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SAYINGS OF THE SWAMI VIVEKANANDA<-I1.

19. Truth can be stated in a thousand
- different ways, yet each one be true.

20. You have to grow from inside ont,
None can teach vyou, nonie can inake you
spiritual. There is 16 other teacher but your
owu soul,

o1, Ifin an infinite chain a few links can be

explained, by the same method all can be
_explained,

22, That man has reached
wlho is disturbed by nothing material.

23. Everything can be sacrificed for truth,
but truth cannot be sacrificed for anything,

- 24 The search for truth is the expression
of Stlengtll-———u{)t the groping of a

__bl_:if'nd mar,

25.~ God has become man ;
God again, -

weak,

: man will become

26. It is child’s talk that a man dies and
goes to heaven,. We never come nor go. We
are where we are. - All the souls that have
been, are, and will be, are on “one geometrical
point,

- 28. Have charity towards all beings,

immortality

know .all the clay there is,

27. He whose book of the heart has ‘been
opened needs no other books. Their only
value is to create a desire in us, - They.are.
merely the experiences of others, o
Pity
those who are in distress. Love all ¢reatures.

Do not be jealous of anyoune. ILook not to
the faults of others, -

29. Man never dies, nor is he ever born,

bodies die, but he never dies,

30. No one is born into a religion, but each
one is born for a relurlou

31. There is really but one Self in the uni-
verse, all the rest are but Its manifestations.

32, All the-wc;rfﬁhippm'q are divided into the
common masses and the brave few,

33 If it is impossible to attain pEIfeCtlou:_
here and now, there is no proof that we can
attain perfection in any other life,

34. If I know one lump of clay pelfectly I'_
This is the
knowledge of principles, but their adaptatiotts

are various,  When ‘you know yourself you
know all,
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OCCASIONAL NOTES

HERE are few illustrations of that

‘interchange of the highest ideals’—
which the Swami Vivekananda held to be our
ideal under present conditions,—finer tlfan
the existence of Christianity, i the West,
furnishes. There are, as a Christian preacher
has pointed” out, two types of virtue, the
heroie and the passive, and the Christian
gospels glorify the passive virtues from end
to end., Christianity, as a faith, never holds
up the heroic virtues to the emulation of the
L haurch,

Heroic virtues, we may take it, are such as
friendship, courage, patriotism, valonr, and
their kindred active qualities. Amongst the
passive virtues we may enumerate endurance
of suffering, patience under injuries aund
affronts, humihty, submissiveness, and an un-
resisting and unresenting spirit.  The hero is
characterised by vigour, firmness, and resolu-
tion, He i1s daring and active, eager in his
attachment, inflexible in his purposes, violent
in his resentment. The man of passive virtue
is meek, yielding, forgiving, willing to suffer,
silent and gentle under rudeness and insult,
He sues for reconciliation, where a man of tlm
opposite type would demand satisfaction,

It would be a mistake to think that all
virtue resided in either of these, and that its
contrast represented lack of goodness. Instead
of this, we have to think of the two as
complementary types. Both are great, both
‘are ideal. But they are different, Want of
heroic virtue is rudeness, violence, meddie-
someness, dishonesty : want of passive virtue

-1s cowardice, sluggishness, obstinacy, sulki-

ness. It is clear therefore that eachis a type in
itself, Neither is to be regarded as the
defect of the other, Greatness and goodness

‘organise every action, turning

are attainable by both paths, in boeth
forins.

v ———

From the Hindu point of view, indeed, with
our national tendency to synthetise ideals,
we cannot help seeing that the passive

virtues are those of woinan, the heroic those
of man ; the passive those of the domestic, the

heroic those of the civic, or supra-domestic,
life. And in the history of the world, it is
easy enough to see that heroes belong to the
nation, and saints to the church ; that is to
say, that the one calls for masculine, and the
othier for feminine qualities, in their highest
and noblest forms, _

Christ represented the highest power of the
passive type. “When He was reviled, He
reviled not again., When He suffered, He
threatened not”” This was precisely the
source of the thrill He gave to that world of
Roman brutality and aggression, on which
His name and personality first dawned, A
realim of force and wviolence received a hint

for the first time of a power that works in

silence, a voice that speaks with intensity
instead of fury, a strength that is moral rather
than physical. Rome was not without
thinkers and scholars, but she had never
dreamt of organising  thought and scholar-
ship! Her primal instinct was for the
organtsation of force. In this form she threw
a stone into the lake of time whose outinost
ripples are seen to-day in America, in sponta-
neous eagerness to subdivide labour and thus
the single
man into an unintelligent screw or cog-wheel
it a vast human machine,

Christ, on the contrary, was the Asiatic
man., His was the ideal of conquest by
spirituaiity, of the shining-forth of strength,
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instead of its clash and struggle, of accep-
tance as a greater power than rejection, of
kuowledge as greater than deed.

