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BY THE WAY

[T is difficalt to imagine that even in
the prcécnt times human beings of aver-
age intelligence would cling to the notion
that _progress in any dcpartment of
human activity has reiched its ultimate
goal. - Yet how manyv instances of this
clo we meet in practical life!

HERE, even in thisbirth-land of breaclth

of thought and toleration of views, not a
few powcrful sects hold that the ideal of

ﬁplrltual and social progress _t;ught in

their respective ancient scriptures consti-
tutes the hiryh-water mark of develop-
ment in thosc departments ; that nothing
higher could possibly occur in the nature
of things in Il time.

TAKE for instance the notion of some
of our sects about the Veda. The Veda
holds within it, in the state ofthe highest
possible perfcction all knowledge, if one
cotild but read between the lines and
understand it in the right way ! Naturally
1ts ttachmgs on all matters are final,
there being no room for further evolution.

BUT it requires.only to be mentioned
to be seen that the large'body of thought
whith meets us in the later scripturcs,

chiefly in the Upanishads and the Darsha-
nas, represents a higher evolution of the
Vedic thought. We can almost trace
the growth link by‘link. The Veda_s
all sacrifice and nothing but it. True,
there are pofti,ons of it which have no
direct bearing to the performance of
sacrifice, and still others which tcach a
higher form of spirituality, but they are
not Veda. They are of no authority,
The only way to use and fulfill' them is
by connecting them with some part of a

sacriﬁce; (Mimdmséd, 7. 11, 1),

Frowm this a distinct and unmistak-
able step higher is taken in the Upahi
shads. [n one of the oldest of them. the
Lrifiaddranyaka, the opening mantras
reveal the process of transformation. It
1s an apotheosis of the horse-sacrifice.
“The Dawn is the head of:the sacriieial
horse, the Sun its eye, theWinditstrcath,
and soon. The bloody sacrifice i- t-ans-
formed into the meditation of the I7/f¢—
the ‘LLogos. The consciousness of the
One Self emerging in more or ‘less un-
developed form in the Veda grows and
expands, at first slowly, yet unable to
shake itself free from many of the karmic
rites, but surely, till it bursts forth into
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the supreme grandeur of 7Zat/7anm .1,

THe famine-stricken Brahman who
keeps body and soul together for two
days by eating the remnants of a dish Hf
timpure cereals partaken of by a chandilo
elephant-keeper, comes to the sacrifice of
A king and frichtens the
priests with the threat that their heads
shall fall off if they uttered the mantras
without knowing the significance thereof,
The sacrifice comes to a standstill, for
the priests ‘vere learned only in the letter.

pecforminge

The king appoints the Brahman who
degraded himself into a chandila by
eating the remnants of the food of one,
as the head-priest.  The latter explains
the full significance of the mantras to the
other priests, and the sacrifice is success-
fully periormed. (Clhdndogya, I. 10).
The lesson is brought home that spirit is
all in all, not form.

THEN comes the other great idea—
work without desire for reward. Mark
the Lord’s severe deprecation of the
Vedic Karia-Kanda, in the second chap-
ter of the Gita. Are hot all these the
signs of a kigher evolution 2

THERE are many more evidences, One
of the strongest of them is very curious
too. Therc are some who regard the
later scriptures—even the Upanishads —
as.inferior <o_the Veda in authority. Be-
cmuse they are later. All perfection
imving been reached in the Veda. Rut
the queerest part of it is that they practi-
cBly.conform to the teachings of the
Her scriptures in certain matters which
ame ingdirect opposition to those of the

Yeda

BITARATA Al

1 s cissy na doubt to lonore annl defy
the course of Nature theoreticadty 1 D
it 15 another hatter when 1t connes 1o
practice.  An interesting illustration i
this fact is furnished by those, who, while
not helieving i the possibility of the
cvolution of Vedie standavds, practically
follow those of the tater scriptures, The
kitling and eating of the bovine species,
interconrse with the hushand's vounger
brother for an issue, marrving oils of &
different caste &c, had the saaction of
Vedie society as institutions quite legiti-
mate and moral. Kven in the older
find the practice of beet-
eating. Docxs any sect following the Veda

Upanishads we

sanction these custaoms now?  No. the
tide of evolation is stronger than most
of us-tmagine.

Muen friction and retardation of pro
qress consequent on bigotry and dis-
harmony of seets would disappear if this
were moregenerally understood. 1uman-
by speaking there is no end to progress,
We can never learn too niuch, [Tow
silly then is the assumption of superior-
ity and the attemipt to fit

cvery bady !

one coat to

Lo L I T )

WE confess we are not a little SUrpris-
ect to sce our contemporary of the 3/ ysore
Herald taking up the 76/ of grand-
mother to Mr. Justice Ramachand.a Iver
of Mysore, on his resolution to spend the
remainder of his life as a b'mm asin.  In
inducing him to give up his laucable aim
which, our contemporary is pleed to
characterize as “selfishnéss™ and “oriev-
ous error,” he falls foul of the Sannyasin
body as a whole and remarks :—-

“We do not admire Mr. Ramaciiandra
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[vers vesolution to become  a practical
Suapnyising \We have cnoteh ad o
spare such Savnvasins in India, Theire
Thev are tur
f Loy

wany cpracticin--by which we  mean,

Hite 15 o Life of :‘-L‘lfihhl_]l:.‘i"i.
therr own sahvatoon.”  Indeed!
real i e —sannyasins are there uow
i fndia who hewd beenn Ramachandva
fvers betore they renonnced  the world?
Ur why would {ndia be wliad she s 1o-
cliv —[allen trom the gl pedestal she
once vecupicd and jookies up to loreign-
ers (o vome and revive hier even
matters ot relicion, whose mother stie s
dchknowledged on adl hands to be?

INDLV was cveat when dhe Sakva
'rince renounced, when kings and house-
Lolders after hity uscd to throw off therr
harness of worlaly activity and  take to
the third and the tfourth  Ashrantas,
Hut how many indus now care or dare
to <o s0? To hide their .aweakness
instead, they recort to all sorts ot sophist-
ries, and denourice the higher lite in the
most absurd aird  stiunctul terms; un-

becoming ofa Iinda.

