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rabuddbHa Bharala

Arise! Awake ! and stop not till the goal is reached.

—Swami Vicekanando

APRIL 1908

-

SRI RAMAKRISHNA'S TEACHINGS
ATMA-JNANA—XVII

A CERTAIN pious man used constantly to
count the beads of a rosary for years, silently
uttering the name of the Deitty (Ishta Deva ).
To him the Bhagavdn said, “Why do you
stick to one place? Go forward,” The pious
man replied—"I cannot do so without His
prace.” The Bhagavan said, “His grace is
blowing night and day over thy head. Unfurl
the sails of thy boat, if thou wantest to make
rapid progress through the ocean of life.”

SACHCHIDANANDAM is the sea of Im-
mortality. I once said to N-—, “God is like a
sea of nectar. Would you not dive deep into
this sea? Suppose, my boy, there is a vessel
with a wide mouth, containing rasa (syrup )
of sugar, and you were a fly anxious to drink
of it. Where should you sit and drink? N—
said to me in reply, that he should like to
drink from the edge of the vessel, for if he

chanced to come to a point beyond his depth,
he was sure to be drowned and thus lose his

life. Thereupon I said to him, “ You forget,
my boy, that if you dive deep into the Divine
Sea, you need not be afraid of death or of

any danger., Remember Sachchidananda Sea
is the Sea of Immortality. Its water never

causes death but is the water of Everlasting
Life. Be not afraid, like some foolish persons,

that you may run to excess,in your love of

God. From this sea of Immortality, drink
the Chiddnanda Rasa—the nectar of Absolute,
Everlasting Knowledge and Joy.”

SANDHVA (the usual religious exercises
performed three times a day as laid down by
the Holy Books for the twice-born Hindus)
loses herself in Gdyatri. Gayatri loses her-
self in Pranava (i e, Om, the sacred Vedic
symbol for Brahman, God Absolute and un-
conditioned ). The Pranava in the end loses
itself in Samadhi ( pure God-consciousness ).
So all Karma ( Sandhya or the like } ultimate-
ly loses itself in Samadhi.

ONE ray of light coming from the Goddess
of Wisdom, my Divine Mother, has the power
to turn Pandits (men of vast book-learning) in-
to the veriest worms that crawl upon the earth,

IT is absurd to say ‘the Jagat (world) is
unreal’ so long as we remain convinced that
we onurselves (our Aham ) are real. A person
who has not realised Braliman cannot realise
that the world is unreal.

WHEN the Aham is effaced, the Jiva (the
individual consciousness) dies and there
follows the realisation of Brahhman in Samadhi.
Then it is Brahman—not the Jiva—that
realises Brahman.
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OCCASIONAL NOTES

HE easiest way of rousing the drooping

soul is to come into personal touch with
persons who dwell constantly in the glory of

the Divine within them. Though such men are
few and far between, yet we can profitably
study the history of their lives and teachings
for our inspiration. Through books we can
commune with great souls and breathe the
divine atmosphere in which they lived, When
we look at the intense reality of their purely
idealistic lives, our scepticism gives way and
the heart throbs with the longing to realise
the Ideal, which then shines before our eyes
in its over-mastering fascination, To be in
the company of earest men and to converse
with them on the goal of life and the means
of realising it, is another effective way of keep-
ing the mind from going astray or falling into
torpot.

In considering the question of method the
most important point to remember is, that
though the Tdeal of all true religious aspirants
is the same, yet for practice, importance
should be given to different special sides of
culture by different persons. We may express
this idea in another language and say, that
though the fival theoretical Ideal of all men
is the same, the immediate practical ideal is
different for different individuals, on account
of their varying physical and moral couditions.

In determining this practical Ideal, regard
should be had not only to the natural relig-
ious temperament of the individual, but also
to the opposing forces ( physical and moral )
that he has to contend witll. Natural incl-
nation is by itself not always a sufficient
clue to the path one should follow. A man
for instance, may have the emotional side
strongly developed in him, and he may feel
sure that the path of devotion is the right
path for him, But it may be that this soften-

ing of the heart has been secured at the cost
of soimme manly virtnes, which are quite as
necessary for the acquisition of a truly
religious life, as a feeling heart, Giving way
to feeling may in such a case be positively
injurious, and the right method would be not
the further development of the heart but the
steady control of it, carried on simultaneously
with the culture of reason and masculine
vigour. This may apparently land him in
scepticism and even in apostacy, but the
ultimate result will be nothing but salutary.

The same individual may now and then
find it necessary to modify his method to
suit his changed conditions. Now, external
activity directed towards good ways helps
him most. At another time it only agitates
him, and he finds that the right attitude of
mind can be attained only by retirement and
contemplation. Under peculiar conditions, a
little austerity may be highly necessary for
bringing the mind under control, but when

those conditions are altered, the same austerity
may produce harmful resulits.

But as back of the changing moods of man,
there is his persistent individuality, so, back
of all these modifications in the method, each
person has a course towards which he mostly
gravitates under his normal conditions, and
perceptible growth coines most easily through
that course. Different ways are temporarily
adopted only to be assimilated into the main
method, which thus goes on evolving more and
more, till finally it embosoms within itself all
that is great and good and divine, and fulfils its
supreme purpose of bringing to its follower,
perfect release from the servitude of the flesh.

The wisdom, or rather the insight, that
unerringly discovers the right method, grows

like other moral virtues, by slow degrecs,
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through the accumulation of experience, But
a mighty help in this direction can be derived
from the wisdom of others. In fact, oub
knowledge of the wisdom of others, 4 acguzied
tnthe right spirit, becomes part of our own
experience and makes us wise. Viewed in this
light, the importance of the Sacred Books
wlich embody the perfected wisdom of the
great ones of the world, becomes infinite, Too
much stress cannot be laid upon the necessity
of studying them often and often with all the
earnestness, devotion, and intelligent thought-
fulness of which we are capable. In the
absence of living Teachers, the only available
source, from which we can derive a true
knowledge as to what constitutes the ideal of
human life, and how to attain it, is the Sacred
Books, Thus knowing rightly and doing
rightly, can we steer safely the vessel of our
life through the dangers of narrowness and

bigotry on the one hand and wmoral dryness
and death on the other.

b

The Ardhodaya Yoga brought more than
three lakhs of pilgrims to Calcutta, to bathe
in the Holy Ganges in the first week of
Febrnary. We make no apology to note late
in the day the most significant thing in con-
nection with it—the remarkable organisation
of the volunteers, numbering two thousand,
who pledged themselves to be in readiness to
do any service, however menial, to help the
pilgrims, casting aside all pride of caste and
education, The way in which they performed
this holy duty has extorted a universal
admiration, and shown what our educated
young men can achieve, if they are well
organised under competent [eaders.

The volunteers were divided into three main
divisions : the general, the medical, the ambu-
lance and cremation corps. These were again
sub-divided into two battalions each, omne
in charge of posts and bathing ghats and the
other, given patrolling duties. A band of
about a hundred volunteers performed the

OCCASIONAL NOTES

&3

duties of orderlies to their inspecting officers.
The medical volunteers wearing red badges,

with satchels hung across their shoulders
containing disinfectants, medicines, surgical

instraments and rolls of bandages, flitted
about and ministered immediate relief to the
distressed and the diseased. The ambulance
volunteers with their ambulance doolies picked
up the injured and those suffering from sun-
stroke or heat apoplexy. At each bathing
centre the volunteers divided themselves
again into two sections : those who kept watch
and ward over the pilgrims and regulated the
traffic, and those who helped the pilgrims in
their actual function of bathing, Young
volunteers stood on the pontoons and jetties
and over buoys, watching with eagle eyes, in
case any persons.got beyond their depth or
showed signs of faintness. They would

‘immediately plunge into the stream and so

saved the lives of many a drowning pilgrim.
Many others acted as guides to the pilgrims,
conducting thems throughout the entire cere-
mony of the River-batirand worship at the Kadi
Temple, and searching for and restoring those
who had strayed away from thetr guardians.
ILadies, too, bore their part of the work cheer-
fully : cooking for the volunteers and the
stray pilgrims, tending the sick and even

nursing the babies who had been found on
the road.

In the moffasil also, at almost all the little
towns on the banks of the Bhagiratin, yeungys
men impelled by similar inspirations, form-
ed themselves into relief bodies for the rescue

of the bathers, Only one strong contingent
was sent from Calcutta to Trivent,

It inspires us with great hopes and possibi-
lities, if the New Spirit which is surging over
the [and, takes as its ideal the practical form
of service to Humanity,—so forcefully initiated
by Swami Vivekananda, and so superbly
exemplified in the above instance,—and thus
fosters a feeling of loving sympathy for our
fellow-beings, and a spirit of self-abnegation
and higher unity ef self, without which a
nation may vainly aspire to be free and great.
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THE MASTER AS I SAW HIM

BEiNG PAGES FROM THE LIFE oF THE SwaMi VIVEKANANDA BY HiIs Disciprre, NIVEDITA.

