W W

YOL 1.7  AUGOST {897. [ No. 2.

¥‘
l
Sk
!
;

Free-Will| vs, Fatalism . _ : .. 13
Privilege- -
By Swami Viebaraada. .. 16
b |
Life of Salnt Vayilar
By a Rerluse .18
lswara and "rabhman -
J. J, G, 18
{ Thoughts on the Bhagavad-Gita 18
Time how far Real 20
Al B 4 The Beach
_.-".' ’_/:-5..'1 By a Sctstip e 21

~ 2o True Greatness or Vasudevn Sastry

et Chap. IX. 8y T.C, Natarajan... 22

527200 | Reviews 23

::;:___—r News and Notes 24
s —




Lo

THE AWAKENED INDIA.

\

[Avcust 18978

We bnve Leen supplaa.

HINDU

Lo,
Fuce Salid, Nickel &

ventre Makeden Pupeuts iy,
(3, F. Nivkel

Cenclions,

“THE WEALTHE OF INDIA.”

A monthly journal of Indian products, industries and trade.
Mukharjec.

most of the matter is contributed by My, '\
r. 1. s, Full of useful and practical information of the above
subjects, which will open the eyes of the public to the vast
uideveloped resources of Iudia, teaciiung educated youthis how
- to obtain a profitable and independent hivelilicotd. and show-
Cing every one how money can be earted.

T
FiL IR

Annual bubau:l]tmu Ry 3 inclading postage.

-1111)}3' to Manuger, " \WEALTIL OF INDIA
- 1446, Lower Chitpore Road, CaLcuTrra.

Swami Vivekananda Series.

PART L.

(Containing -—(1) His Lectures in the Pacliament of Reli-
gions, Chicago, America. (2) His Lectures at Hartford and
at Brooklyn, America, (3) Another Version of his Lecture
at Brooklyn. - {(4) Is the Soul Immortal. (5) An article on
Reinearnation. (6) 1lis Lecture on the Ideal of a Universal
Religion. (7) The address of the Malharajah of Khetri sl
Swomi's Reply to it. () Reply to the address of the Hindus
of Mucw s (10) The Song of the Sanyasin.)

Price 1 1{ pee with n portrait and Postage T anna.
Lite of Sri Rawakrishna Deva.  Prrce Tanns.
A= Swami Vivekananda in Fugland 1885,
B-—Swami Vivekanunda in Englund 1894,
{j;---Sw;ilni Vivekmuaapda oo Tndin 1897 (Some parts’.
Yo clonrina Yoea {Macras Edinon), |
l-:;—--kumi Viivekannoa

AL B D KD &

At Uen o,

Pt eueh,

o

Cbrree bannn, Postiawe

Swan'w leetures in the Parllamoent of Religions {'unl’-nining

150 nages. D'rice 8 ax, Cloth Loond 12 00 Pastage T nnna,
P'ublished by SO0 MITR AL
N Navaw Churnd Dutl's Lave, Beador: Streef,

CALCUTOA,

H. H. Maharaja Sir Shahu Chhatrapat:. G. €. 3. I.. Kolhapur.

Unprecedented Hindu Watches for Rough ﬂear‘ and Presenta tmn'{.

s Sindes gt Dcoasttient s of '
;._nu:;z 111 the varwns tf .n 1I.n- Gl Tiis Country sabi=bngtery resabts e fmmnw Accitmey, Soliubity, I_}umh]ht:,. . .
It i~ impossilde to meke Koown adl i Lartilies ¢f Newed s i Winehes by any Lnlnlnunea Ut wWriLings,
ol thuse who have nethadly sy
the Wrhteh Teade which hns over oo bopimabodd >teb nn ungae uh nned sceess B nl! rhe wardd, e

Copgstlermg the epmlgnatien of ndovnttnzes, wie uu—-h fnor bR3bed e It vt
“UNIVERSAL® WATCHES -
i the cetitre snceed pictuyes of SEHTY A ALVAT |1rul te N EST ey
Silver Uase B= 186, Xorhie Silvey Onee R0
HINDU * PRIZE” WATCHES.
Gaarnnioel 2 tie d H.n:-
dilcer Caso Rs, 1A

ALV Watches nre cateladly exnmined miul resnline o Dotore spespaleh, eneh being m':;-,:“ﬁhl ihonuent tnee mi
UNEYR Almre spronyr n il oatduss o owith elng bopaontded AT Y R AT

e oo L - - —_

BY SPPECIAL APPOINTMENT Ty

bt PATRONIZED BY H
= H. 11 Maharajn Krishnaroj Wadiar Bihadmr G C. 5. 1. Myzore g -
ol LN _, ~
o IMost of the Prmces and Chiefs of India.
% _

T crbrher of yveses witls watohes, *

thatie enn ity oy Hp e mte tTan We aboo o litew of HILY Gtlmer lm\E*Ih' =3

e T it ittt gk,
Seeotal Huanlds, Bolil Fieures

tiaarnitecd Lo 6 yenrs,  {ipms
A e B 250, B! -
£ ofgd I{mntm ninl W IR Imhl Eoares, T Religions ”UIH.‘HH

Foevidg, Enataellead r!an

b3 ta My, Lol Bs. i

Nilvier U Hn LA T

e F=k o to s pagvi of Indi, 13rma s _-

Rejmiringe Dejmrtpents in Tathe 2
ILLUSTRATED CATALOGUE FRER

G. B. NAIK & CO,,

RETAJIL, WHOLESALE DEALERS AND
BEYCULLA, BOMBAY & POONI.

ON AP LICATION,

MANUFACTURERS,

el o

THE DAWN,

A Mortiiiv Magazine devated 1o H{ll-'tmn
Science, puh ishied for 1he hens it o the | "ﬂbunf;hmuapﬂrhl
of Bhawangure, an institntion whase proaary object s thes
triantie up of sckolars in Hinda liie d.l.’]{l discipline. A

Philosophy &liﬁ

-}i, )

nual subseription sorictly iy .tclwame India and Ceylos ﬁ.
Rs b Poreien S22 Oilicce o Landsdowne load, Blmuam-
pur, Calecutia. | j"

Celebrated English Translation of Tulsikrit B.a.-

mayan. (By Mce I©.5 Growsg, M A, CLE. C{)mplete
i 3 volumes. Ifith Tidition. illghl_’? hpﬂken of both by

LEaglish and Native Press. Also Second-hand books og 1-‘._.
P. Postin India, and 45 647398

sale.  Price Rs 340 by V.,
m kngland. Apply to Babu Haxerasap, Municipadig
. PO Tndia. '

Comniissioner. Fatehwrarch, N

Excellent Photﬁgmphs of the Present day Rehgw

Rev:valists. :E 2
Worth having! Worth preserving !! Worth remembering !! g
The following are availuble at 1 Ite. cach, eabinat size. 7

'_| -

1. The present Jagndguia of Sringeri—a worthy oceupant uf
the angust throno of that Mutt., 2. Swam “¥ivzkhananda, in hl

S;m}um dress; ov in his  Ancriean dress. 3, Pm'umuhamu
BRarnmirishea, iu Saomedlin 4, M adame I, P, Blava tsky. 9. Miv, %
Annie Besant, 6. Colonel (Jicott. 7. A large sizo g‘mup

photny of Swana Viveknnania .md fauy of his brother dtfmplﬁ
Ks. 2 ench.

DMeaee vpply sierp f
TG0 APPAVE MOODALIAR,
M S, Yeervraghora Moodal i Slieel,
Triplicune, Madrar. ‘B

Swami Vivekananda's

Madras Lectures

excellent 'hototvpe— Full Text—

Price 8 annas, Postage Fxtra,

Six
with his Now reudyv.
Apply to—

Messrs. Thompson & Co.,
Vublishers and Booksellers,
Popham’s Broadway, Madras.



Avcust 1897.

—_———rr A s . wm o

Cheap! Cheap !! Cheap ' !'!
THE IMPERIAL
NAME STANMP AND INK
IN
A PEN AND PENCIL SELF-INKING CASE,
FOR ONE RUPEE ONLY,

Lt, saves you from Printing Note-Heads, Letter Heads.
v lLi!In“’ Ca.lde Envelops.

Rul her Qt;unpe enn he had i nil languages— Ohﬂ-———
(‘mtexn and Fancy qt'unp‘-

Our Siamps inelnde Box, Pad andd Ink (Faney Colonr)
Apply for our CeteIOgue ¢f Rubber Stamyps.
Mussns, T. S. SUDBDRAMANIA & Co.,

Pancuar

A Rare Opportunity !
Poxn’t Miss Thig 11

A Sanskrit Engheh Dictionary. being a practical linnd-
hoole with Transhteration., Accoenmabinn and Ftymologatenl
Analvas thronghomwt—by AL AL Macdonello sal 2 Hp, {"lf)th
410, Pubilichoed Price Rs. 1o,

We a2 now selling thiv book at rhe Jow
only. An carly order ix vequested, q~ the
nosed of 15 limited.

(Foreigu 14+, inclndiirg postage.)

}H'ii:(! of Rx, 10
number to bhe dis-

Anpply skarp fo
Messrs. T. S. SUBRAMANIA & CO.

HU{:I.:HE”N'H, E)‘C., Pﬂf}r;huf, I,

Novelty in the Ayurvedic Medicines!!!

Ashwayndharlshta, or Tormie hHalin of Ashwavodharishon, 1y
cores weakness, caveed by prolonged il heatthi. poverty of blood,

nervous Gehility, vertigo, ghiort strhfedhiess ,pe"rﬂitlf"lf'neee andd ueqk
ness of females after delivery. [ts tonic propertics nssist the healrhy
fanctions of the digestive organs. fortity and  strenctlien the
constiteion, giving tone and vigonr to the svstimn. Tt iv one of the
hest remedies in cases of nervons prosrration and dihilitated constitn.
tion. Trice one phial Re. 1.6.04

Pe.ncha.tiktakaeeya. or Anti.Malarious maxture.  Fever, acuie
or chronie. enlargemens of the liver aud spleen, Anasarca, costiveness,
malarions fever, remittent and intermittent fever, in fact fever of
al] sorts rad:eellv cured by using this mixture for a week or go, It
is scieptifically prepared with many valuable Ayurvedic ingredi-
ents. - Its effects have been testified to by thousands of men ef ter
acinal experience. Prico for one phial with one box of pills Re.
1-0-0.

Hair Dye.
any delizerions matter,
prevents the hair from fallimg off.
It tnrns grey hair into jet black nud eools rhe

2 phials Hs. 3-0-0.

Celebrated Scented Tooth Powder. aAx. 8 per hox.

radically all sorts of pains, ulcerations and bhad smetl.
Kesh Ranjan 0il—Or the best sweet seented oil for vertigo,

Is purely a vegetable preparation free from lead or
It is tonic aned stimalating to the scalp and
Even old men will look youne,
hesri. Price for

Cures

hendarte cuuked by nervons dehility, and growth of hfure Price
Re, 1040,

Netrabindu. Or Eve:Deops— Price per phial Re. 1.0-0.
®s" Al moris of hune{hf Medicines. Oite, Gritns, e, &e, con bie

had nt Tnn!!ernfe pru ex.  1Hns=tratvdd Catatorne $roe on ﬁp]ﬂu. -
'."':-'-I'T‘t [
T, = = P HRAMA NiA & (:-lﬂ.-.

{rtaqhed,

Mpsses
Madras Uresiibenen

Modhiend
MEliluv

Srvirn] Nupendirm Noh Ren Giapts, {(Goyt,
Kavien)  oad 2 Baktri Sikaa" &

Avenas for
Trpler:a Holiler, author of

ber of  the Chemienl Soereiy Paeis Medieal Society, Coleatta,
Soo. & :
4 All leltevs, Telogmuns” Money Urders, Uhegues, MHoondis, Ko,

<haotild he addressed (o
Messns, TS SURIRAMANTA & Uo,,
Agents for Ko} Nagentdlrn Nath 8cen,
[rifahat, Madras Presidency.

