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Arise! Awake D and stop not till the goal 1s reached!
—Swami Visekananda

barala

Vor. N] ENﬁb. Y02

-

T, COXNDBINATION OF THE FOUR YOGAS

Our Symbol

A was may heinteilectand, or devotional, or mystie, or active: the various rcliglons represent one or the other ofe
Chese topes, Yot ot i poedlie ta eombine all the four {n one man, and this {s what future humanity i8 going to da.
That wis bis (Seic Ramakrishina's) idea,—Swand Iieskananda (in M yMastor

Waould o Gad that all men were so harmontously blended shat in thelr mindsaalt these varlons eiements of-philoso-
ph}', of mysticwn, of emorion and work were prcs[‘:nt y and _}"{:t tlliH-iH the itl‘.ﬂﬂ], Iny iflEﬂl, bi & man, E‘?[‘.I‘j” ones who
hias only one or two of these Teall #one-sided””; and that is why this world is almost fult of these one-sidad men,
wilh only one roned soowhivh they ean move, and amything #lse is dungerous and Liorrible to them. The attempt to hoip
manking to become wonderfutty balanced in these four dirggtions, s my idea] of religion.—Swami Vivehumanda (in
“ltee Tdead of @ Universad Rueligion ),

lake ruffled by the wind; the sun to awaken the Jwa; the centralé Mantre
rising as it were, from its waters; a full- meaning “May the Self inspire and euide ug”

blown lotus rearing its head above two 1san automggestfon which helps to arouse the
floating leaves; a swan sailing gracefully sleeper, the keynote vibrating to which the fivd
on the troubled waters; and a serpent with  finds himself one with the music of the whole .
outstretched  tongue, upraised hood and a  the entire idea represeunting a soul wha 13
mantra in the central part of its body: it is a  illumined with the blessed light of Self krn.ow!-
symbol devised by the bue Swami Viveka- edge; who possessing non-attachment and
nanda of a soul equipped with the four Yogas,  self-lessness is Interme]y active, engapinhg in the
[n the lirht of the mornine sun, on the most strenuous tasks of life with a noised
ripptes, rides the sway playing among the  understanding and a sweet disposition fi-
lotusesandlistening to the hissing of the hooded  changeable either by success or by fiilure 3 wha
serpent. 1he lidee stands for the mind ' the  God-intoxicated, drinks deep of the tectar of
cipples {or its [7riz0s or modifications ; the sun the love of God which malkes the impassicnad
for _/h:rmrz- }"r?_x;'fr or the ]t:nr_':wlucf;;’c supreme devotee think lighﬂy cven oﬁmﬁf&z’f (ﬁ'f:f:dt}'m),
the swan for iz or the individual soul; its  and who knowing the supreine secret of Rajaa
swimming for Aarwia- Yoga or work without  Foga has brought hissenses completely under
attachment; the lotus  {or Rhlakt/- Vora or control, mastered the whole of his |'rmn;:lj can at
loving devotion to God ; and the serpent, an  will withdraw himselfinto theinmost sanctugry
apt emblem of the Awndalin: symbolises  of being and is waited upon, as his shadow hy
Raja- Yoga ; mits encircling aspect the snalle® the Peuce which passeth all undcrstandiap
stands for infinity, the all-containing Spiritual  “a free man of the wholeestate,” one who has
force to which it 1s.the object of all the Vogas gained his full stature and hence Is truly s
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SRI RAMAKRISHNA'S TEACHINGS

ALL FAITHS LEAD TO GOD

As one and the same substance water i5
called by different names by different people—
one calling it ‘water, another ‘vari) a third
‘aqua,’ and another ‘pani’; so the one
Sachchidananda, the Being-Intelligence-Bliss,

15 nvolced by some as God, by some as

Allah, by some as [lari, and by others as.

Brahman.

TwO persons were hotly disputing as to

the colour 0!' a chameleon. One said, ‘The.

chaméleon on "that pa]m tree is of a beautiful
red colour’ The other contradicted him by
saying, ‘You are mistaken, the chameleon is not
red, but blue Being unable, to settle the
matter by arguments, both went to the person
who always lived under that tree and had
watched the chameleon in all its phases of
colour, One of them said, ‘Sir, is not the
chameleon ou thattreeof a red colour? ‘The
person replied, ‘Yes, Sir! The other dis-
putant said, ‘What do yousay? IHow isit?
It is not red, it is blue! The person again
humbly replied, ‘Yes, Sir) He knew that the
Thamelesn cnnstant]y changed its colour ; thus
it was thathe said ‘Yes, toboth these Cﬂllﬂictlllﬁ'

questions, The Sachchidananda likewise Ims
varios forms. The (levm&e who hasseen Hun
in one aspect only, knows that aspect alonc,

But he who has seen Him in manifold aspects,

can alone say, ‘All these forms are of one God,
for God is multiform.”

MANY are the names of God and infinite
the-forms through which He may be apprmch-

ed. In whatsc}cver hames and forms you
worship Him, through them He will be realized,

FOUR..blind men went to see an clephant,

The one who tonched the leg of the animal
said, ‘The elephant is like a pillar) The
second who touched the tronk said, “I'he
elephant is like a thick club) The third
touched the belly, and thought the cle-
phant to be like a big jar. The fourth who
felt the ears, concluded that the elephant was
like a winpowing basket, They then began
to dispute -amongst themselves as to the
hgure of the elephant. A passer-by secing
them quarrel, satd, * What 15 1t that you are
disputing about ? They told him everything,
and asked him to arbitrate.-- He said, ¢ Nonc
of you knows the real elephant,  The cle-
phant is neither like a pillar, norlike a big
jar, neither like a winnowing basket, nor like a
thick club; but its legs are like pillars, its
belly like « big jar, its ears like a winnhowing
basket and its trunk like a thick club.
The e¢lephant is the combination of all these,
In the samc manner do men quarrel amony

themselves, cach having scen a different aspect
of the Deity,

As the same sugar is madeinto various
Goures of birds and beasts, so the one  sweet
Mother Divine is w-:j;*r;hippéd in various climes
and ages under various names and forms,
Different creeds are but different paths to
reach the same Divine Mother.

AS of one gold various ornaments are
made, having different forms and names,
so one God is worshipped in.different countries
and ages, and has different forms and names.
Though He may be worshipped variougly,
some loving to call Him IFather, others Mother

&e., yet it is one God that is being worshipped
in all these various relations and modes.



1005

OCCASIONAL NOTES ' 3

OCCASIONAL NOTES

L

32 Toour readers arcetings and - all good
wishes Tor a happy new year.

o those who with us share the belief that
the uplifting of the masses, the arrest of social
decay, and the prooress of the country can be
¢ffected by the spivitual power of our Blessed
cdis-
appotnting. No systematic effort has yet been

Redivion, the retrospect is extremely

made to spread the principles of the Religion
Iternal o the millions of our uneducated
brothers and sisters, No pure form of wor-
ship has as yet besn given to them, though
onr sacred Shastras contain the highest and
They are made
to starve 1 the midst of plenty.

best of stich 1n the world.

——

On the other hand, the Hindu™ community
contimues inots crininal carciessness of stow
vet sure suicide, by permitting atself to be
cimasculated by any faoth that cares to prose-
neither

protect them from perver-ion, nor receive the

Ivtise its helpless childven, 1o wild

peeverted back mto its fold, Tt his o its
possession the ereatest treasures of spirituality
—an iexhaustible stopre, with which it can
civich the whole world. yoet it shots them off
(roty its own children, and so makes it poussible
for them to be allired awaae by mere tinsels |
Where are the men imonest us who fecl the
irony of the situation, who are conscience-
stricken at this agclonge niquity of indifference
towirds the so-called lower classes—the back-
bone of the nation, who would with their
hearts’ blood wipe out this blot from the brow

of the Sanatana Dharma?

The recent lively discussions on the marriage
question in the English  press, though pos-
sessing 1o practicatl interest for Indian society,

ston {5 it and faultless,

have found their way to the columns ¢f Indian
papers.  The pros and cons have been repros
duced and we read what the Western partisan
of the M:un has to say on Zis martyrdom of
the married state, and the tyranny of the
Woman, and vice versa, as well as the solution
of the question by one of the great living
novelists of England, Mr. George Meredith.
[t may not be uninteresting to our Western
readers to know what the ' Indians think of it.
[Here is a pronouncement which we think
fairly represents the average Indian opinion :
“Mr. Meredith pronounces himself in favour
of temporary marriages, The idea is really
so repugnant to our Indian mind that we
cannot but dismiss it after quoting how an
English weekly characterises such leasehold
marriages, and characterises them in num-
bers :—

‘This leasehold plan would bring about,

Some awkward points as a time increased

IFor instance, when their lease ran out,

ITow many wives would get re-leased ?

