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BOOKS ON HINDU RELIGION !!!

Hindu System of Moral Science or few words of Sattva.
Riia and Thmo Guna, by Babu Kisheri Lal Sarkar, sa., s
Cloth Price Rs. 1.4}, - o |

Raja Yoga Philosophy. f.ectuves delivered in Now York.
Winter ol 1895.96, by the Swami Vivekananda on Raja Yoga
ar couquering the mernal uature, also l‘atal_ljﬂ.li R LT
Aphori=ms, with commentares. Crowu 8 vo. (Third Edition).
Price Rs. 2-10-0 (ScHing most rapidiy.) We have also a large
saock of Swami Vivekananda series publizhed by 8. C. M.
Caleutin aud others. - :

The Upanishads. Tran~iuéd by F. Max Mitller, PPart I and
1L, cuch, Rs 8844 : :

The Sacred Laws of the A ryas ax taught in the Schouls of
Apastamba Gautama. Vi=ishtha, sud Baudhayina, ‘Pransluted
Ly ['vof. Georze Biihler, Part [0 R, R-8ah

“The Teaching of the Vedas. {luili Rs, 4-8-0.

The Bhagavad Gita. with the Sanatsagativa, and the
Anagitn. translaced by Kashiath "Ceimbak Telang, K= K-8.0.

Apply to— | |
| TR SUBRAMANIA & Co.,
Polghat, Maloaber,

-ﬂ_-#_—-—m

Swami Vivekananda Series.

PART |I.

(Contaiwing :—i 1) His Leetures in the Parliatoent of Rel:-
gions, Chitago, America. (2) His Lectnres at Hartford and
at Brooklyr, America. (3) Another Version of his Lecture
at.Brooklyn. (D I= the Soul Immortal. (5) An article on
Reincarnation. (8) His Lecture on the Ideal of o Umiversal
Religion. (7) The adsiress of the Maharajab’ of Khetrri and
Swami's Reply to it. ) Reply to the address of the Hindus
3¢ Madras, (1) The Sony of the Sanyasin,)

Price 1 Rupee with a portrait and Postage | anna.
Lite of $ri Ramakrishoa Deva,  Price | anna.

A - ~Swami Vivekananda in England 1804,

B.-~Nwami Vivreknnanda in Eugland 1896.

(V-—Swami Vivekanunda in India 1897 (Some parist,

D.—Kartua Youn (Madras- Edition).

E.—~3wami Vivekananda at Ceylon.

A. B, D, E, &c.. Price | anun, Postasre 2 anna each.
Swami's Lectures in the Partiuncas ol Religions containing
130 pages. Price 8 ax. Cloth houud 12 as.  Postage I anna.

Putlilished hy 8. (!, MITRA.

No. 2. Aupan Chund Dult's Lane, Beador Street, |
CALCUTTA.

We have boen suppdring amy Sinies nrd epartn
civims 1 the varions Clinmtes of 1hi- Cen Iy SRESTe 1
It i itll[lﬂ:l:-ihtl‘r 10 miake hnvown alf re teennitier oF Noved i Wateles be why CUatalogues or writings, etr.,
only thoze whae have setintly ~een tinen: ean fully splreciads 1hem,
thie Walclh Trade which bas cver comoantied auch ab traprevedschbed saceess in il the workd,

Catcblering the combination o oy atibnres, wer wi<s g ke Patressg to bee withomt it,

HINDU “UNIVERSAL” WATCHES @ ~lavirr, Ewtraelinl 102, Seewnd Hands, Bold Figuees
Babsmn, it the eentre sacreld pictares 0 SHIVA-PARVATE i GANESH oaly Guanuteed 3 tis 6 yorea,  (Hes
Froe Salind, Nickel Silver Ciewe B L SDirlfiog Sihver €760 B, 200 Gooddl Ugse s, 22090,

HINDU ** PRIZE'" WATCHES.

it ratilesal 2 e 5 vonrs,
O, F. Nickel Silver Case 1=, 15 S80000 £ w0 Ha 25 10 0,
Al Wateles nre carcfuliy runag o0 ond remaimesl betfere destateh, eteh beiny sapplicd in g et cose wits,
sl sjary :-[u"ilu.: nind plas- vl ctane Bernendedd H Y V. PLooPoov iy ek 1) sy it of Inddin, Hervtnaaes
Roepmiring Degartes ;-1- 3 :

Unprecedented Hindu Watches for Rough Wear and Presentation.

cof Ndin S a itinteer of xoars with wutnh_cu, &,
peaalts pearditge Acenmey, Salidity, Bomlility, ve

W dio tad Kunow of any other novelty 2

iy Jhal Hataan et Sanserit bold Resres, 16 Belichms Deiues, o

Lol Rey 1230013,

| | | ]
1% +r '’

IHLLUSTRATED CATALOUGE PRHEEK N APYLICATION,

G. B. NAIK & CO.,

RETAIL. WHOLESALE DEALERS AND MANUFACTURERS,
BYCULLA, BOMBAY & POONA.

THE DAWN.

A Montiiy Magjzine devoted to Religiou. Philosophy and
Sctence, publishicd for the: benefit of the Bhagabay Chotuspathi
ol Bluowanipur, au institntion whose primary object is the
trajning up of scholurs in Hinda lite and discipline. An.
nual subseriprion sivietly in advanee, India and Ceyion
Bs. 1. Foreign 32 Office 41 Lund=downe Road, Bhawani
pur, Calcutu.

THE SCORPION.

A pamphlet comaning Euglish, Hindu and Persian
cures, by V. 8. Balusoudara Mudabiar, p.y.s., M.R.A,S., &¢.
favorably reviewed by both the medical and lay jonruals
and papers. Price As. b only, apply to Medieal Officer.
Channagiri, Shimog District, Mysore Provinee,

A very nsefnl pamphlet for every household.

Excellent Photographs of the Present day Religious
Revivalists.
Worth having! Worth preserving !! Worth remembering '
The following are availableat 1 Re. cach, cabivet size.

- L Phe present Jugodguen of Sringert—a worthy oceupant of
the agzust throne of that Mutt. 2. Swam Vivekanapda, ia bis
Sanyast dress; or an his  Americuu Jress. 8. Paramahamea
Ramakrishpa, in Samadhi. 4. Madame If. P. Rlavateky, 3. M
Aupic Besant, 0. Colownet HL 8, Oleott. 7. A large size group
%:lmiu of Swhmi Yivekananda aud tour of his brother disciples
tg. 2 ecuch,

[ivasm cpply sharp te
T G. APPAVE MOODALIAR,

No, 31, Vercaruahavae MHoodali Strwet,
Triplicane, Madras.

Swami Vivekananda’'s

Six Madras Lectures

with luy excellert Phototvpe

IFull Text—Now readr
Price 8 annas.  Postage Extra.
Apply to--
Messrs. Thompson & Ce.,
Publishese and Booksellers,

Popham’s Broadway, Madras.
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Cheﬁ.p-! !
THE IMDPIERTAL
NAME STAMP AND INK

Cheap ! Cheap !!!

N
A PEN AND PENCIL SELF-INKING CASE,
FOR ONE RUPEE ONLY,

It saves von feos Prmtime Nee v Hundss Lietter Hends,
Visiting Cards. Invelops,
Rubber Stamps= ean be Lad v afh fnngunges —Ovals—

CGarters, and Faney Stamps

(nr Staps elude Boxo Padane Tal (Fanee Colono)
Apply for our Catalogue of Rubber Stamps.
Messgs, T, RO SUBRAMANIA & Co

[Pariar,

R INare Opportunity !
Don’t Miss This !

- ﬂ-

A Sanskrit English Dictionary. being a practicnl Land-
book with Transliteration. Aceentuation  wmd P.m tological
 Analyvsis thronghout—hy A, A Macdaonell wox,, PUHb, (oth
4t0. Publiahed] DPriee B S,

We are now selling th= bouk ar the Jow
ﬂﬂl‘f An I‘Hl"h ﬂ't(l{}! I'- I‘l‘fl'tlh*.-:l'.f:rL N r]n_-
posed of iz limited.

{]Jﬂrt 17N 1 1x.,

price of Rs. 10
namber to be dis.

nclndineg postage)

dpply sharp to
Messrs. T. S. SUBRAMANIA & COQ..
[looksellers, §c., Palghoit, Didia.

Novelty in the Ayurvedic Medicines!!!

AShW&Wdhﬂ.l‘iEht& or Tonic Balm of Ashwayudharvishta. Tt
cures sreakness, causedt by protenged il health, poverty of blood,
nervous debility, vertiyn, Ehﬂlth]”htf‘{.ln{“ﬂ pmtnldﬂﬂfnnss,ﬂml wenk-
ness af femalea after delivery. his tmoe properties assist the healthy
functions of the digestive organs, fovtiiy and  streagthen the
constitution, giving tone and vigonr to the avsten. 1t is one of the
best remedies in cases of nervous prostyation and debilitared constitn.
tion. Price one phial Re, 100,

Pa.ncha,tlkta,kasﬂ. & or Anti-Malarieus mixture. Fever, acute
or chronie, eulargement of the liver aud spleen, Anasarch, costiv eneas,
malarious fever, remitreut and intermittent fever, in fﬂct fever of
all sorts, mdlraily cured by using this mixtnre for a week or so. It
is Ef:u'-nbiﬁcally prepared with many valiable Ayurvedic ingredi-
ents. Iis effects have been tostifiod o L+ thonsands of men after
actnal” expenenu Price for one yphial wull one box of pills e
10-0.

Hair Dye, Is purely o vegetalde prepararion {rec Trom lend or
anv deliterious matter. It is tomic and stimalating to the sealp and
prevents the hair from falling off.  Even old men will tunk yvoung,
[t turng grev hair into jet black and ;‘Hf}]r-t the hoead  Price for
2 phials Rs. 3.0.0.

Celebrated Scented Tooth Powder. As 8 por bos.
radicalty all sorts of p'nn: nlesrations and bad smell,

KBEh Rd.llj&n O1]1-—0Or the hest swoeer scented ol for vertivo,

Cunres

headache caused Dy nervous debilitv, and growth of hairs.  Price
Re. 1-0.0.
Netrabindu. Or Fye-lteops— Price per phial Be, 1.0.0,

§a®” A1l gorta of :\yunrrht Mehicines, Uls, Gipitas, &e,, L., cun he

h:‘u! At Ilwd('l‘&ht ]ﬂ*f(‘!*ﬂ_

st vated Catatogue froe on appliea-
tinn to

'~ =CBRAMANIA & Co
Palylat, Moadias f r{'a.-t'r.r'r..”"y,

Agenta far Kasira] Nagendra Nuth Sen Goapine (Gove, Medacal
SKavien}  and 0t Duktrr Sikea,t &l Moem.
ber of the Chemiend Societe-—Priors, Medieal Seeiety, CGplentra,
&e., &e)
Eat . All lotters, Pelegrams, Maonec tipdepes,
shoull! be wmldresaed to:
Messex, T 8. SUBRAMANIA & Co.,
Mrents for knviraj Nagendra Nath Sen,
Palghat, Madras Presidency.

Mipssps,

Cheques, Hoopd s, &
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BOOKS (!

SO S
A Short History of Aryan Medn..ni Sciznce in

—-—— e E— -

BOOI{S! BOOKS!!!

ELghgh by H. L. =ir Dhweavad Sinh Jee, : L, MoD.,
DL, L, Y.EaT v hakore Rabeh of Geasont, ”('hl*;
S vo, eloth it deernd, Priee s, . y £ 0 6

Indian Idﬁﬂls Bo, 1. Namoa =0
Faaves {Bliaktidiwnied ) 'I':;:u-?:;r.-n-! froomy eho ~qnalorir, wirl
ah pulependent Commen Uty S v The Beok 1+
dedliopred to Swami Vivekannoda with his kined pPermisaton,
who, ifter whilressine: Hr e i JAmerien foroarx
iont hs, ond 10 Leongon thu e e mirneor s R rptaen.

