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“He who knows the Supreme attains the highest.”—Tair. ['pa. I1..1.1.
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The Glory of Suicide.

The play of Hamlet is almost unanimousiy regarded
as the very best of Shakespeare’s dramas. and indeed,
as one of the best productions of human geniusn the
West. Its greatness—it 15 also agreed—is due not
merely to its artistic excellence, the daring with which
the poet creates critical and difficult situations and the
wonderfisl ease with which he handles ther:, the nchness
of the imagery and language tn which he revels to in-
toxication or the profundity and minuteness of his
observations on men and nature---guabities 1n respect to
which several others of his plays have a cium to be
ranked equal with, if not even superior to tt-—but chiefly
to the unique greatness of its hero. Wonderfully rich
as the creative faculty of Shakespeare was, so much so
that his plays formi a new world in themseives, a beautt-
ful Visvamitra Srishti, in ouc opinion, * Hamlet the
prince of ‘Denmark’ is by far the best of ks Chilaren.
Other dramas reveal to us Shakespeare the poct, lending
the gorgreous colors of his fancy and imagination to the
varied scenes of life and vivifving them with his faculey
divine, but the terrible tragedy of Hamlet reveals to us
Shakespexare the philosopher, “whom iman does not dehight
nor woman neither’, to whoin * this brave overhanging
firmanent, this majestical roof fretted with gzolden fire,
appears no other thing thian a foul and pestilential
congregation of vapours’ and all the uses of the worlkl
are ' weary, stale, flat and uvnprofitable’, while 1ts few
pleasures are merely as the perfume and suppuance of a
minute, and who, when called upon to act seciousiy puts
to himself the question, which s better. ‘ta be or
not to be,’ ¢ whether it is noabler in the mind to <uffer
the stings and arrows of outrageous fortune or to
take arms< agmainst a sea of troubles and by oppos-

ine end them.” Here in dhis plav al! datliinee with
Nature 18 sel aside, even s love scenes are melan.

choly unlike those of Romco and Jubiet. the Toemp-
est, As You Like it, Othello and others, and hive o tragic
end ; and that end too is not heightened by the heroism
nf human passion as 1n Romeo and Julict nor rendercd
ghastly and terrible by jealousy kindled hy malice ax in
Othetflo, but is sorrowful because the gentle emuotion of
love was blasted by a rigornus aind searching philosophy,
so cynmical as ta reve! in such ¢ fne revolutions’ as a lair
lady's head becoming chapless, eyeless and lipless and

knockad about with the sexton’s spude. This cynical
cerioust: <% is not itself philosophy but is the beginuing
of it. 1t is true to life though it comes very late in the
course of evolution, and the play of Hamlet is greal
exactly because i¢ portrays to. us the struggles and
despair of a highly evolved and introspective soul, which,
being no longer able to abide contented in the life of the
senses, looks straight into the meaning of the world,
but finding thece only a gaping void instead of the solid
kernel,burns with an inextinguishable agony of despair.

This desperate discontentment with the world and its
uses which the great dramatist has so graphicaily depict-
ed. is not, as some critics fancy, the result of a morbid
temperament brought about by the accidents of training,
environments and <o torth and therefore curable by more
congenial surroundings or what are called the healthy
influences of home, society 2nd so on. 1t is not an acci-
dent caused by accidents but an inevitahle stage in the
progress of the soul. The faultis not in the tempera-
ment of the individual, however unbealthy, inconvenient
and dangerous that may be,but in the nature ol the sense-
world itself. Such pessimistic dissatisfaction with the
phenomenal world simply indicates that the imprisoned
soul within, has gathered strength enough to assert it-
self. It isthe voice of Prometheus refusing to be bound,
the beginning of a grand internal revolution in which
the bastile of the senses is sought ro be reduced to dust.
It marks the vigorons awakening of the inner . who
was hitherto lying passive and confined in his prison
ceil.

* He is not worth living.” said a great French philo-
sopher " who has not even once seriously thought ot
committing suicide.”” Indeed it is impossible for thought-
ful men to be satisfied with this deceptive world where
everything promises so fair and proves so bad. We
are on all sides surrounded by an infinite network of
dcception. evervthing we Jove leads us into snares and
pizfalls and Hke the moth which, attracted by hght rushes
into it and diex, so every moment we run atter pleasures
and plot our own destruction. Byroa rightly sawd :

O pleasure, vou're indeed a pleasiont thing

Althougrh one must be damned for you no doubt.
We are so selfish, narrow-minded, jealous, wicked and
vain, that it scems one might search with a torch in one’'s
hand in broad daylight as did the Grecian philosopher of
old for a good and honest man. The littleness of the
so-called great men is somuething appalling,  The wick-
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ed, the cunning and the unscrupulous, voll tn wealth and
luxury, while good, simple, truthful and innocent men
lead a life of starvation and misery. Duryodbana,
the personification of evil, enjoyed more of worldly
prosperity than did poor Dharmuaputra, to whom every
one appeared good and virtuous and who on account ol
his unpractical humility aad truthfulness, suffered bard-
ships for which there wus no adequate recompense so far
at Jeast as his earthly lile was concerned, Seeta, the
incarnation par excellence ot chasuty and other woman-
ly- virtues, underwent wotul trials in a foreign country
and in the hands of a frightful demon, and even after her
redemption from captivily enjoyed little happiness and,
suddenly exiled by her hushand, had a gloomy and piti-
able end. Seriously considered, the world with its appa-
rently arbiteary and  unjust dispensations, the petty
struggles with which 1t abounds and its numberless
scenes of woe which would prove either that it 1s an
anarchy, or, if governed at all, is governed by . heartless
and gigantic Nero, appeurs to be a monstrous error as
incorrigible as ugly, and moves along dancing like a
rudderless shipin a stormy sea, ‘“ Absurdily”, says a great
thinker, ** is interwoven with hife. Real beings are ani-
mated’ contradictions, absurdities brought into action.
By fur the greater number of human beings can only
conceive aclion or practise it under the form of war—a
war of competiticn at home, a bloody war of nations
abroad and finally war with the Self.”  *‘The gquestion
between man and man always is,” says Carlyle ** will
you kill me or shall T kill you.” ¢ Life lives upon death’
and the fair shadow of the world ‘ veils one vast grim

conspiracy of mutual murder from the worm to man
who himself kiils his fellow.

QOur life, as the Devas «aid to prince Siddhartha, is a
moan, a sigh, a sob, z storm. a strife. |

How truly does the poetl say

We look before and after

And pine for what is not;

Qur sincerest laughter

With some pain ix wrought ;

Qur sivectest songs are those that tell of saddest
thioughts,

atd how pathetic and natural is his invocation to Misery

Clasp me till our hiearts be grown
Like Lwo lovers into one,

Till this dreadful transport may

Like a vapour fade away

In the sleep that lasts alway, '
and his cry, “ 1 fali upon the thorns of life, I bleed: the

heavy weight of hours bhas chained down and bowed one
oo like thee (the west wind).”

Itis all well to plead ¢ the duty of happiness’ and preach
that tife is a glorious inheritance, but most often this
phitosophy 1s post-prandial and derives its inspiration
from a well-filled belly rolling on a sofa and protected on
both sides by soft and shining leather cushions, and there-
fore it cannot always hold good. \With the problem of
life unsolved ; with evil and misery, the twin demons of
life staring us in our face at every step; with a mind
always bent on deceiving, extremely wanton, restless
and unsteady and ratsing a constant barrier between
ourselves and teuth § with a dirty, little xnd many-holed
body which we funcy to be ¢ express and admirable in
form and moving’ and to be all in alt, as though there
were neither sun, moon nor stars above us nor anything
below with an intellectual vision whose range does not
exceed much over six feet above the earth; and living
in a world which seems to beat times a monstrous
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autechy and i others o steangre penad colony filled with
apparently impenetrabie mazes and enigmas—to lancy
that we are the root of creation, the pillar of the umverse
and the image of our Maker and be happy with our
mortat lot, 15, to siay the least of it, thoughtless
and childish. Like reeds planted in the middie of a
rushing torrent and waving helplessly in response 1o

-every passing @ile nnd wavelet, man trembles at every

pelty occurrence and is vver a sarry ¢ pendutum betwixi
a tear and a smile.”  Being in thix state, to proclaim the
glory of life, is like u child rushing to a snake which is
advancing to bite him. How many thoughtful men
Kave not exclaimed, *\Would that I had pever been
born !’ Man enters the world weeping, a signtficant
Fact which reveals the nature of the whole mortal life,
as the very first utterances of Shakespeare’s heroes at
once reveal their rexpective charucters in therr entirety.
We have with us i pictare called * Pantheon Universe’
in which are grouped together in the mansion of fame
all the great heroes of the western world from Adam
downward. One striking feature of almost all the faces
there is a settled expression of melancholy. Here and
there a foppish king or i shallow Lokayata (materialist)
peeps out with a smile ux though pea-cock thrones and
microscopes hive soived the whole problem of life. But
the grealer majority seem to be pondenng with eyes
almost glistening with tears on the sphyvnx questions
around us and appear struck with the lintleness of man,
his slavery to passions, his weaknesses and vanity.
Truly does Faust exclaim
| curse whale'ey entices
And snares Lthe soul with visions vain ;
With dazzling cheiats and dear devices
Counfines 1t in this cave of pain !
Cursed be, at once, the high ainbition
Wherewith the wind itselt deludes !
Cursced be the glare of upparition
That on the finer sense intrades !
Cursed be the lywyg dream’s impression
Of name, and fame, and laurelled brow !
Cursed, all that flatters as possession,
As wile and child, as kuave and plough 1
Cursed Mammou be, when hie with treasures
To restless action spurs our fale !
Cursed when, for soft, indulgent teisures,
He lays for us the pillows straight !
Cursed Le the vine's trauscendent nectar,—~-
The highest favour Love lets fatf !
Cursed, also, Hope !—cursed Faith, the spectre !
And cursed be Patience most of all |
Such being the rexl state of carthly life, which only
shallow optimism or childish thoughtiessness can prevent
as from realising, the best thing for a thoughtful and
wise man to do ix, 1o pul an end to himself, Of all
animals, man alone has the power voluntarily to kill
himself once for atll ; and it 15 on this account, that to be
born as man is regarded as a great privilege and indeed
considered as even superior 10 becoming gods. There
ix a nice little story in the Aitareya Upanishad of the Rig
Veda, that the Devas when asked to eunter into a cow's
body and next a horse’'s body, dectined saying * This is
not sufficient unto us’, but when asked to become men
they gladly did so. The one ground and in our opinion
the only one on which man bas the right to be placed

‘above other animals, nay, ull the rest of animate creation,

i¢ his power to commit sgtf-murder. In point of phys-
ical frame, the senxes, mind and even in point of intel-
lect, he is outdone by several other creatures and the
gods of the celestial regions above decidedly excel him
in all these. But there is one privilege which is given
to him and him alone 1a all creation aad to enjoy which
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all other creatures have in course of time to assume the
human form and that is his power to annihilate himself.