[SVEN ) our own gayvs  one ‘practical’
Sannyasm at least, has succezded in
partially Indianistug (ur spiritualising)
the thoughts of the matertalistic West
But of what
avail 1s the service of vne or twa or a few
when there is so much to do ? Of course
when one does ot cace for a work one

by his life and teachinys,

can SPare as miatnyLirom 1t as one pleases.

gl ey

MUNEY can procure a better judge’
and Bhe likezand we can spare as many:
of them as are wanted without the world
commy to @ staxdstill  but can trne

Sannvasms  bee manufactured by the
arencies of monet, learning, wtellect and

supertor knowledgoe even?

;\ Ill‘ilu‘.u 1!11!_\‘, ;md notl a buggnr, Ccan
renounce, who has drank (lttt.':]) the cup
of woridly enjovinents and 1s disgusted
And that
1s given to the very few and the far bet-

with fts transtent character.

ween, as o Prasad sang: “One or two
kites onhyv tn a milhion succeed to cut off
their stringes™ ¥

Our contempuorary, tn his bewilderment
_ Government  to
immediately  ofier Mr.  Justice Rama-
chadra Lver the post of the chief judge
which 1s goine to be vacant and asks liim
i fie would stay o vader that condition,
[t ceminds us ol-the advice always given
by wrandmothers to parents when & son
seems nclimed  towards. Sanyas,—toc
marr;;' him without delay !

advises  the  Msore

Tir charge of selfishness lad at the
door of Mr. Iyer rebounds - ou the head
Does he not dis-
play astounding selfishuess ‘in ignoring
the higher good accruing from a true
Sannyasin to mankind and the world in
aeneral, for the consideration of a “grant
loss" to his provinge? But one always
sees a mote in another’s eye when there
is a bedih 11t one’s own,

of our contemporary.

SwaMiI Vivekananda has pone over to
D:mcu.(‘_}::a_.s_t_ljeugal) on invitation, it'ht_t:i:
after visiting some holy piaces, he is
expected to deliver some. lectures,

*1u thisconnexion we wouhl reapectfully fuvite tie

attentiont of our contemnomry to page 28 of oar

Fohirary number to avoid repitition:rof whnt e
have to pwing one nhwoue the v of ghe Naanyastn,
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BITARNDA Arn,

SRIE RAMAKRISHNA'S TEACIHINGS

KAMINE KANCIHANY—1]1

NITVANANDA asked Sri Chartamya: -

“Why do not all nmy teachings  of
Divine Love oroduce any tangible results
on the minds of men?” Sri Chaitauya
replied :—*“Bucause of their m:»_:uc.intiu11
with women they cannot retain the hicher
teachings,
there is no salvation for the worldly-
minded,”

wisten Brother Nityananda,

h—“

[S it M dpd (mim)or I oys (713) (wom 111)
which has devoured everythise ?

WORLD-bound souls cannot resist the
temptation o woman and wealth and
direct their minds to God ‘even if they
suffer a thousand humilintions for their
sake,

A ripe mango can be offered to the
gods and used for all holy purposes, but
if it is pecked by a crow it comes to no
use at all,—1t camiot be dedicated as an
offering to th:: gods or to the Brahmans,
nor should it be taken by one's own self.
Boys and young men of pure minds
shopld be sovght early for leading them
to the path o religion béforu—zvorldlmcaa
entérs much into them, It is dif-
ficult to lead them Godward_if they have
ond been.indoxicated with the wine of
womian and worldliness.

SOMETIMES Sri Ramakrishna used to
carmature with great brightness aud
eI tne various little ways, toquetries,

lirtings and tricks of wemen by which

they enchant men, Dvessing himsell
like i woman he plwed her tactics of
side-long looks and various other oestures
uf‘u:iliccmcnt, when she is i the act of
feeding her hushand,  The hushand i
Hot eat any' more, but the wife witl not
“tTave

al least this Ji/ipd vou, wonld, | tl‘uum},

Listen, > that sandesh, my dear, try
like the other thing prepared by me,” &c,
pulting hier  sdre on now this  way
and again another. By and by she
comes out with her wishes: “The wife
of the_ eldest.son of onr neighbours, the
Brahmans, has had such a nice necklace
of gold presented to her only the other
day. If I hack.such an one for myself,”
and so on and so forth.

r—

[ once. throueh mtense vadrdeyan
(renunciation) one attaing to God, then
the mordinate attachment to lust and
cousequently to woman falls off, then
also there ts no danger from his owy
wifc. If there
cqual distance from i piece of iron, which
will dray it with astrongerforce? Certain-
ly the larger one Verily, God i« the
larger magncet, what can tie smaller magr-

are two magiets at v

- net, woman do against the other?

A holy man used to look at a ¢l nde-
tier prisin and smile,  The reason of his
s0 doing was that he used to see vaiious
colours through the prism,—red, vellow,
violet &c.,, and as all these colours arc
false, so hc Knew the world to be,
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A MEETING WITH A SADHU

T owas (uite satural that everyboedy shouid
be atiracod towards i, 1 theaglat,

when T saw the Daram/nimsa Dadid, of whom
I had heard so -:uch the last two or thyee days,

What struck 1 : most at Drst sizht o was e

boyish tendernoss of look, the solthess of

complexion of » child, the delicate lotus-like
hands and feet of this man of forty winturs.

His large eyes bathed one in a fountiin of

purity, the light from them was so penctrating
and full) the embodiment of feankness and
imnocence, Posstbly the effect was heightened
by his broad ferchead, an excecdingly avell-
shaped mouth =ind n strabge expression in
the nostrils, It was hard to fancy un
i11113r0$:e111u11t o« the features, expression, or
ﬁoice of the man—they were wil so sweet
and soothing., One wondered how flesh and
blood could be so beautifully enligured and
expressed. . But one needed not to wait long
before this nia: to find the real reasonh  out
It was the mag c light of spivituality back of
the —num - that  transformed  everything 1t
touched i1nto life, beauty, grace and gentle-
11855,

I was too engrossed in these thoughts to
histen to the earnest taltk {v whispers of a
group of acqua:ntances and fricnds Dy my side
wha had evideatly been spoken to by the
Saasku. Preseotly one of them a judicial
officer of high rank, said, “We see now, how

hard is Mokskt to attain,  Our next question

of work s impossible tn the life of a4 lronses
holkder,  The householder's self 15 multiple
very relation and }'HHSL‘SSi{)ll' constitute a
selfl to lam.  He way sacrifice his own  self
i o certun act, but there is the consider:ition
for liis othier selves, wife, children, reltives,
passessions wd 8o on, which he can hardly
brosh aside and rise to the ocecasion”,

