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Tlcws and Mofes.

An appeal from Ceylon. Woe gladly publish the follow-
ing and undertake to forward any countribution that may he
sent by our subscrivers in nid ol the Building Fund :—

DEar Friexops,

I hiave been iu this ixland-n Httle over =X vears speuding all
my energy, tite nad means to Jdo what hittle 1 enn to raise the
condition of Ninghalese women. My efforts T am thankful to
say are now beginning to show "successfnl results. The obsta-
cles I have had to contend with and the troubles 1 have had
to undergo while working wnh an Eastern clime with an Eastern
nationy are matters of the past. and the way now comparatively
free from trials and troubles lies open for further progress.

Duaring this time, through the help of kind friends, I have
founded a School and Orphanage aud named it by the earnest
- request of friends after my family —"The Musaeus School and
Or{:hannge.

have under my protection and care ever 50 of Singhalese
girls of ages varying from seven to nitieteen years, and they live
with me under the same roof. I teach them with the help of
a few assistants, suech subjects as are best suited to make
them useful women and helpful members of their society. T
am thankful to say that those of our puplis who have left us
to hegin life in their new homes are grateful to us for what
knowledge we have been able to give them, and they perceive
themselves the marked contrast that lies hetween them and
their less fuvored sisters who bave not had the :dvanteges
of a more progressive education. Dear friends! Youn who
live in the West cannot conceive of the ignorance that pre-
~ vatls amongst Eastern women: L
- Thegirls who attend this Institution are Buddhists, andsince
. the -Christian Missionaries work with one object alome in
view, namely, to convert them to Christianity, they wonild if not
for the education given heve sink further into ‘the depths of
ignorance. Qur aim is to educate them aund brighten their
lives without interfering with their faith, in fact teaching them
-according to their own Buddhist etbies. — * -

This work ig a most important one and 1t is by 1o means o
light one and requires much attention and lelp to ensure its
continned success.. Who of you dear readers will lend a help-
ing band to. carry out. this work? The services of some
Earopean or American {adies are urgently needed. Are any of

the readers of this- appeal free to come out-and help in this

work? Such help.is urgently needed.:' Is there anyone who
18 willing to make some sacrifice to help -on the .work? Who
will come? " L s S
-~ The school has also grown so Inrge that ‘we shall be obliged
to extend our premises, but at present funds are wanting to
build. Cau any give us help here and make contributions
- however small they may be towards a bnilding fund ?
Trasting that all my readers will pardon this importunity
and help me to the best of their ability,
I am yours cordially and fraternally,

| MARIE MUSAEUS HIGGINS.
CoLoxso, 7ti. Fel. 1888,

We beg to acknowledge with thanks the receipt of the follow-
ing pamphlets .—A compendium of Dargapatha in English by
Pandit Chintamani Joshi, Almora {the Debating Society Press,
Almora) giving the: Puranic account of the varions forms
of Siva Sakti such as Durpa. and the occasions which
necessitated them ; a few excellent pamnphlets of the Excelsior
geries edited by Brahmasri Saehchidanauda Yogi. B. Siva-
Sankara Pandiyaji Avergal T.T. S, Sowcarpet, dMadras, on
Aryan morals anci reliprion, full of choice extracts from our
books and revealing the vast eradition of the editor and

specially calculated to improve the moral tone of the rising
- generation : and a Telugu translation of tha English Cata-
chism of Visishtadwaita by the late Sriman Nadadoori
Bhashyacharya being, a clear exposition of that philosophy
in easy Telugn (K. Venugopalacharyulu. Printer, ¥Elore.
_ Price As. 4.)
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SREE RAMAKRISHNA

PARAMAHAMSA

Reprinted from the Brakmavadin.
Price 8 as. Postage i anna,

Prof. Max Muller in his articleon ‘A

Real Mahatman' in the Nineteenth Century |

says i—

“ He (the Inte Ramakrislmma Paramabainsa) seems to have t

heen, not only a high-souled man, a real Makdtman, hut a man *
of original thonght. Indian literature is full of wise saws 1

and sayings, aud by merely quoting them a man may easily

.

i
H

gain & reputation for profonnd wisdom. Butit was notso

with Ramakrishna.  He seems to have deeply meditated on

the world from his solitary vetreat,
% * * % *

“ Protab Chuude_r Mozoomdar, the leader of tbe Brabma

Samaj, and well known to many people in England, tells
me of the extraordinary influence. which the Mabitman -
exercised on Keshub Clunder Sen, on himself, and on a Infge
nnmber of highly educated men in Calcatta,.. ... It was a
surprise to many of Keshiub Chuader’s friends and admirers
to obscrve the sudden change of Lhe sober reformer into the
mystic and ecxtatic saint, that took place towards the end

of his hfe......
* * % * *

“ According to Mozoomdar, h¢ (Ramakrishna Parama.

hamsa) accepted all the doctrines, the embod}meﬁl;s, the usages’
- and devotional practices of every religious cult. Fach in.
turn wasinfallible tohim. He was an idolator, and yet most®

faithful and devoted in his meditations on the perfections of *

the one formless, infinite Deity whom he tarmed . Akhnds -

Sach-chid-inanda, i.e., the indivisible, real, intelligent, aund
blissful. His religion, uniike the veligion of ordinary Hindn
Sidhus, did not mean much dogma, or controversial profi-
ciency, or outward worship with flowers and sandal, incense
and offerings. ILis religion meant cestasy, s worship tran.
scendental insight, liis whole nature barnt day and night with
the permanent fever of a strange faith and feeling. His con-
versation was a ceascless breaking forth of his inward fire and
lasted lor long hours, 1le was often merged in rapturous
cestasy and outward unconsciousness during the day, parti.
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cularly when lic spoke of his favourite spiritual experiences

or heard any striking response to them.
* % % R *

“ His mind seems like a kaieidoscope of pearls, diamonds,
and sapphires, shaken together at random, but always produc.
ing precious thoughts in regular, beauntiful outlines.”

Apnply to—
THE MANAGER,
Awakened India,
Mylapore, Madras, *
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THE BHAGAVAD-GITA

WITH

SRI SANKARACHARYA'S COMMENTARY

TRANSLATED INTO ENCGLISH

ity

A- MAHADEVA .SASTRI,

~. Curator, Government Oriental Library, Mysore.

Price Cloth bound Rs. 4.
Stiff boards Rs. 3; postage. &c.. extra.

M Noply to the Aathor,
" ORTO Messrs. THOMPSON & Co,,
BROADWAY, ’lf’ADRAS

SIX LECTURES

BY

SWAMI VIVEKANAND A.

With reports of Ramakrishna Mission.

Sri Rama Krishna Pa.mmalmmsn Deva, New York.
- Maya. London.
The Tdeal of & Universal Religion, New Yoark.
. Lecture at Floral Hall, Colombo.
The description of his reception in [ndia.
Ramakrishna Mission (Report of » Hindu organization,)
Ramakrishna Mission Famine Relief Works 1897 (A
Short Report.)

b i

Containing 198 pages, Price 8 as.

PosLisueDp sy S. C. Mitra, No. 40 Nayan Chand Dutt's Lane,
Beadon Street, Calcutts.

'THE FUTURE OF INDIA

ONF OF

SWAMI VIVEKANANDA'S

MADRAS LECTURES.

Tamil Editlon

0
Tolugu O

0O
I O

Postage ; Anna.

Translationr of other lactures are under preparation.

Apply to—

THE MANAGER,
“ AWAKKENED JxDiA”

Mylapore, Madras.
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langnage thoroughly his own und singularly terse and apirited, and,
~ acoordi

.-original authorities. Sach of his cntn‘:ﬂ ag call his views “Neo. -
-Hinduism,” * Feda-less Fedantiam,, &¢,. will be :mmennely bene-
- fited by perusing these lectnres, for they will soon learn that the:

The Addreas of the Hmdus of (‘alcuttaand Swaml’'s Reply -~
to it.
Veda.nta Calcutts.

IMORTANT NOTICE.

s
&
>
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Gnana Yogn

{Gnmm Yoga, bmﬂle Le ctares, cach

Except Cosmos and Vedanta, cach

Hinduism ...

Bhakti or Devotion

Atman

Raja Yogn

Colombo to Almora clnth}

Six Madras Lectures (fnelrvded v ('"u!umhu fer Uumrn'}

Karma Yoga

Bhakti 1ﬂgﬂ.

Reat and Apparent Mau

Densgen's System des Vednuta |

Transiation of Bhagavat Gita with Snnkara’s Commen-
tary in English, by A, Mahadeva Sastry, n.a.

Awnkoned India Annual Subscription

Sayings of Paramahamsn Ramakrishna (rﬂpnmed from thu
Brahmavadin) . : o O

Appl}* to—THE MANAG N,
AWARENED INDia,
Mylapore, Madras,

LECTURES ON GANA-YOGA

By SIWAMI VIVEKANANDA.

The name of Swami Vivekannada har become familiar to all ; and
by his nnselfish work in Englund and America he hne placed before
the whole world his views on R¢'igion in generul and Vedanta and
Hindusim in particnlar. His i~ctures on Karma.Yo a, Bhakti-
Yoga and Raja-Yoga, have niready been published, hut 11 attempt
was made till now to bLring together his views on Gnana-Yoga,
the moat important of all, inasmuch as it is tho very acme of the
Vedanta Philogophy., 7That attempt has now been mada with the
result that mnatﬁen' of bis lectnres on the different tnplcn connected
with GnanaYoga. have been brought together for the first time in

s book form!: These lectures cover ncarly the whole ground of
Ifeda.nta Theoretical and Practical, and give the gist of the oldest,
mogt important and most authnntatwa of onr Upﬂhlﬂh&ds ina

D s SO0 QDO O
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ing to a great practical Vedantin, perfectly fmthful to the

Bwami’as views do not differ in any respect from the grand practicsl -
teachings of the Upnmnaada and that when one calis hm riewu}’:._-‘
Nno-Hindnism one rimply betrays an ignorance or ounly a partial
knowledge of them, wh:ch these lectures are sure to dmpel

* 1. Necesgity of Religion. 2. 1deal of 8 Universel Rehg{nn 3.
Rea! and Apparent Man. 4. Maya and Illusign. 5. Mays and
svolntion of the conception of God. 6. Maya and Freedom, 7.
Aheolnte and Manifestation. 8. Cosmos—Microcosm and Macro. j
cosm. 9. Reincarnation. 10, Immortality, 1l. Unity in Divers. |
ity. 12. God in Evervthing. 13. Realization. 14, Freedom of
the Soual. 15—18. Practical Vedanta, I—1IV. 19. YVedanta,

The book is printed on thick paper 50 lbs. Double Demy Svo,
{360 pages) and neatly bound in Calico.

PRICE RS. 2-8-0. | |
Apply to—
Manager

~wakened India,” Mylapore, Madraa.

A CHEAP EDITION

BAJ A HY 0G4,

SWAMI VIVEKANANDA.

