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Reviews.

In search of a soul. by Homtio W. Dresmr. (Fho
Philosophical Pablishing ¢ompany 19, Blagden Sireet, Copley
Squaare, Boston). This i= one o the fow honest. books< of the
kiund in.chis contury of hureicd book.-making; and the subject is
ono which moxt closely vancerns man, espocially now, for, as it
bas been wisely observed. the worst evil of the present day ix,
not 2o much the love of money nor its solfishness bug ite  Joxs
of the soul.  ‘To point out where thae soul is, how it may be
reached and developed. aiil it realises ite place in the universe
aud tho peace and comfort which will ensne from the recovery
of tho paradise within, this ix the main attempe of
Mr. Dresser's hook, and every page of it bears ample testimony
to the auchor's right to speak upon the subjeet. Ho is uot n
merc thooriae, satizticd with logical quibbles aud intelleetual
solutions, but ix a practical gecker after truch, whose sincerity
has been rewarvded with succeess of a very high order. and who
i3 piously anxious Lo communivale to safforing humanizy, the
tidings of peace, he has obnined by means of his scarch ingo
tho inner world. In short, he ixars a message to mankind,
and has a right to e heard. At the same timo he delivers
this mesaage, not like n praphec with the holl-re aud brim<
stone in one hand and his book in the other, but with perfect
humilicy putting his scif aside. and, in his own words, with the
hope that a bic of the infinite splondour may shine through its
pages to the heart of some seruggling soul,

In spite  of its shortcowings, we have no doubs thut
the book will comfort muny a struggling soul snd carry peace

aud bappincss wherever 1t gocs; and applying the test of
Cicero, we may decidedly pronounce it a M bogok. for ovory

oug wonld be s better man for reading it. Thore are portions
in it, for exumple, the last three chapters and portions of tho
first and the sccond, which are pitched even in o higher strain
thau cho * Imitation of Chrisy’ and books of that kind, and
which deserve to ic read and re-vead till they become part of
one’s life. The writer wnakes fregquent rveference to his own
experiences in the inner workd. of his visions of tho gloey and
beaucy of chio divine connnanicn, when one hecomes momoa-
tarily super-consciousaud ¢uc's thought is transferred entively
to the spiricnal side of life * <o that for the time, one is simply
the soul in immediate grazp of power, life, love and beanty in
oile imperishable fntlwrhm:t'l.' The ook owes all its value to
such practical experiences, which. if nothing more, are at
least o proof of the divinity coneenled in man.  The unguided
and intuitionul experienves of men like Mr. Dreszser and the
%Iimpsn of truth which povts fike Gocthe, Wordsworth and
ennyson had in moments «f divine inxpiracion, the trans.
condental »tate of blis<iul repose which Amiel has deserils-
ed from expericnee in Lis jourcnl—all tliese sattert to the
fact that the kingdom of Gind iz within us and tha: the “Thon
art that of the Upani<had< j< ueither an illusion nor a sacri.
lﬁgﬂt
It is & pity, however, 1l Mr, Decsser shanld have been 1n
go great a hurrs to theeris- npon hix  intnitional and ungaid-
ed cxperience in the inver workd, it is trno he knocked, and
the door was.openes, Lt is= e xure that e went sufficiently
deep tinto that tnyvsterians region, thin e reachied the sl
sanclorem itxeli?  t'ertaindy, he daes uot spenk like one who
lis seen the " Lolv of hodies” which Hes Sae bevond mnrtald vision
contcenled by walls apon walls whes be says, ¢ Hehe bGigher
Self is God. how then cun there be cvalntion?  Why does my
account of  these exaltedl  experieness differ from vours *
If thiz Self ix the cteenas! il 1 it not perfect, anchangzeable,
and oranipresent-=the fundamensat Realicy which rea<on finds
toben uevestity of thempght, rhe pnwer which all forms and
all forv-enrevenl »*  “The Vidunuodeex ot deny evolution., Bug
all evolution = obvivnxiy phenomuenai and therefine has.no
placein the tinal realizatioae s £ che Higher Self--the noumenon.
Certainly, no religion hag vt -aid that God.ix
ourselves, and who ¢t say that il night‘l' Self in us is not
God, wnnl eit her one of thee vwo is Trilly realized, realized net
by occasionn) glimpses of i« nature, but in all ics glory #

Again, insteard of the extaorivnec: of those whin have realiserd.

the Higher Sell, diffeving with differciie persons, whag is most
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stgnificant and vomarkable is. the exuct coincidence of the
descriptions of the Higher Scif given by ol} the sages, who bave
keowss it fully and beyond donit, [rom tho carlicst of the
Upanishad Rizhis to the <t Bruhmajtiani, who has recorded
hix experiences for the good of otherk,  There is no doubdi
the fact that they ol felt the same experionco and descri
the same thing: and Mre. Preszer’s guestion, ‘Tf this self is
Gienl, in Tt not perfecy, unchn.geabie, ete.’ the bost rﬁplz will be
that 1t bax heen imdicated by these very attributen by thos
who wealised 1

The sugex of the panishads only declaved their oxperiencs,
and thoxe who folfowod them, having vealised thas experiencs,
aeduced sue of it tire granud <systein of tho Vedanta, which his
stood tho test of ages and has heen conlirmed by the reali.
zationz of successive genewntions of sages. All those who
have, in this country or clsewhere, dilfered from it, have
done 5o, beenu-¢ they could not reach thie hoights of Self-reali-
zation. aud lingering fatigucd on the voad, misconstrued the
texts, and fIanceving that their experience was final, built new
gy zioms and seenved Jollowers for them. Snch followers were
eisity found, beenuse the hisrhest Vedanta is too dillicule Sor
the average mind and cenfusex it.  And ic was for tll!il;“f(ﬂd,
of cuitrse, Lthat some men who were intelicctual giants and ain.
hitious to he orginal, erected themseives up ay the standards
of grentnesr and prockimed that there wias nothing higher thap
whae they themselves experienced. Their inability to go higher
they construcl nx the absence of anything better, and mistook
persoual imposxibility lor absolute, impossibilicy. Mr, Dresser
persists in cheorising
apon his expertence, for. vvidently that is not final. There
IS & stage, as punberlexs sages huvo declared, in whiolr the
zgeuse of separateness completely vanishes, the lower zolf dyin
away like'n river into the sca, and whero all truce of tho worl
will bo lost and tho mind will cease to be.  One must nos step
until he reaches thix stute, but agtaining to s, oworer, does not
mean never coming back to the every-day onnsciousuess, not
there is this important differcuce bheeween the ovdinary man
and tho sage, that though both live and move in the world, the
latter knows that'it ix divine all through, and in the language
of the Upanivhads, * Secs himself in all and all in himsels.” He
brings into it all the peace and blixx of his innor expericuce
amd spreads around htm an atwmosphere of holiness and calm,
which elevates and purities nll that hireathe iv. For che uselnlness
of sanch sagex wo would vefer the reader to our article on the
subject in the last issue of the Ixt vohume.

Mr. Dressor entertains ncedless fears  about being devoured
by tho Absolule, mid ix nnxions to avoid what ho calls Hindu
Mysticisi, in which he belicees all individuality will be swal.
towed up by gettingabsorbed inthedeity. Horethore is a very
gross, hut, at thesawo time, a very common and patural mis.
understanding of the Hindu  ideal. The word * mysticism’
i» @ very unfortunute one and has acquived in usage a
bad odour. Sclf-vealization is only ax myscical as physical
science or biology. 1t iz exccedingly struoge, chat, while
to know what a plawt, w mincral, or an insect is com-
posed of, what the xinyx are, what the age of the world
5, and  soch  things, ix  mantnral  snd  scientifie.  the
knowledge of that by means of which ail those are know
shonld e considered mystical. ‘o know onrselves is my=i.
ci=m, but to know cvery other thing excep.t what wo wre, is
kunwledae, iz science ! We bave broen so0 longe aceaxtomed to
ontside vision that it 12 exensable that, to turn our thought
iswia), should e pegardes] with =0 much fear and brased
with the name of nivsticism, but the gommine secker may
et assured that jooking at oneselves, ix not nunstoral or
dangervens, any more than 1o know  what electricity i, and
that the Fear ot the genceality of mankiml is ouly superstitions.
Aguin the deiny does nor dievone the individaal, as My, Dresser
gipses, O the other Jeosd, dbividuaaliiey is steengihened,
purficd nnd elevated, hoeyuse of its being made by self-realiza.
tiot 1o Jerl itx inlerent divinity, ite innste geandeor; and

thns inztead of Iwingg swallowed g it becomes 8 souree of

wivielr Tor the good and works wonders. In spite of cheir
wing o, i joid of divine-realization, Vyasa., Vaxistha,
Suki. Sankurn and orhers were not alf of a uniform type,
haviug no distinguishing charmeter like pots of the safie pat.
tern. God spoke throngh 1thew all, but in diflerent ways. Oac
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worked out a colossal epic of Himalayan proporiions, whieh,
though rugged and artless like the Himalayas’® is sure to stand
a8 Jong as thdse mountains do and has infiuitely greater influ-
ence over men's minds. Another painted the sweetest
pieture - ever painted .by man and the darling. Krishna,
80 lovely, so great and so mysterious, the greatest and
the most profound charncter imaginable, to understand
whoin, is to understand the universe and what lies behind it,
was his legacy to India. A third lives in the memory of every
Hindu, 6 as one of the holiest of sages and as the teacher of
Rama himself. A fourth was a boy-orodigy, whe, clad in
Sanyasin's robe, travelled on foot all over lndia, in gilvery
tones tanght and discussed the highest philosophy and wrote
worke which aro among the wouders of the world, the teacher
immortal to whom the Vedants owes more than toall the other
writers of the Christian cra put together. So, then, each worked
in his own way, all revealing the saine God but . each in his
uw:g peculiar manner. Each accomplished what the poet has
gaid :

Yet with all this abounding experience,this dictvy known

I shall dare to discover some province, some gift of my own_

but suspending the ‘I' and with all the power which God
could Eire to His werk. There tas originality but, it was
much higher than human, becanse inspired.

There are several other theories in the book which we
cannot ensily agree to, but we cannot deal with all of
them here, and so shall notice only a fow. The aunthor
says ‘Absolute Being is thns absolite. becnuse, and only
because of individuals without whom, life would be an
utterly cold and barren monotony—a gigantic egoism.” Mono-
tony to whgm ? To the Absolnte Being evidently, to say the
least. Silence would be much better than building such theories
and arguing that since wo are, God eannot do without us and
it 18 in our power to help him or inar his parposes. According
to this theory, it lies with us whether we wonld be Satans or
Gabriels, and, by resigning onr wills and leaving things to be
done by God’s will, we wiil be smoothening the wheels of his
government and helping him. A poor god indced. one is tempt-
ed to exclaim | Again, Mr. Dresser thinks that, in moments of
transcendental communion, the seul beeomnes one with God, hut
18 not identical, and argues that Christ's doctrine of father-
hood of God relates to such an experience and is the true teach.
ing to he followed. The ‘I and my Father are one’ of Jesus
has been given ef lute, » thoroughly Vedantic interpretation, and
it is'difficult to decide which interpretation is correct. Whatever
Christ  might have meant, theve is no denying the truth of the
experience of numberless sages who have-all-declared “1’ {the
highest Self) am not the body,ete., but God himsalf."': This reali-
zation, webeliave, will come to all who earnestly- seek for it,
under the guidance of one who has known the truth, for
unaided efforts will not go very far. 1ln chapter II, the
autbor discusaes the theory, of soul,but lc shows a want of
precision and often confounds the individual soul and the
highest Self, He is not able to get rid of the iden of God
being somewhere outside the hady, nur does he distinctly grasp
the natnre of the higher Self, which stinply is the last Knower,
the unchanging Witness of all ~eriesof inental ststes and being
independent of them ix Knowledge itself. We need not more
fully deal with the snhject here, as we discussed it only recent.
lyin Nos. 7 and 8 of Vel I1. Only one other point we shall note
and we are done, Itisthe question of reincarnation, Mr. Dresser
takes a peculinr view and argnes that instend of inferring that,
one should actually hdave passed tlirongh n series of hirths
from theamambe npward, it would be enough to account for all
existing -phenomenn, if we suppose each sounl to be a & product
of the combination af atoms which have gone throngh all the
kingdoma of the lower world and noain and agnin formed

arts of tho ape, the tiger and =non. This is not n satisfuctory

ypothesis, as it gives no justification for the existing dilferen-
ces between individusls and presapposes that the sonl iga
compound produnct. A clearcr investigntion into the natare.
of the soul will prove the nntenability of this theory.

