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Reviews.

-

Hertha, by Kilizabeth Fiaghes (Salishury Block, 247, fauth
Spring Street),  ‘Fhis book of firefe over 80 pages  studhies one
of the grestest problems of the modernage, the woman gaestion,
from the aLnanuiut of the spivit, of the basie iaws of sex
which appavently have not yet heen fally understood.  Asthe
title of the book * Hevtha,” morher Favth, suggests, the plea
for the emancipation of women is hased on her nntueal position
of mother, mother in the lavger sense of the word,  8ays the
autbor *T'he externalin nuture corresponds with the musculine,
the feminine corvespondx with the nterior: Man ts born of
womau as the grain is bovn of the earth: Muan is the ultimate
fruit containing the perfection of uature. Wowan is the
cause of all perfection in man underiyving by silent, potent
forces, all manmfestations of s heusuty sud detormity, his perfec.
tiou and imperfection.” * Again the veal woman is strong and
graceful as the Veinns of JMilo.”
revival of the spirit of chivalry by which woman hecame *’
placed in a false position, the vecipient of honors. She did
not always earn or merit’”. Nor ix she for any assertion
of rights which slways has a tendency to antagonise, hat for
steady development from within by  which woman will get
back her naturval place by virtue of the nndying lnws that
govern the universe. For this development, for the realisation
by women of her natural sanctity anl position, she has Lo work
herself trusting to God alone and certainly not to the “purely
masculine traditicns of the past” But how to work is not

insed oufand the author dous 1ot enter into details. Hhe
Ezweve:- presents lively, geaphic and  beautiful pictures of
many gres women characters down from the Hebrew Sarah
to our Pandita Rninabbai, from which some valuable lessons
may be gleaned. The nature of the hook is a little dreamy
and we for our part bave no such hope as the author bas of a
coming milennnnu when ‘the fierce world struggles wil] at
last he ended and a preat life tree will blossom from the very
central the mother being conjoined with the father, stem
filling the earth with the fragrance of the beavens.!! We are

Jlad to note however, that the plea for woman's freedom is
sed not on the low materinlistic theovies held by the * wild
woman ~ but on her tnherent divinity as mother. The great
Munu says *“One mother is more valuable thun thonsand
fathers” and * Wherever women sre honored, the gods are
satistied.” The style i1s throughout charming and 1n places
even poetic and the book s studded with many vai}uable
truths which ane will always do well to Lear in mind and
several ancient myths and traditions are most beautifully
interpreted.

We have been favoured with a number of Tamil pamphlets,
(publications of the Ripon Press, Madras), a lise of the nanmes
and prices of which is given clkewhere. All of them are con-
troversial in their nuturve and chiclly refute the dualistic Suiva
Siddhurnin which, they argue, is unsupported not merely by
the Srutis, but even by the writings of the great Sivite teach-
ers and 1S opposed to reason, We do unot want here to
enter into a cousideration of the rvespective erits of the
Adwaita which these hooks uphold und the Saiva vida which
they vefute, but they reveal a wouderful grasp of the Vedanta
and counsiderable schelarship both in Sauskrit and Tamil and
a critical ‘acnmen of & high ovder. The writers always
know what they nre about aud their arguments are often wou-
dertully subitle We cannot however help renmrekine. that it
will he goad for borh the praties 1o abistain from all contvo-
versy, tor itonly lesds ta msnuderstanding, abuse and quaveel,
bcsi(i?-: ereating an objectionnble kind of liternture, though we
are gluil to note that the bunks before us are writtenliu a spir-
itof honest wquiry and enmticism and ave generally free frow
valgar abuses 1n which srie writers in "amil, especially when
treating of rchgious xubjects, nuhesitatingly indnlge.

We beg to acknowledge with thauks the folowing Hindi
books and pawmphlets from [Huri (Goan Mandar, Phitlove Dis-
triet, Julhundur, Punjab, 1. The Satysmrita prasihor the
neetar streaw of truth (price Rs. §). 2. The Sraddhaprakas
containing the lives of Pandit Sraddbidrim and his widow. 3.
The Bhigyavati, a very interesting narrative, in easy style.
chiefly meant for females, 4. Satyadharmamuktavali. 5.
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Dharma Smnvicda. 6. Satopudesa. 7. Nityaprartbana, Being
unacquainted with the langnage in which they are written, we
regreb wo are wnable to review them,

Our thanks are alse die to 5. Vaidyauatha Iyer, Esq., the
city magisteate of Bangalore, tor u copy of his interesting lec-
ture delivered ar Teivilhrum on Avyan aclidras 3 aleo to P2, K.
Sankara Des, Faq. fera copy of s wolawritten life of St
Sankarvn which contains nuel of interesting matter.

Mcws and Motcs.

The Theosophical Conuference.—\We gladly extract the fol-
lowing from the addreess onthe oecasion of the Prince of Siam,
a cousin of the emperor, who has renounced bis position and
adopted the vellow enhe of a Buddhist monk, which was read
for him by Col. Olcott.

...'The world of to-day seemed to him more miraculous than
all the miraclex in the world.  'T'hat men should be so univer-
sally selfishiwncd bypocriticnl 8s to profess to belong to one or
other of the henutifnl veligions in which were to be found the
true spirit of the waiversal brotherhood of all living beings,
and yet were xa divided by the wman-made laws and customs
as conventionally to regard themselves ax Hindus, Siamese,
Mahomedanps, or FRuropeans, and each conventional race sub-
divided into so many races and famihes, and treating one
another with anything but a brotherly regard, zeemed incon.
ceivable 1o him, More anomalous and miraculous to him still
was the appuarent iucrease of evil throughout the world as
education, ¢ivilisation and enhghrenment, so-calied, spread,
amidst the activity of the teaching of Christianity, Buddhism,
Hinduism, Theosophy, ete., and the multiplication of Societies
that professed to vemove those evils and lead men to peace
and contentment in the present, and the final emancipation
from sorrow and misery in the future. He saw this increase
of crimes and cruelties, hut no spiritual advancement made
anywherc. Greas spiritnal sutferings seemed to afflict man.
kind and greater sufferings rcemed to be in store for them.

If Theosophy wonld nndertake, in addition to the work of
bringing men together into one universsl brotherbood, the
duty of leading men by example aud practice, and train them,
instead of *eaching them any religious tiuth, by their exem-
plary lives ax they were either true Christians, or Hindus, or
Buddhists, whatever he their religion, instead of b rites as
they now appeared to be, and would for the present leave alone
snch things as the astrul body, the knowledge of which was of
no salvation to anybody, it would be contferring the gredtest
of all beons of the century. T'be one work that was aeeded
now was, he helieved, example angl practice, and not theories.

We invite the special attention of our readers to the intense
enruestness of the speaker, his intolerance for shams and hy-
pocrisy and his longing for practical realisation instead of
mere book-denrning  and  theoretical knowledge, qualities
which are tundispensable n every real seeker after truth

Knock wund it shnll be opened ' said the Lord, and theretore
what one has 1o do is to knock with all one’s might and earnest-
ness.

The Young Men's Hindu Association, Mudras.—The Anniver-
sary of the Associntion was held an the 15th Janunry evening,
when Swami Rinakrishmanandn read a paper on Bbagavan
Sri Ramukrishna Paramabamsa and the Hon, Mr. Justice
Subranmna Tyer presided. In the course of his very interesting
lecture the Swani ad special stress on the religious cutholi-
civy of Ramakrishua Paramahionse, his lounility, his love for
maukind und the Frequency with which he went into the state
of Sawmadiu,  "The chaimman drew the attention of bis hearers
to the many valnshie lexsons which one might learn from the
lite of the Parumahams=n sugpgested that his sayings should be
collected and publizhed in a hook form and exhorted the young
men to work cuergeticnlly for the association.

We request the attention of onr Tamil and Telugu readers
to the importunt prospectuses published elsewhere.

Miss Margaret Noble.—Miss Margaret E, Noble, of
Wimbledon, hus come to India to assist Swami Vivekananda

(Conlinued on (‘over Page 3).
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Mews and Motes—{Continned),

i hix Indiae work, Sheis a lady who has hind  marvked suc-
cess in higher educational work in England. and there isa
great deal of origiuniity i her views on cdneatian generally.
which she witl uo doubt bring to bear in the work which the
Swami is settine on foot  Stuce the Swamtd lefr London she
has been  forempst in contimtine to Keep the wleas propanygated
by him green for his next vising probably a year from now,
She has 'ininerl the Swami who s at present e Cadentta,

The Maha-Bodhi Society and Famine Relief---iu the
heginning of the present year, when  the horrors of the
Famine were feitthronghont Lodia, the Maha-Bodln Sociewy
of Calentta issued o stvong appeal ta alf the Buddhists ot
Asin for immedinte help to alievinte the distress of the people
trom the cffects of the Famine. Within a very short time,
the Society received a ready and generous response trom the
Buddhist people of Asia. Fince Apeil last. the Society, with
contribntions from the Asiatic Buddiiisty, bas opened relief
centres nt Benares, Buddha-Gaya, Moorshiedabad tat Moorshe.
dabad for twe months only, nuder the kimd snpervision of
Swami Akhandansnda) and Jessore. At each of these places
the Mahis-BodliiSociety has distributed vice and clothes among
the distressed lmnpl-: for monuths Lﬂgﬂhhﬂl'. The S:Jciet.y's
[H'iﬂﬂil'lﬂ-i refiel centre s Deon at I.ulmgﬂm_ which ix an 1m-
portant place in the Sah-Division of Narail {Jessore). At this
place, the Society hax given aid to nearly 1.200 men daily.
These meun huve been daily supphied with half a seer of rice
cach, Besides this distribution af vice, the Yaciety has wiven
montiiy grants, which vary from s 2 1o s 4, ta poor fami.
Hes inhabiting dilerent distriets of Beugal, At present adto-
wethee 60 such famihies are receivinge aid. [ has heen the
=geciad aim ol the Society to velieve the nninerons poor hnt
respectable persons and widows of hiegh caste. who will endure
almoss any privation rather than anply for public aid. The
ntunber of such familics applying for the Society’s charity is
stitl on the mercase,  The Soci-ty has also directed its chari.
tiex to the agricultural class, who were reduced to  the posi-
tiont of the day iabourers duringe the funnne.  For these men.
having lost all in their strugele, requred immediate Lhielp to
give thiem a fresh start i lile. The great Jdemand ¢b phie
Patmine. stricken people, who have flocked 1o veceive the Sacio.
ty's charity, has been vlothing.  These poor starving people
were Pl‘ﬂﬂbiﬂﬂ"}' naked, and ifvhiey had a ISEEr. 1L was S0 rotten,
filthy and scaut, as hurely to cover their nakedness. In the
middle of October, the Saciety wax favoured witl the most wel-
come gift of 10,800 yards of cloth Ly the Buddhist Priests of
Ceylon; and it is simply impossible to deseribe what a boon
these cloth proved to the Famine-stricken people. No nobler
idea couid have been conceived than that of sending these
gifts in kind to clothe the uaked. At the snggestion of the
Hon'ble H. E. M. Janes, the Vice-Chnivman of the Tndian
Famine Relief Pnnd, half of that big consignment was made
over to the Ceniral Committee, Indiun ¥Vumine Relief Fund,
for distribution in Central Provinces and North- West Provin-
ces. Out of the remaining half, the Society has distributed
100 pieces-of new cloth and chadders at Lobagara. In Caleutta,
too, the Soctery has distributed similarly 300 picces of new cloth
and chadders amongst the recipients of the Society's charity
aud other equally deserving meu.  ‘I'he 8ociety has alxo given
60 pieces of cloth to the Benevoleny, 8ociety. and H0 pieces to
two other charitable sacicties.