Haughty captains of the Roman Ewmpire,
atdd rude barons of Europe’s Middle Ages,
canght the gleam of the great ideal ; and, out
of the struggle between native instinct and
genuine appreciation of the foreign ideal,
Europe, in course of time, has wrought the
history of the Church, with all its long roll of
martyrs, saints, and spiritual shepherds; with
all its tale of religious orders and the tasks

they ~carried out, in the advancement of

ctvilisation ; with its Love of the People, and
its teudance of the lamp of spirituality.
No tmean achievement, in the record of man
on the planet Earth, |

Where wonld Europe have been, however,
if she had abandoned her owu nature, in
order to appropriate the virtues of Christian-
ity 7 If,—instead of violence and force slight-
Iy modified by the vision of divine patience
and suffering,—she had practised asceticism
and piety, slightly modified by an inborn
turbulence and quarrelsomeness? We can
see that the whole dignity of the story de-
peinds on the co-existence of two opposite
forces, one of which is decidedly preponderant,
while the other is strong enough to exert
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a very powerful curbing force upon it. The
people who can easily abandon their owa
character in the name of a new ideal, are not
worth capturing for that ideal, It is the
man who 1s conscious of a hard straggle
within, who does most tn the world, The
skill of the charioteer {s nought, if the horses
be without spirit and impulse,

‘Each age in the life of a nation reveals its
own characteristic goal, The world-epochs
are rooted tu the interchance of world-ideals,
But without the great basis of previously
accumulated character to work upon, the
welding and modifying influence of new
thoughf would be of little account. When
this exists, the unew idea becomes in truth,
even as the Founder of Christianity said of it,
“as an handful of leaven, which a woman
took and hid in three measures of meal,
2/l the whole was leavened.”

How high are the towers and spires of
historical evolution, as they loom upon ‘us
throngh the morning mists of the future: of
man ! In truth, great lives have been amongst
us, great new thoughts have been cast inta
our midst. The life of the fiture may for the
moment be hidden in our three measures of
meal, but let ustake courage! 7The whole shall
be leavened !

[ COPYRIGHTED. ]
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"OUR MASTER’S RELATION TO PSYCHIC
PHENOMENA SO-CALLED

NDIA is undoubtedly the land of the
understanding of psychology. To Hindus,
mote than to any other race, it may be said
that men appear as minds. Concentration of
mind is to them the ideal of life, Such

-sainthood, between

differences as between talent and genius,
between ordinary goodness and the highest
moral weakness and
power, are by them understood as simple

differences in degree of concentration. . This

pre-occupation of the race is partly cause,
and partly effect, doubtless, of the fact that
the study of psychology has been organised in
India as a science, from the earliest times,
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Long before the value of writing, for the
notation of knowledge, was even suspected,
the quiet registration of phenomena in the
comnrunal consciousness, had begun by the
interchange of ideas and = observations.
Mitlenniums before instruments and labora-
tories could be thought of, as having any
bearing on scientific enquiry in general, the
age of experiment was fully developed
amongst the Indian people, with regard to
titis most characteristic of their scrences.

It is not surprising that in the singularly

wide range of knowledge thus accumuiated in
India, many phenomena of the mind, which
appear to the less informed West as abnormal
or miraculous, should be duly noted and
classified. Thus hypnotism, and many
obscure forms of Apperwesthesis and lyper-
kinesis,—the most familiar of these being
healing, thought-reading, clairvoyance, and
clairaudience—offer no overwhelming diffi-
culty to the student of the ancient Indian
psychology, or Reja Yoga, as it is called,
" Weall know that the great value of scientific
thought lies in enabling us to recognise and
record phenomena, It matters little that a
disease is rare, if only it be ance noted as
within the field of medical practice. It has
a place thenceforth, in the human mind. It
is no miracle, only because, sooner or later, it
will be classified. It has a name. The con-
junction of diagnosis and treatment is now
a question of time only.

Something of the same sort applies to the

trustworthy fraction of what are commonly -

referred to as “ psychic phenomena.” Qccur-
rences falling under this head, when authentic,
are obviously no more supernatural than the
liquefaction of air, or the extraction of
radinom, Indeed the propriety of the word
‘supernatural’ i{s always open to dispute,
inasmuch as if once a thing can be proved
to occur, it 1s clearly within nature, and to
call it supernatural becomes by that very fact,
absurd, In India the plienomenain question
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to talk with angels.

OCT,

are regarded as cases of extension of faculty,
and their expianation 15 sought, not m the
eveut, but in the state of the mind witnessing
it, siuce it is to be. supposed that this wiil
always, under given conditions, register a
perception different-from the accustoined.

[ Ramakrishina Paramahaimsa, living in the
garden of Dakshineshwar, his disciples had
been familiar, for years, with many of those
mental characteristics whicl are noted in the.
books as distinctive of the highest decree of
concentration. He was so responsive that
he would meet thein at the douor on their
arrival, and begin at once to answer, without
being told of them, the questions that the
boys carried written in their pockets, His
perceptions were so fine that he could tell
by touch the character of anyone who might
already have come in contact with his food,
his clothes, or his mat. It “burnt” him, he
said, of an impress from which he shrank, or,
on another occasion, “Look! 1 can eat this,
The sender must have been some good soul ! ”
His nervous systein, again, had been so
charged with certain ideas that even in sleep
he shrank from the touch of metal, and his
hand would, apparently of its own accord,
restore a book or a fruit, whose return to its
owner the conscious mind liad failed to
prompt,