X XII,

N July the 31st, we arrived in London,

and the voyage that to myself had
been so memorable, was over. The Swami

spent a few weeks in Wimbledon, but at this
time of the year, not many of his friends were
in town, and before long ne acceded to the
invitations which were constantly reaching
him, and went on to America, there to wait, in
a beautiful country-home on the Hudson, for
the leading that he confidently expected, to
show him where his next effort was to lie, A
month Jater, I became a guest in the same
house, and continued to see him daily, until
November—, that is to say, six’or seven weeks
later. After that date, when our party was
broken up, the Swami paid a few visits in
New  York and its neighbourhood. At the
end of the month he passed through Chicago,
where I then was, on his way to California.
Again I met him in New York in the follow-
ing June ( 1900 ). There for a few weeks, and
later in Paris for a similar length of time, I
saw him frequently, and in September,
finally, I spent a fortnight as his fellow-guest,
with American friends, in Brittany, So ends
the priceless memory of the years of my
schooling under him. For when I next saw
my Master, in India in the first half of 1902,

it was only to receive his final blessing and
take a last farewell.

Discipleship is always serenely passive, but
it changes, at a moment’s notice, into strenu-
ous effort and activity, when the personal
presence of the Teacher is withdrawn. And
this last was what our Master above all ex-
pected of his disciples. He said once that
whenever a young monk,. received for a few
weeks or months into the monastery, com-

plained that as yet he had learnt nothing, he
always sent him back for awhile to the world
he had left, there to find out how very much
he had in fact absorbed. Every parting from
him was like the entrusting of a standard for
warfare, “Be the heroic Rajput wife!” he
exclaimed in an undertone on one occasion,
to a girl who was about to give way to
emotion, at saying farewell to her betrothed.
And the words acted like a charm. His last
words,after my brief glimpse of him in Chicago,
were “ Remember! the message of India is
always ‘ Not the soul for Nature, but Nature
Jor the soul !’”

When I said good-bye to him in Brittany, in
September—,1900, I was on the eve of return-
ing alone to England, there to find friends
and means, if possible, for the Indian work.
I knew nothing as yet of the length of my
stay. I had no plans, And the thought may
have crossed his mind that old ties were
perilous to a foreign allegiance. He had seen
so many betrayals of honour that he seemed
always to be ready for a new desertion. In
any case, the moment was critical to the
fate of the disciple, and this he did not fail to
realise, Suddenly, on my last evening in
Brittany,when supper was some time over, and
the darkness had fallen, I heard him at the
door of my little arbour-study, calling me in-
to the garden, I came out, and found bhim
waiting to give me his blessing, before leav-
ing with a man friend for the cottage where
they were both housed.

“ There is a peculiar sect of Mohammedans,”
he said, when he saw me, “who are reported
to be so fanatical that they take each new-
born babe, and expose it, saying, ‘If God
made thee, perish! If Ali made thee, live!
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Now this which they say to the child, I say,
but in the opposite sense, to you, to-night—
‘Go forth into the world, and there, if I made
you, be destroyed!
lived” . . . .

It Mother made you,

Yet he came again next morning, soon
after dawn, to say farewell, and in my last
memory of him in Europe, I look back once
more from the peasant market-cart, and see
his form against the morning sky, as he stands
on the road outside our cottage at—,with hands
uplifted, in that Eastern salutation which is
also benediction.

The outstanding impression made by the
Swami’s bearing, during all these months of
European and American life, was one of al-
most complete indifference to his surroundings.
Current estimates of value left bim entirely
unaffected. He was never in any way startled
or incredulous under success, being too deep-
ly convinced  of the greatness of the Power
that worked through bim, to be surprised by
it. But neither was he un-nerved by external
fatlure. Both victory and defeat would come
and go. He was their witness, “ Why should
I care, if the world itself were to disappear?”
he said once, “ According to my philosophy,
that, you know, would be a very good thing!
But in fact,” he added, in tones suddenly

SWAMI VIVEKANANDA AND JIVA SEVA

Imperialist

65

graver, “ All that is against me must be with
me in the end. Am 1 hot HER soldier?”

He moved fearless and uiiliesitant through
the luxury of the West,  As determinedly as
I had seen him in India, dressed in the two
garments of sunple folk, sitting on the floor
and eating with his fingers, So equally with-
ont doubt or shrinking was bis acceptance of

the complexity of the means of living in

America or France, Monk and king, he said,
were obverse and reverse of a single medal.
From the use of the best to the renunciation
of all, was but one step, India had thrown
all her prestige in the past, round poverty.
Some prestice was in the future to be cast

round wealth.

Rapid changes of fortune, however, must
always be the fate of one who wanders from
door to door, accepting the hospitality of
foreion peoples. These reversals he never
seemed to notice, © No institution, no environ-
ment, stood between him and any human
heart. His confidence in that Divine-within-
man of whbich he talked, was as perfect, and
his appeal as direct, when he talkked with the
aristocrat or the American
millionaire, as with the exploited and op-
pressed. But the outflow of his love and
courtesy were always for the simple,

( To be continued ).

SWAMI VIVEKANANDA AND JIVA SEVA*

IVA Sevi or loving service to all creatures 1s

the same as the worship of God. It does not
mean only kindness or benevoience towards others
or giving wealth away in charity. Jiva Seva is the
offering of your self on the aitar of Humanity, and
what other offering is more acceptable to God

J—

* A paper read by Dr, J. Kanjilal at the last Viveka-
nanda birthday celebration of the Vivekananda Society of
Calcutta,

than this? The exquisite joys of self-sacrifice he
only can realise who has actually practised and
feltit. Those who give themselves to the service of
others, come face to face with the Higher Self
within them and in all. The path of self-renuncia-
tion is the quickest means of realising the
Supreme. All the austerities and the self-tortures
of the Hata Yogi, pale into insignificance before

the higher and nobler way shown to us by the
great Swami Vivekananda—this laymmg of our
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lives as a sacrifice on the altar of Humanity! If
you have got a fine physique, let it be spent n
helping the weak and the miserable; if you have
wealth and power, use it in the interests of the
poor and the helpless, and you will find there
exists no better way in which you can utilise your
earthly belongings and yourself. Wherefore, asks
the dubious mind, should I spend my energies
and fortune for others and not for my own benefit
only? For the simple reason that true happi-
ness consists not in self-enjoyment but in self-
renunciation. Put this mto practice and venfy
it, and you will find that in self-enjoyment there
1s 2 minimum of pleasure and a maximum of evil,
whereas in self-renunciation hes the only source of
“happiness or “Anandam,”—a state which is neither
pleasure nor pain but a bliss beyond them both.
Not self-enjoyment but setf-renunciation 15 our
goal in life. To reach this goal, we must have
tremendous faith in ourselves, and with it act

vigorously and leave the result to God, be it good
or ill, be it success or failure,

It is for ustoactand to act with our whole
heart, We shall do it, we the sons of the Holy
Bharatvarsa, the Punya Bhumi, the Mother of all
that is great and goed, the centre of the spiritual
enlightenment of the world t—yea, we of Bengal
shall do it. In the clearest and most unerring
accents the great Swam said of us, *...enthusiasm
is only mn my Motherland...... out of Beungal will
rise the men who will move the world from one
end to the other.” Forward, brothers ! Forward let
us march on to his call. Hark ! do you not hear
the trumpet-sound that has already gone forth
from the East to the West? The plan of campaign
has been laid out—now is the time to march on
to the tune of the celestial music! The fire of
spirituality 1s already burning bright, it is ours to
keep it up. Forward, brothers, let us strike while
the iron is yet hot! Said Swamiji ¢ The time 18
propitious and already everything 1s opening out
before us.”

You must have noticed it, nay many of you
must have actually felt, how out of what seemed
to be an almost hopeless struggle in the clouded
arena of modern India, there has sprung up almost
imperceptibly, the evangelical spirit of the Seva
Dharma, amongst those who are the heirs of

FRABUDDHA BHARATA
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Bengal and of India, It has certainly been a snr-
prise to many, how our younger generation have
begun to learn, all of a sudden as it were, the
lessons of mutual co-operation and self-sacrifice,
infused with a religious spirit, as was witnessed the
other day, 1n their noble activities in succouring
the helpless pilgrims numbering several hundred
thousands, who came to our city to bathe in the
Holy Ganges during the Ardbhodoya Yoga festival.
If the pilgrims felt themselves blessed and acquir-
ed merit by touching the water of the Holy
Mother Ganga, how much more blessed were those
that served them in their distress? How many a
silent prayer niust have gone forth to the Holy
Mother to crown with blessings these self-sacrifi-
cing youths of Bengal! Blessed are those who
have the heart to feel, the brain to perceive and
the body to carry out the monumental ideals of
that divine personality, or rather as Swamiji liked
to call himself “ A voice without a form.” He
did not rest conteuted with merely preaching this
ideal, of service to humanity, but actually lived the
life and demonstrated by his own actions the
immortal sayings that came from his lips.

It 1s well-known that on the very night that Swamiji
was ushered 1nta the glare of celebrity by the united
voice of the elite of the United States or rather
of the whole Western world, he could not enjoy
its sweets amidst the luxuries surrounding him.
In that bhour of homage, from those who had

used to look upon Hindus as
heathens and idolators, Swamiji’s mighty heart

bled for his fellow-countrymen in India. He
passed the night m tears and rolled on the floor
crying, * Mother! what shall I do with name and
fame when India remains sunk in poverty and
darkness ! Who will raise her sons up and make
them heirs again of the inestimable treasures which
lie buried at their very doors !” This is true patriot-
ism, the realisation of the ideal love for one’s
country and countrymen.