Yoga Sutras of Patanjali—We lenrn with pleasure that
this standard work on Yogn Philosophy with itx commentarices
s to be brought out  «oou in Telugu by ihe Biditor of the
Satwe Sadhani, Madras, The price per oopy of the book to
those that vegister their names now is Az 12, and 1o othors
Rs. 1-.2.0. The book will be issued ju A pril 1898, We wiah the
Telngn public will aford cvery cncoumgement to the un.
dertaking,

Swami Vivekananda's Mission.— A Hrone  cominictee
consisting n!'. Meosses, V. (1. ﬁm'yutmru}'mm t:hl:-at.rim-, .M,
M. 8, Purnalingam Villai, w.a, X, A, Pirnmnlnikolundn i"iliay,
t. A, P. Singaraveln Moodelliar, n. ., V. P, Muthnswhm;
Aiyar, 1.4, N. Balarama Aiyar,and 7. A. Swaminatha Adiyar,
has been formed at the Aryau Association, Madras. for
the purpose of translating and editing the lectures of RwAmi
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Vivekiinanda delivered in Indin and  elsewhere, n Tﬂmi}-
Telugn and Canarese. The attempt is to carry out the Swami's
ardent wish that Religion shonid be taught in the Vernacu-
iars of the conntry and that the maxses should be taught
well in the practical principles of the Vedanwa, Uhix is the
most important branch of work. ‘This is the veal work which
will bear substaniiaf and eve -lasting resuits.  In order that

the Swami's views and teachorgx may be placed within  the

easy rench of nll, the translisgicas will be sold ar one anua per
form of 8 pages demy, so that  each lecture will, according to
the xize of the pamphblet, cost not more than 2 or &3 annas,
Orders for copies must he mmde 10 the Secretary, Avyan
Agsocantion, Black Towu, Madras.

IMPORTANT NOTICE.

BS, A, 1

Gnaunn Yoga .. 2 8 0
Gnana Yoga, Ringlz Lectures. each . 0 2 6
Except Cosmos and Vedanta, cuch .. O 4 0

Hindni- .. O3 0

Bhakti or Devotion 0O 2 0

Atman . b 2 0O

Raja Yoga . .. b 40

Cotombda to Almora (cloth)
Six Madras Leetures ... .0

80
Karma Yogn |1 0 0O
Bhakti Yoga 1L a9
Real and Apparent Man 0 2 q
Densgen’s Svstem des Voedant L2 0

Translation of Bhagavat Gita with Xankara’s Comuien-

tary in English, by A, Mahadeva Sasury, B.a. eer 3
Apply o =THE MANAGER,
AWAKENED {XNMA,
Muiopore, Madras.

SOME RECENT PHOTOGRAPHS.

I'::-Ip['{'i:I”}' ol Miss Lilian Etl.ger. M. A e sweet, lecturer
at the last Theosophicat Convention, and of The Prince
Priest of Siam both in his uniform of the Siamese Minister in
the Court of Loudon and in the garb of a Buddhistic Bikshu
or in the attitude of contemplation. Cabinet size on P. Q. P.

Grinzed paper. Price one Rupee each.

The contrass between the two photographs of the Prince of

Siam ix most interesting and instructive. To be had of

T.G. APPAVU PLLL AT,
No. 31, Viraracuava Muparnr STREET,
Triplcane.

L
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Please Read This 11!

The ldeal of Truthfulness
THE STORY OF HARICHANDRA
In Englich.
A vrue Pavhetic Story : Kvery one shauld have this Book.

Price. As. 5 only. Postage extra.
OPINIONS.

The Porer and the Guardian, Caleidta~This volume before
us gi\'cﬂ the publie, Native and Buvopern, :im idea of the
highest perfection of truthtnluess which model characters
attained in days of old and naght to remindd the renders that
the aucient. Hindus may unquestionably stand before us ax
onr guides in thie higher aspirations of onr moral nature.

Rayx of Light. Colwanbo, Ueylow.—'The * Tdenl of Truthfulness
ix exceliently portrayed, nnd the story of Harichandra has o
good lexson to teach.,  We use glad 1o note that the story has

been transhited into Euglish and we commend the book to ali
readers,”

Soid by Messux. 1. 8. SUBRAMANIA & Co.
Publishers, &c.. Palghat.
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Books by Mrs. A. Besant.

The Bhagavat Geeta. rimn=lated by Mes AL
ite. (8.0

Hesaur, Paper,

Deéath and After. = 1.y,
In the Onter Court. Rs 1.1i.u,
SANSKRIT BOOKS.

favvwe pype =dk biehing, s 0140,

The Bhagavat Geeta.

Do Middle tope, s 00,
Do Silk Rindine, s 080,
Do with the connnpentary sGititicparvahiodiving  of

Baukaranamdy maraswati.  ils. 559,

The Manusinriti : with thee commentary { Munvirthamukes vali)
of Kultluk;bhgtea, Rs. 200,

The Yares Geeta. s i

The Avadhuta Geeta. i, 3.0

Ten Upanishads. Siik i 140

Pandava Geeta. Rs. 0-1.6,

BOOKS REDUCED IN PRICES.

A Rare Opportunity!
Dont’t IWMIiss This 1!

A Sauskrit English Dictionary, bwing n jeactical band-book
with Tree-literntion ad Brvmologival Anadysis throughont, by A.A.
Macdovnnedl, M. 20 e Closh e Pybiished Price £2.25. Reduced
to Re. 10 only. (Foreyn M4, inchuding poatigre. )

Special Offer.
TO READERS OF " THE AWAKENED INDIA

Tuany wvine mentiondsg thie Magazine we olfer thas above Dictiu:-
ary for Bx. 7-8.0.

Important to Medical Men on the Diseases of the Kidney,
amoenabie o surdical teeatmeens. Lectires o Practitioners, by
D. Newwan, ML Mo 800 pages, Cloth, Gilt Jettered. Published
P'rice 14GS.

We are now sellige this book ac the low price of s, 8 ondy.

T4 An early order a0 requesied, as the preatest portivn of aur
supphics has Lween exhuustal. Quly o sall number more beins
in stoek, we call the attention of Medical MBI"} antd salivir

aurly orders,
Lot. No. 1.

The Vedantic Philosophy. by Protessor Max-Muller,  ‘Tlre
Loctures on Vedantie Philasaphy), Cloth, fs, 21204,

~ Selp-Help” with illusteations of Condnet and  Preseverence,
by Dr. S, Smijes.  Rs. 2.j0-0,

A Short History of Aryan Medical Science in English, by

H. H, Sir Bhagavat Sinbjee, K. C 1 B, MU D, D.C. L., LL. i)
F R.U P Thakore Sahob of Goudnl.  Cloth, Ra. 8.4.0,

India or what can it tench us, by Professor Max.Mallor.
ts. 2-10.0,
The Light of Asia or tho great Renunciation {(Mabhibhinishkra.

ne}s  Being The Life and teaching of Ganwama, Urince of Indin
and Founder of Buddhiaw}), by Bir F."arnoid.  Cloth, 8. 2.4,

The Great Indian Epics. The storice of the Rutwuyana anl
Mahabharata., Cloth, Rs, 3.12.0,

On the Philosophy of the Vedanta in ius Relation to Ueei-
denta} Metiphysics, by Dr, Panl. Deussen.  Cloth, Re, 2.4-0.

Sakuntala «r The Lost RROwe.  duw fondian Drama yransiated inte
Lnglish Prose, mid verse feom ke Sanskriv of Kalidasa, with .
colouwrwd Frontspiece : Sakuntala writing a love letter on a lecys
tenf, by Sie M, Willuouos, ®200 0 B0 Clach, R, 3.12.0,

B4 o customers ordering ull the ubove bLooks (Lot No, 1) the
Seuskeit IHetionary will be given for its, 2.

TAMIL BOOKS !!!
A NEW NOVEL IN TAMIL.

Padmavaticharitram. by A, Madaviah, a1, Neatly got up.

Rae. 0-12.0.

Maathar Nt‘:ethi: A prosv work full of wmovals, 200 pres. Rs. 0.5.0,

Apply sharp to—
MeEssks, T. 3. SUBRAMANIA & Co.

Publizshers, PaLcuat, MavRAs PRENIDENCY,

AWAKENED [IND1A.
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Swami Vivekananda Series.

Raja Youra Philosophy.  cervaves didivered in New.York
winter ci IS o by Swiand Vivekananda on Rﬂ.jﬂ. Yt}ga.
Y cnperrnn s he dnteral! vetgre, alse Patiogalio o Yoepa oplorisms,
Croavee S,y SPhed Fdition ), Ra, 2.1000,

Korma Yoya @ il
Re F.or,

Bhakti Yoga cloth. ils. V.50, iper. Rae 1040,

Gnana Yowa ; 14 Lecigves, Cloth. ils. 2.8.00

From Colombo to Almora, ¥ihe Swewi Vivekananda's Tewr
Hllhhl[tl'ih'.ihg.: .""::-1'|-nl|-.-||. I.['l'[lll'l":’:. R;-t_ 1. 1.¢).

Swami's Visit to Ceylon. A= 5

The Atman.  Aa 2

Ideal of Universal Religion. 1= v-2.6,

The Real and the Ayp parent Man.  Ax 2.6

Hindnism: Veore neathy wotup, A< D,

Bh.ﬂkti or Dﬂvﬂtiﬂn -:-:1 |-1.~.:-ann!r.*_'i. A, 2
. Swamil Vivekananda Servies, puihslud by 8. C, Mion, Pus b

5. f.01a)

Tafe of Seee Binankristion Deva, Red vt o,
BOOKS ON VEDANTA,

Narada Sutra, an Fuguiey teta Laaove (Bhaktt Jignasa) Trans.
iﬁ:llﬁl] from the Ssuskeir with wre imdepondent conimentary.  Clotk
S TN LRI

witdls Sttt il ;rl';.-.-,

bt o ey Rwgani Vivekanoenta, Piager,

Agastya Sutvas : witi: o intraduction, hy Paundit R. Awantha
krishian Sastrie {This (x0 vave nmuseriptl)  ve B,

Gaudapada‘s Devi Sutyas : Veanslatd into  English by Pandis
IR Acnthakmishnn Sl A= 1L

Discourses on the Bhagavat Geeta, a trentide intended to kelp
the study of the Platosopln of Bhagvat Geota,  As. 12

The YDgﬂ Sutrn. o ool (Peanglgtion,  with introductio,
:t}liﬁ'lll":l."i phed Nonges? ALK several nuthentie comtnentaros,
its. 1.0.0),

A Compendium of Raja Yoga Philosophy. comprising the
Prancipal treatises of 8rivmt Sunkiaayacharya and other renown-
id anthors,  Re 1w,

Il:l mpe

The Vedic Philosophy o un caposition of the sacred and Mys.

Aterieas MowsvDabice 3:{“{ Aamt by llar Naragsaun.,  lrniee
e 1 -Nad,
~Principal Twelve Select Upanishads, with Notes from the
Biashva of Snnee Sankarachavyva and Sovandagird, being a repring
af vhe rennstution poddished be the Hoval Agiavie Society of Bongal,
Utarh, Iis. 100,

Tattva Kavmudi (Sinkhiva) with an Bnelish teanelation with the
Hie Spuskoar Test, Hs, 1- 1800

The Jivanmukti-Viveka ur the Puth of Liberdlion in this Life,
2y Swami o Rpi Vidyaranyasaraswiti.  Rendered into  Euglish,
its. 1-8.0.

Prabodha Chandrodaya Nataka or vise of the moon intellect, a
Hpil‘iLIHII dyprme sl At.lna Bﬂdha ar The K"UWIL‘iIgE of Seif,
Rs. tn5.0.

Sankhyakarika, by iswara Krishua.

The Yogasara Sangraha. Rs 2.0.0,

Bralina. Iswara, and Maya. £« 0-4.0,

Hindu System of Worship. = o1

Vedantic Conception of Praua. . Ra -2.0.

Thie Bhagwat Geeta, Uy Puonia Das Mitra. Paper, Ws, 1-5.0
f,.:ln"[h, its, 1.0.0,

The Bhagwat Geeta, by C. Wilkine  Hs 1.0-0,

The U anishads transiated o Mnelish by Mead and Chattapa.
dhyaya, 2 vols. R 140,

Hindu System of Reli%iuus Science and Religious Art, iy
sapsi bal Sk, soas, N, 1420
Anandalahari. Rs. o-Nai
Apply o
Messes, TS, SEPBRAMANIA & C‘U-,
Palekar {Medeas Prexidency,)
MADRAS,

Ry, 2.0.0,

'riuted by Messre, Themprow nnd Co., ub the Minerca Freys, and publi-lhied Ly M, S, I:;‘jum .1.{\,‘.1-1'. ", :', TM-}"H]HJI'E, Modras,
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Prabuddba Bharata

OR

AWAKENED INDIA.
T ITHITAIT, ~

“He who knows the Supreme attains the highest.”—7%ait. Upa. 1L 1.1.
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What is. meant by saying that Brahman is beyond the reach of words and thought? The
answer is that just as the sweetness of sugar is not expressible in words nor conceivab’e by the mind and
has to be understood only by actually tasting of it, so can Bralunan be known only by realisation and no
amonnt of talking or imagiuing can tell us what He is like. This is a very simple 1ustance, but is worthy

of being nréditated upon.