A VI Y Y 0

e to B, . et =N )
The Great Indmn Ep {:5 Vo wtyrres of the Ramei-

vana amsd the Mahabarn wirh voros and iHustrations and

g colonred foomutispnere of !Ew enshling match of the

Kaaravas grd the Pindavas. aoch P Bal L 312 0

The Vedanta Phﬂosnphy '!n Prof, Max Mitller (tl‘HEE‘
Leetures om the Vedanta Phile-opiy deliversid at thﬂ Roval
Inatitntion, March 1804), l"m A A B RO

Mather Neethy, (u::n FARELY.  sni edivion. D oatls
oot up A proze work i tami eonsisting fuli of aorals
cseentially’ required for oar v.t-n"nwn with an Appendix of
Hﬂnclnnthanntan ang, 200 peees oetave, Dodes A oy N
ThBOSOphF’ or Psvcholowical H:-Ii;.:irm, by Prof. Max
"1[11”11 Th{‘ (:Ilﬁ‘m r'1 | ‘S ares ofee Hn sed bl [y ”u* I 'niver.

sity of (dlasgow in 1892, Crown S v, Price Rs. N
Indm ar What Cou gt Teach 14, by Prof, Max '\Iuﬂor

Price Ra. ... 510 o
Bh&ktl Yoga, ln' Swimi View Lumnula {Jlmh l.e. T8 0

Paper Be. 1 {}

Karma-Yog‘ﬂ. eightiectnres by Swami VivekannndaRe, ' 0
Swami - Vivekananda's Six Madras Lectures wih

his phototy pe. Full Text. Now Roady Re, .. 0S5 0
Swa'mi Vivekananda's visit to (Jf:\lnu with fitl re.

ports of his first two lectures delivered i :he Tland.

copiea of addresses presented to him fo various pavis of

the Ialand. and extracts from FEnghish aud American

papers with a very faiiliful annﬁpum afF che Swarmn:, '

Neatlv printed. Price As. . L0 5
Thﬁ Atman—DBy Swam; Vive kuhnnﬂ . Pewe As, ... 0 200

1001 Gemsg of Hindu Religions thooghts from the earlt-

est to the living sages and teacherzs  Orders are being

registered,  Price As. _ . 0 400

Apply sharp to -

Messrs., T. 5. SUBRAMANIA & Co.,

Booksellers, &c., Pulghat.

P

(R B A 1D T
Worth Buying!

YWorth Reading !¢
Worth Praesenting |1

SELF-HELP;

=8I

With Hlastrations aof Conduet amd Perseverance
By De S SMILLS,
Auwthor of Lives of thr Fuginecrs.
Contannng 13 Loog Chapiers, vie 1. Self-Help, National

and [ondividuad.—-2. Leaders
ducers.-—3. Three great

[nventurs and Pro-
Potters.—31.  Appheation and Perseve.
rance.—3  Helps il Oppgrtuni[ivﬁ, Seentthe Fursuits, — 6,
Workers in Art,--7,  Indastey and the Pecrpge -8, Eoaergy and
Couragu.--0. Men of Business. {0, dlonewy, its Use and Abuse.-
rt. Setl. Lullure Facilitics  and  Dithealties.- 12, E\T‘implﬂ‘*
Maodels.-—13. Chavacter. The Fine Gueatlemen, Over 400 Pages.
Niw

Price Voo . Rs 210
Pﬂﬁciﬂgt' . . _ o

SOLD  BY
Messrs. T. S. SUBRAMANIA & Co.,
Pruldediers & Booksellers, Polghat,
Madras Presidancy.

o Industey,

ICIn TN,
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VALUABLE PUBLICATIONS.

CANSKRIT
1. The Laghukiuamudi. with an FHuglisi: verston, Commaentary
anid Heferonee, by Dre. Bsallaur v, Price Hs. b
2. Vaiseshika Aphorisms of Hanada, with Sansrit com-
ments nnd Fogii=h teansharion. oy A0 voesh, Mooa i3, 4.
3. Manavudlm,rma,prak;},gu_ seithy comueentaey in 1 haadi, by

-~

Paudit Gulzar. Ha, -
+ Srautapadarthaniroachanam, ictonary of SBacriticial
terms, edited Hhy P Viswanat e Sastri, K, 3.

5. Yogavartika, of Vijnanabhikshu, with preficeand bulex,
by Pandics Ranakoshoi and Koo saster of the Saaskreit Coliege,
Berires, [ts. 2.10,

6. Vedantasiddhantadarsa. Dictionary of Vedanta rerms, by
Mobhaulal Acharye, iLe, 1.

7. Saswatadhermdipika, = The Ligit of Huerual Py’
veing mornl precepts, with oceasional eineidiations, compifed from the
Mahabharata and Muasuw and otlier saered books, and arranged
systematically, by Mahzouhopudbyava Pandie Gangadbae Sasteri,

He. 1.

%. Khandznakansndakhadya. of Sri Harsha, with che com.
mentiatry oF Saukara Msra, aal wloss of Mohantal Acharya. Preface
and complete ndex. | . s, Hhol2,
. 4. The P&HEIIRSiddhantika, the astronvmical work of Varaha
Mihira. The text cdired with an orivinal commentary, in sanskrit
and an Fosl® o transhition and fatrodoction by G. Thibant, Ph, D,
and Malaameasopadbyaya PoSadhakae Dwivedi-—clovh, gilt lettered,

Re, 8.

1. Sribhashya of Ramanuja. with commentary Srutapraka-
sika of Sudarsanncharyi, in 3 voly, vdited with notes, by P, Rama
Misra Sasteri, Professzor, Sanxkrit Collewe, Benares. Vol 1. Rs. 7.4,
Yal. TT. Rs. 6. Vol I Rs 3.2, If the sot of 2 Vols. bo tuken,

Rs. 13.5.

11. Vedarthasn,ngraha, with the wiozs called TPatparyadipika,
by Soadarsapasari, eohitesdd wich o copnnentary ealled Swhapurti. Py
o Rowee Misro Saster, Be 2002 0 warboet the commentary, Rs 200

12, Devakosa or Amuarkosa. with explauatisa aad distinetion
of pender of every word, aod nore: i hndi, by Pandit Deva Daten
Tiwart, [Tend Pandit. Bareilly Callecn. Rs. -4

13, Vedantatattwasara of Ramanuja. Text aud English ver.
- s10n, by the Hev. J. J.. Jokuson. ' He, 1.

14. BSastradipika, @ commenrary of Fumini Sutra of Snipartha
Sarathi Misrn, edited with nores, by Po 8 Hama Miara Basen. Clota

o bonna. Ha. 5-4.

t5. Siddhantalesa Sangraha of Appayadikshila together
with extraves firom the Seikrishinalankara of  Achatakvislinanawda,
S Ra. 112

6. Panchapadika of Padmapada. Rs 1.4

17. Panchapadikavivarana of Prakasatma, wuh notes from
the Tattwadipana and Blavapenkasika, Rs. 3.

18, Bhashya of Pr&sastapa,da, teoether with Nyava-RKandali of
Sridhara. | Rs. 1-4.
" 319, Vivarnaprameya Sangraha of Vidyaranya. Rs. 3.
- 20.  Saptapadarthi of Sivaditya Misra, with the Miiabhashi.
nt of Madhavasurnswiti. Hs, 1.2,
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Rarma Doga.

To remove our ignorance. to vpen our eves now blind-
folded by Mava, and lead us back to the fountain of bliss,
our own Inner Self, is the purpose al all the scriptures
ol the world, and has been the one endeavour of the
vreat sages who, by their fives and teachings, blessed our
sad planet, The lives of these latter were all voluntarily
dedicated to the service of suffering humanity, and all of
them have umniformly striven to draw us nearer aad
nearer the centre of our being. With this glorious and
unselfish end 1n view, thel have clearly marked out for

us the road to salvation, and also indicated  the wile-.

stones in that road, the successive stages through which
the spirit progresses towards its goal. - Especindly in
our country, the idea of there being a something beyond
this world of change and suffering, this penal colony as
it has been styled, is presented to us at every turn in
life. in marriage, tn our daily observances, in {uneral
ceremonies. Sraddhas, nay, even eating for the
satisfaction of our hunger, the Varahopanishud says,
shoulld be looked upon as a sort of worship of the Atman
witiin,

lndeed, in few countries has the evolution of the soul
been traced trom itx earliest starting point to its ‘final
Jestination so fully ax in ours ; and nowhere else has the
path foc hberation been indicated with o much clearness
That path has in our books becn divided into fow
sections, the first of which 1s called Karma Youa, the
second Bhakti Yoga, the third Ruja Yoga aad the fourth
and the last Guoana Yoga. Yoga means the path or
method whereby the sou! attains its union with the
Supreme. These four Yogas are sometimes also called
four feet. OFf these, Karma Yoga is the first from the
bottan ; it is the first rung in the ladder to Heaven, for
it is farthest from the ideat, 2/s., the cessation” of all

sense of duality and consequently of all acticn. Karma
Yoga, rightly practised, leads to Bhakti Yoga ; which in
its turn leads on 10 Raja Yoga ; which last gradually
brings us Gnana or wisdom, the realizatica ol one-ness
with the Brahman who alone really exists. A sense of
difference is the very lile of action, for all action implies a
doer, a deed different trom the doer and un object or in-
strument of action different from both ; but says the
Sruti, * Those who believe in duality are not masters of
their own selves aad go to perishable regions, while he
who realises the reverse becomes his own king.’ There
ts duality in Bhakti Yoga alsa, 7. e, in the earlier stages,
but bhakti lessens the restlessness of the mind and
propottionately destroys the illusion of manifoldness, for
the bhakta sees only the Lord of his love in alt the
universe, Bhakti Yoga is thus higher than Karma Yoga
whie Rajs Yoga is superior to even the former, forit is
a conscious effort at union with the Deity which, during
s fulfilment, forms what is called Gnana Yoga. The
course of evolution thus begins with Karma Yoga aad
ends with Gnana Yoga., That this is so, not merely
stands to reason, but is also the opinion of the scriptures,

as may be seen from verses 8 to 11 of Chap. X11 of the
Bhagavad GitA.

1t is not however [or 2 moment asserted that Karma
ceases as soon as Bhaktt begins. and Bhakti < soon as
Yoga, and that Karma, Bhakti and Yoega are all absent
inthe gnani.  For,aswehavealready seen that the gnani
is the best Karma Yogin and that thoroughly motiveless
action ixpossible only in the case of the gwnani. Sointhe case
of Bhakti also, the highest or Para Bhakti is, as we have
szen in a previous aumber, very neacly equal to wisdom,
s0 much so th:: Sankara has defined Bhakti in his
Vivekachintamanias meditation on one’s ownSelf, Again
the words Yogi and Gonani are indiscriminately used for
cach other in several passages of the Upanishads and the
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Gitd. Karma, Bhakii, Voga and Gaana do not  theretore
mutwaily exclude each other.  Onhe other hand, every
Yoga is o fulftiment ot thw preceding one.  Bhakliis the
fulfilnent of Karnta, Youa of Bhakti snd Raema, qnd
Gruana of it the preceding three.  What is meant then
by suying that these four Yogas are distinct divisions ol
the trunk road to release is onfy that Kaema or action
is predominant in Kiaema Yoga, Bhakti  Bhakti Yoya
and svon.  Every Yazais named after the clement which
13 predominant in it.

