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GLIMPSES

WHOSOEVER looks for anything else-
where than in the Self, is abandoned by

every thing.,
— Brihadaranyakopanishad.

In ternum  seternum. The LEternal s
within us.

— S, Aupustine.

—

RELIcIOUs consciousness partakes of the

Infinite, tewards which it is constantly

yeafhing.
—Qliger Wendell Holwes.

LLviry one, whether he 1s abstemious or
selfanduigent 1s searchhing after the same
Friend: every place may be an abode of
love, whether it be a mosque or a synagogue.

— Hafiz.

THERE are many ways of climbing a
mountain, but all who reach the siummit, are
sure. to look upon the same moon.

— Myriad leaves. ( Japanese poetry. )

Hg to whom all t]lli{]gs are one, and who
reduceth all to one,.'and sceth all things in
one, may be steadfast in his heart, and abide
in peace with God.

T homas A Kempls.

He who descends into. the depths of his
own spirit and dwells there tn silence and

liumlity, will hear a voice that is not his own.
—Mawurice Macterlink.

He only is adviieiig in life whose heart
is getting softed. hose blood warmer, whose

brain gquicker, whose spirit is entering into

living peace.
—-Ruskin.

ol alinly.

RELIGIoN  consists 1 doing  the least
possible evil, and the greatest peossible good
—in mercy, charity, truth, and purity of life.

—Ldict of Asoka the Greal.

TuE Siddhartha taught that the real defile-
ment consists tm ‘evil thoughts, murders,
thefts, lies, fraud, the study of worthiess
writings, adultery,— such are amagandhia, and
not the eating of flesh.’—Amagandhia Sutta
1 Sutta Nipata, translated by Sir M. Coomara
Swami, P. 07.

——

LitrLe self-demials, litlle honesties, httle.
passing words of sympathy, lhittle nameless

‘acts of kindness, little stlent victories over

favourite remptations—these are the silent

threads of gold, whicli, when woven together,
gleam out.so brightly in the pattern of life

which God approves.
—Dean Farrar.

IT is told the Rishi Lomash did not care
to build even a grass shed to live in,—as he
said life was so short! He did not think 1t
worth the trouble. YWhat an 1nsight this
tradition gives us to thie mode of thougl t of

our. forefathers |
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SRI RAMAKRISHNA'SITEACHINGS

THE NATURE OF THE WORLDLY-MINDED

THE worldly-minded never come to
their senses, even if they suffer immensely
and get terrible experiences. The camels
like the thorny shrubs very much;
the more they eat them, the more their
mouths bleed, but they do not refrain
from eating them.

SoMETIMES their condition is like that
of a snake which has caught a mole;
it cannot swallow it nor throw it out.
They may know that there is nothing
real in this world—lIlike the Amria fruit,
only skin and stone and no kernel to
speak of—yet they cannot
and fix their mind on God.

leave it

1THEY have another peculiarity. If
they are removed from worldly associa-
tions and brought under spiritual influence
among the good and the holy, they will never
be at rest but will pine away in anxiety. The
worms which breed and prosper in filth will

die if you put them ina clean and fresh-
cooked pot of rice.

‘THE world-bound soul like the filth-worm
hves and dies in the fith of worldliness
without any idea of the filthiness of the world,
‘The worldly soul is like the fly that sits now
aon filth on the sweet, while

the free soul s like the bee that always
drinks honey and nothing else.

and - again

WHEN a certain quantity of pure milk is
mixed with double the quantity of water, it
takes a long time and labour to thicken it to
the consistency of Zskira (condensed milk).
The mind of the worldly man is largely

difuted with-the filthy water of evil and
impure thoughts and it requires ':',L'l("'iti;g“’ titlie
and labour before anything can be done to
purify and give the proper consistency to it.

Is it possible to drive nails into a stone?
Should you make an attempt to do so, the
chances are that the nails would sooner hase
thetr heads broken than make any ' impress-
1on on the stone,

THE crecodile will in vain be struck with
the sword or the spear,

THE mendicant’s calabash bowl (Kamazn-
dalu) may have been to the four dhameas(the
four chief places of pilgrimage wiich a sudfis
a holy man— is required to visit) and may
still remain bitter in taste as  ever.

As the fly sits now on oue unclean sore of
the human body, and again on an offering
dedicated to the gods, so the mind of the
worldly man is at one time deeply engaged

in religious topics and at the next moment

loses atself in the pleasure of wealth and lust.

WORLDLY persons perform many piocus and
charitable acts with thé hope of worldly
rewards, but when misfortune, sorrow and
poverty approach them, their piety and-charity
forsake them. ‘They are like the parrot that
repeat the divine name ‘Radha-Krishna’
‘Radhd-Krishna,” the livelohg day, but cries
‘kaw, kaw’ when caught by a cat forgetting
the divine name,

THEREFORE [ say untc you, to such men
lecturing on religicus subjects sliall prove
uscless. ‘They are sure to remain as worldly
as ever in spite of all these lectures.



1900 SKE1'CH OF THE LIFE OF NAG MAHASHAYA 30

SKETCH OF THE LIFE OF NAG MAHASHAYA

~"ARINCIS throwing away their kingdoms

and turning- into monks, men of
superior capacities and  accomplishments
embracing the lives of beggars, a handful of
men rushing upon millions to die fighting
rather than give up their swords, hundreds of
wontén cheerfuily walking into huge flames of
fire rather than be polluted by the unholy
touchof tyrants—thisis India. T'he effacement

of the man-self for the God-self has ever been

the key-note of the highest hife here.  Evento
this . day, every now and again, the starthng,
electrifying unage of a life makes itsappearance
from its hiding place among the unknown,
gewsmby when toalate, when the sacrifice has
bagns complate, when the name only 1s left
andd, the form disselved.

Such a-Jife is befare us this moment—a hie
which by the firc of its intense rehgious
fervor, its absolute freedom from the touch
of self, its complete- mastery over the -flesh,
its babitual indifference’ to things that per-

tain to the world, yet:li%ing iun it all its days,

and above all its deep absorption in. God,
has kindled in many a strong desire for
the knowledge of the. Most High and
roused many a slumbering soul to a remark-
able_spiritual activity.

