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TREvICWS.-

Scientific corroborations of Theosophy, by A Murques, n.sc,,
{Merenry  Urint, 414, Mascon Strect, San FPrancisco, Cul,,
Fourth Edition, Price 10 cents).  Thix is 8 lecture delivered
on hehalf ¢of the Aloha Branch T. 8. on the White Lotuy
Day nud reprinted., revissd wnd amplified st the request
of Chiicnuo Thevsophi=ts. [t iz a fitting tribute to the me-
mory ot the late H. . B and wherever it goes, it is sure to
awnken wrerest n Fheosoplhy.,  {t lhas a specia! charm
to those who have a scientific turn of wmnd  and revesls
clearly . iow in vearly all the departments of scientific
resenrchh H, P B, has been o sort of prophet and many of
tho modernn discoseries have been nt rast hinted at in hor
Necret Doctrine which ives room to hope that the remaining
jmp]mci(‘:i contatnced i that wonderful book will seoner or
}uter prove true. Weoe agree with what Mra. Beeant says in
her introduction, * Heuce n cinim to antedate scienutfic dis-
coveries, substuntiated hy guotations, ix one which is sure of
¢ hearing. Alr, Margques hns cliosen bis tacts well and hias
proved by exact refercnees the priority of Theosophy in ve-
gard to a knowledge of the [acts” and we may ndd that these
facts are so equatly troportant and intevesting as to bewilder
selection, An interesting article fromn the Mercury clearly
ilfustrating the nureliabiity of the existirg translations of the
Bible is appended.

Spiritualisma in the light of Theosophy. by Couutess
Watelimeister (address w3 above : price five centg) : a lecture
delivered  at the North-westery Spritnalists Camp neeting.
It 18 o pamyphilet of 15 pages but contains murh of mitercesting
information, most of which is drawn from the personal expe-
rience of the Countess berself who was originally » spiritual.
ist. She gives a brief acconnt of several successful scances
which she conducted, which is \nteresting not merely in itself,
bot more so, as it is & perfectly relinble andfirst-hand one. The
Irints contained in the booblet an to how to develope one's
spiritusl pature are valuable and sppeal with peculiar force
becanse they are the resnlt of personal experience and are
hacked up by mntemse sincerity.

Vedanta Siddhanta Samarasa Gnana Kummi, by R. Sliun-
muga Mudaliar (Plesder, Salem, price 2 as.}, » Tamil song
with English translation or rather explanatory paraphrase.
'The attempt of the aathor is to set forth the unity betwecen
the Vedas and the Agunins, We commend the spint an
whichi it 15 written snd are glad to find that the author s
10t vue of those narrow-minded men who delight 1n compar-
ing the YVeda, to a prostitute because they look upon Siva,
Vishuu and Bralima as one and the sume, and the Saiva Sid-
dhanti (this expression by the way, 18 not redugtant, thongh

the Seuskrit word Siddlanta way mean Saivam in o Tunsil dic-

tiopary) to o chaste woman Liecanse 1t speaks only of Siva., In
the Kummi which szings pretty well, the 8ivite philosophy is
briefly set forth, bot, we venture to thiuk, it differs in many
fundawmental points from the Vedanta. :

The Life and Teachings of Sri Krishna. A lecture deliver-
ed hy 8. Gopalayya, 8.a., on belalf of the H, S. Sabha Bezvada
(price 2 as.) This gives 1o nghsh a connected account of the
life of 8r1 Krishnn the dearest God of the Hindus, and as suceh
we weilcome it, Thoneh the writer does not go deep into the phi-
losophy of the life, e 1= right so far ax he goes and successtully
vindicaies the character of the Tord :Lf_{ninsb the Ei"}' attucka
of truorant NUSONATIeY,

The superior clai::sof Hinduism.
K.
Bala Sama). Masufypatane. A spinited lecture which very
well sets forth the waserv=ality of Hinduism ns contrasted with
the navrowness ot Christiamty.  The lectuver has no quar-
red with Christuins who quietly  pursae thetr own religion’
snd ends with savinge * But we do deny and resent the lofey
pretensions of any creed to a mmononoly of truth.” . This pam.
phlet (price 1 ajina) and the above ean be had of Mr, V. Rumy-
linga  Deekshit, Dowicalivaram (Godavery Dt.) who~is the
prestdent of these samajes un whose hehalf these lectures
were delivered and which we are giad te be informed are
domg good work,

The Life of Buddba in Tamil., (IMreka Chintamani scrics
cdited by Mr. C. V. Swaminatha lyer, Triplicane, Madvas {(price

A lecture delivered by

Irishnumachsriar, i, A, on Lebadt of the Hindy Matha

—— _-\;,l-

I4as. by post Re. 1 or V. P B 1-2-0}.  T'he author bas, truete
the old Hindu spirit, chosen to be anonymaous.  This iy jog
the sort of book that our girks end boys waut : 46 is writtes
in . kimpde and brilliant styie. ft is mainly based on Edwig
Arnohl’s Light of Asis aud has ot lost much in adaptation
nud is singularly free from tiat stiffuess which so often marks
teandations. ‘The Inngunge theaoughout is faultless and pood
ATrom the way an which it s written we have no doubt that &
will hecome a favourite in oavy homes. 1t is already kuowy
ta the public, forit was pablished fn & serinl form iu the
Voveka Chintoanani aud was erger)y read by Loys, girlaand eveg
prown up men.  The nmuthor secins to have o tine imagings
tive turn of mind and we would regnest him on belinlf of
the Tumil publie to give us o few anore books in his simple
and homely style, 'lic gei-up 1y excellent.

The Life of Sivaji. A briet sketcel: in "Tamil by 8. Muths
Iyer. 8. A, (Reprinted from the Firehe Chintumani, price 6 us
by V.. P9 ns) The auther is pretty well-known to the
Tamil-knowiug pullic for the facilicy with which he renders
kanglish poetry ato "Pamil verse and the presens  work
of hix shows thet Le could write as good pruse us verse
Work like his attracts veaders and the best way to, revive
a taste 1 Tamil hiterature 18 not to write in stilted and bom.
baxtic style ux some do, zud terrify  the readers, but to
draw them by means of stmple idiomatic and flowing prose
like that of Mr. Muthn Iver. ‘The descriptions in the book
are uniformty cood. ‘'he life of this great Mahratti king
is presented in as imtercsting s feshion as desirable.

Hoe and Co.’s No. 3, Colomial Diary for the year 1898:—
(Messrs. Perumal Clietty and Sons, 5,Stringers Street, Madras)
Tlun is about the bhest dinry we have seen it Madras. The
geb up is very attractive, and ives a full page {or a day besides
turnishing a lot of mwiscellaneous and nseful iuformation, cash
sccount colummns, memoranda of references, &e., &e., and con-
sidering the care spent upon it, the price Re. I is moderate.
It compares very favorably with some of the best English
Diaries available here.

Mews and Motes.

The Theosophical Society Convention, December 1897 :—The
Adyar Lectuves this year were delivered by the gifted young
lady Miss Lilian Edger, M.a,, who eame to Madras specially
for the purpose. The opinion formed of her lectures by us
and certsinly by ol who lesrd herdins Leen clearly voiced
forth Ly one of our luen! rentemporaries, from which we
grladly quote the following. *The nume of Mrs. Besant had
Jong {men familiar to the world; Ler struggles, sufferings
nud spiritusl evolution had teached mmen’s hearts nnd  imagi-
nation ; her noble und impassioned orstory fascinated and
artricted dilettante tastes.  Miss Kdger hus none of these
advantages s still we ean huve no hesitation in declarmg that
Ler tirst Indian discourse on vehigion and theosoplhy was a
inost eloagquent and convincing one, ad that shie maiutained
thronghout the time she spoke @ pericet nastery over her
audience aud displuyed opoth careful diserimination tu thoe cheico
of her topics and of the arguments fovr enforcing them as well
as powers of clear presentation.  Her langusge was choice,
aned hee debivery eatm; her vorce, too, was rich n tones of
entle metody, thouueh lacking, certataly in mustertul vigour,
But this by no means totd azarnst hev and, 10 our opinion, i
was a prood deasl in covsonanes wich the subject taken up for
disenssion.”  The lectures were =imgnlarly {rce from my-
sticism und  cousequently appesdhd with doulle force to the
audienee.

¢% Mrs. Annie Besant om Swama Vivekananda:—The
Vwork set cn foot by Swaml Vivekananda in Amncrica, England
and  India is prouressing  steadily, In Awmerca, Swami
Saradangnds ix winnine  hotd respoect sud aifection s We meb
him ot Greenaere, the peacefut resort of men and women of
all faiths, und enjoved w pleasint nterchiunge of thought; at
ouce learned aud modest, he recommends liis teachings by his
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life. In India varions centres are bheing started, and Swami
Siesnanda has gone to Ceylon, toteach the Hindu communmity
in that 1sland.  All who work for the revival of spirituality
in India must be regarded as fellow labourers by students of
tho ¢ Divine Wisdom,” and we heartily wish God-speed to all
the efforts made in this direction, by the diseiples of I'nrama-
hamsa Ramakrishna., Tl holy man—to whom Profcssor Max
Muller paid s well-dexerved tribite i theNineleenth Century,
offr readers may” well remember —has drawn many younyg
men to the ‘religiolis life by “the magic of his puarity and
devofion.

A number of these Sanyasine have been githered to-
aother by Swami Vivekananda ina Math, the time-honored
Indisn institntion whiclt 10 some nspeets  resembles the
monastery of Christendow., A routine is laid to which all
members connform, and they are trained to stady and meditate,
Two centres have boen starred. oue nt Calentts and once at
Madras, and* anyone who belicves 1a the mixsion of Sri
Ramakrishina is ready to co.operate for the spread of that
mission, and who cndeavonrs to lead o moral Life, 1= ehgible
to the memberzlup.”  Weekls meetings are held at Calentta,
at which readings wnd lectnres are given, while at Madras
there are three lectures n veeck on the Bhagaved Gate and the
Upanishads. 1 weekly maxieat xervice and n weckly publie
Jocture. (The Theowophic Rerier:. London),

] .
' wen e oeesms ol — - .

The Prabuddha Bharata Vedanta Library Series.

Lectures on Gnana-Yoga

BY

Swami Vivekananda.,

The name of Swami Vivekananda has become famihar
to all ; and by his nnsclfish work in England and America
he hae placed before the whole world his views on Relig-
jon in general and Vedanta and Hinduism in particu-
inr. Hig lectures on Karma-Yoga, Bhakti-Yoga and
Raja-Yoga have already been published, but no attempt
was made till now to bring together hig views on Gnana-
Yoga, the most important of all, inusmuch as it 1s the
very acme of the Yedanta philosophy. That attempt has
now been made, with tho result that twenty of his lectures
cn the different topmes connected with Gnana-Yoga,
have been brought together for the first time in a book
form. These lectures cover ncarly the whole ground of
Vedanta, Theoretical nnd Dractienl, und ive the gist of
the oldest, most important and most anathoritative of onr
Upanishads in a langnuage thoroughdy his own nnd
singnlarly terse and spivited, and. according to a great
practient Vedantin, perfectly faithful to the original
attthorities. Snch of his crities as endl his viows M Neo-
Hinduism,” * Vedaless-Vedaulisn,” &eo., will be imnmiensely
henefited by pernsing these lectnres, far they will soon
learn that the Swami’s views do not differ 1n any respeet
from the grand practieal tenchings of the Upnuishads;
and that when one calls hix views Neo-Thuduism, ene
simply bDotraye an yrnorance or only o prrtinl knowledge
of them, which these lectures are sure todispel,

The book should be in the hanmds of every trono xon of -

India nnd of every one interested in Religion in genernl,
as these lectures shed n wonderfiil heht on the many
riente Problems of Life und show the grand havimany
that exists between the different religions of the world.

The book is printed on thick paper, 501bs. Double Demy,
8 vo. (360 pages) and ncatly bound in Calico.

Only a limited namber is printed.
The following are the lectures included in the volume.