A% a subject of ‘the silly season’, airing the
complaints of the sexes against each other,
their grumbles, and their wishes, the discus—
But when it calls for
a drastic remedy, such .as, for instance, the
one proposed by Mr. Meredith it bids fair
( and it deserves ) to survive the season which
brought it forth. The case is, “The Institu-
tion ws, Individual happiness,” Mr. Meredith
finds against the Institution. According to
him, the end in view, wzz, happiness, should

be secured by modifying the Institution,
rather than by itmproving the Individual,

Admitting that temporary marriages will
conduce to individual happiness, let us enquire



4 PRABUDDIIA BITARATA

" mt the cest of the remedy. It will make ‘the
Home’ impossible, unless we can belicve that

a system of State Nurseries {at which Mr.
Meredith hints) will efficiently substitute
it by instilling into the young the spiritual
and self-denying forces for which ‘the Home’
stands. Is a healthy and progressive society
possible without the sacred Home influences?
We fail to see how,

There is one feature in Mr. Meredith’s
suggestion which strikes us as very curious I
an. observer of human nature of his ablhty
He wants neither men nor women to exert
themselves and make abiding happiness in
wedlock possible by the possedsion of higher
and nobler ideals of life, by self-culture and
self-control, but instead teaches them Jove of
ease by suggesting a modification of the
institution to suit their convenience. Does
he think there is' no room for self-improve-
ment in this respect in either man or woman?
If not, why did he not put before society .an
ideal or ideals requiring industry and sacrifice
to reach up' and gain the desired result ?

| Soc:al life is a school, of training for men
and ‘Wwomen, Its institutions are means of
_raising human nature to certain standards of
exceilénce.’ The societies, which approximate
and elevate their standards oftener than
-others, possess the greatest amount of life and
health. Those which do not, but stagnate, or
pull down the standards to suit their ease and
inclination, show signs of sure degeneration

and-. decay “The institutions of a society.

mast- always call for strenuols effort ~and
conquest of lower nature;--and should there-
fore be elevated wheunever possible and never
lowered. Do we lower our educational stand-
ards to accommodate the idleness or back-
wardness of our boys and-girls? Why shouid
then the more vital social standards be
lowered to pander to the love of ease and

pleasure of our grown up boys and girls? We
should not forget Kant’s words that an ideal s

JAN,

“a citi':a:mmhl'p, which is in heaven,* which the
morc we grow up to we find beyond our reach,
always inspiring and beckoning us to come
higher.

There is promise in the specch with which
Yuvaraja Fatesinha Rao Gaekwad opened the

Jain Conference at Baroda., We have been
genuinely glad to read it and publish extracts
from it elsewhere.

In a recent publication we read, “Japan, a
heathen country, had been setting an example
to Russia in Christian virtues, The virtues
to which be (an. English Canon) referred were
patience, humility, truthfulness and humanity.”

Why should these virtues, or any other, be
Christian ?

This characterization reminds us of the
remark of an old lady on a quiet and studious
young man : “ He is a nice Lli's];:pr-;ition, lihe a
girl” !—and of the habit of a friend, who used
once to eat fish and meat, but is now a vegeta-
rian, of expressing his appreciation ofa partic-
ularly well prepared dish of vegetables, by
comparing it with a dish of fish or meat !

Please —Note

WE seek the aid of our readers to find us
a qualified medical man who will give his
services gratis to the Mayavati Charitable
Dispensary, so that we - may be enabled to
make provisions for some indoor patients out
of the saving of the salary now paid to the
doctor in charge. A hospital i§ a .erying ne-
cessity here and a beginning ‘with even half-a-
dozen beds will be good. We cannot start it
unless we can get ‘a doctor who will ask no
pay. The Advaita Ashranma will gladly
furnish his board and fodging, andwe may say
thiat this offer will Exactly st one desiroll‘saf
living a retired and spiritnal: life, To alle-
viate the great distress which comes under our
eyes we make this special appeal to our read-
ers, for we féel we cannot attempt this good
work without their assistance.
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LECTURES OF SWAMI VIVEKANAND

BONDAGE AND FREEDOM

CCORDING to the Advaita philosaphy,
there is only one thing real in the
universe, which it calls  Brahman; every-
thing else is unreal, manifested and manu-
factured out of Brahman by the power of
Maya. To reach back to that Brahman is our
coal.  \We are, each one of us, that Brahman,
that Reality, plus this Maya. If we can .get
vid of this Maya, or ignorance, then we
become what we really are. According to
this philosophy, cach man consists of three
parts—the body, the . internal organ or the
mind, and behind that, what is called the
Atman, the Selfl. The body s the external
coating and the mind is the internal coating
of the Atman * whois the rcal perceiver, 1s
thie real enjoyer, the being in the body, who is
working the body by means of the internal
oregan or the mind.

The Atman is the only existence in the
human body which is immaterial. Because it
15 immatertal, tt cannot be a compound, and
because 1t is_not a compound, it does not obey
the law of cause and effect, and so it is im-
mortal, That which is uinmortal must have
o beginning, because everything  with  a

It also follows
that it must be formless ; there cannot be any
form without matter, Everything that has
form must have a beginnins and anend. We

beginning must have an end.

have none of usseen a form which had not a
‘beginming and will not have an end. A form

* This refers to Beahimian, as no »eel Qistinction is admit-
ted between Jiva andd Beabman in Addvaita Vedanta,  Any
action being impossible in the Infinite, the ascription of
action, viz., thonght, perceprion, enjoyment &c., to Bralman,
is only by way of superposition,since the Brahman light of
conscionsness aloue,. though ‘never participating i any
action, makes all action, possible.— I,

comes out of a combination of force and
matter, This chair has a peculiar form, that

is to say, a certain quantity of matter is acted
upon by a certain amount of force, and made

to assume a particular shape, The shape is
the result of a combination of matter and force.
The combination cannot be eternal; there
must come to every combination.a time when
it will dissolve, So all forms have a beginning
and an end. We know our body will perish;
it had a beginning and it will have an end,
But the Self having no form, cannot be bound
by the law of-beginning and end. It is exist-
ing from infinite time ; just as time is eternal,
so is the Self of man eternal. Secondly, it
must be all-pervading. It is only form thatis
conditioned and limited by space ; that which
is formless cannot be confined in space. So,
according to Advaita Vedanta, the Self the
Atman, in youn,.in me, in every one, is omni-
You are as much in the sun now
as in this earth,as much in England as in
America. But the Self acts through the mind
and the body, and where they are, its action is

presen t,

visible,

- Each work we do, each thought we think,
produces can impression, called in Sanskrit
Samskara, upon the:mind, and the sum-total
of these impressions becomes the tremendous
force which is called ‘character’, The charae-
ter of a man is what he has created for him-
self ; it 1s the result of the mental and physical
actions that he has done in his life. The
sum-total of the Samskaras is the force which
gives a man the next direction after death. A
man dies ; the body falls down and goes back
to the elements, but the Samskaras remamy
adhering to the mind which. being made of
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fine material, does not dissolve, because the
finer the ‘material, the more persistent ft s,

But the mind dissolves in the long run, and
that is what we are strugoling for. In this
connection, the best illustration that comes to
my mind js that of the whirlwind. Different
currents of air coming from different directions
meet and at the ineeting point become united,
and o on rotating ; as they rotate, they form
a body of dust, bits of paper,&c.  JFrequently
they drop the dust, the bits, at one plice, only
to go on to another, and go on rotaling, rais-
ing and forming bodics ont of the materials
which are before them. Isven so the forces,
called Prana in Sanskrit, come tosether and
form the body and the miil out of matter,
and move on until the body falls down, when
they raise other materials, to make another
body, and when this falis, another 1ises, and
thus the process goes on,  Force cannot
travel without matter. So when the body
falls down, the mind stuff remains, Prana in
the form of Samskaras acting on it, and hen
it goes on to another point, raises up another
whirl from fresh materials, and begins another
motion, and so it travels from place to place
until the force is all spent, and then it falls
down, ended. So when the mind will end, be
broken to pieces entirely, without leaving any
Samskara, we shall be entirely free, and nntil
that, we are in bondage ; until then the Atman
is covered by the whirl of the mind, and ima.-
ines it is beiiig taken from place to plice.
When the whirl falls down, the Atman fAnds
that it is all-pervading, it can go where it likes,
is entirely free, and is able to manufacture
any number of minds or bodies it likes, but
until then it can go only with the whirl, This
freedom is the goal towards which we arc

all moving,

Suppose there is a ball in this room, and
we each have a mallet in our hands, and begin
to strilce the ball, giving it hundreds of blows,
driving it from point to point, until at last it
flies out of the room. With what force