Durga,.chziran_ Nag, for that i1s the name of
the subject of this brief notice, was born m
D:zobhog, a village -in Naraingunge, Dacca,
on 6th Bladra, v253 (Bengali) and died on
the 13th Poush of the present year (1306)
at the agz of 53. He was the only child of
his parents. After léarhjng what the willage
teacher could teach him, Durgacharan was
sent to a day.school, fen miles off, at Dacca,
which distance he walked twice every day.
While yet .a. bay, hudulity and obedience

the Dbackbone of
On one occasion his father
lost his temper and ordered him to go
out of his

formed, as it were,
his character.

Durgacharan
thought it his duty to carry out his father’s
behest and 1mmediately slipped away from
home.

house ; poor

When Ius father
called back the simple child, admired his
devotion and regretted having been so hard

heard  thas, Be

upon him.

A deep sympathy for the suffering, which
finally developed into a perfect type of tnivers-
al love manifested itself strongly even at
this eaily age. Oue wintey morning he  was
seen sttting in the sun without any clothes
on. On his father enquiring where he Jeft
his shawl he quietly replied: “I have given
it to a poor man who was shivering with cold.”

He was married very early, but his clhild
wife did not
After a few years of study at Dacca s
father brought him to Calcutta: and gave

him English education.

survive the marnage long

Durgacharan de-
voted lnmszlf to studying Homoeopathy and
very soon earned distinction. It was not
mzdical skill alone that contributed to Ins
famz. ‘The moral virtues that showed them-
selves so brightly 1 his dealings with the
patients had a great deal to do with it
The patients, on being cured, would glad-
ly give him the amount of money justly due
as his fees. But Durgacharan would only take
what he just requnired for his bare hving and

returned to them the rest. Thus the patients
could not help feeling an innmite amount of

gratefulness to their samtly doctor.

He was married again, when thirty-one, by
the pressure of his father, but only m name,

like hus Master S Ramakrishna., “He has
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passed his days carrying on his bosom a
buming flame all the time, but never could

the flame burn him.  He has got throngh

this terrible tral!”—is the testimony of his
wife,

After a few years of practice as a Homoeeo-
path, he came into contact with Sii Rama-
kushna,  Like the of a Dburning
flame with a mighty explosive it at once
brought out the_hidden fire of spiritual-
ity from within the depths of his heart which

began to shine forth from that time with a
peculiar lustre,

touch

dazzled  and
of lus friends
and  neighbours was the giving up of lis
profession. Shortly after his first visit to Sii
Ramakrishua he heard from the Master’s lips

The first  act  which

electriied a good many

that the medical and legal professions were
not conducive to spirttuality, and he at once
threw away his medicine: chest mmto  the
Ganges.  ‘That hour did his professional
career end, and that hour did he consccrate
himself solely to the service of God. For
days and mights he would sit absorbed in deep
meditation mra small hut on the bank of
the Gauges ity Calcutta without touching a
morse! of food to satisly the natural demands
of Ins body. Many a time did the God-in-
toxicated man run out of the hut and plunge
himself into the Ganges to quench the burn-
ing flame of lus sprtual thirst. It was
God and God alone that swallowed up s

mind completely.  For nought ¢lse he could

Lven the thought of bis
much loved father could not noy find any
place in lus agitated breast. ‘That father
would sometimes try to dissuade himr from
bis  strange  devotion and urge him
to take up his profession again,

take any thought.

ut the.one
answer which he invariably gave to this, was:
“Fhe Blessed Guru Deva will give us what we
want.” One day when his father was very much
vexed with financial difficidties be Beard his
boy say that the Blessed Guru Deva wourd
provide for them. This exasperated the dfd
man very much, and be thundered out that
the dead frog, that was lying near was what
his Guru Deva had sent him to eat,

Durgacharan, who, like a second Nachikets,
was incapable of the thought that his fithiér
could utter a word that was not meant, inimeé
diately took up the dead frog from the
ground and ate it with the greatest indifference

What might be regarded as his strong faitha
In the providence of Sti Guru Deva breught
about the fulfilment of his words very seomw
‘The merchant of his village whom his father
had served for many years with true fidelity,
was  moved to a loving admiration for
Durgacharan and afowed a pension to his
fannty,  The question of money which might
have interfered with his spiritual culture was
thus happily solved and Durgacharan was
left quite free to go the way he loved.

(Z0 be vontinued.)

UNITY AND CONSISTENCY IN THE VIEWS OF
THE VEDIC PHILOSOPHICAL SYSTEMS

HIE apparent divergence of views

obtaining in the Indian philoso-
phical systems sometimes lcad even
educated men to apprchend that they
are contradictory and antagonistic to

each other and that if some of them are
right, the others must be wrong.
These critics, incapable from a lack
of right understanding, to grasp thedeep
and recondite philosophic thoughts of
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our ancient venerable sages, rashly rush
forward to eriticme them only after a
superficidl  study of their books. In
reality there is nothing like contradic-
tion in them. They are rather com-
plementary to each other.

Broadly speaking these systems fall
uader threz heads, (1) Karma-Mimamsa
(2) Brahma-Mimamsa and (3) Bhakti-
Mimamsa. They: aitl lead to the final
Beatitude (Moksha) through Action,
Knowledge and Devotion respectively.

The Karma-Mimainsa works out the
salvation of man: by means of actions
untinged with the sordidness of desire
for revard. It lavs down that a man
byt means of actions gradually reaches
a:stage-when' he 1s'capable of performing
wholly unselfisk wets | thus finally obtain-
g the Sdmmitim ' Bonum.  Unselfish
Hegs léad to the dissohition of the in-
dividuality and all that enchains the
soul to the world of miscry; and the
aspirant is, therefore, able to ultimately
attain Salvation after an enjoyment of
the fruits of his past actions, Similarly
the Vedanta proceeds to demonstrate
that by means of the increase of Spiri-
tual Knowledge, the veil of Avidya
{Nescience) is toriv asunder, and the as-
pirant. is thus able, after the annihi-
lation of the cause of lus ignorance, to
realise the knowledge of the Self and
‘through it, obtain Absolute Libera-
tio.

