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TRevicws.

. The Indiar Pandits in theland of Snow : by Sri Suras.
chundia Dav. o LE. {pubhislicd -8, K. Lauhary, ot, College
Strect, Caleuttn; piee Rapees [0, "Fhie object of the houk
i to binge to light e e as possibic from availuble roconds,
tho labors of the lndhinn Pandits in the propagation of Bod-
dhism i tise North and the 1 Last,  The ook hvgnm with
a tecture on siudent~" bre i Pibet by the sathor who was
personully uemainted  with Pibetnn Lt and mauny of 1ts ns-
pocts, ‘I'hie Look vomnins much intersstine ndormation on _Lhr.:
orivin of the Mahnyuna School, the imurodaction of Buddhusn
i Ching slong with Bralimrtnieal Astronomy, the ormgin of
Lamaism, the labours of Bengal Pulits in vhe Buddhist propa-
ganda and diverse other topres of groat interest.  'U'he earhest
notice of Iudut in Chinn as yer known scema to belong to the
third centary B. U and curiously enouch wention 13 made of
[ndians propagating their religion in the capitul of China,
Among otber thimes the author gives us u very interesting
account ol Depankasa, 4 beautitul Jatuka tale wnd the doe-
trines of several Buddbistic Schools.

The Vivekachintamani Series:—

- 1. K.umnalambal or The Fatal Ruinour—D. K. Agency, Tri-
plicane, Madrus -—This s o Tumil novel, by B. R. Rajan
Aiyar, B. A. In the author’s own words, it records the inner-
most experiences of a restless soul which struggled much and
after a long course of suffering has at last found a fonutain
all nndefiled avd pure to slake ity thirst of ages; and its
centrnl lesson is that whatever happens happens for our good
and eventuully leads to God. and that our very punishments
are bles~ings m disguise.

Muthasat Aiyer o wabive of w villags v the Madpras
District, is a1 ideal grihasthe enjoying 1 abundauce worldly
felicitics of o very aigh and true sort. The world smiles on
bim, and bas for him a perpetual sun-shivne and bis noble
and symmpathetic soul acvcordingly responds and forms on all
sides strong and extensive attachmentz. But. lo! the aspect
chaunges, the world betrays the cloven foot and chiases him as
a hunter docs the deer which he bas allured out of :ics secure
bannts by his aweet music. Every connection he formed and
nurtured now turps aguinst him and sharply stings him by
LUTrns.

The several nusfortunes that overtook him, especlly the
mysterious disappearauce without any hope of recovery of his
only andd lovely child, and ™ the [atal rumour” that reached him
atp Chidambaram that even his wife who was to him both "law
and impulse ' a perennial fountain of morality and poetry
that she too had goue astray, drive him to deapair and desola-
tion. Like Hamlet he proposed to himsell the question *'T'o
be or not to be " #¥ Unilike Hamlet, he decided ‘ not to be'. The
place and the bour were chosen, and all but the act was donc.
When. lo, there appears on the scene almost mi «culously
an yellow-robed Sauyasin, who thus accosts Muthuszunr Atyar
“ Stop, Stop, -wy son ! Be patient, there is nothing more that
man cail do thau being pationt.”  Mutbusami Ajyar gets bes
wildered und white performing bis ublutions in the temple
tank at Chidambarum, as directed by the mysterivus San-
yasin, he obtains a vision of the whole universe being in an
attitude of prayer, a visiou of ineffable sweetness arnd beauty.
Qo heariug this the Sauyusiu simply smiles and says, MY}
sou, you ure very dear to God and very near realizing Him.
What uppeared to you 10-day ws an objective vision is
only symbolwal of the subjective experience which s
~at all times availablde for all true lovers of God.” As yet the
divi:iity within Muthusamni Aiyar bas merely been quickened,
The Sanyasin therelore takes Muthusam: Aiyar with him to
''biruvettiyur and other sacred places and eventualy to
Benares where tliey are living in a mutt. In s short time
Muthusam! Aiyar becomes able to rcalize fuor himself the
supreme peace and bhss ol seclf-realization and is living
in ecstatic Joy. The world which was to him at Chidam-
baram s terrible incubus and a dead weight has now started
into fresh life and charm, as the statuc of Ahalya did at
the touch of Rnma’s fect, und a3 the dead body of a Chetty
girl at Mylapur did by the gruce ol Tirugnana Sambaundar,
Muthusami Aiyar's troubleshave now served their purpose
remarkably well.  His missing elald is accordingly recovered
and the rumour as to Lis wife turns out to be uufounded
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sl she wneapectedly brds Tam ab Bonares alter u lonyg and
patnful search during wiich she also gaves up all hopes of the
world atd learns 1o her tirn the sapreme lesson that God
the only help and comlort. .

Foowill bw readily seen fram theatove that the serength ot thie

povel ies ats philosophieal depth and spnrieanl signiticance
atid it bas respect, it appears 0 b2 uwgue production of its
kind,  Foven the highoest worldly happnness is but the perfume
atd supphanee of wwmute, and whon gt disappears leaves s
I.'.'“j“)’l.'l badren nlld Wl‘l.:h'hrd . und [jmi. ﬂu.: Ulr:_}'l’f.!ill L‘UlnfDI‘L-
¢, refiises Lo I'L'\'E;ll ]HHIM‘”-‘--UIILH qui 1|I|lr-~.- STEL O ]*uuﬁ?.w-
this fact, mives np all thougnt for tho world wnd 1ts nlfections.
Patiently and calidy receives whatever comes to il frow
outside, joy or girel snd seeks  happihess witliin lns own
self.  TL s thns highest lesson, that is intended to bic tanght
v the llf.ll'l‘]_ il.lui-’il has hieoen [lllill! 1InlniELukunhf)‘ t:ltl;_{h[
i the  chavacteys of Muthusarml Asyar and  his  wile
The plotas very well sustained  throughon: except tha
it s somewhat hurried  towurds the end where the oy
arent tosses e retrieved an the eourse -of a single day.
fhe charucters of which there is w vast variety, ure all drawn
vividiy and very true to life and that, in very few strokes.
Therange = wonderfully wide for the ude of an ordinary Hindn
family ; Kamalambul, ti‘ae geutle and devoted wiie of Mutha.
sarnl Aiyar, and Ponnamal, his brother’s wife who drugs
her husband and is otherwise the cause of all Muthusami
Aiyar's temporsl woes; Awmmayappa Pillai, the immortal
Tamil Pandit, a learned {0}, utterly dovoid of any culture
and Muthusami Aiyar himself, a learned and  accomplished
geutleman of very superior tastes ;the hypocritical orthodox
Brabkman wha goes ta Chidminbarin, as if for worship, utters
to Muothhusamt Aiyar the horeible unuroth as tﬂhiswillﬁ's fide-
ey, rabs lam of all happiness and then quotes Bhaguvat Gita
to comfort him, this hypocrite, aud en the one hand, the God-
ftke Banyasil who saves Muthusawi Aiyar and on the other,
the robler chieftain witl the very sout of chivalry in him;
Srinivasan, son-in-law of Muthusami Aiyar, pining for
the company of his wife at Madras, at a time when
Muthusurm Aiyar finds the world wretched and thinks of sui-
cide; the play of the boys in the village common, and the
cestatic revelry of Muthuasami- Aiyar and co-Sanyusins;
Bombay where one loses hix life, us 18 were, und Benares
where one finds i aganin; all these al once contrast
30 beautifully and wveveal to some extent the range of
the novel. The stylo ix shinple, chaste, vigorous and dignified,
and it is exceedingly poetic without being ornate. Infact
the Look conwins a good deal of first class pootry. We
specially imvite the render's atteution to the sublimity of
* Viswsrupadarsanam”, chap. XXV, the playful aod yet
lofty fancy ef ** Oa the Bewelh”, chup. XXI, and the supreme
pathos of " Lamenting over a son™—chap. X1X,

The ook s on the whole o vemwarkable production, both
on its own merits and considering the rarity of ‘Tamil novels
anit we heartily congratulate the . K. Agency, en the ex-
f'u]lint ianner i wlich they bave brooght out a traly good
boak.

2. Fairy Tell True by K. G. Seshaiyer, v.a. s.1. The
story 1s very interesting and has a graud moral. This little
book will, we dare say, be much appreciated by the Tamil
reading public and well deserves to Ea put iuto the hands of
our girls. Iu the interests of the latter, it wounld
becu an advantage hiad the style been a little simpler though it
15 no where stilted or bombastic. The learned author has
enriched his books with many clioice quotations from various
sources and the ordinary reader will find the footnotes explain-
ing difticult words very useful. .'

3. ‘Vivekarasattalatto’ a iuRaby by D. Balusuhramania
Pillay, consists of 108 verses and sings well: The lines flow
very swectly. The story of a boy thief with a good moral in it
18 cunningly introduced into the soug and mothers will feel
delighted to sing such hullabies over their children’s eradles.
‘the D. K. agency dcserves to be heurtily congratulated on
the excelent manner, hitherto almost wnkoown in the fleld of
popular Tamil literature, in which the hooks bave been got
up aud made available to the public. We wish it godspeed
in 1ts cndeavours Lo create a popular and bealthy literature
for the Tamil-knowing pablic especially for our wives and
SI8ters, G. 5. K.

Ferhnpa have
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and bring a marvellous havmony, the universai religion of

lhead and henrt into existence, and such a man was born

and 1 had the gond fortitne to sit under his feet for years.
The time was ripe, it was necessary that such a man
~ should be horn, and he came, and tiie most wooderful part
of 1t was that bis hfce's work was jost near u ety which was
full of western thongnts, wlhich had ran mad after these
uecidental ideas, a ety whieh had hecome more Furopean-
fxodd than any ofbheveriyian India, There he was born, with.
ont any book-lemining whatsoever, he could not write s
own name, this great intellcet, never could write his own
“naane, Lut everybody, the most brilliant graduates of our
university found in buin an intellectual giant.,  Tunat was
s curious man,  Itisa long, long story, avd | have no time
to tell anything abont lam to-night. I had better stop,
only mentioning the great Sri Rmnakrisana, the fulfil-
ment of the Indian ragres, the suge for the time, one whose
teaching is just now, in the present tinne, most beneficial,
Anud mark the Divine power working behind  the wnn,
The son of a poor priest, born i ene of the wayside wil-
lages, unknown and unthonght of, to-day is worshipped
literally by thousands in ISunope and Amecerica, and to-
morrow will be worshipped by thousauds more. Who
knows the plans of the Lord ¥ Now, my brothers, 1if you
do not sec the hand, the finger of Providence it ya hecausce
yon are blind,born blind 1ndecd. If time comes,and another
opportunity, [ will speak to yon about ium more fally,
ouly let me say now that 1t 1 have told you one word of
trath it was s and his aione, and if 1 have told you
many things which were nct true, which were not correct,
which were not beneficial to the human race, it was all
miné, and on me is the responsibihty.

(Tﬁ ts portion will be reprinted in the body of e
nexl issne.)

Al e e s e —

ews and Moftes.

A rumour is being spread here by interested parties that
Swimi Yivekananda * piayed to the galleries” in Anverica.
'The attention of those that indulge in such rumours 18 invited
to the address and the letter from the Cambridge Confer-
ences and the Brooklyn Ethical Association printcgelsewhere
i this number,

u

The Swami was accorded a most enthusiastic reception in
Calcutta also. He was taken from Kiddepore Docks ULy
special triun to Sealdah Railway Station whence be was
dragged along in a splendid carriage by tlie young men of
Calcutta to the Ripon College and from there to the house of
Mr. Mitter where he was entertained in regal styie. 'The
procession was very grand with music and all, and triumphal
‘arches hnd been pit up all along the way. The Swami now
~tays at Cossipore, 8 snburb of Caleutta.

Poi'tra.its of Swami Vivekananda.

Photos, Pliolotypes.
Cabinet, each 12 annns, Cabinets 4+ annnas.
Cartes - ,, & ,, Cartoes 2 "

Permanent enlarged photos for fimming, ecficetively
mounted 5 6 Ry, 3-8 each.  Lmrger sizes proportionately.
- Orders attended to per V. I, P

S. K. LAWTON & CO,,

Photographers, Photo-engravers &c, |
JIAFFNA, GEYLON.
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RECENT PUBLICATIONS.

A Short History of Aryan Medical Science—by H. H. Sir
Bhagviat Sinhjee, k. ¢, 1 E. 3 D, D. C, L, LL D, P K C.
r, £, Thakore Saheb of Gondal. Demy B8vo. cloth gilt let-
tered, price Rs, 8.0-0. A untable contribntion to medical
liternture hws been made by the Thakore Saheb of Gondal in
this volume. A short History of Aeyvan Medical Science. The
author believes it to he the first attempt to give n History'of
Hindu Medical Science, and it will be o matrer of considerable
surprise to Medical men in our ccuntry to learn how advanc-
ed in kunowledge our Ancients were, although there is no
gainsaying that tbere is n good deal of * ineantations’ and
‘ rites’ mixed up with onur potions.

