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TRevicws.
The Vedic Philosophy or :a: eaposition of the sacred and

mysterious monosy Hable cfem, with the Mandukya Upamishad,

(Yext), Kuglish translation. commentary and introduc-
tion : by IHninarayana (Patwa Viveelaka Press, Bowbay~-Price
K. 1-8-) :—The hook begins with a  valuable introduction in
which the Vedinta Philosophy s exaniined in the combined
Hght of the Upanishads and Herbert Spencer. I'he pisn
of the whole book is sketehed out :nd some of the funda-
mental positions of the Vedanta very satisfactorily dealt with,
We would invite the render’s nttention 1o the elaborate * Com-
parisoun,’ as the writcr puts it. of Mr, Spencer's views with
Vediinta philosophy, * The diflicalty under which Messrs.
Mansel and Spencer nppear to have labnured is,” the anthor
rightly sbserves, * that they apparently tried to know Self
like other objeets’’ and the well-known passage from the
Kena Upanishad with the excellent commentary of Sankarn
upon the epigrammatic verse 11, 1, is very aptly guoted, and
also the fumous quotation from the Brihadiranyaka TUpani.
shad, in which "sage Yagnavalkvu beautifully observes * How
can one know the knower® There are in the book here and
there sowe apparently fanciful dertvations and hasty conclua-
sions, and there 1s a general lack of evolutiop and proper
subordiv:ition of parts to the whole. These. however, are
nmingr uclects and in no way lessen the value to the
real student of the work, which we have no donbt in pro-
nouncing to be a very honest and satisfactory one, especially
in these days of basty and irresponsible * book-building.”
The Mandukya Upanishad is very closely translated and the
notes are very useful. The book 15 on the whole a very
valuable one and deserves to be in the hands of all students
of the Vedinta.. It throws a conviderablelight ona numberof
poiuts, and contains many precious extiacts from the Upnni-
shads, simply and accurately renderved. The general philosopby
of Aum has been beautifully and succiuctly explained, and
its orthograpby minutéely exnmined. The writer appears
to be a respectable Upanishadic scholar ard to have had
kramavichdrona, that is, regular enguiry in the proper
orthodox fashion, and deserves to be congratulated on the
production of a really useful book though it inust be re-
marked that the subject has not been exhausted in the
volume before us, az indecd it conld not be, and that some
very importans truths about the Great Pravavu luve not
been dwelt upon, -

The-New Spiritnalismby Richard Harte :- An addvess detli-
vered before the London Spiritualist Alliance (Reprinted from
‘Light’).” A thoughtful and suggestive essay. The stu-.
dent of the Vediintu finds in it a closer approach to his phileso-
pby than was made by the older and narrower spiritnalism.
Particularly, the distinction repeatedly emphasised between
theological God and Deity and the readiness to give allegories
and analogies their due, are very satisfying. There are herc
and there some very important traths putin a very simplo
and pointed fashiou, for instance, ** it is not at all necessary,”
the lecturer says, “ that a thing should be what we call * yeal”
in order to deeply affact us, satisfy us and determine our
action. 1t would puzzle us, I think, to say whether music
should be classed with the real or with the ideal.” Iy another
place hc remarks “ Just in proportion as men cease to helieve
they begin tothink,” The New Spiritualism corresponds to some
extent 10 the school of qualified Non-dnalism of the Vedautic
philosophy, for Mr. Harte says, that the trueman’is in fact
the hidden ““I am 1* in each of us, the venl owner of hody,
mind, conscience, consciousness and everything else we call
*ours”, and which we infer to be a part of the Universal
Noumenon, we call Deity. We wish god-speed to the move-
ment which so closely approaches Indian thought,

The philosophical poem of the saint Tha anavar ;
translated with anotations, ete, by R. Shanmnga Moodaliar.
Pleader, Selem (Price as. 2):—We are glad to welecome
this translation of the first few stanzas of the great Tamil
sage. Thelanguago of 'Thiynmanavar has an inimitable
grace and & wmysterions sometbing in it, which refuse
1o ;be transferred to any translation, however care-
tul. It is our opinion that none less than an Edwin
Arnold, with greater capaecity than even hie had for entering
nto Indian thounght, cando anything like justice 1o the task of
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translating  the poeits o the sug, The present attempet.
however, is good so e oxit goes imud deserves every encourage-
inent.  The cexaslatron veads well and is nowhere too strict
to the letter. Tl noble object of fumiliavising the Tamil
Lopmaashads to the Bughish adueated world hins our Fullest
svimpathy, and we hooe that the toaesiantor will soon fiuish th
work so well begau, - :

The Tamil Journal of Education. No. -t and 3, coutsing
tich usetul wformation, Besides o' Tew  action-songs, theve
are sowe Jessons i grammar, the life of Froebel and & short
tubel for childeens’ poge. We ave glad to find that the
journal is thriving.

Hcews and Motes.
The Photo-type of Swami Vivekananda :— Here-

with, we gludly scod the Photo-tyvpe of Swami Viveki-
nanda. [t is the best likeness we have been able'ts
semt to our suabscribers. It 1s from a half-tone
block prepared for us by Messrs, S, K. Lawton and
Co. of Jaffua. Cevion, trowm a photagraph specially taken
ltere by M, TG Appavn Mudaliar, No. 31, Veeraraghuva
Mudali Sorea. Triplicane, Madras. We are smre many
would be glad to have the likeness of the Swami in his
simple Indian Sanydsi dress and position. We are sorry
to announce that many of our subscribers have mnot as yet.
sent us the small gmount of two annas, we asked of
them, to ieet the extra cost in printing these photo-
types on sepatute ~heets. Nevertheloss, we have sent a copy
of the above phototype to each of our subscribers, in the
fullest hope that sueh of o subscribers as have not
already remitted the mmount, will not fail to remit the
sume at their carliest convenience.  ‘We can never bring
ourselves to believe that any of the subscribers of the
“ Awakened India® will fatl to seud this small amount of
two annas for both the phototypes. We tender our thanks
t> those of our subseribers who have already remitted the
amount so prompti Voowe reeret that we cannot find space
to pubhslh their nunes, |

Swami Vivekananda :-~We are glad to learn that the
Swiun has, by o fortmight’s stuy at Darjeeling, improved
i hitele i las hiealth, He puid o flying visit to Caleutta ou
the 2lst ultino, to mect the Rajuh of Khetrd, Rajoputana,
one of las stnunchest und most faithfal diseiples, who had
gone all the way from Rajaputana specially to see the
Swimi. He will go bnek to Darjeeling, to take rest for
somwo months more, before going to Almora.

Swami Ramakrishnananda and Sadananda:—
have come to Madiras, t0 work ount Swimi Vivekiananda’s
plans and they will shortly open Gita and Vedanta Classes,
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( Para Whakti or Wlisoom.

C We have seen what Apara-bhakti or Saguna worship
is. Tt is but a step and a very necessary one towards
the highest form of worship,—absorption into the deity
—in which alone can the mind find its final resting
place. ‘*God,” says the Yoga Vésishta, “is neither
Vishnu alone, nor Siva alone, nor any embodied being,
for all bodies are merely compounds of the fve ele-
ments ;: nor is God the mind; but He is the Gnina, the
Self, beginningless and endless. Can He be the
little things, body, mind and the like? As Brahma-
gnéna ts illimitable, actionless and without either begin-
ning or end, such gnédna alone is true and fit to be attain-

ed. But in the case of the ignorant devoid of wisdom,wor-

ship of forms alone is ordained to be the best. Justas
wayfarers when they are unable to travel a long dis-
tance are told that their destination is but a call distant
in order not to let their spirits droop, so persons devord
of wisdom are told to worship diverse forms at first
though the wise say that they will not reach the Self
merely through the worship of these various forms
(Saguna worship).”

‘¢ Strong limbs may dare the rugged road which storms,
Soaring and perilous, the mountain’s breast ;
The weak must wind from slower ledge to ledge,
With many a place of rest.”

This will explain how KabirdAs one of the greatest of

modern saints though by birth a Muhammadan and a
worshipper of the abstract formless Alla. was initiated
into the details of Saguna worship by God Himself as
the story goes. Of course when one stops with Vicha-
kainkarya, i.e., merely talking about religion, it matters

not whether God is Saguna, with form or Nirguna,

without form but, when he enters into practical realisa-
tion, it is very essentiul that the conception one has,
should not be too far above his mental aptitude and

capacity)

Though we have to begin with this Saguna worship,
we should not end there, nay,cannot end there; for some
day or other it will not fail to strike us that the visible
object or mental conception which we worship as God
cannot be the eternal and changeless reality behind the
Univense, and that the understanding within us, which
conceives of the deity must be greater than the concep-
tion itself. The real God must, we shall sooner or later
discover, be really inconceivable by our minds. The
insuffictency of Saguna ~worship will thns become
apparent, and the worshipper will gradually proceed to
understand and realise the Inconceivable beyond. In
addition to this insufficiency, there is what may be re-
garded a danger in Saguna worship which, however
harmless in the earlier stages, will unless guarded
against, prove a great barrier in the way of Self-realisa-
tion. The danger to which we refer is the tendency
which there is in that worship to externalise the mind
and fire the emotional side of man. ¢ Religion
in Christian countries at least”, says a great writer
* has been made far too much a thing of sentiment. It
has its use no doubt in prompting the initial effort, but
when the path is chosen,it would seem that single-heart-

edness of aim and firm determination were the domt-
nant qualities required.”