Over and over again do we find in Swamiji the
same kind of intense love for India, shining out in
lus words and actions. The deep well of pure and
spontaneous love i his heart was the source of all
his activities. Many stortes are related how he
extended his love even to the vile and the wicked,
and how he mixed on a footing of equality with the
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lowest castes in society, The poorest people could
have free access to him while he was the guest of a
ruling chief of India. Let us pray to God that
we may have a particle of that kind of love, so

that we may spend our lives in the service of
mankind.

None has the right to serve mankind, nor will
he be of any use in this great worship of ¢ God-in-
mau,” who does not perceive its fundamental basis,
that it is God alone who is manifesting Himself in
vaned forms in every thing we see around us. Do
it in the spirit of worship and let not the egotistic
feeling enter your mind, that you are going to ‘do
good to the world.’ We do not help others, hut
it is atways we that are being helped by such
service. Let us only work on disinterestedly and
not care for the results. We cannot impress

on our minds too often the immortal teaching of

the Gita, “ To work we have the right and not to
the fruits thereof.” It is this spirit which will
make us fearless and steady in our actions. The
essential thing is, that there must be the heart to
feel, as Swamiji taught:—* None lives but he
who feels for the poor, the ignorant, and the
down-trodden ; feels till the heart stops, the brain
reels and hie thinks he will go mad—then will come
help, power and indomitable energy.” The spint
of self-sacrifice and resignation follows as an

A WORLD NOTE 67

inevitable corollary when love is there in the heart.
Even the delicate and the nervous mother would
not hesitate to throw lierse!f before the tiger to
save her child. A Nafar Chandra Kundu never
thinks twice before he throws himself into the

poisonous man-hole to save Mohammedan coolies.

Let us not rest satisfied that because some of
us have gallantly helped the poor pilgrims 1 the
Ardhodaya Yoga that we have done enough. If
we look around we shall always have plenty of
opportunities for continuing m the same kind of
services in our every-day life. The world has yet
to learn how God may be worslhipped truly in
the human form——in the poor, the ignorant and the
down-trodden. Let us pray day and night that
even our last breath may be spent in the service of
the poor, nay that we may be born again and
agan to serve them. Let us always repeat the
Mantram given us by the illustnous Swamiji—
“My God the poor, my God the wicked, my God
the down-trodden.” Let us stand up and pro-
claim his new ideal of Dharma—*1 do not care a
straw for your ‘ Bhakti’ or * Mukti’ I would even
go to a hundred thousand hells to do good to
others—that is my Dharma.” And let us say with
him—* 1 am the servant of none, nay not even
of the Lord, but of those only who serve others.”

Dr. J. KaxjILAL,

A WORLD NOTE

REAT crises in the world’s history are

never suddenly developed, though from
outward circumstances

appear so.

it may sometimes
Every event of power and force
is like an underground river, which having
long worked its way unseen, comes to the
surface, perhaps with a wonderful and startling
energy. Way deep in the heart of man rings
a note of Brotherhood, which, abuse it as we
may, forever swings back and wins. When a

question of importance is uppermost in many
people’s minds, the fulcrum of strength which
unifes all hearts is that inner sense of one-
ness, of humanity being oxe. The note has
been struck to the ear of the world from

India, the cry of an appalling condition of
affairs has made itself heard by thousands
and thousands, and the Government if truly
wise would take some steps to lead her
future into a nobler condition.

A country which conquers another only for
the magnificent wealth she will obtain through
it; and then tries in every possible way to
force the conquered to live as sZe dictates is
making a vast hole in the ship of her success,
One of the best addresses, and filled with the
most heartfelt oratory was given by the
Swami Abhedananda on January 5th 1908, at
the “ People’s Forum in New Rochelle, N, Y.,
A most enthusiastic audience of about two
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thousand people greeted the Swami with
cheers, After a brief but clear account of
the vastuess of India, of the development of
the people, of the great civilisation Iudia had
reached prior to every other nation, and how
the spiritual ideals had always been brouglt
so pure and high by the wmany great incar-
nations in their midst, the lecturer spoke of
the sad conditions of to-day, and of how the
industrial developments had been entirely
swept aside, thus forcing India to become only

an agricultural country, and reducing the
Hindus to fearful poverty.

What a glorious opportunity England has
to leave to posterity the beautiful record of
“being “a modern conqueror ”—not a hero of
the past when all were enslaved by the might
which won, but to uplift, benefit, instruct,
make more free, and become in every scienti-
fic way possible a practical Mother, and unite
the marvellous development of Occidental
science and commerce and practical evolu-
tion, to the more spirttual, philosophical inner
strength of the Orient! This, every deep
thinker of the day desires—to have the
glorious uniting of the East and the West,
This can be alone accomplished when the true
desire for the uplifting of the human raceisin
both nations—all nations! To receive all that
is good, and not to denounce any portion of any
race, and to rise to the strength of the kuowl-
edge which comes when we realise that every
soul is of God. Every atom is filled with the
Divine, It<is with deepest sympathy and
longing that many hearts turn towards India
to-day, and hope she may keep conscious of
her own marvellous age, and of the sublime

truths so long upheld by her sons
daughters.

and
Forget, O India, the petty and
trifling facts which may disunite you as a
unit! Remember the immense power you
hold within the soul, if you but feel the sense
of Brothers! Forget caste, forget all pre-
juclices and call as children together for their
Mother! A new India will arise, grander

APR,

than ever before, and may America be the
younger sister to leud every bit of sympathy
and strength she can to you all!

Arise—join hands and hearts, and live as
One! Be not afratd, for if the true Love is
with you, it conquers every thing !

E. P. C

SWAMI ABHEDANANDA'’S
ADVICE TO THE STUDENTS AND
YOUNG MEN OF CALCUTTA

On the 14th Sept. '06 the Swami spoke for an hour
and a half at the Curzon Theatre on, “ Advice to the
Students and young men of Calcutta.” Pandit Satish
Chandra Vidyabhusan presided. The audience

numbering about two thousand packed the house,

and listened to the Swami’s words with rapt attena
tion. He spoke as follows :—

Mr. Chairman and Brethren,—

I have been requested to say a few words to the
young men of Calcutta, regarding what should be
their ideal. Two mighty forces are now fighting
agatnst each other—the one is trying to crush our
independence and demoralise us, to denationalise
us; to divide and rule is the motto of that force ;
while the other is trying to unmify, to nationalise,
and tends to freedom, which is the goal of all
religions. In the midst of this struggle, what should
be our ideal, is the question. Shall we remain
single-handed and make individual efforts to
attain to the highest goal, or, shall we put our
shoulders together to gain the common cause, to
achieve success in our atiempts? This strnggle
will decide the future of onr nation and the future
of our motherland, holy BZaratvarsha, the Punya
Bhum:. No nation has become great by forward-
ing the policy of individual efforts, simply to attain
individual interest. The history of all nations tells
us, that great works have always been done by
those who have been able to sacrifice themselves,
who have succeeded in sacrificing their self-interest
upon the altar of humanity, and if we do not
follow that path which has brought success and
glory to other nations, we shall remain slaves and
our future is doomed for ever. In this struggle
we must wake up and stand on our own feet, and
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show our btavery and courage in all the actions
of our daily lite.

What do we want? We are now making efforts
to improve our national industries, to educate our
masses and to hecome one as a nation. The ideal
remains the same as it is with all other nations—

we want freedoin. Bat what kind of freedom
do we want? Qur ideal of freedom is greater than

that of any other nation in the world. Europeans
and Americans are satisfied with the attainment of
freedom in their social and political lives. But
suppose we have attained to political and social
freedom, shall we remain satished with them?
No, because our ideal is greater than that of any
other nation in the world ; we want freedom in the
truest sense of the term. The ideal of freedom
given in the Vedas is what is called Afoksha,
spiritual freedom ; and here, my friends, let me tell
you that spiritual freedom is at the foundation of
all other ideals of freedom that exist in this world.
Spiritual freedom must be our ideal and to atlain
to it must be our aim. We must struggle bard to
realise it, because that is the greatest and highest
of all kinds of freedom. Political freedom is for a
few days. It does not affect the soul, it does not
bring freedom to our Afman, to our true selves;

but spiritual freedom is eternal, as it makes us live
in this world like God in flesh and blood.

Social freedom may be the ideal of many, but
what good will it bring to us in our true life, in
onr spiritual life? Social freedom may make us
stand before the world as one of the nations
enjoying social freedom, but if we examine the
social conditions of other nations who call them-
selves free, we find that ours are far superior to
theirs, If you go to Europe and America, you will
find how this struggle is going on, to make people
more spiritual and more moral in works of daily
life. But the Hindus are naturally more moral,
more temperate, more truthful, more God-fearing
than any other nation in the wotld, We all know
that solling in luxury and enjoyment of sense-
pleasures are the ruling ideals of Western nations.
Of course, there are men and women who may be
called truly spiritual, but theirt number is very
small. In onr countty, on the contrary, there are
hundreds of thousands of men and women who do
not touch any kind of liquor. We dg not need to
start temperance societies to cultivate moderation in
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drinking. Why ?—because our religion torbids us
to taste liq10r of any kind. But to-day we find in
India among the younger generations, a tendency
to imitate the vice» &f the Western nations. We
must try to imitate their virtues and not their vices.