The Bhakti-Mimamsa holds that an
all-absorbing devotion to the Lord makes
a man indifferent to all except Him.
By the instrumentality of such an un-
ceasing and unchanging Love to the
Lord, the aspirant attains the Highest,

Just as the views of several persons,

—one holding that the heart aloune is
the principal nourishing '-nrga'n of tlte
body, the second, that it i1s only the
digesting organ which sustains the life,
whiie the third asserting that the mouth
alone is the paramount organ in that
respect,—are cotrect from their respective
points of view ; so are the views of these
three philosophical systems true from
different standpoints.  They appear
mutually contradictory when looked at
from one standpoint oniv. Just as the
food being carried through these three
members nourishes the svstem, though
their functions arz different, so the man
on the wav to Salvation, will have un-
doubtedly to pass through these three
paths.

The food that is caten, entering the
mouth, reaches the stomach and being
turned into blood, circulates throughout
the body by the action of the heart,
and thus nourishes the system; cven 8o
the man destined for Liberation, being
first quite unselfish in his actions, des-
trovs his egotism, reaches the re-
gion of the lutellect and being purified
in  understanding, begins to catch
glimpses of the Divine Selt and then
being absorbed in ecstatic devotion to
Him, reaches the glorious Realms of
Immortality.

These three paths, though having 1n
view the same goal are indubitably dif-
ferent. It must be borne in mind that
the conditions brought on by them are
in reality sointerwoven and interdepend-
ent that a man passing through the
one, will, at the same time, be able to
ogo beyond them all and attain the
Supreme Felicity.

Moksha (Liberation) is the ultimate
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coal of all these threec paths, It is
optional to a man whether be adopts
the one or the other. He may reach
this Summum Bodum by destroying his
egoism by means of pure and unselfish
actions  and ganing
Bhakti and Jnana, or by first attaining
Jnana climinates his individ-
wility and tnduces Bhaakti as its rvesult,
or by gaining Bhakti persaltuz by the
grace of Gnd and overstepping the stages
of action

consequently

which

and knowledze. One mav
try as he pleases; the result 15 the same.

This may be stated in another wav.
The result of unselfsh acts is the puri-
fication of the Ego ; that of knowledue
the realization of the refulgent glory of
the Supreme Being; and that of para-
bhakt: the attainment of the highest
“state of Bliss and Beatitude.

There are several other points of such
apparent difference in the Vedic Shas-
tras; for instance, the difference between
the Dualtstic and the Monistic theories;
the difference between the Sankhya
doctrine of the manifold Purusha and
that of the advanced monism of the
Vedanta,—difference between the Yogic
theory of self-exertion and the Vedant-
ic belief in three Lkinds of actions.
These are only apparent differences and
capable of reconciliation by a deep
study of the Shastras by a man of

impartial understanding.

If we view the Soul from the stand-
point of the liberated—one pertected,
undefiled and unbound—the Advaitic
theory is valid, but if from the point of
view of a worldly man—one limited in
knowledge and intellicence and labour-
ing under bondage,—the truths of the
Dualistic and the Sankhya doctrines
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are wrresistible.  Similar'y when we take
into account the extraordinarv psvchic
powers of the Yoga,—a thing recognized
by all the other Svstems—Bhakti, Mi-
mamsa, Vedanta and the Sankhya, we
cannot but accept only two kinds of
actions, the visible and the poténtial ; but
when they are not a point of our &RE
stderation, the parviscent and pare-
potetit soul 1s surely subject ta.the thibe
kinds of acts-—the past, the present anl
the prtential-as szt forth bv the Vedaut4.
In this way the more one studies
the profound and subtle phitosophw :of
our venerable sages, the more-consistent
and universal lie will ind it. The reazon
of the difference between the systems

which deal with empir cal and transcendg-
ental knowledge, respectively, is to be
sought for 1 the difference of standpoints
2. 2. empiricism  and transcendentalism,
from which they view things,

The empirical ssstems, such as the
Nyvaya and others look to the objects of
empirical knowledge for the atta nment
of their object, while the Sankhva and
the Vedanta which concern themselves
with the transcendental knewledge aim

at subtle and metaphvsical truths;

hence the difference that we find in the

views of these systemns,

(To be continued )
A SADHU MEMBER
OF THE NIGAMAGAM MANDALI

The followers of the different Scriptasras ;
Veda, Samkhya, Yoga, Pashupat, Vaishnava
&c., each claim their own faith as the highest
and truest, but like unto the ocean in regard
to streams, Thou art, Obh Lord! the onNE
DESTINATION Of all, though they might follow
different ways—straight or crooked—accord-
ing to their different tastes.— Pushpadanta,
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PROBLEM UNIVERSAL

(Concluded )

oy HE guestion arises, Is it not Pantheism

what we have been preaching? 1 find
Casgentleman has remarked in a letfer to the
TIndian. Mirror that T have Dbeen preaching
Panthéism. Well, ¥ ask him, what if it is so,
if it gives me a real solution of the uam-
verse, makes us feel God nearer and n ‘and
throngh . all. and everything?  What, if it 1s
Pautheism, if by 1t I feel the existence of God
nearer than by the so-called Tiiism or any
other Ism ? There are different stages of Pan-
theism, There is one stage of Pantheism which
is nothing else but materialism. It teaches
that God has changed into this material
universe and everything that we find here 1s
a part of God aund there is 1o other God except
this manifested universe. This 1s not the
Pautheism. of the Vedanta, The Vedanta wants
man to become ikentifiad with the Infinite Love
or God and make him forget lius little self
entirely, Is this Pantheism ? The materialis-
tiec Panthéism is not at all a suitable name
for the religion of the Vedanta; you might
EXPress -it:'bi‘_ﬂtter by the word Hypertheism or
Supertheism or something ligher than Theism.
The God of the so-called Theism is ontside this
world. Vedanta leads us a step higher and
proclaims the immanency of Ged In and
through all this. ereation and process of evo-
lation and 80 we might better term 1t Hyper-
theismi, Supertheism or Monism. 1f any
Western phllesopher says certain truths borrow-
ing them from our own Vedanta we are
very glad to accept them, but we will not have
them if they come to us direet from our own
Seriptures ! Let us not cast truth away because
it has been labelled with the bad name of

Pantheism, but let us be humble votaries at the
shrine of Truth, wherever it. may be found, be
1t 1n the Vedas, or.iu the Bible of the Chris-

tians, or in the brilliaut researches of Modern
Secience.