If so, it may be said the solution of the prohlem of life
is very easy, for it requires only a piece of cord and nail.
We say yes, it is very easy and does not require even so
mocth as that. It is in the words of a sacred
book easier than closing one's eyes or plucking a {ull
blown flower. And we would add it ix even easier, for
it does not require the slightest physical exertion, not
even 2 muscle has to be moved. Though =o easy, it is
yet a complete solution for all the enigmas with which
we are surrounded., for all the great problems which
have exercised philosophers from the very beginning of the
world. Suicide without the aid of a rope or a knife or
poison and without falling into the sea or a river or
breaking one’s neck! very strange indeed, yet such a
thing exists. The methnd for itis a very secret ane
handed down through a long line of dead men from
eternity. To deserve it and obtain it and effectually use
it, these are the only difficultics in the way, but when
these are overcome, we become dead, dead once for all.
Evil, sin, suffering, all these at once disuppear, for the
annihilation is complete. After committing suicide in
the aforesaid strange way, we need not be afraid of
griefl and joy, even in the * shadow land’ where spirits
are said to dwell without food and clothes, and heaven,
hell and future lhife will all lose their meaning for us.
No God can hence-forth punish us: there will be no
judgment on us above or below, and no karma can
trouble us, for we become dead, wholly dead.

But how to commit such a secure and promising
suicide? Howsnever we may dic, the spiritualists tell
us, only the curtain drops and the scene changes, and
by some mystericus machinery we are iwafted into
another world where the history of pleasure and pain
repeats itself in another form. Pious theologians go
even farther and threaten that the certain reward of
suicide is a ‘ dungeon horrible on all sides round’ Gaming
as one great furnace and revealing by tts * visible dark-
ness sighta of woe, regions of sorrow, doleful shades,
where peace and rest can never dwell. and hope never
comes that comes to all and where fiows a fiery deluge
fed with ever burning sulphur unconsumed’, and things
of that kind. Not a very fine prospect to be sure! But
the authors of our books, the great sages who gave us
religion:- are more generous and promise as a certain
result of honest svicide, ‘the highest wealth, the hest
riches, the greatest joy,” beyond gaining which they say,
‘ there remains nothing to gain, heyond the bliss of which
there remains no possibility of bliss, heyond seeing which
there remains nothing to see, beyond knowing which
there remains nothing to be known', The sage, having
committed suvicide, exclaims *The mind attaining
peace, 1 do not find evea a trace of the universe in
the free depths of myself, in the indescribable ocean of
the bliss of self-realisation. Has it set, ix it broken. is it
shattered to pieces, 15 it dissolved, is it pounded to
dust, is it swallowed up, is it"zone to decav?' We
must admit however that there is difference between
the suicide which the theologians condemn and that
which the Upanishads extol. The one ix killinge the
body which is to coin @ new word * body-cide,” while the
other is the Killing the self which is the real suicide, and
which consists in kilting ont the Flse sense of our being
separate from Ekamevidwaitam, the One only without
a second, who«e glory the Vedax declare. On account
ol avidya, ineffable ignorance, we fancy ourselves to he
finite little selves separate from Brahman, and it is this

selfhood which is, as we have repeatedly seen, the cause
of all suffering, sin and evil and of all phenomena in the
universe. When we kill out the self, all bonds dissolve
themselves into nothing, all phenomena are realised to
be illusory and vanish and we reach a place from which
there is no return into the deceiving sense-world. The
real suicide and the only one which wise men ought
to have recourse to, is therefore killing the sclf which
is the source of all mischief and not the body which, by
avidya, is mistaken for the self. The only way of com-
initting this svicide ts by the practice of yoga vnder the
safe guidance of a living dead wman, a Jivan-mukta as
he ix called, ane who has succeeded in killing himsell.
No amount of poison. nor sworils, nor fire can effect this

suicide which is purély a mental process and requires no
physical exertion.

Ah, who can describe the glary ofthis suicide! Where
ix the language which can venture to translate the Un.
translatable, to express the lnexpressible from which
“vords as well as the mindturn back without being able to
comprehend It.” The momer the lower self which thinks
itself to be finite, enveloped in ignorance, sinfui or virtu-
ous, enjoying or suffering in a huge world which seems
to he there already and oppresses it on all sides with
limitations, the moment this self is killed, Brahman the
eternal infinite immoveable, causeless, perfect, pure,
imperceivable, calm. free and blissful Brahman, the up-
lifted thunderbolt throveh fear of whom fire burns,
sun shines, -wind blows, clouds pour out rain and Death
stalks upon the earth, the urconditioned Bhitma where
the sun does not shine, nor the moon, nor theastars and much
less this earthly fire, which vet is not darkness but the
glorious Light of lights and to obtain a glimpse of whose
cool inoony effulgence ix to get mad aftec Him and long
for Him as no Romeo ' did for his Juliet, this Brahman
stands revealed. !laving seen this, tnen forget their
mortal nature and becoming sages break outin alangu-
age which we the worms of earth can hardly comprehend.
Every word they speak is an Upanischad in itsell, theic very
faces shine with a strange and unearthly brightness and
they exclaim ‘¢ Diccard shall we the whole microcosm and
macrocosm, the bodies that crawl below and the worlds
that hang out above as vessels of filth”—an idea which
the poet catching & glimpse of ihe infinite within has
echoed forth as follows in a moment of divine inspiration,

What is heaven ? what are vo
Who its brief expanse inhent ?
What are suns and spheres..... .

Drops which Naturc's maghty heart
Drives through thinnest veins, Depart ¢ &e.
Now listen to what a great suicide says :

AREgHSTS AHgT qiaiya |
afgd &4 afa agenzaucag |
RUNONGAERT ag-agrag @ fHrax |
qQUAATSE ged sgHia fEtoadt 3§ frseqaiiy |
AQEAqIqr A9 ARAATAATA AEFA AF{E|
AYfRUdr anaFURAANASHA Sk AT ¢

lEverythiog is born ol Mo, cvervihing rests in Me,
everything gets absorbed 12 Me. 1am that Non-dual
Brahman., 1T am meore <ubtle than an atoin and at the
same time very great. [ am all this wonderful world, 1
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am the Ancient, | am the Purusha, 1 am Iswara. I am
All-light and All-bliss.
R » »
Virtue and sin do not belong to Me. Destruction

there is none for Me. Birth, body, senses and the intel-
lect do not belong to Me. | mn above earth, water, fire,
air and dkas.—(Kaivalyopanishad),

What is there higher than this ?

Leaves from the Gospel of Lord Sree
Ramakrishna.*

(decording to M., a Son of the Lord and Servant.)

Visit to Pandit Iswara Chandra Vidyasagar.
Place : Bddur-bigdin, Calentia.

Date: 218t Sraban : The Seventh Lunar Day
(Dark Fortnight of Sraban).

Hth August 1882, Saturday, 4-30 p. %. to 8 r. x.

Present—Bhavaneth, M., Hazra, and many others.

The Master bad a great mind te see Pandit Iswara Chan.
dea Vidyasigar. Oune afternoon He was found coming in a
carriage with some of hig Disciples all the way from Dak-
shiueswar to see the Pandii at his house at Bd an,

As the earriage came up before Rajah Rammobhan Roy's
house in Amherst Street, near BRBddur Bdagan, the Master
suddenly grew very serious. It appeared He was meditating
upon the Holy Mother. One of the Disciples, M., did nnt
notice the sudden change that had come over Him at the time.
So when he drew the Master's attention to Rajab Rumn
Mohan’s house, the latter snid with fome impatience, “ Oh,

never mind. I am notina mood to pay attention to things
of this kind."

The carrisge, a short while after, drew up before the door

of the Pandit’s house. ‘The Master alighted, supported by
ono ot the Disciples, Before reaching the staircase which led
to the Pandit’s library, which was alsn his drawing-room, our
Lord ‘saiil to M. with some concern. “ ¥ say, do yon think I
shouid have to fasten the buttons of my jomat?”

The Disciple xnid,** b, don't trouble yourself, Lord, on
thiat nccount, Things of this kind are not at all binding
upon you.” ‘Che Master, child-like, seemed to he convinced, for

e took no turther steps in the matter. He lcoked as teach.
able » < a five-year-old child!

'The party was then fed- upstairs into a room next to the
landiug with the door looking out towards the south. Tn this
room the Pandit ways found scated in a chair, facing the routh,
A table, aiter the European fashion, with books and papers
lyiug about, was before him, as usual.

The Meeling.

A Dizeiple then announced the Master's arrival aud ac
ance intraduced Him to the Pandit, who stood up to receive
Hin  “Phe Master stood with Hir face to the West, and with
ouc hand resting upon the table.  lle looked at the Pandit iu
sitence.  But his sweet, child-like, radiant faco was wreathed
in sttles,

"There was sone company present, composed of the Pandit's
fricnds and pupils. One of them was a boy, who had come to

ask for a free studentship in comnection with one of the
schools of which the Pandit was proprictor.

The Master in Samadhi.

Standing and thus looking on at the Pandit, our Lord, us
uxual, lost all sense-consciousness. He was in Samadhs.

Our Lord’s love for the Pandit—He accepls for the Iloly

Aother the offering of sweelmeals.

After a while, taking His seat He said, as was hig wont,
“ I want some water to driuk.” Therecupon Vidydsigar made

* Translated by M.

t Jama, a kind of coat used by Indisus.

[ FERE  TEOF TV

ey =l b el T —

inuirics of a Disciple whether the Mastor would like to take
some mithet (swectmeats) also, which he had just received
from lHurdwan. The Disciple makisg no objection, the
Pundit went into his inner apartments and wag xoon found
coming buck with the swevtments,  He plawed them before our
Lord und the party that had accorapanied Him,

The Master Kecommending a Servan.

When the mithat was being offered to ons of the Disciples,
when hix tuen came, Vidyasagar said, *“Oh, heis a child of
tlhus house. laave Him alone.” 'l‘hureuton the Muster snid,
* Yes, this young man is good. He is like the river Falgn
with an apparently dricd-up bed bat with an active invisible

current underneath,  luternally heis full of pith and marrow
(Antyus-Niire),

Vidya (Knowledge which leads Godward).

Master (to Vidyasigar): This day 1 am at last foruunate
cnough to come down to the ocoan (Sagar) itself. Up il

now | came across canals, marshes, or, at most, rivers.
( L ughh'r ).
Vidyasagdar :  ‘I'hen, #ir, you are welcome to take home

some salt wuter from your ocean. (f.au?htcr).
Magter: No, my denw xir, you are surely not the salt ocean.
You are not the ocean of vidya (that leads one awuy from
God). You are the ocenn ol wilk—tho ocean of Vidye (True
l{nuwlcdgc leading God-ward). {(Laughter.)
Vidydsagar: Well, siv, 1 am afraid you may say that,
(Laughter).