Fircy class got-up. Paper cover. Price 1-4-0 only,

Apply to—THE MANAGER,
AWAKENED INDIA,
Mylapore, Madras.
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' GOODWIN & CO.,
CHEMISTS AND DRUGGISTS,
MYLAPORE, MADRAS,

Sell the following well tried Specifies which they confident-
Iy recoonmend to the Pulice,

1. The Great Chamundi’s Specific for Cholera—

‘The ouly wufatltng cure fur the dove eprdemic. Price per
oo phtal @ Re. 1-4-0,

2. Riugworm Spec,iﬁc- — A radiend Itt:l‘hit}. internal
care for the vexatious eamplame. 1 oz. phiad s Rs, 2.

3d- Ringworm Ointment. The best external remedy.
Oue upplication will convinee the most scepticul. 1 oz,

cup: Re. 1400 .

4. M. C. N's Antimnalarial Pills.  -A mwost wonderful
discovery for the permavent cure of Malarin and its
sequetae.  Price per botile of 20 pills Re. 1-8.0.

Postage, &c., extra.

IMPORTANT DISCOVERY

THE ONLY SPEGIFIC FOR CHOLERA.

Cholera has broken out aver different parts of India, and many
ure reported to be dying every «dny fram the dire discase.  Many
bave been the reuredies advertized and sold ul} over the world,
Advernisements in these ditys are as uninerous as they aro mislead.
ing, and thas is why many of vur great Rishis who gave out to the
world the science and art of Medicine never. hud recourse to such
methods of securing custonicrs for their numerous specifica, but
were content to do «ll that lay in their power to alleviate the
sufferings of those that went to them for lielp. Bat in these days
of Railroads and Post and Telerraphic communication, when -gne
sees and hears.go many dying all over the eountry werely for want
of an eflicncious remedy and feels that any mediciie however rare
and invaluable cannot without the aid of advertisement be of any
help except to the very few aronnd him, he has to seek the same
doubtful cures to make kuown the virtnes of the precious and

- sovereign remedy called, |

THE GREAT

CHAMUNDI'S SPECIFIC FOR CHOLERA.

It is a wouderful specific. It was discovered by & great soul
‘whoge heart was filled with pity for suffering bnmanity at the great
‘Arabian  Choléra Epiderhics. . It is prepared from &.00n-pojsonone
“plant originally derived from Arabia, but now fonndin - different
-parts of the hilly tracts of Mysore. It has been tried with:wonder-
fual success in many very bad cascs of Cholera, and it is a perfectly
safe remedy in the hands of any one however illiterate. . |
It contains no opium or moerphiné ov any other rarcotic drug-—the
bane of ihe orthodox treatment of Cliolera and the chief ingredient
in all Clilorudynes. The nso of optum in this discuse is as irrational
as it ia daogeroue. It is suppased to check the evacuztions, which
- however are only nature’seffor: to get rid of the poisongus germs and
their products.  Snchk medivines only deaden the sensibility of the
intestines and stop their natural movements {peristultic action as
they ave techinically called) and lead to the Lloating of the stownach
80 frequently seen before death in enses where opium aud othe:
narcotics hod been adwministerail,  Besides. according 1o the old
treattent, diflerent medicines nre reguired at differcnt atages of
the dikesze and great éaution has to be used in theiv adininistention.
Whercas in tlie case of this new sprecthe it is the one remedy to he
used in all stages and no othe. need be theught of, It acts most,
etheaciously in cases not drowgred previously and it those cuses
wheie Brandy :nd other aleoholic Injuors have not beon previously
Administered. If the directions giveu below are faithfully carried
ount, there i8 1o reason why any case of cholera should not recover.
- Every household should possess u bottle of this specific,
Pleusc give it a trinl and satisfy vourself,
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The Jmitation of Vyasa.

A sharp reply.—A gentleman in prosperons eircumstan-
ces and  with  bright prospeeis before him, carelessly
remarked ‘' Vedinta, they say, is a very grand philosophy,
bnt somehow it does not enter into my head’. A friend
who sat by, sharply replied, * What hias now happened
10 yon that you should study Vedinta’. The Vedinta is
het meant for those who arve intoxicated with the funcied
pleasures of life, but for thoso who have realised their
vanity and hollowness. |

The glory of mental worship.—A certain king liad bnilt
2 magamificent temple in honorof God Vishna, and fixed a
day for opening it in a graad, regal style. He had set
gpart a fabulous amount of money for the celebration of
the Wumblidbhishekam ceremony and was arvanging to send
invitations to atl the people of the neighbouring king-
«oms and their Rajahs, when God appeared to hifn in his
dveam aud gaid, * A poor potter has built for me a temple
in his heart and is going to dedicate it to me on the very
day which you have fixed for the openiug of your temple.
Do vou, therefore, chooso some other day, for 1 eanrct
disoblige my great bhakta.” The king woke in the
morning and reflecting upou his dream smd to himaself,

1'he poor potter’s imaginary temnple is much more sacred
and dear to God than mine, of which 1 was so foolishly
mond, Ah !how much greater is bhakti than wealth.
So thinking, he went to the potter, and falling at his feet
reqnestod to be adopted as bhis disciple.

God in everything.—Sage Kabir Das had a piece of bread
and ghee roady for his dinner snd  was abont to gif af. the
table, when suddenly a dog came running to the spot and
tuking the hread iu its manth ran. away. The Bhaktn at
onee rin after il with the gheoin his band crying, * ) Lord,
dry bread s vot good, is not palatable withont ghee. Kindly
deign to take this nlso.” And hefed the dng wilh the brend
soaked in ghee and himself went away without dinner. To
him tho very dog was God. Al! the glory of &nch love !

Where is God.— The enraged lliranya smd to hig son
Praliada, ¢ Where, O fool, is that God of whom yon arce so

enamoured and whose meanincsless names you incessautly
repeat likea mad man ¥ The boy sage replied, * To me,
whatever I see is God, whatever ] hear is God, whatever
I smell is God, whatever I taste 1s God, whate -+ I touch
1s God, whatever I feel is He and none else, though to
your duil eyes He is nowbere.’

The efficacy of prayer.—Two men were travelling on the
same road. One of them was a sceptie and the other a
bhakta. On their way they cime aeross a rnined temple
whan tho bhakta piously weut rouwnd it three times while
the other contemptuously stood aside. As chance would
have it, a thora stuck into the foot of the former in the
course of his pious circuit round the templo way, while the
tatter was rewarded for his impiety with a pieee of silver
coin which lay just before him ou the gronnd. The bhakta
returned timpiug and joined bhis companion, who, showing
biis find, ridiculed him for his thankless piety. The bhakta
felt the irouy of the thing and exclaimed, ¢ There seems to
be no (od, otherwise such absurdities would not take
place, just then a aage appeared on the spot and noticing
that one was langhing while the other was almost wesping,
inquired and learnt what the 1eatter was and then
addressing the sceptic said, ¢ Your knyma has ordained for
you at this moment a rieh treasure but on.nccount of your
impiety you got only asilver piece.’ Then tunring to the
bhakta he said, * In this bad hour yon might have been
bitten by the =erpent, but because of your pious aet you
got off so lightly.” The explanation satisfied both and they
went their way, the one conlirmed in his bhakti, the other
regretting his scepticism.

Going to Heaven, — There wax in the
poetess of the nante Aunvaiyi, of whom the following story

Toamil Iand a

is told. Two of lier fricuds were goingr to Kailas und invitod
her also.  Bal shie was engaged just then in the worship
of Cianesn, and, saying that she conld nat go with them,
did the pnja as leisuvely nx w=ual. Liord Ganesa was pleased,
and, as coon as the pujn ended, litted her in, his mighty
arm nnd placed her in Katlas long before her companions
roached tt. The story need not be taken literally, but it
i¢ the meaning that ix imporiant.
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Che Tdildermess of Life,
(An Allegory from the Mahabharala.)

After the rreat battle of Kurksbhetra, in which the
Lhind king Dritarashtra lost. all his. sons, Vidura appro-
ached him and  did  hix utmost to  console hini.  In
the course of his discourse, he gave out the following
remnrkable ategory. A certsin Braliman travellivg in a
wilderness, found Inmself in the course of his wanderings
in a bivge amd inaccessible forest which was filled with
beasts of prey. [t abounded on every side with ljons,
tigers and wild elephants and snakes terribly long and
ugly.  Wherever be turned, he saw uothing but these
terrible crentures, all of which began to ran towards Lhim
the moment they saw him. The poor man was over-
wheimed with fear, his hairs stood ou end, and he ftled
hither and thither in fright, but wherever he went, he
found that he was disturbing more and wore of the
denizens of rthe forest nod thus adding to the nnmber of
his ugly foes. Seeing that he was encompassed on all
sides uud hurt by the thorns and wild plants on the
ground, which tore his clothes aud skin, he ran with des-
perate haste when he found that the wild forest was girt
by a complicated net and that a terrible woman stood at
a short distance before iim stretching out her arms and
enger to devonr himt like a Rikshast, Around himm were
tervibie five-headed snakes of dreadfal size, wbieb, though
unable easily to move, yet shot forth terror and defiance
from their eyes.

While running to and fro in this terrible forest, the
poor and terrified Brahman suddenly fell into a deep pit,
whose mout! was covered with many hard and unwieldy
creepers and wild plants. At once he got entangledin those
clusters of creepers which were thickly interwoven with
one another; and like a lurge fruit of a jack tree hanging
by 1ts stalk, he hung down feet upwards and head dowu-
wards. While in tbis position, be beheld a huge and mighty
scrpent within the pit, nnd above, near its mouth a gigan-
tic elephant, dark in complexion and six-faced and twelve-
fonted, gradually approaciiing the pit. At the mouth of the
pit thiere was a tree, about the branch of which roved many
bees of ‘richtful forms employed in drinking the honey
of a cornb whieh they had built. As soon as they saw
the man in the pit they swarmed round him and began
to sting himm. At the same time a black aud a white rat,
wero gnawing away the 1oots of the shirubs on which
he bhuvg. While he was in tlys distressful situation,
tbere fell down from the comb sbove, owing to the dis-
turbance of the bees, a few dvops of honey fortunately
against s mouth, The mao tasring  them crded * Ah!
how sweet, how sweet, and eagerly longed for more
ofit. - There was fear from the beasts of prey, from
that fierce woman in the ontskirts of that forest, from
the snake at the hottom of the pit, from the elephant
near its top, from the certainty of the shrubs giving way
owing to the action of the rats, and there was the trouble
of the bees flying about his face and stinging him. He
kunew all thie, but, instead of trying to pet out of the forest,
he only longed for more and more of the honey, and every
time a drop fell down from the comb, he excluimed, ¢ Ab,
how sweet is life’! and continued to remain in that plight
without takiog any steps to change it.