Reincarnation. (An arfi-
cle of the Swami's from
tha Metaphysical AMaga.
zine togelher with o lec-
fure, hy 3Migs 8, K.
Valdo.

Imwmortality. (Together
with an articla from the
Sirent'a pen.)

1. The Necessity of Religion. | 0.
9. Tho Ideal of o Universal |
Religion,

3. The Real and the Appar- |
ont Man., (4 JTondon |
lectitre.) Tt

g

4. Maya and lllusion,

. Mayn and the FEvolution | 11, Lnity in Diversity.
of the Coneeption of | 12 (rod in everything.
(1d. 19, Freedom of the Soul.

6. Maya and Freedom. » 14, Realization, |

- ) 1 :". it - P, * Y., ; - » v

r. 'The Absolute and Munt- Ba I b s “3'_, Practical Ve
Lo | i dants, Parts 1, {1, II1
testation. _1 SERE

i i 3

&, Cosmos—Muaerecostn and r 11 Voedanta {({ Lahore lee-

AMicrocosm. i b

Cloth-bound, Price Rs. 2.8 _ Postage extra.
Also sold separately at 2 As. & 6 pies each. do-
Except Mo. 8 Cosmos and 19 Vedanta, which can

be had at 4 As. each. do.

Apply to—THE MANAGER,
Awalkened India. Alylupore, Madras.

Also Piblished 11 the <ome Series.

Hinduism—Comprising 1. The paper on Hinduism read
by Swami Vivekananda at the World's Parliament of
Religions (together with his Iiespouse fo welcome and
Address at Final Session); 11. The Swami’s Reply to
the Madras Address (A stirring episile) ; and 1. Com-
mon DBases of Hinduism (A Lehore Lecture). Very
neatly gnt up. Price As. 5. Postage lixtra, !

The Atman, by Swami Vivekanandn, DPrice As, 2.
Postage Extra,

Bhakti or Devotion (A resume) by Swami Vivekanan-
da, published for the first time inIndia, Price As, 2.
Postage Extra.

Just out.—RAJA-YOGA, by Swami Vivekananda.

class get up. Paper cover. Price Re. 1.4.0.

Poatage Fxtra,
Apply to

Manager, Awakened India,
MYLAPORE, MADRAS,

First-

Swami Vivekananda Serijes.

TART 1.

(Containing :—(1} His lectiires in the Parlinment of Relig.
wong, Chicago, Amecerien. (Y)Y Hix Lectstres at Hartford ai
Bronklyn, America. (o) Aunother Version of his Lecture at
Brookiyvn. (1) Is the Soul lmmortal. (&) An articte on Re.
incarnation. (0) His Lectire on the Ideal of Universat Relig-
ion. (7) The nddress of the Mnhuarajah  of Khetri and
S-xami's Reply toat, () Reply to the Address of the Hin-
dus of Madrng, (9 The song of the Sanyasin.

Price 1 Rupee with a portrait and Postace T amue,
1,ife of Sri Ramakrislina Peva. Price 1 anna.-

A—Swami Vivekannuda tn Fnoland 188G,

11—8wami Vivekapandp in Bneland 18946,

(U —Swanny Vivekanands on b TSEBT (Seme parte?

|}~ INarmn \.“'L::L {M:uh:n-: f':tiltfnrl).

F.—Swnnn Vivekananda o 4 evion.

AL B LD, e &en Price T anua, Postage L annn each,
Swamt's Lecinres in the Parlinment of Rehigions contatnmng
180 pages, Price 8 as.  (Mlath bound 12 as. Dostnee 1 anna,
) Published by & ¢ MITRA,

Nayan Churd Dutt’'s Laie, Beadon Streel,
CALCUTTA,
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BOOKS FOR SALE.
SANSKRIT.

‘Bhamaaui Vilasa of Pandit Jagganatha. with the commeniary
of Mahadevo  Dikshit, wich Fngelish Notes  and  vompiete
Transilation.  P’rice Rx 8.

ThE_Hitopodesa. e Seconud, Uhivd, aud Fourth Douks ol
the Hitopodesa containing  the Sanskrio "Text, with mtcy-
linear translation, by . Max-Muller. Rs. 5-10-0,

Amara Sara or an abridgement ol Amarakosha, Cloth.
1{5- 1'0'{.‘.

Subliashit Ratnakayr, o collection of Witty aad Fopgeran-
matie xavings in Sanskeiy waitl hsplavatory Notes, by the
Bnte K. = Bhatavdekar, Cloth, Prire s, 2-0-0,

The Dasakumara Charita «f Duvidson with troe cowguiti-
Larics—the  Padacliandrika  of  Kanineha  Savasvads the
Bhiishit of Sivarama and the Lgghundipika, Reo 1R

The Ritusamhara of Walidasa with the commentary (i
drika) of Maninmnsg., s, 060,

Mudrarakshasa, by Vidakhadatta,
of Dhupet vaj. Rs -V 1a

W I [}1 t.l 1 ConmInentitl’y

The Anargharaghava of MMuran with the commensaey ot

Ruchipatr,  Rs, 2040,
The Malavikagnimitra of Kaiidasa,  Rx 2-0-4
The Raghuvasamsh of Wietidasa,  IRs. F-0-0,
The Riutnavall of Sriharshadeva.  Pirice. s 0-B-1,
Kumara-Sambava. 1—V1. 1= 1-10.0.
:Kﬁdﬂlﬂh&l’i o hensoattn, wtld
kit coed ditferent veadhines. Rs.
Devi Bhagwat with commuentaries. M 7-0-0.
Sundarakanda of Vatmtki Hudnepes. Rs. 1.00.0,
Ten Upanishads. Sitk bound. R« §-10,
Bhagavitt with tic commentary of Vijayadhwap, Hs S-d-v
Bhagavat Gita. 8= d.5-0.

L . .
1y St

vt commentary
i BNy

FNGLISI

Pattva Kaumudi (Saukhya) with an Faglish Cranshion
with the Sapskeis Text. s 1-10-0,

The Jivanmukti-Viveka ov che Path to Liberation o ihis
Lite, hy Swami N Vidvavanasaraswatt,  Rendered mto
English, s 1.8-0,

Prab{}dﬂ Chhlldl‘ﬂdﬂ}’,ﬂ Lt ”i:-l‘ of [I'l‘ Moon of l]]lﬂlhrnfL n
Spiritual drama amd At Bada or The Kuowledge of Self.
Rx. 0-55-0. |

The Sankyakarika, by )swara Krishna, Rs.

The Yogasara Sangraha ot Viguana Bikshu, T3 -t 1w

Sandhyavandana or the Daity Dreayers ol Bralanine.
I¢s. 0-G-1n

Brama.
1{'!":- t}--l--l._h

Hindu System of Worship. Kx. U-Fu.

The Song of the Celestial Swan. R« v-4-u.

'Phe Bliagavad Geeta, by Prama Das Alitra, Paper, fre, o,
Cloth, s, 100,

Vedantic (Cuonecuoriug ol Birama, [ix. 0-2-0.

Bhagavat Geeta, by ¢ Wilkins.  Rs. 1-0-0.

The Upanishads—translated iutu bHaglish, by Mead andd
- Qhatopadya, 2 \':ﬂ.-n_ lis. 10000,

Anandalahari. K= v->-0.

T

Iswara. and Maya or # Vedantic  Rewiew,

Apply ~luop o
AMssks TS SEHBRAMANTA & Co.,
Jhchlishers and Booleellers,
Palghaf, Madros Prestdeiey

(JANUARY 1898
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YWorth Buying!
YWorth Reading '
YWorth Presenting!’

“SELF-HELP”

With Iilustratious of Conauetl and Perseverance
B, RO RMIELIS,

Anthor of = Lives of e Nugineers.”

Cantaining B3 Jong chapters, Over [T pagea, New cdition,

Price Rs. 2-10-0. Postage Free.

Educatio;ﬂal Review.-- - Thore is no peed, we hope, Lo intro
duee Dr. Smtles” Gonons Work to Indian Iteaders. In England for

the Jast thirty vears the ook Lins ciredateit s mong all classes
That it has, however, o cosnapolinm value iz proved by the Jacy
that it is Lo he found reprinted in varions forms in Amevica and haa
been rranskated in German,  French, Danish. and Dutels,  The
veason For tlas is profably to he Fomed inoche ™ variety of anvedofal
iistrations of Life ol eharacter it containg.’ Hunmu pature i
el the sompe all over the swarld, and all but the most degraded
st take un ntepest it thie stoev of how others have struggled and
aschiovad success, Tt wanlid e difientt o pver-estimate the intu.
onee whivh this sinele valume los excrted over the lives of thaeit.
cwands, W tidnk v owas the e Sie o SudTord Northeote who Jo
wmakked thar eal L rened this baok while he was still A yvouny; wan
Lie was cortain that the coarse of lax 1ife wonld have heen consider.
ably yaroditied by its perusal. - For o pant we know of ho mote i
~piring baok on the sabject of Self-lelp, JTe is a book which we
wonld ke o see widely rend inoa ceantry where the prineple of
:"':I"“--i:!"ll'l- v Nt :E:llllilf'li asorl llli‘u‘fit I'.ll"*” Huld b}
Hesars, TN, Sulviopania § Co., Palghat.

B Rare Opprortunity !
Don‘t VWiiss This!!

A Sanskril English DPictienary. heingn practieal fuwd
ook with Travshterziwon el Fevmologieal  book  with
btvimolomieal Anadysis throosghout- by AL\ Maedonell, vy,
e, b Cloth Lo Published Peges Rs D,

Woenre new selling this haok @t (he low price ol Rs. W
culy. A early ovder b= requested. s the number to be dis-
wsed of 1< Jimzted.

(Foreten Vis,meluding pastage.)

PLEASE READ TIHS!
Ay Ideal of Truthfulness or the Story of Harischandra.

IN ENGLISH.
OVery gne shanledl read chis book.)

Price o5as.
One capy gratis for every ten copies purchaged at a thue.

CA trae pathetie story

v
Apply sharp lo—-

Vopssns, 1L S, NUBRAMANEY & Cog
Poabtishers, P'Anenar, Manltas PaEstneNey,

GOODWIN & CO.,
CHEMISTS AND DR UGGL1STS,
MYLAPORE, MIADRAS,
~Nell the qunu*En” arrefl fored .S}Jr'r*r:ff'r*n' which they casepiefent-

[y recomniend fo Lhe Publie,

1. The Great Chamundi’s Specific for Cholera—

I'he onty vubaling eorve Tar the Jite epidemie.  Prico per

| oz. phial : Re. 1-0-0,
2. Ringworm Speciﬁc*-----.-\ eadieal horbal

- : . . T, +)

et for the vexations complaint. [ oz phial: Rs. =

3. Ringworm Ointment.- The best externad remedy.
i )ne :lppli:-;lrinu will convinee the most Htt‘liti{:;ll, Y
cup s Re. -4,
4. M. C. N's Autintalarial,Pills*——,-\ most wonderful

Jiscovery tor the [u::'m:umui conre ol Maloriy and s
aipitelan, Price per bottie of 20 pills lie. 1-3.0,

Postage, &c., extra.

tnternal
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“He who knows the Supreme attains the highest.”—14it. Upa. IL 1.1.

ng;: }f' } MADRAS, JANUARY 1898. { {ﬁ?;;ﬁff’

e A — e e W A e— ——— -l s i e ks

(Hanana Ma’'la’
OR

THE MEDITATIONS OF A MATUNI.

| A blind man trembles with fear even when he treads on a straw on his way; so do the ignorant
become filled with fear at every petty occurrence. (Ignorance here means avidya 7.c., ignorance about the
real nature of the Self, which is the worst sort of blindness). The wise man—g dni—on the other hand
cares not what comes or what goes, for he knows that in this. God-world what is ordained to happen will
never fail to happen and what is not so ordained will never come however much we may desire it, that

Prérabdha (past Karma) is only for the sthiila, tlie body, and-that he is. really only the witness of all that
comes and goes.