Rajas (worldly activity), when harmless : Work without.

attachment.

Master: Your: iy saftve guna (elemeut of man's nuture
which leads w0 Illumination or True Kunowledge). Only
your saffra 13 in that phase of it which brings on rajas (acti-
vities of certain kinds.) [1 leads you to the doing of good to
others. Chavity (ditia), kindness towards others (dayi),. are

virtucs which are good, it practised without attachment. So
praciised and with Bhakii they will lead to God.

Daya ard the Perject Man (siddha) : The mere Pandit,

Musier : Further, [ should say you deserve being called
suddha (a perfect wain), for has not your dayd (kinduesx to
others) made you soft and tender of henvt? Bearin mind
potatoes and other vegetubler do not got  tender until they wre
sidddha {well boiled).  (Lcaughter).

Fidydgdger :  Plense, Sir, Kalii batt (Katui pulse pounded
o pulp) when siddhia (well-hoiled) gets hard andis by no meuns
tender. [sitnot ¥ (Laugider).

Master (laughing): cll, my dear sir, you ure no such

thing. I zay you are not amere patdit,—~dry and hard and
gwdg for nothiug.

The Master on the Value of Mere Book-learning : What
is Paravidya (the Highest Learning)

“In the Almauao (Panji) it is mentioned thas ou a parti-
cular day thera will e twenty Adas® of water. With all this
record rm will be unsble to squeeze out of the almanac a
single drop !

8o the so.called learned wmen will talk big.  They will
talk of Bradms, Gud uhsolute, of Jnana Yoga, Philosophy,
Ontology and the rest of them. But there arc very fow of
them that reatize the things that they talk ahout.

* Parividyd (the llighest Learning) is that by which we
know God.

* Al clse—the meve Shasters, Philozophy, Logie, Grammar,
elc., ele,, ns zuch, only load and puzzle the wmind. They are
good oaly when they lead to the Highest Learniug.

(The substance of the Bhagavat Gita.)

“ In one sonxe there iz nouse going throupgh the whole of
the Gila. _

* Say * Gite’ * Gite’ ten times.  That is suflicient.  For, said
ten times, it comes to be fydgt fydgi. Now fydgi means a
person giving up the world—riches. honors, work with attach-
ment, sensual pleasures—ior the snke of God.,

* In one word, the (Jite xays, * Give up'.

-

* Adas—wmeasure of capacity.
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“The [deal Sannyasin {ascetic) will give up the world both

outwardly and from the mind. e will give up sceular work
and the fruit of all works, - :
- *The Ideal BHouseholder ((irihastha), will give np the
world from the mind, @ e.. he will give ap the froits of all
works for the sake of falts (Love of God) or of Fan (True
Kunowledge.) |

“Thos the substance of the (fild () jire. (man) love (od

- . alone—gire wp everything for the <ake of tiod.”

(The Sedhu—holy man-—and his Book).

“Aholy man had a punft (hook) with him. Some body
asked bim what it contained. 'The Sadhue opened the book
before the man, who was sneprised to find  that on every page
was written only the name of God—the words Om Rama !

| (Ghrliinﬁyu Deva and a Bhakta).

“ Chaitanya- Deva iy the course of s pilgrimage through
the Dakshin (Ieccan) cameacross a certain devoteed{ Bhakia)
who was in tears all the while that a Pawdit was reading from
the Gite. . Now thix devotee was an ilitterate man.  He could
uot follow a single expression trom the Gita,  Upon being
asked why he was shedding tears voder =nch circumstances,
he replied * It i+ mdeed true that 1 do not understand a word
“of the Gite, But all the while uhat ot was  being read by the
Pandil 1 could not help contemplating the Beaatiful Form of
my Lord Sree Kishna seated before drjune in the field of
Kurukshetre and saying all those things that are =aid in the
GGita. Al the time I could reashise. 1 could see helfore any
rmund’s eye, my Lord Sree Krishna,  This it was which made
my eyes fill with tears of joy and love.

“This ‘illiterate’ man had the Highest Leavmuag, for he had
Bhakli and was blessed with the Vision of God.

The Master on Jnana-yoga : the Vedanta or Adwatta
or Philosophy eof the Unceonditioned.

(@) Brahma of (he Vedanta-—The
Unconditioned.

Magter : Well, 1 wax talking of Vidya.

“But Brahma in above and beyond [Mufye {the Knowledgme
leading God.ward) as well as  vridye (That which keeps all
betngs away from the Knowledee of (zod).

“ Vidya is the last topmost step of thie stairs leading to the
roof. Hrahma is the vool.

 Maya 18 etther Vidye or deidya, 'Thus Bralma is above and

beyﬂnd Mriyri.

(b} The Adwaita Position: Brahma is nirlipta
_(perfectlé unattached): The Problem of
- ood and Evil solved.

“ Brahma is unattached to Goad or Evil. Brahma is like
the flame of n lamp. Yon muy read the Rhagarvata (the Holy
Scriptures) in the haght of the lamo. It is equally open to
‘you to forge a document with criminal intent in the same
hgrht., -

“ Again Brahma 1s hke the serpent.
if Llie serpent has poison in its tangs? The serpent 15 noue
the worse for it.  The porson does nnt canse 11s death. Ttis
poison to other crentures whom it nuiy happen to bte.

“ Much in the same way what mizervy, what <in, whatever
evil we find in this world 12 mixery, sin aud evit only relatively
to ny. Brahma—God Absolute -ix above and beyond  all
these things,

Evilin ereation s vot esdd Lo Braluae (the Linconditioned)
any more than the venom iy the fangs of the serpent is venom
“to the serpent.  Brahma g above and bevoud Good nnd Kyl

“ Yes, that Being is perfcetly nuatiached.  He ix not o be
ndged by any human standaed of Gowd and vl Ths sun
sheds hght equally on the evii and the good,

absolite and the

What does it xiguify

(¢} The Adwaita Position: Brahma is Unspeakable
- (Avyapadesyain},

“ Bverything——the Saxfras—aeven the Vedaso the Pueranas,
the Tantrus—all Holy Books—linve with oue sele exception,
become merve Uchehishtha {like leaviugs of food); having been

iven expression to by the mouth and having thos got defiled.
g‘ha.t one Exception is Brahma. KFor when you read the

[ Sy

Fedas and other Holy Books you must use the vocal organs
and thus cause them {the Sastras, ete.) to Le 1o touch with the
mouth, so to speak. Thns they bhave all been defiled | Dehehishe
tha) like leavings of food. But there has ' ¢en as yet, in this
world, no created being who has been alle to give proper and
adequate expression to Bralwm. Heis not only not capable
of being expressed by word of mouth hat also now conceivable
by any streteh of ihe intellect. Thus Brahma alone iz not
Uchelishtha {defiled by the montli), o to speak.

Vidyasagar: 1 must =av, here is, indeed, something that I
leatned to-day. * Brahma s the One Subsgtence that has not
been made Uchehishiha

Muaster: Yes, that is s0.  Drulinaix nota Being condition.
ed by anything—time (KRale), space {desa}, the law of causa.
tion {nimitla), etc. klow can you give expression to IHim
by any word of month ?

)

Brahma beyond all predicution : The Vedas and Brahma :
Suka Deva wnl Brahma Jean.

“ Brahme 1s anesin like the - Unfathomable Ocean.

Nothin

“ean be predicated of Him—the Being bLeyond the bounds o

Relativity—Unconditioned and Absolwte! The Inst feeble
attempt  at describing thix Being-—the attenipt made in the

- Vedas—is to ¢all Him by the name of Anandam (Bliss Ever-

jasting) !

“If you are asked to desxceribe the ocean, you siand with
your mouth wide open. nad can ouly stammer out, < Oh, what
a lot of waves, what a thundering sound, incessant and eter.
nal !’ That 1s aill!

“ The utmost that Sika Deva and Mahupurushas like him
could do was to see and to touch the water of this immortal
Sea, and taste a bit! Iad he gone down into the Sea, he

would have been merged in it never to have come back into
this world any more!

(d) The Adwaita Position: The Great Mystery
Unfathomable by Conditioned Knowledge :

The pride of Kunowledy: Condemned :
Parable of the Auts aid the Mountain of Sugar.

**Once upon a time some auts came to a mountain entirely
made of sugar. The ants of courze, had no idea that it was
such a big mountain. They ate up a few particles of the
sugar and were filled. Theu they took each a particle or two
—which they wanted to carry home. As they went their way

sthey thought that next time they would be able to remove

the whole thing, meaning the whole mountain, to their place
of habitation!

“Such, alas, is the condition of man! It is given to some
few, indeed, to realire the Supreme Being. But, unfortu-
nately , it very often comes about that many rnu away
with t' - idea that they bave fully known. fully enjoyed
commuuion with, fully realized that Being !

*The sugar mountain scems to be nll but carried home by
the ant ; for is it not filled and <atisfied with 1its menl ? Thus
too the self-deluded Rationulist! He 1s sotisfied with his
ounce of Rearon. FErgo, he comprehends Brahma, !

“ "eople talk ghbly of the Intinite. the Absolute, the Un-
conditioned, as if they have a couception of 1t all!

* Swka Deva and others like hinn were at best ants of the
larger sort. If we say thut they were able to eat up eight or
ten particles of the supar, we have said enourrh in their
tavonur,

“ It i1s a8 much abxurd o say  that Drahime ((rod Absolnte)
has been known aud comprehended by any body as itis
absurd to say that a mountaim of sugar, as big axs the fime-
Legas, hos heen carried home by some ants to be enten up,

(e) The Adwaita Position : The Goal of the Vedantin :
(The Egao Undifferentiated and the FKgo Differentiafed).

“ I'lhe nnion between thie T ndifferentiated (Hrelma or the
Tniversal Sonl and the Differentinted {(Jiva or the individua.
lixed Soul) isthe gonl of the Veslantin,

(Ni'r't:ikufpﬂ-Smmiﬂhi: The Parable of the Nalt-Deall).

“Once upon n time a Doll made of salt went up to the sea
with a view to measure its depth, The Salt-Doll had a sound-
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g line and lead in its hand. Itcame to the edge of the
water and looked on ab the Mighty Ocean that was bofore it.
Up to this point it went on to be the sals-doll that it actually
was, keeping an individualicy of it< own. But no soouner did
1t thke one step forward, pat its foot inwhe water than it
became oune with the Ocenn—lost—aentirely lost to view !
Bvery particle of the salt-doll now  melted away in  the zon-
water, ‘Uhesalt of which it was made had como fron the
ocenn, and behold, it cawe buck once moro to got reunited to
the original =alt of the ocenn.

*“ The * Dhilferentiated’ once more became one with the ¢ Un.
differentiated.’

“The human soul is the Salt-Doll—the Differentinted Indi-
vidualigsed Ego. Brahma, the Absolute, tha Unconditioned
—is the Infinite Salt Ocean—tle (Inditfercntiated Euo.

