compare the Lord Himself
to the swan that Hoats on the waveless miud-lake of
yozis i meditntiou— M uui-Jaua-Mavasa-Hansa.

This is Kimpurushavarsa, or Kurmanchal, in modern
jargon Kumaun ; the kuud of the Kimpurushas—or Kiuna-
ras—horse-hended haman beings, whose forte was n
singing. Whether their equine vocal prodactions will
be transporting to us of the present duy or not, eannot
be surmised, but that a portion of them has been handed
down to our Kalawats of the present day, especially of
Maliomedan persunsion, there can be hittle doubt.
Of course in theso dark days of Kali-Ynga and utter
disbelief, the Kiaparas have vanished altogother ; neivber
do the people who hinve inherited their possessions have
much musical wlens ; yet they siug all the time, sing
when they work, sing when they walk, siug singly, sing
in hands—singing to the accompauiment of the Hudka,
o damaruk, seems to be the chief enjoymeunt here.

Here as clsewhere 1n India, the first thing one uotices
is the cnrionus medley of races, so mixed up yet so sepa-
ratc. Besides the few remnauts of the Otochthones
(50 far as now c¢an bLe known) living still in a wild
gtate, there are the pre-IHindu aborigines, called Domes
here, differing very little from tbe Hindus who
came from the plains iu form aud featnre—except in
complexion, they being as a rule darker thau tho
Hindns—and " plying the trades of carpenters, black-
smithe, &e. ; these, thongh Hindus in religiou, are not
cousidered as such iy the other Hindus, who have arro-
gated the name to thiewselves alone ; and the Domes do not
wear the Dvija thread. As iu other parts of Northern
India, here too the sign of a man of the lowest caste is
that water touclied by him should not be drunk by tho
higher castes. Yet, the Domes have a very strong feeling
of pride of their own caste; and o Brabman of Almora,
who fell-in love with a Deme girl, had a hatrd time to
get admission into the caste of the Domes by marriage.

There ave then the DBhutias, inhabiting the very Nor-
thernmost parts of the country, near the snows, carrying
the trade beiween india and ‘Tibet. ln sammer, when
the passes ave pructicable, they crdss through snow to tho
Tibetan side, their goeds being carried ou backs ot goats
nod Jhabbars, a species of bullock raised by ecrossing the
yak with the Indiun cow, Before antmmn they return,
and as the winter advances, thoy move down to warmer
regious aud come in contaet with the Hindu population
of the lower ranges to sell the salt, borax, yak's tails,
and other thingsg they bring from Tibet in exchange for
Ludian preductians, chiefly food-grains.

Tibet 13 called by the Himalayan people the land of
[funs, Hop-des and its people Hunias. The Bhutias ap-
pear to be o mixture of Indian and Tibetian, but they lay
clatm to be Kshatriyas, and are good Hindus to all intents
and pnrposcs. Moreover they are thrifty aud industrious,
and many of them are very well off. The mass of the
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people are called Zemindais, not 1n the sense in which the
word 18 used in Northern India, but it means only cultiva-
tors, These also claim to Le of Kshatriya descent, wear
the sacred thread, bu! they differ from the Bralhwans
and Banyas of Kumaun in this, that their widows re-
marry and divorce 1s legal, of course the new hushand has
tn pay the old one the sum of money that he had to spend
in getting the wife.  Most of the poople lhere have to pay
a certain snm to the bride’s people to get a  wife, and
waomen being quite as hard workers in the fields as men,
it is very profitable for a cultivator to possess several
wives 1f he can afford it.

Almora having been the capital of Kumanr during the
Hindu Raj, the best people of castes other than that of
the Zemindars arc to be found here. The Brahmans of
Almora are well known for their intelligence and. public
spirit.  Most of them are the descendants ot Brahmans
who were brought over by the famly of Rajus who ruled
Kumaun for some hundred years and who alio came
from the plains, Next cowe the Banyas, who, thoungh
they are better off than the DBralimans in material pos-
sesstons, are beaten in mtellectnal competition by them,
not that they lack i power but mercly through their own
Jaziness. On the other hand these are very different
from the Banyas of the plains. Simple and honest and
confiding to a degree, it is oftener that they are being
taken advantage of than taking advantage of others, The
family of Thalgharias are the representative Banyas
of the conntry, and their head, Liala Badri Sha, is simply
an angel, wlhose one nim in life is to do good to others.

The dress of the villagers 1s the Indian dhoti with a
short tunicand a skull-cap. They go bare-fect ull seasons
even when the snow lies deep on the ground. The town
people wear the Nepalese dress.

fu food, the custonis mentioned in the Dharma-Shastras
nre more observed here thay ju any other part of India.
All the castes here, as in almost all over Northern India,
are meat-eaters, and in eating flesh-fuod, they nimost foflow
to the letter the dueetions of the =hastras. In ths they
are nearer to the people of Bengal. All the people who
eat meat west of Allabahad and 1n Sounthern India, as a
rule, eat the flesh of goats an:lsheep and fowls. Most of
ther also eat wild Dboars when they can get them. In
Puanjab and 1o parts of Scuthern India, they also eat the
comestic pig—the Pnnjabees holding pork as a necessity
fcr a gond Hindu, owing perbaps to their enmity with
the Mahomedans, The Himalayan people and the people
of Bengal, on the other hand, sernpolonsly avord the
domestie fowl and pig—uud, in eating goats and sheep,
they avoid the ammals killed by the bntehers, and accept
only the tesh of those that have been offered to Devi.
As to wild fowls and game of all sorts, ineluding
vemson and wild sbeep, the monntainers have no
aobjection whatsoever.  Onious and gamilie bemg  for-
hidden in tlie Shastras, the people here avoid them on all
oceasions ; but they have found o substitute i sort of
wild leek, which not Dbeing” mentioned 10 the Sbhastras,
they titke the benelit of Lhy doubt on the positive side and
wse o groat deal in their eooking.  Being inhabitants of a

