. ot

T i

W L .
e e Ly W%’Jf Self an.: Eternal -
S\~ o , : 4{.‘%’4 ‘l By Chartes "?“‘”’Hﬂﬂ- fram the ' Open Court”... 138

e P

T ]
r .o
- r
L = -~ 3

N . ek sl .-r_-l-— .I. p .
T = -".-"'f "
L ) ’ J."; f"

[No. 12.

Page,

Cur Late Editor--
' By G, 8 K. .. 133
Farewell .. : -+ 135

s== 3 Man his Littieness and his Greatness ... 135

Fate inevitable--
By R, 8 Mukharji,, ... .. .. 1M

233k,

e ——
-
"oy

r
L]
L

il
F

. Life of Srl Tatwarayaswaml .. - 142

Jﬁ AL et
#—
m——

Yajnavatkya and maitreyi-
A Class Lesson, By Swami Vivekananda... 143




5 THE AWAKENED INDIA. “[Juxe 1898.

== rw—:  wm=cTh
—

Books Weceived. SAY I N GS

We beg to acknowledge with thanks the receipt of the
fotlowiny buukﬂ o |
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e cienicy, or outward worship with flowers and H-H.Ildﬂ.} ‘incense

[MPORTANT NOT[CE (15, AL 11 and offerings,  His religton meant E{.Etﬂ&}, his wnrshlp traj-
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Edstor, Hindupatrika, and Vakil, Fessore, Beugal.

Price Re. 1-0-0 Paper bound.
” 1-8-0 Cloth bound.

To be &ft{ffram—-—MANAGER HINDUPATRIKA, |
JESSORE, BENGAL.

Swami Vivekananda writes to the author.—
The plan of making an easy and independent Commen-
tary 18 one calcalated to popularise the Indian phijozophi.
cal thoaght amonyg the English-speaking public.

SANDILYA

« The spirit of reconciliation that pervades vour com-
mentary without losing sight of fhe hichest idenl India
has to present to the world and the lucidity with whieh
yoer ideas are. pat forward do grent credit to vou.
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CRAND PRIZE' Rs, 5001!
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RH. 500; 1 pr-ize' RS 230 1. ;n 17z¢ Rs. 100 ';:’. }_11'1‘1{;5

‘Rs. 50; 5 prizes Rs. 20; 10 prizes Ras. 13
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THE DAWN.

A Monthly Magazine devoted to Relicion, Plitlosophy and
Science, published for the benetiv o the Iiimumint (. [h’ﬂlh!lﬂtht
of Bhawadipur, an institntion whoge primary object s the
training up of scholars in Hindun life and discipline. An-

lml ‘:ﬂ'ubﬂﬁnptum atrictly v advaoce, Twdia and  Ceylon
Rs. 4. Foreign $2. Oftice 41, Rond, Bhnawasni-
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LECTURES ON GNANA-YOGA

- By SWAAMI VIVEKANANDA.

The name of Swami Vivekanands has become fanmiliar to all ; and
hy his unseifish work in Fuglond aud Awmerica be hnx placed before
the whole workit his views oa Heligion in renernl snd Vedanta and
Hindusim in particuiar. His leetures on Karma- Yoga Bhakti-
Yﬁga antd Raja Yﬁga. itave nlveady Leen Imi)hqhﬁ'i bnt no attempt
was made till now to bring together his views on Gnans.- Yoga.
the mort important of all, innsmtch as it is the very scme of the
Vedanta Philosophy, That attempt hnz now bean made,  with the
result that nineteeon®* of his leetures o the different topies connected
with GnanaYnga, have been bronght together for the first time in
n ook form. These lecturea cover nearly the whale ground of
Vedanta, Theoretical and Practical, and give the giat of the oldest,
most, 1mp0rtant. and most authoritative of our Upamshads in &
tangnage thoroughly his own nnd esingularis terse and spirited, and,
according to a greit practical Iedannn perfectiy faithful to thu
ariginal aunthoritics. Such of his critics as call his views “Neo-
Hinduizm,” ** Veda.lesa Vedantirm . &e.. will bo trnimeneely bene-
fited by pernﬁmg these tectures, fur thm will goun ’if-um t’imt the
Swami’s views (o not differ in any respe ct from the gran:i practical
tenchings of the Upanishnds and that when ene calls his views
Neo-Hindnism one simplv betravs an iocnorance or only a partial
ant tedge of them, which these lectures are syre to dispel.

» Necessity of Religion. 2, ldeal of @ Universel Religion, 3.
}u:-al ﬂnd Apparent Man. 4 Maya and Tilnsion. 5. Mava and
Evolution of the econception of Gad, 6. Mava and Freedom. 7.
Absgolute and Manifestation.” 8, Cosmos—Microcosmn and Maero.
cosm. - 9. Reincarnation. 10, Immettatity, 11, Unitvy in Divers-
itv. 12. God in Evervthing., 13, Reslization. 14. Freedom of
the Soul. 15—18, Practical Vedanta, - IV. 19. Vedanta,

The book is printed on thick paper 30 iths, Donble Demy Svo.
{360 pages) and neatly bouud in Calico.

PRICE RS. 2-8.0.
The Lectares can also he had separntely at 2} As. each, ex-
cept Cosmos and Vedanta which are sold at 4 Ax. each. Postage

extra,
Apph to—THE MANAGER,

“odweakened Indiw,” Myinpore, Mﬂdms

A CHEAP FDITION

RAJA YO(]A{

SWAMI VIVE KANANDA.

First class get-up. Paper cover. Price 1-4-0 only

Apply to—THE MANAGER.
AWAKENED INDIa,
Mylapore,

SIX LECTURES

1y
' SWAMI VIVEKANAND A,

With reports of Ramakrishna Mission.

. The Address of the Hindusof Cnienttn and Swanmi’s Reply
to it.
Vedanta. Calcuttn.
Sri Ramn Krisluue Pavanmnhamsa Deva, New York.
Maya. London,
The Ideal of & niversal Relinon,
5.  Lecture at Floral Hall, Colonrha,
The description «f hix reception 1n lnda.
Ramakrishna Mission (Report of o Himdn orgatitzation,)
Hamakrisiina Mission  Famine Rehef Works 1897 (A
Short Report.) ~

Madras.

New Yoork.

Coutaining 198 pages, Price B as.

Poanisten gy S, C Mirey, Nad o ."u'u-ivuu Chund Thitt's Lane,
Rendan Ktreet, Calentta.
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GOODWIN & CO.,
CHEMISTS ANDDRUGGISTND),
MYLAPORE, MADRAS,,

Neli Hhe _J'hffuu‘-fu;; weli Heied H_;wf'::ﬁf'.w whiecl {hey t.‘uqﬁffl*nb
f‘q :‘rr'nmm#‘n:f tor i Foiilie

1. The Great Chamundi’s Specific for Cholera-

The anly delniling care Tor the dive epridenne. Price per
I vz, phnal 2 Re. 140

2. _Ringwoi"m‘ SPECiﬁC“-_;\ radical htjrhn} ‘intﬁrnnl
cire for the vexatious complant, 1 oz, phl:iI s s, 2.

3 Ringworm Ointment. The hestexternal remedy.
One application witl eonvinee the most sceptical. 1 oz,

'Cll}_l.‘ i{E I-‘l--l}. ’ ' -~ |
4. M.C. N’s Aﬂtiﬂlﬂl&l‘lﬂl Pllls. ——A most wondeveul

Jiscovery for the peromnent cave of Malarin and 1ts
sequelus Price per hottle of 20 pills Re. 1.8-0.
Postage, &c., extra.

IMPORTANT DISCOVERY

THE ONLY SPECIFIC FOR CHOLERA.

Cholera has broken ont over different parts of India, and many
are repocrted to bedyving every day fram the dire disense. Many
have been the remadies dverlised and sold adl over the world,
Advortisemants in these davs are gs numerous as ths: are imiglend.-
ing, aad that s why many of our greit fishis wio gave out to the
world the sciepce and net of Medicine never had recourse tu such
methods  of securing castorers for then nunlerous specifies, but
were content fo do st ihar iay i their power to alleviate the
safferings of those that woent to thew for help.  But in these days
of Railroads aned Post aud ‘Telegrapiiie communication, when one
seed aud hears so many dying 4l over the country merely for want
uf nu elfiescious remedy and feels that suy inedicine however rare
and invaluable canwot withoutr the wid of advertisement be of any
Lelp except to the very few-aroamd hun, he has to seek the same
doubtful cures to nake kuown tlo virtues of the preecious and
sovereign remedy oalied, “

THE GREAT

GHAMUNDY'S  SPEGIFIC FOR CHOLERA.

Jt iga wpn(lerful spretfic,. e was discovered by a great soul
whose beart was filled with pity for sullering bumanity at the greal
Ambinn Cholera Epidemics. It i# prepared {rom a non-poisonous
plant onigipally derived from Avalia, bat now found in  Jiffereut
parts of the hilly tracts of Myvsore. It has been tried with wondor-
ful sucoess 1u many very bad cases of Cholera, and it is a perfoct v
afe rewmedy in the hands of any one hiowever illiterate. )

fv contming uo opinty or morphine ar any other rarcotic drug—thie

hane of the erthodox trentroent of Cholers and the chief ingrodicnt
in all Chlorodynes, The nse of opium in this discase is as irrational

as ir is dangerous. It is supposed to check the evacuations, which

however are only oafure'seffor! to get rid of the poisonous germs nnd
therr products.  Such medicines only deaden the sensibility of the
imtestines and stop theiv nutural movowoents (peristuitic nction as
they are techuically called) arnd lead to the bloating of the stomach
so frequently seen before denth v cases where opium aud osher
nutvoties bod been ndministered,. Resides, _according te the old
treatment, different wmedicines are reqnired at different stages of
the disenso and great vantion has to Iw used intheir administration.
Wherens in the case uf this new specilic it is the one remedy to be
wsed 1o 1ll stnges and vo other need be theught .of. It acts most
etlicaciousty 1o cases not drusged previously and in those cascs
where Brandy snud other alcoliolic Hynors have not been previously
administered.  If the dircctions given below are faithfully carried
out, there is no reason why nuy case of cholera should uot recover.

Every houschold should possess a buttle of this specific,

Pleuse give it a trial aud satiziy yvourself. '

Samplen will be supplied grotis to quelifiel medical men on uppli-
calten With 5 annas roorth of Pustage stumps to cover ~postal and
prcking charges,

Price Re. 1-4 per ounice phial. Postage and packing, exira,
Apply to—Mraska. GOODWIN & CO,,
| Chemists und Druggists, Mylipore, Madrax,
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AR TRITATE,
“He who knows the Supreme attains the highest.”—Tait. Upa. II. 1. 1.
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Vor. 1. | PoepLisaED
No, 12. MADRAS, JUNE 1898- MoxTHLY.
Aur Late EDiItOL. confine himself 1o the kFaglish poets. e  acquirec

—_

(Itiﬁ with ihe Ili.'{.‘:pi..':-‘-f- sarrow that we aunounce the
death, on the 13th of bast mouth, at the very {::n-iy awe of
20, of Mr. B. R. Rajun Iyein v an Bditor of Jdwcakened
Sndia, )/].h? deceased was in fairly good healtlh, till in
Octobér 1896 he had an attack of intestinal obstruction
which nearly killed him, but from which Le fortauately
recovered, and had ever singe becu  n passession of  good
liealth. Abm‘h two months ago i subacate-form of Bright's
disease set 11 nnuhnmi-. , which was neglected at hrsr and
was discovercd only abont a fortnigbt previous to his
death, when it had snddenly develaped into 1ts acute
form, n.nd in spite of the bhest medical aid given, the
disease steadily progressed wnd carried him awar. To
his nnmerons friends and admirers, his death will be a
matter for most painful sarprise, Our heartiest £y mpa-
thies are with the unfortunate prents of the deceased,
whose lot it has been to see their. eldest and brightest
son snatched away in the primue of youth ; and we feel
stil]l more keenly for the widow, who having heen u very
loving and inseparable companion to him ever since their
arriage, is now utterly inconsolable.