There are two kinds of relationship—Marjila and Markata. The former is that which subsists
between a cat and its kitten which is, withont any endeavour on its part, taken care of by the mother and
carried by it in its mouth wherever it goes. The latter kind of relationship is that which exists between a
monkey and its young. In this case, it is the young one that has to be carefnl in not losing hold of its
mother’s body which it tightly entwines by its armns. ‘The relation between a priest and a member of
his flock is the Marjila one, while that between the disciple and his Guru is the Markata one, for the
disciple has to take care that he does not lack in faith and zeal and he should steadily and firmly cling to
the Teacher and then just as the infant monkey is not hurt or frightened wheun its mother to which it
firmly clings leaps over rivers and juntps from one tail tree to auother, so the disciple will not get confounded,
or despondent when the Teacher carries him to the dizzy heights of truth and jumps from ome grand
position to another,

One has to bind oneself firmly to the holy lotus feet of his Gurn and S'ri S'ankora did a very
wise thing when, as he says, lie married the maiden of lis mind to the holy L.ord.

The scriptures are the boat which thiose (Great sonls who crossed to thie othier slhiore by nieans
of it have sent back ont of love and grace repaired and strengthened fot those who 1nay desire to follow.

This child (pomting to oué in the house) s my Gunru, for when ! offered him a bit of sweet-
meat he refused i1t saying, ‘I do not want it, for I do not know what it is like you first put it in your
mouth and show that it is good.” What the child wanted me to do is exactly wha a Guru does, for hie does
not merely offer Brahmagnana—Self-realisatiou—to the disciple who may not by the mere offering take
it, but himself enjoys it and shows through his own example that it is good, and then the studeut lougs for
it. Because the child reminded me of this great truth, he is one of my teachers.
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The Fmitation of Vyasa.

A Wonder.—Uunder a banyan tree there sit a Guru and

ur disciples; the Guru is young but the disoiples are
very ald; the Guru teaches by sielnce and ¢he disciples
have all their doubts cleared. The scene of which Sri
Sunkardchdrya speaka in these words is familisr to every
Hindu., The Guru is Lord Dakshinamirtt and the four
disciples Sanaka, Sanandana, Sandtava, and Sauaut-
komira who weve oreated to teach the Nivritti Dharma

enunciation) to the world. The latter are old and the
former voung because ignorance (ajiiina) iz mnch older
thau wisdom (joana). It is in illustration of this truth
that child Skanda—Bila Subrahmanya—is represented
as vanqnishing the Rikshasa Stira who was mawy millions
of years old.

The Great Beyond.—There is no reply in words to the
question what 1s in the great Beyond ? nor can there be.

Self-Sacrifice.—After the battle of Kurukshetra, the five
Pindava brothers leld a great sacrifice and made very
large gifts to the poor. All the people expressed their
wonder at the greatness and waynificence of the sacrifice
and said that such a sacrifice the world bad never seen
beforc. But, after the ceremony, there came a litile
mungoose ; half his body was golden, and the other half
was brown, and he began to roll himself on the floor of
the sacrificial hall. Then ke said to those around, * You
are all Hars; this is no sacrifice.” ‘ What,” they ex-
clatmed, ‘¢ yon say this is nosacrifice; do you not know how
money and jewels were poured oat upon the poor, and
every one became rich and happy ? This was the most
wonder{n| sacrifice any man ever made.” DBut the mun-
goose said, ‘There was once a little ge, and in it
there dwelt a poor Brahmin with his wife, son and son’s
wife. They were very poor and dived on alms gained in
preaching and teaching for which meu made little gifte
to them. There came in that land a three years’ famine,
and the poor Brahmin saffered more than ever. For five
days together the family starved, and on the sixth ihe
tather bronght home a little barley flonr, which he had
been fortunate enovgh to find and he divided it into fonr
parts, one for each of them. They prepared it for their meal
and Just as they were about to eat it a knock came at the
door. The father opened it und there stood a guest. A

- guest being sacred and god for the time being, the poor

Brahmiun, xaid, *“ Come in, sir, you are welcome,” and set

before him his own portion of food ; and the latter quickiy
ate 1t op and smd, * Oh, sir, you have killed me s 1 have
been starving for ten days and this little bit has but in-
creased wy bunger.” Then the wife said to her hnsband
** Give him my shave,” but the busband said “Not s0.”
The wife however insisted, saying, *“ Here is a poor man,
aud it 1s our duty as house- hﬂlders to seethut heis fed,
and it i3 my daty as a wife to give him my portion seeing
that yon have no more to offer him.” Then she gave hlm

her share and he ate it up and said he was still burning

with hunger. So the son said, ** Take my portion also;

it is the duty of a son to help his father to fulfl his obli-
gations.” The guest ate that, but still remained nnsatis-
fied. So the son's wife gave him bLer portion also. That
was suflicient and the guest departed blessing them.
“That night those four people died of starvation. A
few grains of the flour had fallen on the floor and when I
rolled my body on thewn half of it became golden, as you
see it. Since then, [ have been all over the world hoping
to fiud another sacrifice like that, but never have | found

oue and so the other half of ny body has not been turued
into gold., That is why 1 say this 18 no eacrifice.”

Imitation and Reality.—A certain man had the peculjar
power of gruunting exactly like a pig, <o mnch so that
whenever he grunted where pigs were graziog, they would
all turn round to see if any new member had come into
their fold. Ttis man’s fame spread abroad and he began
a tour to obtain money by means of bhigart. Wherever
ke went he erected o pandal and issned tickets for admis-
sion, all of which gor exhausted very soon—such was the
eagerness of people to hear him grant. While he was
thas making money in a village, a sage happaned to pass
by with his disciplies, and it struck him that he could
teach a good lesson to them tbroogh this incident. Ac-
cordingly he ordered a small pandal to he erected and ad-
verfised that even hetter granting conld be heard there
than in the other pandal and that free of cost. The peo-
ple wore natnrally very eager to hear it and they rushed
ia. What did the sage do? He brought a pig hefore
themm and squeeszing it a little, made it grnut, Really
the grunt was mach better than the man’s, but the people
exclaimed, ‘“Pooh, is thizall? We hear this every day, bat
what is there in it ¢ Itis nothing wouderfal” and went
away. ln spite of the lond tom-tom whioh he engaged ot
one wonld enter his pandal, while that of the man-pig was
crowded to snffocation svery few minutes. After all the
people had left lus pandal, the sage addressed his disciples
and said, ‘* Here is 8 splendid lesson forns Men seldom
care for reality hut always go in forramiwvanton. That is
why this world exists which ia a mere imitation,a reflection
in the distorting mirror of MAy2 of the great Atman.
No external helpis required to see the Self; bnt very
few want It and even if you eagerly advertise I't, none will-

go to you except those who love Truth for Truth’s sake.
Reflect ov this.”

The All-embracing, All.sustaining One,
Say, doth He not embrace, sustaiu, mnluda,
Thee ? me ? 1anself 2 Beonds not the sky above ?
Aud earth, on which we are, is it not frm ¢

And daes not All—that is,

Sceen and unsceen, mysierious All—

Avound thee and withio,

Untiring agency,

Press on thy heart and mind ?

Fill 1by whole heart with it—and -when thou art
L.ost in the consciousness of happiness—

Then call it wlat thou wilt,

Lappiness ! heart! Love ! God !

1 have ao name for it! Qoethe.
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35 tbe world real or false?
1.

The unparalleled ¢ boldness, depth and subtlety of
speculation’ of the Vedinma are nowhere more
prominent and striking than ig its discussion of the
important question of the reality or unreality of the
universe. This great question has been one of the
main subjects of inquiry in all systems of philosophy,
and all great tninkers have, with more or less boldness,
ventured to aim a dart at and pierce through * this solid-
seeming world,” but most often they have been duped
into uaquestioning satisfaction by the Proteus.like Miy4,
the mother of all forms and the tutelary goddess of the
universe, merely changmg her dress and face and appear-
ing as though she had been slain by the poisoned shafts of
those philosophers and had given place to a more decent-
looking and worthy successor. In reality, however, no
black stone had got transformed into a fair Ahalya and
the philosophers who would try the criminal world had
themseives been tried and found unfit to hold the trial.

A signal instance of what we are saying is to be found
in modern western philosophy. As successors of the giant
doubter Descartes, there arose ot British soil two great
inquirers, one of whom questioned the existence of the

innate ideas of man, the inner world, and the nther'

questioned that-of the outer world. But on account of
a fatal error, both of them missed the point, and their
successors to this day are fighting over the utterly
profitless (from a metaphysical point of-view) and decep-
tive question of the celative superiority of mind and
matter. On one extreme stand the materialists who like
a man trying to stand on his own shoulders, siruggile
hard to prove that mind evolved out of matter and are
vexed to find that the phantom they nrdunusly seek ever
eludes their grasp. The other extreme is occupied by
the idealists, who on a priori grounds seek to establish
that ideas alone exist and not the outer world, a veritable
wild-goose-chase, as Sankara proves—whose argu-
ments  directed against the Indian counterpart of
Berkeleyan idealism, the Vigninavida of the Bud.
dhists are, by the way, the best refutation of all
forms of Western idealism as well. He rightly ob-
serves that in every act of perception we are consctous
of some external thing corresponding to the ldea, that
the existence of the outward thing apart from conscious-
ness has to be accepted on the ground of the nature of

consciousness itself, as when purceiving a post and the
Iske we are conscious not merely of the perception, but of
a postand the iike as objects of our perceptions, that thing
and 1dea are therefore distinct and that ideas being of a
ficeting and non-luminous nature require for their very
perception the changeless substratum of the ulterior
intelligent Self,

Between these two extremes of materialism aad
idealism stand the so-called realists who would
well Jet alone both mind and matter and guietly
acquiesce in the existing state ot things making oanly a
few minor adjustments, such as giving the credit of
secondary qualities like color, etc., to the mind and leav-
ing the rest like shape, size, etc., to matter nself. We may
also deal unto them as they do unto the world
and let them alone recording their quiet harmless
and submissive disposition and the equity of the
partition they make between the * Diyadis™ misc
and matter. All the great philosophers of Britain
belonged to vne or other of the five schools of philosophy
Nihilism, Materialism, Natural Realism, Constructive
Idealism and Pure ldealism, but we need not trouble
ourselves here with any of them, for, though they started
on an examination of the universe, the question scon
became for them whether mattor alone existed or ideas
alone, whether matter was perceivable in itself, 7.¢., im-
mediately, or whether it was simply a permanent possi-
bility of sensation. Strangely enough, they were dejud-
ed into the notion that a correct cosmology could be
obtained by an examination of matter from the stand-
point of the mind and settling account between these
two antithetical factors which they respectively called
Non-Ego and Ego, while what ought to have been done
was to look at both mind and matter from a higlier stand-
point. Thongh they vaguely saw that boththese cosmical
factors together made up the phenomeunal world, they
divorced cosmology from ontology with the resuit that
w hile the latter became either impossible or grotesque,
(as for instance, whealdealistsbegan to theorise aboutthe
Divine mind, and so on), the former got dwindled into
th eoretical psychology much less certain in its theories
and less valvable in practice than physiology and other
sciences. On account of this divorce they lost the only
vantage ground from which a survey could be made of
both mind and matter, in other words the whole phenom-
enal world, and consequently their cosmology is neither
physics nor metaphysics. Rightly says Mr. Ferrier,
* The contest between matte: and mind is x~illy and
frivolous to the extreme.” It reminds us of the old
quarrel between the belly and the members.

The war between mind and matter is unkaown to the
Vedanta, for, it always classes what 18 ordinarily termed
mind along with matter as formtnag part of the inferi-
or Prakriti of the Self. Accordingly says Sri Krishna

‘¢ The great elements, Ahankara, Buddhi and* alsa
the Avyakta, the ten senses and the one (the Manax
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which is composed of thoughts) and the five objects of
sense ;

Desire, hatred, pleasure. pain, the aggreg ate, intelii-
gence. firmness (and all other qualities of the ‘inner
sense nr mind)—the K«hétea hus been thus briefly de-
seribed with its modifications (xiii 3, 6.)"