No Indian psychologist would say of one
of the World-Seers that he had talked with
angels, but only that he had known how to
reach a mood in which he believed himself
Of this condition, the
disciples of Sri Ramakrishna saw plentiful
examples, Stories are still current amongst
them, regarding the strangeness of the sensa-
tions with which they would listen to one
side of a dialogue, or one part 1n a conver-
sation, whichh might seem to be carried on
for hours at a time ; while their Master, resting
quietly, evidently believed himself to be holdx
ing communion with beings invisible " tg
them.,
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Behind all. these manifold experiences of
Ramakrishna, binding them into one great
life, was always the determination to serve
mankind. Vivekananda spoke of him in after-
years as ‘writhing on the ground’ during the
hours of darkness, in the agony of his prayer
that he micht return to earth again, even as
a dog, if only he might aid a single soul. In
moments less intimate and hidden than these,
he wonld speak of the temptation of the
hicher realisations, to draw the soul away
from conditions of service. And his disciples
connected with this such odd utterances as
they would sometimes hear, at the end of a
deep entrancement, when their Master seemed
to be like a child coaxing his Mother to let
himm run away from Her to play. ¢ Justone
more’ act of service, or ‘one more’ little
enjoyment would be urged, on such an
occasion, as a motive for returning to earth.
That return, however, always brought with it
the infinite tove and insight of one who had
been lost in God, Wihen the Swami Viveka-
nanda, on the occasion of his Harvard Ad-
dress,* defines this as the differentia between
the unconsciousness of Samadki, and the un-
consciousness of catalepsy, we may take it
that the assurance which breathes in every
syllable, arose from his having constantly
witnessed the transition, in his Master.,
- There were still other remarkable traits in Sri
Ramakrishna, He had his own nervous force
so entirely under contro! that he could re-
move all consciousness from his throat, for
instance, during his last iliness, and allow it
to be operated on, as if under a local anees-
thetis. His faculties of observation, again,
were quite unigne, The smailest detail of
the physical constitution had a meaning for
him, as casting light on the persounality within.
He would throw the disciple who had just
come to him into an hypnotic sleep, and learn
from his subconscious mind, in afew minutes,
all that was lodged there, concerning the far

F

*To he obtained of the Manager, Prabuddha Bharata.
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past. Each little act and word, insignificant
to others, was to him like a straw, borne on
the great current of character, and showing
the direction of its flow.  There were times,
he said, when men and women seemed to him

like glass, and he could look them through
and through.

Above all, he conld by his.tonch give
flashes of supreme msight, which exercised a
formative and compelling power over whole

lives. [In the matter of Samadli this is well-
known, especially in reference to tnany
woien-visitants  of Dakshineshwar.,  But

beyond this, a story was told me by a simple
soul, of a certain day during the last few
weeks of Sri Ramakrishna’s life, when he came
out into the garden at Cossipore, and placed
his hand on the heads of a row of personsy
one after another, saying in one case, “Af
thik I” “To-day let be!” in another, “ Clartanya
hoak !” “Be awakened!” and after this, a
different gift came to each one thus blessed.
In one there awoke an infinite sorrow. To
another, everything abont him became sy m-
bolic, and suggested ideas. With a third, the
benediction was realised as over-welling hliss,

And one saw a great light, which never there-

after lteft hiin, but accompanied him ahlwvays
everywhere, so that never could he pass a
temple or a wayside shrine withont seeming
to see there, seated in the midst of this
effulgence,—smiling or sorrowful as he at the
moment might deserve—a Form that he knew

and tatked of as “the spirit that dwells in the
images.”

- By such stimulating of each man to his
own highest and best, or by such communi-
cation of experience as one and another.
could bear at the tiine, Ramakrishna Paramas«
hamsa built up the rigorous integrity and
strong discrimination that one sees in all who,
were made by his hand, “ We believe nothing.
without testing it,” says one—Ramakrishna-
nanda by name—“we have been trained to
this,” And when I enquired. from another.
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of the disciples what particular form this
training took, he answered, after deep
thought, that it lay in some experience given
of the Reality, from which ecach wgained a
knhowledue  that counld never be deceived.
“By our own effort,” says Vivekananda, i
one of his earlier lectures, “or by the mercy of

some greal perfected soul,
highest,”

we reaclh the

(To be continued).
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DIVINE INCARNATIONS.—1V,

By
SWAMI RAMAKRISIINANANDA.

€Y O-DAY I shall tell you something about
| the third Incarnation, that is, the
Incarnation of Vardha ( Boar). This is the
Incarnation of sacvifice.  You have seen how
in the temples fire is invoked and lighted, and
that fire is regarded as the representative of
'God. Fire is the mouth of all the gods. If
you want to offer anytling to Shiva or to
Vishnou or to the Rudras, you throw it into
the fire, repeating the particular name of the
god to whom you wish to offer it. The Boar
Incamation signifies this process of sacrifice
i1 order to propitiate God. It is a practical
way of worshipping God,—inviting Him to
your hearth and home and giving Him choice
things. When you invite someone to your
house, you wish to satisfy him; and we wish
to satisfy God because He gives us all that
we want, To satisfy anyone, we must offer
him what he wants to have, so to please God
we must give Him what He likes. Aund what
does He want of us? God wants of us,
Bhakti, love, devotion, puarity, charity, truth-
fulness; these things God loves most, so if we
wish to gain His Grace, these are what we
must offer to Him. We must be pure, we
must be truthful, and full of devotion and
kindness towards all, |
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- To please God we must offer as sacrifice,
the sacrifice of self. Now we do everything