What are their virfles? The first thing that
strikes a traveller in the West, is their unity of
purpose and self-sacrifice In the cause of their
national glory. These are things we should imitate
and learn from other nations; we should eultivate
the power of organisation, to work in an organised
method, which is unknown to Hindus, ard there-
fore, we are down-trodden to-day. We cannot
work together, and it is a shame tous. Why do we
not co-operate as brothers and lend a helping hand
to our fellow-brethren and unite with them in our
efforts? Why do we not try to stand as one body
for the common geod of our motherland? I have
said many times that if we go to Japan, we see that
forty-eight millions of people have one mind and
one purpose. If we go to England, we see that
forty millions of people have one purpose, one
interest and one mind., But in our country
three hundred millions of people have three
hundred millions of minds and three hundred
millions of ideals and purposes! In Bengal there
are eighty millions of people, and if they have one
purpose, what power is there in the world to check
it? To-day we are trying to develop our industries,
to agitate for the furtherance of our Swadeshi
movement. But to what end? And what is the
proper course we ought to take? The first course
is, that we must be united In our efforts. Unity is
the secret of success. One single individual will
work with the power of a thousand hands and will
attain to glory, if that individual be united with
othei's in purpose and in interest. Therefore, we
must remember that unity—unity of purpose—is
the secret of success, and we must not quarrel and
fight amongst ourselves. We want a personality—
one individual who should stand before all classes
of people and should be the ideal of all. But,
my friends, to follow a person is easy, but to
follow a principle is greater, We Hindus want a
leader, and him we should follow. Now we have
no strength to stand on our own feet. We can-
not hold on to one ideal and try to attain to it, and

live up to it, and, therefore, we are so degenerated
to-day.
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Our religion has many ideals, and why should
we not recognise all the ideals, all the personalities
that have flourished from the Vedic Age down to
the present century? We have Krishna, Rama,
Buddha, Chaitanya, Sankaracharya, Ramanuja-
charya, and the latest of all, Bhagavan Sri Rama-
krishna Paramahamsa. Are not these personalitlies
great ideals, which our religion has held before
the world as incarnations of divinity, who came
down t6 save us and the world when religion fell in-
to decay? If we hold these ideals before our mind,
and follow tkeir teachings and examples, their great-
ness will permeate everv %oul, and work with
tremendous force through wus. ILet ushold those
ideals before our minds, and make ourselves channels
tor the manifestation of those powers, which have

been constantly flowing towards us, through the
works of our daily lives.

‘The religion of the Vedas is our religion.
Vedas, as we all know, are not works of mere
inteliect written by human hands, but they are
inspired words, revelations that have come to great
souls, the Rishis of ancient times, and contain the
highest wisdom, ever given in any of the scriptures
of the world. Whether we study the Bible or the
Koran, or the Zend Avesta or the Buddhistic
scriptures, we find that in the midst of these
different revelaiions there is one ideal, and that
is the worship of truth and nothing but truth,
The same ideal we find in the Vedas, which may
be called the mother of all other scriptures of the
world, containing as they do all the truths that
have been discoversd by different incarnations of
divinity in dfferent countries and at different times
and as such, the worship of truth should also be
the ideal of the modern generation of our young
men and women. 7There is nothing in the religion

of Christ or of Mahomet or of Zoroaster or of
Buddha, that cannot be found inthe Vedic religion.

Qurs is the grandest religion that exists to-day,
as it includes all othier religions of the world,
which may be called the special or sectarian relig-
ions; and hence it will help us to unite into a
commmon brotherhood the Christians, the Moham-
medans, the Parsis, and the Buddhists,~for all
are children of immortal bliss, and the aim of all
is one, and that is freedom. Jesns the Christ, one
of the divine incarnations, held before the world
the ideal of frecdom, and the way of atlaining it
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he declared by saying,—* Ye shall know the truth
and the truth shall make you free.” The knowl-

edge of truth will bring freedom to us. Did not
Buddha, the great incarnation of Vishnu, preach the
same truth about five hundred years before the
advent of Jesus of Nazareth? And was not the
worship of truth his ideal, and freedom the
goal of his religion? Did not Chaitanya, another
great incarnation of divinity, preach the same troth ?
‘The highest ideal of the Vedas was only brought
out and preached amongst the masses, by Gouranga
of Nadia. For the sake of attaining to that
ideal of freedom, he renounced the world, and
went out with begging bowl in his hand for the
sake of his own people, for the sake of the mother-
land, nay, for the sake of the whole world. He
set before the world the ideal of renunciation and
exemplified it in his own personality. Therefore
he became the leader of mankind, and to-day if

any one wishes to become a leader, he must
follow in his foot-prints—inust renounce the world.

Renunciation must be the ornament of a leader.
A mere talker cannot be a leader., He who talks
at great length or writes volumes cannot be a
leader, unless he be a true Sannyasin. Self-
sacrifice must be his motto, and he should show
it In his own life at every moment. If amongst
you, you find one single individual who has
sacrificed his own self-interest for the good of his
motherland, for the good of his own fellow-men,
follow him and you will have success. A leader
is never made, but born, and one who is not
spiritual can never become a true leader., When a
spiritual leader stands before the world, he pos-
sesses divine power ; he never commits a mistake,

for the divine hand guides him; he never thinks

of the morrow, but the nmorrow thinks for him:
—that is the secret of his greatness. Even a political
leader who is carried away by self-interest and

ambition to gain name and fame, can never have
success. ‘The true leader must be a moral and

ethical man, nay, he must be the embodiment of
ethics or morality ; otherwise he would lead him-
self and others to destruction, as the Upanishad
declares. There are many who think of themselves
as great and 1nost inteliectual, and go about calling
disciples and foliowers ; they are themselves blind,
and those who follow them fall into the ditch, the
abyss of ignorance and destruction, where the blind
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leader takes them. Therefore, my friends, we must
be careful to select a true leader; we must wait,
we must prepare ourselves to receive him whose
work is a free spontaneous offering, without any
remuneration in return, to the world. Such a leader
is bound to come, for the law is, that wherever
there is the demand it must be fulfilled, sooner or
later. 5o our duty at present is to prepare our-
selves, to get ready for that divine teacher who is to
come and lead us to the vight path, and bring iree-
dom to us, not only physical, social and mental,
but spiritnal freedom ; and whenever spiritual
freedom is attained by a nation, political freedom is
bound to follow. Political freedom is only a
secondary thing; it ought not to be the highest
ideal ; and even in America people are now waking
up to this fact. There is a great deal of part}r
feehng, fight and jealousy among the political
leaders all over the world. Go to England, and you
will see how the Conservative party is fighting
against the Liberal, Go to America, and there you
will see the Republican party trying to subdue the
Democratic party by means, fair or foul.

( 'To be continued }.

THE RAMAKRISHNA BIRTHDAY
FESTIVAL

BELUR MATH

The seventy-fifth birthday Anmiversary of
Sri Bhagavan Ramakrishna, fell this year on
the 4th of March, and the public celebration
took place on Sunday, the 8th, at the Belur
Math, The decorations and worslip, singers
and Sankirtan parties, feasts and distribution
of Prasad enlivened and contributed to the
joyousness and sanctity of the day, as on
similar occasions in the previous years. The
huge concourse of people, mostly composed of
gentlemen, numbering about twelve thousand,
who came to pay their respects to the hallowed
memory of the great Avatdra of the age,
went back to their homes in the evening,
having breathed a singularly spirituat atmos-
phere, which rarely falls to their lot, amidst
the many inevitably distracting occupations of
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their daily life, The Prasad was distributed to
more than 6000 people,

The ceremony was also observed in the
Kanchurgachi Yogadyan, and subsequently
by many Bhaktas in their private houses, on
which occasions the Sannyasin and house-
holder disciples congregated together and
passed the days in joyous devotion, ending
with sumptuous feasts, served by their hosts.

Y
il

MADRAS ANNIVERSARY CELEBRATION

A marked spirit of enthusiasm pervaded the
celebration of Bhagavan Sri Ramakrishna’s
birthday in Madras this year., The birthday
proper, as always, was spent chiefly in prayer
and worstup. The boys of the Ramakrishna
Student’s Home chanted a portion of the
Taittiriya Upanishad, and Swami Rama-
krishnananda conducted the morning puja,
the sacred birth-hour service and the evening

worship, and at night the Prasad was distri-
buted.

Elaborate preparations were made for the
public celebration on Sunday, the 8th March,
in a nicely decorated pandal erected on two
sides of the new building, and on a high plat-
form at the end of the hall opposite the
entrance was placed the picture of Sri Rama-
krishna, framed in gartands of flowers. Soon
after eight in the morning obhajana began,
continuing until one, when dinner was served
to all who had taken part in it. Meanwhile the
feeding of the poor had begun at a large
market on the other side of Mylapore; and

during the day between sik and
thousana were fed.

SCVCh

The afternoon was spent in listening with
rapt attention to Mr, Tathachariar as he told
with remarkable vividness the story of the
devotee Kabir, interspersing his narrative
with sacred songs. A short intermission
followed, and at six o’clock the formal imeet-
ing of the occasion opened. Professor Ranga-
chartar, professor of Sanskrit in the Presidency
College and one of the most learned scholars
of Madras, presided; and another eminent
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scholar, Mr, Rajagopalachariar read a paper
on “ Ramakrishna, Saint and Saviour.” As
a work both of the head and of the heart this
was highly appreciated ; it was full of deep
sympathy and understanding of the Divine
character of the Great Soul it portrayed. In
a simple and impressive manner he reviewed
the chief facts of Sri Ramakrishna’s life and,
after referring briefly to other great Teachers,
he showed tie philgsophic and religious
significance of Sri Ramaksishna’s Mission in
the line of Divine descent.

