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2 THE AWAKENLD INDIA.

IMPORTANT NOTICE.

As the tirst veur of the A wakened Ludia 7 s dimwiny
to n close, the Manacer takes this opportunity to recuest

b |

the subsciiliers to be good cnoagh to register thenr names

for the sccond yeav, either b}r 1‘emitting-. ;B,e. 1.8. by
M. O or by sending a post card authorising him to
send the July number i.e., the 1st number of the
second volume by V. P, P. for Re. 1-10. including
the V. P, commaission,

The journal beiaug the cheapest of 1t kind in all India,
the systemn of advance suhseviption has strictly to be ad-
hered ta. No copy, therefore, of the st unmber of the
second volume will be seut tothose wlhodo not comply with
the above request in time.  The favor of early compliavce
is solicited from all the subscribers.

N. B.—Please quote _your present register number
and also write your full address legibly.

—— -

RCVICWS,

The Human Aura by A. Marques, 8. D. (Office of
Mercury Native Sops' Building, 414 Mason's  Street. San
Fransisc & Cal.  rice 40 cents,; alzo Manager of the
Theosophist, Madras, price Ra 2). This very interesting
contribution was origiuslly meant as a lectire to the groups of
Theosophists of the Shola Bronch, Honolulu, and of the
Golden Gate Lodge, San Frausisco. It contains nearly all
that bas been said hy the best authorities on the Anra, supple-
mented hore and there by the anthors own observatijons.
Miss Marie A, Walsh rightly olserves in her able preface,
‘The boak s renlly far more than tentative, and the reader who
hospitably receives its message will tind herein a synthetic
conception of the Aura, which will serve as a foundation and
framnework for all fatare building on the sabject. Whoever
reads it will want to build, to investigate; he will wuut to
verify and to know for hnnself this unscen “ 17 now objecti-
fied in form and color with all thelinks that moovit to dewdrop
and crystal, to star doust. and flower petal, to hght, sound,
form and colour, to the very central sun atsell,’ Great and
momentous conzequences for nnwmanity are looked for from
the extensive cultivation of the faculty of sceing the aura.
‘ Now, admitting that there s’ observed the author on a
former accasion *a growing number of sensitives who can per-
ceive this anra, there can eventually be one resnlt, Al hy.
procrisy aund crime will be vain, when mian wil! be able to see
every other man just as he really is, not as he tries to apocar;
and the world must, therefore, be on the eve of some paychical
revolution as oceultism intimates, and as the Bible predicted
for tbe time when * men witl rush to and fro and knowledge
- will incrense, as it crrtainly is the case now.a.days. 'Tbe
amra is as 1s now wel knowu ‘a subtle, invigible essence of
" flmid that emanates frorr human and animal bodies and even
ghings ; 1€ i3 a psychic ethavium, partaking of both vhe mind
and tbe body, as it is tbe electro-vital and at the same time
an clectro-mental aura, called in Theosophy, the akasic or
magnetic’. ‘The exisience of the anra was well known to our
ancients. In thie caves of Illora, theve 1s a figuve of Tadranec,
tho wile of Indra, sitting witlh her infant Sun.god in her
arims and elsewherc exists a pietine of Kreishoa nursed by
Devaki, thie heads of all the personages mentioned in both
cases represented .as surrounded with a golden balo, thus
anticipating by several centnries before Christ the favorite
repregentation of the (Catholic aureoled ¢ Sanfissime Marie’
with.her divine ¢ Bambino.,' ‘I'he aura was also well known in
ancient. Kgypt, Greéce and even Yucata and Peru. The book
18 very interesting and suggestive throughout and contains
tbree appendicces, the last of which gives in detail the method
“of treling the psychicsight ; the method, the author says, may
he snpplemented at wili by the cautious practice of what the
Hindus term ° the outer method® of the Taraka &ysfem of
Baja Yoga, though the simple study of aura does not neces-
sitate going deeply into Yoga practices.
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The Treaatiiul Proutsprecs os really @ flrtamph o the ar
at color puintinge.” The baok eontains several  dnstrations
which are all neatly execnted,

Gitarthasangralia by O Rumavya Garne Madias, (sold by
N. Narwstmha [yengase, Noo G Naruvana Muodaeh teect, Blaci
Town, Madeasy, Thas s o Telugu Leanslation of the Bhagravad
Gt Phe rendering generatly follews Sankard’s commen-
ey suidd 15 thronehowt, wonderfully  spivited and wcenrate
indeced, Few othier translations bring out the spite of the origs-
ual morve Tally, Phe Blivgavad Gita being o member of the
f’rrr.m"r?Hrih‘ftyu {the three Tegs s Llltr:.' are catled, of onre reli.
cion and pluiosephy) has bhean commented upon by o host, ot
philosophers of all schoals.  iSvery word of 1t has ben 1ater-
prolod e s variciy o ways ad few other books nlford so
wide n o =cone Forthe display of oxevebical tatents und rhe war
of philosophies. To steer clear of these controversies and
hring out a Faithiul veanshition of che great hook s therelore
o casy aflaie; aed Mo Kinaay va desorves o hiearty congta-
tulapon 1o the wonderfnlly successiunl manners 1n wineh he
has accomphished his difticalt task. The ook, though *it
has not been properly ad vertised has ran througlh tive editions,
which shows how 1t s appreciated by the publie, ‘The traus-
lation has the merit of Leing seceptable abke to daalists,
monists and rnalilied monists and therefore. finds fovar with
all Yeluguknowing people. 1 hus already become a house.
held Leok v maosy familics and deserves to be in the hands
of every Telnwn knowing mnn paod swoman,  The transtator
hax o fone wasely onoeablizhing on one page the text and on the
next, npposite Lo 11 . ~ translation. This ts of great help to
theso who wish to nmiuke Pureyancin of the sacred hook. ‘Phe
vet up is excellent and the book Is in every way suflictently
attractive. {(Diee Tlas: by V. 1) P Re, 1-2) ‘

The Scorpion: This 1sthe name of un article originally con-
tribinted to the Indian Medical Record and reprinted in

pamphlet form by V. &0 Balasundara Mudaliar, Diplomate iu
Medicineand Sureery, Member of [ndian Medical Association.
Member of the Malthusio League, London, Member of the
Royal Aziatic Society, e dee {Record Press, 150, Dhar-
mmusitla Strect, Ualeutta),  "Phe writer appears to have made o
spectd study of the searpion ;ud gives i a suceinet. forn the
Baropea, the Indian and e Persiun methods of treatment
tor scorpon sting, The winter guotes from the Theosophist
&]f:rnr.r.ntm; ad evideutly behevesin the efliceey of mantras and
chiarms.
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Tews and Mhotes.

Female Education—a very sensible advice:—1n a well
coustdered  avticle, contributed to the Theosophist (March
No.}) Mrs, Besant, one  of the sincerest and most valned
friends of our poor 1noihertand says:—Needless to say
that m India there is no prospect of such a complete revolution
in social hite as would break up the family system, drive the
womeit ont indo the world to carn their bread, make themn
competitors with men i every walk of tife... ...l
Of what possible value can it be to her to know all abont the
Wars of the Roses and the dates of great English battles ?
How much is she the hetter for learning Latin ¥ of what value
to her s it bn pags the Matricalation examination ¥ Why should
ordmary ITndian girls have a dotailed knowledge of Tinglich
Gieogruphy, while ovdinary Fnglish girls are never taught de-
tails of [ndwan Geography-—far the very suffieient reason that
th would not be of any nse to them. ... oo, e eriee e
But ahove all else inuse the Indiaos gird be grained 1n the devo-
tion and piety to which herr nature so readily responds.. Not
auly should she rcad, but she should learns by heart, stories
and poems from the best Indian Literatnre, stotras and
sacrod verses. No girl should leave school without hecoming
famibiar with the Bhagavad Gita and knowing much if not
all ol 1t by heart. ANl the great heroines of Indian story
should lie made [amiliur to bier, with their inspiring example
and elevating inflnence. The Indian ideal of womanbood
should be made living to ler in these heroic figures and she
should be tanght to regard them as her exemplars in her own
lite. With beart thus trained aud memory thus stored, she
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will he #it to be “ the Tadk~hmnt o6t Doose avied Poes e -
of hisbhands and children will sabedy teust e b Giels thus
cdnented  wiil m"l]-.{‘ the Trddian bone what 4 ought to be—
the centre of spirtrnabity, tlies ~trena o the ne ltum t! rodiganas
I!n J\I'I'Inh”'lhll'rl W Hli‘-. il“]]l l-‘.,nnl, I lqn tam i
tho past, chioseando ripess anl i4h IIH ol =noacand h.n e A le .

HFHLHIT ir;.”]l‘hll! ot l’||:”l AN I]]-"'-I'I'i“l';l'i]'«_;: h;th‘i!tl:ﬁl!_‘t* ol

Maiye
The Bnth- ince nfBuddIm The il ereened by Asoka

ol i saereald =l where Dadedim woas hoen e il 174 Hlfl_}. A1s-
covered by e Ialirer cantiuns o mseviption to !hf_* AT
tlant = kine Py oeddast (that s Asoiad twenay venvs after his
pocession (teradly Panonting ) hunsell canvcio tlnovery =paot
wii e svoishipped sayioy CHlere was die Baditla, the
Sakyva Ascetie, horn' and thar he creeted tins stone- ]nll:n*
wlhiein e l‘..l".'ll ds thal ™ here e vencrable ope wax oorn' Uhe
Lo 18 20 Foo by and wass ford neay the Népabese vallagre of
Indeira, two Knehish nubes Narth of Bhiaeavanpore

Important Notice :—--We anvite  the  attention of ouw
readers to an unportant novice of the Mannger wlach appears
nn the secopd pave of the coverawd i s onr sineprest hape
thiat CUVCTY e o e suhserthiers wail l'fllll]il‘h "'-"'i'll]I the e
st contarned therein tovmedaely

Ty =in:

Celebrated English Translation of Tulsikrit Ramayan.
i1y ‘sfr [, M. (rinwse, "l[ N Ii [ nnl]rh te t o0 vohinnnes,
'|"i'l'|l-}| l'::]’ilin!l, “1--’]1!\ *-[u\] T bt s o i ||"|| 1 YN 1 \ 'III‘L:,
I‘I*I‘_*:-i:-.i. ."‘\]h'{} Hl*{ hli.l'l be! H‘Itl ]leI]\n Ny - gt i tll |'1.~.. Syt .}
Vo1 Do oin Tialin, aod Lo oddo e Fore oo, \m SRR ACHEN ARS Y
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“THE WEALTH OI' INDIA”

- A mputhly jonenal of Tndhan peodners, medustres saad e,
nmnst of the matter iy contribated by Moo I N, Muokharec,
Cre bl s Fall af uysetal and peactical rformation of the above
~ubjeers, which will open the eyes ol the public to tho vast
undeveloped resonrees of fadure teachony cdoeated yonths Low
to obtain a profitable snd indepenident hvelihood. and <how-
ing cvery one haw noney can be earnoed .

