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SRI RAMAKRISHNA'S TEACHINGS

ATMA-INANA—XV

THE Absolute 1s like the air, which carrieth When thou seest everything as the mani-
the odours, be they good or bad, but remaineth  festation of the Lord, canst thou see any-
unattached to the odours. | thing else but the Lord? Surely, thou canst

"The Absolute is bevond all attributes— 1ot see the world (Samsara), or thy family
- beyond whatever is conunected with Maya. separate from Hun.

But one needeth to give up from the mind.
THERE is Vidya Maya, which tends God- :I‘Imsf: that come h‘t:re (to m_a),-——uone of them

ward, and there s the Avidya Maya, which s of the world. ’Il"f}"afe lf* the “"‘01'1(1 but

turns one away from God. Woman and not of the world.  Their desire to enjoy hat}t

Gold lure one away from God. Kuowledge, been ful!illed and they can now give their

yenuitciation, devotion lead to God, Sankara “’"F’le mind to God.

never parted with the latter,

= Y

TiHE Ashtdbakra Samhita deals with the
knowledge of the Self. The knowers of the
Self declare, “I am He,” i e, “1 am that
Hichest Selt.” It is proper for a man of
renunciation to say so, but not for a worldly-
minded man.

A¥TER reaching the roof some persons But it is good for every one tp harbour the
like to go down and come up again and sentiment that beis free. © I have no bondage,”
again by the staircase. They retain the love 1 am free” If a man constantly cherishes
of the Personal God even after the realisation  such an idea he is sure to be free. Ou the
of thie Absolute. They do so for making an  other hand, he who thinks that lie is in bond-
example of themselves for mankind; and age, really brings bondage to himszelf.

It one taketh the help of the Vidya Mava
which leadeth to God, one may realise the
Absolute { Bralunajnana).

also for enjoving the sweetntess of Divine The mean-ininded man who always says,
Love and the company of those that love the 1 am a sinner,” “ 1 am a sinner,” is sure to
Lord. fall Into the mire of sin. A man should

ratlier sav, I am always repeating the holy
ONE 1ust renounce--give up the world name of Geod, how can there be any sin or
for the sake of the Lord, bondage m me ?”
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OCCASIONAL NOTES

“e

CAL |
N bidding adien to the Old  Yeay
welcoming the New, let us all subject

ad

oursclees to a critical self~analvsis and  as-
certain wihether with the advance of years we
bave advanced in wisdom,  Let us all put to
ourseives the questions:

" Have we grown better? Have our lives been
rcher 1 those moral qualities which we value
most?  Are we more oving and sympathetic
towards our feltow-betngs?  Is vur judgment
of meu and things less biassed by personal
considerations ?  Cau we keep ourselyes less
affected by the Huctuations of fortune?  Has
our Ideal a stronger hoid upon us and the
world less?  Aad lastly, bas our Ideal itself
cxpanded,”

All these questions urust be answered by
cach one to himself,  Blessed fudeed are they
NO
ureater blessing can fall to the lot of man
than the perception of provress towards his
tdeal.

who can ansver tmem in the affivmative,

But man, so long as he i1s on this side
1S casier
Not
the satisfaction that springs

of perfection, s not quite safe. It
for hiim to fall back than to advance.
unoflen does
from actual aclnevement, degenerate into over-
weening confidence or complacent  repose,
The result oi both 1s stagnation or retroores-
ston, Lo this universe of law, chance bhas no
part to play. Progressiseffected only when we
subject ourselves to the operation of the laws
of growth.,  What we call the influence of ex-
ternal conditions ts as much the product of
unalterable laws as any conclusively demon-
strated scientific truth,  lonorance remains
satisfied by attvibuting success and failure to
the force of circumstances, Wisdom sees that
they are within the law of causation and can be
~ouverned by man according as he chouses,

That there lias been progress mn the past s

T

by itseif no guarantee that it will be so in

the duture,  Neglect of the principles by
folfowing which progvess has been secured will
suvely  bring about, first, stand-stillism  wnd

then degeneration.

Only when we take o very narrow view of
the Ideal and our moral encrev is at a low
ebb, can we delude ourselves into the f{atal
belief that ouy work i1s  finished, and that we
Per-
fection and nothing short of that, should be
our Ideal,

cal vow naulge in sweet-do-nothing,

Fle who seriously ponders over
this, and keeps in view the infinite grandeur
and beauty of the great lives in which it was
reafised, can never for a wmoment fall into the
detusion that his progress has been adequate.
By s success, the wise man learns oniyv to
asprre and endeavour for more and more. He
that scif-satisfaction is
death aud is therefore always on his guard

K11ows premature

agamst it.

Taking a retrospective view of the past,
many will sadly own that their progress has not
Some of them
may even be hlled with remorse when they

been of a tancible natuve.

look back upon the period of their lives under
survey. To these we should sav, © Do not
despaw.” To acqure solid moral worth s
always a very slow prucess in the beuinning,
“The acquisition of virtue has in all ages
been accomnted a work of labour and dif-

ficulty,” (J. 5. Mill,)

evolution of
only by the most
strenuous exertion, Old habits of thought and

to a certaln

Up

chiaraclter Is

stage,
achreved

action will yield to new ones only under strong
pressure steadily applied for a long time,
They have so long been allowed to reign
supreme, and now 0 is but natural that they
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will die hard. But what of that? The power
of the Spirit is infinite, and it is sure to
trinmph in the loug run, Remember that
every blow that is dealt at the enemy weaketis
them more than before, though they may seem
doubly furious in the death-struggle; and if
you persist, a time is sure to comme when
denuded of all strength they fall, never to rise
again. So, give up all vain sighs aud regrets.
Fight on, brave souls, firmly believing that
the Omnipotent Spirit is within you. Know
for certain that if you have a strong desire to
grow and persist in following the right method,
you are sure to succeed, If you have learnt
to take a serious view of life, if there has
come withtit you a longing to raise yownrself
to your highest estate, it you have found
practical methods for realising it, and lastly,
if you are steadily following them in life, then
rest assured that progress is inevitable.
But if after due examination, vou find you
are wanting in any of these requisites, try by
all means to acquire what vou lack. There
15 nothing to dishearten you if vou find ont
your deficiency. Ouly by knowing the exact
nature of the disease can its propeyr remedy

be found. lgnorance is no cure.

Thirst for the higher life can hardly be too
strong and geniine. Too much care can
hardly be bestowed to tnake it a constantly
growing and self-asserting te;'ldehcy. For
many chiet among which are
scepticisn and desive for worldly things, it

reasons,

THE MASTER AS 1

SAW HIM X!

becomes at times very faint and feeble; at
othevs, it takes a morbid shape, When such 1s
the case, religious practice, however exact and
methodical it may be to all outward seeming,
will have noune of its vitalising mfluence upon
ns and will, instead of inspiring us  with
strength and peace, only become wearisome,
kf this state of things is allowed to continue
long, ‘practice’ becomes an

cdrudgery and breeds morbidity.
safeguard

unbearable
The only
against this great danger, is to
bring again and again before the mind =«
vivid picture of the Ideal in all its transcendent
beauty and loveliness, IFor the mind thinks
of deriving pleasnre from the trivialities of
the world, only when the Ideal is lost sight of
or vitiated by earthly contaminations,

Let us then shake off all our frailties and
weaknesses, our sighs and despaitr, and pro-
ch:uum to ourselves with the utmost emphasis,
that we are by our very nature deathless atyd
pure, ever-blessed and self-effulgent,  Thus
completely charged with Divinity, let us nnite
ourselves in tove with all that live on earth: or
in any othev spheres, consecrate ourselves to
the [deal with our whole heart and soul, and
make fresh resolve that the present year will

see us mnore devoted to ocur duty, more

faithful and vicorous in the practice of the

virtues which are perfected in the Ideal, and
more loving and tolerant towards our fetlow-
beings.

COPYRIGHTED.

THE MASTER AS I SAW HIM

Brixg Paces rroM THE Lirr or Tur Swamt Vivrrananpa vy His Drscirrr. Nivepira.

XX.

VEN a journey round the world becomes
a pilgrimage, if one mukes it with the
Guru. 1t was late one evening, in the Red
oea, when I brought to the Swaini

$O11€

perplexity of a personal nature. about the
right method of helpfulness to others. 1t was
rarely, indeed; that he would answer a
qitestion of this sort, without first turning for
authority to some dictum of the Shastras.
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And how grateful does one become later for
this fact! It was his personal opinion that
otie desived.  But giving this, as he did, in
the form of comment o1i some text, it went
much deeper into the mind, and became the
subject of much longer thought and considera-
tion, than it he had answered at oice in the
sense required by the impatient questioner.

I the same way, when 1 had asked him
what became of those who failed to keep their
vows, he had gone all the way round by a
beautiful Sanskvit quotation, to answer wme.
Ei-;(i'l] now, I liear the g of his wonderful
voice, repeating Arjuua’s question :

WA AFATIAT ATTATATATAR: |
SSTST ATMETHCE Ol AT FSW TSR/
RFATIT TG ITRATIIHT A7 I
RAfAgT ALTAET FAYIT AQW: TG |
Gita vi. 37, 3S.