culder region, their desiie for the leshianol strpasses any -~

thing that is seen in the plains; for instance, it is a
cornmon practice bere to kill a young goat, hold it over u
blwaing fire a few nminntes il the hair 1s all burnt off the
skin, ent it up skin and all, and eat it with o httle pepper
and salt 3 this they think is one of their best dishes.

1lisTany.

'Phe history of Kuamaun belfore its ocenpation by tho
Clinnds and their followers 1s coveloped in tolal darkness,

Pl

m—p—

The ruins here and there to be met with 1n the forgst
popular tradition attributes to a period anterior to
the Chand rajas ; and a comparison between the beanti-
faully executed statuettes in the old temples with the ugly
ones of the Chiand period, point to a period when Kumaun
was much more popnlous and prosperous and civilized
than it ever has been afterwards, The Chands rnled
about & thousand years, and then the Kingdom passed
over to the Nepalese at the beginving of the present
centary, from whom the British took it. A descendant
of the old family still lives in Almora unrecogmzed by
any one.

RELIGION ; 1THE SPIRIT-KING 0F KUMACUN,
(To be continued,)
A TraveLLER TN THE HIMALAYAS.

Some reasons for the Supceriority of the
Vedanta philosophy ovet othet systems.

Tt will be my attempt in this short paper to indieate
some of the distinctive merits of the Vedanta pbilosophy
which have secured for it an eternal vitality and nn-
doubted superiority to other systems of religious philo-
sophy some at least of which, 1t is well known, have been
roughly handled by modern science.

Iwstly. The Vedanta alone makes out that the soul of
man known a3 the Atmanis quite different from and
superior to his mind or intellect, while western philo-
sophers never got beyond mind aud attributed to it
qualities which really belong to the A’tman.

Secondly. The VedAntic couception of Salvation
(Moksha)is a very lofty one. While other religions promise
a happy fatnre of which mau can know nothiog, the
Vedéinta says that liberation can be obtained even while
in this world and encased in the * mortal coil.” Besides,
wlhen emancipation is once attained, there is no return, us
is the case with tbe Moksha of the Nyayees, to the
miseries of conditioned existence. Once free, ever free is

the motto of the Vedanta.

Thirdly. The doctrine of Maya, which 1s so highly
abstruse and hence apt to be misunderstood and mis-
criticised and whicli has indeced been callcd the weak
point ' of the Vedanta, is the highest truth in philosophy
thint has been discovered by man, It i1s now beginning to
be nnderstood aud appreciated i the west, in the light of
the teaclings of Kant, and Schopenbaur. Iu the reply to
a letter of mine, Dr. Duessen, the well-knowth German
plitflosopher writes: “Whatever may or may not be the
opinion of —the greatest truth of all the Indien
plilosophy 18 that this world is MAya—a mere
illusion. It agrees wonderfully with the best that
occidental philosophy lias produced. Rimannia and
others are unworthy accommodations to the ¢ir;irical
stand-point 7’ . Theso are tho words of a greal man
who has devoted his life to the study of this phi-
osophy. The Vedinta says that the world is a mere
dreaw, implying thercby that 1t has no real and permas
nent existence. The very same truth has been estab-
lished, though by a different method, in modern times.
Kant, who has revolntionized western philosophy has
proved that the whole workl is contained within
these three forms of thonght, »/z, time, apace, and can-
sality., A thing must exist in time and space and mnst
e the canse or effect of some other thing, These are
therefore the three ultimate categories to which all the
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phenomena of the world conld be redunced. Now, time.
space, and cansality had beou considersd by all philo-
sapliers before Kant to have au objective oxistence, Iut
Kant detectod the fallacy of this position and proved
that time, space, and causulity are merely the subjective
forms of the intellect, that 1y, they exist only in the mind.
For the proofs of this conclusion I refer the reader to
Dr. Duessen’s ‘Elements of Metaphysics.” Now, since titv,
gpuce, and causality ave simply subjective forms of mind
and they coverall the pheromena in the ontward world, the
whole world is nccessarily in the mind and bas -in itsclt
no objective existence. 'T'hisis what is meant by calling
the world a dream and this wby Di. Duessep says that
the doctrine of Miya wonderfully agrees with the best
that occidental philosophy has produced. In the short
space at iny disposal 1 cannot dilate further upon the
subject and I refer the reader for further information to
the above mentioned hook of the learned dactor.

Fourthly, The Vedéinta philosophy shows that the
relation between man and God 1s far closer and more inti-
mate than that set forth by any other system. It estab-
lishes the identity of the human soul with the supreme
soul and thus inculeates a higher code of morality.

FEIFAN VT HAFA AT
GANAYARIT FArafagirad |
SR E CEI BB CITE S FE IR
AR WEH CFEATIHEA: ||

“ Whoever beholds all beings in his own self aud lis
own self in all beings does not look down mpon any
creature. . When a man perceives the nnity and realises
that all beings are his own self (of the soul) thep therve is
no delusion and no grief for him.” What higher morality
thap this can there he and what higher basis for it than
the one here stated ?