In spite of the ansitisfactory natnre- of the - theoroticnl por-
tions, we have no hesitation in saying that it 18 onc of
the most nseful hooks we have come neross and it is its
cxcallenee which prompted us to write snchan claborate review,
And we conelude with the prayer that Mr. Dresser will be

- ¥ - W EE -~

permitted to travel farther into the inner world till he realises
the truth- that the Self alone is rea). It is in reality which we
call God, the creator, sustainer and destroyer of the universe,
which latter however is only a result of onr misreading It, for
It stands alone in 1ts own glory withont a second and that when
this Self is seen even the appearance of the universe, vsnishes

and all the bonds of the hecart being broken, man becomes
tmmortal

——

Che Prabodba Chandrihka.

Attention of the Tamil readers of the Journalis invited to
the notice about the forthcoming Tamil Jonrnal which
appearcd last month. As some time is required to mske cer-
tain preliminary arrangements with regard to that Journal,
the day of its starting has been put off to July 15th. ‘Those
who have alrendy registered this names will, we believe, have
no objection to this postponement as it is only to the advantage

of the Jonrnal and they atre requested to write if they have
ADY".
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SRI SANKARACHARYA'S COMMENTARY
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1. The Great Chamundi’s Specific for Cholera—

The only unfailiug cure for the dire epidemic. Price per
[ oz. phial : Re. 1-4.0.

2. Ringworm Specific—A radical herbal internal
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3. Ringworm Ointment. The hest exterual remedy.
One application will convince the most sceptical 1 oz
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4. M. C. N's Antimalarial Pills.—A most wonderful

dizcovery for the permanent cure of Malaria and 1its
sequelce, Priee per bottle of 20 pills Re. 1-8-0.
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Price 12 As. Postage extra.
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watch our Advertisement 1 the next issne.)
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To any oune mentioning this Magazine, we offer the
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A Sanskrit Faglish chtlunmy, bf-mg a practical Hand-
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The Ideal of Truthfulness

OR
“ THE STORY OF HARISCHANDRA.”
[n Eunqlish
A teae Pathietic Story 1 Every one shenld read 11« Book.
Price. As. 5 only.

PRESS CUTTINGS.

Awakened India., Madras.—This is the tirst atlompt to fami.
liarisc the great story to the Hnglish-knowing publie, and it hasga
goudl lexgon tasprak, eapecinlty 10 these degenerate days, in which
we have sadly fallen frﬂm the grand awd the ancient * Ideal of
Trothfniness.’

The Madras Standmd c~-Maunzgra. 1. 2. Subramania & Co. of
Palghat, bave (avomred ux with acopy of * The ideal of Truthfulness
or the story of larichandim® Lweing an Englisl translation of Har-
chemdra uranau, by Mr, V. V. Paramoeswara Aiyer......... Pulghat,
It is cvident thut the author has bestowed much care in the mat-
tor of tho transiation and the printing has beon neatly oxecuted
tho Vyjayanti Press. This book is dedicatod to the Ilon’ble Dr,
Dun{,au by big former pupil. the autbor.  The rtory of Harichandrm
ig well known to he one of the noblest legends in the Hindu
Puranas and Mr. V', V. Parameswara Aiver has done well io at-

tempting to make it popular amony thase whodo not care to read
it in the onginal,
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Pazaar Meodicines and Comiton Medical Plants,
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INDIA

With a full Index of Diseases mdicating their
treatment by these and other agents procurab]e
thmuﬂrhout Iudia, to which ate added directions for
treatiment in cases of Drowning, Snake- bites, Xe.,

1Y
1. J. WARING, ¢.L.E., M. 1.,
Fifth Edition, Cloth Rs. 4-68-0.
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2,000 Copies of the following Book have been sold in less
than a year ! !!

t}:&“RﬂjR Yoga P]lilﬂﬁﬁ E Lectures delivered in New
York, winter ol 1890 =96 Ly the Swarn Vivekunanda in Raje
lmqﬂ o conquering the Internal unture, also Patunjali’s
Yogn Aphorisms, with ¢ munmnmuus Crown Bvo. ( Fourll
mhtmn) selling meost rapidiy,
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Karma-Yuga, Fiueht Lectures by %“ amni “-"nekunamla | {}J T,
Bhakti-Yoga, Do  Cloth I 8 o
Do Do Paper 1.0 0
Gnana-Yoga Do  Cloth 2 B o0

From Colombo to Almora: The Swami Vivekananda’s
Tonr comprising 17 Lectures .

. lad o
Swami's Visit to Ceylon W05
The Atmﬂll ‘e - vae {3 3 0
Ideal of Universal Reh on .. L0 2 4
The Real and the Apparent Man - .0 2 0§
Hindunism .- w0 5 0
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Caloutta, Part I . -1l 0 0
Life of Sri Rainakrishna Deva. Only 100 sopmn ) I BT
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Sakoontala or the lose ring, An Indian Drama translat.
ed into Knyglish Prose and verse from tbe Sauskrit of
Kalidare, with »n coloared frontispiece, Snkoontala writiog
a Jove lotter on a lotas leaf by Bir Monter Williams.

K . L k., Clat] e 312 )
The great Indian Epn:s The stories of the Ramayana

and the Mahabarata ... e 312 4
Narada Snfra: Anengniry into lm ¢ (Bhn.kt.ljmgnﬂ.aa) .2 100
The Jivan Muktnnrukta or The Path of Liberation

in this Life. by Swami Vidyaranva Saragwati .. 1T 8B ©
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MoxTrLY.

Uhe Imitation of Yyasa.

Going round the World.——I'iwaraseated with Pirvati,once
called to Him His two sous Ganapati and Subralimanya,
and addressing them, said—I have a rare frnit in my
possession and shall give it o0 that one of you, who goes
round the world and returns to me first. Subralinaunya,
cager to win the prize, started on his peacock at once,
which flew with its Divinc burden quicker than light-
ning, while Ganapati sat quiet—nantil. His brother dis.
appeared out of sight aud then slowly rising, went round
His parents and asked for the frnit saying, “ All tho
worlds that ave, that were, and that will be, are within
you, and by going round you, I have gone ronnd all of
them. ' Thercfore the fruit is mine.” Pirvati and Para-
meswara were delighted with the roply and gave Him the
precioua {roit. Long after this wasr over, Subrnlimangs
came sweating on his peacock, ouly to flud that He had
been outwitted.

The story should not he tuken literally. It is the
philosophy in it which is essential,

The lesson brielly stated 1x, that God bheing koown,
crerything clse isknown and no stiddy of the  external world,
however comprehensive that muy be. can ever yiekl ns the

precions fraiv of wisdom. Knowledge of course will come, bhug
wisdem with ity peace und hliss will linger on the aliore,”

Tho value of Books.—Ouece upon a lime there wasa
meeting of Rishis on Kailds. They had met for obtaining
n view of God Parameéwara. While they were waiting,
a Rizhi eame in, loaded with a cart-load of books. He
bad hooks in his hunds, on his shoulders, on hig back and
on his head. The books were all very valunble, nnd lho
had a. paasionato love for thenia. At hiz enfrunee in this
steange inrnner, the other Rishis burst aut into n hugh,
and when he asked them why, one of them said, “ God
will nevor appenr unto yvou, o lng-as-—yon-are -wldieted
to book-leareing, FHoere is a leavning which s not in
books and which indeed is the unlearning of all that you
lave learut, and anlil you get that, yon cannol see Gol.”

The Rishi felt tho trath of the advice and threw all his
books into the sea; at ance, he story adds, Giol appeaved
in their midsat.

{The great Samsari.—God Maheéwarn onece came home
very late,and Pirvari,the blessed Mother, azked Him where
He had been all the while. And He replied. ¢ I had been
to give food to my childven, who are innumerable and fill
all the worlds. . Pireati asked * Art Thoon the real feeder
of all the mouths in the nniverse, the snstainer even of
the worms and the ants 2.’ * Yes,’ replied the Tiord and
there the matter onded. Next day the blested Mother
hid an ant in & cocoanut shell and carefully concealed it
in her Inp. Aond when the Lord returned after having
measurcd out nourishment to all creatures, nsked him if
He had done tbo day’s work and ifall soals had been
fed without exception. The Lord replied, ‘yes’ but Parvati
triamphautly took out the coconnnt shell and ¢ There is ab
least one creature, which yonr munuificence has not reached.’
Siva however replied, ‘ First look into the shell nnd then
speak.’ She did so, but what was her surprise when she
fonnd that the little ant had in its mouth a fresh rice grain
which was more thon cnongh  for its ned. At once
Piarvati fell at the feet of the Lowvd, *Thon mighty
RRuler of the worlds, Thou art tho blessed fonutain of love
and morcy, Thy charity is caiversal and in the fulness of
Thy grace, Thou neglectest ; ot the tintest worm that crawls
the earth ; and who could sing the glory of Thy grace and
the motherly care Thou takest of the ereatures below ¥°

Thus : e Gitachavya las said, * T am thie father of this
world, the mother, the suppovter and the grand sive, the
knowable, the purifier, thesvllable Aron and nlso 1he Rik,
the Sama and the Yajus, (1X. 17).

What is therein bim®—= A cortain Mumnkshu (zeeker
after salvation) was goiug to his gurn with alferings in
hig hand, when agell-styled yogia pretentions and peevish
man,camefo him amd said, * Your garu kn-ows nothing, yon
arc a fool and lheis a lngger fool ; he eannot work any
miracles, eaunot walk aon waler, nov fly in the a'r. nor hio
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buried in earth, as [ can do. He knows nothing, why do
you waste vour timo in gouing to him. He is an idiot and
an impostor.’ The wise mumnkshu heard these words and
calmly replied, *I go to hitn because he doea not spenk
1] of others, nor gets angry, which I consider the greatest
of miractes. The sni dissunt yogi felt the force of the
reply and went away abaxhed.

A guod story.— Mosesin his wanderingsig the wilderness,
came npon a shepherd ,who was praying to God in the
ferveur of liis soul aud saying, ‘O My Master, my Lord,
would that I knew where [ might find Thee and become
Thy rervant : would that | might tie Thy shoo Jatchet and
comb Thy hair and wash Thy robes and kiss Thy beauti-
fal feet and sweep Thy chamber, and serve the milk of
my goats 1o Thee for whom my heart crieth out.” And
the anger of Moses was kindied and hesaid to the shep-
herd, Thon blasphemest, The most High has no body,
no need of clothing nor of nourishment nor of a ehamber
nor of a domestic. Thou art an infidel ; and the heart of
the sliepherd was darkened, for he could make to himself
no image of one without a bodily form and corporeal wants,
and he gave hsmself up to despair and ceased to serve
God. Then God spake unto Moses and said, “Why bhast
Thou driven the servant away from me. Every man has
received from me his mode of being, his way of speech.
Words are nothing to Me, I regard the heart.’

So said 1the Lord in the Gita ‘In whatever form men
worship Me, in that same form I appear unto thém.?