What 1s thenind ? It is not a substance in itself but only that sferdpoint viewed from whiclh
. Brahman appears diversified in the shape of the world.,

There are two kinds of givifig : One is pure and the other impure. ‘The first is to give withont
any concern about the result and without taking any credit for it and imunediately forgetting it—this is
giving in the name of God as Tayumdénavar gave away the shawl presented to him by the kiug, toa poor
Pariah woman. "When asked by the king who felt insulted by this, where the valuable present he made
was, he replied he gave it to Akhilindes wan—tlie Mother of the universe.

Salsanga means not merely good company, {or men however good may not whollv agree witli
one another: and titen they are liable to separation by various accidents, disease, &c. The real Satsanga
1s companionship with the only Sat, Existence Absolute, the A'tman; this is a changeless companionship
when once rightly formed; it is above all accidents and is inseparable. Tle best of friends is the A’tma.

The attempt to kill the mind is like digging a pit and trying to bury one’s shadow in it.
However dcep otie may dig and however carefully he may close the pit, the shadow will always be above
it. So whatever means oneinay take for killing tlie mind it cannot be killed, for witli what is it to be
killed ? The only way in which it could be snbdued is by bribing ‘it into subjection through gentle
means, by lulling it into sleep with the help of such internal object as it conld rest on with ease and thus
making it realise its true nature which is unchangeable Pragna tlie Self.

The world 1s the shadow of the sonl.

A fruit cau ripen only in the natural cdurse and no amount of beating it with a stick will
make it ripe. But its ripening will be accelerated by placing it in the nidst of friits already ripe. In
the same way every inan has to learn and realise the truth of his own accord and cannot do so nmerely
throngh others’ efforts, however sinceérely they may work for himn. But the company of wise men who
have already attained to truth liastens liis progress.
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(Gcms trom Rrisbnakarnainreita.*

1. uqaqraqdenaragedragy |
gwiaauaran: qIzranars: |
I AT/ ALGAT:|
QYA NGAIGRIGIAIEA] |}

v’ Ab, on the bunks of the Jumnn, to be myself that bless-
ed flute, will it ever be s how infinttely rich and enviable
15 position,~—so near the lips of the Lard .+

2. armfiygaanaragaaar

RIATA ATFTARARAG: |
arAEatmiE Ay |
R IFHTgSAATGZIL ||

May the bexuriful form of that sheplierd boy--whe is
the end and aim of nll the worlds—{fulfil our desirves,—the
torm which yon can see at the head of the Vedas, orin

the heart of the Yogis in meditation or at the lotus feet of
the beantiful shepherd-lasses (the Gopis).

x 3, UIAIgRNEaI|Igar |
A AR IGIETTRHUT |

JEEAATIRIISSISUD: |
QAR AMAGFTHATT 4 (]

May tudha ard Krishna purify our minds-Radha who,
with ber mind absent on Krishna, once churned an empty

vessel, and Krishna, who, with bis cyes playing on Radha
once set about milking a bull.

4, FUHIHGRARZL |
frnuaagiaaraarv@an |
EIEGREEECETIe il
QAR gT@I a4 |

Ob, ye who are weury of wandering in vain in the
wilderness of Sistrus, search for ths Meaning of the
CUpanishads (Svi Krishua) in the cottages of the shepherd-
esses, where It is tied down to a mortar-.

. Ar@: & agargIigand (&aa qdua: |
TR FKLETATA A TIRIAIRTILY |
ANt F e £ fanrgye: |
TIATRFATIRCFONEIONIT: ||

Mamma; well, Yaduonatha,

what for 7; todrink milk : thereis no mifk now ; when ean
tt be had, then ¥ at wight : wheo will that be ¥ when thy
darkness sets in ; Krishuw thoreapon closed his own two

cyes aud pressed for milk saying that the might had
come ; May such Krishuw protect us.

Plense give me the cup

* A very popular poct in praise of $ri Ktjswn,
Lilasuka.
c. /. ¥ It is the milter's daughter,
Aund she is grown sv dear, so dear,
That I wonld be tho juwel
That trembli:s in her var -
For bid in ringlets day and night,
U’d toach her neck 0 warm and white.

- [ e o

oL b}‘ a peet named

Tennyavu.

- -

G, Fsafgndaigagamgaaggar |
AL FNRAAGHERTAQEIIE |
LA RN PITGUET A
AR AMRAIGE qraTgea: &wa: |

‘Rrishos, while out on play, ate a Luge quantity of waua,
mamma ' st facy, Keishuw' (asked the mother) ; £ Whe
told you hke that? *Balarama’; ¢ Itis all false, please see
my mouth, mammu.” May Kesavainto whose mounth, the

mother (seeing tor the rand) saw all the worlds, to her
vreat astomshoment, protect us.

|

7. HEIASISIGA; (HTAgAR-ATCUTFRI |
TRAAIAATATA gAY |

Al FAFRAHRGAMAT AMERUQONG
RATTEFGAVTIFFOLEIONIA: (L

Who are you, eluld ¥ Brother of Bala;” * Buat, what
hive you got to do here” “ [ thuught it was my house.”
But, why put yvour hand into the butter cap #’ * Don't be
offended, mwmmz, 1 awm searching fora missing ecalf”

‘;\[a_}' Krishna wlho readil y answered fhus to a shepherdess
protect us.

S G ECE UGG (I RIAT (A e
THTAZIIIINEITGT ATLAAZE |
R A FSITEHEUTRIGT |
AtwRgALEIARgaagT A AT |

Ah, the glorious niusic of the child's finte. It maddens
all the worlds ; it voices forth the meanming of the Vedas,
hearing which, the trees rejoice, the mountains malt, the
deer and the cows lose themselves in rapture; a music
which sets the munis contemplating, which sounds the

seven notes and gives vut the meaning of cﬁ‘- G. S, K.

LR L LR T P A ——— LT A e —

Cake up Sword.

I hsve done at length with dreaming ;
Heuceforth, oh, thou soul of mine.
Fhou ninst take up sword and gaontiet,

Waging warfare most divine !

[1:fe 10 strnvele, eondhat, victory,
Wheretore have 1 slumbered on
With my forces all uomarshalled,
With iy weapons all ondrmwu,

The mrent, deep, inysterious secret
O w life to be wrought out

fnto warm, heroic action,
Weakened not by fear or donbt.

In this subtle sense of being,
Nowly-<tirred with my vein,

I can feel o throb electrie,
Pleasure half allied to pain.

0. those olden davs of dulliauce,
When I wantoned with my fate,

“Wheo 1 rrifled with a kunwladgu
That leul well-nigh come too late,

3ot my ~oul, laok not behind thee,
Thou hast. work to do at last,

Liet the brave torl of the Prescnt
Overreacl: the crombling Past,
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35 the Tdorld TReal or Jalsc?
{

*I'his 50 kolid-seeming world atwer all,'is but an air-
image over Me, the only reality ; and nature with’
its thousand-fold pr: ductions and destruction,
but the reflex of onr inward force, the phantasy of.
otiv dream.”~{arlyle,

A careful analvsis of the universe leads us, as wehave
seen, to the conclusion that there is, as a substratum be-
hind the various and constantly shifting states of matter
and mind. a permanent and changcless Self which appears
to unite with them and bea witness to all theic modifi-
cations. \We say “appears to usniie’ for we have also
seen that this union is only \dhyisa (errencous
superimposition) and consists in confounding the one
with the other. Says Sankara ¢ ft is a matter not re-
quiring any proof that the ohject:ind the subject (Z.,, the
Kshetra and the Self or Kshetragna) whose respective
spheres are the notion of the Thon (the non-ego) and
the Ego and which are opposed to each other as much
as darkness and light are, cannot be identihed. Alt the
less can their respective attributes be wdentified.- Hence
it follows that it is wrong to superimpose upon the sub-
ject whose Self is intelligence and which has for its
sphere the notion of the Ego,—-the object whose sphere
is the notion of non.ego and the attributes of the object,
and vice versa to superimpose the subject on the object.
In spite of this, it is on the part ol man a natural {(begin-
ningless) procedure which has its cause in wiong know-
ledge (Avidya) not to distinguish {he two entities and
their respective attributes althougih rhey are absolutely
distinct, but to superimpose upon eacl the characteristic
nature and the attrihutes of the other and thus coupling
the Real and the Unreal to make use of expressions
such as ‘that am I, that s minc”  But for this mutual
superimposition which is due to Avidya, there will.he no
such thing as the world; for. as the Lord has said,
whatever is born, the moving or the unmoving, is from
the union of Kshetra and Kshctragna, The Self does
not really unite with the Non.self and the duality of the
knnwer and the things known into which the world gets
reduced is itself a result of Adhyasa.  As Sankara says,
“The existence of a knowing personality depends upon the
erronecus notion that the body, the senses and so on are
identical with or befong to the Self of the knowing per-
son. For without the employment ot the senses perception

o

.

and the means of right knowledge cannot operate. And
without a basis (the individual soul) the senses c¢annot
act. Nor does anybody act by means of a hody on
which the nature of the Self is not superimposed. Nor
can, in the absence of afl that, the Sell’ which in its own
natureis free from all contact beconie a knowing agent.”
(Com. Ved. Sut. Introduction.)

Flsewhete he szys “ The Tmmutable Consciousness
(the Self) is spoken of by a figure of speech as the cogni-
ser just as in virtue of its hear, fire is said by # figure
to do the act of heating. It has been taught in the Gitd

by the Lord that the Self has 'n iteelf na concern with

iaction or with its accessories ¢~ with its results. They
are imputed to the Self by Avidya and are there-
fore said te belong to the Self only by a figure” (Com. on
the Bhagavat Gitd X1t 2) The Self by itself is
thus neither perceiver nor actor nor enjoyer, but by its
being confounded with Kshetra or Non-self, it Appearsin
the form of a finite individual soul acting, perceiving
and enjoying and is variously calted Jiva, Chetana Pra-
kriti, Kshetragaa {on account of its contact with Kshe-
tra), Purusha and so on. *Extrapersonal attributes are
superimposed on the Self, ifa man considers himself
sound and entire or the contrary as long as his wife,
children and so on are sound and entire or rot. Attri-
butes of the body are superimposed on the Self ifa man
thinks of himself (his Self), as stout, lean, fat, fair, as
standing, walking or jumping. Attributes of the sense-
organs if he thinks I am mute or deaf or one-eyed or
blind. Attributes of the internal organ when he con-
siders himself subject to desire, intention, doubt, deter-
mination, and so on. Thus the producer of the notion
of Ego, (that is, the internal organ) is superimposed on
the interior Self which in reality is the witness of all the
modifications of the internal orzan and vice versa the
interior  Self. (which is the witness of every thing) is
superimposed on the internal organ, the senses and so
on. In this way there goes on the natural beginning
and endless superimposition which appears in the form
of wrong conception, is the cause of individual souls ap.
pearing asagents, and enjoyers and is observed by every
one.’

This wrong conception of the eternal and boundless
Self being something which is changing and finite, this
sense of separateness which is due to Avidya is really
the basis of the phenomenal world. Though the Self
does not change, it appears to do so and is mistaken
to be actor, percéiver and enjoyer, that is, in one word,
Jiva nnd just as when a person is dreaming, the objects
seen in his dream appeuar to him 10 be real, similarly so
long as one fancies himself to be a Jiva apart from tAe
Self, the world which 1s its play-field and which is
composed of the ninefold Samsara of actor, action, act-
ing, knower, knowledge, thing known, enjoyer, enjoy-
ment and the thing enjoyed, is real to him. Narada
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said to Pururava  If there be I (the individual soul, the
Jiva)then there is Thou (things cognised by the Jiva) and
the ‘1’ and the ‘Thou’together make up the world.
But the moment the I ts found to be failse, the world
vanishes.” So also does Sankara say ** Aad if the doc-
taine of the individual soul has to be set aside then the
opinion of the entire phenomenal world—whic/ <s based
on the indrvidual sonl—having ar independent existence
iv likewise to be set aside.”