Fifthly. Another distingnishing feature of the Vedinta
is 1ts doctrine of reincarnation, which offers asolution to
several problems of life which have heen the despair
of Western thinkers, 1t is said by some Western scholars
that tbe doctrine does not find a placein the Vedas, The
reply, showing ths nntepability of their position, has been
given by rae in the Brahmavadin, to which I draw the
attention of your readers.

Stzthly. .The doctrine of Karma which forms an tntep-
ral. part of the Vedénta has been rightly prouounced tu
be a nelf-evident truth, * As yon will sow, so will you
reap,” holds good not only in the plysical world but has an
eqnal significance in the moral world. Every thought
and every conscious act of yours gives rise i yon to ten-
dencies which affgot your life bere or hereafter.

Screnthly., The Vedanta Philosophy sets forth a very
bigh and noble ideal of God. It is no. personal God witly
which the othér religions are contented, ‘Uo the Vedautin
personal God is--a lower Being altogether (Iswara), MHis
God is a purely impersonal one. The Brabman which he
seeks to realise is eternal existence, bliss and knowledge.

Eightlily, Another uniqune character of the Vedinta
consists in its being both a religion and a philosophy.
1t can satisfy at once a Thomas a Kempis andpa. Huoxley!
This canpot be said of any other system of philosophy.

Kaxxooamar, b,

A man that is of judgment and understanding shall some-
times hear ignorant men differ, and know well within hirmself
that those which o differ mean one thing, and yet they them-
selves wounld never agree.~JBacon.

[Seeremuen 1897,
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SHaveo and Lost.
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One of the most c¢xcellent of a number of good stovies
told at the Chicago Purlinaent of Religions was given by
n Russinn Reprosentative. A woman of very bad chnrac-
ter, a thief, a cheat, aud of generally evil repuie, was dy-
mg, anud on lier denth bed was frightened at the prospect
of what might follow, Though she had had, duriuy »
loug life of evil doing, no thought of veligion or of God,
yet now she began to cey  loudly, and vet more loudly, to
Gud to have merey on her, Su much did she ey that,
at iast she atlracled the attention of the Angel Gabriel,
who came to see what tle 1watter might be. * Oh Sir, ”
said the woman, “*what am 1 to do ¥’ *What is the matter ¢’
asked the angel. “Sir, all my life ] have done not one good
thing, and now, I ain about te die. What will beeome of
me ¥’ *‘ I3 there not one good aet of which yon cn 1e-
member 2 Think,” replie.l  the angel. After much
thonght the woman remembered that when she was a
youug woman she was almost sturving, and found a carrot,
which was the only toud she had bad for two days. As
she was nbout to eat it, avother weman, as badly off as
herself, came to her, begging. Though it was contrary to
her usual nalure, the carrot wus divided between then.
This incident the dying woman apologetically related to
the angel. who replied—* MHold on to that carrvot aud it
will save you.” Tl woman did lold oo, and prescently
died, As she was being deawn np to heaven by the carror,
many others who had died after leading a life as evil as
her own began to cling to her, in the hopes of sharing her
escape. b that she got jealous and cried ont, * Get off;
the cawrrot is mine.” That instant the carrot broke, 2nnd
she fell back into the place of torment,

Thus, theugh one sinall deed of nnselfishoess had been
sufficient to outweigh her bad karma, lier selfishness undid,
1n.a moment, the previous good.

lie who has not conquered his self (sellishuness) is his
owp enemy (Gitd VI, ),

‘ Release and bondage,’ savs the Srati, © both depend o
the two ideas * me and mine,” .

J. J. G,

T ST et v g i p—

The IBeach.

(Continued from page 22.)

*No, no, they (children) are not barriers, so Jong as
they do not occupy that place in onr heart which we
should allot to the Power we call God, tbat Eternal
and Great Being—the greatest of all existing things, for
by defimtion everything is under the control of God, As
the maid servant of « wealthy man nurses the children
of her master, and acts as » sccond mother to them,
chastising them if they do aunything wrong, coaxing and
earessing them Lo sleep, and doing sundry other motherly
services to them, but alt the while knowing that the
children are not hers but her master’s; so if a man o
woman look upon his or her clhildren as the cbildren of
God and that ho or she is simply a sersant employed
by God for their suke, then there will be no bondage, Al
things will zo on smoothly.” This was my reply,

The other asked, * Bat then why should your Cice
create pain, sorrow, auguish, folly, ignorance and all «u.-l
things at all.  As you say that your God is Almighty, He
conld easily do away with all those nasty things and miake
this world a place of incessant bliss.  There is no neces-
sity of teuching through the process of fiogging.”
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To this I replied, ** You may hate pain, sorrow, angaish
folly, ignorance, etc., bat, of coarse, yon love pleasare,
jollity, enjoyment, knowledge aud all such good things.
Don’t yon P”

“There is no doubt about it,” was the quick reply.

“Well, my dear sir,” said I, “there can be no pleasure
withoat pain, no knowledge without ignerance.”

“ Strange ! How can that be ?” questioned be.