“With the decline of spirituality in the land
and the wstitution of Vanaprastha obsoles-
cent, very few only can give up home and its
ties and work with any degree of selfrrenuns
ciation.  How is this state of things to be

remedied P"—ivas the next question,

Then-the lightning flashed and the thunder
roared.  The calmy soft and sweet exprcssion
on the face of the Sadkhu changed into one
of intense fire and  carnestness,. almost that

of agony. He said:—

“Do you know who is responsible for the
decline of spirituality in tins motherland of
spirititlity ? It 1s you, who are proud of
your high castes, yonr education, your felici-
tous circumstances. In the vanity of your
birth, and the intoxication of your education
and position, you have sapped the founds.-
tion of your society, you have sucked the
marrow of the backbone nearly dry which
supports you. How can your society have
spirituality when the strean of its life {s
scarcely sufficient to flow?  ZTumogusa is
death, Rajaslife, and Safpa spivituality. How

13, Wwhat work is the best prepumtiion for

ristgg to that plane of non-action which
preﬁédes AMok:sha P

‘“Work which mvolves a complete self-
rentfuciation,” was the reply in clear sweet
accents, which carnied conviction with them,
“1 or the wnrjority of Adfumukshus thus sort

can you expect the mauifestation of Safpw
while the land i1s covered with Zumar?
Transform this Zamas energy into Jajas
and then only, and not till then, would ‘here
be conditions made for the prevale:ce of
Satea,  ‘P'he beautiful lotus blooms i the
biue ether on the surface of the watc:, Do
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you not kuow it derives its life {rom the
putrid mud undermeath 2 In the same man-
ter the roots of the divine flower ol spintual-
ity lie 1 the virile, encrgetic, hursting life of
a nation,  Is that tremendous will eftecting
complete sclf-control and  transtornmiug a
man into & god, 1s that wWl overcoming one-
pointedhiess of the Antuklarana, merging
in the bliss of the Absolute in realisition
after successfuily rending the vetl of dlura,
possible to evoive from a fantished Hrain and
tiert heart?  And  what Dratn and what
lieart can you oxpect your nation to possess
whose stomach is w helpless prey to chronic
famine? It is a wonder of wonders and
ouly shows the unspeakable and ndelinable
power of deve that you c:uumt‘upply the
moral of the story of the quarrel of the, dif-
ferent membe:s of the body to your own
case and help vourself out of this dithculty.
Agriculture and the other mdigenous imdus-
tries of the country which produce @i (dnua:
food) are fust cying out, for the very sufficient
reason that our own ante-deluvian methods
of doihg then: cannot compete with and
hold their ow:a before the advanced and

scientitic methods of foreign countries.,  And
what has been the result?  «w (Adara)is
being produced less and less, and even what
IS pt@dmed camot e kept 10 the country,
for our buyivz power hag dwnidled imo
almost notlumr in comparison with that of
other couptries.  I'his =% (Anna) Question
18 tethng upon the whole people, but ity
sevegest blow falls upon our agncultural
andcindustrial population which forms the
fourndation of the national superstructure and
theBackbome of the social-orgaaism, It is
theyiwho are fivst levelied down at the touch
of stEery s it is theywhao fall helpless victims
to the ravages of diseases {ollowing in the
wakeal of#fimie. How could there Dbe an
upliemvaliofiby dinand Treart powers Lo their
highst (Which s auother vame for spintuality)
witimhazstontoch of the conutry empty and

backboue nuerowless ? @ 31 @ gE9; g ay.)
ow € qAIAl’ SAEH)  awiA_ Gl gYE |
[\"t*ril}' nuin s formed of the essence of ofanda.
Arna surely, 1y of bangs the eldest ;3 thence
s called the medicament ot n“.—-YH;'H.
(-:f‘ff. ."!HrEr‘h/-f?’f!”f..]

Anna s the Hle ofnun, The Aduna-producers

Listen to the Sf‘m'f‘,

therefore are the Iite of the wation,  How
could wnttion be great inany way-—oud far
less bt spioitiidity. —when its life—its fana-
producers—is 1t such a low ¢hb ?

sndeed i faomine relicf camps and in the
thick of severest privation you will find  very
fow mentbers ot the higher castes, How is
that 2

cducation and enbightenment have beon able

Beciuse the Ingher castes  luving

to move with the times and adapt themselves
successtully to the changed conditions,  T'he
fower custes hitving no cducation hive not
been able to dothis,  Now if you analyse
the situation, you will sce the lower castes
have all along heen kept down and depiivesd

Many of

you will periaps say that (Jnl)r Vedie eduea-

of education by the higher cistes,

ttoir has heen refused to them, nothing clse,
But that is ouly in writing, not in practice.
The tree is known by tts fruits.  Why ace the
lower castes umceducated as a rule if they had
the same advantages of enlightennicut 5 the
higher ones 2 It i no argument to say that
they did not care to take advantage of
education—thiey did not care to learn, It wis
the duty of the higher castes to wmake then
tearn,  No, the teuth s the other way, They
have been trimpled down and kept jealously
away from the taste of knowledye and power
as all subject races are- kept Ly their cone
querors. It is your shortsighted tyranny,
members of tue higher castes, that  hag
brougltt the country nto s present pass,
There s yet tme. You can yet make amends
for it.  You can gain your individual /ukskte

as well as rafse your motherland to her for.

mer pusttion—yeir,- make  her greater  and
noblet,—by the renunciation of your hittle
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selves,  Give up your homey nnd comforts,
sonis ol vou,  hivhey caste peopley sacrilice
somee of Vour BYRN Ii‘u't.:'r-l 1 I'I;.:,hl;llg, 1115H{]L‘IHI)I]
that vorr past Ko towards the lower eastes
has bhroueht o beimg, You ir, nogreat
dicid officer and Teader of your society,
1t behoves men of )':;Ltr standmye and  ander-
standing to give up, and take the beggar's
bBowl e work sell-lessly, work without the
object  of amin, work unnupelled by any
putrid idea ol duty, lor the salvation of your
country and your own freedom.  Lducate
the masses, restore them their lost industries,
aye, and give thent nuiny  more, help  them
stand on their feet once agam and you will
s new life come to the dried bones of yopr
motherland,  Amd with the advent of il

you will see the tree of spinituahty sprout *on

a8 it has never done before,

RELIGIONS MELRT Y

this soil once more. and grow and bloom

and N the whole world with its sweetness

But tinttl some

of vou, men of true education and character,

who have made thenr mack o the world, do
not care to be Rishis, do not give up and
become homeless beggars, do not in thas
wise come to the reseune of the spirttuality of
vour land, there 15 no hope of Diarma,
Artha, Kama and Mokska i poor Bharata-
bl !

