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Prabuddba PhHavata

Atise! Awake ! and stop not uli the goal is reached.
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SRI RAMAKRISHNA'S TEACHINGS

ATMA-INANA—XNVI

Tie Self has no attachment to anvtinng,
Pleasure, pain, sinfulness, righteousuess, &,
can tever affect the Self i any way, but they
can aftect those who tdentify themselves with
the body ; as sthoke can ouly blacken the wall,
but not the space enclosed withinn it,

PLEASURE aud pain are  the
accompantintents of the body., Body is the
resultant of one's past actiouns.  So a man has
to bear with 1t as long as the effects of ins
past actions are not exhausted. A bilind man

f1IeCeSSary

taking a Lath i the holy water of the Ganges’

cets all his sins washed away, but his blind-
ness on that account does not leave
But however the body may be nnder the
mfluence of pleasure and pain, the glory of
knowledge and devotion never leaves a true
devotee.

l1t111.

MEDITATYE upon the Knowledge and Bliss
Iternal, and you also will have bliss, The
bliss tdeed 15 eternal, only it iy covered
and obscured by tonorance, The less vour
attacliment 1s towards the senses, the more
will be your love towards God,

As  Sriwmati ( Radha ) Sri

Was  tlearty

Krishna, she was getting the charmiug fra-

grance of His sweet person.  Tlie more one

approaches Gud, the ntore one’s love towards

Hiwr increases ; the more the river nears the
sead, the more 1t 1s subject to ebb and flow,

Ty Ganges of Kuowledoe flowine in the
heart of a wise man, runs only in one direction.
He
But the Ganges
of LLove i a devotee’s heart does not always
run i the same  direction ) it has its ebb
and flow, A devotee Taughs, weeps, dances,
e wants to enjov his Beloved, to
merge himself into his Beloved.

To htn the whole universe 1s a drean,
alwavs lves m hits own Seif.

SIS,
He swims
in 1im, as it were, sometunes dives, and some-
times rises up, just as a huap of ce in water,

VERILY, verily, T say unto yon that he who
coants 11im finds 11im. Go and verify it in
thine own life; try for three days and #hou
art stre to succeed,

In this Kali Yuwva, even three days are
enovtuvh to make @ man perfect,

SoME say, * T am like a worm grovelling in
the dust,” and thus always thinking themselves
low, in time they beconte weak tin spirtt,  Let
not desponidency ever eunter into thy heart;
despair is the great enemy of progress i otie’s
path.  As a man thivketh so he becowmeth,

A certain person deeply involved n debt,
feigned madness to escape the cousequences
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ot his Gdabilities.  Phesicians failed to cure
111 di_;-;u;t.—su', andd the more he was treated  dor
his athnest tie creater hecie his miadhiess,
At last a wise phivsician fonnd out the trath,
and taking the feioning madiman aside, re-
buked bith saying % Siy, what are vou doing 2
Beware, lest in feigning  maduess, vou  be-
come realiyvamad, Abcady yvou bave developed
Csome genine signs of msanity,”  This home-
thrnst advice nwoke the man from his folly,
and he left off acting the part of a nuadman,
By constantly actny a tiing, one actually
becones that thing,

- aw e Ry

IN . the Puranas are told that when
Unia, the Mother of the Universe, incarnated
herselt as the danghter of Himadava, she

blessedd him with the vision of the various

AN

Mother,
But when Guiray © the King of mountains )
asked her to show him the Bribman of the
Vedas, Uina said,

imapiestations of tie Omuatpoteat

O father, 1t thou wishést
to see Brahman, you mustlive s the company

OCCASTION

[.1. the Incarnations have tatked of Work,
| What else did thev come tor, bat 1o serve
giankind ? 1t had been far easier jor theny to
rave remaingd m the nltermost Bliss, By
their eyes was seen at all times the  vision
of Gue-ness.  Why should they plunge into
matitfoldness, and renounce the Great Joy,

y It was all for
nran., It thut others meht  reach
their side. It was all that wany mght be
made rvich, even though the method shonld
be by making themselves paor, Oh beantiful

save by momentary flashes ?

was ol

lives of the Avatars and Prophets! Wonderous

mevey of the saints and teachers!  How are
we o _!nil]iﬁ' owrselves \\‘{}l‘lll.}‘ OF OHr uuInn

With VO :

There is but one auvwer,——It 15 by \Work,

BHARATA Fur, & Mar,
ol holy mien —men who have euntirely given
up the world '

Psay, Podo! eat the mangoes, What is the
nse obf vowr counting how maty hunedeeds  of

mange  tees there are in the garden, dow

miaay thousands of brauches, how many teus
of millions of leaves, and so on?  You

A1
ere o eat the mangoes; eat them and go

away.  You have come into this world us a

human being withe @ view to attain God by
means of Sadbana (religions practices.)  Youy
duty is to try vour best to acquire Bhakti,
Why trouble yourselt with mmecessary  dis-
Wil

clinnge vour hife?

CUSSIONS, philosophical  discussions
Dot you see that four
owsices oi wine are qinte capable of making
you hitoxicated 2 That being so, it is of no
use, vour caloulating how many casks of wine
there are m a wine-vender’s shop,

—

VERY tew winderstand that tue end of hu-
man lite s 1o see God, |

AL NOTES

By stripping vwrselves of case, of pevilese, of
letsuve., By cuiptyving onrselves of self. By
working for others, for ideas, and ideals. * As
the iwnorant heht, fromn seifishh motives, S0
must we hght unseltishly.”

Our struggle niust be as intense as that of
the meanest miser,  We wust [abour tor the
oood of others, as the drowning man clutelies
at a straw,  There mnst be as much cuergy

odr remniciation as o
nier’s self-presecyation,

thrown into

inost

o rm I Ty el s

How true 1s the monk to s vow! How
he dreads the possibility ot a tall!  How
anlimited are the sacrifices he dreaus of, if,
ouly he may be found faithful at the last!
Eaually must we tremibie and ohiink from
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cowardice, rom compromi<e, from failure in
the task thar has been laid apon s, \Well
has it been told us, hy those who know life,
that the world has no hell like that of having
betrayed a trust that was lid upon ns,

Do we desive above all things to fukl our
own ideal of inteority 2 Then

there for compromse? A

what roour s

COMProUNSe
represents a mean found, bstween opposite
desires, If we have but oue desire, what
motive is theve for compromise?

LR B it

Let cach of ns swear to himself that he
will have nothing to do wathr any  half-follow-

ing, with lip-service, with weak-kueeduess,

and factng-both-ways,  lLet us throw  our
lives away, freely, oladly. as a very little

thing. We would give fifty, i«f we had them,

with the same royal glee,

bl s, Wl gy

Tet us be true to onr work.
our stuadiria.

Onr task s
“ Better for each man s his
siwadharma, however fanlty Ins performance,
than the task of another, though he coutd do.
it easily.” That thing which faces me and
frichtens me ; that very thing that seems the
one most difficult ; that bevond which 1 dare

not loak

there, in the shadows hides the

The two most thouchtful and suggestive
articles contnibuted by Mr. E. A. Woadehouse,
M. A., Professor of Logic and Moral phitos-
ophy, Deccan College, Poona,—the one in a
recent number of the Fedic Magazine, on © A\
plea for the study of Indian Phtlosophy,” and
the other in the Decemher number ot the
Modern Rerzewr, on © The place of Pinlosophy
in Education,”—should not pass unnoticed; for,
the professor speaks with the authority of one
who has observed things carefuily and with a
true sympathy, which, we mark with great
pleasure and thankfnlness, expresses itself
through every line of .the articies. Apart
from the immense interest which attaches to

OCCASTON AT NOTES

A
& Y

Mother! Tti~s 1rBEREhatl T oust run to find
the Teoerrible, TrRERE et me enthrace Death !

“ Righit for ever on the seaffold 27 says Russell
LLowceh,

“Wrong for ever on the throne?” Aund then
hie bursts tuto s own answern

Y But that scatfold sways the fubiure!

And, behiad the dim noknown,
Standeth GOD within the shadow,
Keepimg watch abave His Ownt”

It 15 a grand gospel -~this doctrine of fear-
lessness, of courage, of self-conquest,  Arise,
thou Great Divimity that Best Indden within
ust o Thy name, all things are possible to
as b Maktie victory and deteat the same,
nlunge we into hattle !

But how are we to feht ? Most of us, by
Work, The world’s work s the great sddhana,
wherein we acormmnlite chavacter, by winch,
when the tie comes, we can rise even mto
the Nevraibalpa Swnadii itsell. Clhiaracter is self-
Seif-
dirveciion is concentration, Concentration when
pevfect 15 Samddi.

yeviect »niir.
i

restratnt, Seifrestraint s self-direction.
I‘rom perfect work to
This is the swing of the soul,
[.et us then be perfect i work' !

the masterly treatment of swelr a profouydly
inmteresting subject, the Prefessor’s articles
have a special value of their oww.. on acconnt
of their being handled from: a thoroughty:
practical powt of view, with special reference
to the present stite of things in Endi,

The Professor strongly conteardds that the
charge so often bronght against philosophys
that it mduces and encourages unprvacticality,
rests on a mistaken notion of philosophvy.
For, “ Philosophy does not mean a study ;
stucdy 15 ouly-a means to an end. It does
not mean floating 1n abstractions when the
feet should he firmiy planted on the
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ground. It means simply

comprehension.......Philosophy consists  first
of all in self-analysis ; we must bring to light
the latent principles of our lives ; and then in
reflection aud comparison...... We must also
see tf ol any given principle & complete and
satisfuctory phiiosoplne of life can he founded.”

Then again: “A man of action is not
weakened but strengthened, if his activities be
founded on a clear and sound basis of thought.”

The mistaken notion ¥hat philosophy  is

hostile to action, is at the root of the in-
different or unsympathetic attitude towards
philosophy assumed by many of the young
men of our country, To disittusion them of
their errd_ueous iMpression as to its meaning
and office, “ we have only to dismiss the con-
ventional ideas of philosophy, which suggest a
dreamy remote existence and a fondness for
abstruse metaphysical subtleties and substi-
tute for them the conception of it as that
which provides men with firm, ennobling and
reasoned first principles of condyet.”

In India, philosophy means even something
more ; it is the sevefe and dilicent ¢ cyltiva-
tion of the self,” by means of which, the
metaphysical conceptions embndied in it, be-
come for the human mind ¢ CONSCIONStyY
realised truths.” Ih other words, philosophy
is the samedhing as religion,

“ This is the main characteristic which hoth
separates  Indian  philosophy  from  other
philosophies,and at the saine time puts it above
thein, The sage must also be the saint. He
cannot speak about spiritual trnths nntil he
has seen them himself: and the attaimment of
this ingight necessitates a severe conrse of
self-diseipline, both of body and of mind.”
Thus it was that “in India, the saint has been
a philosopher” and ‘the philosopher the
saint by a natwral process of causation,” Thus
it 1s that “in India the thinker instead of be-
ing the enemy of religion is its friend.”

h‘l‘

Consistently with his conception of philos-

understanding,

Fra. & Man.

ophy, as practice and a realisation, as being
and becoming’ to borrow the pregnant words
of Swami Vivekananda, the Professor lays
down what according to him shonld be the
nature of the philosophical trainine  which
should be imparted to our voung men, in these
ciear and mmnistakable terms

“ I do not mean the study of the Pedantic or
scholastic type, but trine study ; that is to say,
it is the duty of every voung man in India to
try and mibibe the spirit and realise the ideas
of those, who were so much wiser than he, who
knew the Hindn character and its ideals, and
who toved their country as well as he,”

He should be tmpressed deeply with the
idea that “ in order to do great things, he must
first be great, he must look upon himself as
a being who is put here to raalise the world
and his place in it and to couquer the lower
and weakening elemeuts of his uatuve.......FHe
should first of all strive to produce in his own
mind, conscinnsness of those minds of old....
Fially he must remember that the hichest
type of character in India is one which is
meaitt to set an example to the world.”

It bovs are impressed from their earhiest
vears with the broad and simple principles and
teachings of Karma Yoga and Bhalkti Yoga,
they will trv to pnt them into practice and
mould them into their character,

“ In this way the philosophy of India might
still do to-day what it has done for manv ages,

namely, breathe mto the minds of Indians
hich and mspiring ideals of life,”

Why should the [udian youth be strongly
urged more than anyone else to build his life
on philosophy? Foremost of all, because
India’s salvation lies throngh regaining her
lost sptritual worth, Any nation that cnts
itself adrift from the anchorage of relicion, is
doomed to destriaction, This is particalarly
true of India, for, vehigion is the life and sounl
of her very existence. Says the Professor,
*“After all, it is the greatest of national
possessions, Take away the thought and the
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spirituality of India, and what is teft?  n-
cotlrage it and it is the surest and swiftest
way to effect that end for which all Indians

are longing, that India shonld once more be
a great nation,”

And cecondly, the task of inepirine our
countrymen and especially our vouths is much
easier than in the case of any other nation of
the world, because they are ©genuinely and
deeply philosophical at heart,” and are fired

with “the disinteresting desire to do good to
others.”

“1 have noticed,” writes Mr. Wodehouse,
“since I have been in India, one real fact
about the majority of the youne men with
whom I have come in contact, naunely, that
nearly, everyone of them, given the oppor-
tmuty, would be willing 2o sacrifice limself for
an 1dea. Not only I have seen this in its
potentiahity ; I have seen it actunally realised
in practice,” “If the feeling which animates

sach men spread itself through the nation,

then all our talk about philosophy becomes

idle, becanse that feeling is the essence of al
philosophies.......Before the man who sacri-
fices his own interests for the sake of an
every head must bow.”

1lea

“All Hindns are idealists and all voung
men are, or ought to bhe idealists,  The whole
battle in India just now is bhetween idealism
and its opposite.” Ifthe onewere hostile to the
other, one could not live tong withont destroy--
ing theother, But ¢ trained” idealism does 1ot
only not run comter to practicality, but
breeds and nurtures it m its best form.
“Confronted, therefore, with this intense force
of aspiration, with this readiness to give up
the cood things of life for the sake of an idea,
and with the genuine desire which all young
Indians  feel to do something for their
country, what shonld be the attitude of those
who have to cuide and instrict 2

[ say most
emphatically that a spint like this;, which is

OCCASIONAL NOTIEES

e

Wy

only too rare i the world, should he fostered

and cnconraged,  Talke awav this spirit and

a natton becomes uothing—a cypher. The
only true conrse is to keep it alive and to

train it m such a way that it mayv lead to the
hest and mosat frnitfnl resilts”

Ilsewhere the Professor says: “The task

of any one who will endeavour to impress

these views npon voung men is rendered far
easier when he is addressing Indians,  In the
hrst place, he has the bhest of materials on
which to work, a nation which has been
accustomed for ages to the atmosphere of
high thought and Ingh ideals, and which,
more than any other nation, has enriched andl
ennobled the thought of the world. In the
second ptace, in pleading for philosophy, he
hias not to provide them with a philosophy: ;
tor they have one already which is capable of

proving a guide and a strengthener to them
in all the vicissitudes of life.”

In this connection the Professor pays a
well-deserved tribute to the philosophy of
India,  “ The history of idealism,” he says,
“15 alimost the history of the percolation of the

Vedanta thronoh the world.”  The clear and

emphatic pronomcements of western philoso-
pliers and scholars from Schopenhaner down
to Professors Max Mitller and Deussen of our
own davs, on the superviority ot the Yeflmlta
over the western svstems of philosophy, are
quite familiar to most of us. It needs no
mention that the strone testimonies of these
areat thinkers have drawn the attention of
many Indians and Westerners, to the infinite
alory of the Vedanta, and will continue to
serve this supremely useful purpose, solong as
the deliberate judgment of competent avtho-
rities will have their due weight with people,
icnorant or  neglectful  of  the
treasures that lie imbedded therein.
In conclusion, we earnestiy hope that the
necessity for the study of Iudian philosophy

mvaluable
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=0 stronaly advocated by Prof. B, AL Wode.
honse will not be iost on onr yvouug rmen, nd

we would hike to see onr leaders of thought,

wha have taken npon themselves the tasi of
ediicating them, ta divect, divert and train

the surcing tide of enthisienn, so happily and

Fep, & MAEK,

proonuently noticeabie on all sides at the
present day, to the proper ehannels, so that it
may bring ahout most beneficial rvesnits in
tnlfilling the special Mission, for which our

Motherland stands for ail tunes,

 TOPYRIGHTED.

THE MASTER AS I SAW HIM

Prinve Pacrs FROM THE LIFE or THE Swax! Vrivexanaxoy vy His DisciriF. NiIVEDITA.

XX
HE Swami was constantly prcoccupied
with the thoneht of Hindunism as u
vvhole, and this fact fonud recurring expression
in refrrences to Vaishnavism, As a Sannyasin,

hie ovn imagination was perbaps dominated
by the conceptions of Siivnism, But Vidshnav-
ismn offered him a subject of perpetnal niterest
and anadvsis, The thing he knew by ex-
perience was the truth of the doctvine of
Advaitn. The symbols under which he wonld
ceek to conveyv this were the monastic ideal
and the Worstup of the Terrible,  But
were truths tor heroes, By their means, one
The bnik of manikind
would ahvays think of God as a  Divine
Providence, a tender Presevver, and the gques-

these

micht sather an arnny.

tion of gnestions was how to deepen the
popnlar knowledge of the connection, between
this type of belief and the lighest philosophy.
With regard to the West, indeed, the bridaes

ad actnally to e built, Advaita ind to be
explained and preached. Bt in India, all this
had been done lone aso, The facts
universally admitted, It was only necessary
to renew realisation, to remind the nation of
the inter-relntion of all parts of its own faith,
and to go again and again over the groind,
in order to see that no weak point remained
in the argument by whitehl Vaishnavism was
demounstrated to be as essential to the highest
philosophy as that philosophy
edged to be to it

oan acknowyl-

were

Thus he loved to dwell on the spectacle

of the historical emercence of Hinduisin, He
sought constautly {or the orear force Aedind

the evolntion

of auv gwven phlienomenon,
Where was the thinker behind the jounder of
religion ? And where on 1the other hand was the
heart to compiete the thought?  Buddha had
received his philosopliy of the five categories—-
torm, feeling, sensation, motion, kuowledue——
trom Kapila, But Buddha had brought the
love that made the philosophy live, Of 1o one
of these, had said Kapila, can anvthing be
declared. Tor each 75 not. It but was, and is
gone, ' Kach 1s but the rippie on the waters,
Know, Oh man! thou art the sea!”