Here the intelligent reader will not fail to ask
‘““Well let the Jiva which acts, enjoys and per-
cetves be, if you please, a fictitious entity with refer-
ence to the Belf {rom which it {ancies itself to be
scparate and let also the world which springs from
its identification with Nou-self be false. But does not
this presuppose that there are two things Self and Non-
selt equally real and distinct though unly appearing
to unite in the shape of the phenomenal universe ? How
could one say then, as our Sastras declare that the Self
aloneis real ? A very pertinent question to be sure and
there are many ways in which one might proceed to
answer it.  DButthe best method perhapsis the one sug-
gested by the Gita, The Lord says “ Earth, water, fire, air,
ether, Manas (Ahankara) Buddbi (Mahat) and Ahankara
(Avyakta combined with Avidya)—thus My Prakriti
ts divided eightfold. This is theinferior (Prakritii: but
as distinct from this know My superior Prakriti, the
very hife, O mighty-armed, bv which this universe is
upheld” (Gitd VIl 4, 5.) In commenting upon these
verses Sankara rightly points out that earth etc., are
not gross substances but the rudimental elements,
Taamadtras as they are called, which are nothing but

the objects of the senses. Thus earth here means

odour which appeals to the nose, water, taste which
appeals to the tongue, and so on. In this grand
classification, thenthe Lord has divided the universe
tato two factors the Jiva (the superior Prakriti) the
perceiver, actor and enjoyer and thingswhich corres-
voend to its activity. These together constitute the
Prakritt or manifested Nature of the Lord or Self. Both
depeud on the Setf and owe their existence to It, und of
the one z.e, the Jiva, we know that itis a fictitious entity
the result of 2 wrong sense of separateness, but what
is the relation between it and the other the Achetana
Prakriti or Kshetra? These two as Mr. Fecrier rightly
poiuts out are identical. He says “To think of light
without allcwing the thought of seeing to enter into the
thinking of.it is impossible. We begin and end i think-
ing of the seeing of lhight. So withregard to all colored
objects such as trees, houses etc., they can be thought
of oaly by our thinking of our seeing of them., Similarly
with regard to sound and hearing. So every objective iy
found to have a subjeciive clinging to it and Jorming onc
wilfe if. The faculty and the object are inseparabiy
uoited.” This is exactly what the Sruti says: **Now
we will explain bow in the same Knowledge (Pragna or
Self all beings are also absorbed. Speech verddy nilked
one portien thereof : its object the name was placed out-
side as arudimentary element: the vital air verily
milked a portion thereof; its object the smell was placed
outside as a rudimentary element..,the mind verdy milked
cne portionthereof : its object, thoughts and desires were
naced outside as a rudimentary element” (Kuaushitak;
L'p. HI) t

On the above section Sankara observes, ** The organs
of sense cannot exist without Pragna nor the objects of
sense be obtained without the organ, therefore—-on the
ptinciple, when one thing cannot exist without another,

I — o ——

that thing s said to be identical with the other— just
as the cloth being never perceived without the threads
is identical with them, or the false perception of silver be-
i uever found without the mother-of-pearl (the basix
of the illusion; the false silver is not different from i,
$0 the objects of senxe bheing never found without the
orgrans are identical with them and the organs being
never found without Pragna are ideotical with Pragna”’
This in other words means that the Achetana Prakriti or
Kshetra docs not exist independently of the Chetaoa, but
is only avother aspect of it and the latter in its tuin is
not wdependent of the Self. Thus the non-self (the last
formv of whichi1s the rudimental element of Akas) gets
merged i the Jiva which us Sankara poiots ont * enters
within the whole universe and thus sustains it’;and the
Jivanits tara gets merged when it koows msell into the
all-absorbing Selt. It is thus the Jiva which so to speak
projects the non-selt, for it becomes what it perceives. and
when there aurises the slightest differentiation in the
shape of a jiva, the footing being lost, the nawuratl resuit
is rolling. down and down and the creation of an
infinitely variegated universe,

It is 10 this sense that the world is cotnpated to a
dream. Just as the horses, chariots and palaces whichone
sees in his dream are perlectly real to him so long as
the dream: lasty; in the same way so long as one
fancies ocneself. to be actor, pergeiver and edjoyer,
that ts, in one word Samsari, so long it does not enter
one’s mind that the world of effects with its means and
objects of right knowledgze and its results of actions is
untrue, but when he wakes from this dream of his being
something finite and limited thean for bim all phenomena
cease. Do says the Sruti ** Where thereis as i were
duality, there sees another another thing, there smells
another aancther thing, there tastes another another
thing, there speaks another another thing, there hears
another another thing, there minds another another
thing, there touches another another thing, there knows
another another thing, but how dees one to whom all has
become mere delf, see anything, how smell anvthing, how
taste anything, how speak anything, how hear anything,
how nmind anything, how touch anything. how know
anything 2" (Bri, Up. 717 5. 15)

When by the grace of the A'chérya, one realises that
the individual soul or Jivais not different from the Self, but
only appears$ tu be so, he gets, above all delusion and grief
and above the death to which according. to the Upani-
shads he passes who herein sees diversity, 1t is through
such realisation that the riskss have declared for the good
ol us all * Alf this is born of Me (that is, the Setf) all this
exists in Me and all this gets absorhed ia Me : Lam all this
wonderful world” (Kaivalyopanishad) * Verily |
extend from below, [ extend from above, | extend
trom behind, [ extend frcay before, I extend from the
south, | extend from the north, of a truth, [ am all this:
verily the Selt extends from below, the Sell extends from
above, the Self extends from behind, the Seif extends
from before, the Self extends from the south, the Self
extends from the north. of a truth, the Self is all this.”
(Ch. Up. V11, 25). When this boundless hght of the
Selfis reached, then :und then alone can the truth of the
unrealitv aof the universe be fully understood. The
opiniou of the Srutis which are nothing but the state-
ments of men who realised the Self, to whom the Self wa
not a mere logical theory, nor a metaphysical unknow-
able but the only reality, is unmistakable on the subject,
The Tejobindopanishad says ** If there be anything out-
side Me, it issurely uaceul like a mirage, The world
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may be said to existif onc could be frightened by the
words of the son of a barren woman. The world may be
said to exist if an elephant could be killed by the horns
of a hare. The world may be said to exist if one’s thirst
could be quenched by drinking of the mirage.” Says the
Mahopanishad ¢ O Nitaka, a wild elephant is tied up in
a hole in a corner of a mustard seed, a mosquito is
fighting with a herd of lions in the cavity of an atom,
an infant bee has devoured the Mount Mahameru, seat-
ed on a lotus seed ; think of the world whose nature is
tllusion as being only as real as the above” (s, e, if the
above things be true then it is also true that the world
exists,)

Surprisingly bold as these words appear, thereis no-

use of quarrelling or finding fault with them, for their
authors speak from a standpoint about which we are
utterly in the dark. Verily whatts daylight to them
is dark midnight to us. They attained a pilace where
they merged their illusory finiteness into that all-absorb-
ing and all.felicitous immensity that transcendental Bhu.
ma “ where they saw nothing else, heard nothing else and
knew nothing else.,” That was their home, sweet home
and that is our home too, but we are far, far away {rom
it wandering in ignorance among the deceiving variety
of phenomena. Inthe words of the Sukarahasyopani-
shad we are sleeping the sleep oi ignorance and dream-
ing the dream of I and Mine (Jiva and the world), be.
cause we mistake the non-self for the Self but, as a mnan
who remembers in his dream that he is dreaming, is
very near waking, so for those who are firmly convinced
even by intellectual inquiry that the Sell aloneis real
~and that the confounding of it with the Non-selfis the
canse of this dream of the world, the waking may not be
far off and the trumpet tongue of the teacher uttering
- the memorable words That art thou’ may rouse them
ere long from their slumber and make them open their
eyes to the light;in the cool bliss of which, they wiil
forget their past sieep and dream and even the gracious
voice that woke them up.

In the meanwhile, to call the world unreal while be-
ing in it and of it would be an Irish bull, and the sol.
dier who cried that he was dead shoulid be considered
much saner than a man who without giving up his
little personality and selfish ways, without having ap-
proached the Teacher and, realised the Self callsthe
world a dream, a delusion, In this connection it may
not be out of place to remind certain Christian critics of
the Vedanta thatits sublime truths are not meant for mersz
theoretical comprehension and intellectusl criticism, but
for practical realisation after a steady course ol service
and training. Somehow we have now the bhdva (no-
tion) of our being finite little selves, and the manifold
world diversified according to the tendencies that
spring up and develop in every one of us is onlya
modification (Vikara) of this bhAva——this erroneous
sense of separateness. As the individual souls pro-
ceed in the slippery road of Avidya, these tenden-
cies increase in <trength and number and as the
result, more and more diversified does the world
get for them. Now in order 1o check this snicidal
career of creating newer and newer foes and dragging a
heavier and more and more lengthening chain  at
every step, the one thing most needed is a proper inquiry
into the nature of the Self and the final cure for tnhe mul-
tiplying misery of life in the phenomenal world is to
know that one is* not this' ¢ not this’—body, the senses
and so on—but That, that which has no name by which
to be called ; and the richest legacy which a most loving

o
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father gave to his most beloved son Svetaketu, was a
simple sentence of three words * Thou art that.’

It should not be understood for a moment that the
non-existence of the world is limited to certain states.
What the Vedanta says on the other hand is, that the
world i1s not merely unreal in certain states of conscious-
ness, but that itis really non-existent. Just as when a rope
is mistaken for a serpent the latter does not exist there
and never did and there was only the rope all the while,
in the same way the Seif alone exists and the world is
with reference to it an illusion. Instead of the Selt
being a result of the experience of a certain state of
consciousness it is the world that depends upon and is
limited to such states. The Self exists before we realise
it and after we realise it. It exists at all times and when
we realise it, we find that that is the only reality.

That this 1s the opinion of the Srutis also is
clearly pointed out by Sankara in his commentary on
the Vedanta Sutra (Il. 1. 14). He says, ‘“ Nor can
it " be said that this non-existence of the phenomenal
world is declared (by Scripture) to be limited to cer-
tain states ; for the passage * Thou art that’ shows that
the general fact of Brahman being the Self of all is not
limited by any particular state, Moreover, Scripture,
showing by the instance of the thief (X4, VI, 16) that
the false-minded is bound while the true-minded is re-
leased, declares thereby that tie unity is the one true
existence while manifoldness is evolved out of wrong
knowledge. For if both were true how could the man
who acquiesces in the reality of the phenomehnal world be
called false-minded ? Another scriptural passage (‘ From
death to death goes he who perceives therein any divar-
sity,” (Bri. Up. 1V. 4, 1g) declares the same, by blaming
those who perceive any distinction. Maoreover, on the
doctrine, which we are at present impugning, release
cannot result from knowledge, because the doctrine does
not acknowledge that some kind of wrong knowledge,
to be removed by perfect knowledge, is the cause of the
nhenomenal world. For how can the cognition of unity
remove the cognition of manifoldness if both are irue ? ™

Though thus the Seif be the only reality and the uni-
verse an illusion based upon it, we differ with regard to
our attitude towards them not only between one another,
but every one with reference to himself. DBefore in-
quiry we believed things to be what they seemed and
had not even an intellectual recognition of a permanent
substratum behind the impermanent phenomena, After
enquiry we are able to acquiesce at least in theory that
the world is not absolutely real. At the same time, speak-
ing from the intellectual plane, it is not absolutely un-
real, for, its existenceis our indubitable experience and it
is at this stage that the Srutis designate MAya as different
from both Sat, the real and Asat, the unreal, as Anirva-
chaniya, that is, as something whichis inexpressible. The
world appears as one vast Mahendrajila, magical illu-
sion, ordained by the Almiglny Self. So far we can go
intellectually. There is however a stage in which even
this appearance vanishes and where the world is not
felt any mote than a dream in the waking state. It is
here that Maya really ends andit is with reterence 10 this
state that the Sarvasiropanishad says that though
Maya is beginningless yet she has end. This is the
state of Samadhi, but realisation doe<x pot mean this
particular state alone, but includes as well what is catled
the Sahajasthiti or natural state being that in which
the sage whose mind is filled with peace moves about as
the Gita says ‘¢ without attachment, without selfishness,
without vanity and rests, happily in the nine.gated city
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of the body bhaving renounced all actions by thought
and therefore neither acting nor causing the act.’ In

this state rhe world appears, but the seer knows that it
is utterly unreal and as a mirage appears to be water
even atter one has knewn thatit is not water, so eveaq
after one has realised that what existsis onlythe Atman,
the world will appear to be real, but it is an tllusicn which
can no longer deceive him. To reach this glorious state
of freedom from all delusion, one has to practice Sama-
dhi for a long time under the instruction of a gracious
teacher, and merely to say that the world is unreal will
not enable coe to reach the reality any more than can
u man in the dark reach the light by merely crying
‘darkness, darkness.' The reality has first to be seen
and then only will the unreal become unreal to us.