(A text and a commentary.—Thore were five - «-:n, stadents
of a gertain sage who regarded themselves as very
learned. One day they went to a village where they
saw n quict-looking man in rather humble circam-
stances. In the conrse of a conversation in which thay
displayed all their learning, the villager remarked
‘One must traly die and the death of'one's self is the real
mulkti (salvation).” The learncd Vedentins did not under-
stand the remark and almest ridicnled,the idea. How-.
ever they stayed with him the whole day and took their
night's rest in his Lonse. That sume night it so happened,
that thieves eutered the hotire and were carrying away the
littte propevty that was there. The visitors woke up by
the noise and roused their host from what they thought
his sleep. The latter rese, and in spite of their tumnit-
uous exhortations to run after the thieves and arrvest
them remained uneoncerned as if it were romebody else’s
honse that was plundered. His conduct appeared to therm
as even more absurd than his remark during the day, and
the next day, wheun they went to their gurn, they reported
the whole matter to him. nud he said, * Friends, his condnet
in the might 18 the commentary on the text which he gm;e
out in the day, namely, that the death of the self is the
real mukti'. Sosaying, hc took his disciples along with
him and paid s respects to the village gentigman whose
philosophy was uot mere theory but practice in daily
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Right learning.— Dharmaputra, while a boy, was taug 1.+
aloug with other boys in school & primary reader which
was full of moral precepts. The first two of these precepts
were * Wish to do goad” and ¢ The one thing to Be subdued
s anger.”  The language was  very simiple and all the
other boys lenrned the whole book by rote and recited all
its contents to their tencher. But Dharmmpaiva could
not procecd beyond the above twe precepts.  The tencher
got angry with him and said, * Dnlt boy, the book is so
very easy, that I am surprised to find you have not been
able to go through it, while all the other boys know it by-
heart.” Yudhisthira replied, * I have not yet fully un-
derstood even the first two precepts and they have uat
yet come tnto iy practice, and so [ am not able to proceed
to Jearn the rest.

Scicnce, Meligion, Truth.

Science: “* Do yor mean for me to believe in some-
thing I have never seen ? God ? Show Him or else I tal)
youn that atl this talk abont a God 1« nonsense.”

Religion : * Do yon believe that there are stars 2

Ncience: * Certainly.'”

Religion : “ You know it; but satrietly speaking have
you ever seen a star?” '

Science: ** No, bnt the hight, the vibrations—

Religion : * Then von do not knotw that the stars exist '

Sotence: “ 0 yes,~"

Iteligion: “ How then ¥ you said- ‘show me yonr God,
and 1 will believe that there is One:’ nowl say to vou
‘show me your star, or [ will not believe yon.* )

Science: “But I can prove it !

Religion : “So can !, God is not a mere theory but a
fact. Yon yourself, Seience, have proved that ‘ex nihijlo
nihil fit ;' something mnat come from something. This
universe was evolved, not ereated, has alwa ¥s existed and
shall evercontinue to be. You, yourself, have declared
the indestructibility of force and matter. God is
eternal, omnipotent, omniscient. The First Caunse is eternal,
ommipotent, omnincient, for there 18 nothirg to know
ountside of that, nothing with power except in that; ringe
it includes the all. So the First Cause answers to onr
definition of God. This nniverse was projected from the
First Caunse aud became the effect,—effect aud caure heing
the same. Scicuce, tear the veil from your eyes! Look
at that twinkhing mi.: there in the sky, beyond that
there is yet another universe, and another. Where is
the hmit ? You stagger! Ah, mind is vot all: there is
rometbing heyend it that staggzers not; it kuows, and
that is the Soul. You see the stara? To-morrow you,
are blind, how know you then if they ever wert? Yon
weigh and measure matter; sappose your sense of tonch
shonld vamsh, where now your proof that matter is?

- One hittle Dblow, 2 shght cut, an almost imperceptiblo

jar to the brun and you kuow not whether nnghit nor
naught existe. Bat far bevond the mind 15 Soul—
Eternul,—Free! Realive but once thy God; That is the
Trne, the Changeless, and only That.”

Science: * And how to realize #"

Religion: * Gaze inward; know thysolf. Hand {in hand
shall we find the peace you seek, wnd hand in hard must
we pursue our jonrney onward, not, as two, but as one,
and our name shatl be T'ruth !’

Sirr K. SwaANAN DEH,
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Dedanta ano the Xmpceror of Emperors.

Speaking with reference to a particular empire, there
15 nothing so absolutely seditious in its character, so
directly tending to create mutiny against the powers
that be, and. what is still worse, so fullv conscious of its
power to overthrow their govermineat there in the lony
run, whatever be its strength, as the Vedantx. It is
decidedly ultra-radical, and in spite of its cloak of peace
and the apparently s:ntly resignation, with which its
professed adherents accommodate themsetves to the
course cf events and subhmit to all kinds of compromises,
it ix ever secretly and steadily plotting te undermine the
very foundations of the government in that :mpire, and,
1N its eayerness to nverthrow, cares not whether what it
tries to subvert, be yood or bad. It cares noi whether
the soverewn, ruling there, be young or old, whether
his ministers, viceroys and deputies -are many or few,
whether hix dominions extend far and wide or only cover
a limited area, There is no surer or more dangarous
enemy to constituted :zuthority in that empire, than the
Vedanta, and woe to the government in it which,
mistaking its scope and aim and deceived by its peace-
ful and vencrable appearance, harbours it in its domin-
ions or cven suffers its existence there. Numberless
kingdoms, especially in this country, all belonging to
that empire, have crumbled te dust without the slightest
chance of reviving, even in tuture yugas, hundreds of
thrones in it have been burnt to ashes, their antiquity,
their gorgeousness, powp and splendour notwithstand-
ing and the kings who sat on them with * pride in their
port and defiance in their eye,” the terrible Sultans of
their kingdoms., and surnamed ‘the great,” ‘the con-
queror,’ ‘thetiger,” ‘the lion, and so on, have been
hurled down andbanished into the primeval veid, their
sceptres broken, and then huge roval households scat-
tered to the winds—all, becauve they injudiciously gave
shelter and bread to the dangerous Vedunta., What
they did was a grave political blunder, for which they
have dearlv paid, and their example must serve as a
terrible warning to all sensible governments in the
empire, which have the shightest regard for their safety.
The French revolution did not work greater havoc
among the monarchtes of the Wesc, for,-—the mischiet it
did, has much of it been repaired and time will heal
the few remnaining sores-—than the traitorous phlosophy
which is so actively advocited  in these days.

The whole Vedautic literature is criminal in chairacter
every word of it 1s 2 covert scdition against the coiperor;
its best part, the Upanishads are
and the Gita plainly and boldly commands 1ts readers
to fight against him, Aght without scruples_and_without
regard to consequences, while the Ramavana, the Maha-
bharata and the like are s0 many powerlul suggestions
in the same direction. They are the hixtortes of ternible
fights and wholesale massacres which took place in

SO NEANYy War-Songs.
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that empire, presented in a classical and permanent
form, that they may serve as perenmal {ountains of
mischief and mutiny and excite every successive gener-
ation to rebellion against its sovereign, feasting their
ears aud stirring their hearts with accounts of ancient
battles. War against the ruling government there, is
their only theme, and no government in that empire,
therefore, if it really wishes to live, should tolerate
their study. It is true, that all these books talk so
much about the glory of peace and take care to crown
all their important discourses with the words * Santih,
Stntih, Sdntih’ but the peace they talk of, is peace after
the overthrow of the empire, after all authority there, is
put down for good.

The very metliod of their warfare is remarkable and
perfectly in keeping with their character. At first they
do not openly declire war, but like some clever lawyers
who begin with :pparently irrelevent and remote quest-
1ons and cunnicly drive their victims to an uncomtort-
able corner from which they could not escape, these
books appear, aL the commencement, to be as if they are
most innocent and to have nothing to do with the
complex politics f that empire and ¢nd with working out
a complete political revolution. The lessans which they
teach seem, in the beginniny, to be very favourable to
good government, so that the sovercign himself gladly
embraces them and remodels his government in thejr
light with great self-complacency, little susp. cting that
his cour~e i1s suicidal and will end in his being throtiled
to deathi, 1in a close hand-to-hand wrestle, in his own
palace. *Give room to sit down and | shall make room
to lie dnwn,' is the 'saying, wbich receives nowhere a
better iilustration than in the practical conduct of the
Vedanta; and to encoucage it, is like catching the
Tartar, and can end onlyin the downfall of the govern-
ment of that emperor, with all his rctinues, parliaments
and armies.  And what is even more audacious is, that,
immediatel}-after the victory, the Vedanta issues a grand
public-proclamation that there never really was either
king, government, subjects or slavery and that all was a
mere tHusion. Can audacity go farther?

Here it may be axked, il the Vedanta be really so
dangerous and so inimical to the ruling authority, how
does it happen that it has survived numberless monarchs
from the time of Janaka, nay very much earlier. Had
no one the good sense to peep behind the masque, and
discover and punish the traitor ¥ I even a single king-
dom had becn overthrown through the mischievous
plotting of the Vedanta, would not have all the other
kingdoms—and there have been thousands of them—
made a comnon cause agrainst that triitorous philesophy
and nipped it in the very bud ? Besides, there is not the
slhiyhtest allusion 1n our books 1o its alleged potitical
power ; and what is even more wonderful ix, that many
of our ancient kings were themselves profer - adher-
ents of that philosophy, and according to some theorists,
It owes its very oririn to the sayal rishis of old India.

Our reply is, the government to which we refer and
to whase well-bemngr the Vedanta ix so much opposed, is
not a mere mushroom government, enduring for the
brief space of a few centuries or tens of centuries at the
most, but one of infimite standinyg, and, indeed, as old

as the world stselt, The emperor of thuat kingdom
wields inficiiely greater power over his Jdominions,

than any so-called sovereign does over his petty
estates and the Vedanta, having to reckon with
such a mighty emperor, hardly minds other monarchs,
who are such only by a higure of speech. King
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Janaka once ordered a Brahmin to be expelled the
country for some serious offence but when the latter
asked him what the extent of his dominions was,
he cetlected tor a moment and said, * Nothing really
belongx 10 mie ; there wore so miany emperors who, each
0 his turn called the earth Aés ; they have all gone,
but the carth remains as ever. Therefore 1 have no
empire which I can properly call mine ; nothing belongs
to me, not the inen, nor the lands, nor even my family;
nothing being thus my dominion, you may siay wherever
you please.”  King Janaka spoke the teuth, and all the
sO-called sovereigns of the world are in the same predic-
ament. The Vedanta does not trouble itself with such
fictitious emperors and empires. But there is a vast
empire, where government is much more real and where,
NOt au atom can move except at the direct bidding and
under the eve of the mighty and omniscient Emperor,
who is little less than God. at least, within the limits of
tha dominion ; and it is against such a giant Emperor
that the Vedanta directs its subtle manceuvres. Where
I8 such a kingdom ? Qur maps have no record of such
an empire nnywhere, and history has.not a word to say
about 1y, it muy beasked ; nevertheless, no empire is more
extensive, more powerful or more real, and where itis, what
1t is and what its extent, will all become plain, if we but
mention the name of the world-renowned sovereirn of
that grand empire. Not to keep che reader’s mind any
longer in suspense, we hasten to say that his name is
Abankira (¢goism) or as people fearing 1o mention his
full name say “ 1"—a very expressive symbol, which, be-
sides being his name, denotes at the same time his rank
which is number 1, he being the very first person in all
the worlds,