The volume is iilostrated with drawings of Hindu phar. °
maceutical apparatus and surgical appliances and instru.
ments,

Indian Ideals No. I-—Nirada Xitra : An inquiry into Love
( Bhakti-jinAsd), Translated from the Sanskrit. with an inde-
pendent Commentary. ('rown Bve. Rs. 2 ns. 8. The Book is
dedicated to Swami Vivekinanda. who. after addressing large
audiences in Ameriea for xix mouths, and in London during
the iast scason, has returned to India. Reference is made Lo
himr in an appendix.

The Great Indian Epics : The storics of the RAmAyana and
the Mahabh&rata with noten and illustrationg and wcolonred
frontispiece of the Gambling Match of the Kanravas and the
Pandavas. Cloth Rs, 3-12.0.

The Vedanta Philosophy. by Prof. F. Max Miiiler. Cloth
Price Rs. 3-12-0

Mather Neethy (wrsdf5) 3rd edition. Neatly got up: A
Prose work in Tamii consisting Ffull of Moralz easentially re.
quired fer onr women with an appendix of Harischandra-
purinam. 200 pages octavo. Drice As. 8.

Apply sharp to— '

Messrs. T. S. Subramania & Co,,
Booksellers, Tattamangalam, Palghal.

k=2~ When ordering please mention this paper.

A CARD.

Mr. GOKULANANDA P. VARMA,

Advertising Agent News and Information Agent,
BANKIPORE AND MOZUFERPORE.

Undertakes, besides, Consulting, Translating (into Indian
Vernacnlars), Circulating (Hand-bills, Almanacs, &ec.),
and Publishing (Pamphlets, I3ooks, Journals, &c.) worka
on MopERATE Terms with rare and promplitude. Every
facility to European and American Merchants and Im.
porters. CORRESPONDENCE INVITED.

N:B.—He is the General and Advertising Agent for
“ Awakened India” in Upper indin. Intending snbscribers

will please mention his name.
B~ DPlease send stumps for Ieferences.

Raja Yoga Philosophy:.
Loolures dellverod in Now York, Wintor of 18085, by the Bwdmi
Vivekdnanda, oo Raja Yogn: or, conquoring the internal nature:
aiso Pataniali's Yoga Aphorismsy, with commentaries, Crown 8 va.
{(New FKdition). Price Rs. 2 10.0. .
Selling most Rapidly.
Yo have aiso a larpge stock of Swlmi Viveklnanda sericr
publishod by 8. Q. Mitra, &ﬂeuttn_
Apply bSharp to L
Messrs. T.8. SUBRAMANIA & Co.. X
Booksellers, §c., Tattamangalam, Palghat.
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A RARE OPPORTUNITY.
A Bansiknt Eﬂg‘iiﬂh Dictiunary. luine w pructien] hand-book

with ‘Translitorstion, Acccnrpation and  Rtymaologeal  Annlysis
throughout—hby A. A, Macdonels, v o PO Cloth 4w,

Publisdyed re-e Hal 30,

" We aro now sellime this book nt the low price of s, Ten only.
An enrly ordor is requested. aw the number 1o be dispored of s
limited.

Apply sharpy to
Messrs, 1 S, SUBRAMANIA & Co,,
Bookscllers, &c., Palghat,

=27 When ordering kindly mention this paper,

Photographs of Temples and
Idols of Southern India.

Hindw Temples:— L. Sviyugemn, Saptaprd deaw. 2.
veram, Vuradariyswiont Ten:ple 40 Dakshaun
or M#kota. 4. somupidbapuvam Tempde 5 Tavjor Hrihadis.
waran Tomple. 6. Tivukkndiaerloo or Kumbakennm, Sleangapini
Tewmple. 7. Ghatikichalaw  or Shobinweur: {1} Narssimbaswilmi

Cenjoe.
Haduwuikdzramam

Hill, and (i) Anjnnsevaswiani Ul » 0 hidawmbaraos, Natardjd
Tewmple. Madura., Misaksln Pemple, fall view from Northern

Btruet.
' X I“} ih_

Price Rs. 2. per copy, postage and V. P. Commission extra

NIZE L2,

PerumbBls, §'c :— 1. Varsdarijuswimi of Conjeeversm, Garunda-
utsavam, Gopuradaréwnam, 2. Tho sume wich all the jewels on the
Tiru-svatdraw day. 3. Perundcvi Tilyar of Canjreveram. 4. Tiruni.
riyanapurmy or Melkota, Chellanpillad with alb jewelr and will
Upayandchcuiydr, o, TiruomalivunechoiniPeram) orKalalagar, on the
day of ' Chitrdpournami. decoruted raa robtwr. 6 The sane, on the
next day with Hijathukkolaw. 7. Manodrgudi, Rijugdpilan or
Bijumanndr, E'tdpthasevai. 8. The swme. Asthinnn with Ups.
yanaclchiyar, 3. Madura Minakshi. 10, Kanchi Kimidkshi. 11,
Natdrija. Arudriadacisansm. 12 Toukkediyuthsi or Kunibakonam
Ardivamuthan, decorated in four wivs 13 Kdmalavalli Tiydr of
the same place. 14 srighatikichalae o Shalingar, Xnjunéya-
swami wilh four hande. (No other tempie haa this kind of mOrei).
16. Tuwavallur Virarighavar.

Alvo of Pavastananss Ranaskisuna,
Swan: VVIvERANINDA.
SAWAM] DiRADANANDA.
MR Axwty BesanTt.
Mavaym Bravatsyy.
| Car. OLcori.
Cabinet size. Price Re. 1. per copy, postage and
V. P. commmission extrs.
To be had of T. . APPAYVU MUDALIYAY,
No. 31, Veeraroghava Mudaly Street, Triplicune,

MipRas,

The Prabuddoba WBbharata.

Monthly czrculation more than 4,200 copies.

Annual Subseription including Postage.

For India and Burma Re. (- 8o
FFor Ceylon’ Re. t-120
For Muurtius, . ... Rs. 2- 00
For Foreign Countries, c.e., those not served by
~ the Indian Post L . e 48,
For a Single Copy 3 As. postage & anna.
No order will be registered unless accompanied with
remittance of the full subscription for a year, or accom-
panied with directions to collect the same by sendiug

all the back issues of the current volume per V. P. P,
The Awakened India is publistied regularly on the st of each
month. Complaints of non-receipt of copies cannot be uttended

to unless they reach the Manager’s hands by the 20th of the
month of issue,
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A FRIENDLY ADVICL.

Cholerw luw broken cut o0t ava v Soathers Indie wnd WMADNY wre
I"l'l[ull‘t-l'ti Ler l_‘t' li:\.‘in;: ARRLIN Y vl 1y frnnl Ihl* llit'-" I“Hl?:l..’-ht, :’Lluny hu'ﬂ
boenthe ramediox silve sl aond sobd ol over the worll, Advertige-
teuty o Lhese dava e ns numerous ns they wre misleading and
AR wll)' innny of ey wrent bishia who nve oul 1o Lliv world tlie
woionco nwd urt of Medicine aevor had recourese e aeh tmolhode of
gocuring vadlonmers for thonr pumerous specilics, hot  wore content
to do wll that by o thvie power te aliovisto the woffirings of Lhose
Uit weoent Lo theewr Toe holp. But in these days 1 Kaoilroads and
Post and Tolegripiie comnmunications, and when one socs nnd hears
80 mauny dying wll aver the conntry merely for wint of an cMeacions
remedy and that nuy medicine however rare and invalmablo caunot
without tho aid of ndvertiscmisnt bu of any help exeept to the vary
tow around hos, fiw has to scek tha snme doubtlul cuurse to vk
known the virtues of the precious and sovercign remody called.

The Great Chamundi's Specific for
Cholera.

v o wonderful specifie, It was didcovererd by o grosr ann!
whoge heart was tilld with puay fir suffering humany at the grean
Arabian Cholera Epydemics.  1tis prepared from s von-pojsnoons
plant ongmslly derived from Arabia, but new foond jo differem
parts of the hilly tracts of Mysore, 1t hae been tiie] with wonder-
ful gnccess in Bomo very bnd cuases of Ulolera, and it is a perfoctly
sufo rewedy in the bands of any one howevor ithiteinte. |

It contains no vpinm or nmmrphine or any other narcolie drog--
the bave of the orthodox trentment of Cholern and the chief jugre-
dient in all Chlorodynes. The uso of opiumyin this dircase is ax
irrational as itis dangeronas. It ia supposed to chock the svacua:
tiong, which however nre only nature's effort to got rid of the
puisgnous germs aud their forodacts. Such medicines only deaden
the reneibility of the intestines and stop thoir nntern] movements
(pevistaltic action us they. me techuicully called) and Joad to the
blonting of the srowmach so frequuently Beca before denth ie osses
where opium and other naventics hind bern admivistered. Besidos
sccording to the old treavment different medicines are roquirod at
differont stages of tha dizenzc and great cautivn Lui to be wsed in
their administration. Whereas in the onse of this new specific it is
tbe ohe reawdy to he used in ull singes and ne other need be
thought of. 1t nctw wost elliviciously 1u cases wot drugzed provioos.
ly and in those cases where Beawdy and other alesbolio liguore
bad not beea previonslv colministered. If the directions given
are faithfully carried out, theve 19 1o rouson why any case of
cholorm shonht nwot recever.

Every iistwrehold showld pussess «lolile of this specific.
Please give it a trial and satisfy Yourself.

Samples will be supplicd gratis fo qualified medical mex
on rpplication with 5 anuas worth of Postage stamps to
cover postal and packing charges.

A pamphbiet an Cholern, {its cunses, and trestment preventative
and cuorative) is in'couvrse of preparation and will bo seut gratis to

any onv who applies hy enclosivg postage stsmyp, for one #nns to-
wardy packing and postage 2

DIRECTIONS ACCOMPANY EACH BOTTLE.
The Chamuudi’s chciﬁ:‘: for Cholera can be had of,

THE MANAGER. AWAKENED INDI1A.
Mylapore, Madiix
R F
;. PILLALI & BROS,,

’hemasts and Druggisis,
Mylapore, Madrus.

Mussrs, T,

Price Per 1 oz. Phial Ks. 1-4-0
by i "y G'iz"o

Half an ounce of the Bpecitic iv more than el for twe cores

} Postago Kxira, -

— [ — —

Printed by Mossrs. Thompson and Cn., ut the Minerea Presr, and published for
the Propricsers by ¢, G. Narusimha Charya, B 4., Triplicane, Madms.




Prabuddbha Bharata

OR
AWAKENED INDIA.
TR TRITY TCY,

“He who knows the Supreme attains the highest.”—7ai, Upe. 11. 1. 1.

e, ——

Vou. 1.
No, 9.

e ieianeniet ayey—— e —r—— e

g mli gl S — =l e G U

- 7 el S PR B A . — — eyl el

MADRAS, MARCH 1897

e il . - - i -l

Pousnisgep
MonTHLY.

. ey, gl el Sl ——

Swa'mi Viveha hanoa in ahaoras.

As our readers are aware, the Swami arcived here on
the Gth February and was accorded a most énthusiastic
reception, one of the grandest. we are told, ever known
in Madras. Many were the addresses presented to
him., His stay here was very short. He dehivered
five lectures in all—two in the Victoria Hall, one in
the Pacheyappah’s,one in the Triplicane Literary Society
and the last in Harmston’s Circus Pavilion. The en-
thusiasm which marked his reception continued undi-
minished till his depnrture. His stay here was a reguiar
nine-night’s festival . Navarfitri)Mr.Goodwin the Swami’s
English disciple and others stmply wondered at the
remarkable display of religious enthusiasm which flowed
from all classeés of society alike. The following address
was received during his stay in this city.

To Swami VIVERANANDA—IND1A.

Drar FRIEND aAND BROTHER.

As members of the Cambridge Conferences devoted
to comparative study in Ethics, Philosopby, and Reli.
gion, it gives us great pleasure to recognize the value
of your able expositions of the Philosophy and Religion
of Ved&nta in America, and the interest created thereby
among thinking people. We believe such expositions
as have been given by yourself and your co-labourer,
the Swami Sdradinanda, have more thin a mere spe-
culative interest and utility,~that they are of great
ethical value in cementing the ties of friendship and
brotherhood betweeu distint peoples, and in helping us
to realize that solidarity of buman relationships and in-
terests which has been affirmed by all the great reli-
gions of the world.

We earnestly hope that your work in India may be
blessed in further promoting this noble end, and that
you may return to us again with assurances of fraternal
regard from our distant brothers of the great Aryan
Family, and the ripe wisdom that comes from reflection
and added experience and fresh contact with the life and
thought of your people.