‘T'he teacher stopped and before the assems-
bly had recovered its bated breath, he took
léave and retired. T shall not try to describe
the cffect which he prodiced upon us.  And
I do not know if T shall meet Liim agaiu,

A SERVANT OF THE SADHUS

WHERE ALL RELIGIONS MEET

RODM the cast as from the west, from

the busy town as from the quicter
countey there comes the cry, “Wanted
How tn attiun that
unmortal stage which the sages of vore

perfect happiness,”

called Paramdnanda is the craving of

ciach and every soul. To snpply that
want different religions were. evolved.
Diffarcat methods were found out by
people of different taste and-euiture, It
is tlrerefore that though the different
religious systems differ in their respective
metidds, thouigh the phiTosophv of one
relig pn appears weaker than that of
anot¥er, yet all have the same goal In
view They are like different radii {rom
the dinescentre, The goal is Eternal
Blisdld Every work in this world is done

with the motive of attaining happiness,

Students pore over their books and men
drudge at the desk, only to attain cuin-
fort in after-life. THe workman toils all
day long, the soldier fights his bloody
battles, with one and one object aione,
namely, to be happy. Imaginz the
exultation of the Duke of Welliu ton
after the grand victory of; Waterloo.
Happiness may be atthined in various
ways, A Napoleon would be happy
after he has conquered the whole of the
world ~An Edison would be satisfied if
he has worked miracles in the domain of
science. A Rudyard Kipling would be
glad if his verses are sung in the barracks
of all nations, A Tantia will not rest
until he has accomplished azgreat dacoi-
ty and frustrated RH attemprs of the
police to arrest-him. A poor workman
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would be quite satished if bef gets cight
Al nas, tustead of for annas, at the end

of the dayv. Il oo Yowi, o seeker afier
Trath, will never rest until he sces the
Most High, until he gets Zaramdnarda,
No doubt there is alwavs happiness after
sticeess, bttt the duradion of that happi-
ness 1s short.  Napoleon mioht have
heen_happy immediately after a victory,
Lut certainiy that did not lastsforever,
Identical is the case with all worldly
destres and  the happiness attamed by
g'ht:ir fulfilinent,

It 1s a fact, and no one can gainsay this,

None s cever-lasting,

Wherever there is a dasire, there 15 anx-
lety, and where there is anxicty, happi-
ness.cannot exist,  Let all desires.cease
and happiness will come of itself. We
vainly seek for Awnanda in the outer
wo}ld, for it is witliin us that true happi-
ness can be found.
happiuess «lways exists there, but these
desires cover it over.
shroud and Paramdnanda will show it-

self in its giory. We should-not bother
our heads about the philosophies and
theories of different religions. Let us
begin to work at once in the right
direction. We will come to know by
and by what is most needed to satisfy
our spiritual cravings, Let us actup to
what we now know to be right and we
shall know tater on what more is to be
done, A pzrson, who at night in adark
jurgle.wants the whole of it to be lighted
updto show him the right path, can never
rezgh his goal. Let him first walk the
shogt distance that he can clearly see
bebaye nim with the light of his lantern,
and the:next little bit of the path will be
illmmined in due course. Following this
me fhod he can travel along the whole

Let us remove the

The fountain of

path and reach s destination sade.
We foolishiv want the whole pattuto be
obted up at once, all the intricacies  of
rehoion made clear to us at a bhreath, - We
wish to know all that the saces have
known after ages of rescireh and  ex-
pertence, before  we ke o single
step forward in practical relicion,  We
want to have the theovies of Tavlor and
Leibnitz explained to us before entering
tpon thestudy of Elementary Mathemat-
tcs, But this cannot be done. We must
begina regular study of the subject before
we can hope to grasp its more advanced
theoties,  The best way to proceed is to
bring mto action those virtues upon which
the verdict “lussential” is passed by each
andevery religion, All these virtnes when
combined together make up what we call
Purity. Purity should be the watch-
word of every seeker after truth. “Blessed
are the pure in h€art for they shall sec
God,” says Lord Christ, Our thoughtsand
deeds must be pure,  But decds being
the outcomie of thouehts, we should
first watch our thoughits, When thoughts
ripen they arc wrned into actions, and
actions make the character. To possess
pure thoughts we shouid have pure
surroundings, and pure food and Jrinks.
Surroundings have a great influence up-
ou the human miud., Go to the top of
a high mouutain overlooking the beaufi-
ful scenery of the valleys around, and
you will find your mind elevated. Look
-at the vast-expanse-of-the-sea and-you
will feel your miud expanded. Visit a
tavern or attend a nautch and you will
find your mind much lowered in moral-
ity. These are the experiences of nearly
every persoil,

Company, which also falls ander
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surroundings.chas a great influepce, i

vour company is o cood  and hagho

spivitualitey vou wnl he varsed oo, 1

vour companions are  deovaded,  they

may buing vou down to their  own
bevel,  Abways choose a companton who
1~ better than vourselt in morals,  a
man ol stroneer wind) and vou will teel
his clevating influence.  Great mmen have
alwuay's a magnetising effect npon thosc

who come tito contact witls theuy, 1T hose

who have come n cunt;lct_witli SATIHS
know this very welll The reason of
this is not far to seek. Will powcer may
be compared to clectricity.  Men com-
g near the saints ave affected by their
will power by induction,  Great nienare
like great rescrvoirs of cnergy, o 0
themy and you will et sone. They are
suns of morality and spivituality, be near
them and you wul receive some warinth,
Come in close contact with thew, and
you wul be niore and move attracted by

them, and hnatly become like thena.