. ———— WAL

nanda.

THE AWAKENED INDIA. ' g

e e v i w

- BOOKS ON HINDU RELIGION !!!

Hindn System of Morsl Science or fow words of Sattva.
Riga and Tamo Garu, by Lal Sarkar, A, n.L,
Cloth rive Vs, -0,

ialy Washor:

Raja Yoga Philuscphy. i.cctures delivered in New York.
Winter of 15895-06, 5iv the Swami Vivekananda on Raja Yoga
or conrpermg  the interna! antuve. also Patanmjali’s Yogn
Aphorismes, with epmmnentaries.  Crown& vo. {Third Edition).
Price Re. 2-10.0 (Selling ot yupidiyvy We bave also o larec
stork of Swami Vivekanands series tnlhlhheri by S, Mitra,
Caleutta and otl-ers. |

The Upanishads.
I1, each. R=, S.84

Tropored by B Max Maallers Parve 1 and

The Sacred Laws of the A ryas as taught in the Schools of
Apaxtamba Gantema. Vastshtho, and Baudhavana,- Translated
by Prof. George Bahiler. Part T, Rs. B84,

The Teaching of the Vedas. Cloth Re. 4-5.0
The Bhagavad Gita:

Anngita, travslaged by

‘L*.';.E-h [i”. S“nut.ﬁn:_::i:i}‘:e. and the

Nashinoih Trmbak Telane, Ra, 8.8.10.

Apply to—
T. & STUBRAMANIA & Co.

Palghal, Malabor,

BRAHMAVADIN SERIES,

Karma-Yoga, (v «ing
Price } Annn.

A Short Account of the Vedanta Ph'ilosc:phy,

according to Sarkara translated from Dr, Deussen’s.
System des Vedants, by Lb-Col. Ao W. Smart. Price 2

Annpas.

Bhakti:Ynga, by Swamt Vivekananda.. Price Peper
bound, Re. 1;Cloth hound, Re. 1.8.0,

le iecture) by Swami Viveka-

[deal of Universal Rehglon by Swami Vneke.-
nanda. Price As. 2-6.

Karma-Yoga, (cizhtlectnres) by Swami Vivekananda.
Paper bound Ke. 1; Cloth bound Re. 1.8
Postage extra,

Apply to— |
¥essrs. THOM ?SON &k Co..

Broauhieay, Modras.

1001 GEMS !
OF EINDU RELIGIOUS THOUGHTS.

. . « . . - ’ ¥ . . -
From the earliest 10 the lving Sares and Teack ers.

Price: 4 Annas.

Will bhe piﬁrﬁﬁhe:l 1w wo0n ax o000 numes are i'i*gietered.'
Nunos nre registiaoetd by Messks, THOMPSON & CO..
Printers, Publisher &¢ Brondway, Madras -




4 - - '~ THE AWAKENED INDIA.

]

\

- [Avcusr 1897.

- i - =Tk g . - -

-t - A —— — — Sy ok el —— AL s e

THE BEWAR COMMEACIRG CIRCUZAR

AND

— e TTeEEE W O - — . - = - — — e o ie - —ama - r— .

A MONTHLY TRADE ADVERTISER

CENTEXNSIVELY CIKCULATED FREE TO

Creel and ;U!f:'miry Officers, Tudiyo aind e Planters, Messes,
'lubis, Hotels, Dal-Bangalows, Librariesiland T

' f-.'n—;}‘[i.:{'rnh'f‘r' f‘\'nr'.‘.#f J'P.-r! o fe,

L

THROUGHOUT THE PRINCIPAL TiAWNs DN

India, Upper & Lower Burma, Ceylon &
~ Aden, &c

["t'i_ntﬂﬂ il Pnh]islu‘-:i by T. P. SHAW & CO.,

Phixavore, BUNGAL.

THE A'TMAN
A LECTURE BY SWA'MI VIVEKA'NANDA
Giving n brief Lut Iucid account of the fandamental
teachines of the three Scliools of ludian Philosophy
(Adwﬂ_i'uﬂ’ Visishtadwaita, and Dwaittal) No educated
mau should lose tbe opportuunity of learuing thenr so
castly.

Price As. 2. FPcstage Extra.
T be had of Messks. T, S, SUBRAMANIA & CO.,
Booksellzes, e Tattamangalam, Palglat,

Alsa af Missias, TH{.]MP&H]}; & O,
Pophaw’s Broudway, Madrus.

el

The Great Chamundi's Specific for Cholera.

It is o wonderful specitic. It was discovercd by a grent son
whose heart was filled with pity for'sufferig humanty at the great
Arabinn Cholera Eptdemies, It is prepaved from a non-poisonous
plant originaily derived from Arabiz, it now found in different
parts of tho hilly timees of  Myore. Pt has been tricd with wongler-
ful suceess tn some very bad cases of Cholera, und it 1s a perfectly
safe remedy in the hands of any ane however iliterate,

It contains 1o apiuin or waurphine or argy  other narcotic drug--
“the bane of the orthodox treatinent of Chiolern and the chief ingre.
dient in all Chlorodynes, The use of optum in this discasc 18 as
irrational as it is dangerous. Tt is supposed to check the evacua-
tions, which however nve onity natere’s offort fo get rid of the
p{}iEDIlUIIE Ferm A TRITL _thuir prulhlt*fﬂ. Sueh Illﬂ{]iﬂillﬂ& {}Illy deaden
the sensiDE 2 of the intestines and stop thenr natuvra] movenieonts
- {peristaltic getion as they are taclmicully called) and lead to the
bloating of the stonmnch so frequently seen before death in cases
wheru opium and other narcoties have been administered.  Besides
acconding to the old treatent slifferent medieimnes are reguired at
different stages of the disease and great cantion has to be used in
their ndministration,  Whereas in the case of this new specific it is
the one remedy 1o be used  in all stagses and noe other need he
thotgrht of. It nects uost clicactonsiy o casex not drugged previouy-
by auud in thase cases wheee Dhrandy and acher aleoholic lignors
have 1ot boeen proviously adwinmisterca, [V the ahirections giren
are faithtully vareted our, there 5 oo redson why iy case of
cholera siuamild not recover.

_H"r‘ar-y h-]u,;-:a'h{}ztl ahuuhl 1?";-#:*‘;.'5:«! (L !HJ”I’J Ujl EILEE Spﬂl"l:fh:
Please give it a trial and satisfy Yourself.
Dinecrtons Accoveasy lacit BorrtLr.

CThe Chantol's - Specific fue Choleen can be had  of, THE
MANAGER, AWAKENED IND A, Mylapore, Madras ¢ or of Messrs,
ot PILLAT & BROS,, Chomnists aand Drwgnrista, My Iapore, Madras,
Price per 1 oz, Plaal Hs 1-4-0

13 l ,,U-lﬂ-” :’I
falf aw ouuce of the Specitie s wore than enough far two cases,

Postire lxtra,

From Colombo to' Almora.

— e e =

THE SWANMI VIVEKAN U

Seventeen [ectures.

n———

omprising Ires.

- Tt

Price Rs. 1-4-0. Postage 2 As.
Apply to— |
THOMPSON & Co. Brwedieay, Madrax,
BRAHMAVADIN OFICE, Tyrplicas., Matias.,

or tu

The Mrabuddobha Phavata.
Annual Subserintion meluding Postage. -

[For india and Burma . Re. 1+ 80

For Ceylon ... Re. 1-12-0
For Maurtius. . Rs, 2- 0-0
For IForeten Countries, Lo, those not secved by

the Ludien Post .. R X
For a Single Copy ... 3 a8, postage § anoa.

No order will be resistered unless accompanied with
remittance of the tull subscription for a veur, or accom-
panied with directions to collect the same by sending
all the back issucs of the current volume pec V. P, P

The Awakencd F:adin i published regularlv on the 1st of each
month,  Complaints of non-ceceipt of capie~ cinnot be attended
to uniess they reach the Manager's hoands by thie 20th of the
month of issuc. '

Change of address shouid be communicated so as to reach
the Manawer by the :3th of the previous menth, and wvarnably

avcompanied either by thoe Regisﬁer number or the former ad-
dress. Otherwise snb=eribers should arrange with  the Poxt
Offiee for co-daeittion.

Al commtghienations 1o be addressed to
THE MANAGILER,
Seenkened Tudta, Mylopare, Madray,

THE BRAHMAYADIN.

TERMS OF SUBSCRIPTION.
India—Town and Mofussil

Yearly . .. Rs. g4 o o
Halt-yeariy .. .. W 2 8 0
Foreign Countries.

Yearly 75. 0d.
[For o stagle copy 4 annas.

TERMS OF ADVERTISEMENT.
lFull Page Rs, 8 o o
Halt Page y 5 10 O

3/ 0 O

Quarter Payge e T ey 3
Contract Rates may be arcanged for on application,
Subscription and Advertisement charges, are payable

sérelly 1in advance.

I

Al communications hiterary and otherwise to be
addressed to G.Vexkararanca Row, M. A, Muanager,
41, Car Street, Triplicane, Madras,

A . T —

— [ — - — — — - . e er—EE W ——

Printed by Mesars, Thompson wand o, nt the Yinerva Press, and publisbed for
the Proprietors Ly 6, G Narsanba Chnryn, w,oa,, Triplicaoe, Madras.




THE

rabuddba JBharata

O

AWAKENED INDIA.
TR(IETHIT I,

“He who knows the Supreme attains the highest.”—%ait. Upa. 1I..1. 1.

o — A b s — - — g e + - o= A aE E g

- r CEESSrES——TE—— CESS B W CES BT ESES—T T

Voi. II.
No. 2.

PN T . ea— L ] el -

Jree=TU{ll versus Fatalism.

A very interesting controversy has been going on in
the western world for several centuries as to whether
and how far man 15 the free agent of his actions. The
question has been discussed from a variety of stand-
points and by a host of competent writers, but is yet an
open one and must ever remain s0, unless studied in
the hight of the Vedanta as we now propose to do. The
empire of the Vedanta is getting wider and wider day
by day. The time has come not merely for the old re-
ligions of the world which are at present outside the
pale of thre Vedanta to reconsider their basis and adjust
‘themselves to its high and inspired rationalism, but
also for all philosophical questions to be opened afresh
and discussed in the light of its conclusions. Such
of the latter as seemed closcd for ever, urgently catl
for a fresh discussion, while those which are still open,
like the one which forms the subject of Lhix article. invoke
the hielp of the Vedanta for their solution.  That there
= no hard nut which the Vedanti cannol crack in the
domain of religion or philosophy, may be judged irom
the solution it gives of the problem which we have now
taken up.

The awestérn philosophers who have written upon the
subject are divisible into two classes, ouve party chiefly
consisting ol moral and religious teachers, and the other,
of men of science. The opinion of the latter, which may

be denominaied as the scientific view, is that the will of

man 1s as much hound by the law of causality as the
rest ot the plicnomena of the universe, and is therefore
not free; while the other party holds that ‘ whatever may
be the claims of determinism in the province of physical
science, man's actions are not determined, for he is
endowed with free will.” This opinion is generally

MADRAS, AUGUST 1897.
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“even at the cost of ethics and religion.

PrRLISHED
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considered as the moral or religious view, and forms the
backbone of Christian theology or rather mythology,
according to which man’s fall from Paradise was duoe
to his own fault and not to the decree of God, due to the
abuse of his own will which was free and not to ‘ the
least i :lse or shadow of fate.” God is made to say:

IFor man will hearken to his (Sutan's) glozing lies
And easily trangress the sole command.

Sole pledye of liis otedience ; so will fali

He and his faithless progeny. Whose fuult ?
Whose but hisown ¥ ingrate, he had of me

All he could have; I made him just and. right,
Sufficient to have stood though free to fall.”