to please ourselves ; instead of that we must
do everything to please the self of God.
When we compare this self in us with the self
of God, tins self seems a very wretched thing,
How full it is of jeilonsy, envy, nimmorality,
nnkindness! Whenever we see these traits
i others, we hate them, but we overlook
them when they are within us; while in
point of reality they ave just as hateful in us,
and we should equally condemn themn. Like-
wise, as we admire purity, unselfishness, cood-
ness i others, so we should try to cultivate
themn 11 ourselves, In God we find all these
high qualities in perfectton. In man they
are only imperfectly mamfested ; ke may be
sometimes good, sometimes bad. Our Master,
Sri Ramakrishua, used to say that pure gold
is too soft to give it perfect shape; some
alloy must be added before it can be moulded,
So, if we wish to give a form to the formless
One, we must add a little impurity, so tosay ;
that impurity means matter, Thuos 1t is
that we always have this alloy as it were, 1
thinking of God as a person. Yet we desire
to be perfectly pure, and we must take
refoge 1n that person in whom tiis ideal of
oars is itn a 5state of perfect manifestation,
That person is God, Hence we must always
worship God,

In this body we can never be perpetunally
happy. Although it is our ambition to be
ever happy, ever-living, and all-knowing, we
find out that we can never realise this in
life, But all this is ever realised in God., In
Him we can hope to be ever-living, ever-
happy. So we shouid try to satisfy God in
every way., Why should I do so?—because
He is my ideal! Self. In Him all my ambi-
tions can be realised, while in myself they
can never be,

This 3s what 1s called sacrifice. When man
lives for himself he is a brute: whesn man
lives' for God, he is a sacificer, and such
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a one is the trué sacrificer, The man
who lghts a sacrificial fire and offers some
oblation in it, does it only from time to time;
but the man who constantly sacrifices Asmi-
self in his heart is the real sacrificer. One
who always does what satishes not himself
but God, constantly performs sacrihce, while
the other only sacrifices occasiopally.

The story of the Third Incarnation is this,
When the Supreme Lord wished to create,
there sprang out of His navel a lotus, and
from the heart of that lctus came forth His
first-born, Braluni the Creator. At that time
there was nothing else.  Sun had not come
into existence, nor the moon, nor the stars,
There was only the lotus, and in that lotus
was Brahmd sitting alone. But being the
Creator, he was full of Rajas. Vishnu is
Sattva: Brahmd Rajas; and Shiva, Zamas.
Sartva means calmness, Kajas means in-
cessant activity, and Zasmas, darkness.  Be-
cause Brahma was an incarnation of Rajas
he was very restless and full of activity. He
was extremely restless in his body, and his
mind was incessantly active, In himm arose
the desire to know whence he had come, so
he sprang out of the lotus ; but there was dark-
ness everywhere. He went to the right side,
he went to the left side, he searched ahove
and below, but everywhere there was only
darkness, Then like an insect, he began to
crawl down the stem; but for one hundred
celestial years he kept on crawling without
coming to the end ofit, or learning anything
of whence it had come. (The meaning of this
is, that he made as much exertion as an
ordinary man would in several hundred years.)
He did not like this, No one likes to fail,
But since he could find out nothing, he had
to come up again and retum to his seat on
the lotus. As he was sitting there dissatis-
fied, he heard a voice saying, “ Tapa, tapa,”
that is, it meaut to say, “ Brahma, by using
these limbs of yours, you will never be able
to find out the end of your quest. To do
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this, you will have to master voursell (7apa
means controlling the flesh), You will have
to control all your -physical and mental
energies,”

As long as a man will have the vanity
that by his own self-exertion alone he will be
able to do auything and everything, so long
he will not be wilhng to obey a superior
power, and he will ind out little or nothing,
Only when he fails, and then if soine one
comes with good advice, he will care to hear
him. That was the case with Brahmd., As
long as he thought he could ind out for
himself, he did not hear the inner voice. But
when he was unsuccessful, then he began to
listenn, and was ready to accept the hint it
gave, At once he ceased all external exertian,
sat down and began to withdraw himself into
his inner self. Up to this time he had not
been conscious of his own inner self, He
was conscious of the lotus, of its stem and of
the surrounding darkness. But when he
shut all these out from his mind and went
deeper and deeper inside, he became con-
scions of his self and lost himself in himself,

Then he perceived that he was infinite
CONSCIOUSNESS,

Infinite means without beginning and with-
out encl. [t can be represented by only oune
figure, and that is the circle, of which we do
not know where its line begins or whese it
ends. But the circle is inanimate and here
we are deahng with conscious infinity, as the

self is conscious by its very nature. If we

~can find a living being, which can consciously

form itself into a circle, that would, to a
certain extent, represent our idea of infinite
consciousness. What living being can do
that? The snake. The snake is the only
being that can form itself into a circle. There-
fore, it so came about that when Bralimd went
inside himself, he saw a vast ocean of milk,
and 10 that he beheld this. infinite conscious-
ness (Ananta) in the form of a shake. At
the centre of its huge, downy-soft coil
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Bralimi discovered a most glorious, and
chahning human figure, and at once knew Him,
by intuition, to be the Author of his being.
Tlus subliine Being was infinitely beautifnl,
infmtely charming; for everything about Him
was infinite ; and He was being served by the
Goddess of DBeauty UHerself,
were also there and
loving and devout,