On the other hand, when yon mix

withmorally low persons, you are sure to

lose  what you already possess  of
spirituality. [t is for this reason that
sares have spoiien so highly of “Sas-
sunga’ or company of samts. By living
in the midst of saints, a desire may spring
in our minds to be like them, to get

Mok#8a, liberty.,

When oune has a strong desire f{or
Mokska one enquires about it from sages;
—and-ittheway-advised; tries-hard-to attain
it, andffinally getsit. “Knock and it shatl
be opaned,” Iry and you will get it;
searclmiid you will ind Bliss within you,
It is really: a fatal error to suppose that it
will came;of itself without any exertion
on ourgpart This is fatalism pure and

RELIGIONS MERT :

e
-}

simple and s ondy a plea for idleness, We

must work and work till we achieve the

crd, “Nrise ! Awake b and stop ant il
the gnal is peached,” says the Upanishad,

The influence of food and drink is
not little upon the human mind,  Take
one Lkind of food and you will feel Sarvre,
take another kind and the Zamogusns will
Of the liuge varicty of
foodt, 1t 1s very difficalt to determine exe

prevatl in yon,

actly the properties of each, But general-
ly speaking it may be said that vege-
tuble food tends to produce rest and
peace of mind while meat has a opposite
tendency,  There mav be some advans-
tages of ment eating considered {rom the
physical point of view but it.does never

help a man on to the path of spirituality.

So niuchy is certain that simple ov plain

food 13 the best, Where there 1= much
luxury Rejas and Tamas predominate.

More marked ts the influence of drinks;
et a man take a strong stunuiating
drink and you at once sce the chiange,
One who drinks alcoholic liquors loses
self-possession completely and turns into
something quite different from himselfl

There is anather agency which 1
potent for. good or evil—the book:s we
read. All civilized Governments proh:bit
the - publication of obscene books, vet
much rubbish is allowed to segthe light
of day. There are many books which
contain, nothing elevating. These and
all works which deal with the dark site
of-himanity, should-be_despised by tha
young.

What religion is there which does 1ot
preach the above tenets? All relip cas
agrec that purity of life is thewone tl.inyg
needful. Itishere that allof them mect.

BawAa BODH SING.
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ARA'S mother soon died of a broken

heart after her departure
poor brother bore the popular oppro-

britm as well as lie could, but the day of

hiis reckoning was near.  On the second

year after his cowardly assault on
the Guru's nephew layv on his death-bed
stmck.by' palsy.  He had written letter
after tetter to Tird's brother to come and
see hin once, but thelatter was obdurate,
At last one day he made his people
carry him on a hammock to Tari's
brother’s house. He said he had a dis-
closure to make without doing which he
could not die, and sent word to all the
priveipal people around to come therc
that evening.  Then in that assembly he
recounted ali that he felt and did towards
Tara, how she was pure as the Spirit and
how he got up and spread the false stary
about her, wiich cost her and her peopie
so much, He was there to crave the
mercy of Turd’s brother and of all his
neighbours, whoseminds hehad poisoned.

Mamuth lid of course heuar the story
of EEAra’s shamne and sudden disappear-
Rnee from hoine, which people naturally
attlibured to the action of the conscions-
nemmoffriilt brought home, But she was
toomlittlemmnterested in her to make any
mmumcs. She also heard in due
- oiXle confession of Tara s traducer
Wﬁblymthc same indifference as

iSTETEd to the accounts of Silavati’s

YR fact she knew more about

Her

T,
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ﬂl’l:.

REFORM

the

vided maore food for ertticisn.

Std thoan T, fOrIner 1ro-

Silivvat

by Cinnrse

of course vnew Ilmhin;_{ about Thra later

to her widowhood and nothine at all

about Mamati,
Accompanicd by many a devoted an

carvest disciple, and' invited  to, and

sounght for by people of various parts of
the country, Matayi at last arrived in the
city of her birth,  Her disciples put: her
up in a palatial building in the central
part of the city and all the well-to-do
and educated people flocked to see her
Very

did not learn to adore her and none who

cvery day., ew were there who

did not respect,  Ter power was irresist-
ible, for she tanght not words, but gave
The matted hair
g dowtt like so many fat snakes from

life and spirit, liane-
her head, her jotus  complexion radiant
with spirttuxl light, the small  ash-
besmeared . forehead with the sweetest
face and large deer-eyes pouring forth
nectdr,. with an occasional weird look
that penetrated one through and through,
her vast mental cnlture and catholicity
of lieart, and above all the vivid feeling
of loving support and protection which
onc seemned to unconsciously receive
from her while in her presence—drew aijl
hearts to her whethér they were spiritual-
ly inclined or not. One mystencis thing
about her.was that her cke/a never came
out to the public ever since he came

there, and that was the subject abont
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which the populav curtosite was fast
nearine I1ts buorstog poimnte

A fortmigh' passed but no one could
suspect hrer pientity ) one  greal reason
ot this was that none  of  her  near
nceiehbours had come to see lier,  Silit-
vati ansd her nmmediate circle of friends,
”,‘““E—lh Lurning to scee her, did not come
Lill the dast, when the popular report had
conhrimed nothine but the idead Yogrud
about her,

At last Silivvaty did come oncalternom,
with it party of ladies and centlemen.
LT here was aion g and interesting talls on
several subjects—mostiy pertaining  to
Soctal Reformm and the unsatistactory
stadus of woman in the Hindu Socicty —-
Mirtagi's opinions about which did not
quite commend to the hearts ol her re-
forimer audience, but which they could
uot disitke owinye to their betng present-
cd tnost rationadly from gnite « new autd
unigate  standpoiunt, AU nightfall,  as
the party was about to leave, Silavan
said in Hindi-—in whicly language Matn
used Lo hold conversavion gencrally-—
that a ivol m Mataji's eyes renunded
her strangely of a sehoolfellow—but they
were so unlike in other vespects, [t was
merely i faney. And she lauphed.

A few seconds laler as shie stood up
to go away Matji said to her in the
focalevernacular, “Silivvati, you stay here
alond a hitthe lungur,”.suﬁ»llin;g all  the
people there.

Silavali-felt ll'kuimlu---:ipu]l-buuud_and_

withdn effortgisked her companions to

leavepher there alowe, as Matigi desired.

Wiken they had all left Sili asked:
Matmiji, who are you?”

Y®u williknow that presently.  But

¢ yut kuowrvhit has become of your

first son Rama?”