In rising to thank the speaker, Professor
Rangachariar delivered an extemporaneous
lecture, which had not only the erace of
exceptional learning and eloquence but the
ring of 4rue inspiration. In a concise yet
brilliant manner, he passed in review the
whole religious histery of India, building it
brick by brick like a lofty tower on the sum-
mit of which he placed Sri Ramakrishna as
the crowning glory.

India's mission in the world, he said, was to
deveiop and preserve the religious conscious-
ness, When all other nations were still in
darkness, the light of spiritual revelation had
flashed upon her: and since Truth can never
be hidden, it was inevitable that she should
saoner or later give out this truth to the
world, Thus it was that from her had gone
forth the religious force that had civilised and
spiritualised China, Japan and all Asia to
the EKast, had penetrated as far West as
Alexandria, and had given a new and up-
semitic colour to the later Christianity in
Palestine, He paid full homage to the
mighty power of Buddha, but shawed that
Buddhism could not maintain a perma-
naent hold in India, because it had departed
from the direct line of Vedic tradition, [t
needed no outer force of persecution to drive
it from its native soil, This alone was
sufficient ; for no religion that sought to cast
itself loose from Vedic tradition could hope
to live among the Hindus, This was the
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reason, he continued, why the Arya Samaj
and the Brahmo Samaj hdd failed to accom-

plish the work they had set aut to do. But
because they had failed, we shouid not
condemn them, [t was in large measure their
failure which was making possible the preseat
success of the Ramakrishna Mission ; for, he

added, every success in the world is builf on
a broad foundation of failures.

Coming at last to Sri Ramakrishna and his
place in the evolution of religious history, ke
pointed out that few, in looking at the simpie,
illiterate Saint of Dakshineswar, could have
believed that he was the one chosen to stem
the current of national and spiritual dis-
integration which threatened India as the
result of English influence and the consequent
imitation of Western life and education.
Bat, he said, learning more often made of a
man a fool than a wise man ; and this lack of

book-learning and the want of worldly knowl-

cdge were the very qualities which fitted Sri
Ramakrishna for the work. Only one, like
him, profoundly imbued with the true spirit of
Hinduism and untouched by Westerninfluence,
could hope to turn back the tide of scepticism

and self-distrust, which was sweeping away
the younger generation—and draw to him
such strong men as Swami Vivekananda and

the other disciples who now form the Rama-
krishna Mission.

Sri Ramakrishna, he stated, had come to
proclaim anew the great truth of “ Unity in
Variety,” which was the fundamental teach-
ing of all the Vedas; and since nowhere was

there so great a variety of races, language,

creed and custom as in India, India offered
herself as the nataral field in which to work
out this truth. But the problem of realising
“Unity in Variety ” belonged to the world
and not to India alone, therefore Sri Rama-
krishna's message was not for one country,
but for all lands and all nations, When God
needed an instrument, the speaker said in
conclusion, He never failed to find the right
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one: and it was undoubted!y Sri Ramakrishna
whom He had chosen to become the Saint

and Saviour of the present age.
[ Communicated.-]

L T "]

THE RAMAKRISHNA ORPIIANAGE,
MURSHIDABAD
This is the first year in which the anniver-
sary was made an oceasion for public celebra-
tion gt the Orphanage by Swami Akhanda-
nanda, and it passed off in a way surpassing
the expecatjons of the initiators. About 1300

poor people were fed, and many gentlemen
partook of Pr.sad.

e———

THE RAMAKRIS NA ADVAITA ASTIRAMA,
Bl ARES
The celebration was « great success. An
address was given on the lite of Paramahamsa
Deva; there were also Bhajawu with mnsic;

distribution of Prasad, and teligious
pamphlets,

THE RAMAKRISHNA MISSION, IJACCA,

The Bhaktas numbering about 200 asseris
bled in the house of Babu Haraprasanna
Mozumdar to observe with deep devotion the
Janmatithi day ( 4th March ), and they were
entertained with Prasad. The public celebra-
tion took place in the palatial residence of
the late Babu Mohini Mohan Das, and there
were Kirtans and readings from the scriptures,

THE RAMAKRISHNA SEVASHRAMA,
KANKIHAL
The anniversary passed off very successfully.
Besides Puja and readings from the Sastras,
nearly 200 Sadhus were fed and Prasad was
distributed during the day among many
poor people, who assembled in large numbers.,

SITABALDIL, NAGPUR
The celebration was held within the
precincts of the temple of Muralidhar at the
Sangam, Sitabaldi, The programme of the
day included : Reading from the Sastras; and

opening address; Bhajan, Kirtan, aud feeding
of the poor.
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RAMAKRISHNA MATH, VANIVAMBODY,
MADRAS

The birthday anniversary was celebrated
with  great devotion at the Ramakrishna
Math, Swami Vivekananda Sangam, Pudur,
Vaniyambody, There were Puja, Bhajanam,
Bhajan Procession, Stottras &c., sung by the
boys of the Ramakrishna School, feeding of the
poor, discourses on Ramakrishna. Charitram,
and Krishna Jananam,—the latter by Brahma
Sri T. S, Krishnaswamy Bhagavathar, The
ceremony was councluded by distribution of
Prasad.

AT OTHER CENTRES OF THE RAMAKRISHNA
MISSION,

We have also received reports from various
othet ceutres of the Ramakrishua Mission, at
which the birthday anniversary was observed
with much devotion and enthusiasm,

— e L Bl R ———— ]

THE RAMAKRISHNA MISSION FAMINE
RELIEF WORK

relief centre has been opened under the
sole suervision of three Math members of
onr Mrs#e at Fatehpur, Puri Dt,, and the first
weekly distemution took place on the 11th
Feb. Ifastf aned Swse then it is being continued
rEgu-l-arIy, Rice g;hi@?\landia are doled out at
the rate of one p&#aa day, and each
recipient is also given ¢icfnaccording to his
needs. The work is incegiss¢ more and
more every day, as the pirelt »tamine Is
cetting from bad to worse. We' ¢annt but
strongly urge the public to send contribrans
as promptly as possible, so as to enable uked
cope with the crying demands, and thns' save
many a hungry Narayana from the jaws of
death.
Work Doxg

No. No: of No. quantity given
Date of Villages Tamilies of persong  BMds. Sra,
I1th Feb, 2 200 33 1 I}
20th 11, 98 ., 188 I 16
Total 13 ,, 118 ,, 221 10 174