The ecstatic dance of bhaktas, their alternate weep-
ings and rejoicings, their spasmodic trances and visions
are all essentially emotional in their nature, and as
action aad reaction are equal and opposite in the psychic
as much as in the physical plane, this excess of emotion
is necessarily followed by a corresponding dejection and
weariness and often seriously impairs both the mind
and the body. ¢ To us”, says the writer above referred
to * whose aim is passionless tranquillity which no
emotion can shake, must not the control of the feeling
of pleasure be as important as that of pain? The
bhakta often loses the control of his mind and suffers
himself to be passively dragged along as best as it
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chovses and the result aaturally s feverish excitement
or irksome dejection.” Lven s0 cautious and temperate
a devotee as Thomas-ii-Kempis, was a victim to such
stufting states of mind amdt the note of melancholy
resigznation 15 more prominent i his - hmtation’ than
that of uniform, sustained, cheerful and
fervour which is the characteristic of the tipanishads.
** It is a good council” he sayx ** that when thou hast
conceived the spirit of fervour thou shouldst meditate
how it will be with thee when that light shall leave
thee”: and again " My son! thou must not
depend too much on thiz affection which may be
quickly changed into the contrary.” This * conceiving
the spirit of fervouc’ is avowedly a matter of chance.
How different ix this confession from the following pas-
sage from the Upanishads! * [n my illumined heart the
Sun of Wisdom doth ever shine: He never riseth nor doth
He sev ever.” (Maitreya Ups. 1I). Unlike the bhakta, the
gnini is free from excitement and dejection and as has
been very wisely observed,  his attitude towards huma-
nity will also find a parallel in his attitude towards divi-
nity ; for, the passionate adoration will have been left
behind and will have given place to the carelessness of
the divine screnity.” ¢ Let the wise” says the Upanishad
¢ sink bhis senses in the mind. sink his mind in reason,
sink the rveason in the great sout and that
Brahman.” (Kath. Upa, |, a5, 13..

in the

in spite of the weakness to which we have referred,
Aparabhaktt is an excellent preparation for the attain-
ment of gndna. It really corresponds so far as its results
are concerned, to what is called Sidhana-Chatushtaya,
the four great qualities for Vedantic discipleship, for it
brings about an intense desire for emancipation, Munuk-
shatvam,humility, patience and like virtues, a distegard as
strong as genuine for earthly and heavenly rewards and
viveka, ie., discrimination of the real from the non-real,
of the essential from the non-essential. The lower form
of bhakti then is an excellent discipline and entitlas one
to the favour of the Guru. And when the real Gury, the
adorable one, as the Upanishads style him, is sought and
found, the fever of the heart ceases, the blixkta’s abnor-
mal excitement having fulfilled its mission,gets gradually
sobered down and the highest instruction which the
teacher gives to the disciple is, ‘¢ As fire gete gradually
extinguished when the fuel is exhausted, so the chitta
of mind gets tranquilised by its out-goings being check.
ed. . . . In the calm and tranquil mind one finds inex-
haustible bliss.” (Maitreya Upa. 11). Here, at this
stage, begins Parii or Supreme bhakti. The Saguna God
gives way before the Siidhana or the secret method for
attaining to the Nirguna into which the disciple is ini.
tiated by the teacher and the love and devotion which
were hitherto employed in the worship of the former are
now transferred to thie finding out, and the meditation
of, what is called Anirvachaniya jyotss, the Indescribable

healthy

Light of the Selt within  llere is Para-Bhaktl. = Th.
contemplation of one’s own real Self is bhakti” says ~an-
kara. In the same way. Sandilya says ** Love is the un
broken fecling of the Universal Self in vne’s own Selt
Here witl he seen the tull force of the following sidrs ot
Narada,  ** Love is ummortat, attaining which man
comex perfect, becames immoprtal, becomes satistied,
and obtaining which he desires nothing, grieves not,
hates not, does not delight in sensuous objects, makes
ne effort tor scifish ends (how could he?), knuwiu'g
which he becomes intoxicated with joy, becomes tran-s.
fixed and rejoices in the Self.”

This bhakti is deservedly termed fur@ or suprem,
because it is not merety emotional and spasmodic and
it does not depend on any external, flecting and mutablc
objects. Even the highest Saguna bhakta is one man
when he isin the temple, and another when he is outside
These bhaktas depend by the véry nature of their bhakui
on external environments, external purity and exter.
nal rituals and they generally attach importance to time
and place. The parl-bhakta, on the other hand, re-
quires none of these external helps. The God whom he
worships is within himself, unchaugeable, etermal and
blissful. Dcho devilayah proklassajivak kevalas Srvaha...
The body is called the temple and the Jiva in it is verily
Siva (the Brabman), (Maitreya Upa. Ch. IV, also Skan-
dopanishad) and ihe method taught by the teacher tor
reaching that God isin the disciple’s own mind. To
the pari-bhakta what is there external to God by which to
worship Him 2 Suys Thdyuminavar. ¢ 1 cannot worship
Thee O God' inany embodied form, for 1 see Thyseélf inthe
very flowers (required for worship) and seeing Thee there
how could | pluck the dew-filled gems : nor can I raise
my hands for worshipping Thee. 1 feel ashamed to do so
as Thou (the worshipful one) art within me all the while”
In the same way the Upanishad says * In the light-filled
ethereal cavity of the heart, the Sun of the £tman does
always shine. He neither rises nor sets and thus (there
being neither morning nor evening) how could we make
our morning and evening prayers ( Sandhya ) ¢’

In Apara bhakti or Saguna worship the Deityis invoked
(from the heart as the ideais; dvdhana,) to a particular
seat (Xsana), His feet are then washed and the water is
drunk. He is then bathed, dressed and after that, He is
decorated with sacred thread, and sandal, and worship-
ped with flowers, rice and dilpa (incense), dipa (light),
then some offering is made to Him, after that the wor-
shipper goes round the Deity, falls at His feet and utters
prayers. Lastly the Deity is taken up from the seat, re-
stored in idea to the heart of the worshipper. This may
appear to foreigners as somewhat strange but it embo-
dies and concretely representa a very grand and beautiful
truth—that God lives really in the heart and worshipping
Him as externa) to us, be it as here in the shape. of an

inspiring image, or as the Father in Heaven, or in an)
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other dualistic way, is really the objectification through
our senses of the inconceivable Inner Sell. In pari-

bhakti there is no such objectification and so says
Sankara ** How could He he invoked from one place
to another who is everywhere ? how give a seat to Him
who is Himself the seat of all ?,..how hathe Him who is
eternally pure ?...how go round Him who is infinite ?
...how bow to Him who alone really is—the one
without a second ?...how tzke Him back (into the
heart) who is already inside, oulside and every-
where? Pure pdja, the supreme worship therefore is
the feeling at all times and in all places of the oneness
with Him and the realisation of the truth 1 am He,
] ani not the body nor 1he senses nor the mind nor the
intellect nor the will nor Jhankira (the false individu-
ality), nor am | the earth, nor water, nor fire, nor air, nor
ether, norsmell, nor taste, nor sight, nor touch, nor sound.
| am He, the eternal witness, the only one, the true, the
Blissful Brahman'.” Inthe same way the Yoga Visishta
says ‘‘ The annihilation of all Bhdavanas or mental con-
ceptions constitutes the pure worship (ptja). The
avoidance of the identification of 1 with the body
which is concretised Karma, is the supreme ArA-
dhana. Sincere worshippers of the Self should cver
regard all forms and places as no other than Brahman
and worship them as such. Enjoying with a sweet mind
and & non-dual conception, whatever nbjects one comes

by and not longing for things inaccessible is gnina-
archana, i.¢., the sprinkling of flowers in the worship of
the Atman™. In a beautiful passage, peculiarly sweet,
we are told, to those engaged in active realisation, the
Mandala Brahmanopanishad says ‘*The cessation from all
action is the true AvAhana (the real invocation to God),
true-gnina or wisdom is the seat of the God of Self, a pure
and blissful mind is the water by which that Deity’s
feet (the Turiyapdda) are washed, complete mental
tranquillity is the water-offering, the uninterrupted
feeling within the mind of light and bliss welling up as
from a fountain of nectar is the bathing (snina) of the
Deity. Seeing the Atman alone in all that oue sees, and
the knower knowing himself, form respectively sandal
and sacred rice (Akshata) in the worship. Serene
contentment forms the flower, the fire 1nthe Clidikdis is
the Dipa. The sunin that Chiddakdéi is the Dipa and
union with the nectar-filled, moonlike light i« the food-
offering. Steadiness is the renl Pradakshana (going
round the Deity). Thefeeling nf I am the Atman is the
Namaskira, the bowing atthe fect of 1he Deity ; and
the highest praise is silence (Mwuna),

Pardbhakti is called SéiikshAtr Sadhani or the dircct and
immediate meaons for attaining salvation while apara-
bliakti is called parampara sadhann or the indirect
means. The one is like rice ready  for eating, while the
other is like paddy. Religionin its lighest or rather
itx truest sense, namely realisation.: begins with para-
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bhakti. .Then, when the adorable guru initiates the
eager disciple into the great mystery, Radja Guhya as
the Gita puts it, and utters the memorcial words *‘ That
art Thou,” then and not before does religion begin.
Aparabhakti, religious studies and all other things only
clear the ground and prepare it for receiving the seed
of wisdom. * Tatwamasi'~—* That art Thou’ is the begin-
ning of religion, and Ahambrahmiasmi ‘1 am Brahma' is
the end ; and paribhakti is the means whereby religion
so well begun reaclies its completion, whereby the mask
of iinperfect and struggling humanity is finally thrown
off and the soul within stands revealed and realised in
its fullest glory as the One blissful Existence, the great
Satchitinanda, whose ineffable glory, the mighty Self.
tintoxicated sages of old, vainly struggle to render in the
language of wocds.

. Paribhakti is the highest flower of the human mind,
the most beautiful that it can put forth, and its fruit is
nothing less than waking once for all from the night-
mare of life and realising that blissful existence, after
realising which, as the Gita says. nothing further will
have to be known. Truth. absolute Truth is the reward ;
and the highest Truth is the highest freedom,the highest
bliss and the highest life. He who by divine grace con-
ceives the celestial fire and lives the life of the para.
bhakta even in the dream state as the irufes say, be his

caste, country and religion what they may, commands
the worship of the gods.

L e e ——— e

Mababbinisbkramana

OR
THE GREAT RENUNCIATION.

Oa o certain fair summer morning 2500 years ago. the
city of Kapilavasta wore a bﬂllﬁfﬂf futiv); app:sgr;.noe.
The pavements in the sireets were cleanly swept, ‘the
bousewives scatlered fresb red powder on their thres-
bolds, strung new wreath and trimmed the Twlss bush
before their doors.’” Ths tops of hounses were thick.set
with flags, the towers were newly gilded, the paintings
on the walls were brightened with fresh coloare. From all
the foar directions huge crowds were steadily pouring
into the city; and in & short time there was a vast ocean
of men arranged by the royal military of the capital in
theatric pomp on cither side of the main slrecls The
trees, towers, roofs of ths louses, and walls, all hristled
with meu in gay boliday attire. The whols crowd wore
a look of eager expectation and wild joy. Thay lind n-nt
to wait long when the cries of “.Jai! jai! for our noble
prince’’ arose near the palace gnte and thore came forth
s painted car drawn by twa xnowwhito big humped rteods.
Tho priace, for it was he that sat in the car, reinrned
with both hie hands the joyous greetings of his snbyjets
nnd rejoicing. said to his clarioteer.