Of the four questions we have seen the
answers of the two ‘Wiienece and How.! The
other two remains—*What and Why.” What is
this universe for 7 And the answer comes clear:
To take each and every one to_the highest point
of evolution—that is the end of the universe.
To evolve life and cousciousness even in the
lowest particle and take it to the highest, the
snuperconscious existence where man will find
no utore barriers to his knowledge—barriers
which his material body and mind are constaut-
ly manufacturing—that 1s the end of the
But why has the Creator projegr
this universe out of Himself ? 'Néceséity He
has none, or if He has any, wonld it not mean a

universe,

certain imperfection in Him? Nobody can
answer this “Why,” DBnt this question too
Man has been askiug this

‘Why’ from times immemorial,

mvsdlves a fallacy.
In old times
when his power of thought was 1minature he
had to satisfy lnmselt by bringing out those
crude theories of creation wiiuch are to be
found in the mythologies of the world. Latex.on,
when his power grew he put the same question
thus : How has the conditioned come from the

unlimited
become the limited ? We have been forgetting

unconditional ;—or how has the

over and over again that in order to find the
answer to this we shall have to go Dbeyond and
transcend all relativity ; because you will find
Vedanta
explaing this question from two positidns,

it in the Absolute and nowhere else,
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The one is the standpoint of relativity and the
other that of the Absolute Isntity or the stand-
point of God Himself, Irom the standpoint of
relativity  there might be. a mnecessity  of
Televlogy, but from the standpoint of God, thé
answer 15 that there is no umverse in our sense
of the word; and why? Because God finds
Himseli to be all these things and knows that
He is yourself, myself and everybody eolse's
self, but knows them not as separate entities,
He kunows that He is manifesting and playing
Himselt alone and there 1s none clse separate
from Him and therefore He cumot be said to
be conscious of creation as a separate thing
from Himself, Thus arises the doctrine of
the Vivartavada of the Vedanta, which later on
misnnderstood  and  misinterpreted, gave
hirth to the crude Wllnsory theory of .the nni-
verse, as we find it in the translitions ofour
Scriptares by Western scliolars, Tue trath
18, the Vedanta tries to give no explanation
Irom the Absolute standpoint exe'pt that the

Mar.

world is a. spontaneous outflow of the Deity, a
play of love of the Iufinite with Himself.

From the relative point of view there is every
necassity of creation as we have seen before,
and this relativity will remain true .so long as
there is this relative vision, The necassity of
creation from the human standpoint is to lead
man higher and higher till at length he brings
outall the powers that are lidden within him-
and which all of ug are going to do some day we
other. Let me now c¢include with a prayer
from the Yedas :—

“May onr mind and speech act in harmony
with that Highest Truth. Do Thou, Oh Séli-
effulgent Light, reveal Thyself to us! May the
senses bring and refain day and night the
ligher hght which has been revealed threungh
the Secriptures! I shall speak what I know
to be true angd may that truth protect and per-
feet him who speaks as well as him who hears

—Peace, Peaca, Peac!”

SARADANANDA.

OUR LIFE A TRIAL.

EEW men seem to understand that what

we call life 1s at best but a trial. It1is
| an attemptto adjust ourselves, our inner
world with the outer. The distractions of
the sense-perceptions produce a disturbance
of our mental balance, our mental harmony,
and what we call Life is nothing mor&or

less than an endeavour—a silent and per-

petual endeavour—to restore that balance
and harmony.

If this truth were borne in mind, -there
would have been far less grief and. vexation
of spirit in the world. The young aspirant
after the Ideal finds himself at the outset
face to face with the Actunal. He finds that
living in the world, such as it is at present
| Constituteﬂ, up to his Ideal, 1s no
easy matter. What 7s, conflicts, according
to his preconceived notions, with what owght
t0 be. ‘The Ideal and the Real are at war in
the world. | |

If - the aspirant be . wise, he will

see that this disparity between the two sides
of our nature; call it by whatever name your
will, 1s the true secret of our zest for existence.
If life were a finished product, predes-
tined and its possibilities defined before-
hand, there would have been no progress in
the world. There would have been, in that
case, nothing higher to aim at and aspire-for.
Such a theory is essentially wrong.

One lesson more the student of Life will
take to heart. Itis this: he can make this
trial itself, his Ideal. Seeing that the life of the
gods 1s an intangible Eden, a wandering in
the mirage-waste, he will find that the search
after this unknown dream-land is never, but
always to be, fulfilled. ILet him work cons.
tantly and unweartedly and with his aim
always fixed at the Ideal. This will make
him a useful member of the human family
and wil every day bring him nearer to that
supreme beatitude—human life made divine.

PaLLivi, KrRisuNA MENON,
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IN domestic life, too, there is a readiness to

turn to, and make the individual task
lighier by shariug it,—a tendency to consider
work as fun,

In the elementary schools, where the great
mass of Amenecan clnldren are educated, one
sees the same beauty of architecture and
ornament as in the homes of the rich,—
photegrapls of great pictures and beautiful
buildings, and casts of the wonderful sculp-
tures of ancient Greece. The weadthy go
to Europe to buy these things and then
houses are adarned with them, but the same
choiee abjects are considered perfectly ap-
propiriate to:the education of the poorest; and
teachers contrive ways and means of bring-
ing them in reach.