The Biblical story of man’s fall and redemption evident-
ly concedes freedom of wifi 1o man. And indeed without
this freedem, ethics would be impossible, and religion ab-
surd. For unless a man be the frée agent of hix actions,
how could be be made to account for them ? Thereis no
responsibility where there is no freedom ; and neither
reward nor punishment could with any justice be meted
out to a man for haviny done a thing not of free choice
but out of compulsion. If man were not free. not merely
earlhly justice but even divine justice would be unjust
FHleaven, Hell and Judgment would all be vain maockery,
virtue would be no virtue, and vice nn vice ; piety. love,
mercy as well as power, strength, intellect would all
lose their merit, and man being chained to a fate which
he could not overpower, would be no better than n piece
of wood or stone. Fatalism, if it were to be ndmitted
wholesale, would evidently cut at the root of !-.-1h ethics
and religion,

But all this, it is said, does no: establish the doctrine
of free witl. tf fatalism be true, it must be accepted
If man be a
puppet in the hands of a mysterious something, which
we 'shall agree to call fate, let us freely say so and cor-
rect our ethics nnd religion to suit the truth, instead of
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sacrificing the latter for their sake., At any rate, with
what justice could we venture to claim immunity for
man from the great law of causality which is as univer-
sal, 8s unbending and governs ail the rest of the world ?
Indeed few truths have been established with greater cer-
tainty than that every effect must have a cause adequate
to produce it, and this applies as much in the depart-
ment of human activity as outside it. Therefore man's
actions are the result of suflicient causes, such as educa-
tion, temperament, ancestry, environmen:, and the like
and being thus determined, they are not free. Material-
ists even go farther and regard the mind and its attri-
butes, its higher qualities not excepted, as having ema-
nated from matter and standing therefore in the relation
of an effect to the outer or objective world. Be this as
it may, there is no doubt that man, * being a part of the
great cosmic whoie, has to conform to its laws and is
shaped bv its events. And having of necessity to
conform, he is not free either by organism or by en-
vironiient.’

The limitations set upon the treedom of the human
will are, according to the fatalists, two-fold. The first
is that which is generally calied fate, and hampers the
movements of man in the outer worid ; and the second
is a constitutional limitation which determines his
mental activity and very subtly intermingles, in the re-
tation of a cause to its effect, with even the most 1m-
perceptibte and minute workings of his will. Thus
bound both inside and outside, man plays his part, or
cather isa made to play his part in the universe, which
though wvast is a compact organism instinct with
energy, if not with purpose,

Now let us examine the nature of these limitations
and the extent of their sway upon the will of man. In the
first place, it is a fact of every day experience that the
course of life does not run uniformiy, that now we are
thwarted with failures and mishaps, and then flattered
with syccess, and that at every step tn our journey on
earth, we are attended by a mysterious something which
either hampers us by its presence, or surprises us with
its fuvors. Two men of equal talent and equal facilities
engage in the same trade at the same time, but inde-
pendently. In a few years’ time, one occupies the front
ranks of society while the other wanders perhaps, with
an empty purse and a broken heart. Gold too often
‘glitters on the forehead of the fool,” while the wise man
has nothing but his wisdomn to live ypon. Again, one
pe od of a man’s tifeis not like another., Napoleon was
at ooe time the terror of Europe and at another a prisoner
in the hands of Hudson Lowe. These are events of dai'y
occurrence, but not the less instructive on that score ;
and, when we fook into them, we feel bound to admit
the acuve play of an undefinable something which
somehow ntermingles with and moulds the fabric of
experience. The existence of such a factor is distincily

recognised by the unsophisticated throughout the world,
and differently christened at different tices as fate, luck,
fortune, and so on, according to the part it plays. Ever
sibce the world begran, the complaint has been that merit
and fortune do not go hand in hand, and the disparity
between both has been a puzzie both to religion and
phitosophy. Mythotogy conveniently saddled the res-
ponsibility ftor such apparent injustice on Clotho and
sisters of the abyss of Demogorgen who ¢ with unwearied
fingers drew out the threads of fife.” The advent of
Christianity was fatal to the fates themselves ; they have
perished distaff, knife and ail. But Fate cremains, the
terrible bugbear, and he has not yet been bronght to
book.

Meanwhile unscientific fatalism which pretends to
bridge up the chasm between merit and fortune, is a soct
of vulgar compromise, and evades thie question instead
of answering it. To name a thieg is not to explain it :
s0 to attribute the apparent injustice in the world to the
operation of fate is no solution of the difficuity, for the
question remains, ‘ How sprang this fate into existence ?
Who made it and what regulates it?' 1If it be replied
that God is the author of fate, the position becomes
worse, for what makes God partial, since ihe destiny
of no two persons is alike ? It is true that ‘there is a
power which shapes our ends, rough-hew them how we
will ;" but to identily that power with God lands us in a
serious difficulty, and is utterly irreconcilable with our
notions of a meral government of the universe. it
might perhaps be asserted that fate is an expression of
the Divine will and is simply another name for the play
of Providence, inasmuch as our trials and succesxey
prove, when observed closely, to be for our own good.
The order in which they happen, the moral effects which
they create, the lessons which they teach, the experi-
ence they bring, the wonderful fitness, that strikes the ob-
server, of the event to the person, and the maternal care
which seems: to aftend the happening of every event,
making life with its viiriety of experiences a course of ex-
tremely judicious meditation, as it were, to the soul—ull
these distinctly point to a design and prove to a certainty
that these trials and successes cannot be the work of blind
caprice. We seem every moment to be advancing towards
perfection, ‘moving with a sure .instinct towards God’,
and therefore fote which shapes ourendsappears to be
simply another name for the wilt of God. This'may be so
and the educative value of fate 1» readily admitted, but
since very little of ethical progress is achieved in the
course of a single tifc and ax, if man were measured by the
deeds performed in that short span of earthly existence
the spirits of mare than nine-tenths of the human race
shouid be sought for in hell, fate loses its value und the
purpose which we attributed to it is vain. Hence how-
ever vaiuablie may be the philosophy of Parnell’s £lermit
as a source of consolation, it is hardiy reconcilable with
our experience of men, for man learns far too little in the
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course of a single life and very few die as good men. A
brief life of a few years which is all that Christianity
gives man (and how many die in infancy,) is ton short an
educational ccurse, and we confess our inability to
appreciate the justice with which God according to the
Christian faith, sends to hell beings to whom He did not
give a sufficient opportunity to learn an‘d become better.
Nor could we understand the grand purprse which some
ascribe to fate seeing that, according to their own
admission; the service it renders is 10 most cases hardly
worth naming.

Thus we see that the popular and religious, or as we
might as well call it, the unscientific. conception of fate
is hardly satisfying; but scientific determinism too
would not appear to be much better. We are reacy
to admit with science that fate cannot be zn acci-
dent in a world which is throughout governed by
the law of .causation, and that jts workings, however
whimsical and unregulated they might appear, can be no
infringements of naturat law. Fate, we agree, simply
represents a causal series lying outside man which inter-
feres with man’s actions and limits his freedom. But the
question remains why one man’s fate is different from
‘that of others. It may be siaid that each personality
attradts to itself conditions similar to its nature from the
outer world which control it and constitute its fate, ' Well
and good ; but how to account for the play of fate be-
fore personality sprang into existence? ' The very con-
ditions of one's birth are determined by fate, and it would
be absurd o speak of one having atiracted to himself
the fate by which he was brought into life. It wouldbe
like saying, ‘I was present during my father’s marriage
with. my mother’. The attraction theoty then does not
apply in the case at least of ante-natal fate.
to account for the difference between what are known as
- goed time and bad time in a man’s life. Itis within the
experience of alinost everyone that eertain periods in life
are particularly full of mishaps, failures and disappoint-
ments, but within a few yearsthe wheet of fortune gets
turned, the sky clears and life becomes unusually beight
and enjoyablte. The attracting personality is in both
cases the same, but yet the workings of fate so widely
differ. The theory of attraction therefore falls to the
ground. It does not explain unte-natal fate, nor doex it
sufficiently account for the workings of later desting.
Scientific determinism is thus hardly more satsfactory
than popular fatalism, so far as the first limitation set
on the freedom of the human will is concerned. Though
it gives us a theoretical proof that Dame Fortune canaot
be blind ns the poets wrongly assert, it has (o confess
its tgnorance of her ways amnct the mincipte that guides
her in the distribution of her frvors and frowas,

The fact 15, fate has not been understood in the west.
There has been a dexperate attcmpt to make it appear
reasonable and bind it by some Jaw, but the authors
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of the attempt could hardly be congratulated on
their_success. The reason is, they confine their attention
entirely to the present as it appears, and totally ignore
both the past and the futuce which are hidden from view.,
To solve the riddles of the unjverse solely on the evidence
of the seases is as impossible as crossing the tranges on
the back of a mud horse. We have to admit other
proofs than Pratyaksha pramanaor direct perception
and materialistic science which mistaking the appacent
to be the entire reality, refuses to look beyond into
the hidden half of the universe, can never hope to
become a philosophy, though it might excite odr won-
der now and then with its geological and astronomical
feats. - This has been understood in our country and the
best or rather the only explanation of fate is furnished
to us by the Vedanta which begins with mistrusting the
apparent,

Its doctrine of Karma clears all our present doubts.
Fate according to it is no self.created tyrant, nor a blind
old woman often crossing us in our path, but on the
other hand, a result of our own deeds, a ruler whom we
ourselves raised to the throne and honored with crown
and sceptre. We bound ourselves by ourselves and, this
self-created bondage is what is called fate. According
to the Vedanta, we alone are responsible for cur slavery,
neither the high God nor the objective world. The
essence of the doctrine of Karma is, ‘ that which we sow
we reap;’ and this sowing and reaping we do not merely
in the present life but have been doing ever since the
world began. We have passed through innumerable
lives and this present life is but a day in eternity West-
ern science and western theology however antagonis-
tic to each other in other respects are yet one in forget-
ting alike both yesterday and to-morrow in the toil and
worry of to-day. Now, however, there is a stow awak-
ening to the consciousness .that the present could not
have suddenly sprung into existence and that it should
be bounded on one side by an infinite past and on the
other by an infinite future. Reincarnation is a scientific
truth and the doctrine of Kurma which is based upon
it is a great gain to phitosophy.

According to this doctrine, every little act we dois
a causal agency and generates results in preportion to
its inhorent energy, and there not being a single mo-
ment in our lives in which we do not act—-action bere
means the activity of either body, mind or the senses—
the Karmic results we generate in the course of i single
life are incatculable. Of thix vast hoard ceeated in one
tife, mnn enjoys only a fraction in the course of that
tile ; for it is impossible for him to enjoy the whole, as
only few of hix actions bear fruit hefore his death and
as he is performing Karnw.sn  action) even in the last
maments of his life. The unspent Karmic results are
not Jost ; they wet storedd up, puart in his soul in the
form of character and tendencies and pact in the outer



16 THE AWAKENED INDIA. [Avause 1897,

- — . e w, Sl § - = = . e ——————— ek Bl L IR LS

world, and present themselves in coming lives as fate,
Karma (the rcesult of actions—Karma is used in
two senses, in some places for action, and in others for
the result of actions) is of threc kinds. That which
gave birth to and determines b conditions of the
present life is called Prarabdha, The store of past
Karma yet unspent is called Sanchita, while the Karma
wenerated by the actions of the present hife which will
become available in a future hife is called Agami.

Here then is a most rational explanation of fate;
it is pothing but unspent Karmic result, andour sudden
disappointments and successes in life are thus nota
result of blind chance, but ol our own work in ine past.
There is a world’s difference between the eastern and
western conceptions of fate. In the west, iti1s looked
upon as something outside man for whose workings he
is not responsible; in the east, it is regarded as one's
own making in the past. In the west, as arbitrary ; 1n
the cast, as rational and regulated. In the west 1t
has been the despair of both rehgion and philosophy;
‘n the east it has been explained and accounted for.