The question may be asked, why these four Yogus ?
The reply is, because the Vedanta philosophy is universal
and covers the whole ground of human evolution. One
method will aot suit all men.  *Some men have wmystic
tendencies ; they must realise God I weans of inner
searching, by examining into the nature ol mind in all
its workings. Oiliees are of emotional teadencics and
must adopt devotional methods ; they must concedtise
their tdeuls in a Personad God.  Others are phiivsophers
pure and simple ; to them the idea of dependence upon
a Beinyg outside of themselves does not app:al, and
reason und sheer force of will itlone can help them,
Lustly, there are men who require acuvity in onder ta
make progress and for them is the Science of Karma
Yoga.'

Although the germs 0l Karma Yoga are comtained in
the Upanishads, and although it is a natural inference
from the lessons waich they inculcate, yet we owe it o
the genius of Sri Krishna that actien which is n nevessity
of our uatuce has been shown, if peeformed properly,
gOo a greit way townrds fiberating us from the thritdom
of Mayia. The Bhagavad Giti is e book on Kirma
Yoga, aad vo wheee else do we tind the path ol actiop
indicited with so much of clearness and heauty  {ndecd
it was Sri Krishna who elevated ietion o the digany of
a Yoga.

The Rarma Yogaof the Gitd should nothowever he con.
founded with what is known as Karma Marga, as opposed
to Gnana Marga, which is sometimes styled DhGma Mar-
ga, the smoke-fitled path, by which performers of sacriﬁcgs
and other rituals enjoined in the Karma Khanda of the
Vedas, the Purva Mintamsa and the Smritis based upon
them, attain to celestial regions such as the world of
gods, the world of the forefathers, and so on. The Karma
Yoga of the Veddnta means the path whereby one pro-
sresses towardsliberationbytite properperformaitce of the
work tht comes to hand, Karma in the tatter has a mach
broader sense than in the former. In its broadest senge
in which it is often used ia the Ghtd, it upplies to any
kind of activity either of body, mind or the senses, as
Rankara says in his commentary on verse 1V, 18. More
specifically, it means duty or work in which one engages.
In the tertn Karma Mirga, onthe other hand, it denotes
Voulic sacrifices and rituals by which one secures the
right for entering ltigher and higher worlds of enjoy-
ment after death, The Karma Yoga of the Gitd brings
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about purity of misd, and through it wisdom ; Karma ol
the  Rarmtkhanda is Ramya, 7o, for the gratilication al
desives, while Karma in the Gitd is Nishkamya, 7.¢., lree
lrom  desire and moliveless,

*Q Aruna’, says Sei Kiishna, * Kamya Karma s
much jowor than Nishkamya Rarma g therefore ke
thatt to the latter which beds o wisdom.  Tihose
whiy desiee toe feust feel miserable’ { Gitg 11, 10} Aciion,
as we have already seen, can aevér give us liberation.

Perfection,’ says Swami Vivckananda, * can sever he
attaived by work. We may work therough ail eternity,
but there will be no way outof this maze ; you may work
on aud on and on, but theee will be no #nd.’ * Wise nien,”
says the Naeadapuriveajikopanishad, ¢ escape . death by
knowing the Brabman, There s no other econd o
salvation.” That ¢ven Vedic sacrifices are ne bester
than other Karma in procuring us our salvation is olear-
v expressed in the following verses of the Munduka
Upanishad .=

‘ Perizhable and teansient are verily the eighteen sup.
porters of the sacrifice on whom, it is sid, the inlerior
work (Kamya Karma) depends. The ivols who consider
this work as the highest, undergo again event decay and
daitth.  In the midst of ignoeance, {eols fancying them-
selves wise and learned, go round and round, oppross-
ed by misery, as blind people led by the blind, [iiv-
ing In various ways in igaorance, youths imagine,
we have obtained our end. Because the performors
of work from attaclunent are not wise. therifore
suffering  unhappitess,  they lose heaven,  when the
fruit of their works bas become nought. Faneving
oblations sl pious witls w0 be the bighest, fools
do not keow anvihing wood.  Having enjoved thie fruit
of 1heir works on the high piace of heavea which they
wained by their actions, they enter agwin this world or
one that is lower (1, I[, 7-14}. Then the Upanixhad
proceeds to say, * Lct the Benhmana, after he has exa-
mined the worlds pnined by works, renounce the world,
reflecting that there is nothing that is not created, all
being the eflect of work. U"or the purpose of lt_nowing
that (which is not created), he approaches, sacred wool
in his hand, a teaclter who knows the Vedas and who is
solely devoted to Brahman.

To go to the teacher. and that with the senses
subdued and mind at rest, as crequired in the next
verse of the above Upunishad, is however not possi-
bie for most men. Many there are who, though
aware of the insufficiency of work, are vet too active and
rajasic in their chavacter and are by the principles in
their nature, bound ¢ 1o be up and doing,’ like Arjuna o
whom Rrishaa said, * O son of Kunti, thou that art
bound by past Kirma and the duttes of thy order art
going to fight even ngzainst thy will, 1s one compelled
todo so’ {Gita XVI1], 60). Tuas for such men that Karma
Yoga is meant, It will raise them a step neneee the jdeal
which they are unable to approach hy any other means,
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‘ In this world,” says Sti Krishna, ¢ there is nothing so
purifying as Gnana ; but the Karma Yogi realisex for
himselt that Atma Gnana in course of time' (Gif4,
IV, 18). Karma Yoga then stands midwav between Karma
Marga and Gnana Marga. Karma of the Karma Marga
not only does not liberate man but binds him more and
more, for it creates newer and newer desires while the
practice of Karma Yoga kills out desire, and secures
emancipation from the thraldom of Mayik. Sayvs the Giti

‘“The Karma Yogi attains the release which comes of

wisdom by leaving off desxire for the [Iruits of action,
while be who being prompted by desire ix attached to
them becomes bound.” (V. 12).

Twoelementsareindispensably required in Karma Yoga
-—~—non-attachment or indifference to the fruits of actian,
and dedication of the work to God. Krishina says to
Arjuna, ¢ O Dhananjaya, do thy duty with thy mind fixed
upon ‘the Lord, leaving off all attachment and without
caring for the fruits of thy action. Eguanimity of mind
whatever may be the consequences of one’s action—this
1is what is called (Karma) Yoga' (Giti, T1, 48).. Both
these elements are necessary and great is the victue of
action performed with utter idifference to results and
dedicared to the Lord. “That which is doneas Nishkamya
Karma will never be vain: there can be no harm
caused by it, Even a small portion of the virtue of such
Karma will enable man to overcome much fear” (Gif4,
I1, 40). Karma Yoga then though the first of the four
Yogas is productive ol wonderful results. Indeed, when
two such elements combine as non-attachmeat and a
feeling of woeship, what doubt is there that the result
will be glorious?

In the first place, non-attachment brings about
freedom from grief and fear ; attachment is the first child
of Mayd and nearly all the misery of the world is
directly due to it. To be non-attached is to be fearless.
Bhartrihari says, * Everything in the world is fraught
with fear. Tt is non-attachment that makes one fearless’
A man who works unattached is above grief and fear.
Secondly. as the Karma Yogi dedicates his work to
God, he approaches nearer and nearer the centre of his
being his inner Self. The God-idea graduall® grows
upon him, untit he realises that he, as a member of the
phenomenal world, is simply an nstrument in  the
hands of God, that it is God that speaks through
the universe. A steady practice of Karma Yoga
will enable a man to say with Thayumanavar, ¢ Fvery.
thing is thy property, O God; evervthing is Thy
doing ; Thou pervadest the whole universe’ ; and he wil}
vealise the meaning ofthe celebrated verses of the Beihada-
canyaka Uoanishad, which describe the glory of the
Antaryamin, the ‘ Tnper Ruler, immortal,' such asx, * He
who dwelling in the mind is within the mind, whom the
mind does not knotw, whose body is the mind, who from
within rules the mnind, is thy Sonl, the Innee Ruler, im-
mortal.' (Bri. Upa., U1l, vii). It has been well said

‘ Prudent men abandoning the fruits of action attain
wisdoin and obtaining release from the bonds of life
reach that state which is free from grief.” (Gidd, 11, g1).

It 1s in the nature of all Karma to destroy Zamns,

. laztness and the like, but Nishkamya Karma gradually

kills out rajas also, for, as nen-attachment and worship
form its elements, it is the best antidote for pride and
selfishness. True Safzve humility characterises such

Karma, and it s only this Korma which can be properly

satd to involve self-sacrifice. For, howcever glortous may
be the work which one might perform, it he does it with
a sense of self-consciousnexs and pride or with motives
such as fame, there is no sacrifice of self but pro-
pitiation, and 1t is much infertor to ordinary Nish-
kimya Karma, not to, speak of such o menrorable act as
that of Emperor Civi who cut off flesh from his own
thigh to save a pigeon, or that of the rishi Dadhichi who
gladly gave his backbone to Indra who asked for it.
*Ordinary Karma is much lower,” says Krishna, *than
that which is Nishkidmva’ (I1. 49).

The great Bhishmacharya of the Mahabhara’r wasa
wonderful example of a Karma-Yogi. The story of his
resigning his throne and taking the Brahmacharya vow

~ for the sake of his father and step-brothers is too well-

known to need mention here. Before the great war, he
took hold of every possible opportunity to advise Durvo.
dhana to make peace with the Pandavas. He told him,
times without number, that his cause was unjust and
would not succeed, and that not even gods could resist
the Pandavas in battle. That obstinate and evil-minded
orince heeded not his words however, and aften charged
him with being partial to the Pandavas. The battle of
Kurukshetra was the resuit, and though Bhishma had,
till the very eve of battle, pleaded for the Pandavas,
yet when duty called him, he fought better than all

the vest together, causing inimense havoc among the

Pandava army. Yet he had no enmity against the
Pandavas or attachment to the Kauravas ; fighting as he
did was in his eves a duty and being called upon to per.
form it, he did so as a true Karma Yogi without attach.
ment and without caring far the results. Even his death
was, as it were, due te his zcnse of duty. He died be.
cause the situation required i, because he thought he
was bound to die. How he gladly brought about his
own death will, though well known, bear repetition here.
In a war councii held in the Pandava camp Yudhishtra
proposed to consult Bhishma himself as to how they
may obtain victory over the Kauravas. Bhishma had
told him ‘1 will give thee counsef, but fight 1 shatl
never for thee, since [ shall have to fight fnc Duryodhas
na’s sake.” Dharmaputra’s proposal was approved, and
accordingly Krishna uand the Nandavas went to  the
grand old man and asked him, * Tell us, O grundsire
the means by wiich we may vanquish thee in battle, b

which sovereignty may he ours; and, by which ouy

army may not have to undergo such destruction as you sa
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aow causing’. The great Bhishma replied, * As long as
I am alive, victory cannot beyours. Truly do I say this
unto you. After however T am vanquished in fight, you
may have victory in the: ttle. If therefore you desire
victory n the battle, smite me down without delay. 1
give you permission, ve sons of Pandu, strike me as you
pleake  Afier 1 am dain a? the rest will be slain.
Therefore do .3 | bid.’ ‘Then he trankly told them that
he would be kilted by Arjuna fighting against him
placing Sikhardin in the front Really a remarkabie in-

ctdent this! Our poor world has not seen manv such

heroes as Bhishma who would lav down their lives purely
out of # sense of duty. Becanse he had promised to give
counsel to the Pandavas, he gladly told them, when they
asked bim, how be himself might be killed !