Thus Krishna, as the Preacher and creative
centre of popular Hinduism, awoke 1 the
Swanu a feeling which was not even second
to his passtouate personal adoration of Buddia.
Compared to /75 many-sideduess, the Sanuyas
of Buddha almost a weakness, How
wonderfut was the Gita! Reading it, as a boy,
he wonld be stopped every now and then by
some creat sentence, which woild go throb-
bing thrvough nis brain for days and nights,
“They who find pleasure and pain iite same. .,
heat and cold the same...... friend and foe the
same.... T And that deseription of the
battie—n spirited battle too ~—with the open-
ing words of Krishna, *“ Iil doth it befit thee,
O Arjuna, thus to yield to nnmanliness!™
How strong
beauty of it

IVas

But besides this, thiere was the
The Gita, after the Buddhist
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writitigs, was such a relief! Buddha had cons-  of ntcans, from that of using the senses as an

tantly said * T am for the Peopie!” And they
had crushed, in his umue, the vantty of art
and learning,  The great mnstake cemmnntted
Ly Buddhism lay tn the destruction of the oid.

For tlte Buddhist books were torture to
read. Huviny been written for the tgnorant,
otte would find only one or two thouglits in

a huge volume® It was to imeet the need

thus roused, that the Puranas were made.
Tiere wus only vne mind in India that had
foreseen this need, that of Krishua, probabiy
the greatest man who ever lived. He recog-
iises at onee the need of the People aud the
destirability of preserviiyg all that has already
been gatned., Nor are the Gopi-story and
the Gtta { winch speaks agatn and again of
wotnen and Sudras ) the ouly forins tn whicl
lie reachied the tpuorant, For the whoilc
Mahabharata 1s s, carrted out by Dis
worshippers, and it begins with the declara-
tlon that 1t is for the People,

Thus is created a religion that ends i the
worship of Visling, as the preservation and
enjoyment of life, leuding to thic reabisation of
Gud. Our lust movement, you rememnber,
Chattanvism, was for eujoyment. At the santce
tinie, faintsm rcprcscni':-s the other extreme, the
siow destruction of the body by self-torture,
Hence Buddhism, yon see, ts teformed Jainiso,
atid this is the real meaning of Buddha’s
leaving the company of the five ascetics. In
India, in every age, there is a cycle of sects
which represetits every gradation of pliysical
practice, from the extreme of self-torture to
the extreme of excess. And during the same
period will always be developed a meta-
physical cycle, which represents the realisa-
tion of God as taking place by every gradation

— -

* It is not to be supposed that the Swami lere
referred to the Dhammapada—a work which he
always placed on a level with the Gita. The
reference, I think was rather to those Jatuka Birth-
Stortes which are published i two volumes tu
Tidbner’s Oricntal Serics. —N,

islrinnent, to that of the apnithilation of the
seises,  Dhas Hindusm consists, as it were,

of two counter-spirals completin each other,
round a single axts,

“Yes ! Vatslitavisi says, “ It 1s all nght!
thts tremendous love for father, for mother,
for brother, husband, orchild? It s all right,
if ouly vou will think that Krishna is the
child, and when vou give i food, that you
are feeding Krishna. This wes the cry of
Chaitanya,  Worship God #2roug’ the seuses!
as agatiist that Vedantic crv, ‘Countrol the
senses ! suppress the senses !

At the present moment, we may see three
different positious of the uational religion-—
the orthodox, the Arya Samaj, and the
Bralimo Sumail.  The orthodox cover the
gronnd  talcen by the Vedic Hindus of the
Muhabliurata epoch. The Arva Samaj corres-

ponds with Jatnisin, and the Braluno Satna]
with the.Buddhysts,

[ see that India is a youug and living
orgatitsnl. - kurope also {s young and Hving,
Neithier has arrived at  such a stage  of
developmeitt that we can sufely eriticise its

tnstitutions. They are two great experiments,

netther of which s vet complete, Tu India we

have soctal communisny, with the light of
Advatta—that ts, dividualism-—playing on
attd around it; i Europe, yos are soctally
nidividualists, but your thouglit is dualistic,

wlitch s communism.  Thus the one consists

of soctalist mstitutions, hedged 1) by iudivid-
ualistic thougiit, wiiile the other is 1nade up
of individualist tnstitutions within the hedoe
of comtnuristic thought. il
Now we must help the Indian experiment as
it 1s. Movements which do not attempt to help
things as they are, are, from that point of viewy,
o good.  Iu Europe, for instance, I respect
marrtage s highly as non-marriage. Neves
forget that @ man is made great aud perfect
as much by his fuults us by his virtues., So
we aiist nol want to yolb a nation of it



: 35 PRABUDDHA

charaeter, even if it could be proved that that
cliaracter was all faults,”

His mind was extraordinarily clear on the
subject of what he meant by individualisin,
How often has he said to nue “ You do not
yet understand India! - We Indians are MAN-
worshippers, after all! Our God is man!”
He meant here the great individual man, the
man of sself-realisation,—DBuddha, Krislina,
the Guru, the Maba-Purusha. But on anothier
occaston, using thie same word i an entirely
different sense, he said “Tois tdea of main-
worship* exists i1 nucleus in Ludia, but it has
never been expanded.
Make poetry, malke art, of it,

in Medueval
pers,”

curope. Make man-worship-

He was equally clear, again,
value of the image. “ You may always say,”
he said, “that the image is God. The error
you have to avoid is to think God the timage.”
He was appealed to, on one occasion, to
condemn the fetichism of the Hottentot, “I
do not know.” he answered, “what fetich-
ism is!”

A lurid picture was hastily put before him,
of the object alternately worshipped, beaten,
thanked......... [ do that!” he exclaimed,
“ Dou't you see,” he went ona mowent later,
in hot resentinent of injustice done to the

lowly and absent, “ Don't you sec that there
is no fetichism? Oh, your hearts are steeled,

that you cannot see that the child is right!
Thie child sees Person everywhere,
edoe vobs us of the child's vision.

Kuoowl-
Bt at
last, through knowledge, we win back to it
IIe connects a living power with rocks, sticks,
trees, and the rest. And is there not a ltving
bt is spmoolisie, not
fetichism! Can you not see?”

-_— T S L = Y

Power Dehind them?

* That is to say, the worship of ihe manbood
which exists in any man, in ai men, apart from
thetr individual achievement ol thought or charac-
v N

You must develop 1t.
Establishi the
worship of the feet of beguars, as you had it

about the

BHARATA FEB, & MAER,

But while every sincere ejaculation was thus
sacred to hiny, lie never forgot for a moment
the mmportance. of the philosophy of Hinduisim.
And he would  throw perpetual flashes  of
poetry tuto the illustration of such arguments
as are known to lawyers.  How loviugly le
wounld dwell upon the mimansaka Philosopliyt
With what pride hie would remind the listener
that, according to Hindu sezanss, “ the whole
universe is only the meaning of words.  Aftey
the word comes thie thing, Therefore, the
idea is all!”  And indeed, as he expouuded

1t, the daring of the mimansaka argument,

the fearlessness of its admissions, aund the
firmmness of its inferences, appeared as the
very glory of Hinduism., There is assuredly
o evasion of the logical issue ina people
who can say, even while they worship the
inage, that the image is nothiug but the
objectification of the idea; that prayer is
powerful in proportion to the concentration it
represeiits ; that the gods exist ouly in the
mind, and yet the more assuredly exist, The
whole train of thougelit sounded like the most
destructive attack of the iconoclast, yet it was
being used for the exposition of a faith! One
day, he told the story of Satyavama's sacrifice
and how the word * Krisling,” written on a
prtece of paper, and thrown iito the balances,
made  Krishna

Himself, ou the other side,
kick

“Orthodox Hinduism” he
began, “makes srutz, the sound, everything,
The thing is but a feeble manifestation of the
pre-existing and cternal [dea. So the wmame
of God is everything : God Himself is merely
the objectification of that Idea in the Eternal
Mind.
pertect than the person, you !
Gud is greater than God,

the beani.

Your own vame is iufinitely more

The namme of
Guard yvou your
speech.”  Surely there bas never been another
reitgions system so fearless of truth!  As he
tdiked, one saw that the whole turied on the
inspoken  conviction, sclf-apparent to  the
Ortental mmd, that religion is not a creed,
but an expenence, a process, as the Swatni
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himself has elsewhere said, of being and be-
coming. Ifit be true that this process leads
inevitably - from the apprehension of  the
manifold to the realisation of the one, then it
muost also be true that everything is in the
mind, and that the material is nothing more
than the objectification of ideas. Thus the
Greek philosophy of Plato is included within
the Hindu philosophy of the mimdnsakas,
and a doctrinte that sounds imerely empiric
on the lips of Europe, finds reason and
necessity, on those of India, [n the same way,
as one declaring a truth self-evident, he ex-
claimed, on one occasion, “l would not wor-
ship even the Greek Gods, for they were
separate from Humanity ! Only those should
be worshipped who are like ourselves, but
greater. The difference between the gods and
me must be a difference only of degree.”

But his references to Philosophy by no

means couststed always of these epicurean
tit-bits.

a group of unlearned listeners through an
analysis of early systems, for a couple of hours
at a stretch, withoot suspecting them, of
weariness or difficulty. [t was evident, too,
at such times, that iits mind was following the
train of argument in another language, for lis
translations of technical terms would vary
from time to time., In the case of Buddhism,
this language was probably Pali. For the
early years of the Baranagore Math had also
been the years of European enthusiasm over
the discovery of Buddhistic antiguities and
records, and the disciples of Ramakrishna
had shared the intellectual movement of the
day, finding themselves easily able, from their
kuowledge of Sanskrit, to decipher the Pdli
books which friends would borrow for them
from the Astatic Society,

In this way he would run over the six
objects with which the mind has to deal in

making up the universe according to the
Vaisheshik formulation. These werve Sub-

He was merciless, as a rule, in the
demand for intellectual effort, and would hold
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stance,* Quality, Action, Togetherness, Classi-
fication or Differentiation, and lnseparable
Inherence as between cause and effect, parts
and the whole. With this he wounld compare
the Five Categories of Buddhism,—Form, Feel-
ing, Consciousness, Reaction | i.e. the resultant
of all previons impressions], and Vidya, or
judgment. The Buddhist made Fortn the
resultant of all the others, and nothing by it-
self ; the goal, therefore, for Buddhism, was
bevond Vidya, [ which Buddhism called
Prajnd ), and outside the Five Categories, Side
by side with this, he would place the three
illusive Catevories of the Vedanta--Time,
Space, and Causation [ Kdéla-desh-uimitia ]
appeariing as Name-and-Form, which is Maya,
that 1s to say, neither Existence nor Nou-
Existence. It was clear, then, that the seen
was not, accordiug to this, a being., Rather is
it an eternal, chanoeful

ocess, Deing is one,
but process makes this betng appear a many,
Evolution and I[nvolution are both alike in
Maya, They are certainly not in Being [ Sa?),
which remains eternally the same.

Nor would Kant and his Categories pass
t'on*go’ttﬁ:;l,"ill this great restoration of the path
the race had:-come by, Ior this was a mind
which - saw ounly the seeking, pursuing, en-
quiry of man, making no arbitrary distinctions
as between aucient and modemn. The
analysis of the modern syllogism,—under the
old Indian title of “the five limbs of argu-
ment”—would be followed by the four proofs
of the Nyayas. These were, (1) direct per-
ception ; (2) inference; (3) analegy; and (4)
testimony. According to this logic—, there
were not the Induction and Deduction of the
moderus : inference was regarded as always
from the more kunown to the less known, or
from the less to the more. The inference
from direct perception was divided into three
different kinds, first, that in which the effect
is inferred from the cause; second, that in

e

* Substance, according to the Vaisheshik, consists
of the nive elements, time, space, mind and so=,
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whiclr cause 1s inferred from  effect: and
thirdly, the case in which inference is

determined by

~

Methods of infe

concoinitant circumstances.

reuce, avain, were fvefold :
by agreement, by difference, by double inethod
of agreement avd difference, by partial
method of agreement, and by nartial nethod
of difference.

classed

The two last were sometrimes

togetiier as the wethoed of the
residutun. It was quite clear that only the

third of these couvid {furaish a perfect inference;
tliat is
the ne

to sav, “proof (s only complete when

‘“‘tt‘x't Bas Deen ':.)lu‘..-rf:u} as well as the
Thus God can never be proved
to be the Cuuse ui the Ulidt.i“e

“here s

A sione

afiirinative.

acany, the fact of Perasiveness.

b

falls, avd crushes w worm, Hence
we infer that ail stones, falling, crash wonmns,
Why do we thus immediatcy re-apply a

perception ? LExperieiice, Bt
it happens, let us suppose, tor the first time,
11 OUl' Preseice,

and it cries, Kuxpe

why applied to the

SuyS SRINeoNE,

-

Throw a baby wito the air,
vience from past lives ? But
tuture 2 Because there is

a real connection between certanm things, a

pervasiveness, only it iies

with tus to see that
the guality

talis short of,
On this discrimination depends
h{:llh 11‘1#1-‘.{11 l{ilu‘\kilutl;t;a

nelther overiaps, nor
the instance.

CHIN
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A AND RELIG

“With resard to fallacies, it must be re-

menihered that direct perception itsell can
{)111‘." t el | IJll,.Jur
mnethio

provided the instrument, the
i, and the persistence of the perception,

are al! 111.:1mt.:1:m:d pure. Disease, or emotion,

ficct of disturbing the observae
{ueicjore direct perception tiself is but a
mode of tujerence.  Therefore all  humun
Knewiedge is uncertain, and may be errone-
ous.  WHo is a trie witiness ?
withess (o

will have tihie ¢

Licsn,

tHe 1s a true

whom the thine said is a direct
perception. Therefore the Vedas are true,

becanse they

o

conipetent

consist of the evidence of
But is this power of
No!l The KRiske,

t/a  all

PEISGLS,
perception peculiar
Aryan,
have 1t.

to any ?

the and the Adle

alike
"Modern Bengal lhiolds that evidence is osuly

o y

a special case of direct perception, and that
anaiory and parity of reasoning are only bad

inferences,  Thaereiore of actual

nroofs there

ave oniy two, direct perception and infereunce,
Oue set of persons, you see, gives priority to
the external mauifestation, the other to the
Whiicly is prior, the bird to the
egg, or the egg to the bird?  Does the oil
T his

110 solytiol.
Fi

miernal idea,

hold the cup, or the cup the otl?
problem of which

i a
Give

there 1s
it up! Lscape from Maya!

FON
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ET strikes a2 thoughtful Hindu e ke Iodis
(Ch

ina recelved the religions oi the fataiisuc
Taoist, the pessimisiic Buddhbist, ihe exclusive
Jew, the f:.:ptumfauc Mazdcan and the democratic
Christiaty, in a good spirit, and adapted them as far

as possible.  The Chinese Governtoent has aiways

ween one of the broadest-minded and the most
liberatiy-disposed rowards pure religion, iike the

flindu kings,

The old Hievarnre andd t].i-mm | :uuf‘-] r of ancient

a

. - 1
I'u_r “ti Jl‘p{;t-:rfl

4 3 . . L T
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“Tao teh King " by Lao-tsz, the apostle of Taoism.
Some extracts from the text as transiated by E. N,
Parker in his book “China and Religion,” are
riven below.
“Tao-1eH KING”
Divisi

i, ., Tao or *“ The (Correct) Way.”

on 1. Providence

1. ‘The Providence which could be indicated by

words would be an all-embracing Providence, nor

woutd ANY NAME by which we could name 14 be an

*._!-.-I‘l i! _h.‘-_:"’ tgies 1'.. '{} 31‘ 35" 33? 3?\1‘
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“ Non-existence ” is a name for

of heaven and earth.

5. ~ Y . .
the beoinning
Existence is a name for the
genetrix of the innumerable objects { 4, 10, 25, 32)
of creation.

fience “ahsolute non-existence ' sugrasts to us
the miraculous working { 27 ) of what (i “ abso
existence ’ hasz becowme the resalting essence {2 z).
These two emanate from the same, though
namings are dissimilar, and joints they are
“ State of colourless dissolution’

again,

rhaelr
Levimed
" {1e). Dissolution,
within dissolution thus <o
the various iniraculons workings (6. z7j.

2. Al the world
means, and this
able”: what * good 7 s,
wiitch connotes ¢ not gomd (2¢, 35).

Hence ©

DeCts LS Wik

2%

knows  wihat  agreeable

necessacily connoies U disaprase-
it knows in the same way

existence ” and Y nop-existence ” (213

N

have a common birth; “difficult’” and “eass”
have a commen creatton: “long 7 and “short 7
have a2 common ochvicusness : ¢ by i h” anel 7 low

present a commaon Contrast oSt waves Toand
“noise’
‘*after ”” have a common sequence

Thus the hirlest
functinns

have a common Shetore T and

(th), 1..;).
of man

displav of

N ISON |
form performs his
(37} At
convers his lessons withowt display of words (57,

withnut VLY

The innumerable nbjects do shutiarly funeton,

dﬂ(:. It*l‘:- ‘u‘if'H' Ol l 1!1 (}1 ", r‘j

Birth without existeiice (1), doing withaut show-
Ing scli-conscicusness withow
And it is [}l:*tlh l} thiil Do

resilis  do

aclueving  results,
claiming therm (y. 22}
claim being made,

(10, 22, 23).

the not  vanish

3. Do net show pariiztlitv for ¢ gt character
and then von wiil make peopie relrain from com-
peting {or such distinciion. Place no special vilue
upon your possessions, and ithus you will reraove
folks’ tewnptation (12 and 19). Do not let tha
which is covetable stand before the eye, and in this
way the mind wili not be disturbed.