\ Mr. Rajam lver was bornin 1572 at Ihtlngnndn a village
in the Madura District. Nothing that is of interest is known
of his early life, except that he was a shy boy and never
used tﬂjnin 1 the orditary bovish enmes and amu<emnents.
After passing his F. A, Fxamination at Madura, e came
to Madras in 1887 and lmnml ¢ Christian Cﬂllem from
which he graduated in 188 Joringjthe next, thres YeRrs,
| wheo be was attending tlu- gsiw Colleze at Madeas, Lie
devoted cousiderable attention to Boeghsh poets and
novelisig, and in course of ttme  he acquired n marvelons
‘Ill‘il“‘llt mto the "'LIIIHH and art ot l.nrrh:h lmt'l‘l}, w Inneh
18 undmlhtedly the cragdest miud most. elevating  portion
of ]‘..nghhh TiteraLine 3 Foudowed by nature  with an ima-
gination which was n,nnu falty, subtle and wild, snd n
| keen sensibility, he revelled h_\, tirus o Shakespesee,
| llyrﬂll. Keats, Shelley, Waordswaorth and George Kiliot. He
1 seemed to have been most. profoundy tnllnenced by these
masters, especially Shelley and Wordsworth, and to have
I pemmnentl) nnhibed nogrenmine passion for tnlth. powoer

and beauty, of which their poctry contains & pnrvest, and
truest exprossion in sieh a vast variety—a passion whieh
very soon develuped nto the phitosophic, yearning for
realizing the Tenth, the Atman itself.) Hle did not

Kachikalambakam, a Tamil

a like insight inuto the beauties of the poctry of Thavami
navar. the vreat. Tamil saint, and of the great Tami
poet Kamban, whom My, Rainm [yer t‘llli‘tiﬂb‘lltl a
the greatest poct of the world. Some wdea of e Rajan
Iver’s appreciatien of the leading lnglhish puetq ma)
be formed from the following p:thv htlnlllllllﬂ" up by
him of their respective nierits— Byvon 1s an ocean
spirit so grand and powerful, Keats is a oon-spirit
0 sweet and sensnous. Q‘:ellev 18 an angel flattering
in the mid air between Farth and lfnupu_ Words.
worth a spirit of the loraly star standing aloof, self.
Jaminoss and witnessing all things with unrnfiled
peace and ease, Tennyson is n sweet bawd.” Mr. Rajam
Iver’s abilities first attracted the attention of the pub.
lic in 1892, when le published in the pages of the
Christian f_"ﬂ??ege Muaprzine his excelleat opiticlsm  on
poem by the late Professor
Ranganatha Jnundalivar. which is bat an imitation of a
species of medireval and most artificial poeiry. About

the same time. he hegan to publish as a serial in the

pages of Viveka Clhintamani, hiz famons Tamil uorvel
Kamaldmbal, which the late P. Sondaram Pillai con-
sidered * would do great credit to any first-class Maga.-
zine in Enrope.” In the anthat’s own words,  the novel
records ‘ the innermost experiences of a . restless soul
which <truggled muoch, and, after a long course of suffer-
ing, lus wt last found a fountain all nndefiled and pure to
slake its thirst of ages.” The novel also atms at popula-
rising Kamban, the gteat Tamil poet, by bringing. into
currency the rich expressions with which he has rrifted
the Tamil langnage This being the wnnin object of the
novel, it i8 also a faithful portrait of Hindn life and
manners, and is IEplete with sentiments breathing the
subtle and imnginative poetry of Shelley and Words.

worth, Already, Mr. Rajsm lyer, had apparently come
under the inflnence of Vedantn ]lhllnu:pln of  whicl
the conclnsions are largely adopted v his  unovel,
Lven PEnglish poetry wae no longer sailicient for his
rrowing imaginntion.  Feo, in bis own wowrds, * l‘netry
grrves both pleasure and p an: it has to vecord both the

greatness of the universe and

the htetlencss of man,
Then agnin it eannot.

fall 1n love with the Fh'"l} day,
the dirty tank, the buren desevt and things of that
kind of which thum 12 no lack on eartls. At the best
thereforo poctry s but a vestine place on the wavside, a
mantapa on the roud to the lemnlo A higher lmppp

m
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ness than what poetry can give 18 the birthiight of
man. It is his prerogative to be eternally and change-
Jessly  hnppy, to rejoice as mueh at sultey woentirer
as at n mmoonlit night, o regard with egqual  composure
the wanton wickedpess ol men and their benevolent
self-sacrifice. not merely to weep with joy at a Camiian
sunset, aud iy into space with a singing sky-lark’s Hhght
but to *mingle in the universe and feeling whati he can
never express, but eannot all conceal,” becane himself the
sun, the =etting, the sptendonr, the sky-lak, the singing
and the sky awd al) the vest in the gloross umverse.
Man is destined to conquer the heavens, the stars, the
monuntaies, and rheyivers, along with his bady, his inind,
and his senses, and even  thix Life, to dissolve himsell
into boundless space, nud teel all within himself the roar.
ing sen, the high mouontsin, the shining stars, avd the
noiry cataract, In this sense. he s the Liord of the crea-
tton—its exultant and atl-pervading Lord, the favabrah-
man of the Vedas, and atthis stage he 13 above (il anger,
all meanvess, and ull wickeduess. The rage of intellect,
and the storm of the =enses are ull over, and in the
mind of the highest emancipated maw, there 18 an eternal
moony Esperdnnr. boundless beatitnde that is above all
expression,
ot in 1894 he serionsly set his heart vpon realizing
tiis Infinite happiness to whieh the whole creation is
moviug conscionsly or unconsciously. For two years he
“went about fromn pluce to place in the hope of finding
sonme one who counld cure the fever of his heart, other-
wise preferring to remain alone and obsenre and seeking
the privacy of bis own glorious -light_)‘vﬁbout the
close of {985 in Madrag, where he always preferred to
live beeanse, as he said, he could lose himself in that
wilderness of honxex and be obscure, and in the buasiest
part of the town, he found some one who could put
him in the way of acquiring that peace and happi-
ness for which his =oul. was panting for sometime past.
From this time up to his death, he addressed him-
self to his sudpreme dunty with a single-mindeduess,
devotion and self-sacrifice which may be called truly
heroic. Nothing counld ruflte the sweet serenity and the
even temper of his mind, and in the moment of the great-
est physical agony, which he experienced duoring the
attack of Intestinal obstruction in 1896, and wheun face to
ace with Death now, he ncever frétted, faltered or feared.
I{He sought the company of no one except that of his Gurn,
and preferred to hide himself in the light of lis own
thonght, or vather FKaistence, for even thonught and ipeech
he felt as a burden. tle was either meditating, rending
devotiorial or philorophical works, or writing for the
Prabuddha Bharata ; and towards the close of his short
life he devoted nearly the whole of lns time to medi-
tation, 0 mugeh so that he fouud the editing of the jour-
nal a burdeu.) /o allt who went to him, he was exceed-
ingly kind and conrteons, and to tlie few who knew him
intimately, he wns a source of great strength, illumination
and blessedness. Generally, he was sparing in speech, and
it may be snid e nttered a single speech and » thonsand
silences. He was most remarkable for his absolutely un-
offending nature and cheerfnl calmness under trials.
During the two years the Awakened India was in ex-
istence, Mr. Rajam lIyer was its sole echitor. It is not for
ns to speak of the menits of the journal under his editor-
ship. But we may say that be brought to his work a
real and intimate knowledge of the snbject. He had him-
self realized, in no small measure, the Truth he was ex-
pounding, and always spoke from the innermost experience
of hissoul, and herein counsisted the rare value of his
writings. His one aim was throughout to present the
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Vedanta in its purest and simplest form  without losing |
sighit of its essertially hnman and poetic 1uterest, and to}
vamove so far as it by in bis power, the several miscon-
ceptions and mysticistus which have gathered round it
Fo this end be assiduonsly stndhied  the Upanishads, the
Gt and works of Sankuara. Pluring these vwo yonrg, he
wis not merely writing atl the leaders, but, urder several}
noa-de-plsanes, almosi oll the articles appearing in each
1ssne, of which his stirring aceconnt of Nanda tha Pariah
sitint s the most typical.

tn var view Me. Rajum lyer was o most beantifal and
cennine tower of Kregiish edocation considered in ity
morpt and spiritual aspeet. net the less o beennge it}
bloomed and blushed unseen. A poetic sonl, nursed anid
fed by the greatext masters of Tnglish poewry, he gradn.
ally ourgrew their influence, auly to come nuder the
infinence of the highest poetry of the Upanishads and
of the Atman irself.  As must have been observed, the
transition from Poetry to Philosophy was so gradoal and
imperceptible. Mr. Rajam lyer used to remark that trne
Poetry and true Philosophy are ideniical and the end of
both is the same, Surely God must be the reward of a
whole hearted devotion to what is grand and beuntiful.

White My, Rajame lver’s life thus illnstrates on the
one hind the possible power of Poetry asx a means
for salvation, it illustrites on the other. that God is
tHis own law and veveals Himself uonder any coadi-
tions and that he certainly vefuses to bhe hound b'y
A vyoung wman, yet in bsj
twenties, without actnal experience of life, becoming an
aspirant after salvation is what wonld not appeal to an
orthodox imagination. A renl Vedantin and yet a devot.
ed husband, an untiving though a sileut worker, with a
sympathy, in bis universality, with antipathy iiself, My,
Rajam lyer was a wost practical and convincing protest
acainst atl the superstitions and idle ' apprehensions cuor-
rently entertained of Vedanta, whose end, he was always
holding, 1s the highest culture. AH men are bound, and
are working, and that with a view to be happy. They
differ only in the sort of happiness which they obtain and
io the manner of obtaining ite 'The happiness we geuer-
ally obtain 18 more or less impermanent: while ourselves
trying to be happy, we iuflict harm on others. Now the
Vedantin, too, works for happiness, but works with the im-
mediate object of realizing an absolutely permanent happi.
ness without cansing the least injury to others, Now the
chref value and pecubarity of Mr. Rajam lyer's life con-
sists in that he so early feleand recogmzed the value of
such happiness and of au ideal so purely transcendeutal
and 1mpersonal, nnder conditions appareutly out of the
way of and bostile to such recognition and, succeeded iu
realizing it byrealizing lis aown Self, the One without a

second, _G. S K.

Before closing we may, remove amisspprehension which
seems to have crept into some (uarters. 1t was remarked
that ‘ Mr. Rajam lyer died a martyr to his philosophy’.
1f this means an.insinunation that any Yaga practice fol-
lowed by him, ted to bis ili-health aud untimely death, we
hasten to assure Mr., Rajam Iyer’s friends and admirets
that the Nishta or contemplation by whieh he realized the
Atman was none of the common breath-stopping or tip-of-
the-nose-watching kind. He lived o glorions and happy
life, and died a natural and peaceful death. We who were
with him till bis last moments were struck with his serene
and calm bearing to the last; and we could not wish t
live more wisely or die more calmly.