Free will is a necessary corollary from the Vedantic
explanatiun of fate. What man made he can unmake
and the solemn assurance is

Ye are not bound! the Soul of Things is swee,

the Heart of Being 1s celestial rest ;
RBtronger than woe 1s will; that which was Good,

Doth pass to Better—Best.

This is not however the last word of the Vedantain
the matter, and the more important part of the discus-
sion has to be reserved, for want of space, for a future
occasion. The second, limitation on the freedom of
man’s will, which 1s the stronghold of determinism will
then be examined, and the final opinion of the Vedanta
on this interesting countroversy will be given as well as
the authoerities bearing out that opinion.

Privilcge.

ddoctuesi: Helivired Liymrrissesismmiponnlonmrmmtit, iew ¢/,
Sesame Club, London) Deeewviser—lite SO

T'wo forces seem lo be working throughout naturey one
of tliese 15 constantly differentiating, and the nther;. 1§ s
constantly nuifying;-the oue making more and more for
separate individualg, the other, as it were, bringing the
individoals into & mase, bringing out samencss in the
midst of all this dilferentiation. l4¥seems that theaction
of these two forces enters info every department of nature
and of human hfe. On.the physical plane, we always
find the two furces most distinctly at work, separating the
tpdividnals, making them more and more distinct from
other iulividuals, and again makjng them into spectes and
classes, und bringing ont simildfities of expression, and
form, amd go-onzamd the same holds good as regards the
social life of man. Since the time when rociety began
o be, these two forces have been at work, differentiating’
and wnifying. Their aetion appears in various forms, and
is ealled by various names in different places and conntries,
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and at dilferent thnes, bhut the essence 1s present in all,
ane kg for differentidtion, md the other sakimg for
sameness; the one making fov caste, and the other breaking
down ewste, one makug Jor classes and privileges, and the
other hueakingdowa classos aand privileges.

The whole nmverse seems 1o be the battloggeround of
these two forces.  On the one lad ot s wrged that though
this nnifying process exists, we oughi Lo resist 1t with all
our nright, beeanse it lends tawads deathy thut pevfect unity
18 perfect annihilation, and that when the differentinting
process thato s al work 1n this nuiverse censes, the universe
will lgcome extancl, 1t 1s differentiation that canses
Forms and the phenomena that are before us; anification
woild rednce them all to a Tromogeneous and  lifeless
matter,  Such a thing, of conrse, mankind wants to avoid.
The same avguwent s wpplied to all the things and facts
that we see wronnd us, . H o orged that even in the
physical body and sociul classification, absolute sameness
wonld produce natuwral death and social death. Absolute
smeness of thought and feeling wonld produce mental
decay  and degeneration. Sameness therefore, is to be
avorled.  This has been the argnment on the one side,
aml it has been arged m every countey and in various
times, with only a change of language. Practically 1t is
the same argument which is mrged by the Brahmins of
India when they waut to upbold the divisions and castes,
when they want to uphold the principles of o certain por-
tion of the commumty against everybody else. The de-
struction of caste, they declave, would lead to destruction
of society, aud boldly they prodnee a bige historival fact,
that theirs has been the longest hved socictus So they,
witl some show of force, uppeal to this argeisdnt ; with
some sliow of authority tliey declare that that alone which
makes the andividual live the longest life;certainly must
he hetter than that which produces shorter lives.

On the other hand, the idea of mtﬁnus.ﬂ has hiad its ad.

e ALY

vocites tlnoughoat all tines. e, tlie  days nt'_:__tlm
- £ A4 K=z

Upaunishads, the Buddhag nud Lesusen, > nd all the. irreat,
preachers of rehigion, mw.;mudmmﬁs,ﬁduwns
to onr present day ,in the new pohitical aspirations -ef

taons of humanity ' _ , and
fxail} the clauns of the oppressed, and jhe_' down-trodden,
the_weary, and the heavy-laden, fvara Al those who find
themselves bereft of privileges;—conjes out the one asser-
tion ol this wuty and saimcencss, nman Nature cowes
in.ihie-middde.  Those who lave® an advantage want to
keep it, and T they find  an argnment, however one-sided
and crude, they must ¢ling o to 1. This apphlies to hoth
sldes.

Applhied to wetaphysics, this uestion also ussumes. an-
ather form,  The Iiu:l;&hist declap@iitbat we nced not
look for anyvthing which hwe wuity ff8lie midst of these
phenomena, we onght to be satisfied #th this phenome-
nal world.  This variety is the essence of lifes however
miserable and wenk it iy seem to be'we can have nothing
mote.  The Vedantist declaes that the unity is the ondy
thing that exista ; the varetyis hiut phenomenal, ephopte
ral, fon—the-Lime besue and apparent. Avo1d vrria-
Lione;” suys the Vedantist, * go back to the unity”
“ Avord e vmity; it is a delasion,” suys the Baddlust
- o to the variety.” The same differences of opinion
veligion  and metaphysics have come down to our own
day, for, in fact, the snum {olal of the prnctples of know-
ledwe is very smally ouly a handful Meraphysies and
metaphysieal knowledye, rehigion and religious knowledge,
lmva‘Bbeun finished these 5000 years, and we amemeady
reiterating the sarne traths in  difficrent langunages only
sometimes enriching them, by the accession of fresh illus-
tratiops; So thixis the fight, even to-duy. QOpe side
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all religors. Whenever one Lias perceived the finite, he his been here, the destruction of privilege.  "T'his 1s £}y '
alse percerved the Iufinite.  Soae bave loid stress on one
e, Lhie finste snlo, they hnve declirel that they have
perecived  the Bnite without: otliers Lad siress on the

-

which tends towards that sminencss, towards s )
out destroyving varioty,
Let all these varinttons remnin, cternally ; it isd
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“assence of Iife. We shall all p]ny in this wayﬁetemmll}
“You will be wealthy, and [ shall* be poor; you will be
“strong, and I shall be weak; you will be more leurned than
£ mldz_,}dmﬁue icrnorant i*hn-ﬂ-y{m; you will boia-hundred
Hrres—TToTU spiritual than. 1 and I less 50. But what

of that ? Welshall“romnin so, but bédcause FOU wro phyua-
cally styonger, you must not’ have more privilege than [

cef
}nud uu have more Wﬂ‘ﬂth’.h no reason why vou
'ﬂhuuid be cnnndete{l wrs,ﬁ.tl.,l; than. I{h or, that ﬁﬂ,meneas
s heve, In spite of’ Lt;,a.fﬂ; an . 5‘0!1 hgva IO
le,mmg wﬁl—be BO-FORSON wh}r .'

PI_‘J . Pryie P DECRLLAO ~mu
- ap.l.utna.l— ihm-l-shunld vou-hifv PV
- The work of ethics has bhee 4-t:hu-, and Wi Lba In the

éfutm'e not the destruction of ‘Lﬂl‘l'ﬂ.tmn and the establish-

" ment of sameness in the external World, W'ﬁu’n is impossible,
ihad w nuldﬁ*}am‘-th and anmbilation; ],)ut.‘ﬁewﬂ'mﬁg the
,.»11111f}r in spite of ull these v :-wmtm%“l.emgnﬁﬁ% tha
- (God within, in arn te of everything that frightens us, %oyee-
t-otrmstne that jutinite strength as the pr fl of every-
rome, (i spite of tha apparent w eakness, re Jﬂfunﬂig; the
Et&*z&a%,]mﬁn Lo, esseutial purity of thqﬂt*nl 1n gpite ofevery -
7y i thing that appears on the surface, This ﬂ&h;tve to recoy-
- nise. “Takive eﬁiei side alnueutmﬂgli@_ one-half mnlv
F ol the pﬂsatmnidnd liable to lead to quirrels  We muost
take the whole thing as 1t1s, stand on 1t as our basis and
work it out in every part of our 'l.;v-ua. as individnals and

»
He unit members of soclety. e ;

;
¥

-,
"'h..‘.“

Py,

R
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. Life of Saint Uam[al

,Retigions have their seasons as ‘bmﬂ,aq years have, and
nﬁ in the spring time when the whule vegetable wmld
m_gmws, Howers shoot forth, not marelj fn}m trees and
phmt'-,-. but. even fram  the a‘wuha ou the way stde and
fences in ‘the garden, so in the great Sivite revival of
Soudhern India in the days of the luat of the Iandyaus,
dhere arose saints in multitudes from every nook g
coraner of the Tamil land and not merely the high and
- vultured classes of the cﬂmmumty but even the lowest
__epstes succeeded in bringing forth Bhaktas like Nanda,
“whose names o gratt.,tui poaferttv remembers  with
-4 yayerence aud love Saint Vayilir, whose life is onr pre-

sent theme, was vue of tho children of this great. revival,
and though ho was uot of the lower castes, he was not of
'"t»htg firat three. He belonged to an agricultural class,
“known as the Velala, und was born in Mylapore, the native
3}141‘:1,, of this- Jnurmtl His life was eventless, except for
ﬁie one occupation which, thongh it might appear dull to

. gome, engaged him both day and mght [t was the
Wﬂl ship of (rod. <
hHm way of worshipping was, however, peculiar. - ‘He

o "ﬂiﬁ ot find much pleasure in going to the local temple for
- the worship there did not come up to his ideal; therefore
~he Dbuilt a very grand temple of his own, the grandest
~operuaps ever kuown, with numberless towers, all of gold,
 high aud spaciouns halls provided with walls of silver and

pﬂlars of gold and decorated with the costliest diamonds

_..aud rubies. The whole temaple was built on a beantiful
!aix with five sqnare walls, one after another, made of

.',: :’_:,;;,.“'different metals, the outermost being of iron and the
dnuermost of gold. It was lit up not with ordinary

| “’Tampa but with big diamonds as bright as the sun
‘ugnd of the size of mangoes. Numberless mirrors disposed
AR an artistic fashion set forth the beauty of the

N Lﬁﬁmlllﬂ in tenfold richness. In the centre of the temple

'.3’:-,5‘,.
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wis 1o sauctum sauctorum which rivatled the Kailaw
(abode of Biva) in grandeur, and eontained a beautiful
Lingam the image of God, adorned with the costliest
jewels and the most fragrant flowers,  On eachi stde of the
mnage stood a0 Kalpa tree whase flowers spread ther
divine fengrance ol throngh the temple. It was o very
gravd temple, and my tongue does poor justice to its un-
rivalled beauty and leonﬂuur‘

Heore it may beasked, * How did he afford the money
for Duilding so magnificent a temple, and where did he
build it ¥ The answer 1%, Ite did not build 1t with nroney
but with his lively imagination which, of course, cost him
nothing except the Tare~t of things, 21z, love to God and
the “i]}ltfn[hfl temnle wos all in his mind.  He would t':DI'l-
stantly Hve with the (God of th. a1t temple,male Pujato it day

~anil night, and forget oven roeals and sleep 1in that ocenpa-

tion.  He would scldom talk to anybody, for he was too
brsy, and hie would go on making his Pu_}n withouat earing
whether it rained or thundered, uhet‘ﬂex 1t was night oy
day till be forgot even the temple and God, and himself
*alone rernnined.  [nenurse of time, the imare also dis-
uppe mui, and Lis own soul beenme God. Says by lao-
rrapier: * His wind was his temple, wisdom the lamp that
shone In 11: Dlsy the water which he poured over lns God
and love the offerinr ho made to that Deity”” Tradition
adds that the ;_;tm;, f his sifent worship gradually
- became known (o t‘rm vworid, and when he died he was
canonsed on eacth, and in Heaven he becarae one with God.
Suchoay the glory of mental worship., Al how clieap

15 Hleaven and yet how dear ¥
A Htcurse,

o

——r - —

Iswara and Brapman.