* The Salt-Doll conld not come back and tell of the depth
of thie Mighty Ocean.

“ This 1s he who is lortuuate enougly to  realire  Bralma in
the unfathomable depth ol Nirgikalpa Samddhi, Undifferen-
tiated ns He 1y, He comes not back out of that depth to tell
the world the untpre of ralua—God Absolute and Uncon-
ditioned.

“ Por if it be ever posxible, my Mather willing, for the Salt-
Doll to come back differentiated again, it mnust speak in
terms of the Fintle—in the language of the Differentiated. Tt
must behave as an inhabitunt of the relative nhenomenal
world.

“ Thisis why the Great Mystery defies all attempts at ex-
planntion. The Ab<olute and Unconditioned cannot be stated
in terms of the Relative and the Conditioned. The Infi-
nite cavnot be expressed in terms of the Finite.™

Brahma beyond all Predication : Parable of the Vedic
Father and His Two Sons.

* A certain father had two sons. When they were of age
he wished to put them ituto the first stage of life—that of the
Brahpacharin, To ting end they were placed nuder the care

of : Acharya (prﬁueimnr} and with him made to go through
the Vedas aud other Holy Books.

“ In this way, there km:-:s:ed some days.
now anxious to see¢ how the young men were getting on with
theoir stidies. IHe sent for them and asked whether they had
read the Vedanla (ov [Mpanishads) which purport to teach the

Highest Knowledge to the aspiant. The sons replied that
they had.

The father was

“ Futher:—80, my boyx voo have read up the Vedanta!

Well, do tell me what sort of & Being is Brahnio.

Eldest son (quoting the [edis and other Saslrag) :(—O
Father. Brahma, is not capable of being expressed by words
known by the mind.* O he is z0 aud so. I kuow it all. (Ifere
quotes fexts from Whe 1 adaake.)
 Father :—Very well, that will do. So yoa have known
Bralima! You miy o abhont vour husiness, an, my lm}f.

let me hear what you linve got to say.  What sort of u being
iz Brahma ? '

“ The secand sou to whom this quetion was put hung
down his head ana sat qoite muate. Not a word fell from his
lips. Nor did he mnake nny artempt to speak.

“ He continned in this state lor a long time.

“The father thevenpan saud * Yes;, my boy, you are after all
right. Nothing can he predicated of Brahma, the Absolate
an< the Unconditioned. No sooncer do von talk ol Him one
way or the other, you state the tulinite in terms of the Finite,
the Abs<olute in rerms of 1the Relative, the Unconditioned in
termg of the Couditioned ! Yonr silener 1s more cloqiient than
the recitation of a hundred loknes (text) aud the quoting of a
hundred authorities,”

f) The Adwaita Position : Realisation : Brahman is the One
¢ )Subesta.nce 1lt,t:» be realised---not described or known.

The sign of True Brahma Jnan:—cessation of
Vichara : after Jnan.

Parable of the Cancha Ghee and the Packa G hee.

“ Yes the purna-jrani (be who isfull of Bralane-jnan ceases
to have anythiug to do with wirkura, 1. ¢, talking for the

T - — —

*Avang-munast gocharum,

A Ak -— p— - - - - .

purpose of realising  Brahme by discrimination of the Real
from the Unreal,

“ How loug doex the ghee (clarified hutter) in a pan set over
8 hot oven go onwnking 0 noise ¥ Why, so long as it does
ot et ta the right dewrec of hienl, so ns not o have wny trace
ol water lelt,

Wheo the ghee 1s cancho (not sulliciently
those well-known sonmds (el Teal).

Pl packea ghee (ghee melted to the vight temporatare) ook
making any wnse ix e who has got  Hrahmajnen—that s,
whko hus truly realized Brafman,

““Vbe cancha ghee is the aspirant for knowledge, 'The
water with which it lnw vot mixed must go off by its being
set over the fire. This ix the ahamkara—the ego or self
whch gebs very lamoroux jn the Process of hning got rid of.
Ax soon as this alamkaoms is shaken olf, it 18 pucka glhee.  No
neise, no ckunouy!

" Av the simine time the impuritics all settle down upon the
bottom of the pun. Worldliness or attachment to Kamim
(woman or carnolity) und konchun (gold) and their asttendans
evils (sensuadity) work with attachment, ete,,) aro the im-
puvities,

*“ Aguin, the purna juani (perfect or trune jrani} is like the
pitcher of water filled to the hrim. Waen the pitcher is being
filled in, it gives a gurgling sound (bhak, hhﬂ-}c). As soon as
it is filled up, the sound ceases altogether. The souud is
vicharae leading up, my Mother willing, to Bralima-Juan. 'The
sound tells us that the pitcher has not been filled up. Vichara
too proves that the Goal Lias not heen reached.

“The bee huzzes so loug us 10 does not settle down on the
flower, and hegin to drink of the honey. As soon as it tastes
the honey all buzzing is at an end.”

hot) 1t gives

Is Vichara poxsible after Brahma-Jnan ?

“The (question now arises, how do we explain the relation
between a Niddhae (perfect) (Jurn (preceptor) and his disciples ?
The (furu must talk with a view to drive away the ignorance
of the disciple, This is  Vichara. This Vichara, however,
doos no Liarm.

“ The ghee in o pan sct over the firo whoen melted to the
right degree of heat hax no doubt ceased to give any seund.
But throw in w renchn luchi (fe., 2 lucht unot fried in the hot
melled ghee)) The vesnlt is thint the packa ghee in contact
with the water in the cancha luchi, once more begins to give
ofl soumls. The sound goes on, so long ns the luchi is not
packa (Lo, not sufficiently fricd and made ready for eating.)

“The rancha larkit is the diseiple. The sound which  packa
ghee (the gurn} gives the second time, ix the viehrra which the
{Yara s called upou 1w nake in order that, the disciple might
Le hrought, into light, The cessarvion of the sound tells us
that the Gare has stopped michara as soon as the disciple has

heen illumined.  For he (the Siddka Guru) s alrendy placed
far ahove nll »ichara.”

(g) The Adwaita Position : The Higher Self (Atman)
alone knows the Higher Self (Atman).

T'ruesncaning of tiod Unknown and [Tnknowable.

“The vesult ol the loregoing position (e) 1s that the Higher
Sell {Atmen) nlone kuows the Higher Self (Afman). 'The
Bodhaswarupa (11e, the Koowledge Absohite} is ecapable of
being vealised hy Bedhe (Him, the Knowledge Absolute) alone.

*Chaitinys alone can know (readise) Chadanya.

“ The * Ditlorcutiated” Soul (jrea) so long us it goes on to be
dhifferentinted nnd works on the lower plune cannot ax such
realise Broahme,

“The LUndtlferentinwed (Bralmue or
alane roalises the Unditlerenlinted.

“This is the trae meaning ol the expres<ion *God Unkuown
and L uknowable.” Bralunn 1z kuown to thie Suddha 4imanor,
what i< the same  thing, to Brdhuna, the Unditferentiated.”

(h) The Adwaita Position : Maya is unreal.
Vedanta Philosophy tuterpreted by the school of Sankara.

“ All differentiation takes place in the domain of Maya. In
other words Maya causes the differentiation., It ends with the
cessation of Maya.

the Suddho  Atman)
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“All the facts «f the Universc—every object. cvery pheno-
menon that comes under Creati-m, Preservation and Destrie-
tion.—nnder Body, Mind and Soul; nndor waking, drenming,
baving dreamless sleep ; even under meditation (Do) ote.,
etc., all come nnder Maya, '

“ All these are lookedd npon ax ;1ﬁ”l._l'fu {nurent) h}' those that

interpret the Vedanta philosophy after Sankara and the like.
These interpreters are called Jnanis.

* According te these Brahma is Salya (real) Jagat (the uni-
verse) is Mithya {unreal.)

“ Mithya means unreal, ¢.4., when looked at from the point
of view of the Absolnte, To the Absolute or the Undifferenti-
ated, the Jugat (universe) and Jire (man and other creatures)
are nnreal, for the only Reality is the .1bsclute.

" When Mayz isrealised as unreal, the lham (the differen.
tinted egn) has been completely shuken off or effaced, <o 1o
spenk., There i1s no trace of that Ahan left behind. It s
perfect Samadht.

“|t is absurd to say * the Jagar (world) iz nnreal’ so long
as we remain convinced, that we ourselves (onr lhan) arve venl!
A oersin who has not realized PBralmn cannot renlize that
the world is unreal.

“On the other hand a Mahapurusha (saint) returning from
Samadhi to a lower spiritual plane gets back, My Mother will-
ing, lrig Aham—his differentiated, attennated though parified

0.
09'“ Getting back hia ego the Saint is thrown onee more npon
the world of rolativity. So long as his rgo isreal to him (real
relatively). the world is real too, and Brahmew ix anreal (un-
real relatively)! |

“He with his differentiated ego restored to bima, perveeives
Mayn ax real. Oaly the ego being purified by (God-Vision. he
sees. tho Jagal of Maya (phenminena of the untverse) as mauni-
festutions te Sense of Brahmna, the Absolute.

“ He also gces Maya as either Pidya or dvidy..

“ (idyn- Muye leads Godward., 1o this belonsr  Pieeke (dis-
criminattan}, Pairagya (non-attachimont), Bhaktt, Prema {Love
of God) ete. Avidye leads away f[romm Gad. To this bhelongy
Kamini {(caraality), Kanchen (riches, Wonors, work with attach-
ment, ete.)”

(a) Vijnan or knowledge with thorough Realiza-
tion—Adwaitism with an addition—Realiza-
tion of Saguna as well as Nirguna
Brahmas : |

The Raconcilintion between the Adiwaitist (Absolntis)) and
the Diwaitist (Dualist) : The Vedanta Philasophy and olher
tnlerpretattons: The Saguna
realised as such : Maya az undersiood and realised by Vijna-
nie.

“ Pijnanis are they who have realised Brahma in Samadhi

{1) as impersonal or the Undifferentiated, aud 12) ax God Pee-

sonal.

“Bijnania have realised that [irakma, the Absolute and
the 1'neonditioned it 18 Who canses this differentiation (feda)
namely, God {Iswara), Maya—Jita (conl) Jagat (iniverse).?

“They have seen God. antare and haliire (both within and
withont} and have received this Revelation from Him direct.
(-«] { Personal) hns gaid to them * 1 am the Brehvue Nirgunam
of the Upanishads, realized in Samacdhi. | have eansed this
ditferentintion, [ am the origin of the twenty-four laftmast—
of Jire and Jagal.”

