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GLIMPSES

I know, ol Jajah ! the one cternal religion
with its inmer import. 1tis the ancient (truth),
what ment know as sympathy and beneficence
to a]l iving beings.

—Makablarala.

HEe that does not do evil unto others at-
tains without difficulty the fruttion of what
he thinks, does, or sets iis mind upon.

—Manu,

No Aslhirama can ever be the zause for the
performance of virtue. I'herefore, (i what-
ever Ashrama you happen to be) do not do
to others what 1s not pleasant to yourself.

—- Yajnavalkya.

ANGUISH 1s born of anger; anger fastens
one unto the wheel of rebirth ; anger destroys
all virtue. Do thoy, theretore, give up anger,

—Brikannaradiya Purana.

He who thinks of sense objects becomes
attached to them. But he who thinks of Me
(the supersensuous) alone, gets his nund

merged n Me,
—5 fmgﬂ daramn.

Gop sleeps in the stone, breathes in. the
plant, moves in the animal, and wakes up ta

CONSCIOUSNESS 111 Mann.
—Schelling

Man, though based, to all seeming, on the
small Visible, does nevertheless extend down
into the infinite deeps of the Invisible, of
which Inwvisible, indecd, his life is properly
the bodying forth.

—Sustor Resarius.

el

THE Dbest thing to give your enemy is for-
giveness ; to an opponent, tolerance ; to your-
self, respect § and to all men, chanty,

—Wrs. Balfour

-

A crowbD of troulies passed lnm by,
As he with courage waited :

He said, “Where do you troubles fly
When you are thus belated 2

“\We go” they sad, “to those who mope,
Wiho ook on life dejected.

\Who weakly say gond-by to hope:

We go-where we're expected.”

—Life.

———

SaiL outward on that inward sea
Of consciousness sublime ;
And far beyod the gates of time,
The weight of words or sense of rhymy,
F.earn what it is to be.
— Barnetiua Brown.
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SRI RAMAKRISHNA'S TEACHINGS

ADVICE T8O THE WOKRLDEY-MINDED -~V

He is a true hero who daes all the dutics
of the world with his mind fixed on God,
as none but a very strong man could, while
carrying a load of two maunds on  his bead,
stop to admire a bridal  procession warghing
past b,

As the water bird shakes off the water
from its wings with a little flutter, as the mud-
fish hives in the mud but does not get soiled
with 1t, so should a man hive in the werld
without being affected by it.

Ir you have a mind to live unattached in
the world, you should first practise devotion
ih sohtude for some time,—say a year, ar six
months or a month, or at least twelve days.
During the period of retirement you should
meditate constantly upon God and pray to
him for Divine Love; you should revolve
in your mind the thought that there is no-
thing in the world t-_h'a’ﬁrf%mu may call your
own,—those whom you think your own will
pass away in no time.  God is really your
own, He is your All in All. How to obtaiy
Him should be your only concern.

BE ye turned into gold by omce touching
the philosopher’s stone, then if you are Iaid
deep under the earth for a thousand  years

you will remain gald for ever and exhibit its
properties when dug out.

IN the play of ‘hide and seek’ no ane ean
make you a ‘thief’ if you once touelt the
‘Granny’; living in the world cannet taint
the man who has entered it after seeing God.

One can enter mto the world after the attain.

ment of Bhaktl.  ‘There is no fear of getting

the bands sticky  with the mitky exudation
of the jack frunt if one breaks it after wetting
them with some ol

‘Tur world 1s Iike water and the mind of
man hke nnlk,  Mitk will get mixed with
water if you Keep the two together.  "Furn
the mitk into curd by letting 1t stand still in
a pot, then churn it You have butter.
Now, if you keep ¢ in water, it won’t wix
with water but float wnattached.

Once some Brahmo boys told me, that
they followed Janaka’s example; they lived
n this workd quite unattached to it. I said
to them that it was vasy 2 say that, but 1t
was a different matter Zo de Janaka. It was so
hard to move ianmng worldly affairs without
betng contaminated. What terrible austeritics
did not Janaka practise at the outset! But I
do not advise you to go through similar hard-
ships, but what I do want you to do is to
practise some devotion and to live alone
for a time 1 some quiet place. Enter into
the world after gaining Jnana and Bhakti for
yourselves. ‘I'he best curd is formed when
milk is teft alone to stand quite still.  Shak-
Ing or changing pots spoils jt. Janaka was
unattached hence one of the epithets appli-
ed to him was Videha—(literally, Lody-less.)
He led the Kife of a Jivanmuokta——(literaliy,
free though alive in the body); the anni-
hilation of the body idea is exceedingly diffi-
cult to accomplish. ‘Fruly Janaka was a
great hero.  He handled with ease  the two

swords—the one of Jnana, and the other of
Karma.
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MISSIONARIES IN CONFERENCE

( Continued from page r38)

OMPARING

with other religions to itllustrate the

the Chnstiame rehglon

weakness of those other veligions, no less a
personage than Dr. Barrows said :

“You remember thie di<course said to have becn

spoken by Gautama himselt, telling how o vonne.

mother, who was only a child, save birth to her tirst
born. . When the boy was able to walk by himself be
died. The young girl in her love carried the dead
child efaxped to her bosowm and went about trom
hpusg to house asking if any one conldl give ler
medicine for it.  When the neichbours saw this they
miti,. s the young  givl mad, that she earvies about
But a
wige man, thinking <lic did not. understand the law
Qf death, said to her, *My @aod ivl, I eannot n vself
give medicine for it, but Buddha can give medicine,

oni her breast the dead body of her son P

Nhe did homage to Buddha, and said, ‘Lord and
masrer, do you know any medicine that wonhl e
good for my boy ' The sage answered., ‘I know of
some ;5 I want a handful of niustard seed : 1 reqilire
some mustard sevd taken from o llonse where no SO1,
hu<band, parent or slave bas ever died. The orird
sale, ‘Very vood’, and went to ask at the different
houses  carvying the dead body of her son.,  Tle
people said : ‘Here s some mustaed seed 5 take it
And she asked : "In my friend’s house has there ever
died a son, i husband, & parent or a slave ” They
replied, ‘Lady, the living are few, but the dead are
raany.” One said, ‘I have lost a son’ ; another, ‘I have
last a father,” another. ‘I have lost nv slave,’

And she began to think, ‘This i a heavy task ; I
am pot the only one whose son is dead’, and thinkin
thus, she acquired the faw of fear and putting ler
ufection for her ehild away she summoned up re-
solution and left the body in the forest and went to
Buddha and paid him llomage.  He said : ‘Hape you
wocured the hamdinl of mustard seed ” ‘I have pot.’
he answered : ‘the people of the village tokl me the
iving are few, but the dead are many." And Bnrddla
aid to her, ‘You thought that you alone had lost a sor:.
[he law of death is that among all living creatnves
here is 6o permanence.”  And this was all that he
ould do.  Coull anything more tuuuhi-ng'riy illustrate

the ntter helplessness of Budidhism to camfort in the
presence of death

Good God, in what light are teachings of
one rehigion viewed by another! Man has

coloured spectacles indeed, especially  our
misstonaty brethren !