This emnperor of emperors, this mighty and all-dreaded
monarch, ut whose bidding the earth rotates upon its
axis, and stars wander in space, sits ¢ high on a throne of
royal state,’ the name of which, the wise say, is Avidva
(ignorance) and holds in his hand the terribie sceptre of
passion. He wears on his head a huge turban which some
call Vanity, Avariceand Envy are his resplendent ear-rings.
Sloth, Sleepiness and Sin are his mighty club sticks. He
holdsx i1 his hand the tremendous bow of lust, which is
furnished with the string of Anger, and by which he hurts
all creaturss piercing them with the dart of Desire. In-
telect is his wife, though not a legal one, as it is well-
known in somc quarters, With her, and more often with-
out her, be rides the magnificent car of the Body, which
is drawn with mare than lightning speed by ten wonder-
ful horses, the Senses of action and perception, followead
by a vast and splendid retinue of Viisanas or mental im-
pressions. In such regal state, he coustantly travels in
all the ten directions, creating, congquering and destroying
as he groes. From the bottom of the world 10 its very top,
extends his empire, which for convenience’ sake, is divid-
ed into as many kingdoms as there are created things, ail
personally groverned by Him. Everything {n thut empire,
even the tiniest creatures, which the most powerful mi.
Croscapes cawnot discover, even they feel his mighty
presence, and at his command, fight, kill, marry and
enjoy. Itis at his bidding that the thief steals, the
murderer slays, the lawyer pleads and plunders, thetrader
carries on his commerce, the stutesman plots and the
lover grets mad, Itis at his bidding, that ants feed on
tnsects, the lizards feed on ants, snakes fi.d on lizards,
kites feed on snakes and man feeds on all. It is at his
bidding, in short, that all the worlds perform their wont-
ed task s«nd reveal such an iafinite variety of scenes,
so full of bustle and war and mirth and woe. Says the
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great sage Tiyuminavar: “The moment Ahankéra or
egoism springs up in men, the world-Maya gets diver-
sified, and who can describe the greatness of the ocean
of misery, which springs from it ?—flesh, body, organs,
inside, outside, all-pervading elher, air, fire, water, earth,
hills, deserts, shows innumerable, things invisible, for-
getfulauss, remembrance, griefs and joys—the never-end.
ing wavesofthe ocenn of Mayva—their cause Karma, their
cures, numberless religions with numberless founders,
Gad, disciples, methods numberless, with authorities {or
all the praciices, and logic—one might more easily count
the minuie sands in the sca,” Soch is fhe power of
Ahankéra. lle is at the bottom of the world, the
mighty Ailas on whose shoulders it rests, and but for
whom it could be nowhere.

It is against such a mighty emperor and not against
any self. sulficient individual, who, putting on a crown on
his head, fancies he 15 the sovereign of the world, that
the Vedanta carries on a persistent war, It commences
operations in a very simple way, at hest throwing out
only a suggestion or twp and that in a well-chosen hour,
in & thoroughly courtier-like fashion. To take an ex.
ample. A man,let us say, loses his son of whom he
was very fond. His grief is inconsclable, the world loses
all charm for him ana life becomes insupporiahle. Just
then the Vedanta makes itx appearance with a very sad
countenance and instead of boldly and directly impeach-
ing the sovereign Ahankéira, the cause of all this mis.
chief, timidly suggests: ‘This is the result of bad
Karma, you ought to have dons some great injury to
some one in your last birth and that is why you
suffer in this.” With this consolation, which, it may
be observed ¢n passant, is in perfect accordance with
truth, unlike those aqdministrated by other religions,
which, under the circumstances, would say some such
thing as, ‘Your son isin heaven with God and you will
reach him as soon as you dic'—is coupled a valuable
hint to the effect that one can attain greater happiness,
at least, in the next birth, only by doing good acts in the
present one. The sad event thus offers a good opportu.-
nity to the man for becoming better, und he does some
good things, say, builds a Chattramn or endows a temple
and 18 glad for having done so, which nieans that the
emperor Ahankfra is delighted at his own goodness
and unsuspectingly thanks the Vedanta for having
made him happy and thus gives it a surer footing. The
mind gets somewhat purified, and the study of Vedantic
literature is begun, The books are first looked upon as
S0 many interesting stories, a second perusal results
in finding in them u half truth here and a half truth there,
some grains ol wisdom amidst much chaff. There is a
subtle and almost unrecognised inducement to read
them a third time, and now it seems that even the chaff
has some concealed meaning or at any rate sets off the
rest to advantage, and the wiole appears grand and
poetic, |f nothing else, one could at least pass off for a
scholar, poct and philosopher by studying them. {ride,
however, isthe forerunner of destruction, and, ere long, it
is discovered that fame availslittle in the practical strugrale
in the world, and that even good acts meet witlt a bad
retarn. The lessons, till now in the lips, now go down
deep into heart, that the only meansto behuppy is, to do
wood without caring for the results.

Here begins the practice of Karma Yoga, the dignity
angl power of which are hardly known to the scriptures of
other religions. The grand precept, ¢ Do thy duty with-
out caring for the result, thou hast right only to the ac-
tion but not to the fruits therecf,’ aims a atrong blow upon
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the foolish emperor Ahankira. Even a stronger blow is
dealt to it, when the next step is taken, when the practice
of Bhakti Yogu commences. And the once mighty emperor
is shelved away into the lumber room. and a powerful
regent appointed in his place, for the true Bhakia dedi-
cates whatever he does to God. * Whatsoever thou dost,
whatever thou eatest, whatsoever thou offerest, what-
soever thou givest, whatsoever thou dost of austerity,
O ! Kaunteya, dn thou as an offeningr unto mie.’ This is the
advice to the Bhakta, and he who is able to follow it,
no longer does anyihing, as his own act. But, even here,
the victory over Ahankilea is not camplete, for tliere still
continues the false knowledge of one being the aggre-
gate of the body, the senses and so on, and, though at
times the misery of mortal life is forgottenin the ecstasy
of love, it asserts itzelf often, and the emperor, not heing
slain, takes every opportunity to thrust himself into the
court and make his presence felt. Fortunately this is
not the acme of individual progress, there is a step still
higher, which forms the theme of the best part of
Vedantic literature and which consists in the lover losing
himselfin the ocean of God, or, inore accurately speaking,
realising his oneness with God, whom he was hitherto
worshipping as something different from him and far off
somewhere above the clouds,but whom lie now recognises
to be his own inmost Self, an experience referred to by
dhagavan Sri Sankaracharya, in the following verses

ANZRUMARSIAALE
AEAaNNIHEgdIa; |
agglaardrasaiantey
aIaREq:fdskfErsey ||
AGIAFETARATIAL:
EGICCEEED b
AargARsarsy
fagra~gey:fal sgfatseg ||

““ Neither love nor hate, neither ambition not t{lusion,
neither pride nor the least tinge of jealousy, nor good,
spiritual or temporal, nor desire, nor liberation i-—1 am

none of these, I am all bliss, the bliss of unconditioned
consciousness.”

““ Death 1 f2ar not, caste ! respect not, father, mother,
nay even birth, 1 know not, relatives, friends I recognise
not, teacher and pupil [ own not ;—1 am all bliss the
bliss of unconditioned consciousness.”

The realization of this unconditioned bliss can only be
obtained through the practice of Gnana Yoga which is
nothing but an open war against Ahaokira. When mat.
ters gradually reach such a crisis nsto necessitate war, the
Vedanta throws off its masque and plays its part openly.
It distincily says that the emperor.himself is the cause
of all the sufferings in the kingdom. that he should he
slain at any costand thatconqguest of him is sure, he owing
his very existence to a frawd. 14 boidly proclaims that
the real Lis salyagnana ananta dnanda. crernat. pure and
unconditioned, the Ligt of lights where this variety of
names and forms has no existence and that therefore
Ahankira whom peaple dignify with the appellation* T,
IS 2 mere usurper, a vilainous upstart and pretender
and that the sooner he is extingruished, the better would
it be for all. *Awake. arise, seek the frreat ones and
get understanding’ (Ka Up- 1, 14) *Great ix the
loss of him who realises not the Scif in this life
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(Ka. Up. 11, 5.) says the Vedanta, and adds, & The body
itself is called by the wise, the temple, and the jiva
in it, is itself the unconditioned Siva" (Maitreya Up.)
‘*Thou art that which trancends all nantes and forms, and
which alone is real.’ Can sedition go farther* But the
Vedanta does not stop here. ltcreates muttiay, finds out
the commander, the guru and reveals the truth and when
that is realised, Ahankéra with all his armies and king-
doms, disappears like adream after waking, his kingdom,
the world, is found tobea mere illusion, and his wife, lntel-
lect. 1v permanently wedded to the Lord. whoaloneis real,
and loses herself in the embrace with Him, like a river in
the sea. Here the sage proclaims, * There is no dissolu-
t:on, creation, none in bondage, 1o pupilage, none
desirous of liberation, none liberated, this is the absolute
truth.” {(Sri Gaudapada’s Karika, [1, 32). Now the war

ix.at an end, and what remains is Peace Absolute. Om
Santih, Santih Santih.

—
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A lectnre deliveredat Madura by the Present Sri -éunkarachurya
of the .ringugiri Mati.

His Holiness spoka to ‘the following effect :—

The dweollers of the Nuimisaranya sought for and
received iustraction in spiritual truths on an Ekadasi-day.
To-day is such a day.

Just as there are three Supreme Deities, Brahma,
Vishnan and Rodra, three sacred fires, Dakshindgni,
Girhapatya and d'bavanlys and thvee sacred vivers, the
Ganga, the Yamana and the Saraswati, 80 also

THREE THINGS ARE ESSENTIAL #OR TIHE EMANCLPATION OF SPIRIT,

Those three are difficait to obtain— Human incarnation,
desire to obtain emandipation aud the acquisition of a
spiritnal garu. It is only as the result of good karmas,
which one did in his pastincarnations, that one is born ns
A haman being. To be born & haman being, is, a precigus
boon. In the matter of food, sleep and’sexnal appetite,
there is not wuch to choose between man and beast.
What distingnishes man from besst is the possession of
jnana (ratiocination). Ratiosination is essential for obtain.
ing temporal as well as spiritual benefits. Beasts have
no such rational faculty and caunnot hope to derive ADY
spititual advantage. Being merely born a man, however
vainable it may be in itself, cannot go u great’ way, if the
man is u-: endowed with adesire to ob:ain freedom from
hirth. A man wirhing to obtainemanci pation {rom birtha,
can accomplish his object, only if he sneceeds in gelting a
properiy qualified garu. One who seeka to obtain Mukt]
without the help of a caru, will experience nothiny bat
misery. Since so mueh depends on & gurn, one shonld
exercige great care in the choice of him. There are corng
and garas. Having obtained a propetr gurn, the disciple
shonld be as mnch devoted to ihe gurn, ag he should he to
liwarn himself. The Gal ix uusoen but o THIrU IR seen.
Nay, the disciple shonld even be more devofed to his gnrn
than even to liwars, forthe angernf thegurnis productive
of rventer evil to the disciple than tho anger of léwar,
When [dwara is angry, tho gura will be intramental in

® This rosume Rrst appeared ina Mofuesis nowapapor and is re.
pmblishod wtih & viow to give it a wide circylagion. It is of thie
S'ankaracharya that Mr. Charloe Johnston wrote © o is a
mao of tho highost character, n magaetic personafity, a Gno Banakrit
scholar and a porfoot master of the intricacios of the Vedanta phi.

[orophiy, tamitine with the worka of his great predecessors. ' ([Cide
p. OR, vol. {1).
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protecting the disciple, but when the guru is angry, Siva
cumot proteet him,

THE MSCIPLE SHOCLD SUT B OF THE TY FE OF BIASBA 'SUKA.