Annual subscription Ra,
WEALTIT OF INDLAT
e, Lower Chitpnre Road. Uhieoriy,

S chuling postage,

Apply to Mavager, -

Raja Yoga Philosophy.
Lectures delivered in Xew York, Winter of 1895, by the Swiami
. Vivekananda, ou Raja Yopn, or conquering the iuternal nature
aleo Matunjuli's Yogo Aphoriems, with cotimceotnries. Crown 8 vo,
(Now Editiou). Price Re. 2-10.0,

| Selling most Rapidly.
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published by 8. C. Mitrs, Calcutin,
Apply sharp to

Messrs. T. 5. SUBRAMANIA & Co.,
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A RARE OPPORTUNITY.
A Sanskrit Enghah Dmtmnmy by e penettend hioad -boak

H[Lh T I'ﬂnihtﬂ'l*ﬂtlﬂﬂ Acconi aLberpn i1 - 1\ nuslugnnl ﬁ!ml}ﬂlﬂ
throunghont-—liy A, A, Macitonet), s v, 1 11D, Cleth 4 to.
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Apply shavp te
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Science i Enghsh by L. 11 Sir Bhoo vt
Sinh Jee, K.CLE., M, DU, LL.D.. F.R.O.DPE.,
Thakore Saheb of Gondad. Demv 8 vo. cloth

F.

gilt lettered. Price Rx, 0 o

Indian Ideals No. 1. Nirad; Sitra ;o an
inquiry into Love (Bhukti-denisia. Translated
from the Saaskrit, with an independint Coms-
mentary, Crown 8 vo. The Boeck is dedicated
to Swamt Vivekanandi with his kind permis.
sion, who. .ifter addressing lurge audiences in
Amernica for six moenths, ad in London during
the Lent season, bas returned to Tadia.

- The QGreat Indian Epics: The stories
ol the Ramavana and the Mahibarata with
notes and iltustrations and 1 coloured f{rontis-
piece of the gambling match of the Kauravas
and the Pandnvaﬁ Cloth Price Rs. 312 o

The Vedanta Philosophy : by Prot. Max-
AMitller (three lectures on the Vedanta Philoso-
phy delivered at the Roval fnstitution, March

184, Price R«. .. § .. 312 ©
Mather Neethy tm"#iﬂﬁ srd edition.

Neatly got up : .\ prose work in Tamil consist-

ingr full of morals c¢ssenti: 1y rt‘*quuul for our

vonmen with an appendis of Tharschs lmlr,mm.l

i, 200 pages octavo Price As, o 80
Theosophy by Proi, Max Mittler or I‘-uuhn

lognical Religion. The Gifford Lectares, ds sliver-

ed before the University af Glasgow in 18g2.

Ceown 8 vo. Price Rs, | = 14 O
India, by Prof. Max Miiller. What (i it

Teach us ? Price Rs. e 210 O

Vieekanandn, Cloth Re, 1 B o,

Bhakti-Yoga by
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Thork and Saintship.

‘¢ By works the votary doth risc to Sant,
And Saintship is ceasing from all works.™

FBhagad-Gila.

Our ignorance 1 simply appalling. Verily has it
been described as an unfathomable ocean of darkness.
Who made this utter darkness my home, cries
Thiyuménavar, ‘and reduced my knowledge to
lightning-like flashes?’ When the divinity within us
reveals itself in such occastonal flashes we realise the
slavery we are in, the depths of ignorance in which we
are sunk, but the moment their glare vanishes, we
forget our position and fall in love like the prisoner in
the story with the very chains that bind us. ‘Aho!" ex-
claims the sage, pitying the lot of man who, forget-
ting his real Self which is infinite, fancies the fleeting
world to be all-in-all, ‘look at the wonderful work of.
ignorance,; it has magnified an atom into a mountain
and reduced 2 mountain to an atom.” We have lost all
sense of proportion, or rather, an adequate sense of
proportion is impossible to us so long as we are what
we are—the victims of illusion. No wonder then, that
truth is not always welcoimne to us and that in our lgnn-

rance we often glorify our very bondage.

Onesuch example of our worshipping our own fetters is
doubtless the false importiance we attach to active work,
active benevolence and the like, and the preference we
often give to them over calm meditation and silent wor-
ship. The sage who buries himself in Self-realisation
is generally regarded as a mere lumber and active work
is proclaimed as the be.all and end-all of existence.
¢ Get leave to work,’ says the poetess, and adds * /7 /s
the highestoyou gel at all” ‘To seck for jrinh with the
utmost singieness of purpose nmd the most unflineh.
ingy courage, to kill out all *sense of separateness,’
and become the transcendental Reality that lies hehind
the universe, by a course of the most intense and the

most absorbing meditation—all this is nothing, and
‘ getting leave to work’ is (he highest thut one can get |
Referring to this deification of action, a great English
writer justly observes ‘ What is bred in the bone comes
out in the flesh. Like the sportsman, who, by the most
curious perversion of logic and glorying in his very
shaime, defends the brutality of slaughter or the cruelty
of hunting an ammal to death on the ground, forsooth,
that the courage of the human animal i1s thereby fed
and increased (as if true courage required to be kept up
by such means 1), so the man, who has been brought up
to Western ways of thinking, not only fails to realise the
very first axiom of true thnught but with the perverted
idea of his race glories in his very shame, for he exalts
action above meditation.” \When we come to know what
18 really meant by action, and what place it occupies in
our evolution, we will have no hesitation in fully endors-
ing the above remarks, and proclaiming that not getting

leave /o work, but getting leave from work is the ideal
to which one should aspire with all his heart.

For, what is action ? Action is a necessity of our
nature. By the very nature of things it has been forced
upon us. We have not to get leave to wﬁfk; we are
bound to work. Thereis not a single moment in which we
really are notworking. Here workingoractionis of course
not confined merely to physical or external activity. The
corresponding Sanskrit word Alurma has been thus de-
fined by Bankara.— Aarmu is the activity or restlessness
of the body, mind or the senses. In this its largest
sense, ‘there is never a single moment,’ says the Glta
‘when man’ does not do Karma; for all men who are
not masters of themselves are compelled by the principles
in their nature to do Karma.’ (ITl. 3). Until we transcend
nature and becomme masters over ourselves,we are always
working and bound to work: and all compulsionis sia-
very though we may not realise our position.

Mor is this all. The necessity to which we are subject
is itself a chid of ignorance. For whence came the
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necessity to waork thus mcessantly ? The only satisface-
tory reply 1o tinis uestion 13 furished by the Vedinta.
Few systems of philosopiy go deep enough to supply an
answer andthe theories of Divioe Will, Fatalismand the
hke offered by othors, arc hardly satisfying. The truth
is, as the Veddnty sayvs, we are irnorant of the fact that
all that exists is one infinite undefinable ocean of Prag-
niina (conxciousness and there s no  duality anywhere.
‘Verily, says the Chiindogya Upanishad, = that Immen-
sity (Pragiiinn) extends {rom below, il exteads from
abave, it extends from belind, it extends from beiore, it
extends from (he south, it extends from the north—of a
truth it is all this.'! VI, xxv, 1.) Our sense of sepa-
rateness ix then mere ignorance  And *where there 1=,
as it were, duality,’ says thd Brihaddranyaka Upamshad
(JV, v. 13), "there sees another, another thing, there
smells another, another thiny, there tastes another,
another thing, there speaks annther, another thing, there
hears another, another thing, there minds another,
another thing, there touches another, another thing,
there knows another, another thing.! In other words
there arises the necessity to do Karma. The genesis of
Karma is more fully given elsewhere in the same Upan-
ishad as follows. The rootof Karma is desire and the
root of desire is Sankalpa which may be figuratively de-
scribed as the out-breathing of theAtman through Mya.
The earliest beginning of manifestation is Sankalpa.
In other words, as soon as the Unmanifest began to
manifest itself, duality sprang and thea naturally desire,
and oughit Karma, and through it of course plura-
lity, .., the world. Karma thenis due to desire, which
itself is the off-spring of duality, which again originated
through aqv:dya or ignorance.

According to the Vediata then, we aloae are responsi-
ble for our wisery; it does not make the sligitest attempt
to throw the blame on any one eclse. That we are in-
cessantly compeiled to work is our own fault, Igpo-
rance is the cause of bondage. This explanation of
the Vedinta is the best conceivable § for no fate outside
us can reasonably be held responsible for our sla-
very ; and to auribute our suffecing to the Yill
of Providonce is against all pious and enlightened con-
ceptious of God. We suffer, because we fancy ourselves
separate from Him, the only Reality. We are really in-
finite, but think ourselves to be finite; we are really
eternal, but through our ignorance fancy ourselves
mortal; and the moment we cut up by our misguided
imagination the indivisible One into parts, selfishness,
desire, passions; Karma und slwvery follow. We are
restless then, because we are ignorant; we incessantly
work like slaves, becausce we do not know who in reality
we are. All this is not mere theory ; for it could easily
be seen that as soon we realise our iuﬁnigy, our eter-
nality, our oneness with all that is, all Karma must in
reality cease; no more could there be any compulsion to
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work [ foras the Bribaddemyaka Upanishad says, ¢ Tow
does one, to whom all has become his own Self, sec unvy-
thing, how smell anything, how taste anything, how
speak anvthing, how hear anything, how mind any.
thing, how touch anything, how know anything P Ac-
caraing to the Veddinta then, or, as we might as well iy,
as o malter of fact, the necessity under which we
labour  that of having to performn Karma and thus sow-
tngr the seed lor successive rounds of births and deaths
is due to ourignorance  We fancy, through awidya, that
we re sepavate from the Brahman and that the world
exists apart from us.  As soon as this idea of separate-
ness comes, the mind, the senses, and the body, ull becoine
active and the resnlt naturally is Karma. And any
action however noble, however benevolent and however
praiseworthy according (o our filse standards, is neces-
sarily the result of ymorance and therefore cannol
absolutely good. * liowever we may try,” says Swimi
Vivekdnanda, * there cannot be any action which {s per.
fectly pure or any whichis perfectly impure, taking
purity or impurity in the sense of injury or non.
injury. We cuunot breathe or live without injuring
others and every bit of food we eat isfallen from another's
mouth : our very lives are crowding out some other
lives. It may be men or animals or small microbes,
but some one we have to crowd out. That being the
case, it naturally follows that perfection can never be
attained by work. \We may work through all eternity,
but there will be no way out of this maze: you may
wark on and on and on but there will be no end.

1t clearly follows from what we have said that getting
leave to work cannot be the highest we can gef. We
are bound to be incessantly active and every act which
we do, however good it miy appear to us, is necessarily
the combined result of ignorance and compulsion and
besides, is a mixture of good and evil. We work not
as masters but as si.ives, not wisely but in ignorance and
our work cau never be absolutely good. The Gitd says,
¢« Every work bath blame as every flame is wWeapped in
smoke.” Such being the nature of action, can ghat be
our ideal ¥ Certainly not, unless ignorance, slavery and
evil could satisfy our wants. Deification of action then
practically means worshipping our fetters or, ta use the
words of the writer above quoted, * glorying in our shame.
Action or restlessnsss is not theideal.  Our deepesl and
the most persistent impulses all point just the other way
and they deserve Lo be respected. They are really the
voice of the Deity within us, and it is through them and
not against them that we can possibly work out our
salvation, and they all unmistakably point towards rest
or rupose, towards knowledge, towards freedom and
towards truth. Happiness, truth, freedom, goddness, these
are the ideals or rather, the ideal for, they are really but
different aspects of the same ideal. There isnot a single
moment in our lives or for that matler, in the life of any
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sentient being, in which the struggle to reich the ideal,
the groping though in the dark after freedom, truth,
and happiness is really absent. Even things which we
are wont to call inanimate struggle for them. Indeed all
change, all restlessness, all activity is for repose and free-
dom. Like all the rest of the universe, wealso work then,
not for the sake of work but for the sake of rest. There
is only one man who works for work’s suke and that

i the gndns (wise man) for whom nothing more has to-

e gained, and who even working does not really work
(GitA 11, 29), but for us who are always consciously
or subconsciously seeking happiness and rest, action is
the means and actionlessness the end. So the Gita says
By works the votiry doth rise to saing,
And saintship is ceasing from all works.
\We work in order that we may be {reed from work.
The highest then is not to get leave to work, but to get
leave from work.