The same persons were relieved on the 27th
Feb. again. Also 77 persons were given
Mandia for one day only.
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Rauaxrisena Mission Famixe Revier Funp R. A. P.
R. A P. S) Abin Ch. Sur, : I § O
Ramchandra & Brothers, Raniguny) § o0 o » Ramesh Ch. Dey, Bhdwampur 4 0 O
Secy. Mushti Bhiksha Samiti ... 3 0 0 » Bhubanmohun Bose, Burdwan 50 o o
Srijut Lalit Mohun Ghosh, Calcatta 50 0 0 » Gnan Ch. "V.Iulche:jee Dacca.. I 0 O
Students, C. H. College, Benares 80 0 0 Satish Ch. Saha, Kumartuli... 25 o0 o
Sj. Anukul Ch. Sanyal, Agra ... 2 0 0 Dr. S. C. Basu, B]ldwampm .« 1§ 0O O
_ Tikandas Kamarji, Pollock St. 5 0 © Sif Bhf‘“’?‘-vatl Charan Chakravarti 2 0 0
- Haridas Mullick, Calcutta ... 4 8 O » Katlas Ch, Sarkar ... .. O 8 0
D Mitra. Calcutta ... .. 2 o o Asst. Station Master, Barsoeghat,
burt,sh Ch. Bhattacharya, Rd_]shdlu i o o (Ardhodaya yoga collection)... 15 0 o
A Vdrdyan Rao Et.,q . Dct,_':ca 2 0O 0O Pl'eﬁlf:lellt,. R'dl:ﬂ'clkriﬁhﬂﬂ S'cl!'niti_,
Secy. Suhirid Samaj, Calentta ... 1 0 O Barisal (in 2 instalments) -+ 40 O O
Grambhati of Sett family, Thro A friend, Ahiritola ... I 0 O
Purna Ch. Sett, Calcutta ... 50 0 O S). P. C. Se11, Dacca ... e+ 5 0 O
Collected by Sj. Suresh Ch. Saha 33 9 © Thakurdas Sarma, Calcntta ... §5 0O O
A Brahmacharin, Mayavati 1o o o Kumar Manmatha N, Mitra ... 101 0 o
A friend g 5 0 O G. K. Yarguddi, Ramrao Kale and
Si. DevendraN MO?umdar Meerut 5 O O K. G. Joshi, Belganm I 4 O
me Lakshminarayan, C. H. C. Sj. Radha Krishna Sedl Ahiritola 1 0 o
Benares (2ud instaiment) ... 20 0O O » L. K. Dey " I O O
Sj. Jadupati Chatterjee, Siliguri... 25 0 ©  » Ramanath Dhur 2 I 0 O
Brahma-Vidyalaya, Bolepur ... 38 8 o Dr. Satya Ch. Laha ” I O O
Lakshmi-Nivas, Bagbazar ... 30 o o =) Hiralal Das ” 1 0 o
Ramchandra & Brothers, Meerut 100 0 0 » O. C. Sen ... I O O
A mulya Ch, Chakravartty, Mirzapur 3 g o » Kalikrishna Dhur, Calcutta ... 8 0 o
Sm. Prasannamayi Das, Taltala.. I o0 o 4 coutrbutor I 0 O
A beggar _ r o o 9] Jogendranath Laha Caleutta 2 0 o
Sj. Pravas Ch. Chatterjee ]alwlpur 1 o o A servant of Sw. Vivekananda ... § O O
, Shyamacharan Sen Gupta, > o o 9 B. Bose, Deoghar ... .. § O O
M. Rangaswami Iyengar Esq, , Savada Ch. Ma?umdar Nowgonﬂ' 1§ O O
Bangalore ( in 3 instalmeunts) ... 31 O O Sm. Sarajubala Devi, Arrah ... 5 O O
Thro' Asst. Secy. Uttarpara Shyamputkur Sadhan Sampradaya I 11 o
Dharmarakshini Sabha (Ardho- T. G. Pat:;vaqher Esq., Kagwad .. I 0 o
daya yoga collecxion) 24 8 4} ‘Mother,” Mayavati ... 5 0 o
Sj. Grrish «Ch. Chandra, Almltala 5 & 0 5). Bipin Behari Dhur, Calcutta 2 0 O
. P.N. Laha & S.C. Laha, 1 o0 o » Mahendra NTDImr Ahmtola 1 0 O
LN.K.Sen&P.LSen, , 10 0 o p Jmpama®.Datta , .. o8 o
,, Manmatha N. Dutt’s mother ,, I 0 O B o bl to dlers, ‘ angalakshint
,, Rasbehari Sen y 2 0 O astrabhandar, Calcutta oo 10 O O
, Priyanath Sen’s mother I 0O O
Rasllbeharl Laha,Cornwalis St. 10 0 © Total Rs. ... 937 14 4%
Tatalmath Roy Choudhuri ... 5 0 O CLOTHS RECEIVED Cloths
P. M. Kale Esq., Hospital Asst. C.P. 2 0 © g Govinda Ch Rov. Macklicuns :
Sm. Mokshada Mma Ahiritola 5§ 0 O G_}irls’ School, Panb g::.:lar, Goul%attij :”;}"mfézices
, Niharbala Choudhuri, Barrakpur 1 8 O Dharmarakshini Sabha, Uttarpara ... 35 pieces
S Purna Ch. Bose, Calcutta 2 0 0O 35j Anukul Chatterjee, S. Bantora ... 15 ,,
, Dinabandhu \To?umdat Damukdia 2 0 0 Sm. Golapkamini Basu, Shillong .. 2zayds. (new)
Haricharan Dey, Calcutta ... 1 O O Ramchandra Bros., Meerut . 2 bundles
Collected by S} BireshwirSen 13 0 Besides the above, smaller gifts of cloth
Sj. Niranjan Mitra, Calcutta ... 2 0 O were received from several gentlemen, and
S] Charu Ch,. \'Ima " ... & O O 3 brass pans with lids were received from
,, Girindranath Bose " ... 25 0 O Swami Ramakrishnananda, Madras,
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NEWS AND MISCELLANIES

{ CULLED AND CONDENSED FROM VARIQUS SOURCES )

Mrs. John Rylands of Manchester, has left
£ 473,000 for educational, chwitable and religious
purposes.

THE Third International Congress for tite study
of History of Rehgions will be held at Oxford next
September, from the 15th to the 18th.

A remarkable Indian success 1s reported from
Dublin Umversity, where Dr. 5. C, Bagcli has
headed the list i the L.L.1). examinanon.

THE Association for the Advancement of the
Scientific and Industrial education of Indians are
going to send this year 8o young men, among
whom there are some of the bnlliant graduates of
the Calcutta Untversity, to foreign countries for
Industrial and Scientific education,

A NEw matertal for clothes has been invented,
called Xyohn. It is wood fibre spun into a paper
thread or yarn, and praves to be a good substitute
for cotton, hinen, jute, and even sitk. It combines
the good qualities of the two firstnamed at one-

third the price of cotton, and one-tenth the price
of linen.—Z%e World To-day.

In the World To-duy Mr. Sydney A. Reeve
points out that an hncrease of prosperity in America
is always accompanied by an increase of sumicide.
There have been 60,000 swcides tn the last ten
years in the United States, that is, in the most
wonderful era of prospenty the world has ever
known. In the previous forty years there had only
been 9o,000 sutcides.

A Mysorean has invented a new nfle which works
automattcally, and with which any number of shots
can be fired by automatic working. ‘I'he shooting
can be regulated from 20 to 120 cartridges per
minute, now, But the mnventor hopes to increase
the maximum to 200 in course of time. One man
can use as many rifles as he can carny, of course,
with proper care to prevent random shots.

THE Maharaja of Durbhanga has given right
royal thank-offerings on account of the birth

NEWS AND MISCELLANIES 75

of the Kumar.
receive Rs.

The Calcutta University is to
250,000 to found a hbrary. ‘The
Darbhanga Orphanage has got Rs. 50,000 and the
one at Bankipore has received Rs. 50,000 In
addition to Rs. go,000 formerly given. These n
addition to Rs. 12,000 now in the hands of the
Collector for the Orphanage building at Bankipore,
total upwards of Iis. 400,000 in all.

—

In the October (quarterly) number of the Hibbert
Journal’ the Rev. N. MacNicol, M. A, refers appre-
ciatively to the movenent founded by Rama-
krishna, and moulded by Vivekananda in the form
of ¢ practical Vedanta.” Though * these words seem
almost a contradichon 1 ferms,” Vivekananda,
says the writer, carried the task of ‘the reconcilia-
tton of incompatible 1denls’ as near to accomplish-
ment as possible. This modern Vedanta fecls
‘the need, under a new moral standard, of infusing
the old 1deal of release with the alien conceptions of
service and energy.’

o

SIR Oliver Lodge, lecturing at the Midiand
Institute, Birmingbam, on “Immortahty,” said,
the bLody was no more representative of the
individual than was a suit of worn-out clothes.
Death merely removed the soul’s instrumeut of
nianifestation.  The destruction of an organ left
the orgamst untouched. 1Jeath merely marked the
end of a certain grouping of physical materials.
Consciousness, will, honour, love, admiration were
sunilarly stamped with immortality, and would not
drop into nothingness. “T'here could be no doubt
of the continuance of human mdividuahty.

SrjuT C. Vankataraman M. A. of Madras, who
has Leen conducting research work on Physical
Optics in the Laboratory of the Indian Association
for the Cultivation of Science, Calcutta, has found
out in the course of his investigation, a very
sertous mistake in Preston’s ““Vheory of Light”
which 1s a text-book for M. A. students of the
Calcutta Umversity, and the satne mistake is also
found 1 Edser’s * Laght.,” This was communica-
ted to the Editor of Naiure, the well-known
weekly Scientific journal of England, and the whole
article has been pubhished in a2 recent number of
that journal with an admission from Mr. lidser that
Srijut Raman’s correction was perfectly true,
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IN one of his recent sermons on * Sin,” the Rev.
R. J. Campbell said :—

Let us cease to speak of s in the abstract,
and dwell upon it only in the concrete.  You have
never sinned a sin against God otherwise than by
sinning agamnst man, even though the first mpact
of that sin was against yourself, You never have
been, and you never can be, clear before God
while you rewain giilty of self-seeking in your
retations with your fellows. You never have been
bought off by the unnterited sufferimng of someone
else, and itis a he that you ever could be. There
is no abstract forgiveness any more than there s
an abstract righteousness imputed to you on ac-
count of some one else’s merits, The only
righteousness that counts is a night spirtt and fair
dealing between man and man.

SisTER Devamata ( Miss L. F. Glenn of America),
accompanied by Swami Ramakrishnananda, paid
a visit in the last week of February to the Sri Rama-
krishna National Girls’ School, Madras. The usual
devotional service was gone through under the
presidency of Swami Ramakrishnananda,  Inintro-
ducing the lady visitor, the Swamip said how Miss
Glenn met Swami Vivekananda in America and
was deeply impressed not only with the personahty
of the preacher but with the sublime teachings of
the Vedanta, and for several years was disinterest-
edly and laboriously working in the cause of
Vedanta in America.  She has now come to work
i India, full of tove and reverence for her, and that
durtng her stay in Madras she
vatuable help to the Girls’ School.