P. S.
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(‘LW'E regret very much to intimate e our subseribers

theet we are forcod to stop the journal with this issue, as we

Hud. the loss sustained in the premature death of onr

Fditor, Mr. B. R, Rajum lyer, ierepurible. Bxcept the few
‘Contributions’ and the * Bxtacets,” all the articles  wert
written by him, some unider the follaning psendonyms

1. C0 Nutarajan, M. Ranganatha Sastet, A Reecluse, aud
Nobadv-knows-whao, -And il the wicles were pleasiug
ami edifying 10 a high degree. (1 was hecause the wistor
hadd himself some realization of the Truth, aml his views

nere developed under th: teaching of gregt sawve. Lhe

Maunm® whose * Meditations appeated in the jnul'n:lf.)

l‘:‘L"EII hl-‘.'flll‘t‘. he came In Cantruaed. with the SAEC, Lh;_,
witter had a most. marked religions hent, ax shown by
the leader of rhis issue, wlhicl was the artiele which s
nli.l‘nui.ed onr ar-t-enl.inu {to hi*n_ f'}n l't':mﬁng i.lH_-_- ;”-[.i;:h-
m the Brahmavadin in 1845 we felt the hand of & creat
man and longed to find bine And when we sonperht hins
vkl W fonnd  bno an Ltllltlt“.'-ihl,'li tii.‘llnuntl. H. bjocd
mimselr beeu in search ol wanaster for over owo vears,
auid we most opportunely fel in with him and twok hin
to the sage, whom he accepted ax his Gurn  after xome
preliminary diseassion. He soon reccoived the uecossary
lmliﬁh-ﬁl:d his t.huug'hh-: fonund vent 1 e Pﬂ;fmd,ﬂﬁl,
Bharata. ‘T'o pratse hix articies would look like self-
pl'ﬂiﬁt}, bnt those who have Enjn_g:ml ancd profited b}- them
need no sach words from us.  Suthee 1t to say that the
suge nbove referred tu, remarvked of the articles that they
were g reards —inspired words.

To thore who could read hetween the tines. 8 mmust
have heen evident that the I'valwddha Bharata preseunted
a peenbiar interpretation of the Vodanta, and in this sense
the journal had a marked individuality o1 personality,
that of ita edttor, m of the sage, Lis Garn. Tt is our
helief that the extrordinary popularity of the joureal al}
over the length and breadth of india and sven abroad
was due not 8o much to the Vedanta merely as such pro-
muigated by the journai as to the peculinrly beantifnl and
non-mystical intet pretation whicly the journal presented.
And as there is none toour kuowledge who can rightly
fill the place of the saint-editor whom we have lost, we
arc upable to continue the jonrnal as otlier journals or
magazines might under sinilar circnmstances hiave been
coationnet,

The jounrnal was not staried with the olject of mak-
ing money, but that of preaching the Truth, Truth broad
avnd open as day-tight and frec from the handred uper-
stitions, mysticisms and  mixeancaplions which adhere
to it Althongh, through the kindness of onr subseribers,
the journal was a thorough smeeess ax a business conecern,
vet in the interests of Tenthat i< our most puimfnt duty
to braing the journal to u close. o spite of the sore dis-
appointment which we are nware this messnge will enuse
to eur many anbseribers, o whian we take thisx apporti-
nity of hidding « sad farewell

Of courge the proposed Tawmil donrenat.  Prabodha
Chandrika, which promised to cive Inli <cope 1o the rich
tmagination, tine eritical facnliv and wstatic antponring
ol the departed genius, will nut bhe startal,

'The Awakened India office will. hwwever. be continued,
and copies of the second volume wnd the back issnes as
well as the booke of the Prabuddhu Rharnte and Brolima-
radin gerier will be mld.)

e ——— ey v ——
il i L -

THE AWAKENED INDIA. 135

iy —

The Prabuddha Bharata

AWAKENED INDIA.

JUNE 1898.

(Dan His ‘Aittlcncss and his Greatness.*

Familianity, 1t has been said, is-our worst enemy.
There are ever 0 many things in this world, which, be-
caust we <ec them dinly. we have ceased to be curious
aboot.  * How few of us look ar the <ky.” Ruskin asks,
Indeed. very few really see it, Tor it has heen our compan-
ton trom the wirlest moments o8 one fives, and  has by
1t assuring constancy latled toaest the spirit of ques-
tomng.  The child stares with surprise at 4 stranger,
but never x0 at 1ts vwa muather. To Miranda, the desert
bred maiden, Fermundez, though quite as much man
as her own father, ix full of curiositv aad interest. For
the sume reason, we fook more wistfully at a new spin-
ning-wheel thaa at the skv. with all its <erried phalanx
of stars. 1, however, the sumelsky with its gilded heraid.
rv. nad not been when we werz born, and wure to sur-
prise us with a sudden arnival, our wonder and curiosity
would reach a poetic heigh? and the lowest of the tittle
men of earth would hift up his handx with awe and re-
verence and pour forth in the simplicity and fulness of
his fear a hymn ot praise with almost Vedic vigor. But
now look at our duiness. The sky is hourly, minutely
phehomenal. No two moments of its life are alike:
clouds pass and repass ; the sun rises and sets with epic
pomp, the moon shines out with iyric sweetness: there
1s a ceaseless rising and falling of the curtains aboen o,
and the scenes thoreare being endlesslv shifted ; but the
majority of us are perfectly dull to such charms, though
we know ahsolutely nothing about them.

But why talk of the skv: we are hardly concerned
with it; how far it is going to meddle with our day’s
work, the meteorological chart shows us, and that is
quite enough for all our practical purposes ; let us go
to things nearer home ; let us take man himself, the one
obtect in creation with which we are most closely con.
cerned. Very few men can rid themselves of human
associations ; in work and out of work, we are always
with ma2n. < Society. love and friendship’ is the stlent
cey even of our spare moments, But what do we know of
man ? Nothing. He comes and goes, we do not know
where. One man s i poet and another *a warrior, we
hardlv know why.,  Man "reathes while he lives, but at
the moment of death nreaih tails : no human physiology
can tell us salistactarily cuoagh what 1t s, that hes
breathless, and what that which was breathing, why
we came, and where we go, if the hife we lived ends with
death, and whether we are matter, of spirit, or «oul, or
mind, or the seasex, or evervthing, or nothing. The
great and profound mystery that vncircles us all around
baflles our feeble attempt to unravel 1t, and it was in the
fulness of this sense of the darkness around that Goethe
cried out, * We are eternally in contact with problems.
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® Originalty contributed to th:. Brahmavadin, oth November

1895.
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Man is.an ohscure beinyg : he knows little. of the wozld
and of himself least of 11l In the same way Rousseas
hax said “we have no measure tor thisx huge muachine -
the world. \Wo cannot calculiate 1its relations ; we kuow
neither its primary laws oot its finad causes. We do not
know ourseives: we know peither our nature nor vue
active principle.) These are grent savings-~the savings
of men who have at least shaken oft the "duluvss ol fa-
miliacity. To feel the myxstery, to undecrstand the pro-
blein, to recognise the teebleness of our understanding
1s itself a privilese in the world, where' man too often
falls a victim to the sensz2 of familiarity, and, being hard.
ly able to raise himself above his little concerns that rise
In successive surprise, resembles the fisherman swimmer
on the sea who, while batthne with its wavelet tor the
sake of prey, feels not the mujesty of its voice or the
glory of its stoems,

We of to-duay are, however, the heirs of ages und grear
men—god-like men have heen before us ; and in the light
of the visions they have hiad, and the truths ~hey have
bequeathed to the waorld, we shall proceed to chalk out
however vaguely the runge of the curious self-reflecting
animal called * man.’

girgmifoqueaIgiirgaaa: qiaq: |
RAGEIIUEFE 4r3&: qlaegd: ||

£. e., the senses are higher than the body, the mind s

higher than the senses, the intellect 1s higher than the
mind ; the soul or the [éman 1s higher than all these.

Man bas been called * the rooflof creation ;" but he can
hardly be =o called il we take his body alone into
account. Though he is express and admivable,” as
Shikespeare puts it, in form and moviog, animais
there are which ace stronger, more beautiful, more
majestic and better than ha is in the qualities of
the body. Huxley considers the horse the best built
animal in creation. There is a majesty about the tusk-
2d Indian Elephant to which the bhest gladiator can
lay no claim. The bearing ol a lion is more roya!
than that of a born King. The gait of a well.bred bull of
Southern India would shame that of a warrior. The pea-
cock’s spreading its {eathers is a splendid {estival. Not
even Nurjzhan had the soft complexion of a parrot. The
skvlark, the ¢pilgrim of the sky,’ is much more privileged
than man chained down to earth. The cobra that spreads
its hood at the sourid of siwveet music is . almost divioe,
while the Garuda bird thit hymns across the sky is
certainly so. Man, then, 1s not more favored than other
animals in creation, in point of physique, and is indeed a
more dirty animal than many a wild beast. Schopenhauer
considers the faces of most men commann-place, Patta-
nathu Pillaiyur, the great Dravidian philosopher, says, ‘1
have survived the shalts of women's eyes: My lord has
made me one with Him, So whether | live or dieit
matters not, my happiness is all the same. Still it is dis-
gusting to bear company with this body.! The pride of
man is not therefore his body. The dignity he has and
the majesty of his *heaven erect’ face are primarily due
to the grandeur of the spirit that beams forth-from
within.

Passing on from the body ot man to his senseg and
mind, there too we find he has little reason_for pride.
So far as the activity of the senses {s concerned,
‘he is almost inferior to animals. Schopenhauer goes to
the langth of putting hima down as decidedly lower than
most animals. There are men that make the tiger;zad
the bear good and virtuous, The tiger and the bear
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have enemies marked out instinctively. The tiger does
not interfere with the crow, the bear kills not cats,
Man on the other hand has no such discrimination with
respect to his quatrrels.  * All sheep and oxen, yei, and
the bHeasts of the fiekd, the Towis of the air, and the fish
of the sex and whatsoever passeth through the paths of
the seuas’-—all are hix possibie enemies. From the
inocent ant upwards to man himself, there ix not onc
animal which he hesttates tonjure for his purposes. In
the storm of the sensex the most sacred of social re.
lations are set at nought. One word, daydda, meaning a
coonate, has become a svnonym for foe. Schopenbauer
<ayvx¥, ¢ Do we desire 1o know what men morally consider-
ed ure worth ax a whole and in general? We have
only to consider their fate as a4 whole. That 1s wunt,
wretchadness, aflliction, misery and death. [f men
were not as a whole worthless, their {ate would not be
s0 sad." And then when we take the question of
criminal responsibility into account, when we remember
thit man bas few iastincts ol enmity to obey and has a
will free to use and abuse, we hardly know where to
place him in the list of living animals. The ant and the
spider have taught many a4 man.  The parliament of the
bees would shsme the assembly at the Westminster
11all.  The gentleness of the cow is proverbial. Ser-
pents with their car for music and theic taste {or
Howers and smells would shame a poet, Man's bound.
less  selfishness, his vanity, his cruelty, his arro.
gance and wantonnesx are purely devilish and Hamlet
might well ask, ‘Who would b2ar the oppressor's wrong,
the proud man’s contumzly, the pangs of despised love,
the law’s delay, the insolence of office and the spurns
that patient merit of the unworthy takes ' Indeed a
vreat French writer has remurked that he 1s not worth
living who has pot in the midst of men even once seri.
ously thought of suicide, * Blow, blow, thou winter wind,
thou art not so unkind as man’s ingratitude, hasin it a
philosoplhy that must be appreciated. Pascal said that
halt the evils of the woeld would vanish it only people
will learn to be quier, but that man cannot ; and as the
Gitit says, he is doing Karma and sowing the seeds of
sinful life every moment of his existence. The rage of
the {ion, tne rancour of the elephant, the ferocity of the
tiger, the venom ut the serpent, the low cunmng of the
fox, the ugly instincts of the boar, the vileness of the
rat have all their counterpart in the mind of mian. Nay,
he often overdoes these so-called lower animals, and is
weiving a constant and ever thickening. web of hatred
and desire as naturally as a spider weaves its cobweb.
Now passing on 1o man’a intellect, we observe he
leaves many animals lar behind, Indeed the in.
tellect is a saving element in  him. Newton losing
himself in his muathematical calculations leaves the
earth far behind, Archimedes running naked from
the rivee with a grand discovery in his head isa
demigod in human form. Galileo, ‘the Tuscan arust
viewing the moon through optic glass' trom the top of

Fesoleis a veritable mountain spirit. But, alas! how few
araour heroes, how few when compared with the vast
and never ending wilderness of men.