His devotees
they were infiuitely
Thent as Brahma gazed
at [Timm, he saw that He was looking towards
hitn most praciously, most lovingly ; and then
that Supreme Lord said to him: “ Brahma,
I am the source of thy being., From Me

thou hast come forth. I want thee to create

the future universe, and hence I have brought
thee mto existeuce, Thou art merely a tool
in My haond., Never forget thy
muttifarious works of creation, and never
arrogate upon thyself the auothorship of the

this tn

sligittest work that thou mayest do as an
mstrument in My hand.” 1 impart to thee

all knowledge and all puwer, necessary for
creation,”

Thus Bralima was the first student of God,
and the knowledoe which he recetved from

Him 1s known as the Vedas. How did He
impart thts knowledge? By His mind, He

merely willed to do-it and illumination came
to Brahma. Soit is said tn the opening verse
of Srt Bhivavatam “The frst of all those
who realised wisdom was ilhunined by God,
by His mind.”
who he was and he then said to himself,
“Yes, 1 have created worlds many

Bralhimad then

ttines
before, and T can do the same now, as before.”

God again cautioned him, saying; “ Thou
knowest who thou art. Remember,
however, that thou art nothing, that all has
come from Me. All this power is Mine,
which thou art merely using as thy own.
Nothing is thine, all is Mine.,” This is the
teaching of God, and this is what ts known
as the Bhagavatam. The whole of Srimad-
Bhagavatam is' based on this central truth.
So long as one has egotism one thinks within

NoOw
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remembered

- of his mind came four children.

Oct.

himself: “Who can be equnal to me, I am
the best, I am the greatest, All people should
serve me, and look to myv comforts. 1 am
the master and evervone should bow down

before me.” Thus blinded by vanity we

entirely forcet our abjectly helpless condition,

and regard the most precarious, the most ephe-
meral life of vurs as the most permanent and
real, But when man remembers God always,
then he knows that withont His permission
The wind
cannot blow, the sun cannot shine untess He
wills it,  When a man knows tliis, he s well-
versed i Bhigavatam, which teaches that
everything belongs to God and to no one
else. This mind belongs to Him, this body.
betongs to Him, this whole organism is His.
Wienever He wills, He can take away all
these from you.

not a blade of grass can move.

If they belonged to you, you
would have had some control over them, but
you have none. Even your egotism is not
yours; it belongs to Him. - You have no
command over it, neither have you control
over yvour mind. KEvervone wants to live, no
one wants to die, teaving behind him those
who are dear to him; ‘yet when the call
cotes he has to go. Hence the teaciing that

we belong not to ourselves, but to God.

When Brahma remembered who he was, he
was well equipped, and ready to create. So lte
returned to the lotus, and there he sat down
and thought, ® Now T will create.,” Then out
But he was
then full of the teaching of God so freshly
imparted to him, and this thought that all is
God’s—*“ Not [, but Thou "—was still strong
i his mind, so they all were born with this
idea of “Not I, but ‘Thou,” and when he
asked thiem to create, they replied: “ Father,
creatton means forgetting God, Without
egotism we cannot create, for to do. anything
we must, above all, have to think of our little
selves all the time and that would .mzﬂce us
forget God. So we do not want to take
up thus distracting function of creation,”
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When his own children thus dared to disobey
him, there rose 1 Bra_hlﬁei a little anger, and
with anger came egotism and he began to
forget that all belonged to God.  Qut of this
state of his mind he brought forth ten more
children who went by the names of Mavichi,
Atri, Angird, Pulastya, Pulaha, Kratu, Bhriga,
Vasishtha, Daksha and Narada ; and because
they were the fruits of egotism, they said when
their father asked 'the'm to create, “(Oh, yes,
father, we shall be glad to create”; and from
nine of these children have come all the
inhabitaits of the universe, celestial, inter-
mediate, and infernal.,

Marichi had a son by name Kasyapa, who
married. some of the daughters of Daksha.
Chief among these wives of Kasyapa were
Aditi, Diti. and Dann,  Now, Aditi was very
pious, devoted to her hinsband, very charming
in her appearance aind manners. She gave birth
to twelve children who are desivnated as
Adityas or gods, chief amongst whom are
Indra and Upendra. Diti and Dann were
very charming in their appearance but they
were very proud and hiaughty, and they gave

birth to Daityas and Danavas who are
demontiac in their nature, Diti bronght forth
two terrible, and very powerful demons,

called Hiranydksha and Hiranyakasipu. How
this camne about I am going to tell vou.

(To be continued).
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EPISTLES OF
SWAM! VIVEKANANDA

Extracts
LX.

U. R A

11th. July, 1894
Dear A —am

* Learn business, my boy We will
dc: great things yet! Last year [ only sowed
the seeds; this year I mean to reap.. In the
meauwhﬂe, keep up "as much enthasiasm as
possible in India. Let K-—— go his own way,
He will come out all rtght i time,: 1 lrave
talea his responstbility, He has a. perfect

EPISTLES OF SWAMI VIVEKANANDA

enthnsiasm as you can,

of lLife is motion and growth.....
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right to his own opinion,. Make him write
fbr the paper; that will I{eep ‘him in goed
temper! My bh:S‘iltlfTS on him,.

* * Youmust send a paper and a lettet
to Professor H. Wright of Harvard
University, Boston, thanking him as having
been the first man who stood as my friend.