“ Brahma causing this differentistion. (ie. the Persounal
' God) they eall Sukii or Maya. - _

v % Brahma causing thix  differentintion—ereating, xustainmg,
destroving? hax manifested Himself in various forms ro Rhak -

rk

» Vedantn [hitosophy of the Schoot of Nankarn ;p:-nku of this
bhedn,

$ The catogorias into which the Greal Firat Cause (I'nrsonal (od}
hag differantinted. They are the Paucha bhnta (the tive gross cle-
ments), the five Jnanendriya (sense organa), the five Karmendriya
(orgaas ol action) e.g., hands, feet ete., ‘the Tanmatras {anbtle ele-
menta), Mana, Buddhi.  Ahankar, Prakriti. .
Cnmpnm Revolationu in  tho Verlas c:—Nokkawnoyta Berhusy

1 Janmadyasya yalas, Brahma Sutrasg,

Brahma (Personal {Fod):

las (thnse that seek the Personal God alone) as well as to the
fMjuanis, asa Persan with the three gunas, Satwa, Rajas, Tamas.

“ The Sattwa (Guaa (material) of the Tivine Person pre-
serves, the Rajas creates,  and the Tamas destroys. ese
three gunas are in the Divine Person- But He is not in them.
He is quite unattached.”

The only Proof of God. Imgemonal or Personal: Revela-

&

1011,

*The Vijnani, with his Soul {(his Ego) purified has thns seen
Gotl—t.a., the Personal side of Brohma, as well as the I muer-
sonal. He has heard His voice hoth within and without him.
Not only so. He has ltalked te Hiin. He has ministered unto.
Him as Father, Mother, Son, Wife, Servant, Brather. ete.

“ According te the testimony of these Perfect Men—thero
Fijnanis—thercfore, Maya® or Nakft ix not an illusion, but the
manifesta- 0 to the ditferentiat-«l but purified egn of a Real
Being as a 'erson Wha hax caused. or more philogaphically
speaking, from whom hace heen erolved the human soul and
the soutl of every created being. ax well asshis Universe.

*“ This testimony is infallible bocanse bused nnou Rerelation,

~ “ The Lord recvealed Himself nnte the Rizhis as hoth Per-
sonal and Impersonal,  Snch Revelation is mads from time to

time for the salvation of Mankind ax well az the delight of
Bhaktas,"

() Vijnan or Knowledge with Thorough Realization--Ad-
waltism with an addition —~Realization of Saguna as
well as Nirguna Brahma.

A Distinction drawen  hotween Brihma .and Sakti (Maya).

‘““ When the Supreme Being s thought of as Nishkria {Inacl-
ive)—neither creating, snstaiming nor destroying, 1 eall Him
by the name Brahma or Purusha (the Male Principle,)

“When I think of him a+ Active—Creatine, Snstaining,
Destroying. ete., ete.. 1 enll faim by the wame of Nakfi ar Maya
or Prakriit (the Female Principle)”

{The 1550 of dnaiogies.)

“ Analogics indecd do not go on all fours with the things to
be made clear by them.  They are at best one-sided (ekadest)
heing intended to clear np one particular phase of an nnknown
thing nnd bring it out from abscurity.

“ Jllustrafion : ¢ He is a tiger’ does not mean he ira  tiger
in every respect even to the hend, the tecth, the claws, the
tail. It is not the meaning that he has clawa or a il like a
tiger. The menning i simply that he is fearful-looking,

“ No analogy can be perfectly salisfaclory to explain the
relation between Brahma and Sak!i, the Impersonal and the
Personal God. It is a thing - be realised.

“ Yot as analogies enable us 1o eatelr a glimpse, however
faint, of the real state of things regarding matters spirvitual
which go beyond the honnds of sens=ec-consciousness, T will try
to set forthe this position hy anatoegies.”

“ Byahma and Sakli (the  Impersomai Qod wnd the  Per-
gonal) are One (Alheda).

“ Rut really the distinction between Dralman (God Inactice)
or Imperzonal God and Sakfi (Gad Aetive) or Persenal Qod 1x
a distinction withent a difference.

Rrahma and Sakti are One. (ableda) st as "tive’ amd gt
dahika.gakii (buraiog power) are one.  You cannot eoncejve
the fire apart from itz power of harning.

“ Rrahman and Sakii ave One, jast as * milk™ and the. ‘white-
nesg of milk® are ane.  One eannot conceive the milk withont
the whiteness.

“ Rrahiman and Nakti are One, * fust asa oom (wran) and
its hrightnesg (Jyeft) are one. You cannot. ennecive 4 gem
withont the brightness (Jynii),

“ Bpahma and Nakii are One, just as o serpent and its fir-
yak-gati (movement in a erooked line) are one. You cannot
conceive the serpeat without it= firyakygaft.

—r . —

*The Maya or Skt apoken of by aue Lont is idoatical with the
Sagnna Brahma of the i< L sael s atmost ontiroty sv with
the Jrwara of the Adwaita Philosopher.
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Vijnan or Knowledge with Thorough Realization
ns of Sakti. Is God partial ? Are all mexn equal ?

Master : = As 1 have already said, Brahiman Differentinted
(the Personal God) crentes, preserves aud  destrays. She hns
made Herself monifest us Vidya Sokti (powers leading Gad-
wanrd) ntd ax Avidye Sakti {powers or phenomena leading
away from tigd}. Mmnitestation ol this Sakfi varios e vary-
Mg centres of activity., 1o men, as well ax in other crea-
tures, this Nokft vavtes, For Varicty ix the liw,—not Sawe-
Besx,

Vidyasager :—* Is itthen the case, sir, that he has given
utito one man greater nowers than to another? ls  the
Lovd partial to a select fow ?

*

daster :—** Well, I am afraid yon must take the facts of the

universe as they are. Itis not given to man to see clearly
into the ways of the Lovd.

* As 1bhu(the Omnipresent) He exists in and through ali
creatures,—in and through all things (Sarvebhuta)—even in
the smiatest of His creatuves, the ant for instance.  Yes, God
is unmauent in utt Hix crcatures. God is i the ant.  But
the fact remains that these creatures do vary in their powers
(SHA'{I.L

" If that were not the case, how iy it thut one maun is very
often a match for tenn men and heats them ? Weall know
bow another would run away before those ten men, nay before
a single wwdividual more than his match.

*As in the Physical, so in the Moral world. So too, in the
spiritual world. Morulity varies. There are different degrees
of Spirituality.

* Look here. Allow me to put it to you, wh_ is it, that you
enjoy the respect of all, far move than many other people ?
Surely you don't mean to say thut you are a phenomenon, that
you have gutucnug;le of horns standing out from the front of

our head sud that therefore people come to see you.”
Laugh ter.)

*No. Variety is the Law * and My Divine Mother ix the
One Being manitest as  mwavy. Herself of Infinite power
(dnante-Sakii), she has diffcrentiated into Jiva (Hving crea-
tures) und Jagat (il things of the universe) of varying
powers, physical, intellectual, moral or spiritual.

* Aud iy Divine Mother i= no other than the Brahma of
the Fedanto,

And the Master Sang.

PSALM.

My Divine Mother : Qwmnipotent, Unknown, Unknow-able,

Is there any hody who knows Kali, my Divine Mother, She
‘i’m,'s the Counsort of Kula (Nive or Brahma, the Imperson-
8l)

o Even the Six Schools of Philosophy do not get a sight of
er.

L Phe Jogt alwayz meditatee npon Her at the * Muladhar’ t
und at the * Sahasrer.' '

There po ubout a flamsi (gouse) and 8 Homsa (gandoer)
in this wilderness of lotus, und these ussociate with euch

other. Stra 17 tuce Hamase, and halt is the Hamsi.

id M}‘ Dh'inq Mother Ralt ix the most beloved of Almaram

(Stra) much as Sila 1s the mast Leloved of Rama.

It is Kala—~iraor Brahmue the Tmpersonal, that knows the
grentne-x of Keli, my Divine Mother—greatness which is hid-

den tram the view of ordinary beings.  Who else can know to
such an extent ?

3. My Divine Mother gives birth to the Universe—now
think of Her grentness !

g

¢ Cnmp;l.re Revelations in the Vedas: Viehitra Saktth Purushah
puranah.

+ The Mutaedhur is the tirst Lotus with foar
Jogi meditates upon Siva und Sukti (God Im
as manifeet in their glory.
Spival Cord.

1 The Bahaerar is thy lotus with 8 thousand potals which is the
goal of the Sekti waked up by the jogi atl the Muladhar. When
the Sakti reaches the Sehasrar and gets nnited to Sive or Brahman
(the lmpersopal God) the 1esult is Sumadhi in Brahma-Gnan,

potals in which the
personal and Poreonal)
It is the root of the Sushumnra in the

' Lol ' n wmlm g EIEE T R R

She sppenes o Ther Magesty in enws b ghate (flate beng) as
incdividua b, just ox she loasese She 18 dehhuanun (gots her
OW1L Wiy ).

b Says Prasad (che Paalmixt) to think that one can know
Her s to think  that one e swiny aervoss the  Grent Mighl«j"
Oceans People wili only taagh at the idea !

P udderstwnd thix well enough—by the witned—=hbut ulas ! my

h:'tl.rf (ynnm_! will aul A I.hi:-i. Il iH b llwnrf l.llui- st n:q:ire
to get at the Moon.

The Master in Samadhi.

At the end of this soug our Lard was onve more found to be
in uhat Indescribible Region of Samadhi. The sweet angehe
Voies beanne still. I'he outer eyes became fixed and steadlast.
The mmer cye looked within aud behield the Vision of Glovry!
Therc wasg Just as much of the Adham (the self) lett, as brought
the Soul face to face with the Divine Person, our Lord’s und
our lloly Mother. The Blessed vision our Lord enjoyed for a
while, 111 fuce shone with a heavenly lngire and st Insy broke
mto  smiles.  Hall returoing v the plane of conxcious.
ness our Lovd snid— Yer, my oly Mother is uone othey than
the Bradone + ol the Pedaniu. She it is, to whoem the six

systeins of philosophy (Shad Darsana) with all the learned
disquisttions thut are in them, furnish no clue.

(c) Vijnan: The Great Revelation and the New Philoso-
phy : The Omnuipotent Mother:

* dham (the differentisted Ego) being taken away by my
Mother, there follows the realisation of Brahma in Semadht
and then it is Brakma (the Impersonal God)—not the Jira—

that realises Brahkma,

“ With Adham (the Kgo) puriticd and as such retained, the
secing (or realisation) of Sakii (the personal God) or any of
Her Mauifestntions is possible by Her Grace—manifestations,
such as Sreekrishna, Chaitanya Deva, and other Avatars
(Iucarnations) etc., cte.; even men, women, children as ilucar.
nations ; all hiving cveatures ; nay, all the twenty-four Talwas.

* 1t plenses my Mother Sakti (or Personal God) to effuce
the self (Aham or egu) in Nireikalpa Samadhi., The result is
Brahma Juwen (reahisation of the Impersonal God in Samaedkhi).

mometines it pleases Her to Keep that sclf on in Her de.-
votees nit then to appear before them (as a Personal God)-and
talk to them,

(¢) Vijnan : Realization of Saguna as well a8 Nirguna
Brahma.