Every man has
intellect, but, mixed up with his senses, it is. no more a
sanctuary to shelter him, but a whirlwind to toss him
to and fro, on the already stormy sea of this sensuous
word. Intellect, the precious gift of man, 15 in most
casas prostituted, and, in professions like that of the law-
yer and the merchant, proves often a curse to the society
and to the individual. It may be that itis given to us
‘te fill the heavens with commerce,’ ¢ to rift the hills, roll
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the waters, flash the lightnings, and weigh the sun.” As
Renan says, the world has a destination, and to its end
it goes with a sure instinct. So forward, forward let us
range, that the great world may spin for ever down the
ringing grooves of change, and as we golet us sing a
trivcmphant anthem to the deity of knowledge—the god-
dess Saraswati.

But in the highest height of knowledge where are
we ?  What we once knew to be water we now know
to be oxygen plus hydrogen ; but whatis hydrogen and
what oxygen—who can tell? What we once kacw to
be an element we now know to be a compound, but what
further can we Ray ? In Biology. in Geology, in Physio-
logy, in Astronomy, in Physics, in Chemistry, and in
factin every one of the various branches of human know-
ledge there is an imperial edict, ‘ Thus far shalt thou
and no further’ thundered forth in solemn majesty ; and as
we go farther and farther, the mystery thickens instead
of dissolving, so that at last after an uadiring, earnest

and almost frantic pursuit after the phantom of know-

ledge, the verdict has.come forth from the lips of no
‘less an apostle than Kant that ontology is unknow-
able, [t is, however, an cld conclusion given out in ail
humility by Socrates in Europe and Sawnkara in India.
Newton's metaphor, that he was but playing on the
shore of the roaring sea of knowledge, was no mock
humility. I take a drop of water, I call it water and
cast it away. Turner takes it and draws it on a piece
of paper. Tyndall takes it, weighs it, examines it by the
mictosonpe, and. wonder of wonders—innumerable crea-
tures are found living in it, all tull of life, full of consci-
ousness, and full of activity and carrying out their mis.
sion on earth with 23 much earneswtnass and freedom
as man. Poor Tyndall is struck dumb with awe and
wonder, lets fall the little drop and swoons away in
meditation. As for knowing thatdrop of water, teither
your, nor I, nor Turner, nor Tyndall can do it, it is im-

posible and absolutely so—a melancholy conclusion, no
doubt, but inevitable,

In point of intellect, thén, though we are far superior to
other animals, with the ever ringing ‘I know nothing,’
we have no special reason to be proud—much less to
glorify ourselves as the lords of creation. We hardly
know what beings beside ourselves live, what powers
they have, what worlds hang out on space. We do not
know the air we breathe, the earth we stand on, the stars
that shine above—*those innumerable pitiless, passionless
eyes in the heavens which burn and brand his nothing-
ness into man. DBut we know that the universe is
boundless, that there are mutlions and millious of worlds
like ours, that the whole creation 1s unutierably grand,
and that we ourselves with the lhttleness of our body,
the lowness of our senses, with the feebleness of our
understanding and with our wickedness, vanity, and
ignorance are unspeakably insignificant. We are atoms,
poot insigniticant atoms in this mighty, measureless and

glortous unmiverse. In the old superstition man was the
centre of the world, but

‘Tle is now but a cloud and a smoke who onee was a pillar
of lire

The guess of a worm in the Jdark and the stidow of it
desire.’

There is one faculty, however, in man which goes u listle
way in making up for this exireme littleness. Itis the
faculty of imagination : it is a magic possession as preci-
ous as the {abled jewelin the head of a toad., It is a

el .

priceless faculty with which-we can measure the universe.
Of it the poet has said

‘Whatever God did say _

Is ail thy plain and smooth vnminterrupied way :

Nay cven beyond His works thy voyages are known.,”

Poetr, I mean the highest imaginative poetry, like

that of Shelley and Wordsworth is its most fragrant
flower. True, we cannot understand the universe, but
we can enjoy it. As Wordsworth so beautifully puts 1t,
‘The poet is content to enjoy-the things which others
might (or might not) understand.! Shelley reaily mea-
sures the sky when he sings—

‘Palace.roof of cloudless heights,

Paradise of golden fights'!

Deecp, immeasureable vast

Which art now and which wert then !

L LE R EN T LB B

Presence.chamber, 1empice, home

m i

Even thy name is as a good.
Generations as they pass
Worship thee with beaded knees.

Nay, not content with this, he is able to go farther and
say,

‘What is heaven ? a globe of dew, &c.

Here is poetey of the most splendid kind, a tacit but
raptarous recognition of the power of the human mind,
which tramples under foot the low cares of life, and soars
aloft like the sky-lark into the domain of boundless
space, becoming for that time that houndless space itself.
No fetters can here bind the man, nothing can check his
heavenward flight, and no one here at least can say.
' Thus tar shalt thou.” Sing forth, O spirit, till your dirty
bonds break asuader, for thon art on the road to salva-
tion, very near the radiant throne of the Almighty, who
rejoices in thy flight and welcomes thee with open arms.
Here man is grand, nay, boundlessly so.

Fven this is not the height of man's glory, for poetry,
gives both pleasure and pain: it has to record both the
greatness of the universe and the littleness of man. Then,
again, it cannot fall in love with the suiltry day, the
dirty tank, the barren dexert and things of that kingd, of
which there is no lack on earth. At the best, therefore,

poetry i~ 1t a resting place on the wayside, a manfapa
on the road to the Temple.

# higher happiness than what poetry can give is the
birthright of man. 1t is his prerogative to be eternally
and changeiessly happy, to. rejoice as much at sultrv
weather as at i moonlit night, to regard with equa'l
composure the wanton wickedness of men and their
benevolent sell-sacrifice, not merely to weep with joy at
a Cumbrian sunset, and fly into space with a stnging
sky-lark’s flight, but to * mingle in the universe and,‘feel-
ing what he can never express but cannot all conceal,’
become himseif the sun, the ~etting, the splendour, the
sky-lark, the singing and the sky and all the rest in the
glorious umverse. Man is destined to conquer the
heavens, the stars, the mountaing, and the rivers, along
with his body, his mind, and his senses, and even in this
lile, to dissolve himselt into boundless space, and feel ail
withio himself the roaring sea. the hizh mountain, the
shining stars, and the noisy catacact. In this sense. he
is the. Lord of the creation—-its exuitant and all.pervad-
ing Lord, the Parabrahman of the Vedas, and at this
stage he is above all anger, all meanness, and all
wickedness. The rage of inteliect and the storm of the
Senses ure all ovet, and in 1he mind of the highest
emancipated man, there is an eternal moony splendour,
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boundless beatitude that is above all expression. Now iwe
can sing with the author of the Maitreya Upanishad—-

AFAAQUAIR F@{EATNEYZ |
HABIRTEHNNR GISRTERQTegy (|

r.¢, L am mysell, 1 ain others, | am Brakman, | am
the author of creation. 1 am the Gurue to the whole
world, and I am the whole world, and I am He, for
heis himself the A/man, the birthiess, changeless,
deathless AZman whom swords cannot kiil, fire cannot
barn, water cannot moisten and wind cannot wither.
This then is the height of human glory, which man,
senscless man, is batteriny away every moment for the
low pieasures of life—this s birthright which, blinded
by passion, he selis away for ‘a mess of pottage V

Most of us do not know ourselves: we do not rea-
lise our resources : we do not think about the treasures
that lie concealed within the four walls of our littie
frame. The Vedanta philosophy, like Manackdl Nambi
in the story of Alavandiir, invites us to take hoid of our
priceless birthright and be cternally happy. This the
grand promise of the Upanishad iwhich, not few have
found, is kept to the very letter. Having thus known
the potentiality of man, the greatness to which hes
heir, the psaim shall no longer be :

*O Lord, our Lord, how excellent is Thy name tn ali
the earth, who hast set Thy glory above the heavens.
when I consider the heaveas the work of Thy fingers, etc.,’
but

‘O man! O man! how excelleat is, Thy name in ail
the earth, who hast set Thy glory above the heavens—
who art Thyseif the heavens, the sun, the moon, and the
stars, and the God that made them ail'—Aum Tat Sat.

Fatc Jncvitable.

It was mid-night. A dim oil-lamp was giving light
to a low-built-hut in the village of Subarnapare in lower
Beogal. The occupants of the hut, a yonng Brahman and
his spouse, were locked np in the fond aims of profound
gslamber. With a sudden start the husband awoke and
fonnd o straw from the thatch falling down on the floor.
Ju the twinkiing of an eyo the straw changed into & cobra-
de.capello, and bit the siceping wife, who groaned and
died in conseqnence, The Brahman was very much
astonished at this curvious incident. Lenving the cre-
mation of lLis wife to lis relations, he followed the
reptile, whiclh in &n. iustant left the hnt. After erawl-
ine a few yards, the snake turned into a jackal and
iiitled a bov who had just come ont nf a house. The
jnckal tlien left that village amd  entered into anather
village and was transformed to amad dog and killed two
pedestrians. The Brahman was sileotly foliowing this
wonderful creature and watching its movements unseen.
He had resolved to see it to the very end.

Now it was morning ; the great orb of the day was
appearing in the eastern horizon. The hitherto sieeping
nataro was reviving to fresh animation. The mad dog
again changed shape, and tnrned into a big buffalo and
goved to death some more persons. This  beiog done, it
left that pince and took the Grand Trank Road, and
after ptnt‘ﬂedingﬂ few niles changed into a benuteous
damsel of sixtecn and sat nnder the cooling shade of »n
Dar treo. It 56 happened that two np-country Bajput
brothors wete retarning bome by this road alter their lung

s rrive in Upper Bongal. No sooner did the female fizur:
weet therr eoyes, than  they weee cnnmoured of her
heunty, Bath went near the charmine damsel and the elder
bl bpr engmired hee of  her where-abouls, but ere sho
hal answered his qjuestions, she suid she wus dying with
thirst and wuntod & glass of water. The elder brother
hastoned to the nenvest well with his ofa and dun, and
asked the younger to take care of the stranger in his
absence. In o few minates the elder retnrned with a lo/a
of wator, but was amazed to find that the girl was beating
her breast. tearing lier hair and crying piteously. The
girl in a bewailing tove informed the elder Rajput tbat
his hrother had attempted to ravish her in his ab
konee, Lhat she had entreated him to  desist from the
attempt, that he had given no beed to her entreaty, and
that her honor was saved only by lus timely arrival,
The eider Rajpni's anger kvew mno bounds, be
threw off the lofa, and qnick as lighting drew bhis
sword from its sheath. Though the younger knew
ihat his brother was labouring under a mizapprehen.
sion, he conld not wait to give san explanation, ns noue
tut a cowurd Rajput would delay in measuring his
sword with his antagonist when challenged. A fight
ensued. Both were expert warriors. Their swords clashed
and flew fire. The fizht was desperate. To kilt or to die
was their vesolation, The duel went on for about half
an hour, iu the course of which both the brothers were
movtally wonnded ; they began tolose blood, fell down
faint and expired at the damsel’s feet.

The damsel, who had all this time been laughing ia
the sleeve, stood up and made toward a neighbouriog
forest; and when she was in the midst of it, changed
to an old Brahman. The young Brahman, who had
hitherto been silently watching this wonderful creature,
now came forward and asked the old Brahman, who and
what he was, The old Brabman gave no answor aad
quickened his speed to avoid his pursuer.

Tho young Brahman followed the old onme in quick
pace, and avertook him shortly. The followiug dialogue
then passed between the two:

Young Brahman.—] have been watching your actions
from the vepy beginning. Pray tell me who and what you
are, and why you committed so many foul deeds.