The Sister, %¥ho on rising was received with toud
cheers, expressed her heartfelt joy in visiting the
institotion.  She narrated briefly how she first
canie into contact with the Swam Vivekananda,
and how till the present she has come to regard
him and his great Guru with great veneration., She
emphasised the need for spiritual education
amongst Indian women, and the importance of
developing the motherhood of the nation. She
concluded her remarks by wishing the school every
success and prosperity,

Among the various functions of the morning was
the beautiful performance of Sn Krislina Leela,
m which about & dozen girls took part, ‘The whole

would render

ArR,

scene was  well-ordered, with much grace and

cleverness, reflecting great credit upon the efficient
working of the institution. At the close of the
service, Sister Devamita was presented with fine
bouquets and garlands &c., and sweets were distri-
buted to the girls 1n honour of her visit,

I'rROM the letter of a correspondent dated March 6,
London, we are glad to mform our readers that
considering the very short time that Swami Abheda-
nanda has been in London, the success of the
Vedanta philosophy there has been cuite phenome-
nal, At the introductory lecture given by him on
Feb. 13th at the Caxton Hall, Westminster, on the
“ Wisdom of the Bast,” the Hall was crowded to
over-flowing with an auvdience who evinced the
keenest interest and sympathy, an interest that has
taken a far deeper root than was hoped for, jndging
from the number of anxious engurers, who have
sought the Swamt’s beautiful teaching since themn.
This has encouraged the Executive Committee there
to start a Vedanta Society, for which they are
arranging  a permanent Home. The Vedanta
Society s at present located at 63 Chfton-Hill,
N. W. and a counrse of eight lectures each, on
Bhagavad-Gita and on Yoga philosophy 1s being
given at 41, Wigmore Street on Wednesdays and
Thursdays respectively. The work is steadily grow-
g and seems to be a pronnsing one. The lectures
and classes are well attended by influential English
ladies and gentlemen, Swami Abbedananda n-
tends to stay m London for three months or
perhaps longer.

We cull from the ‘London Daily News’ the
following report of the lecture above mentioned :—

“......He spoke in excellent Englhish and was
listened to with profound attention,.........The
Swami devoted a large part of Ins discourse to
the assertion that India was the mother of
civilisation and philosophy, and the Greek and
Roman philosophies were largely the same as that
taught in India bundreds of years before. He was
evidently also of opimon that much of the teaching
of “ Jesus the Christ” was similar to the old Hindu
philosophy. India was a highly-civilised country,
he declared, 1,500 years before Christ, and he
claimed that it gave to the world the highest ideal
of a universal religion and moral philosophy under
the name of Vedanta.

“He claimed also that Darwinism was known
i India centunies ago, and some of Herbert
Spencer’s teaching anticipated.......The aim and
end of all religions and phtlosophes was, the
speaker contended, the sane, to cause one to be-
come unselfish, and to become unselfish was to
become spiritual. He proceeded to speak of several
ancient pinlosophic systems.”
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absorbed in Me, thou shialt doubtless come
to Me,

[ Remember me and fight: Do thou constantly
keep thy mind fixed on me and at the same time

perform thy Swadharma, as befits a Kshattriya ; and
thus thou shalt attain the purification of the heart.]
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ruler, minuoter than an atom, the Sustainer of
all, of form inconceivable, self-luminous like
the sun, and beyond the darkness of Maya—
he, who meditates on Him thus, at the time
of death, full of devotion, with the mind un-
moving, and also by the power of Yoga, fixing
the whole Prana betwixt the eye-brows, he

goes to that Supreme, Resplendent Purusha.

[ Self-luminous: Known by no agency like the

understanding, or the mind, or the senses, but by Self
alone,

Power of Yoga—which comes, by the constant
practice of Samadhi.

Prdna : the vital current,

Fixing the whole Prdna—means, concentrating
the whole will and self-consciousness. ]

AT ALEIT AL 0+°q
taatca aaaar StaTmEn i

qILTHRFAT THATT ATFq
A 9d HATW TIAET U
VIIL 11,

F33T: Knowers of the Veda zw which et
imperishable g3feg speak gygqny: freed from attach-
ment ¥J¥: self-controlled ( Sannyasins) zjw which
fAufeg enter 37 which gsgeg: desiring sEr=R
Brahmacharya |/g@g practise § (0 thee g7 that ¢&

state t0 be obtained §RTW in brief gas§ (1) shall
teil.

What the knowers of the Veda speak of as
imperisbable, what the self-controlled ( San-
nyasins ), freed from attachment enter, to gain
which goal, they live tlie life of a Brahma-
charin, that 1 shall declare unto thee in brief,

\ Brahmacharin—a religious student who takes
the vow of continence etc.; every moment of this
stage is one of hard discipline and asceticism. ]

Cf. Kathopanishad. 11, 14.
FHETURT FIFT |77 ZfF Moy =0

EFATITATTAN . ATATRSEY T, R
IFTHARITL T SYTETATHTTT, |
T qANS AFLE T 0T QAT e 1230
VIIL. 12, 13.

gagrafir All inlets (senses ) &asy having con-
trolled ®q: mind gfF in heart fAx@s having confined
= and grar Prana sypaiiy in the head sipgrg having
placed xreRs: of one’s self gyayyrcmy practice of
April '08 77

VIII. 8.

qrif O son of Pritha FATFAMTFRA  ( with the
mind made ) steadtast by the method of habitual
meditation EIATTAAT not moving towards any other
thing Sr§4qT with mind §¢& supreme {@s§ resplen-
dent g&g Purusha gt~y meditating T goes.

With the mind, not moving towards any-
thing else, made steadfast by the method of
habitual meditation, and dwelling in the
Supreme, Resplendent Purusha, O son of

Pritha, one goes to Him.

{ Method —Yoga.

Resplendent—ine Being in the solar orb, same as
Adhidaivata, of the fourth sloka.

(T FUWATATHATL-

AWITHTATTAFERALT:
AT ATATTH (A AET-

ATEAIW AT GTEATF, |EN
TATMRTS AAHSTAA

- - N

WHFAT GHR1 JINAAT =

FAR Y TWAET TR

q § @ geraara fEsam ugo
VIilL. g9, 10.

A Omniscient g{m} ancient ngrrﬁq-mi; overs
ruler srair: than atom FFATEFS minuter gieq of
all grare sustainer FIH-AEYF one whose form is
inconceivable smfezrgar self-luminous like the sun
gAq: of the darkness ( of ignorance ) gG&{IA_beyond
ORI at the time of death ®w¥F&r with devotion
Y+h: endued FHeAd unmoving [T with mind
Antaas with the power of Yoga =5 and g verily
Eﬁ‘r: of the two eye-brows #eqy betwixt gy Prina

g¥qeh thoroughly mr3ea placing ¥ who mgeEa
remembers @: he § that g€ supreme {@s¥ resplen-
dent gast Purusha g4 reaches.

The Omniscient, the Ancient, the Over-
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concentration FTEdd: established (in)@* Om g{{ VIII. 16.

this gRrYL one-syllable &g DBrahman sgEgE g‘;:ﬁ:r O Arjuna sprargnIgara up to (. e. includ-
uttering AT me J{AFIT remembering &¥ body ing) the realm of Brahmi &&r: worlds g-'-[trﬂféq‘:
AR leaving g: who AT departs §: he qeHT  subject to return g but aﬁ‘rr—'a‘z{ O Kounteya T me
supreme IfF goal MMTF goes. IqT having attained g:ﬁi;q re-birth & not {3 Is.

Controlling all the senses, confining the mind
in the heart, drawing the Prana into the head,
occupied in the practice of concentration,
uttering the One-syllable “ Oin”— the Brah-
man, and meditating on Me ;—he who departs,
leaving the body,attains twe Supreme goal.

[ Supreme goal: the lower Brahman is meant
here, not the Absolute, for, at death, according to
the Sruti, the Pranas of him who passes to the
Absolute, do not depart ; being Brahman he goes to

Brahman. No movement can be predicated of him,

because he has already became the Infmite, (Bri.
Up. IV, 4 and 5.).
—Cf. Vedanta Suiras, Ch, IV. Pt. 11, 12 to 14.

 HARAFGAAT: §ad ar A7 WA A |
- ¢ -
FAE AT TG (AFAFHET A0 13
VIII. 14.

gHgaqr: With the mind not thinking of any
other object #: who ®f me faary: daily §a& cons-
tantly |Tifg remembers qp O son of Pritha og
qeq fAagweq of that ever-steadfast FHAr: of the
Yogi ga: easily atlainable,

I am easily attainable by that ever-stead-

fast Yogin who rememnbers Me constantly and
daily, with a single mind, O son of Pritha.,

.y
ATHYA GANH . \WATAATTIAA |
ATAA+A AGTHATT: WTETE AT 7@ UL
VIIL. 15,

qtai Highest @iGfg perfection s{r: reaching
qEreqrT: the great-souled ones AT me IG having
attained @ home of pain [wYrIE ephemeral
(= and ) gASeR re-birth § not Araafea get.

Reaching thie highest perfection, and having
attained Me, the great-souled ones, are no

more subject to re-birth—the home of pain
and epliemeral.

[ Lphemeral: non-eternal, of an ever-changing
nature. |

A IATHE: Facratadrsga |
RGN g DEAT AT 7 (7T 1€
73

All the worlds, O Arjuna, including the
reatm of Brahma, are subject to return, but
after attaining Me, O son of Kunti, there is
no re-birth.

[ Subject to return—>because limited by tine. ]

FEHIIL-IATATWT (TF: 1

TS GUETEFAT JISTrAAET AT NN
VIIL 7y,
gEagngdsd Ending in thousand Yugas stgqar: of

Brahind =z which ;g day gwgesrsar ending in
thousand Yugaszr® night (Fwho) fag: know § those

A men FRAATET: knowers of day and night.
They know ( the true measnre of ) day and
night, who know the day of Bralina, which
ends in a thousand Yugas, and the night
which (also ) ends in a thousand Yugas.

[ Day and nigh/—mean evolution and involution
of the wliole universe respectively. ]

HAFIZAFT. Il TATFIATNAH I

TSI SR T aarsqTHaTH 1)
VIII. 18,

FOAH At the approach of day IsgwRra from
the unmanifested @at: all sgskra: manifestations

i afeq proceed IBHWA at the approach of night
9 into that o verily s aRTHaK in that which ig
called the unmanifested gmigess merge.