We have discussed at some length one of the most
important problems of philesophy though we cannot
pretend to have done anything like justice to it. The
conclusion to which our analysis and discussion ted us
though there 1s oanly one way of realising it—initiation
from the Acharya and steady practice of Samadhi—is
intellectually provable in manyways and instead of ap-
proaching the question from psychology as we did, one
may proceed ontologically or cosmologically and will, we
are sure, reach the same conclusion provided one does not
get nervous and stopin the middle.

- e o

IV. SRTU JAYADEVA SWAMI.

These sengs of Jayadeva soon became the favourite of
the people of Bilvagam, who regarded them as next in
sacredness ohly to the Vedas and sang them on all great
public occasions. The fame of the Ashtakas was however
not confined to the little village of Bilvagam, for it so
happened tbat some of ¢he villagers we  to Jagannath
to attend the great annual festival of the place, and they
naturally recited several Ashtakasin the preseuce of the
great God,and all that heard them were struck with 1heir
rplendid music and poetry aod praised them most
ardently., The king of the place, who was himself a
poet of no mean corder, used every year to compose a
number of songsin bonor of the Lord aud recite them
during the festival and this ear also he did the rame,
bnt the peopli: showed a decided preferenee to Jayadeva's
songs by the side of which they were as water to wine, as
eandle light to that of the sun. The king, greatly vexed
at this, lay down at night on bis bed withont taking any
supper angd cursing his fate, when a thought strock lim
that thirteen of lus stanzas might perbaps be accepted
if duly recited in the Temple, The next morning he did
so with the result that the people praised them and gladly
sang them aleng with those of Jayadeva Swaon,

The (ame of Jayndeva thos reached far and wide, and
his father-in-law who was rejoiced at bis greatness paid
hinmi a visit, and after a stay of some days took with hix
permission his wife Padindvatt forr a short sojeurn with
ber wother. A few daysafter Padmavati's departure to
her pareut’s house, a vich merchant named Bhagnvad Das,
a native of o neighbouring village, camé to Bilvagam, and
there meeting with Jayadeva requested hiro to  go with
him to his place and be a guest in his lrouse fo- sometinme.
Jayadevaaccordingly accompanied him,and rich and hearty
was the welcome accorded to him by his friend, who
entertuined bim in his house for a number of days, and then
sent bim to Bilvagam i his own carriage loaded with
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many costly presents. Between the two villages there lay
a small forest, while passing through which a8 band of
thievos attacked Jayadovn, The helpless Brahmin gladly
onve them all he had with him, his garments included,
but thu robbers, suspovcting from the readiness with which
he gave away his things, that he might have in bLis mind
some blan by which to report the matter to the authorities
and get them punisbed, cut off in spite of repeated appeals
for mercy both bis handg and feet and threw him into n
ruined and waterfess well.

A more miserable and helpless situaticn thsn thatin
which poer Jayadeva fonnd himself it is difficult to imagine,
but the great Bhinkta bore it all patiently in the fullest
confidence that what happened was pot awp act of the
thieves but the bidding of God, Himself who being the
fountain ¢f mercy weuld not bave ordained it, had it not
been for his good in some way or cther. The physical
paiu was unendurable and be addressed many piteous
appeals to heaven and attempted with some sunccess to
foruvet his suffering it Yoga Samadhi. Padmavati returned
from her father’s house to DBilvagam and not finding him
there got very much alarmed that be had abaudoued bher
and gone away as a sanyasi. Her father searched for
bim in all the neighbouring villages but could not find
lim and so they concluded tbat Jayadeva had retired to
the woods or seme.cave to do penance. The grief of
Padmavati so youug, ssmple and loving, knew no bounds.
Though shc was a model wife she reviewed her past career
to reccllect 1f she had done any wroug to her husbard on
accouut of which he had abandoned her bui could not
think ¢f any. She Lhardly knew what to do, her condition
was miserable and helpless. Praying atud weeping becare
her sole occupation both day and night und all tbe cousoia-
tions which the good peopleof the neighbourlhood offered
her could not comfort her much.

In the meanwhile it 80 bappeued that the king of
that province who had been out ahunting came te the
very well where Jayadeva Swami was lying helpless, to
see tf there was water in 1t to gquench  Ins ¢hirst.  But
what was his surprise when instead of water he saw a
mangled human body! At once he ordered Jayadeva to
be lifted up and learniug from him Ins miserable tale,
kindly arranged to take him with bimn. In the course of
his retarn to bis capital he asked Jayadeva what bis nanie
was, which the lutter gave; and as soou as the king learnt
that it ‘was none else¢’but the far-famed Jayadevs, be fell
at his fret und requested to be adopted as a disciple.
At once al! the houors of u Gurn were doue to Jayadeva.
He was carried on &4 grand palanguin, and as soon. as the
capital was reached, the king followed him on foot and a
magnificent procession was formed with musie, dancing
and the like, and the great bhakta was installed i n
a stately mansgion as the guruan.chief of the kingdom

The king's love and reverence for bis Guru grew

greater and greuter day by day ; for, being himsclf already
a good uatured and pious man, he was able to understand
and apprecinte  nt its proper value the fervent picty of
Jayadeva and his smintly character.  His one  desire was
to be as true a lover ol God as the latter was and fullow
in his footsteps. He admired the patience with which
Jayadevn endnred his bodily suffering due to the wicked
act of the thieves and envied his eheerful resignation to the
will of God. He longed tn adopt the usvritss dharma, be free
like his Gurn frem all worldly concerns sand dedicate his
whote lifc to the worship of God. Accordingly one day
when Jayadeva was nlone in his house the king appeared
without his crown and in plain clothes like an ordiuary
man and requested him to make him a sanynsi. Jayadeva
soiling gaid * My sou, remuvoiation is of the mind One
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might give up wife, wealth and position and yet be not a
sanyasi for he might be attached to them in hiz mind
Therefore there iz very little in external renunciation.
Be thon then & Grihastha sanyasi justas [ am trying to be.”
The kiog was all along under the impression that his
Guru had ‘renosnced the world' but when he heard the
wordls ‘like me’, he agked Jayadeva if he really bad a wife.
Then the latter told him hix history «anid advized the king
to put on his royal robes and he in all ovutward respects
every inch a kKing bnt in his heart of heavts be far away
from: this world and its ‘lies which warp us from the Living
Trath. The king felt the truth of his advice and as soon
a~ he went home his first business was to despatch a
palanquin with woman servants, costiv Iy dresses and a
guard of houor to Bilvagam to feteh Padmavauti,

It is needless to descrihe the joy of the lovely wife
of Jayadova when she heard news of her hushand and her
heart longed to be with him that very instant. She
would not however ride in a palangnin and proceeded to
walk on foot, hut the faithful depuatation that waited on
her did vot suffer her to do so and she was obliged to
concede to their rvequest. [u a few howx Padmavati
venched the preseuce of JHF;H'E\':I. Nwami and f:llling it
his holy feet. washed themy with tears which eloquently
spoke of her love and the mental pain and aunxiety she
suftered on account of their unfortunate separation. Jaya-
deva looked at her with surprise for he did not know
that she had been gent for and when he saw her emaciated
form which spoke volumes of her sincere love to him, a
few tears crept out.of his eyes even in spite of himself and
he wanted to raise her from the ground, but he had no
boneds to do it. Padmavati rose but looking at his mangled
form which had been ervnelly deprived of hands and feet,
she fninted with prief and fell on the «ronnd. Jayadeva
however, comforted her in sweet lerm<  and gently bade
her be resigned to the will.of God as she had all alona
been. Padmavati thanked Gl forr haviug heen permitted
to ree him at least alive. Then they enquired of each
other of the events that lawl 1enuspived during their
separation and felt as joyful as if they had jost bheen
nmarried. The king regarded Padmavati nsmore than hix
mother and her vesiding in his conntry was tike that
of Lakshmi herself. 8o rvejoiced wns he ab the
happy event of the reumion of the pions lovers that he
ordered it {0 be proclaimed in bis countiv and throngh-
ont the neighbonring ones that bhaktas of all creeds were
welcome in his eapitnl and [hat they woukl he samptu.
oasly éntertatned hy him duving their stay there and
loaded wirth presents whenever they chase to depart.
From that day the streers of the city rane with 1he
sacred wnames of Siva, Vishnu, Rawma and Krishuwa and
were filled with the holy ‘Sowrx of their pions devotees.
All the  Nadhus that. cume had first to visit Javadeva
Swimi and then were sent by him to the king to he wel-
conted and entertained as they deserved

Now the thieves who hud rohbed and mnimed Javadevi
Swami, not sulisticd with what they got by their wicked
teade und thinking that it was more paving 1o he Sndhas
s the kKing's  domingonus than thieves in the forest, dhis
guised  themgelves ax Sanyasic aml entered The eity,
They were then duly coudueteod to the prozenes of Jauyadeva
Swami, hut when thev heheld the hitter they woere seized
with fear nnd took to rtheir heels.  Jduyadeva kaew wheo
they were and felt very sorrowful thar hig nnfortanate
presence shonld have stood in the way of their nbtaining
from the king what they wanied and 20 he sent men to
pursne them and hring them hack. The servants sne-
cecded in doing it and as soon as  the disgnized Sadbns
.entered hie presence ho bowid (o them and made

a sign of worship with hin lame hands and spoke to
them in a mosthumble way addressing them as Sadhus.
Rixhis, Sages, Bhaktas and so on and sent for the king.
The thieves were every moment expecting a sentence of
execution, bu' what was their surprise when as soon as
the king came, he was directed by Jayadeva to prostrate
himself at their feet and garland themn with flowers and
trent them with every mark of respect! Then they were
removed to a palatinl residence fornished with sauch com.
fort ns they had never dreamt of 11 thetr lives and enter.
tained as if they were members «f the royal family. They
wére however far from  being happy, for all the attention
to them tended only to increase their fear and thev looked
upon themselves ar sheep fattened for slanghter. ‘I'he king
perceived their strange appearance and felt that they
were not genmnine Sadhus. 8o he eomimnnicated his
doubt to Jayadeva, but the latter gaid, * What care we
how they look, what theyr think and so on: they are our
egnosts and wenr the holy garb of Sanvasia, sa let us treat
them as such.” The Lking was however not satisfied
and §0 he again asked * Is sageshio consistent with an
inordinnte desire for wealth as | find these Sadhuns in <pite
of themselves display 27 “ Why shonld we” rveplied
Jayadeva, ** be anxious 1o jndes of them?  Phe Puranas
tell us that the great sage Agastra went beoging for
gold in order to mary a woman and the celebrated
Yagnavalkysa went to the court of Jlanaka for the xake of
cows and moncy. So if these Sadhus require money you
had better load them with any awmonnt they wantand
send them away.”
A, Raxaaxatina Sasnt.

(Lo be contiuned.)

TReal faith.