I have never seen a more charmingly-
planned home in my life than that just round
the comer here, where working-women board
at low-vates, on the ce-operative scale. In
Ewglurd such homes exist, many of them,
but thie atfractiveness of the reception rooms
in this, .would thiere be considered appro-
priate only to the.fughest elasses.
hiot speak of a respect and equality which 1s

Does this

quite ical ? However rigorously certain per-
sons may exclude certamn others from their
social 1ntercourse, it would never occur to
them, nevertheless; that they might assume
their desire for a lower standard of comfort
or refinement,

But here, perhaps, we come upon the
most potent of all factors in the American-
ising force—the frank enjoyment of life.
This 1s a civilisation 1 which every man 1s
struggling to succeed, many have a chance
of succeeding, ard where all who do so

11

kinow that their possession of the highest
spiritual and intellectual gifts will Le held as
proved by that fact! The result is a childhike
frankness of materialism. “How caz India
have all this Truth”, one man asked me
quite seriously, ‘“when the Plague comes
there?” That a man may sometimes hold
aloof from choosing a profession, out of a
sincere desire to devote himself to larger ends,
1s another of the ideas which would be held
as axioms in older countries, but are difficult

for the American mind to grasp.

Work and succeed, succeed and enjoy!
Something of this sort is the unspoken motto
of life here. And new feet are quickly
drawn to join in the mad race for wealth,

luxury and pleasure,.

Yet in her women America bas reached a
height which all the culture and religion of
other countrnes has not enabled them to
reach. 1 have been here only-a few months,
yet already I have met, in my own personal
circle, four of the women whom a whole

continent might be proud to have produced.

One of them is the mistress of this house
—and thts 15 a Social Settlement., Let me
describe 1t first. Hull House must once
have been the home of a wealthy merchant,
comfort and beauty have both been consi-
dered 1n-the building of the oldest part of
it : to-day it stands in the heart of Chicago
slums, and this old-dwelling is now only the
central feature of a mass of buildings which
mclude a lecture-hall, a gymnasium, a work-
shop, a concert-room, a school, and a host
of other things. There i1s a nursery, too,
where mothers going out to a day’s work
may leave thefr babies, and near by is the
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home for working-women of which I spoke
before, while last but not least 15 an excel-
lent coffee-house, or restaurant, where good
and well-cooked food may be had at the
lowest prices, most attractively served. And
all the clubs and classes and manifold acti-
vities that are housed under the roof are
served by some twenty men and women who
make their home in the central bwlding, 1
am a guest here just now, and never . my
life have 1 dreamt of anything quite hke this.
T'o begin with, there are mmumerable calls
at the front door. Any one who i1s .at hand
is expected to fulfil any request that he can,
and 1 have been proud, when occasion
offered, to act as dwrwan. But it was little
use. For I had no idea of what to do with
the people I admitted. One—poor woman !
—wanted food, and some one came present-

ly and sent her to the house-keeper.  Another

needed hospitalassistance, and it took a

doctor’s clear head to unravel his perplexity.
Someone else required the personal advice
of a particular resident at once on his fanily-
affairs. "I'he next case consisted of four or
five persons who arrived close upon each
other’s heels, to be shown round : and so on
and so forth.
or fifteen minutes !

And I was dwuriwan only ten

Then in the evemng, there are se mauny
classes and clubs and lectures and concerts
going on at the same time, 11 different parts

of the house, that one can never be sure of

seelng anyone person once tn the course of
a whole day except at mieals. ‘The cease-
less, tircless activity of 1t 1s more like a
And yet

at the head of it all sits a woman with quiet

kaleidoscope than anything else.

arey eyes, who never seems disturbed ! She
is, if anyone ever was, an embodiment of
that “Wise one amongst men, the Yogi and

the doer of all action, who seces znaction in
the mudst of action.” 'I'en ycars ago her
passton for the People called this house
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together, conceived the idea, and gave a
fortune to the expression of it. 'To-day, other
fortunes bave followed hers, 1t has grown
and developed: a small army of workers
make its ideals their own; she is leader of
almost every section of the foreigh popula-
tion round her : and apparently 1t has never,
occurred to her that the secret of the whole
thing lies 1 her personality ! She is quiet,
clear-headed, and most unassuming. She
writes well and lectures well, yet there s
never a stray paper on  ber writing-desk ; she
1s the head of the house, yet none ever hears
the tone of irritation or authority ; above all,
she 1s a4 good woman who keeps herself
surrounded by good people, without be-
coming<the victim of any person or cligue,
or the mistress of any community or individ-
ual. Onue asked her of the motive of work
such as this,—*“to bring the benefits of
civilisation and other good things to those
who might otherwise have been unable to
share them,”—she answered quietly,

How 1 wish we 1n India could get our
scheme of model dustees started, and couwld
have a Hull House m every model dustes !

For the benchit of men we should not
need an actual house—a large open hall
with well-projecting caves and the regulat
old Indian gymmnastics free to ali—-—mami%
Outside, the well-kept grags
and the blossoming fruit-trees, suwrrounded
by decent well-built homes of the simplest
kind.

And then, for the women, a Hull House
of a quict kind, pleasant rooms, and beooks
and pictures—Zadian, every one of them,—
and stimple gymnastics, and a manwal train-
ing school! One’s heart beats fast at the
prospect and the assurance rises that it shail
be realised,—the day shall come when
material difhculties shall cease to be all-
important and we Indian men and women for
the Indian people, shall be allowed to start

and evening,
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a scheme such as this.
would it not be a worthy thought to name
our first woren’s home after this American
womaty-—my first

When it comes,

friend  here  amongst

NIGAMAGAM MANDALI

PHAT the'many-visaged, long-asleep
S ﬁiﬁ%{ﬁf"fjb'pi:l'ﬁl'ly':k"n'i:jwn as Hindu-
ism, is awakihg in right earnest, can no
lmwer escape the eyes of even the lcast

observant among us. The one great

evidence of this fact, among - many
otiiers‘, is, that the rough outpo-fs and
embdnkmeuts whtch were hastily put
up to meet, qmd neuttahse the condi-
,tIOHS; bmiwht on.. by the first finpact
thtn Weatam Cultu:e, are now, having
fdtthfullv served their day, fast crumb-
Jing away s thus unmistakably showing,
that -th@‘- are no more wanted , because
the Centvil: Seat of Power is no longer
dortnant. - Already the work of assimi-
latton has begun, for what form of belief|
. that is, of sustenance, could be outside
Dharma? The Sanskrit word ‘Dharma’,
~ which it has been the fashion to trans-
late by the word ‘Religion,” means ‘that
-which holds or That which
holds each particle or indmdudl 1 1S

sustains’.

place, on ‘its onward course in the cur-
rent ~ of Evolution, 'is
Law of Bf:mg.