In view of the large opportunity for effective work
presented in these Conferences, we should be glad to
know something of your own ptans for the coming year,
and whether we mav anticipate your presence with us
agrain as a teacher. It is our hope that you will be

able to return to us, in which event wecan assure you
the cordial greetings of old friends and the certainty of
continued and increasing interest in vour work.

We remain,
Cordially and fraternally yours,

Lewis Janes, D.D. Director,

C. C. Evererr, D.D.

Wi, JAMEs,

Joun H. WRIGHT,

Jostan RovycCE,

J. E. Lovch (Pres., Harvard Graduale
Philosophical Sociely 1895-96.)

A. O. Lovejov, (Secretary, do 1896-97.)

Racuel Kent Tavior, (Pres., Radcliffe

Philosophical Glub, 1896-97.)
Sara C. Buui,
Joun P. Fox.

Dr. Janes is the President of the Brooklyn Ethical
Association, Prof, C. C. Everett is the Dean of the Har-
vard Divinity School, Prof. James is acknowledged to
be one of the leading Psychologists in the Western
Hemisphere, Prof. Royce is the Harvard Prof. of
Philosophy and an extremely able metaphysician, Prof.
Wright is the Harvard Professor of Greek, Mrs. Bull is
the promoter of the Cambridge Conferences, and Mrs.
Fox acts as Honorary Secretary.

The following letter addressed by the Brooklyn Ethical
Association to * our Indian Brethren of the Great Aryan
Family’ was also received in Madras and copies printed
and distributed to an eager and thunkful multitude.

Tue PoucH MANSION,
345, CLINTON AVENUR,
BrookiLvn, N. Y., December 3154, 1896.

To our Indian Brethren of the Great Aryan Family.

Dear Friends :—The return to India of the Swami
Vivekdnanda, the delegate of the Vedintists to the
Parliament of Religions in Chicago, and the teacher of
the Religion and Philosophy of the Vedanta in England
and America, is a proper occasion for the expression of
our warm fraternal regard for onr Eastern brethren,
and our sincere hope that one effe.t of the presence and
teaching of the Swimi Vivek&nanda and the Swami
SAradAnanda in our Western world wifl be the extablish-
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ment of closer _relations of sympathy and mutual helplul-
ness between India, England and America.

"We wish also to testify to our high appreciation of
the value of the work of the Swimi Vivekananda in this
country. His lectures beforc the Brooklyn Ethical Asso-
ciation opened up a new world of thought to many of
his hearers, and renewed the interest of others in the
comparative study of religious and philosophic systems,
which gives breadth to the mind, and an uplifted stimu-
lus to the moral nature. We can heartilt endorse the
words of the Venerable Dean of the Harvard Divimty
School : “*The Swami Vivekinanda has been, 1in
fact, 2 missionary from India to America. Everywhere
he has muade warm personal friends j and his exXpositions
of Hindu philosophy have been listened to with dehight

. We may not be so near to actual conversion
as some seem to believe ; but Vivekénanda has created
a high degree of interest in himself and his work.” |

We thank you for sending him to us. We wish
him god-speed 1n his educational work 1in his own coun-

dhbe Veoanta in its Bpplication to
Indian Life.

(FULL TEXT.)

There is a word whiclh Lhas become very commorr
an appellation of our race aud our Religion. 1 mean t
word “ Hindu,”” which requires a little explanation m co
nection with what 1 mean by Vedanta and Vedantis
This word * llindu’ was the name that the ancient Pe
sians ased to apply to the river Sindhn. Wherever
Sanskrit there is an ** 8 77 in avcient Persian 1t chang
into “ H "’ so that * Sindhu” become ** Hindu 7 ; and ¥
arc atl nware how the Greeks found 1t hard to pronour
“ 11" aud dropped it altogether so that we became !
dians and so on. Now this word whatever mght he
been its meaning in the ancient times as the inhabita
of the other side of the lmlus, has lost all 1ts force in n
dern times ; for ull the people that live on this side of

Indus no more belong to one religion, There are
Hindus proper, the Mahomedans, the Parsces, the Ch
tiaus, some Buddhists and Jaina. The word “Hindu”
its literal sense ought to inciude these all ; but as signify
the Leligion it would not be proper to call ali these H
dus. It is very haid therefore to find any common ns
for our Religion seeing that this Religion is a coliect
so to speak of vavicas religions, of various ideas,
various ceremonials, and forms, all gathered together
most without a name, and without a clhiarel and withouw
organization. The only point where perhaps all ours:
agree is here, that we all believe in the Scriptures—
Vedas. This perhaps is certain thatno man can has
right to be called a Hindu who does not admit the supr:
authority of the Vedas. All these Vedas, as all
you are aware, are divided into two portions—the Ka;
Kanda and the Gnana Kanda, the Karma Kanda inc.
ing various sacrifices and ceremonials of which the las
part has become disused in the present age. The Gn
Kanda as embodying the spiritual teachings of the Vi
known as the Upanishads and the Vedanta, have alv
been cited as the highest authority by all our teachers,
philosoplhers and our writers, whether Dualist or Qual
Momnist or Monist. Whatever be his philosophy or
every one in India has to find his authority in the Ug
shads. I he cannot, his sect would be heterodox. Thert
perhaps the one name in modern times which w
designate every Hindu throughout the land woul
““ Vedantist” or “ Veidik” as you may pnt 1t; an
that sense I always use the words “ Vedautism”
“Vedanta”, [ want to make it a httle clearer, f¢
late 1t has become the custom of most people to idel
the word Vedanta with the Adwaitic system of
Vedanta Philosophy. We all know that Adwaitis
only one hranch of the various philosophic systems
have been founded on the Upanishads. The followe
the Visishtadwaitic system have as much reverence
the Upanishads as the followers of the Adwaita,
the Visishtadwaitists claim as much authority for
Yedanta as the Adwaitist. So do the Dualists; so
every other sect in India; but the word Vedantist bs
come somewhat identified in the popular mind wit
Adwaitist and perhaps with some reason ; becaus
though we have the Vedas for our Scriptures, we
Smritis and Puranas,—subsequent writings—to illue
the doctrines of the Vedas; these of course have nc
same weight as the Vedas. And the law is that whe
these Puranas and Smritis differ from auy part «
Sruti, the Sruti must be followed and the Smril
Jected. Now in the expositions of the great Ady

try.,  We hope he may return to us again with, new les-
sons of wisdom resulting from added thought and expe-
rience. And we earnestly hope that the new avenues of
sympathy opened by the presence of himself and lus
brother Sannyisins will result in mutual benefits, and a
protound sense of the solidarity and brotherbood of the
human race.
On behalf of the Brooklyn Ethical Association

7. SIDNEY SAMPSON,
President.

Lewis G. JANES,
Ex.-President.

We cannot sufficiently thank the American people for
the large-hearted hospitality and kindness which they
showed to our beloved Swimi during his sojourn with
them and the members of the Cambridge Conterences and
the Brooklyn Ethical Association in particular, have
laid us under a very deep debt of obligation, which we
can only repay by commending them and the great na-
tion to which they belong with all our hearts to the care
and kindness of Him whose care availeth more than that
of all the world, and who is the great and eternal foun-
tain of all mercy. No one who heard from the eloquent
lips of the SwAmi of the generous love and sympathy
which the American and the English people showed him
could have helped being struck with the genuine great-
ness of the Western branches of the Aryan family.
And nothing could give us Hindus greater pleasure than
to join with the Brooklyn Ethical Association in praying
for * the establishment of closer relations of sympathy
and mutual helpfulness between India, England and
America’. At the request of several of our friends we
have great pleasure in publishing two of the Swami’s
Madras speeches, the full texts of which have not ap-
peared in any other paperand which two in particular
many are anxious to have in a book form.

Sree Ramakrishna Paramahamsa.

We have great pleasure in sending herewith a phototype of the
great Paramahamsa Bri Ramakrishna Deva the guru of Bwimi
Vivekdnanda. It was our intention to priut it in the hody of the
journal, but as many of our friends preferred to have it on a separate
paper to enable themn to mount it on ¢ard-board and keep it framed,
we have printed it separately. Thia bas entailed extra expeunse for
printing and paper. We request our subscribers to send u# at their
earliest convenience 2 As. iu half anna postage stamps to meef the
extra expenses jpcurred. We bave no doobt they will comply with
our request gladly. A similar but a larger phototype of Bwimi
Vivekinanda will be sent along with our next issue to such of onr
subscribers only as promptly remit the amount.
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philosopher Sunkara and the school founded by him. we
find most of the anthorities cited are of the Upanishads,
very rarely an anthority cited from tie Smntis  excep
perhaps to elucidare & pont which conld hanrtly be found
iy the Srutis. On the other hand other schonls take
inore and more refuge in the Simritis and less and less in
the Sentis,and nswe go to thoe more and nmore Duitlistic sects
we find a proporctionate guantity of the Smritis quoted
whieh is out of ull proportion to what we shauld expect
from a Vedantist, It is perhaps because these gave
such predominance tu the paranic aurhorities that the
Adwaitist came to he called as Vedantist Par Ezcellence,
if 1 may sny so.

However it might bave been, as we have seen, the word
Vedunta muast cover the whole ground «f Indian Religions
life, and it being the Vedas, by nll acceptance it is the
most ancient literature that we have; for whatever might
be the iden of niodern scholars, the Hivdus arve not ready
to admit that parts of Vedas were written at one titae
aud parts were written at another time. They of
course still hold on ta their belief that the whole of the
Vedas were prodnced at the saume fime, rather if 1
may so call it—they were never produced, that they always
existed in the mind of the Lord. Thus this is what |
mean by the word Vedanta to cover the whole ground of
Dualism, of Qunalificct Dualism and Adwaitism in India.
Perhaps we may take in parts even of Baddhism, of Juiu-
ism too, if they would come 1n,—for vur hearts arc sufli-
ciently large. It 18 they that will not come 1n | we are
ready ; for upou severc analysis you will always {ind that
the esseuce of Buddhisn: was all borrowed from the siunc
Upanishads; even the ethics, the so-called great and
wonderful ethics of Buddhism, were word for word there,
in some or other books of the Upnuisliads, aud so all the
good doctrines of the Jains wore there minus their vaga-
ries. lan the Upanishads, also we find the gerns of all
the snbsequent developmeunt of Indian religious thought.
Sometimes it has been urged without any ground what-
soever that there is no idenal of Bhinkti in the Upanishads,
Those that huve been students of the Upanishads know
that it is not trne at all. There is enough of Bhakti in
every Upanishad if you will only seek for that; but many
other ideas which are found so fully developed in later
times in the Puranas and other Smritis are only in germ
in the Upnnishads. The sketch, the skeletou was there
as it were. It was filled in in some of the Puranas. Dut
there is not ane foll.grown Indian ideal that cannot be
traced back to the same source—the Upauvishads, Certain
lidicrous afteaipts have beon made by persens without
much Upanishadic scholarship to tracc Bhakti to some
foreign source; hbut as you all know these bave
all been proved to be failures and all that yon want
of Bliakti is there, even in the Sambitar, not to

speak of the Upanishads-—it is there, worship and love
nnd all the rest of that; anly tho ideals of Bhakti are be-

voming higher and higher. [In the Samhbita portions now
and then you find traces of thut veligian of fear and tribu-
lation ; in the Samhitas now and then you find &2 worslupper
quaking before a Varunn or some other gds. Now and
then you will find they are very much fortmred by the
idon of sin, but the Upanishuds have no piace for the de-
tineation of these things.  There is noreligion of fear tn
the Upanishads; it is one of Love and one of Knowledre.