Once npou: & time Siva and Piarvati were travetling
logether in the henvens when th»y happened tn pass over
Havdwar, wherve tha holy (fauge: debonehes from the hills
into the plains. 1t was the time of the fnir of Kumbha
when thousands of pooule hatd gathered there from all
quarters of the Bharatrarsha to have a plunge in the
sacred stream and eleanse themselves of their sins., The
spectacle that met the sizht of the.celestial pair was gnite
n uniqne one. Mep nnd women of different races and creeds
wearing various eostumes in the colors of the rainbow and
talking varions disrlects, were wntheved 1ogether at * the
door of the Ganges™. Seecine <nech a mass of hamanity
snreing on the banks of the Bhigirati, the consort of Siva
who was at that time having a gpivitual  discomrse  with
her Liord and was disenssing the doetrine of trausmigra.
tion. exclnimed ** My dear, behold what a laree concourse
of people has met. at thix racred place 1o bathe in the
holy Ganges, The seriptures say that a gingle dip into it
emancipates 8 haman bemg v vecbivth wnd  secnres
nim alvahion for ever. The thousands who wre axsembled
here ].n.dn}- will thins obitgnn - Mnkslm._' aml the 1|n:"I.'{'!llr'I('l
will be emply of it inhabithns te that extent Ax  this
fniv takex phiee every six vears, millions of human heings
will thox be saved 1nw century.  ‘Phis iz very hopefnl for:
the mass of homaniry, steeped 13 abjoct mizery and sin.”
Siva veplied  * My love. all the hnman beines vou sec here
to.day are not destined to be saved. Plere 9 probable one
person in « wmillion who deserves emaneipation from sin,”
" How, my lord.” rejoined Parvnti ® nre then the Serip-
tares fnise when they promixe Mukti to every one who
bathes in thig most holy streim 2 Is this assurance a
mere delusion and (eand " Sivn avnswerad’ No. O, lotus-
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eyed oney the Seriptures are gqutte true, and | will just
give you a most convineing proof of what 1 said, 1 will
trausform myself mto an old dreremt man, affected with
the loathsome disense of leprosv, and Iy myself down
oo the banks of  the Ganges o nearvly dend.You bheeone
a beantitul womanp of bloomiuge sixteen, and give out that
Lam your husband nud have come to Havdwar to wash
my=elt of all my sins.  In o short time 1 will die, and
then you should weep and lament, and bey people to
help you in cremating the body—but when they approach
you, tel: them that uni_v those who wre entirely it less
f““l perfectly pure shonld toneh the corpse, and perfora
1ts faveral vites.  Let not any oue come near the body
who does not ussure vou that he s free all sins nnd
mpuwities. You witl then reccive u complete answer to
the question you have just put to me regarding the truth
or otliex wise of the promise of salvation held vnt by the
Scriptures to thuse who bathe in the holy ** Ganga.”
Siva accordingly changed himself into an old man, bent
W_Jt,h the 1ufhimities of ave, with his face wrinkled, sight
dimmed, and the whole body covered with the sickeuing
beproxy-—au sight most repulsive to the eye. Leading him
by the hand nppeared a blooming malden of sixteen, of
Uanscendent benuty, but with  sad and careworn Tace.
Ihe pair sat near the - Hav-Ri-Pand,” and thie okl man
seemed snffering inteusely from his malady. He lay
himself down un the pavement to die. In a few minutes
he breathed hix last, aud then the fair girl began to
weep arnd lnment piteously. Atuacted by her cries, a large
crowd of people gathered near her, aud some begau to
off-rr ler cousclation. Others ::;r;;itl, charmed with  her
benuty stood '

_ there to guze at her with admistion,
513:111: few  whose henvts  wepe really touched with the
huserable  sight  that mer their eyes, came forwand
to wssist the Tar widow o rewoving  the body  to

the enrrent of ithe holy river. But  with a sudiden
wave of her hand, she forbade them aud excluimed ' Do
not, please, tonch the body unless you are wholly sinless
and pure inoind, body and speceb.  For no one must
handle the corpse who dues not assure we on solemn oath
that he 13 frve frons all the sivs connuitted in this or lorm-
er births, and that his heart s as stainless as « crystal.”
Hearing this, those who  were eagerly pressing forward
at once drew back, The lady wated for a Lime to see if
any one else would advance to assist her in the removal
ald eremarion of the corpse. but unfortnnately, learning
that no one mast toneh the bady unless he was erfectly
pore and sinless, no mian dared to approach it. The fair
widow huad thus to stop the whele day at the * Har -Ri-
Pairi”, with the body of her husbund lying onceremated
before her. Siie made several pitecus  appeals for help,
amd although her forlorn condition and cries moved hun-
dveds to eninpassion, vet knowing her irvevocable vow,
they stead apart quite helpless, gazing at ber with eves
dimmed with tenrs, The dayv wnued and the sun loomed
over the western hovizon about to leap into the lap of
" Pracln™ (west), and still the body lay unburnt,  Of the
hundreds of thowsaiads aszembled there, not a single being
considered himself fit to touch the body. The bereaved
widow wus beginning to despair of eremating her hnsband's
remajns without surrendering her vaw,-when a mav was
desc-ied hastening towards her. Approaching her, he
addressed hes- rexpectlully, and said > Mother, will you
let me assist you in cavrying the hody to the edge of the
river, -aud there performing the last iites,” The lady
benignly said, ** My son, I have no objection to accept
your kind offer of help, if you can assure me that youn are
perfectly pure and sicless, 1 trnst you have already
reard of my vow.™ The mun at once replied, * Lady, |
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amn the most sinfal being on the face of the earth, but a
dip into the holy Ganges which | am going to have, will
thervughly cleanse me of  all wmy sins and  impurities.”
Suiting the action to ins woerds, he instanlly plunged in-
Lo the river, sond emereinge fram it exelmimed, ** Now,
mother, Tam as pure ax newly falleo. snow, and am so
conhdent of wmy hobhess, that T will without any further
partance, perforn tiie funeral obsegquies ef your husband.”
No sooner did he utter these words than both the widow
and her demd husband vashed.

Pirvati rejoimug her husband in s spiritual form,
siid My dear, the Gee Just played at your sogoestion
hax furuished a cowplete answer to my question and
I we longer doubt your waed.  Although thousands hive
comie hete to bathe 10 the Gangres, few have an atom “of
fasth an her sanctity and purifying power. Tt seems thoey
have come here for any purpose but of securing s«hvation
from Lheir sins.  In the whole of this vast massof human-
ity, there s onlv oue person who has real and unswerving
FEucth in the tianges, and will ultimﬁ.t{-ly be saved, 1
pereeive that faith--—-the tree unwavering faith—alone 13
the secret of * Mukti', and unless and aotil man has sueh
farth, he can never oblain salvation, although in the
present age every one whibly talks of 1t as a salenble
connnodity.” Truly has theonmmortal bard Tulsidas sung:—

. . £ . -~ PO
HATATEURAGIAAGT(OL |
AEGNEAAIAT  FHE-EFaeaqrau] |

Needless to add that Parvati and Purameswara ap-
peared 1o thewr real form before the mau that so readily
offered his help aud tonk i along with them to Knilas,

L. Nt

Choughts on the Bhagavad Gita.

What, then, is the correet theory of incarnation? It is
wotraism that, winitever exists, exizts only iu and through
Brahmaa, and thatthe whole woprld is nothivg but a muni-
fextation of Hiw thrangh the medium of Maya, and as such,
and 1n ow certain sense, the ant is asomuch an avatir of
God as Vialwiki orr Sukn. Says the Svetasvatara Upan-
ishad @ Thou a1t the woman, Thou art man, Thou art
the youth und the maid, Thou art the old man trembling
on hie staff__Thonare the blick bee, the green bird with
red-celored eye, the elond in whose womb the lightuing
sleeps, the seasous, and the seas.”

Fromm  tlax, it dees pot, by any means, follow that man,
wornan, the black bee and the parrot are all one and the
same. They all, doubtless, are, 1n essence, in their immost
Self, oven reality, but, as plienowena, they are widely dif-
ferent from one another, and nothing could be more abisd
thian to treat them ax egual to, or identical with. ore
another in the ryavaliiric (phebomenal) plane, Their
bodies or forus are in Vedantie philosophy some of the
manifold and endlesx wpddius (vebicles) through which
Brabman mamfests Hself, and difer among themsclves
i the degree 1in which they manifest Him, just as stones,
glass and water differ smonyg themseives jn thelr capucity
lo reflect the sun. A xapge, for instance, reveals more of
divinity than does o poet, and the latter more than a
miser d so on,

It 1s, owing to tlas  difference, that, though in a wide
sense, everythung o the nuniverse is au avatdr ol Idvin,
only, certain fornis of individual exisience have been
regarded as such, owing to some extraordinary, but, by no
means, supernatural qualities possessed by them. To
support my statement with proper authorities, thesame
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Bri Krishna who 8»rid, * I am both the seeti und the un-
seen, Vasudéva isthe All’ says, alzo*® Wherever thero is
power or glory in an extraovdinary degree, know that 1
nm there.” It is such extranordinary munnifestations of
power or glory which should he regurded ns avatirs, for,
the Lord is in them in o speeial xensc.

That this is the correct theory of inearnation ix borne
-t even by the popubwe conception, Tor people usnally
say of any extraordinary individual. *C Al be is an veatdr”
Ilistory bears out that no man was regarded at his very
birth ag an aratdire  Fiven those who are now by common
consent spoken of as qeabirs of God, were wot regarded as
such at their very hirth bat only by tlieir subseguent
deedr. Notwitlstaoding the poetsy with which Seimat
Hhicavata tas depicted the life of our dear Jara
Chora  Sikhdroani, St Krishaa, it ix casy  to sec
thut he was not looked upon as God by his immedi-
ate neighbours, friends and relations at  his  very
mrth or iufancy, thongh his  Iater deeds, which  were
extraordinary, impressed most of thew with love, vener-
ation and awe. To take another example, it isx evident
from the life of 8’ ri S‘ankara that he was uot regarded as
an avldr of Siva in his days, asx he is now, nor was
Buddha considered by his contemporaries an incarnution
of Vishun. The Rama of Valmik: iz very diffevent feom
the Rama of Tulsidas and others, nnd more . man than
God. By this it chould not forr a moment be understarid
that I deny the divinity of these mighty heroes; on the
other band, T affirm that they were God Himself,
though in 2 special sense. in the sense in which the Lord
says, ¢ Wherever there is power or glory in an extraordin-
ary degreo know, that I am there,’ in the sause in which Jes-
ng, though a man liko onrselves, spoke of himself ax the
“Son of God,” Ruima and Krishna were donbiless divine in
their natnre and arefiérs of (rod, but in my humble opinion,
only in the above sense; for, any other theory wonld. ax
we have already seen, be unphilosophieal, and we ave
bonnd, on account of the excellence of thetr character, the
purpose of theu lives and the service they have done io
the world, to speak of them ax Gl One pgreat service
which sages have done to us js. to point ont thewr greatness
and thé divinity nnderlying it

Now, let ns exnmine the pagsage i the Gitd reflerrving
to the theory of Incarnatiou -in the Liwht of thy above ex-
planation. Says the Blessed Lowd “Many births of mine
have passed and of thine. Al these | kuow, thon kaowest
anot, O Parantapa.” The meaning of this verse evi-
dently is, that the Jiva whose power of visinis obsiracted
by Avudyn, does not Know its past inesgnation,  whiie
the Lord, who 1s sorn withoot haing baen, i other words,
appears to minifest himsell in the shape of the variegded
UCnivorse, knows all his births heing the All-knowing
Antacyrmin  Inner vuletd, [f certainly doox not follow
froan the above statement of the Lerd that He is actually
horn like onrselves. Indecd, to avoid such o sappoxition, e
proceeds explicitly to state in the next verse that He s
really uaborn: He says “ Though 1 m nuhovrn, of imper-
ishable natare auwi I am the Lonl of heings, vet pre-
siding over my own nature [ain b-an ol ;v Myi™” o
cotnmenting on this verso Suankava properle observes:
“Yet ruling over natnre o which the whoele Linverse
subject acd by which deloded, 1the world knows vot Vasie
devaels sen self, Lho Liord ix born by his own Maya., e
lts o body and n birth but not du relity iike other peopte.”
Now thix interpretation has to b¥-earefinlly wnderstoad.
Fise it wonld lead to wueli of waphilosophieal mysticism,
It Jdoes not mean that the biord i “really born and  yet
His hody nnlike that of owrs is transceawlental as some have
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wongly tfaken it to mean. Strangely enough, S'ankama’s
tnterpretation has by more than one reveved writer
been understood ux meaning that the Lovd’s birth s
veal, while Hic body alone is nureal and transcen-
dental. thongh Sankara himself explicitly says that
bothh the birth aud the body of the Lord are alike
unreal, which meanc that 1lix manifesxtation is real,
only <o long as we are aunder  the delnding  power
of Mava. T am really suvprised to line that even some
anthoritative hooks Iny down the theory that in tne ease
of Avatars' hike Rama and Krishaa thongh they  actnal-
Iv lived, moved, and lad their being in the warld of men,
vot their bodies wers 1ot composed of nadrer ke those
of ordinary men aod this jo spite of  the direct statement
of Anandagiri in his fike on Ximkioars evnmentary on
the Mandukya upanishad thas the bodies of Rama. Kerishna
and others were made up of elvments and therefore
aross and material, Indeed, Saucara himselt i< as clear as
desiiable, ﬂl"COr{H'ﬂg to him the Lond LA “Thavea hﬂd}‘
amd a birth but wot 1n veality.” for. He is tmperishable
and anborn.  while the Jivas <o long ax thev are mere
Jivas, have veal bivths and bodies. What T mean is that
the latter’s birnhs  and badies are asx real as them-
selves and Iast 'as long nx the allnsion of manifesta-
fion eontinites,  Whaereas the bivth and bady of the lLord
are not as real as Himeclf and are conseqnently illasory.
For us, our births, deaths and bodies ave real, far we ave in
a state of ignorance, while for the Lord who is the ovdain-
or of Miiya, they are unreal.