The only possible way to escape the necessity to work,
to transcend nature which has enslavedus is to clear up
our ignorance which is the mother of all our misery,
‘‘The natural! cows are not cows', says the Nirada pari-
vrajika Upanishad, ‘but they are the real cows who think
that they are different from the Brahman. \Vise
men escape death by knowing the Brahman. There is no
other road to salvation,’ *If in this world', says the Kena
Upanishad. ‘a person knows the Self, then the true end
(of all human aspiration) is gained ; and great is the loss
of himm who does not thus know.’ (1T 35.) That ignorance
is the cause of our shavery and knowledge of our real
nature alone can frec us from it 1s very well put in the
following Bruti. * Those who believe in duality are
not masters of their own selves and go to perishable
regions, while he who realises the reverse becomes
his own king.' '] am immovaable ; | never become old.
I am immortal. | am without the distinctions of mine
and another’'s. Wisdom is the essence of my nature., I
am verily the ocean of the blisx of Moksba ((reedom)’
says the sage, in the Atmabodha Upanishad. Moksha
1s defined as freedom from the bondage of attachment
whicharises theoughignorance (Sarvasfropanishad). To
the sage who * hreaks the bond of ignorance by know-
ing the supreme immortal Brahman dwelling in the

heart’ (Mund. Upa. II, I, 10) the necessity for doing

IKarma ceases, ‘for he is his own king” and has transcend-

ed nature. He is free, he ix blissfut, he enjoys supreme

rext and he is himself the Truth, for Trath means * the
Absolute and the only Lxistence (the Brahman) of
which the Vedas speak.' (Sar. Upa.) 1n him all the
ideals meet. * [{e is 1he adorable one,” say the Upani-
shads. * All beings pray to him who kanows the Brahman.’
To such a man, there is nothing more to he done. ¢ The
man who rejoices in his Self, is satisfied and happy in his
>elf, has no more Karma to perform. To him no henefit
could arise by doing Karma hers, nor does any loss
accrue by not«doing ; and there is notin all things which

have been created, any object on which he has to depend
(Gita 111, 17, 18). *My ignorance has fled,’ says the
sage, ‘I cannot say where. My littie self which was
doing Karma is dead and [ have nothing more to do as
a necessity’ (Atma. Upa.) *To the Yogin, who is glad-
dened with the nectar of wisdom, and whose dutics have
all been performed, there is nothing to be done. If there
be' it is added, *heis not a real knower. *Let men
sorry or ignorant,” says the Tripti Dipa, *‘make them-
sefves busy from desire of a son and the like; but I do
not; for I have nothing to wish for, being full of joy.

Let them who wish to go to other worlds perform
Karma:; but how should [, who am all the worlds in

myself perform Karma, what am | to perform and for
what purpose?. . ...... 1 shall, though my deed is done,

live for the good of the world in the path prescribed in
the Sdstras.’

To transcend nature, to destroy ignoranceand °* attain
perfect surcease of work' and be, what in truth we un-
consciously are, the true. the ommiscient, the infinite
and the blissful Brahman, ‘ beyond the gaining where-
of as Bankara says °‘there remains nothing to be
gained, beyond the bliss whereof there remains no
possibility of bliss, beyond the sight whereof there
remaing nothing to be seen, beyond becoming
which, there remains nothing to be become, beyond
knowing which there remains nothing to be known’, and
which has been described as ¢ the highest end, the best
riches, the supremest world, the greatest joy’—this is the
ideal. To check the ignorant wanderings of the rest.
less mindand know that changeless illimitdble Pragnana

is our real nature and rhus escape Karma, in a word
to do.nothing is the best thing to do.

[t is not, however, for 2 moment asserted that action
is useless and that great souls, who ia the past have
shed their life-blood in the cause of righteousness and
justice, or for their country’s sake, did a foolish thing.
Action has its place and a very necessary one in our
growth, As the Gitd says By works the votary doth
rise to saint.’ One beautiful contrivance in the Govern-
ment of the Universe is that our very fetters help us, in
course of time, in obtaining our freedom and thus, it is
given to us so to work that we will have to work no
longer as hondsmen. Freedom from work or saintship
is the end which, whether we will or no, ann.l consci.

ously or unconsciously, we are struggling to attain every
monment of our lives.

[t necd not be feared, however, that to become a sant
is to became dend to the world. How sages serve the

world and how work leads to saintship are subjects
which we shall consider an a future occasion.

e ot

' Growth s better than pormanence; and permanent growtl
18 better thau all’

*ldeas are the great winrriors of the world,
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OR
THE GREAT RENUNCIATION,

(Continued from page THD.

Thenceforth his vuc aim was to timl aat tho remedy, if
remedy there by, for the woes ot tho world.  'Tho rubies
and diamonds of tho palace, the music of the Vina, the
dapnce of woruen, all lost their cluurm for him, aud umng
a time did Yasodhara cateh himm weeping with no selfis
grief. She observed with auxiety the rapid chavge that
was coming ovor her lord, and tried all her womanly arts
to beguile bim from bis mclancholy. The prince in 1 tura
comforted her with kind words aud sweet expressions of
love which, however, only served to reveal the depths of
the gref within,

Siddhirta wept because the world was full of woe, and
Yasodhara wept becanse her lord wept; und oue nigiit, a
moou-light night it was, while she was sleeping aweetly
pillowed on the royal bosom of her lord, she saddenly cii.
ed out with fear and turning round and kissing her lord
three times nwoke him, saying, ** Awaken lord, awsken
and assure ¢ that thou art here with me and thou wilt
not leave me.” Siddhirta woke up sarprised and asked her,
“ What is it with thee, O my life. Why dost thou weep
thus ? why shouldst thou fearwhen | am by thy side ? what
frightens thea?’’' Speaking thus, he gently threw his arms
round her and wiping ber tears with his garmeut tried to
compose her, but the more he songht to soothe her, the
greater grew her grief and she burst out iu tears saying,
) lnrg. take off thy bands. Be not so kind and loving,
if thou art goivg to be crucl’, and thensuddenly raising
her face bathed in tears whick seemed to lend a new
beauly toit, added, * Wilt thou really leaveine, thy own poor
Yasodhara ? only say, O my love, that thou wilt not.,” The
prioce asked her the canse of such suidden suspicion and
she replied, ** Something is telhing me theso last so many
days that thou art thinkiny of leaving me and to contirm
my fear I dreamt now-—uh, what a dreara!'—that a white
bull came wildly conrsing through the city and a cry arose
from Indra’s temple. “1f yc stay bim net, tho ﬁlnr}' of the
city goeth forth.'’ But noue. coukl stay him and I
wept aloud and lockivg wny arms aboat him, bude the guto
be fmrrﬂd but hou shook me off, trarupled the warder down
and passed away. Theu the fuour Regents of the earth
lighting from heaven swiftly swept unto onr city ; at once
the golden flag of Indra on the gate fluttered and fell, and
in its place thiere rose amidst showers of flowers from above
a oew bauner all the folds of which contained bappy wness-
age for all mankind. Then aroso a fearful cry °the
time is nigh, the time is migh’ 1 heard that dreadful cry
avd looking for thee, found only u unpressed pillow and an
empty robe aud not thee, wy lde, my love, wy Lkiug, my
world ; at onve my belt of pearls on my waist chuvged to
a stingivg suake, my ankle rings and golden Langles oli
fcll off, the jusmiues in my hair withered to dost, aud this
our bridal couch sank to the gronud and something rent
asunder the crimson pardah.  Then far away [ heard the
white bull low and far away the embroidered banuver Hap,
and once a«:in the cry * the time is come !’ But'with that
cry which still shakes my spirit, | woke, O my love, what
may snch visions mean, but that I die, or worse than any
death, that thou shoukllsi forsuke meo awl 1his innocent
little child by my side ?”

Siddhiria fully understood the meaning of those dreamas
and realised within bhimself that the hour wus come for
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by glovious  self-xaeritice, that he was summoned by tho
power nhove to take np the canse of suffering humanity.
With u look 1all of compuszion und *soft like the lnst soft
smile of sunset,” e embrneed his weeping wife aud snid,
‘Comfort thee, my dear, what need for fear when I love
thee morve than 1 love myself. Be sure wmy Jove, thut come
whbat may, mny love to thes will never chouge. Fora
Jong timo pust my heart is burning with pussionate lovo
for all that fives, and often st thou enoghi. wo muosing
how to suvo wan from tho thraldoya of miscry. Life is
at best a long drmwu  agony, ouly its pains abide,
ita pleasures are as birds which light and Hly ; men live
and die and whirl upou the wheel avd bug aud kiss its
spokes of agony, ity tier of tears, its nave of nothingness,
I bave been yearning 1o know if this were the oternal lot
of man, if there in no escapo frowm this merciless round of
misery, andif [ grieve for griefs which are not mine aud
burn with love for souls vnknowwv, how moch fhould I
not love those that share wmy griefs and joys and moat
of nll thou my dearcst, gentlest, best Yasodhura ¥ There-
foretakecomfort mydear, and whatever iappens, remamber
that 1 love thee and will always love thee well, and if
sorrow fallg, forget not that there may be s way to peace
on earth through out woes, and as & proof of my unfailing
lovn to thee. take this my kiss.’ ]

Thus comforied, the princess went to bed, her face still
wet with tears, und locking up her lover in her arms as if
she feared that he wight forsake her or be taken AWAY.
Hardly had she slept when she sighed as if the former
vision had passed again, ¢ tho timne, the time is come.’

* Whereat Siddhirta torned,

And, lo! the moon shone by the Crab! the starg
In that same silver order loug foretold

Stood ranged to say, * This is the night !—Choose thou

The way of greatness or theo way of good :

T'o reign u king of kings, ur wander lone,

Crowuless nnd howcless, that tho world be helped™
—alternatives in choosing between which surely oiost of
us would at least have hesitnted.  Fur differeat, however,
wits the action of the prinece. No rsooncr did he hoar the
words ‘ the time, the 1ime ix come,’ than he replicd within
himself, *1 come, I come. 7The pictnre of countless
millions of souls struggiing for escape ou tho vast prison-
like earth stood before his eyes in all its awful vividness
and castiug, a farewell Jonk upon his weeping Yasodhara
and gently freeing himself frou her lovely embrace, ho
rose up and said within himself ‘ Dear sleeper, thy face
15 still wet with tears. But the tears of the uumgarless
strugghug sonls shiieking for help weigh heavier in
tihe balance. When thoa wakest, woep not at the unpress-
ed pillow and the vacant bed, but comfort thysclf that
thy iover thungh far away from thy fond embraco still
loves thee with passionato but unselfish love, and pray
that what comfort ho might be sublo to wring from the
vast woknown for the sake of suffering bamanity might
be thive also along with others, nuy more thine than
others’. Thy child muy not inherit thrones and rulo
over kingdoms, yet, a niorv glorions inberitance may be
his 1f the powers ro will. * Farewel) my love, farewell
my child, farewell my sweet Yasodhars;’ and saying thns
ho gently kissed her sleeping faco for the last time and
closing his eyes as if for fear of beivg wooed fiom his
inission, stepped towards the door bat thrice he opencd
them and came back. At last balf agshamed of himself
and conjuring op with all the power of bis ilmagination
the vision of suffering svnls, he tnde & fonrth and final
farewcll to tho tnnocent Yusodhara avd shut noiseleasly

belind l:i}n the douy of the apartment in which she
unsuspectingly lay sleeping.
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Great Siddhiirta, resolate Siddhirta all glory to thee ! —
This poor earth of onrs, sorely necded help and help was
never more generonxly given than when . Lhou crossed the
threshold of thy sceret chamber where - skill had spent
all lovely phantasies to Inll the mind.’ Few have felt
with thee the blow given on the neighbour’s cheek as
if given on their own and very few indeed have made
such bold salies into the domain of {ruth and ronght
from there snch lasting Lreasures as thon and 10 few,
indeed, to none else within history’s ken was it given
to renonoce a royal couch, a vast kingdom and the
loveliest. of wives and that when she was o state
which wouald have softened the stoniest of hearts. T'hy
Lenart was the tenderest that beat. thy bife the largest ever
lived, for it was Lived for all the world,  In thee, there
was not Lhe least tinge of the lowey setf, thon wert thyaclf
the spirit of the universe, its all pervading life and no ex.
travacant honor docs the [hindas pay thee when nepeek.
ons thee among the acatiivs of hix God or the nddhist
when he worships thee as (iad hims:if. The other im-
mortals of the world all scem to sink by thy side and
amoug the pillars that have risen to henven from age to
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Sna'na Doga.
(CLass LecrCres DELIVERED 1N AMER1CA)
iy
NSwa'dl VIVERA'NANDA,
No, I, SADHANAS OR PREPARATION,
(Couclidded)},