These Upaunishads are our Seriptures.  They have heen
differently explained and, as [ have told you alremdy that,
whenever there in a difference bhetween subsequent pura-
nic liternturo and tho Vedns, the Purinas must give way.
But 1t 15 at the same timeo true that as a practical result

= elplieli P il L

we find ourselves 90 per cent. Puraniks and 10 per cent.
Veidiks, even if that at »ll.  And we also find the most
contradictory usages prevailing in «ur midst, reliz us opt-
nieus which-scarcely bave any authority in the Scriptures
of the Hindns prevailing in societies, and in many cases
we find with astonishmwent—we rend books and see—cas-
toms of the country that neither have their authority 1n tho
Vedas, aathority neither in the Smritis nor in the
Puarauns but are simply local customs; and yet each
ignorant villager thinks that if that little local custom dies
out he will ao more remain a Hindu. In hismind Vedan-
tism and these little local vustoms lave irrevocably be-
come joined. Iu reading Scriptures it is hard for him to
nnderstand that what be was doing has not the sanction
of the Scriptores and that the giving up of them will not
bort him at all, but oun the other baud will make him a
better man. Secoudly, theve is the other difficulty, Theso
Scriptures of ours have been very vast. We read in the
Mahablhiashya of Patanjali, that great philological work,
that the Sama Veda bad one thausand branches. Where
are ther all ? Nobody knows. Sa with each of the Vedas,
the major portion of thesc buoks have disappeared and
it is only the minor portion that remains to us. They were
all taken charge of by particular families; and eitber these
families died out o were killed under foreign persecation or
somehow became extinct: and with them that branch
of the learning of the Vedas they took churge of became
extinet also. This fuct weoughit to rerscinber asit always
forms the sheet-anehor iu the hunds of those who waut to

reach anything vew or todefend auything even against

he Vedas. Wherever we know in India there ig a discus-
sion between local custom and the Srutis and whepever it
is pointed out that the local custom is againstthe Scriptares,
theargument that is forwarded is that it is not ; that the
castom existed in the branch of the Srutis which has be-
come extinet; tbis has also been a customn. In the midst
of all these varying methods of reading and commenting
on onr Scriptares it is very difficalt indeed to find the
thread that raus through all of them ; for we hecome
convinced at once that there must be some common groand
underlying all these varving divisions and sub-divisions,
there must be barmony, a common plan apon which all
these little bits of bnildings have heen constructed, some
basis common to this apparently hopeless mass of coufa-
sion whicli we call our religiou. KElse it could not have
stood so long, it coukd not hi:ve endured so long

Coming to our commentators again we find another
difficnlty. The very same Adwaitic commentator when-
ever an Adwaitic text comes he prescrves it just as 1t is:
but as xron as a Dualistic text presents itself before him
he torturcs it, if he can, brings the most queer mraning
out of it. Sonietimes the ** Unborn” becomes a ** goat’
such wonderful chauges. * Aja" ths “ Unborn™ is ex.
plained as “ Aja"” a gaat. to suit the commentator. The
same way if not in a still warse fashion the texts are
handled by the Daalistic commmentetor. Every Dualistic
text is preserved and every text that speaks of non-daal.
istie philorophy is tortured in any fashion. they like.
This Sanskrit language is so intricate, the San:ﬁ{rit of
the Vedas is so ancient and the Sanskrit philolagy so per-
fect that auy amount of discussion cau be carried on for
ages in regard to the menning of auy word, If a Pundit
takes it tnto his head, anybods’'s prattle can be made 1nto
correct Daunskrit by force of argument and quotations of
toxts and rnles. These are the difficulties in our wayv of
nuderstandtug the Upanishads, i was given to me to
live with a man who was as ardent a Dualist, as nrlent
an Adwaitist, as ardent 1 Bhukta and as srdenf a Gnani.



And Jiving with this man first put b into my head to

unoderstnnd the Upamislnds and the texts of the Sarplures

from nn indep-ndent ol better basis than blindly I'n”m:u‘-.l,
ing the cormuentators; il tn my humble upin;m.l and

my humble researches T oompe to this conclusion that

the-o texte are not at all contradictory. So we need nrft

bave any frur of text-tovturing wt ol They are beauts-

fu) aye they are maoat woniderful, aml they are not contrn-

dictory but wounderfully harmomous, owe wdea leahng
to the other. But the one fact T found in that i all
the Upnuishada you will finul that trey beein with Paalis-
tio idens, with worship und ull that, and they end with a
grand flourigly of Atlwaitie idenn,

Now therefore I And, inu the light of this man’s life that
tbe Dualist and the Adwaitist need not fight ench other .
each hus a place. and u areat pluce in the national life
the Dualiat must remain: he is8 as much pare and parcel
of the antional religious hife a3 the Adwaitist ; one cannot
oxist without the other : one is the fulfilinent of the other;
one i3 the building the other s the top™ the one the
root, the other the finit and 30 on. Then agaiu any at-
tempt to torture the texts of the Upanisbuds appears to
me very ridiculous, for | begin to find out that the language
was 8o wonderful; aparct from all its merits as the greatest
philosophy, apart from its wonderful merit as theology
as showing the path of salvation of mankind, taking Upa-
vishadic literature, they arc the inost wonderful naint.
ing of anblimity that the world has. Here comes out
in full force that individuahty of the human mind, that in.
trospective intuitive Hindu wind. We have paintingsof
snhlimity elsewhere in all mnationg, but almnst without
exception, you witl find that their ideal is 10 grasp the
gublimne in the mnscles. Tuke forinstance, Milton, Dante,
Homer or any of those Western Poets. There are wonder-
fallc sublime passages in them:but thereit is always grasp-
ing for the senzes, the mnxcles—mauscle getting the 1deal of
inﬁnite expunsion, the infintte of space. We find the same
attempts in the Samhitn portion. You know some of
thosé manst wonderful Hils, where creation iy described
and so0 ¢ ; the very hrights of expression of the subhme in
oxpansion ; the infinite in space is reached; but as it
were they found out very soon that the Infinite cannot be
reached throagh that way, that even tho infinite space
and expansion and tbe infinite external nature cannot
express the 1deas that werve strugghng to find expression
in their minds, and tbey fell back upon otber ex-
planations. Thelangnage became new in the Upanishads;
it is almost negative, the langnage sownetiunes chaotic
sometimes taking yon heyond the senses, going half way
and leaving you there. only pointing out to you something
which you cannot grasp, which you canvot sense, and at
tho same time you teel dead certain that it is there. What
pussages in the World can compare with this ? [Repeated
a Sanskrit verse which he translated thns] ** There the sun
cannot Jlumine, nor the moon, ncr the stars, the flash of
tightning cannot itlamine the place, what to speak of this
mortal ire.” Where can you find u more perfect expresaion
of the whole pinlosophy of the whole world ; the gist of what
the Hindus over thonght, the whole dream of human
salvation, psinted 1n language more wonderfal, in figore
more marvelious? [Quoted & Savoskrit, paansgha and proceed-
ed te say). Upon the same tree there are two hirdsof beauti-
ful plumage, moast friendly to each other, one eating the
fruits, the other withont eating, sitting there calm and
silent ; the one ou the lower branch eating aweet and
hitter fruits in tarv and becoming happy and nnhappy,
but the oue on the top calm wud majestic; euts neither
gweet nor bilter, cares for neither happiness nor misery,
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sinnwersed o his owu ylory.  This is the pietnre of the

hroean soul. Man s eating swects and bitters of thas hife

pursuing goht, pursving b senses, pursning the vavitie

of Bfe, hopeleanly, muitly eatveeting he goes, In othe

phices the Upanishads have compaved it to the chariunteer

and the nuaud horser nurestrained. Such is the enreer of

meu pursuing the vanities of life, children dreaming gold.
onn drennmw to And thnt tlley were but vain, and obl moer
chewing the end of their past deeda, und yot. not knowing
haw ta wet oaul of this nctwork., Thus we are; yeb ju the
Life of coery one there crme golden moments, in the midst
of deepest rorrows, ney of dbeepest jay there come woments
when as 3t ware a part of the cload that ndes the snn-light
moves wwny and we eateh norlimpse wspite of ourselves
of something beyond, away, awny beyond the life of the
sunacs, awny,away beyondits vanitiesits joysundits sorrows

away,awiy beyond nature, i nur imnaginations of happiness
hicre or heveafter, away beyond ull thivst for gold or for
fame or for namoe or for p-.sterity. Man stops for a
moment 16 1his glimpse, he secs the other bird calm and
majestic, eating n-ather sweot nor hitter fruits, immersed
i his own plory, self-conient, self-satistied, as the Giti
snys, ** Thoss that have become satisfied in the Atman.
those who do not want anvthing beyood Atman, what
work is there fortbem ¥ Why should they drudge P’ He
catcher a glimpse, then agnrin he forgets, ho goes ou eating
sweet and bitter fruits of life, he forgote everything again ;
perhaps after a time, he catches another ghimpse, perbaps
the lower bird comes nearer and nearer, as blows are
received ; if he be fortonate to 1¢ceive havd knocks, then
he comes pearer and neatrer to the other bird, his com-
panion, his life, his friend, and as he goes nearer he finde
that the light from the other bird is playing round bis
own plnmage and as il comes nearer and nearer, lol
the transformation is goug on. He finds himself melting
nway, nearer and vearer still he has gone, he has entively
disappeared. He did not exist; it was hut the reflection
of the other bird, who was there caim and majestic on
those moviug leaves, it was he always, always so calul.
[t was his glory that upper bird’s. No wmore fear;
perfectly sstistied, calmly serene, he remains. In this
figare the Upanishad takes you from Daalistio to the
ntmost Adwailic conceptinn. Exawmples can be added
to examples, we have no fime in this lectare to de that,
to show the marvellous poetryof the Upanishads,the peint-
ing of the snblime, the graud cooceptions; but ene other
1des, the Janguage and the thought and everything come
direct. they fall apon you like a sword blade, like a
hummer blow thoy come. No nustaking therr meanings.
Every tone of that music s fim and produces ite full
effect 1 no gyrations, no mad words, no intricacies in
which the brain islost. Signs of degradation are not there
no altempts at Loo much ullegorising, too wmuch piling of
adjectives after adjectives, making it more and more
intricate till the whole of the sense is Jost, and the hraiy
becomes giddy, and man does not know his way oat from
the maze of that hterature, none of them yet. 1f it he
hnman hiterature, it must be the production of & rac:

which has not yet loxt a hit of ite national vigoor
Strength, strength i8 what it talks to mse from every
page. This ia the one great thing to remember; it has
beent the one great lesson 1 have heou tanght in my life;
strength, it says strength, ob man be not weak. Aye
are there no homau weaknerses, says man ; there are, say
the Upanishads. But will more weakness heal it, would yon
try to wash dirt with dirt ? Will sin coresin, weakneszonre

weakness ? Sireugth, oh man, strength say she Upanisbads,
stand up and be sfrong: aye, itis the only literature in the
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world where you find * nabhaycth™ * fearless” used again

and agnio; in no other scripture in the world is this :11:1’-’-.r
jective applied either to God or to man. ‘*Nabhayeth

' fearless ’; and to my mind rises from the past the vision
of the great Emperor of the West, Alexander the Great
and | see as it were in a picture the great monarch stand-
ing on the banks of the Indus, talking to one of our
Sanyasins in the forust, and that old man he was tatking
to, perhiaps naked, stark naked, sitting upoun a block of
stone nnd the Emperor astonished at his wisdom tempt-

ing him with gold and honor, to come over to Greece.

And this man smiles at his gold and smiles at his temp-
tations and refuses and then the Emperor stunding on his
authority asan Emperor says, “1 will kill you, if you do not
come,” and the mwan bursts into a langh, and he says ** you
never told such a falschood ip your life, us you tetl just
now. Who can kill ne? Me you kill Emperor of the
material World ! Never, for I am spirit unborn and unc}e-
caying, never was I born and never do I die. [ am the in-
finite, the Ominipresent the Omniscient, and you kill
me child that you are’. Aye, that is strength, that is
strength, And the more I-read the Upanishads my
friends, my countrymen, the more | weep for you, for therein
is the grent practical application. Strength, strength *or
zs. What we need is strength, who will give us strength ?
There are thousands to weaken us, gtories we have learnt
enongh, every one of our Puranas if yon press them gives
out stories enongh to ill three-fourthsof the libraries of
the world. We have all that. Everything that can
weaken nsasa race we have had for the last thonsand years.
It seems as if for the, last thonsand years uational life
had this one end in view, viz., how to make us weaker and
weaker till we have beceme 1real earthworms, crawling
at the feat of every one who dares to put his foot on
ns. Thersfore my friends as one of your blood, as one
that lives and dies with you, let me tell you that we
want strength, strength aud evory time strength. And
the Upauishads are the great mine of stremgth.  There-
in lies strength enough toinvigorate the whole world ; the
whole world can be vivitied, made strong, encrgised. It
will call with truinpet voice upon the wenk, the miserable,
and the down-trodden of all ricea, ereeds and all sects to
stand on their feet and be fren; ireedom, physical free-
dom, meotal freedom, and apiritual freedomn are the
walchword of the Upanishads. Ajye, this is the oue Scrip-
ture ip world of all others that docs not talk of salvation
but of freedom. Be free from the bouds of nature, be
free from weakness ! And it shows to you that you have it
already there. That is another peculiarity, you are a
Dwaitist, never miund, you lhave got to admit that by its
very nature soul is pevlect; only by certain actions of the
gonl it has become contracted. Indeed the theory of con.-
traction and cxpansion of Ramannja is exactly what the
modern evolutionists call Evolntion and Ataviasm. The
soul goes back becomes contructed as it were ; ite powers
become poteutial and by good decds and good thoughts it
expands again apd reveals its natural pecfoction. With
the Adwaitist the one differcuce is that he admits
evolutiou in pature and not in the soul. Suppose there
i8 & screen and there is a small hole in the screen.
I am a man standing behind the screcen and looking at
this grand apsembly ; 1 can only sec very few faces here,
Soppose the hole to increase; as it increases more and
more all this assembly i revealed unto me, till the whole

has become identified with the soreen. Thete is nothiug

betwecu you and mo in this ensa; neither you changed
nor I changed; all the change was iu the screen. You
were the samo from first to laat: only the screen changed.

il - T, o

This is the Adwaitist's position with regard to Evolution—
ovolutiopn of nature and manifestation of the Self within.