It elear’ follows from what we have seen that Acazirs
are real only in the phencmenal plane and  that they are
not cansed by the Lord vacating His seat in Heaven and
dezcending to us assuming transcendental botdies or pos-
sessing some advanced individnal and uniting  with his
sonl as departed xpirits are believed sometimes to do but
that they ave extranrdinary manifestations in the hour of
need. This exacrly is what Sei-Krishua 1o0eans when He
sayz, * Whenever there is a decay of Rehligion, O! Bhara-
ta, and there is a rise of itreligion then 1 manifest my.
self.” .Justas in the hifeof inthvidusls when there happens
any great uabearable ealamity ot any other sherp and appa-
reatly irromediable cvigix. there comes forth snme saudden
help or consolntion from a quiet unsaspected cornernnd ina
most mirnenlnus way ; so in the life of mnations terrible
Social, Politieal, or Religions crizes rar~¢ up. onc or few
giant wen who, considering the cirenmstances of the ease
and the readiness with which tuey create order out of
cha~s und their abmast zaperhutaan abilityv. strike theiv
unutmu[mt*:n'ins as nothrne less han heaven-bean, 1t s
these extraordinaey nunsfestations of divinee glory and
orace which have been deservediv hononred with the
alorions appellation of Avatars and bave bern rightly
worshipped as God Hiwmself. This 1s a very inconvenient
place to stopin, bet b hove todo so far want of space. But
[ regnest my renders to hear ine out on the sahjeet, before
they approve or condeimm my theory.

[?'t- be ecvndin Ht.‘u'.)

m%

bt esunnod e tleat ol {he ties
OF kindeed sond< aand Loving hearts,
Are ok when this IIHII;' lli"-'-‘"".
Antd the memortal mind depurts;
That wo sereawr lieht <badl break
At Inst ujon vur niovtal vV Us,
To gnide us as ont foorsfeps make
The pitgrimage to Pacadise.
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The End of ®Desire—H Story.,

A poor illiterate Benhimin was once waiking in the roy-
al stpeot of Tanjore, when, as chance would have it, he
behiehl the dunehzer of the King, who was o paragon of
beaus v, playing with ber mates on the uppermost storey of
thae pelace. No soouer did bis eyos cateh o glimpse of
that miraele of loveliness than his heart became laden with
love, and he stoml vocted 1o the spor from which be saw
hers  That love makes wen blined is o trito saying, but hgs
passion was of ab exeepiionad nature  For it made bim
totally bBiind vy everything else  but his object of love wnd
he tuiled even o sce that to stand with uphfteid eyes
in the pub e street aud 1hat before the royal wmansion
weerht tead to unpleasint consequences. It g0 happsned
unlerrunately that while be was- thus standing damb and
absorbed, the king hinisell noriced him o the audacious
net of loking at his own denghter, and the order ar onee
passed Forth for the feol s Begr arvested and bronght to the
roval presence, which, it goes without xaying, was im-
medintely executed. The envaged ving wsked him who
e wa- s how hie bappenet 1o he so audacions as teo
look st the prineese, to which the Brabmin veplied, *Beanty
is nat for those whao possess tf, hut for those whee enjoy it.”
No suoner tid thesu daring words pass his lips than he
wis ordervd to be branded on bis face and expelled the
city,  Accordingly he was seized and branded not only
over lnx faee, bat atlover the body and dirven ont of the
cite serted on ab ass's back with his face turned towards
its tail, | _

It was Bate o the pight when  he crossed beyond the
Inst fomer of the king's dominious and consegaently he did
not keow whore to diveer hLix steps. When at o few
yards' distance from him, lie espied a small temple aof
Kalr which be unhesitaringly entered and seeine that the
Go-ldess had at that time eone oat on Her poctarnal vixaits
to the aeizhooaring villages, he closed the door and
fastened the bolt inside to prevent her coming in. He
could not however clase his »yes for his heart was tiled
with the vision of the Princess of Tunjore and he busily
contrived schames for obtaining her.  After hoars of de-
Hberation lie folt that yo amonnt of plotiing could remmove
the l.‘ll'ilu:l'.-:.*ﬂ cut of her roval mansiodg, and even if she could
Le so Lrought o hinn o soas totally impeabable that she
could ever love hiqo whio was sodhterate and urly Wil
ho was thas uiruing over the pros st cons i his-restiess
imagination, be heard o Martons knock at the door and it
at once strack hon that by refosing to open the dor he
could extort any boon from the goddess Kali.  A«cording-
Iy he kept guiet {for o number of knocks, and at last said
“What wall yon give me.if 1 vpon thedoor,” to which she
replied ** Anything youo ask; lor T am very mach tired;
ask for three boonx amd they <hall be given.” The Brah.
min thanked s sturs and sanl © Goddess, if voa he the
real Kali, grant Hest that ) shall become the kiug of Tan-
jare hefore "llu__t,'hl'r'uk nid secondly that the princess he-
come my wife before to-morrow evening and thirdiv thae |
shall have three other boons whenever I so desire.” The
{ioddess at onee sid ** wraptad.” and the tucky Brabmin
opened the doot and cime out.  Kali instantly entered
her temple and clesivg the door began to sleep and snore,
~ Just at the same Lime, the king of Tanjore suddenly
died and the stare elepham™® despatehed - w the palare
before .daybreak to choose n king ranaout of the city to
the teniple of Kali wvnd gurlanding the Rllnh_r_nin whio way

-

——

* Uh bnese dud s thie choicw of a king foll upon the atate.clephant
which was seut out fur the purpose, with a parland in its t1unk and
whosocever was gariended by it hecamo king,

sitling outside, took him upon its back and returned to the
palaceandat once ho was proclaimed king of Tunjore. Short-
ly atter, he thought of tho threo boons vou lelt to him wnd he
wisliedd first that tho sears on bis fuce should  disappear
wicl e shoukd become vory beautiful nool recondly that he
should become the moxt learned mnn of the time and
Ehipdly that e <hould have three other boons whenever
B sy so shespae. AL pnee Le bevatpe ns Loaaitifas and
beened s b condd destie, aml the PrHeess po sooher
saow b thaa Tedr in Jove  with him and oflged Lim ber
band of her own weead, He lived  very hipotly for a
vime but e soon ot dissatislied and  longed for new hap-
praess. Do he agenin thowght of his boons and wished fiest.
llltlf 'Ii! ﬂh:'ltl]ii ]'uh'nnlu Ihﬂ I‘IIII‘I' Hf Llu!- *.\‘llull: U:ll'fh. :‘il‘l'hllil-
by thar he shanld have i thensand wives even more beantifn
than the priveess, and Jasily that he shouhl hivve tinee
other boons whenever he may  so despre, Al these he
attimed, bat he was nor vet heppy.,  So be wgam wished
that be showla b wtl abony the nniverse from the tini.
¢St Inseet to The ramotest stiar, that bhe should be :Lll!u 10
work all Siddi/s (imircles) andd Lixtly thnt ke- should have
threo other bhvoas whepever he may waut them. lle ob-
tatned wil thas he wanted and beenme known throughont
the worhl us a <upernaturai being, anavare jincarnation)
of Go:t Himse i) e vet ju his Lenrt of hearts e wis uot
satisfed.

Domestic ealumities, fioaily tronbles, civil wars and
the enre and worrs incidental 10 his poxtbion, all thuse
disturbed his peace of mind and bhe was ehecriul, deprass.
ed, miscrible, angry and joyfal by turns.  Hismind wa-
like o thi reed in the midst of a river which tremble
at every gentle gale.  Life did not pleaso im, He eross.
el the sean and flew in the aiv and yer lie was not hap-
py. for these wifis soan lost the charm  of novelty and for
one thing that plessed bim, there were ten which displeas-
ed him and disturbed his peace of mind. IHe veud the
thoughts of all wen that extme to him, bt the sellishiiexs
the vanity and the wickeilness of mortals which now he
saw 4s clearly «f they were his ovn, made him mych
more misersthbhe Ui he was  ever before he got his
hoons.  He was very mnbappy and did not want o
prolong fis lite which throngh the asswred favour of
Kuli he eonld easilv have doue for anv length of
e He donge thaneh of the best means of obtaining
happimess anmd vven contemplated snieude, bod refinined
brom 1t ouly for fear of being obliged to reincarnare
this world of woe. Theee was wo peace for him in
the heavens. in the waters, on the lnnd or up in the wid air.
He longed for peace of iind, for inppiness, but he could not
find it anywhere in the world, At laxt it steuek him thad
the seat of blixs wax within and the giviug up of all desine
was the real means to peace. Bub to give up desires
how ¥ Is it by harvine wmiysell in endless sleep free even
From dreams # 8= thix theend of it all ¥ Is there nothinge
to aspire to, yvearn for aml obtain, nothing by obtainit.r
whieh 1 wonld have abiaived all # he snid to bimsolf. .
could not eaxily think of anything which he had not yeo
obtasned and fult mnensy on that necoant, but suddenty
it struck bin that he bad not yet known the most exssential
of all things—the anthor of all 1hin waonderfu! crvrion.
Who or what is He ¥ What is he like ¥ To find ous this
now became his nmbition and gave fresh spirtt to his
ennui-tilled mind.  Accordingly hie once agnin had recourse
ta b o pl'l.'EimI:-i oty of the goddess and wished Hrst that.
heshoad wet peace of mind, secondly that he should
personally know the creator, and thirdly that he shonid
gel threo other boons whenever he may ask for them. A
once, sach was the power and glory of Kali, Chit sakt}, he
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was filled with a new and inconceivable kinid of happiness
nnd realised that the great and mighty creatorof the most
wondevful panorama of the universe was wishin lnmself or
1ather his own Self and wh~n he reabised this, all his former
knowledge, his wonderful siddhis, his extenxive domimons,
his heautiful wives, the stars amoag wiliselr he teavelled.
and his hopes, desires, joyvs, grivfs, suflering and dixcontent,
all dissppeared out of sight. He found that be had ounly
heen dreaming, that all that he had =een and known,
trether with himself ax enjover and safferer was mere itin-
ston agd that his own sedf was the creator ar rather that
thero was neither ereation nor destrnetion and itanced with
jov erving * T am blissful, | am bhissfal, T am God. There
ik nothing higher than me”

A long time after. the Goddess Kali appeared before
bim and naked him why he had not. so long thought of
the third boon yet remaining. and he rveplied * 1 have
eained that beyond the guining of which there remains
nothing to be gained, hevond the bliss of which there
remeins no possibitity of bliss, bevond bhecoming  which
there remainsg nothinz {0 be known. | have realised the
hivhest and the best riches, the sapremest workd. the
areatest joy, aund <o I have ne more to ask for. My only
desire is that | shoald constantiy remain in this bhissinl
state in. which T am free from all desites” The Goddess
Messed him saying ‘so he it” and disappeared.