Dharma,—the
How could then, any
metwe pﬁwer be oppo:ed to Dbharma,
1f1t is not unnatural? Far less could
'qystems and agencies which serve to
uPltft and carry a p:—uticle or individual
nearer ‘towards the goa] be antagonistic
| to 1t Theleal name of the body of
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strangers in the Indian  Cause,—Jane
Addams?
NiIVEDITA,
teachings found in the Veda and

Vedanta, is Dharma: none othm Al
the other names applied to it are of re-
cent origin, forced and imperfect.

Such being the case, no form of spiri-
(bﬂliéf or rehigion),
could be outside Dharma or which
means the same thing, Vedanta,—the
end of all knowled:e. Hence we find,

tual sustenance

at the present day, that in proportion
as the blessed spirit of these ancient
and innmortal teachings is being realised
and made part of their daily lives, by
Indians, a perfect harmony of under-
standing is beginning to manifest itself.
There are three modes of Spiritual
the dual, the

qualified monistic, and the

sustenance (religion),
non-dual.
Do not all the forms of relivion, viewed
in this light, seem at once to fall un-
der, to bz included in and inseparable
from Vedanta? In the same manner, the

embodiments of the Atman, Christ and
other

known and unknown, are at oince seen

Mahammad and all Avatars

to take their places by the side of
Krishna and Buddha, as so many more
[shta-devatas, so many more forceful
manifestations of the Infinite Atman
for the upkeep of Dharma,

A product of this harmonious under-
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standing®—a genuine child of the times,
is the Nigamagam DMandali, an Asso-
ctation brought into

Sannyasins in

existence by
one of the Kumbha
Melas (ptigrimage meetings) at Allaha-
bad, with the object, among others, of
putting an end, bjf showing the r'ight
view-point, to all tntersectional differ-
ence amonv the followers of the Veda

and Vedanta. harmonicai

commentaries in popular Hindir of some
of the svstems of Vedic Philosophy have
ecn published, and a Hindi jourceal

Already

issning  evervy tweo months, containing
much valuable matter conceived in this
harmounous spirit, 1s now 1 its fourthyvear
of publication, Soine other immportant
treatiscs on Yoga and cognate subjects
have been issued and many more are
ready for the press.

The other objects of the Muandali, are :
(1) To bring abouta conferenceof Sannva-
sins and Gribastas in the p lgrimage
seasons, when they would assemble at
particular spots of their own accord, to

i

*Vide, for a sample of this, the article contributed
by<the Acharya of the Mandali, “Unity and Consis-
tency in the Views of the Vedie Philosophieal
Bystems’ published elsewhere,
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discuss and determine matters of imrport-
ance to both Ashramas; (2) The re-
formation of religious and charnable
endowments, and of teinples and Maths
specially ; (3) To .collect and preserve
Sanskrit books and Mss. by fourding a
large and comprehensive library (a-
nucleus of which has already been form-
ed at Etawah, N. W, P);(4) To found
a Sanskrit University, for all India, and
builtd Hindi into the medium for
imparting instructions in, and the-com
mon language of, the whele of India.

We had the gi.-e;it pleasure of meeting
with the moving spinit of the Mandali
recentiv, and discussing with him its
aims and objects, as well as the ways
and means of accomplishing them. We
need make no secret of our love-for, and
complete sympathy with, the ohjeets of
the Mandali. [t has already aceom-
plished much by silent and steadsngioils,
and it will be no small happineds to us
to co-operate with and deo what shall
lte in our power for the furtherace of
its aims—which, we believe are alsa the
atms of all right-thinking
women of India.

men and

THE ORPHANAGE BHABDA

mURING'r his famine velief work, 1896-97
_ in the Murshidabad District, Swami
Akhandananda started the orphanage and
began his work with two orphansg, in August,
1897. E. V. Levinge Esq., and W, Egerton
Lisq., the Jocal. Magistrates of the time, en-
gouraged the Siwauri with their sympathy,

The present number of boys is twelve, of

whiclt, one was sent by J. G. Cumming Esq.,
the Magistrate of Bhagulpur and two by J. R.
Blackwood Esq., the Magistrate of Maurshida-
bad.

The tHome was first at Mahula, In the
beginning of 1899, it has been removed to
Shargachi, eight miles to the south of Berham-
pur, The boys-are staying, at present, in a
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house, kindly lent, free of charge, by Srimati
Madhashundar: Baruiayi, the zamnndar of the
pPlaca.;; This noble lady bas also granted, for
the . constraction of the orphatage bulding,
ahout, 11 nere of land, at the nomiunal rent of
-R;g 0-—1;:*.; A year,

| BESldbb feeding and housiug the orphans, the
_aim of the Orphanage is to educate them in
works  of usefulness, mechanicil, industrial
e C.IHIGJ], aid mercuntile; to train them morally
and gpmtuu ly, in shovt, make them men, i
the Tull sense of the worl.

'T'l'ié"rbmm are taught weaving, sewing, car-
petitry, seri-culture and English and  Vernacu-
ar readmﬁ writing and arithmetic. A weaver,

tdﬂur a carpenter and a Peugalee Pundit
have been  engaged for the purpose. The
Pundit teaelies every moruing, except Sunday;
the weaver, every Tiesday aud Tharsday: the
carpenter, every Wedwesday and Satwrday
and the tailor every Sunday morning. Tue
seri-calbiwe teacher, deputed by the Bengal
Sitk Commmittee holds his class, every Monday
snd Friday. The Swami, or, a brother Sannya-
sin teaches English) every evening,

Orphang are welcowe, of any creed, caste, or

CORRESPO

colonr, and of a@uy veligion.  With the youung
mind, good care is taken to guide its spiritual
development, in the recHgnized method of the
religions community, to which it belongs. Of
the twelve boys, two nre Mahomedans.