Silavati was percfectly confused.  She
cvicd in an agony: “No, But what i3
How do you Lknow about

Mty pulled out
a picce of glass from underneath the

that to you.
him.  Where 1s he?”

cushion on which she sat and held it
towards Sili. “Sila,” said she, in a
votce the soft mclody of which vibrated
i every netve-fibre of Silivvaty with
clectiic torce—"5iliy, look at this alass
and see what yvou were and what you
are.  Sild nervously caught hold of the
alass and looked in while Matiji went
on, “Look and sce how pure and satvie
you were gs & il and as the true wife
But look «t the
pictire of what you have become since,

of vour first hasband,

Look how the venom of ingoustancy,
of Hellﬁllil]it}‘, v{;lllptumzsness, frec ’(‘}VC,
and flivtatian which vou hide under the
cloak of ‘female Jiberty’ and ‘emancipas
tion of wowmen’ have blackened you.
Directly you proved untrue to the inemq-
ry of your first husband and tools %
sceondd, the wholesome control over your
appetite. was removed, Your life be-
came one of sense cnjoymcnl: under
cover of respectability, Look what a
drag-back you have given vourself to-
wards animality by letting your appetite
prevail over the acutest and most right-
cons feeling of your own son. Think
what responsibiity you have incurred,
to what degradativn you have drasgred
vourselfi—if—that boy has..conunitted
siicide,  Look at the mass of Tamornna
thut clusters around your ouce ;e
wind” - Stla lookedon us oue stupeiied,
for she saw everything vividly in the
glass that Mathji said. She saw her-
self as a4 ygirl aud the loyal wife of her
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fivst husband. as pure, bright and holy,
a soft and refreshing lioht plaving around
her head and sweet odour emanating
from her Lreath, - The last pictare was
that of a Ibertine, with sensuonsness
stamped on the'eves and face, A kind
of dark, mnmwholesmne and

cmanation made s way from aroumd

her head and person and her hreath was

foul and nauscous,  She also siv that

the second pictnre stood on a rung  of

2 long ladder far far below the first, and
it strony iron chatin was fasteued to hev

neck which wis pulling her still further

down all the time towards the bottom
which was lost in darvkness. She could
not resist hating the lower pictore her-
sclf. As she wias going to sayv some-
thing, Matdiji resumed 1 “Now see and
ook at Mamati, how low she wias as a gl
and where she has risen by her constancy,
selfzdenial and devotion. You can clearly
see the
surrounded her as a girl—they are past
Karmas which cost the lives of her
children. See the dirk and unwhole-
somne cmanation which surrounded her
as a girl has cleared away.and is re-
placed“by the sweet Sazric auras, Look
also at the silk thread which is drawing
her up from the invisible above”  Sila
gazed with awe at the fowr pictures,
.\\'th“s'hcr higher nature scorchied her
heartqvith penitence.  She did not spealk

ficrce  looking  arvrows  that

till Mtdji took the glass.away from her:

and put it back inits place. “Have
niercEupon xe” said Sildy, and clasped
MAtK's feet,

YG& llome now,” said Mataji to her,
freeimeglier feet from her grasp, with
kindmessiand love pouring out from her

cyesaRititircome back to-morrow morn-

reptilsive

BILAR VA Aprn.

inge with Mamath and her danghter”
“But T saw i the glass that all her
chiidren are dead,” rejoimed Sila,
“Yoos", sadd Mithji "N Ler own’
children are dead, - Lomeant-IKimali, the

danghter of her brother-in-law  whom

ted.”
gtnurning Silids broungham

wartime lone  at  the

she has ade

DRTRECRITE
could be seen
road  side Dy MamatiVs home, They
could hardly konow c¢ach other 1 the
beginutng, but when Silic amid sobs and
tears, iad 1 a priviate room tdld Mamatit
cvervthing about hero experience with
Mty and her orders to her, they had
a good cry together, after which hoth felt
greatly relieved. Mamativ had lready
heard of Matagi, but did not till then find
a1 apportunaity of pavine her a visit,

Shie made Siliv eat something and then

the three, accompanied by a brother of
Kamali, vot on-Silivs carriage and came.
stranght to Matagi's place,

When they came up to the entrance
of the hall at one end of which was
Miutnji's Asana, they found her  deelo
sitting close by her on the ground. One
second more and Sili made a frantic
dart at-him, while Mamatt approachiug
Mituji cricd ont :-=%Is 1 you, Thra 2™
That made Sila turn back and look upon
Mataji though she did not relinguish her
hold anher son, and imade her ery out too,
“What a surprisc is this!”

Poor Kumala and her brother were

“sttipefed visitors of this strange spectacle,

Ouce more the sweet, calm and frresists
ible voice of Mataji spread its melodys—
“IHere Mamata, { have cut and polish.
ed this jewel with my own hunds for
you,. as vou have done the same with

Kamala for me and Sili. Now R,
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past, So don't vowmterfere with Kavma's
edwith Kivnmala to set the Example of the faws  aind vetard yvour owa andvauces
d

itis vy pleasure that vou shiould be anit-

ideal Gorrlhastha v the presceut thines of
transition and climve—--"

Mother! A I w0 be
cotdelned o the prison,”—interrupied

“RBlessed

Rama, with a4 voice quivering with enio-
tion “which cven Jiran- M uktas stimd iy
dread of 2"

“It will not be a prison for you, my
worthy son,”said Mataji firndy, “vou lave
crossed beyond the region of fear, ~ So
work out your Karma,”

“And now Minnata, don't worry vour
mind about the niceties of Awla and
Achara &c.  Both of vou ave Bealuuans,
ll;ill: 1% enotigh,

tied to cach other by Kavma from a long

R ind. Kamada ave

ment,”

What followed s casily told,  Rama
and Koamala were warvied on the first
auspicons diy the next marriage scason
and Manata came to lve with them, P
Sila weut
away with her two little clhildreen in a

the home of 1Guma's Gither,

smatll village home purchased by her
sccond lushand amd lived there a life of
stvict Mralimacharra auder the guidance
of Matayi,  Rama looked after the
propertics of his two fathers—which was
cottsiderable,—~and spent his. time  in
meditation, study, and doing the «dnty
next to hiw as a Grehastha,
TwWENTIETH CENTURY

REVIEW

T:\”“P“HY.-\ UPANISHA l), with 1he

commentiries o Sanknracimrya,
Suyana,  (Vidyn-
Translated o English by A1,

Suresvaruchurva nnd

ranv),

Manadeva Sautr/, b A, Curator, Govt, .