Nounm*-mers-wun,

Sl n—— O EeE e W B b e o

Qruc Greatness or Pastideva Sastry.

B\' Tq Cl S LTARAIAN,
CHAPTER XIIX

When Sreenivasan saw the dark-looking man beckon-
ing him in a mystertous manner, his dsigust with God
sbated a little and all his former hopes of linding & gum
revived In him and he approached the stranger with a
heart wildly beating. The latter looked him straizht in
the face for a few minntes and ook him farther away
[rom the common road up the hill and asked him to direct
bis attention to & picee of voek that was impending over
their heads. Sreenivasan accordingly lonked at it but
fonnd nothing remarkabie. * Doyon not see” thestranger
asked, * 1hat the rock haz the face of a hmrse? Well then,
know thuat this s the Kalki avatiar (horse-incarnstion)
which ia going te appear in the "world of nren snd work
wondors, Keep vour ecyes steadily tixed at if {or some
auarter of an hovr nud then yon will see certain  strange
phenomena ' Sreenivasan saw ~ot the slightest vesem-
hlance heofwecn that vock and a hevse, bat yet kept his
evos fixod on it wondering in hts heartif any man conll) be
so foolirh as to beliéve that a rock would become a man and
that an avatar. In the mesnwhile s compunon kept
ntiering xove shaunge mantrag accompanied with steangoer
westures and occasionally threw nshes over several parts of
Sroenivasan’s body and wher he foand that e was pretiy
steaddily emgnged with the rack, taak o Grm hold of his
neek. by one hand amd with the other begin to seareh
hisclath, Siaivasan wax shocked af sueh asndden attomp
at robbery and vy giving severs blows on the head aud the
face of the stranger, foreed him, with some dhiflientty te
lagsen bis giip and then kicked hin dowan saying “ Ave,
this is Kalki avatar. You rogue, yvou thief [ shall aw
vour brains ont.” But belore he could do anything,
the wonld-he-rvbher had fled. At onee Sreenivasta ssid
to himself, © What is the use of pursning that felow 7 1.
is not his doinz: nof an aton in the nniverse moves.
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they the so-called sages say, except at God's bidding. Se
it is really the wicked rogue ahove the sky, that eruel
sanacless espot whom o many yaay to, ouly [ r breaking
thetr henvis, it 1s thut fellow that ix to blawme. All thia
ia my faunlt that | should have Jefe home, wife and happiness
only to be made a fac:l of by this moueter ! 1t inall unhearnble
nonsense. I abhall no mere thivk of him and weep to
him like a begprar,  Ah that eursed Sididha, thar rogue. 161
chould sre him, 1 would xend him &t onee to the netherworld.
No more then of God. Siddha und such foolish things. t-ome
pleannre, come muinight revels, come dancing virls, come
fraits, flowers and sweatinewts. Aye. | am very near
$I‘il"ﬂ-ﬂmlm the duncinu gir'lz-: of whi{:il phh'u a1 ‘l'umuus
nll over the world. I <hall take oy supper in a hotel
and repair at ouce to that pliwe and make the best nse
of this moonlight night. So saying 10 himsel® he went to
a public hotel and then afrer a very retrexving supper
hired & carriage and left for Srirangam which is only
a short disiance froni Trichinopoly.

The templo upon the vock at Trichinopoly though com-
].ml‘!lth‘ﬂl}' small. 14 ne nf_ the neatest It‘*m};lt-ﬁ ity sonthern
Indin. When one enters into i, one haves far boiow  the
bustle and norse of the town along with 1tx dirt which is
o great & featare of 1R strvets and finds it possible to be
alone with God at least for a few seconds. Apart froen ita
paranie ganctity and very agrveable appesrance, thero is
one inspiring cirenmetance conr.acted with it which at lens
to my mind ig of greater value than all its other associa-
tions and that is that the preat sage of the Tamil land
Tiynmivavar, named sfter the Giod of that tem).  prac.
tised Samadhi and attained the bliss of realisation there
within ita sacred walls. lato this sacred and insxpiring
tomple Vasudeva Sastry went hoping to find Sreenivasan
there, but when he entered into it he forgot himself in
that ineffable ecstasy of Self-reahisation “which Té4ynma-
navar and others enjoyed. and instead of Sreenivagan the
son-in-law of Naravana Iyer, he fonnd the real Sreeni-
vasan {Pava Brahman), the prototype of the former and
indeed of everythine eise in the universe. After a long
time he came to his carthly self and looked abont for the
object. of his search, but not finiling him there. desceniled
into the town and by echnance went to the same hotel which
Sreenivasan had just Jeft. A casual talk after <o
with an other guest in that messing house hrnught to light
that a young man of the description of Sreenivasan had
just left from that plice for Srirangam appareatly on
# pleasure trip. Vasudeva Sastry could not believe that the
person of whom hix acquaintauce spoke could b= Sreeniva-
xtn who was not given to such babits of revel, though
the description taitlied in every partienlar with that young
man's form and appearance,  He hawever desired to try
awd lind ont the thing for dimself and s took a camiage
and went. te Srirangan.

It was a beantiful wmoonbight mght amt the gmnd to-
wer of Sriragam tewmple which < one of the bhigoest and
maoxi u“{?i[}n.f; tem ph!.-l n Sﬂlﬂl!i}l'l:- Illdill IHII! Llli' rvOitt
suered place of pilgrimage {uor the Vaishnavites of the
soath was vivible i all its glovy at n longe distunce. In
the clear moonlight it looked bke an angel standing  from
entth to heaven and proctating to the pions world ¢ Hore,
i...n- ix the Great Ged Ranganaths sleeping and, vet
rnhing all the naiverse wil s strey  abinilsoace and
contitless Tives of all kinds anmbering inlinity to the
power of two'.  Sreemivasun when he pasaed by that
tower was struek with its greandenrand sanctity but being
angry with God, he made np his mind not to he impressed
by it, and poured forth a volley «f abuses on the innocent.
(God within, who enjoving u dreamless sleep did not,
perhaps. hear them, Only half an howor after our young
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fricnd .pﬂuﬁml through it honoriag it with a crown of thovrns
in the shape of abuses, Vasudeva Sastry also came to
that spot acd gently requesting the- Jatka-driver to stop,
alighted vnt of the carrage, and looking up at the huge
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m judgment upon the action of his commanding officer.

I would however =ay this, that 1 find personally your
magazine i very thoughtful, bright little book which |
awatt every manth with very keen pleasure, and which

tower which stood rooted on earth and aspiving to henven /1 wonkd misxs very mnch deed, if the day comes VLA y

(like hiexell) and prochumed the glovy of the sacred
SEsHA  Savana F wathin whieh ix one of the uvrandest
sV mbolie vepresentutions of thie aadeseribable Fotlboey of
ns all. 0O God,” e exclaimed. * Who et steeping  for
Ao wrnerant and wisgmidod but art wakeful {or devotees
amd sages, Who by Thy mere hreath controllest oven the
stars i henven, snd  sleeqing, ealeth all this aniverse,
whose vuly temple and only hone s the milky ocean of

whie', the siges derink but sever et satinted, O Gaod.

~Thou art the luner Rualer within me, nay, my own self.”
Thus addressing a few words whieh welled ap from a heart
too full for wondx, e staod rooted to the gronnd like the
~tower before him, but in a moment passed far beyond
the tower and ¢ the planets that rolled in heioven,
and bimzell stept for a while like the sleeping God before
hith 1 the Milky sen and upon the thousand headed
Adizesha wrthont baveapg even xo shight o difference bot-
weed Chimseld and Godoas o say B am Thou aud Thoa
art. 1.77 After o few minutes of sueh stlent worship, he
agaiit got upn the carriage and drove along the hroad
streetr, e did not know whese exacetly to go, but he saw
at a short distance a wagnificent nnrrisge pandal and
heard sweet strains of we- <1e. At once he got. down, and
sending away the carvviage, went on foot to the pandal
where be thought that Sreenivasan might perbaps be
~ Faund. |
The gntheriug was very lavge, and in the middle of a
wrapt audience there sat singing a young gt of twenty,
one of the fuirest of her sox. The proportions of her
frame were exquisite, and her bosom swelled voluptuously.
Her face was bright like the moon and even more en-
chauting ; hier beetle-bliack hair which had been artistically
entwined and ‘folded up, was, as it were, the mystic home
of that mysterions and mischievors god of love. The silk
dresx which she wore aund the way iu which she wore it
set out her beadty nud surprisingly heightene.  the charms
of her person. ller cyes were at ouce sweet like houey and
- poisouous like and even more dangeroas thian the deadlies:
-veuom, for they bad the power to kilt by their very
sight, Her mugniticently ronnded arms bespoke the hloon
of health and youth, and ahie voice which passed through
“her corul lips was most ¢charming, It was so rich, so
sweot, su gentle and w thessame time o powerful.  Jt was
natural wnsie and wounld shwmne the finte and the Ving,
and with thiz music of & voice every sylluble of which was
a soug, shie sang sa exquisitely, xo nectar-like that the
whole andicnce sat weupt in admiratiou and woiship as if
“bound. by the Mohanasira. -
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Torrespondence.

NANGOLA, SioLArck, 9-12-97.
To The Editor of the dweakened India,

Mylajore, Madras,
Dear S, |

I a1 not good in puying compliments, and any comph-
nients to you upott the editing of your magazine firom e
would be just as gwocd i tuste or ressouable, ns, if, a
private in ihe ranks were to presume to criticise nnd  sit
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* As to the meaning of this word, please see p. 56 of yol. X ol

this Journnl,~£Ed.

such adey never dawn) for it 1o cense. | always keep the
twwbers by my side and read them now and then and try
to sinderstand thenr contents, |do uot know how or* why,
but find there savises inme n thivst-- o desire to understannd
all this uystery of the nniverse. 1 know that the
thirst (xn unguenchable thad this deste s valy and it iy
not, 1L may not be, fer me lo anderstand vhis nofathomabie
mystery.  Buat stil, 1 am Jed onand on: 1 am aliern
puzzled by niny  doohts, Questions  often  avise i
my mitd, solution of whieh L don't knaw where to vl
The followiny doubts for mstance, never forsake me,

L. Hlow and why s there desire fov action ¥ activi wo
of the external o only bt of the internal organ alsn »

2. tx sach desive for action fuvale ¥

300 e, is it crested by impact wiih the external world
£ ll‘ii:} !-'lr'nt'lll e Nelse "' . .

b s it mewe Pperdied o Ginna ¥

oo e desite tor action s creared by external o puct,
why should there be dillerence in the kind and degien
of such desne 1o wankind ¥

These donbts 1 put before you. It may be, that they
e very chiblishi, o pevhaps they may be unmenning.
But you will be vealiy ielping me tf yon or any of vour .
“eduntin correspondents should minke it a pant to enligltten
me therenpon by discussing them in your book or Ly
referring me to the hook or. books where their solution
may be found. 1 think it would be a very useful plan
should yon open o cohinm in vour bhook for such doubes
and their solutions, '

| Perniit me o vewain,
i rear Sar,
Y our sincere well-wisher,
(v, B. Lagnave,

Sub-Jrdyge.

IRe=3ncarnation.
tt eannot be tha e whio made
~ This wondrons world Yor our delight,
Designed that all its charms shonid fade
Aud pass forever from our sight ;

That all khall wither and decay,

And know on earth uo life but this,
With ouly one tnite survey
OF all ots bennty and its biiss, .

It cannot be that all the yesns

Of toul and eave and grefl we live,
Shall tind no recompense hut tewrs,

No sweest vetinrn that enrth eun give
That all that leads us tn aspive

And struggle onward to achieve,
And every unattained desire

Were given only to deceive.

It canuot be that after all
The mighty conquests of the mind,
Our thougits shall pass beyond reeall
And lewve no record here behind -
That all our drenns of tove and Fmue,
Aund hopes that time hus swept AWy

AH that cuthratled this wmortal frame,
Shall ot vetuen wnother day.
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