Not that the Self can by any means be inade tc contract. It

is unchangeable, the infinite one. It was covered as it were
with a veil, the veil of Maya and this Maya veil becomes

- thiupner and thinner more and more, and the inborn,

natural glory of the sounl comes ont and becomes mani-
fest. This 18 the ove great doctrine which the world
is waiting to learn from India. Whatever they may
talk, however they may try to boa-t, they will find
out day after day that no more can there be a society
without admitting this. Do you not find how eve

thing is being revolntiomised ¥ Do yon not see how it
was the custom to take for granted that everything
18 wicked until it proves itscif good * In edncation, in
punishing criminals, in treating luuatics, in the treatment
of common diseases even, that was the old law. What is
the moderu law ? The modern law says the body itself is
healthy ; it cures disease of ite own pature. Medicine
can at best help the storing up of the best in the body.
What says it of criminalsr [’t takes for granted that
however low a criminal may be there is still the divinity
within which dies not, we must treat criminals as sueh.
They bave changed all that. They call jails peniten-
tiaries. o with everything; consciously or nnconscions-
ly that divinity which ia inside and outside India is ex-
preesing itself. And in your books is the explanation ;
they bave got to take it. The treatment of man to man
will be entirely revolntionised aud these old old ideas of

JrEq::il:u;il:ng to the weakness of mapkind will bhave to go.
h b

ey will bave received their death-blow within this
century. Now they may stand np and criticise ns
I have been criticised from oune end of the world to
the other as one who preaches the diabolical idea that
there is no sin! Very good. The descendants of these
very men will bless me as the preacher of virtne and not
of sin. 1 am the preacher of virtuy, not of sin. I glory
in being the preacher of liglit and not of darknees.

The second great idea which the world is waiting to
receive from onr Upanisbads ia the solidarity of this uni-
verse, ‘These old old lines of demarcation anddifferentiation
are vanishing rapidly. Blectricity and steam power arve
placing the different parts of the world in intsrcommu-
nication with each other aud as a result, we Hindus no
more say that every conutry beyond our own land is

led withdemons and hobgoblins; nor do the people of

bristian countries say that India is only peopled by
cannibals and savages. We goout of our country, we find
the same brother man witio the same strong band to
belp, with the same lips to say god-speed and some.
times better thau in the country we ure born. They,
when they come here find the same brother-hood,
the same cheers, the same god-speed. Well onr Upa-
nishads say thatthe cause of all misery is ignorance;
and that is perfectly irue spplied to every state of life
vither social or spiritual. It is ignorance that makes us
hate cach other, it is iguorance of each other that we do
not know aud do uot love each other. As soou as we
come to kvow each other love comes: must come, for are
we not one ¥ Thus we find solidarity coming in spite of
itself. Even in Politics aud Sociology, problems that were
only national 20 years before can no more be solved on
national grounds. They are asaumin? huge proportions,

v

gigantic shapes. They can only be solved when looked at
in the broader light of internationa! xrounds. Interna-

tional organisations, interuational combinations, inter-
national laws are the cry of the day. That shows
the solidarity. In Science cveryday they are finding
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out that view of the matter. You apeak of matter
the whoulo utivorae us o nuks, one ocount of  nnt-
ter in which you aud 1, the sun and the moou and
everythiug elsc’ are but the pumes of different littlo
whirlpools and vothing wore. Mentally spesking at i
one uuiversal ocean of thoughtin which you and 1 are
similar little whirlpools and as spirit it moveth not, 1t
changeth not. 1t is the One Unchangeable, Unbroken,
Homogeneous Atman. The cry for morality s coming
also, and that is in onr books. The explanation of moral-
ity the fountain of ethics that also the world wants
aud this they will get. What do we want in India ¥
If forcigners waunt these things we waut them tweuty
times more. Because 1n spite of the greatness of the Upa-
nishads, o spitn of our boasted ancestry of sages, com-
pared to many other races | must tell you in pluin words
we are weak, very weak. Iirst of all 18 our physical
weakuess, That physicul weakness 18 the cause at least
of one-third of our miﬂeri&ﬂ. We are lazy: we cannot

wuala - e antnek eabios L wa do not love eacy other ; we
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are ; not three of ns can come together without hating
each other, withoat being jealous of each other. That is Fhe
state in which we are, hopelessly disorganized wobs, im-
mensely selfish ; fighting each other for centnries, whether
a certain mark is to be pat this wayor a certain thal way ;
writing volumes aud volumes npon such most momentous
questions whether the look of a man spoils my fooci‘ or
not! These we have been doing for the last few centurnes.
We canuot expect auything more except what we are
just now, of a race whose whole brain ennrgy has
been occupried in such wonderfully beantiful problems
and researches'! And we are not ashamed. Aye some-
times we are ; but we cannot do what we think. Think we
many things and never do; till parrot-like, thinking has
become & babit and never doing. What is the caunse of that ?
Physical weakness. This weak hrain is uot able to do auy-
thiog ; you muost change that. Qur young men must be strong
first of all. Religion wiil come afterwards. Be strong
wy yonng friends, that is my advice to you. You will be
nearer to Heaven througl foot-ball than through the study
of the Gita. Bold words are these. 1have to say them.
I love yoa. | know where the shoe pincbes. 1 have got
a little experience. You will understand Glt‘ﬂ. better
with your biceps muscles a little stronger. You will under-
stand themighty genius and the mighty strength ﬂle‘lEhlElﬂ
better with a httle of strong blood iu yon. You will
anderstavd the Upanishads better and the glory of the
Atman when your body stands firm npou yoor feet and
you feel yourselves as men. Thus we have to apply these
to our needs. People get disgusted many times at my
preaching Adwaitism. | do not mean to preach Adwait-
1sm or Dwaitismy or any (sm io the world, The only ism
that we require now 18 this wonderful idea of the sonl—its
eternal might, its eternal strength, its eternal purity and
i1ts eternal perfection.

1f | had a child I would from its very birth begin to tell
it ** Thou avt the Pure one.”” Yon bave read inone of the
Puranas that beantiful story of Queen Ma‘halsa, bow as
soon as she bas achild she puts her child with her own
havnds on the hammock, and how as the hammock swings to
and fro, she begins to sing * thou art the Pure one, the
Stainless, Sinless, the Mighty one. the Great one’' Aye
there is much in that., Feel that you are great and you
become great. What did ! get as my experience all over
the world is the question. They may talk about sinners ;
and if all Buglishmen believed that they were sinners
indeed, linglishmen would be no betterthon the Negroes

i the naddle of Afoen, God bless thom that they de
not behove it On tho other hand  the Ellgliﬁlllnull be-
lievus he is boru the lord of the world. He bolieves he
18 great and can do anything in the world, if he wauts
o ean o to the sun or the moon and that makes bimn
great. lf he had belicved his priests that heis a poor

littlo sinner going to Le barbecuod through all eternity, he
wonld not be the sume Euglishman that be is today. So
I find in every nation that in spite of priesta and
superstition the divine within liven aud usserts itself. We
huve lost faith. Would you belisve mu, we have luss
fuith than the Englishmen and women, thousand tines
less faith | These are plain words, but I say it, cannot
belp it. Don't you see how Knglishmen and women,
wheu they catch our ideas become mad as it were, and
ulthouglh they are the ruling cluss, come to India to
preach ourown religion agaiost the jeers and ridicule of
their own couutrymen ? How many of you can do that;
just think of that ; and why cannot you do that ? Is
it that you do agot know it? Ypu Lvow mare thaoy
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good for you, that is ;,nmur:]Ir difliculty ! Simply because
your bluod is only a pint of tar, your brain is sloughing,
your body is weak ! Change the body, it must be
changed. Physical weakness is the canse and nothi
else. Yon talk of reforms, of ideals and all those for
the Jast 100 years and when it comes to practice, yon are
uot to be foond anywhere ; till you have disgnsbed the
whole world and the very name of Reform is a thing of
ridicole to the whole world ! So that what is the cause ¢ 1s
it that you do not koow ? You know too mnch. The only
cause is you are webk, weak, weak, your body is weak, your
mind is weak ? yon have no faith in yourselves! (entu-
ries avd centuries, thousand years of crushing tyraony of
castes and kings and foreiguers and your own people,
have taken ont all strength from yon, my brethren ! Like
the trodden down, and broken back-boneless worms you
are! Who will give us strength ? Let me tell you, strength,
strength, is what we want. And the first atep in getting
strength i3 to uphold the Upanishads and believe that
“1wwm the soul” [Here the Swami repested a Sanskrit
quotation, which he trauslated thus,] * Me tbe sword
canoot cut ; no iustruments pierce ; e the fire cannot
burn ; me the air cannot dry ; | am the Omnpipotent, | am
the Omuiscient.” So repeatthese blessed saving words.
Do ot say we are weak, we can do anythiog and overy-
thing.  What can we not do, every thing can be done by
us; we have the same glorious soul in every one and
let us believe in it. Have faith as Nachiketa ; at the
time of bis father's sacrifice, faith came unto Nachiketa
aye I wish that faith would come unto cech of yon; and
every oue of yon would stand up a gigantic intellect, a
world-mover, 2 giant, an iofinite god in every respect ;
that is what | want you to become. This is the strength
that you get from the Upanishads, this is the faith that
you will get and this is there. Aye, but it was only for
the Sauyasin! Rabasya! The Upanishads were in the
hands of the Sanyasin; he wentiuto the forest ! Sunkara
was & little kind wnd says even Grahasthas might study
tho Upanishads, it will do them good ; it will mot hurt
them. But still the idea is that the Upanishads talked
only of the forest, As I told you the other day the only
commentary, the autboritative commentary of the Vedas
has been made once and for ever hy Hiw, who inspired the
Vedas, by Krisbna in the Gita. There it is for every one,

for every occonpatiou of life. These conceptions of the
Vedanta must come, must remain uot only 1n the forest ;
they must not only gointo the cave, but they must come
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to work out in the Bar and the Bench, in the Pulpit, help. Itisonly worn_hip. I think there are some T,
the cottage of the ¢ man. with the fishermen that because of my ealvation, I will- go and worship them:

are catching fish and students that are studying. They
call to every mau, every woman, and child, whatever be
their occupation, everywhere they must be; and what
fear! The ideals of the Upnnishads! how can the tisher-
men and all these carry them out! The way has been
shown. It is infinite; religion is infinite, none can go
beyond ; and whatever you do, that is very good for you.
Even the least done brings mnrvellous results; there-
fore let every one do what little lhe ean. 1f the fisher.
mah thinks that he is the spirit he will be a hetter fisher-
man: if the student thinks be is the apirit, he will be a
great student. If the lawyer thinka that he is the spirt
he will' be a better lawyer, and Rro on, and the resuit
will be, that the castes will penu:un for ever. It j= 10
the nature of Society to form itself into groups ; and what
will go ? These privileges ! Casie is a natural something.
| can perform one duty in social life, you another ; you
can govern a conntry and 1 can mend a panr of old
shoes, but that is no reason why you are greater than
me, for ean you mend my shoes ? Cun | povern the conu-
try 7 It is patural. I am clever in mending shoes, you
are clever in reading Vednas, bat that is no reason why
you should trample on my head; why if you commit
murder you will only be prained and if | ateal an apple I
shall be hanged ! This will.go. Caste is good. That is the
only natural way of solving lifc. Men must form them-
sclvea into groups, you cannot get rid of that. Wherever
you go there will be casto. But that does not mean
that there will bethese privileges. They will be kuocked
on the bead. If you teach Vedidnta to the fisherman,
he will say, ] am as good a man as you, I am a fisher-
‘man yon are a pbilesopher; never miud, 1 have the same
God 1n me, as'yon have in yon. And that is what we
want, no privilege for any one, cqoal chances for every
one; let every oue be taught the Iivine within, and
every one will work out his own salvation. Liberty
is the first condition of growth. It is wrong, a thbonsand
times wrong, if any of you dares to say ‘I will work ont
the salvation of this woman or ebild.” I am asked again and
again what do yon think of this Widow question and what
do you think of this Women question? Let me nnswer
once for all, am 1 a widow that you ask me that
nonsense! Am I a woman, that yon ask me that
question again and again ¥ Who are you to solve Women's
problems aud Widows' problems ? Are you the Lord God
bimeelf, ruling over every woman and e¢very widow ?
Hands off. They will solve thewr own problems. Nonsenge !
Tyrants, attempting to think that you can do anything
for aby one! Hands off. The Divine will look after all.
Who are you to assume that you know everything,; how
dare yon think, oh blasphemers, that you have tbe
right over God. For don't yon know that every soul
is the soul of God, ol, hlrsphemers! Mind your own
Karma, a load of Karmn isn there, is working. Oh
ye blasphemers! Your nation might put you npon
a pedcstal, yonr socicty may cheer you up to the skies;
fools may praise you; but Fle sleeps not, He will
catob. you, and the
hereafter. Therefore look vpon svery man and woinan
and every one as God. Yon canuot lelp anyove:
you cabn obnly serve ; serve the children of the Liord. rerve
the Lord Himself if you have the privilege. If the Lord
grants that you can help nny one of Hin children blessed
you are; don't think too much of yournoives. Blesaed
you are that that privilege wnr given to you and others
had it not. Hands off thercfore; none here requires your

puuishmcnt. will be suire here or

God is thore ; some here are miserable for ycur and my
salvation so that we may serve the Lord, comiug in the
shape of the diseased, comlug in the shape of the erimi-
nal, coming in the shape of the lunatie, the leperand the
sinner, Bold are my words aud let me tell them for it is the
greatest privilege in your or my life, that we are allowed to
serve the Liord ib all these shapes. Give up the idea that
by ruling some oue, you can doany good to them. But
you can do just a8 in the case of the plaut; you can snp-
ply the growiug seed with the materials for the wmakiug
up of its body, briugiug to it, the earth, the water,
the nir that it wants. It will take all that it wants
by its own psture, assimilate and grow by its own
nature. Dring all light into the world; light, brmo

light; let light come unto every oue, let the tas

be not finished till every ome has reached the Lord.
Bring light to the poor, and hring more light to the rich,
for they reqnire it more than the poor ; bring light to the
ignorant and more light to the educated for the vanities
of this two-pence half, pevuy education of our time
are tremendous! Thus bring light to all and leave
the rest unto tho Lord, for iu the words of tho snine Lerd
‘“ to work you bave theright ana not to the fruits thereof.”
Liet not your work prodnce results for you, and at the
saine time may yot never be without work. May He who
taught auch grand ideas te us, to our forefathers ages

before, He help ns to get streugth to carry into practice
His commands.