At any rate the foreign missionaries are
excusable if they make nustakes or miis-

represent.  But what should one think when
an Indian, to wit, Miss Lilavati Singh is

reported as responsible for the following : —

“She spoke of the terrible necessities of the Indian
lower classes  whose lives are almost those of
aninals. Among the high-caste Bralunins, she said,
there was the snme need of Curistianity as amone the
lower. The Bralimins, slie «aid, have a philosopliy,
but with them glaracter is separate from creed, amld
they are sunk in as dark depths of heathenism as the
fowest castes,”

A second Rama Bat to the rescue !

Dr Oldltam advised :

“Among the diffarent orades of the  same
people tiere s uccessity for very different presen-
tation of the Clristian teaching,  The dreamily
introspective.  poetic-nmded.  haeily

hearer of the Himdoo schools in India eannot and

phitosaphic

must not be appraached as the poor, semi-starved,
overboruc people of the lower castes, nor as the
assertive and somewhat blatant young men who
pour aut of thie Govermment schouls™,

The missionartes themselves are in many
cases too largely domnated. by the belief
that all that is necessary is “to preach the
Gospel,

“without rccognizing the exceeding skill neces.
sary to rightly divide the word of truth., It is
often forgotten that the Gospel is all-comprehensive,
suited to all nceds, but must be appliad to the
speecial wants of any given community,

‘Yhere i3 the well-furnished dispensary for the
healing of all hnman iils, et the untrained hamd,
taking down the same mudicine for all classes of
patients, could searcely be expected to effect much
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cowwl, Thorve s, therefore, one indtial doty Ineanilaent
wiposny Hue iissionary socicties to choose  tenbned MmN,
aned Tusther, 1o aford thelr enndidates, when  elioren,
Fhe oppertandt v to Baotlinetze themselved with thee me-
I oaons thindiines, the hinbits of maul, the teclitions
ardd the hictory of trosg to wham they wo, aml to
providee for saeh aversisht of the furtier diligenes
of the mis<ionary :Ih"tll_‘_.": those lines, wlien on the

He-led cor vk, ss waill insare intetligent sl effective
(inaprl lrrt*.'-:t*lll:liiull."

“The cvying need of the American  missionary
sotipties, at least, is Hiis prefiminary tenining of the
iptasiomey. S sy the yreat proportion of the
men ot woimnen are chosen without any refercice
to whether they ave ta o o tae inderior of Afrien
o toJanpan, with the mervest smattering of know-
fedee conevrntnee the yelicsion or  the mental habits
ol the peaple 1o whom they go. * * Much money
= wasted, many precioay years rendered  abartive,
wany vrnest mbds ddisconrared and eager hearrs
chilleed by the manitest impotence arising from {ack
of thoreugh meparations,”

And what 15 the consequence of this lesson

not being taken to beart? Here s the

testimony  of a corvespondent to the New
York Hermld: -~

“I'ruly in your own words, ‘these missionary
intbroclios are becoming alarmingly  frequent and
tronhitesone.

Unfortunately, this state of things cannot canse
sirprise. to those who have stwlicd the nrissionary
i his prosehvtizing propagnivla on the spot,  * ¥

I have come into persand] contact with the mission-
ary element in Macedenin,  Constantinople itsclt,
amd, sporndicadly, with ministers thronghout the
leneth and hreadth of Asiatic Turkey, from the
Black Sen to the Bediterranean, and 1 challenge
contendiction when 1T assert that the uniform  resalt
of mizsionary activity has been to create intensity
of dissatisfaction witly the conditions of life such
as they are in rhe Turkish dominion, * *

This plain statement of an ineontrovertible trath
wiil. of conrse, be met with prompt denial, for who
ever heavd o missionary admit that ke is a fanatic,
that he is intolerant or that he aim= at the destruc-
tion of those whose weakness or short-sighted  gen-
crosity allows him to pursue his subversive activity ?

* . g * *

The missionary schools send out a elass of peonle
of both sexes imbied with ideas and fitled with
ambitions which cannot be gratified in an Eastern

3
counfry, *

OcT,

UVnfortunat-ly, however, the pernicions activity
of thie nissionaty clement in Tarkey has o political
tderenrrent, which fs kept in steady miotion aned
carclully fusterad by Mg Avhos bave an interest in
kowiny Hu ~torm In order that others may reap the
whirlwinedt”

‘1'Ias is_in ‘Turkey, and who knows it is not
SO I C-f;;m, where the present troubles are
attributed by many to the same cause?

Once session of the Eenmenjeal conference
was devoted to deploting the introduction of
mtoxteants i “Heathen lands.,”  Dr ‘I'heo-
dore I.. Cuyler of Brooklyn, the veteran
temperance advocate and clergyman, thurder-
ed forth anmidst storms of applause the follow-

ng :-—

“PBrethren of the Conference,” lie ealted, <Al
hail! I know that you dou’t pernit resolutions here,
bt if you it I ofter one like this [langiter]:
*Wherras, one of the mast serions obxtaeles to the
spreintt of the Gospel is the exportation of adcohiol
into hicathen conntries by Christian uations<

e Llesoleed. That our Christinnity, newals o Jigtle
more Christanzing at the core.’ * [Applawse and
lil[,l_'.."hl'ul'.]

1 sare that if ex-President Hervison were here
heldd seeomnd that motion,  KEven such  advanced
mittions ax Enutand and Awerienr tiive gone out  to
the heathen mations holdiuz a Bible in one il
and o bottle in tha other, and the bottle has <ent ten
men to perdition for every oue that the UBible has
Drought to Christ,

“Now, I've got something to say abont our new
vesponsibilities in the fr Eawst,  I'm not going to
hatmdie the ot potato of Philippine politicx in a
political way, but whatever may be the future condi-
tion there, to-day we are before God resprnsibie
for the moral well-being of that peonle, Thev nve
under the Hax,  To-day that Hag—onr Old Glory we
il it—floats in Manila over 400 drinking dens.
[Cries of “Shame1’]  Yes, shame, shame! Ol, if it
must: lea: above those hells, hang it at half-inast,
the flag that we love better than auything cxeept
our Libles!”