Though such * man-mountaing’ are not met with in
modern days, our ancient literature abounds in instances
of herc.. self-sacrifice. For were not Rama, Laksh.
mana; Bharata, Janaka, Sita, Krishna, Buddha and
others mighty Karma Yogis? One thing common to
these-heroes is spirituality. By spirituality is not here
meant any adherence to doctrines, to narrow theologi-
cal dogmas and beliefs, but a strong faith in something
beyond this world of selfishness and hate, a contempt for
earthly life und prosperity and an incapacity for meanness,
The world was nothing in their eyes, and they lived
wedded, as it were, to eternity. It is this spirituality
which was the secret of their heroism. They were great
Karma Yogis because they had streagth of character
and an unshakeable faith in the supreme-—not like the
little worms that we are, crawling on earth with no
better ambition than to hoard up its dust and no better
occupation than to steal, fight and kill. The sage of
Chelsea is perfectly right when he says, * The question be-
tween man and man always is, will you kill me or shall
Ikilt you ?* Mean and petty scrambling for the propi-
tiation of our false self as if there is nothing higher
than that—this is our lot. But those great men of old
moved in a world much higher than ours; they loved
each other even when fighting and readily sacrificed
themselves for the sake of duty, Al this they did
because they never lost sight of the *Star above the
storm.’

Without this element of spirituality, Karma Yoga is
impossible. * To work for work’s saké, without motives,
is all very well in words, but when one begins to follow it
it practice then the difficulty will be present. That is
why in alimost every verse of the GitA which speaks of
Karma Yoga,both the elements—inon-attachment and the
sense of worship—are combined. 1ndecd, the first is almost
impossible without the second, for the mind is unable 10
leave off desire unless it recognises the existence of
something better than the things it- desires! Absclute
non-attachment is an imipossible condition. The mind
can leave hold of lower things only if it is suflicieatly
attracted by higher things. Service of man and worship
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of God should therefore go hand in hand until they
become one and identical. It has been wisely observed,
* Service on the physicul plane is pood ; service on the
mental or psychic plane is better: the altruistic effort
involved 1 both requires the impulse of the higher-
worship as a goad.” The absence of this impulse robs
the Karma Yoga of Buddhism not the Buddhism of
modern days) of half itx worth and makes it nearly im.
practicable. Besides, it is an immense advantage that
we are, as in our system, reminded of God at every turn
in the course of our evolution.

Not merely is Nishkamya Karma of advantage to the
individual, but even ax work, it will be much better than
that which is done with matives, That work s the best
which contains in it the least quantity of personal
equation. e 1s the best acror, for example, who, Jor
the time being, identifics himself with the part heis
playing. The greatest works of art were executed by
men who forgot themselves in the work. He is the
best musician who loses his little self while singing.
Alt high work is impersonal and spiritual, being free
from the considerations of self and the hankering
after results.

Nishkimya Karma is therefore the best Karma., It
very much helps the individual’s growth and at the same
time brings about the greatest results. But he who
attempts to practise Kanina Yoga because it is so bene-
ficial, is not 2 Kurma Yogi, for he works with motive.
‘ Honesty is the best policy, but he who acts on that
principle is not an honest man’ is thé saying. In the
same way, Nishkimya Karma is the best Karma and
brings about most marvellous' results ; but he who at-
tempts to do such Karma because it is so, 1s not a Karma
Yogt and cuts the ground under his own f{eet.

Lord Buddha.

(Soxe ousERYATIONS ON— DBy SwaMi VivERaANAXDA.)

(In the conrse of a lecture delivered ju Detroit, U. S, A.,
the Swami Vivekanauda made the follovsng reference to
Lord Buddha—

In every religion we find oue type of mevhood parti-
cnlarly developed. The type of working witbout motive
13 most highly developed in Buddhism.) Do uot mistake
Buddhisin and Btﬂlmﬁuism. It thiscouxtry you are very
apt to do so. DBuddhism is one of vur sects, 1t was found-
ed by agreat man called Gautama, whe became disgosted
nt the eternal metaphysical discussions of his day, snd the
cutubrous rituals, - And more ¢specially ne was disgustud
with the caste system. Some people ray that we are born
to & certaiu state, and therefore we are superior to
others who ave not thus born. He was siso disgasted with
the tremendous priesteraft. He presched a religion in
which there was no motive power, apdswas pecfectly agnos-
tic about wetaphysies or theories.) He was- often asked,
“ixtheie a Cod o and hennstrengd, T do not know.:
1. did not- telt yon that” ™ Then what shall 1 do ¥'
He would reply, ® Do @ood and be good.  There eame live
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Rrabmfps, they were discussing among themselves, and
they asked him to settle their discussion. One said, “Sir,
my book says that God is such and snch, and that
this is the way to come to God.” Awvother said,
“ That is wrong, for my book says snch and such, and
this is the way to come to God,” and so on. |
to all of them wcalmly; and thon asked them one by
one, * Does any one” of your books say that God be-
comes angry, that He ever injures any one, that He is
impure ¥’ *“No,eir, they all teach that God is pore.” *“Then,
my fricnds, wiy do you not become pure and good first,
and thea you will know what God is.” Of course I do
not eudorse all his philosophy. I wanta deal of
metaphysics for myself. 1 entirely differ in many res-

pects, but, because e differ, is that any reason why we-

should not sce the beanty of the man? That is the only
man who was hereft of all motive powers. (Thure were
other great men,—~Kuishaa, for iustance, a grest prophet==
who ull 23id t»lle)' were tho incarnations of God imself,
and: it yon believe in me you will go to heaven,” and
what did this man (Buddha) say with his dying breath ?
“ None can help you ; help yourself; work oat your own
salvation.” And e says aboot nimself y that wbat .is
meant hy Buddha (Buddha is a state ioat- as with Jesun
' Jesas the Christ®) te-this—* Buddha is the name of mn-.
finite kllowlcgga, 1nfinito ag the sky; I, Gautama, have
reached that; ~o you will all reach s struggle for that.™
Bereft of all rzotive poweri’did not want to go to heaven,
did not want mopey ; he gave up money aud his throno
and evnrythitt:i("’ihd went  nbout begging his hread
through the streets of India, preaching for the good of men
and animsls and—everything, with a heart as wide as the
ocean. He was the only 6@ who was ever ready to give
up his life for animals, to atop a sacrifice. He once said
to a king, * If the saenifice of a lamb helps you to go to
heaven, s sacrificing & man will help you better, roq sacti-
fce me." The king was astonished, and yet this man was
without any motive power. He stands as the perfection
of the active type, and the very height to which he attain-
ed shows that throngh the power of work we can also at-
tain to the greatest beight. /Beé Jo many the path becomes
casier if they believe in God. Bat he would- not even
have anything -to-do with God, with religion; or with
metaphysics, showing that even theeman who does not be-
licve in anything-—has no metaphysics, does not go to any
charch, ewnsect. or temple, is an openly confessed materal-
ist—can attain to the highest. We have no right to
judge him. I-wish I had one inhcite part of Buddha's
lteart. and worke. He may or may not have believed
God § that does not matter to me. He reached the same
stale of perfection te which othera will come by Bhakti—
love of God, Yogn or Gnana. [Perfection does not come
fram belief or faith, Talk does not count for anything.
Parvots enn do that.)

rE-l— L R

fow Mamoas saw Goo.

There was in recent times a great Vaishnavite
Rhakta by namo Ramidax. Ilo wns very anxious to
abtain & vision of God, It so huppened that, while he
was sitting onc evening with a number of dovolees in a
grove, whero he had made a feast that day to a large
nnmber of DBibhmins, he heard the soft melodies of a
Blinkia who was singing the praisces of the Lond.  He at
once proceeded in the divection of the voiwce, atd linding
that it was no less n poersonago than the colebrated Kabir-
das, who was 8o singing, at onco fell at lus feot. After

He listencd.
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the usnal -sslutations and engniries were over. Ramdas
requested Kabir to initiate him into the mysteries of
Yogas. Kabir gladly complied with the request and for
sorze days ho stayed in the grove as a guest of Ramdas.

Shortly after, Ramdas again approacled Kabir and
requested to be favonured with a vision of God. Kabir
promised & daylight one and asked his disciple to arrange
fors grand feast for Brahmins as a preparation for the
appearance of the Lord. The feast was accordingly ar-
ranged, grand preparations were made on every side and
the whole town of Badrachalam, where Ramdas lived,
decorated for the reception of God. Numberless Drah.
mins had assembled and the dinner which in sumptuous-.
ness ootdid even their expectations was ready awailing
the arrival of God. Twelve o'clack was the hour mnzag-
od for the vision, but one o'clock and two o'clock and
evem three o'clock pnssed away, but the Lord did not
appear. Ramdas began to doubt the sincerity of Kalar
and the Brahmins impatient, as a raule, of hunger, and
now very angry with the Lord who stood between them
and their dioner, complained in no murmurs.

While thus auspense was growing into disappoint-
ment, a wild buffalo, all dirty and covered over with
mire, rashed into the grove and began to rull its nico
person over the heap of food that had been stored up in
tempting abundance. It upset the pots contrining ghee,
milk, soup and other things and made a tlmru_u;zﬁ hcar-
garden of the whole dinner. All the food hecame spoiled
and the angry Brahmins and the mortified Ramdas. see-
ing the mess which tho dirty creature was making. sur.
rounded it ou all sides and beat it till the bLlocod came,
branded it on several parts of the body and thens drove it
awsy. All the feast being thus spoiled, frosh rvice was
hrought and cooked and the Brahmins fed but, of course,
not in the grand style originally designed. For this
disappoin’ - ut they were very severc on poor Ra:das,
cursed hi. with all their heart and went home in no
pleasant mood. Ramdas himself was filled with shame
at baving been thns du by a Fakir. In the mecan-
while, the buffalo went to Kabir who secing the sca:is on
ite body and the blood which was still oozing from its
wounds was filled with grief and exclaiming, * O God, is
this the treatment you received I’ began to apply medicine
to its wounds, bnt the buffalo said—it was God Himself
who went to Ramdas in the form of a buffalo— This
1s the treatment which Ramdas, to whom I went at your
request, gave me. You need not grieve however, as 1t is
nothing hy the wounds with which my body was covered
in the battle with Ravana” and took teave from him, In
the evening, Ramdas came to Kabir with an angiv {ace;
bat his anger gave way to grief when he leminad liow
Ged had come and gone and with what sort of treat-
ment.  Sage Kabir then told Ramdas how evervthing
in the universe was really God and how the Ehakta
shonld recognise God not only in the temple Lut in every-
thing one seces, for there is nothing ounlvile the Lord.
So says tho Yajnavalkya Upanishad. “ One should kuow
that God is in everything and worship the horse. the Chan-
dala, the cow, the ass and every other thing, falling on
the ground before thom like a tree.” '

e —

A

The greatest characteristic of a truly great man or « wman,
next to absolute unselfishness, is hnmility: and with humility
we must couple simplicity, for 1he one 13 born of the ot rem
I5. W. Trixr.

