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‘I, too, plough and sow,” said Buddha,
standing by the fivmer at work upon the
sotl, ‘and from my ploughing and sowing 1
reap immortal frait. My field s rehigion ;
the weeds I pluck up are the passions of
cleaving to existence ; my plough 1s wisdons,
my secd purity)’

Hardy's Manwal, P. 215,

As his desire, so 1s s resolve ; as his we-
solve, so his work ; as lus work, so his re-
wilrd....covvveseenacc But - he who does not
desire, who has no  desires, who 15 beyond
desire, whose desires have Dbeen  attiined,
whose object of destre 15 Atman, bis sense
organs do not depart (for spirit-life or re-
incarnation, at death). Being the very Brah-

man he attains to Braliman.,
—~Brikadaramaka Upa.

Just as these nvers flowing towards the
sea, their goal, having reached the sca dis-
appedr; thetr name and form are destroyed,
and all is called sea; so of him, that sees the
Purusha around the sixteen Kalus whose
goal 1s the Purusha having reached /s usha
disappear ; their name and form are destroyed
and all 1s called Purusha alone. He becomes

devoid of parts and tmmortgl.
— Prasnopanishad.

GET out of the joy and you will get ont of
the sorrow. Get out of wanting ““things”
and you will get out of the limitation that
things impose.  Let us get rid of the idea
that death is possible, or that mortal life is
real, and take hold of the trath that deing 15
etfernal. Getrid of the idea that vex are
virtuous and you will also get rid of the idea
that someone else is vicious.  Ge: vid of the
idea that you are going to heaven and you
will get nd of the idea that someone else

is going to hell.  Get into the consciousness

of yourself which chooses to be what you

arc—the great, eternal  One of existence.

Get over the limited God idea-—the hmited
%m'imlr. Measure not your hght by any hmit,
which is darkness. "Uhere are no mistakes for
you. There is nodnuitation for you—no loss,

no lack, in the eternal glory of your God-soul.
—-—.L_‘i’d('t'l A. Bell.

Onr: ship drives east, and anotherdrives west
With the selfsame winds that llow.
"I'ts the set of the sails,

And not the gaies,
Which tell us the way they go.

Like the winds of the sea are the ways of fate;
As we voyage along through hife,

"I'is the set of a soul

‘| hat decides its goal,

And not the calm or the strife,
— FElta Hieler Wehkeox.
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SRI RAMARKRISHNA'S TIEACITINGS

ADVICE TO THE WORILDLY-MINDED ~VI

A sace and a god should never be  visited
ecmptyhanded.  However tritling the present,
1t niy be evenr a petty myrobolin, take sonte-
thing with you to place before these great

ones of the world,

A sHyY horse does not go straight so long
as s eyes are not covered by a  bood.
Simtlarly the mind of a worldly man should
be prevented from looking about by an eyes
piece of Viveka (discromination) and Vairagya
(dispasston) for then it will not stumble or go
astray m evil paths.

T worldly men do everything anght but

make one sad mistake.

Q. What 1s that wmistake, Sir?

A. 1 they undergo those sacnfices and
hardships and make use of theiy learning, in-
tellect and perseverance for the sake of God

iwstead of riches and honour, what good
could they gam!

‘T'o someone he sad, “\Well, now you haye
come to seek God when you have spent the
greater part of your hfe in the world. Had
yon entered the world after obtaining

God what peace and joy you would have
found !

Q. WHY do not the worldly men give up
everything and follow God?

A. Can a pantomime coming on the stage
throw off his masks at once? Let the world-
ly men play thewr parts and in time they
would throw off their false appearances.

Men often quote the example of the King
Janaka, as that of a 'man who lived in the

world and yet attamned perfection.  But
throughout the whole liustory of mankind
thiere is only this solitary example.  His case
was not the rule, but the exception. The
genteral rule is that no one can attain spiri-
tual perfection unless he renounces lust and
greed. Do not  think yourself to be a
Janaka

and the world has not produced another

Nany centurtes have rolled away

Janaka.,

T mard-servant says with reference o
her master’s house, “I'his s onr house.” Al
the while she knows that the house 15 not
her own, and that her own house s far away
in a distant village of Burdwan or Nuddea.
Her thougbts are all sent forth to her village
home.  Again refernng to hier master’s child
i her arms she would say, ‘My Har/ (that
being the nane of the clinld) has grown  very
naughty,” or, ‘My Hari likes to eat this or that’
and so on.  But all the wiitde she knows for
certain that Hari 1s not her own. 1 tll
those that come to me to lead a life unattach-

ed hike this miad-servant. 1 tell them to hve

unattached to thns world—to be m the world,
but not of the world—and at the same time
to bave their mind directed to God—-the
heavenly home from whence all come. 1
tell them to pray for Bhakti,

WHAT is man to do f he does not stay in
the world?  Once a clerk was put into jail.
After the expiration of s term of confine-
ment he came out. Well, what should lte do?
Should he dance away his time in joy at his
release, or take up his former occupation ? Go
on with your work leaving the issues with the

Lord.
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THE PROBLEM OF PERSONAL IDENTITY

R. .S COTTON.T. (L8, contributes

2 overy intresting article on the ahove

subject in the September Tmdian Review.  Nof
that he arvives in it at any solution of the
troblem, but hie statex the argmments o hotly
Seepticism’ and Plilosephy’ on the snlject
e a very locid manner.  His onwa cone’nsion
with wlich he ends the paper is as follows :
“The great argument {or a Permauent Self
nenst always be derived from  consclousness ;
bt the argrment most apparently remain  at
the <auie thne wrapped in that veil of the objec-
tion amd eriticisin which seems to be the cons-
tant Fate of the deeper problens of speenlative

lr]lilnﬁullll.\'_“

Fe may probably not prove nuinteresting  to
ot readers to lave a resume of the paper =witl
aorew wards of commment fromt the Vedawbie
\ b n':milit. Alter o lew vxplanutury sl benees
Mo Cotton makes the l'uilun'[ug [:l‘ulumitimm
(1) That it mnst he

continually passtngr from oue state into another

sthont € s slonsiess

(consequently there must be a continnons  (Jit-
ferentiation of statex): (2) That conscivusness
s the feeling of pleastive. pain, emotion, sxigrht
&ec, and 18 not the subsequent reerntion of
these modes of mind 3 (3) That it is inonediate
and not mediate knowledge, It the title

‘kuowledge,”” he goes on very pertinently  ty

observe, “be dented by the acadeniie =erptic to
any neve presentation of seuse &e, it is still
pessible Tor ns to assert that even if ¢mscions-
ness does not gi\'l‘ lilllﬂ\"l'ii.‘__{l', it gi\‘t.':'ei prrescirt-
ations, which, even ac:ording to the sceptic's
own showing, are the basix of thonght i,
consequently, the wmnst certain “fuels” whieh
mau can ¢ mmaud.  Aceordingly, the results
of cumscionsuess are not to be donlited o

Yresentinents, a ¢ mselonsness of self,

denied. It has even been urged that if we
donbt conscionsness, such doubt wonld bLe i
itsell an act of condeionsnesxz and so anunihilate
itselr.”