“Fair is the world, it likes me well t And light
kind theso wen that are not kings, und aweet my  §.p
here who toil and tend. Drive throngh the gatc~ und
let mo seo more of this gracious world. Al ! how gund
it is to reign in realms like these, how simple pleasure is
if these be pleased because | come abread {”
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It was evidently the fiest tune that the prner lanid
look at bis capital ; and  he seemest to kuow very Lt
about the men thut lived there amd indesil abont man-
kind in prenernl. Theee was an expressic - of remarkalle
vwretness and joy in his face, snitened however. by a shade
wf weliineholv,  Hix big blaek eyes strenmmned witls tears
ol joy, but it svemed they would more willhrly weep for
love. Therc was a royal dygrnity sn his gencral appesy-
ance but with it a humihty whieh was nathiog less tha
divine.  Such sweethoss and tovoe warked his wien, that,
thourh a prince he would, 1t secmed, h:tfu leapt dows
frasn hus car to rase o pensant's ehild tha niglit happen
to [ull down. Not far had the procession advanced,
when midway 1o the road crept forth an old man bient
with age and disease. with shrivelled skin, hollow ehevks
ard sonkeu eyes, holding in one skinny hand a worn s1afl,
W support bis quivering hmbs and erving “ Alms, alins
guod people, almx, alms ar I die.”  But such was the arder
of the king that no ugly sights should appear in the streets
tbut day. The blind, the old. the maimed and the sivk-
ly were swictly prohibited from coming out before night.
fall, lest the prince might Lhappen to see tbhem ; but even
kiogs cauvot shut out fate and it hud been s0 decreed
that Prince Siddhiria, for thal was lhis nawme. should
cateh sight of this old mriserable man whom the people
around weve thrasting away fromt the roasd. But
Siddbdrta cried ™ For God's sake don’t push him so” and
asked his charioteer, » What is this thing ¥ 1t zeems o
man, -yet surely only scems, being so bowed, so miseru-
hle, #0 borrible, so sad. Are wmen born sometimes thus ¥
Does ho find no food that his bones jet forth so horribly ¥
What meaus he by crying ‘to-morrow or next day I die’ 7"
Chanpa, the charioteer replied, “ Why shocld your high-
Gess heed P he is a misernble old mab on lhe verge of
death.” The prince, however, was oot satistied with this
reply. ** Do. this miserablo old and disease and
death” asked he *come toall alike, to me, to my dear
Yasodhara, to Gautami, Gunga aud others ¥

Certainly o very strange question to ask, this! Few i
the world bave over put it; even children, someliow, re-
concile -themselves to sights of poverty, sickness, and
death. DBut soch was the training that Siddbdrta had
beea givenm by his orver-careful father, that uot even
8 mention of sickuess, sorrow, pain, age or death had
ever been made to him till then. Ou acconnt 6f a propbecy
whioh had predicted that if he would rule he would
be the greatest of kings or failing that, be would wander
bomeless and alone for the good of the world, he was
sbat oat from the world aud was confined . in a prison
honse of pleasure where ¢ Love was jailor and delight its
bars.' Vishriamvan, the place where bis father anxjous

see him a king of kings made him live was—a mugeni-
ficieat wroup of beautiful sumwer and winter palaces,
filled with all thie wealth and, luxuries of Cashmere and
teeming with geutle music of beauntiful women, eaclhi vne
of whow was * glad to gladden, pleased at pleasure, proad
to obey,” so that, Jife in that fairy prison glided beguiled

like a2 smooth streany banked by perpetual Howers'

Hlere in this love's plensure house,

" owhether 1t was night or day none kuew,

For always streawmed that softenced light, more braght
Than sunrise, but ag tender as the ove's;

And always breathed sweet airs, more joy.giviog
'‘Than moruing's, but as cool as midaight’s breati: ;
And pight and day lutes sighed, and night and day
Delicious foods were spread, and dewy-fruits,
Sherbets new chilled with spows of imalay,

Avd yweetments made of subtle daintiness.

With sweet treeemidk in its ows ivory cujs.

And wight and day scrved there s clinsen band

OF amarteh grels, vupbearers, ond eymballers,
Doelicate, durk-browed mimsters of love;

Who Boned the sleeping ayes ol the happy Prince.
Aod whien he wuked, led hack his thoughts 1o bliss
With rinmie whispering through the blovins, and churn,
O awovous <ot aml dreawy danees, tinked

By chime of ankle-bells and wave of arins

Avnd silver vina-strings; while cssences

OF musk and champak, und the blue huze spread
From burning spices, roothed his soul again

T'a drowse by sweer Yasodhara©

Hut even Yasadlara's love and beauty, rmatvhiless
as they were and combined with sueh luxnries as wouid
shame Déva<doka itself, were pot ehough to tarn the
primce’s mind from the melancholy io which it was want
to fall.  Granite walls however high ave not high enough
to shut out fate. The musing habits of the prince ouly
incvensed m 1be pleasure house, and the very coatrivances
whicls were meant to cheat him of his seriousuess, proved
their vansty, and cvery day the prioce grew more aud
more curious 1o koow if life was only o dull round of
pleasure and if all the world outside the fort walls were
worred with a similarly wearisome mwonotony, Oficnin
Bis fuce there wias an ennn: which even Yasodharas * the
queen of the cuchanting court’ could not kies away, a
curiosity fo know the outer world which all the singings
wnd dancings inside conld not.restrain.  Oflen ‘would he
sit alone listening, us it were, to the ** voices of the wau-
dering wind, which moaned for rest, and rest could never
find” and by a quick intuition would le think withiu
himself that mortai life might be like lhe wind “ a moau,
8 8igb, & s0b, a sturw, a strife”’. The problem of life—the
old questions of whence, why and wbither—aought him
out even iu those Klysian retreats and haunted bhim like a
demoun both day und night, tilt at last he conld no longer

resist tho desire to see the world vaiside tho high v .)is of
his bome.

The king, his father afraid that the unwelcome alterns-
tive of the prophecy might cowme to pass, strietly forbade
Ml noisome sights in the streets where the prince was to
drive. The sight of the old man crring “Alms?! Alms or
1 die” made an epoch in the Pricee's life, and as soon as he
learut thatibe lot of man was not to live in alabaster balls,
in eterual youth, aud love, to the sound of well taned vinas
and the dance of fairy.like women, that even he and bis
dear Yasodbara would bave in their turn to bond down
with age and discase, he ordered his charioteer to tura
back and drive home. A deeper melancholy now settled
o his face and the store of love for homanity which wag
alrcady greatin his heart now increased with increased
knowledge. He felt an iniuitive kinship with all thy
surrounding world und yeuarned to kuow more of their JOy
and griefs that he miglit, if possible, find u eure for th.
ills of life. Accurdiugly a sccond request went fortd o

him to tho kiug, to let Lin view the city as it was anil it
biad to be grunted,

In merehant dress, wnd accompanied by bis charioleer,
the nobli: prince cro-ced the pulace walls and wen! into
the work-a.duy world. They bad not gone far, when i
mournful. voice cume from the road side erying “Help
musters, lift me to wmy feet, oh help.” And Siddhirta
rushing to his help took bim in his arms and placing bis
beud pently ou his fap, asked Channg what the matter was
with that man. * Touch Lim not my master” replied the
charioteer, *he ltas caught the plague which might pass
to you also. He cannot long live with thbis dieadfa)
pest”. The prince's curiosity was roused. He asked *how
do such ills come ¥ They come nnobsersed like 1) sly
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snake, just as chance may send” was the seply.  “ Then
all men live tn fear ¥  Yes, they de, and at auv moment
might die.” Jlost then there pas-ed by their side a corpae
which was being cavvied to the burial gronnd follawed
by o band of monruers, The prince learned what that
meant, and at once his eves were filled with tears of
compassiou for the lot of man, lor he eame to grieve and
curc. The sorrows of the worll were at once his, nuk tas
large henrt threbbed with the angaish of the workd.
Channa “ Lead -homo” he sakl “itis cnongh, my cyes
have seen enoungh.”

(T be cantinned,

aeeing God—R Story.

Parvati once wanted to sec her Lord. She was always
with lim, yet she thoyght she hiad not fully scen Him.
Learning that Ly peunance (tapas) alone, the real Swartipa
of God could be known, she rotived to a loncly place
(okantaj and there made scevere and steady peuance.
After some time Siva ber lord appeaved befvre her, 1iding
on o suow-white ball and followed by his asual retinoe
(LBhita gana); and said, * Umn, 1 admive yonr penanee and
hére bave L coine that you might sce Me.”  Parvati open-
ed her eyes and seeing tho liord on the Lall said, * 1 that
s¢e you am greater tban Thon that-art scen. Besides,
whatever is seen, iy liable to change. | want the Un-
changeable One.” Preseatly the vision disappeared.

A thort time after, there appeared in her miud the
form of a bright figare with o radiant face. saying, * Be-
hold, T am God.” Pirvati dismissed the vision with the
reinark, ‘ Thoa canst not be God, for Thou being a con-
ception, urt leaser than my mind which conceives Thee.'
Tte vision diaappeared at cuce and was goon followed by
n boundless expanse of space and light which seemed
almost infinile and undefinable. * May ihis bLe God'
thonght Phrvati for a° while. * But then’ she added
within berself, ¢ thore are here two things, lirst the wa-
delinable erl'iat:aa before e, and sceondly, my mind which
peveeives it. The former cunnot therefore be the Tnfinite and
Omnuipresent God.! Several other visions and conceptions
floated-in ber mind now aud theo, st of which, however, she
dismissed in a similar way, At last her mind ceased to go
cut. It attaiiicd a state of pexfect halcyon wrcpose with-
out o single idea risivg te disturd its peace. It <tood
concentrated as it were, without any distiaction, without
uny dispersion—like a vast ocean without the sbighicst
ripple. It knew nothing but itself. The limitatious of
tiine &nd space wero not there, 1t was free firom pain of
any kind. it wana bli=x isell. Al that conld be =i of it
tens, that it was, thaf it koew itvell and that it was bliss
iself.  owax, 10 of her words, Sedelididacnde. Phvvatt hiad
lual all sense of ber Lads b wmind and the workd arontd
hereo  After o by tine (of which however she had no
fden) lier mind slowly began to.stie | sowly she woke ap
to a sense of the world ; but she retained a vivid reecollee-
tion of the blics stie hind heen 1. When xhe wok, np. the
tivat thing ghe sanl wico aon God, Tam Gob Non knowine
my nature,l thinuelic b was o groddess rnling over the workl.
My body. mind, aond the worh! are alt byt the fpoken e
fleetione of tlie Birhd within e They arve bke the
cirele of hght which mvpears when a toreh i swuter vound
srd round,  Jlust AN, when the molion of the toreh CLRA RN,
the cirele of Higrht which appeared to be veal disappears,
ko, when my wmind ceases to wander, the illusion of the
world vanishes. 1 aw the Blessed Oue, tho Eternul, the

w
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Iufinite, the Ancient whot rhie Vedas seek withont rest,
] am le whom the sages praise. whoin the Gods adore. |
nto all forins and yet formivss. the Lord of the Univerae
and yet one without a seeond. 1 wa the only one that
18, the only one thatl is”, (Adagted.)