A1 one can ascca the top of a house hy means «f a ladier,
or a bamboo, ora staircase, or s rope, %5 divers are the ways

and mcans to approach God; and every religion i
shows one of theso ways, vy religion in the world
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(By Muss F, Warpo.)

levery buing is essentially divine, from  the moneron to
man, All are mamfestations of the One Existence.
Behind everything that we see, or know, or think, or even
imagine is that one inlinite ocean of Xxistence-Knowledyge-
Bliss, that alone makes possilie the kuown universe. A
tiny drop of that ocean, as it were, gets eanght in the nct-
work of time, space and cansation and forms this world
of experience. e eao all see the world around ns, the
world of eudless variety, of ceuseless change. No one
dreams of denying that thiz world is a fact in onr con-
cionsness. Having thea this world clearly before us, the
problem arises, how explain the existence of this wonder-
ful noiverse. In the West, man hus set to work with in-
finito paiience to seek the solution of this problem by
examining the scen, the tangivle and so endeavoring by
carefnl #tady of them, to reach an understanding of their
origin. ILvery hranch of study has been most carefulty,
most labomously parsued. The so-ealled sciences are a
numerous family, and the discoveries made in each have
been most wonderful. In all thase diverse researches, in
all the divergent ¢onelnsions reacbed, thore has yet been
n certain harmony.. Ou one thing, every student is apreed.
Uoderlying atl that maa can see, or know, is what is call-
ed law. This law i5 manifested in different ways, and
mi:::o has rot yet begun to grasp its working, he has only
como to piainly perceive its oxistence. The first great
law, under which all the vest may be grooped is the latw
of causation, the law thut every effect must bave x canse.
The buman brain is ntterly uuable to form any councept
of an effest-that hind no cause, ov of a eause with no eflect,
Thisendless, and beginnivglesssequence eonditionsall man’s
thinking, and the great (ierman philosopher Kaut showed
Giearly that it was inhievent 1o the very nature of man's
thinking crpucity,  No neavly allied to this incvitable idea
of cansaiion as to practically form » trinity with it, come
thie ideas of »puco and time.  As little as we cnn conceive
an effect without o canse, just as little can we econcpive
uby effect that occors no where and at no time. As Soon
as the homan mind tries to form soch a concept, it finds
out the impossibility of doing it, and aby state of exist-
ence beyoud this appareutly impossible barier seems to
the ordinary thirker an impossible dream. Yet we have
the record of muny great sounls,“in many different lands
and of widely diverse creeds, who unhesitatingly claim to
have arrived at n state that transcended the hard and
{ast laws that govern the working of man’s mind. Of
coarse objection ean be taken angd the “assertion made
ihat thexe statements are not true. I once heard au ewi-
nont avchaologist say thusthe faet that one fossil remain
tad been found by out vauw in any given loeality, out-
weighed in valve the testimony of a million people who
might bave walked there before im and not seen any
such thizg. ¥e said the trained eye, and tbe disciplined
mind awd the leaming of the student of archwology guve
him such an immense advantage cver the ordinary ob-
server, that it was almost like comparing the faculties
of a blimd maen with those of one of noimpaired power of
vision, to expoct the one to see whot world most plainty
appear to the-othier.  H this can be so foreibly asscrted of
tlio renlin of the seen, how mnuch uwiore mast it be true of
the realnt of mind! The testimony fram so many svirces
15 to a state above and beyond ordinary sepse<perception,
is at leaxt worthy of econsideration., In different coun-
tries aud in different centuries, men who never even heard
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of each other, bear testimony to having reached that state.
1t has been called by many names, asually being vegarded
ns nmon with the Ivine, or Gad. The tlindus call 10 by
n higher name, they call it Rewlizativa. By this they menn
that thix not n viston af & Goi eithier without or within,
who 18 separate from the soul havisg that vision, ha
that it 15 the awareness of the haman soul that it
s itself that God, tihat there 13 but one Soul or Seir
ond that afl  that appears as vaviety, is sl thine
one Self secen throuph pame and form, or in other
words, through limitation. Having thus clearly ap-
prebended what the terma »ealization 1ncauns, we cun
consider the question as to how it can be arrived at. 1o
many this ix a question ef absorbing interest, while to a
vastly lurger namher it appears the vainest and nost
visionary of all onyniries. To the student of Vediuta it
15 of puramount impomtance, becausc realizration is the
end amd aim of every effort, the cne thing to be desired,
anid the whole Vedanta philosophy resolves itself into the
effort to teach man how this geal ean be attained. in
giving some distinel and positive directions for proecdure,
Yidiutn also tells us plaiuly that there ave endless other
ways of accomplishing tbe same resalt. Asg realization is
a matter of inIividunl experience, all that aoy one, how-

ever great, can do for ux, is to point the way ov give

sach clues to the path as will guoide us iv the seareh; but
every human being has to trend the rond, step by step,

just as he has to bicathe for himself, vat for hiwself, live

and die for himself. The greatest power conceivable
cannot qire us the desired result. The wildest dserm of
sciepce never imagines that & way can be devised for oue
human being to breathe for another. Neither can one
soul realize for another. But the soutl which has reachied
the goal itself can be of the greatest possible help to
another who is still struggling towards it,

What then is the message of these great ones?
Thenr wmessare constitutes what we eall the seriptures,
or word of (rod. Not avy speciat buok, the bible,
(uoran, veda or any other, i3 meant by these scrip-
tures,  AH tie teachings of all the great souls wiho
have reuchad hiberation, and ihen for a while 1.
noaneiny the biessing, return in craer to help oticrs,
are worthy to be called coripfires. 'fhe homage tha:
1s paid to ihese books of religicn in all lands proves
how isstiuctively the human mind has recognizea thgir
alue and importance. No power of any sovereigu i
world ever saw would be great enough to take any ordi.
nary book and raise it to the samo levol of veneration,
Jecause man is naturally 2o constituted that he must
strive to pierce beyoud the scuses, and becanso hie believes
that those whose words these * sacred books ™ record had
doue so, he 18 forced to pay reveremee to them. And
history tells ns this has ever been the case, and it will
ever be the wase with the wnjority of pinnkind,  These
so-called revelations of God's will, are the guide posts 1o
the goal we famm wonld reach, but we need o wnarld
against the nistake of supposing that the guide post is
the goal, that Lecause it points out one road, thare
areg not many many other rouds, some of wlich are
marked by other guide posts, while some avo just faine
foot paths, beaten out by adventurous and ardent sonls
who feble comnsteained to advance at any hazard, nud su
had to foree w rord for themselves, Vedinta philosophy
tolls these who st.. v it that amid all the endless varic-
ticy of men, we ma: wroup them by theiv wost prowmiyrnt
tendencies, ander four beads, These divisions are not
final, as a man might perhaps be fosud who wounld come
nenrly equally correctly wnder tivo ot more of these, e
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will then clearly underastand that these four groups of
meu are but a very general classification of mankind as a
whole, Liooked at thius broadly, it may be said that some
men seek active work, like to Le planning and striving to
devise some means of belping their fellow men. Nearly
all ethical societies liave this aim. Somo wish to de-
cide on the best meavs of alleviating the physical
conditions around them, fo give the poor more com-
fortable homes, more wages and an easier, happier hfe.
QOthers wish to educate the masses, to Lift them men-
tally and morally to a more exalted idea of life. Men
with these tendencies are classed by Vedinta philosophy
ander the head of workers. 1t does not in the least mat-
ter what particular religious belief they profess, or even
if they have none at all. They have in common the one
idea that they must do something to help their fellow men,
and that makes workers of them. ¥or snch as these Ve.
dinta teacbes Karma Yoga, or the true method of work,
If we are to heip und not hinder, we need to understand
what we are trying to do. Of primary imperiance 1is it
for ud to bo perfectly honest with ourgelves and Jook our
motives squarely in the face. Why do we seek to help onr
fellowmen ? Ave we sore it i3 for their good, or do we
really intend to reap some advantage for ourselves. He
who would be a Karma yogin, or follower of the method
of work for itz own sake, must mako clear to his own mind
what he 18 tryving to do. Otherwise he will work to no
puorpose, lie will he like the ox in the treadmill, ever tramp-
ing round and round, grinding out the oil and ending ex.
actly where he bezan. To work to advantage, we must
learn the secret of work and this is no easy task. Tle
ideal wo have to set before ns is entire unselfishness. This
18 precisely as much the ideal of utilitarian ethics as of
intuitional ethice. The sanction is different, but the ideal
is identical. Herbert Spencer tells us that the Absolute
Ideal towards which wo must all strnggle is perfect unsel-
fishnens. He acknowledges that it does not seem to .him
possible to reach it as the world is at present constituted,
but our dnty is to come as near to it as possible. 1 re-
cently heard an exponent of utilitarian ethics advocate
unselfishness from the basis of the well known Jaw
of physics that ‘ action and reaction are equal and
opposite.” In other words, be urged man not to
injure becaase the recoil would sarely injure hnm, and
to do good because it, in return, would come back to the
doer.  While this does not seein to me the highest ethieal
standard, it is not a bad motive power for the mind which
can most easily apprehend an argument from the point
of view of blind force, We do uot netuntly knoek our
heads against o wall, beeanse after we leave childhood
behind, we ave able to porecive that we should wet the
worst of it. llut how many of ns go on doing so
ficuratively, all our lives? 1t iz to save ns from thus
wasting our energies in vain struggle, that Karma Yoga
comes to our aid with o method of work that will accom.
plish the best results. 1 do nob pretend that at firse
view itis likely to commend itself to western minds,
which elaim above all things to be practical. Tke teachings
of Karma Yoga will be very ikely toappear to us as purely
visionary. But if we will conquer onr first repugnance
and enquire a little more deeply, and above all if wo will
just practice the teachings a hitle, we may be surprised
at the resulis. To learn how to work, so that wo may
pass through duty to a plana beyond dnty, is the lesson
af Karma Yoga, or the methad of realization throngh
‘work. These yomas are a}l sieps on the way, and the
atairease is very long and steep. It has to be climbed.
however, by evory individual. No elevator cver iuvented
will 1ift us to realization without effort of our own.

~ to be interesting.

Another method taught by Vedinta as a means of
climbing the steps, is called Raja Yoga, or the method of
mental control. This i8 for another group of men, for those
who care little for ethical problems, but who find the
keenest pleasure in mental analysis, in searching 1nto the
hidden workings of human thought andsiriviog to pierce
behind the limits of the senses. To the majority of the men
of the western world, the idea that man cau control the
mind instead of being controlled by it, is a compara-
tively new one. Yet there are many who enjoy studying
mental phenomena and modern psychology i1s really a
formnulated record of the nervous processes resnlting from
thought action. The 1den that thonght and consciousness
are prodncts of material bodily processes has rather bad
the effect of putting things topsy turvy so to speak. The
Hindu psychology exactly roversed the process and
regarded the molecnlar changes taking place in the brain
as the results of thought, rather than the prodncers of
thonght. The snhject of mental investigatiou has always
maintained a strong degree of interesy for some minds and
to them what Vedanta calls Rdja or royal yoga, is likely
Veddnta, however, never forgets its
nltimate porpose, which is to teach mankind how to
realize the Self, so in offering Rija Yoga toa certain class
of minds, it at the same time insists strongly on the fact
that he who parsues this metLod for anything less than
the highest result, is likely to do himself more harm than
good. By tbis is meant, that with more knowledge,
subtler temptations come, and while the stndent may gain
a certain amount of knowledge, it will only serve to lead
him ioto error if pursned for its own sake, instead of as
a means to the real end of Rija Yoga, which is realiza-
tion. The “steps” on this “staircase”, aro possibly
steeper than on the one in Karma Yoga. Vedinta de-
clares in terms as positive asthose used by Jesns—** Strait
is the gate and narrow is the way which leadeth to
life, and few there be which find it.” The Veda says,
“ The way is very difficuld, it is as it were, walking on the
blade of a razor.” Yet it tells us we have the power to
free oursolves and only need sufficient perseverance to
accomplish the task.