Revelation Versus Reason :

The Personal -God how proved . The Impersonal God how
proved,

" The Key to Brahma Jian is with the Divine Person ulone,

the Sugmm Brahmea of the Upmliﬂimal’ the Personal God of
the Bhukins.

“The power ol diserimnmtion (Pichara) upon which the
dibwarhis! 1"loropher rehies comes from Her, my Divine
Mother (Personal {iod).

On the other hawd, prayer, meditation {Dhyan) devotion,
self-surrender arce all derived {rom my Omeipotent Motler.

* Again, in the tnred place, the Brahmaynent an Samadhi s
sometinics Kept on e that state and sometimes note Who
keeps him on in that blexsed stute ? Who brings hun  down
to the lower plane of sense-conscionsness 7 Why, it is the
Divine ’erson, iny Holy Mother.?

Such a person cannot be unvreal. Sheir the Personnl Side
of the one Reahity, Jirehnie  of the Vedanta. Yes my Mother
has dechured unte Her cluldven, * I am’;* 1 am the Mother of
the Universe’; * 1 am the Brahmaen of the Vedania': ‘I am
the Afman of the [Mpanishads'.

“"Thux the 'ersonnl God reveals Himxelf,

Revelation 13
the proof of His Existence,

* Compare Revelalions in the Vadn;-;. Dcui-ﬁlam—ltig Ved;
Samhitn. Also Kenopanishad, 14 et seq.

+ *Atmuni Chaivam Vichitraschahy' :—-Brahma Sutras 28,1, 11,
1 Devi Suktum : Rig Veda Samhita,
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“Again  the Impersonal (undifferenciated Brakma) is
reveaied by the Personal God, te, the Personal Side of IBrah-
ma. The Samadhisla saint cannot say anything about
Brahma. Like the Salt-doll getting iuto touch with the
Almighty Ocean he is lost! Nor can he, coming <«own from
Samadli, say anytiing sbout Bralima ! Once ditferentiated,
he is mute as to the undifferentinted. Onca in the relative
world his mouth is shut as to the Absolute and Uneon-
ditioned. -

“ My Mother (the Personal Side of HBrahmu)
the Nirguna Brakma ot the Upanishoads,
G“l'[‘huston Revelation is the only proof of Impersonal
roil.

“However one may describe Bratnna, one must throw
one's Aham (the differentiated ego) into the description. His
Brahina is at least covered, so to spenk, by this Aham,

“ YWe, surely with our fecble powers of vichara (Ratiocina.
tion and Induetion) we cannot lay bLold on the Absolute.
Hence Revelation, not vichara! Inspiration not Reason.”

(¢) Vijnan : The Great Revelation and the New
Philosophy.

(Adwaitism with an addition). Rupa or Spiritual Forms
of the Deity. Reconciliation of Jnan and Bhakts continued,

““The manifestation of the Personal God ix often a spiritual
Form which is scen only by the puriied human soul ({he
Bliagavali Tanu).®* In other words these Rupe or Forms arc
realized by the organs of spiritual Vision, belonging to that
Spiritual body which is derived from the lord.

“ It is not every body bnt the perfect man wlone that can
see those Divine Forms throngh the Grace of my Mother.

says 'l s

(Jnan and Bhakti veconciled)

“ Here is a Pauranth ilihase which reconciles Jnun and
Bhakti: Once Ramchandra, (God Inciurunte) said to his great
Bhakla {devotec) Harnuman— My 3on, tell me in what relas
tion you regard Me, and how yon meditate npon me.’

The Bhakta replied * O ‘-Rama, at times, when dehabuddhi
(the conviction ‘1 am the body') clings to mie, I worship Thee
as Purna (the One Undivided God). Then my=elf I look
upon'as amsa (part of ‘Thed) a fragment, as it were, of Divinity.
At other times I meditate npon Thee, O Rama, as my Divine
Master, and tbink myself as‘I'hy Servant. When, however, 1
am blessed, O Rama, with laiiwe jnana (Brahma jnana) I see,
I realise that I am Thou and Thou art me.’

“ Hannman mecant that after Brahma Juana in Samadi
bis akam (the ‘I’}) was merged or lost in Heama (by which he

meant the Undiiferentiated God. Ego, Absolute and Uncon-
ditioned),”

(Water to Ice—lce to Water).

“Again sappose there is an Intinite Expanse of Water—
water above, water beneath, water in al directions.

“Tortions of the: water we may imagine pet solidified, that
is, ~hanged into ice by contact with cold,

“ Again, suppoesc that this same ice is exposedt to hLeat.
The result would be that the solid ice is liquified. It is
changed inta watker once more.

“ Brahnue is this Infinite Expanse of water. ‘The portions
of this water that are changed intoice are the spiritual Per.
sonal Forms of the Deity. The cold is the Rhakti of the
Devotee, -his love, his. devotion, bis self-surrender. The
heat, agnin, 18 Jnan-Vichara (Jiscrimination between the
Real and the nunreal Phenmnenal Universe) leadingg up to Nirvi-
kaipa Samadhi and the wotsl el¥Yacement of the self which
gayn 17" 17,

“To a Bhakta, tho lord manifestx Himself in varions
Forms. T'o a person that rexches, My Mother willing, to the
hetght of Brahnmjnan in Samadh), e ix the Nirguna Berah-
man ¥ once more—Nirdkidra (Formless) Uneonchitioned.”

“ Herein 18 the Reconeilistion hetween Jnan and Bhakti,”

- - - | R e L e —

* The Bhagavati Taxn is much the samoe as the h'-:;'.r.an;r“é;rt'ra
(the thivd body cf the Vedanta,)

¢+ Compare Rovolations in the Vedas.
Sthitimaha,—Brakma Sutrax: 19. 4. V.

Vikaravart: cha tathahi

el .

(¢) Vijnan—(the great Revelation and the New Phi.
losophy). - -

What ts the Extermal World? Whatts creation ? Iden.
tity of God, Soul and Nature.

*“To him to whem it has been given to realisethe Nirguna
and the Saguna Brahma (the Impersonal-Personal God) it has
been revealod that the twenty-four tatwas {taking in the Ex.
ternal World) have all been derived from she Holy Mother.

* Be it known that my lioly Motlier is hoth One and Many
and the Tat (It) beyond One aud Manv. She hwus not only
differentiated into the Ego within man but also into the
other various Tatwas (the tive gross elements, the five sabtle
elements, eto., etc.) and therefere into the External World.

(k) The Greatest Revelation and the New Phiiosophy.
Vijuan—What does it add to the Adwaitist
Phiiosophy ¢

“The Adwaitist position, viz.. Bralma is God Absolute
and Unconditioned most be accepted in its entirety becaunse
first, Brahman has been realized in Samadhi and, secondly,
becanse Bralima has been revealed by my Mother, as the
Unconditioned that may be realized in Samadhi alone, and as
being the Impersonal Side of Her own Self.

“Let not the so-called ' Adwaitist Philosopher’ however,
say ‘ My position iz the only correct, rational, tenable, position.
Those that believein a Personal God are wrong. The Per.
soual God isa myth. The Personal God bas no power®* to give
Mukti (Liberation of the Soul) ric, efc.””

The problem for the philosophical Adwaitisi: How can
the perfect Soul (the Atman) be led fo think that He iz im-
perfect (Jiva).

“The philosophical Adwaitist, so long as herelics on his
nnaided powers of reason, answers this question by saying
“I do not know how this delusion (viz: the face of the differen-
tiation into {Jiva of the Undillerentinted Atman) has taken
place. |

“ The answer which Revelation givesis conclusive.

“ My Mother (the Personal side of Drahma says:— It
t¢ I, the Brahma of the Vedanta (hat have caused this
differentiation.’

¢So long a8 you say *1 do know "or‘l do not know'’ you

look upon yourzelf asa person. Being a person, yon must take
these differentiations as facts—not dclasions.

“ My Divine Mother rays ngain, It is only when 1 efface
all aham (personality) in you that the Undifferentiated (My Im.
personal Side) mar be realized in Samadhi. And then itis
all silence abont delusion or no delusion, fact or no fact,
knowing or not knowing. This is Brahma-Inan.”

The Great Revelation.
First Addition : Necessity of a Personal God.

“Till then there isthe * 17 in 1ae and before me my Mother
(the Personal God) Almighty, Revenling Herself to Her chil-
dren, through various Formst of Glory, and through the
Avalars (Incarnations) Sreekrishna, Chaitanya Deva, ete., and
manifesting Herself as the twenty-four tatwas, as Jiva (living
creatures) and Jagat (the cosmo: ),

“ Yes, it is owing to Her power, (Mahdmnaya) that no created
being can get rid of this akamkar (the. el which says 1" ¢I°
in all created beings) and which makes him of the world
worldly.

“ In the second place, it s She my MDiviae Mother, Who
teaches Bhakti (love, devotion, prayer and self-surrender) to the

~devotee, and thus changea his ahamkbkar of the world into the

wham of Vidya making it thin like o line. o length withont
breadth.

“ Tastly, look at Her Owntpolence !
She may t.n.?(-c nway the last teace of this cdhambker from any
created Leing and hless him with Brahma-Jnan (1the knowledge
of Brahma, God Absolute and Uncondisioned.) This resnlt

It it pleases Hor,

—

* See interpretation by Sankara und other Philosophers aT hir
School of Brahma Sutras IV, 8.7 I4.

t+ Sohkamayata Bahusyam-~-Sruti.
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is come to by the diffeventiated ego, being merged or loss, by
Her Grace, in_the Undifterentinted Ego—the Atman or the
Brahma., *“ You cannot shake off your abs  (the self)
Even.the dtman—those that realized Brabwmu 0 Samadhi,
would come down, my Mother willing, to a lower plune aud

have just sullicicut gelf (nham) lefi w0 hold communion with
the Personal God.

* Is it nov diffieule to keep incessantly 10 ni the highest noto
of the gamui ?*

* So long as you mre & person with an dham or individoatit

of your own, God will, if it so pleases Him, manifeat Himself
to you as u person.

“ Nor.can you conceive, think of or perceive God otherwise
than ag o Person, so long as you e a0 person. Such is the

constitution of your sell (horh Nukelma Savira and Kerans
Sarirn).

(The Adiwaitist and ordinary men).

“The gonl of the Adwuiist is the merging of the aham
(couditioned ego) in Brehina (the Unconditiened.)

(Ovdinary men).

* This is not mennt by my Divine Mother for every body.
For with the majority of mankind the akam is a thing which,

:Ennnot. be shaken off in this life, or any other life in the near
utore,

""_l'lms they (urtlimn')' men) sy, 0 lung as tlmy cammot
attain 1o Samadhi, meditnte npon, commune with, the Personal
God (i.e., tho Personal sidvot Brakma). For sages and the
Sustrad aud Revelation all agreo in assoring us that the Un-
conditioned does manifest Itself to man—both within him and

without him—as & conditioned Reing, the [mpersonal as »
Personal God.