( onana Poga.
(Crasy LECTeiEs Doiveren 1% AMERW A
RY
Swa'sr ViverRa'Nanna.
No. 1. SADUHANAS O} PREPARATION,
(Continued from page 92,)

(Do You remember the siory of Nolon and Cyroegus ?

The king said to the great sage that Asin Minor was a
very bappy place. And ihe sage asked bim * Who is
tbe happicet man] I have nut seen any one very happy. "
“Nonsense”, said Croesns=. -~ | am the happiest man in the
world”. “ Wait, sir, till viie end of vour life; don't be o
n horry”, veplied the sage and went away. In counrse of
time that king was conqucred by the Persians, and they
ordered him to be bornt alive : the fonwmal pyre was pre-
pared and when 1 Cruesus saw i1, he cried alond
** Sclon! Selon!”. On being nsked to whom he referred, Lo
told his story, and the Persiun ¥mperor was kind caough
to forgive him,

Such is the life atory of vacih civ of us; sach ia the
iremendous power uof nature over us. It repeatedly
kioks us away, hnt still we porsucit with feverish ex-
vitemsnt. We are always hoping agninst hope; this
hope, this chimera maddens us; we ave always hoping
for happiness.)

There was o great kKing in avcient ludia who was once
nsked fonr qnestions. of which ono was “YWha: is the

most wonderfal thing in tho world?™ *Ilope’ waa the
apswer ; this is the most wondeiful thiug. Day und
night we see people around una dropping down dead, and
vet we thiuk we shall 1ot dic: we never think that
we shall die, or that we sball suffer. Each oue of
ug thiuks that success will be his. hoping ugaiost hope,
against ell odds. against all matbematical reasening.
Nobody is ever really happy here. 1faman be wealthy
and hsve plenty toeat. his stomach i= out of order, and he
cannot eat. If & mau’s stomach be goud, us bard as iron,
and he have tae digestive power of & cormorant, he has
nothing to pat into his stomach. 1f Le be rieh, he hus
no children. If he bie hungry and pour, he has o whole
regiment of children, and does not know what to do with
them. Whyis it s0? Beciuso huppiness aud misery
are tho obverze and reversze of the same coin; he whe
takes happinm muast take misery aize. We all have
thia foolish idea that we can lave happiness withount
misery, and it har got such possession of ns, that we
have net coutrol over the senses

When 1 was in Boston, n young man came up lo me
nud gave me a little pices of paper vy which was written
My, so-unud-g0, and” Number so.and-«» house, and it went
on to 83y " Allthe wealth i 2!t e happiness of the
wurhi aAlre yunr::, i[ }'llu ﬂlll_\' Keow by 1o _t_:{rt. ii. lf ;rpu
come to we b will feach yvoa b o iy Uhavge 3 5.
He gave me this nod sl What e rvonn think of thia P
1 said “ Young anann, why don't von et the money to pring
this; you have not even ensuch money 1o got Hids printed.”

He did not wnderstam! this: he was iafatuated with
the sden, that he conld et the wenlth and  happiness of
the world in wasees without its pains. These are the two



114

THE AWAKENED INDIA.

{Arr1, 1897.

_——-—_-—-ﬂ—_-*_-—_m

extronm =< TR wit;rll JLIRSE-LY by I‘IHI'IIIII].:';_ ol iﬁ exliremo
optimusi, when every Fiiihge bs rasy and hir_u_ nnld growd
the ofler, extrente possoinmism, when every thing scems o
ben: cast them.  Tins magearity of men, have morve or less
wmadeveloped iins Gike g a million, we seo with a well
devoloped Dbrain; tiie vest either bave peculineg  idioxyn-
oracies, or are ILCROMANINCS, o3 NELLIACS, or sanetliny
else.

Naturally we ov running inte "oextromes.  When we
avo bealthy sud  young we think that all the wealth of
the world will be ours. atd whea luter we got Kicked
abont by socivty like teot-dmabis) and get older. wesit ina
corner autd croak, nnd throw un backetful of cold water on
others. Few men know that wirh pleasare there is  pain
and with patn, pleasure 1 and as pain is disgustiog 80 is
pleasure, as it is the twin brother of pain. It is deroga.
tory to the glory of- man thut he shonld be going after
pain and equally devogatory tha:t he should he goinyg after
plegsure, s both sbhould I taried aside by men whose
reason is balanced, and who hiave uat u screw loose; we
shoitld look down upon them as fit only for children.
Why will not men scek hiberty from being played opon ?
This moment we me whipped, and when we begin to
weep. pature gives us a dollar; again we are whipped
and wheu we weep, natore gives us a piece of ginger-
bread und we hegia to laugh again,

The sage wnots liberiy ; he finds that sensc-objects ure
all vain, that there is uo cnd to pleasares und pains.
How many rich people in the world want to fiud fresh
pleasnres! all plenrures are old, and (h.-v want new
opes. Do you not sie how mauy foolish tlungs they ure
inventing every dar, just o Ltitillnte the perves fora
moment, and that done. there vill come a reaction. We
are just like a stream of sheep. If the Jeading shecp
fall into a dileh, all the rest follow and break their necks.
In the same way, what one does all the others do, without
tbinking about what they ure doing, When s mmn
begins to see the vamty of worldly things, he will feel he
ought not to be played upon or boyne along this way by
nature and that it is slavery he i+ jn.  1f o mawn has a few
kind words sabd tv bim. hie beging to smile and . stretel)
his mouth fromw car to var, and when he hears a few
harsh words he bezins to weep. e will see that he is a
slave to a bit of hreud, to a hreath of nir, a slave to dress,
a slave to patriolism, te coontry, to name and to fame.
Ho is thus in the iuidst of siavery and the real man has
become buried within lhrongh this bondage. This slave
is what you call mar.  When one realises all this slavery,
then comes the desire 10 be free, an inlense desive comex.
If a picce of burning chaveoai be placed on a man’s head,
sce how he strageies to throw it down ; sinilar will L
the wise mun's strogoles to became free,

We have wmow seenr  what Jfﬂ?i!ﬂl‘t’ﬂfﬂ’ﬂﬂl, or the
desire to e fvee, 1.  The uext diseiphine is also a very
dificuit one. Nitgindyae rviveku—discriminating  bet.
ween that which 1s frue and that which is onrtrye,
hetween the cteruud nud the transiiory. God alone is eferual,
everything else is trausitory. Every onc dies; the angels
die, mén die. animals die, earths dic, ann, moon and
atara, all die; every thing undergues constant change.
The monntains of to-day were the oceans of yesterduy
and will be occans to-morrow. Every thing i in a
statc of flux; sun, moon, stavs, the human body are all
constantly chaonging; the whole universe 43 a mass of
change. Baut there is one who never changes, and shat
is God; and tho nearer we oet Lo Him, the less will be the
change for ns ; tho less will nature be able to work on
us ; and when wereach Hini, and stund with Him, we will

conguer malare, wo will he mastors of theso phenomens
of madure, siad they will bave oo offect on as. Then will
the hullock's blinds fall and be will-know his own way.

Youwsee, i we redly have tho above disciplines, wa
veally do not reguire anything else in this world ; all
knowledyge 10 willia us; all perfection is there ahremily
i the soul. But this perfection has beon covered wp
by uature; layer alier layer of natare is coveriug 1his
purity of the soul.  What have we to do? Really we o
uot duvelsp our sonls ab 5l); what ean ddevelop the
cternal 2 Woe stmply  take the veil olf; s0 by thes.
diseiplines, the veil will eome away, .and the soul will
ramilest dtsell in itx pristine pueity, its natoral, invwie
[reedow,

(Tv be continved.)
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echers after God.

I, SRI RAMAKRISHNA PARAMAHAMSA,
( Continncd from page 93.)

After passing Lhis stage, Rimakrishoa began to practise
sidhuenus or religious excreises, He used to remark that
generally the froit follows the flower bot the pumpkin is
an exceplion. We miey very well apply the saying to
himself, for; be first saw Cod and them perlormcd his
sddhanas.,

Kgoismt or ahunkdra, the sense of ‘' 1’, *I', * I’, in whai-
evel' one sees, or thinks ot does, he considered as o thorny
jnngle which stands between man and God. Kill vut
this self, this ‘sense of separafeness,” this false individu-
ality, the trune Self or Atman stands at- once realised—
thiz is the elernul teachinyg of the Upanishads. Sélf-
realisation or Brahiwagudne being the one end which
Ramakrishng steadily kept before bis mind, he was cx-
treruely avxious to kill oot his low selthood, his false in.
dividuality. Thovough-going selflessness was his ideal
and ty reach Lhis, he cried crery day to Kali, “Mothkor!
destroy my ahaue (self) and  lake your place there: 1 .um
the ineanest of the wean, tho poorest of the poor. My
this idea be ever present 1o my mind. May 1 constautly
fee! that every being en ecarth, be it a Brabwmin or a
Chandila, or even a besst or worm or an ingect is sup-
erior to me.” o practienlly wvealise thin he went undd
cleanced, it is suid, the W, C. of o Pariah. People thought
him mad or possessed, bot be heeded wuot -their gilies,
He never left ultoring ¢ NMa”, * Ma”, Mother, Mother, and
wlintever he proposed to do, he first brought to Mothier's
notice. Sotnelimes he threw himself on the banks of the
Gavges and eried aloud ‘Ma’, * Ma', iu such a pathetic 10ne
that people atlructed by it, guessed he was suflcitue
from some - incurable discase, or was mad, and biessed i
or prayed for Lim. 1le replied to no questivos, whil. in
this slne.

Ramakvislion, as we bavo alrcady said, bad his .
way in all things. Ho nevor once cared what othicrs
thought or anid about him ; pnoblic opinion was to him
simply, to use lhis own ailu:];u, ‘the cawing of 1wy’
1t is no wonder, tho actions of such a man whodm 1o
set the world at wayght, were somewhat sirange and
looked upon by his immediste neighbours as those of an
insane person. The sympathetic reader will, bowever, take
w differcnt view of the matler and instead of condenning
tho behaviour of the great bhakia, go deeper and wonder
ul tho wind which was o fully and freely dedicated to
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the service of the Lord and which found the meancst
things in the world entitled to the highest love and
worship. There were no longer in i, the distinctions
of beautiful and ngly., Drabwmin and P’ariah, high and
low, or docent and the veverse. All that was, was pure,
beauliful and godly. No occupation was too mean for
him and ho was tho servant of all God's ereatnres—a
great soul survely, struggling. mindless of the world and
its noisy maduncsses, to get free, to become pnre and holy.
To go and wash the house of a Pariah, how few of us
bave doune it or can do it! how few ean worship
Ged that way ! Cleaning tho house of a Pariah ! no, it was
not the bouse of the Pariah that was cleaned. it wasz the
icart of the great Bamakrishna that was cleansed. purified
atd made holy for the permauent residence of Godl.