The ecpenditure is, at present, met by a few
monthly subscriptions and oceasional donations:
Its wants, to start with, are a building, esti-
mated at abont  rapees ten thonsand, and a

maitenance  fand, suffidient to wmeet  the

expenses of living aud eduneation, thus placing
the work on a permanent footing,

Tie subscriptions and donations realised fall
deplorably shioit of the amount needed.  Such

au attempt, ou the part of the Swami, ¢ills for

ready and sympathetic er-operation of all gener-
ous and thonghtiul men. We appeal to the
readers of Prabuddha Dharata to lend their
earnest counsideration to the Swami’s ciuse,

make it their own, and come forward with help.

Any amount, donation

however sinadl, will be most thankfully recaived
by Swami

Bhahda I

subscription  or

Akhandananda, the Orphaunage,

O. (Murshidabad, Bengal).

SATCHIDANANDA.

NDENCE

NEW YORK LETTER

Editor, Prabuddha Bhavata.
SIR,

Daring December the Swami- Abheda-
nanda delivered fonr public lectures on
Sunday afterncons, in Tuxedo Hall. It
has been very gratifying to his triends
and students to notice that his audiences
have continued to increase in numbers,
besides showing a growing interest i
Vedanta, At the busy holiday season
preceding Christmas, peoples’ minds are so
full of mundane affairs, that they are apt

to tempor'tri]r neclect tlie more sertons

nlatters ot lehuwn ot plil {}ao};ln. Ved-

anta has scemed to hold ity owil, not-

withstanding the cliims of social obli-
gations, lo one who can look buck sonie
thirty or forty years, it affords food for
reflection to note how mneh more marked
the celebrution ot the birth of Clhpisé hos
become. Our Puacitan foretathers looked
upon such observances as being  entirely
out of harmony with the severe Calvin-
ism they professed and it marks u decided



16 PRABUDDHA BHARATA Mar.

advance in more liberal ideas, that we of
today should have so far departed from
their strict notions as to decorate our
churches on Christmus Day, and hold
spectal services of song and praise, be-
stdes muking this day the oceasion of
exclhanging gifts and tokens of good
will.

This year the season was marked by a
more widespread charity than ever before
kuown in the history of New York. It

seemed as if we were beginning to follow

the Hindu 1dea of cehf-brnf.ing an event

by feeding the poor and ncedv., The
Sulvation Army  alone fed twentytwo
thonsand people, while other thousands
were fed and elothed by private and
pubbe henevolence. Surely that is far
better than nrking a grand fteast for
one's seltf’ and one's triends. It seems to
indicate the coming of a new soeral ideal,
one more it harmony with fhe teachimgs
of Vedanta on the oneness of life and the
hrotherliood of man. This new ideul
belongs peculiarly to the Nincteenth (len-

tury, at least as far as the Ocadent is

inming to be

concerned, and it is begyi

voiced all over Ewrope, as well as in
America.
unitv, especially in religious matters, that
Sr1 Ramakrizstima strove to mipress npon
the minds of those who heard him. May
the new century we shall o soon enter
upon, witness a widespread realization
of this grand social ideal ! (lertainly the
gradually spreading mfluence of Vedanta
here in New York must be a powerful

Of the

lectures given so far by Swami Abheda-

auxthary 1in  that direction.
nanda this season, four have been printed,
and others will sooui be brought out in

pamphlet form, thus carrying the message

And it 1s this verv ideal o#

of Vedanta to many who are bevond the
reach of the spoken words, bh.sides serv-
ing to 8x them in the minds of those who
heard the lectures delivered. The more
informal talks and clisses at the new
headquarters of the Vedanta Society are
well attended, and the Children’s Class
on Saturday afternoons is a great suceess,
Linst week, on the 23¢d Docember, a
Christmas celebeation and festival wus
held, and proved a most delighttul occu-
sion.  The rooms of the Society wers
very prettly decorated with evergreens
and flowers, the pictures of Jesus and  of
the Swamis being wreathed with holly,
the bright red berries giviny a oleam of
color amud {ts dark green leaves, Still
nwore delighiful to the chidren was the
gay Christmas  tree, with its lishted
candles, brilliant colored balls and festoons
of shimng tinsel, that gleamed like silver
in the glow of the candles. There were
suitable eitt= for the little ones, besides
condy and fruits. The children thems
selves contributed to the entertainment
by giving recitations, and one boy read
two stories of his own composition, work-
ing oat a wmoral in true Hindu tashion.
Besudes the efforts of the childven, their
elders helped to make the occasion enjoy-
able by solos on the zitlier, the piano, the
violin, by songs and by stories told in
rhywme.

On Christinas Eve the older students

assembled 1n  the rooms at

pleasant
headquarters to also observe the festival
of the birth of Jesus., The Swamti read to
us and answered questions and then led us
in meditation on the life and teachings of
the Christian Saviour. The New York
Herald of 25th December ¢ave an account

of these exercises, and expressed stirprise
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{that the represeniative of an ancient
Hindu taith—could be in sympathy with
a Christian festival.  In fact, the veporter
was quite unable to grasp the situation,
though he did his best to understand it.
The wide tolerition of Vedanta, nay more,
its. cordial inclusion of all varieties of
religious belief, through its recognition
of the unity of the principles underlying
all religions, s as yet but dimly appre-
hended by those who are ruled by the
more exclusive tenets of  Christianity.
The lectures and classes ended for this
year on the 24th Dec., and there will be
an intermission for a fortnight, after
which the Swami will resurie work on
Suiiday afternoon, 7th Jan., 1900. With
the new yeur Vedanta will enter upon

its seventh year of work in New York.
The progress of the movement has been
most  sabisfactory to its  friends and
supporters, and we all feel encouraged
to anticipate a great future in America for
this grand philozophy. By the presence
of Swami Vivekananda on the Pacific
Coast, Vedanta is being proclaimed o
our brethern of the extreme West, as
health and
Swamji has been uble to resume lectur-
It is a delight to all
his friends that he has so nearly regained
We of the West, wish
our brothers and sisters of the East u

with recovered strength
ing and teaching,
his former vigor.

very Happy New Year.