“With Shraddhé beginning { but afterwards)
unsteady, and with mind wandering away
from Yoga, what end, does onie, not caining
perfection, in Yogaymeet, O Krishna?

“Poes he, fallen fiom both, perish, without
support, hike unto a clond driven before the
wind, O Mighty-armed, delnded in the path
of Brahman?”

Aud the answer of Sri Krishna, fearless,
trinmphant, -

¢ e . .,
qTS A9E AT [FamaEy =T

- C -

ATE HERATWFRIFATIA AT T=]/1A

“Verily O son of Pritha, there is no des-
triction  for him, either here or herveafter.
NEVER shall one who has dene good, come to
grief, O my son!”

And then he drifted into a talk that I can
never forget,  First he explained how every-
thing, short of the absohute control of mind,
word, and deed, was but ¥ the sowine of wild
oats.”  Theu he told how tiie relivions -who
failed would sometunes be born again to a

throne, ‘there to sow s

wild  oats) 1o

JAN,

gratifving that particular desire which had
led to his downfall, ‘A memory of the relig-
1ons habit) he said, ‘ often hawnts the throne.
For one of the signs of greatniess was held to
be the persistence of a faint memory, Akbar
had had this memory., He thoucht of him-

self as a drafimaciarin who had fatled in
VOW.

his
But he would be born avain, in more
favonrable surroundings, and that time he

would sincceed.  Ainid then there came one of

those persoval glimpses which  occured so
seldom with oy Master. Carried away by the
tatk of memory, he lifted the visor for a

momelit, on “ Aud

he said, turning to me
suddenly, and addressing me by name, “J
have such a memory !

his owir soul,
you may think,”

whatever

When 1 was only two
years old, I used to play, witli v Svee at
being a varage, clothed in ashes and danpina.
Aud it a Sadlhu canie to beg, they wounld
lock e 1, upstaivs;, to prevent my giving
too much away. [ felt that 1 also was this,
atid that for some mischiet I had had to be
sent away from Siva.  No doubt my family
mcreased this feeling, for when I was nauohty
they would “Dear, dear! all those
austerities, yet Siva has sent us this denion
after all, instead of a good soul! Or when
was very rebeliions they would empty a can
of water over me, saying ‘Siva! Siva!’ And
Fven now, when
I feel mmschievous, that word
strajght.
time !’”

SAY

then I was all vight always,
keeps ine
‘Nol’ T say to myself, ‘uot this
On the present occasion, then, lhe
went back, i similar fashion, to the Giti.

“The Gita says” he answered me, * that
there are three kinds of charity, the Tamasic,
the Rajasic, and the Sattvic. Tamasic charity
1s performed on an Juipulse. It s always
making mistakes. The doer thinks of nothing
but his own impulse to be kind. Rajasic
charity is what a man does for his own glovy,
And Sattvic charity is that which is given to
the vight person, in the right wayv, and at the
proper time. Y our

own,” he smd, refernng



THO8

to the incident that had brought about my
question, “was, I fear, like the Tamasic
charity. When it comes to the Sattvic, |
think morve and more of a certain g¢reat
Westernn woman, m whom [ have seen that
quiet giving, always to the vight person, in
the right way, at the vight time, and never
making a mistake. For my own part, |
have been learning that even charity can go
too far,”

His volce sank mto silence, and we sat
looking out over the starlit sea. Then he
toolk up the thread again,
I find that [ look more
ogreatness in Jiftle things, 1 want to know
what a great man eats and wears, and how

he speaks to s servants,

“As | grow older,

and more for

[ want to fAnd a
Sir Philip Sidney greatness! IFew men would
remember the thurst of others, cven in the
moment of death.

“But anyone will be great in a great position!
Even the coward will orow brave in the
glarve of the foot lights. - The world looks on.
Whose heart will not throb?
will not quicken, till he can do his hest.

\WWhose pulse

“ More and more the true greatness seems
to me that of the worm, doimng its duty silent-
ly, steadily, from moment to moment, and
hour to hour.”

How the map have
received a new beauty in my eyes, from the
conversations they recall!  As we passed up
the coast of Italy, we taiked of the Church,
“As we went throngeh the Straits of Bonifacio,
and sat looking at the south coast of Corsica,
he spoke in a hushed voice of “ this land of
the birth of the War-Lord,” and wandered far
afield, to tallc of thesstrength of Robespierre,
or to touch on Victor Hugo’s contempt for
Napoleon I11, with his “ Et #2 Napoleon!”

many points  on

As I came on deck, on the morming of our
passing through the Straits of Gibraltar, he
met me with the words “ Have you seen
them? Have vou seen them? Landing there,
Din! Din! The laith! The

and crymg

THE MASTER

AS T SAW TIM g
Faith ' And for half an hour T was swept
away into s dramatisation of the Moorish
mvasions of Spain,

Or again, on a Sunday evening, he would
sit and talk of Buddha, putting new life into
the customary historic recital of bare facts,
and iuterpreting the Great Renunciation as
it had appearved to him who made it.

But his talks were uot all entertainment,
nor even all educational,  Ifvery now aud
then he would return, with consuming  eager-
ness, to the great purpose of his life. And
when he did this, [ listened with an anxious
mind, striving to treasnre up each word that
he let fali.

For I knew that here [ was but
the transmitter, but the bridee, between him
and that countless host of his own people,
who would yet arise, and seek to make aood
his dreams,

One of these occasions came on a certain
evening, as we neared Aden., [ had asked
m, in the morning, to tell me, in broad out-
litie, what he felt to be the points of difference
between his own schemes for the good of
[ncia, and those preached $Hy others, It was
impossible to draw him out on this subject, on
the contrary, he expressed appreciation of
certain personal chavacteristics and lines of
conduct, adopted by some of the leaders of

other schools, and [ regareled the question as
dismissed.  Suddenly,

i the evening, he
returned to the subject of his own accord.

i oy 'l > .-' . ! N

I cisagree with all those,” he said, “ whe
are giwving theu superstitions back to ")y’
people.  Like the Egvptologist's interest in
Egypt, it is easy to feel an wnterest in India
that 1s purely sethsh.  One may desire to see
again the India of one’s books, one’s studies,
one’s dreams, Ay hope is to see again the
strong pownts of that [ndia, veinforced by the
strong points of this age, onlv in a natural
way. The new state of things must be a
growih from within,

“So 1 preach only the Upanishads. [f you
look, you will find that 1 have never quoted
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anything but the Upanishads. And of the
Upanishads, it is only that one idea strexngth.
The very essence of Vedas and Vedanta and
all, lies in that one word. Buddha’s teaching
was of Non-resistance or this Non-injury,
But I think this is a better way aof teaching
the same thing. For behind that Non-injury
lay a dreadful weakness., It is weakness that
conceives the idea of resistence. I do not
think of punishing or escaping from a drop of
sea-spray. It is nothing tome. Yet to the
mosquito it would be serious. [ would make
all injury like that. Strength and fearless-
ness. My own ideal is that giant of a saint
whom they killed in the Mutiny, and who
broke his silence, when stabbed to the heart,
to say—‘ And thou also art He!!

“But you may ask—what is the place of
Ramakvishna in this scheme?

“He is the method, that wonderful nn-
conscious method. He did not understand
himself. He konew nothing of England or
the English, save that they were queer folk

CHINA AND

HE literature of ancient China consists of the

‘“ Book of History,” the ¢ Book of Changes,"
the “ Book of Odes” and the “ Books of Rites'; of
the ¢ Books of Rites,” one is official and the other
domestic. The best standard versions of those
books and of any other important official books of
China existing in olden days were kept at the
Royal Court in Central China, and copies of them
were available to the minor courts of the vassal
princes, from the keeper of the royal archives, who
was also the State astrologer. It appears that in
ancient China, the movements of heavenly bodies
were indissolubly associated with the vicissitudes
of man, and rveligious duties towards the state

organism, as part of the organism of nature, was
relizion of the time.

During the sixth century, the keeper of the
royal archives in Central China was Lao-tsz and the
doctrine of ¢ Tao,” the Course of Nature preached
by him, was called the Taoist religion. To it the

BHARATA JaN,

from over the sea. Bot he lived that great
lite,-—and I read the meaning, Never a word

of condemuation for any! Ouce I had been
attacking one of our sects of Diabolists. [
had been raving on for three hours, and he
had fistened quietly. < Well! well!’ said the
old man as I finished, ¢ perhaps every house

may have a back door. Who knows?’

“Hitherto the great fault of our Indian relig-
1on has lain in its knowing only two words—
renunciation and mukti. Only mukti here!
Nothing for the householder!

“ But these are the very people whom I
want to help. For are not all souls of the

same quality? Is not the goal of all the
same ?

“And so strength must come to the nation
through education.”

[ thought at the time, and I think increas-
ingly, as [ consider it, that this one talk of

my Master had been well worth the whole
voyage, to have heard.