Old Brahman.—Don't interlere with me. Bogone,
or remain at your peril.

Young Brahkman.—Had 1 not washed my hands of my
life, 1 would not kave followed you to this lonely forest. I
fear not death. Pray, let me know what I want to know, or
I will kill myzelf in your presence, and thus you would
e the cause of my death.

Old DBrahman.—] am a messenger of Yamardja
(Death), and to carry oat the hehest of my master 1 did
what you «aw me doing. 1f, o the natural course of
events the commission of an act becomes impossible,
we, Lhe of death, step in for the fulfil-
ment of the smme. Now depart in peaco und leave me
ummnolested.

Young Brahman.—QOne word more and I have done.
Pray, tell me, how, when and where I shall meet my death.

d Brahman~—1 cannat, Leave me.

Youny Brahman.—1 wiil net, unless and uotil you
tell me what I want to know.

Seeing Turther paviey with the irresistible young nian
of no nse, ths messenger of Death replied thus, and
vianshed,  “ At the 50th year of your age, 1n the
vives Bhasieathy) vou will be devonred by an ailigator.”

Tie young Braliman became very much terrified on
learning his sad destiny. However, to avoid it, he resolv-
¢d uot: to return home, and Le retreated to u plsce where

:n.;.‘ | Fit i_'
1114%: HLIIE_,I
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even the name of the river Bhigirathi was known only to
2 very few. Here he lived in the bouse of a rich man
who had no issne. Daring the Brahwan’s stay at the
rich man’s house, the wife of the latter presented him a
handsome boy ; this made the Braliman’s advent in the
house an anspicious event, and he was all the more adored
for it. Time went on, and the boy grew in age. 'The
Brahman was engaged as tutor to the boy, and in a short
time the boy grew very fond of his teacher.
¢t so happened that a grand yog for hathing in the Bli-
girathi drew near. People bathing there oun thisyog occa-
sion will have their sirs of the past and present lives washed
off. The rich man proposed to go to the Bhidgiratin with
his family and child, and bathe in it on the holy ocension.
Every preparation was made for the joorney. The rich
man desired his son’s tntor to accompany him, but he flatly
declined to do so. When the boy came to know that his
teacher was not going with them, he sternly refused to
go salong with them; the mother would not go
without the child. The rich man was in a fix. Now the
teacher must go with the family. or they would lose this
golden opportnnity for washing off thcir sins. When
mach pressed, the tutor reveiled all, and plamiy told
‘his patron why he feared to bathe in the Bhigirathi. The
rich man argoed that prophecies are not always fnlfilled ;
in any case, they were perfectly on the safe side, as the
bathing ghat would be fenced np with stout iron railings
and the water in it dragged. The tutor reluctantly gave
way. In due time the party reachcd the sacred bank of
mother Bhagirathi. The family performed - their abla-
tions. Now the tntor went to the river and dived, hut no
sooner was he nader the water, than his pupil jomped down
into the river; turned iuto a hig alligator, caoght the
teacber’s neck and dizappeared, saying, * O! Brahman,
you have given me no end of tronhle for my weakness
in yielding to your reqnest, but, see, 2 man can vever avoid
his destiny.”
R. 5. MoEnara.

Self and Eternal.*

A Study of Indian Montsm.

BY CHARILES JOJNSTON.

“Ag the web-wombed snider pnts forth and draws to
him, as trees come forth upon the earth, as from a living
man hig locks and tresses, from the unchanging cternal
comes forth all the world,”

—Alundaka Upanishad.

The teaching of the Upanishads is thix: the real self of
each being and of all heings is the suprome eternal ; this
self, thongh anchanging, falls into dream ; it dreams itsclf
first info many separate hostile selves; then it dreams
for their erjoyment the manifold seusnons life of the three
worlds ; thev, that the hostile srlves may not fall into
perpetnal fascination and enthralment, the self dreams
the last and sanative dream of death ; and through the
power of that last dreant the wanderved selves (ind no
lasting joy in their sensunous ways, for they see that all
thia fades and wastez and waunes ; that Lheve 18 no unchang-
ing joy outside the self, the sclf has re-bocome one and

—-—a . —

¢ This excollent article which appearad last year in ihe * Open
Court' is published in tlug joarnal with a view togive it 8 wido
Indian circalation which il 80 eminently deserves bub has not yet
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awakened from all dreams to the reality of its immemo-
rial oneness. |

Thus awakened from the dream of life, they see the
steps through which they feil to dreaming the dream of
the world ; they sce that, as the rivers come from the
ccean and return again to the ocean, as kindred sparkles
come forth from a well-lit fire, so this dream of the world,
this world of dream, came forth from the self, from the
eternnl, that the scers plainly sce as the womb of the
worlds. |

These teacbings of the Upanisbads are high inspirations
and intnitions, from the golden dawn of India’s life,—if
indced their essence and doctrines he not older even than
india. To these high intuitions we cannot rise at once,
thongh they awaken strong echoes in our hearts; for,
since those sanny days, the solf’s great dream has grown
heavier and darker, so ths* we can no longer hold clear
trath directly by stroug iv uition, bat must fortify intnt-
tion by inteliect ; must suyport the verdict of onr eounls by
the reasonings of our philosoplhies.

Thus, it came that, in-the latest period of 1ndia’s life,
the clear intuitions and shininy wisdom of the Upanishads
were expressed aunew in the philosophy of the Vedinta,
whose locid thought and ainirable statement can’compare
with the highest work of the human mind in any age,
and only gain by the comparison.

When one speaks of the Vedinta, one means for the

most part, the greatest man of the Vedinta school, the
Teacher Sankara, who holds in India the sapremacy that

Plato holds in Greece, or Kant in the philosophy of to-
day. Though his life was very hrief, Sankara did all that
could have been done tu restore for later ages the pare
wisdom of India’s dawn; the Upanishads themselves he
commented on and interpreted, writing mnch also of the
poem which best reflects their spimt, the Bhagavad
Gita,—* the Master’s songs.” In his day, the learning
of the school of the Vedintins was enshrined in a book
full of enigmas and obscurities, qnite meaningless in
parts, withont an added explanation ; this obscure book of
memorial verses, the Brahma Suatras of Baidarfyana,
Sankara took as the theme of liis: most extensive, and,
donbtless his greatest work, and did all that Incidity,
intense concentration of thought, and fluent language
counld 0, to make its dark places light, its rough ways
smooth. Besides all this. and many practical labors of
reformation and teaching that accompanied it, Sankara
found time to write a whe.e series of lesser works in verse
and prose, fall of that wisdoin of old, the love of which
was the single passion of his passionless life.

From one of these lesser treatises, the * Awakening to
Reality,”—Tattva Bodha,—we shall teke so mach’ as is
needed to make qute clear. in the langnage of philosophy,
what is necant by the great Indian teaching of oncness,
the doctrine of the one self in all selves, the unity of the
self and the eternal.

After ceriain sentences of introdaction and benediction
and an cmmnneration of the power of mind and lheart re-
quired for the gaining of wisdom, Sankara harks back to
the title of his hook, and asks,—Ffor most of the work is
in the form of guestion and angwer,—* What is the dis-
cerninge of veality ¥ 1t s thix,"”" he answers: “ That thae
self 17 veal; thnt all thines other than self are delusive.”
Then with that intentness of logical thonght which mves
Sankara anch a chnim, thiz is at once followed by another
question and a detinidion: * \Whatis the self ? He who
stands apart from the physical, emotioaal, and causal,
vestures 1 who is beyoud the tive veils ; who is witness of
the thireo modes; whos» owu nature is being, conscious-
nesy, bliss,—thisis the gelf.”
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Not a word 1n all this, whose menning is not nicely and
carefully defined, whose exact value in thought 1s net
precisely ascertnined. Aud as this sentence contains sl
thut the self ts not, as well ax all that Lthie self is.—in
word, all things whatsoever that exist,— 113"g1|-i|1i,'1g i Jult
tosight into this once sonteuce we shall have mastered the
whole world-teaching of the Vedautius, and, above all,
their supreme teaohiug of the Oun2, above every change
and seeming separatiou.

Begmmng with what the self is not, tn the individual,
anl with the assertion already made, that the physical
vestoro is not the self, Saukara aska: * What is this
phyvsical vesture 2’ And replies in a formula full of con-
ceutrnted maeaoing, in which the wizdomn of many agex,
of mauy philosophers, is worn dowu to the fewest possi.
ble worids : ¢ Formed of the five elemeats five-folded, bern
through works, it is- the dwelling where oppesing forves
like pleasure and pain are expervienced ; it has these six
accidents : it becomes, 1t comes to birth, it grows, it

change. 1t declines, it perishes ; this is  the physical
vesture,
We may ask here, as Sankara does im a lafer

prrt of his book,—when he has left the individnal lo
spenk of the Dbuiliing of worlds,—what are the five
elemenls of which the fivefolded unature of the physical
body is tormed ? We must preface the answer by saving
that, from the very bezinning, Indian philosophy h:ui
become entirely penetrated with the thoughs thut we can
koow notitiug except cur own states of consviousness :
that anything outside ounr states of consciousness ean
only bLe, as Professov  Huxiey once said, matter for more
or less probablo hypothests.  With this behief and know-
ledge, the best Indinu philosophy never speaks of matter
and force as tlhngs-in-themselves, as indepemdent
realities, -as anythiug Imt more or less probable hypo-
thesis; the phenomenn whicli we should call the pheno.
mena of matter and forve they always expreszed as fnr as
possible 1a terews of our states of consclonsness, and not
as independeut reilities.

Looking tu thix way awt the plienomena of the physieal
world,—the tinld in which the pbysical vestnre is mani-
fested.—they found that the states of consciousness frow
whicl we infer the existence of the physical world have
five lending characteristics or qudlities, or shades of colour;
in other words, the states of conscionsneas, which not only
represent, but also are, the physical world, are fiva: these
five are what we call the tive seuses, and wiiat Indian
philosophy calls the ive perceptive, or knowing, powers:
hearing, touching, seeing, tashing, smelling.

In order to veach clesvrness of thought, to give ex-
pressioun to that tendeucy of our conscionsness which
sets subject and object up against each other, in com-
plement fo cach other, 11:1:}-- t'urther-_ ditvided f.'::l_l:ll nl:
these typos of Ijll}'.iit::ll cnn.-n.-:mu-‘-ni*ss mlo =2 jr:mly nt
subjeut. predicate, ol abject @ ax, seer. seeing. seen
hoarer, heaving, heard ; kuower, knowing, known. _ Then,
seoking Foran expression by which the last term 1n eacl
of these trinities misht be cxpressed h.y,lt.sulf,'uml spoken
of as haviyg. for the sake of hypathesis, an 1rdepeudent
axisteuce, they developed the ternunulqg;}' ui the ﬁn:_t vle;;
meonts, ether, orvather the **forwird shining or “deEI:t
power, as thio ontward mnnplemm:t of heaving ; wind,
breath, or nir, as the cowplement of touch, or, rather, ex-
tension : lire ov light or 1radisvee, 2x the t'm‘uplcumnt of
seaing ; the waters, as the conntement :ul’ tusting, becauso
taste can only apprelend s and, iastly ¢arth, as the
complementt of siell. | * _

But as ¢ach of rhese 'h_rpn't l.l(.‘;".lt‘:ll*E‘Ii‘lllL‘HlH of f‘:ensnimn
confains withiu it the possilalities of otlier seusations than
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the dosimant voo,—eanphor, for example. being seon and
toached amd tasted, as well as smelt,~—they were led to
suyv tlat these clanents, these types of physienl cousciouns-
ness, were not stnple bat componnd, ench huving in it, be-
sides tes dountnanb clvacter, a possibihity  of each of the
uthet-Tonr ; the dominanat chnnacter and  the fowr other
subsidary chiracters make the * five-lfolded” nature of the
clements spoken of by Sankara. Thus, the pliysical vesture
or body 13 ** formed of the five elements, five-folded.”