JAN,

avd {n what divection will it @go out?  These
will be deternimined by the forces that laye
been acting upon it all through the roon. Al
the different blows that ave been given will
have their cf['ugt.s" lLach one of our actions,
mental and physical, is such a blow, Tle
human mind is a ball wl\ic.h is being hit, We
arc beinyg it about this room of the world all
the time, and our passage out of it is deter-
mined by the force of al} these blows, In
each case, the speed and direction of the ball
15 determined-by the hits it has received 3 so
all our actions in this world will determine
our future birth,  Our present birih, therefore,
is the result of our past,  All dbur lives, past,
present and future, form, as it were, an infinite
chain, each link of which is one life, with two
ends, birth and death, Like the caterpillar that
takes the thread from lis own wmouth, and
builds his cocoon, and at last finds himself
caught inside the cocoon, we have bound our-
selves by otir own actions, we have thrown the
net-work of oar actions around ourselves, We

have set the law of cansation in motion, and

we find it havd to get oursclves out of it, We
have set the wheel in motion ant
being crushed under it,  So this philosophy

teaches ns that we are uniformly being bound

we are

by our own actions, vood or bad,

The Aunan never comes or goes, I8 never
born ot died. It is Naturc movipg-before the
Atman, and the veflection of this imotion ts on
the Atman, and the Adman ignorantly  thinks
it is moving, and wnot Nature, When the
Atman thinks that, it is in bondage, but when
it comes to find it never moves, that it is omni-
present, then frecdom comes.  The Atman in
bondage is called Jiva, Thus you sec that
when it is said that the Atman comes and
gocs, it is said only for facility of understand-
ing, just as for convenience in studying Astron-
omy, you arc asked to suppose that the sun
moves round the earth, though such is not the:
case. So the Jiva, the soul, comes to higher
or lower states, This is the celebrated law of
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veincarnation, and this L binds all eveation,

l’cmplu TERRALRE country chink {t too horrible
that man out of the aniimals,
\Why? \What will be the end of these nulbions

ﬂﬁstlihnniﬁ?

shrould come
Arve they nothine ? Ifwe have a
soul, so have they, and af they have none,
tiyat

man alone has a4 sonl, and the unmals none,

neither have we. Tt ds absurd to say
I have seen men worse than anonals,
The human soul has sojomrned m Jower and
hivher forms, micrating from one form to
another, nccordine to the Samskaras or ims
pressions, but 1t is only i the highest form as
niy that ot The man
form 1s higher than even the angel form, and

aliains (o freedom.
of all forms, it is the hichest; man is the bhigh-
est bemye in creation, becanse he attains to
frecdom,

At this universe was in Brahman, and 1t was,
as 1t were, projected out of Him, and lias been
movine on to oo back to the source from
which it was projected; like the electricity
which comes out of the dynamo, cotnpletes
the cirenit, and returns toit,  The saume 1s the
case with the soul,  Projected from Brahman,
it passed throueh all sorts of veoctable and
animal forms, and at last it 1 in man, and
man s the nearest approach to Brahman, To
o Brahman from which we have
been projected is the vreat strucale of tife,
\Whether peo[ﬂ-e know it or not does not

oo back

matter,  In the universe, whatever we sce of
motion, of struggoles in minerals or plants or
animals, 1s an effort to come back to the centre
and be at rest.  There was an equilibrium,
and that has been destroyed, and all parts,
and atoms and molecules are struggling to
find their lost equilibrium again, In this strug-
gle they are combining and re-forming, giving
rise to all the wounderful panorama of Nature,
All strugeles and competitions, in ammal life,
plant life, and everywhere else, all social
struggles and wars are but expressions of
that cternal struggle to get back to that equi-

hbrivm,
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Phe going from birth to deatl, this travel-
g, in what s enlled Samsara In Sanskrit,
the round of birth and death, Htera!ly,  All
creation, passing through this round, Wil
sooner or later become free. The question
may be raised that il we all will come to
{icedom, why should we strieggde to attain it ?
[l cvery one is going to be free, we will sit
down and wait, Thatis true, Lvery being
will become free sooner or later; no one can
be lost, Nothing can come to destruction;
everything must came up,  If that is so, what
is the use of our struggling? In the first
place, the struggle is the only means that will
bring us to the centre and in the second place,
we do not know why we struggle, We have
to. “Of thousands of men, some are awake-
ned to the idea that they will become free.”
The vast mass of mankind are content with
material things, but there are some who
awake, and want to get back, who have had
enongh of this playing down here. These

strugele consciously, while the rest do it un-
consciotisly.

The alpha and omega of Vedarita philosophy
fs to “give up the world” giving up the noreal
and taking the real, Those who are enam-
oured of the world may ask, “Why should we
attempt to get out of it to go back to the
centre?  Suppose we have all come from
God, but we find this world 1s pleasurable and
nice; then why should we not rather try

to zet more and more of the world? Why
should we try to get out of it?” They say,

lool at the wounderful improvements going on
in the world every day ; how much luxury is
being tmanufactured for it, This is very enjoy-
able s why shall we go away, and strive for-
something which is not this? The answer 18
that the world 1s certain to die, to be broken
into pieces and that many times we have had
the same enjoyments. All the forms which
we are seeing now have been manifested again
and again, and the world in which we live has
been here many times before. I have been
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ﬂWand talked to ypu many times before.
¢ know that it must ba o, ahd the

p wm‘ds that you have been listening to
many times before,
?ﬁ;\'ﬂ mnny timed more it will be the same,
oulq wetre hever dlffé!‘eut the bodies have
eg eoiistantly dissolving and recurring.

;!5 ﬁnd[y, these things periodically occur.
sg‘"htra are three or four dice, and when

F&'_}’ff%ﬁ them one comes up five, another
W?Totlf'ér three, and another two. If you
fgrn throwmg there thust come tlmes

: A1 -mgg'c vcry 84aMeE numbcra WI” récur, GO
| f,o'i%iﬁg, and no matter how long may b
irarval, those numbers must come agam.
i yot be asserted in how many throws they
wiil come again; this ia the law of chance.
§d with sou)s and their associations. How-
ever distant may be the periods, the same
combinatlons and dissolutions will happen
(Rl agd again, The same birth, eating and
,,,mﬂ,ﬁiu %"gn then death come round again
gidagy n.*%.*-::-'t%‘- ome never find anything higher
,I_‘i”‘%q'ltr eh joyments of the world, but those
o x,.. &.soar higher, find that these enjoy-
et ever final, are only by the way.
bt 0 ,: # let us say, beginning from
ﬂ -r\ i']" fand ending in man, is like
NG : cars of the Chicago Ferris Wheel,
wmch 5 in motion all the time, but the oc-
cuoants change. A man gocs into a car,
moves, with the wheel, and comes out. The
wheel.goes on and on. A soul enters one
form. tides it for a time, then leaves it and
gﬁlﬂ‘fﬂ gupther and quits it acain for a
Thus the round goes on, till it comes
Lthe wheel and bccomﬂs {ree.

i

""4,j- .,. in every country '”wd every age,

._'," 'natlon is that 50 lcng as thc'Atman

1

freedom.

{nherent freedom {s not entirel_y lost and can

assert ftself, even to the extent of taking the-

sottl out-of the cnuﬁﬂ] chain, as 1t does in the
cases of men wh are

reatly 1:‘:!_.’!1151‘:(‘.&"‘ by the caugal law aund thus

ke it possible for men, possessed with the
f.a 4

frnmn (+o

yr L
erom e b, AT :H.--i.IOH"-:

e b L g BB

mbigut 'LU trace I.]IE SE(.illEi'ICE ::::f L[TLLtb to tL”

the past ancl the future.

=0 lung as there is a desire, a want, it {5 a
sure sign that there is lmpcrfcctlon. it is not

A perfect, free being cannot have
any desire. God cannot want anything. If
He desires, He cannot be God, I[le wiil be
imperfect, So all the tallt about God desiring
this and that, and becoming angry and pleased
by turns, is peood babies” talk but means
nothing. Therelore it has been taught by all
teachers, " Desire nothing, give up all desires
and be’ pcrfectly satlsﬁud "o

A child comes into the world crawllnrr and
withiout teeth, and the old man gets out with-
out teeth and craw]ing* The extremes are
alike, but the one has no expericnce of the life
befora him, while the other has gone through
itall. When the vibrations of ether are very
low, we do not see light, it is darkness; when
very high, the result is also darkness, The
extremes gencrally appear to be the same,
though one is different from the other as the
poles. "I'ne wall has no desires
perfect man none, Butthe wallis not sentient
enough to desire, while the verfect man ha
nothing to desire for, There are idiots who
have no desires in this world, because. their
brain is imperfect. At the same time, the
highest state is when we have no desires, but
the two are opposite poles of the same exist-

ence, One is near the anial, and the other...
to God.

so has the

Plurality of things is the creation of imagination,
without their existence in reahty. —It—is_like the
multifarious forms of the waves 1n the sen, which
are in reality water only, The maa therefore, hat
relles on his firm faith -in the unity, is said o b
truly liberated and perfect in his knowledpe,

— Yopa Vashisitia,
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SELLECTION FROM SANSKRIT :

1TOW MANY ARLE THE GODS?

f'l' W F.:]"fl‘ o this nyvonth’s

Ulpern-died TR W),

~salection  from Sanskrit o dizeourse of grent importance from the Brihndnronyaka
i h\_\':-; bare the beeinnings of the ProCess of cvolution of IHindu religimm H[IECDIHHDH hy whirh the

powere of the One Tndetinable God were evolved into sa many-deitics, Once started, the ball of speculation rolle?® .ou,
addine, s fLowent, more and neare depties to the }J:IHI-}HH‘JH, S0 Hlilt-, at the present time papuln:r estimnﬁion hias It thas

th-.*!'u AL lllil‘l v -1 IIH'L_‘ U= o HH:IH :

The bich valiue of the Upanishnd pnsange, as a key to the truo underatanding ot

our populo henothelsng Boes in the shimeplicity and downrightnesds of the narration.—Ed. ]
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really, O Yajnavallkya?