Onee an Asaran wamed Bhasidsars piayed to Siva and
got from him a b ou, by which everything e laid his handd
upon. could be reduced to ashes.  Having got the boon, he
wanted to try it on Siva himself. Arthis javcture, Vishou
camie 1o the reseme, He assumed the forn of a femalo
ange! and appenred before Blasmasurn.  Bhaswdisnen,
smitien with Jove, went to embrace the angel. "But the
angel offered to comply with the Asora’s importunicy, if
he woull perforte hix Nitva Karma. The Asara. iu
vhedience to the cotnmand of the angel, performed his
ushal Nitya Kartr, snd in the act lnid hix hand apou his
own head and was himseli rednced to ashes.

A proper gura shoold bhe songht after, and having found

i, he disciple shonld have unbounced attachment and
devotion to himn.

There are, as i were,

FOUR DOUE-KEEFERS OF Heaves,

S:uma, Vichara, Santosha and Sidhusangania—tran-
quillity of mind, study of the soul, cheerfolnoss, and ns.
sactation with the wise. Teanquillity of mind is a condition
precedent to the obtatning of Atmagnana. A man whose
oind i wgitated with the turmoils and cares of life i
this world, cantiot ger spiritual light. Sankara has said
“ One should obtain first the company of the wise, then
solitude, theu freedom from passions, then tranquillity of
mind and lagtly, Mukti—ewancipation.” 7Therefore two
things nbove dll should be possessed by man—devation to
the gouru, n keen desive *o know spiritunl tirutbs and then
the knowledge of Atman will follow of course.

MaN's WANTE ARE FEW.

All that a man wantg, is a little wnrro food with ghee
and a piece of cloth. Everything else is loxury, pore and
simple, and time spent in the pursuit of such luxury is
time ill spent. He alone can he said to be in power, who
is not in the service of wnybudy. As is stated in the
Upanishads,* For kuowing Atman, one eshould give up desire
to live in the midst of people, should give up sensnous de-
sires and dwell in a recluded place.’

AVIDYA (apivitual ignoraney) 1S A LONG-31 . SDIXG EVIL..

It. canvot therefore be rocted out at once. 1t will take
a Jong time indeed, before it can be removed. Itin like a
stain on a cloth. If time be taken by the forelock and at-
teaspt be mnade to remove the stainas soon ag it roiled
the cloth, it may be removed at once. But if the xtain
be allowed to remain on the cloth for a long time, the ser-
vices ot the washernan will bave to be engaged 10 remove
it. The hnwman tace is withont beginning. We sny so,
becauses we cannot recits beginning. The burden of proof
lies on those who affira that it has a beginning. Sii Kishna
gays to Arjutns §n the Bhagavadgita, “Yon and ] Lave
had many births, Arjuna, 1 remember all my former
birtha huot yvou do not. That i« alt the difference between

vou and me.” Apgaiv, * | incarnate in every Ynga for
establiching truths.”

Iustruciion is only to point out the way. The ns-
similarion and the practical application of the instuctions
depend upon the spiritual development of the recipient.
One with his spiriteal facnities well developed, will be
snble to undevstand the iustroctions clearly and to as«imi.
late them, while né iimpression will be made on cne whose
spiritanl development is very slight. As Bhavabhuti bas it,

A teacher tnstructs the dull as well as the intelligeat in

thesame way. But taking sceount of the styck of knowledge,
one finds that the iutellivent pupils have profited much
by the ingtraction, while the duli have searcely hieen im-
pressed at alle N\ crvsial pvetecis abjects that are near st
but ot 50 heap of encth.” s thers any hatred hetween
the abjeats and the envth?  Nu, it i only the unture of
the subxtances that hax to account for the difference.

TS SPIGITUAL BEVELOUBENT CANNUT BE ATTAINED 1N A
SINGLE BLETH,

The development necexsary  for complete emancipation
from the thialdom of Jauma, can bLe acquived only in a
series of births.  Every tendeney that a maun exhibiis iv
this birth, isthe vesnlt of his karmn in the past hivths,
Do we not see v nman who hias learnt gnd forgotten o lex.
san, snderstatl st, wheun it is again taught, beiter than o
heginner 2 The same thing may bLe said of owor exnerien-
ces in past lives, One who lenrns by ute the Vedax in
one life, has a xpeviad aptitude for that sindy in the next.
He swho makes the -ciences hix special study in owe life,
takes great interest v them in Ine uwext birth. A crow
natnrally likes the fruits of the margosa tree. lis relish
18 the result of its experieuce in former births,

He who commits xoulcide, enters the dark world,

Soulcido is merely ignorance of sonl. How cunv we suy
that this is 2 =in ¥ Because

IGXORANCE OF WiHAT IS SOUL Is THE SOUECE OF AlLL
WICKEDXNESS.

1t is the belief that the body is the Atman, that is at the
root of rll the crimes perpetrated in this world. Itix said,
* What sin is not commiited by the thief who steals away
Self ?* Many of you do not properly perform your Suidliya-
vandanams and other vites, merely hecanse, you regard the
cotaforts of the hody alone to be the be-all and end-all of
existence. You muy ask, * JE [ have many births to pass
through, what matters it, if ] devolte this birth entively
to the enjoyment of the pleasures of the senses and
resolve to devote the whole of my next life to spiritual
advancement awd that alove ¥ Woe to him that
thinks so ! No greater mistake can be committed by a
human being. H yon are born a8 men in this life, it is be-
cause you have performed some good and virtuous actions
in the births previous. The present in certain, the future
uncertain. 1f you postponc making attempts towards spir-
iteal udvancement, you may never be in & position to
meke such attempts.

WHOAT GUARANTEE 12 THERE THAT YOU WILL
HE AGAIN BOEN A HUMAN BEING P

On tho other hand, a mun’s wicked, sensuouw tenden.
civs in thia life, are sure to deprive him of the chance of
being again born & homan being. This birth s a trial to
see whether you make houest attempts to know the soul.
An honest ntienipt nuvle by you to vuderstaud the nature
of Atman, will surely get you arother incari:ation as man,
If no nttempt is made at all, then yoo may depeund upon
it, yon will have no human incaveation. Sappose a Brakh.
min goek and begs of o king to nssixt him with nouey for
the performunnce of a sacrifice (Yiagu). The kiuy gives
the llralimin & handsowme present. The Brahmin spends
it ull in building a fine house for himsetf and in decornting
his wife. When all. the woney is  thus spent, the Brah-
mit is pot in mind of the sacrtfice. Then le goes to the
same king and begs again for another present. Wil the
king be foolish enough to give himn a present again ? Will
pot the Brunniin be Kicked out of the king's prescuce with
vile reproaches ¥ But suppose the Brubmin after roceipt
of the present, honestly arranges for the sacrifice, and in
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tho course of the preparation, finds the sam received,in-
safficient and then applies to the same king for farther
help, will not the king surely help the Beahmin to com.
plete the eacrifice 7 Will he not rather prefor to ron into
debt, should ho have no money, than to leave the Brahmin
in a state of helplessness ? Therefore, | aay, make attempts
forthwith. You may not succeed in emancipating yoar-
golf in this life. Bat your houvest attempts will feteh
fature opportunities to make further attempts, It is said,
* Progperity attends that lion among men, who is indastin-
ous, It ia the ignorant thar say, it is_all due to fate nad
destiny. Set nt uought fare and destiny and wmake sueb
attempts as lie in yonr power. What harm is there, if
vour attempts are not crowned with success ¥

Do YOU XOT UEVOTE YOURSELVEX ARPENTLY AND
INDLITRIOCSLY TO Pass THE UNIVERSITY
ENAMINATIONS ?

and if you fail once or twice, do yon not make repested
endesvanrs to pass the same 2 While you do so much hard
work for securing purely tempornl ends, is it not more
imperative that yon shonld work hatd to secure eternal
spirituai biiss 7 True, yon cannot all obtgia Makttat once.
A few oaly can achieve it.  One whose sonl is fnlly :ipe
(Paripakvamukha} can alone hopo to abtain it in this life.
We shibuld make attempts at unce and should not be :m-
patient abont the resnlts. If the attempta ave properly
made, beneficial resnits are sure to follow. T1f no benefits
accrae, surely there shonld be something wreng in the
mannet ia.which the attempt haa heon made. A phystcian
prescribes a certain medicine and certain diet to s patient.
The patient takes the medicins but does not observe the
diet properly. Will the patient be jnatified in complain-
ing of the inefficacy of the medicine? 1f houext attempte
be earnestly imnade for the purpose of knowing Atman,

limpses of spiritnal light can be secn even in this life.

he thought that only a fuw can really sncceed in getting
Mukti in this life should uot deter yon from working for
your own salvation. Youn should thikk that you may be
one of that few. A priest in a temple scatters in the midst
of & crowd of devotees, say ten consecrated flowers. At
the largest, only ten persons can hope to get a full flower,
and the namber will be fewer still, if oneindividnal should
happen to-get three or fonr. Nevertheless, do we not see
each person in the crowd scrambling to esecnre at least a
little fragment of a fiower ¥ You must every onoof yan try
first to lenrn what the Sustras teach, ‘The Sastras
are endless. Much has to be learnt. Life is short and
obstacles are many. So you shounld study thet which s
full of ersence, just ns a swan xcparates and takes i the
mitk from a mixtare of milk and water.’

(To be continned).

The Glory of Love.

[n days of yove, therelived a younyg Brabman, named
Chaandiasarma with his wife, SfArada. e had been
brought np ina very carclexs nad idle meener, and by that
means hnd contrncted maony vicions habits, He wax snr.
rounded Ly low companions and bad women ; his life was
a oontinual strenm of debauchoery and earnality.

At laat lie fell in love wilth n woman, named Koamnla.
She was hesutiful, accomplished and yoang. She gradual-
ly grined wonderful inflnence over thin young Brahman
nng ruled him with an iron hand. e lost himself in bher
cnticoments : he left his honse and romained day and night

One day he went with her to a river-side for recreation;
but, on their way home, he was bitten by a venomous ser-
pent aad dropped down dead Kamala, finding no signs

of life in his body, ran away for fear of being charged

with the marder.

Next day the corpse was seen by some and an alarm was
raised. Sarada and her relatives went to the spot where
his body wax Iging. Siradn, looking at the corpse, wild.

ly cried and rofled on the ground with grief. Her relatives
and many nthers tiied to console her bat in vain. Ini.

mediately after, n funeral pile was prepared.

When the fire begnn to blxze and barn high, Sirada
bathet and dressed herself in pure white. Shecirctmam.
bulated the fire thrice, gave away all the ornaments on her
body, aud all the wealih belonging 10 her, to Brahmins
and jomped into the fire prononncing. “Hara! Hara!
Govinda, Madhbava!” Sach was the intensity of her
fove.®

As foon as she jamped. the great God, in the twinkiing
of an eve, took her in a Vimana or celeatial car to Kailasa,
which was the reward for her love.

In the divine world she always offered prayers to the
Lord and His wife. Parvati, and was always absorhed in
meditation. Parvati was plensed with her fir:: devotion

and asked her, what everlasting blessing she wanted from

Her, Sarada rveplied, “O Merciful Bhavini, plesse to

condescend fo show memy husband.” She longed to see

her husband, for she was eager to speak to him of the

bliss she enjoyed in the presence of God and take him
over there if possible. “ Very well,” replied Parvati, * Go

to the hill yooder where yoa will find your husband.”