The Sages of India.
(FULL TEXT)

In speaking of the sages of India, my mind goes back to
those periods of which bistory has no record, and tradition
tries in vain to bring the secrets out of the gloom of the

ast. The sages of Indis have been almost innnmerable,
or what have the Hindn vation been doing for thousands
of years except prodicing sages? I will take, there-
fore, the livesof a few of the most brilliant ones, the
epoch-makers, and . present them before yon, that is to
S8Ry, My atnd{ of them. Ib the firat place, w. have to
understand a little about our scriptures. Two ideals of
truth are in our seriptures, the one is, what we call the
eternal, and thbe other not so authoritative, yet biuding
under particular circumstances, nud time, and place.
The eternal relations whiech deal wi:h the uatore of the
soul, and of God, and the relations l::tween souls and God,
are embodied in what we call the Srotis, the Vedas. The
next set of truths is what we call the Smritis, as em-
bodied in the works of l‘[ﬂuu, Y l‘rullq'&: and other
writers, and alao in the Pnrauas, down tc the Tantras.
This second class of books and teacbings is snbordinate
to the Brutis, inasmoch as whenever anyone of these
contradicts anything in the Srutis, tbe Srutis must prevail.
This is the law. The iden is that the framework of the
destiny and goal of man has been all delineated in the
Vedas, the details have heen left to be worked out in the
Smritis and Pnranas. As for general directions, the
Srutis are enongh ; for spiritual Iige, nothing more oan he
said, nothing more cau be known. All that ia NEeCessary
haa been known, all the ndvice that is necessary to tead
the soul to perfection hns heen completed in the
Srutia; the details alone were 1loft, and these the
Smritis have supplied from time to time. Another
peoulinrity is that these Srutis have wany sages as
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the recorders of the truths iu thewn, mostly men, somo
evon womeun. Very little iy known of thew personslitics, the
dates of their birth, wund so forth, but their hest thoughts,
their best discoveries, [ shounkl asy, arv preserved thore,
embodied in the sacred literature f oor country, the
Vedas. In the Smritin, on the other bhand, porsenalitios
are more in evideuco. Startliug, gignutic, impressive,
world-moving persons for the first time, as it were, stand
before us, somstimes of more magnitude, oven, than their
teachings.

This is a peculiarity which we have to understand,—
that our roligion preaches an Impersonal Persouet God. It
prvaches an amount of impersonal laws plus any amount
of personality, bnt the very fonntain-bead of eur religion
i8 in the Srutis, the Vedns, which are perfectly impersonal,
and the persons all ceme in the Smritin and Puranas, the
great Avatars, incarnations of God, Prophets, and so forth
Aund this ought also to be observed, that excopt our
religio every other religiou in the world, depends upon
the life or lives of some persooal founder or founders.
Christianity is built upon the life of Jesus Christ, Moham.
medanism, of Mohammed, Buddhism, of Buddha, Jainism,
of the Jainas, and so on. It naturally followa that there
must be in all these religions a good deal of fight about
what they call the historical evidences of these great per-
gonalities. If at any time the historical evidences abont
the existence of these porsonsges in ancient times become
weak, tlie whole buildiug of the religion tumbles down to
the ground and is broken to pieces. W cscaped thisfate
becanse our religion is not based upo: persons but on
principles. That yeu obey your religion is ot because it
came through tue authority of a sage, no, not even of an
invarnation. Krizhna is not the anthority of the Vedas.
hat ths Vedas are the authority of Krishna himself. His
glory is that he is the greatest preacher of the Vedas that
ever existed. So as to other inearnations ; so with all our
sages. Onr first principle is that all that w necessary for
the peorfection f man and for atteining unto freedom is
tleve in the Vedas. You cannot see anything new. You
cannot go beyond a perfect unity, which is the goal of all
knowlego e; this has been ahready reached there, and it is
impnanih%&to goe beyond the unity. Religious knowledge
became complete whon Tut twaem asi was discovered, and
that was in the Vedas. What remained was the guidance
of J)rﬂ}')le from time to tims, according to different times
and places, according to different circumetaucve and en-
vironments; people had to be gnided along the old, cld path,
and for this these great teachers came, these great sages.
Nothing canbear ont morc clearly this position than the
eslehrated saying of Sri Krinhina inthe Gita—* Wheuvever
virtue anbsides and irreligion prevaila 1 create myself for
the protection of the good; for the destruction of all
immortality I am coming from time to time.” This is
the idea 1n India. ‘

What follows? That on the one haud, there nre these
eternal principles which stund apon their own fonndations,
without depending cn any rcasoning even, muoh less on
the-authority of sages, bowever great, of incarnations, how-
ever:-brilliaut 1hey may have beon. We may remark that
as this.is the nnique:ponitiou in India our claim is that the
Vedanta :only oun be the univorsal religion, that it is
already the existing universal religion in the world, bocanss
it teaches principles and not psrsons. No religion huilt
upon-a person can be taken up as a type by all the
races of mankind. 1n our own coantry wa. find that
there have been 80 many grand personages ; in each little
city we find that so0 many bundreds of persons are taken
up as types hy the different minds in that one city. How
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cau 1t ba posstble that one per: o, 1 Mubonmmoed or Buddh:
or Christ, can bo takew up u~ thu one type for the
whole world ¥ nay, that the whole of morality and
ethios nmd wpirituality nud religiom will be true only
from the snuction of that ovne person, and one persvn
alone ¥ Now the Vedautic roligi.a dovs not reyuire any
such personal authérity; its suuction is the eterual
nature of man, ita ethics are based upon the eternal
spiritnal solidurity of man, already existivg, already attain-
od and not to be sttained.  On the other hand, from the
very earlieet timos, our suges huvo been feeling conscious
of thiz fact that the vast majority of munkind wire
a person. Thuy must hinve 8 Personal God in some form
orother. The very Buddha who declared against the exist-
ence of a Porsonal Gnd had not died fifty yoars befor.
bis disciples manofactured a Personal God vut of him. This
Porsonal God is necessary, and atb the same time we know
that instead of and better than vain iniaginations of =
Personal God, which in ninety-nine cases out of a hundred
are unworthy of human worship, we have in this world,
liviog and walking in our midst, hiviug (Gods now and
then. These are more worthy of worship than any
tmaginary God, any oreation of our imaginations, that
is to say any idea of God which we can make. Sree
Krishna 18 much greater than any idea of God you or [
cau make. Buddha is a ouch highor ‘ides, a more living
and idolised idea, than any ideal yon or1 cau conceive
of iu our winds, and therefore it is that thay always
command the worship of muunkind, even to the exolusion of
all imaginary deities. This our sages know, and therefure
left it open to alt ludinn people to worship soeh great
personages, such incarnations. Nay, tho greatest of
these incarnations goes further.—*" Wherever there is an
extraordinary spiritnal power maunifested by exteroal man
know that I am there; it is from me that that manifesta-
tion comes.” Tbat'lenves-the door open for the Hindn
to worship the incarnations of all the countries in the
world. ‘The Hindu can worship any sage and apy. saint
from any counfry whatsvever, xid as a fuct wo know that
wo go and worship mauy times in the ohuarches of the
Christisus, and many, many times in the Mahomedan
Mosques, and that is good. Why not ? Ours, a8 I have
said, is the universal religion. It is inclusive enouch
it 18 broad snough to include all the ideals. All the ideals
of rehgion thut already exist in the world cap be im-
medintely included, and we ean patiently wait for all the
ideals that are to come iu the future to be taken in the

same fashion, embraced in ths infinite arms of the relizi
of the Vedanta. o TS eTimon

Tlis, more or loss, is oor position with regard to the
great sages, the inearnations of God. There are also
secoudury characters. We fiud the word Rishi egain and
again mentioned in the Vedas, and it has becoms & common
word at the prescat time. The Rishi is the great authority.
We have to understand that idva. The definition is thal
the Rishi is the Mantra drasita, the seer of thonght. What
is the  proof of religior. P—this was asked in very ancient
times. There is no proof in the senses, was the declara-
tion. ' From whence words reflect back with thought with-
out reaching the goal. There the eyes cannot reach
neither can the wind, nor any of the orgnns"-—-'l‘bai
has becu tho declaration for agee and ages. Natnoro
outside cunnot give us any answer as to the existence of
the soul, the existence ¢f God, the eternal life, the gosal
of man, and all that. This mind is continaally ohanging,
always iz a state of fiux, it is finite, it is broken into
picces. What can this nalure talk of the infinite, the

unchuugeable. the unbroken, the indivisible, the eternal ¥
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it éati never be. And wherever mankind hag striven in
vairn to get an amswer frem dull dead matter history
knowr how disastrous the results have been. How comes,
therefore, the knowledge which the Ved s deciared ? It
comes through bheing a Rishi. Thi« knowledze is not in
the nenner, but is the seuses, the: he-ull and the end-all of
the buman being. Who dares sny that the senses are the
all in all of man. Even in our lives, in the life of
everyine of ns here, there come moments of calmuness, per-
haps, when we see betore ns the death of one we loved,
when rome shack comes to us, or when extreme blessednesa
comes to ns; many other ocensions there are when the mind,
a8 it were, becomes calm. feeln for the moment its real
nature, and & glimpse of the iunfinite beyond, where
words cannot reach, nor the mind go, i3 revenled to -us.
Thisis in odinary life. and has to he heightened,
practixed, perfected : men funnd out ages ago that the
soul is not bound ar limired hy the senses, no not
even by conscionsness. We have to understand that
this consciouswess is only the name of one link v the
infinite chain.  Being ix not wdentieal with eonscronsness,
btit consciousness is only one part of Beine. Beyvond
consciongnens is where the Lold search. Counscionsness is
bound hy the senses. Ileyoud that, bevond rherenaes,
faen must go in order Lo arrive at traths of the apiiitnal
world, and there arc even now persons who ancceed in
going heyond the bonnds of the senses. 'These nre called
Rishis, because they come face to face with spivitual
traths. The proof, therefore, of the Vedas is just the
same a8 the proof of thia table before me, pratyaksham,
direct perception. Thisa I sec with the senses, and the
truths of spiritoality we also see in a super-conscinua state
of the human poul. This Righi state ix notlimited by
time, or by place, or by nex, or by race.  Vatsyanan holdly
declares thisx Rishihood is the common property of the
deaccndant of the zage, of the Aryan, ¢f the non-Avyan,
of even the Mlech. This 18 the sageship of the Vedas, und
conatantly we ought to remember that ideat of religion in
ndia, which [ wish other nations of the world wiil also
remember and learn, so that there may be less fight and
tess quarrel. It is this, that roligion is not in books, nor
in theories, nor in dogmas, nor in talking, not even in
remnini. 1t is Beiny and Becoming. Aye, my friends,
untif each oue of you har become a Rishi and come face
to face with spivitnal facts religioua life bas not began
for yon. Until the saper-conscious opens for yan religion
i mero talk, it isall but preparation. You are talking
second hand, third hand, a'm} here applies that beautiful
saying of Buddha when he had a dixcussion with some
Brahmins! They came oiscursing nbont tho nature of
Brahman, and the great sage asked ‘ Have you seen
Braliman?" ** No,” said the Bralimin; » Orv your futlicr ?”
“No, neither he:” ~ Opr yonr grandinther?” -] don’t
thivk even he saw Him™ My friend whom your
father and grandinther never saw, how do yon disenss
about such a person, and trv 10 put down ench other ?”
Thnt 18 what the whole wondd s doingr. Let  us
say in the Iangunge of the Vedantn » T'hin Atman
18 not te bo reached by too mnch wlk, no, not even by the
highest intrllect, na, not even hy the stivly of the Vodae
thomagelves.”! let us apenk 1 all 1he nations of the
world in the langnage of the Vedus :—Vain are yonr tights
H.I'Id yﬂl‘ll‘ IiIHII'I‘t!|H; hl’l\'l' ARLIEEE MY “nfi w lyorte Yo wnant
to prnnnh L you lIH\'t‘llIlll SCCH VLD S yYoar lll'l‘lli'liillg'
you do not know what von say, and if you have secn
God you will not quarrel, your very tace will shine.
An ancient sage of the Upanishads, sent his son out