A word of worning here wiil not be altogethier. ont of
place. The oxercisc which Rimakrigshpa did is no-
where proscribed as a condition for attaimug salvation.
There are in our country somo counterfeit Mahatmas who
roll on dung bills and cover their bodies with fith and
go aboat the streets wilh the hope of finding dupes to
tdmire and worship them, "There is just this difference,
aod it is a world~wide ouc, between these sages und
Rimakrishua ; that what they do is for show and deceit,
wltife what hoe did was done ubterly mindless of otliers
uud, solely for hiis own good. The test is the hemt, the
motive. 1€ filthy occupation be tho standard of spiritun
wrentoess, the city-sweeps will enter Heaven nmuuch easier
than saints and martyrs. No importance really lies in
external actions, thonglh iu somo cases they reveal the
inner man.

Ramakrishna found that a great obstacle in tho way
of one's spiritnal prozross was a desire for wealth; aud in
ovder to vid himself of it, he resorted to the following
siddlana.  1Te wonid take a gold coin in owe hand and a
little earth in the other and argue within himself s
follows :—0; Manas! they cali this, money aud Lhis, earih ;
you must now cxamine hoth thoroughly. This coinisa
civcular piece of gold, with the impression of the QQueen on
it, 1t is an ivert thing, with it you can buy rice, cloti, houses
horses, elopbauts, &c. By means of it you csn feed many
persons, go to various holy places, you can even epend
it on sidhua ; but you eafninot attain through it, divine
biiss; money caunot destroy abaukara, it rather increases
it, It cannot destroy desire and attachment, it breeds
tmgaion (rajaed aml animality (demns) ; and these are in-
compaticle with Satehitinanda, Divine blise. You oaughn

to avoid a thing which while it fetehes o fittle ' w e

virtue, causcs much Pipa or sin, you shonid vt even
fonch 1t.

The foilowing waa one of bis favourile storjes with
regard to the nses of money. A certain wentthy man
maintained an  atiti-<ili, (n place for feeding proples; u
hatcher was taking a cow for slaughter that way and
whett it eame near the it Iy down o carth
and wonid not proceed. ‘Thie bhuteler heat the cow. fricd
to drag it und nsed every weaus to make it go, tili he
ot amite exhansted.  1le then woent 1o the afifi-cild
where he was well fod.  He vetwened with renewed vigor
and by beating nnd deagging, e snceceded in fakine the
cuw o the slinehter-house, whers 1t aas - inneldesad,
The greater portion of - the sin of kithug the cow went to
the rich man,

After thus disensaine within, himsclf abowt mones . be
procecded to comsider the natwre of the cethi, Ty s
adso ny inert sanbstance.  Inhiis, corngs erown by wheeh
we live, with it wo butld onre hoases, wo oven make (ho
images of vur gods and goddesses with it Whantever i

l‘;ﬂfh Hoesd

achieved by means of money is also achicved by means of
earth. Doth are snbstances of the same cinss. then, why
tlioald one be preferred to the other I Thas reflecting
he woold look at both. repeatedly call the gold earth,
and the earth gold, nnd then shullling the contents of
each hand into the othor, he would keep on the process
till he lost all seuse of the diffevence of the pold from the
carth. Then he would throw both earth and gold into the
Gauges. The sight of moncy filied him with strango
dread. He felt pain whenerer auy precious r:-tal camo
in contact with his body. He avoided ail t.... aboat
money; he was tempted by many peopic with offers of
endowments but ho stoutly dechned them.

('rn L.
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Elements of the Dedanta.

Ieler-essle—

CHAPTER 1V,

1o the course of the three preceding chapters we have
established some very important conclusions. vis.,

1. Whevever there is life, there is a louging for bappi-
ness—which has at the same thuce to be permanent and all
knowing—a seeking, constant and nuremitting, thongh
bliud for the great Sat-Clit- \nanda, the Self within.

2. No external thing. how cver. cau ever give the bliss
0 uncensingly sought. .

3. To obtain this happiness then. tho mind which
traftics with the oater world must die.

+. The death of the mind weaos nothing else but the
cloaring np of its ignorauce abeat itzelf and vealising that
it i8 not, a8 it believed so long. really different from the
Atman or Pragndea, the ever biisstni Seif within.

It clearly follows {from the above simple truths that the
mind beiog Prngnitaa is itself the seat of ail bliss and that
like & millionaire going about begging for a few pies not
knowing what he is worth, this reaily blissful mind
wanders abont seeking for happiness not koowing its own

nature (swariipa). When the mind or rather the igner man,

the Jiva realises its identity with tho Xtman or Pragnina,
in othor words its owu real nature and then.alone, the
hng piness which it so unremittingly secks wiil be ohtained,
and it will cease t6 wander, for as the .{imopanishad puls
it ‘the wealthy man will not seek ypoverty.” The above
tenths have been put in a thov<and diifereat wavs in our
book=, but alf roads tead to Rose. We e miscrable. weo

~wartl to be happy, but we persisiently ~eck for bappivess

i the wrong place, just exactly viere it conld vas Le
fouud. The only solution possible for tite vast mass of
misery is to ind out where real and permavent haypiness
i aud fto obtain 1. We most strike at the very reoot,
Tempies, coallrams, asvioms, haspitals and work-houses
can never coplolely svlve the probiem.  They aro merely
temporary expedicats, make.shifts for the moment. This
remedy is ‘ neither absulute nor final” as Kapila has so well
put it. Tl e only solution. the only care for theills of life
ix the remwoval of ignoranee. In some mysterious .manner
of which we shail speak iater an. the mind fell into the
crror of ru';..':ll'iling itsell aw woethinee (hilorent from the
Atmon or Peagniina which ulone ivabiy exista. Here enme
tho {atal mistake, the primavy enwse of innuma-able
routds of births and deaths, of selG<hness, quarrel, hatred
and other passions.  Thix yimary ignovauce, this {nlse
senge of separateness wlich lias nunie ns the narvow-mind.-
ed sellish little things we are, s eatled in Veddutic Toxts
Mdya ov deidya.

Creation withiits accompaninents, nusery, wansfoituatioy
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and death, began just at the pornt where the mind thraoght
ignorantiy of course, that it was separate from the Xtman.
So Avidya or Miye ia deseriliadd us the enuse of the workl.
*The xoot of uon-dimn- th ngs is Meiyu —hor nature is
agnorance.  Sho ix what i~ cidlod Milaprakeil, sho is the
gunas 1n theur Seprn i shtes shie s .'h't‘lfyll. In I.huﬁl:
diverse wayas sbie 1 i<, thut lir o spremd out as the universe’
(Sarvasfiropanishad).,  Throngh Jiia or ignorance, the
Oue became twaoand when it by enme twn,it also necessarity
became muny, Thue process of extession theoueh which
the uunmanifest became nenifext i3 thus allegorieally
described by the Briladirany aka Upanishud —

* Prajapati, the first born embodied ropt did wot fec
delight. Therefore nubody. when atone, feels detight, He
wars deairous of & second.  He was in the same state ns
hasband and wife wre when in matual embroce. e
divided this twe-fold. Henvee were hasband and wife
produced...He approached Inr: henco men were born.
She verily retlected : how can he approuch me, whow
he has produced frow bimsclf 2 Alus | will conceal my-
self. Thus she beeame w cow. the otber a buit. He ap-
proached her. Hence kine wore born. The one became
» mare, und the other a siallion. the one o female §38, tho
other a wale as«. He approached ber. Hence the one.
boofed kind was born. T'he oue becane a fomale goat, the
other a male gout. the oy berawe an ewe, the other a ram.
He apprcached her. Hence goats and shevp were bdrn,
1o this manner e created every living pair whatsoever
dowu to the ants. -

“He b:ow : 1 am venly the vrention: for 1 created this
nll. Hence the name of creation. Verily he who thus
knows (that is that lis Aomun is the world) becomes in
this creation like Prajapati’™ 1, iv. 3, 4, 5,

We caonot afford to pause here to consider iu detail the
meaning cf the allegory Lt its genanl import is plain,
It ceseribes how one becarmus muny as soon =s it became
two through the force of spacc, time and causality, how
wisery sprauy with division il how that misery is cuea-
ble onty tbrough the kuowledge of the identity of the
ove and the many. Thut acidye whiclh ereates two ont
of oue creates tho many also is deseribed in the following
words by the great Tamil sage Thayuminavar. “ When
the seuse of ' 17 takes possession of uny, the world—=DMaya
spreads outin wonderful diversity ; und who could descrive
the ocean of wiscry that springs ont of this 7 Flesb, body,
organs, inside, oviside, ali-pervading ether, air, fire, water,
earth, mountains and deserts, vast successions of visibleand
invisiblo things rising like mountaiu chaivs, forgetfaluess
recollection, waves of grief and joy or the ovsuu of (elu.-
sion, actious that brecd bew, religious with various
prophets as their founders :o cure sins, gods, bbaktas,
sastras and methods and di-natations to support them.
Al !one might more vasity ¢count the sands on the seea-
sboro 1han tell this battalinn of esils springing all from
one primary cause of this false sense of separnteness.”