Yet another of the fonr main varieties of mankind,
those of strongly devotional nuture, who want to love and
worship, ore provided for by the Ved&nta in what is
knowu as Bhakti Yoga. The “steps” on this “stair-
case '’ ave made easy by love. One does not connt effort
when striving to reach an object ardently beloved. Axnd
to help man to love God without fear, lie loves Him
nnder different aspects. as friend, as master, as child, as
husband. True bhakti bas for its object Iswara, and it
must be without fear, without barcaining, withoui took.
ing for personal gain. 3hen ber first born is laid 1n her
arms, how fondly does the mother's heart go ount to it.
What retnrn does she ask? She loves the little one no
matter what itR defects. Indced the true mother bat
loves the more the fecble or deformed litile ehild, who 18
thorehy more depondent upon her. That i3 the way to
love God, just for love's sake, never even thinking of re-
galt. That 18 the kind of love that St. Paul {vught,
being the only thing of value in the worlkl. It outweighs
all gifts, all action, all powers, it 13 “* The fulbilling of the
law,” it purifies, it blesses and it Drings to salvatiow,
The Hindu Bhakta rises to a perfect ecstacy of devotion,
where all distinotion of lover and begloved is losé in reali.
zation of the one, perfect Self,

For the last of the four varieties of men. the phi-
losophers, Gndna Yoyga, or the method of pure reason
and knowledge is given by Vedilnta. There are some,
who must reason and argue everything out, and who are
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strong ‘and bruve enough to follow the process to its very
cud. T'here aro many more who think they are rationalists,
but when they have travelled a littlo way on the path of
reason, want to atop and rest there, too much appalled by
the Fevrors of tho way todaro to proceod. This is the stecpest,
most inaceesxible of all the * staireases,’” but at the top
realization of the Solf is to be reached. Hard jodeed are
the * steps " here, As Swami Viveksoanda says, “ it is
a hawd task to be a philesopher.”

Theso are the four principal ways that Veddata, poiuts
ot (v enable men to roach liboration. They are closely
iuterwoven and conuvot be absclutely scparated. Indecd
& mun way very easily practice two or moro of them at
once, and svine of each must enler into all.  For iastauce,
the worker must love, or he would not want to help lns
feliow nien, aud he who loves naturally shows it in lus
work. The goal of ail the yogas is the sume and al) have
to be pevsistently practiced. Meditation nod ceucentra-
tion are necded and therefore a certaiu amount of mental
contvol must} accompany the practice of 1y of those
yogas.

Tliere is n question very doften asked, how can a mau do
all these things when he has 10 consider the questions of
wayvs and means, bas to earn his living and perbaps sup-
port afamily ? If Vedinta were only a religion for such as
coald give up the world and retire to & cave or o forest, it
would not at all deserve the title of universal. So very
few even wish to do such a thing, that it would really be
unuecessary to work out an eluborate system of procedure
for them. Bnt Veddata earus its right to be considered
universal, bacuuse it provides a way for every grade of
bumanity. We onrzelves have laid upon ourselves certain
duties, and will have to fulfill them, before we can throw
them uside, while we seek to follow an easier path.
Neither have we got to change our roligion, if wo
bave one that ia more than u name to us. Wbat
Vedauts would say to us is to put life into that religion,
to Inok to the bighest ideal it lolds up aud be satis-
fied with nothing lower, to faithinlly, earaestly follow
this idewl and it will in the end lead ns to the same goul
of rcalization of the true Self. What Vedinta insists npen
is not form, or ceremony or rite of any special kiud,
but it Inys all the cmphasis on the uederlyisg inotive
prompting to these cxternal observanccs. Iu aud of
themselves thoy are aseless. Form for form's sake will
never be anythiog but sa empty shsll, a mere lifeless
imitation of real religious cffort. The oue thing that
must be present is faith. 1'bis faith is not blind beliof by
auy nieaus ; it-is rather what St. Paul describes as * the
substance of things bopod for.” Such faith is a real reli-
gious conviction and is what is awakesed in the homan
hewrt by oue Heeting glimpse of a world beyond the bori-
zou of the senses, or even themiud ;it 18 an impression
of the lnfinite. After this has come to a mau aud Dbe-
come 2 geunino force in bis life, he will becowme religious,
oven if ho refuses to accept any existiog form of religion,
This spirvit ¢f trae religion often breathes in ths writings
of great scientifio wien, to whom au 1ntimate acquaintance
with the wonders of Natnre brings a revelation of the
lufisite. Followers of orthedox religions would mo doubt
often enll these men atbeists, becanse of b!neir inabilitg: to
accept o (raditional view of God, l::ub Yedaata recoguoizes
in such wen, the true spirit of religion, and would encou-
rage them to develope their apiritual wature throach the
methods best adapted for them. Hindu llt»arat,m‘tgama
with exaples of men who reached the fullest spiritual
illur.  tioos through the humblest paths. A faithful
Perfurmnneu of even arduous and disagreeable daily lasks,

35 in no way incompatible with great religioue developmeat,
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And this has been proved in overy forw of veligion, Chyis.
tin, Baddhist, Moslem or Braluninical. 'The lives of arreat,
kants o all lnods an® in all gges, prove that they be-
longed to every class i life, from Legiears to emporovs.,
In overy human soul is 2 spark of thut ¥reedom Absolnte,
thal gives it power to rise above any cavirowmeunt aml
reach 11x source, in tho realization of its oncness with the
Divine. 1€ man wero entively at the mervey of his environ-
ment, what would he bo but a more wnaching ? What
chance for improvement conld ever come to him ? The
whole history of the human race is the history of man's
use el his environment to enable himn to rise above it nnd
prodnce a vew environment., In other words, he works
in and through law, to finully tennscend law. Thercfore,
be mian’s conditions what they may, they cannot present
his effort to be veligious, if he has thoe sincere desire to be
su. Let man have to labour as hard as he will, theve will
be moments when be cun lift his thonghis to the greab
unknown Beyood. Those who have not evolved to the
place where they are ready to do this conscionsly, will be
pusbed along naconsciously by the great law of develop-
went, until they are prepured to cooscioasly co-operate
with Lthis law. It)is better and casier to go ferward con-
aciously and therefore willingly, but progress 13 inevita-
ble. When man bas reached that stage io tho preat
march of evolution where he can see the purpose of it all,
he 15 ready to make rauch more rupid growth. It is not
necessary for him to be nble to demeustiate to everyboly
what that purpose is, 1t is cnough if he himsclf per.
ceives 1b, for theu he will shape his Jife in harmony with
it. The vast majority of mankiud to-day, regard pleasure
a3 the porpose of life, but eveun that concept has rreatly
widened out since its first promulgution. The eavly He-
donists scught individual pleasure, but the more advan.
ced of their modernsuecessors, while still seekiog pleanure,
bave come to compreliend that it canuot Le solely of ihe
individoal ; that it must be the universal pleasure.
Altruism  vecoguizing the solidarivy of the human raee fiud
the impossibility of complete satisfaction for one mem-
ber of it, at the expeuse of any of the rest. Aad
the most artdvanced school of utititariau  cthics makes
perfect unseifisbness ita bighest ideal.

Veddutla philosopby leaches a higher purpose (han
pleasgre. 1t proclaims that the cud and nim of all thia
long and often painful process of development is perfec-
tion, and thut perfection can only consist in the realization
of the Sclf. AsSwami Vivekananda says “ Just as in your
hymo it i3 said ‘ Nearer my God to thee,’ the samc
hymu would bo very good to the Vedainti, only he would
changea word aud make it—*Nearer my God to me.!
The ides that the goalis far ofl, away beyond nature;
attractiug us all towards it, has to be brouglt down
nearer and nearer without degradiug or degenerating i,
until it comes closer and cioser, and the God of Heaven
bocomes the God in Nature 1ill the God iu Nuture becomes
the God who is Nature, and the God who is Nature be-
cornes the God within this temple of the body, and .tho
God living in the temple of the Lody, becomes the témple
itself, becomes the soul and man, and thers it renches the
Jast words it can teach. * * ® The iden! of freedom
that you perceived was correct, but you projected it
outside of yourself, and that was your istake. Bring
it nearer and ncarer until you find that it was all the
time withia youn, that it was the Self of your own self.
¢ & & & ¢ Thenr wo shall be free, Then and then
alone, will oll diflicultics vanish, theu ali pevplexities of
the heart will be smoothed away, all ervokedness miudg
straight, then will vanish the deiusion of wmanifoldoess
aud naturo ; snd Mayn, iustead of beiog a horrible hope-
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tess dream as it is now, will become beautiful, and chis
earth instead of being 2 prison house as it is now, will
become our play-ground and even danger and difficulties,
cven all safferings will become deified as it were, and
show us their real uature, that hehind everything is stand-
ing our own real Self.”—Fron the ¢ Brahmavddin.’
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ahe Sccret of Death—H Story.

e o Ema— s . .

In the days of Ananthagona Paudya who ruled aver
the Madura kingdom with singular justice, a Brahiain
was going with his wife and child from Tirappatur to
Madura. Owing to the fatigue of the journey, the wife
felt thirsty and the Brahmin had to leave her iu the eol
shade of a tree and himself proceed in search of water.
Just then it so happened that an arrow which had some-
time back got stuck among the leaves of the tree fell down
upon the woman and ended her life. The Brahmin soon
brought water, but finding his wife pierced with an arrow
and dead, set np a loud wathing aud vowed vengeauce nn
the murderer. Looking round him fur finding, ont the
culprit, he saw, within a few yards of him, a hunter
holding o bow in his hund and with w guiver on his back.
At once he ran up to him aud seizing him by the arm
charged him with murder. DBut the hunter denied that he
was the cause of marder and suid that he did not throw
any dart either an the tiee or on the woman,

The Brahmin, of course, did not lLelieve him, abuzed
him right and loft and wanted him to go with him at ooce
tn the Pandyan Court.

The innocent hunter readily consented and the Brah-
min taking the dead wife on his back and his weeping
child in his arms, set out with the hunter to Madura., On
reaching the palace gate, he {aid down the corpse and sct
up & fremendous wailing which brought the king himsclf
out of the palace. ** O king,” said the Brabmiun, ** had you
been just how conld my poor wife have been killed iu
broad day-light by this villainous hunter, who, having
doubtless commitied the murder, refuses even to admit
his gnilt ¥ Is this justice? Is this how you rule the
country ¥ The Pandyan kingdom so long famoos—all over
the world—has approached its end through your injustice.
The Pandyan fame is tarnished onve for ever.”” The king
appeased the Brahmin’s anger saying (kings wore different
in those days {rom what they are now), “ Q lLiest of Brah-
mins, grieve not: I shall enqguire into the cuase and with
Sundareswari’s grace tind our the tenth and do the necd-
ful, My injustice is sclf-proved. for gneh & harvible deed
has been doue n broad day-light and so near my capital.
I do not descrve to sit on the throne untit I fally enquire
into the case and wet at. the truth.”” Then he  addressed
the hunter and said, “ I[f you have committed this act,
admit it and 1f. will be goad for all of ns.”  The huntoer
said, “ My Lor:1, 1 am more surprised than yourmajesty that.
such an occurrence should have transpired in so jostly
governed a covntry as thy Majesty’s.
unto us as God Suudarveswara himself, and in his presence
and yours, I swear [ know nothing of the eause of the
Brahmint's death.” ‘Fhercupon the king held a formal
endqeuiry inbo the circumstances of Lhe ease, hut he conld
not cowme at the truth.  He then adjournsd the enquiry
for a sabsequent day, placing the lnter in sufe enstody,
and dirceted the Brahmin 1o bueu the corpse and perform
the necessary funeral cercmaonies. | )

In the evening he went to the tewnple and montnlly Inid
tho whole ease before the God of pods, Sundareawnra. On
returning home, he declined snpper and Iny on the baro

Your Majesty is-

gronnd expecting a vision. His penance had the desired
effect, for, fowards the morning, God appesred to him in
his dream and said, *“ Go this night with the Brahmin %o
the Chetty’s street outside the town. There yon will find
a house in which marriage will be going on. Entering the
house in disgnise, remain there in a corner and then you
will know the truth about the Brahmini’s death.” The
king roze from his bed satisfied and in the night taking
the Brahmin along with him went out disguised as a Chetty,
and finding out the marriage house, they both ontered
into it and sat unobserved in u corner.