Hence the administration of the highest form ot
man is directed (o keeping the mind unpreoccupied,
and to keeping the belly full (33) IHe takes
sirength from the will, and adds steength to the
bones, in this way causing the people to be always
ignorant of what they thus never covet; or, at any
rate, causing those possessing this knowledge io

shrink from any action upon it. By this policy of

CITINA AND RELIGION

g’

Yot raising incidents,” everething will conform (o

i

order {10, 15, 24, 2G. 33}
e ¥ * ¥* x =
A, The spteit of tie valley of space wever dies

(1<}, and thw s whnat i

LY

callesi the progeneirix of
nentral dissolation (1), and the connection of this
dissolution progevetrix (235} may Db
0oL ¢f heaven and earth,

termed the:

.|-.-

[t extends into eternity
like a preserver ol life {4) ana 18 hiexhaustible in
s use {33

The

reasoit why beaven and carth are cajpuble of LS 15

7. tleaven is endluring, and earthiis lasting,

that, not having creaied themselves from any thiug.
i'!n:s.-'- wre thus able 1o go on exising for ever, Thus

-

it 15 +that the highest tonm aof man  keeps s
rersonality ia the background, and yet 11 asserts

ireodt (y, 22 trenis his own existence from an

ohjoerive  poing of view, and vat  preserves that

existence, It is not that he . possesses no  individ-

: . . . . ' v . o : 1 . >
paiite, buat it is in this way, tha he is capabie of

developing his mdividuality,
¥ d ¥ * ¥ *

ro, Carrv along vour sonl with singleness of

narpose (22, 23) and see if vou can be constant.

C-{}I‘I'Cf.‘.‘{ltl‘:uﬁ VMY {'jﬁf_}l‘tﬂ II}JE_}H *'Ff'fl'””'l’l"' =5, 51!"”" ces

how far vou can be like an infant (285 Take dis-
interested amd disnassionate views of things {16)
and cee ow far von cap be withont blemish, love

the If}{ﬁ{}}}li:‘:-li'tfl arcer VO shnte SO far ay [}f}&‘.‘iiblﬁ'
The process of
evolittion opans and closes with a certam indis-
pvua.

withont making work (3, 35)

hle female element (1 20, 28). The process
of intelligence develaps itself with  certain 1n-
dispuusable element of formal science (27, 30}

There is birih and there is nurture (51). '}

—"

Vhere mav
be birth without concrete existence, just as there
may be action withiout assertion of it, and
direction ot it (34): and that is
what we may style the colouriess dissolwtion of
Grace (1),

* s # * * #

Jevelop-
el witoout

(4. What does not form an image to the eye (353 )
is characterised as ( 7 or ) ““unbroken planeness.s
what is impereeptible to the sense of hearing is
characterised as (i or ) “raribcalion ”; what is
not tangivle to thf‘ grasp is characterised as (wei or)
“ahstractness”’ (36). As these three qualities
( I-hi~wei is the “ Jehovah’™ spectre conjured up
in the imagination of Rémusat and otuesrs), do not

L 3 ]
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»ermit of further exploration, they may be jumped Earth for guidance, Earth to Heaven, Heaven to

ogether as one whole, neither exceptionally brilliant
ibove, nor exceptionally dull below. Ever conti-
wous !  Unsusceptible of 2 name (1), it resolves

tself once more into a nothingness or nan-obhject- -

ness (16}); what may be called shape without form,
03 aspef:t without image; what may be called
. ﬂe'eting and illusory ¥ (21). In advancing towards
it we distinguish no head; in following after it, we
distinguish no rear (2}; thus do we hold on to the
ancient r'rovidence, by way of controlling modern

actuality ; thus can we know-he ancient beginnings,

or what may be called the phases of Providence.

17. As to Final Clause, these below are conscious
of its existence, and the next steps are o love it
and to praise it; the next to fear it; the next to
take liberties with it, Ience faith, if insufficient,
is apt to become no faith at all (24). It is caution
(15) and weighs words; so when results are achieved

and things evolve (g), the people all say “ We have

become so of ourselves” (23, 25). * * #

21,
is based solecly upon Providence as a principle;
but as to the entity of Providence, it is as flecting
as it s illusory (14). The images suggesied by it
are illusory in their fleetingness, and \he objects
yielded by it are just as fleeting in their illusoriness,
In that dark vista of space (1) there are vital
essences ; these essences are unadulterated, and out
of them comes truth ; and itsname never leaves it
(1) as it unfolds the panorama of created things.
And thus it is that we know of the actual existence
of the created things.

25. Things existing in a chaotic state had been
produced before heaven and earth (1. 32). In

solemn silence stood the solitary subjectivity, with-
out any changes taking place; revolving without
any crisis (16). We my consider this ¢ the mother
nf the world” (6, 20). As we cannot know its
naime, we may apply to it the term * Providence,”
and make a shift to use the word “ greatness” as
its name. Now “great” suggests going on, going
vn suggests distance, and distance suggests return
(22). Hence there are the greatness of Providence,
the greatness of Heaven, the greatness of Earth,
and the greatness of the Emperor (4). There are
four majesties in the concrete worldly organism, of
which four the Emperor is one, Man looks up to

The tolerance (15. 16) of the fullest Grace.

Providence, and Providence to Spontaneity (17. 273).

37. Frovidence is perpetually without active
purpose (2, 32), and yet leaves nothing undone. If
our rulers could not abide by principle, all creation
(32) would improve its own line of conduct. Should
this improving development show tenﬁency to
restless activity, I would propose to check it with
that unnameable rough-hewnness (23, 28, 32, 34);
and as this unnameable rough-hewnness will have
no desires (34), from this absence of desire we
reach calm (31); and thus the world will right
itself,

Division II.
(i. e, Teh, Virtue or Grace).

38, The highest Grace (41) makes no pose of
Grace, and for this reason really is Grace; whilst
the lower quality of Grace may never divest itself
of Grace, and yet naver feels like true Grace.

The highest Grace, avoiding action, finds no
necessity to act; whilst the lower quality of Grace
takes action, yet siill finds it necessary to act.

‘T'he highest bencvolence (18, 19) takes action,
and then finds no necessity to act; the highest
Justice (19) takes action, yet still finds it necessary
to act,

‘The highest form of ceremoniousness takes
action, yet finds no response at all, so that one
must bare the arms and go on with action (69).

Thys it is that as Providence weakens, Grace
takes its place; as Grace weakens, benevolence takes
its place; as henevolence weakens, Justice takes
its place; as Justice weakens, forms and cere-
monies take its place, Now, mere forms, being
the degenerated phases of loyalty (18) and truth,
are the frst beginnings of anarchy (18. 64).
Forwardness and smartness are mere ornamental
excrescence of Providence, and are the commence-
ment of inibecility (48).

For these reasons the manly fellow takes his
stand aon what is honest or worthy, and will have no
truck with the superficial or degenerate; he takes
his stand on the real, and will have no truck with
the showy. Hence he ignores the latter for the sake
of the former (12. 72).

42. Providence is unity ; unity produced duality ;
duality produced trinity ; and the trinity produced
the innumerable objects (1. 2. 4.25); the innumer-
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able objects carrying the femmnine or shatow
principle on the one side, and the masculine or
sun-light principle on the other; creating a just
harmony by their respective clashes of primitive
impulse or ether (6. 25, 55).

The things which all men abliot (8. 24. 31) are
being * Bereaved ” like orphans ; being “ unworthy”
or out in the cold, like widows; and being * ill-
endowed " as with the necessaries of life; yet our
princely and ducal readers (32, 37. 39) precisely
adopt these terms to styte themselves withal (39).
Hence living creatures may, whilst taking off torm,
yet add to; or, whilst adding to, take off torm. What
men thetnselves teach, 1 will also teach to them,
The violent (55) do not find a happy death, and
therefore it is that I am taking them as the text of
my homily.

43. T'he tenderest things in the world may over-
ride the woughest (22, 25, 78), just as a Aard fhing
may take its rise from nothing, and enter where
there is no opening (10). Whence we may know
how it is that inaction (2,3, 63 etc.) has its
advantages. Lessons withourdisplay of words (2, 56,
73), advantageous results without doing anythiug -~
(hi or) few men ( 14 ) in the world can attain o
this point.

44. The reputation or the person (7. 9),
which of the two is dearer to us? Of which do we
want most, of our persons (g) or of wealth 7 Which
does the more harm (72) acquisition or losing?
For these reasons, deep attachment to anything
must involve heavy cost, and great accumulations
involve correspondingly enormous losses. He who
is content (33, 46) risks no humiliations (13, 28, 41
and 41 note). He who knows where to stop incurs

no crisis (16, 25, 32, 52). and
endure,

47. One may know the world withont ever
crossing the threshoid ; one wmay discern the Pro-
vidence of Heaven (y, 16, 25, 79) without ever
looking out of the window. In fact, the iarther
abroad you go, the less you may kunow, For
which reason the highest form of man knows with-
out walking forth; gives names o (35) without
seeing ; and accomplishes without seeming to do
anything (2, 3, 10, 34).

+8. In learning, the object is to get on every day
(20, 64). In practising Providence, the aim should
be to do less and less every day (38) and to go on

tnay therelore

CHINA AND RELIGION
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decreasing what. we do vntdl we arrive ar completa
fraction (1o, 29, 47) ; in suehwise that  whilst not
sectming to do anything we leave nothing undone
(37). Hence those who secure Empire, generally
manaye it withont wuch ade (29. 35, 37, 63); and
when much ado is made about it, it will be found
that those whio try to secure it are unequal to the
task,

50. Like as, waxing to the full and waning 1o
the eclipse, the waxing units nhmbering thirteen
whole days, and the waning units numbering
thirteen (76); o with man’s birth until his busy
career {40v) ends in death, there are also thirteen
phases. And why so 7 Ou accouni of his persistency
in keeping up life (75). For 1 have heard that
persons pnssessing the secret of iife never encounter
a rhinoceros or a iiger when they walk abroad;
never need to strap on sword or buckler (80) when
they go 1o the wars,  The rhinoceros cannot find
in them the where 1o lodge his horn withal; the
tiger cannot find in them the where {0 place his

claws withal; the weapon cannot find in them the

wherein 1o insart tis poat. And wh}-‘ s ¢ Because

for such an one there s no finding death (7).,

st.  Being born of Providence {25, 41). nurtured
by Grace (10). shaped by mortals, and completed
by circumstiances, rhe inhumeorable created objects,
for this very reason, without exception
Providence zmd honowr ot Grace (62),

revere
Now this
revering of Providence and honouring of Grace
was never a conferred distinction, but always was
so spontaneousty (17, 25, 64). Hence Providence
bears all things, nurtures them, develops them (10)
aind rears them; cowpletes them, ripens them,
tends them, and protects them (34). Birth without
concrete existence (2, 10), action without seli-
conscious assertion ot it {2, ro, 77), and develop-
ment without divection of 1t (10, 34)-—-this is what
is called the colourless dissohuiion of Grace (10,

62, H3).
* * % % * *
55.. One who is deeply permeated by Grace
may be commpared with newly-born infants (10, 20,
28). Venomous creepers do not sting, fisrce
beasts do not seize, birds of prey do not clutch
thera, Though their bones be soft (3) and their
sinews tender, they can grasp firmly.... They how! ai§
day without making their throats hoarse, the result
being a harmonious balance of forces (42).

| |
9
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know this harmony is perpetuity (16); to under-
stand this perpetuity is perspicuily (10}, o go
increasing iife is auspicious (16, 31)  The exercise
of impulses by the mini {10, 42) is potency {33).
Bai when things reach maturity, they begin to fall
off ; which means the rveverse of Providence; and
without Providence the end soon comes (30, 80).
% % # & % *

63. Act with the least possible dweliing on
action (2, g7 ete.); ewmploy means with the least
possible ado (48, 57, =tc.); taste with the least
possible dwelling on the savour (rz, 33). Make
the big as little, make the many as few as possible
(4). Requite enwity (75) with grace. Overcome
difficulty when there is least resistance (g). Achieve
mazimnwin resals by mindtmum wmezans (31). All
the difficalt things in the world are evolved out of
easy individual items, and all the great things in the
world are evolved from petty individual items.
Hence the highbest form of man mnever unduly
magnifies, and is thus able te achieve results of
magnitude (34). Now, he who lightly consents s
sure to be littdde wustworthy (26, ¢:): he who
regards most things as easy will find the wost
difficulties (6y). For which reason the highest torm
of man always inclines to see possible difficuliies
(73), and thas in the end Ginds no difhcuty (13).

Fee. & MAR,

% o #* #* #* n

75, The people are hungry, on account of the
amount of taxation consumed by their superiors;
that is why they hunger {24. §3). The people are
d:Boulil to govern on account of the wmeddlesome-
ness of those above tuem; that is why, they are
difficali to govern (65). The people despise death
(75) because thav are so desperately anxtous to
obtaln a livelihood; that is why they despise death.
It 1s those who place no value on th2ir own lives
(16, 52) who are the most high-minded (3, 77) n
the matter of thetr owu and others” lives

* * * * * #*

81. True words are apt to be not liked ; pleasant
words are apt to be untrue (63).  Good or benefi-
cent men (30) do not wrangle, and wranzlers are
ant not to be good men (5, 23, 43). Those who
know best do not range over many subjects, and
those who ranse most widely do not know best
(56)
geceumuiate : so far as he uwses his resources for
others, he has the more for himself. The Pro-
vidence of Heaven benefits and dees not injure;
the Providence of the highest formn of man takes
action witnout self-assertion and effort.

The highest form of man cares not o

BRANMACHART BRAHMAVADIN,

EPISTLES OF SWAMI VIVEKANANDA

Bovtracts

XXX VI,
New York
14ch May 93,
Dear A
¥ ¥* * #*

Now ! have got a hold on New York, and 1
hope to get a permanent body of workers,
who will carry on the work when [ leave the
country. Do you see my boy, all this news-
paper blazoning is nothing.
able to leave a permanent effect behind me
when I go;and with the blessings of the Lord
it is woing to be very soon.......MEN are more
valuable than all the wealth of the world.

You need not worry abaut me. The Lord
is always protecting me. My coming to this

country and all my labours must not be 1 vain,

[ cught to be

The Lord 1s mevcitfui, and although there are
many who try 1o it}_iill'!ﬁ ine aty way tl-ifﬁ:}*' can,
there are many atso who will befriend me to
the bnst.  Lufinite palience, infinite purity, and
Infite perseverance are the secrets of success
i a rood cause,

Yours ever with biessings,

L T T,

XXXVII.

18 W, 38th St. New York
220d June '85,

Vivekananda,

Dear K—eme,

I will write yon a whole letter instead of a
line. I am glad you are progressing, You
are mistaken in thinking that I am not going

to return to India; I am coming soon, I am
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not given to failures, and here | have planted
a seed which ts going to become a
it must, O'iiy I am afraid 1t will
growth if T give it up tao soon, * ¥

Work on my Doy,

tres and

nurt its

.._u ne wis 1ot built 11 a
day® [ ain guided by the Lord, 50 every thiug
wtll come all rioht in the end.

Wiih iny {ove ever aud ever to you,

Yoiurs sincerely

Vivekananda,

e Thal e R —

XXXVIIL
Jui_t' ].E't .gﬁ.
" s . %
Let me tell you A-—— that you have to

defend yourselves.
babies,

Why do you beliave ke
[t anybody attacks vour
why cannot vou defend 1t? As
need uvot be afraid, I
enenles

relioion
for me vou
friends than
i this countiy one-tiird
are Christians, and only a small number of
the educated cave the missicuaries,
Again the very tact of the inissionavies being
azalnst any thing makes the educated like it
They are less of a power here now, aud are he-
1t their attacks pain
you, why do you behave like a petutent child
and refer to me?......Cowardice is no virtue.
fHHere I have already pot a
following.

JAVE  mMinre

hiere, and

about

coniing less every day.

respectable

Next year | will organise it- on a
basis and then the work will be
carried on.  And when T am off to India, |
have friends who will back me here and help
me in India too, so yon need not fear. So
long as you shriek at the missionary attempts
and jump without being able to do auything,
I laugh at you,—you are little dollies, that is
what you arve.,..... What can Swami do for old
babies!!

I know my son,

working

I shail bave to come and
manufacture men out of you., I know that
India ts only inhabited by women and eu-
nuchs. So do not fret. I will have to get
means to work there, T do not put myself in
the hauds af imbeciles, - Vou need not worry,

SWAMT VI

VEKANANDA

Ll
L

do wh:zi little you ean, 1 have to work alone

to the bottom.......* This Atman
s 1ioF to e wsf‘iwi DV Cow You need

Tz Lord s with e, you

avels,”
ot be afraid fovime,
defend yourselves only and show me vou
do that and I will ba satisfied :
Ne any

Witk
about

Can
don’t bother
atly one savs
i am uot waiting to hear an'y
You babies,
oty by

more  with
me,
fool’s judgment of me. great
rreat patience,
cournge  andd grear attﬁtl‘ll?t?.,.....K.-——~~r"3

results arve attained

pyoal

mind is taking ouriodic semersaults 1 am
afvard, *  ¥® %
The brave alene do great things, not the

cowards, Kuow once for all vou faithless ones,
that T am i the hands of the Lord,  So iong
as I am pure and His servant, not a hair of
my tiead will bz touched. ..., . Do something for
the wation, then they will help you, they the
aation will he with Yy O L.
an dies but

Be brave, be brave,

ouce. My disciples

INUst not

Ge cowards, |
Ever yours with love,

Vivekananda,

Iwtinlalinlle. s mnlp = yinP-Nebmbey.

XXXIX.

Exiract from a leiter written to the
Makaraye of Khelri, il fuly ‘o5,

¥ % About my

matter stauds thus,

coming to India, the
[ am as yonr Highuess
well knows, a man of dogged perseverance, |
bave planted 3 seed in this country; it is
already a plant, and [ expect it to be a tree
[ have got a few hundred follow-
I shall make several Sannyasins and
then [ go to India, leaving the work to them.

Very sooun.
ers.