Book 1l

Oriental Library, Myrore,
crown 8vo. 1901,

The volimue under notice forms the
thivd prrt of Mo Madudevn Sustets trnusln-
tion of the Tuittiviyn Upnuishiad, i

prurtiLular title is “Bralunevidyn expound-
"

ed.” It contuing the greater portion of

the Binhin or Aunudavulli, one of the
nostfinportnt coutributions in the whole
Upamsludic literutare. . There ty hardly
nnyamoportant question ot the Vednuta
philogophy which is not discussed fu this
worke (henutitully neennged under appro-

ln‘inté lm:ulings, h_\' thﬂ. ll‘ullﬁlllt.ur) a1l
expluined in their chinrmetecistic pecspicaci-»
ty by thres of the highest antliorities of
that philosopliy. It iy surprising even to
n professed wdntirer of these intollectual
giatts to notice with wlat clearness and
thoronghuess they perceived nnd solved
wny of the problems centering round
the svstem aof the rigonrons monistiy
thouglit—problems whicl ntodern thinker«
uve oiily just hegiuning to see, while only

n Tew of them dure o miueh.as handle them.
Mr Maltideva Suatei lus alrendy enrned

the distinction of beinyg one of Hlie most
puinstaking, vernoious, capable and Tueid
translators of onr difficult swored books

among contemporury Indinn scliolars.  In

thie present work he lins suq:mw.l Iin-
self,  We have been deliglited with his

purt‘orm:mcc.
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SWAMI VIVEKANANDA AT DACCA

‘EHlS Firons ittt is now n our midst,

He went in foran innmersion at the
Langatband ghaton the occasion of the Lt
Budhastany ; and veturning to
deliveradl an interesting speech at the
Jngmmni‘ll College 1:1*1*:11?:4:_!.-; on the tven-
ing of Suturday List-—the snbjeet of Tis

l);lt.'-u:l .

tliscourﬁe'heing, “What 1 bave tearnt,”

thoughtful people sonong them, hut thers
were also peaple whoo followed  others
indlv o acted according to the, Bewgals
stving, The Kite has flown awav with

%

voaur ear. Then there were others who
wore nend after scteutihe {-x|l|:ln:|liun ol
Hindy custont<, rites, ctes, s who wees

alwavs talking of cleetpieity, muagnetis,

Bt‘!gillllil!g with v:'{ln't':i:-'-iml 'u't' 1)1 llll'.:l- it vibrations and that oyt ol l.hiu;:; M ':Illtl
mre ut the oppovtunity thad his coltnng
to Enst Beneal has atforded him, that inti-

ninle knowledge ol tIhs purt of the eonn-

who would perlps some dov deline God
Himselt s 5 mass of vibrations !

[n taet, the Swami was nothwe, it nat
qnart,

try  which he hitherto lacked in spite That he conld talk awavy winh the

of s wunterings over many  civilized grentest ineney was an established  fuct
™ b o ’ ’ . L] .
countries 1 the West ns well ay his grati- bus that he was so greit o Innnonrist and
ficntion nt the sight of majestic tivers,

wide lertile IIIII;IIS AL ]Iil.‘.'trlll'l‘:fllll{_'.' t'ill:lgt:ﬂ

SOUPL U vepartee was tnew  experienge
to iy ol Ins heawvers., .« . . . .
tn his own comutey of Bengad winely he had
not lind the vood turtune of witnessing tor
himself before, he veferred to the ther than
it is many years now that he has tound
Himlnism to be the only perfectly sntis-
fying rellgion in the world, He therolore
deplored the existence ol widesprend -
differentisnt tn respeet of religion nmong
Jiis own countrymen professing such u
uniane cult. though lie wus very well
nwage, 1y he remarked, of the niftuvonrablo
uindrmlistic conditions *in which  they
pussed thoir Jives, owing to the uccession
ofEmurvpennn modes ot thonght in their
gremmcountry, Healso deploved the exist-
encobusthe country of certain veformers
whowwanted to retorm their religion or
rather to turn it topsyetiryy with a view
tostms regenerntion of the Hindu natiou.
Thess wele, of Lourse, he ndded, some

Asto wlhat he had learnt, heing the sab-
jevt ot his tecture, he pat torth i telhings
Linginge the wellsknown exsential condi-
tions of progress in the puth of apictteidicy
whieh, hte nverrved, was only 1o e touml in
Hindntism, inchuling idolutey, This idola-
try, he defended with ol the wit hie conld
commaml, ridienling people whao hiad any-
thing to say uagminat that phase of our
nutional religion.  To uttain spivitualiny,
he obwerved, one ninst be disgusted with
the world, cxpeciatly with wonan  and
weunlth ; ke niust tlen be biarning «ith
desire to vee God—lio was careful to w v
that his God wad not uatare wor any simi-
e ilen.  But these wern wot «ll, that
13, disgnst with the workd and rnleg dee
stre for God wers ot sufllel = § the o
votee must seek sinl aoept @ 2w or
spivitual_guide who was 10 b bie cvausel-
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lor. philosophers Trvend :n;rl gl:}ih*. In
'.-hu‘.i"l ”H;'H Vi~ ihl‘ .n';m* lf”'l‘f Hivyl l‘m' h]\il‘:ll'-
THE RANENTE Wi b :u*unlllin;._-,‘ 1o th:-_ pl‘t'lu'hﬂ:'
tneder votice @ aml we are 'not Hul'p!'i:ﬂud
Phial r|‘nu¢|~s i} luu.n]:h‘. Hln.-li‘\' _‘l.'lHIH;_;' ERILS R

nre Hocking to him (or sdviee and tHumi-

nation in reeard o the one thing needful
1M O Hft". Tln' Savinn mh'{mnlrﬂ, ! hu
praciises, celibaey and many of his disci-
ples are Hiphting shy of matrimony, with
result< that we are ut present nnuble to

loreseo-=T1le [lacea Glazete.

WOMAN IN ANCIENT INDILA

f{lontinred Jrtnn puage 32

cnl'l'R.—\LHKll.\ o She was versed i
yoga md was tght by Nurada the
intricacies of aiplomacy and war.  (Bhagavata
X. 62, and Harivansa chaps. 167 and 176).