RELIGION

modern Chinese virtues may be traced. When the
restoration, 827 B. C., had failed to arrest imperial
decay, and in 770 B, C., the Central Government
of China had definitely moved east to the modern
Ho-Nan-Fu, Loa-tsz, the apostle of Taoism, began
to preach his doctrine of ‘Tao." When the energy
of the vassal princes had failed to pursue intestine
strife and were sick of base intrigue, against the
Central Government, men’s minds were ready to he
attracted by the new Gospel of Self-denial and
Home Rule of Lao-tsz. When the royal power
was declining and unscrupulous diplomats and
ambitious vassals were forcibly driving the peacefnl
people from their tillage and their weaving, to fight
in distant and selfish wars, he. as Secretary of State
preached the gospel of Democracy. But with all
his best endeavours he failed to direct the Central
Government to his own way. At last after the year
soo B. C., being hopeless of success and disgusted
with the bad spirit of militarism of his time, the
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apostle of Taoism quitted China. He was last
heard of according to the Chiuese history, at a
certain mountain pass on the Western froutier, In
the wilds of Tartary and Tibet, he wrote the famous
Taoist classic, < Tao-teh-King ™ or ** Way-Virtue
Scristure,” or Providential Grace Classic, as says
Mr. E. H. Parker. Lao-tsz, before he passed mio
space, is said to have lefi the book with 2 Chinese
official in charge of the froutier outpost,

Another Chinese apostie of celebrity, is Con-
fucius. He visited Lao-tsz when he was in charge
of the royal archives at the impenal capital
Ho-Nan-Fu. Kung-tsz was shaping his career in
the petty signorial state of Lu in the Shan ''ung
province in the norti-east of China. Since 1its
foundaiion about 1100 B. C. under the feudal rule
of the new emperot’s brother, Lu had always been
a literary state. During the early days of his youth
Kung-isz was found io display an inborn apprecia-
tion of ceremonial and to use tripods, sacrificial
He
marvied at an early age, and subsequently held
an official post as inspector of granaries. [His

dishes, caudles, and official hats as playthings.

ntarriage was not a happy one and his only son chd .

not tarn out a saccessful man in the practical
world. When Kung-toz was twenty-four years of
age, he had lost his mother. His father was a
gallant soldier, who being childless, had at the age
of seventy taken a mere girl as wife, who was the
mother of Kung-tsz. Kung-tsz having observed
three years’ wourning since the death of his mother,
oblained his fathier's permission to visit the imperial
capital for the purpose ot comparing the local docu-
ments with those original copies kept at head-
guarters, and thereby to increase his knowledge of
antiquity and music  Here he had many an inter-
view with the apostle of Taoism. Mr. Parker says,
“ Neither phitosopher seemis to have come out of
the encounter with much respect for the other;
the ¢lder man considered his victor too formal and
obsequious, whilst (for Kung-tsz)
possessed himself unable to understand Loocius’
(for Lao-tsz's) mental flights,” e was a believer
in the three ancient forms of divinalion and an
ardent student of the mystic diagrams dating from
six hundred years before his birth. Like the Persians
and Chaldaens, the Chinese and Tartars were
followers of Saleacan religion, in which the Sun,
Moon, and Stars were worslipped.

Confuctus

CHINA AND RELIGION

7

Here iit may be noticed that ‘Hu’ or Tartary
had close relationship with the Chinese in olden
times.  In the secoud half of the fifth century the
Toba Tartars (a kind of Mongol or Moghul) sub-
dued the couflicting Tibetan and normal ele-
meuts and had firmly settled themselves on the
tovone of Novth China.  The Toba Tartar dynasty
had gradually abandoned Tartar ways and became
Chinese.  The Tartars seem to have been in those
days Buddhists, as a distinguished Chinese states-
man and antiquarian named ‘I's’'ni Hao, is found
to have tried to dissualde his monarch from
erecting a “worshipping area” for Buddhists, and to
object to Buddhism. asking, *“ why should we wor-
ship this Tartar god ?”  In 446, his active minister
having proved to him that Buddhist temples had
become houses of debauchery, the Emperor order-
ed a massacre ot all Sramanas in his dominion, and
the burning of ail Hua books (here meaning Sans-
krit, Pali, and Kharoshthi), and Buddhist images.
‘I'he monarch was induced to encourage Confucian-
Ism. ‘The apostle of Confucianisin is Kung-toz or
Coutucius as calied by Western writers. |

Now as regards Chinese religion, it appears that
the ‘Yan-Yaug’ doctrine of the *Book of Changes”
of ancient China, is the fundamental principle of the
various forms of the Chinese religion, namely,
Taoism, Confucianism, Nestoranism, and Mani-
cheism, Like the Hindu worship of Devas and
Pitris, the ‘Yan-Yang’ doctrine or ancestral
sacrifices, form a part of the Chinese religion, The
Shintoism of the Japanese, also owes ils origin to
the expression, Shin-to or “spiritual way,” of the
Chinese “ Book of Changes.,” Taoism, seems o
be purely Chinese and of undoubted authenucity,
and other forms of Chinese religion are tmitations
of Taoism. After the Great Chinese Revolution,
Taoism and Confucianisin, failed to satisfy the
Chinese minds, and Buddbism found its way in-
to China through its western conquests and contact
with the Indo-Scythians. The brother of an Emperor
became a Buddhist convert and another assumed
the cowl. 'The Buddhist ¢ Sutras’ were translated
into Chinese, and Taoism began to borrow from

Buddhism in order 1o compete withit, The alpha-
bets and the new ideas of souls and future

existence had to form a sympathy between Chinese
and Hindu ideas. This followed after the invitation
10 the Chinese Court of an in¢rcased nunber of



2 PRABUDDHA BHARATA

Buddhists from Tndia, Parthia, and the Oxus. The
most famous of those who visited China in com-
pliance with this invitation, was a Hindu Buddhist,
named Kumaradjiva, whose father hailed from
Taxila, but who was himself born of a TTanax
mother at Kuche and had passed his youth in
Kashgar., He did great service to the Tibetan
emperors of Si-an g, and Liang Chen regions.
Of the three “ Means of salvation,”” the more
primitive Hinayana with its asceticism and theory of
transmigration of souls never found more than local
favour in active China, beipg more suited Lo the
peoples of Ceylon and Burma. 'The Mayaya found-
ed by Nagardjuna, was the next school which Look
firm root in the Cophene region and also in
Tchakuka (Yarkand), whence it found its way
through Khotan and the Tariin Valley, to Lop Nov
and China. The last was the Yoga school, known
as ‘I'antra school, founded by Asamgha Gandhara
in the fourth century, which was adopted by the
Tibetans, Mongols and early Siamese. During the
Mongol dynasty (1206-1367) the Tantra school of
the Tibeltans had degraded Lo the worst form of
Tantric Buddhism and had a free run in China.

As to the introduction of the Mahommedan faith
into China, it s very strange that Chinese historians
do not record anything; although it is the only
faith which had come to stay in China and has
taken deeper root than any otlter foreign religion.
In the year 651, the Chinese first heard of the
Tazih or nomadic Arabs. It was immediately alter
the defeat and death of the Persian King,
Yezdegered, when the flight of his son Piruz, to
China (Tokbara) rendered the Mussulman { Musu-
aiman) condguerors anxious., But from the time
(1203) Genghis Khan began to conquer Otras and

JAN,

the lKeratts, who had previousty fled, through the
Onigour country to the Mussulman country, Islam
found free way inte China with Arabs, Persians,
Bokharites, converted Turks or Onigorits. These
tribes passed freely to and fro, and gradually
scatlered all over China, in a way thev had never
done before. This scems 1o he due to the fact that
the Mongols could not trust the rative Chinese with
high office.

Islam was followed by Judaism and Shinto-
tsm, in China. The Nestorians and Jews both
borrowed largely from Taoism, as it is noticeable
from the extant Si-an and K'ai-fing Fu inscriptions,
recording particulars of the enlry of their respective
beliefs into China, In 62 A. D., the Chinese lim-
peror “ heard of a sage in the West” (Buddha), and
the Chinese Jews and some of the Roman Catholic
Missions in China in order to further the interests
of their own religion, seemed to infer that this sage
was no other than Jehovah in the one case and Christ
in the other. The modern Chinese seem to believe
that Christ must have received many of his reforming
ideas from Buddhist monks, who spread themselves
over Persian regions as well as over Syria,tong before
they reached China. It is apparent to the Chinese
that the doctrines of original perfection of man, of
sin, of temptation by the Evil Spirit, of the First

Couple (Adam and Eve) to eat of forbidden food,

of retribution, good resolulions, repentence, con-
fession, good works, sacrifice, rewards and punish-
ments,~—all these according to Lhe best authorities,
exist in the noble Mazdean teaching, which in its
origin, like the ancient Chinese
established on Nature Worship.

( To be continued).

BrauMAcHARI BRAHMAVADIN,

religion was

EPISTLES OF SWAMI VIVEKANANDA

Extracts

XXXV,
6th May "90.