Bold words are these and sadly true.

In another session of the conference at
the Carnegie Hall was discussed the present
Indian famine in its vartous phases, and
Bishop Potter urged that the remackable
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public interest in the Conference should
crystalise into some material aid for the
millions now starving in the far Last, and
we are informed that the make-up was
amounced of a famine relief committee.
President Scth Low who presided at the
meeting, in opening it said EE®ng other
things

“There are rome forty inlects in - fpudin, ant bat
few of ux conld ever learn them, bty if we sent to
the natives of lyslimhelp in their time of distress we
will wpeak a -:ll:é*ll:lgu that they understand, ket
their diidect e what it imay ™,

About the many obstacles to the spread
of Christianity set forth by the speakers of
the conference, we quote the following.

Dr. John Henry Barrows said :

“Many things besides the wickadness of the
hman soul prevent pagan nations from coming
rapidly into the ranks of Cirvistendoin, Menories
of wronus, rapacities, all the more brutal beeause
perpetrated by strenyth  nbon  weakness, Liquor
teaflics, opiam shames, rude aud domineering ways,
offficial discourtesics, mixed raees rising up in the
Oriental cities nx proot of licentiousness, careers of
vice and villainy, to say nothing of the divisions of
Christendom—aill  tiiese things have stood in the
way, The non-Christian workd sees pyincipally the
defects of Christendom. It is predisposed to lovk
lenicutly upon its own shortcomings, It has not
fallen in love with Christianity in some of its
manlifestations,

“The tide of infidel literature pours in upon the
Orient so that cducated young men of the East
have come to believe that Chiristendom is abandon-
ing Christianity, The result is that they are not
lovking with clear, unprejudiced eyes upon the
gospel of Christ, It is sometimes badly interpreted
to them. * * Before there can be an unprejucliced
estimate of Christiznity, Christendom must elear its
skirtx of many shams and iniquities, The rearnest
and self-denying missivnaries of Asia are sarrounded
by a European population not whelly in“sympathy
with Chiristianity. Directly or indirectly these do a
great deal to hinder the progress of the Gospel
Christendom is not fitted at present to make the
very widest conquest in non-Christlan lands.”

“The clergy,” Dr. Spalira asserted, *“have opposed
nearly every.great reform movement of the Iant
century, not even excepting the aatislavery move-
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went. Bven in one day, hesaid, there iy a temlency
oh the part of the clergy to e on the side of the
llpwnrful.ﬂlnl'thiﬁ tendeney is deine moeh 10 em-
hitl‘ﬂl‘ the mieses awadtst the clirel:, It Is to be
feared that the Gl&l‘:._{'}’, s class are ot arraved an
the side of the hambler people.

*The clergy have lost commnnuity of 1hoaght auned
fecling with the conumon Cchisses, amd they have even
coine 10 viokve the commamd of (hrist i ve
taken the attinade of rulers over the people vather
than the attitiude wigch dewmoeracy and Christianit v
demand.”

We reproduce the following from the
American “Sun”, of 25th April.

“The scepticism of Christendom s propacted
even faster than its belief and s destrovine  faith
not merely in Christianity but in all relizion aiso.

“Meantime the missionaries encounter inevitable
prejudice agninst  ontsiders, ‘earpetbhaceers’  who
andertake to upset deeply rooted iustitutions in
Hostility to
European civilization, jnstificd frequently by ligh-

countrics where tiicy arce stranwers.

handed politicad amd militay  interference. js also
against them, Their habits of life coustitnte anotheg
bar to their progress—for cxamnle, their fesh-cating
In conntries where sucit food s abbovred,  Often-
tinies, too, when, thronrh the schools by whichi to 2

great extent they seek to propagmate Chri:-at"'.-mity‘

they tench their pnpils our langnage, they only

open up to then the vaxst nonostic aml scepticn} lit-
erature of the Chirvistendom of this tinwe.”
Dr. Chamberlain said,

“The high caste Brahwin is one of the worst
obsticles that we have to combat in India. Caste
most go in India, or Christ cannot come in. It is
the chizin that bimds them down, but to them the
chaiu is as a gold bangle. studded with zems. Yes,
their system is very dear to theitr hearts,” * * =

“In conclusion Iw. Chamberlain said that the
great danger now was a growing temdency to
agnosticism, The work of Cliristinnity in India. be
saitl, would have to go steadiiv on and at a very
rapid rate if thig new and appalling dangzer is to e
successfully eomabatted.”

‘T'he attitude of the Hindu s well known.

He bears no il-will to any creed or religion
which he regards as one more path to lead to
the same goal.  Hc has great reverence for
Christ whom he looks upon as ome of the
incarnations of God wbho assumed human

forpg to give a mcw impetus to a dying religion
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and point ont . path to salbvation aceording
to the necds of the lilﬂl‘H, ”l HE )‘l:l to
conwe aetoss o moral teaching or o spirituad
conception which was not known i the L
of Bhavate in the aancient times, So - he
natially looks vpone other systems of reli-
stome with the feclme which an elder hrother
has for his younger ones,  Conscions of her
awn strength, Indie had never mased a
harrier to the mftow of any svstem of - teach-

g and Dile revered and - aceepted by any

BHEAKANTFA Orcr,

prople cand atany one mdulges i the viin
hope: of dinving out from Indiv her own
matchless ancient faith and  establishing  his
own stead, letus tell him wy plain words that
Ludiocwould cver renim the grape of ‘Fantalos
to hitn e his K,

Turn we aow o the proceedings of  the
Congress of Religions, which as we have
:lh'v.‘ld)' :-»l:lll:tl1h Wily Hillillg al lht:' s e
as the Conforence,

( Tv e coniinned ).

GUARD YOUR THOUGH'TS.