* % In the Detroit lecture [ got $ 900, i. e,
Rs 2,700, In other lectures, I. earned in one,

'$2,500 i.e, Rs, 7,500, in one hour, but got

only 200 dollars! 1 was cheated by a roguish

lecture Bureau, I have given themup: *  *

I shall have to print much matter next yeat,
[ am going regularly to work....... The sheet
power of the w7/, will do eve:ythmg.
You must organise a society which shc)uld
regularly meet, and write to me about it as
often as yvou can, In fact, get up as much
Only, beware of falses

hood. Go to work, my boys, the fire will

‘come to you! The faculty of organisation is

entirely absent in our nature, but this has
to be infused. The great secret is-—absence
of jealonsy. Be always ready to concede to
the opiitions of vour brethren, and try always
to conciliate, That is the whole secret. Figlit
on bravely! Life is short! Give jt up toa

‘great cause,......We must not join any sect,

bit we must ‘sympathise and work with

each....... Work, wurk——conquer al] by your

lovel * %

Try to expand. Remember, the on]y SLIH
..Keep on
steadily, So far we have 'done wonderful
things., Onward, brave sonls, we will gain!
Organise and found societies apd go to work,
that is the only way,

At this tnne of the year there is not much
lecturing to be done here, so I will devote
myself to my pen, and write, I shall be hard
at work all the time, and then when the cold
weather comes and people return tqg- thesr
hountes, 1 shall begin lecturing again, and at
the same time organise societies,

My love and blessings to you all. I neveér
forget anybody, though I do not write often,
Then agaiu, | am now continuously travelling,
and Iettem ltave to be redirected from one
place to anothet.

Work hard. Be ho]y and pure and the fire
will cotne,

Yours affectionately,
Vivekanandgy



THE CONVENTION OF RELIGIONS
IN INDIA
(-Continued from page 174.)
, ~ Vallabhacharya:
‘His Life, Philosophy and Teachings

By LarLussat P. Parzra (Almedabad),

. Vallabhacharya was born of a high-caste
Brdhman family in 1479 A. D, at Champar-
anya (C, P.), and buished his studies of the
Vedas and the Darshanas &ec., at the
early age of eleven, when his father died.
After freely preaching his doctrine of
Brahmavada in the City of Benares, he
went to Vyankatesh Hill and closely stuclied
the Bhakti Shastras there. He then went
to attend a great Religions Congress cone.
vened by Krishna Deva, the enlichtened
ruler of Vijayanagar, The religious contro-
versy went on for several mouths, Vallabha
‘arnved there and “ most successfully exploded
Shankara’s doctrine of Mayva, pointed out
‘the defects of other doctrines and proved to
the hilt the superiority of the Brahmavada
or the doctrine of Shuddhadvaita which
has its basis on the Vedas, the Upanishads, the
Gita and the Brahma Sutras.” The advocates
of other schools who were assembled there,
comferred upon hum the title of Acharva
andd the appeilation of Mahdprabhu. The
king then performed his Kanakdbhisheka
aud became s disciple.  This took place iy
1403 A. D, when Vallabhacharya was only
14 vears old. He then weut on a pilgrimag%
Yo ali the principal centres of learning and
worship 1y Sonthern India and had countyo-
wersies with the followers of other sects. He
settled later on at Gokul and established the
Pushti-Bharti-Mdarga, the Nirgima or pure
path of devotion,and initiated many disciples,

He then resumed his
on foot, and thrice visited all the im-
portant centres from Cape Comorin to the
Himalayas and from Dwarka to Jagannath,
and freely tanght and preached Suddhadvaita
and Bhakti, In doing this he spent abont
eighteen vears, He married at the ace of

28. He continuned his preaching tours from

time to tume, wrote books and tanght the
practical side of his teachings to ail who
came to him. After passing a very simple and

glorious life and having accomplished his
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and was lost in the firmament.”

peregrinations

0cy,

mission, “he is said to have entered the

Ganges at the Hanwhan Ghat, when stooping

into’ the water he dwisappeared; a brilliant

flaine arose from thie spot and in the presence
of i hast of spectators, he-ascended to Heaven

The -writer then describes the Shuddh-
advaita doctrine, Brahiman is couceived. of as

having a faultiess form devoid of matesjal

body, and which is ali-hiiss, Brahman, agatn,
has nnlimited forms. It is the snbstratim of
all opposite attributes; and is not open to cog-
nition by mere reason. He is Sachchidanancta-
rupa, and is devoid of the three gunas. * All
this (which is seen) is surely d#man. It
creates and is created, protects and is pro-
tected, destroys and is destroved.”  * This is
all Bralhnan”, “ Having taken this to- be the
meaning of the Skrutis all actions should be
accomplished according to one’s own Budd#a.
This is Brahmavada.” ‘That which is called
Brahman in the Upanishads, Paramannan
in the Smritis, and Bhagavan in the Bhdgas
vata, is called Sri Krishna by Vallabhacharya,
‘ Krish’ denotes power and ‘na’, bliss, hence
‘ Krishna’ means Parama Bralunan,

“When Brahman desires to be many,
mitlions of atoms flow ont of His body which
consists of Sat, Chit and Ananda, like sparks
from fire,” The Sat atoms become matter,
Chit atoms become Jivas and Ananda atomns
becomne Antarvamins. As all these atoms
have emanated fromm the Real, i. e, ’ara
Braliman, they cannot be nareal.  The workd
or Jagat is therefore not illusory or false.
It is manifested or mvoluted accordhng as the
power of Para Brahinan is at work or inactive.