Dear A ,

This morning I received your last letter and
the first volume of the Bhashya of Ramanuja-
charya.......Why should I waste my energies
defending Hinduism if the Hindus all go
to sleep.  What hundred

arc you three

millions of people doing there, especially
those that are so proud of their learning,
etc? Why do you not take up the fighting
and leave me to teach and preach. Here am
I struggling day aud night in the mdst of
strangers....... What help does India send?
Did the world ever see a nation with less
patriotisiy thau the Indian ? If you could send
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and maintain for a few vears, a dozen well-
educated strong men, to preach in BEurope
and America, you would do immense service
to India, both morally and politically,  Every
man who morally sympathises with India, be-
cones a political friend. Many of the Western
people think of you as a nation of half-naked
savages and thervetore only At to be whipped
into civilisation.  Why don’t yon shiow them
to the
do in a far distant land? Even what 1 have
done, vou do not deserve, ® ¥

Hindus that have hitherto come to Western
lands have too often criticised their own faith
and country in order to get praise or money,
You know that I did not come to seek
name and fame; it was forced upon me,
Wiy shall I ¢o back to India? Who will
help me? Where are the men in Madras
who will give up the world to preach religion ?
I am the one man who dared defend his ¢oun-
try and 1 have given them such ideas as they
never expecled from a Hindu., There are

thousands 1 the country who are my friends
and hundreds

would follow me unto
ceath ; every year they will tncrease and if
I live and work with them, my idezals of life
and religion, will be fulhlted, Do you see?

I do not hear much now, about the temple
universal that was to be built in America:
yet I have a firm footing s New York, the
very centre of Awmerican life, and so my work
will go on. I am taking several of my disciples
to a summer retreat to finish their traming
in Yoga and Bhakti and Jnana, and then they
wiil be able to help carry the work on. Now
iy boys, go to work.

who

Within a month 1 shall be i1 a position to
send some money for the paper. Do not go
about begging from the Hindu beggars, 1
will do 1t all mpself with my own brain and
strong right hand. I do not want the help
of any man here or in India. .....Do not press
too much the Ramakrishna Avatar.

Now I will tell you my discovery.,

All of

~of Religton,

EPISTLES OF SWAMI VIVEKANANDA 9

religion is contained in the Vedanta, that is,
in the three staves of the Vedanta phitosophy,
the Doaita, Vishisktadvaita, and Advaitae
one comes after the other. These are the
three stages of spirittal growth in  man.
Each one is necessary.  This is the esseatial

The Vedanta applied to the
various IEthnic customs and creeds of India,
is Hinduism. Tle first stage, Dvaita applied
to the ideas of the ethnic groups of Europe,
is Christianity; as appled to the Semetic
grotps, Mahommedanism. The Advaita as
applied inits Yoga perception form, is Buddh-
tsm, etc. Now by religion is meant the
Vedanta; the applications must vary accord-
Ing to the different needs, surroundings and
other circumstances of different nations, You
will find that although the philosophy is the
same, the Shiktas, Shaivas, etc,, apply it to
their own special cult and forms, Now,in your
journal write article after article on these three
systeims, their harmouny as one
followmy after the other, and at the same
time keeping off the ceremonial forms al-
together, That is, preach the philosoplhy, the
spivitual part, and let people suit it to their
own forms, [ want to write a book oa this
subject, therefore | wanted the three Bhashyas,

but only one volume of the Ramanuja has
reached me as yet,

showing

* % You know I am not much of a writer.

I am not in the habit of going from door to
door begging, I sit quiet and let things
come to meé......Now ‘my children, I could
have tnade a grand success in the way of
organising here, if [ were a worldly hypocrite.
Alasl That is all of religion here § money and
name—priest, money and lust—layman. | am
to create a new order of humanity here, who
are sincere believers in God and care nothing
for the world. This must be slow, very slow.
In the meantime you go on with your work,
and [ shall steer my boat straight ahead. The
journal must not be flippant but steady, calm
and high-toned.......Get hold of a band of fine
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steady writers.......Be perfectly unselfish, be
steady and work on, We will do great thinus;
do not fear. One thing more. Be the servant
of all, and do not try in the least to govern
others, That will excite jealousy and destroy
everything.......Go on. You have worked
wonderfully well,  We will work it ont, my
boy, be-self-reliant, faithful and patient. Do

JiﬁN;

not autagonise my other friends, live i1 har-
mony with all. My eternal love to all.

Ever yours with blessings,
Vivekananda.

P. 5.—Nobody will come to help you, if
yvou put vourself forward as a leader...... Kill
self first if you want to succeed,

THE RAMAKRISHNA MISSION IN THE WEST *

THE effort of gray old India to convert
Christian Americato the mysticism and brain-
paralyzing abstractions of her most ancient
reltgion 1s ene of the striking sigus of the
times, |

Brahmin missionaries are hard at work in
New York and California, preaching the in-
expressible mysteries of the Vedanta philoso-
phy, giving secret lessons in Yooa practice
for the control.of the mind by extreme bodily
discipline, incinding brain-concentration, the
mastery of the breath and other forms of
asceticisin—leading up to a condition in which
one 1s supposed to lose all capacity for love
or hate, and becume sunply a supreme
conscioustess of immutable kuowledge.,

This remarkable movement of the feeblest,
most ignorant, placgue-swept and famine-
stricken race in the world to proselytise the
powerful, progressive and educated popnla-
tion of the American continent seems at frst
unbelievable; vet there are 1o more earnest
misstonaries to be found than the six Swamis,
or shiritual teachers, from the Ramakrishna
monastery on the shore of the sacred Ganges,
near Calcutta; who are to-day organizing their

-

* The above is reproduced from an interesting
article by Mr. James Creelman in the October issue of
Pearson’s Magazine, on ¢ A Mahatma in New York”
In giving an account of his impressions of, and
interview with Agamya Guru Paramahamsa, the
writer severely criticises the ¢ Mahatma ™ and his
creed, and as a stiiking contrast presents the
above sympathetic survey of the progress of the
Vedanta movement, as represented by the Rama-
krishna Mission in the West.  The article contains
ammong others, excellent  pictures of Sri Rama-

krishna, Swami Vivekananda, Swami Abhedananda
and the Dakshineswar Temple gardens,--Ed. P. B,

mystic cult in the United States under the
auspices of the Vedanta Society, of New York,

We are coming face to face with Asia.

It is not alone that Japan lifts a haughty
warrior head at the very shadow of an Amer-
ican aftront and challenges our hegemony of
the Pacific Ocean; but ludia, whose three
hundred millions of half-starved people are
held in  subjection by seventy thousand
British soldiers, raises a voice of spiritual
authority 1 American cities, a voice heard
five thousand years before Christ, when the
Aryaun sages first chanted the Vedic hymus
in the dim Indian forests.

The Vedantic invasion of America really
began when the geutle and cultivated Swami
Vivekanauda, a disciple who had studied at
the feet of the great Saint, Yogi and Mahatma,
Ramakrishna, came to attend the interna-
tional Parliament of Religions iu Chicago at
the time of the Columbian Exposition,

This noble and courtly Hindua, a man of
great learning and eloquence, impressed ail
whom he met in America by the depth of his
spirit and the breadth of his views, as well as

by s sweet forbearance, modest diguity and
courtesy:. |

To the representatives of many religions
assembled in Chicago-—supreme type of noisy
matertal progress and conceit—he presented
the venerable philosophy of Brahimaun in such
lofty word pictures of unselfishness, and the
uuutterable calm to be achieved by freeing the
soul from all earthly ties or affections, as to
attract widespread attention to his teachings

and to ake clear the way for a Brahmin
crusade 1In America,

The Swami Vivekananda, who became the
founder and leader of the Ramakrishna
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mission in this country, was the product of a
great spiritual npheaval in India. The most
wonderful and impressive figure in the move-
ment was Ramakrishna, teacher of the Swami
Vivekananda.

Ramakrishna is to-day revered by half of
India as a divine incarnation. Up to the
very hour of his death, twenty-one years ago,
he was regarded as the ancient God Vishn
reappearing ih hwman form. Professor Max
Muller, of Oxford University, the greatest
Enropean authority on Indian religions and
literature, wrote a notable book on the life
and teachings of Ramakrishna.

As this most inspiring and thrillingly
romantic personality of the spiritual India
whicl to-day challenges Aumerica through her
dusky Brahmin missionaries actually taught
the men who began the Vedanta crusade
in New York, it is worth while knowing who
and what he was.

Ramakrishna was born in 1835 in the
Bengal village of Kamarpukar, a son of the
only Brahmin family in a low caste community.
His father died, leaving his wife and children
poor, and the boy, to make a living, became
a priest in the temnple of the goddess Kali
(known among Hindus as the Mother of Bliss),
near Calcutta, although the office of a temple
priest is regarded as a degradation by most
Bralimins.

Serving the silent image of Kali with flowers,
and food and waving lights, the young priest
conceived an all-engulfing passion to know
whether there really was a Mother of Bliss
in the universe. He gave his senses and his
soul up to the idea. For hours day after day
he would sing to the goddess ; then he would
weep for days at a tiine and call upon Kali,
prostrating himself before the image and cry-
ing, “ Mother, is it true that thou existeth, or
15 it all simply poetry ?”