to leurn abont Braliman, and the. child eame back,

=

. B —dme om ' . . . - Al kel e Ly e —

wnd the father asks * what have vou learnt” ¥ the
child replies he had learnt so mauy sciences and the
father says *“that is notuing, go back.” And the son went
baok, and when he returned again the father asks the
same question, and the same number of sciences was the
anawer from the child. Once more he had to go back,
and the next time he comes, his whole face is shining,
and his father stands ap and declares ** Aye, tn-day,my
cbild, your face shines like a knower of God.” When you
have known God your verv face will be changed, yoar
voice will be changed. your whole appearance will be
chan You will be a ble-sing to wmankind; noue
will be able to resiat the R.shi. This is the Rishi-
bond, the ideal in our religion. The rest, all tbese
tatks, and veasonings, and philosophies, and dualisms,
and monisms, even the Vedas tli- mselves are but prepara-
tions, mecondary. The other is primary. The Vedas,
Grammar, Astronomy, &c., all these are secondary ; that
18 supreme knowledge which makes us realise the un-
changeuable one. Those who realized are the sages whom
we find in the Vedus, nud we understani how this Rishi
1s the name of a type, of a class, which evervone of ur, as
trae Hindus, is expected to become at some period of
our life, and which, to the Hindu, means ralvation. Not
belief in doetrines, nur going to thousands of temptles, nor
bathing iu all the rivers in the world, but becoming

the Rishi, the Mantra drastha, that is freedom, that is
salvation.

Coming down to later times, there have beeu great
world-moving sages, great incarnations, of whom there
have been many, and according to Bhigavatam they also
are infinite in numbher, of whom those that are worshipped
most in India are Rama and Krishna. Rama, ths ancient
idol of the Heroic ages, the embediment of truth, of
morality, the ideal sou, the ideal husband, the ideal
fathor and above all the ideal King, this Rama has been

resented bofore us by the great sage Valmiki, No
angnage can be purer, none chaster, none more beauti-
ful, and at the same time simple, than the language
in which the great poet has depicted the life of Rama.
And what to speak of Sita? You may exhaust the
literature of the world that is past, and I may ssore
yoa, will have to exhanst the literatare of the wortd of
the fature before finding another Sita, Sita is unique;
that clunacter was once depicted and ounce for all. Ramas
have boen, porhaps, several, but Sitas never. Ble is the
very tvpe of the 'l)ndinn woman as she saonid be, for all
the Iadinn ideals of A perfected woman have got aroond
that one hife of Sila, ung here she stands, these thousands
of yeurs, commanding the worship of every man,
woman, or child, thronglout the lengih and breadth
of the land of Aryavarthu. There she will ulways be,
glorious Sita, jpmrer than purity itself, all patience
and all saffering. She who suffered that life of ar.lll’m.»t'iugII
withoat a iburmur, ahe the ever ohaste sud ever pure
wife, he the ideal of the people, the ideal of the godr, the
great Sita, oor national ﬁm‘l rhe muast Alwayr remain.
And every one of us knows her too well to require maeh
delineation. All our mythology may vanish. even our
Vedas may depart, and our Sanskit language may
vauish for ever, but as lony as there will be five Hiundas
living here, speaking the most valgar patows there will
be the atory of Sita prescut, marl my worda. Sitn hns
gane into the very vitals of our race.  She is there ig the
blood of every Hindu wan and woman ; we are all ¢hild.
ren of Sitn.  Any attempt to modernise our women if it
trivs to take our women apart from that ideml of Sita, is
immediately a failure, as we see every duy. The women of



1006

R p—— . omww s -

—  ——

THE AWAKENED INDIA.

[Marca 1897.

India must grow and develop after the foot prints of Sita,
nivd that is tho only way

The next s e who o worshipped i varions lomnns,
Lhe Gevorite wdeal of wen as well as of women, the ilenl of
childieng as well s grown-up men. 1 mean He «hiom
the wuiter of the Bharavad Gita wias not contoent to
eall an dnearmation hat says ©* The other iocurnations
were bat parts of the Lord. He Krishna wans the
Lord Himseldf 7 Awd it s not atrnnge that such wd.
jectives are apphed to him when we wmarvel at the nuany.
sideduess of his character.  Jle wus the most  wonderful
Sauyast, nud the most wonderful householder in one, be
had the most wonderinl nmount of Rajas, power, and was
at the same time liviog 1u the midst of the most wonder-
ful renunciairon. Krishua can ncever be understood until
“you have studied the Gita, tor he wus the embodiment of
his own teaching. Fkvery one of these incarnations cainc
as & living illustration of what they came to preusch,
Krishna, the preacher of the Gita, was all his life the
embodiment of tbat soug celestial; he was the great
illustrution of non-attachment. He gives tho throne toso
many people, never carves tor the throue. - He, the leader
of ludia, at whose word kings come down from their
thrunes, never wants to be a king. He, is the simplo
Krishna, ever tho same Krishna who played with the
Gopis. Ah, that most marvellons passage of his life,
the most difficult to undersisnd, and which none oaght to
attempt to understand until he hus become perfectly
chaste snd pure, that most marvetlons expaunsiou of love,
altegorised and expressed in that beautifnl play at Brinda-
van, which vooe can understaud bot he that has be-
come mad and drunk deep of tho cup of love! Who cun
nnderstand the throes of love of the léﬂpi!-——thﬂ very idea}
of love, love that wants nothing, love that even docs not
care for heaveu, love that does not care for anything in
this world, or the world to come ? And here, my friends,
throngh this love of the'Gopis has been fonnd the only
solntion of the conflict between the Personal and the Im.

rsonal God. We know how the Persoval God ia the
E?ghast point of homan life; we koow thal 1t is philoso-
phical to helieve in an Impersonal God, immanent in the
nniverse, of whom everything is a manifestation. At the
same time our souls banker after something concrete, some-
thing which we want to grasp, at whose feet we can pour
our sonl and soon, The Personal God is therefore the
highest couception of linman natare. Yet reason stands
aghast at such an idea. It is the same old, old question
which 1. lind discussed in the Brahma Sutras, which you
fnd Dranpadi discossing with Yudhistira in the forest,
—if .there is a Personul God, all mevciful, all
why is this hell of an earth here, why did he create this;
he must be a partial God. There was no solution, and
the ouly solation that can be found is what you read,
the love of the Gopis. how they hated every adjective
that was piled on to Krishna ; they did not care to know
that he was the Lord of creation. they did unot care to
kuow that he was almighty, they did not care to koow
tbat he was omnipotent, and so forth. The only tlung
they anderstood was that he wuas the iniinite Love
that was all. The Gopis understord Krishna ouly as the
Krishua of Brindavan. He,the leader of the hosts, the king
of kings, to them was the shepherd, aund the shepherd
for ever. ‘' I do not want wealtb, nor many people, nor
do I want learning; uo, not even do I want togo to heaven.
l.et me be boru again and aganin, but Lord, giuut me thia,
that I may have love for Thee, and that for love's sake.”
A great land mark in the history of religiou is héve, the
ideal of love for love's sake, work for work's sake, daty
for duty’s sake, for the first time fell from the lips of the

powerful,
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grentest of inearnations, Kiishowa, aund for the first time
in Lhe Bistory of humanity, upors the soil of india. The
rehigions of fenr aid of temptations were gone for ever,
and in spite of the fear of hell, und temptation to enjoy-
ment tn heasviu, camne the grandest of ideals, love for
love's suke, duty for duty’s sake, work for work’s sake.
Aml what o love! 1| have told you just now that it 1s
very diffienit to nudersinnd the love ol the Gopis.  There
are toot wanting fools, ¢ven in the midst of us, who cannot
understand the marvellous signiticance of that inost mnr-
vellons of all vpasodes There are, ot me repent, impure
fooly, even born of onr blood, who try (o slirink from
that as if from sowmething impure. PFor them I have
only to say, first make yoursvives pure, and you must
remewber that he who tells the 'iistur}' of the fuve
of the Gopis is none else but Suka Dev. The historiau
who records this marvellous love of the Gopis is one who
was born puve, the eternally pure Suka, the sonof Vyasa.
So long as there is selfishness in the heart, so long is love
of (God impossible; it is nothing hut shop-keeping. 1
give you something, Ol Lord, vou give me somet ing.
And suys the Lord, if yon do not do this 1 will take

care of you when you die. I will roast yon all the rest of
your lives, perhaps, and so on. So long assuch ideasarein
the brain how can one understsnd the mad throes of ths
Gopis’ love. * Oh for one, one kiss of those lips, one who
bas becu kissed by Thee, bis thirst for Thee increases for
ever, all sorrows vanish, and we forget love for everything
else hut for Thee and Thee alone” Ayo! forget first the
love for gold, and name and fane, and for this Yittle threc

penay world of ours. Then, only then you will anderstand
the Jovo of the Gopis. too holy 10" be attenspted withont
giving up everything, tov sacred to be understood. yntil the
son] has become perfectly pure. Peopte with ideas of sex,
and of ruoney,and of fame, Enbbling ap every minante in the
heart, daring to criticise and understand.the Jove of the
Gopis ! That is the very cream of the Krishna inourna.
tion. Even ths Qita, tho great philosophy itself, does not
compare with that madness, for 10 the Gita the disciple is
taught slowly how to walk towards the goal, hut herq is
the maduess of enjoyment, the droukenness of love, where
discipler and teachers and teachings and books,
and all these things have become one, even the ideas of
feir und God, aud heaven. Everything hes been thrown
away, What remains is thc maduess of love. It is
forgetfulness of everythiny, and tbe lover sees nothing
in the world except that Krishoa, and Krishua along,
when the facs of every being becomnea a Krishona, when
his own face looks liﬂ"e Krishna, when his own sonl has
become tinged with Krirhna colour. That was the great
Krishna. Do not waste your time upon little details.
Take up the frame work,the essence of the life. There may
be muny historieal discrepaucies, there may be interpola-
tions in the Dife of Krishua.,  All those things may be
trie, bnt, at tho snmo time, there must have been a basis,
n fouodation for this new and troweundous dﬂgmrturﬂ.

- Takiug the life of auy other sage or prophet, we ind that

that prophetis ouly tho evolution of what had gone befere
him, we find that that prophet is only preaching the ideas
that ha«d been scattered about his own country even in his
own thines. Greoat doubts may exist even as to whether that
prophet exizted or not,  But here, I ehalicuge any one to
show whether these things, these ideals—work for work's
sake, lovo for love's sake, duty for duty’s sake, were not
original ideas with Krishua, and assnch there musf have
been some one with whomn these ideas originated. They
coulif not bave been burmowed from anybody else, they
were ot floating about the atinosphere when Krishna was
born. Bat the Lord Krishna was the first preacher of
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this ; his disciple Vyasa took it up and preached it unto
mankind. This isthe higheat iden to picture. The highest
thing we can get out of him 1s Gopi-Janavallava, the
shepherd of Brindavau. When that madness comes iu
sour brain, when yon understand the blessed Gopis, then
you will anderstand what love is. When the whole
world will vanish, when ull other considerations will
have died out, whon yon will bhecome purc-henrted
with no other aim, not even the search after truth, then
and then alone will rush before you the madness of that
Jove. thie =trength and the power of that infinite love
which the Gopis had, that love for love's sake. That s
the goal. When you have got that you have got every-
thing.