The more the Chiristian priests oppose me, the
more i am determined to leave a permanent
mark on their country....l have already some

fricuids o Loudon, I am going there by tise

end of August.......This winter any way has

to ve spent partly in London, and partly in
New York, and then [ shall be free to oo to
india, There will be enough men to carry

-I-!"' ) = .. LT -1 .-- - . el . -.*. T‘
il Lne '-'-'r*-ﬁl‘ﬂ- iIGLE -:at..'-;"s ORI SE & et fothis J._u....‘d

EI.‘II-"I\--'-F-.: -J.i-q. L
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is kind. Each work has to pass through
these stages,—ridicule, opposition, and then
acceptance.

his tnne

Each men who thinks ahead cof
is sure to be misunderstood. So
opposition and persecuticn are welcome, only

I have to be steady and pure ana

1nitisy {ave

immense faith in God, acd atl these
vanish, * *

will

XL
August 95,
A 1
shall be in  Pavis.......] bave done a good
deal of work this year aud hope to do a
good deal more in the next. Dou’t bother
about the missionaries, It ts quite natural
that they should cry. Who does not when
his bread is dwindiing away,

By the time this reaches you, dear

The missionary
funds have got a big gap the last two years,
and tt
the missionaries all success.
love for God

However T wish
So long as you
attd faith

{s on the 1ncrease.

have and Gurn,

in truth, nothing can bhurt you, my son.  But
the toss of any of these is dangerous. You

have remavked well; my ideas are gong to
work in the West better than in India....... I
have done ore for India than India ever did
for me. I believe in truth, the Lord sends
me workers by the scores wherever 1 go-—and
they arve not like the--disciples either,—they
are ready to give up their lives for thetr Guru.
Truth is mny God, the Universe my country.
I do not belizve in duty. Duty is the curse
of the Samsari, not for the Hannyast. Duty
is @« bumbug. [ am free, my bonds are cut,
what care [ where this body goes or does not
go. You have helped me well right along.
The Lord will reward you. 1 sought praise
neither from Tudia nor from Ainerica, noy do
[ seek such bubbles. 1 have a truth to teach,
I, the child of God. And He that gave me
the truth will send me fellow-workers from
the FEarth’s bravest and best. You Hindus
will see in a few years what the Lord does in
the West. You are like the Jews of old—dogs
in the manger, neither eat nor give others to
eat. You have no religian, vour God is the
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Ritchen, your Bible the cooking-pots. You
are a few brave lads,......Hold on boys, no
cowards among my children,......Are great
things ever done smoothly ?  Time, patieuce
and indomitable will must show. I conld have
told you many things that could have ihade
yottr heart leap, but I will not. I want iron
wills and hearts that do not know how to
quake. Hold on. The Lord bless you.
Yours ever with blessings,—
Vivekananda.,
e e
CONTENT AND RICH.
I dwell in Grace’s Court,
Enriched with Virtue's rights :
Faith guides my wit{ Love leads my willl
Hope, all my mind delights!

In lowly vales, I mount
To Pleasure’s highest pitchl
My stily shroud true Honour brings
My poor estae 1s rich |

My Conscience is my crown !
Countented thoughts, my rest !
My heart is bappy in itsclf;
My bliss is in my breast!

Evough, I reckon wealth! -
A Mean, the surest lot:

That lies oo high for base contempt;
‘T'00 low for euvy’s shot.

My wishes are but few;
All easy to fulfil !

I make the iimits of my power
'T'he bounds unto my will !

I have no hopes, but one,
Which 15 of heavenly reign |
Eftects attained, or not desired,
All lower hopes refrain !

I feel no care of coin;
Well-doing is my wealth |

My mind to me an empire is;
While grace affiorded health.

» ) -

No change of Fortune’s calms
Can cast my comforts down 1
When Fortune smiles, I smile to-think
How quickly she will frown|

And when, in froward mood,
She proves an angry foe,
Small gain I found to let her come;
Less loss to let her go'!

RoBERT SOUTHWELL.,
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SWAMI VIVEKANANDA’'S BIRTHDAY
CELEBRATIONS

BELUR MATH

THiS year the birthday ceremony of
Swami Vivekananda was performed on Satur-
day the 25th January, as corresponding to
the date of hiis birth just 44 years ago, accord-
ing to the lunar moath. The ceremony
called the “ Tithi Puja” was done according
to the Shastric methods by two young
Sannvasins of the Math, during the day and
at night ; and the red glow of the “ Homa
Fire” was turning into the white of the
ashes as the first streaks of dawn peeped forth
from the other side of the Holy Ganges. The
flowers, scents, incense, and Bhoga served were
those that the great Swami liked, and the
hands that offered them were those that had
many a time had the privilege of doing the
same during his brief stay on earth. The
hearts of all the assembled worshippers seem-
ed to pulsate with the same old fervour and
throbbed in unison; the presence of Swamiji
was felt in every movement, conversation, and
thought.

The © Tithi Pujah ” day is, strictly speaking,
not open to the public. Of the five hundred
present that day, there was hardly a single
individua! who was not occupied with
thoughts of love and peace. He that was
listening to the music in the sitting room, or
he that was looking after the preparations of
fruits, vegetables and other dishes, seemed
equally contented. The day and night were
passed in the performance of the different
items of the Pujali,carried out with appropriate
orderliness, and Sunday the day for the public
celebration was already dawning. While the
Puja Hall was still resounding with the
Mantras and the rooms of the Math were echo-
ing with reminiscences of the great Swami,
the capacious thatched building at the far end
of the Math maidan was the scene of another
kind of activity, A score of Brabhmana
cooks standing over blazing fires, were turn-

ing out cauldrons full of varicties of delect-
able foods. The elder Sannyasins and
energetic youths were helping the cooks in
every possible way, and busied themselves
with placing the comestibles in the adjoining
store-rooms. The prepared rice was spread
over an area occupying a large corner of the
cooking-shed, and was several feet high, and

throughout the day till sunset, this area was
alternately emptied and replenished,.

At the extreme south-east cerner of the
lawn, washed by the rippling waves of the
holy Ganges, is the site where the ashes of the
great Swami rest jon it a Memorial Temple is
now being erected to perpetuate his memory.
In the interior of this unfinished building, a
large portrait of Swamiji was placed and
beautifully decorated. Iere, later in the day,
many disciples and friends gathered to look
upon the face of one so well-beloved, and
portions of the Upanishads were read. Another
picture of Swamiji, a large oil-painting in
standing posture in the garb of a travelling
Sannyasin with a staff in hand, was installed
in the circular, thatched cottage where Homa
is performed on special occasions by the monks,
and this presented a gala appearance with its
garlands, flowers and evergreens. Many songs
were given by well-known singers and San-
kirtan parties, who voiced the enthusiastic

feclings of their hearers and were listened to
with rapt attention.

As the sun was nearing the mid-sky the
cuests whose special day it was, and who
were invited with beat of drums, began to
pour in from all directions, thronging the
maidan and seating themselves on the grass in
rows, The airwas full of cheerful voices of
the men, women and children, expectant of a
hearty meal, and many a wistful glance was
thrown at the heaps of relishing food dis-
played before them. A large body of young
stalwart members of the “ Anushilan Samiti,”
and many students of the National College of
Education, Bengal, were standing in readiness
with their Captains to serve them, and



28 PRABUDDHA BHARATA FEB., & MAR,

soon the work of the day was in full swing,
The assembled gentlemen watched the
spectacle, no doubt, with pleasant feelings, but
to the lover of men the tumultuous scene and
discordant sounds were to his ears the
sweetest music. It was well into the evening
before this grand feast served to more than
five thousand of the poor was concluded, and
they wended their way home, with their small
savings of tood for those of their families, who
coutd not came with them.

‘Thus the event was celebrated to an extent
unequalled in any year since the movement,
for the commemoration of Swamiji’s birthday,

as a festival was mstituted.—2Dr. /. Kanyilal.

AT THE RAMAKRISIINA SEVASHRAMA,
KANKHAL.

The birthday anniversary was celebrated
with great success. On the Tithi day, there
were special worship, Bhoga, and readings,
and on the 26th the Ashrama was decorated,
and more than four hundred poor and famished
people were sumptuously fed. The poor were
highly amused at the phonographic songs
cgiven on the occasion, as this was a novelty to
them,

AT SRI RAMAKRISIINA'S HoME, MADRAS.

The birthday anniversary passed off with
niuch enthusiasm. * As the new Math was not
spacious emough for the feeding of the poor,
the celebration was held in Sir Bhashyam
Aiyengar’'s Market., The number of the poor
fed was 300G, In the mornmmg, the students
of the Ramakrishna Home chanted the
Tajttiriva Upanishad. Later, four Bhajan
parties came and all jotned them. More than
a hundred Brahmanas, non-Brahmanas and
Pariahs, danced and sang together, in ecstatic
madness, of the glory of the Lord, before the
beautiful likeness of Sri Swamiji, In the
evening, a lecture on “Swami Vivekananda’s
Life and its Lessons to young India” was
deliveted by Mr. C. P. Ramaswami Aiyar,
B. A, B. L,, and was much apprzciated.

AT THE VEDANTA SOCIETY, BANGALORE
CANTONMENT.

‘The celebration took place on the 2nd of
February, and the programme included Nagar
Sankirtan, music, and addresses on the ¢ Life
and work of Swami Vivekanandaji, and
several thousands of the poor were fed.

AT THE RAMAKRISUNA MATH,
VANIYAMBODY,

On the morning of the 2ud February; there
were Puja and Bhajanas, and in the afternoon
focd was served to the poor. In the evening,
an instructive lecture on ‘Swami Viveka-
nanda’s Lite’ was delivered by Mr. N.
Pounnukrishnaswann Pillai, B, A.

AT THE VIVEKANANDA READING HALL,
KAULA LUMPUR,

Oun the occasion of the birthday anniversary,
January the 26th, a garden party was held, and
the function was a great success. Sweets, fruits,
xrated waters, tea &c., were freely served, and
music and gramophone songs were atrranged
for. A very pleasant evening was thus spent
in brotherly love, among the Hindus in this
part of the world.

The meeting began in the evening at the
Reading Hall which was tastefully decorated,
and was packed to its utmost capacity. The
usual programme of reacling from the Shastras,
and Life of Swaini Vivekananda was gone
through, and songs &c., were sung, impressive-
ly and solemnly, the audience listening to
them with close attention. The meeting

terminated with the free distribution of a
religious pamphilet.

AT THE OTHER CENTRES OF TIE
RAMAKRISHNA MISSION.

The Anniversary was also observed at the
Ramakrishna Orphanage, Murshidabad ; the
Benares Advaita Ashrama; the Benares
Home of Service: the Advaita Ashrama,
Mavavati; and in  all the other centres
connected with the Ramakrishna Mission,
with proper ceremonies and feeding of the
POOr &C.
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PROCEEDINGS OF THE VIVEKANANDA
BIRTIIDAY ANNIVERSARY MELTING
OF THE VIVEKANANDA SOCIETY
OF CALCUTTA.

TRE above Society commiemorated the birthday
anniversaty of Swami Vivekananda by holding a
public meeting on the 16th February in the
grounds of the Betur Math with Swann Saradananda
as president. About a thousand young men came
in a steam-launch from Caleutta and the suburbs.
After an introductory speech by the president
and a song having been sung, Mr. Chichinga, a
Madrast eentleman who rvecently came from
Madras to take part in the proceedings, read a very
interesting paper on “Swami Vivekananda, the
Prophet of Awakencd India” In the course of
expressing his appreciation for the great Swami, he
said 1 —

“It is through him that we the people of Southern
India can cordially mix the pecople of
Northern India, without each tosing our inédividu-
ality. Not only all the different sects of the
people of India can find a safe harbour in hiny, but
all the different classes of people wha inhabit the
vast Continent of Asia, might find their i1deas and
tenets well represented in the great Swamiji, in his
life and teachings and preachings. Nay, the people
of Furope and America, all may well claim a share
in his ideas.......\.Whether you are young or old,
Bengali or Madrasi, Mabommedan, Christian, ox
Buddhist, Swaun  Vivekananda was the representa-
tive-head  of all the different bodies, and he
really thought over the problems of every class and
creed and masterly represented their 1deas... . He
stood for the whole of India. He wept for her
and be loved the people with all his heart, and
hence every Indian from a Brahmana down to a
pariab might claim to be his kinsman. ‘T'ruly he
was said to be e Prophel of the Awakening of ifndia,
his mind was co-extensive with the length and
breadth of this sea-bound holy land.

“YFrom the

with

time of the Vedic Rishis, onward
marched a series of Prophets, discovering new truths,
scattering them broad-cast, and thus doing great
service to mankind, but the whole bent of themwr
mind was confined to the people of India. Swamijt

made quite a new departure iy his mode of

ANNIVERSARY MEETING OF THE VIVEKANANDA SOCIETY
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procedure. He studied the new truths discovered

by the Western thinkers, assimilated them with his
flesh and blood, realised the grand truths of India
and blended the two together, created a new
school of his own and made his ideas rresistible
in force and vitabity which surpassed all in grandeur
and beauty. He did not live to see the full
development of his ideas, but 2 few murmurs and
rustlings of leaves, are enough to convince us that
a cyclone is coming behind, which will sweep away

~all narrowness and sectarian views of the people,

and make them one homogeneouns salid mass.”
The speaker then delineated on how Swannji,
along with other world-movers, though endowed
with tremendous energy, nietrtal power and iron witl,
and a firm consciousness i the mission of his life,
had to go throngh immense mental struggles and
difficulties on the path which would alizost land
him in despair, till he canwe under tlie guidance of
Srt Ramakrishina who infused in hiny the Force,
which was to Dreak downr all opposition, uproot the
evils, and fall upon society with a galvinusing
shoek, which none could resist. Iir speaking of
the union of the two mighty Souls—Swamiju and.
Sri Ramakrishna—sehich were “unique in the world,

Mr. Chichinga suid 1 “The two were hvingin the
concave and convex of the same object. The one
was the great recerving power and the other was
the great manifesting power.
ideas of one, the
studied.”

"T'o understand the
ideas of the other must be

Fu dwelling on the service to humanity and the pant
Bengal is playing ny it, the speaker said: “He
(Swamiji) made his ife-motto—* "I'c serve nwtin s to
serve (God,’...and trhed to impress it upon his country-
men. lL.ook atthis wonderfut tnselfisly work of the
Ramakrishna Missionand of the Catentta Volunteers.,
Young men of Bengal, toyou I say that you are
carrying out the grand 1dea—* the Sevi Dharma’
of Swamiji. Do you not know that your services
the other day™ mude a tremendous impression upon
the people of Bengal, and will soou spread to afl
the provineces of India....1Do youn not see a change
has come upon this Holy land of owrs tryiug to
break down all kinds of barriers and biing abont a
solidarity 2 And who was the fountam-hzad ok
all these 1deas ? A poor Sannyasin who..,...thought

* During the Ardhodaya Yoga Festival,
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over the problems of life, lived 11 the highest ideal
of self-sacrifice, developed 1deas for the good of

mankind and preached the Seva Diarma to others ;

and from this 1dea of Sevd Diarma India will rise,
and not with the wrangling of orators or the tall taik
of phitosophers. Itis a living concrete vital force
that 1s permeating the different stratas of our society.
Look at tlns Math and see what you find mn it?
Nothing but a living monument of seif-sacrifice. Ile
(Swamiji) was mad with his ideas. He made a small
band of his Guru-Bhais, who foltowed him in every
phase of his life and became a reservoir of his 1deas,
He infused enthusiasm in theit breasts and through
them the 1deas are manifesting in dilferent parts of
India. Do you think for a moment, that Swami
Vivekananda has passed away and his work is done ?
No. He lives in every one of us. He hves in you,
and you being his countrymen and  fetlow-citizens,
nay, some of you his relatives and kinsmen, are heirs
and successors to his ideas and werks and self-
sacrifice.... Think then of how much the other
provinces expect from you, young men of Benenl,...
You are his chiuldren, the Mdinas LPuthras. "L'ry to
fotlow out his 1deas in every sphere of life and
stand steadfast and bravely before all obstacies
till they vamsh, You are heirs to his Praya ang
the wonderful prestige he has acquired for you,
He has made the name of your province sacred in
every part of the Madras Presidency, and cvery
wmch of the soil of Bengal 1s sacred to a Madrasi,
because the soil quce kissed the dust of the
Swantiji’s feet,

Next, Babu Bepin Chandra Ganguli read an-
other interesting paper in Bengal, discussing in
diverse ways the significance of the life and teach-
ings of the Swami Vivekananda. Dr. Kanjilal then

read a paper wluch we hope to publish in our
next.

In winding up the proceedings of the meeting,
Swami Savadananda, in a neat, little speech ex-
plained the relation which the Ramaknshna
Mission bears to the present Swadeslhi spuit. In
doing so he asked the audicnce to bear in mind,

that 10 all countries and amongst all nations there
are found two

destintes,

tendencies  determining  therr
'The one is to idealise the real, and the
other is to realise the ideal. Tt is the latter tendency

that makes a nation great and gloous ; hence on

PRABUDDHA BHARATA
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no account the ideal should be allowed to be
limited. An ideal should invariably be great and
infinite in its capacitics.  In working out the ideal
we should look to God and know oursclves as but
instruntents in the hands of the Almighty.  Next,
faith, courage and non-attachment are requirei. A
great and infinite ideal, unflinching faith, absolute
non-attachment and mndomitable courage are all
that is required by young men in discharging their
duties towards God, Humamty and Motherland,

—————

- — . —n

GLIMPSIES

Two thines, well cousidered, would prevent
many quartels; first, to have it well ascertained
whether we are not disputing about terms, rather
than  things : and, secondly, to examine whether
that on which we dilfer is worth contending
about~—Col{on.

e

All innate ideas are concentrated memories, all
natural powers to respond to art, to emotions, are
forms of memory. All instincts, talents, and intuitive
perceptions are deposits from many pasts. Practical
abitity, character, intellect, genins, are not endow-
meuts—they are earnings.—rofessor Me Taggart.