Now begiusx the imguiry, why is this discipline no
necessary > Becauso religion is not to be understood
through the ears, or through the eyes, uor yet throngh
tue brain. No scriptures can make us religious,
we may study all the books that arve in the world, yet we
shall not nnderstand a word of religion or of God. We
may talk all oar lives and yet shall not be better for it; we
may bo the most inteltectunl people the worli ever sawe,and
yet we shatl not eome to God atall. On the other hand
huve von uot suen what diabolical men have been pro-
duced out of Lthe wust intellectnal trainiug? 1t 18 one of
the evils of your western civilisation that you avc affer
intellectual education alone. aud there is nosafeguard with
it. Here is oue mistanke made; yon give the adueat.on,

age from our sad earth, few have risen higher than that
which hears thy name. Numberlesx are the bravo sonls
that dared to senff at the (Circean spell of the world and
kicked away the pleasnres that mightl have been theirs,
But not even among the foremost of them, 1the Christs
and Nankarns of the world was any whose renunciation
wis ax glorions as that which is  deservadly styled the
Manhabhinishkraomman, e Cread Bewveneindion, o this conn.
trry and elsewhere, numbetless sonls have knocked ngninst
the prison walls of the world, bnt few have sounght the
cure for the illa of life, porely for the sake of otherx.
Baddha was as happy as worhlly civenmstances could
make him ; for himself he had no special canre of grief
and never was that well-knowu saying of the Fnalish
poet,

bat you take no care of the heart. 1t only makes men
ten times more selfish, aud that will be yoor destraction.
1t is intellect every time. When there 13 conflict between
the heart and the braio, let the heart be followed, because
intellect hias only one state, veason, and within that in-
tellect works, and cannot get beyoud ik Intellect ix
most wonderfnl and surong.  The bieart ia a lower plane
it wenerally makes mistaies but it is soft and gentle. [t
is the Lieact alone which takes one to the highest plane.
which intellect can never reach ; it goes beyond intellect,
reaclhies to what i called inspiration. Intellect can never
become inspired, «mly the Leart wheu itis enlightened.
Never do yon see a duvied up old intellectnal man beoome
an inspired man. It is every time the heprt that spesks
in the man of love, the soft man; it dissovers a greater
instrnment than intellect can give you, the instrnment of
inspiration. Just as the intellect is the instroment of
knowledge, ro iz the heart the instrument of inspiralion.
In & lower stete it is a much weaker insirument than
intellect. An ignorant maun koows nothipg, but he ifa
little emotional by nature; compare with him a great
rofessor, what wonderful power the latter possesses!
nt the professor is bound by his intellect and he can be
a devil and an iptellectual mau at the same time; bat
the man of the beart can never be a davil ; no man with
emotion was ever a devil. Properly cultivated the heart
can be changed aud will o Leyond intellect; it wil be
changed into inspiration aud mun will have to go beyoad
intellect in the end. Mon ol heart have attained to
* putter” and the * butter milk™ is left for these intellee-
tunl fools. The knowledge «f man, his powers of percep-
tion, of reasoning and intellect and heart, ail are bnsy
chirning this mitk of the world; out of long churping
comes butter wand this Lotter s tiod. The man of the
heart gets that, and the fools whowre chinrning all their
lives with only intellect, never reach trne understanding.
Thest nve all prepauntions for the heart, for that love,
for that intense sympathy appertaiving to the heart. [t
ia nat at all necessary to he vduented or learned to get to
God, A =nge once told e To commit suicide a peu-
knifcis sufficient, but to kil athers awornds aund guns and
hucklers nre necessary, so. if you want to tearh others,
knowluedee is necessary, hat for your own salvation, nat as
ALY Mo vou pure ¥ 1 you are pure you will rench Qod.
Hiessed are the pure in heart, lor they shall see God," 1€
vou mre not pare. and you knaw all the sciences in the

All are moen,
Coudemned alike to groan;
T'he tender for anoller's pain,
1'he nnfecling tor his own.

mote fally illnstrated than in the life of prince Siddharta.

To veturn to the stary, The Rubicon was crossed and
the beggnr prince was soon on the back of his trusted
steed which brought him bhefore bivth of dawn beyond his
father's domains. The princely sword and belt, the last
remnants of royalty were sent back to the King his father
with a prayer to

ververone.Forwet him till he eome

Ten times a Prince, with royal wisdony wor
Fromw lonely senrchings and the steife Jor iight
Where, if 1 cougner, lo!all carth s mine—
Mine by chief service ! —tell him—mine by love!
Since thero 18 bope for wan ouly m man,

And none hath songht for this as T will seck,
Who cast away my worhd to save my world,

The beggar's vellow robe nmi bowl were all that e now
owned —a grent renuociation indeed, hot oo greater nae
was soon to follow.

{" vl ;'Hufr'unt'-f.}

Farth is anisland posted roand wicle e
The way to Henven is throughy the seced tears:
e ix o storiay pussage, where is ol

The wreek of many o <hap bt sa man droaed,
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muiverse, that will not help vou at adl: you may be buried  Gad. What ix the prool of Qut ¥ Direct perception
iz all the books you read, but that will not help you. It pratyakshaza, just ns there is proof of this wall. 1 perceive
is the henrt that reaches the gonl follow the heart. At God has been perceived thnt way by thousands be-
pure heart sees beyond the intellecr o it goets inspired 5 1 fore, mnd will be purceived by nll who want to percuive
knows things that reason ¢ never know, and whenever  Hiw, It this pereeplion is no sense porception at all} it
there ia contlict Detween the pure bewrt und the mtelleet s soperasensuous, super-conscious, and all this traiving is
slwuys side with the purce beart, even if you think what  ueoled o take us off fiom the senses. This body,us it were,
your henrt ix doing is unreaxonable.  easoning will come Ly meunxn of wll sorts of pust work and bondnges is being
lateron.  Even though it may be every imstant desirmg to  deagired downwards; these preparations asd yority  will
do good to the poor, and your brain may tell you thatats  make it pure and light. Buonduges will fall off by thems
sot politic to help these poor men, yet follow your heart,  selves. aud we will he huoyed np beyund this plane of
and you will find that you make lesx error than by follow+  sense perception to which we are tied down, and then we
g yeur intellect.  The pure henrt as ihe best mivvor for  wilt see, and bear. aud fedl things which wen o three
the reflection of truth, su all thesedisviplines wee purifying  ordinury state wvither feel, nor sce, nor hewr. Then we
the beart, and ux svon as it is pure all traths ﬂnsL npon it will speak the languosge, as i wete, of nadmen, pad
in 3 minste; all truth in the universe willbe therein e world will not understand  us, because they do
your heuit if you are sulliciently purc.) by not know anything but the sensea.  Tlis religion is
These great truths nboat these utoms, and the finer ele-  cutively tanscendental.  Byvery being that is in the
ments, and the fine perceptions of men, have been discovered  universe has the poteutiality of transcending the
xges azo by men who never saw & telescope, or a microscepe.  senses, even the little worm will ove day trauscend the
prala%oratury. How did they know ali these things ? It  =enxca and reach unto God. No life will be a failmre;
was throngh the heart; they porified the heart. Itis thercis wo such thing ns fuilure in the universe. A
1i to ns to do the same to-day ; it is the cultore of the hundred times man will hurt his Suot, a thoosand times
beart, veally. that will lessen the iniscery of the world and e .will tumble, bat in the eml he will realise that he
npt that of the inte)lect. i~ God. We kuow there i no progiess.in a struight line ;
Intellect has been culturcd ; result—bundreds of sciences  you thiow astes e into the air, mand if you eould stand
Lave been discovered, and theireffect has been thut the long enoogh, i will cowe back exactly to your hand.
fow bave made siaves of the many—that is all the good Every soul isin u cirvle. and will have to complute it,
tbut bas been done. Artificial wants have been created; and no soul can go so low but that there will come a timy
and every poor maun, wihether be has monoy or not, de-  wheu it will have to go npwards. 1t may start atraight
sirea to bave thiose wants sansfied, and when be cannot, dowr, bat it wast also have to take the upward curve, iu
he struggles, and dies in tbe struggle. This is the re. order to complcte the circuit. No ocue will bo lost. We
solt. Through the intellect is not the way to solve the ave all projeeted from one common circle which is God.
problem of misery, but through the heart. If aH this Ve are like little bits of stone projected from a common
vast amonnot of efort had been speat in making men centro; some go a littlc lower or higher, but vcach one will'
purer, gentler, more forbearing, this world would have bave to complete the cireuit, wud comwe back to the centre
a tbonsandfoid more bappiness than it has to-day.  from which it started. Tlhe bighest intelligence, and tbe
Alwuys cultivate the heart; through the hieart the lord  Jowest intelligence God ever projected, will como back to
speaks, and through the intellect you yoursclf speak. the Father of all lives. * From whom all beings anve
You remsember in the Old Testament where Moses was  projected. ln whom aH hive, and nnto whom they all
toid * Take off thy shces from off thy feet, for the place return ; that ix God.’
whereon thon treadest is holy yround.” We mustalways

approach the stody of religion with that reverc: t atti- T
tE e; he who comes with a pure heart and & revereot Dartha and ary.
sttitode, his heart will be opened: the doors will open

for bim and be will see thda truth. . 1

1£ von come with a ciude sort of intellect yon can have _ " +
8 lltt}i.a intellectual gymnastics, acd when I have time for the Delly —K"'ﬂ’-' '
enongh 1 will be very glund to give you 8 little exercise in his _lhu_ comxe of his 1mmbles, Jesus onee went into a
that Iinc. You can have intellectual theories bot nct  certun village where a woman nmuud_Mm'thn received
trath. Truth bas such a fuce that any one who sees that him into her house. And sbe hid a sister called Mary
tace becunivs convinced. The sun does not require any  who sat ab Jesug’ feet and hieandl his word.  Martba was
Wl‘ﬂl.l to show il‘a; the sun 15 EB"-E&UIEBHL If truth e vexced at lhl.!illg left ﬂ]uuu to wttend to tbg Huppﬂl;" while

uires thut evidence, who will cvideace that evidence? her sister without minding ler Liousehola duqes sut
1f something also is witness for truth, where s tho wite  listening to Jesas' prenching.  So she eame to lum aud
ness for that witness? We ast approach with rever- sud*® Lord, «dost thou not care thut my sister hath Euft L
ence aud with love, and our heart will stand np aud say to scrve alune ¥ bid lier therefore that she help me.” And
this is troth, and this is untroth. Jesns suswered snd said outo Ler ¢ Martba, Martha, thou

The field of religion is beyond ouvr seuses, beyond eveu vt c-m-:eful and tronbled abont many t!_nngs; but one tlung
onr consciousness. We cannot “sewse” God. Nobody almme is really newiful in under to live nnd Mury hath
has reen God with hir eyes or ever will ree; nobody bas  chosen that oot part. which shall not be taken away
God in his consciousness. I am not conscions of God, nor  frvm her.’ _ L
you, nor anybody. Where is God? Where in the fleld = Referving to this stury * Pilgrim’ writes, *The story of
of rehigion? It is bevond the senses, beyond QUNSCIOUA- Jln_rtlm ntscd :.’ilu;'y is # stading protest agamst our deifi-
ness. Couscionsness is only one of the muny planes fun  cation of action. . but the chnreles ealled after _the name
which we work, and you will have to trunscend the field of the wreat Tencher, aud whose rc-ln-au;ntatn'es h_m*a_
of uunsciousness, to go bl')'mld the denaes, appl‘uaﬂh become ux a rule ' mere eclives of the \:rurld g self.-ueekmg
peavet and nearer to your own owa centre, and  Jiave brea reduced to aceept the wu_:-ld s apolegetic thﬂpry
as you do that, you will approach neayer and nearer to that the teachings of Ubrist ure ivcapable of practical

* When there is uo food for the enr. n little may be given
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wpplication-— indeed, as the anthor of Newwdogic Do eagivn
puints-out, the prosent stnteof things i kv hus sbso-
lutely made then: so.