Shortly after, they heard voices in the air and looking
up fonnd—for they were cudued for the occasion by the
orace of Sundareswara with celestial vision—that & nom-
her of messengers of the God of death had come there and
were consnlting with one another as to how the life of the
bridegroom may be taken away to the abode of Yama. One
of them said, ** He hasuo disease, whatshall wedo?’’ Another
said, * We must try for some contrivauce as we di vester.
day, by making the arrow, which had long stuck up
amoung the leaves of the tree under which the Brahmin
woman was lying, fall upon her and do away with her
life.” Another said, ** We shall likewise contrive to-day to
let loose the cow in the yard make it fall . npon the bride.
agroom and put an end to his life."” “ A very nice contri-
vavce,”’ said a foarth, < for it is very natural that the cow
should get excited with the noise of the drums and other
musical instrumeuts which are now playing ou the pial.”
** This 13 even more clever,” said another, “ than the con-
trivance of yesterday’s by which we made away withthe life
of the Brahmin woman."” The king looked atthe Brahmin
who was hearing all this and said, * Howinuocent i1 the
bunter whom we have brought for trial!” The Brab-
min said, ** Yes even so he 1s. "It was all the work of
fate, but we shall watch how these messengers of Yama
manage their preseat work."

Hardly had he finished, when s cow rushed into the
house aud fuorionsly dashed the bridegroom to the
ground and rau away. The poor bridegroom was fatally
hurt by the fall and immediately became a corpse. The
marriage changed into & funeral and the house was filled
with mourners. The Brahmin applauded the king for
his justice and the divine grace which throngh his
Punya he had secured, and hnmbly begged his pardon for
his rash acousation and the tronhle he had cansed him. It
1s needless to add that the hunter was set free and libe-
rally compensated for the tronble he nnderwent. The
Brahmin a]so was given by the geunerous king a large
sum of money for marrying agsin. The details of the case
aid the divine mauner by which the troth was revealed
to the king, were proclaimed throughout the kingdom
and a pablic festival celebrated in henounr of God Sunda.-
FES WRTA.

The above story is an illustration of the truth that
behind the apparent causes with which we satisfy onr
inquisitiveness, there remains a8 mystery which it is
impossible for ug to unravel.  We may ascribe thinga to
Time, to Fate, or tn Karma; bat all that does nat solve

tho problem, but unly wards off the inquiriy. They ara
not ennses, but only apologies for canses. In the ques-

tion of death., as mnueh as in that of life, there is an
nuthoritative ** Thns far shalt thou go and no farther.”
How trne the saying

Veil after veil wilf Hifte byt there must be

Veil upon veit behind,
After 0"t however, life and death are only relatively
roal, and, as tho Gitd eays, he who thinks that one alays
another and he that says that one is slain by another
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both of them do not know tho trath (11. 19). So wlxo the
Sruti ¢ If the slayer thinks I slay, if the slain thinks 1 am
slain, then both of them do not know well (Kath. Up, |,
i, 19). Tho wise do uot grieve eithor for the living or
for the dead.’ (Giltd, I1, 11).

A s

Thougbts on the Bbagavad Gita.

(Continued from page 143).

We Lave seen that Krishua's advice to Arjuna, instead
of being opposed to the dootrive of non-resistance, which
has been-proclaiuned as au ideal in nearly all the coun-
tries of the world, is indeed the trnest interpretation of it.
It was really a bold thing for a tencher of morality, as
Krishna was, to advise a man to fight even against his
will, and therefore it is no wonder that crities like
Bishop Caldwell attacked and censaved the Gitd with
all the vehemence of a foveign Missionary., We bave done
what we can to show that Krishua is not s¢ bad a teacher
as onr Chistian friends in their ignorance represent him
to be and that the great Gita, deservedly called the Song
Celestial, is the best key to the sciiptures. even of other
couniies.

The difficnltics we had to cootend will all vanish
and the explanations we had to offer become likewise un-
necessary if we call back to onr minds the philosophical
aignification of Krishna and Arjuna. Krishna, as we
know represents the Paramatman ¢ternally tutoring, coun-
selling, aud guiding the human mind which is symbotised
as Arjona. According to this allegorical or rathet phi-
losophical inferpretation of the Git4, the advice whiclh
was giveu to fight unmindful of the ties of brother, father,
teacher and friend is perfectly legitimate and easily in-
telligible. Duryodhana and lhis host represent, aswe said,
the bad Vrittis, the evil propensities and thoughts of
the mind, while the army of the Pandavas and their allies,
all atand for those good tendencies, pure Sankalpas and
noble thoughts which make for the liheration of the in-
dividual. lb the battle both the good and the bad Vrttis
of the mind have to perish, for Moksha or the seat of
final release is absolute rest. “ That iz the highest state,”
says the Maitrayani Upanishad, * where all the Vrittis
of the mind have perished nud where there is neither sleep
nor thought.” * Let the wise subdue his spesch by mind,
subdue his mind by intellect, subdue .his mtellect in tiwe
great eelf and subdue this also in the quiet aelf.”” (Kath.
Upa. 111, 13). That the highest state ia one of absolnte
rest where the mind i8 completely dead, as it were, is
well described 1u the following Srati, “ The wise think
that the Fourth which is cognisaut of neii: v iunternal
nor external objects nor of both, which is not a compuet
mass of knowledge, 18 neither intelligent nor unintelli-
gent, which is invisible, not acting; incomprehensible,
undefinable, 1ucapable of proof and indescribable sud
which is the scle essence of l.om-.ness with po trace of
the conditioned world, all calm, ali bliss, withont duality.
This is the Atman ; it should be known.” (Mand. Upa.
7.)

For attaining tothis state, the mind mnst be completely
sabdued and all activity has to cease; for aclion ncces-
sarily implies imperfection. ** Where there is, as it were,
duality, there sees another another thing, there smells
another another thing, there tastes another another thing,
there speaks anoither another thing, there hears another
another thing, there minds anotber another thiog, iheres
touches another another thing; hut how does omne, to
whom all has become merc soul, see anything, bow
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smell  anythivge, how  speak  snything,  bhow  hear
nnything, how mind anythivg, how . touch anything,
how know anything ¥ (Bei. Upa. TV, 1V, 15) Saint-
ship, says the Gitiy, s ceasing from wll the works, The
man therefore who aspives to - alise the Atmian, in other
words, to know himse!!, whiel has been described as ¢ the
bighest end, the best yviches, the supremest werlg, the
crenfest  joy.” shonkt’ strictly follow the Upanishadie
Erut-ept above quoted—* Let the wise subdue bis apeech

y mind, xubduee hizx mind by intellect, subdue his intei-
lectingreat sel andsubduethat nlso in the quiet self,' This
holdinyg back of the senses and the mind is what is ealled
Yoga. ' The state which ensues when the five organs of
knowiedge remnin sith the mind, and intellect does not
strive i3 called the highest aim, When ali the desires
cease which were cherished in ope's heart, then the
mortal becomes immortal ; theu he obtains herc (in this
world. Brahman. When all the bonds of the heart are
broken in this life, then the morial becomes immortal;
this alone 8 the instruction of all the Vedas.”. (Ka.
Upa, 11, V1, 10, 14, 15) Such ambitious as that of doing
zood to the world and so on, however good and nseful in
theip own way, are realhindrances in the way of Yoga and
therefore have to be subdoed with effort. All restlessness
is imperfection and shows lost halance. Therefore how-
ever good may be the ideas und aspirations that might
spring in one's mind, however helpfnl they may be in the
eartier stages of spirit-progress, the endeavour of one
who has advanced se fur s to long for relcase from this
world of Maya, should be to keep them all down and strive
wilh singleness of aim and intensity of ‘porpose to realise
that which is tie end of all Karma and wbose natnre is
ibsojute, biissfol and impertnrbable vest.

Having thus far dwelt upon a difficulty which will not
{ail to strike the intelligent reader at the very outset and
vindiented Krishua from the charge of preaching a dan-
gerons doctrine, let us resnme the threed of our * thoughts’
and sketch out,as we proposed, the plan of the Gita. Kiish-
nn, wesaw, began with giviog a philosophical dignity tothe
problem of Arjuna, and rassing it from the plane of narrow
practical considerations, he viewed it from the stand-point
of the perfected sage. After showing how, from the
pbilosopber’s point of view, there was no sin iv Arjuna’s
Gghting, he descends tothe plane of a Ksbatriye and urges
his friend to fight and thereby do his caste duty. Then
he proponads tha philosopby of aotion and shows how
action when performed without caring for ita fruits and
as a service to the Lord throws open by itself the dcor
to that exalted state of bliss, wliere man is free for ever
from the liability to be played upon by the world. The
tact with which Arjuna is mnde to forget the bowr and
lose sight of hisindividual problem is simply admirable,
aud tho question gven so eaviy as in the second cbapter
is no longer, whether it is just or nunjust to kill the Kauara-
vag, but what are the marks of n perfected sage, how
world he speak, what will liedo and how would he behave ?
(11, 34) The remainder of the second chapter is taken
up with a description of what 18 known of Sankhys Yoga.
Then the question comes “if O Lord thou thinkest that
wisdom is better than action, why doest thou connsel me
to engage ia a horrible deed "' The reply to this ques-
tion forins the subject of the three snbseqnent chapters—
three, four and five. How uction leads to wisdom aud how
wisdom is snrcease from all works, are elaborated in these
three chapters with- wonderfnl fnllness, so much so, that
thoughthe germs of Karma Yoga are fonnd in the Upanish-
shads, the credit may well be said to belong to the Giti
move than to anything olse, of baving threwn open an
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almost new path to salvation, which, thongh by itself not
all-suflicient, yetgoes a great way towards the and. The
mutunl relation between the two Yogas, Karma and Gua-
na 18 explained in VI, 3, which snys.that for him who de-
sires Gnana Yoza, Karma Yoga is necessary nand for him
who has attained the former control of mind is the chief
reqnisite.
( To be continned),

ey to Veoic TWorship.

The sages known as Valakhilyas addvessing Prajapati
said, O Lord, pry clear onr doubt with reeard to one
pownt. OFf Fire, Air, San, Prana. Fool, Brahma and
Visline, some worship one and others another; but whe
of these is the highest ? He who in thy opinion is the
highest, we shall also vegard as the highest.” * Fire and
others,” replied Prajapati, “are tho chief forms of the
great indestrnctible and bordilexs Brahman; of  these
every man in this world werships that which he likes best.

All these s are DBrahman. They form the chief
bodies of Brahman. They should he meditated npon as
Brahman. They shonld be worshipped as Brahman.

They should be regarded not as gods but as the highest
Brahman. He who. worships them in this way becomes
one with them and atlaing lLigher and higher regions.
In the end whnen the world censes to exist for him (by
the intensity of his devotion), he becomes one with the
Atman,”

“The following,” Prajapati eontinuned, *‘ is the prayer
which Kutsayana made,—Thon art Brahma ; Thou art
Vishnn; Thon art Rudra ; Thon art Prajapati; Thon art
Agni; Thoun art Varagna; Thou art Viye; Thon art
Indra; Thou art the Moon; Thou art Food; Thou art
Yama; Thou art the Earth: Thou art the whole Uni-
verse; Thou art Indestructible. This world depends on
Thee for (secnring) tle onds of life and for ite nature.
Prostration to Thee who art the Lord of all. * Thou ap-
penrest as the universe. Thou art He who ‘made this
world. Thoun absorbest this worfd (in the end). Thon
art the life of this oniverse. Thoun art the Lord of all
enjoyments internal and external. Thou nrt the placid
Atman. Prostralion to Thee. Prostvation to Thee, who
art the test secret. Prostration to Thee that art
unthinkable. boundlesk, and withont either beginning or
end.”