Bhaktt is defined by Vallabhacharya as
follows: “The most enduring love towards
God, greater than that towards any object in
the world, prompted by the knowledre of the
greatness of God, is Bhakti.” “That contmu-
ous motion of the mind, free from any hm-
drances created by the rites and cercinonies
enjoined by the Sinritis and the Vedag, to-
wards God, like the ceaseless motion of the
Ganges which overcomes the hindrancescreated
by hills &c.,aud runs towards the sea, is called
Bhakti,” 1t is the only way to Mukti,
Wihen people give themseives .np to the
mercy of God, He by His own strength makes
them acquire Mukti. This 1s called P,_Ehﬁti

The knowledge of Brakmasanibandha -i. e.,
relationship ~with Brahiman, .is the first step
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to realisation, and ends in complete self-
renunciation to God. Allworldly possessions
and everything that man possesses in this world
is to be offered to God {(not to any human
being, inciuding a Guru). This is otherwise
cai]ed Atmanivedanam or self-survender. To
gain Bhakti, one must perform Seva or service
of Gud, with his body, mouney and mind,
Bhakti should be f_oate;_ed by Shravana,
Kirtana and Sinarana.

. Vallabhacharya is said to have written 84
philosophical works, some of which cannot be
obtained now, The principal ones are Tattva-
dipa or Nibandha, Anubhashiva or the Com-
mentary on the Brahma Sutras, Purvamimaimsa
‘Bhasliya, Stubodhini or the C(}mment.tty o1l
Srimad- Bhagavata Siddhantantuktavali, etc.

. In couclusion, the writer says that knowl-
edge and Karma m: 1y lead one safely across
the oceau of life bnt they. cannot help one to
reach God, which Bhakti alone can do, for
God is appmaclmbl: ottly by leart,

Visishtadvaita of Ramanuja
By T. RajacopraLacHARIAR Es. M. A. B, L.

... The Visishtadvaita of Ramanuja holds
--evcrythmg as manifestation, power or attri-
bute of one Brahman, The Chit (Jivas) and
Achit (Nature) sre His attributes; thiey are
real and not Mdyic or false. Braliman is
Ever-Existing, Omch:ent fitl of Biiss, aud
beyond ali distinction, But the soul of
man undergoes sometimes expansion, some-
times contraction, hence is stibject to modi-
fication. Nature, again, is constantly under-
going change, The Advaitins believe this
course of modification as apparent and for a
time, but tlhie Visishtadvaitins hold it to be
real, The Braliman has two states: in
Pralaya the Jiva and Jagat remain in Him
in a state of deep sleep as it were, and they
again manifest themselves at His will at the
beginning of each fresh eyele. This is His
Lilé. He has no~purpose of His own in
creation, the Jivas enjoy or suffer according
to their Karma, Like the Advaitins they
believe in the authority of the Vedas, and in
the exercise of reason for their -undey-
standing. But unlike the Advaitins the
Ramanujists-advocate Karma so long as one
lives, even after Self-knowledge,
nujlsts believe in the Ewgr-l*ree Atman, in.
the existence. of heaven, and in the different
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Avatars of Brahman., Ramannja does not
admit, like Sankara, the Sasguna and .tlie
Nirguna aspects in Brahman, and expldfﬁs
the texts of the Vedas where Brahmau s
spoken of as devoid of all qualities, as
meaning in reality, devoid of all non-blessed
qualities, According to Ramanuja, the Brali-
man is no donbt both the efficient and
material cause of the universe, but Sankara
holds Jagat to be mere Maya, and Ramanuja
holds it as a modihcation of Bld!lmdll.

The doctrine of Prapatti is said to be
based upon the Vedas dlld the Upamshads.

gg"éﬁ TTWRE 99 says the Svetawatara

Prapatti is absolute dependence on God. fﬂr
salvation, human efforts being utterly in-
efficient withont the grace of God. Once this
Is realtsed and the heart yearns for the grace
of God, salvation is sure to come with the
end of all past and future Karma and its
fritit, . e, * Liberatiou or reaching of God’s
Presenice is considered as assured on death.”

The writer here compares this simple faith
attainable by all, irrespective of caste or creed,
with the e]abomte sacrametits, rites, delS
penances &c., of other religions, and tries to
establish its ddVdntdﬁ'e‘v over the latter. He then
refers to the Saints of Southern India Called
Alwars, and their Tamil hvmns, These Aiwars
lived Iunﬂ before Ramaunja and belonged to
all castes, one being a Pariah. They sang
about Rdma Krishna and other Avataras of
Vishnu in deepest tones of love and tendege
ness, and these songs are still sung in the
tenlpiea atn *-,htmeq and exert the gteﬁtest
practical influence on the people of this sect.

Ramanuja authorised 74 of his disciples to
preach his doctrines.  Seo, the Ramanuja
Vaishnavas. follow. one or. other of thesi
Acharyas as the initiator of a special sect.