“only thirty-three gods’

TRANSLATION

Then Vidagdha Sl}fakai{;t asked him, ‘How
many gods are there, O VYaynavalkyap/ Hex
replied with this very Nivid (A Mantra enu+

merating the number of deities), ‘As many ﬁﬁ;ﬁ

are mentioned in'the, Nivid of the liymn ofe
a1 . ' 'l‘]‘l!:}-.‘i;d‘:
praise addressed to the Visvedevas, viz,, *" e
and three liundred, three and three thousaddiy:
{3,300,altogether)." Ve liesaidanaasked agaipe:
‘How many gods are there really { Yajnavalus
kya?' ‘Thirty-three, he said Yes' hesaid mfﬁg
asked again, ‘How many gods.are there veallgy
O Yajnavalkya ? _fS}[ﬁ_}g, he siid. “Yes', Lic 5aid)
and asked again, ‘How many gods are théfe
Two  hesaid ‘VYey
frc said and asked agajn, How many oods
arc there really, O Yajnavalkya? ODue and

a hall” he said. ‘Yes', he sald and.asked again,
HHow many gods are there really, O Yajaaval.
Tya?'

- ‘One he said, ‘Yes he said and
asked, *Who are these three and thtee huon-

dred, three and thiee thousand ?!

Yajnavalkya replied, Thesec are only the
various powers of them, i1 reality there are
He asked Wiio are
those thirty-three?* Yajnavalkya replied, The
etuht Vasus, the cleven Rudras, the twelva
Adityas, They make thirty-one and Indra
and Prajapati make the thirty-theee

tIe asked, *‘Who are the:Vasus?’ Yajnavain
kya rveplied, ‘Fire, Earth, Air, SKy Sun,
Heaven, Moon, Stars, tliese are the Vasus, for
in them all this (universe) rests ; and therefore
they are called Vasus,’

[Tc asked, ‘Who are«the Rudras? Yatnas
valkya replied, ‘These ten vital alrs ana Af
man, as the eleventh. When they deparf,
from thie mortal body, tliey make tlig suryie="
ing relations) cry, and because they maloos
(them) cry they are called Rudrasg’
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[Tz asked, Who e the Adityas?’

wen 11, 'll‘ll
\rl-.:,n e fak.

year ; thesc arc the A(lityuﬁ, these move alone,
t:tLiwr up every thing, becanse they move alones,
t:tlcmff tp E%f_"l}f’thin” therefore thcy are cill-
el A(htydb

[Te asked, * And who is Indra and who is
Prajapati 2 Yaynavalkya rephied, 'Indra is the
roar of thunder, Prajapati isthe sacrifice.’ [le
asked, *‘And what 1s the roar of thunder?
Yajnavalkya replied, ‘A sh:ift of lightning,!” 1le
asked, * And what is the sacrifice?’ Yajua-
valleya replied, * The animals.” .

He asked,. Who are the six?' Yajnavalkya
replied, ‘Fire, Larth, Air, Sky, Sun, Heaven,
these are the six, for they are nll these (the
thirty -three gods).

I—Ie asked,"Who are the three gods?
Yajnavalkya replied, ‘These three worlds,
for in them all. these -gods exist. He asked,
“Who are the two gods ? Yajuavalkya replied,
‘Food and Breath, (otherwise kilown as matter
and force, or Akasha and Prana). e asked,
‘Who is the one god anda half?’ njnnvuﬂcyu
replied,® He that blows,

Ierc they say, ‘How is it that he who blows
like one only, should be called onz and a half?
And the ans{vel is, ' Because when the wind
was blowing, cvery thing prew.  He asked,
‘Who is the one. rod P’ Yd._]!l"lhl“(}’;l replicd,

Breath ; and heis Brahman and they call him
m(leﬁ:mblc

irll\":ﬂf’

Fy r
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THE JAIN CONFERENCE AT BARODA
[ Extracts frou the S}mc‘/: of Priuce Fatesinha Rao G achvad, |

T 1s aisotirce of genuine pleasure to me to
learn that you, the followers of one of the
anclent religions of the world, are advancing
HERBWRY pecnli’ar to modern times, in making
segearches. iuto the antignity and truth of your
174(2 T

mgrletausy hope that such Conferences and
FRfiBitions as these would induce young Jain

Bthofars:to di~ deeper into the mines of learn-
fiifsand bring out valuable ore now buried
and hidden: But scholarship and specializa-
tliovl gomie after a general liberal education,
aftd, not before it  The problem before you is

thetsame old problem of the future destiny of

India, namely education ; and I hope that now
wheu every one is looking into the condition
of hits owu house, the Jains will not fail
ook minutely futo the state of thetrs, and  set
right those things which require setting right,
Other people may plc:ld poverty in,defence of
their ignorance, but the enterprising Jains at
least, who have acquired a. good deal of
wealth by trade cannot be excused on s
plea... I wish to say that all relizions are at
best seeking alter Truth, the highest and the
best religion  of mankind; thercfore while

having due reverence for your faith, which is

really a necessary condition of all truc . aud
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deen study, you shotid not shirk
and the cenuine search after trath, And ifin

% rr'"- L e T I R L l"..l....__ oyl
VOUr researchics ichson fices Gii

sions other than those handed down to you by

you r.':nnclu-

your predecessors, I trust that you will have
the honesty and the conrage not to turn away
from the truth m order to keep up an old
cmpty formula,

Among the doctrines of your faith, I find the
belief that everything in Nature is alive and
has a sonl or Jiva, 1s very fascinating, In
another form the same 1dea presents itself in
the Pantheism of the Brahmanic faith, in the
poctry of worshippers of Nature, ltke Words-
worth and Shelley, and 1n the Sufism of the
Musalmans... The belief that we are not en-
titled to abuse anything in Nature, no matter

TIE SOCIAL CONFERINCI

: n
CCCCnqury,

oy
n-4

<Owscever emall or {saigmficant, should e
preached with  geeat perdistence...Jt 13 not
oniy prncﬁmny necessary, but quita essentiwd—
that we should derive due benefit from tle
good things of this world, for true economy
never forbids use, but abuse, In conclusion
I should like to say that though religion, is
necessary, bigotry is _not.  All religions. ara
treading the path, which their votaries believe
to lead to Truth., Let us, thereforg, not forget
in the heat of the journey the frue sympathy
of fellow travellers, and thé hospitality of the
road-side, The search for Truth is not a

scramble for some exhaustible source of
wealth ;Truth is vast and inexhauétible ; thete
is enough of it for all races and religions.

THE SOCIAL CONFERENCE

L Social Conference, which wasa faz?
accompli on the 3oth December, seemed
to have cast its shadow on the editorial notes
of the /ndiarn Progress of the 15th December,
which related how, a short while ago, the
offer of a Panchama to present a cow to the
Parthasaradht temple was refused by the
temple anthorities, and i Brahmana, Mr, M, C,
Narasimhachariar who pleaded for the Panch-
ama was ostracised ; how again, a few days

tater, a party of Panchamas singing hymns and
prayers were disallowed approach even to the
outer precincts of the temple, while an endow-
ment to the temple for the cclebration of a
festival was received all right from the  Duke
of Buckingham was Governor of
Madras! Next came the admirable speech of
the Hon'ble C. Shankaran Nair at the Madras
Social Reform  Association, the keynote of
which was “Move on national lines, not on
the
solution of half of the Social Reform problem.

when he

caste lines”

an apothegmn  containing

A golden thread of mature understanding
pervaded the masterly address of His High-

ness the Maharaja Gaekwad of Baroda, with

the greater part of which, be it astatement oran

analysis of a_ position, or a remedy proposed ,
it is impossible todisagree, His Highness began.
by noticiug the efforts and progresgmade by tir

movement and tackled the phrase “Réform an

National Lines”. After. consideting its several

interpretations, lie observed, “Blit the, great

truth behind thephraseis that it.js.the genersl-
advance of the nation which ts the aim of tepre
form, and that only that is national rcformm:
which subserves these national intercsts.”

Resolving the various .measures of 1€
Social Reform propaganda under tow tWg
factors, Caste and Status of Wﬁmsn‘@, he gave
a brief and clear account of the histoly ana
results of both, and proceeded to say “In bAEH
these two great problems, then, what+is i
we seck? It is nothing mewor muﬁluﬁqw
Our real aiins are the true A6d moBISTd23T0E
our forefathers, ideals.eternally beagtitulverens

nally worthy the search ¢of men, Dafg™ 0
form in which those ideals are pt&ﬁfﬁtﬁﬂﬂm
is not always the same, and E3igTte.IdouER
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which we seck and not the (sem.

Wiiat for instance (s the ideal undetlying
castés? Might we not say thit it is the re-
cognitiont on the one hand of the individuality
of every mau, that .which distinguishes him
from every other, whiclr gives him his own
work, his own value in the world, and on the
other the combination of these countless in-
dividyalities into that united and organised life
which we call a society, his organised relatious
Yo:the rest, of society P

You remember the Shloka,

~
NG EATREETA A& |
i * &

XX CEURFrOR ERC Rl
Well, that is a beautiful metaphor pointing out
the differentiated activity which must exist
in every society But I wisly to draw your
attention to one point; no caste is nobler or
more ntecessary than any other, any more
than one limb or another in the body.