In reply toa question as to the exact posttion of svar
in Veauntie 7 ]nhm“-}i v, the Swami Vavekananda, wlile
in Biope, .u;inﬂ the Jul QWi duhmtlou-—-“lsaum iz the
sum-totad of individuuls, xut he 1s an individual, as the
hutan budy is o unit, of which each cell isan individnal.
Saumashiti, or colicoted, Ltlll.ti‘i God’; Vyashti, analysed,
oguals the Jiva. The existence of F:‘h':-u-:t, therefore, de-
pends on that of Jiva, as the body on the cell, aud vice
versa. Thus, Jiva and 'dvara arve co-existent beings ; when
one exists, the otliwr must. Also, because, except on our
earth, in all the hagier spheres, the amount of good being
V:tﬁtl_"_.' im excess of tho amount of L‘e‘td, the sum-totol {1}1{!-
vara) may be said to be all-good. Omnipotenco and On:-
nixetence are chvious gunahties, and need no argument to
prove, from the very fact of totaitty  Brahman is beyond
both these, and is not a state; it is the only Unil nat
composed of many units; the principle which runs through
all, trom a cell to God, without which nothing can exist,
and whatever is real 15 that principle, ov Brahman., Whea
I think 1 am Brahman Talone oxist; so when you think so

Therefore, coch one is the whole of that principle.”

JJG

—r—p—

Thoughts on the Jﬁbagavab Gita.

(Continved from page 11).
1t 13 often ervanevusly supposed that Karma or action
forms a distinet Yoga suflicient by itself to procure libera-
tion, and when pufux med with non-attaclimeut is as effi-
clent as Gnana. That this is impossible has beeu again
ard again shewn in the pages of this jonrnal both by
ﬂ.rgument and scriptural autlority. Al that  Nish-
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kimya Karmsz can do to the individual 1s to bring about
Chittasaddhi or purity of mind and qualify him for the
actainment of wisdom, which alone forms the Sakshat-
Sadana, {.e., the direct cause for liberation from the bonda
of conditirned existence. This has been repeatedly stated
in the (zitd alse, as for instance 1u the verse alveady quoted
(1V. 38)) whieli says, * In this world there 13 lmthm"‘ S0
purifving s Guoanny but the Narma-Youl realises for
him=zelf that Gnuna in conrse of time,”

There can be no "_uhr however that the ereab author
of the Gita eives a very hich plice to K u*mft-i oga. Not
nierely does he prefer 1t tfo :-*hatmvn{v from work f{rde
verses 4 to 7 of Chap HI and Ztod of Chapo XVIIL) but
he often goes g0 far ns to say tonb wwnorans men, and not
lht}qﬂ fh;tf e Wik, Kpe alk al the Sankhiva and the Yown,

. Gnana- 10”'1. and Rorma-Y STLR W different, (V. 4 In
the nexs verse he adds ©* Chat jn nee avhreh 15 enaned by the
followers of Sankhya ant 1s at'2p attarned by the Warma
Yoots. He wha sees that the Sankhya and Yora ace one,
sees indeed.”  DBuat all thaf ys meant by sneh verses, which
would appenr to contradice the oneabove quoted (1V.55) 13
that the dilferenice between the two Yogas i< one of decrce
the Intber 13 vlaced on the same {ooting wath the {ormer,
oty to emph weize the certiunty of its securing the desired
ond, vz, AMoksha. But. since even the {rmuu 13 nree:d
to work for the bounefic q}F othrers and sinee actwon s de-
clared indispensabic 1n the case of ull others, adouht may
artse whether (Gnana alone Ly ttself ean lead 1o sulvaton,
or whether it vequives the heip of Karma also o
nlish that cud, It is adnuotted that the doing of Karma
1s beiter than abstaiuine from it anmd that action s o
necessity of one's nature so lonras he 1s bannd by Avidya
(ignorance) and s not master of himself, bat it v asked
whether. -Grnuny cinuot wmake for liberution without the
helpof Karma.

The Grita bas indeed misled many, aud, misunderstand-
inge certain passaces 1o it, there have not been wanting
men to aphold the theory that Gnana by itseif caunnet
sectire emancipation and that b requires the help of Kurma
wlso.  This view 1 endorsed by Bhartrubari, one of the
early commentators on the Brahima-Sutias ; Guuaa and
Karma are rerarded by these people as co-ordinate causes
for Moksha awnd they are compared to the two wingzs of o
bird, and it is said that, just as the Jatter cannot fly by
the help of one wing nlnm <0 man cannot attion hibera-
tmn b} the help ot Lrnn.ll L (O J‘ultln;t el ale 11‘- It ia
also asserted not only that Kovmea should o hand in hand
with Goana, but that Gnavn iteelf wonla get destroved
ke an HU\\;ttLILd plant but (o1 tite 1|unn-.h1n-r suppori of
Karman,

- In answer to

001 -

ti‘;EFD Crronfonn s VIOWS g:lli]{ilrfl KAV S
in lus commentary on the “Grnann kidls oot all
sense of duality and confers hibreration.  IKarma, on the
other hand, depends upon the xense of differentintion of
its requisites, netion, canses Onanderind nod efficient) and its
result,  The wdeasof mine, D am oaczent,” > T am
enjover,” “ITam a Drahmin, ™ 1 am a hoasebolder,’
and the like liave heen superimposed upon the Atinan
from eterpity thronch Avidva ovageorance, The know.

-
{Ilhl,

L B 1y

ledee, *1 am without Maya! * T ot ot ageat,' <1
aetionless’, ¢ there 14 no resultt whieh has to by obtaimed
by mv’, ‘thercas nnaght onf=sado me,’ desteovs the seuse of
differentiztion, without which Kavrma is siepossible, and
Avidys, which s the prime source of that sense. AMere

Iawma ecannot rewove thits sense  of  differentiation and
Avidya, just as davkness canvot remove durkness. Grmana,
on the other hand, kills out hoth, therefore Guann  and
Karma cannot co-exist (and much less can he co-ordinate
causes for Moksha.) Hence only Grapa can bring about

salvation” (vide his comment on XVIII. 66).
tion is promised onl

to 1t except Gmana. To go by any other road will be nse-; -

lexs like goine towards the East with a view to reach’ tha .

Saye

Western ocean (tide commentary on XVII[—55).
the anthor of the Vedanta Sara, ¢ Those learned mien who ¢
wrote the commentson the Vedanta before the time of gau- .
karacharsa, tagght that in seeking emancipation, 1t was
improper to rencunce religious ceremonies, but that the
desire of 1eward onght to be forsaken, that works shonld
be performed to obtain divine “lsd{}m,
acquired, would lead to emancipation ; that works were
nat to be rejected, but practised without being cmmde@'ed.
a8 a bargain, for the perrormance of which a person’
should obtain such and such benetits; that thersforo
works, and the nndivided desire of enm.nupfl.tmn, were to
be attended to ; which is illustrated in the following com-:
pavison : T'wo pemnnq being on & Jjourney, one of- them;
loses his horse and the DthEI his carriage; the first 13 in: t_hﬂrf

grreatest perplexity and the other, thnun'h hE can accnmplla‘h,h

‘H Fren T o S,

Tn another i
place, He 6bserves, ‘* Moksha which consists in self-realiza-

y to the Gnani, there is nnother road: ¢

which, being: _

-

the journey on horseback. contem plﬂ.tEH the fatigue v th dig=-

satisfaction.  After remaming for some time in gro.ac sas-
pense, they at length agree to nnite what 1s left to each,
and thus with ease accomplish their journey. The first
is he whe depends on works; and the latter, he who de--
peadr on wisdom, From hence it will be mamfe:.t that,

:_?

L
(Rl TR,

to obtain emancipation, werks snd divine wikdom must hex

nnited.  Formerly this was (he dectrine of the Vedan

but Sankaracharya in a comment on the Bhagavad. Glfnw

has 1:3* many proofs shewn that this is an error; that -
works are wholly cxcluded, aud that knowledge nlt}ne,
realizing everything as DBramhba, procares hberation,
This point may now Dbe cousidercd as fairly settled
and indeed, the Gita itself when rightly read gives llttlﬁ
rocm for dnuh in that matter for, besides the vers'
which cxplicitly give preference to Guana, the
arrangeinent of the work shows that hﬂPl’Hﬂnlﬂ éﬁ:ﬂjﬂ
a means for attaining wisdom and forms a 1oWeér rung in
the ladder which leads to Makti ox m‘leﬁsg At the end’
of almost every one of the first six chapters Gnanpa is::
glorified, and self-realization is distinetly pointed ont as
the end to which Karma Yoga is one of the means.
At the rame time, it cannot be denied that Kma’hnﬁw
lays special stress mpon the fact that Gnans, msteadzﬁf
unfitting & man for the world, asitis vulﬂ'arl} Huppoﬁed :
to do, brluﬂ-q about the best adjustment to its. ways.
A Gnani need not be a recluse,
fromm the hamnts of men and live in locely forests
avd mountain-caves and be dead to the world, but he is
to Jive i the world and yet be out of it.  He should per-
fora actions theugh not for himself, yet, for the sake of
others, for the wmld follows whatever example the wise
men set. ‘And they shoald not/ u.ddh Sri Wriskaa,*
‘allow a difference of L‘!}‘IHHUII to spring np in the ignorant’
who arve desivous of performing Karma. On the other
hand, they should themsclves perform mtmnq in tho
rurnlnr way and make othersalse do the vame’” (IT1.—26.);
This i the esscnce of Krishna's teaching in the first fﬂw‘
chapters; and this, he <ays, he first t: 111ffht to Strya——tho’
sun-ead, Sirya tingrht in his turn to Manva, Mann
fnurrht to Tishiwiki and then it descended tmdltmnnﬂy to
Lm:rq and sages. llere Arjuon propevly nsks, “Thonwert
hotn recently aud Sarya was boru long ago. how shall I
cnmprehund thia  which thou sarvest, 1 wus the first to

be need not flyaway |

R

i

declare it Krigshna's answer invoives an unpﬂrtm:;
philosophical doctrine which we shall next proceed

consider. -
(To be continued.)




THE AWAKENED INDIA.

[Auvcust 1897.

Time bow far WReal.

( A STORY FROM THE YUGA-VASISITA, )

“.Onco upan a time, there ruled over the conntry of
;_L,'Utt:u:h dndava, 8 kiug called Lnvanw, once of the de-

+* geendents of the famous Farischarnden, He wanx renowned
" all aver India for his immensce w ealth and ourivalied

prowess in war, One day while he was holding Court in
his Duarbav hall seated on a ligh throne bedenked  witl:
the most precions gems, thoere appeared before him
pian who was well versed in magie and legerdemain and
after duly paying his respeets to lnm, anuvounced his
prﬂ"tsuun and eutretted hun to withess lus feats. ‘.__Hu
maying and without waiting for the king’s permission,
he uu.w,d a biz hunch of pruacock’s fe athers to aud fro,
which the Llwr no sooner spw than lo !hefore his mentul
vision he saw tlie following evenis cunacted. A mes-
genger deapatvher_l by the kine of Sindhn entered upon
the scene leads ne a high mettled charger and offered it
~gto him as a pt{.:-,t,nb from bis master. Whereapon the
:8iddha asked the king to mount upon that horse. ln
-4 gbedience to the words of this great personnge, the king
-+ stared like a statue tufently m “the direction of the bLorsc
- aud lay entranced for 4 or ) hours to the immense sur-
prise and fear of his courticrs hke a Yogi in Samadh.
‘Then suddeuly the kiug's body relaxed its rigidity and
.-began to fall dmut from the throne when those hard by

Foppﬂd it up.