3

He who hath never a conflict,

hath never a victor’'s palm,
And oniy the toilers know

the sweetness of rest and calm,

—T. C.
e

Small souls enquire ‘Belongs this man
To our race, or class orclan ¥’
But larger-hearted men embrace,
As brothers alt the human race.
—The Mahabharafa.

e

There are some who desire to see God with
their eyes, as they look at a cow, and just as they
love a cow so they desire to love God. . . . .
Simple-minded peopte imagine that God may be
seen as if He stood there and they stood here.
But this is not so: in that perception, God and 1
are one,~—aleisler Lickhart,

%

To see the world in a grain of sand,
And a heaven in a wild flower ;

Hold infinity in the palm of your hand,
And eternity in an hour,

— William Blake.
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REVIEWS

CRADLE TaLrs or HINDUISM. By Sister
Nivedita, With frontispicce by Mr,
Abanindra Nath Tagore. Indian Edition
e, 1-4.7%

We take up the book bearing the name of
Sister Nivedita with a certain sense of pleasur-
able anticipation, for, the author of *“Cradle
Tales of Hinduism ” lays her spell upon old
and young, upon gentle and simple, with
equal force. The realm of the wonderful
epics of the Ramayana, Mahabharata, and
other Puranas, etc, are explored to excellent
purpose in the volume before ns, and the
attractive collection of thirty-three stories of
varying length, arranged in cycles, merits a
cordial reception, They include,—The Cycle of
Snake Tales ; The Story of Siva; The Cycle
of Indian Wifchood; The Cycle of the
Ramayana ; The Cycle of Krishna; Tales of
the Devotees; A Cycle of great Kings; A
Cycle from the Mahabharata,

The author has caught the manner of the
old story-teller, thus preserving the old-world
charm of the tales. Their presentation will

surely appeal strongly to the
mind, for they are

imaginative
portrayed with literary
grace and beauty, at the same time, imparting
the thrill of all the events to the reader of this
absorbing work, There is a fascination about
it, perhaps on account of the concealed poetry
flowing beneath like an undercorrent and
surrounding it, like an atmosphere, which
gii;es to some of these fantastic histories a
meaning beyond the meaning of the facts. It
seems invidious to choose when all are delight-
ful in their various ways, but the studtes
of Krishna are exquisite, and the cycle of the
Ramayana holds us enthralled over the
adventures and ordeals of Sita, while the cycle
from the Mahabharata depicts real herocs,

Parables are more ancient than arguments,

f i

* Published by Messrs. Longmans Green & Co.,
Hornby Road, Bombay.

REVIEAWS

AT

L

in remote times, all things were full
of parables and similies of every kind, by
which the sages sought  to

and

interpret  the
highest aspects of philosophy in the language
of the simple and give knowledge to men’s
minds, These abstruse truths, clothied i beanti-
ful forms, were not only lessons and guides
to those of unevolved intellect, but were the
delioht and the theme of meditation even of
the oreat Rishis, who from time to time con-
gregated in holy plates, and listened to them,
day after day, with a relivious devotion, and
were filled with the sublime workings of the
Supreme, And in these days even, he that
would enliehten people's minds anew in old
events and matters, often takes the same course.
For religion itself, under some of the fictions
of yore delights in such veils and shadows,
which serve a twofold purpose and conduce
to contrary ends, for they tend to enfold and
preserve the mysteries and secrets of antiquity

as well as to the illuminating and laying open
of obscurities.

We congratnlate Sister Nivedita on  her
interesting manner of re-tetling these never-
dying tales, and in producing a book which
has the charm of freshiness, though the legends
are old,

DEVELOPMENT OF THE
AND THE LITE OIF A
Mrs., Annie Besant.,
“Theosophist”  Office,
Price 2 as,

This brochure dealing in Mrs. Besant’s
usutal masterly style, with the life of the
householder, shows that it is the best train-
g ground for discipleship, which makes
one “ht to face the strange perils and

triumphs of the ascetic life)” and the ways
and means by which the

pe developed, by turming
environments to the best
The first is to

SPIRITUAL LITE
[IOUSEIIOLDER, By
Publistizd by the

Adyar. DPp. 32,

spiritual life can _
even the adverse

possible results,
act without desiring the
fruits of actions, and the second is to make

all action sacrifice. The 1deal spiritual man

is “the channel of Divine Life,” and perfection
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being the mark of the Divine, be tries to
reach the mark, caring not for the success or
failure his work may bring, and thus gets rid
of desire for fruits. Truly speaking, there is
no such thing as failure, it is all success, if we
have the eye to see it s0.  \We cannot make
ourselves as organs of Divine Life, without
thinking that Divine Life as one of Love, of
Wisdom, of Compassion to the world, and as
being their expressers “we become joviul co-
workers with Him, offeiing anp to Him as
sacrifice every activity we perform ; then every
action becomes joy as well as daty,” and thus
we Dbring about by gradual evolution the

union of the now separated selves with Him-
self in perfect Bliss,

PLLANETARY DaiLy GUIDE FOR ALL. By
Llewellyn George, Astrologian. Third

annual ILdition. Price 50 cents,

This is a booklet of about 80 pages issued
by the Portland School of Astrology, Oregon,
U. S. A, and contains many nseful hints
pertaining to Planetary influences, Those
who are interested 1n Astrology are likely to

find in it much which may be of practical
help to them.

REINCARNATION. By Swami Abhedananda.
With a frontispiece of the Author, Pp. gg.
Price 35 cents

This is,a new and eunlarged edition, pub-
lished by the Vedanta Saciety of New York,
contaming the following five lectures :—I]. Re-
incarnation, II. Heredity and Reincarnation.
111. Evolution and Reincarnation. V. Which
1s scientific, Resurrection or Retncarnation?
V. Theory of Transmigration,

A SUMMARY OF GEOLOGY OF INDIA. By
Ikrnest W, Vredenburg, A.RSM., A. R, C.S.
of the Geological Survey of India. Pp. 67.
Published by Messrs. Thacker Spink &
Co., Calcutta.

The work shows much observation, and
sritical study of varions geological formations
n different parts of India, their structural
peculiarities, &c,, and as such, preseats an

Fein & MAaRr,

ample ficld of resources for future industrial
developnients.

SRI RAMAKRISIHINA-NAMAMRITA, With pheto-
gravures of Sri Ramakrishna and Swamiji,
Published by Sri Devendra Nath Chakra-
vartt, Salkia, Howrah. Pp. 76. Price 4 as,

This is a collection of 80 excellent songs in

Bengali, and several Sanskrit Stottras, mostly

on the Divinity of Sri Ramakrishna and his

Mission, being the outpourings of a devotional

heart to its chosen tdeal.  Any profits of the

pubbcation will be devoted to the building

fund of the Vivekananda Memorial Temple
at the Belur Math,

SWAMI VIVEKANANDA., His Life and Teach-
ings.* Price 4 as.

Within the brief compass of 32 pages of
this pamphlet, the subjeect-matter has bcen
iandled in an admirable way, so as to create
an interest i the mind of the reader, for an

elaborate stady of the Master’s life-work, and
his writings and lectures,

MAHADEVA GOVIND RANADE.
Career.* DPrice 4 as.

A brief sketch of the views and carveer of
this great Marhatta leader and social reformer
has been presented in this booklet of 54 pages,
in which there is much of instructive reading.
TALES OF KOMATI WIT AND WISDOM* By

Mr. C. Hayavadana Rao, B.A, B.L. Pp. 46.
Price 4 as,

His life and

It is a collection of 25 amusing short stories,

THE SITUATION IN INDIA*
8 as.

It contains bothh official and non-official
views on the subject, gathered from some of
the notable pronouncements of several leading
political magnates of tlie day.

SPEECIIES of the Hon. Dr. Rash Behari
Ghosh. An exhaustive and comprehensive
collection. With a portrait.™ I’p. 128. Price
12 as.

[t contains seven of the memorable speeches
delivered in the Viceregal Council, by this

Pp. g6, Price
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great Bengali Patriot and scholar, together with
two other public utterances, given in his own
vigotrous and trenchant style.  They show a
thorough grasp of the Tudian problems, which
makes them attractive reading. There is also
a brsgraphical sketch of the author.
THE SURAT CONGRESS AND CONFERENCES.®
Pp. 183, with appendices pp. 36, Price 12 as.
- The above is a collection which includes
among others, the undelivered Presidential
address of the last Indian National Congress,
and the Presidential and inaugural speeches
delivered at the last Indian Social Couference,
All-India Temperance Conference, All-India
Swadeshi Conference, Indian Industrial Con-
ference, and the Theistic Conference. The ap-
pendices contain an account of the split in
the Congress aud the proceedings of other
meetings  at  Swurat,  There s also  the
presidential address given at the All-India
Moslem League,

L

* Published by Messrs. G, A, Natesan & Co.,
Esplanade, Madras,

INFORMATION ABOUT AMERICAN UNIVER-
SITIES FOR ORIENTAL STUDENTS.

This pamphlet is published by Mr. Girindra
Mulkherji, President of the Association of the
Oriental students of the University of Cali-
formia, Berkeley, 1n the interests of such
stiidents as intend to go to America to learn
technical arts and Industries,
useful facts and hints,

i

[t gives many

PrY .

THFE, UNVEILING CEREMONY O THE
NAFAR CHANDRA KUNDU MEMORIAT,

ON the r1th January last, His Honour the
Lieutenant-Governor of Bengal unveiled the
Memorial Pillar erected to commemorate the
heroism of Nafar Chandra Kundu.

Sir Charles Allen, Chairman of the Me-
morial Fund, in the course of his address
detailed the circumstances under which Nafar
Chandra Kundu sacrificed his life, and paid an
eloquent tribute to his heroic conduct, He
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said that a movement was set on foot te ex-
press  sympatity the relations of the
deceased, to collect money to keep all those
who were dependent upon him from waunt,
and also to commemorate the act, and that
a collection made by the Press and
a sum of Rs. §,783 was raised.  Sir Charles
Atien then asked iHis Hooour to unveil the
memorial,

with

was

Sir Audrew Fraser replying, said in part as
follows :-—It is a pleasure and a privilege to
have to unvetl this monument to Nafar
Cliandra Kundu,  We nieet to acknowledge a
brave deed of which we are proud. The story

ts h the md of every one of us, It was the

It was not i the
aretta of public strife that this heroic deed
was done. It was not in the stress and heat
of battle that this heroic soul passed away.,
[t was cotrage joined to tenderness, and dar-
ihe that came of love,

highest form of courage.

May the human sym-
pathy, which msptred this brave deed and
obliterates all distinctions among us
contmeinorate tt, endure with power,

who

His Honour was then conducted to the me-
morial which stands beside the celebrated
manhole. The Ptllar, a square one, standing
about seven feet higly, was then unveiled,
[t bears the following mscription: “To the
memory of Nafar Chandra Kundu, who lost
his life in a gallant attempt to rescue two
Mahommedan
opposite.

cooltes from the manhole
He was a member of the Entally
Ramakrishna Mission, whose life was devoted
to doing good to others, irrespective of caste,
creed or colour. This monuinent is erected
by his admirers, European and Indian, by
public subscription. Born 22nd March, 1881,
died 12th May, 1907.”

Referring to this noble act, the Englishman
writes thus under the heading, ‘ A bright ex-
ample’ —“It emphasises the fact that above
and beyond the petty divisions of caste, which
on the surface constitute the strength of
Hinduism, there is a higher and better sphere
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in which all such distinctions are merged in
matthood, and trom which those more spiritu-
al-minded men who attain to this supreme
degree, are able to look down npon the mere
worldly lives of demarcation with all the ex-
altation of the eunthusiast to whom all men
are brothers, and to whom distress and afflic-
tion constitute a supreme challenge to action.

* % * Young though this Bengali clerk was,

modest his lot, and frugal his mode of living,
he had yet imbibed sufficient of the spirit of
that loftier Hinduism to know that love 1is
duty and duty is love, to realise that ‘greater
love hath no man than this that he lay down
his life] and when the occasion arose, cheer-

fully and unhesttatingly to act on that knowl-
edge and in that spirit.”

THE RAMAKRISHNA MISSION FAMINE
RELIEEF WORK

- THE public are aware that an appeal for
funds was issued by the Ramakrishna Misston
for the relief of the famine-stricken. In
response to it we have recetved up to date Rs,
037-14-4% only, besides a large nnmber of old
and new cloths. The work is ‘being carried
oun.in Satpara, Purt Dt., by two Sannyasins
and a Brahmacharin of the Belar Math. Their
letter dated 15th January shows that famished
people are flucking there every day, and greater
distress prevails in the istands of Parikud,
Malud etc. The coundition of Klurda and
Ashang is algo far from satisfactory, as cases
of death from starvation are heard of from
time to time. The crops have eatirely failed,
and the famine threatens to be severer in
type than that of last year. We are asked to
collect old cloths, as the people who come for
relief have only tattered rags, and this is their
only clothing in the cold winter. The Govera-
ment has begun relief works, but still there is
room enough for our work there, as the strict
rules of the famine code will keep out many
who fully deserve to be helped,

BHARATA FEB., & MAR,

Up to the 3r1st January, the workers were
engaged in gotng about from village to village,
secing the condition of the people, giving
relief in urgent cases and trving to find out
the most affected parts where no kind of
relief had as yet reached. They found a place
named Bajarakote which ts most affected and
where the Government relief given is quite
isuffictent, They have therefore decided to
open a relief centre at Fatehpur near Bajara-
kote. The names of the kind donors with the
amount of their contributions will be pnblished
in P. B. We hope the generons public will do
what they can to enable the Mission to carry
reliet not ouly to these poor sufferers, buat en-
able them to open centres in other provinces,
e. o, U. P, etc. Coutributions will be thank-
fully received by Swami Brahmananda,
President, Ramakrishna Mission, Math, Belur

P. O. (Howrah), or by the Manager, Prabuddha
Bharata,

Worlk done in Satpara and neighbouring

villages, Port Dt np to 31st Jan. '08

No. Rate Relieved
Village of persons per day from  Stopped on
Satpara 5 3 chs, 15th Jan., 3lst Jan.
Jenapuar 6 19 .. and 1 pice
for a ¢hild’s milk 22nd |, 28th ,,
' 3 8 ¢hs, 23rd |, '
Tittiva 3 9 . 24th N
Daurt Bhabi 1 9 y .
Bavmunda T 17 25th |, .
matpara 2 5 ' '

The above were cases of aced widows and

women and children, who were found in an

extreme state of destitution, being left by
their supporters, husbands and parents. The
help was stopped ounly when they were en-
hsted under Government gratuitous Relief,

We beg to acknowledge the receipt of old
and new cioths from the following ;—

Srijut Purna Ch, Basu, Calcutta; A gentle-
man of Hatally; Dv. J. N. Kanjilal, Calcutta ;
Sy, Kiran Ch. Dutt, Bagbazar; Ramchandra
& Brothers, Meerut, 45 srs. in 2 parcels;
Gouhatt Panbazar girls’ School ; Shyampukur
Sadhan Sampradaya ; P. C. Brothers, Banga-
lakshmi Bastrabhandar, (41 pieces of new
cloths), Calcutta ; Sj. Narayan K. Sen, Do. ; S,
Priyanath Sen, Do.; S5j. Sadhucharan Roy,

Calcutta.

The names of the donors and their contri-
butions will appear in our next.
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RECEPTION TO SWAMI ABHEDA-
NANDA AND HIS REPLY TO THE
CALCUTTA ADDRESS
The arrival of Swami Abhedananda in Calcutta

was the real retitrn hounte, and many leading citizens
had been preparing a grand and hearty reception

for him, which he met on his landing at the Howrah _ : _
- presence in India at this moment as most opportune ;

station with Swami Brahmananda and other brother-
Sannyasins, on the morning of the 8th Sept. 1906.
They found an enthusiastic crowd of about a
thousand gentlemen, headed by Babu Narendra
Nath Sen, and Rai Jatindra Nath Chowdhury,
waiting to welcome them. They were garlanded,
and amidst loud cheers their carriage was unhorsed
and drawn from the HHowrah Bridge to Justice
Sarada Charan Mitra’s Aryan Institution. The
next day, they were driven to Babu Pashupati Bose's
garden-house at Belgachia, which had been set
apart for their entertainment during the week they
were to remain in the city of Calcuita.

A large and thoroughly representative meeting
was held on the 12th in the Town Hall, to accord
hitm a hearty welcome. In an inaugurat speech
the president, Babu Narendra Nath Sen, ditated on
the manifold services rendered in the West, by the
Swami and by the Ramakrishna Mission, from
which we take the following excerpts :—

* * e "

“The Ramakrishna Mission is the only Hindu
Missionary propaganda, which has settled itself
permanently in the West. Its efforts have been
singularly fruitful in bringing the Western mind in-
to close touch with Hindu thought and creating an
interest among the Western people in the literature,
religion and philosophy of the Hindus. The cult
of the Ramalkrishna Mission is Vedantisin, which as
it embraces all the religions of the world, is in the
truest sense, the universal religion.,.. ...... I feel a
peculiar delight in the work of the Sannyasins of
the Ramakrishna Mission in the West—a work
which will assuredly bring about in the fuiitess of
time, a union between the Occident and the
Orient. Gentlemen, this union has ever been the
dream of my life, and I offer thanks to the Al-
mighty that it has been my lot to see the little
bantling, which Swami Vivekananda carried in his
arms to America, growing in strength and beauty,
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lovingly tended by people, who are no longer
strangers to it.... If the East is ever united with the
West, it will be through the lofty teachings of Vedan-
{ism or Buddbism-—{or they are almost the same—
and the work of the Ramakrishna Mission therefore
possesses unbounded interest and great significance
for the world and mankind,

“Gentlemen, I look upon Swami Abhedananda’s

for the sublime doctrines of Vedantism, of which
he is so eloquent an exponent, are exactly the
doctrines which ought to be spread far and wide
atnong us, to free us from the racial bitterness
which has been causing the greatest harm to Indian
progress. ... His amiable and engaging manners, his
indefatigable labours and his steadfast devotion to
the cause with which he is identified, have won him
a large following in America....... Self-renunciation,
chastity and meekness are the three essential
attribuies of a Sannvasin, and these are strongly

WHustrated in the character of Swami Abhedananda.”
* * 3 3¢

Babu Sarat Chandra Chakravarti next read some

Sanskrit verses, composed by himself for the
OCCaston.