So great was the agony of young Rama-
krishna that he became unable to perform
his priestly duties and left the temple, to live
without shelter in a little grove near by. He
lost all thought of himself, could not tell when
the sun rose or set and even forgot to eat.
A relative watched over him and put food in
his unwilling mouth,

At the end of each day, at the distant sonnd
of the evening temple bell, Ramakrishna

THE RAMAKRISHNA MISSION IN THE WEST i1

would sob, *One day gone in vain, mother,
and thou dost not come. One day of this
short life is gone and I have not known the
truth.” In his soul-torment he would grind
his face against the earth.

Month after month the boy sang and wept
and prayed in the wood, starving his body
and whipping up the desire of his spirit. Then
he claimed that he saw visions of the Mother
of Bliss, that secrets of nature were revealed
to him.

There came to him in the wood a beautiful
and enlightened Hindu woman who had
renounced the world, and for years she taught
Ramakrishna the religions of India and the
secret practices of Yoga through which the
mind could be controlled.

Then he was fonnd by one of the becgar
wise men, who explained to him the meaning
of the ancient Vedas, initiated him as a
Sannyasin, or renouncer of the world, and,
discovering that the pupil knew more than his
teacher the Hindn friar left the wood.

[t was thought that Ramakrishina was mad:
He was taken to a doector. Then his family,
in the hope of diverting his mind, married
him to a maid of five years, althongh such a
marriage was little more than a hetrothal. In-
his spiritual transports he forgot his wife for
many years, until one day she stood before
him as a fair young woman,

Ramakrishna fell at his wife’'s feet with
flowers for worship in his hands and said, “1
look upon every woman as mother, but 1 am
at your service,”

But the young bride refused to recall his
soul to earth and asked only w0 be allowed to
stay near and serve him. She became his
disciple and adored him as a god to the very
end.

He found a Mohammedan holy man, lived
with him and bore the severe discipline of
Islam. Then he studied and followed the
Christian religion. He declared that he found
the end of all sincere religious devotion to
be the same.

He came to believe that, as the soul has no
sex, the seeker after spiritual perfection must
get rid of the sex idea. He dressed like a
woman, spoke like a woman, thought like a
woman, lived and worked like a woman
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among the women of his (?) family, until he
lost all sense of sex distinction,

The saint lived in the beautiful gardens
surronnding the old temple of Kali, beside the
swift Ganges, and there he taught his disci-
ples, among them the Swami Vivekananda,

who was vet to come to America as the
pioneer of Vedantism,

It is said that Ramakrishna not only learned
to regard all women as a son, but that he
developed such an aversion for gold and
silver, the symbols of worldly desire, that even
in his sleep a touch of etther ietal would
produce physical convulsions in him.

“Sometimes I would sit by the Ganges,” he
said to his disciples, “ witlh some gold and
silver coins and a heap of rubbish by my side,
and, taking some coins in my right hand, and

a bandful of rubbish in my left, I would tell
my sotil :

“‘My soull this is what the world calls

JAR,

Great throngs went to see and hear the
saint. He was recougnised throughout India
as a Mahatma with miraculous powers.

“For years I lived with that man, but never
did 1 hear those lips otter one word of
condemnation for any sect,” satd the Swamti
Vivekananda. “ He had the same syvmpathy

for all of them ; he had found the harmony
between them.”

Ramakrishna developed cancer., Greater
mualtitudes than ever gathered where he was,
Dying, he continued to teach, even when he
could scarcely speak. One day in 1886 he
told his disciples that lie would leave liis body
before night and, nttering the most sacred
word of the Vedas, he went into a trance and
passed from the earth.

“The Indian nation cannot be killed,” said
Ramalkrishna’s tavorite disciple in New York,
“ Deathless it stands, and it will stand so long

as that spirtt shall remain as the background.
j I -
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tables, ot feeding the poor, ot butlding houses,
and doing all that the world calls great:; but
it can never help you to realise the ever-
existent knowledge and bliss, the Brahman,
Regard it, therefore, as rubbish !’

“ Then, mixing the coins and the rubbish
in my hands, while repeating all the time,
 Money 1s rubbish! Money is rubbish!* [
lost all perception of difference between the
two in my miod and threw them both into

the Ganges. No wonder people took me for
mad.”

In his relicious ecstacies Ramakrishna
would sometimes go into a trance while stand-
ing before a crowd of disciples and worship-
pers ine«the temple gardens and, with tears
streaming from his eyes, his limbs, fingers

and features contorted, it is said that his soul

would temporarily leave his body.

His humility was extreme, and he not only
disclaimed knowledge of secret powers but
refused all hononrs aud displayed the meek-
ness and smnplicity of a child. Notwith-
standing the frightful ansterities through
whicls.be reduced his body to emaciation, his
smile was said to be inexpressibly tender and

his whole manner appealing in its unmis-
takable saintliness.
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cive up their God, let them not forget that
they are the children of the Sages.

“Just as 0 the West even the man in the
street wants to trace his descent from some
robber-baron of the Middle Ages, so in India
evenn an emperor on the throne wants to
trace his descent from some beggar-sage in
the forest, from a man who wore the bark of a
tree, lived upon the fruits of the forest and
communed with God. That is the type of
descent we want, and while holiness is thus
supremely venerated, India cannot die.”

As the Swami Vivekananda preached the
doctrine of renunciation and divine ealm in
the shrieking, busy cities of America, he found

followers.

Nervous, anxious men and women, in the
throes of restless, feverish modern lite, turned
to the age-worn Vedic hymns and to the
physical and mental discipline of Yoga prac-
tices, in the hope of fnding the pcace, joy
and divine knowledge that came to Rama-

krishna in the temple gardens by the
Gal]gﬂ.‘h

VWhen the Swami Vivekananda returned to

India in 1806, the Swaimni Saradananda came
from Calcutta to press thie work tir America.
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The great Ramakrishna organization had
spread in fodia, with charitable and medical
work carried on at many points. it had a
monastery near Calcutta, and its monks, or
Swamis, were eager to give the ineffable calm,
self-control and unsetfishness of the Vedanta
philosophy and Hindnt Yoga practice to the

over-busy, money-mad people of the Uuited
States.

In 1897 the Swami Abhedananda, the
present leacder of the movement i America,
camme to New Yotk and the Vedanta Society
was incorporated. Since then regular Yoga
classes have been carried on in  several
American centres, with “practical training 1y
the science of breathing, concentration, madita-
tion and self-control”; six Swamis are en-
gaged in the American work; there are
branches in New York, Brookiyn, Washing-
ton, D. C, San Francisco and Los Angeles,
not to speak of active work carried on regu-
larly by mail—for it appears that the secrets
of Yoga can be had i letters. There 1s also
a Peace Retreat in the mountains of Santa
Clara County, California, In a little more
than five vears this mission, founded in
America by a Hindu monk, has sent outabout

forty thousand books and pamphlets written

for Americans by Indian Swanis.
# # * #

In the little chapel of the Vedanta Society
in New York there is a brown wooden
side-altar, with a photograpl of Ramuakrishina,
standing i a trance, eyves and month open,
hands twisted-—and there are candles and
flowers before thie picture, and the soft-voiced
Swamis will tell vou that the saint of the
temple of Kali, who hived in our own modern
time, reached divinity through self-control
and humility, On the same wall is a head
of Christ. MR. JAMES CREELMAN,

——

THE “VIVEKANANDA ASHRAMA?”
AT ULSOOR, BANGALORE.

A newly built Ashrama, dedicated to the =acred
memory of Swami Vivekananda, was formally
opened at Ulsoor, Bangalore, on 17th November
last, by {he Swami Atmananda, the local represen-
tative of the Ramakrishna Alission. When  the

opening cerciony was over, a strange coincidence
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was discovered, that on the same day the
Vivekananda AMemorial Home was also formally
opened at Madras.  Thus, though separated by
motre than two hundred miles, the devout heatts
of worshippers and admirers were umted in a
common bond of enthusiasm, and their voices
were raised in singing the glory and praise of
one, who had come to them with the inexplicable
charmy and majesiy of a new Avatar,

As to the pretivy Ashrama at Ulsoor, the lastory
of its genesis is as remarkable as its consecration.  In
its new form it is a tribute of devotion and reverence
to a sacred cause on ttie part of a single individual,
M Tl P Avoonachalem Pillai, It iy clogse on two
years since a handtul of men, who bhad come
under the spell of the  Swami  Vivekananda's
teachings and who had imbibed {rom him the trath,
that v religion is bemg and becoming, began to
meet evening atter evening ma Gquict cottage retreat,
spending an hour or two every day in singing
Sankirtans, reading {rom various saceed books,
uniting in common prayer etc, One ol the Swamis
of the Ramakrishna Mission, who then happened
to be there, gave helpful instraction and praciical
guidance in religious practice and discipline, and
in the fundamental principles of Swami Viveka-
nanda’s Raja Yoza. The Swami opened a weekly
class in the Ashrama, which hasg since been kept
ooing throngh the kind help and co-operation of
Swami Atmananda.  In course ot fime when the
necessity of making certain repairg and adduions was
felt, Mr. T, P, Arvoonachalem Pillai voluntarily

caine torward and undertook to completely renovate

and enlarge the little Ashrama at his own cost.
The construction operations were soon begun and
in about a couple of months, the new buitding was
quite ready.