To which I replied, ¢ Just imagine one incessant conrse
of vuiformm pleasnre without any break; since hy the
hypothesis there 1s ne hreak in the uniform couarse, youn
won't he able to compare your present state of happiness
with any intermediate state, a.mli, in that case yon will not
be nble to know whether that state is a happy state or
not. for we think ourselves huappy whén we compare our
state of happiness with a previous state of inferior happi-
hess, e, happiness mingled with a bttle bit of pain, and
the greater the pain yon fecl, the greuter the enjoyment of
happicess you will get in return, for by comparison alone
you will come tc know how miscrable you were and how
happy now yon are. A hungry man relishes his food
much more than one who has not s0 mach hanger. Simi-
lar 1s the case with knowledge and ignorance. You can
ouly kaow that yon are more learned when yon compare
notes with yoar past school career. So yon see that if you
want te¢ enjoy Dbliss, the pleasare of kunowledge and
and all sach good things, yon will have to take pain.
ignorance, etc., along with them too. DPleasure and pain
are the two sides of the same thing. Yoa cannot take
yleasare without pain, nor pain withont pleasure.

herefore your idea of a2 world where there is perpetnal,
intense and uniform happiness, falls to the groand.”

“Buat do they not tell of a piace called Heaven where
Indra reigns? And is that not full of bliss perennial?
How can yon account for that? Do yon believe that
your Scripturss simply imagine some false impossibilities?”
inquired he.

“ Why-—no. Those who share in the bliss of Heaven,
remember their past miseries in the world, and be-
canse they have tﬁe previous experiences of great miseries
they can supremely enjoy the pleasures of Heaven by
comparing them with ‘their past miserable lives in the
Earth,” Such was my reply, at which be turned the
course of our talk by saying, * Very well. Let ns return
to our old question. You said God is the combination of
all that resists onr desive and hy so doing leads ns. It is
a sort of antipower as regards ourselves, which is ever
free and therefore almighty and alwaygs resisting without
being resisted.  Has that power any intelligence ?  Can
it feel as we do?”  To this my nnswer was, “ Look into
the workings of that Fnergy. Are they not orderly and
recular? Can order and regularity comie out of non-in-
telligence ?  Liook at the flowers. How tastefully they
are made! Look at the bennties of Nature, How swaetly
they are spread before yon for yoar enjoyment! Can they
'[';rnnaed- from a Dei:g that has ncither fecling nor taste P

ook al your own Scif. Yon are nothing but as the
Power is making you. 1tis gradaally lifting you up from
the lowly basement of ignorance to the exalted pinnacle
of kuowledge. Itis making you more and more unselish,
more and more noble, more and more intelligent, nore
and more pions, as you grow more ‘and more old, If you
dive deop into the workings of this Power, you will gritu.
ally see that It is really bringing you up with a thousand
times more care and love than what your parents can
command,”

At this ho asked, “How can that bo, since this
power resists my desire, whereas my parents love me
and readily give me whatever I ask of them P” At

. N

this I questioned him in return, “Do your parents not
resist yon too, when your desires tend towardsevil 7 The
genses are the canses of onr desire. Unless those desires
be cheoked, we shall be led hither and thither by the senses,
which are always misleading, for they confirm us iu our
error of seeing as permauvent, things which are mperma-
nent, So yon see that by ohecking desires, errors are
checked. Isthat not a great benefit? By timely resist.
ance from this Power we are bronght to & proper sense of
oar real position.”

“ But,” replied be, “the Scriptares attribute to the
Power we are speaking of, which yon call God, many
beautifal male and female forms. How can yon account
for that ? As far as I have undirstood yon, that Power
can have nosuoh form, or, if It hus any, it is tbo whole nni.
verse. The whole nniverse ia the body of that infinite
Power. It cannot be called eitlier male or female, bat
males and females and all things proceed from It".

“ Well, I see yon bhave hit upon the nniversal Form
of the Lord,” I replied, “ but did I not tell you that that
Power is a thousand times more loving than your parents,
aud is the repository of all sorts of powers and that there
is none to resist It? This being the case,and it being the
more natural, the more easy and more attractive for us to
know It as our own dearest, most beauntiful, most loving
and vearest of all friends and relatives iu the unniverse,
we natarally leok upon It as sach and It becomes the
most loving He or She, at least for our sake, for, what 1s
impossible for an Almighty, All-merciful and All-lov
Power? So you see He (henceforth we should not cal
Him 1t) cannot be altcgether nnknown and nnknowable.
His very loviag and kind nature disproves this. When
those spotless, pure children of Nature, the Sages and
Rishis of yore, ardently desired to see their nnseen Father,
their nnseen Mother that was supplying them with all
their little wants, was keeping them from all anforeseen
dangers, was decorating their Sylvan abodes with exqui-
gsitely beautifnl and divioely fragrant flowers, was enter-
taining them daily with the melodies poured forth from the
throats of Nature's sweet choristers, the gandily-dressed
and clear-voiced merry denizens of the air, that Father or
that Motherconld not conceal Himself or Herself longer and
appeared before them as Brahma, Vishnn or Siva, as
Saraawati, Lakshmi or Durgh. So you see our Scriptures
are nothing but a record of Divine grace poured forth
at different times on different fortunate and pure-hearted
individnals. These men are the anthors of our Scriptures.

They knew something of God, and what they knew they
recorded for the benefit of posterity.”