H the old broad lines of diffecentiated activ-
ity typified by the old castc system do really
reptesent a fact in Nature, fcave it to Nature
to work out that fact, do not hamper. her by
chngiggeto an artificial growth such as that of
ovirnrodérn system....... If we can but see
that which Iidia necds, what she once possess-
ed and expressed so beautifully, if we will but
seek for her & new expression for her national
fife, then we may be content with the future
and leave the question of the precise form
which it will take to the great forces which
regulate the destinies of humanity and the
outward sweep of evolution,”

“Bhe cause of our failure” is admirably
stafed by His Highness, “It is no natural
deficiency that is toblame but bad organisation,
mtiguated methods and our own Karma.
Weiign'orel':he sanctity of natural sympathy
and CO-Opetaﬁou and ﬁ:::rget that the i{nterest
of-the whole Society is the higher interest
of the iadividual; we base our actions and
institutions on favour and privilege instead
of equily and justice. ILet us revise our ideas
and clhznge our methods to sttit better knowl-

u:.lt,';u.jnu,l 117.% :_*u*c:'ti_ﬁwlmufqrt.
|

call tower castes ?

BITARNATA TAN.
That iy the
whole meanine of ecform, and if we realise and
carey It out in practice, we need not be afeadd
of natural forces which can nhvny& be met
and utilised by Science and humancendeavour,”

His obscervation on the Sadbus 1s no doubt

justifiable, but it seems to us there is another

side to the que:-;tiou. We have no room to

discuss it in this number, and reserve s
consideration for a future occasion.

We reproduce the concluding lines of the
Maharaja’s speech which we ave glad to sce
strikes a note not unfamilinr 1 these pages.

“ Meanmwhile let us do our best to encourage
spirit of brotherltood and union.  We boast of
our phtilosphy wWhich teaches us to sce

WIOGIATAARATT FOHIANA e |

Why then do we forget the practical appli-
cation of the great truth in the spherce of
conduct ?

T QAN JAFATCH QA [TITATA |
qAAG FEETE adr F fagaead |

Is it in pursuance of this golden rule of our
religion that we despise and shrink from those
who belong to different or what we choose (o
Orv that we 1l our social
aud public ltfe with muatual distrust, jealonsy
and distnion? I we really believed in the
One Spirit in all, wc; would not maltreat [Tes
mantfestations ; we  would  realise that we
despised and hated Him in despising and
hating our fellows, - Ounce more, 1 sy to you,
let us veturn to our own deals, understanding
them hetter and trying to carry them out both
as tndividuals and as a natioe..... [le who
loves thte country well enough to etve his life
for it, hie is the crue Indian, not he who metvely
bo:ists his own Hltl)crimity beeanse of some
fatnecied-advantagewhich he derives from ¢aste
privileges aud traditions,  There is only one
spirit of truth ; there is only one truth behind all
1deals; and all who are working in that spirit to-
wards these ideals are doing the noblest of
which they are capable, no matter what the
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ciaste orrace or créed may hoao That 1s the

spirit which must annmate us 1f we are going

for ITndia and hope to have any
future,”
“The llon'ble Mo, Gf;]*ll[tlﬂ*—]K

The 'restden s

to worl
successiul reform in the

Parekh) speech was a masterpiece of lucidity,
reasonableness.

“The

reform

thoroughness  and  wswecet
We regret we can quote so little from it,
Am’ accordmy to hiem, “of the secial
movement s nmare the formation of character
than even the removal of the particular evils
menons-d anasve.

1 he
Shrstras, we
anythinr that s {’IE}E}fh{.‘(Lt{] them, but all our

RRNTNT

1 1 L} 1- *
i has twace

statenmeat, shounld respect the

sk > before we do
respect for thaem woudd not ustify usin doing
what our conscience properiy regulated, would

mAS 13

Hiv advice to Social Refarmara ot to move
tho fast comtains a vrcat clement of truth,
“You have in this matter,” he concluded, “the
example of the Brahinos of Bengal. They have
severed themselves from the rest of the Society
and therefore their exauiple has ceased to in-
spire the other body.  Therefore, it is necessary
when you move fast that you see that you do
not move too fast to be out of the reach of the
main body."

There was also held a largely attended
meeting of ladies exclustvely, “to supplement
the efforts of the Indian National Socia)
Conference”, the proceedings of which fur-
nish interestine reading, The Sgcial Con-
ference at Bombay, guided by wise hands,
with its keynotes of thoroughness and modera-

not pernit us to do," s certuinly healthy, tion has been’an unqualified success,

REVIEWS
SL NG 'Ji-":, ARRED SONG O THIE “Causes and effects were generated and
SUNG e Phinosophy of Meatad and - qecymulated by all living creaturas as a result

T I;L:]‘HI{ML'(] into lonehish by
M, [GO.], 7l>< 5,

Aoy,
Chanuer

Phivsien
T.ona M.

of their cunfm ming to or violating the natural

lawv, This series of causes, followed by tlelr

P effects 15 without beginning and without end.
Saryvi Cride i porthon r e Karma Kan- [ the effect 1s the outcome ol mere cravings

The urrzf
s 0 the Torm of 2 die o e eteenn Brahma
]

ol the Lees ol Natue)

[ "y vt

fj Ay aunctent ]Ur]:h;t 11 S rr=lor Cati=spe .’111(1 it becomes the atfractive f(JI‘C'C'. WﬁiCh
whirls the individoal round and rouud in the
wheel of passing lives:

Wihen the effects dflpnst acts done in cou-
formity with natural law-or in violation of it

Cthe crentor and s
el 1

: - ! . - ot
=,;:1C1H:1'.=;~—-'_Iu:m:'l-:;:tl;;: U POTCOISCIOUSIICsS, )

F s

sheshhtaerte Sl dbivpae teacher of

funcdamental

who by wav of repiv 1o some are exhatsted by being. worked out, the sp<

Jnetaphysical guostions of Bridnna relates to preme spirit unconsciously becomes kncwi to

him the teachings o lwf bt Sroban the Sun (e pan,

“*mﬁ'”’;d to his chir .-\':11.1.:1: I3y theoretical knowledure, combined witlithe
The theme of the fivet f.':‘;n;::tt.r;' 5 the Ty of i o

ordtnary virtues, Self-realisation is gradualm

Tl i - ' ' |
[ reached in the course of. many llVES'; bllt“b?

ciuse and  effect, SR notdions

ol cthe ohir o wihnnen the Surva Gria . -

\IIH ow 1 - - | - - ) practical knowledge based on man’s expegi

throws On s apstrise sahject . . . , ~ | )
TR J& ¢nce combined with duties that are incumbeng

*olublished by tie Urienind Pabiispine Conneny, Myvlas on him, Self-realisation or freedom- can aow

Mo drs. once be reached in the course of asingle Hie g

I!-ril.':n'.
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Th‘fﬁ*ﬁﬂﬁd Ghﬁﬁ cr t(liscusses the staores of
ﬁﬂ';"t ﬂr th“ I‘ll'ﬂﬂ” TLC"C Jlf'
iy " We pick

1’11111!'"1

ern it by

x,.} .-*-‘, e '
tk!nd of l:fe which brings as a conse-

3 mie unrher duelupment of conscious-

'; A ﬁc direct }qelcentmn of the universal
TR g e

‘irlld*tO X
..5% 4.0 ﬂimatter and not bound down by

ﬁ' u.m- n‘;mélq ‘of cause and effect.

AN R
'- b le: impura t,muﬂ'ht or dCtIOII is gradually
f &rﬁéiﬁ%‘by tl*.u: pure one, of its own power
f: ijdmut any extmneout: md
;ﬁ ,. v'gﬁt ‘man-shonld. uever trust himself

Fpestroy Jeg o
tllc' forc:ﬁ‘a wluch aive rise to Ellf'?

IR SR N R

al:lul}s and thc.‘cmﬂtmm, even tlmunh they

Me re'“’-‘ #1!’ . : -‘.'-“'
e A f
miy Gped cand:tmn in. the past must
gaﬁ_sﬁ df&f the man who sees any antago-
' ttggem lmOwledge and action.” -
L d cl;::lpta;,, the Sun . tc‘Ils Amna
1£L Ilﬁq;!; one, in, man,: the t;nbjecttue
E fﬁ wslva,*the great peace, t the onlooker of
Teand. the: fulﬁllcr of ane’s desires. (The
_,3_ a0d e fulﬁller are one and the same,
B 2 T
'v_.‘g,-wgll-.w) S L
o'i&*th c:liapter contains strllcmf‘r pas-
t eAmeute and Iwam :

b olu e .1 one wlthout cause and

.'-‘r' "r"'v:

‘ﬁ.
.l:
I'

. #;:..-'-'-“ 'ﬂ ‘I""
Ly | o *d#‘i -
R e

Ml 15 "
B

"
m,

-....; ag esacrcd tradltlons show. Tho:-,r::.