What thinkest vhon, Simon "—Matthew, xyvin, 25,

Il: thoughts  are forees, then we  must

select them with great cave,

Our thoughts are 1o our lives about  what
steinm s to the engine. I the steam s under
intclhigent control the hum of the wanufac-
tory will be hike agreeable music and  the
machmery will accomplish a defimte and
desirable purpose. On the contrary, o (he
Steam s not properly harnessed there 1s sire
1o be disaster sooner or later,

T'"he way a man thinks decides the way he
hives.  Ttas as impossible for puwve thoughts
o produce an wmpure life as for vinegar to
resemble honey to the taste. A thief can't
cijoy religion any more than an honest man
-can enjoy burglary,

In the long run a wman will hive as he
thinks,  Give me the thoughts which you
cherish most kindly, and it 1s like giving me
the minor and major premises of a proposi-
rion—the conclusion is logically incvitable.
Those thoughts are as certain to make or
unmake you before your sun goes down as
an c¢ffect 1s cortaun to follow a cause.

Give me the power to sow what thoughts I

Please i your mind, and you put into iy

hands your destiny here and  hereafler.
ixamine yourself entically and you will dis-
cover that  your moral  alutude  exactly
accords with the kind of thoughts you enter-
tamn. Tlus is an appalling fact of psycho-
fogical science, and the action of the hw
15 as mexorable as the law of gravitation,
No man can think Ingh and live low, or
thk low and hve high,

A strong  cimotion—sudden  fear, for cox.
ample—will send the blood through the body
hke the water in a mill race. 1t controls

the body as perfectly as a giamt handles «

“child.  Even the physical features take on a

new expression, and the fact of inward
terror is made visible tn the face.  The body
is 2 mere puppet which the tnmer man  gov-
evns at will, and it is more obedient than a
slave.

If a man cherishes the vice of avance, or
dissipation, or unhealthy stimulus, or selfish-
ness, to snch extent that the habit  be-
comes chronic, a chemncal change takes

place 1n lns molecules, and the expression of
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s countenance advertises what is gomng  on
within,  In the galleries of Florence are two
busts of Nero.
and the face 15 beautiful.

The first 1s of a sweet child,
It Dbears the
It 1s a pleasure to look
at it. ‘Fhe second 15 that of a youth who
has abandoned himself to his Jilions, and
the {mes which mdicate it are as plain to

stamp of mnocency.,

the obser er g¢ the furrows i a plovehed
fcld.  The Gge is repulsive and you turn
from it with g

ething hike disgust.

Health and happiness are founded on
wholesome thoughts. 'T'he mfisd s nmuaster,
not the body. L'lunk toward God and you
hecome godlike @ think evil and every pore
1s 1 wide open door through which disease
imay enter. ® * * You can never be your best
sclf, therefore, untit you put your thoughts on
the altar and consecrate them to the service

of (God and man.

This rule applies also to our environment.
You can be happy and useful under any cir-
cumstances f you Hll them with heavenly
purposes.  Greed, and envy, and selfishness
are the bane of owr human life. We long
for what we have not; and are thus unfitted
We hve

1 a dream of what we hope to acquire, and

to do the hest with what we have,

are always restless, uncomfortable and dis-

contented. If we could persuade onrselves

that we can be ha__p}')}‘ with  what surrounds
ns, that our vissio 1 is to get as much out of
life as is possible instead: of worrying be-
cause others have more than we, and so
finding fault with Providence and our ill
hick and reaping the misery which  such
thoughts always bring, we should change
the color of our environment and the quality
of our character.  You may be pretty sure
that 1f you cannat be happy where you are
you caimot be happy anywhere. Neither
wealth nor fame ‘can give you what you
want, for you must find 1t your 5{;;ul or
not find 1t at all.

This 1s Christiamity rightly understood—
to do all you can in whutever position you
occupy and to make your httle life great with
great thoughts.  God is the guest of poverty
as well as of wealth, and poverty with God is
Letter than wealth without Him.  The spirit
of Clist 1s the spirit of love and content-
ment, and though you have hardships. and
bercavements they welt away in the pres-
ence of the Divine Lord. You bear them
with patience, and patience is another word
for strength.  Perfect peace will come at
last to him who endures, and peace unlocks

the doors of heaven.
GeorcE H. HEpPwORTH.

[.IFE AN EMPFY DREAM.

I have never heard of or read n

A"

saying than this ;- “Life (the apparent life)
15 but an empty dream.’
the metaphor. Generally speaking, as we
think or work i the day-time so we dream,
And some wdreams foretell events which
practically came &0 pass sooner or lager;

ouy hoary, sacred Sanskrit, a truer

Let us examine

aind in this the Hindus helieve, as  also
Westertters i a  degree, for, an Amercan
journal says: -- $Vhethor dreams forestiudow
the future s a question often asked with
eagerness, [t does 1ot convince any one to
sneer at the possibility of such forecasting.
As the sun by refraction of its rays appears

stitl apave the hocizon and gives us hght
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alter 1 has actoally set me the west, o by
sinttbay cchaction 1S seen i e WMorning,
and shines upont as even bhefore it has risen,
In hike anadosy onr mnds have ceminiscenees
from the lllin_:,:_w [hat oceunrred, andd it does
nat appear at all rrattaad to suppose  that
they e veceptive of impression of - events
vt to oceny. Home the Infonte Mind  the
e s present as well as the past, it does
not secm tugosstbie or meredible the it
mindomay also have perception of  coming
cvents thromgh o rapport with the Omings-
crent,”

Thus, while we see more or less in onr
dream what we think (or do) when awake,
woe think ar do move or less when awake
what we sec i our dveam.  Moreover, 1t s
known that mathematicians and other  scien-
tsts have solved problems m dream, as  they
do when awake,  FFurther, just as  dream
comes to nothing at the end, so does our
worldly fite. Tlencey both may be regarded
as pretty much the same, that is unreal ; only
the one seems short, and the other long, 1t
ny be said therefure that onr hife s the
awakened, long dream.  So that the ignorant
man is he who takes the-worldly life for the
real ; for, hear Bharthrihart :—

4% awW gan gamiaan g enfany: g9z
sy gfgar IAYIAIHIFAAGPSIAA)  ®EL
fagRagC fafama @En@uwel ITW
L LUEAS azfaa’ yyy 9 gaia)

“My house s magmficent; my sons arc
esteemed Dby the good; my wealth s -
mense 3 my wile 1s a very fortunate womaun :
I am stll in the bloom of youth—Dby these
(and sueh like) thoughts people Dhefool
themselves and take the world to be real and
cet mto the prison of worldly hfe. But,
blessed is e whe looks upon all those things
as transient and becomes indifferent to

them.”