The friend replied, ** Well, it may he, if yonr God is
rcally loving and kind. In that case I cannot deny that,
aithough I have much doubt abont His loving kindness.
Buat {0 return: you just now said that desires lead men to
error. So according to yon therefore, the giving up of
desire is the best meana to escape from the grip of evror.”
To this I answered, “Yes. Moreover if yon have no
desire yon will not experience any resistance from the
hand of God. A permanent peace will be ostablished
between God and yourself, i.c., yonr interest will bo blent-
ed with the interest of God. Your ideas will he His ideas
and vice versa, i.e, you will lose vour own self in His self,
a8 8 river loses iteelf in the ocean."”

By this time the San had lifted himseif np a consider-
able way above the horizon and was sending over us some
of his Insty rays throngh the branches of the treea to
remind ns that we shonld go home and take upon onr
selves the shares of our daily duties, Thus we departed.

A SANTASI,
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The Glory of Mental Worship ((a'nasa
Pu'ia.)

Arjune was fond of making long and ostentations
prja(worship)to God, He would every day throw cartlondsof
Howers at the feet of Siva's image, and conduct worship with
great ceremony iu aspacious hall reserved for the purpose
and lit up with numberlesa lights. He wonld use nothing
but gold aud silver vessels in the course of his puja and
would spend hours in the external forius of worship, Bhiman
ou the other hand never sat for making puja and did not
appear even to go to the temple. All that he did was to
close bis eyes, as if for meditation, for n few minutes
before dinner. Arjuna began, ou account of this difference
between them, to look down on his brother and think
bigkly of his own piety and worship. Krishna, whose
observation nothing escaped, noticed this, and, with & view
to bring Arjuna to his senses, proposed to himin & cousinly
fashion a trip to Mouant Kailas, the abode of Siva. Arjuna
suspecting wnothing gladly consented, and tbe cousins
were soon on their way up the Himalayas,

~ They had pot goue far, when they met a man who was
arazging & cart loaded to the full with flowers of varvious
kinds. Arjupns asked the nan where be was taking the
flowers, but the man was so absorbed in his work that he
did not even reply. “ Let us follow the man and find out
the thiag for ourselves,” said Krishoa; and accordingly
they followed him, but what was their surprise when they
raw him empty the eart by the side of & huge heap of
flowers, all half-faded as those in tbe eart, which was as
big as & hill. They had wot stood long observing the
stranger, when they saw several bundreds of similar carts
all lorded with flowers approach the same spot and empty
their contents there, Arjuna's curiosity could no longer
be controlled, and so he asked the men where those carts
came from. Nune of them however deigned to reply, but,
after repented questioning, oue man saidl, “ Sir, pray do not
disturb us, we hnve bronght ounly five hundred carts of
flowers and more than fire hundred yet remsin iu the
temple. Tbey are the flowera with which one Bhima, a son
of Pandu, worshipped our ULord yesterday, and now it is
hardly two hours more for his to-day's puja, and we must
remove &ll of them within that time, pray do not disturb

us.” °
Arjuna's-surprige knew uo bounds, and to reassure him-
relf bie asked, * Is it Bhims or Arjuns that you speak of ?
My friend, 1 am afraid you make a mistake.” The stranger
repitied * Pooh, Arjuna! unot at all. It is Bhima that
mu.. s such glorious puja and not his brother Arjnus who
merely makes & display of lhs worship.” Just theu there
came there suother man bearing n small basket of flowers,
and Krishna addressing him asked, * Wheuce my friend
these flowers? Whose offerings are they ?* The man
replied,  Oh they were oftered yesterday by an ostentatious
man who lives on earth, known as Arjuns.” Arjups hnng
down his bead with shame and addressing Krishna said,
O, cunning wan, why did you Lring me bere ? Let us leave
ting place. You might bave warned me of my self-conceit
and ostentation at home and saved me all this lrbonr and
mortification. [ confess I thonght highly of my puja and
regarded Bhima with a sort of foolish coutempt : i now
tee that hisshort meditation before dinner is more valuable

than all my showy worship.” Xrishpns smiled and said
nothing,

A RecLusk.

il

Ditfalls in the Vecoanta.

Tire wWorlLd AN JLLUKION.

In thecity of M-— there once lived a Swamiar (sage) who.
hecause be was supposed to Hve on mitk and plantain
fruits, was generally known as Milk Swiuni. He used to
wander with a little bit of garua cloth about his loins, and
everyday there used to gather round him o largenumber
of inen to whom he preached thal the world wua siwmply
an illusion, that everything was false, and soon. Ono day,
as he was very eloquently discoursing on the anreality of
the universe, it so linppened that the temple elephant
got mad, and breaking the chnins tied round its feet, furi-
ously rushed towards the place where the right reverend
Milk Swami was preaching. As seon rs they saw the
mad animal, his disciples deserted him in the middle ot
bis discourse and fled away. The Swami also, in spite of
his grand illusion theory, fullowed them, but the elephant,
as if envaged at-the Mayn doetrine which he was preach-
ing, pursoed b unmindfal of every ong else, and the poor
mat wirh his elean-shaven, * round’ head and divty garan
cloth—=atl that he bad i the workd-—uvan forlife,and bl udedd
by fear fel into nditch. The elepbant went as far as the
brink of the deep diteh, and finding that its vietim hiul
passed  bevond its reacl:, Tefv bun 1o his fate and took
different coursc.