But thoagh the literal spplication of Christ's teaching
s become an impossibility in the West, there arve still
sjote an the cavblis surface achieve the fever of the modern
life has not yet reached, where the lust of wealth ad
luxury- ~the Gods or Denions whow the West waorships—
bave-no power.to quicken the palses inosany a et
houschadd, whose inmatex have at Jeast inherited from
Alieir unbler ancestors w jnster appreciation than i et
avith i the West.of the epliemeral clmeter ot Bite. ol
« wurshipping ruverence for those who e eapable of tre

wedisntion,

- enlpee— - - a2 sl

Thongbts on the Ibagavad Gita.

Tus

Wi have geen that Mr, Caldwell's argrmonent = ufter ol
a yrofane purody doc 1o want of propes anderstanding.
After unwarmttedly applying the teaching of Krishnn to
the affair of ordinney hife, the learned bishop proceads to
obeerve, * Here tt maxt he vemembered that Keshina does
nert Dase hik ex hortations to Avjunn wn the justiee of the war
in whieli he was engaged.  That wround migln have heen
tiken with propricty, nod Arjunn was pvident by persoded
of the justice of the Pandava ennse,  But Krvishua's nvga-
inents are not based on the * limited ideas’ of justice and
necessity. bot upon transeendental doetrines respecting the
immnortelity and impassability of the woul, which if they
proved his point, would equnally jrove the most unjust war
that ever was waged to beivnovent.’  Husly criticiam is the
hread aud clievse of some people and the bisbop secws
unfortunatelr to be one of them: and in his passion for
condemuing, he forgets that between Avjonn nud Krishua
there was and there could have heen no ¢question of the
justice of the war.  Arjunan had certmnly no seruples on
that point for the war was no swlden ovr nupremeditated
affair; and he did not axkk Kyichna abont it.  All that
llﬂ}]llﬂﬂ&d was that on seeing the wilderness of men arrmyed
hefore him in battle order, determined to full vietims  to
the demon of war before the cluse of thie duy, he was stirnek
all on & sudden with overwhelming pity and Krishoa told
him how o wise inan wonld behave under the cireimstances,

Naturaliy the advice of Krishitn appents 1o psat the tirst
xigght as strange as bold ; and it caunot appear otherwise,
xo long as we are not wise inceu—so Jong as the dea of v
heing bodies does not leave us.  To the sage from whose
standpoint alone does Krishna speak, all that is is Anman,
nud the iden of hix being eternal and inbnite s as natmend
te hing, as that of being movtal nad Ginite ix to as. The sagee
siply lnughs within hinself at the hokd which momanee
hax over as, blinded by whicl wi attribute denth to
that whichi enn never dio.  Uhpeideas of Llwand denth, how.
ever much we iy eherish them, sve anything but realand
it is purensonable that the saee shioubd wive them the 1m-
portance we nttribute to thens,  Dath is siiply o change
ul conditions, way, even less, n change of deoss ns Krishnn
puts t. Te Pumigana, (in Sei Blisgavadl, who faneies
bamself a wonin and weeps over her dend hashand 1o tho
Fovest, the sig: says, © Awake, thou great sl ramember
what thou art, Thon vt sexless, whois thy husband 7 Thow
ait the voly Reality @ then why dost thon weep ¥ Rempim.
L who thou art and wake up’ Sl is the mlviee of
Kyishun,  We are all dveannng and in tine lange sl con-
fusaing ditan we are in, we faney oneselves g, bating,
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fighting-and dying; thereare, however, a few Blessed sonls
liore and there whe have wuoke up from that dresin and
these are the wise men to whom Krishna refers; and to
them there is peither joy nor grief, neither birth nor
death. They being in an altogether different state of
existence, to eriticise them from ear staadpoint s, to say
the least, au act of perversity whicl those who ave anxions
to wake from the dream of life will never commit them.
sclves to. Drenming ns wo ape, it is a privilege to under-
stand that we are dreamivg, aud that there aye men who
have woke up from the dieam. It is w privilege cortainly
to grusp the idea that what s veal to ug cannot e renl
to them also.

Those who know sny that the real spirvit of the Vedintna
cun tever be grasped until Kyislum's adviee to Ar)noa
and the story of Juda Blsunta (see lecember issne)
are understovd in the proper light. Both teach the
kamme lesson-—that onr love beiug n vesult of yymorance
cannot be teal nnd therefore does not deserve to be
glovified. It may be nxeful 1o as; it may help as in
mowing, in deawiug out the Spirit within as, but after
n particalur stage we shall omselves see that it ix o
child of illusion, wot diffuent in s uatnre frowm nis-
taking a mother-o-peard for silver. We most love not
the illnsory und perislmble hodies. but the deathiless
Spivit within,  The sage alone 1eally doves, nll var lovo
iz selfishness ; we love becnuse o love is plonsing to ns,
and we love only those who are related to us, or wre usefnl
to ng. Arjonahad no scruples of couscience when he slew the
iunamerable bosts of Kilnkeyas and other Rdkshasas; his
heart never troubled him then, and now, when he soes his
kinsmen utraved before hini in bintle order, he is strnek
with pity and feels nuable to tight becwuse they wee his
kinsmen, This swrely is vot love: i1 is tvo mmrow and
gelfish to deserve the unme of love. The suge on the other
hand, loves all alike,in other words, loves becunse his natore
is love. And to kill a living being i~ impossible for him.
oxcept when dnty compels, and even when he so kills. he
will never forget thut really there is neither slayer nov
the slnin. This is the drift of Krishna's advice.

So fur about Mr. Caldwell's eriticism. Now we shalf
proceed o consider u question which we ounrselves have
raised, namely. whether Krishna's teaching ig consistent
with the doctrine of non-resistance which has been aai-
formly Inid down in the scriptures of all countries. bat
whose real ieaning has not been nanderstood by its best
advocates. and indeed, cannot bu understood excopt in the
light of the Vediintn. We shall see that Krishna's advice
to Arjona instead of being opposed as at first sight it
appears to be, to that great doctrine: is in fact the covrect
interpretation of it —au point which.if established, will show
that, whoever may be the prophet that proclaims a trath,
ono has ta tuen to the Valdanta forr the corvect intecpreta-
tion of that truth. Judewd. the Ved&nta philosophy ik
anivemal in ite mature and alfords die key to the seriptarex
of nll conntvies alike, and, if they refuse to accept its aid
they must go tv the wall »aine day o vther,

Bot a fow vems back, thee ocomrred neircumstance
which clearly shows thiat Chuist enu never be naderstood
except with the belp of the Vedinta, Count Tolstol, one
of tho sincorest Followers of Christ in these days. wote &
book ealled * What I believe' which nttimeted an immense
gmount of attention batlr i Burope and Awerici, nud
the elief theme of which was the precept Resist not
Bvil.'  And he put the following guestions in eonnection
with that tenching = = Did t'hvist veally demand  from
His diseiples that they shonld enrey out what Lo taught
them. in the Sermon on the Mount ¢ And cun a Christian
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thew. or enn he not, als o l*l"lll;lillifl_'_f a Cheistion, o Lo
law or make any use of the Low or seck Tis own piotectio
i!l the bow 7 Xsd con the Chiistizon, or can e uot, take
purt i the achnmisteation of government, wsanw rnm]ml-
siann awsinst s werchhone- 7 Mol the most L poetant
gquestion hangioe over thy leemds ob bl of as i these ey s
f Ilili\'l'l"‘:ll IIIE“I:H*_&' TR T R IR B (1T l'|ll‘i'-li:lll vl iy
not, reminining o Clovstios, seminst Clhirst’s dieeet peoln-
bitions,  pranise Fotore  actions  divestdy
lll‘llthl'lI £ lli.-- Iu:u*hin:’ - ;\:Hl AR ht', h_\' I'.l.]n'ill;_f hix :-Il:ll't'
of serviee i the army peepaee hoself tonaeder wen and
eyel :u'tlm”}' b theur 2' Phosye were e I.IIII.'H‘I s
put and acemding to the Conut’'s awn conviction, Christ's
compmandment. - Reast oot By s soeosmpatible wath
govermment of anv Kind, fewishation conrts of jnstice. war.
and deed, evervrhioe withont whiell society in these doays
18 i“lihl.‘i,"i”]lt‘. e coartendds, for o hiterad annd t]uu'un;,{h-
;::uing :illplir;ltiuu of e Sevinop on the Mownt at thV Ccast.
and boelieves, that the wmnent ot s dose throurhont the
wolthl. lht*'l'{iu_;:lhnu ol Giod wounht come.

olnalienee

This pasition natuedly provokel a gl deal of discos.
ston. Sue vrities said tio by following Cheist's conmamand -
ment. the whole world wnnd adl ood men would come to ruin;
some that force ny be nsedl forr defendiag others thongsi
not for selfish purposis 5 pasition obviensly not warmnt-
ed by the precept which adinits nf no exceptions. A few
othiers rveogmised  thie conpmandtuuent, xnd thouneht it wias
nearly cancellatby some ortherieachiges tn the Bible. Otlueres,
likl l’;ll‘l':u‘. ullh't‘nl mito the dhisirdasion— It u‘\':hlml 1'il-il(inls.:
a dnect replv. Some plady <aid that the doctrine of non-
resistaiee waus i innnoral locteine. Accorthng to gthers.
*the t:';u-llin;: o The Nerinon on the Mount s a stene of
very proetiy impuucticable deeams, do charmant dactear ns
Renan RY'<, it unl‘\' for e :-aim[:le and half RAavapre M-
habitants of tialilee wheo ived 1500 venm oo and for the

balf suvigre Russinn pescants—--Sutaey wml Howdiney —
and the Hassian mystie Tolstoi, bat not at all eonsixteut
with o bigh dewrec of FEumopean enlture.” * Chirist's teach-
gz s oo ase <ud Doerersoll, C beeause 11 i< ineomsistent
with nur mdustrml aee