Then, Sirada, with great joy, went in an nerial car
to tho hill where she boheld her hneband, in the shape of
a devil, walking alone baried in his own thoughts and
frequently nttering the words ** Kamala, Kamala.,” When
ahe beard it, she bnrst into tsars, “ O my hasband,” ex.

claimed she, ** I now know bhow muach love your great

heart is capable of, bntbneither Kamala nor!I, am worthy
of your great love. Ob, how good it wonid have been if
sz I'I"ad dedicated this immeasnrable love of yonis to
The word went into the very depth of the ghost’a
(Brabman) heart; he stood a fow reconda in muteas-
tonishment ; then be said, * Yes, Sarada. you are right,
I worked out my own ruin. Is there any remedy ? Where
can | find Him ?” Sarada replied witﬁ: a smile: * You
ask of me, ¢ Wherecan 1 find Him ?° Bat, I nsk you to tell
me where yon cannot.” But, ou finding him silsut,
sho continuned: * O Chundiasarma, 1 will now <tell
you the plncez where the Snpreme Being nbides. Thoy,
who look upon another man's wife s their ow: mother,
and bhis wealth as the deadliest poison, wbo vejoice to
seu 8 neighbour's prospervity and ave grioved for his mia.
fortunes, their heart is His abode. He who has given up
all attachmont to tribe, sect, weaith, hereditary religion,
woldly advancement, friend, relations, home and all, and
given himself wholly to Iliry, in his heart ix His temple
wherein to abide. They, whe never axk for anything bat
simply love Him, will become wbsorbed m Him., Heis
the source of all benuiy, of nll sublimity. lle ix the only
objoct to be loved, You s, therefore, worship Him
througlh love alone wnd umhing elso. {le in to be wor-
shippod as the one beloved, denrver than everylhing
in this and the next life. You showld give up the idea
of ‘I' and * Mine' and must ever try to be unselfish, and
self-sacrificing. You shonld also renlisé that the sonl (the

W
® Thoro in no attemyt here to advocate or praise the practice of
Sati. The incident ls mentioned euly to add forco to what follows.
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life principle} which prompts yon to work, is neither doer
nor enjoyar but is simply a ‘wituess. 1If you understand
and act np to the prineiplex I have just montioued, you
will certatnly enjoy that Divine Blissx which you anxi-
—onsty thirst tor,” |
Scurcety had she tinished lher instructivns whew he
- eviod, * Quarvter,” O Merciful God ! Thy wmight is .
mensurable, and “inuneasurable Thy Majesty : 1 kuew
Thee not. - 1 have reaped the [rinit of my own actions;

now my Lord, succom me, for to Thee 1 have come for ﬂ(fﬁ{ﬂﬂ{ﬂqffﬁqf—i |

the piping, duuncing, sporting Shepherd, always playfal,
always cuuning, and always love-making, the bright
idyll of whose life is unpurniloled for the charm of its
poctry, o1 the variely of its incidents und the depth of
is philosophy, Krishaa the pirea avabir—if these ave not
God, who else could be ¥ Knwa and Krishna mast by God,
or Lthere is no God at adi. There can be ne other alterna-
tive.  Truly does Lilasuka sing

- refuge.” - £ > = 2 B
When the metciful God heard this most piteous appent, I':l fqﬂﬂg fi‘al A [ gt
He took him with his wife, Sirada, to Kailasa. [A1qdq |3y SEICIN
S. V. Vexkars Raxaixa. 3q?ﬂq§§§@€ f44g |
. T - _ﬁlh, ye v.gllu arve weary of wandering iu vain in the
houabts on the - : wilderness of the Sistrus, search for the Meaning of the
_ ) the Ebagavab Gita. Upanishads (Sri Krislinn) in the cotiages of the shepherd-
) | esses, where It is tied down to a mortar.
(Continued from page 93.) Wa _might H.t:ld, or ou the banks of the Ganges, where
-1 request the gentle rcader to save me from the [t stood embraciug a boatman (Gubia.) .
~ sacrilege of attempting to dethrone Sri Rima, Sri Krishua Qur object in discussiug the theory of incaruations, is

and other uuiversally recognisod uvatdrs f . Dot to prove that Rimu and Krishna were men but that
‘podestal in which {lm}. hive been place:l‘ﬂrgy ﬂ;zml::;?} :: Giod neither descends nor ascends as the other theories on
consent. My endeavonr, ou the other hand, is to show that the sahjeot suppose, but that He is everywhere, in the
they are God Himself and uone hat God. Certainly, if they atom ag-‘m_uch us i the planet, in the ant as mach as in
are not God, who else is P If Rama, the idenl of social and ma. Fhis onnipresence we wmay il theuret‘}nally recog-
domestic virlues, the miracle of gentleness, goodaess and uise, but plhilosophy ov at least the Vedauta is uo theory.
valour, of heroism tempered with humility and prowess }ts object is to euahle us to practically realise “-hu.t‘wa
combined with mildoess, a lion in war and & lamh in peace, }Eltell?ct.ua.lliy comprehend. 'Ona great help to such r?ahsa-
the ideal lover, who wept torrents at _his separation from tion, is to‘d.;@ct .our.u.ttgnmou to the grander mu._m?sta..
- 8fita, but the dignity .of whose character was snch, that he tlons of divinity, which is almost a necessary .pralqulnnfy
would not take her back, uuless her chastity was publicly to the ll_lgher worship, w!nuh conaists in seeiug Hl_m in
- vonched for by the gods ahove, who wept almost to death everythiug aud everything in .Hun.. In the Chaistian
on the lap of his apparently dead Lakshmana, bat only a Blbl_e, God is vepresented as having fivst spoken throagl
few days after, extinguished, by a siugle arrow, Rivana, the thunder and lightning. It wns long aftsr this, that the
tyrant of all the worlds, the ** Saddha Brahma Paratpara .. Piob Hlijuli recognised Him in the beaatifal calm
Ram' at whose very sight the universe melts away, tremb- ?f nature, aud much lutee still, did i:he voico come fortl,
‘ling like a" ghost at suurise but who is dear to poets the kingcom of God is within you Nutu}n lly we are
and Bhaktas in Lis human form, blue like the sky holding more readily attracted by the Enmd:&r nmmf‘uﬂ:tntm_m; of
the Kodanda (his bow) in his hand and walking the earth nitare than by -the lesser. Thatis why Sri Krishua
| flikﬁ_lﬂ.:.pbt_ﬁf'ﬂﬂ-ﬂﬂﬁéjthﬂ.sﬁ'ﬁt Ramﬁmﬁrti,'ﬁ'ho&é.,nama hfai-ng Bpeaks,qﬁ}us- gl_‘&ude1-_1 marulfestatmna ys I_-Ia dqes in Eh.e
the fdraka mantra, is in the heart of every. pious,Hindu oo coapter.of the Gitu whero He describes his Vibbiat,
.. _fmliffihe_?ﬂiﬂfilhfﬁﬂ{'%' the C u.p"e";.-f Tl I rlshtm, the (woalth of maPlfﬁﬂtatlﬂn) ¢t OF the ’ﬁ{edus I am the Sﬁfnn
thrice blessed _Lord who ecame into .the world to:aet out Veda, I ani Vasava of the Gods, etc.’, before he explains
‘in brightand vever perishing relief, the divine drama of the .~ 110 i Himselfthe Ksbotrajua in all Kehatras (X1II. 2
universe, with all ita apparent. absurdities, incongraities ' or o oo identical with the individnal soul.
and evils and showed thae behind them all, was Himself, . These incarnations theun, heing extraordinary manifesta-
the Kapala ndtaka Sttradhira (the cunuing wire-puller oS of God’s power and glovy, are pijirhs, worthy of
of all this pappet-skow), the incomprehensible Lord of adoration, b}lt the best way v which a mumukshu (seeker
_thieves, who is Himself love and mercy, but is yet the after salvation) could worship thens, is to regard them as
‘canse of all mischief, hatred and war, the ideal child, whose nothing less ’fh““ B_mhmm:: and always moditate on them
little pranks which are in the lips of every Hindu mother, ns Hlll.‘:‘ll. ' It is specinlly with this purpose that tbe Rima-
are s0 many rvevelations of the meaping of the world’s tipani, Rama mlmsgu, Gopila tipan, Krishnopruishad, and
seriptures, ‘the ideal lover, whose dalliance with the }ialmanthﬁmnﬁlmumlmtl, have beew composed by the Rishis.
blessed Gopis and beautiful Ridlia, teach more than all 'o look upou them as xume Loges or sowme incarnation of
the Upnuislmdﬁ do, the cmmiug diplumutiat, whdse subtle r_iolue pat't-muhu' {lmt}' vm:u.ting Heaven and dEﬁceuding
contrivances, are the laws that govern the world, the ideal into earth, however good they may be for the many, wonid
wurrior, by whose very presence the world struggles ou to not n-ltngethe_r _:mt.lsfy I-h{? longings of the geunuine iu-
' truth and justice, the teacher of teachers, who taught all mukshu, and 1t 15 frone . his standpoint thut the suhject
the philosophy of all the scriptures, of all religions, of all 'S discussod here at some length. And Sri Krishna him-
the worlds put together iu the brief space of tlirce hours, sa!f, wheuever He sayx ‘T’ in the Gita, always talks of
the bachelor with sixty thousand wivés, the humble H’i’l’t'!self as Bmhr&mu or Iswara. And the same does Rima
hostage of Satyabhima whose weight exceoded that of dﬂ‘ in the Sitivimidnjanéyn sumviida and the Adhyitma
all the jewels of all his wives nnd loves, but was just Ramayana—facts  which coufirus  the interpretation of
equal tu-:hat of a small Tulsi leaf of Rukmaui, the de- Arjnua and Krishua as the mind aud the Atman with which
ceitful friend, who, byjustone wink of his eye, transformed V¢ started at the ontset of this disconrse ou the Gita.
Navada himself into a poor woman with many children, (To be continued.)
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The crtent of my dominion.

(A Scexe ix THe Counr or Jaxaxa.)

Once zpon a time, a cevtuin Brahuin in the kingdom of
Videha was ncensed of & sevious offence amd brought for
trial hefore king Janaka, The Emperor found him gnitey
and ordered him to quit his dominions at once. The
Brabanin asked in veply, Pray, tell me, O King, what
the limits are of the territories subject to yon. 1 wish to
ropair to the dominion of some other kinge. [ am ready
to ohey your command this moment, bt 1 am nt a loss to
knnw what portion of the carth belongs to yon nnd 1o you ex-
clnsively.” Junakn was startled at the reply. He was about
to may * What, do yon not know whinL ik my Kindgowm
and which is not ™ bat jast then a thrill ‘pasxed througl
hix body, and hanging down his head with shume, le
heaved repented and hot sizhs, and said uot a word in
reply to the Bruhmin's question, but sat planged in
thought. When that sense of shame passed awav and he
beca-ne comforted, he replicd tn the Bralunin as follows; —

“ Althongh & large tuhabited tract is gubject,  to e
within this aucestral kingdom of wine, vet I fail to find
my domipion, though 1 search the whole earth., There
were several persons who ealled this dominion theirs, but
they ave all gone, and this remains, 1f it really belonyed o
anybody, it should have ceased to exist ‘when he died.
Tho goddess Earth once traly said, * Kings after kings
came and claimed me cach to be his and foaght with one
another. They are all gone, hat I remain, for I do not
really belong to aay one’ What a fool-was I to have
forgotten this simple thing! This conntry is mine. only in
my imagination. Not kunowing this, I searched for my
dominion. First I thought that the whole earth wans mine;
this appeared nnreasounbie; then I sought for my domin-
ion i Mithila, and this tso appeared foolish, for every
part of Mithila has its owner; then I sought for my domin-
ion among my children, and that too appeared nnreason-
able, for they do not absolutely helong to me; then [
looked for my dominion in my budy and it at ouce struck
me that that too was foolish, for in ihe first place [ am
not master aver my body, and in the second place it
belongs more properly to tho corpascles, worms and
parasites in it while living, and after death to the dogs,
kites and jackals and worng, that will feed on it afrer
death. Failing thus to find my dominion anywhere, 1
became filled-with shame at baving so rashly ordered you
to qnit my domiwion. Just then there flushed upon me
the iden that I have no daminion aud that ecorything ismy
demipion. Do yon, thevefore, dwell here as long as thy
choice leads yon and do you enjoy this conntry as long as
you pleasc.”