Afler the danger was long past, the devoted disciples of
the Swami approached the diteh and jeeringly sud o
him, * Your said that everything was 1ilusion, was not then
the elephant false ¥  And knowing that, why did yon fly
before it and fall into the ditch ¥ The Swami reptied,
* First raise e, wy friends, from this nasty diteb, and then
I shail answer your question.’ They complied with hix
request and raised lLim from the diich, but they all
said in one voice, ' We will uo longer give you milk
and froits, and, instead of calhing you Milk Swani,
we will in future cull you Gutter Swami, for you
ncted conirary to your own teaching, and jumped
into the gutter to e¢scape an unreal elephant. Tho
Swami, finding hiwself safely raised to the gronnd cooily
replied, ¢* My foohsh friends, the elephant is an 1Hasion,
thhat 1t got mad is an ilusion : that it porsued me 15 an
itlnsion, that I fell into the ditch is an itlusion aud thut
you raised meis alto an iilusion., Kvery thing.in the
world is illusion.” The disciples applauded the answer
aud at once ordered a larae supply of mitk and fruits fer
ithe Swami. Ounoof then:, however, who wus more int.ili.-
gent thun the rest said, * Ab Swami, bad you just told us
all this when you were in  the ditch, we would 1ot have
taken the tronble to raise you oot of it," aud suddenly
throwing him back 1nto the gutter ashed him if 16 was
not u mere illusion that le had been again thrown iunto
the ratter. The poor Swami conld no longer cowmfortably
stand on his illusion theory, for darkness was sctting in
and he was afraid of being teft all the night 1n the nunsty
pit by bhis over-Vedauntic disciples., He had to adnnt
that the gutter atleast was not illusory, but how to sy
that that alone was real while all the rest of the warld
was fulse ¥ o platnly saw that hie eould 1o longer drmve
a profitable trade ont of the illusion theory, snd therefore
withdrew it wholesule, cryivg at the top of Ius voice ‘ The
elepbant was real, its madness was real, the diteh is real
and that you Lave throwu me into it a second time 13 alsv
real’, and begged Ins ex-disciples to raise b up,

Those who assert that the world is an illusion will
have to suifer the fato of the Milk Swami, The fact is,
the Vedanta does not say that the world is 8 mere illusion.
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On the other hand it says that it is real, nay, that it i3
eternal, DButits reality aud eternality are only relative,
for it exists and can exist only in and throngh Brahman,
the chanpeless substance. When Brahman is realised, the
world no longer exists, and vntil then 16 is a reality which
no one can dony.-We can call a dream a dream only after
we awake, and similarly no man has the right to call the
world an illnsion, until he has realised the Brahman, natal
he has ceased to be man and become God,

—

QT rue Greatiess or Vasudeva Dastry.

By T. C. NATARAJAN.
CHATTER X.

Poor Narayana Iyer was so horror-stricken at the state
of things that he conld hardly shout alond. After three
or four desperate attempts, the words ‘Thiel, thief, ho, ho,’
w hich had en account of his fear stuck to his throat for
so long a time, at last came out. The shout was mnch
louder than what a conscious cffort could have produced,
and the result was a general commotionin the house,
which rapidly extended outside. First the peonsrose, then
the inmates of the house, then the neighbours, then an
ndjacent police station. In the midss of the general con-
fusion, Rukmani, with her hate dishevelled and her face ex-

pressive of fright, ran towards her father cryving, ¢ IHe, lle,.

your son-in-law. Your son-in-law, and Narayaua Iyer
considernbly terrified shouted in return, ¢ Son-in-law, what
about him, whatis the matter, mnrdered by the thief,
what 19 the matter, what abont bim ?’ Rnkmani sobbed ont,
He has left me and fled away.” ‘What " yelled out the poor
father, ‘I am undone. 1 am vndone. 1 am undone, let me
di¢’ and fell dowe, Poople raiced him np in their arms,
bat he freed himself and ran hitber and thither sbhoating,
‘thieves, thieves, my son-in-law, my cash-chest, my cash-
chest, my son-in-law’, and again fell down, this time nearly
agnseless. People ran npstairs, and downstatrs, but neither
Sreenivasan nor the Siddba nor the cash-hox conld be
found- A few moments elapsed and some coolness came
over the party. Narayana lyer also regained his concions-
ness and rose a little calmer. The police were deliberat-
ing a8 to thelr plan of campaign, and all the men assembled
poured & volley of abuses on the supposed Siddha and
agreed in thinking that he was a rogue, a rascal, a black-
guard, a thief and several other things of the same type.
One mvan said, ‘I kaew from tho very beginning that bhe
was o humbug.” Another said that he wns some vagabond.
A third said,-* Did you see how he started at the sight of
Vasudeva Sastry. Perhaps the latter knows all abont
him.” A fourth said, ‘Weshould not talk ill of great men.
The theft might have been committed by Sreenivaran.
‘Both are joint thieves,’ said another. While thoe pcople
were thus busilyengaged,it occurred toNarayanalyer’s mind
that the treacherous Siddha might have fled on acceount of
Vugudeva Sastry, whom ho scemed tofear. 1t appeared
probable to him that the latter might be in possession of
nome keerckt concerning him; ¢ hut why did not the rascal
tell me that or at any rate warn me 7' muttered he to
hunself, and ordered a peon to bring the Sastry to Inm at
anen ¢ by the haie.