“These personul Manitestations are by no means lers real,

butinfinitely more real than the body or the mind or the ex-
ternal world.

' * Hence’ say the Vijnani, ‘the Necessity of a« Person-
al God.’ "

Vijoan: The Great Revelation :

The Second Addition : The Identity of the Divine
Mother (the personal God), Jiva (Soul) and
Jagat (Cosmos).

* It _Ims: plen_xsed my Divine Mother to hisve, in the course of
Srishii (Creation or evolution), become not onty my (individu-
aligsed) #eif but also the externat world.

“To him alone who comes down from Samadhi to the
plape of sense.canscionsness ix left a thin self (like a line—
a length without breadth)—just sutficient individoality to re-
tain ouly the Spirituel Vision (Dicgs Chakshu), This enables
him to se¢ Jina and Jugat (the world) us well as himself as my

Holy Mother manifesting Herself in these different multifa vi-
ous Forms (rupa).t

*iFhis Vision of Glory of my Holy Mather manifosting
Herself in the covree of Nrishii as the vwenty.fenr bdwas in-
cluding the external world us well as the intornal, is a vision
not given to everyhody to =ec and enjoy.

“The Uereeption of this vision 1s granted to the Finant, to
hitn alone who haz realixed the Nirakar Brahma (the Form-
less Impersonal (zod Absolute and Gneonditioned or Niryaunu
Bradona in Jadud Samadhi sl the Sakar (the Personal Godd
with firms or Nagoene Deddiowd) in Fletroa Namedhe,”
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* Corrvaponding tov 87 of the BEuropean musical scale.

+ Prokritvichat Pratijad drichtint-inurothat, Brahma Sufrus, 23, 4,
I

Abkidhyopa deraceha .. ... ... ... ... Brahma Sulras, 42. 4, 1.
Sohkimayute Bushusylin..................8rult,

t Jada Samadhii.c., Swmidhi in which the Lody, gross and sib-
tle, has no seusc.conaciousness. This expression was applied hy
our Lord to the Nirvikalpy or Adsnmprajnata Sumddhe of the Phito-
rophers and Chefana Samadhi to the Savikalpas or Samprejnata
Samddhi {Sumddhi with a higler consciousness) of the Philosophers,
see Patunjuli Sutraz and Vedauts Philosophy,

am n A EEE— an - . - .

Vijnan : The t Revelation ; Third Addition : The
muipotent Mother and Karma : Can the Saguna
Brahma give Brahma-Jnan 1

“ Yoy, oeven the Juani, who loses his self in Sumadhi end be-
comes one with Srulann and thus realizes Bralhma is forced
by xome Husecu Power in como down to the lowor plune of
BCNSE-CONSCIOURINERS,

“ Who is this Uuseen Power ? This gnestion brings Us to
my ﬂmnilmuzm. Mather, {the Divine Person), who alone has
it quite wichin tler power, to hoth keep the dhamkar and in
Samadhi to eflace it.

(Karma).

“ The purely Adieaitist Philoxoplier says it s Kerwe,—
previous works or works in previous incarnutions—whlceh
caouses the Santeedliisflioe saistt e come down to o lower platie,

“ Of conrse so tong as there is the Akamkar (the self or eqo),
there ix both the «gent (karte) and the work done (karnw).
‘There _is nlike the Cause end the Effect. Not only that.
There wre as facts, alxo the millious of Jiva (living creatures )
and Jugeer {the cosmox) with tho twenty-four Taleras, Time
pust, Timme present, Time furnre, Previous bivths, Future
bivths and all other difterentistions,

“ But if there are these differentistions taken as stubborn
facts, there is also the lbnighty Differentialer, My Divine
Mother, the Pevsonal God, the Sugune and Braluna of the
Feduante,

“ This position is yet, wade more stroug. by Revelation.
For my Divine Mather says [t is T who have caused this dif-
Serentiation, Good werks (Kurma) and bad works all obey me.
"There is, trie enongh, the faw of Karmae, but I am the law-
giver. 1t lies with Me to make and unmake Laws, 1 order
all Karmee, good or bad. Therefore come vonto Me thronglh
Ihakti—love, devotion, prayer, sclf-suvrender or through
Juana-vichur, if you hke re.. with good Aarma (leading G-
ward), and I will leadt you across this Bhava Sagar (this world,
tho ocvean of all Karma). T will give you Brahma Jrana also
if you like. If there is still Kavma after Samadhi, if there be
still the abam nud the body, he it known that such Kermia
[ myself orderto be rotained for purposes of My own.’

“ AN this she has rercaled unto Her children, Her scrvants.’

Can the Bhakti-Yogi get Brahma-Jnan ?

“ So if Bralbma-Jaen i one’s end in view, ene may attain to
it nltimately, if one would earuestly pray for it to the Al-
mighty Mother, and thvow oneself entirely upon Her Mercy.

“ The Bhakia, if thus anxious for Brahma-Jnan, comes to
My Mother (toany of Iler Divine Manifestations) with the
ahum {ego) of Bhalti, Lo lind iu the end the whole of his ahkam
swent sway in Samadhi, My Motler willing.

“ Tt is the Perxonnl God (the Saguna Brahma, My Divine
Motlier) Who hinax canxed this differentintion into ulam (Jiva)
and Jugal, 1t 15 Shie who can and does efface the aham too
in Saemadki. The resule is Bralma.jnan,

“ That it i« She Who docs 80, we learn from Hevelation.

“ The purely Adwaitist philosopher wlio does not rely upon
Revelation us wrell «x upon Reason, saya that the Personul
God® can not give Mukii (liheration of the Sounl)or, what is
the siune thing, Heedopoe Jnunt

“ It 3s from a lower plane (that of Relativity or the Pheno.
imens! world—the ptane of * I’ and ¢ Thou' that the Ihiloso-
pher suyx* [vix } that can give Bralma-Juan to wyself” : In
the swrne pluse you wvsl from the vecesnity of your nalure, adwil
a Persunnl God, my Chanipotent Mother. .

* 1t doe= sevin strango that while it is supposed to be quite
within the power of the individual with  his limited facultics
to give frdinir-duea to himself, wmy Omuipotent Mother has
not that power : that slthongh o can bring to yoursclf your
own Mukti, niy Ownipotent Mother has not the power of
giving vou that Mekft ! _

* These pbilosaphers forget that the same Being is both
Personal and Tipersonal. They do not see that the Supreme
Being wmanifests tiself as a Person of Infinite Power so Yong

i il i p———

¢ Jswira (Suynne Brahin} of tho Admlmﬁﬂ
schuol of Sankarn.

t Interpretation by these Admaita philosophers of Brahma, Suiras
IV.3.7—14.
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as we arae persons,—Infinite Power including the Paower of
eiving Brahma-Jnan,

“ But Rearon alone and single-handed is sueh an uncer-
tain guide !

“Morecover tho power of vichar {Reason or Diserimination)
npon which the philogsepher relies alse comes fram the Por-
sonal God (i.e., Brahman as Person).

‘ Thas the Vinini adds yel another thing to the position
of the purely Adwaitiet philosophy, viz., that b 1s the Per-
sonal Qod that can and does gire Brahma-Jndan.”

Vijnan : The great Revelation:
Fourth Addition: Man's
“ Absolute” must imply the * Relative.”

Revelation versus Vichidr,

“ 1t s Bralma-dnan for, so long as there is complete solf-
effacement and Bralma 15 realized in Samadhi and you are
silent postnlating neither existence nor non-existence regard-
ing Bralima.

* No soouer do you , talk of Adwettam than you postulate
the Pwailam. For tf there iz One, there is alsa Two.

“Talking of Monism, yon take for granted Dualism,

“ Talking of the ‘ Absalute’ you take for granted the Rela.
tive. Far your ‘ Absolute’ until renlised in NSamadhi is at best
the correlative of the - Relative’ 1f not indeed a mere word pui
in certain letters of the Alphabet!

“Talking of the Unchangeable (Nilya) you take for granted
the changeable (Lnla or the play-world).

“ Talking of the ‘ Impersonnl’ you take for granted the
‘ Persoml.’

“ JTust as, talking of * light,” you postulate the existence of
+ Darkness,’ its correlative.

“ Just as, if there ix * Happiness,’ there is also * Misery,’ its
correlative.

“ Whose Lila (the changeable play-world) it is, of the same
Being it is Nitya (the michangeable). Whose Nitya it is, of
the same Being it 18 the Lila.

“ Tt is through the Lile (the changeable phenomenal world)
that you must feel your way up to the Nelya (the Unchangeable
the Unconditioned.}) It is again from the Nitya that you must,
feel your way back to the Lila (now no longer unreal but
manifestations to sense, of the Nilyx,)

* When you talk of the ¢ Absolute,” yon cannot possibiy put
it as it 1s.

You must throw®* over it a4 joreign element—that of your
oun Personality.

* After all we must fall back upon Revelation, It is the
Divine Person (My Mother) who =ays‘ I am Brahma Saguna

(the Personal God), J am Nirguna Brahme realised in
Sﬂmadhir‘

‘¢ The proof for both is Revelation.

Reconciliation between Miyd Viida, the view of the Adwarta

philosopher of the school of Sankara and Parindmavida, the
doctrine of Casmical Evolulion, helil by the Sankhya school

of Kapila; between Adwaztism and Visishtadwarétsm.

“Yes, you cannot think or speak of the butter withont
postninting the esse of the butter-nnlk.

“ Of the butter-milk is the butter: <o of the butter i1s the
butter-milk. 1f the Dbutier-milk ix known by its relation to
the buttsr, the butter is cqually kunown by its relation to the
butter-mitk.

“Inthe plane of DPersonality—ilin plane of sense and cven
higher conscicnsness—you  must admit Loth ¢ Bulter” and
‘ Butter-milk.’

“So long ug you arc n persan, aham (eqo) ‘bheing kept on by
the Divine Mother, youwr * Absolnte’ mund imply n ¢ Relative,”
your Nifys (Unchangenble) muxt imply a fala (n changeable
play-warld), your Substance mnst imply ¢ualities, your ¢ Im.
personal’ mnat imply a Personnl Betug, your * One’ (/Kkem)
must imply Many (Bahu).

“ When the Divine Mother wipes ant your aham (Persona-
ality) in Namadhi, Brelana is Realised and i is all silence

& Adhydsra, ruperimposition of the philosopher.

A —

and Whatever is, is There. For verily the Salt-doll tetls no
tale, when one with tbe Infinite Sea'!

* Were -it ever possible to Iny down the position b)‘ an ann-
Jogy, you might say that the original milk wag Braama req-
lised in Sam-dhi, the bhutter was the Impersonal-Parsonal

Gad revealing Himself, and the butter-mitk the Universe made
up of the twenty-four {alwaa

Vijnan: The great Revulation : Fifth Addition:
Bhakti as well a5 Vichara leads to
Brahma-Jnan:

The efficacy of Prayer and Faith:

The Bhakta's Wish.