The Brahmin said, * When there ixa large ancosrpal
kingdom belonging to yen, tell me, how yon say that you
have no kinedom ; yonr ancestinl dominion hax its bounds,
and yet you say that everything is your dominion, Tell
me Dow yon came to such a stimnee concluxion.”

The king replied, “ 1 examined who ¥ wns, whether |
was the body, the mind, the xcuses, or the tntelleet, and
fourd that 1 wns none of these, and thusreslised my intinice
nature, | foand nothing outsisle me, and so 1 hnve no
dominion. Whatever | see, whatever seems toexish is only
Mywell. Tam thesun, T am the woon, I aw the stue, 1
am tho waters, I am wnan, I am woman, indeed 1 am evor
thing, aund there exists nothing outside Me, and thus
have no dominion. And vetall is my dominion, for I do
not desire for my own sclf, even thoso smells that are in
my nose. ‘Therefore the earth snbjngated by me is alwaya

—

subject to me. I do not desire for my own self, those tastes,
that exist in contact with even my tongue. Therefure,
water subjugated by me 8 always sabject to me. In the
same way, all other objects of sensation are snbject to me,
for I have mastered my senses, dud am free from desive.
The whole world in only & ‘tollection of objects of rensa-
tion, and [. having transcended these sensations, the
whole universc is snbhject to me. Besides, and in a much
higher sense, 1 am the inuer ruler of all that exists, for
sage Yajhavalkya has tanght ns:

‘He, who, dwelling in the earth, is within the earth, whom
the earth doex not know, whose body 18 the earth, who
from within, rnles the earth, is thy soul, the Inner Ruler
immartal.

‘ He, wha, dwelling in all the elements, is within the.ele.
ments, whom the elements dn not know, who=e hody is the
elements, who from within, rales the elemeuts, is thy
Soul, the Inner Ruler timmaortal, |

' He, who, dwecHine in the mind, is within the nund,
whom the mind dues not kunow, wose bLody is the mind,
swho from within, rules the mind is thy Soul, the Inner
Ruler immoytal "’

N-10DT-KXOWS- W10,

drue greatness or Vasudeva Sastey.

By T. C. NATARAJAN,
CHAPTER X1V,

Qutside the pandal, the moonlight—the only privilegeo
whichonr poor Indin contintes to enjoy from auvcient timos
— was splendid anditlooked us if tho whole world had beon
renewed and illuminated by celestial mechinery for the
nuptials of the God of Love himself. It was so delightful
and enchanting, that the mniverse forgetting its petty
toils and turmoils of the dav, seemed filled with self-oon-
scions rapture and the few stars that were visible—
others had drowned themselves in the flood of light—
appeared like so many ‘ gems of pnrest rav serene,' the
trensnves of the Gols above. That day Heaven came
down to the earth and clasped it in one rpturons ems
brace. Everywhere there was rejoicing, and the yonug
fairy-like girl in the marringe pandal, sat scattering
heaven around her, by pouring forth silvery strains of
music to match the macic moon above. The eoncert had
jost begnn, when Srinivasancame to Srivrangam and when
he saw the marriage pandal aud heard tbe singing, ho
blessed his stars mut rejoicing.entered into the assembly,
Bnt who cean describe his feelings, when lie saw the
singer hergelf, who, taking him foran inflaential gentle-
man, rose on hir approachk and * pouring the magic of her
gzave' upon his admiring eyes, salated him. He took hig
seat near her and said to himself * Here iz Hoaven and
nowhere else! Ah, how foolishly men tortave their bodies
and minds to peceive a dim light within their heartg—
which alter all, iz but a creation of their own hypnotised
fancy, while there is such an avgelic light in the world!
What idiots they should he, wha close their eves and ears
to hiear a dnll and mouotonons roupd—which afree all, ig
bt the resalt of hunger and nervoeus debility,—while
there is snch celestial mausgic available lhere! What faols
to fly awny into lonely forests, when theve are such queens
of love living in cur midst! Perhaps those poor creatares
only rhan what they cannct get, like the jackal whieh
despised the grapes as son., because they were bevoud its
reach, or more probably they de penance to obtain sneh
fairies, at least .in a fature life. Who can deseribe her



118

THE AWAKENED INDIA.

[Avrzin 1898,

e — '

beautiful forn, how divinely exquisite her mong ?
dave suy tho post bud a similar angel in his wiud when he
saag

Ax the moon's soft splvinjour

O'cr the fint cold starlight of heneen
1¢ thrown.

S0 thy veico woat tepder
To the strings withous woul has given
Its own,
Though the sound overpowors,
Sy aguin, with thy sweet vvice revesling
A Wne

Of zome world fae froms oars,

Where music and mconlight and fecling
Arue one.

Wbhen Srivivasan wus inthis ccstatic condition, Vasu.
devu Sastri came to 1he pundal, aud the lirst person
that naturally et hin cyes was Janaki, thut was tbe
tame of the dancing girl, hut on acding  her, bix mind way
fillod with pity for thae poor girl. ** So benutiful and
accomplishved, valy 10 by so immoral and dangerous,” he said
to hinwself,"* if ouly she could singof God with one teunth
of tlus sweetuess nud inspire ber hearvets with one huos
dredth of the love and admirstion with which they regard
her person ! O Lord, this ix thy Maya. Let it gn on, Thou
ary Thyself the dancing girl, the audieace, the mastiago
party and myself and yet we appenr uot to know Thee and
feel as if wo are somothing different from Thoe.'" Thene
thorghts led him inward into the sucred shirine of his So'f,
the masic serving as asweet lallaby for him while he slcpt
in the cradle of Brabmanauda. Thesilent masic of the
Self, and the moonlight that over shines withiu, all unaffect-
ed by the elouds of gricf and joy, these were sweater and
wiore enchanting to him than the songs of Janaki or her
beautiful cliarming face, and he woke ouly when the com-
pacy was abont to break up. He had slept so long, though
he was surprised when the party ended that it did so soon.
He then looked about for Srinivasan iu all Jireclivus nid
even thought that he saw him, but tbo erowd was so
grent and broke up so rapidly, peoplegoing out by several
ways, that he was not able to pniene bim. Srinivasan bim-
self actually caught a sight of Vasudeva Sastri and start-
led, darl«f out of the pandal after the dancing girl,
decidedly preferring her and hor love to the Vedantin and
the wisdom heé could twmpart. But just then, under the
1aspiration of the fallen nichangel. a strange idea possesxed
his wmiad, which was that. he ahoald, that very night,
secure the services of Janaki and bribe hor some-
bow to allure the Sastei into the uwet of her love
and cast to the winds his Vedanta and Jiflann. Here was
thie best opportunity. he thonght, to prove the hollow.
ness aml inxifliciency of the Vedauta. * Vedauta iz well
and o be oxaltingly said to himxelf, “ when a ninn
ix poor and miserable and cruelly traated by a quar.
relsmine wife, bat who can think of God, beaven aud
all that non-sense whon there is Jannki rendy to spring
into his avms.  Eveu goeat men like Vidvamiven, Paridurn
and others linvo been bronght banck to earnality nad last, by
the nameless power of woman and it will be a good joko if
I cun catel hinld of the Sastri and expose his Vedanta
when ho is pillowed on Janakt’s bosow. The idea is
excellent, I shall at once put it into exccution.”

Thus thinking, he vetraced his steps and stealthily
fullowed the saiutly Sastri, who, it having got late in the
night, bad to put off his senrch for the morning aud luil
hiwmazelf down for aleep ou the bare piaul of a nouse i the
Bralimia street. - Secing him take tcd and  arking the
house, Srintvasan fled up o Junnki's residenco even before
slic renched it, and there made an engagement for a night's

stay with her, paying » cousiderable sum of money to her
old gruudmother with whom tho contiuct wus made.

Junski relurned howe io very high apirits, » ressit of
the encomione which had  been  unstintingly showered
upon het' by her entertainovs aud the prescats will which
kho had been loaded.  Ou her way home, sho heard ovory-
body talk ouly of her beauty wnd nusic, and all tho streets
rang with praises:of IIEI’HHff. Even il treces and honses
seemed 0 her 1o ring her praises.  She wak all in a Hatter,
ntd, s xhe walkaed, her Feet wero barely on the ground and
thie hend secaned 1o hot to tonch the vory sturs. As soun
#x ghe cune home, her tontbless, eveless, ump-hacked old
gramlmother who had once beaw a  mischievons benuty
ind pow an extiuet voleano, tonk her in hiev urns, and
covering hor over with kisses, 10b) hier of an engagemnent
she had made for her, ndding the ** Brabman hay is a very
rich fellow and looks like a prince aud has given an
chormous suml of mongy.” To ussure her of the wuih of
what she said, she clinked the coins which predaced a
Jingling sonnd %o delightful to the ears of danciug girls,

In the meanwhile, Srivivasnu ind boen conducted by a
handsomo  maid into a spacious  bed-chamber, which
was decoruted with objectionable pivinves of all sorts,
Iarge wirrors, massive lustre lights and fornished with
vhony chairs, ornnmental sofus, stately spriug ents, silken
mattresses and cushions and thiwges of the kind. 1he
incenso of saundal stickz and the offering of milk, frours,
cakes and flowers, were all kopt ready for Manmatha.
rflja, the propitiation of the pud of love. Siinivasan
voked ut himself i the mirvor und was delighied wich
his personal appeatunce. Though a young man, be had u
very stately and digmified Jook aboat him, which inspired
those that came wear him with rerpect and xometimes
even with awe. He had never before gone into a danciag
girl’s honse, ke his heart beat violently, and in spite of the
Epicnrean philosophy which he hud tavght himself, after
s vain search for God, be was uot ablotolull it into ap-
proving submission. There wae, howerer, the othier iden
that he was doing wothing for himssli bot ouly endea-
voured to betray the hollowness of another man's profes.
sions, which gave him some comfort. He was rurning
within his miud the pros and coms of his zction and
congidering tha ethies of hix position, when all own &
rudden the door opened, snd Rirh tinkling feet nad sing-
ing u gentle lune, there sprang into the room Januki, a
thougand times fuirer thon she hind lookedin the pandat, i
u 1ohe of muzbn, which more revenled herlimbs than
Ind thewm ; and then, asif swprised by the presenee of
stranger in her 1o, she stewd aside, her face wearing an
expression of inlinitg maodesty and shyness. Srinivasan
wis mnsportod with joy at her entranee and stood

h‘-pEﬂchle.-:ﬁ with adovration and nervously slmkiug from
head to foot.