;.g ?"' "k:,fbfjlqur'l as being outside of t
QAR Ol SY

dﬁciﬁs ofcauqe al‘ld eﬁect do so by way
‘0 gt‘?anﬂ?reverﬂnce.
i mQ_gsmBle to deny the well-known
' 1' ce between the Absolute, unlimited by
' a,rld eﬂ'cct and’ the creator who is still

4:I"' e
ItB 1qﬁuence.

lﬂicﬂtlmc of the dissolution of the uni-

i"?g?gh actmnless like one who sleeps,

Jara) ‘has the germ of life latent within

ald §
J’:‘\?the begmmng of another creation,

tf

() 'L

.,%h_.f gﬁ ‘t' |
a;'ﬂ, Q\{‘ 61ute not coming under the in-

_:_ 9 'EfﬁMaya or phenomenal life, it is

elS@the infinite source of all,

PRABUDDITA BITARANTA

\bc pure. Tt is without end,’

S th .L-.Iiilu ﬂlh.fi'ﬂ l
]lL‘.CLIULI, tllL l)L‘H.L‘.‘lUGLI it lurl‘t‘:{-trliun 10

longer exist, and where the rhythm of har-

Fr' nf" fhv{ o

mony alone reinains”

To the question, “The actual visible universe
must have been brought into existence by
some arency, and it is reasonable to assume
this active arency of the unconditioned, for
yon allow to him the latent capincity to act,

And if you allow this, you must also say
that the knowers of the Absolute are also docrs,
They are nnder the himiting conditions of
name and form. It is uot possible to estib-
lish the. fact that the man becoming one with
the Absolute is not limited by luw, "—we
have the following reply :

“The condition of tnfinity, unlimited by any
period of time, past, present or future, is
neither itself the doer nor the motive
which causes another to do,

You cannot discuss thit which i3
seer, nor seen, nor sight, measure,
nor the measured, knower, knowledoe, nor the
known,”

POwCer

noeither
NIeAsUrer,

The fifth andlast chapter treats ofthe‘charae-
teristics of the great actor in the drama of life,

‘of the man who lhas duvelmlmd the hoest form

of mental Imwcr'

“No longer deceived by egotism, he does
not think of “I" as of one thing, and of “thou”
as of another. Ile does not think of the seor,
the seen, and the thing to be seen, as separate
conceptions.  Ina word, duodlity no loriger
exists for hun.

Stich a man experiences no mental change
when worshipped by all or when reviled or
criticised by atl. e being neither subject to
depression nor elation.

LLven thengh he may be able to averlook
the fict that he has a 1’}1]51.*%}.{:;}1 I){'H]}f';
cannot doubt his h{ﬂd}*; for they see it act,
and therefore you must call the man an aclor
in the drama of life,

e sees truth only, non-duality only.

others

GIRE



R
LOUS
v . y ) I . 1 . I S0y 1 r.r',11 t
podiiuted quantay onhe g the fppmaortad nectar
of the nmaortid passiontess state ;) no volition
cann oarise 10 his mind, for a4 volition is based

Lpon an impression, and ticre are no longer
ANV Impressions o oarse”

The following twg verses are noteworthy

“l'or ke the (i:w srdant babble of frogs on a
Fiay nishtis e repesition of the Vedas by
the twice-born who have no understandfng
and exnerience of their own higher nature,

‘The meditation mo-
Ctionless 1y body
thouuhts, is like the crane standing motionless
on the river banlk to deccive the fish, which
all the time he s observing mud which fish he
intends to cateh.”

The introducyion by

* 1 r r L L] '.'ll-
TS ! the nco s sEthe worie 13
Y
!

twice-born sitting i
- hut without control over s

the translator briefly
interesting,
All
connucted with the worls are to be congratula-
mote hidden
literature.

Pl transhtion s ciminently readable.

tedd for brmmome mto lioht one

treasure from the miine of Sanskeit
The letie
!

of (he

cropress, tlnstrations and  the get-up

YOO e E.TI\CCCHUIEL

—

TI IO PANCIADAST OF  SHRIMAT VIDYA-
FANYA SwanvI e

ansiated with annota-

Nandatal Dhote, T, M8, Second
utta, 1009, Six st Pp. 333,

The Panchadasiis one ot the most important

reo-Vedanue sworks, oitsh render-

v of It as the one befare us deserves therefore

fo e wWice! 5 IO AT,

tions Dy

i

o, Calc
Ao ood Bon

preface;
fitting

The
subjects such as the age, identity, life, ete, of
but barely touched init,
fully treated, The
xeellent, Anattempt
has been made to supply the references of
gquotations in the body of the boolk, but it {s
One meets also with alack

The transliator’s

thonoh mterestinge, 1s too shortto be a
yroduction to oo worls of such merit,
Vidyaranya Muni,
been

footnotes are many and <

should have Mmore

hardly thorough,

of carefulness n

r "r|1_""

the <udiino ;s for example,
* To b nad of Babe feralad Do Tisda Tract seelety,
Sv, Dinda Bophwdlabhy's Street, Dogbazar Py O, Caleatta,

vree bes, 0.
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the hoole 18 withont a listof conte

while the names of its tast thirteen
du]y n])p{*ﬂrm their plﬂcca thcsc of h. (st
two arc omitted, We point out thase defects
among other minor ones, because we feel
these should not be allowed to mar the excels

lence of an otherwise high dasswork. W&
shall be very gtad to see the publlsher helﬁa
in bringing out another edition of this’ be:autz-

fully translated standard-Vcdantg;._treattsc with
the improvements we have venturedto suggest

L

ALABAR AND ITS FOLK :-A.sy stemap?

description of the”social Customs and:

institutions of .Malabar. By T.:K. Gopal
Panikkar, B. A.Madra.s, 7})-(5, Pg_z;?s *‘__; ”‘_
This mcaly get up treatise is an” attem;&t
‘to present in .a brief compass spme’ of he

salient phases:of soc:lal and ﬁﬁ@ﬂﬁ:"liﬁ, iy

Malabar, In view of tlie rapid: Elﬁufg"*é#

thaf we aregived:-to understand- tﬁ”*MaEabaﬁ
customs and mmtutrgus are }%g crool
by contact ‘with Western rzwrnﬁjgﬁflﬂﬁ' 5

: n,..r-’u»:j

Panikkar has done a _.serVice {orthe - amentee
ek i oo SCRR L &

of sociology by makmg;anp by gmmf“ rey:

cord of them. Social cusggms aﬂjﬂtitﬁﬁqaﬁﬂ

of Malabar are so vari;cj:and :complex that we
e

are told that-the d{:SCl’]phﬁli"‘Eﬁéﬁ Lord)

e i u'%‘* i
‘will be found to apply to .sﬁsme“f@ more:

g ,

particularly to the south; if not’ *thcf*«whn}nﬁ

: B A WETCR WA
Nialabar’ ‘The majot portlorrﬂ*o?i’th“ ""“"6*

.|.-|J.

ents, and.

v oy o § i""ﬁr"""‘
TR TY i:u

b} f:lr the mnst cnnspléuﬁ”ﬁs Si’nﬁhg T’M.ﬂl_a%
%M}ﬁh“

people’ a detailed account ol & “hﬂ
organizations, law of !uherif.at‘lce*“gqhg o
customs, festivals, feudalism; heliefanﬁgprmﬁgf
worship and religion, etc, is gff’ffh TR
references to the Scotch and Irigh pﬂﬂﬁh a“”f’é“f}
interesting, The following Imesﬂ.,gidn“l{}'f':ﬁ
chapter on‘Some Depressed Classes sofMalab
, « A
are painfully suggestive: “The CGHY'S!}T.”:“_
caste restrictions are-hopeless impedifisr

the way of their personally rep

ST
Lib"‘f“ -"-I-H*:‘ 7 **"‘* iy

* Sccond cdition, Pablished by Messrs G ALy steshling
& Co, F*:r.l":,l’l"ldﬂ Madras, Price. BC.I A"’ .



emeayretchedness to the moneyed Hingus,
s whbm aloné they can expect  to derive,
o)1 Acceptance of Christian-

: seumbie rehe:.
' besldés ﬂOI]ferrmg other boons upon-these:

ﬁ,‘. hI-'
.-ﬂl-l .?

.ﬁaBQ:COIlﬁldérably enharces . their free«
#f Jnéﬁﬂ'ment from place to- place which

M‘ﬁbéset Wlth great obstacles. They

““'ﬁ-_ r

é 2.Jong circuit to avoid the high

----

-byn[they happen to meet eaclp
mthaappome ends of a fenced pdﬁ

nhhﬂd stmijfar are the inconveniciices-
apy; t‘ulnes incidental to their depraved
Ewﬁ" 'l;he bare .remqyal of these diss

- must ,1!1 ltself be a sourccn als

rdded chapters on " Tthﬂlane Astrologers of
Malabar, Western Inﬁuencc in Malabar, the
S¥rian Christians in Malabar, and the Nam-
bittleis, the Maklbar Brahmans. It has a
BlidrEbut appreciative intedduction by the Rev.
i g W Kellet, M.A. of the Madras Cliris-
fathGollege. The glossary of vernaculac-or,

}l‘mf’ﬁns is useful,

Ui 'tiu‘heaaih'g A Notoworthy Twmil Publication™
TN (E 1)""11!1 lt} {ssuc: of Znd September putilislied
PEP O cnotfee of the Tamil book ‘sri- Hamakrishna

!mhnm ‘Vifayam. The foXivwinz lines are-culleg
romithenotide .