(ro) SITA: A learned poetess in the
royal court of Bhow.  She put a riddle to the
king nd so pleased was he with it that be
made her the handsome present of a lac of
Fupees. |

(11) YASHOVATI: She was efficient
i the stitutes of Dattatreya, It is stated in
the Devi-Bhagavata(VI, 21 and 22 chaps. ) that
shie initinted the king, by nanie, Ekabira,
In certain mantras,

(r2) VISHAYA: On the authority of the
Jumni Bharata (Ashvamedhie, chap, joth)
we kitow that she was an efficient writer,

(13, 14) KUNTI and VIDULA ¢ These
ladies  taught 1he ancient history aud the
dutids of the Kshatnya to their sops,  (See
MiRbharata, Udyoga I, chaps. 131, 133 and
136)

(x5) CHUDALA: Herself # knower of
Brignan she fanght the suprema knowledge

to -t king Shikiud! vaja her busband, as 1s
desedibed in tne  Yogavashistha (Nirvana

Pridirana)

() DEVAHUTI The niother of the
Bhugavaii Kapila, to whom the sage dis.
coumsed on the knowledge of the Atman in

the memorable chapter 33rd, 3rd skandlia,
ol the Bhagvata, |

7)) DRAUPADI. The herome of the
gredtest epic of all times, the Muhulﬂmmlﬂ.
In her lorest abode slhe declared to Satyu
bhama, one of Sri Krishna's wives, with just
pride : “L used to keep the records of all the
wealth, the jncome and the expenditure of
the empire of the Pandavas. When the
Pandavas used to remain absorbed ‘in
contemplation, I superintended the treasury
of the kingdom as vast and inexhaustible as
thie ocean of Varuna with s various pems,
When Maharaja Yudhisthira had his resi
dence in his capital, Indraprastha, there
were onte hundred thousand elephants and
the same number of fiery: horses, “They be-
lotnged to the bodyguard of my lord ; whencrer
lte went out, I used to arrange their hum-
ber and order according to the occasian.™
(Vana P. 233rd chap)

In therest of the discourse. she enlisliten-

ed Satyabliamna on the duties of the v'f: 1o
her lord.

(18) ANASUYA: She exptained to no
less a personage than Sita (Rama's wife) the
duties of the wife to her hnsband. She wyp
a doer of good to all creatures, not only a
knower but a practiser of virtue and religion,
living a life of bard austerities and vows, [he
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name  cfrasierva (bt one who wodevond of

nadice) she corned by hte own deeds aod

sitcrifices Avodlwvae Ko 1y

(Riomuayang,
Sarua).
(1g) MAYAVATI: She was learned in

the Auntra Shostras, o s desertbed i the
Brahonuvovacate Poarant that she imateted
her own hitshand in Mantra,

(z0) SI'TA:
of Hinda wornanhood, too well-knoown 1o

need any  description,

"The most cherished 1dent

We guote the clo-
quent words ol Swinm Vivekamnda on her
frott one of his Madras Jectures, 100 tempt-
g 1o be omintted here, “And wihat 10 speik
o Situ? Youl u.iuy exhanst the Dteratuwre of
the world that s past, and 1 sy assure you,
will bave to exhaust the hterature of the
world of the future, before hinding aunother
Sit,  Stta ts wmguee @ that character was once
depicted, and once forall. Ruamias have been,
perhiaps severi], but Sitas never, - She is the
very type of the Indian wounn as she should
be, for all the Indian deals of a perfected
woman have got around that one hife of Stta,
and here she stands, these thousands of years
commanding the worship olevery mat, wowan,
ot child, throughout the tength and breadth of
the land of Aryavarta,  "There she will always
be, glorious Sity, purer than purity itself, ali
patience and all suffering.  She who suffered
that life of suffering without a wmurmar, she the
ever chaste and ever pure wife, she the ideal of
the people, th  ideal of the gods, the great
Sita, our wmuticnal god she must always re-
main, And every oue of us knows her too
well to require minch dehinention.  All our
mythowogy may vanish, even our Vedas niay
depart and our Sanskrit language may vanish
for evar, but as long as there will be five
Hindumliving Liere, speaking the most vulgar
Biitors;mpergwill tle story of Sita be preseut.
Mark niyaword  Sita has gone into the very
vitalsromourirace,  She is in the blood of
svety BdE man and woman ; we arc all
childPElRGHSIt.  Any attempt to modernise

BHEARANTA

ony women, af ot tnes o ke our women
away from that ideat of S as o fbie, Fhe
women ol Tndue must grow aod develop
the Tootprints of Sita, and Uea s the only
Wiy,

(z1) VTARN: The intelhgent wife of Badis
,‘\hL‘ Wiks \‘LTT}' kl‘k*ll il\ '!:Hlflfrllinf._.'; ”H' H"i.'lh!rl?
meamngs ol thines,  She advised her hs-
Liand 1o be an friendly tenms with hi bhrother
and when he dud wot listen 1o her wise words,
she [oresaw  the anevitable  ealumity e
wis going 1o ke plieee and retired to her
EPASRRRRIGARL with a broken heart,

(22) SANDILE: A Brahiman lady who
pracused luuad Zupas. row the Mababharitta
we understiond  that she was  versed in the
Mantras, and atined SrddArs. When Sununa
struck with the Ingher attunmeuns of Sandilt
approached and asked her about the means
and works through whach she had attained
the spheres of the Devas by getting vid of adl
inpurities, she said, “1 have reached thas stne
netther by wearing the ochire robe of the
Sinmyasin or the bark of trees, nor by shaving
the head or wearing matted focks, but by
serving my busband  with whole heatt and
devotion, Then she described the Juuies.of a
woman, In the Aoushasana Parva occurs her
story told by Blustuawa,

(23) MANDODARI:

Kavana,

The coisort of
She was versed in the principles of
cihics and polities aud  was devoted o her
husband.  Had the great Ravana histewed to
her wise counsel he would never luce fost
his vast aiupire and wealth,—the envy ol the
gods ayd nien, aud his wide circle of relations
and sons numbering thousands and lastly
his own life tn his war with Ramia, hHer
memorable words. to Ravaua before the out-
break of war, sorrowful, yet kind and
wise based on the untversa! prmciples of
(Vide the war
Talmiky Ramayai: )

(70 be continued )
VIRAJANANDA.

Karma are worth perusal,
section, chap 113.