It is * born throngh works,” or, as we shonld say, it 18
subject 1o the law of cnusality ; whiceh, for the physical
budy, lavgely tales the form of hevedity.  Then again, the
phy=sical vesture is  subject to the six sccidents of
gonteration  nnd  bivth, growth und chavge, decline
iand death,  This needs nwo comtiiont Ineach of these
characteristies  thvre 15 also 1mplied « senteuce of
diserimination : v Thercfore this is not-the self.” The
physical vesture is xubjecs to cansality ; the “self is not
snbject 10 causality ; therefore the physieat body is vol the
self.  ‘The physical vesture is subject to ¢'ure 3 the self,
the pare idexw of * 1 ain,” is not subject to change ; there-
fore the pavsical vesture 15 not the self, and so -.u, with
the.other characters.

Thix doctirime of the hve elements i1s, therefore, not
rerely defective physies, but far rather a metaphysical
attempt to render the phenomenn of physical counscious-
nesx, the nhyvxical world, tuto terms of eur sitntes of con-
sctoisiess, tnoa stmple and methodiest way.

Mo e i3 the phyvsieal vestuve, the first of the series of
things which the self is not detined iu. order to show what
tle selt 35, The sell is, fnrther, oflier than the subtle—
o pevelic or emutional—vesture, This vesture, agnin,
eorresponds to a primary fact in nur states of conscious-
nesz.  We quite clenrly vecoguise ene set of facts in our
stales of consciousness as being  ovtward, physieal, ohjec-
tive ; we  bot less elewly yecogmse another set of facts
pir states of conscicaspess as buing mwand, mental or
psyvelie, xubjective. Both sets of facts, both series of pic-
twres and {eelines, are cutward from cousclousness, other
f han conseionsness, objects of consciousness ; therefore both
ave nat self.  Dut the elear dilference between fhem must
be manrked ; therefore, tho outward, . objective scries are
spoken of as the physical vesture, while the inward, sub-
jective series belong to the physical oremotional vestare.
Liooked at closely, the real difference hetween these two is,
thet phiysical things wre cousfrined and conditioned by
hoth space and  time ; while psychie, mental things,
thongh subject te time, ave free fruwn the rigid frame and
ontline of <puree. Doth are, of comse, subject to causality:

In the psychieal, as in the physieal slates of con-
sciwonsness, there ave the ** five kuoowing powers;’ and
we alro speak of the mind's eve,” ** mental fouch,”
and so o, Indeed, acvording to Saukera's philosophy,
hearving, secing, touchiug, and the vest are purely psychi-
cal powers, cven when nmanifested  through physical
vrans, ax * the eye cannot sce of itself, nor the ear hear
of ttsell.”

As the plivsical vesfave 1z the complex ot nexus of the
plivsiend slates of conscionsuess, so the psycineal vesture
1 the complex or nexns of the psychical or mental
powers and states of counsciousuness ; these nre free from
the tyranoy of space. though subject to causulity and time.

Phe mention of Kant’s famous triad, space, time, aud
cansalily, brings us to the third vesture, of which
Warkave witlex thus:  * What s the canyal vesture ?
Formed thoouet imnellable, beginningless, wowisdow, it 1s
the substanee and canse of the other two vestures;
though nukiowner as (o its own naturve, it1s yet in nature
uberring ; this is the causal vesture,”  Without comment,
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this is hardly intelligible. The ideainitis this: Our
states of consciousness, the pictaves and feelings and
sensations which are objective to onr conscionsuess in un.
broken series, are expanded, the one part in space and
time, the other part in time only. Bothare subject to
cansulity. That ig, the series of pictures, of {eelinga, of
senaatiens are presented to onr conscionsi-ss m a defined
order, and we intorpret this order as implving a eansal
connection ; we consider the first of two states of conscrons-
ness in a series as hempy the ennse of the second: the
secon:d] a8 boing the effect of the Lt Phas sattrthution
of cansnlity, the division of onr states of consciousness
into cattze, caasing, and caused 17 a separation in a Jonble
senee.  In the first place, it divides the single substance of
existence threefold, into eanse, copnla and eff-ct ; and, In
the second place, 1t separntes the single sabstance of ex-
istence (roin conscionsuexs, by establisling the wden of
knower and known, of observer and observed, amt thus
sets up a duality. Now it is axiomatic with the Vedanta
philosophy, for reasons which we shall presently sece, that
this dnality does not really exist: that the snbstance of
being, the self, is not thns divided 1nto knower aml knewn
observer and observed.

Therefare it is said that this cansal vesture oy complex
of the iden of cansality is fortaed of unwisdom, the
anwisdom. which sets up a division in the undivided
One. Nowx the idea of cansality goes deeper than either
space or tune. 1t goes deeper than the idea of time,
because time, proporly considered, is a prodact of causa-
lity. Cansality divides the objective. into causal series.
The elements of these seriex muat appent before censcions-
ness in order, in snceession, for this suecession of effect to
cause is the essence of causality. Now it is this very
auccession in the scries of objects, images, sensations,
which is the parent of the idea of time; for consciousness
of itself has no idea of time. If conseiousness had a sense
ef the passage of time, then the sense of time, in differ-
eut states of consciousness, would be equal; but in waking
and dream, in dream and trauce the sense of time is
entirely different. Therefore tho zense of time iz derived,
not oryminnl in the aelf; it aax ibe rvise in the snccession
of images which is the effect of cansality.

Space is'a further derivatiou of the same idea, arising
from the presence of more than one causal series—or
series of images, conditioned by causulity—Dbeingone
gent to consciousness at the smune tium; thus gl‘\'ing ,
breadth or sideways extension to perseption ; and this
brendth of extension is the sense or the idea of spare. -

Thus the ideas of time nnd space are aot original
and independent bhut derivative from the idea of eau-
sality ; hence the cnusal vesture, o camplex of the idea
of eansality, is said to be the cause and snbstance of the
other two vestures,the psychical-—or vesture of causality
and time—and the physieal-—or vestare of causality,
time, and space. We saw already that the causal vesture
is formed of unwisdom, bocnuse the cau<al iden, the dir-
tribation of the one substance of being into cansal serres,
is not inherent, or a propertyof the thing-in-itself, but
merely the resnlt of our moda of perceplion, “a resalt
of intellect, whichaapplies thie idea of enusation. ux Fankara
says, thus anticipating almost the very words of Kunt,

Born of unwisdom, thix iden of cansality 1s necessardy
beginningless, or outside of time. DBecause, as causality
is the parént of time, it antorally follows that it cannot
be expressed in terms of time, or be said to have a begin-
mag ta time. As again, this causal iden goes to the very
root, of intellect, it cannot be expressed in torms of n-
tellect : o it 14 s to be incffable, or not to be gspoken
of in the language of intellectnal thonght.

- - -

Thix causal jden seems to have its root in the seeming
necessity of the one substauce of being, the cternal, to
reveal itself to itself gradually, in » successive seres of
vevelations. This gradual series of revelaticns of the
cternal to the eternal is the cauvse of mauifested existence,
or, to spenk mora strictly, is muanifested existence. Now
this gradnal series of revelations implies a gradually in-
creasing knowledge which shall stop short only at omni-
scienee, when the whale of the eternal i revealed tc the
whole of the eternal  And easch tepin this gradual reve-
lntion-is perfect in f1xelf, and 4 pefecting and supplement-
ing of all the revelations that b e one befops, JHenc
cach is “In 1ts ewn uatnre anaring.” [Bub we saw
that the revelation of each part of the eternal isin
three degrees: first. as conditionedd by space, time,
aud causslity, i1n the physical warld ; then. as condi-
tioned by time and causality, tn the psychical or men-
tal world ; and, lastly, as conditioned by causality oniy,
in the causal er moral workl. Tharefore the revelation
in the moral world ix freer from conditiens 1uan 1rhe
other two, free from the errors of time and space, anil
thus “ auerving wisdow™ as compared with these.  Bat
before the whole of the sternal ean be vevealed tw the
whole of the etermal, the cansal idex must disappear,
must cease to separate the eternal into causal seties ; so
that the causal idea is an element of error, of illnsian,
aud therefore  nuknowing as to its own nature,”  This
plenary revelation of the whale eternal to the whole eternal
iz *“ the own-heing of the supreme self” ; therefore the
zelf i3 above the cansal vesture, the causal vesture 1z not
the self,

To ehange for a moment from the langnage of pln-
losophy te that of common 'ife, the teaching is thes:
The individual is the Iteraa': mian is God; nature is
Divinity. DBut the identaity o7 the 1iadividanl with the
eternal, the ouepess of mau with God, is veiled and
hidden, first hy .the physical body; secoodly, by the
personality, and lastly by the necessity of continuity
which makes one physical body succeed auother, one
personality develop inin auother in the chain of rebirths
which continuity sand {he eonservation of-—mental aud
moral, as well aa physical-—energy inevitably biing fortb.

Now, freedom from this circle of nécessity will only
be reached when we have suecceded tirst in seeing that
the physical body is not our time self, but ontward
from and obhjective to our truc self:; then that the
psychic hody—the camplex of mental statés—is likewise
not one troe self ; and., iastly, that our causal vestura-—
as confaining within it the soggestion of our separate
individuality opposed to nther separateindividualities and
thus different from the plenitnde of the eternal which
includes all individnalities—is not our most real self ; for
onr most real self is that very eternal, the ' T/ens which
is all things in all things.” as another teacher says. Thia
is the awakening from the dream of the hostils selves,
whliich, as we saw at the ontsek, the self falls into, and
from whieh tt will awanke into s knowledee of 1t own fnl.
neas ag.tho eternal.

The self, Sankara Enrther said, * 18 other than the tive
veils.”  Thes<e five veils—physiusi, vital, emotional, intel-
lectual, spiritual-—are a development of the idea of
the three vesturss, The phydead veil s the physical
vesture, .regarded as a form i1ather than as matter: as
formal rather than naterial, 1. harmoeny with the coacep.
tion of Farnday, that the atems of mutter are really pare
centres of force ; the seemiug substantiality of matter be.
longing 1 -+ to the atoms at all, but to the weh or network
of forces which are centred in the atoms. The idea of a
“ weh" of forces is exactly that of the Vedianta, which con-



142

THE AWAKENED INDIA.

|June 1898

— |

- 1

- - v il e

stantly speaks of the world ax ** woven” by the Eterual, as
a spule  weaves his ** web.” )

The uext three veils —vital, owotional, intellectunl—
nre sub-divisions of the mental or psyehienl vesture. A
precise determination of their valunes woald jead ns too
fur to the mental psychology  of Indin to be practieable
zl prosent. The spiritual veil, again, i the enu=al vesture,
of which wa have spid mueh alrensdy

Auvain, the ** three  modes”  of
*wilness,” nre what ave entled the Voediintn: wak-
gy, drenming, sed  deeambessness Phere ave the fiekds
of the netivities of the tluee vestures . waking, the field of
the physical vesture : dreaming the tield of the psychicad ot
menial vestarve, whether in day -dreans or the drenms of
night ; and dreamlessness. the lield of the moral o enasal
vesture, whether in waking inspirution, dreaming vistan,
or drenmless trance.  Here. again, to develop the snbjeet
fully would lead us 100 far uiield.

Freedom, the conseions oneness with the most veal self,
which is the eternal, consists insetting aside these veatures,
in stripping off these veils. How this is to be done we
can best show by repeating the words of Sankara : ** Juat
us there 1s the firm belief that -1 am the body,' * I am «
man, 'l ama priest.” *§ am a servant,’ s0 he who pos-
~exses the firmeconviction thai ¢ I am neither priest nor self,
nor man, but stainless being, ¢imscionsness, bliss, the
shomng, the 1nner master, shiniue wisdom,” and realisex
tt~ in direct perception, he verily, i= frec, even in life.”

whichk the solf s

e,

Che life of Sri Tatwarayaswami.