IT we do not make the best of our hfe,
doubtless it 15 but an empty dream. The

BITARATA Oy

knowheue of the Real and  the Apparent
Lide leads one to the practice of virtne, for
knowledge consists v daing,  sinee nuere
kuowledge without deed is as bad, or, prerhaps
worse than, agnotnce.*  And virtne con-
stutwtes elnclly Lorve and Renuncintion which
bring an pure Schi-knowledge, wherehy  one:
attaans to the Thichest Bliss.

'|‘|;{'rrﬁu‘1', the thimge that  mean ought to
biring hiome to las heart s that he slonld
have Victue s tas anide in te Journcy ﬂfh
s Hifee,

64

He most lives
Who thinks maost, feds the noblest, acts the
Dest.”

). S. Raja Saraa.

Shape your heart to front  the hour, hut
dream not that the hour will last.

— JTENNYSON.

And I have flt
A presence that disturbs me with the joy
Of clevated thoughts @ a sense sublime
Of somcthing far more deeply interfused
Whose dwclling is the light of setting suns,
And the 1ound ocean and the living air,
And the bive sky, and in the mind of man :
A motion and a spirtt, that impels

M tunking things, all ohjects of thought,
And rolls through all things.

‘I herefore am 1 still
A lover of the meadows and the woods
And mountains ; and of all that we behold
Frow this green earth ; of all the mighty world
Or eye and ear ; both what they half create,
And what perceive ; well pleased to recognize
In vature and the language of the sense,
I'he anchor of my purest thoughts, the nurse,

The guide, the guardian of my heart, and soul
Of all my moral being.

— WORDSWORTIS

*CL Isa, Upa. 9
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THE SUNDIAL AND THE WEATHER VANE.

1 P 5 - .- - . . ,
The mast wanderful and strongest shings in the wolld, you know, are just the things which no one can see,

—Charles Kinesley,

The wind bloweth where it lstetl, and than hearesy the sound thereof, bat eans't not tell whenee it cometh,
ang whichier goeth @ <o is ¢veryone that isWorn of fhe Spirit.—John, ITT11. 8,

YN the widst of a delightfully - sectuded
carden, stood a sundial, with gay flowers
springing at its feet, and delicately-shaped
ivy clinging round its base.  @n the ancient
dial of that primitive old clock was engraved
the motto, “I only count the liours of sun-
shin -.”  "Fhis scemed a foregone conclusion
on its puart, for natwrally its tinteworn face
was only associated with tts patron, the
friendly sun, to whose bright beams it was
fully exposed.  In close proxtmity to the sun-

dial, perched on the top of a-rustic summer-
house, was set a gilded wéather-vane of a
Fanctful form, which was continually sway-
ing from pomnt to pont, and looking resplen-
deut tn the sunlight,  An adjacent fountain,
from which flowed a streamt of pure water,
derived its continuous supply ttom a  babbl.
g spring near by, and its refreshing sound,
added to the trmquitlity of the scene. I
the bestn surrounding the fountain, many
gold hAsh ghded notselessly  amongst  tha
stately Dlooms and large flouting leaves of
the water-lily,  Some sntall birds that wera
hopping about the Lroad garden walks, seck
ing for insects, presently remarked one ta
another—“What a stupid ¢ld thing that
weather-vane 1s: it has no nund gf its own
is unbalaticed, and never pays ang altentios
to our affairs.” Now, the sundjal, who over
heard these observations, was a gseat admiret
of the weather-cock, for after the fanuhar
mtercourse of wany years standing, he recog
msed his lofty aims, and attributed - much

kiowledge and foresight to him.  ‘There-
upon, in a peremptory manner, he rebuked
the volaile birds for their unseemly words,
—3Said he, “Beware of rashly judggy the
conduct of those above you: 1t behooves
you to cheris kindly opinions, and exaiming
your own behaviour, before you  criticize
that of othgrs. You are utterly wrong regard-
iy the weather-vane : the fact 15, you entirely
misunderstand his grand nature, for you flit
here, there, and everywhere, without a
serious thought.  Scc now, s perfect potse,
the absolute adjustment of his datly life,
and the entire self-surrender to his Master
the Wind.” Nothing daunted the frivolous
birds capered to and fro, mever still for a
moment, and appearing not to heed this
reprimand : nevertheless, the opinion of the
sundial weaighed with them, for he exerted a
strong influence on the direction of affairs
tin the garden, owing to his close alliance
with the sun. Under these circutnstances,
they thought it wiser to take their departure
to the neighbourmg cotnfield, where they
could revel in its golden grain,

When all was quiet, the sundial addressed
the weather-cock, and mmqutred if he did not

occasionally feel  dissatisfacbon  with  his

isolated position, and find time pass very
slowly. The vane (ietly revolved in the
divection of his interrogator, drew in a  long
inspitalion, and in a simple, straightforward
the Lenefits

IiNl),.

manner, proceeded to explam
accruing  from his environwent.
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doar fend, T gt be-fogued somctimes, but
the Wind comes,  amd blows AWy  my
troubles, and my mind is agam made  clear,
Fam gquite contented - T ive in the invisible,
|rl:lin|}‘ |1:'H‘t‘i\'in:.;’ the voice  that i!htal'{l I
the silenee, remembering always  that the
Ford of the Untverse, the Wind, the mighty,
wnscen force, s every  thing, and nothing
clse extsts for me, My Master, none can see,

none handle s He has neithier eyes nor ears

A
netther hands, nor feet: Fe s imperish-
diversified,

present, wholly  toperceptible.

able,  mfinitely everywhere
He causes
the trees of the forest to vibrate at His  will,
somctines soft and low, at other tines, with
vigorous vitahity.  “Fhe fawry butterfly floating
i the ane feels His presence @ the tiny insect
on the wing s affected by His action. His
spiritas ever with me, and in conjunction
with T, I simply act as He impels me,
L is air, which s all-pervading is my Dreath,
and I am ats expression, What an over-
whelming power 18 His—how sweet  and
purtlying arc His ways—past finding out.
My fanction s to interpret His ways to
mankmd, for I preserve an almost uninter-
rupted  communication with Him, being
siusceptible to His slightest wish,

“How then, may 1 ask, can I be dull or
loncly, or find the days long? In truth,

there is no such thing as time.  With you,

the tdea of time vanishes at sunset, and arises
agan ot sunrise, . You have to take two
cvents, ke night and day, one prt:CEding
and the other h!lt:cct:(.]illg, and unite the two
circimstanees o get any notion of time.”
T'he sundial hesitated at ageepting this theory,
as tt nunde hum a little uncomfurtablu, sweep-
ing away his long-cherishe® views on the
subject of time, for he allowed he was a time-
server,  “Agamn,” continued the weather-
vane, “I am seemingly in spaee but I do
not know what space 15 : it has no  existenee
independent of objects ! The water gushing
from our ncighbour, the fountain, is the
result of the spring, without which it would
not exist.  Everything we sec around us in
the world, ts by turn a cause and effect, and
ts related to everything else. It is our fAnite
conception of things, that associates and
hmits them to names and (orms.”