It was thought necezsary that as regards the
righis, inlerests and management of the Ashrama,
all authority shonld be vested in the hands of the
Ramakrishna Mission,  The Ashrama was there-

fore formuaily opened and bhanded over 10 the

Swamt Atmananda. ‘lhe opening  ceremony was
marked with great devotional fervour and religious

enthusiasm, and the scene of several Bhajana
parties coming in regular procession and the

streams of men, women, and children pouring in,
presented the appearance of a place of pilgrimage.
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As the carriage in- which the Swamis Atmawanda
and Somananda were séated came in sight of
the Ashrama, the horses were unyoked and the
carriage was dragged by an enthusiastic crowd to the
gates of the Ashrama with band, music and Sankirtan
parties following. With the offering of prayers
and Arati to Swamiji and Gurumaharaj, hy Swami
Atmananda, the consecration of the building was
complete. Amidst enihusiastic shouts of Jai Sri
Ramakrishna, Jai Vivekananda Jai, he unveiled the
inscription-stone, which bears the characters
““ Vivekananda Ashrama’ wpon it. Flowers, fruits
and prasadam were diswributed to all who were
present,

‘“ As we retired for the day, with our minds full
of the opening of this new Ashrama, our imagina-
tion conjured up the picture of our own inner
gelves. How poor, despised and trivial our lives
had been, till we touched the feet of Him who
came as an awakener of sleeping nations! "The
trumpet-noles of his voice have raised in us new
forces, new possibilities and new ideals. And if
we only have the grace to be true to the light thar
is vouchsafed to us, what beautiful temples, what

serene peace retreats can we not make of our lives,
even here and now?”

—Extract from the accounts of “A Disciple ”
in the Mysore Standard, Dec. 14th, 1907,
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RAMAKRISHNA MISSION FAMINE RELIEF:
AN APPEAL.

Tux appalling shadow of famine is again over us.
From what we gather from the papers, 1he distress
this time, will make itselt felt over a considerable
areca and about two hundred millions of people
will suffer from its effects, directly or indirectly.
In some parts of the country suffering has already
begun and relief measures have become necessary
even now. It is sad and disheartening to thiuk of
the sufferings of our fellow brethren during sach
periods and it has become imperative for India,
although she is poorer than ever before, to lace

*Two Sannyasin workers have already left the
Math, Belur, to relieve the sufferers from famine
in Orissa, where it is most acute,-—Ed. P. B.

PRABUDDHA BHARATA

TAN,

the question of famine-stricken

millions every year.

feeding her

There is no time to lose however, and we must
do what little we can to save the situation. The
Ramakrishna Mission therefore begs to offer its
services without further delay,® and hopgs that
in this as on all previous occasions since 1897-1893
the generous public will mmake it an instrunent to
extend a helping hand to the canse of suffering
humanity.

Subscriptions and donations for relief measures
should be sent to the President, Belur Math, Belur
P. O, (Howrah) or to the Editor, PrasupnHA
Buarata, Mayavati, Lohaghat P. O., Almora Dt.

—— Qe

IT ALL WILL COME OUT RIGHT
By Ella Wheeler Wilcox

Whatever 1s a cruel wrong,
Whatever 1s unjust,

The honest years that speed along
Will trample 1 the dust.

In restiess vouth I railed at fate
With all my puny might,

But now I kuow if I but wait
It all will come out right.

Though vice may don the judge’s gown
And play the censor’s part,

And Fact be cowed by Falsehood’s frown,
And nature ruled by art;

Though Labor toils throngh blinding tears
And idle Wealth 1s might,

[ know the honest, earnest years
Will bring it all out right.

Though poor and loveless creeds may pass
For pure religion’s gold ;

Thongh ignorance may rule the mass
While Truth meets glances cold,

I know a law complete, sublime,
Controls us with its might,

And in God’s own appointed time
It all will come out right.
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NEWS AND MISCELLANIES

( CULLED AND CONDENSED FROM VARIOUS SOURCES )

T'HE estimated loss to the Bast Indian Railway

as the result of the recent strike is fifteen lakhs of
Rupees.

Baronkss Adolph Rothschild has bequeathed
£ 400,000 sterling to charities. Jewish institutions
in Paris benefit largely.

Santa Rosg, California, has a church capable
of seating zoo, ali built out of the timber sawn
from a single redwood tree.

Altogether 400 persons have committed suicide
in New York, in consequence of worries arising out
of the recent financial panic. |

So long as we love, we serve.  So long as we
are loved by others I would almost say we are

indispeunsable ; and no man is useless while he has
a friend.—Robert Louis Stevenson.

«« Morg than three lakhs of people are suffering
in Orissa and will have to be helped for nearly the
whole of the next year,” writes Miss M. I. Gilbert,
a well-known lady missionary of Calentta, who

recently proceeded to Orissa on an ihdependent
relief expedition, |

Tue Chancellor of the Exchequer, opened a
bazaar in Edinburgh, the object of which is to raise
£ 5,000 to complete the scheme for providing a
habitation for native students from India attend-

ing the Edinburgh University. The bazaar took the
form of an Indian Fair.

Tue Chinese are said to be making rapid pro-
gress in arts and industrial education in foreign
countries. There are 420 Chinese students now
in the great colleges of America, and a’'large nuimn-
ber are to be found in the universities of Europe.
The Governor of Mukden has, it is said, nineteen
members of his family 1 foreign universities.

THE Vedanta Society of New York reopened its
Sunday Service and Classes on September 15th, with
Swami Paramananda in charge, Dunng the mouth
of October the Swami spoke on “ Need of Religion,”
“ Religion as Universal,” ¢ Religion of Work” and
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‘“ Path of Devotion”., The classes and lectures,

under Swami Paramananda’s direction, will continue
as heretofore,

SwaMi Abhedananda delivered a course of six
lectures on Religious Ideals i India before the
Brooklyn Institute of Arts and Sciences, Brooklyn,
New York. Subjects: Nov. 13, The ZEthics of
Hinduism and Buddhism ; Nov. 20, The Father-
hood and Motherhood of God; Nov. 27 Incarna-
tion of God ; Dec. 4, Doctrine of Karma ; Dec, 11,

Reswrrecton and Reincarnation ; Dec. 18, Im.
mortality of the Soul.

Tae Order of Merit, one of the most coveted
Orders of the gift of the King, has been conferred
upon Miss Florence Nightingale, the Crimean War
heroine, who, thus, at the age of eighty-seven, be-
comes the first woman to receive the Order. It is
filty-three years since she sacrificed the comforts
and luxuries of life and won deathless fame by her
work among the wounded and diseased British
troops who were dying like flies in the Crimea.

AT the Bloomingdale Institution for the Insane,
White Plains, U.8. A, a new series of experiments is

being conducted in the treatment of insane patients

Beautiful, sweet-smelling flowers, it lhas been

discovered, have a mysterious influence upon the
I‘m:}lan 1'?11|1d., and the weaker the mind, the greater,
it 1s said, 1s the influence of flowers upon it,
Seemingly hopeless and incurable cases at Bloom.
ingdale and elsewhere are being treated with the
new flower method with beneficial resyits,

SwAaMI Bodhananda has returned to Pittsburg
and resumed charge of the Vedanta Society there

The Vedanta Society has secured a room in the

Centuwry Building, where they have opened their

regular meetings, Snnday-afternoon and Tuesday-
evening public lectures and Thursday-evening
class meditation. Farnestness among the mem-
bers prevails and arrangements are beilig_ made to
establish a library.  An  innovation in Swaisfe

Bodhananda’s work this autumn has been a clasg
for children, just started.

“ LET those who abuse me as a Moslem King

i 4

go to Kasht or Muttra, and they will find that I
endowed Hindu temples. They will find my
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Royal Signature on many title deeds.  "T'he temple
of Jowla Mukhi in Kangra still has a brass-plate
title-deed conferving on it a Jaigrz in perpetuity, I
endowed temples in Kabul, Kashmere and Bengal,
The Hindu Jargers founded by me i Bengal still
continue in the famihes to which I assigned then.
Raja Jar Singh was my Commander-in-Chief, Raja
Jaswant Singh was my Chief Councillor.  Scores of
Hindus waie the Commanders of  seven
and five thousand i my anuy”—FEFrom the lm-
peror Aurangzeb’s letter to the people of Indi,

thousand

Onk of the greatest men of science has passed away
in Lord Kelvin, at the vipe old age of eighty-three,
I'or more than half a century the world  of applied
science was enriched by his discoveries and his
bLrithant inventions.
laid by hin

The great Atlantic cable was
His published writings cover a wide
field -and show the range and penctration of his
great intellect.  His strongest claim to the grati-
tude of India is his gencrous appreciation of the
great work and the epoch-making discoveries of
Dr. J. C. Bose. While other
scepuical or contemptuous,  Lord Kelvin patiently
tested Dr. Bose’s discoveries and when he saw
their value and jmpoctance he took him by the
hand and wmtroduced lnm to the luropean world
of science,

enmnent men were

Soae  friends of India started the Indian
Students’ Aid Association i England, says the