3 " Then the king gradualiy recovered consciousness and
*the obedient ministers asked him what the matter was
Cwith him,  ** Thank God,” replied tue king, ** I am kines
- Lavana and not a poor Parieh. Al ! what a terninle
cdream ! 1 hope this s my courl, you are all my miuis-
cters, this country is Uttara-Pindava and 1 am kinw
davana., Isitnot so my wministers ? Am T vot vight ¥
Tha ‘munisters *epeutedlv assured ham that erernh*n‘%
was as he had said and requested to know the cause of his
‘doubt. The king replied, * When this wonderful Siddha
before us waved his peacock feathers, 1 got giddy aud
‘noticed o horse which I mounted aud journeyed a Jong
.. distance for puorposes of hunting. After travelling some
~. J._;;,;me,. 1 entered a desolate waste where the heat scorched
. 4m}l things and even the senses. It was a boundless waste
" “ajv ich, as my horse aud myself were extremely fatigued,
i iﬁe ‘were not able to traverse before right- fall. With
great diffienlty, however, I crossed the waste 500D after
;‘uuth and reached a dE‘IlLlE}uH forest teeming with mfm)
iuds of ‘trees. While | was riding through it, a creeper
high upon a tree tightly twined  round my neck aod
1 nmedmtely the speedy horse hoited out of my sicht like
w3 from a bather 1o the Gunwes,leaving me daugling
o aud fro aloft in the awr, with the crerper PmeuLhng
Iuy neck. Noou it became picch-davk, ehili- winds blew
‘over u.. hady which consequently got stiffenied and my
uind buu.me paralysed. 1 wuas ab the merey of the
winds all night and my teeti kept chuttering cu account

| -Qf the axtrem cold.

Ig.g, ‘“ Alter a long und miserable nicht, the duy broke and
'l mavaged with gwtt difficulty to cut off the creepor
rouud my veck, aud coming dowu looked about for some
Tiving Person, but in vain.  After an hour and a Linlf hsld
Ellp*‘:t:d I met with a Pariah ¢irl who had seme eatable
fm her hand. Though she was bluck like darkness ﬂlld
uely like a toad, Ientreated her ou account of my hunoer,
: ]bdylnﬂ' ‘O swan-like one! O thon of deer's eyos ! phnu-.e
.. igive me what thou hast, for I am dying with hunger.’
I'l he lot of o beggar however is never enviable and it was

-
¢
v

speciailiy s, 1o my ense for the givl instend of vouchsuting
tor give 1t £y me tonk to her ieels withont even deigning
to sy oow -r:_t in reply 0 my reguoest, 1 did not how-
throughout the forest

ever et her but hunied ler
and ar o<t wor ut her and  pitecusly complaned  of
My eX’cenmie bamger te hers The abarkeskimned gl

obenste andd 14 1= ot meet that thon
bave, bat i thou deirnesc

replicsd, ! s an

Hhuu:‘dh‘.‘ raxte E-E!E! fnm't l

to do ~-. thag mast fest promse to wed e anony
own pi.oo befere wmy parents anud Live with me there.
I s Lol give thee this very nstant what 1 have snmy
o 1 0 very ulee boeroatn that! buat such was the
e fer o F Ly hunger thut T had to consent and no seouer
dicd [ o1 - than she handed to we alb that she haa,
e tnoo il oy hnweer was appeased. Then she rook
hotd o f o s hand, saving T owas o Jolly yoang-feliow and
nll = oc. o fiae things and namkine love to me withoent
pesirai oo oo to her paronts hke the sabtle body of
Lopers. dudneied to hell

“T - ikg o2 Jeng stary short, our marpiage was eele-
et oo oreat pomp s the Paninh hanizet hespiitored
with o b and vongs; numberless horses. wonkeys, fowls,
crews o0 pigs were killed in bonoar ot the occsine.
Thc i uneh-backed geardmother of the house surveved

thrones ser Doew fleshy eves Der son-in-law and was

T

grent. v o cnsed soth the chowe. Drums were mercilessly
Descter. od deshdy and went were freely disteibated
tle 0 - v, i ;_u.t]:'-v.‘l,‘ of  Pariah gil'lﬁ (EI'G]IL abiout ;o
muss o U Roris of tastastic Jokes, and e marrage
lastes, »0 on iy,

SEATURE e arht months of my marringe, my lady btnr-’r’;{
forer - oild ot the coler of burnt hiand.  Auothor thie
Veils i ot g umi she bore me a son blacker still Hwn
an-ther cbohd was born, With wite and einddren 1o the
Pavind: cowedet | oed to work ol day to enrn my Lread, o v
bodv vooaae old and emactated on account of poverty nuel
f:‘m;ti_v cares, Awnd when T owas thos E‘lhE[}IEu by dotawe,

thoie vnoe o severe famine, the whole air was filled with
Vi ;'-f :’m:-:t-, ratscdd through beat, then Ny new el

> perish ene by one aud a few that were
abive ol to foreien domrinlons. Lo order to escape death
hy bai e 1 ouad iy wife left the country, myself benrtiy

tives o TS TR %

two of nov einddren on my shoulders and w Lhud on my
hend
"~ Having ¢roxsed the country in the scerching heat |

saw 1 o gualmyra tree under the shade of which 1 dis-
motnted iy chiidren nnd rested myself along with my
wife for soomz time. To wmy great nn-ifﬂrtune my wijc
sndacnly expreed In the very embrace of her children
Guw i te the ..Ll‘l'-"'nb of a fu!nﬁ‘ tenvel nuder s tl'nmcn.l SUH.
Oy oo By younger r-in:lthpn mounted on my Bp and
weorsne ncessnntly demnanded of e tlesh to eat ny be way

wriihe o endure hunger, T eould {ind no means to uppm ¢

B oz o of the poor ¢hitd. "s[} hewrt brake with Ly T
snd D ovus afrand be and the other children would soorn
die Lo tiewr mother ; thevefure T resolved to put an en:d

ny Life and tor this purpese resving s great forest {ice,
Iapproached the Hames and rose up to Fall into 1, whesn
I tuwvled down from the throve hero and woke up to sce
vou voeurtiers uphiting we and pronouncing the words,
Jave  victory to thee) Jayu, Thus tmtr.:mtel} have 1 woke
to fird mysell @ king avd uot a Paviah,”

[+ tiodincing the story, Vasishta savs the expansion
of th. mind’s thoughts s bondage while the abandoning of
the sume s emancipidion, Through the play of the
mand i oobjects, proxuuity appears a great distance awd
vece wrsd. Through the conrse of the mind o Kalpa s

recaoned by it as o mowent acd vice versa. What was
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only foar or five hours to thie courtiers was to the king a
large number of years. |

Kant rightly says in his * Crit:que of Pure Reason,’ ]
maintain that the properties of space and time 1 confor-
mity to which I set both, as the condition of their exist-
ence, abide in my mode of tnluition and not in the obyects in
themselves.”” Space and time are, according to him, mere
forms of thought. Rosalind in ‘*As Yon liike It' speaks
real philosophy when she jokes with her lover saymmg,
* Time travels in diverse paces with diverse persons, 11
tell yon who time ambles withal, who Tine trots withal,
whe I'tme galtops withal, and who be stands still withal, ..
Marry, he trots hard with a vonng maud, between the
contract of her marriage and the dav it 18 soloemnized « 1f
the interim be but a se'n night, Time's pace is 8o hard that
it secms the length of seven venrs, &c....”

a.mma s .- . M e -y . - - ——_—

The WBeach.

The cuckoo on the Marcosa tvee just by my room sweetly
announced to Sleep, the softest and the most soothing
nurse of all hiving bewngs, that lier Mistress, Night, is
to 4ake her departnre very soon, as she has to visit other
" parched-up and hot piaces that want her eooling prescnce
very much and that 1t was time for her also to be ready
to follow in her train.
and imperceptibly left me in my bed, who finding myself
thus left alone rolled hither and thither upon it, for a
while, in search of her, but found her not and so un-
willingly rose up from it at last. By this timeother busy-
bodies, such as cocks, crows, rooks and some .sweet-
singing birds too with various sonnds served to shake off
my drowsiness, and immediately after 1 too caught their
freshness, hilarity and jJoy. Awunon 1 jumped out of my
bed, and after washing my hands and face dressed myself
to take & walk on tbe beach. -

The beach of Madras! What a =plendid place it is!
The abode of coal and refreshing sea-breeze, commanding
a prospect of vast illimitable ocean on the cone side and
the best and the most pictoresque row of baildings which
Madras can hoast of on the other side together with as
picturesque a part called Marina, the beaclh serves at once
fo fill a man with ectasy who is fortunate enongh to take
a walk 1n the mormng over it.  FFor a time the mind for-
gets all woridly concernments and the thoughtiessness of
childhood i3 again there with buoeyancy of spiat. Man
feels for a time that the world 15 a place of enjoyment,
and almost disbelieves those sages who decry all soris of
the pleasnres of the world,

[ was in snch a mood of mud when suddendy I saw
before me cone of my lyengar friends, accompanied by
another of his own class whom I did not kinow. We there
jeined together and my fnend introduced me to s compan-
ton. We began totalk at random. In the course of onr
conversation the new friend cuve oul his opnnion that
he could mnot beliecve all whal men say  abont Gl
““ For my part,” he snid, *“ God s unknown awd anknow.
able. So we should give np the matter altogether. What
18 the use of troubling onrselves abont what we ean know
nothing of 7 Then turning to me he said, © Sir, do yoo
believe in God.” |

“Why? Yes'’' was my reply.
asked lie.

‘“ God 18 what resists yvour desiie and leads you as well
a8 the whole universe, without being resisted.”

‘“ A very ourious definition indced !”

“Then what 12 God ¥

At this warning she gradually

-appears to you to be crael when you look apon ouly one

‘“May be.

thing. Thereis nothierg to resist God, and so we call
that Power Almighty. But since that is not the case
with you -ince at every step you get vesistance from all’
sides, you are folly under the control of all things other:
than yourself, /. ¢, your environments; and the combinas’
tion of all those other things we call God.” At thix he
said,. -

“ Now suppose I am blind and have a strong desire to
go to Mylapore to sen a certain dear friend of mine,
and I am poor and helpless. Hers blinduess, poverty,
helplessness resist my desire. and prevent its fulfilment.
Therefore according fo you the combination of blindness,
poverty and helplessness is God.” To this | replied o

“If I say wis equal a+ b+ c+d+e+ete, ad if;gi.nft:mi;
would 1t be proper for me to say 2 1s equaltoa orbor ¢
talten separately ? It reminds me of the story of the
blind men and the elephant. Some hlind men wanted
to see an elephant. So one after another they were

admitted into the place where the elephant was, The -
first man fouched the trunk of the elephant, and feeling

it all through was satisfied with his knowledze of the'
clephant, by concluding 1t to be }ike a thick elub. The
second touched similariy the ear of the elephant and feel-
ing 1t ail through, concluded that the animal was like a
big winunowing basket.
concluded it to be like a big bacin of water. The fourth
tonched one of the legs and concluded it to " be like a

pillar. Now as each one was imparting his kubwfedge
of the elephant to the other three, a quarrcl ensued

amoungst them, for they cculd not agree with o:.. another,
till & man came 1n, who was not blind and couvincad
them of their error. It is as absnrd to deseribe God
as thie combination of Llindness, poverty and helplessnéss
as 1t 13 absard to describe an elepbaunt as a thick clab.
Becanse yoar parents and superiors resist re. in
many instances, they are therefore not the whole of God,
hecanse saciety and Government resist you similarly, there-
fore they are not God i1a themselves, becanse another man
more powerful, more intelligent, more learned resists you,
he is not God on that acconnt. God 18 the whole resisting
Power taken in its entirety.” | |

“ But.” rejoined the other, “when we look at an elaphanf!. :_

we do not always look upon the whole of its body. Wé:
sometimes look at its trunk, sometimes lock at its card
and compare them with other tbings of a similar natare ;

do we not ¢ Similarly we have full right to look at the |

different phases of this God of yours and pass ouar Judg
mer.ts on those phases. This being granted, when we
see a widow is deprived of her only child aud cast help-
lessly into the world to perish in the extreme agony of
hereavement, is that not very crael of that power whach
you call God? Andshould weserve such o cruel Master?”,,

“ Will or mi! you are bound to serve inasmuch as yow-
are ¢ompletely under Its control, for you cannot deny the'*
resistance which you getfrom all sides. But this Power.