Mhbhegha Kumara Sharma, a student of Swas
i RaAmakrishoarianda, as hie calls himsélf, has
madesdccessible to the Tamil people an ac-
gaumcol thelifeand sayings of the great mod-
eresage of Bengal; Sri Ramakrishna Parama-
ptaga.Deva. It would have been a pity if none
gifiltis countrymen had made any effort to popu-

lze bis mame in any part of this country.
THesbaokicontains two excellent introduc-

1T _.ehst Pandit S. M. Natesa Sastri
vaitohis charatteristically charming’ story-
ay, intrgduces tlie sayings of the
5&&? ‘teacher to the readers, The transla-

y A
rLah,

BIEANATA ]

r-.-”uw’-.

Vaishinuva preose

tron i3 smaoth, clecani and eharmin
iny the diction of the Sri
writers,

The method

l"'h"

adopted  in  transliterating
Saaskrit into Tami! in this book seems to be
an.original one, combining as it does hoth the
Tamil. aud Ghantha alphabets minns  the
cumbersome nether letters of the latter alpha-
bet used in representing conjunct consonants
which disfigure many a Sanskrit publication
in Grantha characters in Southern India.
Those that complain of the inadequacy of the
present Tamif alphabet to represent: correctly
words.of Sanskrit; English and Arabic origin
will ind the system adopted in this book
meeting a real desideratum. The book is
priced cheap enough to place it within the
reach of even the poorest, and we hopc that
those that take an interest in relicion will fully
appreciate the anthor's fabours, We
see it widely read every lamil speakines
Hindu home.

hhnniul

VEDANTA SOCIETY, NEW YORK

A correspondent writes ;-—

The regular winter season of the Vedanta
Socicty  heran Tucsdny, the first of
November, with the reopening of the conrse
of lectures on the Bhaguavad Gita which the
Swamt  Abhedananda  has
during the pPast two years,

11y

bzew  deliverine
Prior to this
informal reception for the members hiad heen
held on October 28th, and on the following
Sunday a special Sérvice for the conseeration
of the new Meditation Room.

Strictly speaking, however, for the first time
since  the Society’s establishment, there was
no breik in the work throughout the sminmer
as  Swami Nirmalananda remamed consiant
in charge and carried on the Yora classes with-
out interruptinn,  This was a source of areat
Lielp and satisfaction to the students who were
unable to leave the city and. still more to
those who, residing clsewhere, weve
Yorlk only for short periods, It also marked

in New
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thie IIHIIE,

the fullilment of wiech Swnmli
Abhedamnanda has held from the outset, of
of the Society continuous
without regard to tumes The
resnlt bas been a visible quickening of the
among all the members,

makino the work

and seasons,
commutity spirit
manifest in an increase of activity and enthu-
siasm on the part of every onec, Indeed, the
whole force of the Vedanta movement may be
«aid to have assumed a new aspect since the
Society took possession of its present commo-
divus IHeadquarters in the sprine.  Not only
does eachh one of the Vedanta houselioid,
feeling the added responsibility of thie larger
home, appear more eager %o bear his or her
share of the burden, but the ouiside public
also, sceing the unexp{’:bted prumfncnce into
which the organization;has sprung, is awaken-
g to a sense of its importance and is begin-
ning to deal with it as a scrious factor in the
national life. Whether the attention it bestows
is of a friendly or hostile nature, it must all
alike arouse interest and contribute toward
spreading the teachings of Vedanta. The
Society likewise is now in a better position to
take advantage of each such fresh accession
of tuterest: for with a seating capacity of near-
ly 300 in its own public rooins, it is at present
able to hold all its lectures at. home and thus
show more clearly to those who attend them
the real character and purpose of the work
than was possible in a public hall.  In the hall
there could be nothing but the lecture; in the
SD;t:iety I".I{}U'Se, on the contrary, there is also
a preliminary service consisting of meditation
and reading from the Vedas. Then, too, the
fact that there is a special room set apart
purely for devotional uses and open, not only
for the usual afternoon meditation, but at all
hours of the day to any who may wish to
escape from the busy hurrying life outside and
rest for a while in its quietness, proves more
conclusively than anything eclse could, that
Vedanta is a religion and not mercly a philos-

ophy.

From G, A. Natesan & Co., Eg

ACKNOWLEDGMENTS 17

{The Swami Abhedananda after a holiday
spent in the High Alps of the Austeian and
Bavarian Tyrol has returned richly equipped
for the winter’s work, Each autumn he comesd
back with a larger store of power and inspirae
tion and it can truly be said that eyery one who
has the privilege of attending hi§ lectures
enjoys his share of the new force which the
Swami gains during this time of rest ang
retirement. His opening -Sunday lecture on
“The Necessity of Religion” wa$§ one of tle
finest that he has ever delivered and several
in"the audience declared that.they could never
be the same after hcaring it. Others were
equally impressed by his léture last Sunday
on “The Universal Religion” The subjects
to follow during the next two months are ;

Science and Religion.

The Soul and its Destiny.

Reincarnation.

Science of Breathing,

Spiritual Life.

Christ and Christtnas,
New York, November 15th, 1904,

PRABUDDHA,.,H IIA

A kind friend haswgn/c;j pail%
subgcription for o ¢¢£1ﬁsﬁ*mfﬂ Dy
Bharata, wishing that 4°¢opy.ms

d COpy.may v.be sapt.qr :
of charge to suchy llbrarles,,colléﬁ Enamw.s
as véouid like to have it Lhey i L Mll b&
glad to send to any sug]g !5 | gjr
rn—";q Sty

the paper each month froni:Ja

ber 1905 on receipt of.an applicAtioN; counte
signed by the head. meer‘Ef 7P\ §: tﬂ*ﬂ;il?fié

of schools and colleges, and by & lé difig citizen.
in case of a 'library.

ACKNOWLELGMENTSLE Y

The Personal Eq uation in El 1o F
to The Sﬂuth‘ Indlan Adsgniation
Chariar Avergal, M. A, P{L

Sir H, J. 8, Cntton X, ﬂ'ﬂ.,I :.:A
his pervices to India@

Anubhabanandam or The Blj auu
swamy Settiay, Trﬁnalaﬁbd i
Journalist, Mysore, Pri¢s",
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Q & A

H-:*M*QP’UERIES AND ANSWERS

"fﬁ;!ﬁ-u ”“‘”a quéries and answers, As the objoct of

#g"\tﬁiﬁ page Ia to afford an opportunity to our

; ;ﬁ'\' ot:mutanl belp and co-operation In removing eath

fgﬁbh and for sharing the Lenefit of encli others
: ﬂhH' 113, ‘fl’fdﬂrﬁﬂ, thae Editor docs not propose to
v ngﬂés ibat Invitts the readers to send In

ibwers toall l’iﬁtf@m The answers must be direct and
{“;” 1 only th Besbnhnll be published. FXacli answer

: aratagtt g s

”-'"7'5"?' s g _thﬂ :namber of the query to which it lsa
i é, *#ﬂ"ﬂ--q.‘it

j‘: ‘:Al_tqde‘ﬂab and axswers should be addressed to the
ﬁltm'i‘na filtlals Q & A, ln & corner df the
’“‘___ 183 rréapondents mus? sond their full names
'n npt. necessarlly for pablication. They

i «m"f&"’ on ‘ome zide of the paper only, and vse a
méf for eaclr quefy or nnswer,

QUERIES

35, Will any of your learned readers please
1] ‘I‘ an mi¢ on the following :—

W haﬁl"i‘s{-‘Shalct; worship? How and when

didpit: ,or;ginate'? Catr it be. traced to the

#.;ﬁ. as. "'Wl?ﬁt. are.the, principles on which it

‘St e&?}i..' hat modifications if any, has it

ﬂ:“ 5 erent periods and in different
-'-'-- aniiman Prasad.

2\ ‘_ yaof your readers kindly let. me
Ee’the.iia "es of the sacred books of the
fdpisects. whether there are any English
3 f them and if. so, their price
2 r.can'be had 1. Dadu Panth;,
BATth] and 3. Nantak Panthi—Au

ANSWERS

4g Thei lines referred to occur in Shelly's
Aﬂ nals—Pritam Slngh

NEWS AND MISCELLANIES

(GLEANED FKOM VARIOUS SOURCES )

ﬁ: . wa;_:“fgi'many of the houses in Mexico
.;,,fo 6ft. thick, to withstand earth-

iR 8. the: only country in the world
WY Q hé‘ré*are more men than women. The
:,j cx'in the dominions of the Xhedive
J dertlie femalé by 160,000.

FTRie oot Max Wall, divector of the
observatory on the Koentgsstahl, near Heldels
berg, has discovered nonew planet of the 131h
magnitude by means of a celestiad pholograph,

T1IE scientflic equipment of the Ty minerhiam
University, which is to be provided at an esti-

mated cost of 7 3000000, will include a
mode!l coal mine, the first of its kind in

England,

AT the distribution of prizes at the 'achayi-
appal’s College, Madras, the Trustees of the
College anuounced that au Indian lady of the
Vaisya community had left property worth
one lakh of rupees for reliyous and educational -
charities in aid of their community,

Among the natural curtositics of Japan are
its singing insects. The most prized of these
tiny musicians js a black bectle named Susn-
mushi which means *“mscct bell, ”  The sound
that it emits rescmbles that of a little silver bell
of the sweetest and most delicate tone.