At this stage Dnmtaraslitra broke out in surprise,
‘* What, ts xoch toolishness conceivable? Who was that
man ¢ Where is the terrvible wilderuess in which he lost
himzself 7 Does he still live, and is there, one to rescue him?
Isit possible for me to do any thing for him? Iam
greatly moved by your description of the poor man’s sit-
vation. 13 there no lope for him ¥’

—_— - - e - —_ et moa - . . - T T T - - . - -- !]omem— i m -

Vidura said, * Those who are conversant with Moksha
Dharma, the Path of Salvation, cite this as a sinoile.
Understauding this properly, a person mayv attain to bliss,
The DBrahwm s oot somwe one different. frow wg and
represents  onrselves. P'hat which is described as the
great wilderness is the world, the deep forert within 1t is
the limited spheve of one's life, the snakes, thorns, tigers,
hons aud other wild heasts represent the innumerable
hardships of  transmigratory eximstence and the diseases
to which we are subject. The woman of gigantic
proportions residing in the forest is identified by the wise
with decrepmitude. which destroys complexion, besuty,
lealth and mtellect. That which has been spoken of as
the pivis the body or the physical frame of embodied
creatures. ‘T'he huge snunke at its bottom is Death, the
destroycr.. The cluster of creepers and plants from which
the man hane down, stands for the desires which biud
man to the body. The Brahman hanging head dowu-
wards 1implies that man, though by virtue of the potentia.
hty in bym 1s the Lord of Creation, yet through his low
desires suffers as a victimm. The six-faced elephant pro-
ceeding towards the tree aud standing at the mouth of the
pit, represents the year., 1ts six faces are the seasons and
its twelve feet are the twelve months.  T'he rats black and
white that are cutting off the tree, are said to be days and
nights which are continnally lessening the period of life,
The bees denote the incessant worry of life, the vexatious
trifles which make us miserable and the drops of honey
which now and then fell into the man’s mouth, are our
little pleasures coming to us in the midst of considerable
trouble, but to which we are fatally attached. The wise
know life’s course to be even such aud through that
knowledge they succeeded in tearing off its bonds.’

NoOo-BODLY.KNOWS~W HO,
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Goodness is happiness.

A hunteronce canght hold of a sky lark while it was

seated on a twig and stuging most sweetly :

Like a high born maiden

In a palace tower

Soothing her love-laden

Soul 1 seeret bouy

With the music sweet as love

Which overtlows lier bower.
Thie hunter was abont to kill it, when it looked np to the
croel man and begged him to let im go. The hunter
was nmoved by the piteous appeal of the poor bird and at
the same time felt that he was doing a very cruel deed i
putting to death an iunocent bid which was so merry
Just 2 minute ago. I[le looked at the bird inteutly for a
minute and strock with the contrast between himself
who was usnally sullen and caveworn and the ever hap-
py little creature, he said to it ‘1 will let you go, om
one condition however, namely that you tell me truly
why you larks are always so happy. | am always melan-
choly : but I see you singiug, sinzing a8 if you bave no-
thing else to do all your lifte.” 'The lark said, * Lot me
go tirst.and then I will tell you, but now I am afraid of
you.’

The man let him go and the bird fying np said, * You
iwre melancholy and miserable because you are bad.
Wickedness consnmes your hearts. But we are happy
because we are good and do harm to none.”

The bunter no sooner heard the words of the * pilgrim
of the skies’ than was struck with their truth and from
that day forward gave up all his wicked deeds.

A. RECLUSE.
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It is a superstition to suppose that superstitions are
confined exclusively to the uneducated masses. The
educated have their own superstitions which, by the very
fact of their being more subtie than those of urdinar;'
men, are more dangerous and detrimental to progress,
To fear certain evil because one’s left ¢ye throbs, or ex-
pect guests in the house becausce the crow taws in the
courtyard, or the fire hisses in the oven, is no doubt
superstitious, for obviously the optical nerves, the crow
and the kitchen fire have no. right to be ranked as
prophets, but it is none the less a superstition to think
that the VediAnta ix nothing but mysticism androbs
man of everything natural and interesting by making
htim a living cotpse absoluteiy dead Lo the world.
Exceedingly strange wnotions prevail in our own coun-
try about the final state of self-realisation, and itis
not wunusual to see all sorts of strange and fearful
stroies, based on mere hearsay reports, put into currency
by men who come out as teachers and who might be
expected to Know better. It is no wonder, tiren. that
western writers who take their ideas from eastern ex-
ponents, should look upon the end promised by the Ve-
dinta as extremely unnatural, mystic and dreadful. ltis
freely ventilated in some quarters that the object of the
VedAanta is, by means of certain methods of self-torture
and auto-mesmerism, 1o enable man to live on earlh as
long as he pleases, to see strunge visions, to subsist
without food, to I'e buried underground like a worm or
lie on the sea sand or hill side, proof to wind and weather
like a piece of rock and as insensibie to human emo-
tions and tbe woes of sufferingy humamty—a consum-
mation sufficiently unattractive jeven to intelligent East-
ern minds and positively dreadful to the Zuropean
inind, accustomed to a practical view of life. M. Renan.
when on a visit to Egypt, was shown on the banks of
the Nile a human body which, he was told, had been

lyingr there on the scorching sands already for abowr

twenty years, without showing any sign ol growth or
decay, and belonged to a mystic in trance condition. The
agreat French critic did not even pause to inquire into
the truth of the story. but exclaimed with vehemence
that the world was ot onc whit better for the mis.

cuided mystic's teances and that, so tar s he himself was

»concerned he did not care whether the body before lim
hadlife in it or was a mere carcass iabout to rot and
bleach on tlie burning shore. We do not say that

Renan’s attitude was wholly proper or that every other
cultured spectator wonld have taken the same view and

pa sed by with equal inditference. for curiosity at least

il
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stone or a worm, powerless either for good or for evil,
a living carcass, not more beneticial than an embalmed
mummy, though may be more interesting. And nocwhere
in the Upanishads, in the Gitd, or the Brahmi sutras
which togetlier constitute the tripod on which that
philosophy rests, is such a carcassstate grlorified or
puinted out as the goal of human aspirations. The
question is directly put by Arjuna to his divine cousia
in the Gitd what the marks of the man are whois
steady in wisdom, how he speaks and how he moves,
and the Lord in His reply does not say he willbe
motionless like # mountmn-snake or buried under-
ground like an earth-worm, but that he will be free
from desires and move about in the world unaffect-
ed and always intent on the Supreme. In that most
beautiful of the Upanishads, the Kitaka, young
NAchiketas is told by his divine preceptor, When all
the desires cease which were cherished in his heart, then
the mortal becones immortal, then he obtains here Brah-
man. \When all the bonds of the heart are broken in
this life, then the mortal becomes immortal; this alone
is the instruc:ion (of all the Vedas)." In describing the
state of freedom, Yama dves not tell his pupil that the
bodv becomes stiff like a rock and.insensible to wind
and weather. Tnthe Brihaddranvakopanishad the active
king J. 1ka and the giant debater Yajnavalkya are the
most prominent sages. Again, in the Chhandogya Upani-
shad there js no mention ol immortality to the body
either in the elaborate teachings of Sage Uddhdlaka to
his beloved son Swetaketu, or in the interesting conver-
sation between Nirada and Sanatknmiira. DBesides, the
episode in the same Upanishad, Indra the king of the
gods and Virochana the king of the Asuras, repawing to
Prajdpati for instruction, is specially meant to show that
wisdom consists in discriminating the A/man from the
non-atman, and not confornding the one with the other
as the Asura chief foolisily did. The Mand{kydpani-
shad distinctly points out the Adfman as being different
from all physical states ; and in the words of the Vari-
hopanishad, just as striking at an anthill will not des-
troy the serpent wirthin, so no amount of bodily torture
cankill the mind within. q::{({q'q:(lsq{uﬁ' R q:q;:ﬁ'&'{a:
Mind is the cause of man’s Enndage and liberation

says the Amritabindupanishad, and what s required’
is not to make the bodv hard tike steel or preserve il
by means of herbs and drugs, for wisdom is not
proportionate to the number of years one lives ow
earth, bug to purity the mind. to enable it to realisa
‘ts true infinite nature und thereby rid it of ail de-
sires and other passions. The Vedanta will certain-
iy be mysticism, if it seek to make a man live with-
out food, enable him to preserve his hl» s long
as he pleases or get stiff like a  corpse, dead
entirely to the world though an obscure spark :::.fhfe
may yet linger in the systein, The Vediota will be
mysticism, if it seck to enable man 1o work wonderful
feats just as flving in the sic, leaving the body at will and
wandering in space unobstructed like a ghost or enier-
ing into the bodies of others and possessing them like
and doing suntlar thiegs of an unnatural char-
ceter. The Vedinta will certainly be mysticism, i itseek
to make a man read ihe thoughts of others, orlay him in
an eternal trance, where he would be more dead than

SpITits

might have, prevailed and induced some inquiry into alive both with reterence to himsell and others. 1t does

them atter. nor have we any interest in denying the possi-

bility of such physical states, but what we do say s, that

the attempt of the Vediinta is not to turn man into a

none of these. It is neit. er blick art nor magic, neithek
R osicrucianism nor sp.-itism nor demonology and has
an utter disregard for phenomena of ail kinds. It sayy
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ARAAAE whatever is seen perishes and seeks that
which is imperishable, that by whose light everything
else is scen, thar which is the background of all ap-
pearance, thatspeaking with reference to which, naught
eise really exists. It says, * You may fly in the air hike a
bicd bui that will not help you. For, whether you are
down on earth or up a thousand miles above it, still the
viin, impure and traitorous mind, the conjurer of ali
conjurers, i3 with you and you are stiil a poor little
creature, vain of your feat ot jugglery, a * tiny-trumpet-
ing gnal’ in the boundless empire of space above and
below, though so big in your own microscopic vision.
You may control your breath and remain motionless for
hours, nay years till dust covers.you, but do not even
stones do the same ? you may remain a thousand feet
below the grouad, and cities, rail roads and temples
might have risen upon you ; but your fossil-like exist-
ence, discoverable only by geological enterprise, does
not mean sanivation, tor, at that rate, the tiny worms and
insects which every stratum of earth exhibits on excava-
tion, should be better sages than vou. You may live
without food, but that is nothing, for dyspepsia does not
mean Brabmwa-Jiitna. What is really required of man
1S that he should know what the real - ' means and
vealise 1ts boundless glory, in which, suns and spheres,
constellations and milky ways are like drops which
nature's mighty heart drives through thinnest veias.
A veary feeble echo of such realisation which never-
theless serves« to show that such realisation is nothing

‘uncanny,’ mystic or fanciful, is uttered by the poet
when he says

The All-embraeing, All.saustaining One,
Say, doth He not embrace, sastain, ipclnde
Thee ? Me ? Himnself ? Bends not the sky above P

And eurth, onr which we are, is it not irm
* * * ™

And does not All—that is,

Scen and unseen, inysterious All—

Around thee and withiv,

Untiring agency,

Press on thy heart and micd ?

Fill chy whole heart with it —and when thou art
Ixoat ia the ponsocionsness of happivesg-—

Then edfll it what thou wilt,

Happiness ! beart ! Love ! God !

I have.no name for it !

A similar experience is described by Tennysoa from
a slightly differept standpoint in the following lines:

“For wore than once when I

Sat all alone, revolving in myself

The word that is the symbol of mysell,

TThe mortal limit of the self was loosed,

And passed into the nameless, ax u cloud

Meits into heaven. I touched my limbs—the limbs
Were strange, not mine--and yet no shade of doubt,
But atter elearness, and thre' oss of seif

'The gnin of such large life as matchedwith ours
Were sun to spark—unshadowable in wordas,
Themselves buat shadows of a shadow world.”