When tho peon came to Vasudeva Sastry's house, An-
nammal was svoring over her dirty pillow, while tho
Sastry was sitting cross-legged on a small plank in the
narrow courtyard which formed a part of bis narrow
linuse, evidontly in an attitnde of meditation. [Ilis risbi-
like face was, as usnal in his hours of meditation, lit np

- i . ]

with a singalar hrightness and looked freah likea lotus
jast blown. The world had completely ceased to exiet for
him, and in the Divine Light in which he bad lost himself
tbere were no thieves, no sons-in-law, no cash.chests and
no Siddhas. It was all peace, peace, peace. A waveless
ocean of indescrihable bliss, vaster than all the seas on
earth, vaster than the infinite expanse of the sky above,
vaster than all the visible nniverse of stars, moons and
snns, and yet neither vast nor smasll, for space there was
not—this was what Vasndeva Sastry wns, when Nara-
yana Iyer's peon knocked with vehemence at the door of
his honse. In him tbonght had expired in the enjoyment
and the enjoyment expired in the becoming and the be-
coming passed into being, so that there was there neither
the thinker nor the enjoyer, neither thonght nor enjoy-
ment, Another knock at the gate. bnt no response; for
both the inmater were busy. A third knock yet londer,
and Annammal rose with a shont which startled the pecon
at the gate and made him lose his footing. She was
dreaming that she had lost her way in a monntain pass
filled with wolves and tigers, and climbed np a steep side
of a rock where a false atep hurled her down just againsy
the moath of a huangry tipress. The knock at the gate
corresponded exactly with the jump of the forious tigress
npon her and she woke np from ber dream wish a fearfal
yell which, more than the knock at the gate, disturbed her
hasband’s samadhi. Annammal was considerably relieved
to find that no tiger had taken hold of her, but, the mao-
nient she saw her hasband sitting in the courtyard, she
began to scold him saying, ‘ Vedinta (e, her husband)
13 sitting all night; it does not even sleep; it does not
even open the door and see who it is that knocks at this
hour.” So saying sbe opened the door and when the peon
asked for her hnsband who had woke from the reality of
his Self into the dream of the world bnt bad not
vet risen, she ran np to him and, shaking bim by the
shoulders as if he were a bag of brinjals shounted in liis ear
to the risk of his 2 mpanum, “Vedantam,Vedantam,rise up,
sitting like o corpse, rise np.” Sastry said nothing, rose
np, and ia & few minntes was in Narayana Iyer’s hoase.

The Depnty Collector, who was eagerly waiting for
him, no sooner saw him than he began to ecold him
ronndly for not having previonaly informed him of what
happened. * Why did yon not tell me all this hefore ?*
asked the engaged Dewan Bahadur and added, * You
know what has happened, my cash-box, my son-in-law
and the sconndrel of s Siddha Parusha. Shame that I
went and prostrated myself at his feet, shame ; hnt why
did your not tell me all this before ?’

V :—I1 am very sorry-—
N :—Sorry or glad I don't care, but why didn’t you

tell me ?
V :—1 did not know.

N :—But you ought to have known, Why didn't you
kuow P

Sastry found it was no easy question to answer : 8o
ho smiled and kept quiet.

N :—You know that devil of a Sreenivasan has fled
away leaving this wretched girl bere. Why didn't yon
tell me all that beforehand P Now tell ns all yon know
aboat that sconndrel of a Siddha., Vasun, I did rnot know
that yor wounld thus betray me. Oh ! my son-in-law, my
mouney-chest. Had yon told meall last night, I wonld bave
handed over that rasoal to the polico and set an ex-
ample.

V :—It did not oconr to mc that he wounld rob you of
vonr money or that Sreenivasan would so ensily desert
Rukmani. Are all the women in the honse safe 7 My
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friend the Siddha 13 more fond of earrying away wowen
than men, bat the present case seems to be different.
Just then the police head constable reported to the
Dewan Bahadvr that be had despuiched several parties
of coustables in various directions in scarch of tho thief,
Nacvayana Iyer said, * Very wetl, s¢e that he is hronght
to me before to-morrow’ and asked RNastry whether he
knew the Siddba aud what he knew about him and what
made the latter start saddenly on his arrival the pre-
vious night.  On my way to Benares,’ snid Vasudeva
Sastry, * I halted at Gazipore, where 1 became acquninted
with a vich merchunt, a native of ourdistrict. He was
very kind to me and very attentive to my warts awmld his
bospitality induced me to prolong my stay in the place.
Two or thiee days after I went there, 2 Yopi came there,
dressed m garue cloth with matted hair and o serpent in
bis band ; he had a cousuderable following of yogis, who
all worshipped himi as a Siddha Purusha and aseribed
extraordinary  powers to him, such as flving 1n the

air, walkine on the sea, and so forth. He was
received and  entertioned with all his following by
a merchant wbo was my friend’s friend. 1 warned