* My Divine Mother (the Personal Phase of Brahma) has
declared‘l am the Brakman of the tedanta (Impersonai-
Personal God). 1t is within My power to give Brahmajnan
which 1 do by cansing thie effucement of the lower Self (aham)
and the realization of the Higher Self in Samadhs.’

“Thus in the first place, you may come unto Brahma,
through rvichara, my mother willing. It is given to a few
cspecially in this Kaltyuge to come through this road ¢ so very

difficnlt * it is to shake off deha buddhi, the conviction ‘I am
the body’ which clings to uas.

“Again yon may come through Bhakti. Prayer without
ceasing for Light and for Love. self-surrender 1o him, Love of
Gad are the various clements of Bhekit. First come to my
Divine Mother (the Personal God) through thexe.

*“‘Take my ward for it that if your Prayer is rintarika (comes
from the bottom of your heart) My Mosher shall respond to it,
if you will only Wait. For, this she har revealed unto Her
Children.

“ Prony to Her again, if you want to realise Her Impersonal
self. Shonld she deign to grant your prayer—for she is
Omnipotent—you would beina position torealise in Samadhi,

Her Impersonal self also. This is precisely the same thing
ns8 Brahma-jnan.

(The Bhakta’s Wish).

Only, 1 must add that the Bhakia as a rule, will be (uite’
content with realising the Divine Person alone—My Divine
Mother, or any of Her Infinit: Forms of glory including the
Divine Incarnations—Sree K.ishna, Chaitanya Deva, etc., ete.
‘the Visible Revelations of Gaod.' As a rule, the Bhakiz does
not long for Brahma-jnan, the realisation of the Impersonal.
He is an “ous that the whole of his aham should not be effaced
in Samadht. He wonld fain have sufficient individualit
(aham) left to him to enjoy the Vision Divinens & Person. He
would fain taste the sugar in place of being one with the
sugar itself.

“To such a Bhakta. My Mother appears as a Person (the

Personal (iod), for she 18 Bhakta-vaisala (Loving to Her
devotees—Her children).”

Vijnan :Thegreat Revelation : Sixth Addition:
Realisation : Signs of God-vision.

_ The Vijnani (he wha has theroughly realised the Deity ) must
insist upon Realivation as about the only great fact in spiritual
matters.

“1t won't do ta say from the beginning of the chapter ¢ 1 sce
God-—1mpersonal- Persanal mnuifest in and through all things.
Why, everything that I sce—man, woman, beast, bird, tree,
fiower is god! Oh, I am full of Joy and Bliss! I um past all
happiness and misery ! Sokam (1 am He), Sohwm (I am He),
and so forth,

* What as a rule is absolutely nccessary is the E'reliminary
Diserpline (Nadhan), Without it, one ennnot bave Blraktt (love
of Giod). Withiout this discipline, it is indecd a far err from
Brahma-inan. )

For the precious Treaxures nre safe in the room nnder lock
and Key. You have not unlocked those treasures.  Surely it
docs not lie in your motith to say *1 have opened the Jock
snd got into the room, Behold, 1 tuive taid my hands on those
longed-for treasures thase, slining gems, dinmonds, jewels.
Look here, I have possessed them all!

L] R e,

* Klssohdhikatarasiciham avyakta saktachcharam Avyakt'ahi
gatir-duksham deharadbhirava’pyate :—Bhagavad.gita.
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“The Blessed One that har beheld the Visiou Divine,
bocomes like u clild, simple, open (Surala), tarning his cyc
upon the fresh world as it is, atripped of its artifictal * names
and formulan’ Often heis intoxieated with the wine of Divine
Love, a} thie sight of the Revelation beforo him. He is. one
with the Living Fonutain of foliness. With him thorefore
az a rule. there hias ceased all distincetion botween auchs (purity)
and asiechi (apurity).

Lastiy, seuse-conscionsness lenves him {rom time to time
anil in Samadhi he looks like & Jada {(an insentient, motionless,
inanimate thing),

* One mnst.be pure, one must Renounce until Realisation,

the word—Aamini and Kanchan—Carnality and the worship
of Mammon.”

The Nece esity of a’Personal God : The way to solve the
Problem of Life :

Pidcka Awmi (the Ripe self or the Self as it should be).

“ It ix so difficult to get rid of this aham, which puats a
berrier in the way of Brahma-Jnana! Even after Brakma-
jnane the Released Soul is forced, as I have snid, by some
Unseeu Power, my Divine Mother, to come down to Samsar—
the plane of sense.consciousness, and lhas this aham though
in a thin form attached to him.

“You dream of a tiger. Yon tremble in every limb. Your
heart throbs vielently., You wakeup to find that it was &
mere dream,  But all Ehe saute, in your waking stato, the heart
goes ou thivobbing (Dood, Dood).

“ That being the case, i.e., the aham (ego) refusing to leave
you, what should be done* Why, let it have one Sole Upadhi
(limi: uy adjunct). Let it stnf* ou as the ° Servant of the

}mﬁ) (sevaka or servant, of the serya, The Master or the
ord).

The Kéncha Ami (unyipe self}: ¢ I and Mineof the world.

“Bot ‘T and Mine' of worldiy men is djnan {(ignorance
leading away from God).

* Fivervtlung ix ordercd by the Lord. 1t is ridienlous for
man to zay " I am the Lord of the creation’, *1 am Karte (doer’
*All thesze things are mine.’

“ On two occasions, the Lord cannot help smiling ~——** QOc-
caston No. 1 -

*“ A person is taken seriously ill and ig shortly going te
die. The doctor stepsin and says te the mother * Why Ma,
there is no cause for anxiety at all. I take upon myself to save
your son's lhife.”

“The doctor does not ree that it iz the Lord. who is bring-
ing about the death of hier son.

“‘The Lord smiles and sa¥s ‘It is I that am causing the
doath of thizs man. nnd the keriraj (dootor) says that ke is
goiug to save hix life! What a fool ?

“ Ocrasion No. 21—

" Two brothers are busy making a partition of their landed
properties. They tuke a measuring vope, put it out across
this land and say ‘ Thiz ride is mine, that side is yours." The
Lord smiles and savs “ Thesc {oolish brothers are calling the

land their own? They do not see that evory bit of the ground
belongs to Me.”

Parable of the Rich Man and his Sirear.

“A Bude Bdabwe (rich nun) has o garden, whieh he has
placed tn charge of a sirear (stewnard)  When visitors look in,
the sircar is all astention to them.  He takes them through the
different paves of the yavden mul the house attached to it,

saying ‘These are, gentlemen, our mangoe trees. Thesc
otliers are onr kichi, goliep, joom, (rose-herries), efe. Here, you

sce, i8 our baithakhinn (drawing room.) Over there ave onr
Oil-paintings and otlier pictures so splendid, ate., ote.’

“ Now suppese the sivear hus doue something to iacur the
displeasure of hiz master, the bada babu. Do youknow how
he is dealt with? Why, he is ordered peremptorily to leave
the garden atonce. Not even sufficiont time is allowed him to
Lring away his bag and haggage, i.e.,—The mangoe chest (the

chest made from the wood of the mangoe tree) coutaining all
his things !
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“ And it wax, henr in mind, the very sawe man who was »o
warmiy talking away of *onre this" * and vur that!’

“he * mine’ (or *onr’) of the Sircar comes of aynan (iguer.
ance leading sway from Godl).

) Faith versus Reason
Vijnan : The Great Revelation: 8eventh
Addition : The Omnipotence
of Faith :
“ Roeuson is wenk.  Faith is Omnipotens.
go far ecnough and must stop at some point.
“ Faith will work wonders,
“Yes, Faith shall enable man to get across the Mighty
Oceun itsclf, withont any the least difficnlty.
= Here is & Punranik tlihasa in this connection ;—
Ramchandra, God Incarnate, wovkod hard to throw a bridge
over the part of the sea, sepurating Janke (Ceylon) from the
mainland of india. But, as if to prove to the world, the Ma.
jesty, the Omnipotence of Faith, He gave it to Hisx Bhekio the

%.rea:.‘ Hnwman to cross the ooean by the unaided power of
mith.

“There is another iihaso ;

“Ouce a Ihakie, a {riend of {7 ibhishana wanted to go across
tbe sea. 1thhishana to whom he appealed fer help, hgd the
name of Rima (God) written on a leaf without the knowledge
of bis friend. He then satd to the Bhakta, his friend, ‘Take
this and take care you have it tied to the énd of “your cloth.
This will enable yvou to walk ucross the ocean in safety.
But mind you, never try to lookinto the leaf. For you will
go under, the momeut vou open it,

“‘Phe Bkt pnt fuith in his fricnd’s words. He walked the
occan for sometmne in perfect safety. But uufortnuately ho
took it intw bis head to try and see what precious thing was
tied to the end of his ctoth. which could take him unhurt
through tlve Mighty Deep. He openod the leaf and be weut
down into deep water.

“Yes, Faith ix Omnipotent. Before it, the powers of Na-
ture all shrink and give way ! You get over Scas and Moun-
taing with perfeet ease and the ntmost indifference. What is

wore, xin and ity wervkdliness and ignovance all go out
of sight belove Puith”

And the Master sang .—

Song : The Name of God.
Ommipotent Faith and the Hardest Sinner.

[. 1), My Divine Mother, let me but die with Durga, Durge,
Thy (ballowed Name on my lips
Then =bhall it be seen O Sankari, Thou that givest us only

good, whether or not in the end you will take your poor child
over to the othey side of the sen of Samsadr,

2. | might be the slayer of a cow or & Hrahimin! I might
have wmade away with an unborn child, yet in the mother's
womb ! 1 might bea drankard ! Nay more, I might have
put a woeman to death !

But I eare not the least for these Pitak (torvible stus). With
all these, I have power enough to raise myself to the (exalted)

sttion of Bredimee (the ('reator of the world)) * Yes, Faith
is at the root of all spiritnal progress. Yon can do withont
all other things ; Only yor must have Faith.

“ Have but Fuith in the ord, and you become at once free
trom the vilest, the Dlackest of all xins.

And once more the Master sang intoxicated :—

Song: Faith at the Root.

. “ Meditate on Her, my Divine Mother, and Bhava rises
up {in the firmament of the Sonl).

“Just oz the Bhawe (the strength of Love)
gwin. At the rvoot of all is praiyaya (Faith.)

2. 'The Holy Feet of ny Divine Mother, the consort
of Kala (God of Eternity t. ¢, Rraliman) from the Lake
of Swdla (nectar.) I the (Mhitia (mind) be in that Lake of
Immortality—if it goes on taking its dip into that Lake—

then nothing more is ieeded ~vou may do witheut the resp,—
be it Puwia, ® Hima, Japn, Bali.

Reason cannot

19, 80 is the
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* Puju (worship with flowers, inconse, etc.)

Hima (tho pouring of oblatious iato the Sacrificial Fire ).
Jupa (silent vocitation of the Namo of God).
Bali (Sacrifice), ete.