If these experiences of Goethe and Tennyson which
after all are mere unguided, intuitional and chance
glimpses of the truth, be mysticisms, then we take no
objection to Vedinta aliso being called by that name.Cer.
tainly why should not the Vedinta be mysticism, when
Iove, poetry and happiness are so—happiness of which
the greatl sage of Geneva said “ To be happy, to possess
eternal life, to bein God, to be saved"” ail these are the
same. Allalike mean the solution of the problem, the
alm of existence. Happiness has no limit because God

e P Ml

has neither bottom nor bounds and because happiness
is nothing but the conquest of God through love.”
IFiniteness, narrowness of vision, littleness of understand-
1ing brought atout by our constantly taking things to
be just what they seem without pausing 1o inquire how
they arise and where they rest, have became s0o much
the habit with us that we raise on uproar and cry hah
when the least endeavour is made to overthrow the
Lhmits of initeness and realise theinfinite. The Prisoner
of Chiullon who fell in love with thy chains which bound
bim, is a typical represenlation of man who so Jeurly
chenishes his hLittlene~s and loves his finiteness, which
altec all 1s but a habitual fancy. Th2 utmost which our
fimnited vision could bear withcut getting dizzy, is the
poet’s flight into the boundless world of space with the
joyous sky lark which ‘ soaring sings and singing sours’
or with the west wind which drives away loose clouds
ike decayed leaves claiming kinship with earth, air
and ocean, anoble brotherhood, a spirit all disembodied
and immortal though apparently hound in mortal coils,
But in the very course ol such fight the mind turns
inward, where tume and space are as zero and itx
finiteness vanishes for the moment, an experience
beautifully recorded as follows:

_ He looked—
)cean and earth, the solid frame of carth
And ocean’s liquid mass, beneath him lay

in gladness and deep joy. The clouds were touched,
And in thetr silent faces did he rend

Linntterbie love.  Sound needed none,

Nor any voice of joy ; his spirit drank

'The spectacto : sensation, soul snd form

Ali melied into him-; they swallowed up

His anunal being ; iu themn did lie live,

Aud by themn did he live ; they were his life,
In such necess of mind, in such high houor
OFf visitation from the living God,

Thought was nat, In enjoyment it expired.

No thwuks he breathed, he proiferred no request ;
iRapt into still comrounion that transcends
'T'he impeefeet oflices of prayer and praise,
His miud was a thanksgiving to the power
That made him; it was blessedness and love!

The Vediinta teaches nothing unnstural, (orced, false
or fanciful. It only tries to make perunanent and devel-
ope to thewr fullest capacity the blissful experiences
which almost every pure mind has, when the bonds »f
mortality are suspended for a moment and the soul en-
joys its dominipn of boundlessness. Such experiences
often surprise men when the mind is rapt in spontane-
ous conmmmunion with nature or loses itself in some
contemplation of transcendental interest. The Vedanta
says that* the home, sweet home' is there inside, where
the apparentiy linite becomes infinite or rather realises
its infintteness and proves by rigorous logic as beautiful
ns nnassailable, that nature with its thousandfold pro-
duction and destruction, which drive us with their
variety into the delusion of finiteness, is but * the reflex
of our, inward (orce, the phantasy of our dream,” and
leads us step by step under the practical guidance of the
A chirya without whose divine help no real progress is
possible, to the unfailing recognition of our infiniteness,
This realisation then, instead of being a sort of mysti-
cism or self-hypnotisation induced by artificial methods,
an unnatural end attained by unnatural means, is the
highest conceivable poetry, true and natural as attest-
ed by the occasional experiences of ali, especially of poets
who lived in the enjoyment of an ampler ether and a di-
viner air and instead of being something to be afraid
of and avoided as weakening, is a most desirable state,
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and is called samadhi or Samyaksthiti, the proper state,
the state of equilibrium. What is there more poetic than
the realisation of the identity of the soul and Brahman re-
ferred to in the following passage of the Kathopanishad :

aUAGRY SAATARARAGE! fHittaror: |
ARATRARTALIATTAA |

aftiRrer:Har: gaigaAREEa || @dag |
AR a4 qigreTE dafyeqiagd |
RtagIgIarA USSR AT ||
galamaddrmE agASIRanmaan: |
CREIGTASAFAUATTISomS (g garg: I

That soul which is ever awike even in sleep, sending
forth the variety of ideas, is said to be all pure Bra/imax,
all immortality ;—all the worlds sre held in (as it wera,
in suspension), there is nothing which transcends it
It.is this. As the on¢ fire pervading the universe appcars
in 80 many forms in the varieiy of objects, so the
inner self of all, evar one. appears to take on so
many forms, but is ever bevond them. As the sun
who enlightens everyrthing has nothing whatever to do
with the numerous illy the eye may perceive, so the inner
self of all, ever one, hax no connection whatever with the
joys and sorrows of the world, being ever beyond them.

Reslising the glory of the inner soul the sage ex-
claims * 1 amy not the body, huw could there be
death, hunger und thirst for me? | am not the senses,
how could there be Samsgra for me? I am
the vital airs, how could there be metion and rest for
meP I am.not Ahamkira. how could there be grief
and joy for me ? | am all pure and uncenditioned
and eternal nnd blissful Brahmau.’ This ,grossly
misunderstood leads to blind mysticism and leads
to unnatural attempty to live without eating, to pre.
serve the body, remain senseless, corpselike and so on.
Rightly understood, it means the body, the =enses, the
intellect, etc., of the wise man do perform their functions,
while he stands unmovad amidst their action iike a mere
witness, and in the words of Srimad Bhagavata, the
perfected man inasmuch as- be has found his self, recks
not whether his body, brought about and cacriedt olf by
chance, stands or fallg even like the drunkard, senseless
with intoxication, recks not whether the cloth he wears
remains or falls away,

There is one other aupect of the subject under dis-
cussion, which is worthy of careful consideration, namely
the relntion of the wise man to the world, whether
his individuality perishes like a bubhle and gets erased
out of existence on account of self-realtsation. And upon
this we shall discourse at somc iength on some future
occasion,

Lk . o

Aur Dity.*

Br Tk pm:sln:u'f SRI SANKARACUARYA.
(Continued from p. 115,)
WoRDS ARE POWERLEAR TN DERACRIKE AND MIN DX
CANNOT COMPREIIKKXY TUE KATURE oF ATMA.

The Sastras print ont what ix not, but not what s,
Atma. This ought not to land nne ko infur that »moul is

® The storica cortainel in this ‘ctnvy weed of course aot be
takan literallr Thoey contain » gramd fnner meaning —£d.

not
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non-existent any more tlfan a hlind man’s not pointing
out & thing shonld lead to the conclnsion that the thing
itself doer not exist. A wife doer not point to  her hus-
band in the midat: of people. When asked if a certain
person is her husband, she says he i not. When asked
if yet u secoud ora third person in her husband, she
declares he is not, and so on and %0 on. But whon her
husband bimsell is pointed out, she keeps rilence and
answers not. Doez her silence implythat her husband is
not there P That tho soul ix not directly pointed not by
the Sastras does nut ahow that Atma does vnr exirt bt
only proves the imposaibility of the soul being pointed
out. Erven the gnru points ont to the disciple only what is
udt Atwa, and gnides him =tep by step, and when the dja-
r.-ilple gets a glimnpse of spiritnal light, the teacher remaine
=ilent and leaves the dirciple to enjoy the vision beatific.

All Sastrss (sciencer) exiat to ahow that the phsnome-
nal universe 18 not Atma.

S uTt {THE VEDAS) SH.WS THE XAME CONSIDERATION

to all. It pointa out many ways by which a knows
ledee of Atma might be acqnired. Each mnst take the
way which is fittest for him. A man who is strong and
stont. is directed by a passer-by to a 'village ten miles off
as ths next halting place. while one who is weak and
feeble i« directed hy the same individmal 10 a village two
miles oil. In the same way several Adramnms ars pre.
scribed to yon. Kaech one mnat choote hia Aframam ac.
cording to hia own strength of character. 1t is not neces.
rary that nne should be a honseholder before becoming a
Sanyasi. One may becomen Sanyasi as soon ag he re.
ceives a call for renunciation (Vanirmgyal The Sauyasi’a
duty ie chiefly the contemplation of Atma. House-holders
shonld also make it a part of their daty to atudy the sonl.

Do xoT rutT OFF THE STODY OF ATMA.

A man desiron: of his spiritual advancement shonld
maks his endeavonr white his body isin good health, while
old ags ie n distant prospect, whils the organs of rense
ave in good working order and while life is not lost yet.
What will yon think of Aman who begine to dig a well
whan the house is already on fire with.a visw to extin-

ish the flames ¥ One who is eager to know the trath
should first stndy the books (Sast-ru?. and after learning
the nature of Atma may give ap the books, sincs at an
advanced stage books ure not necessary. Of couvse it
does not foltow that yon should give np reading books
altogether. They niust he stndied at the bsginning.

IT 18 ONLY 4N tLLUS;ON TUAT MAKES OXE THINK
THAT TUE BoDY 18 HIS SUCL.

Man thinks that the body is his own. And a jackal
thinks that it is ite. The jackal ia perhapa more reason.
able, seeing that the man losca hisowuership ... cv his body
as soon ag he dies, while the jackal can have full control
over the body at least after his death. The body has
been oomPared to the bnbble on the snrface of the water.
The body is even anbject to greater dangers than a bnbble,
Deoath eeizes n man nnhawares. A man is snbject to so
many accidenta. A man goes to buthe in a river and geta
drowned. Onr body is eren like a frog ina serpent’a
moath. Wenlth and all our worldly acquisitions are but
obstacles in the way ol onv wecomplishing the prrpose
for which we are born. They bring with them fears
and onres ans to their eafety. I am reminded of a story.
A garu and his disciple started on a journey. The guro
nsed to enqnire whather there was any dar (fenr) on the
way. The disciplo conld not nnderstand why the guru
made the enquirs. One day the gnen gave the disiple s
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fittle bag which be had socreted in lus arapit aud told
him to take cure of it while he went out to attend to
himself. lmpelled by curivsity, the disciple untied the
bag, and on troking mto it saw an ingot of gold The
disciple then anderstood the wause of bis guru's anxious
enqurried ind buried the bar v the carth. The gurn
returned and hoth wended their way agnin. The gurn
arnin questioned a passer-by whether there wias fear on
the rond,  The disciple thereupon nuswered dar picha guyu
(Year hins beon left belindt.  There s vo need  for further
anxiety.
Tie wopy 13 Nor ATMa,

‘This is recognized sometimes jn practice, We say,

this ix my foot, my bewd' wnd 30 on wnd not 1, nm the
fout, orr I atn the bend.” This shows that there 18 some
thing whiclh owns these things. When a man dies, you
suy that the man iz gone, whiie yet the body remains.
So the body i3 not Atma. Atma is not annamayam. Is
Arma then prava ? Whenu man sleeps soandly he does
not respond to wny call, even though he is quite alive.
Wo infer thence that Atma 18 not pranamayam. Is manc
then Agma ? A manis heard to xay * It struck my mind
so and o, then I gave it np’. This shows that there 1s
something other than mind which guides the man. So
Atma is not manomayam. At is hkewise mneither
intelligence nor bliss, Bliss iz but tansitory. Atma 1s
neither Vignanamayam nor Anaudamayam, Atma 18 not

subject to iufaucy, childhood, wanliocod or old age. What
15 Atma then ?