The address of welcome beautifutly printed on
embroidered satin was then presented to the
Swami. It read in part as follows :(—

¥ % ¥ Tn the far-off land beyond the seas, the
seed of the Vedanta philosophy was sown by the
revered Swami Vivekananda, and a tree has now
grown up under your fostering care, sprdnding its
branches on all sides.......With your unflagging zeal
for the Religion Eternal, your uutiring energy, your
deep insight into our Shastras and your graceful
and frequent lectures, your extraordinary power of
conversation and frequent association, you have
succecded in creating in the minds of the American
people a genuine desire to learn and practise in
life the truths which originated from our Rishis of
old.......Above all, you have by your self-sacrificing
labours raised India in the estimation of the
Americans and established a cordial relation with
them., Swami Vivekananda and you have marked
out a new epoch in the history of our religion and
remind us of those glorious days of India when
missionaries froin the court of KIng Piyadassi went

to different parts of the world to preach the Religion
of Kighteousness.
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" " " *

The Swami guve the {ollowing reply - —

Mr. Chairman and fellow-citizens of Calcutta,
—] thank vou heartily for the kind reception that
you have given me this evening. [t 15 extremely
gratifying to me to know that you regard me as
one of.your brothers, although | have laboured in
foreign countries for the last decade. TIndeed
the word brother is a very aftectionate termy, which
biings together our hearts and rouses a feeling of
sympathy, love and goodsvill, which unites owr
- hearts together and makes ns stand for one common
cause, which is our mother-religion and mother-
country, We are all children of the same Punya-
bhwmi, the holy motherland which is the most
sacred place in the world.  There is no other land
which can be called Punvabiiumi. 1 also thank you
for the appreciation that you have shown by
recognising the work that has been done by one of
your brothers in England and America. Of course
I do not deserve the praise and kind words that
you have uttered this evening. The work could have
been done a thousand times better by any one of you
present here, because 1 know that there are amongst
us here, men of greater talents and of greater
education and ol greater spirituality.  Butl siill this
little work that has been done by ene of your
brothers and by a servant of God, if [ am allowed to
say so, is done through your good-wid, your
svinpathy, your kinduness and your brotherly feel-
ings which vou s&nt across the ocean to the shores
of the United States. A call came to me from Eng-
land and I responded o that call although I knew
that I was not worthy of it. It was left to me to
continue the work started by our illuswrious brother,
Swamt Vivekananda., It was a work of hard labouwr
and constant care, because we had to mceet oppost-
tion from different gnarters—from missionaries
who had interest in foreign missions, especially in
[ndia ; but after nine years of hard labour the work
has gone so far that it stands on its own merit and
it cannot be suppressed by any power that exists in
this world. Those who have seen the progress ot
this movement which [ represent, cannot deny that
a divine force is working behind it. 1t 15 a divine
movement and the signs of the times show it
Swami Vivekanadda was not an ordinary man. e
was the pauior-saint of modern India, —he may be

caried an incarmaion of divine wisslomn in. this age

Fre, & MAR,
of commercialism, It was he who turned the tide
of commercialism in a foreign land like America,
In 1893 he swood before a select audience from all
parts of the world and gave the Message he

received  from  his  divine master Ramakrishna
Paramahamsa, It was his first public lecture,
but every word that dropped from his lips

was charged with a divine power which electrified
his audience. His message was that Hinduism
was o universal religion, that it taught that all were
children of immortal bliss and were not born in sin
and iniquity. It was a message of revelation to
them, and s opened their eyes. Vivekananda
started the work in New York, and he travelled
in different parts of the United States and also
in Canada. He was reccived everywhere with
great hospitality,  Iis writings to-day are regarded
in the same estimation as the Bible, T have met
tany earnest and sincere souls in America and in
England who regard Vivekananda’'s Raja-yoga us
great as the Bible. His teachings have changed the
characters of men and women who never believed
in God, and who never cared tor spinttuality. 'They
have becote spiritual, moral, God-loving and God-

fearing, by reading and  studying  his  books,
Swami Vivekananda was the pioneer, the first

preacher, the first Hinda Sannyasin who went, after
crossing the ocean to the shores of the United
States, carrying  his Master’s Message and  the
Gospel of truth as taught by our ancient Rishis.
Before him, many other preachers had crossed the
seas, but they represented only a sectional portion
of Hinduism. Vivekananda represented the Vedic
religion, the Saratan Dharmae, which we may cali
a universal religion.  Vivekananda achieved great
success, and why 7 Because he respected iruth and
nothing but the truth. Ilc preached nothing but the

eternal truth which is found nowhere except in the

Vedas. All other Scriptures of the world are mere

reflections of what we find in the Vedas. You
have mentioned in the address that King Piyadassi
was the first to send missionaries to foreign coun-
iries. Tt was at that time about 260 B. c., that
India reached the climax of civilisation, Then India
had life and vitality, but to-day that vitality is dead,
though she is going now to revive it; and bear
in mind that the power of Ramakrishna whose
hame also you have mentioned, is going to bring a
new force inte the life of the future generation.. I
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we read the history of ancient India we know that
Asoka, the great Buddhist EKmperor, also sent
missionaries to China, Egvpt and many other
countries, to preach the gospel of Buddha. But
who was Buddha ? He was an incarnation of Vishnuy,
the Divinity whom we worship.  There are some
who regard him as an atheist or agnostic, but still
he was an incarnation of the divinity and his
religion was nothing but the ethical portion of the
Vedanta religion. He popularised the ethics of

Vedanta and thie philosophy of the Vedas. Be-
fore the time of Buddha many preachers and

philosophers went to Alexandria and Greece. 1f vou
stndy Professor Max Miller’'s works, there you will
find the names of Hindu philosophers who dis-
cussed philosophical points with Socrates at Athens,
After the invasion of India by Alexander the Great,
a change was brought over the Indian thought and
Hindu philosophers went all aver the world (o
teach the doctrine of Hinduism, It can be shown
fromn the Shastras that crossing the ocean is not a
sin. To-day what we need is, that young men
should go from this country to other lands and
study the manners and customs and learn from
them the things of which they are masters. I wish
the young men of DBengal, and voung graduates
especially of Calculta to take a vow of going 10
foreign lands, and work and earn a living there.
and tearn from them the secret of their greatness
and of their national power, Vivekananda was the
pioneer and preacher of this age, and whoever
follows in his footsteps in accordance with lhis
teachings and ideals, will surely become great and
will be able to serve his motherland in the right
line.

The centres that have Dbeen started in different
parts of the United States show that Vedanta is
needed in America, and the Americans try (o live
up to it in the midst of their commercialism and
materialism. The people rush through life and
suffer from nervous prostration; they need rest and
peace of mind and spiritual vitality, They work
through the one desire of making mouney and
gaining knowledge, and now that they have these,
they are ready to renounce everything, There are
many mitlionaires who are tired of their luxuries.
Without é/hoga there cannot be yoge. Many
Americans who have enjoyed life to the fullest
eitent are now anxious to receive renunciation as
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their ideal. Americans are extremely busy people;
time is money with them. They now study Vedanta
and practise Yoga, the breathing exercises. Do you
think that they would continue 10 do so. if they did
not get resutts? No.,
people in the world,

They are the most practical
By seeing Iingland, France

and other countries of Europe, you can form no
idea of American life.

In America you find the most cultured women in
the world, Their ideal is purity and chastity.
women of 30 or g vears old,
living pure liwves, can wavel from one end of the

Unmarried

country to the other without having any one to help

or protect them. linglish women cannot do that.

But

‘They enjoy
political {reedom and social (reedom also, and
now they seek to autain spiritual freedom, Chris-
tianity alzo teaches this, but the bonds and thraldom
of churches are too severe for them. Christ says
“Ye shalt know the truth, and the wruth shall make
vou free.” Christianity lavs down that wruth will be
reached through knowledge. Here Christianity and
Voedanta meet together, Because owr ideal also
s Joksha i freedom. What s Iobksha? Ts it
spiriiual frecdom alone > No. Freedom.--—spiritual,
moral, mental, physical, social, and political also,

Moksha should be vour ideal in every line of work,
Our tdeal cannot be otherwise,

I travelied from Colombo to Caleitta and every-
where [ found that the Findu nation lives only
in the spiritual life. (o to Southern India and you
will find the people there do not cam much for

Eunglish people are conservative,
are Not so,

Americans
Thetr 1deal 15 freedom.

thetr pelitical ar social leaders,  Butif a spiritual
teader comes they fall prostrate before him and
honour and revere him. worship him as a living
God on earth.

him.

They are ready to do anytiting for
S¢ the people of India live in religion, they
eat religion, drink religiow and sleep in religion,
There 1s no other people in the world into whose
nature religion has gone so deep.  Now, religion
should be our ideal. But mind wvou, the religious
ideal includes all.other ideals. Political and socials
ideals are merely sectional things, It we tryto
imitate the English or Aniericans and give up our
spiritual ideals - and icHow ‘in their foolsteps, we:

shall be dead, and our leaders will fight and guarrel
as they are doing lo-day.

In attaining our political freedom we must have
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one mind. We have eighty millions of Bengalees
and eighty millions of minds; in the United States
the population is eighty millions and they have one
mind. Go to Japan and you will find that forty-
eight millions of people have one mind. The
same is in England. But what do we find in India?
When the idea of three hundred millions of minds
comes to me I become quite hopeless and I
despair of expecting anything from them. The
leaders are not of one opinion, whether social,
political or religious. But, my, friends, if you study
Vedanta, there you will find the foundation of unity,
because unity is the starting point, and unity is

the goal. First realise this, that although no two

faces are alike and no two minds are the same, yet
I A/man we are one. Start from that as ovr

religion—that should be our life—that shouid be

our goal., We talk about fellow-feeling, universal

brotherhood, but mere talk wiil not make us feel that
we are brothers, We have talked enough and for the
last two hundred years, we have been talking, Butlet
us begin work now. Close your mouth and go on
working., Do not make a loud noise. When I
first heard of the Swadeshi movement I was
delighted, Then 1 found that Swadeshi was not
spread all over India, and when 1 came near
Calcutta I found several leaders criticising and
finding fault with other leaders without uniting in
the common cause. But where can a2 movement
succeed without ynity ; If yon want to make any
success, political or industrial, you must try to attain
it through spirituality, becayse there is our life—
there is our vitality—there is oyr religion, but if we
gec onas we have done, we shall be more down-
trodden, and treated more as slaves,

Védanta will help to make us worthy descend-
ants of the ancient ZAuskis, who taught that
fearlessness should be our ideal. But how many
of you are fearless, how many of you are ready
to go to a cannon’s mouth without fearr Here
is a poor Sannyasin, who has travelled alone
all over the United States of America and Europe,
without drawing a single Rupee from India,
without expecting remuneration for his services.
In New York the temperature goes down in winter
several degrees below zero. Every street is covered
with ice and snow, There you have to fight against
ndture and environmental conditions, people and

Hindus,
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everything. If you wish to be masters of your-
s¢lves, you must know what it is to be fearless. Go
to foreign landg and try your fortunes ihere and see
how rearless vou becoine, and how much you can
do for the motherland. Fearlessness is our ideal, be-
cause we are not subject to birth and death. We are

Atman ; the nature of onr souls is free from Dbirth
and death. You know the well-known passage

from the Gita written nearly 1400 yvears before

the Christian era, which taught that the Soul could
not be burnt by fire, dried by air, moistened by
water or pierced by the sword. The soul is in-
destructible, eternal, unchangeable and immortal.
This should be the constant theme in our daily
life. Our life is eternal and iminortal, and im-
mortality is our birthright., If we think of that we
shall fear nothing. What have we to fear? Death,
what is death? Throw away when the time comes
this garinent of the body, this material form, just
as we throw away our old worn-out garments, If
we cannot do so we are not entitled to bhe called
No other religion but the religion of the
Vedas teaches that. All other religions teach that
we die and go to perdition, uniess we are saved by
some external power. But our religion teaches

immortality as our birthright. Thousands are wait-
ing to receive this truth. Brothers, wake up'!

There is great work for you to do. Go to distant
lands and preach the gospel of truth that yon have
inherited from the ancient Riskis and show that
vou are fearless. Let the practicability of your relig-
ion be demonstrated by example, and others will
foliow and realise the truth. Always remember
that we are children of God-—children of immortal
bliss. This ideal will also make you sirong. We
need strength—we require nerves of iron and
muscles of steel ; our age demands these, We must
have them., How can we get them? Simply by
talking, making speeches? Never. We must
study our own defects and errors ; we must be united
and formed into one body. Unity, mutual help,
will make us a thousand times stronger than we

are to-day. We shall get that through our relig-
ion and not through political speeches,

The work that has been done in the United
States is 2 work which is constantly growing. There
are four of our missionary brothers. There is a
Hindu temple in San Francisco,—it has been
saved from the ravages of earthquake and fire,
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almost by a miracle. We have also a peace retveat
(Santr Asurana) for the use of Brahmacharing and
Brahmacharinis. One ol our studenis in America
donated 160 acres of land, which s far away from
the rush and cares of city or town,” There in the
wilderness, American men and women go and live

for months and practise meditation. We  have
also other centres in different parts. Now we stand
in need of more workers., 1 appeal to young un-
married graduates, to take up the life of a Br Hﬁ.mﬁ'-
charin. Practise Brakmacharya and vou will have
power and strength and be able to become lecaders
of men, ‘This call will be renewed again and again,
Teachers will come to lndia from America and
give jnstruction in varvious subjects, industrial and
scientific, without receiving any salary or remunera-
tion. American people are willing to help us,
especially in educational matters.  They are proud
to have mIpLd Japan and now theyv are willing to
help India. A close connection has baeen establish-
ed between India and the West, and this was the
ideal of Swami Vivekapnauda that India and the
United States should meet togeiher, and the Vedana
Society be the channel through which this com-
munication should comtinue. If vou go to the
- United States you wiil be received there with kind-

ness. America regards the Hindos as the most
moral, most religious, most divine and most

philosophic people on the globe,

The American nation is willing to reccive any
great truth however old. There is nothing older
and greater than the Vedic religion. The work
that has been done in the United States is going
to reflect in the minds of the European nations;:
many of our books have been transiated into Ger-
man and Spanish., Constant calls - come  from
different parts of England to start centres in various
cities. We are in need of workers., Ouly those
workers who are able to practice 7ydga will be
accepted by the Ramakrnishna Mission, Vedanta,
which has been taught for the last fifteen years in
the United States is the religion of our country,
known as Hinduism. 'T'he beiter pame is Aryva
Dharma, still better, Sanatan and still  better,
Vedantic religion. 1 do not mean that Sectarian
Vedantism is the religion of the Hindus., In true
Vedantathere is no guarrel, no fight between different
sects as Vaishnavism, Saivaism or Siktaism,
Each leads to the same goal, and that goal is one,
though there are all these different phases of relig-
ion and different sects. Here in connection with
this, let me conelude by repeating the well-known
lines from the Afakhimna Stotira which every Hincdu
repeats daily. “ As the different streams having their
sources in different places, all mingle their water
in the sga, so, O Lord, the different paths which
men take through different tendencies, various

though they appear, crooked or straight, all lead 10
:'Thﬁﬂ.”
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{ CULLED AND CONDENSED FROM VARIOUS SOURCES )

In the course of 20 years there have been filed

13 lacs of divorce suits in America, says the Hind
of Lucknow.

T'HE Emperor Francis Joseph, having recovered
from his recent illness, bas sent a gift of £ 40,000
to the Pope as a thank-offering.

[+ 3

A list has been comgpiled of the members of the
chief revolutionary clubs and societies, which

shows that there are at present 3.800 professed
Anarchists in London.

CivinisaTion 15 its infancy,  Its entire Listory
1$ comprised within 10,000 years, Astronomers
tell ns that the world will probably be habitable for
at least fifteen milhion vears, 1If so, man has not

yet run the 15oth part of his career.— Bagsiot.

H. H. Nawab Mobmed Nasrullah Khan Bahaduar,
heir-apparent of Bhupal, is said to have just killed
nine tigers in 10 days.  Once, in a single heat of
jungle four tigers appeared, and were shot dead in

ive minutes, and on the second occasion five

tigers tell to His Ilighness’ rifle in one night over
one Kill.

A correspondent writes to the Punjabee that a
beggar recently came to the Lalore Medical College,
who may indeed be reckoudt among one of the
shortest men of the world.  He said his age was 35
years. According to the measurements taken of him
by the Protessor of Anatomy,he was found to be 34

inches in height and only 26 pounds or 13 seers
in weight,

T

Berore very long ir will be possible to travel
from Calais to Tokyo in the luxurious cars of the
International Sleeping Car and Express Trains
Company with only two changes—one at

Russian frontier and the other at Harbin,
churia,

the
in Man-
The scheme, which is actnally being for-
mulated, includes the ferrving of a whole train
from a point in Corea to Shimonoseki,
treme south of Japan,

in the ex-

THE subjects of the Sunday lectures of Swami
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Paramananda in the Vedanta Society of New York
for January and February last, were:—
Self-Sacrifice. Power of
Through Renunciatioun.
and Concentration.
What is a Saint ?

Freedom
Duty aud Service,
God-Vision.