Scepticism, as found in Hume enlarges on

ging and  vari-

Je savs, “The

this fuct of the constantly chan
ons states of  eonselonsnesg,
mind is a kind of theatre, where severd yper-
0.‘11““!1:4. tillc-:t’.':'-.-‘-sit't'ly nkike their appearalnce |
mass, repass, glide away and mingle in an
tnfinite variety of postires and situations.”
The series, that is of *impressions’ is not eon-
niected 3 there is 1o wnity outside that of the
“mpressions’  themselves,  no  guverning  or
ordering faculty m the mind.  Thix denial of
the nnity of the nund (that 1s, in other wards
of *a Permanent Kgo') <aps the foundations of
all metapbysies which depend on the cone qpition
of spint, soul, or naux,

Philosophy as given two answers to thix
problem.  That conscionsness not only  rives

s presentinents of onr awn feelings &e., bnt

’@dds: to each and every une of those several

The act
{Jf l't'wlillg ib‘ illtiiﬁﬁululll_'r lmnud llll u-ith “It*‘
idea this is I that Teel” Bat an [uantiopist
philosophier will go turther and say that we
know self as having existence ; onr innnediante
k'l‘lnwledgu 15 ot of an lmpression or a quality,
but of a veality. Agam, we know self as not
dependent for its existence on anr pereeptiong
of it, ¢. e., when we cotne to kuow self we know
it as existing already.  This of conrse, il Groe
gires s cumplett‘ evidence ol a |u‘rl||:|i|vi:t
{'g“.

But Hume anticipated these argnments,
Not doubting the claimx of ¢ useiousiess, e

llE\'E‘l’tlI{'lﬁ'ﬂ!i lms ot H‘l'll]ih'{l to alllll_\'ht‘ the
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contents of sellconsciosness,  “For my part,”
otvs Jhione; <awhen T entor most intinnlt:*]}' thto
what 1 eall myself 1 alwoy < stumble upon some
|rnrl':1'!|]nr ]H'l't'i'irl-itln or olher, of Lient o t'nlin
light or shade, love or hiatreed, gty or plensnre,
I vever ¢l r.!f";.h‘r'(’f' il nuny titne  without a
pere phion, and pever can olmerve anything hat
And e addaces theinet thnt

when prereeption 1s vemoved at any thime, ns by

thie 'H'I‘t'i'pl'.inll.”

Hli'q'p, there 19 nao ]u‘i'u*lll-inll of H{‘”; Hlld ]Iﬂ',
wrvnes, that i altey ddeath he can have no
I't_'l't'.'[!tinn ul' |unn IlIt[.I‘I'iL l'l‘ill' HIHI tllﬁ l”it',
e sl Lo I|Lh*|*l.}' !Illlli[li].lh'll s “Nill‘ 1o I
e what is Tarther I‘t'tlni:-iilt_' to make me a
]u‘l'l't't't - L‘Hlilj‘.” TH tvlli:'i

logic of Hume may be added  another arga-

ment, as avainst the advoeate of tIIEIPt‘.l‘-—__

hituence of Koo from the side of  Intuition,
AMowed| that cach pere ption of love &e., 13
aorevelation ol self @ s this a revelation of a
I not the Dbelicf that selt

extists even while we are fainting, asleep, insen-

pernnent sell !

sihy g &C., the result of an induction rather

than of ¢ n=ciousness ?

[t the case of the Permcatent Ego 18 not
beit 1 this bad plight by My, Cotton,
nttempting to state what Vedanta has to say
i veply to the seepties we shall present to the
reader, (ore or less in onr own words) a few
argieents i favour of o Permanent I5go frem
s paper.

Supposing e to have already the idea of
Sell or Lgo, I experiencs a second, third,
lonrth &,

IIEI'Cl?lll-illllH 1 relation to those whieh I heive

perception  and think of these

experienced before, recogmising that it s . the
satne L who experienced the previous percep-
tions that now experiene: these.

Mill has eonfessed that we are lhere face to

face with a *final inexphoabihity,”

Thie facts of memory and expectation make
this *tuexpheability’ more inexplicable, [rone the
keeptic pomt of view, and point incentrovertib-
ly towards a Permpunent Ligo.  Each of these

retiorsel sy

Belore

phencsuena involves a belief i more than its
own present exidencd 1 memary  reenlling n
seingation stmibar to ttuelf in the past, expect.
ntton doing the some with the Tuture. We can-
ot Ll vojert the theory of the bebevers in
Persomlity as presented by eonscionsness aind
acvept that of Thnme @ Jor if we ave to spesk
of mimd ax o series of Teeling, we nre obligad
to comnplete the statement by ealiing it 4 series
of Teelings which 1s nwarve of itself as past and
futire.

Which abundantly proves the existence of
n Permanent Isgo.

We Iy HOW tiurn to Voedanta and see what
it hay to say to this problem. Tty reply to
Hume's argoment,—that bhecanse -t never
catch myself at any time withont a perc plion,
aircdd never can observe anything but the per-
ception,” these changelul and changing percep-
tions are all that 1 real about s @ there s 1o
nnity  or  Permavnent  Jigo—is well known,
Ages ago the veply eune from the lips of an
aucient sage while discoursing on immortality

to his wife: “How, O beloved, should the

knower, know the knower'?

Tue differene: between the Ego and the Non-
ego, 1y other words, the Percetver awd the
Perceived, the Sithject and the Ohject is patent
to all.
Lhe perceived Object as well as of 1tselt © while

T 1e perceiving Subject ts conscions ef

the percetved Oliject does neither., “They arve,”
tn the words of Sankara, “opposed to each
other tn their very essence as darkness aud
light, and therefore one cannot take the place
of the other. Jt {ollows all the wore that
their atbributes cannot he interchanged,” To
ignore their differenc: and® make the one serve
for the other, 13 in the langnage of a great
Western sgholar “the substitution of a nom-
inative for an ap:usative or of an active for a
passive verth, We mean ly object what is
perceived; not, indeed by itself, but by its
guahibies, Gut it 1s wade to mean the very

opposite, tamely wliat porceives, and s thus
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supposed to Iay hold of and strancle itselfl
Wiint causes the irritations of our senses ip
confounded with what receives these irritationsg
what is perceived with what perceives, what 1§
concerved with what concoives. what i nﬂlm"]'
with the vamer. It is admitted on nll shies
that there never conlit be sue a tliing  as au
object except when it hns been perceived by 4
thjrct;. And vet we are asked to believe AT
the pereeiving subject, is really the result of 4
]nng ¢ mtinned {]4-!\’1*1il[ruu-=lit of the thui'[. Tina
1% v logie b somersaalt which it seems almosd
impossible to perforin, and yet it has beeid
]u'l'!'nl'lned ngnin g Hg:tin 1 the ll'lritnl'y_ ol
philosonhy ”

Lt will thus be seen that [ never cateh I i -
xelf ut any time withont a perception, and
never observe anything but the perception”  for
the very sufficient reason that wmyself betng the
Subject can never be canght as a perception,
for i that case 1t woubd be an Obiject, which
it coulidt never be ! The Subjeet is forever the
Suliject,