—{(From the Madtrayani Upnnishad).
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Elements of the Vedanta.

CHAPTER VI,
Tue Senr 1y Us,

Wo proposed in the lust chapier fo proceed io discuss
the nature of Brahman ; but, on sevond thought, it appears
desieablo to add a few more words to what has alread y
been saul with  regard to the changelessness of  the
Atman. Thoso who have followed aur treatment of the
subjoct with patience wonld remember our analysis of
the mind or theinner man. Kvery act of the mind, we said,
involves five different functions --those of Manang, Intellect,
Will, Ahankara and Saksli or witness., The last of these,
we observed, shonld be changeless, being tho necessary
backgrcund of {he constantly varying srates of mind.

The question has been asked, both in our country and
clseshere, if Lhis witness should necessarily be change-
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less. A particular school of Baddhistic philosophers, known
by the name of Kshanmika Vignine Viding assert foo id-
stance that the ‘I’ in ns is not a changeless entity, but
simply a series of cognitions or ideas referring to the ego,
called in their philosophy Alaya-Vignana. There is an-
other series, they say, consinting of ideas referring to
externnl objects snch as colour and the like, and this
series is called them Pravritti-Vignana. Both the
series are said to exist side by side with each other and
the first is said to be the canse of the second. According
to thia school then, not merely are our ideas changing
but also the knower, the *1.

This position has been ably refuted by that emineant
champion of Vedic Monism, the great Sankaracharya in
lns Shtra Bashya. In commenting npon Vedinta Stiéra-
If, 2. 25. Sankara sars, * And on account of remembrance
the philosopber who maintains that all things arve
momentary only would have to extend that doctrine to
the perceiving person (Upalabdhri) also; that is however
not possible on acconnt of the remembrance which is
consequent on the original perception. That remem-
brance can take ?laen» only if it belongs to the same per-
sou who previously made the perception. For we observe -
that what one man has experienced is not rememhered by
another man. How indeed could there arise the conscions
state expressed 1n the gentences, ‘! saw that thing and
now | gee this thing,’ if the seeing persou were not in
both ensens the same ? That tl;e conscionsness of recogni-
tion takes place oaly in the case of the observing ande.
the remembering sphject being one and the same, is a

- matter known to every one; for if there were in the two

cases different snbjects, the state of conscionsness avising
in the mind of the remembering person would be, I re-
member another person made the observatiop,’ but no
such state of conscionshess doesarise. When, on the othes
haud, such a state of consciousness does arise. then every
body knows that the person who made the original obser-
vation an'! the persou who remembers are different per-
rons and then the state of conseionsness is ressed as
follows: ‘1 remember, that that other person saw that
and that.” Inthe case onder discmssion however, the
Vainasika himself—whose state of conscionsness is * I
saw that and that'—ksows that thereis one thinkiang
sohject only to which the original percepticn as well e
the remembrance belongs, and does not think of deny
ing that the past perception belonged to bhimself, ot
nny more than be denies that fire is hot and gives light....
We adwmit that sometimes with regard to an external
thing a doubt may arise whether it is that or is merely
similar to that. For mistake may be made coneerning
what, lHes ontsido onr minds, hnt the consecions subject
uever has any donbt whether it is itself or only similar to
itself. It rather is distinetly conscious that it is one and
the same subject, whioh yesterday bad a certain sensation
and to-day remembers that scnsation.”

Referving to the question of impermanent self, Vynsa
savs an Siitra I 2, 31, ** Aud on aecount of the momen-
tarimess of the Alaye- Vignaua, 1t cannot be the abade of
meoutal impressions.” In his comment ou this Sitra,
Sankatn abserves, *Unless thereexists onecontinnons prine-
ciple equally counected with the past.the present and the
future, in other words, an absolutely nnchangeahle gelf
which cognizes everything, we are unable to account for
remembrance, recognition and so on, which are sabject fo
mental hinpressions depeundent on place, time and rause”™

Another argument for proving the existence of a
changeless, witnessing self is that ideas are not self-illumi.
nating and reqnire something else to apprehend them.
“ By maintaining the idea to bo illuminated Ly itself, you
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mnke yourself,” says Sankara,“ guilty of an absurdity no
less than if you said that five burns itself.” He adds, *If
you maintuin that the idea, lamp-like, manifests itself
without atnnding in nced of u further principle to illami-
aate if, yon maintain thoreby thut adens oxist wineb e
a0t apprehended by nuy of the meuns of knowledge sl
which are without o kuowing being, which t8 ne better
thnn to assert that a, thousand lamps borning inside sonie
tmpenetiable mass of rocks manifest themselves. Aund if
you should maintain that we admit your doctrine, since
it follows from what we have said that the idea itself im-
plies cousciousness, we veply that, as observation shows,
the lamp in order to become manifest requires some other
intellectnal ngent furnisked with instruments, xuch as the
eve, and that tberefore-the idea also as equally being o
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shing to be itlumiuated becomes manifest only through
an niterior intelligent prineiple. Andif you finally object
shat we, when advauncing the witnessing self as self.

proved, mevely express tn other words the Bnddba tenet

that the idea is self-manifested, we vefute yon by remark-
ing that your ideas have the attributes of onginating,

passiug away, being manifold and 80 on, while car self ix
one and permanent.”

We bave thus seen tnat the real ‘I’ in usi- 1 chanveless
fuctor. The existence of such a changeless eutity is in-
ferrible from our fleeting mental states and cognitions,
though its best proof is the vealisation of the Maha Vakyn
(a great saying) ‘I am Brabman.’ This much however
we can understand with the help of our feeble reason, that
that entity being changeless is infinite and etermai also,
for the fact of its transcendiug space and time is involved
in the very idea of changelessness. Chaunge is possible
only iu space and time and everything in space and
time uundergoes, as we sce, constant change. The Atman
being changeless is thercfore infinite and eternal, and
from this, it necessarily follows, as we bhave already seen,
tbat Manas, Intellect, Will and Ahankara are all of them
mere illusory modifications of that A’tman and that all
thiat exists, all these innumerable worids, these suns and
moonsg and stars are only appareutly different from the
infinite A'tman whose uature is Pragnana., "Where one
sees nothing else, hears nothing else, understands vothing
else, that 18 the Infinite,” says the Chandogya Upanisbad
(VIIL xxiv, 1). ‘Whoever seves variety in Him proceeds
from death to death' (Bri. Upu. 1V, iv, 19). ‘The A'tminn
i8 4dwaitam,’i.e., without (the three) distinctions,’ says the
Mandukya Upanishad. ‘ He 18 without parts, withont ae-
tion, tranquil, says Swetaswetara,

That the Atman is attribonteless and undefinable s
well expressed in the following Sraoti, * This Self is not
tLis, nor aught else. 1t is unseizable, for it cannot be seciz-
ed. 1t i3 not scattered, for it cannot be scattered. It is
without contact, for it comes not 1nto contact. It is with-
out color, it is not-subject to pain or destruction (1V, v,
15). ‘Whero does’that Infinity abide, my Lord,’ asked
Narada of Sanatkumara., The sage replied, ‘It abideth in
its own glory or (if yeu enquire where is thnt.lglary, l say
1t doth not abide in its glory.” (Ch. Upa. VII, xx1v, 1),

The vealisation of the unity expressed in such state-
wents as‘ Verily the Self is all this’ is the oue pur-
pose tor which the Upnuishads were revealed to maukind.
‘He who is aware of this (i.e., theSelf extending from abuve,
below and everywhere),’ says Sanatkumars, ‘seeing the
Self thns, thinking it thus, and knowing it thus, becomes
oue whose entire devotion ie to the Self, whose recrea-
ticu 18 in the Self, whose felicity is the Self, he becomes
self-resplendent. He 18 nble to accownplish whatever he
desires in all the regions of the nniverse. Those who be-

consequently [ell down aind expired,
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lteve otherwise having others for their masters po to
perishable regions. For them nothiug is accomplished
hany of the regions of the antverse,’

‘Sueh s the glory of the A'tran who is to be heurd

ad ”lnnf_:h' Hpon and ko’

En old man and Sri=Krishna,

There wus once n certain olid Brahmin who professed to
hea great Bhaktsn ; whatever he did, heused to say. * Krish- -
na, Nvishna, this is thy deing” One day some paddy
had been spread at his door for getting dried in the suuv,
when a cow cume anl ate it. The Brahmin ut once took
w Stick in bas hand and severely beat the poor cow, which
At once, the Birah.
mitt began to exclaim, * Hart-Hari-Krishna-Krishosa, This
i3 thy doing,” Just then Rukmani happened to be with
Krishna and she aldressing her Lord said, * O my Lord
what a sin hax now fallen to your accouut.”” Krishun re-
plied, ‘ Fear not, my dear. the sin of having killed the cow
12 the Brahwmin’s aml not mine.  You will shortly see how
it is 80,

A few duys after, the ol man was giving a feast to
Brahmine ! when Krishua, assuming the guise of o dirty
old Brahmin, entered hix house,spat'on the ground here and
there and committed diverse kinds of naisance. The host
thereupon began to rebuke him saying, * Is this the reward
for my chavity ¥ Why do you come and distnrb tbe feast
which I am holding 7' The disgnised Krishna replied,
‘ Who are you to rehuke we ¥ Are you the real host.,” The
Brahmiu got exceedingly angry and said,  Did 1 not teld
you that [ was the host,” | wi])} show you who I am’; and
s0 saymng, bhe began to shove him out. At onee Krishoa
showed his real form and said, tho merit of this fenst
18 yoars, while the sin of killing the cow is mine T suppose.
A very fair division to he sore. * Let both be yours', ard
%0 saying he disappenved.

Liike the DBrahmin in this storv, how often are we
prone to take the et of our successez and good deeds

to ourselves, while aseribing our failures and evil deeds
to the Lord.
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Review. .

The Dawn, No.3. (Calcutta):—\We are again hua position
to express onr wartn appreciation of the spirit and secope of
this new Rehgionsand Philosophical Magaxine. I'he waticle
on  Vedintn Sutrax cexposes an  important cerror in Dr.
Thitut’s exposition. and preves that “ the nnportant disere-
paney” discovered by him betweon the viewsof the @reat
ancient teachers Andulomi and Jaiwini in regard 10 Bridima
does not exist at all. “The writer peints out’how tho Sutrakar:
reconciles the sceming contradiction. “The Situation 14
[ndnd” gives u clear analyxis of the conflict of ideals and civili-
sations i hudics and the conditionx under which alone Indian
aivilsation cun hold = own against the invaxion of Western
Socit) und  Ethieal stundards.  The article on “ Appearawce
and Reuhity™ is a statement of the doctrine of the Sunskavys
and the Realisation of the Abselute. The introduction ta
Sri Sankavit's Tallvabodhe promises well, and the first
mstalment of the translation of Svarajuasiddhi is 1struc-
tive. Tt was a splendid idex of the conducters to inchede
in the Maguzine passages descriptive of Rrinduvana Scencs.
Sri Krishna aud his Lile ure gnshrined in the healts of ali
Hindhes inn way altogether without parallel in human history ;
nud these bewitehing Sauskrit verses are enleulated to_touch
the most tender chords in the Bhakta's heart. 'We hope the

sncceeding  numbers will maintin the present standard ol ox.
cellenee,