Scopia 1T ATMa

Uuconditioned consciousness i3  Atma,
found sleep thereis Snddbaguanam. Guaua is of two
kinds, experiential aud recollective (Anubhava and
Smriti). The consciousness during sleep 1s of the Smriu
kind. After sleep you say that you slept happily aad
wore forgotfal of everything. In sleep forgetfulness and
happines« are both experienced. This Atma is all-
vervading. It shinez brilfiuntly in the thvee states of
waokefulness, dreamn and sleep. It pervades all objecis
from Brahma down tc¢ anant, Being nnseen, it sees the
whole wniverse. There are three steps to the acquisition
of a knowledge of the soul, namely, Sravanam, Mananam
arnd Nidhidhyasanam. Sravanam is hearing what the
guru has to say. Mananam is self-examination and
nsgimilation of what the gouru has tanght. Nidhidhyasanam
is the unflagging contemplation of Atma. FYogas chitia
vritit nirodhah.

During pro-

Yoca

means the controlling of the tendencies of the mind. The
term i also applied to the methods by which tis state
is renched. The varions methods are Mautrayoga, Lam-
bikayega, Layayoga, Rajayeraand Hatayoga., Mindisever
changing like the tipof atlag streaming overa king's palace,
Chitta {mind) is like woter. So loug ns the surface 1s
distorbed, the heavenly bodies will be seen only as broken
and w.steady rcflections, and not until every ripple is
gone will » true image of the soul be reflected in our
minds. There are varions ways in which concentration
of mind is sought to be realixed.

IDOLS ARE WORSHIVPSED

for this end alone, A man may find it difficult at first, to
fix his attention on the iutangible (to him at tl.t stage)
Atma. Su heis arked firstto contemplate an ido! and then he
is led to the contemplation of iimself. ldol-worship is only
s stage in the pilgrimage to the temple of Paramatma.
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A mun siands ata distanee. Youn call him. The man
turus a deaf ear tu your call and goes his way. Bat go neax
and usk Lim fo go toa near place where there is sonie-
thing that might interest lum,  He goes. Then usk him
to go to o second place that s nenr.  He goes agrain,
Thence, stage by staee. vair lead him to the final goal.
Kven so do the Sastras try to lead nman to Lis goal. One
who sneeeetds 1o knuwing bt Afenan will l'rgm-si liis h“d}r

just as bhe will vegard Lis clotl

Wiiat s Moksua®?

It s Treedom fram fgnormuoce ; lreedom [rom desires,
Nisprihasya, thriwom jugat, The whole world 1s a trifle
(russ) in the eyes ¢f ane who has no desives. He s 4
slave who lias destves, e who s no desires hag tle
whole world at Lis command

The fomr classes, Drahming, Ksluteiyas, Valryas wudld
Sadras are enjoined by the Sastras to perform cuertain
karmas. These karmas shonld be performed.

KARMAS ARE INTENDED FOR THE PURIFICATION OF
TUE MIND.

lgnorance isdarkness ; aud knowledge, light. Your
mind is a mirror covered with dust. The dust must he
removed by rubbing, before the mirrorv can refiect objects.
The charving operation should be peciorined before five
can be got by friction from two logs of wood.

Some karmas ave nishiddha and should be abaundoned.
Some katmas ave wood and must be performed. There
are karmas which one should perform in order to obtain
what he desires, and there are others again which one
gshould vefrain froin doiug in order to be free from wmsér-
jes. The all-seeing Sastras have foreseen the changes
that would prevail in the Kaliynga and have enjoined
that a Brahmin should utter at least teu Gayatris every
day. Do not give up your ichirnms. A wicked man can
never get knowledge of the sonl. He who has nnderstood the
nature of the soul cunnot find justification for any wicked
act of iz by blaming his prarabdha karma. One gets
gnana in virtue of good karma in his previous births. 1f
there had been amy bad karmas, he would not have
obtained Atmagnana.

TiE DIFFERENT SECTS

amoung the Hindus are dne to the differences in the de-
velopinent of the individnal who attempts to obtain Mnkti.
There ata three stages of Mukti. Salokys, Sarupya and

Sayanjya. What canse i3 there for one sect fighting
with auother? let each one work in his own way for
his Mukl.

Tie HoLy SANKARA HAS TAKEN GREAT
PAINS FOR DUNR SARKE,

He ia said to have congquered even Sarasvati after hig
victory over Maundala Misra., It simply means that
Sankara's philosophy eannob be shaken even by an
intelleet which is ap mecarnation of Sarasvali lierself.
Let ,us all try to learn lis teachings and act up to them.
Otherwise we would not only lose onr spiritnal advance-
ment but render the labonr of our Furu useleas,

TSWARA CANNOT BE CHARGED WITH PARTIALITY,

Al the difference yon find between man and maun n
weoalth and worldly position, in happiness &c., is due to
the t1repressible sway of karma. It ix by Karma alone
that Karma can be obliterated, Tt 1s  not necessary to
olfer tlowers to Iswariw. Olfer flowers of good karma
to Iswara and you will obtain His favour.
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Who is the real Chandala.

A reciuse helonging to the Brahwin easte, who had
been for a number of years performing severe austerities
on the banks of n sacred strenm, had by degrees come to
regard himself as a. most holy and pions man.  His so-
called piety cousisted in holding himself aloof {rom the
general punblie, whom he considered uas ton low to nssociate
with, and whose touch and even near proximity he thoaght
would defile him. He imagined that his daily ablutions
in the holy water, his taking «a selitary menl cooked by
uo nther hands than his own, hix constaut recital of sacred
verses with closed cyes for several hours, and his living
far away from the habitations of other men had trans-
formod hirm tnto 4 pure and virtnous man. He had not.
a spark.of love in the wihole of his heart, nor an atom of
pity for the frailties aud weaknesses of human nature,
nor any wish to make the slightest sacrifice in order to
help and guide erring wmortals. Hizx lieart was like a
deep ahyss, awfully dark and bleak—ghut ont from the
genial warmth of sun, or the purifying influence of air.
He rerented any familiavity with him and world not
altow anyv one to approach hix nhode as if his presence
carried contagion with 1t Adthough leading a life of
penance, he was a man of violent tcmper, which when
ance roused, be found it iflicult to contral.

A washerman, who was a new arrival in the neighboar-
hood and quite ignorant of the residence of this recluse,
came to wash lhis Hoen in the very stream near which the
hermit was at the time muttering his prayers with closed
eyes—-hidden by a elump of trees. The Dhobi began to
dash some dirty Iineu against a board so close to the her-
mit that the sprinkle flew towards the tatter aud {ell on
his body. Opening his eves he discovered that the un-
welcome intrnder was 1 Dhobi—a ('handata who had
dared to approach his sanctuary and therve to defile him
with the spriekle of dirty washings. His rage knew no
bounds. He abused and cursed the man and then in
a very angry and loud tone ordered him to desist from
his dirty work and instantly leave the place. The poor
Dhobi who was lustily beating his linen did not hiear the
hermit, and innocently went on with his work. Finding
his commands thus shrhted, thie hermit lost all self-eon-
trol, and rising from his seat ran- to the wagsherman and
helabored him mercilessty with his fists and legs till he
felt quite tived. His vietim stood speechless and astonish-
ed at this sudden and nuacalted for attnck. But
perceiving that bis assailant was a holy Drahmin, he
conld ouly mntter & feeble remonstracce and said, ** My
Lord, what has thisslave done to incar your displeasure ¥
The hermit reptied angrily, “ Why Sirech, how darest
thou approach my hermitage and defile me by pouring
the sprinkle of dirty washings upon my holy person ?

The Dhobi finding that he had bheen an npwittivg inteu.
der upon forbidden ground offered a humble npology
and prepared to depart.  Tie hermit now pereaived that
he ha« defiled himself by coming in contact with a clandidla
and must cleanse himsell, He anccordingly went to the
strenm nnd bathed bitmself, thas purifying tumsell from
the momentary defilement. ‘Phe Dhobi alsoe followed his
example. The Rectuse id not nudercstand  the meaning
of this prococding and nsked wihy Lo had waslicd htself.
Tho Dhobi said, ¢ Sie, for the samce renson that you
washed yoursetf.” The hennif was atitt wore sarprised
and rejoined, © 1 washied myselfl bocanse | tonched you—a
low born washerman—a Chandila— -and thus defiled myself.
But why did you bnthe 2 Suraly the toneh of 2 hoty
man like me cannot carey any defilement !

The Dhiobi weakly said, *“ My Lord, one far worse than

a Chandila just now touched me through you. For the
burst, of gﬂﬁﬂiﬂll which cansed vou to forget yonrseif and
fay your hands on me wax more accursed and unclean
than a Chandila by bLirth. I came in contact with him
through vou and was thus defiled.”
The seatex fell from the eves of the hermt . hearing
this. He pondered over this answer of the Diuobi which
tanght im & lesson whiech his vaunted austerities and
penance had hitherto fatled to do, viz:—that he who con.
quers bis passion 13 more mighty than he who subdues a
kingdom, and that there is no worse chonddle than nne's
own ungoverned temper.

The hermit then compared himself—prond of his piety
yet a slave ta the sudden and vislent gusts of temper—
with the Dhobi who remained calm and unmoved even on
receipt of the gravest provocation, and fonnd how saperior

to him the latier was and which of the two had then acted
the part of a real Chanddila.

L. ™. J.

Fnfluence of the Spiritnal Thoughts of
India in England.

(Misﬁ Margaret Noble, nade the following speech on the
Jaté Ramakrishna Day:—1 amn here to night to sound a note
of no doubt, no fear, no weakness, no failure, and no hesi-
tation whatever. 1 am here to-night to sound a note of
infinite joy and wictory,

The name of the Innugural Meeting of the Ramakrishna
mission is wrongly applied to this assembly. That mis.
gion held 1ts true inaugural meeting, 1 think, one day long
years ago, in the shadowy gradens up there at Dﬂkﬂiliﬂﬁﬂ'
war, when the master sent his disciples forth to all tbe
world, as the greatest teachers have always done, to preach
the gospel to every creature. (Cheers). And perhaps
some of you may consider that the inangural meeting of
the Ramakrishna mission took place on that other day, not
long ago, when his friends went to say Godspeed to a
wandering Sanyasin, going friendless and ill-provided,
to a rich and powerfnl country in the West. This mission
is, to the national Jife of India, as a great symphony of
many movements. OQne movementis already over, and
the first chord of the second is struck. In the passage
that 1s ended, there bave been discords, there have been
moments of great anxiety and doubt, perhaps evean of
fear and sadness. Butall that iz gone, and at this moment,
I say with all sincerity, there is no doubt, no fear, and
no discord : it is nll hope and strength = We know that we
will win and shall not fail. (Cheers)t(I_am not afraid of
over-estimating or exaggerating the importance of this
movement to indian national ife; it wonld be onsier, 1
thinlk, to make too little of :t than too much. Great are
these doings we are living trough, and grent 12 the Rama-
krishna Mission, and [ say that this Misston is bound to
be a snccess after all. (Cheers.)