We say, the Subject can never be perceived
(Ix (i Ofif}'ﬂ‘t, H{h'iﬂt*t”_\t For thungh it cui-
hot be perceived as such, it is not absolutely
bhevond poszibility Lo realise the Subject. It
hiay vealise itsell by becoming itself more fnl-
ly and perfectly than it is now. This is what
constitutes the aim of the Indian philosophies,
the goal of the Indian social systemt and con-
duct, the final purpose of all virtue and self-

dental, of asceticisin and renuneiation

To state with apy clearness the modus
operandiy how the Subject can know itself by
iselt, (not by the wmind), 7. e, fully realize
itself, by becoming the wlhole of itself, it is
necessary to briefly ontline the Vellantic theory
of Atman.  The reality back of this plienoue-
hul Universe of Sabject and Object, the thing-
in-itself 18 Atman——the One Being, the Oue
Self, It is divided, as it were, into Subject
and Object ; as in a dream a man  divides his

own mind inte two opposing srmies fighting

msseverites that it can Le.

with one another. This division ix nnreal, the

Praduct of illlliﬁ‘-l'fﬁ:t realisation. It vanmisles
like & dream, Jeavivg no wreek heliind, af the
The Atman i3 bare
It is not what Me. Cotton #A VS

in his Hest proposition, a series of continnaily

dawn of fall realization
mteiligence.
L'lm-ngiug states. 1t s not the feeltng of pain,
It is the

constant, amclmnging and unchangeable light

pleasure &e.. but it is Yeeling per se,

which  translorims penrosis into  wsthesis,
whieh is the essenc: of al] perception and ¢ m-
ception, and  nrkes them possible. It i3

Hlljﬂ(}th'ﬁﬂ or absolute ¢ mselonsiiess.

It s apparent From the above that the Sib-
jvct cumob fully realize it<elf so bong as iy is
a Snbject, ¢, e, so Tong as it continnes to be
the complement of an Object. Tt is only half
and tmperfeet, a part of the tHusory  show,
Evidently to be the whole of itself it will have
to completely surrender its half-hearted exist-
ence—. e, completely forget itself and its
Object. 'The Objeet will luve to be completely
absorbed tnto the Subject or #ice rersa : the
duality replaced by Unity. T ac-omplish this
the Subject will have to shake itsell free of all
perceptions ¢ eliminate all Images from its
wmiid,  Hume says this eanniot be douve,  But
Indian experience extending over centaries
Kvery one cau try
it for oneself. There 13 no secret abont it.
Like everything else the tulfilnient of certain
conditions enables one to realize this nmmortal
Truth for oneself.” When the senses and desires
have been controtled, when inner strength and

favourable - environment keep the mind at

peace and free-to follow nidist irbed its  object

of thonght, it 1s eansy to maiditate upon A
cortain objeet of nterest Tor a tie and  absorb
the whole mind in its thonght.,  This could be
done with increasing advantage and suceess hy
practice lielped on by inimediate elimination of
the other thonghts which are sure to turn nap
by tlie seore in the beginning and applying the
mind again and again with venewed vigonr and
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cavivestness on the  faltoam (sabjoct seloctal
e n short time it will I
seen Lhe mind ean fully veenpy itself with  the
A ygreat
deal will have heen ace maplished when this s

For anedibid ton),
lhnllghl. of the fshtam ful‘ n ’Wll“ﬂ‘.

dones b the plaes of inhuite  differentintions

there will Tive then been only three, the Subs
fret the thinking, and the thought, But we ¢ u
sev these threee even had  all the time Lees

Tire Subject and the think.
(.r_x' ing to nbxorhy tl 1811350 ] Ve

ry ing to Lo one
irl;_;‘ 11 |It'1'll
coanpletely e the thoaght, Tt was the bl <he
that had been gaining aud the other two losing
!-||1'I|1:-4t']\'t':-: 1) il'-. FUI‘R very “tllﬁ I't’ﬂ,&‘_ﬂinu
will shony bhat  when we think of ﬂii‘_j‘trllil‘lg
with any degree of attention we not only for-
set eversthmg else, but we are not emseious
of vurselves s well as our thinking power at
the time,  The appearance of  self-conscions-
ness daring o thought breaks . The muore
we can coneentrate ou¥ mind upou a thought
the more daes thiat thought grow and the less
oy self-consciousness  and thinking  faculty
make theie existence felt, tll at lawt theve
comes a certain pomt when all three are goue
and the Atman alone renmins, 1S l'ereal._e.d to
tsell, realizes itself Endly and wholly.,  For, as
Subjeet and Objoet ave interdependent, the

MISSIONARIES

BHARATA Nov.,

contplele absorplion of the one means the annili-
lation  of the other ag wach, The thinking
Fue ity also di=appenrs with ite nonres, N\l
necessarily the One that was bak of all, the
exsence of all, the immeortal,  tufinite, biixsiul,
which for want of a better namwe Lhe JlUshis
called Braliman, realizes itsell onece e, s
Lhe event can only be mmperfectly  deseribed i
o relabive Binguage, |

Loe working out of the problem of personal
i:'|t*1|f.ihj‘ ace g LfJ"Vu:]ant:t I hl'i:--ﬂ_\' thus :
Whien the butahdrana (iuner sense-organ :
subt e physteal prineiple) s evolved, one of
the mantfestabiony of Atman in it iy the

Iogo, wihich 15 permavent il MWokshe. The

].‘:gn hu’fing its roots ill Lhe Antalhlocran
and niterpenetrating the Karana (causal) and
Sul=hnic (:IH[I’H.I) boilies which formm as it
were, the matrices of the phys.ca body, ts not
of conrse t.‘.‘i|l:l|l:~4t{:‘-d ll_f It Tili:-i aceonnts For a
host ol psyehical phenomena, such as  the
existence ol niore then ane personaltby g«
so-called single individual, clairvoyance, true
dreams & From the viewpoint of A tinan
hoth Jeo and Non~ego belong to the realm
of wureality.  They are tdentical in .\ tian

and MAtman s the only reality and ideutity.

IN CONFERENCE

( Continued from puge 150 )

O perpetrate the ideas advanced in the

World’s Parhament of Religions, held
in Chicago, some of tlie advanced thinkers
of the time have lLeld general sessions in
other large cities, ‘The sixth session was
opened at Boston on the 24th April last with
a sermon by the Rev. Dr. Heber Newton
of the Episcopal Church, in which he gave
utterance to the spint of the movenient. Tt

1s that while “religions are many, religion 1s

one,”  “essential 1s essential

Christianity
Judaism, essential Hindooism.”