After this interchange of thought anil
feeling, the sundial gained a fresh insight
mto .the profound nature of the weather-vane,
and marvelled at his beautiful faith, and the
mysterious union between m and his Mas-
ter, for his outer expression corresponded o
his inner conception, antl affected his whole
life, denoting o perfect state of peace and
trust.

ADVAITIN.

NOTES ON THOUGHT-CONTROL.

IT 1s a true story told of an Indian,

who while playing a game of chess,
was suddenly interrupted in his plans
by a messenger from home breathless
with runntng, with the news that his
favourite and only child was bitten by a

cobra. Jhe affectionate parent without

removing his cyes from the board asked:
Whose cobra it was?

The above is a very good example
of the nature of the concentrated mind.
When the mind is once fixed upon a
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cetdre, is centralised, it is jast as diffi-
cult ta decentralise it, as to bring it to-
vetherr and fix it compl&ely on a
certain object.

This feature of the mind is very often
lost sight_nf which fact is responsible
for a good many erroncous ideas aud,
hence troubles, disappointiments and un-
happingess,

The man who wants to frece himself
from the tyrannous rule of thought and
rule his thoughts instead, should always
strive 10 keep the  following conclusion
of the Indian sages about the mind be
fore him: That the mind is not a f(ree
or so much as a self-conscious agent.
It has no will of its owu. It is merely
a sense-organ as the ear or the nose.
Like the other senses it only acts when
under the direction of the Individual
within, which only of all things i the
universe posscsses  self-consciousness
and wiil,

Just as a stone when rolled in one
direction will go an roiling in that direc-
tion till the force imparted it is not ex-
hausted or something else does uot stop
it, even so is the case with the activity
of the mind. Like the stone it cannot
alter its direction or mode of activity by
itsclf,

But it is exactly the opposite thilk
seeins to be true. The inind does not
go and keep to the direction it is* sent.
It jumps from one thing to anothz;, never
sticking toany one thing for ang time,
oftenn landing itsclf on something quite
foreign to the subject for which it start-
ed. And in all this what seeins most cer-
tain is that it works not only independ-
eptly but in direct defiance to the will

of the Individual'!

The reason of this apparent independ-
ence is not far to scck.,. The mind is
like a sensitive plate. As a rule it is
the store-honuse of numberless impres-
stotts.  Whatcever is attended to by the
Individual leaves an impress on the
mind.  The stabilitv of the impression
of an object on the mind depends upon
the degree of attention paid to it,  The
impression is vivid, strong and lasting
if the attention paid was great, and the
reverse, if otherwise. Owing fo there being
constant activily in the mind-stuff, these
impressions always tend to rise ou the
surface, like bubbles or nipples on disturb-
ed water.  Now directly the mind is tried
o be collected and fixed on-a certain
point, these impressions stand up one by
one and entice attention away from the
sitbject it hand. If the mind ts practis-
ed to its thought—which at bottom
means if the Iadividual is greatly in-
terested in the object,—it successfally
turns off these intruders, till at last it
fastens itself on to it. But if it meets
with impressions which have been more
to tlte Individual's iuterest and which
for that reasom having been attended to
with great concern before have struck
firm root, it nuturally stops at them by
force of hab#t and dwells on them. An
Mlustration will make this clearer.
Taking the simile of rolling @ stone, if
the stone is rolled on a ground studded
wigh pegs projecting above the surface,
the course of the stone is liable to be
hindered by each and every peg it
comes in confact with, and it can only
go forward either by keeping clear of
the peus, or beeaking those down that
are in its way. Now impressions are
like these pegs. The stionger and
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rmer are those that have been most
dwelt vpon. When it is rolled towards
Any object, it s most natuval for the
mund to uet stopped by the impression-
pess and linger on them and like cvery
thing cise in the world to be drawn  the
way tt s most useds to—the line of least
resistance —- and this automatic action ;}f
the mmd s miistaken for conscious and,
heuce independence, and even acting at
variance with the will of the Individ-
ual is attributed to it! \What really
happens is that the prior thoughts.of an
individual  influence  his  posterior
thonghts for good or evil. [f the individ-
nal wants to think of things in the
present oppostte to what he has been
used to think of iy the past he will find
his mind reseiabling a house divided
against itscll. Ile will see his former self
standing in opposition to his present
self and only by determined, patient
and long practice shouid he expect to
see the ground clear for the smooth
running of his present thoughts to their
goal. On the other hand if the past and
present thoughts are harmonious, <the
reaching of the goal s perfectly easy.

There can be no greater mistake than
to suppose that the capability of con-
trolling thouchts, 7. ¢, oceupying the
mind with a certain thought or expell-
ing a thought from the mind at will, is
something very extraordinary or requires
some power not possessed by the genegal-
ity of mankind.  Every human being
possesses this power.  Every human be-
ing has a normal contents of thought—
sets of wishes, ideas and objects which
generally All his mind.” These, one has
no difficulty to retain in one’s mind—

they secem to inhere there, On a little

certaine object ?

reflexion it will be seen that the normal

contents of thoweht of an fndividual are
on a par with his mental development.

Givem the range and cnlture of a mind,
it is eawy Lo say what thouehts are con-

venial to 1t and what mot,

The sceret of thought-contral is quite

ﬂll'llllc- 1o 1y ou feel imterested in a

I VYou (.]H, You Ccan

occupy vour nind with its thoneht, Do

you want to expel a thought from your

mind 27 Losc all interest in that object.
Upon Titerest lnnges the whole power.
The more interested you are in a thing
the casier is it for you to occupy yvour
mind with it and more difficult to expel
1t

Perhaps as a rule we suffer more from

our inability to expel thoughts than its
cantrary. 5o long as there is interest
in an object, it is impossible to secure
its banishment from the mind. How

can we get rid of this interest? By go-

myg back to our Being—by considering

what s True and what is False.