This 1s how Clipast nuderstoond in the Wear
his teachings are either inomesd, or useless, o ivalidated
IJ)‘ tho=e of otlers or mecasistent with the |1 vess of the
wo-t Tt nntst, hovever, be achottted  that there v some
selac o this nhonost ananimous disapproval of the doetring
of non-resistunce ux presentidd by Count Tolstur,  There i
something 10 ux which keeps telling that the commarl-
ment 18 in tself a gmad and wortly nleal, bat at the same
time, 1t is obvionsly impossible that o whole soctety coulid
ever follow it withont art onee getting wiped out of existence
altowether.  The Met ix the commandwment of Jesus is an
individual ideal soad tot wennt for the society at I
Iidewd. students of the Valianta wonhl veadily  see tlow
[’lll‘ :Ilill”l'lllilﬂl aof the |hu'tl'il|u io the hife ﬂf n St}l.'il:l-}‘ IH
not merely havmfal bur altogether ampossible. for every
soviety is composel of men who are at different stages of
spivit-progress, wath imhuitely ditferent pasws, aand infingt-
ly ditfevint futnres, No two men in the world are nlike,
for the Kovas of uo two dividuals can exactly be
similar, though all of ux bhave to progress on the same lines
of evolution.  There 1= such an infiunite variety of stages
in the vouwrse of our puuress, that at is impossible that all
in the world can xupultanecusly do a thing or attaju a
stite.  Foranstnnee, to become a sage may be the conman
ideal for nll men, but o whole nationvannot atiain to HILILE
ship at the same thue. This, however, does not take
awn:}' Fronyy the wdead st<elf: the uleal is true, and will be
true for all eterty, though o vation of xaees i3 an un-
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realisuble dhresn. o the sane WaY, non-resistanee i he
ided For all men alike, the el to whicls we have all of us
to sttaing, though o society ns o whole ca ndopt 3t as 11
praciical oy,

Clrist’s teaehhiages then, e ant I'L-:IH}‘ |1nugun_mx 0
progrress wod ko may be foltowsd more holdly than Lhey
et 1L hr. 'l']l:ll I]ll"}* wiel'e thuught illllllnl'ul nlul
i dnl, only shows that thewr proper applicution wud
nature were not well ondersstood.  The Vodiinta  nesime~
s et Ilu-_\' eanie 0l Ul st ulll_*,' »ETVLEe s itllﬂlll Fur Lhe
iluli\'iiluul_ lllull;_:'ll l’ln- \Vﬂrill:l‘n l}uﬂple o \\'hunl tllu dnr--
trane of Kormn s wot sotliciently  Fananidiaee, atill persist in
dresine of milenntames awml kingdoms of God on enrils
A the comboversy about  the doctrive of nov-vesistnn: .

wonuhd illl\'t' boen  nvoudead ]Illti 1t hﬂ‘l'ﬂ 1'u{q;gni3u||_
whitt l*l':l”_‘r 1N

thee wloeal tor the nlividual, It is o e
that even the clorgy dut non ay any  stress on the g
1|u|n- od t]u}r ph:t:L‘[JL lutt were rontent 1\'it|l re;;m'ding i'l i
cither ingpeacticidile o apposed  to other portions  of ul.-
Bible, Fhis vendly o a0 miclancholy state of affairs (o
shows how hitle Chvist is ilpllh-t-intml, \Wve Himdus, whe
chr understand  las teachings awd appreciate thets o
their real worth, would seem to be much better Cluistinus
thun those awho veganl the Sermon on the Monud us
st of pretty unposicticenble dreais; simd we cannot alio-
gether belp sympathising with Count Tolstoi when he sayvs.
“* Sthrange as il may seem, the clinteh is, as chuiches bave
abways heen and cannot but be, institititons not only alle.
imespavit to Chirist's teaching, but even diyectly antagou;-
o, Wath good  voasons Voltatre  exlls the clinreh
I'iw Dtne : with goot reason have sll, vr abuost all, so-
citlled xcets of Chiristinns recognised the ehuiek as e
searlet woman foretolld au the Apoculypze ; with goowd
renson is the listory of the chmeh the bistory of the
erentest cruelties und  hortors. ..., Thero is notonly
nothing 1 connmon between the elmrhes as such il
vhimstuoity . except the nume, but they represent two
principles fundamentally opposed and antagonistic to nue
another,  One represents prde. violence, self-assertion.®
staggnation and death s the other meekness, patience. .
mihity. progress anl hife.”  Duor object. however, is not 1)
condemn Claastiun chavches aml xo we request the 1o
b ke these extinets at what they way be worth,

e have now seen the aatare and application of 1h
Juctrine of nonavsistanes sind yow, let us proceed to en-
quire mito the mcunng of that great commandment. The
Veddntn mightly points it out to be u properideal for the
individaal and the same philosophy may be trusted 1
WIVE s ts corpeet menmng,

{'Tt b coutinmed. )

HAn 3dler and a Temple Trustec.

A certan sage was hving o the tewmple of M. L.
ovenpied o corner an the temiple anl used to by sty
there all day long aud il mdmight with closed eyes: b
woold never stir from the place excopt for :utlending 16y
the calls of natnre, Nothing could diuw him away from
hig cornor, not even the festivals of the tewmple, no tha
rrowds of men and women that were voming und voing.
The trusteg of the temple thinkiug that he was & sauge mr-
dered a ball of rire to be supplicd to kit from the temple
kitehen every day, wud tu the evenings hefe  gninge
home, wounld sevapnlously pay his respeets to him. .\ few
yvears after, this pious trastee died and was sueceeded by

bis son. New hroowms sweep clean 5 5o the new traste,
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who [ike most other young men thonght his futher a fool,
began to reform the temple acceording to his own wise
notions and one of the reforms was that the *idle feljow
in the corner,” as the soge was respoctinlly styled by the
lruslee, was deprived ol the ball of vice regulnrly supphied
to him for a number of years, The *ulle fellow.” however,
dicd not leave the corner on thatuceount, nor seemed to be
alfeeted by the reform wany other way except that he
went ont fora few minnles in the noea ta beee for ints bhreul.
This done, ke relurned to los eorner and closed his oves
ns ever, as if no new trustcee hnd been appointed. 1o the
voune man who was anxious that his reform shonld be
;ll‘lprfﬂ:—f:lt(‘(i. and the “idle fellow ' shonld be taneht to Le
mere bonsy, it seemed donhefal if the latler even kuew that
the temple supply had been stoppoed and thut he Liveid by
hegaing—Ilie seemed to take to the change xo coslly and
pever tronble himself about the cause for that changee.
This, to be sure, was not sufliciently hltering to the voung
man who was bowed to and honaved at every fnrn in the
temple as if e were a monareh ; and he was delevinined
o bring the ‘ 1dle fellow® to his xenzes,

With this ohject he weunt to him oue day and without the
lenst ceremony asked him why he was idling awny all his
precions life-time. The sage welcomed him kindlyand re-
questedt him to take his seat.  The trastee nccordimgly sat
down snd the sace nlso cat us motionless as evedr and spoke
not n word. Thuos five minutes passed.  The lrastee wot no
reply to lns question ner did thereseem any prospeet of his
gretting one. He naturally got tired of the interview which
was in truth the dullest he hiad Liad in his lifectime.  lle
was unable to sit cotuposed, a thousind things distracted
his attention; he grew restless and so rose up to depart.
Just ther, the sage lonked np anid requested him to sit for
n few minntes more and the youny man had to comply,
But he had already execedod the maximum amonut of
time he enuld sit in ih:l_t rhion and so srow exceed.
inely restless and npeasy,while to his nomense surpnize the
"ulie fellow ’ was as composcd and silent as ever. On his
making a second nttempt to vetroat, the sage eutreated him
arain to sit for afew minutes more; the young man ex-
claimed * Imposgible, I cannol sit°for one sceond more ; sit-
ting quiet 18 the most diflienlt thing T have known, T will
tto nnything rather than sit as you (ln ' and Bed away,
Afed the first thing he hid after Jo: ving the sare was to
ovder two balis of rice to be supplied to hine ovees day from
that time.nt the rate, as he put i1, of

‘Uhie ball to him that rans amd Jomps ol et
And two to him that sits botl days gial niehite

T'his funny lttle story iHustrates the dillicnlty of calm
and constapt meditation. As [tina said to Havurnan * One
cnit more easily eross all the oceans, *deink olf' all the nir,
and play with monntains as halls, than cantrol the wan-

cderinme mind.” Tn the same way Thiyaminavar says * Oune
iy with less difliculty control uotuad elepbant, hind the
meauths of bears and tigers, rilde on the back of a lion,
gl with the cobra, melt nuc alchemise all the live metals
undd live by it, ronm In the world unseen, comnuend the
pods, live in eteronl youth, enter other hodies, walk on
cwater, Iive an fire, and acqnire wonderfol howers, thun
odae the mind and he gnict”

A Ryieiese

“an one get out of vnything whaois not io it owe gt
hvinoans sense cul ob what weest and deink and breathe,

ot not beeunse fond and water and air have each life n
thtin @
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- - Hoaaun, Ox.
be Shandopanishad of the Pajur Peda.

THIC PLEACE CHANT.
Cw 0 May He protect a=* hotio; may Ile be hleased
with ns. May wo develap streoneth o ilhaanined muy  onr
studies be, M;IJ' thiere be no dispate,

‘]HI ‘ l‘-‘;l -

- Pewee, Peaee ¥ aeia, One

Om . O Mahadev ! Through o small fracti- n ot Thy
(boundless) grace. T am imvmortal o 1w Figuwiu qhana
(stt-wisdow, the Univoesal, oonscintist oss, vontibhiess and
pure) + D blizsful. What i<t Liicher than this !

Truth ehone not wx truth, because the mind wayx not
pure. By tho death of the simpur) jnind. Hari is all-
wisdom. Az mynatnre a0 ix adl-wisdom. Fam birthless.
What iz tiere higher thun rhis!

All nop-iunaic, non-real thines tjiuda) vanish like dieeam,
He who sees the veal and the von-veal, that immortal One
(Achyuta) is by nature all.wisdom.  He, verily he is the
Great God (Mahadev). He, verify he is the Great Hari.
He, verily he is the Light of all lights. He, verily he is
the Great Lord (Paramefwarni. He. verily he is the
Bralynan.  lamthat Brahniun. There i no donht (about
this).h T o,

\% il)’ the Jiva (the individaal fonl) e Xiva. \-*rtrily
Siva 18 the Jiva. That Jiva i< verdy none byt Nivea,
Wlhat when bonnd by the hask s padily, Lecomes rice
when f{reed from the husk. I the relf-sane way. the
Jiva bound by the effect of past actions is, when freed
from it. always Niva. The .liva is .Jiva ro long ns it is
fettered by desire. When freed fron desive, it is Siva.

Prostration to Siva who s of the uvature of Vishnuy,
and prostration to \ishun swho is of the nature of Sivn !
Verily Siva’s heart is Viclaon and Vidhan's heart is Siva,
n what wmeasave I see no difference hefween them both.
Just in the same wmeaxure wmay life and happinesa bo
granted unto me! No difterence ix there between Siva
and Vishnu.

Verily is the body suid to he the temple. The Jiva
within is surely the bright. ever blissfnl’ One.  After re-
moving the faded flower of ignorance, worship should be
done with the thonght » I am He thut Siva.”

To view all thing« nlike as Bealiman is gn.ing (wisdom).
The non.attachment of the mind to sensc-ohjects is dhydna
(contemplation). The control of the senses is Sawcha
{clteaning). The neetar of Bralimic hliss< should be drank,
This is Lhe real dvink (pinn).  The hady should Le kept
up by means of begoing. One should dwell alone in n
solitary place withont n second v e, rapt npin the contem-
plationi of the non-dualistic Reahmean, }Iis whole mind
ghould be absorbed in the secondlers Brabman.
an who behaves in this way attains salvation.

Prostration to Svimat Param Jfotis-—the QGreat Blissful
Laght! May bliss aud jnunortality be granted unto us !
O Narssimha' O God of Goula!? By Thy grnce do men
know the real nature of Hinbman who is of Viranchi
Nariyann Sankara Swariipn, who is beyond thought, un-

manifest, inlintte. {ree from s, wmd who e the
Sonl.