The coro for our misery and the ouly wpasi. that is
‘abrolute awd Hual' s then the removatl of urm"yu i
ignorance, If that bo removed its chiid abankira the false
sense of * 1" will dic. nut in the Janzruage of the Adhyatmn
Upanishad, the Seld will shine of its own uccord, frecd
from Abunkira, like the moon freerl from an eelipse,
Gndua or wisdom thew ix the panacen for the jlls of
life. *'Awake, arvise! scek oul the great oues and et
understonding!” says the Upauishad (Kath, Ups, HL
14). ‘He who obtains wisdom 1n this life obtaing
immortality, Great iy the loss of him whbo dous not
obtain it in s hfetime.  Those licroes who behold
the soul in all they sce have this world and live in inunor-

tality.! (Ken. Upa. i1, 5). Nothiog but kunowledge of
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the Atman ean give ns salvation.  Says Thireminavar
“‘Camngh one lfyos the lifo of a Lhakta, goes on pilgrimage
vount the whede world and buthes in the sen and tn the
vivers., thonzh.one does penance checking hanger aml
thirst in the midst of fie, thongh one ratistics his hungo

with falien leaver, water and ane and keeps a vow of abso-
hita silonce, though one lives in inaccessible tnountain
caves, thongh ove cleanses his veins and arteries thrangh
vone powers, thongh one controls bis brenth and drinks
e neetar from the moon in trance, thougl anc imukes
his: little body live for Kulpas, though one might
o wll these, can salvation be attained, O blissfnl gury

exe2pt by wisdoin ¥ Tu the same way the Mandakn Upa

nishad says, *In the midst of ignerunce, fools fancying
themselves wiso and learned, go vound and round, (f.e.,
frow Lirth (0 birth) oppressed by misery, as blind peopls
led by the Llind. Funeying oblations and pious gift ta lead
to the higliest, fools do not know anything good. Having
enjoyed on the high place of leaven which they gaired by
their actions, they enter this world or one that is lower.
Those again whq with subdued scuses, with inowlsdgp gnd
the practice-:of the duties of a snoyasin (s.e., ona that
koows the mipreme) “in thu forest follow snsterity, .angd
faith, ‘go’ Treed  from »sin tbrough the saun (by the
northern pathor jndnanuirgn) to where abides the foamor-
tal spirit of idexhauatible unture” 7That nothing, but
grudna or wisddom can ‘briog aboat salvation is1c eabadly
emphasized intha Upanishadsand Sankara has elaboratel y
proved that gndna, not karmu, cau diredtly securs salvation.
la thisyonoectivn the foliowing discussiou ({reely rondered)
betwoon the paru und the disciple from that wonderfol
Tanil book * Thy Kaivalyum’ will be foand interesting ;—

Disciple —Will not guod acts themsclves reves! the
Brabhman ?

Where is the uecessity thun for Vedantic io uiry ¢

Guro :—If you want, my son ! to find ont tho real wan
beneath u mask, what will be the good of your runaly
atd leapimy and jnaping and standing on your hénd
mnl dancing upon w high  pole, instesd of  watchlog
lus movements und observing his actious nud natore ¥ 1y
the same way the Self cannot be koown by merely the
study of -the sustras, or by the performance of sucrifices
wdd punances or by mauntras or by ceremonies or by
fueding the poor.

Discipls :—A dirty glass, O holy father! can only be
cleaned Ly waxhing it with ovo’s hauds aud net by mere
intallect ; -in the samo way should not the iguorant mind
Lo uleuned by karmas rather than by tugoiry =ud
wisdoin 2

Gura :—AMy son, in the case of the glasy the impurity
is real, (b in the cnso of the mind the smpurity is false
fur 1t only falsely thinks itzelf soparate from the soual).
In the cuse of a pebble an the other hand darkpess o
imputity can only be wureal, nicvely » shadow. In the
lormer cave pliyeical means like washiog, &c., are requived,
i [he Lacter, the mind, slose will do to know that pebble
is really pure. o the same way ignornpee of the mind us
to Iis own uatore can on! ¥ bo tonaved by gadua or
wixdam,

But what is guine* Says tle Nirdlambopuniahad

Gudni consists in kuowing that nothing in the phesomen.
il world exista gpayt frota Chaitanya or the Brahmau-whe
is both the sevr and the scen, who pervades all things and
i% enual in thein.all and whorenily is ot of diverse forms
like pul, cloth,. etc, and realising the Self through
sibdning tho svnses, serving the gurs and hearing und
wieditating on the Ntmun and by practisine {he Sidhaoa
(luemne) tnught by thegnru for rerlisation’ Thisis perheps
the best and the most complets definition that has been
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given of gnina. According to this defirition, goava in-
volves first a clear intellectual grasp of the nature of the
self throngh the most searching inquiry, and secondly, the
realising for oneself the trath through the grace of the
ruru. Of course we e¢au here confine onrseives ouly to the
intellecctual part of the subject lenving the second part
which consists in practical realisation to those who care
for it. Aualysing the fieat  portion of the tleﬁnitipn we
sec that four important statements ave involved io it, (1)
I'he seer and the seen are both of the Pragndna or Chai.
tunya. (2) Thir I*ragniina pervades nlland at the same time
has no limitations of name and form. (3) Kven things that
ave different are really nothing bumt Pragnfina, in other
werds the differeuces that exist nve only illusory.

‘It may prodably be nsked here. ix not this definition of
gndua too wiie? ls it not unough o ey that gnine
consisls in knowing intollectnally and then realising
through experience that the mingd ot rather the Jiva is nol
differeat but identicai with the Atwan ? Is it also
. necessary to say as the definition doves that the seer, the
seou aud Pragnina are all of them ung, in other words, the
Jiva, the world and the Attoan are &1l in reality onc ? The
prime causc of our migery is ignurance of the fact the
Jiva and the Atman ave identieal. To cure this, is it Dot
enongh to prove the identity of the two, is it siso ncees-
sury to extabhish the idantity ns thie definition involves, of
the three, the Jiva, Tue ftman wnd the world? We reply.
ves. In the first place the happiness we scek or the Self
within, we bave already seen (¢chap. II), muat be eternal
snd fufinit as well as perimancat wid all-knowing. There-

fore it [ollows that there can be nothing ontside thia Self.

To say thut the world is not the Atman is incousisteut
with the conclugion that tho Atman is infinite. To fur-

ther strengthen our position, let ns approsch the question
frrom another startmg point.

We have alrcady established (chap. III) that the Jivi,
the ioner man whbom we have been loosely calling * mind’
ia uot esseutially diflerent from the Atman, and that.it is
miserable, hecnuse it is ignorant of its real vature. Of
course, Manas, intellect, will, Abunkira, and the Sakshi
or the witnoss, all perform different fouctions, bat it is an
nxiom that difference of funclivus does uvot niean differ-
euce in nature or essence. Onec.mau muy at oue and the
same time Lo the husbaud of his wife, the ron of his
- Father, the maater over his servants aud the servaut of
his master, similarly Peagoitna in at one und the same
time Manas, intellect, will, Abankara, and Sikshi, the wit-
ness. But what is gained by proving that the mind is
really Pragnina if its different functions are all real aud
have to be performed? The capacity of a hasband is
different from the capacity of 2 sevvant and i will be
ridicnlous to confound the two thongh tbey boih belong
to the same man. 8o what good is there in proving that
the -Iiva in really the Atman and therofore all blissful, if

it hins to perform different functious and wauder and make
itself miserable ¥

nod compelled to be poor, what c¢an | dc bot beg and be
miserable and of what use is iy wenlth to me ? Similarly,
iF the Jiva be eotnpelled to pevlovadits five functions which
necessarily thsperse its glory sl sk it miserable, what,
8o 8 it ta prove thnt itis it it< matare happy ¥ Its happt-
ness ,is then like o treasure guuvded by a bload. thiiesty
derfon,  Treue; bot i it really compelled to pesform the
dilferent fmnctions ¢ Can it not avoid them ?  1T'he reply
i8 natorally how ean it, #o long ax thero is the world from
which it cannot but tako impressions, analyse thom, act
npon them and eat therefrom the swect and bitter fraite

I mag be really and tu law a millionaire
bot 50 long as I am kept out of it by an irresistible power

of life? A mancavnot help being a husband, servant and
mastér, 50 long as there are wives, masters and servants
outside him. Similarly, so long ax there is a world ex-
ternal to the Jiva and with such vast differences as we
bebold in it, bow cuu it escape being nttracted and re.
pulzed and distracted by it? As Sw.imi Vivekinanda
says ‘ this momeut we are whipped, anil wheu we begiv to
weep, nature gives us a doliar, again we are whipped and
when we weep natore gives us a piece of ginger-hread and
we begin to rnugh aguin.' This is how the world deals
with ns; and what good will it be for us to know that
oor real wvature is all happineas if we caunot escape
being played upon by the world in this fashion?
The only poasibﬁ.- way of effecting the desired escape
is to know that the world ix nothing outeide our real
paturo. Flying away to forests, burying onrselves in
caves or cloging np our eyes and ears cavnot save us from
the world. The forcats and the caves are themselves iu the
world and the abutting op onr renses can be no remedy
for there is nothing to prevent ns from dreaming. The
ouly ible way of escaping from the world in by kuow-
ing that it is not the ugly thing it seems, the methodleas
madness it appears, the tyrant which it seetna to be over
ns but that it also is 1 reality the Pragniua and therefore
identical with oor own real nature. *He who sees bim.
self (i.e., the real he, the Atman) tu all crestion aond all
creation in himaelf does not go to disgnsting states, bat
becomenr liberated. Wheu a mau beholoa all beings as his
owu Self; in that stete in which all beings have hecome
to the wise man bis own Self, theu to aucg‘: A one % ho be-
holds all alike, where is delusion, where ia grief ¥ (lsa.
Upa. 5. 6.) Asthe Brihaddranyaka Upanishad pictures.
quely pnts it, * Prajpati was afraid, fore tan when
alove is afraid, He tﬁan looked round : since nothing hut

myself exists, of whom should I be afraid? Hence his

fear departed : for whom should be fear, sincs fear arises
from another.’ There is no way of escaping nature’s
tricks nnless we examine and ascertain that the world
is nothing outside our miud. It has its existence only
there. hen there is auother, natorally there is fear,
we become subject tn attractiou and repuilsion; we at
ouce get Jiable to he played npon. It followas then, that
to establish the identity of the Jiva aud the Atmau will
be of no avail unless it includes also tbe identity of the
world with them. Here will be seen the wisdom of the
definitiou which says that gudna consista iu finding oat by
reason and practical realisation that the seer, the seen
and the Chaitanya or Pragniina are all one. .Until the
realisation of this grand unity comes, there can be no
escape from the world and no cessution of the functiona
which distract the mind and prevent it from beiug happy.
Hero iu this conuection, let ns read a chapter from the

Upauiabiads.

The question is put. ** Whom do we worship as the
Atman? What is His nuture 7 aud the answer iz ** He
ia that hy whicl one sees formn, by which oune hears souud,
by wlhioh oue apprehends smells, by which one expresses
speech, by which oue distinguishes what ia of good
aucd what is not of good taste.

“Tho heart and the mind, self-consciouns.. -, pride
of dominian, discriminntion, good srense, knowledge of the
sastrax, oudersianding, perception, thinking, the power of
ewdarance, svnsibility, independeunce of wind, recoliection,
deterwifftion, persevernnce, the will 1o live, desire, sub-
mispion, nre all names of knowledge (that is, they ave all
differevt aspects and fuuctionsof the same Pragninn.