The dreamn-kingdom of night fails

to absorb our interest in it when we
awake. A chip of wood or a piece of
flint then is far more successful te draw
our attention and hold it. Why? Be-
cause the Individual within is counsti-
tutionally incapable to feel interested
n a thing which it has kitown to be

false, and the mind unable to ratain its
image.

Nothing is so uncongenial to the mind
as a thing false, or no-thing., Bu? the

Jalsity must be known, That is the

essential condition. For nothing is so
cheated by appearances as the mind. It
requires no exertfon to expel a thought
that has once been perceived to be

- R e mw gy me— m
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In fact the greatest
exertion will fail to retain it in the mind.,

completely false,

In the same manner it is just as difficult
to omst & thought which is associated in
the mind with-even a tinge of truth,
Any phenomenon, any object of the
senses, having a name amd form will,
melt and assume its true state of  form-

lessness and  supersensuonsness,  if

brought into the furnace of Being, Beine
alone is  true  cvery other thing s
Liansient amd unsubstantial, A chanoc-
ful, ﬂueti:ug show of a thine  cannat
shiperpose itsell and naposce upon Being,
which the Individual within i<, if he

doly looks at it with his Being cves. Its
shadow cannot kil the tree.

WOMAN IN ANCIENT INDIAK

NNUMERABILE are the instances of
those fair and brilliant women who
shone like stars of the first magnitude
in the Armament of ancient India—in
the days of the hoary sages, the days of
the Vedas and the Puraitas—women
who excelied in every branch of knowi-
clve and art and science, as can be
fromn  the Srutis, Smritis,
Even the

slightest acquaintance with their lives

iHustrated
[tileases, and Puranas.
and characters show bevond contradic-
tion that they were the products of an
age which sanctioned and helped the
and-afforded the
samme advairtages for their enlivhtenment
and growth as to the other sex. The
scuseless notion that woman is to serve
man anrd look after the petty house-
hold affairs only and hence there ®
no need of educating her, has its roots

education of woimen

nowhere but tn selfshness and utter

*We acknowiedge with great pleasure our
Indebtedness to the Sanskrit Journal for the
many Shastraic references given in this
papur.

ignorance on the part of the present-day
Hindus, who are cither unacquainted
with their ancient scriptures which glow
with the deeds and acquirements of their
female ancestors; or who wonld  blindiv
and weakly cling to what was the un-
healthy growth of & custom of an age
of degeneration and decrepitude. The

student of history necd not be told what

share the repeated  onstaughts  of
Muhammedan hordes upon Hjndustan
characterised by brutalitys towards the
fair sex, and centurics of reign of terror
and [awlessness had in making the status
of women as wc find it to-day. DBut
happily th{)ﬁ.e conditions which had a
baneful effect upon the growth of woman
a0 longer exist.  We bave ngw got only
to fight the inertia that is the natwrai
cofisequence of a hxad polfcy of stunt-
mg and snppression for so many years.
It is perhaps inevitable that in an agc
of general stagnation and degeneration,
all sorts of foolish notions take posses-
sion of the popular mind about things
which are then beyvoud reach of their

cifeebled . and  decrepit conditivn to
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remedy. This is we belicve the true
explanation of the popular notion  that
woman shonld not stody the Veda —the
storehonse of knowledee of the ancient
Ladims and <shootd not zenerally engage
i other thines, which would lead to the
clevation  and  devclopent  of their
moental and intellectual condition,  That
this notion has no foundation in the
scriptures one who runs may read.
Waoman in imcient times had all the
rights and  privileges of studying and
teaching the holy Scriptures that arc
miade a monopoly of now-a-days by the
other sex. She was regarded as half of
Rik Veda V.61.8 and
Sayana's commentary thereon and the

Taittinga Brahman, I11. 3. 3, and also

man  as the

the Brihadaranyaka Upanishad, I, 4. 3
In the Rik Veda I. 3rd
Ashtaka, the cquality of the father and

will verify.

the mother s shown,

The Brihadaranyaka Upanishad con-
cludes with a genealogical account of
the Rishi-mothers and their sons, begin-
nig from the Creator. Sankara in his:
commentary of this section says: “Now
15 stated the complete genealogy. [lIn
the previous accounts only the male
portion was described. This is complete]
because of the greater tmportance [given
The birth of sons of
Hence by
enumetrating the principally
which includes an enumeration of the

in it] to woman,
good parts 1s premised.
women

sons, the succession of teachers is des-
cribed.”

“Having divided His own self into
two parts, so that the one haif would be
man and the other half woman, the Lord
created this universe.” (Manu 1. 32)
This idca s 1llustrated also in the Blraga-

BHARATA Ocr.

vata and the Vishna Purana; and thus
the cquality of man and woinat is establi-
shed by the authority of the scriptures.
For, s it not fundamenal to the law  of
cuality thit the cquallvadivided parts

-of a thing, ¢ g, a [ruit, shoold posscss

the samc attnbutes and gualities  in
cqual proportion? The above consider-
ations make out,a strong prini facie
case 1) favour of the egnal rights and
privilcges of both sexes, which shail be
onr duty in this and subsequent papers
to prove in vctail, on - the authority of
owuy sacred Shastras.

Of all the disputed rights, that of
acquirement of knowledge by womer
being the chief, let us see what the
Havrita
says:* Of the two classes of women—the

Shastras have to say about it,

Brafinavadiiis and brides, the former
have the right of wearing the sacred
thread, the kindling of the sacrificial fire,
the study of the Veda and the livin:
apart upon alms in their own houses.”

i

Yaina writes about it almoﬁt in the same
strain, From the Yamasmuriti it is evident
that it sanctions the study of the whole
Veda to women generally, otherwise
injunctions such as Give the Veda to thy
wife and explain it to her,’ come to mean
nothing, True there are prohibitions,
such as in Srimat Bhagavatam 1. iv. 25,
but the prohibition is meant only for
lesser women, for whom was prescribed
the Itthases and the Puranas (through
which they could attain virtue and
lknowledge of Brahman: + while for the
superior class of women,—the Bralkiuia-
vadinis, they had full right to the
study of the Veda as there are so many
instances of their attaining the higher

knewledge and tife. The Byomasanhita
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15 as clear on this point as could be
destred, It runs thus: “The women,
the Sudras, and the degraded Brahmins
have the vight to the Tantras only. It
15 said also that the superior women
have the right to study the Veda, as is
kunown i the case of Urbashi, Yami,
Shacht and others.” From the Rik Veda
V.17, we know that the mother was
the fivst teacher of e7dpa to her sons.
FFrom the same Veda (1V, 10) we learn
that a lady, by name, Mamata, was well
versed i the chanting of the WVeda.
Again in the first Mandal, Sukta 38 we
find alady Ela mentioned as the teacher
of veligion.  In the Drihadaranyaka the
sage Yajnavalkya ts seen to impart to
Maitreyi the knowledge of
Brahman through the Veda.