All these things together constitute the body, sv 1w
speuk, of the Self and are regarded as matter (Ksherra),
because, as Sankara says, * They are knowable. The
terms ‘ ego’ and ‘ nonsego’ do not therefore mean in the
Veddnta mind and matter as in Western philosophy. but
relite to the far more natura)l and scientific distinction
of the Knower and the thing known. This distinction
IS mnostimportant and is the real beginning of metaphys-
ics, As Mr. Ferrier very well points out “ Qur appre-
hension of perception of matter is the whole subj:ct of
metaphysics. The old psychologists put a division

between perception and matter which is impossible.”

Elsewhere he says ** Both mind and matter change. Does
the observer also change? No. 7There cannot be a new
observer for every new thing observed. If there were, no
observation, no knowledge, no consciousness could ever
take place.” The very same thing, namely, that ideas
(perception of matter) require an ulterior permanent
observer to apprehend them .—which forms the real
subject of metaphysics—is said by Sankara in a much
more defined and elaborate manner,

He says ‘‘ By maintaining the idea to be illu-
minated by itself, you will make yourself guilty
of an absurdity no less than if you said that fire
burns itself. Possibly you will rejoin that if the idea
is to be apprehended by something different from it, that
something also must be upprehended by something
different, and so on ad infinitum. And moreover vou
will perhaps object that as each cognition is of an essen-
tially ituminating nature like a lamp, the assumption of
a further cognition is uncalled for, for, as they are both
eyually illuminating, the one cannot give light to the
other. But both these objections are unfounded. As
the idea only is apprehended and as there is consequent.-
Iy no necessity to assume something to apprehend the
Self which witnesses the idea (is conscious ot the idea),
there results no regressus ad infinitum, And the witness-
ing Sell and the iden are of an essentially difercat
nature and may therelore stand to each other
the celation of knowing subject and object. kanowa...
Moreover if  you wmaintain that the idea lamp
munifests itself without stonding in need of a further
principle to illmninate it, you muuniain  thereby
that ideas exist which are not apprehended by
any of the means of knowledge and which are without
i« lanowing Being ; which is no better than b assert
that a thousand lamps burning inside sQn¢ tmpenetra-
ble mass of rocks manifest themselves (without any one
;0 see them). And if vou should muintain that thereby
we admit your doctrine since it follows from what you

have said that the idea itself implies consciousness, we
reply that, as observation shows, the lamp in order to
become manifest requires some other intellectual agent
furnished with instraments, such as the eye and that
therefore the idea also, as equally being a1 thing to be
iHuminated, becomes maatifest onty tbhreugh an ulteriar
intelligeat principle, and it yvou tinally object that we,
when advancing the witnessing Self as self-proved, mere-
ly express in other words the Bauddha tenet that the
ides is self-mnnifested, we refute you by remarking that
your ideas have the attribute of originuting, passing
awuy, being manifold and so on (while oumr Self ix one
and permanent), We thus have proved thut an idea
like a lamp requires an ulterior intelligent principle to
reader il wanifest.” (Com. ed. Sut, 11, 2, 28).

The recoygnition ol this ulterior principle, which at the
same time is permanent and intelligent is the starting
point of all real philosophy and is the only way to escape
out of the paradoxes into which western psychoiogists
have been led. Mr. Mill, who, perhaps more deeply
than any other philosopher, examined into the nature
of the mind, defines it as a permanent possibility of feel-
ing and at the same time, finds that he is unable to
explain the phenomenu of remembrance, expectation
and the like on that definition and his confession of this
inability is one of the best indirect proofs for vur theory
of the Atman. ' He savs ** A remembrance of a sensa-
tion, even if not referred to any particular date, involves
the suggestion and belief that a sensation of which it
IS a copy or repreﬁénmtinn actually existed in the past,
and an expectation involves i belief more or less positive
that a sensation or other feeling to which it directly
refers will exist in /uture. Nor can the phennrmena in-
volved in these two states of consciousness be adequate-
ly expressed without saying that the belief they include
is that I myself formerty had. or that [ myself and no
other shall herealter have the sensations remembered or
expected. (Compure with this what S'unkara says,
¢* That remembrance can take place only if it belongs to
the same person who previously made the perception,
for we observe that what one wnan has experienced is
not remembered by another man. How indeed could
there arise the conscious state expressed in thy sen-
tence * I saw that thing and now 1 see this thing' if the
SeeiNg person were not in both cases ti\e same’?...... We
admit that sometimes, with regardd to an external thing,
i doubt may arise whether it 38 that or is merely, similar
to that. For, mistike may be made concerning what lies
outsidde our minds, but the conscious subject never hus
any doubt whether it is itself or only similar to itsell.
It ruther is distinctly consctous. . that it is one and the
same subject, which vesterday had a certain sensation
and ro-day remembers that sensativoa.”) **The fact be-
lieved is” (Mce. Mill continues) *‘that the sensations
did actually form. or will hereafter form, part of
the self-same series of states, or thread of con-
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sciousness, of which the remembrance or expectation
of those sensations is the part now present. If
therefore we speak of the Mind as a series of feelings,
we are obliged to complete the statement by calling it
a series of feelings which is aware of itself as past and
future ; and we are reduced to the alternative of believing
that the mind ov ego is something differcnt from any
series of feelings or possibilities of them, or, of accepting
the paradox that something, which ex Aypothesiis but a
series of feelings, can be aware of itself as ‘a series of
teelings” (in other words that ideas are self-luminous, the
impossibility of which, we have already seen, has been
demonstrated by S’ankara). The only conclusion is
that the Ego'is something’ different from all series of
feelings or possibilities of feclings, which according to
Mr. Mill's definition constitute the mind. This is ex-
actly what our great philosopher says, * Unless there
exists one continuous principle equally connected with
the past, the present and the future, in other words, an
absolutely unchangeable Self which cognises. everything,
we are unable to account for remembrance, recognition
and so on, which are subject to mental impressions de-
pendent on place, time and cause.” (Conz. on Snl., II, 2,
31.)

No proper analysis of the mind is possible without
leading us to the conclusion above indicated. The ex.
istence of an unchangeable permanent and intelligent
Self which is conscious of all series of feelings, possibility
of feeling, and states of mind and at the same time, as
Mr. Mill is forced to admit, different from them, r.c., not

identical with them, is an indubitable fact. It is present’

in all individuals and abides unchangingly in infancy,
youth and old age. It i1sthe witness of all states of
consctousness and is the substratum of all series of feel-
ings and sensations however ruaimentary these may be,
and, there being nothing in the world which has not
some kind of sensation however slight, it pervades -the
whole vniverse. Besides, beine beyond mind, it is
above time, space and causality which, both in Indian
philosophy and according to Kant, are only forms of
thought. Therefore it clearly follows that the Self or
A‘tman is eternal, infinite and changeless. From this it
could easily be seen there could exist nothing outside
this A'tman, for the real existence of any such thing
would contradict what we have proved, namely, that It
1= eternal, changeless and infinite. Nor could there
exist anything in Tt, as that would mean that It is not
unchangeable,

There are many other waxs of arriving at this
couclusion. To take only one ; after what we have
said, it will be casily seen thm the world is nothing
hut a combination of three things—matter and mind both
of which form the Kshétra and the Self, /. e, the knower
which is called Kshétrajia. This is exactly what
the GitAchdrya snys : * Whatever s born, the unmov-
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tng or the moving, kaow Thou, O test of the Bharatas,
that tc be from the union of Kshétra and Kshétrajiia.”
(XIIL 26). Upon this verse Sankara observes, **Now,
of what sort is this union of Kshétra und Kshétrajiia
meant to be ¥ The union cannot he of the nature of any
particular relation through union of part as between a
rope and 2 vessel, inasmuch as Kshétrajiia is like 4kAsa
without parts. Nor can it be of the nature of Semavdya
or inseparable inherence, inasmuch as it cannot be ad-
mitted that Kshétra and Kshétrajiia are related to each
other as cause and effect, (each being opposed in its
nature to the other).

“ We answer thus: The union between Kshétra
and Kshétrajfia, between the object and the subject—
each heing opposed in its nature to the other,—is of the
nature of mutual adhyasa ; ze., it consists in confound-
ing the one with the other as well as their attributes
without discriminating between the nature »f Kshétra
and that of Kshétrajiia, just as a rope and a mother-of-
pearl are respectively confounded with a snake and silver
for which they are mistaken in the absence :{ dis-
crimination. ‘The union of Kshétra and Kshetrajila
which is of the nature of adhyAsa—which consists in
confounding one with the other (as for instance, when
a man says, ‘I am stout’, ‘I come, *Iam happy,’and
so on)—is a gort of illusion (mithy&jitdna).” The world
being a result of this adhyfsa is only apparently real
* fike the elephants and palacis projected by a juggler's
art, or like a thing seen in 2 dream or like a gandharpa-
nagara’ (an imaginary city in the sky).

Thisposition,thoughunassailable,has nevertheless been
much misunderstood naturallyenocugh, owing to the differ-
ence of standpoints from which the question has been
viewed, and therefnre requires considerable explanasion.
Wae are however obliged to stop here for the present for
want of space, but shall resume it on a future accasion,
when the opinion of S'rutis, to which we have made
almost no reference to-day, will also be expounded at
length.

[re Y 4 - a - aa - - - R L TRy

Theodora—H Story.

(Onca upon a time there was a very kind and chartable
woman called Theodora {** (iad-given.”) She loved every
one and wae alwayr rtriviug to help the poor and ueedy,
and to teach little children, and nurse the gick and help-
lexr.  One day ahe felt that all sha conld do was go little,
and that there war 2o mach suffering in the world and ao
muach work to bo doue that all her effarts zeemed cf no
avail, and she felt disconraged and said to hersolf ** I"am
of nn nse in this t sen of | uman misery, all I can do
i of so little avail, I shall, ’l.'!!\'l;bl‘ be nhllu to be of r?niuh
help to thera poor peoplo.”  Ax she rab alone, moarnfully
tl:itl:king theu‘::ad thouglitz, she fell asleep and drcamed’.
In ber dveam she fuand herself in a vast stadio where
there wete hnndreds and thousande of pictures. What
appeared strange to her was that not one waa finished,;
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but they were all in vavy ing stages of cumpletmn Some
stood on ensels and were wverﬁ{l fl"Ulll siglht by watte cloths
thrown over them, but the larger 11umber stood on the

Aoorp, or were 1"1nﬂ'ed around thﬂ walls in endless confu-
oé# As ']‘heudmn. stood there stlent and wondering what

u.ll these covered canvases could contain, an old man—
tall, stately and beautiful entered the stndio. Hedid not
seem to notice Theudum, but went at once toone of the
casels and uncovering the picture standing on it, began (o
paint. He ouly gava it a few touches however, and then
curefully covering it over ggain, ne went to the next ensel
and repeated the pt*ncess‘% After silently watching the
old man for some time Thcodora approached him and
encoursged by his kind and benignaut countenancd{she
veatured to ask him ** What are you doing, sir?” Thetd
“man turned toward her with a bright smile and said
sweet and peotle tones ] am the artist of the King of
Kings. All these are portraits of His children, who are made
in Hislikeness. As they grow more and more to vesemble
their Futher in Heaven through love and ¢ wotion to Him
and through pure rnd boly hiving, I graduiiiy parut their
portraits, adding here a touch and there a tonch, until the
likeness is complete. Theu the finished pictare ix takeu
away from bere and hng in the palace of the King of
- Kings to be with him forever more.) These pictures on
the easels are the mast advanced ; séme are nearly done,
Those on the floor are at a :tand still, waiting for the ovip-
inals 1o aeain devote themselves to the endeavour to
grow liko the Father, while some are mere onuatlines, with
uot o xingle stwroke fitled 1n and many are blank canvases,
waijting for exen an outline of spiritnal aspiration to be

wn upon them.” -
Tben Theodora anderstood that all her struggles and all

her work were butintended tp make her grow mor: and
. more like the King her Fa.t,hetﬁ——that slowly, slowly the
erﬂ a line, there a line until perfection

“was reached, {A great peace filled her heart and shen
Hhe awoke 1t remmnetl w:th her. )She feit happy atnd ¢n-
cﬂurafred to persevere with herfefforts to help others,
feelmg: sure all the wlile, tha.t her likeness to the l“l.thuz
in Heaver was slowly. growing, under the faithful hands

of the great artist to the hmg of Kings.
, . H.
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tﬂﬁi likeness grew,

Ebe ]DbllO.aOpr ot' tbe E!tman
| anb the oul-

(A CLASS LECTURE BY SWAMI VIVEKANANDA.)