“ Pioneer.” Its object ts to receive Indian students
on their first arrival isn Great Britain to assist thewm
to find good accomodation and social introductions,
to advice them with regard to profession, busi-
ness, or special education for which they have gone
to England, and to extend friendly supervision
over those students whose parvents desire such. A
social committee have been organised, consisting of
ladies living out of London who will mvite young
Indians for week-end visits,  As soon as funds
pennit, a residential club will be opened for a
limited number.  The Student Association 1s

strictly non-political and non-sectartan, and will
welcome Indians of every creed and class,

‘THe Serasvati of Allahabad 1s a  high-class
nionthly journal in Hindi, ably edited and pro-
fusely illustrated with excellent pictures. In its

issue of November last, there 1s au interesting

JAN,

account of a boy-Sastri who appeared m his 13th
year at the last Shastri examination, the M. A. In
Sanskrity of the Punjab University, and stood twenty
first, tn the Dist candidates, A
nice portrait of the boy has been given in the
paper, He s the son of one Babu
Aunita of the Gwalior State.

of the successfyul

'fota Ram, an
Sunkarananda, the boy,
lost his mother in his second year and has gince then
been brought up by his fathery, who 13 a thoronghly
religions nran and has for the last three yeats been
living on fruits and nnlk preparations. At the age
ol Tour, Shankarananda was able 10 recite couplets
from the Valunki Ruaunayana, and before he had
conmpleted his cighth year he began te study standard
works,  His progress henceforth was rapid. Surely
s memory s wonderful,  Brahmachar Shankaras-
nanda did not neglect s education in Knglish,
He would have appeared at the Lntrance IExawmi-
hation but for the age imit: He 1s soon to appear
at the Kavyaratna Examination of the Calcutta
University,  We  wish Shankarananda godspeed
and a uselul career in the future,

Miss Mary E.
physician i

Pailthorpe, M. B, B. S, the
charge of the recently instituted
Sapatoriun for Consumyptives at Ahuora, has issued
a staterent reporting the wotk and the plans and
arrangements connected with the Sanatortum,  On
an adirable site presented by the Govermment,
about two miles from Almora, the HArst
buildings are approaching completton.

of the
These are
the doctor’s bungaiow, and a two-storied building
with accomodation for 25 wowmen patients,  ‘I'he
cost of these erections will be about Rs. 12,000,
and of thhg sun one-half has been subscribed by
the Government of the United Provinees, In this
imstitulion a systematic attempt 1s made to give
constmption patients the benefits of that system
of open-air treatment whicli has been so successful
elsewhere.  Any missionary society subscribing
Rs. 200 per annum will be entitled to the first
clainy on five beds, and smaller subscriptions will
carry a claim to a proporctionately smatler number.
Paticnts sent by these societies will be charged
the bare cost of their food, about Rs. ro per
month, Others will pay Rs. 4 or § extra towards

the upkeep of the establisiment. The institution is
of niissionary ovigin, but all sintable cages, wlhether
Christian or non-Chiristian, witl be welcomed.



Chap. 6. Slokas 14-20]

VI. 14.

quleRreENT  Serene-hearted  fAtasl:  fearless
s in the vow of a Brahmachari {égq:
- established 77t mind gx=zy controlling gEr=: think-
ing on me y&y: having me as the supreme goal
g+h, steadfast FrErg should sit.

With the leart serene and fearless, firm in
the vow of a Brahmachari, with the
controlled, and ever thinking of Me, let him
sit (in Yoga) having Me as his supreme goal.

mind

AT WA Jratl frgaaraa: )
qrfed AR ITAT AeFWHITTIR T WL
VI. 13,

gq Thus @21 always sreRrd mind 59 keeping
steadfast fRTaarAYy: one with subdued mind it
Yogi fAgtargeat that which culminates in Nirvana
(Moksha) wafeq residing in me qfeg peace
TSI 2ltains,

Thus always keeping the mind steadfast,
the Yogt of subdued mind, attains the peace

resicling m Me,—the peace which culiminates
in Nirvana {Moksha),

ATIAIEG TS 4 FRFIAATT: |

T ANAFANT @ FAGT 4T FIrga 1Ll
| VI. 16,
ﬁq O Arjuna sryg: of one who eats much
7 not FAT: Yoga Fwieq is 7 not =r and gaRreg at all
FINT: of one who does not eat § not |1 and
Higeaaaiaen of one who sleeps much § not 5t and
gg venly sirgq: of the wakeful.

(Success ii1) Yoga is not for him who eats
too much or too little—~nor, O Arjuna, for him
who sleeps too mnch or too little.

_The Yogashastra prescribes: “Ialf  (the
stomach) for food and condiments, the third

(quarter) for water, and the fourth should be reserved
for free motion of air.” |

FFIE(TLCET FHITTT FAYG |

FH FUATTACTET (AT TATT T WL
V1. 17,

gwhrerfagey Of one who is moderate in eating
and recreation (such as walking) mﬁg in actions

FhATeq of one who is moderate in effort (for work)
gHRETATTAIEA of one who is moderate in sleep
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and wakefulness g.@gr destructive of misery Fra:

Yoga 31§ becomes.

To him who is temperate in eating and
recreation, in his effort for work, and in sleep

and wakefulness, Yoga becomes the destroyer
of misery,

AT AT (TFATHRAITIRES |
E9E: FARATAT YF LT=TT aZr 1S
VI. 18.

Jar When @RIg completely controlled 195
mind ZreRFA in the Self gx verily H[IfFEF rects
ar then gTFragws: from all desires (AsyE: {ree
from longing gwh: steadfast gfq this Feqg is said.

When the completely controlled mind rests
serenely in the Self alone, free from longing

after all desires, then is one called steadfast,
(in the Self ).

L . -, e -, -,

T TAITATGT ATy HITAT €FAat i

|T FATTATT YHAT ATATAT ULl
VI 1g.

9T As (Agraeq: placed in a windless spot Fiq:
lamp 7 not gwg flickers mren|: of the Self Iy
concentration Fwg: of the practising one zg-
f<red of one with subdued mind #ifFra: of the
Yogi §f that goAr simile &g3r is thought,

“As a lamp in a spot sheltered from the
wind, does not flicker,”—even such has been
the simile used for a Youi of subdued mind,
practising concentration in the Self,

-
1N

IFAITHA (9 q8d Jrmgaar |

T JATCHATHAIA TIAATAGT Foafay ol

gEATA-a® aAgigAT@adtgaT |

q0d X | XA RATHATT q=Tq: IR

F AT AL A1 ATF AT 9 )

FRATFEAAT A T @ GERWITT A2 J 1R

q faag @At Dwtya |

q fasr¥a Fiwsay FieisfafaaSaar i)
V1. 2o.

=X In which state Fpwwgay by the practice of
concentration faag absolutely restrained f=r<s mind
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IFLHT attains guietude yx in which state s and
HIAAT by self Jreara the Self qyms seeing mreafy
i the Selt g7 alone gexfq is satisfied.

V1. 2r1.

(&5 Where) 5rqy this Iga that which rrafas
infinite gREATHE perceived by the intellect At
transcending the senses @& bliss IRy knows
¥ where* st and f€gq established g=3q; from one’s
real state § not A&AT§ departs.

VI. 22.
¥ Which @®eqgr having obtaivied §q: from that
I¥gHK superior [{FE other @MY acquisition q not
w-aq is regarded gf@a in which fégrq: established
TRAT by great T:EF sorrow | even § not
[T qq is moved.

VI. 23.

§ That T HEAFTIART 2 state of severence from
the contact of pain AT called by the name of
Yoga fagrra should know mfafywmaaar with un-
depressed heart @: that Fmr: Yoga fama|  with
perseverance FivhRsd: should be practised.

When the mind absolutely restrained by
the practice of concentration, attains quietude,
and when seeing Self by the self, is satisfied
in his own Self; when he feels that infinite
bliss—which is perceived by the ( purified )
intellect and which transcends the senses, and
established wherein he never departs from
his. real state; and having obtained which,
o other acquisition is regarded superior  to
that, and whkere established, heis not moved
even, by heavy sorrow ;—let that be known as
the state, called by the name of Yoga—a
state of severance from the coutact of pain.
This Yoga shonld be practised with persever-
ance, nndisturbed by depression of heart.

| Which s perceived...... intellect: Which the
purified intellect can grasp independently of the
senses.  When in meditation, the mind is deeply
concentrated, the senses do not function, and are
resolved into their cause,—that is, tbe mind, and
when the latter is steady, so that there is only the
intellect functioning, or in other words, cognition
only exists, the indescribable Self is realised. ]

HRITTTAFRIH (TS FIHATA )
REAT-gaan fataaer qdag ;1R
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[ Chap. 6. Slokas 20-27

V1. 24.

HHR=ILAITT Born of Sankalpa gafa all FwHme
desires Irya: without reserve =xgesT abandoning
®AQT by mind g3 alone g{aa: from all sides

gregaary group of senses {ATRIFA complefely
restrainiug,

Abandoning without reserve all desires born
of Sankalpa, and completely restraining, by
the mind alone; the whole group of senses
from their objects in all directions,

>y = - ~
T TAGTTH AT FIAGLaTT !

AHFEG HA: FF7 9 hrag@ (Sa73 2
IV, 23.