‘I'he resolutions adopted were :—

“The Congress of Religion, assembled at Boston in
its sixth general session, would set forth the spirit
Lhat it seeks to promote and the principles for which
it stands, It recognizes the underlying unity that
must characterize all sincere and carncst workers of
CGod and weleones the free expression of pusitive
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cotemions,  Belicving {hat o svmpathetic ander-
ﬂmﬂm;ﬁeﬁ'e{m men of ditfering views will leadd
to @fep cathaliciny of mind and moreefticient service
of e Hener it wonld
vonferomee those of whatever name who believe i
thd smanlievtion of religions principles
fopees-in the present problems of life,

“Believing that.the era of protest is passing

unite 11 fraternal

atud spiritied

that men of ¢itholic temper are fast comine tovether,
it ximply secks to provide a mediion of fellowship
aml conperation where the pressing needs of tie
time way ke considered in the licht of man's spirit-

unl resonrecs, vitlne of

It Inys emphusis upon 1he
thisx vrowing ﬁ]:irit of fraternity,
Lizionis valne gl 1he signiticance of the varions
spheres of human work and scrvice, and i1 sceks to
guir-.t-'nt.-.: an.atmosphere in wiicl the re<bonsibilities
of spivitual  freedom  shall be heartily iceepterd
eqrally with its rights aud priviloves.”

it afbirnis the re-

Rev. R. Heber Newton who has we hear,
lately become an honorary member of the
Vedanta Society founded Ly Swami Viveka-
nanda i1 New York, delivered himself as fol-
lows th a learned discourse on “T'he Witness
of Sacred Symbolism to the Oneness of
Spiritdal Religion” :—

* ¥ = ¥*

We are here not anly to plead for a toleration of
all religions amd worships, Christian, Jewish and
cthuie of every varicty ; we are here to plead for a
sywpatiny between all religions—for the recijn'oeal
recognition of vital traths in each other's relivion.

“We seek to cultivate the mutnal respect and
confidence among men of discordant intellectnal
convictious, in ‘which we all mny be inclined to con-
rider not only the common Christianity below our
denominational differences, but the esmmeon relivion
below our religions, establishing thas the unity of
the spirit im the bond of peace.

“Ihe vice of dogmatic religion is the exaggeration
of the dogmas of the different religions, the isolation
of each doctriual score. No spiritual symphony is
possible when each religion insists en naming the
one only score of the divine master, and on render-
ing it as an aria,

“Against such spiritual selfishness, the -monsters’
now assembled protest—not in the iaterest of vague-
pess, the indetermination of hulifference—but of the
faith which lieg betow all beliefs, the doetrine which
is the heart of every dogma, the spiritual trast
out of w alivofgiigctnal convictihn springs.”

MISSIONARIES IN CONFERENCE

“Omr age,” lie contiified, “makes ceinin the mity
of the human fhee. The unity of rwe uman race
carrieg with it the unity of the spiribial natmre of
mal, The unity of the spiritwal ndtwe of man
holdsiu it the unity of relirion —that B the oxpres-
sion of 1he spiritaad life of man ; as the (e hoaman
sond Bonts the mystery of the one Qosmos. The
Jor?y puzzle as to the secret of the ctirions resem-
blanee, between religions is <settled onc# for all. e
(ifferences of religion are the differences lotwern
the _pime of the Adirondacks amt the pine of Lonys
Islind—differences of soil and climate.  Or they are
the differences between the year-ohl pine avd the
pine of a hundred years—differences in the stage af
development,

“Why should we waste our moral encruies and
deaden our spiritnal lives by dwelling on differences
whieh separate ns, by quarrelling over intolleetn .|
disagreements, by contending  for things which
isolate ns ! 'Why should we covet peity provincial-
ms of plety rather than ensmopolitanism of eharse-
ter?  Brothers, one and oll, of whatever uilne, in
that we dave to call ourselvex liberals—:the free men
of the spirit —who have oatorown tJIaE petty provin-
cialisms of plety ind entered upon the eosmopolitan-
ism  wiich is native to the heart of man, the
eathalicity of the soul—he it ours to leave he-
hind ail the polemics of relizious partizanship and o
aspire after the one spiritua} relivion of hamanity,
Be it onrs #o to free our different religions from their
swathing bands that they may kmnow the power of
individnal redemption and of soeial salvation, hehl
in their common symbol.”

When Dr. Heber Newton, says the Boston Herall,
declared in his address before the “Liberal Conwrress
of Religions” that we should net waste our maorul
energies and deaden our spiritual lives by dwelling
on the differences which separate us, by quarrelling
over our intelleetual disagreements, or by contending
for the things which isolate us, he threw ont an
inspiring utterance that in itsell makes the whole

Congress warth while if not another word were said,

I is annoying bﬂpﬁh, the petty theologignl dixputes
of the day. At ;ts best. there is nothing in such a
dlhpute « * Lut what would yield to ﬂ‘mrmnumuq
treatment. But uever again will it be possible to
earry on such quarrcls with their old4ime vigor.
The snap and sblagire certainly gut of then.

The Rev: Samuel M. Crpthers of Cam-
bridge spoke on *“Religiops #listogy in the
Xfaking”
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They met, he ws lesl to belicve, with o sense of
unity, that howover far agavl they might have
strayed dovmatically. they were still strong in the
eonviclinon that after wll the totnts of HBerences
Weke Inet s prrent i thoswe of Hillt“ll!’il_\'. 'r]iiﬂ. in
taclt, hie thotzht, win aiie of 1oe best jHustmiions
of relizions history in the makine—the endeavor to
el o conenr weeting grotanl n arder tu cope
with the velivions sleommmals of 1 he Doy,

Continning, he sand i part ¢ *We come together
et out of blle cnrice<ity or tolerant gomd humor, but
l-eanse we are tirm in the belicf that there are
evertain thines to be dose or to be done botrer than
1= ot |preseint the case,. We are |Hl','.-,illllill.!' to feel that
the one thine slepanded of s is the better nedagoa.
tion ol rebizion to the Bife of 1the day, The mistake,
however, wencevally male s that in tryving to solve
this< paoblem we forget our relation to the past, we
il to realize that o histories] rveligfion there arve
evrtatn roots thod lave remained the some  througeh-
cat the pees, ared that the vast mnltitinde of those
wha have eone before have tried hllmhi_\' to do in

Their veneration st what we are trying to «do in
BHES -

“Years ago Lininde up my mwmind as to where [ le.
Joneredd,
tonr inteh relizien, or hikelihoml that from any one
hebief bl tias was desivable or satisfring conld be
obluned. Nothings less comprechensive than the holy
church  wniversal woukl serve the purpose. The
bistory of velicion ought 1o be reconcceivel amd re-
written, Instearl of beinzs feagmentary, it was all
nuide from one waro aud woof, vrogressive through
the centuries. If this be true we eanaot, with justice,
thsreward what las gone before. We are part of i,
and we shall be and can be o resultant only of what
harve been,

“The Goths aml Vandals were not the real
destroyvers of ancient Rowe. 1t was the Romans
themselves. Fhey failed to recognize new condirions ;
thay basl not learned the tesson that each generation
necds reconstraction,  lir progress there iz always a
certtin amount of matter to be torn down ; unless
the new is built up, stagnation or decay follows,
Man is never satisficd, To this lack of content is
lue the evolutivn of the race. 1

“Phe great ages of religion,” he continued, “was
the times when meu not only felt religion but lived
it."”