At the approach of ( Brahma’s) day, ali
manifestations proceed from the unmanifested
state; at the approach of night, they merge
verily into that alone, called the Unimauifested,
JATTA: | QAT EET JeIT TH07 |
TEFITHSAN: U TITATT Nal

VIIL 19,

qra O son of Prithaq@: that gx verily 39 this
agaarq: multitude of beings ¥#qr Y==r being born
again and again {USIETY at the approach of night
gsT=g merges YITYTH at the approach of day gy
helpless g37afg re-manifests.

The very same multitude of beings (that

Prabuddha Bharata
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existed in the preceding day of Brahma),
‘being born again and again, merge, in spite of
themselves, O son of Pritha, (into the un-
manifested ), at the approach of night, and re-
manifest at the approach of day.

[ Being born.. themselves: Theyrepeatedly come
forth and dissolve, being forced by the effects of
their own Karma. ]

QCRATHIT ATA[SFATSIAR [ SSAT/IERATAA: |

g § @AY gAY ATAY A (A=At URoll
VIII. 2zo.

g@rd From that @ but frsy=Rra from the un-
manifested qT: that which is beyond =1 another,
distinct Isx+_: Unmanifested gargs:  LEternal
q: that W existence @ that gXgaAYin all be-
ings F7qeyg at ( their) destruction § not [y
dies.

But beyond this unmanifested, there is that
other Uunmanifested, Eternal Existence—

That which 15 not destroyed at the destruc-
tion of all beings,

[ This Unmanitested—which being the seed of
the manifested, is Avidya itself. ]

HARISTYL LYHFRATY: TTAT 07T |

§ qrey 7 (ATqR TE0H 90T |/ 1R
VIIL. 21,
gsawh: Unmanifested srge Iinperishable g%
thus Ia_: called g% that q@qr supreme wfgH goal
WrE: they describe g which greg having auained

7 not AR they return 3 that Ry my TAH

Highest g state.
What has been called Unmanifested and
Imperishable, has been described as the goal

Supreme. That is My higlest state, having
attained which, there s no return.

gET: | 9T U AHAT FEq&Eaa-94r ||
TR AT TA FAHE Fa7 NRRA
VIII. 2a.

qrzr O son of Prithi sgrfa Beings gz of whom
reg.¥qifq dwelling in 3 by whom & this & all
a9 petvaded g also @: that qu: Supreme VEE
Purusha gra=gy; by whole-souled swwar by devotion
s is obtainable,

And that Snpreme Purusha is attainable,
QO son of Prithié, by whole-souled devotion to
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Him alone, in Whom al! beings dwell, and by
Whom all this is pervaded.

T HIN AATCIATTIT T Fyfaa: |

™= - - £~ ¢
TATAT QA T KA AXATTH LA L3
VIII, 23.

JET O bull of the Bhiratas %5 in which et
time ( path) @ but gargr: travelling Fife: Yogis
FAY(WHR non-return FII(+ return | and g3 again
Qri=a go &% thatsxrer time (path) 32 (1) shall tell,

Now 1 shall tell thee, O Lull of the
Bharatas, of the time (path) travelling in
which, the Yogis return, ( and again of that,
taking which ) they do not return,

HASA(TATT: YF: TCRIET STUTWA, |
AN AAMQT NSHi+A AW ARTALT FAT URL
VI, 24.

oqig: Fire samf: light s day-time g135: the
bright (fortnight) quarar Isuxyr the six monthy
of the northern passage of the sun g3 in this (path)
garqr: departed sgriag: the knowers of Brahman
STAT: people HE Brahman swsgfeq go to.

Fire, flame, day-time, the bright fortnight,
the six mouths of the Northern passage of

the Sun,—taking this path, the knowers of
Brahman go to Brahman,

AT UTKEAAT FTAT: TTATAT SITATTAR, |
AT AFEAR SAAINT AT fagaer 1R
V1. 23.
wHq: Smoke TfF night-time qor alsowgmsay: the dark
(torinight) quRTAT TFAUTATA the six months of the
southern passage of the sun = in this (path ) oyl
Yogi Ijiga® lunar sifE:  light iy attaining
fiar 9 returns. |

Soke, night-time, the dark fortnight, the
six months of the Southern passage of the
Sun—taking this path the Yogi, attaining the
hunar light, returns.

[ It is difficult to decide the true significance of
these two verses (24 & 25), Some are inclined to
think that each of the steps means a sphere; while
others, a state of consciousness. Still others think,
that the series beginning with fire means develop-

ing states of ilumination and renunciation, and

that beginping with smoke, increasing states of
ignorance and attachment.

The two paths, Devayana and Pitriyana, by which

/9



the souls of the dead are supposed to travel to the
other world of their deserts are mentioned in the
~ Upanishads, prominently in the Chhandogya V.,

X. 1., 2. Badarayana discusses these passages in
the Brahma Sutras, IV. ii. 18—21. But an interest-
ing light has been thrown upon the question by Mr.
Tilak’s theory of the Arctic home of the ancestors
of the Aryan race. He has also dealt with this
subject specially, in a paper of great value
which appeared in Praduddha Bharata { Vol. IX.
p. 160.) Considering the importance of the doc-
trine and the excellent way in which it has been
elucidated by Mr. Tilak, we shall briefly note below
the main heads of his argument,

The words Pitriyana and Devayidna are used many
times in the Rigveda. But the distinction made in
the Upanishads about the soul’s path, according as
a man glied during the dark or the bright half of the
year was unknown to the bards of the Rigveda, who
held the view that the soul of a man always
travelled by the Pitriydna road, whatever be the
time of his death, It is therefore clear that the
doctrine ot the Upanishads was a later development
probably evolved after physical light and - darkness
had come to be connected with moral good and
evil and the dual character of the world was
established. Now, if along with this we consider
that death during the Southern passage of the sun
was regarded as inauspicious from the Arctic times,
we can see how the distinction arose between the

paths of a man’s soul according as he died in the
dark or the bright part of the year.

As to the series of steps in each path, since
Agni was believed to be the only leader of the soul
on its path, and both paths ended with the passages
of the sun, the starting and halting points thus
settled, it was not difficult to fill in the intermediate
steps, '1'he dual character of the world is mani-
tested in Agni as flame and smoke. Tle flame
was therefor@ the starting point of one path and
smoke of the other. Day and night, increasing
and decreasing moon, Northern and Southern
passages of the sun came nextin natural order.
The number of steps can easily be increased, and
as a matter of fact has been increased in the
Kaushitaki and some other Upanishads, on the
same general principle,

Another point in this connection may be noted.
There is nothing in the sccond or PitriyAna path to
correspond with Agni, in the first. We must there-
fore either reduce the number of steps in the first
path by taking the words “fire”” and “flame™ in
appositional relation and translate the same as
“fire, that is flame,” or increase the steps in the
second by adding ‘“ fire”’ as one,

HHHFW TETr A FI: AOTT 7N
CHAT AIAATICAAFTA(TGT T UREN
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[ Chap. 8. Slokas 25-28
VIII. 26. |
fg Verily sywa: of the world ggFsur bright and

dark @& these stdff two paths qreyea eternal |y are

considered gHaAT by one WAIFFH non-return Al
goes to J#AYF by the other ¥ again JrAJY returns.

Truly are these bright and dark paths of
the world considered eternal: one leads to
non-return ; by the other, one returns,

[ The paths are eternal, because Samsira is eternal.]
R » o ", L
Ad AT T ATAY AT FEATa waxa

AWTCHAY BTG ANNGHT TATHA U
VILL. 27.
qrg O son of Prithd @ these @t two paths

TS knowing $/#\+t whosoever ¢ Yogi 7 TEA
is not deluded gwmma therefore ;s O Arjuna

@AY in all /AT times JETFwH: steadfast in Yoga
%T be (thou.)

No Yogi, O son of Prith4, is deluded after
knowing these paths. Therefore, O Arjuna,
be thou steadfast in Yoca, at all times.

[ Knowing that one of the paths leads to Samsira
and the other to Moksha, the Yogi takes up the one
leading to itlumination and rejects the other. ]

JYY AV qTF AT
LAY AYGTARS T(LTT |

HAT qeAAHqE [=T=Aar

Frilr o€ WrAEATE Srer 1SN
VII. 28.

Fay In the (study of the) Vedas {g in the
(practice of) Yajnas §q:®& in the (practice of)
austerities gAY in (giving) gifts g7 also @y whats
ever gUARH meritorious effect yygzxn is declared %
and =@ this f&fFsE ha{ring known sy a Yogi
g2 it &5 all ;;&FF rises above mre] primeval gt

supreme (A abode 9 goes to,

Whatever meritonious effect is declared { in
the Scriptures ) to accrue from ( the study of )
the Vedas, ((the performance of ) Yajnas, (the
practice of ) austerities and gifts, having
known this, the Yogi rises above it all, and
attains to the Primeval, Supreme Abode,

[ Z/1s—the truth imparted by the Lord in answer

to the questions of Arjuna at the beginning of the
present chapter. |

LT AGTHALIINATATTRISETT: )

The end of the eighth chapter designated,
THE WAY TO THE IMPERISHABLE BRAHMAN,
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