JIETLtaay Set in patience AT by the intellect
¥ mind Hyreqged placed in the Self &Y making
qx: T by degrees IR, should attain quietude
T not {RIE anything [T even f¥=qsw should
think.

Having with the intellect set in patience,
with the mind fastened on the Self, let liim

attain quietude by degrees : let him not thiuk
of anything.

Fatr aar freatta sraaatea |

AATAAT (ATAAZTICHAT TX AT NREN
VI. 26,
HFot Restless FwieqL unsteady 7 mind IJF: I3+
from whatever (reason) ety wanders away qa
ga: trom that gaea. this ( ®7: mind) FaeEy curbing

JIA[T in the Self gF alone 3¢ subjugation T
should bring.

Through whatever reason the restless, un-
steady mind wanders away, tet im curbing it
from that, bring it under the subjugation of
the Self alone.

SAFTATE ST T GEITAA

IYTA WAATAY AIARRATH NS
VI. 27,

gureaAas One of perfectly tranquil mind
Ar&FLAY one whose passions are quieted JgHeRT
one who is free from taint ®giggw Brahman-
become g+ this T Yogin ¥ verily IR supretne
g% bliss 34fq comes.

13 Prabuddha Bharata



Chap. 6. Slokas 27-33 ]

Verity, the supreme bliss comes to that Youi,

of perfectly trangquil mind, and passions

quieted, Brahman-become, and freed from taint,

[ Brahman-become 1. e., one who has realised that
all is Brahman.

Taint—of good and evil. ]

. . - . - * ~ .
ARAT FLEATHA ATAT [FITaRAT:

- o T ot

GO ARHEGUAZGE GEAFLT 1RSI
VI 28,

g§ Thus 731 constantly siregr® mind I en-
gaging IR freed from taint qptt  Yogi
g%{a' easily FITeTa generated by the contact with
Brahman srersg intense gd bliss mg}‘f aliains.

The Your freed from taint (of good and
evil ), constantly engaging the mind thus, with

ease attains the infinite bliss of contact with
Brabhmaoan.

HIACTATATE FIFATHH e ter |

2 TEUTHIAT FIT WAIJA: WRE
VI. 2.

MAITHIAT One whose heart is steadfast in Yoga
39 everywhere gAEqa:. one who sees the same
IreArR Self Hafqaeﬁ abiding in all beings gaaia
all beings =1 and rreqfea in the Self gFF sees.

With the heart concentrated by Yoga, with
the eye of even-uess for all things, he beholds
the Self in all beings and all beiugs in the

Self,

qT AT AT FAT T =7 A 0l o
AEIE T AWITRT | T H T qq@0aTeeT 1ol
VI. 3o0.

;I Who Rt me E{?f‘-‘a[ everywhere gYafqg sees qTH
in me ;¥ and g everything ggaia sees Fex his

(to him) T | q not yweArtqy vanish @ lie ;7 and H
my (to me) q not FIMIFTH vanishes.

He who sees Me in all things, and sees all
things in Me, he never becomes separated
from Me, nor do I become separated from
hum,

| Separated, i. e, by time, space, or anything
Inlervening. j

FAGATAF q¢ Al ARATAATETT: )

January 08

THE WAY OF MEDITATION ST

— e ——— 16
HIAAT FRMISTT | Q7 AT gaa 1320
VIL 31,

31: Who q%gaf%a’é' dwelling in alt beings g1 me
THT  unity ﬁrﬁaﬁ: established WRME worships
FIAT in every way FHATA: remaining ;Y even g
that #yeft Yoei gfx% in me g5 abides.

He who worships Me, dwelling in all beings,

being established in unity, whatever his mode
of life, that Yovei abides in Me,

L Worships e : vealises DMe as the Self of all.

listablished 1n unily, i. e., having resolved all
duality in the underlying unity, ]

= ¢ . e
HAEATTFAA FIT T AT ATSIT N
g@ a1 AT a1 3@ | A7 GTHT 79 132
V1. 32.

E{ﬁﬂ‘ O Arjuna §: who AT everywhere @&
pleasure gr or A if g1 or :@ pain STIEATTERT by
comparison with himself §q the same gEIAfq sces
& that e Yogi gaq: highest qq: is regarded.

He who judges of pleasure or pain every-
where, by the same standard, as he applies
to himself, that Yogi, O Arjuna, is regarded
as the highest.,

[ Seeing that whatever is pleasure or pain to him-
self, 1s ahke pleasure or pain to all beings, he

the highest of Youins, wishes good to all and evil to

none,—he is always harmless and com passionate
to all creatures. ]

¢
HIYA I
-, & -, . &
ATSY JIEAAT ATH: WYX WA )
. L . ——a L
QFAEATE A TLATH F A (TeRAT reqTra 33
VI. 133,

I Arjuna AT said »

HYRET O slayer of Madhu &2y by thee grissg
by umity or evenness 3 which 5 this e Youa,
greR: sald gRew its feue lasting feqfd endurance
FFAEF_[rom restlessness wF [ q not TIHIF see.

Arjuna said

This Yoga whicli has been taught by Thee,
O slayer of Madhu, as characterised by even-
ness, 1 do not see (the possibility of ) its

lasting endurance, owing to restlessness ( of
the mind ),

19



Sad {7 aa: ear aaix TRIALEH N

qEqiE fFad A qIraTea YR 1360
VI, 34.

Fowr O Krishna & verily s9: mind |y5at restless
gHir turbulent gEIA. strong T unyielding Y I
weyg of that g7 control AT of the wind g7 like
gzeg{ diflicult 1o do =3 regard.

Verir_}f, the mind, O Krishna, is restless,
turbulent, strong, and vavielding ; 1 regard it
quite as hard to achieve its control, as that of
the wind.

(¢« Krishna,’ ts derived from ¢ Krish,” 10 scrape .
Krishna is so called, because He scrapes or draws
away all sins and other evils from His devotees. |

STATATIATA ||
& * . b f‘\i‘" +
TEHAT AGIART AT FAAT 97 |
. 2y > L -
FFATHA g DiFad FTEITAT = FaAd 139
VI. 3s.

wtyaara The Blessed Lord 3379 said :

RIEIED O mighty-armed g mind zagd diffi-
cult ot control |& resiless JFHEF undoubtledly g
but g O son of Kunti 3r+mrEs by practice
SreEA by renunciation =1 and WaTA is restrained,

The Blessed Lord said :

Without doubt, O mighty-armed, the mind
is restless, and difficult to control ; but through
nractice and renunciation, O son of Kunti, it
may be governed,

- (. f. Patanjah 1. 12.

" Practice  Farnest aud repeated attempt to make
the mind steady in its unmodified state of Pure

Intelligence, by means of constant meditation upon
the chosen ldeal.

Renunciation . Freedom from . desire, tor any
pleasures, seen or unseen, achieved by a constant

perception of evil in them. ]
FRETATCHAT T TIUTT T7A & |/ |

T S g:aF HS “ . ’c"l
HLATHAT g Tadr 33497 ETwﬁ'trrHH I3E

V1. 36.

FEHATHAT By a man of uncontrolled self &
YVoga zegrg hard to attain FfE this { my Al
conviction gxFreRar by the self-controlled one g

but IrEF: by right means FFAT by the stniving one
RIred Lo obtain T possible.

Youa 1s hard to be attained by one of un-
<0
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controlled self : such is my conviction ; but the

self-controlled, striving by right means, can
obtain it.

SZA TAT |
FATA: AFATYAT TS TAIHATAE |
HATT FNETROE K TfF F0r a=xfqn390
VI 37,

ﬂ'ﬁ:\' Arjuna I said :

Fsw Krishna sgzar by Shraddhi Igq: possessed
Faiq: uncontrolled FEma from Yoga FiRFHEA:
one whose mind wanders away JOv@ralg petiec-
tion in Yoga YR not gaining &/ which sifg end
WSI[T meets.

Arjuna said ;

Thouioh possessed of Shraddhd but vnable
to control himself, with the mind wandering
away from Yoga, what end does one, fuiling
to gamn pertection in Yoga, meet, O Krishna ?

R TA AL IS AL TS v |l

HAATAET WETAE( (YT TE|A: T 1350
VI, 38
"AETAET O mighty-armed sgmm: of Brahman gfer

in the path fqlﬁg‘ deluded  Igfag:  supportless
AaiIgE: fallen from both f&s1 rent 3 cloud =T

like & not AEH(F perishes F{RiFF_ parcticle implying
question.,

Does lhie not, fallen from both, perish, without
support, like a rent cloud, O mighty-armed,
deluded in the path of Brahman 2

| Lrallen from both i "Vhat is, from both the paths
of knowledge and aciion, |

TAFH QAT HFIA SHAATETRTA: |
ALFY: FATEATET SHAT 7 XTI 1361
VIL 39,

Four O Krishna § my og| this g doubt srarea:
completely =B H to dispel ERY art justified syzey:
but thee 37y of this Hazyeg doubt =/wr dispeller
q not [T verily IqgEe is i,

This doubt of mine, O Krishna, Thon
shonldst completely dispel; for it is 1ot
possible for any but Thee to dispel this doubt,

. Since there can be no Dbetter teacher than the
Omuiscient Lord.]
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