Purity.
Yoga
Spiritual  Life,
Class lectures on the Bhagavad-
Gita and Yoga classes are conducted on Tuesday
and Thursday evenings respectively,

A candle 10oft. high, 1ft, in diameter at the hase,
and weighing 31381bs, the largest in the world, has
just been made, to the order of Raphaet Casgone,
in recognition of his wonderfal deliverance from the
condeinned cell at Sing Sing Prison, U. S. A. The
candle made of the purest beeswax, cost (6o,
and is guaranteed to burn for four years and three
months. On it have been painted pictures of
Christ and other pictures and sacred mottos be-
sides. It is to burn before a little alar in the
Cathedral at Cateli, in Jtaly, at whiclh church,
Casgone worshipped when a boy,

A switchback motor track in the form of a wheel
callted the Wheel of Avernus, is thie latest mechan-
ical novelty prepared for visitors 1o the Earl's
Court Exhibition. At one moment it rises to fifty
feet or so in the air, and then sinks gently down
into a depression in the rim ten or fifteen feet deep,
only to immediately climb up another bulge, no
two points in the outer rimm of the wheel being the
same distance from the axle. The movement of
the wheet towards the car-—which iself remains
stationary at the top—vtombined with the varying

up and down mvotion, makes the itlusion of “motor-
ing in mid-air”’ complete,

Tur following are the subjects for the Public
Sunday lecturesYor January, February and March
1908, by Swami Trigunatita and Swami Prakasha-r
nanda, at the Auditorium of the Hindu Temple of
the San Francisco Vedanta Society :—

Religion as a Main Factor in Civilisation., Did
Christ Teach any New Religion? The Attitude
of Vedanta towards Afl Religions. Essentials of
Religion. Man—his Position in the Universe, The
Problem of Existence. Glimpses of the Beyond.
The Real Goal of Spiritual Life. Sonship or
Incarnations. Sri  Ramakrishna-—the Consum-
mation of all Prophets. Divine Inspiration. What
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is Pertection ?
CONsclousness,

Aids to the Atitainment of God-

ONE of the Gerraan poets tells us of the pleasure
he found, when a boy, in boring holes through the

wooden walls of a chamber in which his task-

masters bad shut him up.  The view was limited,

but 1t was a tink between himself and the beautiful
world owside.  Millions act like that schoolboy
who are yet not as wise as he, for they think their
poor gimtiet holes are perfect windows; and the
thin and impoverished peep they obtain they pro-
nounce to be a full and final view of the infinite.
Others know their limitations, and long for more,
and think it bard 10 be kept so closely to their
lasks, and to sce the glory at its best only through

the dim windows of the school.—Zighs, London,
Dec. 14 o7,

WE have received a catatogue of various articles,
imptements and  apparatus, chiefly  scientific,
turned out under purely Indian couirotl in the
workshops of the Technical and Scientific depart-
ments of the Bengal National College, Calcutta;
and we are glad to note that the vecent Exhibition of
the articles attracted considerable attention and was
highly spoken of by competent authorities, both
Indian and European. It is to be noted that some
ot these instruments are of the utmost delicacy,
requiring great skill and thorough scientific knowl-
cdge in iheir construction, and that they arve placed
before the public at a cost which is often one-half
of what is incurred in importing things of the same

quality troma Furope. We heattily wish this infant
inSHULion everv success.

THE inconsistencies of civilisation arise from the
fact that man bas turned the mighty searchlight
of his mind upon every object in the universe
except himself, He has fostered an industrial
system that turns his attention to other things and
teaves no time to study the individuat. When
man foctises his thinker upon himself the heavens
will roll together as a scroll and hie will behiold the

‘Lamb of God that taketh away the sins of the
world,” enthroned 1 his heart and brain.

Draw aside the curtain of Maya, thou Angel of
Reality, that we may behold the Truthl Lift up
the gates of limnitations and cast the mountains of
ignoratce and doubt into obliviow’s sea and issue
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the mandate to all slecping souls,—* Arise ! take

up thy bed and wallk VDo G W, Carey in Z7e
Sournal of Man, U. S. A.

e e e —l— =

As to this system of Caste which seems so
shocking to the average Knghshnman, have we not
at home the data for understanding it 2 What does
the average Englishman think of the Lombard-
street banker who marries his cook? or of Lady
Maryeold who marries her footman? or, for the
matter of that, what does he think when it s
suggested that 4 mill gl should take walks, wisit
and sit on social conimittees, with his adoranle
Matitda Jane? What does the Natal ‘gentleman’
do or say when some iconoclastic refermer suggests
that & coloured man, though a fellow ¢ British sub-
ject,” should be at least allowed to leave the gutter
and pse the sidewalk? Ah, yes! Caste 1s very
human : but it belongs to the snarling animal stage
in us, and, with the triumph of the spint, 1t
will go.—Light, London, Nov. 3.

Enough has been said to suggest the probabt-
lity that the Hindu conceptions regarding “the
self 7 are just what the Occident needs and must
appropriate if it is to see through hfe’s falsities and
lay hold of its spiritual realitics. If the term
“ Christian ” must be retained, let it be persevved
in a form that will serve the purpose of domg away
with its  puernle ecclestasticism—namely, Neo-
Christian.  The latter-day influx of Orientalism
among us is preparing the way for a fosion of its
purer clements with Western individualism, and
the outcome that mav be looked for is the Ae/i-
gion of the Divine Self, the most hopeful and rational
of all methods of overcoming the sway of the senses
with the sway of the spirit—Mr. William Tully
Seeger on “’The Vital Value in the Hindu God-
Idca” in The Hibbert Journal,

An old divine, when some onc protested
against the ancient doctring of election, satd : 1
never heard of any one being elected who was not
a candidate.,” T'he first vital question is ‘ Are you
willing?’ Do you really believe that ‘God aloue
sufhceth’?

Are you willing to be made willing? As an
Oriental said recently, the hunger for God is God.
He said that if 2 man was now hungry for God, it
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was an indication that he had earned this endow-

ment by previous lives of spintual devotion and
developmient.  Iiven an infant’s cry is a sign of
life and of desire for light.  If you do not wish for
the spiritnal light, no one can help you antil you
do, except, by teling you by word and deed that
there is light and that you may have it when you
are ready for it-——~From an alddress delivered Oy A7,
Bewjamin Fay Mills wn Los Angeles,

NMr. Tesla has equipped a wireless plan for the
sending of fong distance ¢lectric waves which will
enable him to attain a rate of Scoeco0o,000 horse-
power, much more than is necessary to bridge the
gulf to Mars. He is convinced that Mars is in-
habited and that its tuhabitants are highly develop-
ed, mtelligent beings. A number of distinguished
American astronomers ave of the same opinion,
and of late years a good dcal of new evidence to
that effect has been accnmulated by scientists,
“Once the feat of transimission has been accom-
plished,” says DMy, Tesla “and Mars which is
considerably older and supposediy more advanced
in science than us, has acknowledged the receipt of
our signal and sent back flash for flash, it will
remain to devise an inter-planetary code through
the medinm of which the scientists of this world
and of Mars will be able to understand
is saying to the other.”

what each

Mr. B. H. Thwaite, F. C. S,, is conducting ex-
penments under the electric culture system, at the
Royat Botanical Gardens, L.ondon, and already some
interesting results have been noted. According to
his method, electric light 1s being made to act on
the plants as a substitute for the sun’s vays at night,
Along the whole length of two houses in the garden,
in one, the plants have grown under the normal
conditions, and in the other, night has been turned
into day for three hours every night by a powerful
lamp, which travels, propelled by 2 motor, on an
overhead tailway running from end to end of the
house and back again. The journey takes exactly
one hour. The result of using the electric lamp
after three nights and four days was, that #he
tomato plants in the house which had been
electrically lighted at night, had grown an average
of four inches taller than those in the other house.
The ferns which had enjoyed the substitute for the
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sun looked healthier and had made more growth,

and the chrysanthemuwnn plants were two inches
taller on the average.

WE have received the following note from
L.ondon i —

A small meeting was held in the West End of
London on the afternoon of Dec. 12, 1907, toO
found a New Vedanta Society in London. Tlus

was done, with Henry D. Harben as President and

Miss Bowles as Hon. Secretary. A great many of

the members are persons who had been more or

less in touch with the work done in London during
1895 and 1866 by the Swami,_Vivekananda. 'The
membership is fixed at a guinea a head; and it was
unanimously resolved to invite the Swami Abheda-
nanda to come to London for somie time iy 1308

and undertake the work of teaching the members

of the society. As this is a small organisation,

formed evidently for purposes of special study,
and placed on a strictly self-supporting basis, it s
not to be understood as undertaking to fulfil all
the needs of a Vedanta Mission in Loudon. The
latter must vecessarily make an attempt to offer

the bread of knowledge to all men without money
and without price, - N.

Wz have since heard that Swami Ab hedananda

has gone over to London and by his lectures 1s
creating an interest in Vedanta there.

BerorEe the London Positivist Society, January

g, Sister Nivedita lectured at Essex Hall, on
Family Life and Nationality in India.  Mr. 3. H.

Swinny presided.

Sister Niveditp said in course of her lecture,
that in order to realise the ideal embodied in the
life of tile Indian family we had to get back to the
monasticism of the Middle Ages in Europe.
Rightly consideréd, the Hindu home was a cloister,
the Hindn woman a nun, giving to her wilely
and maternal daties all the devotion which the nun
bestowed, expressed in her worship of the Madonna.
All the forms and tasks of thie Indian home—the
rising at dawn, bathing, preparation, and eating of
food—were sacramental, It might be said of
civilisation in the West that its finest and most
characteristic product was the civic life ; 1y India,
there was perhaps a deficiency of the civic sense.
The family was tooked upon as the permanent unit

embodinent.
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of society and Hindu hfe was its wmost perfect
The lecturer went on to explain that
nore tlte  ordinary
as a country alien from

nothing
British

WS mistaken than
of ITndia
representative msttintions,

of the essence of Indhian

notion
Stch mstitutions were
socicty,  ‘The affarrs of
the Hindu jomnt fanily, which might nnimber 200
or 300 persons, were controited by the family
councit and decided by the majority vote. It was
so also with the atfairs of thie caste and the willage,

There 1s no lack of writing and preaching, to-
day, aboul “universal brotherbood,” and it has
been adopted as a leading article of faith by many
newliy-formed Societies ; but what s 50 urgently
needed to begin with, is not universal brotherhood,
but particilar Brotherkood, (hat is, the adoption
of a magnaninious, charitable, and kindly spirnt
towards those with whom we come in hmmediate
contact ; towards those who contradict, oppose and
attack us, as well as towards those who tove and
agree with us. T make a very simple statement of
truthy when I say that antit such parvticular brother-
hood 1s practised, universal brotherhood will remain
a meantngiess termy, for wmversal brotherbood 1s
an end, a goal, and the way to 1t 1s by particular
brotherhood ; the one 1s 4 subhme and far-reaching
constmmation, the other is the medans by which
that consunnuation st be  realised. el A
scriptural writer has asked the question, “If o man
love not his brother whom he hath seen, bow can
he love God whom he hath not secen?”  In the
sante manner, if & man love not the brother whom
he knows, how can he love men of all creeds and
nations whont he does not know ? "o write articles
o universal brotherhood is one thing; to hive in
peace with one’s rejations and Il@lﬂhhnuh and to
retarn good for evily 1s quite another. To endeavour
to propagate universal brotherhood while fostering
i ouwr heart sonte sparks of envy, spite, resentiment,
malice, or hatred, ts (o be selt-deluded ; for thus
shall we be all tlm time hindering and denying, by
our actions, that which we Luh}gme by our words ;
but so subtie i1s such seif-dclusion, that untit the
very heights of love and 'wisdom are reached, we
¢ all liable at anv monient, to fall mto 1t, It s
nol becanse onr fettow-men do not liold our views,
otv follow our rehigion, or see uas we see, that
universal brotherhood remains unreahised, but be-
cause of the prevalence of ill-will ; and if we bate,
avold, and condemn others because they differ
from us, or treat selfishly and harshly those who
are near to us, all that we may say or do in the
cause of universal brotherhood will ouly be another
snare 1o our [eet, 4 mockery to our aspirations, and

& farce to the worldat kage. - Z%c Light of Reason.
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thay for perfection, O son of the
[ rus,

anited  with the

hefore,

- Intelligence—-Samiskirat Store of experience in
'thc shape of impressiong and habits,

Strives. . perfeition: Strives more strenuously
o attain 1o 11.5.1'1131 planes of realisation than those
acquired in his former birth: ]

t‘{‘-ﬁ?‘m?ra' ANT (EqF ATAST |2 N
raﬁrgtm T CSTARATAS 1S3
VI, 3.

&2 By that 7 verily q\&‘[mrﬁ':{ previous practice
3rar: helpless | even & e {77 is Borne gpwesn
of Yoga i’?ﬂ'fﬂg cnqruirer a{;q' even TEIHF Word-
Braliman (the Vedas) MR T goes beyond,

By that previous practice alone, he is horne
on in spite of himself, Iiven the enquirer
after Yoga, rises superior to the performer of

Verlic actions,

" Bornz om in spite of himself: carried to the goal
of the course which he marked out for himsclf in
his last incarnation, by the force of his former
Samskaras, tiwough he might be unconscious of
them—or even unwilli ing, to pmsue it, owing to the
interference of some untoward Karma

Kises ¢ - it

goes hevoned the Word-Brahman,
e.. the Vedas,

, - - ., & co T
FARTAAATALT A7 FGFHETT |

N . Y .o W . AN . % - -

SEC R Es g RIIR HE R O R RV H
#STL 45,

g But gqgra with assiduity SIRiF: striving gl
Yoei gmatrreIs: purified of tint gamumgiae:
perfected through many births &e: then g7 Ssupreme
wig goal ATF attains,

The Yogi striving assiduously, purified of
taint, gradually gaining perfection throngh
many births, then reaches the highest goal.
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agrs st At arfasarsty garstas:

SRIMAD BHAGAVAD GITA

| Chap. VI. 16--VTI 3

FIATATRIS TI I AZAATAT[ZHAT I

ROHSTRIT®RT F09A7 FRATTNC AATFA W20 AFTAFAAS 91 /T | HIFART A 12390

V1. 46.

greft Yogi guiessa: than ascetics TR superior
fEFAR: than the tearned I{F even IWigFHK: superior
Fiper: than the performers of aciion =7 and et
Yogi ;fgaw: superior R deemed g@rA theretore
37 O Arjuna gi#t Yogi 9% be.

The Yogi is regarded as superior to those
who practise asceticisin, also to those who
have obtained wisdom {through the Shastras),
He 1s also superior to the perfonners of action,
( enjoined i the Vedas).
a Yogi, O Avjunal

. Wisdom : Knowledge from precepts, but not
direct insyrht into the Divine Truth. |

Therefore, be thou

Vioo 47,
q: Who wrgigra endued with Shraddhd  gE5%
absorbed n me mwEIEFAr with inner  selt RT ine
IHA worships & he F by me gagr of all ﬁ(ﬁi:ﬁn_{

Yogis #{g even R IA: ost steadiast /g
garded.

fe-

And of all Yogis, he who with the inner
sell merged 1 Me, who with Shraddha
devctes bimself to Me, is considered by Me,
as the most steadtast,

L Of aft Fogis—of all Yogis he who devotes
himself to the All-pervading Infinite, is superior to
those who devote themselves 1o the lesser ideals, or
gods, such ags Vasu, Rudra, Aditya, etc.

gfa carastiedr arm TgseaTy: |
The end of the sixth chapter, designated THiE Way oF MEDITATION,

Srimad~Bhagavad-~GGita.

N IHTS T

SEVENTH CHAPTER

SITATATI T N

RZATEHHAT QA A1 g':a:qum; i
stEud GRA AL AAT ATHIF FESTY W
Vii. 1
sfhaarara The Blessed Lovrd 33re said ;

qrgd O son of Prithad wfy in e Jrgswaar: wih
mind intent oL me RZRF: taking refuge in me
gt Yoga =T practsing §RY wholly a1t me

gy doubtless agr how gFremfw shall know g7

that »J4@T hear.
The Blessed Louvd said :

With the mind intent on Me, O son of

Prithd, taking refuge in Me, and practising
Yoga, how thou shait without doubt kuow
Me fully, that do thou hean.

i Fully 7. e, possessed of iofinitc greatness,
strewgth, power, grace, and other infinite atributes.

34

HTH 3¢ RIFATAWT I8 |

- - AT - - . -
QAT A JATSFATATATT/RATUSTA =
Vil 2.

e 1§ to thee giARTA combined with realisus -
tton £F this IR kvowledee worge: in iall TRAMR
shatl tell & which Freyr having known g7 bore
T more JWEAF_ anything else FrFed whai ouglt to
be known s not IrIFO6HT reinains.

i shal] vou o tail, of
speculative and practical,

1
el knowledue,

Knowmg  whicl,
nothing more heve remains to be known,

L Nothing more—because he who knows
Reality, becomes Omuiscient. }

AT AT wErAIE R
FAATAIY (FTAl K=t Irw a3 130
VIL. 3.

gFsAOr Of men qFHT among thousands  w{iwy
some one FFER for perfeciion mRTY sirives ST

tie

Frabuddhia Bluuwata
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gEra Prakrii fAfg know gzrgrdr O mighty-armed
#gr by which €% this oy uatverse gy 1S
sustained.

This is the lower (Prakriti ). But different
from it, know thou, QO mivity-anined, My higher
Prakeviti-—the principle of self-consciousness,
by which this universe is sustained.

of the striving ones fg@(7 of the blessed ones wfy
even HiWA Some one {i me FIFF: in feality If{
knows.

One, perchance, m  thousands of men,
strives . for perfection} and one, perchaiice,
among the blessed ones, striving thus, kuows
Me tu reality,

. The Blessed: Siddbhanim-—this word literally
meaus the perfected ones—buwi here it means only

“those who acquiring good Karma in a past incarna-
tion. strive for freedom in this lite.

YTATIYISASAT I0Y: & WAL FrEeT | |

RERT LA | TIRT ARIGTTIT 42
Vil. 4.

R Earth ;g water syRat: fire rY: air @ ether
Rea: mind Fig: intellect g3 verily IR
¥ aud ] thus €31 this § my spngg
Rt divided gamfg: Prakriti,
to the Ishwara.

Blinni (earth ), Apa (water ), Anala { fire ),
Viayu {air), Khamy (ether ), miud, intelleet,
and egoism : thus is My Praknu divided eight-

fold.

[ The raison &'éfre of this reduction of mattey
into bve clements, is quite different  from  that
conceived by modern science. Man has five senses
only, just five ways in which he can be affected by
maiter, therefore his perception of matter eannot
be divided further. ‘Vhe five elements are of two
kinds, subtle and gross. The gross state is said

" ‘The former Prakriti ts lower, being productive
of euil itself constituting the bondage of Samsara.}

QALTIAIT JFITH SFATHETLATLR |
HE BHET JA. THF: AAJ[GT Ll
| Vil. 6.

garir All R beings ugaardifa those of which
these two (Prakritis) are the womb gfF this
IIYRF know | | Fewem of the whole Qs
aniverse WA source RTY and  also y@Fy: dis-
soluiion.