hi, but he did not heed me and provided lodgings to the
supposed Siddba in his own house. One day, inyself and my
friend went to see him, and, when questioned about his
previous history, he told us that be was in his purce as-
ramua (former state) & Banxkrit pundit in the Madurgn
College, that once when he went to the famous Suduragin
bills in the Tinnevelly District, he met & Siddba and paid
his respeets to him and the Siddha, pleased with his
behaviour, took him over to the Siddbhasrama in the inte-
rior, und, 1n the course of a few years made him personally
acquainted with Parvatt and Parnmeswara and finally
transformed him into a Siddha.  The serpent, he said, was
an ewblem of the hirhest order of Siddhas, and, he
claimed equnlity with Agastya. He forther claimed that
by a mere touch of lits garmeut, many persons had ne-
quired wonderful powers. Every day he surprised his host
and the people sround him with sundry feats of jugglery
and mesmerism which, had they been performed by a
poor juggler, wonld have beeu regarded as mere tricks,
bat, baving been worked by bim, were considered mira-
cles. My friend asked me privately if his Sanskrit pandit-
ship was a fact. 1 assured him that it was & mere lie, as
I knew all the pundits of that institution from its very
commencement. The sepsation he oreated in the city
was bowever immense, and many were the entertainments
given to him and his retinune. Kvery day he threatened
to fly away, (for he was a Siddha and therefore could fly
as he said) but every day he was detained by the foolish
nmerchants of tbe place. At last bowever he actually
flew away, not tn the air however, nor with bis old fol-
lowing, but with n very beautiful girl of sixieen who
belonged to one of the most influential families in the ecity,
Hardly bad he left the place, when an urgent warrant
camoe for arvesting hira, for he had been convicted of
forgetry and kept in custody at Madear, from which he
somehow contrived to escape. Many and desperate were
the attempts made both by the police and by the mer-
chnn's of the place to trace him out, but all in vain, for
he w..» nowhere 0 be seen. Some said he was dead,
others that he fled away to the Himalayas. He knew
me very well, though he was not aware that 1 belonga
to Madura, otherwise he would not have c¢ome here.
Seeing that I suspected him, he had taken from me a
promise not Lo say unything of Lim to the Guazipore people.
l serously advised lim to leuve off his wicked wWays,

though he told me only o little of them, but that was to vo

purpose. My concern for him cuavionsly enough resnlted

\ .
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in his taking an oath from me not to appear to know him,
nor speak ill of him to any one in any place durving s
stny there~—a enrions oafh to be sure: but [ did not
grullge to mive it to him, as 1t 1s contrny to my nature to
betiny or speak il of ary man however bad he may be,
and 1 sinceroly wished he would improve. Every thing
in the workdt s God awl how conld L despise even the
murilerer ¢

1 was very wmuch sarprised to lind hiro heve in your
own house, but I conld say nothing on account of that cath,
and it was for fear of breaking it that 1 left you rnther
abruptly last night. 1 had o fear of his being able to work
any mischief in your house, especially as it s well gnnreded
hy peons, and so I went home with an casy mind and now
] am glad that it 18 ouly your cash-chest that you have
bost and that it is onfy Sweeenivasan that has been enticed
away. '

On hearing this story, Narayana Iyer laughed inspite
of his anger and griel and said. >~ Your philosophy hus
sunply made a fool of you. Aunummal isafter all 1ight;
Vedanta makes dunces of men.  To give such au oath to
a soumhel and keep quiet.  You should have refased to
give it man.” |

Vasudeva Sastry, “ Yes, but he begged and pressed me
so am! 1 saw no harm in it.- Perhaps [ might not have
given him such 4n oath had he asked me for it aiter his
elopement. with that @irl: but even then I am not sure.
For we shonld never speak ilt of others though v re not
bound by an aeath not to do so. I have not told you a
hundredth part of what | know of him, and even thiz |
told you to show that comparatively you have not suffered
much.  Perhapx he has now improved a little.”

N:—~ “Yeg he has improved: yon too have improved
into an adiot. Look at ting, this girl (pointing to Rukmuni)
i weeping tears of hlool and you goose, you say 1 huve
not- snftfered. ”’

To make a long story short, Vesndeva Sastry was en-
trusted wilh the commission of finding out Sreonivasan
and bringing bim back to s senses and his wife, ay i
was thought none else was competent to do it. e deter-
mined to sfart on hisexpodition that very day, but, before
doing s, he took Raokwani aside and asked herto tell

him all that happened between herself and her hasband
the previous night.

Tews anbﬂ-mmé-s*-

A liberal donation.—Mr. R. Gopalier, 1. a., ».C.E, Assistant
Enginecr, Bellary, has contributed Rs. 1,900 to the Swami
Vivekanunda's Pamine Fund, so ably adwministered by Swami
Akhandananda, Hereixa tirst class tnstance of Indian chiarity,
and we hape that theexample will be largely followad. The
unique character of the Fund is that it is managed by San-
yasing, disciples of Bhagawan Sri Ramkvishoa and that it
goex by the uame of onr beloved Swami Vivekananda. °

The insufficiency of Science.—On the occasion of tho cele-
bLration of his Jakites, Lord Kelvin, a Professor of Nataral
Philum?-hy im the University of Glasgow, iy reported to have
said, " b might perbaps viglitly feel prido in koowing that the
University and laity of Glasgow have conferred on me the
greas hanor of holding this jubilee. 1 do feel profonndly
Fram-fnl. hint when 1 think bhow infinitely little is all that 1
rave deme, Ternnot feel pride, I ouly see the great kindness
of my =rientific comrudes, and of my Iriends, in crediting me
for xo much. One word chiavacterises the most streuncus ol
the effects for the advancement of Science) that 1T have made
during fifty-five yenrs—that word failure. 1 know no more of
electric und magnetic foree, or of the relation between ether.
eleetricity and ponderable matter, or of chenical affinity, than

I knew wd tried ta teach my students of patnral philﬂﬁﬂ]lh}
Afiy vears ago 1o my firsy session as Professor”