~Ir, Lewis G, Japes as charman of the
local committee, in s address of weleome

gives expression to the ‘new thought’ (we need

I <aw thar there was no danger of getting

not ohserve 1L 1s a very old Vedic thougin)
which s destined to spirilnali?,e f_'hri‘ﬁti;ini!y,
by & beautitul metaphor.

“The mitol- of o™ be maitd, “are ike diamomiels,
cach with a than<and facets, no two cat afier cxaetiy
the seme pattora, bt each refleetine: thie white
Helit of Gk s crernal trath at an ancde samewhat
different from that of any other. Nooray of i
wlid] b dost wntel s branstuiited in hving sHcerity
atdd subanitted to the Ane spectrum analyv<is of spivie-
al urility. 1 i< ondy by focussing o myrind raes
flulll H Illuus-':ulpi -liﬁlfl't‘llt pnillf:-i, ﬂllll h.'{.'u'_'llizin:_[
the beanty and wecessity of cach in the aniversal
it that the hivtest conception of divine teatly can
be attnined. and the nealed fesons of charity andd
intellectiad miodesty can be dindy letrned amd  assimi-
Baitedd, * * * We are beginning to see. that the
chicf nhject of life is uot 20 moch the intellecrial as
the pracrical sehirion of its probilems,  Reliion s
life itself. not mere speconbknjons alout the natare

or purpose of Jite”

Professor Charles C. Everett. ). ).,
his paper on “The Progress of “T'honght in
the Last Generation” dwells on the same
theme.

“Natnralism ik, as the name implies. the foce of
snpernatiutalism. The Christian Charch hadl accept-
il a form of suwcrmtnradism so extravazant, s
fantastienl in certain of its aspects, and =0 terrible
in others, that the attacks of the developineg natwral-
1stic spirit found a field for healthful seform. It i«
when, exilting in its success, this nainralism  would
stid absohitely alone. that the ill effects besin to
show themselves, What the world needs, here as
everywhere, is a bablwee of forees,  The trae relation
12 establisheil when natoradisse aned  supernaruralisin
work  barmenionsly  together—each furnishine at
once a check and an inspiration to the other,

“Fhe most important of the changes which have
taken place in the Cluwch are connectel with the
e of uurhoriry in relivious betief, in revard to the
thought of the relation of God to the worll, amd the
velation of relizinn to life. In uo vespect has the
change in relizious thonzht been more imarked than
in regard to the antharity of the Bible. The chanwe
of teeling in multitudes of religions imen is simply ns.
tounding. Wc have come to interpret in our own
way the fucts wliich are given in the New Testwinent,
a8 the New Testament writers explained it their Wiy,
We do not even feel bound to aceept ix gennine all
the sayings that are pat into the mouth of Jesus,



1900 A SHANTT ASHRAMA IN CALIFORNIA 1G9

“Fhir change:is, T am tempted to say, the ereatest

nhize its importance, They think that it is some-
that has taken plice iu the whole history of the

thing that can he ended by a few hieresy trinls. It

Y . LI, - Y ’ . . " * - " ' E
Church. It eame siddenly, ver sn ety that we 13 a8 1t A snowbank in the shring ~hould faney that

bhardly realize that anythine remarkable has taken it conld remain in undisturhed peiace as soon as o it

- Fis . - ] " - L . - "
place,  Those who have wot ver feit o their own cowdd ror rid of the few irops of water thut are

Oogtny ont of je”
aspeet of wiodern relidious Ufe, Tat they  do not pe- (1w be cantinned |

expericice the toieh of the new  eta recornige this

A SHANTI ASHRAMA IN CALIFORNIA..

I following interesting account of San Antone valiey itself, where they
the developiient of the Vedanta have made their home, the fame of this
movement in America is taken from a strance people 1s blown abroad and wild
Californian paper :— and wettrd are the accounts of then.
“They are Theosoplists,” “You do not know them?” | was in-
“Theyv are Altrurians.” vitriably asked, as in my little pilerim-
“They are Shakers.” age to the “Shanti Ashrama,” which
“They are DBellamy students, who are means Peaceful Retreat, [ sought the
goinyg to baild a new Utopia.” conntryside point of vizw of the work
*I'hey are celibates, vegetarians, faith- and tdeals of the philosophic invaders of
cure cranks,” the quiet vallev,
“They are-—" I have come ajl the way from San
These are somne of the things that are Francisco to find out about thein,’ was
said by the mystificd people of the San my reasonaoly disingenuous answer, for
Antone valley concerning a small body your countryfolk are gentie people and
of men and women who are seeking would not criticise your friends even
righteousness by the route of Hindoo upon invitation, and [ must admit more
philosophy. knowledge of the subject than my queries
Strange rumors of the coming of a gave me credit for.  But points of view
peculiar people to their peaceful low- are so fascinating, and the large latitude
lands began to be rife aniong the deni- for the tmagination in the mystenous
zens of dan Antone valley more than a doings of this new cult so templing that
month ago.  IFrom San Jose, where the I fell by the wayside iuto the sin of the
mysterious party left the bedten track of listener. As we neared the valley in the
civilization, to the heights of Mount wilderness the reports grew wmore iu-
Hainilton, down its steep dips and curves timmate and picturesque. As we went
on the other side; through the smiling down the farther slopes of Mouut Hamn-
Ysabel valley ; across the dry winding titon, with ineffably beautiful vistas ol
bed of the Coyote river; about the great brown and goldein hills, opening at etther

“beef fields” of the stock ranches, to the side, the driver of the neat little riy
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which carvied me to my destination told
me what “they sard.”

Darker and more wonderful grew the
tales as the twilight deepened into night,
and the distant ¢limmer of 4 camnp fire
told of the whereabouts of the mvsterions
company.  Tales of mesmeric marvels,
of how the dusky Hindoo monk, the
Swant Tuaryananda, leader of the little
band of truthscekers, had hypnotized
his American disciples ; how they sat in
mystic circles around the camp five at
wght, chanting mysterious harmonies ;

how strange things might be scen rising

from the fhunes and, eliding in . and.

abcout the hoary old oaks surrotnding
the magic fre, were one willing to adven-
ture within ranve of the influence—aill
this he told me.

“Not that 1 believe the stories,” the
sturdy mountameer said, with a hunt-
cr’s disregard for aught but the sports-
iman's superstitions, but we were botl
curiousty silent as we drove into the
“Shantt Ashrama,” and came upon the
very scene described by the imaginative
villagers.

In a stillness alinost absolute, broken
only by the Light hiss of the living flame
leaping upward to the velvety blue-black
sky and the faint wmurmur of far pines,
the worshipers of the divine, as known
to the Hindoos, sat in charmed circle.
At one side, inmobile as a bronze Bud-
dha, and in the immemorial position
assuined by that ancient teacher of men,
sat the Swami Turyananda, and about
him his disciples, all with closed eyes,
and a look of rapt contemplation upon
their quiet faces. Now and again the
deep musical chant of a Sanscrit hymnn,
intoned in a rich, low voice, broke the

indefinable air

Neow,

stlence ; then again only the sona of the
pnes was heard, and the worshipers sat
in as ulter an unconsciousness of the
stranger in their midst and the mundance
world as if they had been in the inncer-
most recesses of the Himalayan tnoun-
tains whence comes their teacher.