Accordiugy to the Advaitie P!ulusuphy .bhere 15 only one &/}fei?lﬁﬁﬁfha ﬁ_#le: the nmfemﬂ[ the more pe.t*smt.ent it 18

' thing it 10 in the aviverse

e }&s:::p‘iry Brahman, and every thigg ehe 13 unreal,
mﬂulf{‘%i’f{
power of Muya, Te reach back to that
goal  We are each one of us that Bralynan, that Iﬂuhty
plus this Mava, 1F we can get rid of tifis MH..)I.I. or 1rno-
rauce, thew wo bDeconre whit we really age.  Now, accord-

oy to this philosopiy, ench man consisty of thren parts-
tirst, body, theuv the internal organ or ghe mind. aud he-
i/ hmd that, what is called the Jtuulu, the Self. Thkbﬂdy
' g IR the external coating, and the mind is ouly tle
/ﬁner part of this body, but the Atmaf is the real oer.
/ ceiver, thereal enjoyer, LhL heing in tlhiy ody, who is work-
/ ng t'n‘\ body by means of the internal o gan }ma the mind,
This Atman 15 withoot beginning and without end, and
-only existence in the ]mmftu ody which 1s imn-
Beeaose it is himmaterial, i§ naturally follows

1t 18 .
materiul,
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that it cannot be a compound, and vecaunse ft 15 not o
compound, therehsees it does uot obey the lawsfof cuuse and
effcet, and so it is immortal. That which fis linmortal
wmust have no beginning, because everything with n be-
srinning must have an end. It also follows Jthat it niust
be formless; there cun not be anyv form withont matter, and
everything that has form mast bave a beginnfog and an end.
We have none of us seen a forud which had yob o begiuning

and will not have an end, besansethoAforpn comes out of

A combinotion of foree andt matter. This chair hins a pecu-
lapr form, that is to s sy, @ a certaiu ot of matter s

acted upon by mem muuuut. u& fu} and nmde {.o
assuno % par ticolar vosrtbion 15 there-

fore the rvesnlt of a cumhmatlun of matper and force and
combination can be cternal; there mfist come to vvery
combinntion, u time when 1t wiil dissolye. Su all fm*ruﬂ

huve a beginuing and s end, e 3 454-RS
Wwe BecT W . own-badges; we know our

body will pevish; it had a beginning pnd it Twill have an

3,
SR 1

:
!

end vith everything thnt[a gnu  conceive of ax
having o form, it must bave 2 vefinuingy and an end, Kirth
and death, But the melf having no foygn, cannot be bound

end,

by the

laws of beginting ar | It is e‘:istiuﬂ fmm
tnfinitte time

' ' e ; just as fme 1s :

so is the Self ef mun Etﬁmﬁg beon-—m{mﬂv 1! I._g,
mst be,,#l per mcl:'i g It is only thrin thﬂ. m&km—aﬂ-y
condgrtion®nd lmuik G4 -

ase; that y
di-

which iy funu]e-,b canunot bo L-mhn In Hpﬂ.l‘b b)D

cording tu',\Vud LNtiE, Yo y elfuff’—g
the Atman ris7 UIHHI{)IFHEIIL You arg ar niug .[A
how as in this ear th, as much 1u Lg]ﬂ,nd a8 i An‘ermu \.Q

The action takes place where the dy is; the Self scts ’

throagh the mind, at.-.l themﬂ M-t-h-c-bvu},
and whew th e T
Death meabs the dlssﬂlut.mn of fihis mind and budy
f lll*in- - !.-f _. ._',., ﬁ:’,\,‘:\

What will remain is only thﬁ Samgltira, the sam- tntﬂ,l ﬂf

acftons. Euch work we do, each t ught we think is pre-
ducing a Samskiira, an impression gpon the mind, and the
sum-total of these 1mpressions bepomes the tremendcus
force’ which is called “c¢harncter.f The character of a
man 18 what b hias crented himsel§; it ia theresult of the
sum_total of the meutal and physjeal deti-ns that lie has

done in his life, and this Samskfira is the fm'cg which ’)ﬁ-

rives the next d:rc-'immn to us afteg onr deatq_,

- A man diss; wiint becomeg of h ody ? 8 ﬂm
aund goes Dack to theﬁ_glemagg Jh“ﬂ: mdz"ﬁ

als0 finer material, : AT hlB
l}L‘IEWCTH"HHd evﬂry{ihm#ug : - -
skAra remains: the sum-bobal-o - fore - Dbeen
m&—-ﬂmm \ oL | i 0. G 4 ""?!

XY

R '”3“1 the long rony and ¢hat s what we are
sf:nr;r;u:-u; }rm bovied 1 s Ttfiwnohee- .
body s hunt-‘ Veryeneedl 13  IINra Lk

'Prn-dnrk

15 that of -the whrlwind. § Different currents of

wir coming  {rom different dirgetions meat, and at t:hn
mecting pmuf they bec mne unn d a
auibed oo on Torq Y g\ " rotate dhe ' t."J"“
hody et In;t. T}mf OT p*lppr.‘d'é’ A nﬁ"** ye
mtl,wm - MLM‘
the-u bt Quly LoErhion, mﬂ_ﬁw and*go
on ¢ ntinir, .uqmrr"t'ﬁe mﬂ. 2 E&;‘%‘ 15 betore theny
o theae forees, unllud pmuas n Sanskrit; come together
and form this yveatitnng motiorf, and wh*n the body falls
down, the httlu bit of dast is qathered up and made into
a new body and it moves forfvard and when this falls.
auotherrises and so on. I8 goes on from ome spotito
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t drops,

t-ruother, until when it-goes down most of the du
withont

-only a I:t.i;lﬂ remains. Force cannot trave
i matter. 8o when this littlebod fulls down, of little cf
i the mind stoff remains, dherea to the Samgira, and
‘then it goes on to another point, and raises fp atother
whirl from fresh material, with these little bifs of mate-
E1:'-15.1 combined in it, and they begin this gyrafing motion
iﬂ.gatn and so it 1ravels from plnuu to place ugtil “the force
1s all spent, and then it falls down, eaded.
So when this mind willend, be broken to pigces entirely.
without leaving any Sﬁ,mqkﬁﬂ we will be entfrely free, and
until that-we are in bondage ; until then ﬁua Atmarn 18
covered by this whirlwind of the mind. and §t imagines it
ig being taken from plrece to place. until th1§ idea becomes
all pervading, and it can only go with the fhirlwind, but
when tlie whirlwind falls dnwn it will find that it can 2o
where it likes, entirely free, and it will bo' able to munu.
facture any namber of minds or bLodies f:r Hkes, and be
perfectly free. ét
1 This freedom 18 the goal towards w l} ch we are going.
i 1f'thero-is a ball in this room, and we gich have a mallet
iin oar hands, and begin to qtrrke ;ne ball, gtrmn' i,
-hundreds of blows. driving it from peint to pomt 1n the
iroom nntit at last 1t fies nut of thp room.  Yith what
force will it iy out P With the annpfntn] of the forces
Fthat have been neting npon it all thrdngh this room, what
in dynamics is called the resultant, All these different
biows that have been given will rethain, and with that it
 will fily. So each one of onr ncimrg meota] aud physical
' 1s such & blow. The haman sonl, dr mind, or ndriya, is
l a ball,which 18 being hit, and we i're: bemﬂ' hit ahnnn this
roont of the world all the. timé, and when we go out of.it,
the resultant force of all thess blogs propels us. As no
*twu balls can have the snme motidh, no two can have the
same speed or direction when thegy come ont of the room.
In each case the speed and divectfon of the motiou will
‘be determined by -the hits /it hegs 1received ;
‘actions in thir world defermme ‘hen We can get out of

t What state we will be in, 15
This is onecase ; suppose I give you an—endless—sizied,

\‘ﬁ an, endless chmn,-m whmh Fthere is Snes black hnk and QLA
white link ‘

witbont béginning and without end, andlsup ose 4. ask you \

io_the nature of the chain, At first yon willfind o dlﬂicult
_Ee chain being infinite at both ends, :
, but slowly yon find out 1t H L p,hmn

. You soon discover that-e# this infinité chain is.% I‘HEEtI*
tion of thesam twe links, se=biack’and & white Hwk and

* LQalRednereaalill, n'tulttphed infinitely becomes a whole
cham. - If yon know the unature of e one of these
hoks, yen know .the nutma G h_L whﬂIL cham, becanse
1t 19.a perfect repetiliony". e w"IIf:' YRy
AT e A —daatliy-ia—jan s it hro—ia-

ﬁﬂm@giﬁm&_md 1.1.1tlmut

p‘;;nd_’-W'lmt weiTe o henes pgudodreianadliona i

. _repeated ngain and again: ittle '

Wtﬁ‘l
athnt if we know theqa t _
Lwaeld, wo will know all the 11 have to pas

Mhrﬂu,g' We sco thercforo tﬁﬂrt onr PR3N mtn tins

-

world fms been exactly determined by onr plevions
passagres. Similarly we arein this world by onr. own
actions,  Jast as we goont with the sum-total of onr gasic

come inko it with the
tnlcey

Wha t.

actions npon us, so we xeo that we 1
sum-total of onr past netions upon us 5 that which
out. 13 the very same thing.that brines n=
bmugﬂ ug in? QOur past deeds. What take
L—«Qﬂ::u.uwn—-daulq here, amd_so on ant o
caterpillar tha?ca the thread fivm hi

A

l'

bmldﬂ‘ hig " doc and at last hnd'ﬂ himself buu d

e
—— - fme o EmE . mmeL .- om - — i Em

so all our

etermined by all these,

occupations of their hfe,

T e e .
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inside the cocyon, so we bave bound oarselves by
our own actiona,\ We have thrown the net work of our
actions around onryelves. We have set this lnw of causa-;
tion in motion, and\we fiud it hand to get ourselves ont |
of it. We have set thio wheel in motion :ind we are being]
crushed in the wheell So this philosophy teaches that
this soul is nniformly Being bonnd by its own actions, good

or bad, JLhesevictions Are dr-wrrmn' it onward,

Seechkevrs after Goo.