About three hundied yvears ago, iti 4 place crlled Veera-
managaram, the centrat part of the Madras residency,
was born the subject of onr sketch as the nephew (sister’s
son) of a great man with whom ho was destined to be con-
nected in a much closer and strovger tie than that ol
mere blood rélationship. The latter was senior by a few
years ouly ; and the earthly mission of the two being one
and tiie vame, they exhibited a stinnge liking to each
other from their very infancy. Being Buvihmans they were
daly edncated in Sanskeit and became very learned 10 the
Sacred Scriptares. In addition to this, they also attained
taa high degree of scholarshup in Tamil.. They wete
strict in the obzervanee of Sastraic injnnections a& to ex-
ternal and internxl parity. conduct in life and reverence
to elders and so 6n. At a very early age, while they were
vet hachelors, both of them took the same vight view uof
Jife —there is no permanent vesting place in the world
of the cenxes and iutellect. life s deceptive. man being
plaved upon every wmoment and Jed into pit-fzlls by his
organs of action aud kwowledire.  The httle pleasures
which be ocensionally gets are bounded on  either side by
pains, saul reseble the minnte deaps of lioney in thory
Howers, and that the anly vefore from death, delnsion and
pain, is to divect the vision inwnid and become the uncon-
diticued and clmngeless Oue, Whose glory the Upanishads
declare, and Whom Nature trving to trauslate, heaps
universe npon universe doring myrinds of centnries and
still does not express her great harangue goirg ou from
aternity, which is put an ewd Lo by the wmanna.(siience) of
mind.  To get back to the centre from which all hle
starts, tha twa boy proligics made snllies into the secret
recosses of the Srutis, hat the more they wanted tn go iy,
the strouger became the obstacles in the way, and after
vears of unsuccessful moping in the dark they felt the
need for the hand thit would lead aud the persoual light

aokerimage was at an end, and tha
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that would reveal the hapersonal  light within, The
workd hnd oo temptations for thaa, they  having done all
f-hlll- YT Im_-: {o llu wir.l. lhr— worid |l'l‘H\'iﬂIIH illl“'-'ﬂl'llll*
tions ; ahed Hs Sirenx” soses were to dhiem like the howl-
ingx of demons o which woe wonld seek to lly.  They
did uet eave to marry. and were determined 10 be  done
with the fulse bife of 50 aud sovrow bhelure thenn breaths
wonld stop sl they  ~oanghe ehie Wuths with anch one-
poimtciness that they were ealied by thenr ueiglibowrs and
velations Patwarioa snd  Swartipananda vespectively,
Phetr Tormer mannes ose not coon handed down to LN
but thai = smmnteriul

Tatwarava sasd Jus vacle Swaripanawda, tinding the
tnsullicieney  of bouk-Jeaviinz amd being  anxious 1o
uhlni!l ol l‘t:m:ilﬁl', wentl rons ;-hlm- L5 l]l:lm wiﬂt t.h{‘_ AT
ness with whieh a v wiome e las enug ht five,’ rans
for water, but nuewhore contd they fimd o sahisfuctory
guide. After wandering thas fora long time, they one
day rested awnder u banyao trec in a beantiful grove,
and therve settled the following plan, namely, that one of
them shonld g6 Nortiv and the other South, und whoever
finds the tescher fitst and rvealises the Trath should be-
come the teacher of the orher. Tlas, as the event proved,
wis o wise plan. Swariipanawda went Southward; and after
viziting wmany wvillares, towus.  forests, monuntain.caves,
viver-sides and rmined vaaples. besides the famous places
of pilzrimage such as Srivangam, Jambokeswaram snd
Patngitt Vallavai, be went 1o Govanldlizn, when a1l oo a
sadden ho felt a staange blissful sensatiou ereeping over
his body and his bair stood eu end. 1t was a delightful
fecling stmilar to what the poct describes in the following
lines :—

For more thar once when |

Sat all alove. vevolving \n my self

'I'lie word that ix the symbol of myself,

'Phie mortal linm. of the Self was loosed,

And passed into 1he Nameless, as A clond

Melss iuto Heaven, 1 touched my Limbs, the linbs
Were strange not mine-—aud yot no shinde of doubt,
But utter clearness, sad thro' loss of Self

'The gain of such large life as matched with ours
Were Sun to spark—nushudowable in words.
'Themselves but shadows of u shadow world.

This assertion of the Over-soul whieh was as blissful as
snontaneous, gave Swardpinanda the hope that bis weary
the troe Guru be so
eagerty rought was there, within the himits of that village.
The delightel wisdom. secker went romd the village three
times ax u neark of hanor to the holy  land ; aud, entering
i, tnguired of the people of the village if there was any
arent suge, mahdtne,, there, They told Lim that near
the place was a dense veed bash, in whiel. lived » grread
man whose name was Swimi Sivapinkita, aud that he
would on some evenings come vut of it Neadless 1o suy
that Swiriipdnamly hastened 10 the spot and waited ont-
side for the appesmimnee ol the sage. (e evening the
Swii ciume out, mnl the yonnge devotee ran to him, fell
at his fees, wetted them with wears, saying, ' Salutation,
O Lord, fall of eompassion, O friend of thoze who jwos
tente themsclves before Thee, lmttowed be Thy holy feet,
Sprinktelon me thy grace, O Lowi, seorcherl as T am by the
furest-tive of birth nud vebivth, gratify my car with ambro-
sinl words asx they tlow from Thee, mingled with the
essence uf Thy Self-cxperience and the bliss afforded by
Bralhwnjfiuna, saered aud cooling, Happy ave they who
comne into Thy sight even for a momeut, for they become
fit 1recipients of divine wizdom and are accepted as pupils.”
The SwAm: raired him fram the ground, and, looking at
him, found that he wag au cnnest seeker. Then they
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conversed for a time and Swarnpananda, being found to  becanse it i< smalh, That ey infinite love for the Self
be deserving, was tmaated mto the mystery of Riaja-yogn.  which ia.the nniveyse anpears to be evil, appears 10 be
He staid with his teacher, heariug from him the divine  small, Lecaus» it appears through a samall part.  Eeen
myxstries of the Veadinta. which are foo subtle and prec 1-  when the wife foc s the husband. whether she knows it
ous to find a plm‘e 10 bhooks, andd P IL-H*-HI”‘ Samadhi i his or pot, shie foves the hasbaod for that Self. 1t i« veltish-

krg 1}
compaty. . After the vecessary amonnt of practice, the  ness as b iy manifestond fnothe world, bat that seitishnes<
Truth hermetieally sealed up in the apparently <imple iz really bnt & small vart ot that Self-ness. Whenever
words, “Thoa art That' was untfolded o him. oue toves, one has to love 1n and throneh the Setf. This
fn the weanwhile. Tatwardya Swaoid, who bad wander- Self has to be kuawn  Whar i< ne difference 2 ['hoge
ol all over the Novrh in guest of @ teacher retrned to the that love the Self withouat Kuaowing what 1t is, their Five

Sonth with o heart laden with grief, bat, secmg his uncle s selfish =0 Thewe  that fove knowine ﬂrh:u thial.
and hearing from hon his happy lustory adopted bhinvas Self is.  thoir Isee i free: thev -..Lu:e-':* * Him the
i tencher, and falling at s feet, sought Ins grace and  Brahmana aives up whe  sees the Briliman« Any whare
protection. S*.‘fftl‘ﬁ}li‘ln;uﬁhl rFI_I.l;_E';iIt hiny all thiat b had else but 1o fhE Sf‘ti- HHH the Kahatruw ﬂ'n'(—:-, an
envnt. and -both remaiacd togetlier, sperding the rreator  whe sees the Kehatriy= anywhore else bur in the Self.
yavh of their time in that sileit conminnin ~vith God in The world  gives ‘un‘ np Wi sees  this - world ANy -
which thonght 1z hot and expires cngvment. where but 5 that Atman. T1 - eods wive bhim up w o
loves the gods kuowing them ¢ he any whege else butb in

- the Atman. Evﬂrvﬁ*inw goes pway from him wha knows

:-verythmg s something else except the Atman Thoese

Dajnavalkya and baitreyt. Brahmail}, these Kshatriyas, this world, these gods.

I whatover ﬂtmh, erw;m*vr.hing 1R that Atman.” Thuas he

A cluss Lesson by ;.‘:.-'e,r;-t-m_:f |“treha wasula, explains wi ‘H‘t ?‘ RERIS 0L that love. L divery time we

> 2 o d lmﬂmularw{ anr Y "IHE‘ tn !nve a4 wWomann ; As 300N JE

"1 hat tla,y 18 indeed o lmtl d: LYy onewlieh we do uot hear that Wﬂm..;‘ ij%’ﬂ!u*'i d:*l:’:*-r:ti 1-- a{:par‘afed from th&hr
the name of the Lovd, but a clondy day 13 not o bad day  Atman, ‘that love, witl nor be oternal. bhut will eud n
at all? Yajnavalkya was s, areal sage . Yoo know the grief, But ss sean as | osee that woman as the Atman,
fﬂt,m-k: 1) {mlﬂ’e:&tlmt every imal =t rive up the world that iove beromes p&f"*'ect nrad will never suffer. So with
~  when he becomes old. So Yajnavalkya suid to s wafe, = My }mvth*ng, ns wngr! as ;5*” 1 are attached fo anvrhing in the
beloved, Lere is all my meney and my possessons, and 1 gmiverse, derachin o it from the aniverse as a whnlc {rom
am guing away,”  Sho replied, i il T lad this whole  the Avmun, ther comax o veaction. With ev Prwhuw that
earth fall of wealth, wounld t‘iw{, gne me wmmortahity ¥ we love octside the 3elf, grief and misery will be the
Yajmavatkya said, «“ No, that &amuof e, Yonl life will be  resmit. 1fwe entoy PV::‘E'}'t.hlﬂg in the Self, and ns the Self,
“}.hsif.'-ef—trh-e vich, and that will be A.I but wealth cannot no misery or resetion will come. This is perfect bliss.
give us immortality.” She replied, Thnt thmuwh which  How to corue this ideal 7 Yajnavalkya goes on to tellins
1 shail become lrﬂmurml?k W thL shall lj _xr.ulﬁ‘thm. the procass by which to reach that state. The aniverse
Hf you koow thab, tell ine” that” l't}nfnu.i'rwm :nphﬂd iz infinite ; how cam we take every parlicnlar thing and
“You have bheen always my beloved; you are move be-  lgpk at it w3 the Atman, withont knowing the luman ¥
loved now_by this question. Conie, take yoor seat, and 1 < &s with 2 dram when we are at a distance we cannot
will tel} you, aud when you have heurd, meditate upon cagch the sound, we ononot -conquer the sonnd, but as
it,)”  He said, ¢ It 18 not for the sake of tf}w hnsband that gseon as we come ¢ ihe dram, and pﬂt cur hand on tt,
the wife loves the hosband, but for the sake of the Atman  the scund i ennguerald. When ﬂm Qﬁnuh-qhe]i '3 bamg
that sbie foves the lusbanl, because she loves the Self. blawn, we cannot ‘*atch ar mnqner the sound, uatil we
None loves the wife for the sake of the wife, butitis come near and ge! nild o the shell and then 1 is con-
because he loves the Self that he loves the wife. None quered. When the Yine dated is being plaved, when we!
loves children for the children ; but " because he loves the  heve conu to the Viag, we get (o the centrg
Sclf, t»h(‘leﬁl he loves the childven. None loves wealth whence &he soaad s prnm?mh-ag- As wheuf sorne one 1is
on accouitt, of the wealth; but beciuse he loves the Self, bfmrnmg damp faei. Allpotissd smoke afT xparks of va.
therefore ke loves wealth. None loves the Brabhman for  pions  kinds swme. even s0_ from this great One har
the sike of the Brahman . bt beciuse he foves the Self,-  been breathed oat knowledge: everything hns come out
‘he loves the Drilimau. So noue lnves the Kxhawniya for  of Hum. He bdresthed out, as it were, all knowledge. ';_ _,
the aake of the Kshalriya, but beciuse he loves the Self. ﬁm to ali water, the one goal 1s 1ize veenn, adto all tonch, Hu- |
Neither does any one love the waorld on acconnt of the Hknn is the one cenitre, us of all smell the nose is the oue
warld, bat hecause b toves the Neil.  None, stmiiarly,  cemtre, as of all taste the tongue ix the one goal, as of all
lovea the gods on aceonat of the godx, but beciuxe he formn the YO8 are theévne ﬂ"rFt] ns Of alt sounds the cnra are
oves the Self. None loves naything fov that thing's  the dne ar-:a.a.! as of all Hmtlulbthe mind is fﬁc ons goal,
sake: but it iy for the Seltf of that- thing that he loves it asof all H-mwiedmt,me heayt 1x the one woal, asof il work,