At last once of the silent figures rose,
bade me wetcome warmly and sped the
lkindly driver and the huntsman who had
cuided us the last few miles ; then tool
me to the camp kitchen and prepared a
nceded meal, entertaining me until the-
sacred ceremonial around the fire was at
au end. Then we joined the worshipers,

Ouce within the cheerful circle of the
blaze, and 1 range of its grateful
warinth, the camp seemed much as other
camps but for the picturesque and un-
usual figure of the leader, Swatni Turva-
nanda, garbed in a robe of elusive gray,
dark as is the wont of the children of
the sun, wath bright, black eyes, a brow
covered with fine lines of thought, a
mild and gracious mien, vet withal an
of an absolute aris-
tocracy, He was a singular figure at a
good American camp fire. The others,
the chetas or disciples, curiously enough
twelve in  number, are simply good
United States citizens, with the usual
brown face and country rig of the aver-
age camper, short skirts and sunbon-
nets included, for they are mostly women. .
But it is a strange camp nevertheless.

Imagine in a country swarming with
deer, jack rabbits, dove, quail and all
kinds of game a camp without a gun !
[magine Sanscrit chants "round the camp
fire at night instead of the classic
“Clementine” and the “Spanish Cava-
lier!” Iimagine discussions on the cos-
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mic evolition and its purpose in place of
huntérs’ tal® of derring-do o the woods !
hﬁﬁgi‘ne, in short, every ideal of the
ofdinary camp displaced and a resolute
hunt after the inner “potential divinity”
of man substituted and you have the
“Shanti Ashrama.”

“] have come to write about you,
Swami,” [ confessed at length when the
meditative atmosphere had bheen some-
what dispelled and [ found courage to
bring the outer world into the philoso-
phers’ retreat,

“Miany miles we have come to get
away from civilization, and lo! 1t 1s at
our heels againi,” smiled the Swam,
and seeing my camera—which suddenly
scemed to take on a profane air—he
chanted, “O Shiva, Shiva, Shiva!” which,
[ find, is the utmost expression of
amused anuoyance permitted to rise to
the gentle lips of these Hindoo thinkers.

“But you will permit? ~And will you
not tell meé tn so many words what .yuu
wish to do liere, the ideal and purposc
for which the Shanti Ashrama has
been founded ?”

“Surely,” he said, “but we shall find it

all at the beginning of the ‘Raja Youa,’'

which Swami Vivckananda wrote aund
translated. Let us read ; it is heie:
“‘Each soul is potentially divine. Thé

goal is to manifest this divinity within

by controlling wature, external and in-
ternal,

“¢Do this either by work, or worship,
or psychic ¢ontro), or philosophy, by one
or more or all of these—and be free.

“‘This is the whole of religion. Doc-
trines, or doginas, or rituals, or books,
or temples, or forms, arc all but second-
ary details,””

“You use certain physical means to
vour end, as, for instance, the control of
the breath, refraining from certain foods,
and so on. What is the philosophy of
that?” [ asked.

“Simply that it is always casier to
control that which is gross than that
which 1s fine. First, control the body by
means of contrelling the breath, the
principal gross motion of the body, and
finer perceptions will inevitably follow.
The power of concentration, by which
all knowledge is attained, is most read-
ily reached in this manner, the reflec-
tive power of the mind most readily
arouscd.  Concentration  on external
things is less difficult. [t is the study of
the mind, by the mind itself, through
which the soul is known that we are at-
tempting here, and through perfecily
simple and practical methods, which
vou will ind well explained in the Raja
Yoca.”

“Are you ail going to be Swamis—
Yogis?” 1 asked of the interested circle,
who werc regarding the wise, child-like
face of their teacher with evident love
and admiration, |

“In some distant future,” smiled one
of them. “But the retreat i1s founded,
and we hope it will be the center of at-
traction for this kind of thought all
through America. tt 15 the only Shanti
Ashrama outside of I:lclfa, and Czalifor-
wia, with its possibilities of outdoor life,
is certainly the happicst situation pos-
sible for one.”

And then they told me that the land
had been the gift of one of thcem, Miss
Boock—160 acres of it, a veritable wil-
derness, forty miles from any railroad
and comfortably distant from 1he dis-
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tractions of civihization.

“Shiva, Shava!”  said  the
Swami agam, once more  regarding the
“You

Chetana” he sad, smiling at one of the

Shiva,

MCONTTUOUS  CANICTA. told e,
members, “that we muost have the re-
treat a httle Americanized, and it is
Shiva, Shiva, Shiva !”

And Chetana mercly

here,
replicd  that
nothing these days was sacred from the
photographic eye and then explained to
e the curious situation in the valley,
once thickly settled.  Swiss-Italians and

Germans and others came to farm the

fertile plains, and for a tiine the place
was musical with the hum of many
voices, But water was difficult to obtain
and transportation prohibitive and the
little colony left the beautiful valley in
Now there are houses without
inhabitants, a  school-house without
scholars, wells without water, and barns

despair.,

without graim. Great stock ranches have
grown up in their. stead, onc near by
44,500 acrcs o extent, and to these
thines are due the desirable solitude
wiich surrounds the Ashrama,

( To be concluded )

LEAVES FROM THE GUSPEL OF SRI RAMAKRISHNA

( According to ., a son ef the Lord and servant)

[Sr1 Ramakrishoa with Vivekonanda and
other disciples, lus illoess at Shampukur,
Calcutta, and treastinent by Dr. Sircar and
other doctors, |

Tuesday 27th October 188s,

1" 15 about half-past five in the afternoon.

The great navonal festival Durgapuja
was celebrated ondy a few days back. It was
so dithicult for the disciples te join  the
testivities with their whole heart, How could
they rejoice when the Master was suffering
frosn a serious malady ? It was cancer of
the throat, and Dr. Sircar, the well-known
Homaopathie practitioner, had hinted that
the disease was past all human remedies.
The temple of Kah at Dakhineswar, where
he ordmanly resided, was not within easy
reach of Calcutta Doctors. So the Master
has been staying, for the last three months
at Shampukur and is now under the treat-
ment of Dr. Sircar.  ‘The hiut thrown out by
the Doctor has proved a heavy blow to the

poor disciples.. It was so bard 1o believe
that 1beir Master was soon to leave them
hke orphans thrown adrift upon the wide
wide world.

It was so distressing to think that the days
of rejoicing following one another without
auy isterruption which they passed with
him. were numbered.  ‘They shed tears in
solitude.  Hoping against hope they yet
prayed for Ins recovery. “I'hey served their
Master body, mind and soul, nursed him and
attended to his smallest wants, day.and night.
To the younger disciples headed by Narendra
(Vivekananda) this great and unique service
of the Master. led the way to the great
renunciation of the world of which they are
the most glorious exawmple in the present
day. For was'not the Master their living
Ideal , a Bring before their very eyes—who
had given up the worldand its so-called
pleasures for the sake of God ?