IV,

The snbject of my nresent skefch isone of the most re-
markable men who hived i modern times, remarkable not.
merely for the excetlent poetical works which he wrote—
the most popular and the most celebruated of which 1s his
(Gita Govinda—but for his spotless and saintly character,,
The world will in the long run :..dmit, thongh it does not
do so now, at least the so-called ztvilised countries of the
west, that hnmility is the real heroism and goodness the
real civilisation. In those conurrvies in particular. wheie
there 1s still considerable faith in thesaving power of ~elfich
and aggressive war and in the presence of the arrant .. ~pel
of ‘strnggle for existence and snrvival of the fitbest’, it is
no wondor that mildness is looked upon with contempt and
humility hanished the kingdom. The so-called greatest -
meun, leaders of thonght and action, go abont on their - .
canvassing tonrs Qhﬂ-mFIE‘QH!}" blowing thmr own trampets,. ..
and the cnntan-mn has caught even oar country whers = -
hnmlity bas Idup; oeen regavded a test of oreatness, and
to-day pot-bellied, baffalo-throated Pickwickian puhtmmna |
strint in the streets in a jackdnw.like fashion crying tharm:
selves hoarre for advertising their grea.t;nesq and beggmﬁ" n&
to be called Municipal Commission@®s ' Whatever the
present state of things, neverthelé®¥it iz an eternal
trnth that to be really g rrood and hmﬁbla is far more diffi- ..
cnlt than to follow the. lead of th burises and fight and %5
kil} others, and it is this heroism of dxters and hnmlhty o
which 18 prnmment m the cha.mcter n“F anr sage S'm Ja.va-
dL?H. Swami, T E -

"There i another great lesson which wé chn emﬂy learn.
from the life, of ""Jé. adéva to which it may be asefnl to '+ -

SEL JAavapeva SwiaI

refer here, andltls that the Lord himself &htendﬂ Jo the
well-being and prmpertty of His devotees—n pt

which He hng made 1n the Gite and tbat eveun in\the f‘ﬁ.;,

worst trials He shelters and protects them by the powgr
of His grace. -

Jafadéva was bornio a village ealled Bitvagam near
the sacred city of Juggernauth. His futher's nante was
Narayana Sastiiar, a Brahoo of a very pilous and religious
dizposition, and his mother's name was Kamalibai.
Sadtriag nud his wife hived echildiexs for a long number of

years, but very happily ; both of them were ¥ury piousiy

disposed and the worship of God wks oue of the main ©
Indeed to Narayanm Sastriar it
was the ono ccenpation and he longed for nothing else ;
bnt his wife troe to her sex had a sceret craving which
liee did not raverl even to herr busbhand, bat fer the satis.
action of whiclishe constantly prayed God, and that was,
a8 might have been casily guessed, to be blessed with a

glwlmt,lful and good-onatured male child. Ko was azhinmed
10 he wrru'ded by the w arld as n barrea woman and afraid

./nE the hell which she thouglht she shoulit have to enter 1nto

n case she died withont leaving a gon—a uotion which "
to all outward appearnnce onv Smuritis support. One day
while returuing to bed, she earnestly prayed to (md Car




for the fulfilment of her desire and slept away withount
thinking of uanything etse ; and cariously euough
that sclf-same night, God Vasudeva appearcd with

Lukslimi to her husband in his dream, and blessing
hiui avud his wife said that his wife's desire would

soon be futfilled and disappeared. Shertly alter, Sas-
triny  woke up aund callity  his wife to his side
reported (o her his happy dream and asked hier what her
desiva wus for the satisfaction of which she had prayed to
iod.

This question brourht out from her & confession,
ou hearing which however, lier husband felt extremely
grieved that all their penauce, ausierity and devotion be-
came useless as they had beenactnated by a motive. He got
angvy with his wife and exclaimed “Xoolish woman, is that
what von should hareasked ol the Lord ¥ You ought to have
prayed not for wealth, children and other earthly posses-
sions, but for the. eternul bliss of Heaven., DBy yoarun-
worthy bebaviour you have ruined yourself and me, for
voui piety was not unselfish uud for its ownsake.” His
nnger was genuine and be did not speak to Ins wife from
that moment. Poor Kamalibai regretted very much forv
ber nuworthy ambition and felt greatly grieved that she
had disturbed her husbund’s peace of mind. She apolo-
gised to him aud begged to be forgiveu for her foolish
conduct, but he rematned completely morose and sullen
aud would not exchange o word withh her,  The result was
that they fasted the whole of next day and though the
mezals had been cooked, the Sastriar would not eat and
consequently his wife. While they thus sat grieviug and
fasting, there eutered into their house a DBrahmiu who,
noticing tbe strunge appemrauce of the couple, luquired
into the cause sanud managed to reconcile them both saying
that it was God’s wish that they should be blessed with a
worthy cbild, that they should not therefore grieve about
it, and that ou the other band they should be extremely
joyful, as the child which was shortly to be born of them
would become a great sage, and he worshipped by a
large number of people, and his fame would cover the
whole land. The stranger uttered these words in sucb
an assuring way that they regarded them as a prophecy
and tbe speaker as God himself in human form. In ac-
cordaunce with this propucey and the previons dream, a few
moutbs after, a male child was bura to Kamalabai, on look-
ing at whose beauty bothh the parenta weve transported
with joy like & blind miau saddenly bless.  with visioun,
aud thankfully sung the praises of the great Lord. '

We hear very litlle of the infancy and boyhood of
Juyadava except that he evinced very early in his life love
of the highest order towards God. When he was five
years old, the thread-wearing ceremony wus conducted in
Jdoe manuer; then the boy was gdueatedin tbe right ortho-
dox fashionin the savred literature. When he attaiued age
he was married to a beautifal uirl of good pareutage and
wetl-developed 1nteliect whose name was Padmavati, and
who later on hecamne one ot the great heroiues of our tand.
The next event of immportance in the present biography
was that the old pareuts of Jayndéva, Nurayana Sastriar
aud Kamalabzteutered on what iscalled Vinaprasthisrama,
the third stage according tothe Sastras of a Brahmin's life
and left the country for the woods, there to do penance aud
worship urdisturbed. We bave uo materials on which to
fix the exact dute of Jayadévs, hut this faet of his puents
cutering the Viwsaprasthasiuma and some others would
seem to indicate that he should have lived at least five
hundred years azo; but of this I am not certain, and the
biography on which 1 base my sketch, i1s sileut on the
poiat, as m:ght have been expected.

THE AWAKENED INDIA.

[Jaxvary 1898.

e L - - R A -

After the parent’s departure, Jayadéva lived alone with
his wife a model domestic life. He would never eat
without at least one rruest and he was very lavish in feeding
the poor aud giving preseunts to Brahmins and others, und
the result was that the little wealth which be had inherited
from his {ather became exhousted in o short time; but
ueither ihe husband nor the wife was sorry on that accouxnt,
and the former readily undertook to heg in orthedox Bral-
min style, aud the little rice which he secored hy that
nieans, Pandmivati cuoked very elegantly and nicely sv much
so that they handly felt the distress of poverty. Even
wheu they were so poor they would mnever eat without
some guests at the table. All the leisure which they had
they spent in prayer and devotion. Both were of oue
wmind and one nature, as if they were one soal in two
bodies, and the whole village praised their mutual love
and their devotioun with one mind towards God. 'Though
they were young, they were respected everywhere and
woinen, whatever their rauk, tried te 1mmtate Padmaivati
in ber devotion to her lovd and were eager to be loved by
their husbands as she was hy Jayadéva,

It was in this humble but bappy peried of his life tbat
the postic genius and devotional fervour of Jayadéva
began to reveal themselves, and the imimortal poem of bis,
one of the very Lest in Sanskrit ianguage—his Gita Goviu-
da, which bas been styled, * The soug of songs”, was
commenced. This grand poem whieh oelebrates the
glovious divine love of Ridba and Krishna aud of which
I shall speak ab length later on, begins with these beauti-
ful words (lsdwin Arnold’s Trauslation):—

Om !
Reverence to Gauesa!

“"The sky is clouded : and the wood reserables
The sky, thick-arched with black Tamila boughs ;
() Ridhi, Radha! take this Soul, that trembles
In life's deep midnight, to Thy goiden house.”

So Nanda spoke,—and, led hy Radha's spirit,
T"he fect of Krishua found the road aright;
Wherefure, in bliss which all high beartas inhcrit,
'Together taste they Love's Diviue delight.
M. RaxgasaTua Sasrtri.
(To be continued),

The Doice of Gentle 5tiflness.

Whene'er our lives grow dark and human hopes are dead
And aspirations mect on every hand deleat

Our works scem vain along the patbs we tread,

Lost in iHusious of the world’s conceit.

Sometimes a Voice speaks geutly mid the weary strife,
'Thy Divine-Self hath s}l the power of seeing.

'Thou must useend uvuto the mysteries of life,

Upoun the buoyans wings of thine own Being.

Aud the voice of gentle stitiness whispers soft and lew,

I am Reahty,
In the Grand Totalivy.,
Oh Brahman 'Phou, I, and the Universe are QOne,

1u the All-Sense of Being, “I Am That I Am,"”
‘The ruswering voice to each questeuing Soul.
Responds from the inuermoest temple of man,
Iiwara the Lord, individualized whole.
Aronse Oh sleeper to thy sense of Being,
""hou art one with the Absolute Master of AL
T'o thyself belongs the duty of thy freeing,
Thy-sclf through the Fruth which responds to thy call.
Aud the voice of gentle stillness whispers soft and low,
I am Reality.
Iu the Grand Totality.
Ot Brahman Thon, 1, and the Universe are One.
Yoca'Nanpa,
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Hbankara or XEgoism.

(A STORY rFROM THE YiA.VA's151TA).

There was once & war between the Devasand the Asuras
headed by Sambara. In sucressive encounters, Sambarva
antd his hosts were defeated by the Devas and put to
serious loss.  Sambara, then created throngh his Mayivie
power, three other Asufas named Duma, Vyula and Kata.
. 'l‘hey were not auhjunt to the bond o Vasanas (mental
impressionst and ware dovold of desives and egoixm,  Phey
knew neither denth nor life. neither pleasures nor puins,
neither victory ror defeat. neither waving war nor retreat-
ing.” Being endowed with nn enormons quantiry of blind
and brutal energy, they fonght. as it were, mechnuically
and untrammelled by any anxiety as to the resaits of the
contest, They committed fearful havoe in the camp of the
Devas whoall fled in despair and hid themselves in caves.
After o time, the Devag went tn Brahna. and teld him
what bad bhappened nnd solicited his advice. Bralima, after
meditating for a while, addressed the Devas thus :—

‘‘After the Inpse of a thonsand yenrs, Devewdra will
kill the Asuras in the war between himself and Sambara,
who 18 now overpowering his enemies. ‘NIl then, we
wonld advise vou to 8t thus. Go to those Duama and
others and give ont that.you intend to war with them.
Bat only make a show of fighting and when they attack
von, yon hetter retreat as hest vou can. Repeat this pio-
cess over and over again. In the meantime, the tusidi-
ous Ahaukira will have somehow crept into theso Asuras,
When this idea of **I " gets a firm footing in their minds,
they will be in bondage like birds pganght in a trap and
can be easily vanquished.’ Ahankéra which generally
identifies itself with the world. ita pains and its pleasures,
sencrates desires, und desires are the warst foc of man,

The Devas followed the advice of Brahma, and how
splendidly the ruse succeeded! In a long counrse of fight-
tng in which the Asurag invariably won and their ene-
mies weore defeated, the Asuras. boenme self-conzeions by
sheer contrast. Thir Ahankira bronght with it also hapes
and fears which the Asuras had not. previously. *How
can we maintain onr health in best econdition, how to
strengtiien our side, shail we win, or the Devas ? Such
thoughts now bhegan to torment the Asnras and n course
of time ate up all their strength, At length, they fled
away. panic-stricken in search of a safe refeve.’

Samhara. now raw the folly he had committed. Truc.
he endowed his Asnras with strength cuonch ta rout the
Devas in ficht, Bnt he had omitied to arm them agninsi
& more furmidable fae, the insidione Aliankiira, to whose
attacks they were liahle. 8o, he now ealled into exisl-
enee, other three Aduras named, Bhima, Bhasn  aud
[Deudha, who ware endowed with Atmajhana, Wit
the enormems strength born of their knowledge of the
eternal Reality and of their enjoyment of cternal Bliss,
they fonght qnite  with ease and confidence; for they
fonght, not to secure their own ends —For they had nony,
ner in hope of  sueccess or drend of defent, bt heeanse
their maker arked them to ficht., CGod honsell fought s
it were from behined them. and no wonder, they were able
to pnt the Devas to fight. 1t bas, acoardingly, boon xail
“ Stand asidean the coming battle, awd thonel thay tigphtest
be not thon the warriar, Jaok for the warrior and et him
fight in thee............ then it will heimpossible for thee
to strike one blow amisc, Dot if thon Jook nmet for him
if thow pass him hy, then there is no safegiand  for thee,
Uhy brain will reel, thy hewrt grow ancectain, nml in the
dust of the battle-field. thy sight and renses will fail, and.

e —— e e

thou wiit not know thy friends from thy enemics and thus
rain thyself " like tho hosis of Ravana, who, under the
influence nf Mo andstra, saw Ram- in each other nmong
themselves and thus killed themsclves.