Earthquakes occasionally profit mankind as.
i the case of Quzoun-Ada, a town on the
Caspian. The port of the town was visited
by an earthquake last year, and since then it
has been found open to steamners. whiclt could
not enter it before, owing to the shallow water.

THE Birthday Anniversary of the Swauni
Vivekananda will be celebrated at the Belur
Math on Sunday the 20th January,

PROCRAMME ON TIHHE QCCASION
1. Reading from the Vedas and
Upanishadas ... 8 A. )M, to g A, M.
2. Music 0O , fo1npr M,
3. Feeding the poor ... I P M to O

SUCCLESSFUL experiménts hiave been made
in various forests in France tncutting trees by -
means of electricity, A platimim wire is heat-
ed to winte heat by an clectric current .,
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used lilce o s,
rﬁ-‘“ctl much more ciu-'”v s quiclt])’ than in

the old wiy, Nou sawduost iy produced and
the shight carbonization caused by the hot

wire acts as a preservative of the wood.

THE Birthday Anniversary of Sri Swami
Vivekananda will be celebrated at Sri Rama-
krishana Math, Castle Kernan, Madras, on
Sunday the 2gth. January.

PROGRAMME,
O A. M. to 1L A, M.
tc2 P, M,

Bhajana

IFFeeding the poor ... II

Conversation on“Qur
e )

Swamji oo 4P M, to §-30 P M,
Distribution of Prasada.

WE are glad to note that the members of
the Ramakrishna Society, 12 Serpentine
Lane, Calcutta, have started an Anath Bhiandar

to take care of Hindn Orphan boys. They
have also another object in.view, namely, the
relief of helpless orphan girls, widows and old

men,  The importance of an institution like
this cannot be too much emphasized. We
hope it will receive the public support which
it deserves.

MANY stories arc being told in Rome of
the good nature of the Pope, Not the least
Interesting one has reference to the days when
the Pontsff was a curate, and cholera was rag-
ing in the village in which he worked. Fear
of the dread scourge spread to such an extent
thiat no one could be found to dig graves for
the victims, It was then that the future
Pope won for himself the love of thousands.
Without making any ado he took a spade and
did the gravedigger’s worlk himself,

TIIE only European monarch who can boast
of having a women’s regiment raised in his
honour is the German Emperor, Some years
ago, when the Kaisar was hunting in Prussia,
800 Lithunian girls, tall and strong, formed

lia this manner lllﬂ tIeo is_

AND MISCELLANIES

themselves into a mounted bodyffﬂ“**r‘ nne
offered thelr services ns his escort N*ﬁ
offer was aceupted, but the n_ﬁ}nb:‘:f..ﬂfﬁthf
escort was reduced to 200. The udiiforfgpl
the regiment was of navy-bluhe.cloth trimaed
with gold, and the efféct wias decidedly
picturesque,

THE total production of sngar throughaunt
the -world is about 2,000,000 tons ner mﬂ‘fa
Of this quantity mne-teuths atp_ aﬂ'of:[gd_ ,

— -|t L -
R

to prcducc thc..abov::.quaﬁ it 'Eﬁ.ﬂn&;sum
‘The average of saccliaring mattesin theldipe:
West Indian sugar-caneds from 18 fo 213 R¥
cent. of which only 8 per qenticigi8vailableto
commerce. The total.valug ofthié; gapcans
if it could be extractediPworlds'be ahout
£ 40,000,000, but: one-halfi slost in-tie. "gm
cess of manufagture.

TIIE planters-of Geﬂan{ha
kuown for their versatf :
bers how when the coff
they recovered the asli€s by:
tea. Now that there are ﬁl

duction may be o?et‘dane..
being turncd bctlmcs 0 |

and Castrllan var:et}*r and ﬂ ﬁi ﬂi

tions are already very- promtgm gr,gj} B
try which will be much heard Df?l‘fi&h‘é"fﬁ ) -r!sL

,.h i
MR. Bohra Chunilal Ghhiofamfal ww
from Bhavnagar: Swam L Cch fﬁﬁuf 3, 0 #?fiﬁ; ‘:
Ramakrishna Mission after Ginra h[ ” nm -
lectures in Kathlawa.r _er qﬁmﬁi Ell }"E
of the Bombay Presidenc wedatiihe Bhavas
nagarStation, from Lim
ber and-was: recewed-by-a-l 1AL T e,
eople who assembled theie fé w?a tvf-'*-i"f?"'-f" ¢Sl
pA briatc carriage bmug’htfhlﬁ:t;‘tl *w
Temple, where he was.,a&'éo - uf--r tz-*' -
guest of the State, I Bisvan
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A tWO  lectures, one on 'Hinduism " in
Hifidustani lanpaage on Sunday the z7th
andtha other on The Common Basis of Hindu
Religion in English on Wednesday the joth.
Both these Jectures nade a deep impression’
Hpon the minds of his audience, young as well
asz0ld.

' ]

Sandow is'a mighty man of muscle; but a
strongerone than he hias just made his appeag-
atce in LDondon, His name is Letti, and at a
pavate’ viéw he performed remarkable feats of
sttehgth, despite the fact thathedoes not appeat
fo be gifted with any exceptional physical capa-
bilities. Herr Letti is only sft. high.iveighs 10st;,
issthirty seven yeardold, a nfiller by trade, and
was‘borrenearMunich.  His masales are quite
untrained; yet he fifted ahuge anchorion wiife
were fode men  the whole weighing 1,500
He thusibdat the warld s record {ift of 1,1005%hs
by uQolhs  Notigpntent with this, he.tried Jus
- 1‘&{[‘1 against a 16 hi;p.:motor-car: to whiely,

(4!

:_1"" Lie; was attached by means of a.sfrap,
| *#‘T progress of the carimmediatcly,
i". 1a: ﬂgd‘l,t back across the arena, Until
figionths ago Herr Letti had no idea of his

Hary man.
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agatract by all -our people it is

-« -

le"Life) by Mr. Wagner 1 like the

B L g =

e _’_g‘s‘_g_-'i‘ig__jpgt’m;ﬂy preaches to the rich,
aches to the poor, but it-preaches

it.~i

» oAl g ‘ -'-. L., My
;l 3 - v 'll . %

o W "

Ii‘v1 '.J:.-'_J;,;.*_'-';"' . ..

reed impréssed upon us—thatit js not
AR Terpan o . X

GOk, P &ﬁmﬁlb; of “vice that varies with the

variatios ___gfg;oc'a! conditions, but only the
o .__I“i'#.::_ gns of vice that vary. Mr. Wagner
NN the‘tmth that thg_ brutal arro-

5.-“ e ¥ §h'h‘mﬁ¢iﬁ,lmking downu pon the
PO I Decause he is poor; and the brutal

R 0 ﬁ@dﬁf the ‘poor man towards tle

?'-7 ause he is ricl are at bottom the
.ﬁﬁ;ﬁmai' nifestations- of the same vice, simply

4
: 3
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WiENthe car was going at thirty-five milescatw

differgnt sides of the same shyeld,  The Eind
of man who iy arromant hif" the one eisae s
precisely the Kind ol v who Is Oiled with
hatred and envy in the other case, No re-
puiblic can live when it becomes v republic of
classes. We can mahitain this Républic only
by accepting eaclt man on his worth as a e,
neither holding for or amainst him that he
occupies any particular station in life so fong
as he does his duty fairly to his fellows in the
nation,-—President Roosevelt.

PROFESSOR Atwater, upon a number of
healthy persons wnder circuinstances as nni-
form as possible, has measured accurately the
intake of food, and as accurately the output
of waste and. work ; and has thus endeavoured
to determine the ynodes and rates of conver-
sion of foods into various forms of bodily ant)
mental energy. 'In respect of such expendi-
ture lie finds that much of it is upon an excess
of food taken beyond the needs of the individ-
ual. It appears’ that such excess, which, in-
deed, is- notable in almost all healtby Persons
of good appetite, does not escape (or not more
than 4. per cent, of it ) mechanically and cheap-
ly from the body, but is elaboratels absorbed,
distributed, and excreted : to thid circular
process no fittle encrgy is uselessly diverted.
In this useless effort energy is chiefly wasted
by the nitrogenous foods, which are rclatively
difficult to get rid of, Ekccssive_starghus and
sngars are burned off in the lungs pretty
directly and at farless cost. Professor Afwite
teaches that the ordinary man eats too much,
aud i so doing wastes energy which [ie
might have vsed to profit. He will publish
tables to show how, on a closer adjustment of
kinds and quantities of food to the usefui work
required, not only is this much work still sus-
taitted, but, by release of energy  ordingrily
dissipated in the demolition of foo CXCeSS,
the sum of work put out is prodifiously in:
creased, i1t some cases even by so much as Go
or 7O per cent,