side of It forgetting [t= other sides of which ths side 1s a
connecting link. As wher you simply look npon a poné
tion of the eur of tha elephant, it appears to be very ugly
but seen with the whele body, there is no such uglinesa.
Parents sometimes whip their ehildren.  Whipping |
itaelf is very ngly, but when wo consider the motive of the;
parents we cannot but praise it. Government hangs g

culprit.  Now hauging is very nasty and cruel. But the;
fellow hanged has lately Dbutchered his wile &ad;
children. When yon know this, does his lLangingd

1

If there was nothing tfo resist you in anyé' )
way, I would have called you God. God is free to do any-f{.-

]
.
- =4
"
'

The third touched the belly and

- -1
yonr desire an-:

appear to you to be unasty and cruel at all¥ So you

b
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" see what appears to be apparently umel, may really be
~not so if you dive deep into the matter.
* «Batin the cases you bave cited,” answered my
- friend, *the children are wicked and the man is & culprit.
As for the widow | am speaking of, she is generally
_reputed to be a very pious woman. -ls the sorrow for the
“loss of her child the fruic of her piety " )

“ No, certainly not. That is the fruit of her ignorance,
and want of piety. If her devotion and ._luve‘tnwmds her
Ged were greater than that towards her child, then she

~ ¢ould not fee! the bereavement at all, but on the contrary
ghe would be rather grateful to her Lord for removiug
her bondage and impedimeut. Bat as that Almighty
Power does not like that-the pilous woman should be in
. sdarkness of ignorance, It has takeu away tbe child
. which virtuously belongs to It, for throngh Its inflnence
 alone the child came into existence, to its dwn sire. It is
thro: . mistake we call our own what really 1s not our
own, . So in order to dispel that mistake It has taken
away-the child from the widow. She may weep for a few
. .days, but after that period she will find consolation 1n
i ‘herself, koowing it for certain tbat the child was not
7" hers but Ged’s, and that there is nothing else permanent
.. save God, and so if she places her love in God there 18
no fear of further bereavement, whereas if it be placed
------ in things other than God, there s cvery chance of sepa-
- yation.” g
et At this the other cried out, * What! children are
. impediments in the path of virtue! Those sweet 1nno-
~uzipent chernbs that make this otherwise miserable world an
.abode of happiness and joy to all men,—are they to be
~ oconsidered as barriers ou our way ? They rather serve
to give us joy and vigor in cur tedions journeys through
the world.”

' .
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True Greatness or Vasudeva Sastry.

(To be continued.)

. T

By T. C. NATARAJAK.

ArLis

CHAPTER 1X.
THE PLOT THICKENS,

Ple "' When BSeethalakshmi heard that Vasudeva Sastry and
. Annammal had returned from Dindigul, herself and Ruk-
 #Inani went to them to condole with them for the nntimely
. death of their son-in-law. Annammal the moment she
v, . #aw them began an eloquent tirade on the Vedarnta, which
*'o--more than anything else was the cause in ber opinion of
e her bereavement. With this preface she commenced
% ... . TOSPING 1n stentorian strains to the great dread not mere-
Ty of neighboura but also of people furlongs off. lvery-
L where in the neighbouring streets men and women rushed
aepsont of the honsesto know what the cause of such a sudden
= i_qutburst could be. 1t is said that on thut occasion even
- “*the temple elephants shook with surprise, bot of thisI an
. "not.gmie sure.  Whether it was true or not, this mnch is
" 7oertain that Annammal’s performauce was very muoch ud.
- z;ilred by the women whom Nature, being herself a female
"-and therefore partial! to her sex, has specially favored with

<..v> big throats and shrill voices.
RS Whh_n the Niagara-falls-ronr which thev had-occasioned
_ - 'was going on, Seethalakshmi and her daughter turned to
‘Vasudeva S'astry to condole witlh him. That gentleman

wasg all the while looking at Anuammal with eyes expres-
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sive of wonder, for that day’s performance of hers was novel
even to him as he had never before seen anything like it.

The first thing he said to Seethalakshmi was, “ Surely

this wife of mine is an Avatar (ncurnation) for Krishna.
has said, ¢ Wherever there is power or glory in an extra-
ordinary degree, know that T am theve, ' ”

After the asval enquiries were over, he described in somo
dotail the circumstances of Krishna’s death aud the state
of Lisx daughter’s mind and wound up with saying, “Livery.
thing happens for good and this calamity would not have
bappened to Lakshmi had it been unnecessary. It'is by
trinls that we attain to perfection and this great tiial
might perbaps take Lakshmi a step nearer God. But
who knows? Keerything in the world has its own law.”
Then Rukmani began the topic of the Siddha Purusha
and the miracles he had worked and asked him if he be-
lieved that he wasa true Siddha. Vasndeva meditated for
about a quarter of an hour and then zaid, ‘“lna day or two
you will yourseli find your question answered., Iu the
meanwhile plense your husband in all possible ways and
see that you do not leave him alone after ten in the night.
Always keep pretty near him.”

Seethalakshmi was about to ask him why, when there
rnched 1nto the house no less a person than Narayana Iyer,
Dewan Babador, shouting “ Vasudeva, Vasodeva,” As he
came in, the whole company rose to do him honror aud
seeing hLis wife and daughter there he smid, O you are
here, talking Vedanta | suppose! Vasudeva, what a great
Siddha Purusha has blessed our house with his presence!
By the way, you have lost your son-in-law, a good fellow
he was. Don’t yvou come to see the Mahatma in my
house? Itis a fortunate thing that you bhave come. He
wanted to go yesterday; but I begged him to stay herve
for & week or ten days more and he has consented. What
wisdom. lie speaks! You might learn muech from him,
more than we can, for you know samething already. Coume
come, we shall go.”’ Vasudeva Sastry did not care to go,
hut Narayaua Iyer dragged him by the arm without
allowing him to say a word, and so he went,

In the meanwhile Sreenivasan, who, baving at the very
first appearance of the mysterious stranger mantally ap-
pointed him as his Guru, waited for an opportunity to sece
him alone, was by the gruace of GGod, as he tlionght 1t, him-
self called by the latter into the rooir where he had per-
formed his last miracle. The room was now empty, there
were there neither silver vessels nor golden lmages now.
The Yogi took his seat ona chair, and Sresnivgasan as soon
a8 he entered the room fell at his feet three times and
said with tears in his eyes “ O Lord, I bave been wait-
ing for an opportunity to see you alone. You Lkuow
by your Yogicepower all my thoughts, free me, Lord,
from the ills of Samsara and give me wirdom. I want
nothing else, O Lord: not even Siddhis attract me.”
The Yogi replied. *Though young bow ripe you are for
divine wisdom ! Thatis why I called you in, my child.
By a touch of niy hand numberless men have nequired
wonderful power and wisdom. Buat ure you svre you want

wisdom and notlung clse?” “Yes, my lord, I want
nothing else. Nothing else pleases me’” * Do you dare

to be a disciple of mine? Will vou leave father, mother.
wite aud relations, and follow me* Remember these will
not save you from death, nor follow you beyond the grave,
but the wisdom [ shall teach yor witl make you immortal.”
“Troly my master,” suid Sreenivasan, “I will follow you
wherever you o, cross monntains and forests with you
and ¢o even beyond the seas” “"Phatis good, that 1s what
15 wanted,” ejacnliated the Yogi.

Then the self-electe! Guen and the would-be ¢hela botl
carue outf of the room, and, as wherever-Rama was, was
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Ayodhya, alargs gathering assembled in a few minutes’
time in the presence of the supposed Siddha. And now
another miracle happened which was even more wonderfal
than.the preceding ones.

The mysterious Yogi suddenlty called over Sreemivasan
to him, and, in the presence of a large gathering,
besmeared his face with sacred ashes and pat a
small quantity of the same in his mouth, when lo!
Sreenivasan cried at the top of his voiwce, 1 am
Akhanda Satchidananda (boundless Existeuce, Knowiedge
Bliss) an ocean of bliss. I amn the omuipresent God him-
self. Tam Param Jyotis (the Sapreme Light), Iam Iswara,
I am Brahma, I am Vishnua, I an the great Para Brah-
man,” and lavghed so convalsively that the people around
were filled with wander, and feared for the safety of his
ribs; for more than fifteen minutes, the it of langhter
lasted, and it would have continned longer, had not the
mysterious Yogi shifted him, by gently tonching him on
his shoulder, from the plave of Para Brahman to that of
an ordinary mortal. Sreenivasan hardly recovered his
every day conscionsness, when he began to praise his
Guru Maharaj in no measured languave. Al the verses
in our books 1n praise of the Gurn were instantiy on his
lips and the great miracte-worker liimself. not only hearti-
Iv enjoyed the gatland of praises which Sreenivasan was
honoting him with, but was jubilant over rhe conguest,
he had made of the yonng mun’s heart, and the wonder
and awe which he had created in the mind of all around
him. Indeed his joy was so great that he eruld not
contain himself, and he cried ont. * Ye ignorant wen, do
ye now sce what a Siddha is capable of 77 Auvd the ready
rerponse ou all sides was, “ O Lord Siddha Parusha, what
- 1s there that'is impossible for you who fly iIn the heavens
and snbsist on air.” At this reply, hie looked avound ma-
-~ jestically and smiled an approving smile.

" Just at that very moment, there entered Narayana lyer
-dragging Vasadeva Sastry along with him and, makmng
so Jow an obeisance as if he were beforea despotic Sultan
in whose hands his life lay. Such courtier-like obeisance
was however lost npon the miracle-working Yogi, for the
latter, the moment he saw Vasadeva Sastry, started with
fear, colored very perceptibly and got too mach beside him:
gelf to notice the deference which the Dewan Bahadur
‘honored bim with, Indeed it took him one or fwo nuinutes
~ to regain hisself-possession, and whes he came to himself,
he was filled with shame and sorrow at having betrayed
his emotion. The result was, he hung down bis head. was
 moody and did not dare even to talk to Narvayaca Iyer 1in
reply to his. salutation, Such a sudden change in hg
manner was noticed by nearly all present, inclnding Nara-
yana lrer himself, and every one began o form s own
conjecture ns to what might be the relation hetween the
mysterious Yogi and the Vedantin Vasudeva Sastry. Nara-
~ yana lyercould notcome at & happy guess, and not having
the patience to form one, he biuntly asked s guest if he
knew the Sastry, at which perfectly unexpected question, he
started and with great coufusion rephed, ™ Yes, no, not
exactly. | have seen him, 1 remewmber. Rather  he
looks verv mnch like an intimate friend of mine in my
Piirva Asrama (former state) t.e., before | becnme a Siddha.”
All this o uttered in a thoraughly un-Siddha-likn fashion,
but, to cover np the awkwarduess of the reply, he at once
began to play with his serpent, exciting it and thrasting
his fingers into its month to the tervor of the speetntors.
This served to divert the attention of the company from
Vasudeva gn,ﬂtry, and the stranger, noticing the advantage
he had gained, began to tell the audience how tho ser-
pent he had was no nataral serpent, but a great Rishi whom
" he himself changed to a serpent for having spoken ill of

" down,””it descended. Then he said, *“Bite me” whichaccord {: -

~indnced him to go and look for the snpposed Siddbainj -

- to transplant in Indian soil some of those activities in the . |

Mp. C. V. Swaminntha Iver an apology for not baving reviewed |
this interesting book earlier,

o
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him and how, thongh nnable to speak, it could understand i o
all that was said in its presence in Sanskrit which was the !,
langnage th2 Rishi knew. To prove the trath of his a&smi%
tion, he said to it in Sanskrit, ** Go np to my shoulder: AtE: -

ok —

once it went np to his shoulder, and when he said, “ Come |~

ingly it did, hut he did not to the great astonishment of all B
feel the slightest injnry and seemed to be poison-proof. §
Then he said, * Lieave me and play,” which it at once did. By !
these wonderfal performances, he regained the respect and I |
awe of the multitude and his Siddha-ship was re-estab-
lished on a secure footing.
The night had by this time far advanced, and the Siddha 3
Purnsha sayice, * Yon may all go home now and come?
again to-morrow morning,” retired into his apartment after’
duly receiving the farcwell salutations of all except Vasn-"
deva Sastry, who left rather abraptly, taking leave only of ;
Narayana lyer. .