This Self, therefore, is ta be henrd. 12 to be reasaned, and  the hands ave the oue gonl, ax & morsel of zalt pat nto the

. . . " W L

s to be neditated upon. (3 my Miotreyi, when that Self sea water meits ey, wWe cannot tnke 1t hack, even a0,
has heen hemd, whn:é Lhat Self has heon seen, whion thet Meatreyir, is Uhes ey PI‘HH| being utvrﬁﬂihf tutinite ; condome a.
Self has been venlifed, Lhan, al this hecomes knogwn™ werd knnw*edm YT it The whole mnniverse 1180y from -

What do we get then? Belore ux we bGwd o cnrigus Hi, and again goes “down into Hnn No nore 18 thoers

»

i T
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i

L
phllnqn;:hy The statement, his been meaude that every  amy knowledge. #ivmgm death.” We cel the 1dea that
love i3 selfishness in the towest sensc of the word - hecnse we have ail eome juar Tike sparks from Him, aud when
l love Iﬂ}ﬂﬂ]f)t:lmui{}l I love another ; it eaunnt  be.  yem know Him then you go buck, nid beceme one with
There have been philosophers in madern times «hohave Him again. We arc t!m Universal,
said that self is the only motive-powerr in the worltd, That s Maitrevt became frightened, jnst as everywherve poo- .

trué, and yot it iswrouy. But tlus self is bot the shadow of  ple become frighteped.  Suid she, ** Siv, here is exactly
that real Self which is belhind. Tt appears wrong and evil  where you have throwu n delusion over me. Yon have .
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{;urhtem d me by saying there will be no more gods: all
uuhndtmhtv will be lost. There will be 110 e to recog-
nise, no ona to love, no one to hate,  What wall become of
Cas POt Mmitreyt, do not meau to delade yon, or ratbher
lot it rest here.  You may be frichtened.  Whero thero
are {wo, one smehlsanother, one sees another, one liears
:”u;[her. O W Gegmes nv-riher,  oue t-llilikﬁ ot Il-!ll'ltll'll‘l'.
one knows another. Buf when the whole ' .5 become
that Atm, whe-—m-ﬂmelkb*r»“h(m.lﬁw hois seen by whom,
who isto be heard by whom. whao s to Dbe weleowed by
« whom, who is to be known by whom r” Th&t one dent-
enee was taken np by Schopenhaiter, and ‘out’ “of
ity hix whole philosophy. wes_evalved. Through whom
do we know thix umverse ¥ Throngh what to know
Him ¥ How to kuow the knower ¥ By what menus can we
kuow the kunower ¥ How cain that be 7 Becanse in that
+iiygr and through that we know everything., By what
meatis can we know Him * ]3'.' no meats. He 1s that
means. To know that meansis always necessary.
So far the idea is that ir i3 all one infinite gmng. That
i~ the real udividuality, when there 1s no more division,
_bﬁnv move prrts un-d-pﬂvals these hittle ideas ure very luw
HHlqu:J/fr But yet, in and through every spark of the
indyv 181mllty is shining that mhmte LI’EI}‘“IIIIU 18 A
manifestation of the Atman. How to veach thaf ¥ First
you make the statement. Second, jnst % Tra imEelf tells
us—" This Atwan is A=t to be henrd ;7 so he stated the
cnse ; then be arcued 16 ont, and the last demonstintion
was hmﬂ. to Lnow that throu rrh which all knowledge is pos-
gible. It eannot be. T hen llf:i‘ it is to be medltﬂted upon.
He takes the contrast, the microcosm and the MACrocnsiit,
mdhhnw they are roiling ou in particalar lines, and how
it 18 all beautiful. * This carth is:so blissful, so heipful to
every being ; and all beings are so helpful to this earbh : that
self. ﬂ’nlﬂfent nothing can be heipful to 15, the Atman.”
AJJ, tfhat is bliss, even 1n the lowest sense, is Lut the re-
flection of Him. All that is cood 18 HIH reflection, and
when that reflection 1s a shadow it is called evil. There
are no two gods. When He is less manifested, it is called
K darkness, evil ; ; and when He 1s_imore manifested, it is
B4 c‘ii]ed hcrht That is all. 'F-h-iﬂgnnu and evil are ouly a
Guestion of degree, niote mauifested or less manifested.
Just take the example of our own lives. How many
things we see in onr childhood which we tnmk to be good,
but which really ‘are evil, and how many ﬂungs seent to
be evil which are good. How the idess change.s How an
idea goes up and uvp, What we thought very gond at one
time we do not think so woad now, &u ond and evil nre
but superstitions,*and do not exist.: “I'he differcrce is
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others is enusid by these foolish ideas which we have
imbibed sinee onr ehildbood—good  and el Our jndg-
nient of hnmanity becomes entively false; we make this
heaufifal earth a hell ; wlfnu SOOI OF Wa o ean give “1'4'1

cood aud evii, it beeomes a0 henveun.
Phisx earth g hlissful (sweot 1n the literal ilﬂnﬂlnhun)

(ot Dejngrs andfall lucjoes pre sweet to thas enrth ; thiy

all help each other And ali the sweetness 15 the Atman,
that effulrent, lmmortal fue who i inside this earth.

Whose is Thix sweetuess ? How can there he any rweet-
ness hut He ¥ That one sweetness 1s manifesting itself in
varions ways.  Wherever there is any love, any uweet-
ness it nny huwman being, either ina saint or a siuwer,
eitherinan angel or 1 marderer. either in the bedy om
e mind or the senses, itas ile. Physiweal emnrmenh are
but He, mental enjovments are but He, spiritont et joy-
ments are but He.  How ean there be mn'thmg lint He?
How can there he twenty thonsand gods nnd devils fighting
with cach other ¥ Childish  dreams! Whatever is the
lowest physieal enjoyment is He, and the Highest spiritoal

enjovinunt is He. There 1suo sweetuess but He. Thus
SILY S Y.'ijnuvulk\'ﬂ. When voiu come  to that state and
ook U 11 thlnﬂ‘h with t}t{- sanie eye:; wlien yvou see

pleasure tn drink ll'-ut that  sweetness,
and then alone you will know
nhilg h'l] ]I'I]H.H‘- U HEBEY u.]l,ﬂ |1£.lr..,E' 1nieaAns, \'«hﬂt ]G‘LE
meanss and so long ax you make these vain distinetions,
~tllv, ehildish, f(mlisah superstitions.. ali sorts of misery
will come.  But that immortal Ouve, the éfulgent One,.f{
He i3 inside the earth, ot is all His sweetness, and the same
in the body.  This body s the earth, a5 1t werg, and inside,
all bllu nowers of the body, all the enjoy mmléﬁ’?’f the * body
are He ; the eyes sec, the skin touches, ‘what are all thea&*";
Lll}ﬁj‘ﬂiﬂllt‘; ¢ That Sch- cffulgent Jone who isin the body .
He s the Atman.  This wor .d, so sweet to all - betngg and
¢very beiug so sweet to if, is but the Self-effuigent : the
Bmmortal is the bliss in that world.  In us fe is also that
biiss, He ix the Brahnna, Tz a1k 15 so sweet to all
beings, and all be ing Nre S ﬂu;:ﬂu it. Bot He wiho is
that Self-elfulgent nmmortal Be in the air—ix also in
this huﬁv He s Eﬁineq‘:‘lllf himself as the ]1fe ot al llEIlJQ"-L
Tz sEN is 80 sweet to all beings., Al beings are so
sweet to this sun.  He who isthe Self-effylgent Being in
the snn we rofiect Him as the smaller hgagi-sWhat ean
he there bat his reticetion P He is in thdvbot Y, and it is
His reflection which wmakes ns see thetlight. 'I'iis- 400N
s &0 sweeb to ntl, and every one is so sweet to the moon,
hitt that Sel-effulaent snd innnorig}ore who is the soul
of that muan, ln- IS T RS CXpressing I_]_lﬂ‘l*‘-?Elf as mingd. '['wis

i the druonkard’s
then vou have got the trorh,

LAGLTNENG 18 50 beaatiful, every oue 1= 80 kweet to the Hgbt-
ninir, but the Seif ety ul;_funi and himmortal one 1w thaFoul of
this highrmue, and s algo 1 us, becinse i1l is,tlat Brah.
man.  Men are sweetforhe antmalsrund ﬂltllﬂ&rh are sweet
to nmen, bnt that ix the soul In man, 1t is 40l the Atmau,
This Atmanp, this Sclf, i« the king of ali  beipgs.” These
ideax are very helptul to men . they are for meditation.
Yor imnstance, meditate on the emrth o tlynk of the earth -

unly in degree, It is all a muanifestation of that Atman
He is being manifestad in ey er}tinntr: only, when the
-—\‘_#udmfeqt;ltmn is very thick we Lﬂ” it evil ; and +he
F v thiorertt— the-bester—tt—s. He himself is the best,
:’Pﬁbtu u,t] COVering goes away,  Ho ("um')tlmag thiat 1= 1n
the univirse 1s nmt, to be meditited upoun, 1o that seuxe
ome, ot we ean see it ax nll rood, beennse it 1s all best.
There is evil wnd there is good, and the apex, the centie

is the realicy. e is neithev evil nor good ; He is Hlt‘ and at the same time kuowing that we have thafé which is k
best. The best can he ouly one. the good cau be hany i the earth ; that both are the same.  ldentify the body
aud the evil many., There wilt be ‘IE’""“‘“ of vanation  with the earth, and identify the soul with the sonl behind.
Jdietween ihe gnml and the evil, hnt the best is uni} one, Identify the ane with the crrtl that is in the air, and that
und that best when seen ””“““’h thin coverings we f‘"” is in e, They e all one nmmﬁ-atml in differeunt fmmﬂ’“
Jditferent soris of "nnd, pud w h{ T l‘hI"Ut'l"‘h thick cover - | .
we cnli _{'11] %J“”) L"{FHIUHI" lhﬂL‘IEHt fO1 IS ﬂf S0 e e e e e e . e e b e mm
stition. ‘Lhey shave gon% througl all sorts of duuhu.tu, (O L
ddefusion, and all sorts of ideas, and the words lm?e gave 1111 cr, trn(; me ni mght the lamp nt hmm Leatmﬁ upun ny
,( into the iu-ﬂrtq of humun bﬂlnnﬂ tervori ising ‘men  and “Igfl LIH f["'[’; M;"';“-{’l ‘
women and hviug there as terrible tvrants. The make . an t;llt,;u:&llt :!mi lnfl mfutllu u:’h"lt‘h” 'LI*:J{E of Thy heart, give
s become tigers. All the hatred  with whmh -we hate y He TRHL oF 1o sun =Raln _—

Le _‘. -