“This Atman is Br:bma, this in ludra, this in Praja.
pati, this, all the god: aud the five great elemcnta, Karth



118 - - THE AWAKENED INDIA. [Avein 1897,

— - mr—- — -l mom Skl e mes B SR ek w - wwr ek om B

Air. Ether, Water and Fire, thig, adl those which e
made up of fractions of these clements, this is tho cuusu of
all what is born from eges, whe! i~ born froin the womb,
whnt in Lorn frum the heat, whin: is born from the sprouts,
horses, cows, tneun, slephants.  Whatsoever hus life—what
moven an foot, what moves hy wing aud all that is -
wovenble-—all thir is brought to existence by kuowledgo
ngnﬁ-N etram ; is foundued ov kuowledge., ‘The world
is .brought into existence by kuowledge ; knowledge i3 the
fonudation, Bramha is kuowledge (Praguinu). le, Vama-
deva. having by that knowledyre departed from this world
and iu the world of Heaven wbtained all desives, becoame
immortal, became immortal tAitareya Upa. Ch. 11, See.

3.)

According to this Upanishad, uot merely the inaer nan
wbom we have been calling tbe mind and who meore
correctly shonld be styled the Jiva is the Xtinan, bat tbe
whole Universe ; * The whole world is bronght into exist-
ence by kunowledyge,” says the Upasnishad. *Knowledge
ia the foundation, Brambus is kuowledge. ‘The ward
‘* knowledge’ br the way ix apt to be misleading. The word
in the text is Prsgnins, for which unfortonately there is
no proper Eoglish equivalent. Kpowiedge and couscions.
ness denote fuuctions more than the snbetance, and
generally iuvolve three things, the knower,. the known
and the act of knowing. Pragnina on the other hand is
po fnnction. 1t is the thing-in-itself of which knowledge,
conecionsness, &o., are fnvelious, we shall therefore
adhiere to the word Pragnina ju future. Tha above
passaga from an Upanishad of the Rig Veda tells vs in
the simplest and the most direct form possible that ali
that exists including you, me. animals, plants and stones
are a}ll modifications of the same Pragnina, * sparks from
the same furvace’ as another Upavishad puts it. 'I'bey
are waves, hnbbles and frotb of one vast ocean of conscions-
ness, and as such nre different only.in name and form. If
we ancceed in proving this bold aesertion of the Upani-
shads, the theory of the Vedints wonid be compilete.
The full tratb, however of the grand nuity of which the
seers speak, could only be grasped hy actual realisation—
Saksbitkira Apubhava. TheRishis spoke whatthey know ;
bow we have to begin at the other end ;: we have to know
what they spoke. What weretruth to them are theories to
us.. We shall first inteliectnnily examine and understand
them, and then proceed, such of ns as are allowed, to seek
for ourselves independentiy to realise in its full glory the

nd unity of which the Self-intoxicated seers so rejoic-
ingly speak.

(To be continuned.)
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True Greatiness ov Vasudeva Sastry.

Sy T. C. Narvagasax,

CHAPTER VI,
A timely expedient: and very angry with Nature.

The third person who interrupted the edifying couver-
sation between Mr. and Mrs. Wild Cat was a neighbonr
of theirs, n pretty remarvkable man in his owwn way. Our

'world is full of wonders if one has only the eye for them.

‘The littie story we are concerned with béing & chip of
the great world-block, has its own sbare of these

wonders ; and Sundarayya, for that was the name of the
stranger, was unndoubtedly ome of these. For he

haud 1w b o genius for  wtsehitefomnking which endowod
him  with the gloviens surmmmo of Nirnda, the cele.
brated bard of the Indiun Olympus. Sundarayya, while
veturniug from the pullnted house of the late Krisbna
had noticad the sutky fuce of Nayauna lit up with an
unusnnl moontight. To go home, to wear a dry cloth,
and reach Nuynuua's houso were all the work of a few
minutes and tho scif.olected member of God's deteclive
police was busy caves-dropping when the * Wild Cate’ were
gloatingg over their ealculatioun, When the great reerct
*that fellow Krishna is goue and so our child Muottn will.
bu the beir” with a xipnificant “you understand” adided
to 1L, was uttored, our fricod Sundarayys was therv wu.
observed. He would iave continned where bo was tili
the wholec of the - conspirucy wons unfolded, had he nut
fenred that his preseuce hud begun to be suspected. To
r.end matterr thercfore, he toldly advanced into the
mternor of the house and nasked Nayanna for sunff. This
little powder it may here be mwentioned has all aloug
pinyed an iwmportant partin social politica and ‘bas
often brought together iv close hand-to-hand relation the
Brubmin auwd the Sudra, the Zamiuvdar and his dog-
keeper, the Dewan aud his cook. This wonderfal leveller
of privileges as well as prejudices was now invoked by the
intruder as su excuse for hia introsion. Nayanna's wife,
aa soon as Suundarayya entered, withdrew according te
custom and the latter sat down saying, “ Sankara! how
tired 1 am ?* Nayanna also sat down and asked ** why !
what is the matter, wby are you so tired?” Sondarayyn
replied, ‘1 had a very hot quarrei with a beggar fellow
from Madura.’

Nayunna :—* Wi wae he.? und why n quarrcl #

S. :—* That feliow, it seems, is a relalion of that cuisuid
widow Lakshmi and claims that all Krishoan’s property
must go to her and her devilish father. I gaid ‘there ars men
who will take care not to let a single pie go to her,’ got
exceedingly angry aud ebused him ontright. These
Madura.men sre wicked. What do you say ¥

N. :—* What right have any of these Madura fellows
the property ?°

S. :—'" Sorely there are claimants enough here.”

“ Clnimanta !” roared out Nayanna “ Claimants! tha.-
is-only one and he will gel it.”

S.:—Yes, you are right, there is only one and that,
of conrse, is your relation Seetharama.

Nayanna's face and eyes became red with rage. *1
‘bave calenlated, I have calculated,” he thundered out,
** Let Seetharama or any other devil approach it. 1 wiil

cut his throat. It is mina. I am its master,” **Youn'

how!” interrupted Sundarayya. * Yes, | mean, oot me
bot—" '

At this stage there was heard a loud scream meI the
kitohen side, and Nayanna finding that it was the voice ol
his dear dirty boy, ran in to see what the matior wax
Subbi was husy thamping the little imp in the kitchen
Nayanna exclaimed, * My deur! my dear! why do you
beat him 807" but the thumping only increased iu reply
and the boy screamed londer and louder. Nayanpua aguin
remoustrated and Subbi gnve him the following sweet
reply loudly enough, ** What do yon care what 1 do
with bim or how the family goes ?  You have time ouly
to talk sbout your plans and schemes to every fellow that

asses in the street. Youn bhava got so yonch work to do
ere ; the calves are dying with thirst; leaves and vege-
tahles bave to. be brougbt from the gardem, sc many
clothes have to he washed ; bat yon keep talking and
talking, idlo that you are; and ihis little fellow worries
me for fo0d; how to feed bim without leaves P You cmre
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ot about these thinga but keep talkiug to all the men in
Lhe street,” and repeated the thumping operation upon the
child’s back. Sandarasya licard these words whioh waere
spoken loud cnough tn veach at least two housea and
shrewd as he was, fouud that he wns outwitted and that
he mast wait for anotber opportunity to draw forth from
Nayanna all hiv schemes. The fact was) as our readers
wouald have guessed, Subbi was hearing from the kitchen
ull that pussed between her hushand nnd his frieud, and
seeing that the former was foolishly un the brink of divulg-
ing what he described as his calenlation aud what we
might call his speculation, 1esoried to the thumping ex-
pedient to draw away her hushund and avert the danger.
Sutulavayyn knowing full well the meaning of the device,
thought it best to withdraw, saving, for formality's
sake, * Nayanna, | g, 1 hLave got some bnusiness,”
and vowing within himself to make what he ecan of
Nayanna's plans. Sabbi ioudly holted the door on his back
and treated her husband to a severr cartain iectore on
the foolishness of divalging one's phus about praperty to
nien in the street, especindly  to Sundarayyua.  After this
lecture he was placed umler a sart. of quarantine indoors,
teat he might bhoe too communicutive.

(6t us leave for a while the Wild Cats (Myr, and Mrs.)
and the good people of Dindigul to themselves and run to
Madura to sec a friend ofours in whom we arve greatly
interested. That it is Jate in the might, and tbat theve ia
st now no train running from the one place to the other
are no considerations with ag, vor is there any fear of our
sleep getting distnrbed, forin a nocrel which is a deeam
within the long dream of this world, being Prafibasika
Salla as the learned Vedantins wounld put it, we all see
and act with our Sakshma farira, the svhtlo body, and

“though without hands or fret we uare the swiftest of -

upproach, though witbout eyes or ears we see and hear
everything, though onrselves uncomprehended, wecom-
prehend everything kuowable.’

The means of transit and other things thas cheaply
sottled, we reach an upstair-fiouse at Madura which we
rendily recognise as that of M.R.Ry. Narayana Iyer Aver-
gal, Dewan Bahador, ¢. 1, ¥. The Depaty Collector is
fast asleep enjoying perhaps in the astral plaue his titles
and his gubernatorial interview. l.et us pass by, elowly
for fear of distarbing him and his family, for our
businosrs just now ie not with the sleoping. We reach the
open apace in the upstairs, and there to onr enrprise
find » young man eeated in an armless chair, all alone
in that dark midoight stering at vacancy, self-ah-
sorbed ; his young and beautiful cheeks are wetted with
tears gently flowing from two dark big eyes, his lips ara
Rrmly knit to each other ; one arm listlessly hangs over
the chair and the other supports his bright bat drooping
face, itself resting oo his thigh. His dark carly hair
spronds uncared over his shoulders like a black cloud and
lie knt cross-legged, the very picture of melancholy, Al
nature was still aa if it respected griof. The sky was
pertectly silent with its silent conclave of stars.  Below,
there was not a mouse sticving nud  the silence of the
midnight was enhanced by the darkness of the honr
which muude 1t nlmost deewdful.  As if still inore to
heighten the effect, some <durk mouster clouds were
carcering u the henvens and by turns swallow-
ing ono smunother ke moumiain sankes. The temple
towers stood enveloped in dnrkness like colossal Jiita-
mnnies and one ol thewm in particalar--an inenmpleto
tower with the old old tradition abont it of heing
presided over by o demon-god repated to have
delivercd up to Desth many nn unfortanato man retarn-

“mkill

. Yourself and Krishna to be
'you, never £o.see each other more! Is this life ? Who had
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ing by midoight from the arms of clandestine love,—
was iw ibs nofinished state, cnoogh to have frightened
cowards into demoniac possession. Buta few years ago,
it waa the popular belief that the tutelary demon of Lhis
tower woulg nover =affer it ta be conpluted, that it was
loft unfinished because the cock crew bhefore the spirita
which wuro eangaged in its buikling conl! complete it, and
that repeated human endearounrs to conpletc it had oroved
fatite. The great tower has now been completed bnt
there is the belief in its terrible goardixunship;
on Tuesdays and Fridays it ix gnarianded from-top to bot.
tom, and peoplo with the Hindu couscience in them, would
not dare pass that way or ever see it in midnight hours.