All the company broke np, and Narayana s’
lyer himself went to sleep, but Srcenivasan  alone stayed @ |
after all had gone. . Seoing him thas waiting, the Siddha ; |
Purasha beckoned to bim and said, * Be hasty and yet ot & |
Lieave all ﬂ.nd'i’&f—.&'l

follow me,” words which he could hardly make out. Buat: -
before he ventured to ask of their meaning his Garu had 4 ]
retired 1ato the room and shut the door. - |
At abont three o’clock in the morning Narayauos Iyer; |

basty. Raon away and yet be sleeping. _

wasg distarbed by a bad dream in which be saw his home} *
pillaged, and woke np. He did not {eel easy in mind, and *“
wanted tb see if everything ‘vas right in his honse. Hel
first went to see if his cash-chest was safe downstairs, bk
what was his surprise when he found the door of his gate ! ]
left ajar! He at once flew to see if the chest was safe in its ¥
place, but that was not to be fonnd. At once something S

his room, which he did, but he was thunder-strack to find ;
it empty. - '

.....
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Reviews. :
The Siddhanta-Deepika or Light of Truth:—(A mouthly%..:
jonrnal in Enghsh devoted to religion, philosophy, science ete g7
Annual sahscription, advauce rate Rz, 4, srrear rafe R, 8,8
Editorial Office, Thondamandalum School, Miat Street, Mad-$+
ras). The journal was started on the Queen’s Diamond Jubiles? "
day, 21st June 1897, and its aim is stated to be ‘no less than's

-
[
1.
r
a P

. "
r

"
n
1

feld of Indian religion and literatnre and history which are -

carried on in far-off conntries by western savants’ It will g
‘devote itself to bring out translations of rare works i’ .
Q. nekrit and Tamil both literary and philosophical and relig- =~
;ong’ and to render into Tamil all that is best and noblest'in =
the literature and philosophy of the west and supply its defi- ¢ 4
ciency in the Beld of history and science, in short, to revives
tho interest which is fast dying in the Tamil language and o
literature. The translation is commenced of four of the best Y
books in Tamil, and the leading artiele on * Flower nnfl
fragranee’ is very intercsting. Some of the choicest Tt_trml_:é}:
verses on the snbject are quoted and their meaning 18 gived o
in Finglish., The journal has be2u a desideratnm for long and we A
heartily wish 1t every success. No lover of Tum1_l ‘Iltgr&bumg:_. :
<honld be without it and we are very gind that itls in con¥%
templation to Lring out a Tamil Edition of the Magazine, e
The Tamil langunge hns o peculiar charm of its awn and o
works like those of Thayumanavar, Manikkavachagar. the 7 -
Albswars, the three Nayanirs and 'Thirnmular are unsu rpwd:g ¥
for their literary finish and loftiness of sentnnent. Wes
heartily welcome nny movement which aims at familiarismg =
these works to the non.Tamihian world. | AP
The story of Colbert :—We owo its anthor and publisher, .t "

It forms No. 4 of that excellent :2.:*1
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' zrigiﬁ'ﬁ.l]’j‘ appeared in a serinl form in the Tamil journal of
Y that tiame. o o
e The lifo is presented in a story form and reads like a little
gy Sigovel,  The style'is simple and ohasto and we are sure, the
it & work will be much appreciated by thosc for whom it is intend-
¥ . eéd. (Cloth.§ annas. Metely stitched 2as. 6p.) |

"% An exposition of the philosophy of the Bhagavad Gita :—
This work has not yet been printed. Judging from the speci-
L meu, we are enre the workdeserves publicatiun. The author
=" svems thoroughly imbued with the spirit of Adwaitism and his
) - philosophical explanations of Kurukshetra, Panda, Duryodana
- &e.,.are original sand interesting.

"The Behar Commercinl Circular:—A monthly trade adver-
.tiser in English. Annnal subscription Re.1. - Besides being
i "an  excellent .medinm for advertisement for 'all kinds of
"7 " trades and jonmals it gives much of nseful informationon
. all ‘currént topics. It has o very wide circulation through-
o aubi-l“ngn? and is perhaps tbe best organ of trade in English
oL ipgRriequntry. L '

"% W6 beg to acknowledge with thanks ¢ A scientific basis of

7 d¢belief in & future life’ and half » dozen otber interesting pam-

4 phlets from their author Mr.J. P. Hopps, Oak-tree Hounse,
OO

;%t South Norwood Hill, Londqn, besides a journal ‘ The coming

¥, day' edited hy the same. . Mr, Hopps is & well known English

.. spiritualist writer, It bas been rightly said of bim that s
choughts are gpiritual nnggets and gems. The pamphlets are

- -~ all very suggestive and will repay perusal.

o Mews and Motes.

=™ " The Banscrit Pastakonnati Sabha :(—An associatior, of the

“j above nume bas been formed at Etawah, NNW.P,, India al the
instance of 8ri Swami Brahma-Nath Siddhasram with the
axais.» object of meking a comprehensive catalogue of all available
S aansorit manuscripts and collecting rare ones newly. The
f_;g;%;_usf;qaggcliai;ign, has for its object ‘the resenrch, selection. collec.
arni tion) preservation, diffusion and revival of Senscrit literature’
2o to suchan extent as may lie in its power, and its work is (a)
.. tosecure thezpatronage of persons of high and respectable
position both in and eat of Indis who may be willing to take
2% v interest 'in the - revival of. Sanscrit ; literature, (b) to create
g gmpm,hy smong the publio:for, that, literature, - f¢c) to secure
fv 7. the co-operation of all important. agsociations and libraries
ﬁgj‘ throughout the world, and (d) t0;,make’a. comprehensive
W rigepatalogue of Banscrit manuscripts.. Mrs. Besant taken
iﬁ“‘%?’*ﬂbﬁ external charge of the scheme and those . whp desive to
%‘:ﬁmﬁmmﬂ patrons, members, or sympathisers. of the society bave
- * W communicate with the Secretary, Etawnh N. W, P.: The

sl mioﬁi&!’.ipn has been started with a very ]nudahlﬁf':_ﬁbjecb and
St 18 appagently well coustituted and we on its behalf invite the
e ;@gpnyi;Me_mtmn of the literary societies and Pandits in the
B - Boukh 1n. #q jmportant & movement. . Any assistance in the
10 - way: of collecting rare manuscripts or farnishing details as to
E‘éﬂ their authorship, contents, &c., will be th ully acknow-

55 ledged by the Secretary.

&, 5%,,@ ~ The Young Men's Hindu Association Madras —Since the

: T"ocgmmencement of this session, two lectures have been given
TR un_'behalf of this association. The first was by Swami Rama.
By krishnananda a co-disciple of Swami Vivekananda, who, as we

iy have:already anunounced, came to Madras with the ohject of
AL IRTying out the SBwami’s plans. The subject of bhis lecinre
> ymus Bhakti Yoga.© The second lecture was by Mr. J, J. Good-

‘-‘r-: oo, & disciple of Swami Vivekananda on the subject of Kar-
% 2 In'an article entitled * Schopenhauer and Shankara’ iu the

- . | Madﬁi@:{ail, Mr. Charles Johnston writes :—
©+ Kont'as we saw, did not set out to investigate the nature

A4 of mnt.tg_:r',{‘hﬂ rath:er proposed to himself the- problem, us to
¥~ what thingg were in themsclves, aud what we added to them
¥ 8 by locking at them. And lLe came to the ocurious conclusion

gﬁﬁthlBWE cai bever know things as they really arein themselves.

beeanse of the action of our own intelleets. So that, instead
of being an instrument for the discovery of truth,—since real.
ity must be the synonym of truth,~—it appears that the n-
tellect is the very opposite ; that it 1s an instrument for the
crention of fulaehﬂms, the root of 1llusion, the fruitful source
of all  misappreliensions, »nd the necessary causc of therr
continnxnce in perpetuity. ‘Tlnngs us-they really are arve {or
ever hidden from us by the action of our own inteliects,
which bnild up mask after mask, veil after wveil, between us
snd the obiects, if such there be, which we are trying to behold
in the white light of truth, Kant took great pains to give
names to three of ihese veils, and found that they are
wbat we know as Uune, Space,und as the 1dea of cause
and effect, or Causal Law. 3o that, to know anything
as it 1#5,—the thing-in-itselt, as Kant called it,—we must
take 1t gut of time, out of space, and away from the idea
of causation; and what 1s left, if enything is left, is the
thing in itself. Kant supposed that the thing left afrer
this triple unveiling, Would be what we call Force;
thongh what Force 1s, 15 one of those things nobody knows.
The wise are wigse because thiey know tbat they do not know
it ; and g0 we come back again to the herthen Socrates. Now
it 1% 3uite clear that we cannot conceive of Force, which 1s
outside space, above time, ind not subject to causation; and
it is further quite clear that we should not be in the slightest
degree benefited, even if we could conceive it. Here, we
mav note. ove comes clearly to see why sueh problems
us e ruging of the heatlien, the descent of man;the number
of the pliysical elements, aud other questions that vex toe
Anglo-Saxon mind, lose their hold on the philosophic spirit ;
for, if we are so far from knowing what man is now, are we
likely to be wiser ns to what man wasg, when he was not yet
man ?

Then comes the vital contribution of Schopenhaverto our
inental riches. We canpot conceive force, or the thing-in-
itself, he says; but that does not greatly matter; for we rre
tbat Force, that thing-in-itself ; and so, even if we are intellec-
taaily lazy and indifferent, there i1sno fear of the thing-in-
itself escaping us, gince we cannot run away from onrselves
The Will in us is tbe thing-in-itself, the reality, the Force
behind phencmena and v is the passage of the Will through
the triple prison of tlie ntetlect, with " its three sides—Time.
Space, Causality—that give rise to the many-coloured world.

Now here comes iu the moral of the tale. 1t is axiomatic—-a:
least with the modern Kuropeans,~—that modern Evuropeans arc
the most important and admirable persons in the world; that
their acbievements are to the nchievements of otber folk as wine
18 to water, ss snunhght to moonlight. It is instructive, therec-
fore, for us to learn that the last and highest achievemens of
the best intellect of modern Europe, and the ouly achievement
which 18 the outcome of pure reason and serions thought.
brings us exactly to where we were in- the old Indian days.
when silver-tongned Shankara tanght the. . final lessons
of the Vedanta Philosopby. Every caonclusion, even the
very phrases of our best modern thought,  have their coun-
terparts in that Ereat teacher’s work, 'and we are con-
strained to say, the Indian expression of the ultimate
truth bhas a far finer quality of style than the modern.
for Sbhankara says the lagt reality is, not the reverted Will-
toward-life or some hypothetical Force, but our own inmost
and eternnl selves; and we ¢an vasily see how much higher an
expression, from the point of view of power and beauty, Shan-
kara's is than Kant's or 3chopenhauer’s.

Treating of these thouglits, we can come to see how it was
that Sir William Jones, Sir Charles Wilkins and Thomas
Colebroke so unaccountably missed the most vital matter that
Indm bad to offer them,-—a treasure the work of which it will
take us gunerations yet to realise. These Anglo-Saxon minds.
with all their iue and admirable qualities, bad not even heard
whether there be auy thing-in-itself; and would have felt that
nny tempering with 'lime, any scepticism as to Space, was a
sheer piece of heathenish imnpiety, almost as bad as speaking
evil of the Standing Orders of the House of Comrmons, or the
Balance of Trade; in other words, the Anglo-Saxon mind is
only accessible in a faint degree to questions of pure intelli-
gence.