Strange that-in spite of the serious illness,
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people poured in with a view to see, if only
to catclr a glimpse of, the God-man of whom
they bad heard so much,  They felt that
verily # was peace and joy to evme into the
presehce of S Ramakrishna, ‘Oh, how
kind, how lo.ing’, was the wmiversal observa-
tion. Anxious for the welfare of the meanest
among them, he would talk to them of God,
talk of his Heavenly Mother in the midst of
intense  physical suffering, At last the
Doctors, especially Dr. Sircar, left a strict in-
junction with the disciples, not to  allow
prople to see him and engage hin in conver-
Dr. S, who woulidl stay with the
Master for hours together (sometimes six or

sation.

seven hours) would say: “luake care, you do
not  talk
your may talk to for any length of time is

to anybody; the only person

myself it whose favour you may make this
cxeeption’.  ‘T'he fact was thut the Doctor
had been chiarmed with the company of the
Master and with the words *sweet as honey!

that fell from his lips.

Bestdes Vivekinanda and the Doctor there
were present on this partiomlar  occasion
Girish Ghosh, the great Bengiili dramatist
and poet, Doctor Docouri, Narendra Jr,,
(now an attorney of the High Court), Rakhal

(Brabmananda), M., and many others.
The Doctor felt the pulse amd  prescribed

the necessary medicines.  Thete was then,
for a while, a talk with reference o the course
of the discase aflter which the Master took
the first dose as directed. Dr. S, rising to

depart said to Snn Ramakrnishna who was.

tatking to Sham Basu,

‘Now that you bave Sham Babu to talk
to, will you allow me to bid you goodhye ?
Srt Ramakrishna :—Would you like to hear
songs ¢

Doctor:— - I should like very much. But
your feelings would be terribly sorked up and
you will shoot up- to all serts of antics.
One’s feelings must be kept umder control.

The Doctor took his seat omce morey, and

Vivekananda began to pour out his charming
melodiesto the acompaniment of the Tanpura
and the Mridang.

He sang ¢

(God and His works)
1. Wonderful, Infinite, is the Universe nade
by Thee. It is the repository of all beawty.
2. Ten thousands of siars do shine—a neck-
lace of gold studded with gems. Innumerable
are the moons and the suns.
3. The eurth is adorned with wealth and
corn ; full indeed 15 your store-house.
4. O Great Lord, innumerable are the heaven-
ly bodies which sing, ‘well done, ‘well done.’
They sing without ceasing,
He sang sagamn
(Kali or the Mother of the Universe.)
1. I the midst of the dense darkness, O
Mother ! breaketh forth a flood of light,
the wealth of "T'hy formiless beanty. ‘T'o this
end is the Yog’s meditation in the mountain
cave.
2. Inm the lup of darkness infinite, and borne
on the sea of great Nirwvana, the fragrance
of peace everlasting floats onward without
cessation.
3. O Mother! Who art ‘Thou, seated alone
within the temple of Samad#i, assuming the
form of Makakali (the Great Consort of the
Lord of Eternity) and wearing the apparel of
darkness ?
4. Thy lotus feet keep us from fear ; in them
doth flash the lightning of Love for Your
children, In ‘t'hy face made of spirit doth
shine ‘Thy wild, wild laugh.

Doctor (to M.):—It is dangerous to him—
this stngimg. It will work upon his feelings
with serious results.

Sri Ramaknishna (to M ):—\What says the

Doctor ¢
M .S the doctor is afraid lest this sing-

g works upgn your feelings and brings on
BhAava-Sameams .

*Guwl-conscionsness accoinpamied Ly loss of sense-
cunsCioNAIrCss,
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St Ramakrishna (to the Doctar, and with
folded hands ):—Nao, oh no, why should my
lt't'lingﬁ he worked llp? ]l am very \?l‘.‘".

But as soon as these words were  uttered
the Master went right down into deep Sama-
ahr. s t:nrpnl'u:il framie became Motionjess.
The eyes moved not. He sat speechless like
2 ventable fignre of wood or stone, Al sense
conscaionsness had ceased to be. T'he mind,
the prineiple of personal identity, the heart,
had all stepped out of their wonted course
towards that One Object, the Mother of the
Universe,

Agian did Vivekananda pour out of his
sweel, charming throat wiclody after melody.
He sang :

(‘The Lord, my Husband).
1. What a charming beanty is here ! O what
a charming face ! The Lord of my sonl has
conic to my (humble) abode.
2. Lo! the spring of my love is running over
(with joy).
3. O Lord of my soul, Thou Who art made
of love alone, are there any nches that I can
offer to Thee? O accept my heart, ny life,
my all, yes Lord ! my all, deign to accept.
And yet agam :

(Nothing Good or Beautiful without .the
Lord.)

1. Gracrous Lord, what comfort can be there
in hfe, af the bee of the soul is not lost in the
lotus of T'hy feet for evermore.

2. Whats the use in countless heaps of
wealth af at the same.time Thou, the most
precious of all gems, art not kept with care !
3. The tender face of the chald, I do not wish
to look at, 1f on that face, beantiful like the
moon as it s, [ cannot see (the image of)
‘Thy loving face.

4. What a thing 15 woonlight! It woald
indeed appear as darkness absolute if when
the outward moon appears in the heavens, the

moon of Thy love does 1ot nsé€ also (in-the

firmament of the soul) at the same time,

§. Lwven the holy attanchment of the chuste

wife would be full of immpurities if the gold of
her (human) love is not set with the (priceless)
gem of Thy Ihvine Love,

6. Lord, sceptictsm about ‘Fhee, the offspring
of infatuation 15 hke the never ceasing it
of the posonous snake,

7. Lord what more shall T say to thee ! 'Fhon
art the priceless Jewel of my heart, the abode
of joy cverlasting !

Listenng to the song, specully to the
portton referring to the chaste wife and the
child, the Doctor cried ont ‘Ah me ! ‘Al e !
Narendra sang agam :

(Prema or the Love of (zod).
1. O how long shall I have to wat for the
appearance of that prema (madness of love
for God) when, having nothing else in  the

world to wish for, 1 shall chant that name of

Han (God) and there sball flow from iy
eyes a stream of love-tears !

2. When shall my life, my nund be made
pure, O when shall T go on a pilgrmage to
the Brendaban of 1.ove, when shall T be set
free from the bendage of the world, O when
shall the darkness of my eyes be driven away
by the collyrium of Knowledge Divine !

3. When shall the iron of my body be turned
nto gold at the touch of the (divine) Touch-
stone ! When shall I see the vision of a world
made up of God alone !

4. O when shall my destre for doing good
works be a thing of the past, when shall my
sense - of caste and family distinchons be
gone, O when shall I be placed beyond fear,
anxicty and the feeling of shame, O when
shall 1 give up pride and (slavish obedience
to) custom !

5. With the dust of the feet of Bhuktas
(lovers of god) rubbed all over my bedy, with
the scrip of renmunciation placed over my
shoulders, when shall I diink the water ot

prema (ecstatic love) with the palm of botl

my hands from the river called prema Yamuna
or the River of Love!