The foregning atory taken from the Yogavasishta,
hesidex tenching how we are to war agninst our fors in-
fernal ag well ax external, indicntes algo the course of the
evolulion of the * apparent man.’ First, heing a mere uurnly
mass of matter and energy, he then becomes seli-conscions
and pota enthral? <1 by the pains and the pleasures of the
workd, nml lastiy, he shakes off tlie world and its bondages
or deals with them qnite sportively, like Krishna, with
his (Gopis, holding on to a higher and more permanent
Reality which is of the nature of Intelligence and Biiss,
It will aleo he ohserved from the above story that the
Ahankira in man is far more powerful than natural forces
inching  even electricits and the conquest ovee the
former-—which i« man's real mission on earth—ia
immenge'y more difficult than victory over the latter. [t
might also have been noticed that the Asnras ereated hy
Sambara on hoth the oecensions were alike pawerful and
desirgless The strength in the one case, however, was
merely the strength of the perishahle materials of which
the Asnras had heen bnilt. while, in the ather, it grew out
of and was maintained, by undvingy Atma.jhana. Similar.
ly the dulness of Dama and others who were of the
nature of brutes hal nothing in common with the diseri-
niinating serenity and self-possession of Bhima nnd his
companions who wore Intellicence and Bliss themselvos,

G. S. K.

Thougbts on the Bhagavad Gita.

(Continned from page 19,

Now we come to oné of the most puzzling question: f
Indian philosophy wr rather thenlogy-—the question of
Avatiirs (incarnation). In reply to Arjuna’s inquiry * Thy
birth was Mater, and prior 10 the hirth ¢f The San: how

should I anderstand that thon twnghtest this Youa in

the beginning 7' the Lovrd replied ¥ Mauy births of Mine
have passed. . . . presiding over My swn Nature. I am
born by My MiyA. Whenever theve is a decay of religion
O Bharnta, and there is rise of irreligion, then 1 manifest
Myself, For the proteotion of the %nml. for the destrne.-
tion of evil-doers, for the firm establishment of Religion
l am born in every age....” (IV,4=9). Now what aro
we to understand from the above ?

The papular conception of Avatinn ix that Is"warn, the
ford, descends from hesaven and creates himself in a par-
ticular form nud that therefore Rama and Krishua were
nor mon, bot really T8’ wura in haman form. A great Hindu
poet makes Bralima the Creator sayin arcordance with the
vopular theory, O Niravana, that Then hast created
Thegelf ns Narasimha iz itself eniqgh to prove that Thaou
art scif-created. If Thou canst thus ereate Thyself at will
what wonder that Thou didst create me I Thix popular
conception is often fancifally elabovated. anid it is gaid
thaet. whon Thann, Krighua nand othors were nearnanted,
Vaiknntam the abode of Vislinn beenme vaeaut for the
thine nned that when these Avatarsdeparivd from the eartl
N:auivnny weob back to His Henven, Jtis expeesedy atated
hotly in the Ramgvana and the Mahabhdeata thas Mali
Vishun left the hadies of Rama and Krishua when they
Jied and went to Hig abode, Vnikunta. This conception
= on the very fuce of it tlnphilnﬁnphitml. for the lord heing
omnipresent, He oanuot with any propriety be =nid to
vuenle Vaikauutn or Kailas and go to seme other Lioka,
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Of course for the uncnltured masses whoee intellect 1s in
an undeveloped aud childish state, this pictare will do,and
indeed it 1s the best that could be thought of. Aud con-
sidering the nature of the people to whom it is addressed,
the poetry in it is more than n recompense for the abaence
of philosophical accuracy, nud inasmuch ssanthropomorph.
isi liolds sway over the human mind, Rema and Krishiou
are very rich andditions to the Hinda pantbeou. Personal God
15 & steuping stone to the Absolute Imprrsoual, and s un
invaluable Lelp in the earlier stages of spiritunl evolution,
nnd, ~u loug as the theory of God descending on earth aud
assuruing the shape of mau does vot pretend to be an ab.
solute and final philosophical truth, we have no quarrel
with it.

But thereis another theory put forward, namely, that
whenever any incarpation tukes place, the Logus *descends
to the plane of the soul and associating 1tself with it
works 1u and throngh 1t on the plune of huamanity for
some great thing that had to be doue wu the world.,”  This
theory appears to be plausible, but on closer examina-
tion, I veuture to think that though it bas au air of phi-
losophbical uccuracy about it, 1t is as much open to objec-
tion a3 the preceding one,and is totally opposed to the
teachings of our Sastras. In the first place, the Lord
is omnipresent and therefore His descending and ascend-
ing have no weauing whatscever. That He is omm-
present and that there is nothing catside Him is repeat-
edly declared in the Gita 1tself:

There is nought else higher than 1. (VI11. 7}
Vasudeva is the all (V11 19}
By Ale all this world is pervaded (1X, 4)

I am the Self, O Gudikesa, seated in the heart of all

beings: I am the beginning, and the middle, and the end us
well, of all beings. (X. 20.)

The Lord dwells is tbe heart of all beings {XV1II. 61)

Indeed there are numberless passages in which the
omnipresence of the Lord, the Logos 1s distinct |y expressed,
and therefore the doctrine that l.ogos descendsand uuites
with a.sonl] with the object of incarnating is plainly un-
philosopbical. |

This theory, however, is due to a still more vicious
doctrine that the Logos 18 romething different from
Brahman. According to this doctrine the Logos, though
not different in essence from Parabrabman, is yet different
from <[t in having an individnalized existence and beinE
one of the many centres of energy manifested by It
This in & view which 18 not. merely not sapported by onr
Nastras, bot contrary to the spirit of the whole Vedfnta.
Both in Vedantio dualism and qualified monism, is'wara
is the same us Brahman in every respect and in the
Advaita it is simply au aspect of Brahman. Itis Brahman
Jooked at from the standpoint of the Jiva, the false
self, which 1is bound ULy nescience; it is' Brahman
reflocted in Miyd, so to speak, and viewed through
that veil. Says Sankarachiarya * Brabman is apprehended
ander twa forms; in the firrt place as gnalified by
limiting conditions owing to the maultiformity of the
evolutions of name and form (in the rmaltiformity of the
created world) ; in the second place as hbeing the oppo-
site of this, i.e., free from all limiting conditions whatever.
Compare the following passages; Bri. Up, 1V, 3, 15...
Kb, Up, VII, 24, 1... Taitt. Av, IIl, 12,7 ,....Sv. Up,
VI, 19, ... Bri. Up. 111, 3, 6, ... Bvi: Up., I1I, 8, 8... All
these passages, with many others, declare Brahman to pos-
sess a double nature, according as it is the object either of
Knowledge or of Nescience. ... And although the one
Highest Self only, ¢ e, the Lord distingnished by those
different qualities constitutes the object of devotion, still

| o

the fruits of devotion are distinct according as the devo-
tion refers to different qualities,” (Com. on Ved. Sutra.
1LY ). Elsewhere hie says “*T'hus the Lord dependsias Lord,
.e., Liogos) npon the limiting adjuncts of name aud form
the products of Nescience....lfeuce the Lord's being u Lord,
his vmniscience, his ommnipotence, &e., ail depend on the
Lmttation due to the adjuucts whose Self is Nesciencs
while m reabity vone of tivese qualities belung to the Self,
whose true unture is aleared, by right knowledgoe from
all ndjuvets whatever (Com. ou Ved. Sutra, 11, 1, 14.)
In the tace of such unmistakable statements, the
doctrine above referred to, whicli distinguishes the Logos
from Bruhmun professes to be a correct statement of
S‘ankara’s teachiog ! Indeed in bis commentary on the
Gita iteelf, this great champion of Indisn monism agsninand
agn speaks of 8’1t Krishna s if He were Parahrahman
ttself and not any particulmr centre of evergy which is
called the Logos and i supposed to reside in the bosom
of Brabman und to sleep iu the tine of Cosmic pralaya
and keep waking at other times. In the very introduc-
tion, he says, ** The Gita S'astra also expounds the nature
of the Supreme Being and Reality kunown as Fdsudeva,
the Parabrahwman which forms the subject of the dis-
course.” This statement clearly and directly denies what
the jate Mv. Subba Row the author perhaps of the errove-
our view under reference, says ‘* Strictly speaking, the
whole of this book (the Gitn' may be called-the book of
the philosophy of the Logos” as distingnished from the
Parabrahwan, How far this is from being right may
be seen from what Sankars says. Commenting on verse
IX. I, he writes, ** The word ‘ Now’ is intended to lay
stress on the following speciality concerning knowledge
this right knowledge alone forms the direct means of at-
taicing Moksha as declared in the Srutis and the Smriti.”

“ Yasudeva is the AlL"
* All this is the Self.”
“ One only without a second.”

Again 1n his comment on verse IX : 14 he expressly
says, ** They always praise Me, their Lord, the very Brah-
man ., they worship me the self lying iu the heart.” In-
deed as a mere cursory reference will show the words
I$wara, Visudeva, the Self, the Supreme Being are indis-
criminately used as explanations for the *I' of the Lord,
though as in the XI1I. chapter the distinction between
worshipping the one and the same Brahman as absolute
and in its nature or as reflected in MAya. This differ-
gnce 1n worship certainly does not mean, a8 we have
airendy seen, any difference between the Logos and
Brahman, and there is not the slightest aathority in
Sankara's commentary for the view held by Mr Suabba
Row who believed that he gave a correct statement of the
teaching of that great philosopher (see puge 58 of his Notes
oun the Bhagavad Gita) and that the majority of the so-
calied Vedantins have totally migsundersiocod the latter.

Next let us see 1f at least the Gita lends any sapporc
to the apparently strange view which we are now dis.
cussing. Says the revered writer who probably originated
this view, ® It 18 pgenerally believed, at any rate Ly a
certatn class of philosophers that Krishva himselt is
Parabhrahman—but the words used by Krislna 1n speak-
ing of Parabraliman and the way in which he deals with
the srubject clearly sbow that he draws a distinction he.
tween himself and Parabrahman....It will be noticed that
when Krishna is speaking of himself he never uses the
word Parsbrahman, but places himself in the position of
Pratyagatma, and it is from this standpoiot that we
constantly fiud him speaking. Whenever be speaks of
Pratyagatma, he speaks of himself, and whenever he
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speaks of Parabrahman he speaks of it as being some-
thing different from himself.”

A nuraber of verses are quotel in support of this view
but as tp éxamine them all one by one will occupy noed-
less spnree, I shall vefer to a few only.  In verse VIII, 11
the Tiord undertakes to briefly declare the lmperishable
gond’ l,mrlami This verse is cited axan anthority for
the pasition that Brahman is the seat for the Logos and
not the Logos Itself, whereas it proves just the reverse.
For ju the ‘verses immedintely following Sei Krishna
Himself says. that those who at the time of death
think of Hira reach the Imperishable goa: and that those
who think of Him and Him aloue at all times easily reach
- Hine, and rpa{,lung Him vever again become linhle to re-
bath (VIIL 12, 13, 14, 15 and 16). PFrom this it is an-
mistakably - plmn that the Dmpenrshable Geal is S'n
Krishna Himself, in otherr words, [s'wara and Brahman
are not different.  Again verse 21 of the same chupter,
as Sankars points out, only describex the unatore of the
Imperishable Goal the means ro reach which the ahove
qu(}ted verses lndtbute so that the Akshara is nut-hlng
different from the L. aros s M Subba Row belicves.
The word Dhiima, in the verse means rather Swariipa
than abode. Again verses X, 95,0 prove Jurt the
reverse of what Mr. Subba Row assertx, for 8+i Krishna
dlqtnu‘tl_} refers to DBrahwmnan as biz own Unmanifest
Swaripa, t e, that aspect of IHim thix ix  beyond
Mayi—the Nirguna aspect.  Verses 13—17 of. the X11th
tlmptcl unl",’ prove that there are two modex of worship,

Sagnna Uplsana and Nivguna Upidsana and not as I have
"l.ll.‘!."ad'f stated that thLl*u are two kinds of eatities the
Logos and Brahman. Verse X1V, 27 suys. “1 (the Logos)
am the abode of Brahman.” which means’ just the reverse
of Mr. Subba Row’s statemenf that Brahman is the
ahode of the Lovos. Indeed this verse is by both the
commentators Sankara and Smdhara explained as mean.
ing, “ 1 (I8'wara) am the very Brahman,"” i.e., the Saguna
aspect of It, in other word:, Its reflection, Its image, 1n
the world of MAva. Lastly XV 6,.¢ That the sun 1Hau.
mines not nor the moon nor fire: That is My “"Supisme
abode which baving reached they return not” simply

means that the real state of 1s’wara which is suprethe, v.e.,

beyond MA4ya, is Brahman.”