About au houv after, an Ivengr Beahmio was gent-
Iy vovsing Vasudeva Sastri from his sleep; the Sustry
woke aud was-told thut the house on whoss pial he slopt
being n proxtitute’s, it was not good for him to sleep
there,  Bewidex, the weanther was very chill and bie Iny on
the bare gronmb.  On thess pleas the Brahmin offered to
take Lum to his honse nnd provide him with bed, pillows
i shawl,  Sastei at liest declined tho uifer, but so polite
aud prossing was the solivitation that he accepted it and
followed the Brabmin to whtt he supposed his house.
Bat what was his sarprise, when all on a sndden, he found
himself in a brilliantly decorated bed room, which evident-
ly apneared to ben dunciug gul’'s und the door was fasten.
ed bebind him. A very strange vusa,' hie cried, and re-
peatedly knocked at the duwr bat w0 ono seomed to hear
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him. A dead silence seemed to prevail in the house. He
was, as it were, in an enchanted chamber 1u which he
hardly knew what todo and frem which he found no
possibility of getting out. More than half an hour elapsed
in this manner, and he thinking no more of hig situa-
tion, and resigning himself to God, laid himself down
ou the floor and began to ricep. When lo, all on a
sudden sweet satrains of music are heard in praize of
Gauneda, Siva aud Vishno and expressive of the loft-
iest conceivable sentiments, He henrs the mnsie, bnt
cannot sec whence it proceeds. Iie looks above, below
and on all sides, but to no pnrpose, and then turns inward
to meditate on the seuse of the songr. Allon a sudden he
hears something like a curtain move. He eagerly looks
ap, then sileuce for ahout five minntes. Then the same
sound is repeated. Ile looks np and agnin sees nathing,
The musio_gets brisker, sweet odounrs &Il the air, the
tinkling of anklets'and braceleta is heard and ail on &
sudden up rises a curtain and lo, there gently dances =
fairy-like damsel, clad like Goddess Sarnswati, in a snow-
white gown and garlanded with a lotus wreath, with a
diamond necklace trembling on her breast and profusely
and yet very cnuningly decorated from head to foot with
pearls, diamonds. rohies and goid. a traoscendental
vision whose beauty is heightened by the moon-lika light
~ of lamps fed with magnesium. The music and dancing

get brizker, and the mysterions fairy-form dancing, cones
nearer and nearer the sarprised Sastri. Now she has come
very near, thereis only a foot's distance between the hewild-
ered Vedantin and the sangelic vision. He gets ap to leave
the room bnt finds not the way. *What iz this? 1 have
Lbeen treacheronsly brought inte a daneine girl’s house, and
tke girl before me seems to bo the same ﬁﬁn sang in that
marriage pandal. By whose contrivance have [ heen
brought here ?” he asks himself, bat anawer finds none.
In the meanwhile, the beantiful Janaki, for that was the

girl, geatly took hold of his hand and impressed apon it
a warm kiss.

Hbakti.

| ¥ a9t AeT=al |YERErER g,

“ As they worship me so Ialso do anto them,”

This reminds me of an anecdote of the sage Narad,
who, as. usual had, once ou a trip, been to the Lord
Vishnan—with his favourite Vioa ia his hand and recit-
ing hia still favourite song “ Raimkrishna Hari.” But what
was hir astonisbment, when he saw the Tord of the
aniverse ITimself deeply engaged in arranging for the

bed of some images, (which I{e seemed to wait upon) kept
in a spacious almirah of solid gold.

Cartaine of embroidery studded with gema, hung around
it. The lustre of tho jewels inside, rendered lamp light
nunecessary. The fragvance of the Nandanvan flowers
rendered other perfumes necdless to pleaze the ocenpanta
of the almirah. In short creiything aweet was areund
them, and happiness itsell secmnmed to wait npon them.

The sage Narad could no longer control his curiosity,
and said, * Lord ! Thou alone art adorable, whai other
obhject, in all tho threo worlds, ean there be fit for
being adored by Thee. What enchantiment do 1 see be-
fore my eyes. 1 pray thee O Liord?! once and only once
to lct me see the faces of the images—the object of
Thy worship.”

Tho Lord—whose smile ifself is Miyd then smiled and
said, ** Stay, Nirad, stay. They have gone to sleep, and

wonld it not be unhecoming oun our part to disturb their
sleep ? 14 is not yet time for the doors of the almirah
beiug opened. I am ufraid lest our talk awsken them.
Let us converse in whispers, till it is time for them to get
out of bed.”

But Narad whose heart had already become so impa-
tient, that he could no longer restrain his curiosity, repeat-
edly fell at the lotus feet of Tord Vishno and implored
and prayed Him to satiafy his eagernesa to know the
truth and promised that he wounld not even hreathe,
wmuch less speak a word in their presence. He only
wished that the faces of the happy objects of the Lord's
worship, may be shown to him. A slight lift of the cnr-
tain was all that he prayed for.

The Lord of the Universe at last consented to comply
with his request, and gently, very gently drew aside
the curtain with His own hande, taking very great eare
not to let the light from outside fall on the eyes of the
sleeping souls inside.

The curtain was let down a« soon as the sage had caught
an glimpse of their faces. Itat lo ! what was the con-
dition of the beholder. His face was batbed in tears
which 89 profasely hegan to fsll from his eyes. that they
bedewed his whole'bresst. He became mnte, ss it weve,
and fell into a reverie. No ward could come out of his
lips, the tears made his eves dim, his hair stoed on end,
he simaply stared at the I.ord God, and after some
minates conld only utter “ liord, O Lord” !!!

A long time after, when the emotions of his heart snb-
sided a little and lie came to himself, he said, *O Brah.
man (A&Y), troly thon art Bhaktavatsala (ATHIATED)

and truly thon hast shewn me the trath of thy own words
in the Bhagavad Gita.,

Yaurat a9 at W@AaaTERyg

Bn_t. what was it that Nirad saw inside the almirah
Oh! it was the mnltitnde of Bhalktas, the names of a fet
of whom are enumerated in the following Sloka-(verse).

SEITARE WM GiF=gimgagsataniamziean
BFNEIFT afGEra AN g anAarg REanare-
i,

V.R. Gorav.

Correspondence.

GrisraNwaLA, PUNIaAR,

Dea Sin. 6th February 1808,

The questions put by Mr. G. B. Laghate, in th
“ Awakenod [udia™ for February 1898 are axﬁctl}- ruch, a:

arise in the minds of most of the rendera of the Vedanta.
(Here the lenrned writer pnints ont the necessity fer the
practice of Yogn and recommends some books. Slmue for.
hids us from publislking the whole of the letter).

To tura now to the guestions. 1 must ndmit that I
mn not a bit of a theolegian or n metaphysician, 1 am
more a believer in practice and losz in talk. There are
maay, amoug the learned contributors of the * Awaokened
India * who are bettor fittad to discuss the (qnestions with
ability, Bnt as I have ventured to write un the subjoct
ef Mr. Laghate's letter, T think I had boetter say  fome-
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thing in vegard to the guestions themaselves,
may not prove to be so satisfactory. | |

Question No, 1 How nud why is theve desive for action ©
action not of tho external orgun ondy but of the interual
organ also ¢

The dexsire for action arixes in the chitta-vrittie, cr forms
taken by the mind-steff.  In short the whole world is
these. It is said in the Yopn Vasishitha :—

T faagye afaaaragrion
Q&% JIOQITeq2: (EaQIggargar |

“ The tree of mind-stuff has two seeds for the origin of
its maay-branched forme; firstly, the movement of the
hreath, and secondly, the deep-rooted Suwinskdras” 1t 1y
difficult to transtate the word Samskarn iuto English, but
habit or meutal tendency haa somo approach toit. The
Samskdras are of our oww untking, and the meavement of
the breath, which 1s part of the cusmie encigy, brings
them into play. TPhercfove it is furtber said :—

QEMERAAR &0 (e Frafgasma: |

“And any one of them coutrolled or suppressed (literully
thinned or wenkenred) nullities both of thew™ And on the
basis of this principle therv wero built in India the two
main roads to the goal of salvation and realization, ...,
Praudydama and Fasandypima, control of the breath and
eontrol of the mind., All the other dharmas
tributaries to, or Lrauchlets of, vne or the other.
afraid 1 must let vhis subject stop here.

- Questron No, 2. Is such desive for action iunafe P
Tt will now be seen that the desirve for nction is innafc
in the mind. But each ono of ux has the power to stop
it, or at least to weaken it, and on the assamption nf this
~power, is based what is called religion. Tue scripures
show the way...... | |
Question Mo. 3. Or, i~ ir crented by impact with the
externzt world or the world ot xense ?
~ Thecxternal world lias nothing to do with tbe desire
-for action 1o the mind., This question is apt to corry us
into controversiml ground, which I am auxious to avoid.
I shall therefore like to leave my statement asz made, and
advise the practise of allydsa, which wil} scttle ooy mind
agninzt controversy, , o
(Question No. . Is 1t 0 mere Upadhi or Guna ¥
It is an Upadhi (seeming hondage) of the Atman or
free soul, bot a Guna (uality) of the niind.

Question No. 5. 1f the desire for action i1s ereated by
externnl nnpaect, why should tlere be difference in the
kind and degree of such desive in manking ?

Disposed of by (3) above, thouch not satisfactorily.

{ have often thought hike My Laghate that the**Awaken-
ett India” wonld make itself doubly wseful, if 2 column in
it were cpened for the discnssion of similar questions,

though it

are
I aw

Yours sincevely,
Haui Cuanax Das Darr,

[To go to the root of the matter. Jt is the *sense «f
separnteness,’ the sense of finiteness that is primarily
l‘l.*i-‘-pmmih]e for the destie for aetion. As was chrerved in
cuneof our recent articles,* Whera there arisesthe slightest
differantiations in the shape of 0 Jiva, the fouting being
lost, the natural result isx ralhing down and down and the
creation of an infinitely variezated universe’ (vide p. 8§,

. reference to question 1V,

vol, L), [t will ho seen  from these remnrks that the
primary seuse ol separateness  brings with it by its
muate restlessness (chalann) or desivalor action, the varety
of non-sell, and the linite sonl s attracted st yepepled by
the Lattev, i other words, thud desive inereases.  So xays
the Srati, * Wheee there iy doality, us it were, another
sees  nvother thing, another hems auwotler thing, e’
(Bri. Up. IV, 0, HL) The desive for action i thag
tinnaty nd ol thy same Hme inerenses  in propovtivn
to the degree of  impact with the external wovld,
It is not crealed by such impact, for, as we have
seen, lhie external world 1tsetE 13 & picjection, so to
spenk of the Jeiva, However, the world and the Jug,
o practically, the mind, act aud react upon ench other, To
Like s exmple, we see u woodoen chair, The ehair is only
wood all thiough, the idea of w cbhair being only in our
mind, For name and foru are not antside the mir d, Though
thus the chatr s only a projection of the mind, it appenrs
lo have un indepembent existence outside antd in itk tury
reacts npon the mind, suggesting the idens of its being
vood, wantiug repuir and so on, '

Justag, in this example, the nund by its chalana, croated
the chair and the chair 1 its turn. reacted upon the mind
wtd increased its re-tlessness, xo also the world spreng
ont of the chalava of Jiva, its desire for action and in
its turn reaeting on 1f, induces greater restlessness. It
did not origiualtly create the desive for action, for it itself
was the resale of sueh o desive, but it increases it.  With
this desire 13 a gune. It re.
presents n tendency and is thus move aguna (Giia, Chapter
X1V), With reference to the question, * Why should there
be dviference in the kind and degree of sach desire in man.
kind ¥ the reply is, because the individual souls are
chiferent amoug themselves, though not io their essence,
at least, ln their tendeucies wnd the respective parts they
are intended o play in the world of uimnifestation. Tlher
ave certain dificult points 1n conneetion with this Jast
question, bnt, ax we cannot discuss them here, we e
the reader to Vedaula Satrax 111 32—386, and Sankara’s
Conunentary thereon. it be asked how this  desire for
action ¢an be overcone, the reply 1%, proyper duqoiry into
the natureof the Self aud practice under the instructions

ol a propor teacker. This is o goestion we have often
dixcussed.

We shall Le glul to open correspondence columy
in accordance with Mr. Laghate's and My, Datt’s wishes,

but cannot undertake to publizh or deal with every (juesiion
that 1z adiressed to ns. Ed.]

“ For more thua once when [
Sat all alone, vevolving in myself
The word that is the sywbol of nmiysolf,
Tho mortal imit of the seH was loesed,
And puassed into the nameless, as a cloud
Melts juto Heaven, 1 touched my limbs—the Yiby
Were strungre, not mine-—and yet no shade of doubt,
Lat utter clearness, and thiro’ loss of self
The guin of such large iifo ax matched with ours
Were sun to spark—unshadowable tu words,
Thumselves but shadows of a shadow-world.”

—The Ancient Sage, Tennysor.