[ nm hers to toll you sowethrig definite about the work
done in England about » yeur andea-half ago in apreading
your spiritual thoughts among ns. 71 am not bere to give
you the details that newspapers have giveu you. 1 am not
herve to tnvish perseunt praize apon one who is  present,
with ua here on this platform. Bat t am here to fry an a
few words to tetl von something of the aiygroiticance to nsn
England of the message yon sent to ns through him.
(Chieers). Yon in India have deep nnd sabtte nnd profound
views on destiny.  You know that no saceess like that of
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Swimi Vivekinanda is over achieved unless there are
souls wuiting whose destiny it 18 to hear the message aund
to-nse it.  These waitinge souls i the Weat namber thou-
sands and tens of thousands.  Some few Liave lienrd, but
many have not yet heand the message. | way jost try
for one mwomeny to Ray soute of the reasons why this mness-
ape of Dulin to the world is so renlly needed by uas.  Iloe
the lnst Hfty years, in the West of Burvops, we have
bean rveligiously aud spirttaally the most intellectuwl
men and womeun af the day.  For some years, however,
it hax been the position indeed of overwhohning and
complete despatr.  1do not mean to tell yon in Indin
how there comes a momem in the life of any man
who has been bronght up avcorling to the wmethod
of wmythology, when that man will find his life o
life of complete’ vupture from all the associations of bis
childhood, wheu his intellect i3 growing and expanding
day by day as he progresses townrds the higher life of
wisdom.  That moment comes ta overy man,  In that
mowent w terrible steaggle beging within the soul. Doub
and negation take possession of the soul with all their
pecaliar cousequences.  What a terrible moneut it is in-
deed! The reason why such a moment is universally visi-
ble in the lives of Western peoples is, of course, in the
scientific wovement. You all know Darwin’s Origia  of
Npecies cnme to England ouly to euforce scientilic precision
n connection with things known to philosopliers centuries
aud ceunturies ago. Tudid more. [t made the iden of
evolution popular. People had carclessly accepted the
inspired sayings of our Bible, *God 1is luve'; here was
nature ‘red in tooth and claw’, aud how can the two
things be true ! So doubt and agnosticisam became com-
raon property. At the swme time, there wus growing
over the religious life of England a great wave of longing
tor that old persoval, picturesque, and symbolical worship
which was knowno to our forefathers and to yours. That
was a great movement which preceded the agnostic one,
and they have borne combined fruit in the fu - that wman
to-day stauds longing for catholic reality, yet anable to
fiud his message in dogmas by reusou of his passion for,
aud faculty of judging of, the truth. The scientific move-
ment has done that. It has given usa power of dis-
oriminatiou and tremendous passion for the truth. Bui
m the last ten years or s0, 2 chavge seems to have been
manifested. You all know the names of Professor Huxley
and Professor Tyndall as the exponents of agnosticisin.
Perhaps some of you.also remember an “essay that
appeared tn sowme of the Reviews after the death of Pro-
fessor Huxley, sliewiug that bis latest conviction wae
that Homanity was unlike the vest of the animal kingdom
in being dominated by something higher than mere physi-
cal evolution. Long before tiis, Herbert Speuncer had
abandoned the position of complete negation and had
devoted four chapters of his well-known “First Principtes"
to the theorew that a st cause existed, and of it we cun
koow nothing intellectually. And o, gentiemen, you see
that there has been a turn in the tide. For these who
have once left the namrrow channels of belief in a persouval
God who couttols the weather, no re-ascent of the river
bed is easily possible. They are out i the great ocuan
of truth, battling with stouy waves; yot ag in orthodoxy
they bepin to suspect tbat their view is but partial after
all and not complete and perfect. It may be that somne
Ereat personal emotion strikes its note of Love and Sacri-
ce acrnss their lives by meann of words like, “ Thou wilt
keep him in perfect peace whose mind is stayced on Thee ™

or that great utterance that stayed the ginut soul of
Martin Luther, ‘A strong mountain is our God." At
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such n juncture the gospel ol your great. truth, * God is
Ose withoat a Scenand, ™ Drings jofinite enlizhtenment. to
the soul of mau,

We in Furope buve known for o hundieed  years that
Indin's nnme s boadd un for you with the doctrime of
the Rueal wd the Apparent. Bat to realize all that this
means, the vaiee of the tiving preacher was needed,
“God s One without 0 Second.” If this s &0, then
gisery amd sing evil oand fear, are mers Hlusionse The
trath hand ouly to be pat clearly and vigorously before us
by your wreat Switn:: Vicckimnuda (chicers) 10 be grensped
it once by some, and saoner or later by wany. Dut tlhe
great atm of the Ramakeishua  Mission 18 to preach the
true velation of ail the religions of the world ta cacl
other, (Chevrs), YAnd this ix n deetrine which no deabt
commends itselt €itl peculinr strengih to some of  thoss
who have come ander the intlugnce of your thought.
formalates and hormouizes what we ubready know of the
doctrine of development, and let me, gentlemen, tell yon
that when s priveiple finds experience ready, it takes
far deeper vaot than if it had come as 1 mere theory to
be proved. 1 caunot tell you jn detail of the personal
energy that has been shown by people, whom 1 could
tame, 1n conxequerti-e of their intense realization of the
world ag the mnnifestation of (zod, and of themselves as
ientical with God; and for whom, therefore. BUPOI'S, &1NN,
and impossibilities cannot exist,

it 1s indeed u new {ighs. It i nuew light to the mother
in dealing with her chiliven.  Because, if sin does not
exist, i sin is enly ighovince, how changed, ow differen
is our position towuwrds wrong and towards weakness und
towards feuwr, instead of the old position of vondemnation !
The old uotion, the old conception of uny sovt, whicl
has al the bottom hatred, goes nway, and instenil there is
love—agall love. But [ ¢hink there is one thing that we i
the Weat did pussess.  That was the great passion for
service. Pwevtvy yeaix ago, when the docirine of
agnosticism wus the Lardea of all teachings, you find thai
one regervation was burposely made. There is one thing
left for us, and that i * service, ™ and fellowsbip.” The
ore the minds of men were driven back from orthodoxy,
the niore positively and the n:ove intensely ihey grasped
the thonght of mutnal Brotherhood. Even here yonr
khastern wisdom bronght the light of non-attachment,
(Clgers).

Ve had yet to realize that the love of self, the love of
friends and relations, the love of country are nothing at
all, if that love did not simply mean love of the whole
werld.,  Thatif it is « matter of the least consequence to
ug, whom we serve, then, our servica is as nothing. But
all society is reflexible society: as our friend Swami
Vivekinanda said, there i a great power of progress and
expangion in it In India it would be a great drawhack,
indeed, tointroduce.nny such theory of national exhanstion.
because in India flexibilty and ensy expansion are im-
possible. You havo the ingennity of 6,0000 years of
conservatisni.  But yonrs is the conservatiam of a people
who have throagl that long period been able te preserve
thie preatest spiritual trensures for the Worid, and it is for
this that | have come to ludia to serve here with our
burning passion fov service) In coming to serve India,
one inust know the innumetrable diflicultecs, the needs, the
failures, and the defects of Indin. 1 need not trouble you
any more as ont chairman will no doobt address you with
greater knowledsre and greater wisdom than I am in a
position to du. {Before | sit down allow me 1o utter those
thiree words whicl are in your uwn langoage, -

*8ri Sri Ramakrishno Jayati.”  (Cheers).
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Thoughts on the Bhagavad Gita.

('ontinned from page 116.)

It seems we may be endiessly  disconrsing on the (iiti.

it is one of those books, on every word of wkich volumes
may be written. It is infinite hke its anthor, the more
one reads it, the more mysterions and suggestive does it
become. Numberless commentaries have heen written
gpon it, but 1t 13 more than donbtfal if it has become
more wntelhigible on that account. Tt scems to be like an
impenetrablo maze, where a number of gates seem to opou
-out, but only really lead 1nto the intevior. Bvery verse
m the book seems capable of being interpreted in a
number of ways, each contradicting the rest: and it ia no
wonder that it has become the subject of so much of
theorisation 1n these days when thinkers do little niore
than theorising. For instnnce. one says that the book is
eclectic in its tendency and attempts, thoarh not with
perfect snceess, to reconcile all the six ancient schoals of
Indian philosophy. Anothersaysthatitisa Sankhya-Youa
reconciler, another that it is n Yoea-Vedanta veconciler,
another that 1t 1s all Vedanta, another that it is puorely
Sankhya and has nothing to do with the Velanta, Al
these thinkers find aunthorities forr theiv theories, all in
the same Gitd, and fight with one another ax if the book
was meant only for snch qguarrels, and it value depend-
-ed entirely apon the result. 1t 1s not alwavs that the
fight rests hetwecn the conterding parties, sacred names
are dragged into discussion and it is notrare tn hear that
sach and sach a commentator is o fool, such and sach is
a genins and &0 on. Noris the author himself spared,
one calls Him a dangerons teacher, another that He was
an i1ll-qualified teacher who-himself had not known tbe
trnth, another that he was confused himself and gave
nttsrance toa half truth here and a half truth there with
a_lot of contradictions and absurdities.

I bave no idea of deciding between these various theo-
rnes, for, in my opinion, no amount of such theorisation
and discussion upon the merits of the commentators and
the aunthor, can lead us to the trauth. The primary
object of the Gitd, that for which it was proclaimed
to the world 15 to teach the way (o obtain undistarbed
peace. It is the daily experience of everyone, thet such
peace and happiness are far from one who 1s attached to
the world. The only way in which it conld be obtamed
18, a8 repeatedly declared in the Gitd, self-realisation.
Al other things are only preliminaries to this. Wise
men say that there are three great secrets inculcated in
the Giti, namely, that ove shonld perform one’s duties
1 hfe (Swadbarmacharana), secondly that one should
discriminate between the sclf and non-self and thirdly
that one shonld renlise that everything that exists, gross
and rabtle, movable and tmimovable, aud the visible and
the invisible nre nothing but Visundeva. These scerets
are respectively ecalled gqulya (secret), yulyatara (more
secrot) and gquhyatoma (most secret). U'he fivst 1 tangrht
in the gecond, third, fourth, ifth and eighteenth Chapters.
The secoud, in the second, sixth, thirteenth ana the
succeeding Chapters.,  The third, in the seventh, eighth,
ninth, tonth and sncceeding Chaptors,

These throe secreta—so called, not beenuse they are to
be jealously gnarded from the ears of the corminon many
but hecanse they are sacred—represent the essonce of the
Vedanta, and indeed of all the Scripturesof tho world.
They form the cream of religion, and thongh they have
been expressed in w few words, to understand them aright
and reeiise them is a task which is beyond the reach of
more than ninety-nine per cent of the hnman race. We

—y

are all accustomed to hear that God is omnipresent and
very often say it ourselves too. But how few of us
nnderstand the idea contained in the word ommpresence
and hov. -nuch fewer still me those who really feelit in
everyday life. This omnipresence of God is the last and
the greatest of the three secrets referred to above aud
Srt Krishna expresses it in the words.

SEGEISC

both the sat andthe e«ut am |, O Arjuna. Though we are
accnstomed to the expression that God is everywhere, few
of ns panse to think in what way God is omnipresent.
There are difficulties connected with this idea of emnipres.
ence. For iustance one might ask, * If God is everywhere,
why do I not. feel it, or argue -Since he is everywhere,
even my wicked thoughts are none but His"and soon. Al
this is said only to point out that the nbove mentioned
secrets are secrets, though we nre accustomed to hear of
them every day in our hves. It is a great step in advaunece
to know that they nre secrets, for that will lead ns to en-
ynire into their real meamng.

This enquiry can begin only with the help of the Achiir-
ya who has reahised the inner mweamug and who 3z in the
position fo put those who are anxious to know the truth
in the proper path. Unawded effort can avail little in
that direction, bat when the master is sought and obtained,
one will he able to realise those tiuths for oneself while
with the body.