To came dosvn to the lowar straturo, Krishna—the preach.-
er of the Gita. Aye, there iz an attempt in Incin vow
which is like puatting the cart before the horse. Mauny
of our people think that Krishua ax the Jover of the Gopis
is rather something uncanny, and the Furopeansdo not
like it mach, Dr. So-—and—so does not like it. Cer-
tninly then, the Gopis have to go. Without the sanction
of Europeans how can Krishna hive? He cannot. In
the Mahabharata there ix no meution of the Gopis cxeept
in one or two places, and not very remarkable places.  In
the prayer of Draupadi there is meution of a Brindavan
life and in the speech of Sisupal there is again mention
of this Brindavan. All these are interpolations.  What
thé Europeans do not want muzt be thrown off. They
are interpolations, the mention of the Gopis and of
Keishna ton, Well with these meu, stecped 11 cormimer-
cialism, where even the ideal of religion hus become com.
mercial, they are all trying to go to heaven by doing some.
thing here ; the Bunya wants compound interest, wants
to lay by some thing here and enjoy it there—certainly the
Gopis have no place in such a systemn of thought. From
that ideal lover we come down to the lower stratum  of
Kirishna, the preacher of Gita Fveun  there no
better commontary has been written or can be written.
The essence of the Sratis, or of the Upunishads, is
hard to be understood, seeing that there are so mauny
commeutators, each oae frying to interpret in his own
way. Then the Lord Himrelf comes, He who 1s the
inspirer of the Srutis, to show us the meaning of
it, a8 the preacher of Gita, and to-day India wants noth-
ing better, the world wants nothing better than that
method of interpretation. It is a wonder that subse-
quent interpreters of the Scriptures, even coniment-
ing upcn the Gita, muny times conbd not cateh the
meaning, many timex could not catch the dnift.  For
what do you find in tbe Gita, and what even in
modern commentators ¥  One non.duahistie comwuentator
takes up an Upanishad, there are so many dualistic pas-
sages, and he twista aud tortures them into some nmean-
ing, and waunts to bring them all into his own meaning.
If a doalistic commentator comes, there are so many uon-
dualiatic texts which he begins to tortare, to bring thew all
ronnd to dualistic mceaning; but you timd in Gita
there is no attempt at torturing any one of them. They
are all right, says the Lord ; slowly and gradually the
hnman soul coming up and up, step after step, from the
groas to the fino, from the fine to the finer, until it renchos
the absolute, the gonl. That s what ix an the Gita.
liven the Karma Khanda is taken up. nvdit is shown that
it cannot give snbvation direct, but wdiveatly, that v alxe
valid, images are calid nudireetly, cerciones, formas,
everything is valid only with une condition, pority of the
heart,  For worship ix valid, nnd leads to the gond, of the
heart ia pure and the hicnrt 18 sincere ; and all these varions
modes of worship are necessary. clse, why should they he
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here ? Religions and rects are not the works of hy-
pocrites aud wicked people, who invented all these to get
a little money, as some of our modern men Wwant to think.
However reasonable that explanation may beit iz not
true, and they were not invented that way atall. They
are the outcome of the necessity of the human sonl. They
are all here to aatisfy the hankering nnd thirst of different
classes of human minds, and von need not preach against
them. The day when that necessity will ccare they will
vanish along with the cessation of that necessity, and so
long aa that necessity remnins they must be there, in spite
of your preaching, in spite of your criticiams. You may
briug the sword or the gun into piny, rou may deluge the
world with human blood.hut so long asthere iz a necessity
foridols they must remain. These forms, and all the
varions stepe in religion will remain, and we understund
from the Lord 31 Krishna why they should remaiu.

A 1ither sadder chapter of tudia’s history comes
now. In the Gita we nlrendy hear the distant sonnd of
conflicts of sects, and the Lord comes in tbe middle f{o
harmonise them all, the great preacher of harmonr, the
greatent teacher of harmony, Lord Krishna Himeelf. He
says, ** In me they are all strung like pearls upon a
thread.” We alrendy hear the distant sonwnds, the
muraruors  of the conflict, and possibly there waa a pe-
riod of harmony and calmness when it broke anew,
not only on religious grounds, but most possibly on
caste grouude,—the fight between the two powerfal factors
in our commmunity, the kiags aud the priest. And from the
topmost crest of the wave that delnged lodia for nearly
a thousand years we see another \glarioua figure, and that
was our Gautama Sakyamani. Yon all know abont his
teachings and preachings. We worship Him a8 God in-
carnate, the greatest. the boldest preacher of morality
that the world ever saw, the greatest Karma Yogi; as s
disciple of himself, as it were, the same Krishna came to
show how to make his theories practical ; There came onck
agrin the same voice that in the Gita preached, * The least
btt done of this religion sares from great fear. Women, or
Vadyas, even Sudras, all reach the highest goal.” Break-
ing the bondayes of all,the chains of all,declarin liberty to
sll to reach the bighest goal come the words of the Gita,
rolls like thunder the mighty voice of Krishna—* Even in
thik life they have couquered heaven whose mind« are firm-
ly fixed npon the sameness, for God is pure and e same
to all, therefore such are said to be livingin God." * Thus
seeing the same Lord equally present everywhere the
aage does not injure scif with self, and thus reaches the
highest goal.” As it were to give u living example of
this preaching, as it were to make Wt least one part of it
practical, the preacher hiasclf vame in another fermn,
and this was Sakyamuni, he the prezacher to the poor
and the miserable, he who rejected even ths languago of
the Gods to speak in the Innyuage of the people, so that
he might reach the hearts of the people, he giving np a
throne to live with beggars, ind the poor, and the down-
cast, pressing the Parah nuto his brenst like a seoond
RaAma. You know all uf you abont his great work, hia
grand character. But the work had one pgreat defect,
and for that we are suffering eveu to-day. No hlame
attaches to the Lord. He is pure and glorions, bnt
unfortunately snch high idcala could not be woll assimi-
tated by the different uwcivilised and oncultared racea
of munkind who ttocked within ti fold of the Avyans.
These races, with varietiea of superstition and hideous
worship rashed within the fold of the Aiyan and for a
time appeared as if they had become civilised, hut
before & century had passed they brougtt out their snakes,
their ghosts, and all the other things their ancestors
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ancd to worship, wnd thus the whole of India beo ame Che
degraded niass of superstition.  The cwrhier Boddhise e
their rage ngninst the kitling of nnimals had denonneed the
saucritices of the Vedas ; and these saerifices weve nsed to
beheldin every houss. Fhere wasa fireburning,and thot was
alt the paraphernahnof worship, These suenficess wereobhite-
rated, and oo thar plaee came porgeons temples, porpeons
caremonies, s pgorgeons phiests. nnd wll that you sev o
India in modern tunes. 1 anile when 1 send books written
by =ome modern peaple who ought to have knowu bette
thut Buddha was the destroyer of Brahmimcal adolatry

J.attle do they know that Duddhisin created Brahminisu
andidolatcryinlodin. There wiua abook writtennbouta yenr
or twu ago by a Raussian geuntleman who claimed to have
founid oot 'a very curious hite of Jesus Cloast, and in one
pairt of the book be =ays that Chiist wout to the Temple
of Juggernath to study with the Brahmins, but becnnie
disgusted with their exclusiveness and thewr 1dols, and so
he went to the Lamas of Ttibet instead, beenme perfect,
and went home. To auy man who knows anything ubout
Indian History that very hue proves that the whole thing
was » fraud, becavse the Teniple of Juggernath is an old
Buddhistic Temple. We took this and others.over and
re-Hinduised them. We shall have to do many things like
that y+t. That 18 Juggerpath and there was not one
Brabmin there, and yet we are told thut Jesus Chirist came
to atndy with the Brahmins there. Thok says our great
Rumsian archeologiat. Thus. in spiti of the preaching
of mwrey unto animals, in spite of rhe sublime ethical
religion, 1n spite of the hair-splitting discussions about the
exintence of 1 permanent soul, or the non.existence of n
perranent soul, the whole building of Buddhism tumbled
down pilecemeal; and the roin was simply hideous. |
bave neither tbe time nor the inclination to describe to
you the hideousness that came in the wake of Buddbism,
The most bideous cercmon;es, the most horrible, the most
obscene books that buman hands ever write or the buman
brain ever conceived, tho most bestial forms that ever
passed under the vawe of religiou, bave all been the
creation of degraded Buddhism.

But India bas to live, and the spirit of the Liord descend.
ed agimin, He who declared that ** I will come whencever
virtue subsides” came again, and this time the mnnifesta-
tion was in the South, and up rose that yonng Brahmin
of whom it bas beeu declared that at the agoe of 16 he
bad completed all his writings; the warvellous boy
Jaskara Cbarya arose. The writings of this boy of 16
are the wonders of the modern world, and thus was the boy.
He wanted to bring hack the Indian world to its pristine
Eurity, but think of the mnount of the task hefore himn. .l

sve told you a few points abhout the state of things that
existed in India. Al these horrors thut you are tryiug
to reform are the outcome of that reign of degradation.
The Tartars and the Belluchis and all the hideous races
of mankind came to lodia and became Buddbhists, and
assimilated with os, and brought their national customs,
and the whole of our patiopal life became a huge page of
the most horrible and the most bestial customs. That
was the inheritancewhich that hoy got from the Buddhists,
and since thattime to this the whole world in Iodiais a
re-conquest of this Buddhistic degradation by the
Vedanta. It is still going on, not yet finished. Sapkara
oame, a great pbilosopher, and showed that the real
essence of Buddbisp nnd thut of tlie Vedanta are uot much
different, but the disciples did not understand the mast. v,
and have degraded themselves, denied the existende of tbe
soul and of (od, and have hecome Atheists. That was
what Ssokuwrn showed, and all the Boddhists began to
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comme iuto the old religion. DBuat then they had becomne
tardon withh adl these foram ;. what could be Jdone 7

There came the brillinnt Ramanvja—Sankara, with his
geeat intetlect, 1T am alfraid, hud not asgreat a heart.
Rumunojn’s henrt wax greater.  He folt for the down.
trodden, he symparhise-t with thein. e took np the
cervimontes, tlie wenretions that had eathered, wmade thean
jiure  so fnr s Hu:_\' con il hu,uutl ustiluted how (Core-
Iﬂﬂllit‘ﬁ. uew n;gthudﬂ of W’l_}rﬁhip, fUI' t]lﬂ Pﬂﬂplﬂ 'WlHl
phxalurely required theso, At che satne timo hu opened
the door to the highest spiritual worship, from the
Brahmn to the Parinh. That was Ramannja's work.
That work rolled on. nvaded the north, was tuken
up by some great leaders threre, that was mueh later
durtng Mohammuedau rale. and the brightest of  thes
prophets of modern times in the north was Chaitanyae,
and you may mark one clonncterstic sinee the time
of Ramanuju,—opening the deor of spivitoality to every.
one. That bns been the wutchword of all the pro.
phets sacceeding Ramanuju, as it had been the watch.
word of all the prophers belore Sankura. [ do not
kuow why Sankara should be represented as rather ex.
olusive ; { do mot find anything in his writings whicl
ia exclueive. Like the declarationa of the Lord .Buddhs
this excluriveness that has been attributed to Sankara’s
teachings 15 most possibly 10t due to his teachings but t
the incapncity of his dicciples. This vne great norther,
snge Chaitanyu 1 will mention as the last aud then finish.
He represented the mnd love of the Gopix, Himwelf 4
Brubmin, born of one of .the most rationalistioc families
of the day, himsell a professor of luyic fighting and gaining
a word-victory, for this he had jenrut from bis ehildhood
as the highest tdeal of life, and yet through the mery of
some sage the whole life of that man becaine changed, he
gave up his fight, his quarrels his professorship of logie, and
became one of the greatest teachers of Bhakti the wurly
has ever known,—mad Chaitanya. His Bhakti rolled over
the whole lund of Bengal, bringing solace to every one.
His love knew 1o bonnds.  The saint or the sinner, the
Hinita or the Muhammedan, tbe pure or the impuare, the
prostiinte, the street walker-—atl had i shure in bis Jove,
Al} bad a shave in his merey. nnd even to the presont day,
although greatly degenerated, as everything does, yet his
church 1s the refuge of the poor, of the down-trodden, of
the ontrast, of the weak, nf those who have been rejected
by all Society. Bot at the same time I inust Femark
for truth’s sake that we find this. In the philosophic
sects we tind wonderful libernlism. There is not a mar
who follows Snnkara wha will say that all the different
sects of India averenlly dilferent. At the same time he
wis & tremendons upholder of exclusiveness »g regards
caste. Bnt with every Yaisnavite preacher we fnd g
wonderfal liberalism as to the tLeaching of caste gquestions.
but exclusiveuess ng regaids rehirious questiouns.

The one had a grear heald, the other a large bheauri
anrd the time was ripe for ane to be born the embod:
ment of this head awd heart, the time was ripe for
one to be horn wbo in one huody would have tha brilliagt
intellect of Sankara and the wonderfully expausive,
infinite heart of Chuitanya. one who wonld see in every
sect the same working, the same God, as well as see God
in every being, one whose beart wanld weep for the poor,
for the weak, for the ontcast, for the down-trodgen, for
every one in thia world, inxide Indin or outside India, and
at the same timnc whose grand biillinnt intellest wonld
conceive of such noble thoughtx ns would barmonise all
cooflicting sects, not only in Irdiu but outside of ludia.
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