= oS rde ey

The wise

[Yivine

-

® The gavu aad the discipte, Tl Upnashuds are more ju the
nature of Nonennno, v, thar swhicl is haoard  -n thscourse nddress-
o h_’f tha teacher G e l]im‘i[-fw. ST Foenlar treatiscs oh ]uhi]g.
kaphy,  Tho knowledge ot the obegiity of the dive ard the Hrih-
coan I8 accaeding to Saokoc: cOled Upanishad liecause it cnoiplete-
Iv aumbilates the worla topether with s cause ignornuce {ahad
meand to destroy Tpa nen e, ard o coctainty ' An exposition of that
knowledge s also called Upnniabind. The wand also menns ¢ the
knowlodge of That wi il ever shines nenrest to us—the Atman. '
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The wise ulwava beho. he clernas state of Vishun as

aasily und freelv as the niived eye beliolds the vast ex-
pausg of heaven. The taashnmons avthe knewers ol the
Braluunan® whose eyes of acsdom e ever nwake, prase

t‘ll‘ "IUI iut:n i B A nf \';Hi;'.u
~widy Iv knowre

Thus communds the
13 the Uvanishud.,  Ooy '’

in 1livt-r_-.¢- \.\';1}'.‘ ;nhi HI:ILI‘ ]!

Viain rewarding abvatnon,
bar =at.

T

Elemcents of the Vcdanta.

CIFAVT IR V.
T

Before compelhng 1 {TL ulu;u-mlnnn atnl realescenung
world' betore ax to tauke ol its mask and unfold itself to
us, it iy he well to consuler i sowme detind the wature of
Pragnana with which we have to prove its identity. We
bave already scen that 1t is the real Self within us as
tlmtmgumhud from the false Nelf wir personality and that
its nature is Sat-Chit-Ananda.  We have alxo seen that it
s really changetess, being the Sdksld or witness to oar
_t:hung'lu*' moods nnd that Amukarva, (onr pPerson; ality ) will,
intellect amd Manns are not different froar 1t jp e~schice it
only in functions.

Lot us see what this mueine. AN eclange s necessanly
111 Njmee e and thue: cliangr 15 inconceivable unles: 1u space
gmd timne and whatever is chaugereless thevefore teansconds
space and tie, w other words, s anfimte and cternal.
Pragnina being changeless s therefore infinite soud eternal
besides, bemmg changeless, it ciumort he an effect, fur every
chhange is an effect due to ~ome cause. Phis Pragnana s o
renl Self and so we catled it the Ytman, We ave i reality
isbnite aad eternal @ and o rerneding onrselves as fingte

and mortal as therefore aoresalt of aguorance, ey or
CAridya as it is called. We shall exawsine it the wtave
of this Maya later on, bhut 1t s a fact that all of us ave reatly
intinite nnd eternal ;. we areadl Prggndne and Praginins
being chinngeless und thierefore indivisible, there 1s no real
finitenesz anywhere.. There can be no plurahity of inbmte
existences ; Pragfinua therefore exists alone without a
secom] and all appennces of finiteness are vecessarily
pnreat. ‘They are mere illusion.  The infinite Pruguana
appeurs as i 1w nltitude of tnite things hike a hl!lﬂ'lﬂhuh
uppemnw as oy i different u-“ul.n ol water—says the

]
ATMAN

Vedianta. It clearly follows therefore that our Manas,
intellect, witl and Ahankien nree ull iHusory maodifications
of the Atman and all that oxists, all these innumerable

worlds, these snns and st and moons are only apparently
different from the Intinite Pragnina—our own Atnian. S
says the Sruti, * V erily | extewd frowm below, I extend frou
above, 1 Exteml {rotu behind, I extend fmm hefore, |
exteml from the south. | extewxd from the nurth—of a
wruth P amall this. ., Venly the Soul extends from below,
the =oul extends from abave, the Sonl extends from
behind. the Soal extends from before, the Soul extends
from the south, the Soul extends from the north—of n

trath the Soulis all this.”  (Chdndogya L

‘pa., Y11, xxv).
The conclusion appears a very bold one to be sure; but

the logie of the nrgument isgorous and nresistible.  We
a1'e ﬂbhrred to admit a changeless factor within us as  the
necessary background for all our changing moods; and
that factor Ly the very fact of itg being changeleaq 18
jufinite, eternal and nnlivisible,  Our Manas, mntellect, will
and Ahaukarn are, we are bound to admit, not different
from it i essence but onlv an funetons : and these fane-

tiﬂh!-f. I!!E il'llll‘l‘ Nt utr Ji\‘ﬂ ]I{.‘I'fl‘n'niﬁ, h{.'{?'lﬂ'!.--'.t* 1} fnlh‘_*i:--.:
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trscll aoad the swourld o~ s

be heshiflerent Trom Pragendin
thragel ignormnee, I

senth there can be nothing vutside
rhe mtinne Pemending: oo corhl thare be anything mside
L for being chamadess s imbiviseble,. Phings may be
JitVerent, ~ivs tos Vedidnta, o hich by the way is unsor.
tres~eed s sy sis ot che cabdocts it eents of) i thire
1l ordy thocewasnas de e g RKemd hike s tree and a o,
ot of the siane Kid bt ~eparately existing like one mango
teee andsawther, o BFerent as ot and whole like & tree
andbusstem. Phe mtbnreontindivisible Ataarcannot admit
o anvthang ontside o ditterent fraw it i Kind, for in
that caxe 11 vanoot be indimie. e cowdd thiere be a simi-
Lo thane omispde i, for, then there will be two  infnities
which s hinposible, nov could there be any  part of it for
i isondivisable,  Therciore the Xtan exists alone with-
il s sevonsd, IRITE -'it:n:m I~ " u‘ilhuut distiuctiuuh',
(AMiosliikyn Upa. 7)) Theee is nonght beside the At
~av the Lpanishads vopestediy and it hetne mnhinite nnd
indivisible, all finiteness is mere nppearance.  *One thing
never becorwes many bt can appear as wany’ s au axion.
A thisis bornof Me, (/- the real Self) ull this exists
AMe and all this gets absor butt m Me... 1 wm all the wou-
derful world’ (J.\uwﬂ}}u. Upi.) *He is the Sel of all.
Hle s nll. There is nothing outside Him.  The change-
less Xtman is one without a second.  There is nothing so
tenlas He, He s Sut, He s Chit, He 1s Ananda 3 this
Atnmn is one withont duality” ¢ Navhsimba, Upa) *There
s 1o world nutside the Anmae. There s 1o bliss ontsulde
the Atman.  There 1= o veluge outside the Atman.  All
the worrld s (made of 3 thoe Mo, FPhere s llnl-llillg out -

side the Xtmpn unywlore  Thereis not a0 rush vutside
the Ayman.,  Therv is not ever lm--:k vtttside the Atmun

Al the world is in reality the Ytman’ (Theyo, hindu. Upa..
V'h., Siuce diversity in the unn-:uu nitist IIEL‘EHHIH'I}} be
anreal, the same Upanishad sulds 2B there be anytinne
nnlwidv Me, 1t s sovely anrexl Like o mirige. The warkd
may be saud to exist oo oone could he fr t"htunmi hy tine
words of theson of u leuren woman,  The world niny b
said to exist if ap elephunt conld be killed by the horns
of & hare. FPhe world mmay be saul to exist if mm'n thirs
coulld be quenched Ly drnking of o mirage.” *Thou art «ll.
T'hou art ull, Thou art all.. . There 1s nought outside Thee.

It Lias been estabhished that all that 15 scen is unreal’
(Maba, Nars, Upa 1).

The nniverse then has no read existence apart from the
Ntan nd adl differences  are necessanly mere "appeinn-
anees. This ix o logival conelasion whiclt we are bound 10
aceept, thongh ita te ath van be found outonly by Sealf-real-
<ation—by realising that we (e infinite wand oternal. We
shall deal with this snbject more fally later on, when wo
exanrine the unduve of the aniverse itself ; wesame neross
thiis poiat 1 our bugaey mt-c the natare of P ':lgndlm.

We have said that the nature of the Atman iz Sat- Chit-
NMuanda, Existence absolute,  Kanowledge absolute ined
Bliss absolute, 1t eannot but be these, for unless it b
ahsolute existence. its ndinite nature 18 ympossible. 1t
knowledge, forits very nature is Pragnéna (intelligeuce. o
conscilousness) ; und nbsolute. because there is nothing
vatside 1t and we hnve seen it is Bhlixs itself. Sat.
Chit and Xnanda, however, wre not quahtics of the Atman
they are its natine (Swariipn).  They are merely differ
ent agpects of the Atmun mid whatever 1s Sntis necessariy
Chit and Ananda and vice ver=a. If they wene qualities, they
might exist separately at least in iden from the Atman,
but the Atman cas be potinng vuless it be Existence.
Pragnfina and Bliss;it is impossible to ﬁepﬂmtﬂ then
even imoiden from it, These therefore ave not attrbutes
bhat diferent nanesos it wereoat the same thing accord.
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ing to the aspeets from whiele it 1~ viewaed, like the adnes
Buddha, Siddharta and Gaucova whiel: denote, i
the smme pevson. It ix Dupos-ible to predieapte any queili.
ties of Hliﬁ ahsolute I':-Riﬁh‘llt'i'-I":II{HE'1p{lg_:‘l.'-lﬂiﬁﬁ Fenpe t]u-_\‘
would limit.  the ilhmitable and imply - duadiey o sl
that we could say of it could only he duiTerent nies o 1t
due to the dilferent aspects frony whicl we el it as for
‘natance, MAucient. Twmmoveable Sell.eventive, Unbopn,
"uknowable. Pave, Dodiless, Tpoaortal and <o on

From what we have hithefo saidl the Bedooen o Gaod
eantnt De dilfevent [rom the Xt The Soul of  the
[Fniverse must be tdentical with the real Soul within us;
athierwise there wonld D two inftuities.  Dint ot us proceed
o disenss the nature of the hadiman separately.

farma Moga.

(A syxarstz oF Swamt Sa'aoa' vasna's Lecrees =)

Karmn Yoz means the method of obtaining union with
the Suprence or freedom, by wenns ol work, The Vedinta
in its practical application is divided into fonr methods,
or Yogas. The end and nim of all four isthe same, but
Vedantists say that all men canunot attsin this end by
the same method. Some meu have mystic tendencies ;
they must veatise God by weans of inner searching, by
examining into the nature of the mind in all ity workings.
Others ave of emotional tendeucies, and must adopt devo-
tional methods ; they must coucretiso their idoals in a
Persoual God. Others are philosophers pure and simple;
to.them the idea of dependence upon a  Being outside of
themsetves does not appenl, and reason and sheer force of
will nlone ean help tf:em. Lastly, therg arc men who re-
quire nctivity in order to make proguess, aud for thent is
the science of Karma Yoga.