It 1z on account of these =ecrets one s reqaired to
study the (it under proper gmidance. 1t is not n mere
theoretical book offering hypothetical solations i the pro-
blems of life, but o practical one wherein the reader is
asked to realise what is tanght and see for himself whe-
ther 1t 18 true or not. When stuadied under a teacher,
what appeared to be a bundle of tautologies and contra-
diotions unfolds itself to view as e beantiful consistent.
whole, where idea follows ilen in wonderful sequence
and a grand philosophy 1s erolved in all its fulness, and
the previously despair-filled, doubting and bhewildered
mind is feasted with a rich promise of boundless bliss where
all thimmgs 6f mortality, finiteness and change will dis-
appear, though the phyxical may appear to subsist as
ever, It bas been said that the GitAis a divine commen-
tary upou the Vedas, bat it i3 nearer the trnth, as a great
sage opce remarked, that it is divine eompendinm of the
Sratis. Every word in it stands for a number of texts
and often a single expression epitomixes a whole Upani-
shad. All this beanty can be perceived when only one
studies it nnder a great A'chiirye who, besides teaching
him the text, has ivitiated hun into the mysteries and

thereby placed hiin inauattitnde at least to understand
what is tanght.

—

(To be continred.)

e mw s ash g o - — —

Tenry David on adanu.

The American Transcendentalist, Henry David Thoveau,
in his remarkable hook entitled. © A weeek on the Concord”
writos thus abont the Laws of Manw: --Oue of the most
attractive of those ancient books that 1 have met with s
the Laws of Mannu. .. .., [ know of no book which has como
down to ns with grander pretensions than this, and it is
so impersonal and siacere that it is never offensive nor
1idienlons. Uompare tho niedes in which modern hitera-
tuvo is advertised, with the prospectua of this book, and
think what a reading public it addresses, what criticism
it expects., It seems ta have been uttered from some
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enstern summit, with n sober worning prescience in the
dawn of time, and you cavuot read a sentence with-
out beiny olevatod as upon the tableland of the Ghauts,
It tias soch a rhythm nx the winds of the desert, sueh o
tidde an the Ganges, and i3 1 supeeior 1o critleism as the
Himalaya wonntains.  Tts tone ix of sueh unrelaxed Hbhoes
that even at this Iate dax, anworn Dby tine, 1t wears the
Fughish aud the Sanskvivdress indiffevently ; and its fixed
reutences keep up their distant tives still, like the stars
by whose dissipated 1rayvs that lower world i3 ithusinated.
I'lie whole book Dy neble gestores und 1nelinations renders
mauy words unnecessary.  bBughsh scuxe has toiled, but
Hindu wisdom never perspived,  Thougle the nentonces
open as we read them unexpeunsively, aud at i+t almost
unmeaningly, as the petals of w tlower, they sometimes
startle us with that rare kind of wisdoma which could
only bave been learned from the most trivial experience;
hut 1t comes to us as refined as the porcelain earth which
subsides to the bottom of the ocean. They are clenn and
dry us fossill truths, which bave been exposed to the ele-
ments for thousands of yenrs, so impersonully aud seienti.
ficaily true that they are the ornament of the pariour aund
the rabiuet. Any neeral phitlozophy is exceedingly rave. This
of Mapu uddresses our privacy more than mose, It is a
more private and famihar, and, at the same tinwe, a more
public and aniversal, warld thaw is spoken in parlour or
pulpit now-a-days. Asonr domestic fowls are said to have
their original 1a the wilid pheasant of India, so our do-
mertic thoaghts have their prototvpes in the thonghts of
her pltlosophers. We are dabbhug in the very elements
of our present conveuntional and actual life: as if it were
the primeval conventicle where how to eat. wnd to drivk,
and to gleep, and maintain hife with adeguate diguity
and sincerity, were the questions to be decided. 1t 1s
later and more intiwate with us even than the advice of
our nearest friends. And vet it s true for the widest
horizon, and read ont of doors has relation to the dim woun-
tain lime, aud 1s native and aboripund 1here. Most bouois
Lelonig to thie hionse and street only, and in the [jelds their
leaves feel very thin,  They are bure und obviour, nnd
Liave no halo or haze about them, Nature hes far and
fair hehind them all.  Bot thix, as it proceeds from, so it
addresses, what is deepest and most abjding in man. It
belopgs to the nooutide of the day, the midsunamer of the
year aud after the snows have wmelted, and the waters
evaporated in the spring, still its truth speaks freshly to
vy experience. it helps the sun to shine, and his By s
fall on ite page to illustrate 11, 1t spends the mornings
and evemings, and makes snch  an Tmpression on  us
ove:might as to awaken us Lefore dawn, aud its inflnence
lingers aronnd us like a fragrance late “into the day.
Ju conveys a new gloss 1o the meadews and the
depthe  of the wood, ant s spirit, lLike move subtle
ether, sweeps along with the prevailing winds of w countyy.
Wihile weaile readiug these sentetwos, this fuir modern world
seeros only a reprintol the Leawsof Manu with the gloss of
Cullaca.  Tried by a New Fnglaud eye, or the mere pract:-
cal wisdom of wodern times, they ure the oracles of .
race nlready inoits dotuve. but Lield up to the sky, which
is the only impartial aud incorvruptible ordeal, they are
of a pece with its depth and seveinty, and I ara assured
that thoey will Tinve a place and signiticance a8 long as
theve is & skyv to test them by — Juldiun Nation.

I3 Faith not fiin of promises
That echo throuch th' eternitics
And crown thy doom. O soul,
With aurcole ¥
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Truc Greatness or Vasudeva Dasiry,

taartee NV

“1omeecpt your Kiss" snal Vasadeva Sasery with a
peculinrly teader e o ki eyes and geutly withdraw-
ing his hand. * as that 4 a davghter, and 1 have as much
love to you as any father has to his daughter, but at the
same time feel extremeiy sorry that sacli heanty aud such
accomphishments should bo put  to auction every day
and placed at the dixjo~ad of the highest bidder. Cer-
tainly von cannot be a bad garl, for vour features todicrte
dogrood henrt amd the wwnsic yow sung this night in the
praringe pandal can certiindy vot belorg to an fuherently
wicked netare.  Baech music can never come oudé except
from an excellent heart and such Dbeauty can uever mask
real wickedness. In spite of your present beharviour,
there is n gentle wodexty in your face whael belies your
profexsion and elearly proves that whatever immovality
you have been guilty of, must have been the result of
circumstanees, wmt very much against your uature and
disposition.  Besides, the songs whick you just now saug
seemed taspired, so, they could not have proceeded wholly
fromn the hps. My daughter. I really wish to kvow if.
vau sincerely like the profession in whick you are engeg-
ed.  Spenk the trath, for, with e, you need have no fear,
Poor Janakt was thuuderstruck She had never heard
words ke these in all herlife, so full of Jove and sincerity
and meant so much for her own gaod. She felt the deli-
cacy with which the reproof was made and was surprised
to tind that her real henrt had been found out under the
sk  she wore: her Hest umpulse was to fall at the
Sastry's feet and mauke a clean confession in true filiat
style, but ou Turther consideration she thought it neces-
savy under the circumstances to proceed with her tempta-
tron and this she dud with added interest, for she herself
beeame envious to know 1f the Sastry was really so far
above p;t:-a:-;iuu as to be numindful of the unrivalled charms
of her person which as far as she knew overpowered aund
euslaved thoan instunt all that saw her,

* Alone wilb me aund at this time of the uight and
sertously advise me to give np my profession !’ she said to-
berself and uegnn her uttack more vigorously than before.
She pressed his face warmly to hers and smothered him
with kisses makg his rhecks red and pale by turns with
a never failing  vartety, ‘ten kisses long as one and one
longe an twenty’ Snz-atr_-,*, however, was utte:-ly frosty in
dexives andd st stitl like o statae, Jdnaki, however, did not
despair. She geutly entwined hevself round bhim as ajasmine
creeper does a munrgosi tyee, played all vorts of petty tricks
with bum and said w0 thonsand =oft uothings. Still the
Sustry  remnamed mnoeved.  Kven then Janaki did not
{!ggigt, Hur wnn{h't' it ”H.," Ht-l'ﬂtl,u'{.‘ cundm*f- Uf HIU Sﬂ.ﬁt-r‘f
wevensed and this rave freshh zest to her ntinck, She
rallied, earevssed. josted. smtled, frawned, embraced and
kissed, bat all in vain. Que fall honr lad elapsed in ‘this
mauner, but not the slightest irmpressoim had been made upon
Vasudeva Sastry, who sat all the wihile motionless like a
marhle figure : anid then when all her arts were exhausted
and she began to tive, he satd, “Do you see, Jionaki, for that
13 the e by wlhieli people were talking of you in
the streets, §serivusty mean what Isay aund really look
upon yon as a daughter of mine,  All your conjuring urts
were to me like the spores of children and all the white 1
wits only dnoghing within myself at  your powerless
trieks, Whese baxe eninag it that has boaght you to
phev suels trieks avrcme ¥ Wonlen's charins have no maore
power over the true lovers of God than the sparks of 2
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furnace have over the cold rea. And in your case, especially,
[ am filled with pity and really grieve that such beauty
and accomplishments should suffer such a fate 1 kuow
enongh of the world to see that yonr heart 1s mmuch grenter
than your conduct and that your whole appearance is an
nnwilling lie to vourself.”’

ANl this while, Jannki wag standing mute with
aatonishment grief and fear, astonishwinent. nt the sapreme
indifference of the man to her temptation, gricf at her
own poor and despieable lot, and fear that the man hefore
hei might be a great Yom and think of enrsing her
for her impudence. * Dear Jinaki. daunchter” continned
Vasudeva Sastry, “can von nofl. abandon this low pro.
fession, nnd marrying some suitable hushand, settle
in life in a way which would better sutt yonr character
and virtnes ; yoar broad snd elevated forehead indicates a
lofty intellect and the space between the two archesof
your eyebrows tells of inuate spiritnality.  Your clear
countenance is like that of nn junscent child, so sweet aud
blissful.  Yonr lustirons black eves indicate thonght, pene-
tration and quick apprehension.  Besides, there is a cool-
ness in your sight, worthy of a sage who holds
comimnunion with God, Yonur voree itself has a rich hymnal
ring about it and whatever you sing secms to come from a
world muach better than ours.  Your whole beauty 1s ang-
elic and instead of exciting lust, createx love, and a
strange rympathetic regard for von which borders on
veneration, Yon are certatnly meant for much higher things
than playing a prostitnte's part and unless you are addicted
to that profession which | fecl certain von are not, I would
advise you as a father does a danghter to look up and
travel into a walk of life where wore of happiness and
peace will fall to yonr lot ; where yonr inmumerable accom-
plishments will shine to better ,advantage.” .lanak
conld no longer restrain her feelings and slie burst out
with pathetic sincerity, ‘‘ You are wmy f{ather, since ]
do not know mive own, nor even my mother, for 1
was not really bora to this wretched profession, but 1
believe was kidnapped while very yonng and forced
into this life—both father and niother you are to me,
none but a real parent woald bave spoken like this,
This night will mark a turning point in my life and {rom
this moment, believe me, I am no more a dancing girl but
a danghter of the man who sits before me and to whose
acoodness and holiness [ am indebted more than to avny
other man in the world or woman. Though in simple
plain clothes, yon seem to me to be a Rishi I have readin
hooks that Suka passed along a tank where the dumsels of
Heaven were bathing naked, without even caring to cast i
took at them and with a mind all nndisturbed, bnt
I thonght it was a story. To myv great joy and astonish-
ment I see an ovdinary looking middle aged man, vobust
and mascular, who can afford to bLe indifferent to the
charms of one of the fairest of her sex and sitting nmnov-
ed like a marble statue in spite of all my kisses and em-
braces and numberless other temptations.” 1 request
your holiness,’ she continued, falling at s feet ana bath-
ing them with tenrs, * to forgive my impudence though
anpardonable.  You had it in yonr power to withstand
my follies. You may, if vou willl tnrn me tnto a black
stone by a aingle word, but 1 entreat yon, beg you, to he
merciful to a poor creature whose hirth and parentago nre
unsolved riddles to herself, who is a poar forlorn creatnre
forced into a wretehed lifo by the intmignes of wicked
women. Dear father, ' vy 72 o agoin to forget all
the silly things 1 did to ign b and treat me in every respect
your own dnughter, and if thereis any that nlready stands
to you in that blessad relation, let me be her sister. Defore
morning I shall leave this abode of inmgqmity and follow