his wife

Even though it is laid down in the
Rik Veda that women should perform
religious acts in conjunction with their
husbands, we find in the case of
Vishvavard (V. 28 ct seq.) that she was
herselt the doer of the YVasnas (sacrifices)
the giver of the AZutis (oblations); the
istaller of the priests, and not only
that but also their instiuctor of the
conduct of details of the ceremony.
Also from the same Veda we learn that
thre wives of the sages by name Ghosha,
Apala, Ghritachi, &c., perforimed Yarnas
independently, thus showing that woman
was never begrudged any of her rights
if she was capable and competent,

In the Rik Veda (l. 124) are described
the right of possession of woman and
that poor women earned their living by
self exertion and also that the King
found them work. In the same Veda
(X. 108) is described how bSaramia sent
by her husband in search of robbers

found them out and destroyed them.
The King Namuchi sent his  wife
Sainiki to conquer the encmy, (V.
30). So also was Bodhrimati (I. 309).
Afdther woman Bishyala also fought
t conquer the enemy. \Will the modern
Hindus, nay the Hindu women be ready
to Dbelieve this mow?  The inspired
revealer of the 126th Sulsta, 1st Mandal,
was Romashi, So also was Lopamudra
of the 179th Sukta of the same Mandal.
Aditl was another scer of smanfra and
knower of Brahman. She instructed
Indra in the knowledge of Brahman
(R#t Veda, IV Mandal, 8, 5,6, 7;and X
Mandal 72 Sukta). Inshort, the names of

JVishvavird, Shashvati, Apald, Sraddha,

Yami, Ghoshi, Agastyashvasf, Surya,
Dakshing, Sarami, Yuhu, Vik &c,
stand out conspicuous as the inspired
revealers of the ‘Weda, dutiful, religious,
devout, knowers of Brahman, perforiners
of religious ceremonies, well skiiled in
domestic affairs as also in warfare, singers
of holy hymns, able to discern the
subtle workings of their inner selves and
haldiug discussions on the knowledge
of the Atman,—these and various other
instances are scatterd all over the Rik
Veda as the monuments of the height
rcached by the now-fallen-backward sex

in the Vedic age.—( 7o b¢ continued )
VIRAJANANDA,

T#e beauty of a woman lies in her delicacy
—the beauty of a man in his valor ; the grace
of a woman lies in her sympathy—the grace
of a man in his strength;  the sweetness
of a woman lies in her purity—ihe sweetuess
of a man in his tenderness ; but the goodness
of hoth lies alike # the svul, and the spuitual
requirenients of each are ever and always the

sume,—E. B.
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Usper the heading “some Misrepresen-
titions Corrected™  that excellent metaphy-
sieal magazine, the Jdea/ Review ol New
Vork, in its cditorial department, las the
fullnwillg :l|1|n‘L'L‘iilli\'t: notice of the Swanmi
Abhaananda’s work in Ameriea - —-

“The Swantt Ahhedananda has summarily
punctarcd sonte of the bubbles  that floated
Our books on
geography had pictures of a Hindn  woman

around 1 onr boyhood days,

heside the river Ganges tin the act of  throw-
g her fant child to a crocodile ; and there
wis another engraving of the car of Juggernat
(Fagomatha) with fanatic worshippers casting
themselves down to be crushed under Yhe
wheels. The Swami says that he has watked
on foot along the Ganges  for nearly fifteen
hundred mnles, mingling freety with Hindus
of all classes and castes, but never heard- of
mothers feeding the crocodiles with  their
babes.  Indeed it is now declared that crdco-
diles do not frequent the Ganges.
to the stonies of the car of  Juggernat which
s draawn me procession  every summer, the
story that Hwdus throw themselves under
it to gint salvation by betng crushed to death,
the Swann declares to be utterly  groundtess
and false, * * ¥

an excellent work 1 correcting  cherished

Ihe Swamm s doing

fulse tmpresstons of s countrymen, while
instructing his hearers  just views of the
older Aryan rehigion and phnlosophy.”

THr Swamnt Kalyanananda, we are glad to
say, reports that the distress in Kishengurh
I'he harvest season bas found

Swamt Kalyanananda has

15 decreasing.

work for many,
been providing those who are stili  helpless
with clothes and sickles wherewith to cug

In regard

arass by selling which they can make a hving.
Phere are now e the Orphanage, filtyfour
bovs and nieteen givls,

In the reliefcentre at the rallway  staton
A loom has heen set up by Swanmu Kalyan-
ananda to provide work for sonie poor weaver
caste ?unlrlv i which also the boys of the
same caste from the Orphanage work.  Fhe
Swant hopes that in a very short time  the
ctoths required for the Orphafage will be
manufactured by s own Dboys. At tins
center the Swanm has also made arrangements
to sell grain to working people at less than

cost price. At present Adichri s wade of

3 mds. of stuff and about 300 people are fed.

WE are glad to announce that Swanu
Ramakrishnananda after a vacation of two
months has reopened s classes from the 1st
of August 1goo. The programme for this
half of the year will be as follows :—

1. Sunday,—

Gita, Mormng 7 to 8-30 Purasawakam,

Gitta, Afternoon 4-30 to 6 ligmore.
Bhagavatam, Night 7 to 8-30 Cluntadripet,
2. Monday,—

Gita, Morning 7 to 8-30 Komaleeswaranpet,
Upanishad, Night 7 to 8-30 Castle, Triplicane.
3. Tuesday,—

Sankhya, Afternoon, 5-30 to 7 Y. M. H. A,

4. ) Wednesday,—

(fta, Morning, 7 to 8-30 'T'riplicane.

5. lhursday,—

Upamishad, Night, 7to 8-30 Castle, ‘I'riphcane.
6. Frday,—

Upanishad, Night, 7 to 8-30 Castle, T'riplicane.
7. Saturday,—

Upanishad, Morning, 7 to 8-30 Mylapore.
Gitﬂ, Nigllt, 6730 to 8 Silid;ipt‘l.