It the midst of the songs Sn Ratiikrshna

== . ———— A o T
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has come to himsell awain, ‘Fhe singing

came to o close. Then followed that conver-
sation so chiarmmge abike to the learned and
e aliiterate, to the old and the voung, to
men, and to wowen, to the great and to the
connmon proptes The whole company  sat
mute and fookad o stlence at the Naster's
Lvee. Was there any trace now of that se-
rous Hlness from which he was suffering ?
Jov was there on the fee vadumt with divine
clorv. Furming to the Doctor, St Rama-
krislina began the canversation :— Do give up
shvness, Doctor. One should not be shy
trking the name of the Lord  before  others,

or i dancing with Jov while chanting that
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sweet name.  pon’t care what people will
“say ! The following proverb is very edifying
Shyness, contempt and fear,
These three remaining vou can’t come
here.
The shy man savs: 94 am such a g
man. 1 this finds its way into big people’s
cars what would they say ¢ O what a shaune
it they say, ‘the poor Doctor, hias been
dancing.  He must have lost bis head ©
Doctor :—"Fhat is not my line at all, 1
don’t care what people may say.
Sri Ramakrishina: - On the contrary, vou
do care for it very much. (huehter),

( 7o be continued)

NANA KATHA

I'ras with the deepest sorrow that we an-
nounce the passing away on Sunday the 28th
October last of Mr. J. H  Sevier, the joint-
founder of the Ndvaita Ashrama, and a tred
vrend of Dade and the Indans. A staunch
tollower of the Inghest Vedic philosophy,
with the clraractenstie hiberality and catholici-
ty of nund towards cvery other form of
fath of a genuine Advaitin, 4 man human
and noble, and a heart loyal and true, while
his absence from us m the hody is loss Irrepa-
rable to us, ours is not the wish to drag him
bhack to the concerns of this shadow existence
by selfish thoughts.  May he, if Karma’s
debts should remam, find v a higher form
ol life, —as we doubt not he has—conditions
and opportuinties for a greater and fuller
reahization of the itcrnal ‘Fruth, the Ever-
perntiient One Being towinds Wineh  his
highest aspirations were here directed ; and
may the harmony of “HAari Aum Tat Sat,”
which he loved to hear and meditate upon,

and which vibrated around him in forceful,

peaceful waves during his freedom from the
fesh, sentout with the wholesouled earnest-
ness of devoted and loving bearts, accompany
haty i s prlgnmage to a higher splicre and
act as a guiding force in shaping his further
evolution to the Perfect ! Hard Aum Tat Sat!

By special desire expressed most emphati-
cally all through life his remains were cremat-
ed, with Vedic rites, with new silk cloth. ghee
sandal-wood, camphor, mcense &c.

WE are glad to learn toat the Ramakrnishna
Mission has been co-operating with the Sobha-
bhazar Benevolent Society in the flood relief-
work. ‘I'wo menmbers of the Mission, Swanu
Trigunatita, Lditor, Udbodkan, who worked
duning the tamne v Dhinajpur, and Swawi
Sadananda, who worked duning the plague
i Calcutt a—are v the ficld, Swami
Trigunatita has gone to Behala-Bishnupur to
inspect and tq, hedp the needy thiere, on be-
half of the Bencvolent Society, —Zudian
Mirror.
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W are very happy to acknowledge veceipt
of Rs3s, collected by the wiembers of the
Nadbharan Dharma Sabha, Fyzabad, for the
Kishengorh Orplartegge. Owur special thanks
are duc to Muaush Phwark: l'r:m:ul, ﬁlllllhhi

Loe Praaly and Moo Surjan Latb Padey,

through whose Lrbanes the st was ratsead,

We are very wlid to publish the followine
dormanion supplied s by the Jout-Seer.-
ey ol the Sabhuc:

The Sabhao was established e Jamary
List by the  Swann Sivasingt, the Tounder
ot the  Sivawr Shantr Asheon, Grzernat,
of which  this s w0 branch,  ander  the
patronge of R Bahadur Ry Saran Das,
M. AL and Babu Baldeo Prasad, Advocate.
RIS nhjr(rt ol ths Sabluy, like others  fownd-
v by the Swann, 1s to serve as a weeting-
]ll:“lt“ nf H“ Sot s il“l] UT‘.‘L’EI!‘; “’i[h L "'it.f“r LO
harmomze the action of cach towards the all,
by bringing abont a better understanding  of
viech other.

The Shanti Ashrama has for its  objects :
(i) to form an organtzation of able sadhus of
all denominations and utihise thenw services
for the amehoration of the country ; (b) to
pubhsh and  circubate  practical vehigious
literature in Hindi, Urdu and  Enrghsh; (¢)
and lust but not the least to reform pubhc
fars.  To accomphlish the last object the
Ashrama holds the annual fair of the FPyas
Duja; this year ot was celebrated in July
last at Lahore where people of different faith
assembled and many spoke on various -
portant religious subjects.  Tlas year at the
instance of Swann Sivagunjt, Goswami ‘Tirath-
ram, M. A,, lte professor -E;l:_ Matheﬁdm_s
and Vedanta of the Onental college, Lahore,
was elected the ‘Vyas' of the Ashrama. ‘lo
teach the practical lesson of renunciation the
‘Vyasji’ resighed his chair at the college and
started for Badarikashram to practise sadhana,

his wife and two children accompanytug him.

Tue latest news we have had of Swam

Vivek:uutndi was from tomce where e wag
mvited to attend the Cangress of Rehygions
CONNCXIon

held with the l':xpnr;itinn

Universelle.  We are informed however that
i coukd hardly he termed a congress of re-
hetons 3 for 1t nanly consisted of a fow
scholars who read papers on the history  of
t';u‘iullr-: rt'.ligimm from o Hl:itfniilh: :-itmul-pniul,

The Swannje spoke twiee; well and to the

point. At the ternunation ol the proceedings
‘1 |::||n'||rl wi~ held on the Biffell tower,

Professor Geddes of the Edinburgh Univer-

sity and  P’ere Hyacmthy the  well-known
French hberad clevgynun are two of the new
acquanntances added to Swami Vivekumanda’s

alveady long hist of friends.

SINCE s kst acknowledgment the Swanu
Kalyanamanda  has recetved the following
coutributions for winch his best thanks are
due to the donors thereof : —

RS, AS.
Through the Math, Belur Howrah 6oo o
o Editor, Prabuddha Bharata 600 o

. ’ Bharatt 5§ O
»w  Babu Jogendra Nath Bhatta-

charya Vill,, Harpara,

P. O. Snnagar Dt. Dacea 2 o

H. A. Smvas Rao, Panagada

Dt. ‘Tumkur 10 ©

‘Total 1217 O

The number of children in the Orphanage
1S 70, girls 20 and boys 50. A loom has
beew set up in the Orphianage where the boys
are tanght weaving by a teacher employed
The Rehief centre at the
Riilway Station has been withdrawn as it be-

for the purpose.

came unnecessary with the approach of the
harvest time, It was broken up during the
Durga Puja days after feeding and giving

away cloths to about 200 pceople.