yoa like n spaniel even beyond the seas. You are my
teacher, my deliverer, my father, my God. and I look np
to roi alone for help and guidance. 1 can see that yon
are no ordinary man, and by vonr side 1 look lik a worm
that crawls on earth, a glowworm compared with a star.
Save me, O Savewne, Liord,” Janaki spoke these words
with such vehemaence, sincerity and eloquence that Vasn-
deva Sastry was moved to tears  Such was the pathos
of the occnsion that even the srome walls there, had they
only heard her. would have meited away in grief. Our
Sastry wiped away his tears and looking at Jianaki
whose face hathed in tears wax like the woon reflected in
a deep fload, said, ** Dear girl, yvou are a thousand times
dearer to me now thau when 1 first saw vou, 1 never
thenght that snch a gay hall would eontain <o repentent
a heart.” )

Just then thero rushed ont = tiguvre from behind the
eartain, erving ent, ¥ . it contains another one equally
repentent. thongh not passessing one tenth, one hundredth
of the,nobhility of this angel’s heart  Forvet and forgive,
my lord, one who shoulid have known better and who 18
lilled with rhame at his own conduet. 1 am a wreteh, a
villain, and a fool and ecrave vour mighty mercy. Save
me, O Lord, from this moment, ven are sny master.  So.
<ave me.”’

H Truly Holy Lifc.

1

Rai Shaligraim Suheb, Bahadur, the account of whose
life appeared sometime ago in the Proxeek of Allababad,
is 1n fact a gentleman of great learning aud piety; and
his life is regarded, not only hy his namerous disciples,
but hy other sects also, ns being the most exemplary and
holy. Very few among the educated Indiansare ignorant
of his worth and ability, which he creditably showed while
working as Post Master General of the North-Western
Province, and therefore it 1s not my intention here {o give
out what is already konown to the pablic, but I will take
the spiritual sxde of his life, trying of course At the same
time to briefly but clearly explain the dogmas and frnd-
amental princples of his suhlime teachings and their
relations with other religzions extant generally and with
Buddhism specially.

This holy man is regarded a -~wah-madarv-zad,” te.
2 born saint, and a critical exanunation of his carveer from
beginning to end, will prove that the people are not
wrong in their estimate.

Wi . he wasaboy of 8 y-ars, his parents wanted to get
him marned, and in accordarwe with the socinl cnstoms of
his caste, it was bhinding to have hita imtiated by a * gurn’
before his hand was united to his betrothed. Accordingly
the family gurun was seat for from Mathuva and the saintly
bov presented to him. Before undergoing the ceremony,
he, to the amazement of the persons present, asked a good
many questions on spiritual subjects, which tho gara, a
simple man of ordiunary cnlture did neither underztand nor
explain, aud so he very politely objected to bemitinted by
him.The parents and the relations, huwever, were 1nexoerable,
aud did not like the idea of his betug nntinted by any
onc, other than the family cava. The boy, then sce-
ing their determinntion nwl out ol vespect for hix parents,
expressed his willingnexs to porform the ceremoany, but,
on condition, that in ense of a 1ol <aint heing found,
(the gurn) was bound to permit hun to go to him
spiritnal tratning and he too was to accomwpany him
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the Holy man,
inmtiated.

Hisschool life too was very brillinnt and the musters who
taught b could not Lelp wondeving at the rapid progress
Lie made 1u lis stadices, nud prophesied that hie was destined
to rise to eminence and play an importaut part in the
stnge of the world. Tuis prophecy was fulfilied when he
wus appointed Post Master General of the North-West,
und subsequently when he took over the tharge of wmove
responsible duties as n spiritunl instryctor.

From lis early life he was much given to the study
of ~acred scriptures, but no ove tkought that he would
become a thoroughly veligiour man. In the yemr 1857,
while be was working as an Inspector of the Post Office,
his mind received a very heavy shock, and he could uo
more trust himself i thix world nud give all bis time to
werldly affairs. -He saw thonsunds of human beings killed
iu cold blood ; the richest reduced to utmost poverty and the
poorest ramsed to a state of atHuence, aud the idea of the
world's transient-and impermanent state tlaslied to his
mind, Tbis was too much for him. He saw the folly of
man’s efforts to acquive bappiuvess, which was only
temporary. Nothing 1s safe from decay and destruction
here, and so u seusible man should try .to have that
huppy state which is eternal and everlasting. He longed
to lee from this den of shikery and to get bappiness,
~unalioyed and permanent, but no.oune, not even the yogis

and sannyasins, could tell him anything about it. While
i this melavncholy mood he one day met Lala Prat:
Singh, an officer in the Post Master General’s Ofiice. and
he (the Lala) told bim that most prabably he would gain
‘bis object by going to his (Pratap Singh’s) elder brother.
¥or, be said, that his brother was an extraordinary man,
w ha taught. pE{)pIB haow to attasn sanreme hﬂnpinpqq Avon
1n this world, and thase that went to bim wele most savistied.
He, maoreover, said that Ins biother had been teaching siuce
his infancy, his parents being his first disciples. Tlis news
vladdened the'enguiver’s heart, and he at once went. to pay
his homage to the' renuwned Saint, His former gura also
was with lnm. » Their first meeting was a very long one,
and he was convinced that he wonld gain his object by the
help of the Saint,butdid not accept him as his guru at once.
For two years lhe continualiy attended his lectures, com-
pared his teachings with those of the Upanishads and
other holy writs; .and in the end bhecame his disciple.
During his stay at Agva, ho xpout - gil his time iu devo-
tion, in the service of liw gury, and in - his Satsangn . His
anituchmeunt to the Saint wase so intense, that' he allowed
nobady to serve iim. He mself nused to grind the flonr,
~cuok his menls and feed him with bis own hands, and could
every marning be seen with the pitcher of water on his liend
which heused to bring from a place two 1iles distant {or
the bathing &f his grree. N one can cite a Dbetter ex-
ample of wdiseiple. His monthly salary lhe used to takeio
the Sanit, and whatever he gave Lim was sent for the
maintenance of bis wife and childven, and the restof the
amount was spent in charity. He wasso much resigned that
he did not. take any trouble with home alfairs ; the Saint all
ulong did all for him. Hiz attaclhiment to the Saint was
disapproved by his castemen, Kayasthas, a respectable
and well-known community in the N orth-West, and they
did not like him to cook the Saint’s food and eat from hix
Jishes, as he was a Khetri.  But he pmid no leed, and
his affeetion to the holy mno aud his zeal iu devetion
~knew no bounds. There are many stories curreut at Agra

about the fate of such of his castemen ag wanted to ox-
communicate him, but they need not be told her . He was
a chela in the true sense of the word, After some time he
expressed his desive to resign the Government service,

This they ugreed upoun, nud he was
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but the Saiut would net uilow it.  When be wus appoint-
ed Post Master General of the North-West, he fell on -
Les Knoes and begped for the permission of the Saint to-
retive and enter with soul and body into spavitual life, but
the Haly Mun wounld never permit it.  ile said the duties
and  vespoustbilities of - his new  ollice might become
¢hstncles i the way of bis spiritual advancement, but the.
Saint set his mind nt ense, saying that it wovld in no way
intertere with his progress, and le (the Suint) wounld
every day see him personnidy on has 10ar, and would even
be ready to help himm by instructions.  Accordingiy, lie
left Agranud came to Allababad, and for many years held
the wbove oflice; and the PPost Office of - Indin 15 Inghly
indebted to b for many v=forms aud useful clianges be
introdaced in the Postal Departinent.

On the denth of the Swnt, however, 13 obedience to las
last bidding, he retired from tlie (Goverament service in
1207, and ix since tmparting spiritoal instruction to those
who seek his belp. People of all mntionahities, Hindus,
Buddbists, Mahomedans.  Christians, Jews and Parsis,
and a few Buropeans are among his discipler, and the

wajority of these are fonnd most sincere, and self-sacrifie-
g 1o the extreme.

Among the Kayasthas aud the Khetries of Agra_ it is a
general belief, that whosoever goes {o Rai Saligram,
forsukes his family and becomes ascetic, and consequently,
they prevent thenr children from going to him. The peo-
ple of the former caste even shudder, when any of their
relutions passes from lus street, and they would never
ook at the lamp burning on the apper story of s house,
lest, as they say, thgf may be influenced to renounce the
world and their relations, and they may become useless to
Lthie connnumty at large.  No doubt, there 15 some chann
in his words, and these superstitions people are not much
mistaken in dreading the consequences,

His residence, notwithstanding, 18 every day visited hy
a lavge number of persous, both male aud female, who
flock there from different parts of the conutry for reli-
grons training.  As far as | know, some five meotings are
held day and might for this purpose, DMlost of his {ime is
spent in this way, nnd be scarcely  sleeps more than two
hours, He makes no distivetion between Brahmia and
Sudra, high and low, rich aud poor, all are treated equaliy
and kindly. - He is xo kind-henrted that he even imparts

ms=trnetion to. the sincere’ peaple, who cannot visit him

owing to sickness oranything elxe, by correspondence.

He is a man of great powers, thongh he seldom maui-
tests them.  He regards <oclh things as unbecoming and
below his dignity. The late lamented Doctor Makund
Lal, Assistant Suorgeon to the Viceroy, and a famous
phivsician of Agra, more than onee, sent persons who had
wiade themselves sensetess Ly Praunayam and to all ap-
pevrances seemed dead, 1o Rat Salich, and be by his sight
only bronght thent to their senses and gave them afier-
watds to understand that Prapayam is injorious, does very
hittle or no good, and no maun enn perform it without en.
dangering his life. His own system of yoga, whieh I will
briefly note in my next, is so simple and easy that a cbild
of exglit. years nnd an old man of eighty can perform it
withoot difliculty nnd without nuy risk. It appears to
seme that enrly Buddhists were not iguorant of it, and it

iy prove mteresting to the renders of the * Maha-Bodli
Jonrnal, "

Ra1 Sahel 1s now about seventy years old,—Frcm the
Journal of the Mahabodli Society.