Know that these ( two Prakritis ) are the
womb of all beings, 1 am the ortgrn and dis-
solutton of the wiole universe.

egorsm
eightiohd
the Mava belonging

i am the origin £5c¢ 7 In Me the whole nniverse
originates and dissolves, 4s everything springs from
My Prakriti.

R AL ArFeRiTTET FEE
B qATHE qE GX At g 1o
| VII. 7.

to be tormed by taking Lhalf of a subtle eclenrent,
and adding +1h to it '-f each of the rest: e. g,

Zross Akwln- : subtie Ak#sha + #th subtle Viyuy,
-~ 44th subtle Tejas, +4th subtle Apal, 4 3th subtle
Bhumi. Then again, the ether, air, hu'ht water,
and earth of modern science, do not answer to the
five elements of Hindue philosophy. Ak&shais just
the sound-producing agency. From Akisha
yise Vayu, having the properties of sound and
touch. From Viyu spriugs T'ejas, possessing the
property of visibility, as well as those of its
predecessors.  ¥From Tejas rises Apab, combining
with the above properties its distinetive feature,——
flavour. Bhumi comes from Apaly, bringing thie
property of smetl to its inheritance. ]

HITCATHATS AT THTT G0E T 9T 0
FrFal AETATST AT T d v (i

Vil 5.

T B g9 this qar lower 7§ from thic 3pemf Jif-

ferent A{nyan the very life-clement § my qif highet

gastg O Dhananjaya: sg=3: than:ime gt ligher
A clse FREFT sught & not wfeg is&F I a
thread R{ayav@mE: a row of jewels g% like ¥& this
&7 all gFF in me g4 is strung.

Bevond Me, O Dhananjaya; there is naught.
All this is strung in Me, as a4 row of jewels on.
a thread.

{ Beyond 2
verse but pMe. |

-, Y
THISEAE di+aq TATSRN afwgdar: §
qWE: WIATY AT W TET g 1S
ViL. 8.
& O son of Kunti 3rir T sy in waters e

sapidily TIYEHAL: in moon and sun gar: radiance

393 i all the \redas T3 syllable Om & in

Akisha grFa: sound 9 in men §te¥ humanity gfes
AN
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I am the sapidity in waters, O son of Kunty;

I, the radiance in moon and sun; | am the

syllable Om in all the Vedas, sound in Akasha,
and the Indwelling in mankind,

" [ndwelling—-Paurusham : the state of the Purusha

or Indweller: the Indwelling of the Self wakes the
human-pess in mankind,

Iu Afe as essence, all these are woven, as being
Afy manifestations. )

quay iy giasai F gEmay faaraat )
Frad FIGAY TURIER aq=G NE
Vil |
= Aund qﬁﬁﬂ? in  carth oy sacred  way:

fragrance s and [ Igr o fire §9 brillfancy @a-.

gy o all Deings wegd life 1 and Jafeqg in
ascetics quqpe austerity i@y (1 ) am,

I am the sucved fravrance in carth and the
brilliance in fire am 1: the bfe in all beings,
and the austerity am [ in ascetics.

st gt @agamt fafe ard Faraaw )

| e~ ~ - o
FFEArEAGTR IS IFAEIFIFAALTH U ol
Vil. 10, |

‘H’l”i" () son of Pl'itl_ifi "I e E{?f'qma-? of all heings
garaa cternal sy seed f3rE kuow giEasr of ihe
intelligent Fi@: intellect gRTETAT of the heroic
beroism Ir¢ [ Z|ieq am,

Kunow Me, O son of Pritha, as the eternal

seed of all bemas, | am the mtellect of the

iﬁ_ta:i'llif.:_-,_fent1L anid the heraoisn of the heroia,
qW AXTATAIER BIATAAFHAH |
<~ - - - T n
AATTIECET AT NATSTER qTATT W2
VI 1,

w{q&‘q— (O bull among the Bhiratas (g ) swgat
of the strong FRPPIEFASF Jdevoid of desire and
atiachment g& strength Féq am IFY in heings

GRIFARE: unopposed to Dharma ara: desire wfay
( 1 :] anl,

Of the strong, T am the strength devold of
desire and attachment. 1 am, O bholi among
the Bhératas, desite i beings, unopposcd to
Dharma.

[ Destre—AKdma : thivst far ohjects nat present to
the sznses.

56
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the bare maintengnce. of life,
wlich
objects,

| Chap. 7. Slokas 314

Atlachment—Riga : foy thase presented to the

GENSES,

Unopposed to Dharma: the desire simply for
certainly not that

CAUSES and attachmens  for swense-

thirst

T g ITCART qTAT ITHQIEATHEIST T )
Hd TATA AMFATE 7 g ayg O /A Ne2
ViL 12,

# Whatever - and 77 verily @iffsswn: belonging
to Sattva rIE states s oand # whawever CTHHT:

helongimg to Ralas gragy belonging o Tamas
qIPF thiem ®E: procecding from me oy verily 2fg
ihis 312 know g hu oy | %{3 e thews § not §

thev g in e,

And whatever states pertaining to Sattva,
and  thase pertaining 1o Rajas, and  Tanas,
know them to proceed alone from Me; still
I am oot in them, but they are 1a Mo,

CAH things are in Flin, vet not He in them.

Logically, this can only happen in superidmposition

through diusion: as thay of a ghost seen in the
stump of a wee; the ghost is v the stnmp, from
the point of view of the man in the diprk, but the
stump is never mothe ghost, Stimtiarvly the universe
5 super-tmposed on the Lord, seen in His place
througtn Mava. but He iz not i it The Locd

Ferrins to the same teaching i Chap, X, 4. 3.

. *, e~

fiaaaraaariTin axfms saa )
AT AT ArAFT: qUasgqy )9 30
VI 13,

o By these 353 three q{qq’i‘{: composed of
Gunas 73: states §ifzg deluded g2 his @y all
g world gy trom thew §¢ distinct =gy 1m-
11.11-11'111.1}1{: Fn' me 7§ not FPERIAMF knows,

Deloded by these states, the madifications

af the thiree (Gunas

of Prakeity j, all this
world does not know Me, hevond them, and

immutahie,

AT Srr QWAAT AY ATAT FT7AT )
JIHT J W apraat T q 1920
Vil 14,
fg Verily ogy ihis Emﬂ?ﬁ' constituted of (junas
iy divine g7 my gy ithusion arapar cdiflicely to
cross over g who g oF me only gqaeqg take

Prabuddha Bharata



Chap, 7. Slokas 14-207  THE WAY OF KNOWILEDGE WITH REATISATION 57

refuge (in ) & i-i'le}? aar this |qray iHusion qefey et
ACTOSS,

Verilyv, this divine illusion of Mine, consti-
tuted of the Guoas, is difficult to crass over
those who devote themselves to Me alone,
cross over this fllusior,

L Divine: transcending human perception,

Devote. .. .. alone . Abandonmge all tormal relig-

ion (Dharma) completely 1ake refuge in HMe, their
own Seif, the Lord of Husion,]

A/ FEHAAT GBI AGAH AC0IAT N

ATTATTEAF AT FrGT Traar=rarn: 17
VI g,
gcgfa‘a: evil-doers-gagy: the deluded gapgyrr: the
lowest of men graar by Mavi srezawedn deprived
of discrimination i belonging 1o Asura g way
grWar: those who have fallowed ®f me | not
qqEisg devote themselves,

They do not devote themselves to Me,-the
evil-doers, the deluded, the lowest of
deprived of diserimination by
following the wav of Asuras,

men,

Mava, and

Way of Asuras, i, e,

like. |

cruelty, wntruth, and the

FFAAr AT qf Fq gHiFAIA |

RAT FRArgTardr g =T qaradq 1

VI, 16,

gy O bull amoeong the Bhiratas a;r%:-[ () Arjuna
ﬂ'ﬂ‘rﬂcﬁ‘ﬂ four kinds $HIEGA: viruous |{AK peaple
qra: the distressed faarg: the seeker for knowl-
edge gl the seeker  for enjoyment 5 and
it the wise §F me WY m-'orship:

Four kiuds of virtnons men warship Me, O
Arjnna,--—the distressed, the seeker for knowl-
edge, the seeker {or enjovyment, and the wise,
O bull among the Bhavatas,

[ Secker jor enjoyment : Une wha wishes for ob-
jects of cnjoyment, both here and hereafter.

The 1Wise; One whe has forsaken all desives,
knowing them to arise from Maya. .

aat qrAT fagw aEarwiEsTR
fidt fr griRATsaand | 3 99 050 106
VIL 17,
ot Of them faspgsy: ever steadfast gy

2

whose devotion is o the OUne grat tw wise FIEeay
excels fg overily grgg 1 gefgs: ol die wise gy
supremely iy dear @ he s awd g9 wmy fga: dear.

Of them, the wise man, ever steadiast, (and
fired ) with devotion to the Oune, excels ; for
supremely dear am 1 to the wise, and he is
dear to Me,

by ey . -
ST T UFA 14T APHRT O 7297

AITaA: | (T FH[AT ArRargwat afayg s
VI, 18,

vd hese g all ag surely gFET noble g but
ﬁfﬁff' the wise speegqr Selt T very - My HE convics
ton 7 verily speptent  steadfast-winded @ he
FAFAT the supreme wig goal Hf me gg verily
Frfee: is estahlished,

Noble indeed are they ail, but the wise man
| regard as My very Self - forwith the mind
steadiast, he is established in Me alane, as the
supreme eoal,

FEAT FATHATAF TAIRAT-RT TLAH
AIETT HARIT & HLTHT GFAA: 1QEN
VI 9.
FEAT Of many et of hirdis 33 al the end

FrEAr the wise 8f me grggs: Visudeva gy all
Fia thus g resors @ that gErerr the great soul

SR very rare.

At the end of many birthg, the man of wis-

dom takes refuge in Me, realising that all this

15 Vasudeva, (the innermost Self ). Very rare, is
that areat soul,

A » -
WIHENEIGARAT, AOL-ASeTZAT: |
d & MTARTAIT AFAT 74T @27 RO

VII. 20,

5 By this or that i by 1 desives gaRrar:
those deprived of discrimination & § 1his or 1hat
faasd rite qregm having followed wyay TEHr by
thetr own nature fagwr: led gegFagr other gofl.s
TEEEF worship,

Others ngain, deprived of discrimination hy
this and that desire, following this or that rte,
devate themselves to other oods, led by their
Gwin natures, #

Owear pafures: Samskidras acquived in previonus
lives, *

Febrnary & March 08
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gt 4t Tt qf aF 9w WAt aTaSET o

A€ FEYTA] STHT ATHY (HTATTIT UL
VII. 21.

q: q: Whatever w/: devotee ¥t # whawsoever
g4 form ¥ygqr with shraddha qf%g to worship
re3Tq desires e gex of him @ that gy surely
g2l Skraddhd 2 | sysgarr unflinching 29Iy
make.

Whatever a devotee seeks to worship with
Shraddhd, what forin soever that Shraddha
of his,—that do I make unwavering.

| aqT WEAT YH/EIQIITqga |

@A F T4 KIAFALT fafgan?@ am ik

VIiI, 22,

&: He gar with that sgg¥yr (by ) Shraddha g=s:
enducd Feg of it |Jergs worship §2q engages in =
and §§: from thatgyr by me ug surely fqrEdry dis-
pensed TR those RKIHIT desires [T verily Fq gains.

Endued with that Shraddhd, he engages

in the worship of that, and from it, gains

his desires,—those being verily dispensed by
Me alone,

WA WA AV ARILSTTTRIT

AIAFLAYHAT gTIoa AFwT TleT weaAty U3
VII. 23.

q But sreqaygat J9t of tiose of tiitle understand-
ing ®& 1thal ggat fruit segas linited II(F becomes
Tagst: the worshippers of Devas &qrg Devas arfeq
go NIRT: my devotees A me HIE too AN
attain,

But the frwit, { accrumg ) to these men of
little understanding is limited., The worship-
pers of Devas go to the Devas ; My devotees
too come to Me.

[ These men of little understanding . Though the
amoint of exeriion is the same (in 1lie two kinds

of worship), these people do not take refuge in Me,
so that they mpay attain infinite results. |
WETH SA(HAIH A-T+q ATHIETT: |
O ATXAATAAT AUTYAALTAR U3
VIL 24,
wgey: The foolish 7% my wsgd immutable

{ Chap. 2. Slokas 21-27
AR unsurpassed qT supreme VF nature syATA:
not knowing IsRsR the unmanifested AY me =R
nanifestation ;YT come gy regard.

‘The foolish regard Me as (only ) the un-
manifested come into manifestation, not

knowing My supreme state, the Immutable
and transcendental,

[ The ignorant take Me as an ordinary mortal,
assuming embodiment from the unmanifested state,
like all other men, being impelled by the force of
past Karma. This is due to their ignorauce of My

real nature, hence they. do not worship the One
without a second, ]

AT SR AT QIAATITRHITA: N

YZIST ANARTANT F(R( ATHFASLIANXYN
V1L 25,

ot | aEvararaAgy: veiled by Yoga-Maya i. e,

illusion born of Yoga or the union of three Gunas

§4€% to all g1 manifest g&: the deluded 4 this
Arh: world ;ST the unborn grexd the immutable

qf e ¥ not WHTIIFR knows.

Veiled by the illusion born of the congress
of the Gunas, I am not manifest to all.  This

deluded world knows Me not, the Unborn, the
Immutable.

q1E AALATTA AR JTHA I

ATASGAT T A B G T T Haga UwEen
VII. 26. |

qﬁ:{ O Arjuna gadiarry the past @ and FFITATR
the preseni ST the future s and AT beings

¥ | 57 know g bul #f ine HFHF any one g nol T
KNoOwSs,

[ know, O Arjuna, the beings of the whole

past, and the preseunt, and the future, but Me
none knoweth,

| 'This Yoga-mdiyd spread over the ILord, which
veils the understanding of others in recognising
Him, daes not obscire His own knowledge, as it
1s His, and He is the wielder of it,—just as the
glamour { Maya ) caused by a juggler { Mayavin )
does not obstruct his own knowledge. This illusion
which binds others, cannot dim His vision. i

TSRTIIRY LA ZFFHAIEA e i
AT WRIE G qriea quaaqion
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Chap, VII. 27—-VII1. 2}

Vil. 27,

qGFRY  Scorcher of

Bharat g3 at birth SETEgETayT arisen from desire

and aversion ggATET by the delusion of the pairs

of opposites gFgaify all beings &Fr#¢ delusion
I+ 0.

foes W@ descendant of

By the delusion of the pairs of opposites,
arising from desire and aversion, O descend-
ant of Bharats, all beings fall into delusion at
birth, O scorcher of foes. |

{ 'T'o one whose mind 15 subject to the dualistic

delusion, caused by the passions of desire and -

aversion, there cannot indeed arise a knowledze of
things as they are, even of the external world; far
less can such an intellect grasp the transcendental
knowledge of the innermost Self, 1

- - » - » LY

T J7FANF I AATAT YUIHAWH |

.., -, ¢ »

d EFERIEMART AN Wi TZTHAT: NGN
Vil 28,

g But quaRRMt of men of virtuous deeds gy
whose STATST 0 men g sin FHeFIF is ar an end geg-
ARt freed from the delusion of the pairs of
oppousites & they FFHAFL men of firm resolve w®f
me IR/FY worship.

Those men of virtuous deeds, whose sin has
come to an end,—they freed from the delusion
of the pairs of opposites, worship Me wilh
firm resolve,

THE WAY OF KNOWLEDGE WITH REALISATION 5

SR IATT GRS Tafsa 7 )

d SR ATE Y TEAASH ®H AMAFH UREN
Vil. 2q.

HOFLWATFE For freedom from old age and
death &7 in me gfaa having taken refuge 3 who
Fi=q sirive § they g7 that &gy Brabman Faey the
whole spearsy Adbyamma =igsr the entire )
Karma ;¥ and f§3: know.

Thiose who strive for freedom from old age
and death, taking refuge in Me,—they know
Brahiman, the whole of Adhyatmasand Karma
tn fts entirety,

C(They know )} the whole of Adkydima: They
realise in tull the Reality underlying the innermost
individual Self. )

~ ~ R . . ~. + >
QDA W qQoragd T T g )
& . w ~ -
SFRMHRTASIS T |l o (ILIHFIIR: 130N
YIi. 3o0.

7 Who 5 and ®{ mie QIf9F FIGIT aigas <
with Adhibuta, Adhidaiva, and Adhivajna 3¢ kuow
F they gwpaaq: steadiast in mind garmprar at the
time of death 357 even J§F me 43 know.

Those who know Me with the Adhibhuta,

and the Adhidaiva, and with the Adhiyajna,

{ continue to ) know Me even at the time of
death, steadfast in mind,

[ Their consciousness of Me continues as ever,
ulnffehtfhd by the change of approaching death. ]

T FATATIFIRATIL AT TEHTSATT: )

The eud of the seventh chapter designated, THE WaAY OF KNOWLEDGE WITH REALISATION,

Srimad-Bhagavad-Gita.

| STEHTSSATT: |
FIGHTH CHAPTER

WHA IATT |
fif agm PRavrrad & w9 gaeTas |
wiingd 1 T Sreafaad fegsad 1l

VI 1,
qiﬁ': Arjuna 7= said ¢

gegi«R O best of Purushas &§& that #gr Brah-
man i what speared Adhydtma & what #FR Karma
('ﬂ' and) B what =ipg® Adhibluta & what fi%

February & March ©8

HTUTT -

called fk what = and iy Adhidaiva 3598 is said.
Arjuna said :
What 1s that Bralupan, what 1s Adhyatina,
what s Karma, O best of Purushas? What is
called Adhibhuta, and what Adhidaiva ?

L

Td HISH T SFEAT WA |
AT HRTA T [T TGS [Agarewra: 1zl
>9



VIIL 2.

myaEd O destrovey of Madlin g here S E
i this ?t'gf fud} =~ wiyrs E’?,T [how q[qaﬁ*
Adbivaina s and gapmmra at the wbne of death
famaraafa: by the seliscontroiled B how Fa know:
ablc '.Erﬁl' AR R

Aund who i what way is Adhivajua here
O destroyer ot Madiia 2 And how
the

in this body,
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