But in Sreenivasan's heart. for that is the name of our
yonng friend, there was no fenr. In his heart of hearts he
defied death. Ha would be thankful if death wonld remove
him from a world of injustice aud wickedness, where, as
he thoaght, all the enjoyment went to the wicked and all
the auffering to the gnod and the god-fearing. “ Coaid
there be a god,” he argued. * who would suffer harlots to
thrive aud drive angel-like Lakshmi to wideawhnod and
lifelong mieery # Is such u world worth liviag in where
an innvceant and virtaons. rod.like Kvishna is snstehed
away in the prime of life? Ah! Krishna, my sweet end
only friend who was solscing me in my grief, whose one
aim was {0 woo me out of my melancholy and fumiliarise
me with the bright aide of life. to lose yon and survive !
aud ah (' Lakshmi, the sweete«t wile that ever man had,
how often has Krishna spoken to me in secret, of your in-
estimable.virtues, of your sweetness, your love, yonr kind-
ness to all that lives, the beauty of your family relation.
-ship, the poetry of your life, the angelio philosophy yon
inherited from your father to which, though we did nod
fully comprehend it, you tuned the least of your aoctions |
nacted ouce and for ever,

the right to send us into this aud torture up this-wise P
Are we suoh born slaves to fate? Where is the sanction
for sﬁh& Aycanny P To say that God's ploasure was s0 and
20— ! where is that devil who gloats in suoh hnman
‘misery; fych torturing of helpless creatures P The world
ia:-theiwakst jobbery nature, the worst swindler, it
cheats.ns; fools that we are, at every torn, now beating
ys withi'worn shoes, now patting our heads and patron
jxing” dg=eq Tascalish Vivien, a siren ocoaminir we I
toaking?pigs of us. These suns, moons and sjars, d
wrorthlogs’ masses of matter sll rolling forward into

aight_becsuse . their t great grandn . JATTOW-
_mgoning.iﬁﬁtm bamhem so, aad rolling backward

out of .gight once again because Nature would have it
80, these are the great luminaries where gods residei
Apd theye men innumerable ali sloeping and snoring
becaunee the old devil bade them; and rushing out inlo
life, next  morning saying ‘1 alept, end [ woke, I can
do this, I can do that. [ have done that and so on,’
This meaningless ' [' with which everr man starta up
like & ghameless jackdaw is Nature's mischief. Nobody
ever does anything himsell, whether man or wowman o
animal. . It is all Nature, Nature, Natnve. This Nature
harled this me into this life—diove awny that Krinhna ont
of it and has hroken [.akshmi's innovent and faultlexs
heart. I do snot wnnt to live. If people say 1 must be
born agsain, why shonht 17§ shall put an end to myxelf
and then let me see where thic powoer is that can again
start me up into the mud ‘ourse which foolish men call
litc and the wiso should ¢all death. Let Nature dare :S-
pronch me.” He unconsciously roared out these tast words
and violently stamped :is foot on the ground.
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Just then there camo sashing up to him, as i fright-
encd, s young girl of ubout I8 years of age, her lLair all
disbevelled and ber dreas in wild disorder, and cluspedd
him in her armis erying = My dear, My dear.” * Stand off,
thore in no * dear’ here, anywhere under the sun or above
it. stnnd off " cricd out Sreenivasan and pushed her AWy
“1 have got frightened, my dear, don't t1eal me wo,
wy dear,” cried the pirl snd again embraced hism and
wept, ber tears rvolling down o Wiz barvad Urenst.
“1 wm cevy wmuch alurmed ;1 awm very moeh slarwmed.
claap woia thy arms und comfort me my dewr”, nilded the
girl slmost sobbing. We seemn to know the girl; have
we nol gean her wu Vasudevs Sustry's house once with her
mother just before the torrible Ananammal’s mrvival froo
Dindign!l? Yes. She is Rukniani, Dewan Babador Nares-

na Iyer's danghter. Srecnivasan, jnst now 8o angry with
Nature and her ways, 15 theu the Deputy Collectar's son-
in.law.  When Rakmani took vefage in his breast, and he
felt her huart best wildly with fear, he relnetantly butgently
laid bis arms round her and gronnd bis teeth with rage
saying, " 1t is Nature driving me mad; why do you thus
come and trouble me ¥ ] shull bave nothing to do with
anybody. Yoo are all Nature'sslaves, but [ will be nonpe.'
“My Lord, when I am frightened, is this bow you would
treat me, to whom shall I go for refnge if not to you #
Where is your wonted kinduess gono? Soothe my fear.
my desr, I shall tell you all. ~ Firstlet us go in, 1 as
afraid to be here in this dark midpight.” Sreenivasan had
to suspend for a rmoment his rage against natnre and bhad
to go in. A woman in distress melts the stoniest heart.
They went into Lhe ball, the door was closed; n lamp was
lit, and Rukmani, comforted and assured thut all was safe
looking up at hor husband. said, ** My dear, is this how you
will leave me slone? I don't know how long you had
beeu sitting in the dork alone before I found yon. I
dréamt & dreadful dream which found strange coufirma-
tion in yoor condnct.” * Yen girls are the silliost things
in the world,” mnttered Sreenivasan; * was it only, anly a
dream that frightsned you so, what was the dream §” %}
dreamt.” began Rnkmani, " ah, horrilile! that vou had
desorteé me avnd leaving me nlone in the bed as Nala did
poor Damayanti, fled away into the solitades of the
forest, and there, got up a precipice overbanging o dark
fathomlcss abyss and was abont to fall down into it with
& view to put an cud to your life. I seemed somehow to
find you. Just then ] sven heard you say, ‘] will now
kill myself and let me sec which devil can bring me back
to life,” Just st this critical momeut I heard some one
roaring and etamping on the ground which cut off my
terrible dreams. I woke sud whev io yoor place I saw
tho empfy bed and unpressed pillow I got awfully afraid
and rap out screaming aud found you where you were
Ab! what a bad mght!” *A very corious dresm
certainly,” interrupted Srcenivasan, * I really did want to
ket rid of ‘this wicked und tyrannical Nature which has
enslaved ue, and I did suy, ‘I will pnt av end to myself
und then let me sre where the power is which could start
me up into this life agnin.’ Nature is g hombug and 1
wabt to get rid of Ler at any cost.” ** Will yon leuve me
miserahle, my dear ?” replied Rukmani weeping, “ is this
the way ta escape Maya ¥ Even frnnt sages like Vasighta
lived with their wives.” “ I ghonld like to know how the
both lived in the world and escaped the devil Maya, It
iv al) nonsense.” “1do not know it well, nmy dear, but gucle
Vasudeve Sastry ssys ' By the congneat of miud alone is
the couquest of Nature attained. Nature or Maya 12 simply
one's mind, be says ; and when one snbdges the mind he
becomes immortal. Only & few deys before sistsr Lakebmi
became so miscrable, he uitered to me some versesio which

a——

& gago says of himself * | wmn always imniortal, | am all
knowledge, T am all blixs, [ am beyond wnture. 1 am not
the body—lhow could 1 b born 7 1 am not abaskara. alse
egoismi—how conld 1 be rubject to hunger and thipst ¢ !
am not the mivnd, so how could 1 be subject to passions and
zriof 2 L am unt an ngend, 20 how could there be slavery
ated fremfom fur a2 Srinivasmin replied © [ tou have read
such things, but it is o1l talk, talk ; whero is tha man who
bas actmally gone beyond nature and rent the veil of may:
and whe cares not whnt happens, who thinks himsslf im-
tortal evon if the lkaly dies 2" Rukmani said, * T bave
heard unclo say there nre men who care nuot whoether the
run is kot or eool, whether fire burns upwards or down-
wurds, whether they are praised and worshi pped or kbusel
and beaten or even whethor they die the next moment or
hundreds of years after —but oompese youraclf, my dea:,
and sleep, for you have hud uo sleep and we have to get
up carly. Onuly assury ne, my lord, that you will not
desert me, that you wili not once aguin expose yourgelf 1
the dark midnight.” A sort of consent was slowly wrang
oant from Srvinivasan who desired to be left ulone, after
which his wife began to sleop. * To subdue the mind! the
mind is already too subdued and slavish,” he remarked
to himself, once again fell into a fiL of meditation
which fortunately terminated in sleep. But even hix
sleep was philosophical, for it was a lung dream in
which he met a great Yogin who spoke philosophy
to him and gracionsly undertook to initiate him into
the mysteries of Yoga. He was about to become tke great

Yogi's disciple when suddenly be was ronsed to witness a
strange occurrence.

Che Sages of Fnvia.

\Continued from page 108.)

aad bring a marvellous harmony, the upiversa} religion of
head and heart into oxistence, uud suck a mao was -born
«nd I bad the good fartune to xit noder his feet for years.
The tims was ripe, it was necessary that such & mau

should be born, and he came, and the most wonderful part
of it was that his life’s work was just near a city whick was

full of weatern tboughts, which had ruo mad after these
occidental ideas, s city whick had become more European-
ised than avy other city in India. There he was born, with-
out any book-learning whatsocver, he could not write his
own nawe, this great intellect, never conld write his own
name, but everybody, the moet Lirilliant natea of onr
unjversity found in bim an intsllectual giant. That was
A curions man. ltie e long, long story, and Lhave no time
to tsll anything about bim to-night. "I had better stop,
only mantioning the great Sri ﬁunnkrishm., the iulﬁl;-
ment of the Indi sages, the suge for the time, one whose
tsaching is just now, in the present time, most beneBicial.
And mwark the Divine power working bebind ihe man.
The son of a poor priest, born in one of the wayside vil.
Jages, noknown and unthought of, to-day i8 worshi ped
literally by thousands in Farope and America, and to-
morrow will be worshipped by thousands more. Who
knows the plans of the Lord ? Now, my brothers, i you
do not ses the hand, the finger of Providence it is hecanse
yoa are blind,born blind indeed.1f time comes,«nd avother
opportunity, I will speak to you about him mare fully,
ouly Jet me say now that if 1 have told you one word of
trath it was his aud bis alone, and if I have told you
a2y things which were not true, which were not oorrect.
which wero not beneficial to the howan race, it was al
mine, and on me is the responsibility.