Yours &e.,
A NEWw York Frienp.

NANA KATHA

Wrare very glad to learn from the
Mysore Herald that the Mysore Govern-
ment have sanctioned a grant of Rs- 300
per annum for three years in aid of the
pubdisher of the Brahmavadin,

A Segciat Aunoanceinent of the Vedanta
Sociefy, New York, brings us the welcome
news of the inanguration of the Young People’s
Yoga Association, the first meeting of whick
was held Thursday evening, 8 o'cloek, Janu-
ary 2oth, 18960, in the Office and Library
roomss of the Vedanta Society, 146 East 35th
Street, between Liexin ston and Third A vennes,
New York.

From the 25th of January, 1900, all class
lectures on the Vedanta Philosophy, class
istraction, and lessoms for the practice and

application. 1n daily life of the tenths faught
by the different bramches: of the Seienee of
Y ogra, inclading breathing exercises, eoneentea-
tion, meditation, self-eontrol, right living, etc.,
will be given only to tire mrembers of the Young
Peoples’ Yoga Assoctation. Praetieal instruc-
tion in Yoga will be given on Thursday
evenings,

This new feature of development shows hoav
Vedanta has sunk deep down inte the hearts
of its New York students;, so that they aresno
longer satisfied with the inteHectual freedom
and peace which it brings as its first fruits, to
the sincere enquirer, but want to realize and
practicalize in the plane of the heart that whieh
has been reasoned out and grasped by the head.
It is a tangible proof of the excellent work,
the Swami Abhedananda has been doing, of
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from our  Ameriean
cotrexpondent,  Iundia  sends

which we hear so mmnch
blessings  and
cood wishes to her worthy son that his labours
may be productive of an ever-ineveasing  fund
of good in theattamment of the highest spirit-
nal hife by & wider and wider eirele of our
Atvertean sisters and  brothers,

Wz lave received the following pamplilets,
being reports of lectures by the Swann Abheda-
nanda in New  York:—<Why A Hindu
ts a  Vegetarian,”  March 1898 ¢ “The
Scientific  Basts  of ]{.{-fligiun,”_ November
1808 ¢ “Cosmie Jovolution and its Purpose,”
October 1899 ; “The Relation of Soul to God,”
aund <“The Way to the Blessed Life,” November
1899, Price 10 cents each, pullished by the
VYedanta Scetety, New York.

W take the following from the Kashi-

prr Vivass, @ Bengali paper publbished
Jartsal, East Benoal ——

“Nr1 Swamit Naradananda of the Rama-
krishna  Mission, of which the Swann
Vivekananda s the head, 1< now in Barisal.
He delivered a lecture in  English on
‘(‘atholicity and Hinduism,” on the 6th
Junuary last, at the premises of the Braja-
mohon Institution ; and in Bengali on
‘Power and Nélt-control,” on the 7th,
‘Bhaktt and Jvana,” on the 8th, and held
a conversazione on the 9th and 10th, which
was a great success,  We have heurd
the lectures of several of the beloved dis-
ciples of the revered Paramhamsa one after
another, aixd have been very happy to ob-
serve the developed spiritual understand-
ing and the peaceful presence of the
lecturers.

“That the Members of the Ramakiishna
Mission will have a vast spivitual following
in time, can be realized from the excellent
way of their teaching.”

Tre following 1s culled from a private
fetter :—Swami Ramaknislmananda has accom-
phshedagood dealof appreciable work in Madras.
His love for his students is unbounded. The
Swami has gcareely any leisure:  Almost every
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day he houds classes either in the morning oy in
the might ov at both thmes. It s high time that
he should take a few months rest, for we in
Madras desire that his work may be continned
as long as possible. The Swann carcs not a
jot for Tus health,

The birthday anniversary comes off  next
Fridayv.  Arrangements liave alveady been wade
tor celebrating 1t with great pomp and digunity
The wealthy people of the City are freely con-
trrbuting to the fund.  This  year we expect to
feed more than H000 poor and blessed be those
souls who give in the wame of Ramakrishua
Parambhamsa, I shall  write to you more
particularly after the eveut., QOne thing
has struck my notice and that is the growi'ng
i flnence of the sage, whose canse we ave
interesting onrselves in.

THe latest veport ftrom the Kishengurk
Orplianage shows the number of its nmates
to be 85. The Swami Kalyanananda acknow-
ledges with thanks  reeeipt of the I‘Ulluwing
contributions :—

) R. A,
Through the Math, Belur, Calcutta 429 12

. Lditor Bhara?s s .. o0 o0
The Advaita Ashirama, Mayavat 300 ©
Babu Madhusudan Ghose, Dinajpur 25 o

,,» Han Das Chatterjee, Bhowani-

pur, Calcutta ... . § o©
»  Ramnath Ratnu, Chandpura,
| Rajputana ... i 20
w  B. Bose, Baidyanath, Deoghur 10 o
,  Gosto Behan Ghose, Arrah 2 0
,y Clittta Sakha Sanyal, Jamalpur,
Mymcnsingh ... ... 10 ©
Srimatt Viraymohtn Devy, Bhagalpur 6 o
A Brahmacharn, Advaita Ashrama,
Mayavati oo ... 6 o
A Iriend, Jamalpur, Mymensingh I0 ©O

‘ToraL Rs, .., 8g1 12

a——y

THe Sixtyseventh Birthday Anniversary of
Bhagavan Srt Sri Ramakrishna PDeva was
celebrated on Sunday the 11th March, 1900,
at the Math, Belur, (Calcutta); Triplicane,
(Madras); “The Orphanage, Kishengurh
(Rajputana) ; and the Vedanta Society, New
York (U. S. A.). We hope to publish the
details of the celebration In the different
centres m our next,