Karinn Yoga is mainly based on the law of Karma, the
word here uenning the effect of work, rather than the
work itself, Tt saya that a man’s charncter and tendencics
arc determined: by lds past actions.  If bis deeds have
been good, 80 will iz character and his desifea be. If
they bave been evil. cvil will be his tendenciea. To remove
the cifect of past misdeeds, good decds are the only
remedy, and Karma Yoga shows how to purify oar work
to this end. It divides work juto work with, and work
without motive. Work with motive, ngain, it divides
into work done for name, fame, material benelit, or veward
in another world. The Vedintn tells nx that we are
what ve havo made ourselves, and if we work with any
one of these motives wo shall be bound by that meo-
tive, boumdl by the Iluws of cause and offect,  Free-
dom is the end and aim of religion—freedim  fiowm
the dualities, Trom happiness which eutails vorvesponding
unhappiness, for exumple-—and thevefore. to be pid of
the effect (which is bonduge) we must fest rewnave the
cuuse.  As feqpe as there is motive in vork, that work
is soltinh, and will keep us du bondage. We most pe-
menither what selfishivess mestos, It s often aregod agianst
this philesophy that it is esseutinlly seltish in its- teach-
ings, in that it tenches the pursait of its methods with the
object alwnys hefure us of freedom for the Soull Tt ix
trae that the Vedant says theed s but one soul, but we
must never luse sight of one most twportaun Tactor: Thix
eqgo 12 nof that Sonl,  ‘Therefove, in releasing the Saul Lo
hondaire, we nre to alt mtents il purposes  workime (o
nnother.  Woe are warking o the destroetivm of the
eeo, in order thal the reglity, (the Soul) which we do not
a1l present know, may be Dreed brom the prison honse of
the ego.
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In order that work wmav he anselfizsh it g absclntely
-~ - . i - -
essentml that we sliall 1. gusttacked. While we arve

warkinge for wnother. Dusiaae we Tove foclivgs of paaetie

cular I'Ep.'tt!*d for that other, e 15 wotive in our work,
We must fill onrsefves with the iceling that we are one
Witll I-IIL' \\'llﬂll}' lluit'[‘r:-:p: lhn:n'- whu beli--\‘uz iu Guli Hhﬂuld
see God in everythinyg; and if we ean gt this idea it will
be impassible that we breonoe attached in onr work; an
ofher worcs, our work will Lo mativelesa, and thiercelfove
ot limited by cinse and vfect. Work as masters and
not as servantx. Care non for the vesnlts, for that.alse 18 a
motive. ' - |

But to attain this ent we ouest understand elescly that
the lower kinds of werk are rvot to be despised. The
majority of na are unable to work withont moetive and
Knrmu Yﬁgﬂ t.le:u'hpﬁ us ta make _t.!‘.iﬂ nmtire the hig]li‘.'st
our ideal will allow u»s, to wurk for others . .cer than
for ouvsclvek, nud constantly tuincrense the cirele of those
for whom we work uuntil it attains the sape goal in
embracing ull and -evervthing. Duaty is ‘wot to be
despised ; we mnst, indeed. work and by means of duty,
but over rccogmising that duty is not the end, and
recoguising also—which is of great importauce—tbat duty
varigs according to nationality and creed. The highest
point of duty is reached when we recognire the truth and
joatice of the customs of those around us, among whemn we
are placed, and suit ourselves to the customsa of those
aronnd us, rather than try to make their cusioms subser-
vient to onr owu preconceived notions of whnt customns
and habits should be.—As the Swimi Vivekdnanna once
said, ‘ we should atways try to ree the duty of  others
through their own cyes, never want to judge the enstoms
of other races or other peoples . by our own standard.”
The only way to do duty is to [nlfil that whigh conies tn
hand. The nature of the work is not its test, bat ‘the
manner in which it is done. *“To work you have the
right, hut not to the fruirs thereof,” aund ‘the Karms
Yoga says, man can work without. motive and has done
so in the past. - | o
| (Greenacie-Voice.)

ek ke ik el

True Greatness or Vasudeva Sastry.

" Br T. (L__NATARAJ;E._ .
CHAPTER VIi.
A Mysteniors Flavre.

It was six o'clock in the morning when a servant woman
was en in aweeping the entiunce to Mr. Numyana
Iyer's house, mnd while o emaged ahie was glso rebuking
her yonng danghter, who wus a few steps away from her
tuside, for her earclessuexx.  * Whiy do you stavo.that way’
shie exclaimed, addressing tle Hitle givl who really xeemned
staring at somethings wnd tongne-tied with fear, * why do
you stave thal way, 1 nskoat the passers-by inc the stveet,
on silly griel, Mind your work or Jwill Leat you witli this
iu-mnu' nnd 50 say g sbienctnnHy ruised aloft the wenpon in
hor haod as if to show that slie wasdeternnned to keep her
word.  Ax xhe etected hersel@upon little in tlhix mennecing
attitide, she suddenty, caneht sight of 0 termble fignre
which was standine fust o (oot beliind ber, Bt was that
of n Yogri in an velluw whe hameinge lousely over Iitm
from neck to foot wid with i hlack cobrn over his shoulds
ers. 1< T wasomatted siad folded vonnd above ronnd
over his bead Bke v catls of a0 serpent ;) his beasa] swas
Tz : e wore a ivge ooty of sacesd aghes on his fores
hend sond his eve-lids vwith o big cirele of v powder in
the nuddle and held iu his liand a2 ywgadanda. e was
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of n faiv complesion s aore theo six feet wa height with
n body ns stant as tadl and ot the e time stronge ol
well-developed, Thers wie w0 peeniiae brightness i his
fuee wnd Tis eyes laed the povwer of assunming at owill »
picreingg aud terrible took and he hwd o pecoliar aomer
of mlling them which visily struek terror into the henrts
of cliifdren and womren. When the swoeeper womunn saw
hini, be was stauding gquite stitlnd ereet like a big statuae,
just afoot belind her teveibly rolling his eyes and darting
w pierving look wt her. The wanient she caught sight ol
the strange figure with the serpent, standing so near her,
she let xHp her broom, sereamed 1o terror and run anside,
while her ittle dauprhter who stood alieady terror-stricken
now screamed louder than she did and ran wath her inside
eryiny “mother, mather” A nule servant wlhio wis with-
im the bouse at once ran up to thenm askinz what the
matter wis. They could not, bowever, so soon hud words
and erying and trembling they pointed their hands towands
the door. The servant ciune out and beholding quite nu-
expectedly the strange tigure in Yogic pomp standing ns
stiff as n statue, stapted buek with fear and before he could
tind words, the Yogi xaid in thundering toues ' Go tell
thy master that his master s come. Gooat onee and bl
him come.’

The servant at  once ran upstamrs i seelh of his
master, but that pgoentleman was  snorng  uver  bis
soft pillows asif no Yau had come tolits house. The

serv at was now in o dileinma; between the sleeping
Deputy Collector nud the termble Yogi$wian lie was at a
loss whut to do. Thie gquestion was, however, solved for
him by others. The screams of the servant woman and lLer
daughter bad caused a regular commotion in the whole
house and Seethalakshmi und Rukmani were themselves
pozzled us to the whether and the bow of receaiving lhe
terrible stranger, The result was Rukwant an up to
her Sreenivasan and Seethulakshimi to the Dewnn aha-
dur. Rukmam woke up her husband saying, ¢ Cou,
core a great, mysterious, Yougt-Rashi. Get up at onee und
rutn down.' No sooner did Sreewrvasan hear the sword
Yoyui than he ran doww and looking up ut the face of the
stranger fell at Ins feet saving * O Lowd, how kind, how
true, Thou art the lond of serpents, Pswiva of Kailas, b owas
dreaniing of thee.  Whut u wonder, come in Swami. my
lord, my gury, honor this house by comitig i, Peon, bring a
seat.  SNarnyans Iyer, bowever was not so earily disturbed
as liis son-in-law from Ins sleep or rather drenn, for he was
just then dreaming that e was talking over someimportant
matters with lis Collector wlio was very kiudly disposed
towards bim. Frowu the dream state to the waking is not
always an easy tmusition and the Deputy Collecter had
to be shiaken once, twice and thrice before he would ex.
change the one for the other und when his servant faith.-
fully—for fear of being cursed—repeated to him the wouds
of the mysterious stranger, he shouted for his tassa-silk
long coat and face turban, fancying thut * his voster’ meant
the Collector and began preparing a little address of
welconme for the grent Sahieb iu lus mind. Be was, however,
innmediately undeceived by lius wife and ran down to wel.
come the stranger aud ask him what he wanted.

In the meanwhile the stranger himself came ujp.
being led by Sreemivusan aud followed by the whole
household. lle wixs seated ow a chair. the serpent
still playing over hisx shoulders, aud Sreenivasan aguin
fell ut Ins feot calling lam *guru,” *Swimi’' aud «o
on, when the greut M. Narayana lyer came. The stranger
laughed aloud for eensons best known only to hiwmself as
soon 88 his host saluted him in the.arthodox fashion, und
snid. * A guest comes to you and waits for half an hour to
be adnmitted ! No matter: rood news conle to you tn-llu_r.'

Then hie toosk a l:ilu-h of snered ashes o lis Lhiand Do
puese in lis possession ad pot gt do the moath of w gl
who wus standiogy by A aoee the vl begran to Lol
:Lllll l.[unl.'t.' H:L}'iu;.:, ) l Y Iluh‘u‘. lllt‘l‘t.: ib hldl'ﬁlli; “IL*I'!.' ir-
Uevast; that s Ranaba how Lappy. - am coming to you'
and soon, but all that ceasal a3 soon as the mysterions
stranger st his hand on herhend, A second pinch of suered
nshies burst 1 botl ou the Toand of anothier.  As the mysie-
vious stenuger was s giviug pools of Ins wonderful
powers, it Benloin residing o [vw hioases 0l rashed inosonl
fell ut s feet thive times exclalnnug * Thou art .

w Suldlin  Purvuslae® 1 beheld this glovions o
with the serpeut now before e, which for the tirst
time these happy eves ol mine saw at Trichinopoly
coming  out from the mage of  Thiyumfinmswing,
ying last mght across the sky among a host of
cadionnt furms all of $9em perhaps Sidahas; and Just noew
I heard that thy sacred feet had lighted bere and hlessiid
the house of ourmaster.” - My friend,” sutd the stranger "N
uot all thisin public: tlas is uothing. * ‘Certainly nothivy’
veplied the Brahmun - for a Suddha hike you." Then the
stranger desired to be left ulone for an hoar 1n s sepurute
vourm, A room was accordhingly  provided sud as Toe was
about to enter nto 1t the Brahmin said *Swini, oven
stone walls were not able to keep your1n at Madras. Thero-
[ore ussure us thut you will not snddenly leave us’ sl
the Yogi condescendingly said 1 shall stay all this duy Lies
and shut the door behimd Lim.

As soon ns he went in, the Bralunin approached M
Narayana Iver and congratulated him on his extraordina: .
privilege of having as s guest no less u mun than a Sid-
dha Purusha. He reluted elogueuntly aud with wordaful
vividoness how, when once he had goue to Trichy and was
worshipping the god Thaiyumanavar along with many
others, the glovious guest of the Depnty Collector c¢amy
out fromm the head of lhe mmuge i lhe presence i
the people there, and how, after staying there for o {cw
mwinutes to bless the worshippers, he Hew into the uir v
open day light; bow once when hie made his appearance i
Madvas, holding i hus hands wine bottles—for the holy
ones cun duink and do many other things with impuunity
—-for wliich e had wot obtained license, he was shut uyp
by thie then Police Commissioner in Lis own reom, and
how a half an hour after, he was walking along the beacl
with the same wine bottles, though the Commiasioner il
himself locked up the room and kept the key in his own
possession, and Low thareafter the police were ordered not
to arrest it on any account whatever ; how only the last
uight he was sesn flying above with a host of Siddhas; aud
many other equally wonderful incidents of the great Yoyi's
pust life. Naruyana lyer felt it difticnlt to belibve all uf
them at the same time, though the wonderful efficacy uf
the sacred ashes which the stranger had, had to be admit-
ted. Sreenivasan, hiowever, thought that they should he
true, al of themn, wud reluted his strunge dream and the
strranger cotocidence that [ollowed - Utherwise ' he mivn.
ed ' how could T have draant that wonderful dream ¥ He
should have been flitting o0 the skies at that time
desceuded here directly. What a most wonderfu! coiut.
dence!” It was agreed on all hands that the stranger
was & mysterious being, probubly superhuman, possessing
wonderful powers. Narasyanua Iyer was in doubt whethe
lie, being the great und responsible oflicer he was, niglit
endorse all that was snid and thereby lend the weight of
his position to it ; but just then there happened an event
which ussured him tlint not merely all that was waid, hut
much more thut was not known must be true.

% Biddhas are men possesscd with the Biddhis, wu:nim}m
powore like flyiug in the air, &e