None of the above verses whirh are cited as anthorities
hy Mr. Subba Row indicate, as we have seen. any differ-
ence between Bmhman and the Logos.

Besides, there is direct evidence in the Gita itzelf to
~how that both are one amd the same.  For justance S
Krishnns firat says (XV], 2)“know Me axthe Kshetragrnan,”
sl theun in dexeribing the Kshetengna distinctly enlls 1t
Brahman (XL 12), and verses V1, 20, 30, (VILL 15,19
aud XV, 18. 19, ave come of the mnny passages in which
Sri Kriskna tdentifies himseli with the Sopreme Brah-
man.  Ldo admit that lle ofien spenks af Himz=elf as
[«'wara, but thisonly strengthens my position por rather the
mthmlmc Vedantic position that Is'warn and Beahman ave
not two distinet entities but only two aspects of Lthe same
Reing, the Bkamevidwi-ivam of Lhe panishads, Tadeed
how conlid the Vedanta which does not tolerate the wmniti-
formity of even the nniverse find place for two distinet
Goda ?

Kven at the iisk  of digressive feown one subject, |
Cdhwelt. o this matter at such lengeth as iz forms the
corner-stone of the whole philosophy of Me. Sublin Row
and hix followers, and the leading tdea in his notes on the
Bhagavad Gita. Their theory of the Logos heing thns
shown to have no Sanstraic authority, their other theory of
incarnation according to which the. Faowrox nnites  itself

occasionally with the human soul and incaruates :¢< an
avatir also falls to the gronnd, for the Leges is as umni.
present as the Brahman and therefore does not descend
or ascend any more thun the latter 1If so, what is the
correct explanation for the phenomenon of mcar aation
if indeed the latter be possible ?

(7'-:: be continned.)

The TRatha 'Clpamsbab

Referring to the Kathu Upanishad, Charles Johnston
8ays 1—

It.was an ambition of mine, in those ald days, to trans-
late from the Indian hooks of ~icdom, the ‘-tm}' of the
Sacrificer’s son who was sent by his father to the house of
Death. This story has alw ms:-enmed to rae a tﬁ-.wlnng of
admirable worth, carrying with it the most precious gift
of all, a sense of the lnn-h mysteriousuess and vast hidden
trensure of life which muakes cs seekers for ever, always
finding, yet always knowing that there is still more to
find, so that every day becomes u thing of limitlezs prom-
ise and wonder, only revealing itself as contnining a
new wonder within, For what teaehing conld bring a
more wonderfnl sense of the largeness and hidden riches
of being than this: that our sincervest friend iz the once-
dreaded king of terrors. who is to teaich ns what no other
can— the lesson of the full aud ever-present eternmity of
tife? We need not wait till onr years are closed for tus
teaching : that wisdom of his, like avery other treasure of
life, is ali-present in every nmtnent i full abuundance,
here and now. 1t is the toaching of Death that, to gain
the better we must lose the dearer, to gain the greatert
we must lose the less: to win the abundant world of real-
ity, we must give up the world of fancy and folly and
fear which we have so long held dear: we have been
lenrning it all these years since we began: learning also
Death’s grim jest that there is no sacr ifice possible for us
at all, for while we were painfolly rencuncing the dearer,
his eplendld generosity has already given us “the better—
new worlds instead of old.

The basis for [Psvchic ot Spiritual
Research.

Veryr mu  lectures by the Swami Vivekiinanda have

~ }H-iﬂﬁitzwiiﬂw{ﬂé; -bat §t. was not often that
l‘:ﬂu 'in.:.rt ﬁl nebﬂ.{: “lnlr- im the W quy}%—t—lm-t.—tlmup—

lw-uu.he.un.!.imimd. One such oceasion, in London, was the
hiscussion of o lectnre on ** Uan Paychiec Phenomena be
proved from a scientifie basis?’ Referring first to a remark
which he bad heard in the conrse of thisx aebate, not for
the first 1ime 1n the West, he suid:90ne point T wanted to
remark's 1t is & mistaken statement that. has been made to
s that*the Mahommednns do not believe that woinen havo
anwv soulg Fam very sery to vav it i3 an old mstake
among Christiau people, and they seem tolike the nmistake.
'Tliat t¢ a peculiavity in humnn nature, that people want.
to say sometlhng very bad abont others whom they do not
like. By the h_} you know £ am uot a Mahommedan, bat
! have vt-tﬁuisﬁu:tumt‘y for stadyviug them, aml} there 13 not.
oune word in the Koran which says that women have no
sonls, but owverydhine in the Aemmn says they have.

Aboat the P'-ijt,lilﬂﬂl thines that hive been the subjiect

of discussion | have very hitle to say heve, for, in theo first
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place, the question is, whether psyehical subjects are capa-
ble of scientific demonstration.  What do yoa menn oy
this demonstration ?. First of all there will be the sub-
jecrive and the «bjective side necessnry, Takiog cliemist-
vy and physies, with which we are -so fmmliar, and ol
which: we have heandaso much, is it trae -that everyone
in this world is able to understund the demounstration ¢ven
of the commonest subjects ? Tuke uny boor and show him
one of your experionves, what will he understuugn? me-n.
bte: 1t require~ & good deal of training L)
be brought'up to the poiut of nnderstanding an expmitu"é&'
Befora that he cannot understand a=bit. That is » great
dificnlty in the way. 1f scieutilic demonstration means
Lringiug down certain facts to a plane which is aniversal
for all buman heings, whete all beings cuu understand it,
I deny that there can be uny scientific demoustration for
auy sabject in the world. 1f it contd—beaoall our univers-
1t1ea_ snd edacation wonld be in vaiu. Wbhyare we educa-
tred{lt' by birth we can understand everything scientific *
Why so moch study ? 0f no nse whatso-ver. 5o, on the
fgce. of 1t, it isabsned if this be the meaniy, bringing down
Intricate facts to the plaue on whieh wa”dre vow, The
next meaning should be tbe correct one, perbups,
that certain fucts gbould be adduced as proving certain
more intricate facts. There are certaiu more cowmpli-
cated, intricate phenomena, which we explain g getting,
perhaps, neac,to them ; thus they .are, brought down
to the plane of oar present ordinary consciosspess.
But even this is very complicated, and very difficult,
and means a training also, a tremendous amount of
education. So all I have to say is thut in order to bave
scientific explanation of psychical p_]:lannmena_,we require
not only perfect evidence on the sideof the phencmens
themselves, hut a good deal of training on the side of
those who want to see. @Aﬂbeing granted _we ehail
be in @ position to say yea or’ hay about the proof or
disproof of uny plienomena wbich are presented before
us., DBat, before that, sin ' oy, the
most remarkable phenomena, or the most oft-recorded
phenomena that have happeued_in boman Society, in my
opinion, would be very haix

Ko

A — - ik sl

v sappositions. We cannot live satisbed where we
sev L that is the natural groweh of the linman soul. e
~apnot become arnostics on this side w ﬁsuuFf‘:
e oanything lere ; we bave to péek. And, for this
eusot, we have to get beyond our limits, struggle
« xuow what seens _to be unknowable ; and this  must
. otinue.  In my opipion, thevefore, | go really one =tep
further than the lecturer, a:ul advance the opinion that
most of the psyebival pheuainena==not ounly IM;;‘ things,
‘.Ekﬁedﬁpirilt- LR PPN, ,ml' h]tbhl:-raippingslw ar 'lmer;
:alld's.play ; ot werely little things i g‘_t-ﬂ eppghy 71
iave 3131::: {u}'{ﬁ‘d‘ Wﬁ‘fm&ﬁ _ _B‘ﬁkg‘s‘ﬁnﬁ&‘
zte higher clatrvoynoce, but which T would rather heg
w2 vall the experiences of the superconscious state of the
mind, are the very stepping-stonegto real psychological in-
sestigntion. The st thing to be seenis whether the nuind
sau attain to that state or not. My explanation would, of
arse, be alittle different from bis, but we sbould prob.
adly agree wheu we explain terms. Not much de-
ends on the question whether thie presest consciousuesa
soutinoes after death or not, seeing that this universe, as
215 now, is not bound to tbis state of consciousness,
LCovsciousness is not co-existent with existence. In my

own budy, and iu all of our i st all admit
that gery little of the body we are conscions off and of tbe
greater part of i we are moconscious. Yet 1t exists.

Nobody is ever conscious of his brain, for example. 1
cever saw my brain, and [ am never coanscious of it. Yet
I know thut it exists. Therefore we may say that it is
zot consciousness that we want, but the existence of
something which is not this gross mattergand that that
Eoowledge can bo gaived even in this life, and that that
knowledge has heen gained and demonstrated, as far as
any science bas beén demonstrated, is a fact, We have to
look inte these thiugs, and I wonld insist on reminding
those who ure present on one othexr pomt. 1t is well to
remetber that very mauny titmes we ure delunded on this.
Certuin people place before us the demonstration of .u fact
which is not ordinary te the sgpivitnal nature, and we
reject that fact becanse we say we cannot find it to be

HIM%AWM {-'-;fu wrue. ln many cases the fact may not be correet, bui in
Next,as to those Oﬂ% explavatinns thak re lgfnﬁ's"m-e“‘@auy cases, also, we forget to consider whether we are
%
1

@ outc of dreams t those whbo Bave stodiefl At
'Lmau Id thinksthew Amére nessaa.AsW?lﬁﬁﬂ 20
reafon ta suppose thal’ religions were the outcome of
dreains, ae has been ro eanily explained. Then it would
be very easy iudeed to take even the agnostic’s position.
bat anfortunutely the wmatter caunot be explained s:
easily. There ure mauy other wonderful phensvmena
happening, even at the present time, and these have ail
to be investigated, and not ouly have to be, bot have been
tnvestigated all along. The blind mun says there is no
suu. That would not prove that there is no snu. These,
bave boen iuvestigated years before. Whole races of
mankind have trained themselves for ,centuries to waks

Jiremsoluse fit instraments T8

diﬂcﬂ?ﬂtzzhﬂ five workiugs
of the nervess their records have been published ages ayo,
colleges have been created to study tha‘u;: and men and
wowen are still hwrex who are living demonstratious of
these phenomena.  Of conrse | admit that.there is a good
deal of hoax in the whole thiug, a good deal of what is
wroug und uutrue in these things, bot with what is this
not the case ? Take any common scientifie phenomenon

therf‘ﬂ are two or three fucts which either scieatists or
ordinary men may regard as absolute truths, and the rest
fe more frothy snpposition. Now let the .agnostio apply
the same test to his own science whioh he wonld apply
t; what he does not want to believe ! Half of it would

be shaken to itahbasi.s at once. We are hoond to live

8t to receive the dewmoustration or not, whether we have
permitted our bodies and our minds to become Gt subjects

for their discovery.

Our Weligious BDitfcrences.

Tur 1>agavre or BE GRAPES,

Fonr men an Arab, a Persian, a Tmk _and a Gie
agreed to club together for an eveninyg wmeal; bat wh...
they had doune so, they quarrelled as to what it sheuld be.
The Turk proposed Azuwm ; the Arab, ‘Aueb ; the Persian,
Anghur ; while the Gureek insisted on Slapbylion, While
they were thas disputing, before their eyes passed a
gardener’s ass laden with grapes. At once every oue of
them sprang to his feet and pointed with eager hand to
vhat purple Joad, ** See Azum” said the Tark; ¢ see
Snghur' said the Persian; * what shonld be better niy
Aneb, Aneb, it is”' cried the Arab. The Greek said “ this 13
my Slaphylion.” They then brought their grapes and ate
them in pesace. The fight amongst them wae simply one of
words. Hence realize Oh, man ! the snblime words of the
Rigveda—‘ That which exists 18 one; the sages, call it
varously.’

R. A, K.