- The writer then speaks of the Samskaras,
or the mmarks or indicia &e., of the Raimamija
Vaishnava, The cliief of them are the conch
and disc of  Vishnu imnpressed with a hot
metal on the arms near the shoulders by the
Guru at the time of HlltlallG]]

Visishtadvaita
By M. T. NarasinGa AvENGAR Esqg. (Bangalore).

This thesis.represents the teachimgs of

~Srimdn Pillai Lokdchdrya (a Sri Vamhuava-

Acharya of the thirteenth century A. D.), the



atithor of learned diseourses in Tamil on the

Visishtadvaitic Philosophy. .

“This system recognises three categerteq-—— |
The Soul is

the Soul, matter, attd God.

formiess, un{naterml uninanifest, eternal, self-
lmmnous ahd bl:a«.ful Nldtter is of threc

kinds : (a) Pure—-_.(raaxm_\{?a) Suddita Sattva,
found only it the other world (the Abode

of. God); (b) Mixed—(&RANAY(A) Misra

Sattva, found iu this world; (¢) What is de-
void of qualities, viz., Time (Space or Akasa
is not treated as a b&pmate division of matter).
God is lifinite (as to duration, extension and:
attribntes), Self-luminous, Evolvm, Preserver
and Dissolver of the Umverse the Giver
of all ‘boons (including Moksha or salvation)
and the Possessor of an All-transcendental
Form, Nine ways of relation of God to Soul
is mentionéd, Matter and Soul, according to
this schiool, are inseparable from God at all
times., They remain in subtle or gross form
according as they ‘are before or afterf
the evolution of the universe. The term

Visishtadvaita signifies the identity of Brah-
man-in these two aspects,

The law of Karma guldes the path of
salvation. Kartna is said to be beginningless
but having .an end. Karma is annihilated
the free grace of God, as if by an accident,
throogh the influence of which man culttvates
hely associatibns, is eager to see God, shuns
evil "and seeks ‘the gutdance of a Gutu by
f'ollowmg whose advice he is led on to salva-
tion,” Such a soul should possess a kunowl-
eédge of the fivefold essential topic (Artha-
paunchaka) which comprises, (1) the soul;
(2) the Supreme Being (God), (3) the ends
oy objects. of Life, (4) the means of attain-
ment, and (5) the obstacles to attainment,

) The soul is divided into five clasqes -
(a) The ever-free (Nitya),—those engaged in
the eternal service of God in 'His Abode. (b)
The -liberated ( Mukta)-—from the influence
of Karma, and enjoying Eternal Bliss in the
presence of the transcendental form ‘of God,
(¢) The fettered (Baddia)—those - whose
sole aim is to enjoy Worldly pleasures, (d)
The isolated (Kevala),—those < learned in the

Shastras-and in the practices thereof, choosing

to be contented with self-enjoyment (of a
finer kind than worldly) and not desiting to

know God, (e} The salvation-seeking (Mu-
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mukshie)—those engaged in the pursuit ‘of the:
means for attaining salvation.

(2) The Supreme Being has a fivefold mani-
festation : (a) The Transcendeutal (Pura)—
the Ever-Free Soul, (b) The Active ( Vyuia)—
forms-assumed for the  evolution, preserva-
tion and dissoiution of the Universe, (c)
The lncarmate { Vidhava),—such forms as, of
Ratnz, Krishua, &e. () Pervasive (Antar-
ydmz),— which He sustains and con«
trols d]i bemgs (e) The Worshippable—
(Archdvatdra),—the forms which God assumes
in accordance with thie wishes of His devotees,.
s0 as to be realised and worshipped by them.

(3) The ends and objects of lifeare :-~-(a) Dhar-
ma or meritorious works tendiug to the good of
fellow-beings. (b) Artha or acquirement of
wealth by legitimate means, not incousistent
with one’s owun duty, and application of the
same to noble deeds.' (¢) Kama or enjoyment,
(in a finer fortn) e. g., in Svarga. (d) A#manu-.
bhava, i. e, the enjoyment of the Soul—
Kaivalya, or Moksha. (e) B_fmg’aw:daﬂué}&ava
or the enjoyment of Supreme  Bliss in the
Abode of God (Parama Pada), derived from
the™ eternal service of the Supreme Being,
The last is the Swammnum Bonwum of life,

The Mumukshu soul starts with his merits,
and demerits or Karma destroyed by
the Divine Grace, with the exception of
only the Prarabdha-Karma, as a result of
which he is born again, At the end of this
birth the soul clothed in a finer body called
the Sukshma Sarira, proceeds upwards.
through what is known as the Swsumnd Nddi
(the central canal of the spinal cord) to the
brain, and breaks through the skull
(Brakmam?zd}zm) (in an invisible and subtle
way), aud is escorted through the Solar Rays
to a grand river called Viraja, situated at the
border of the universe,” The Sukshma Sarira
and the Vasana Renu or the atomic desire
are cast off there by bathing in its water and
a holy body is received, Thence he is con-
ducted to the Holy Throne of Gems to enjoy
Eternal Bliss befme the Supreme Bemg

(4) The means of attainment afe --—-(a)
Karma-.yoga,—the performance. of duties;
religious rites, Yajnas and other practices, e.g.,
(Ydma Niyama, meditations &c). (b) Juanas
yoga,—the. realisation of the foun. of. tbq
Supreme Being resident in one’s awn heart (ot

in the. solar disc &c.), by constant meditation
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TA4d%is said to'bR® accessory to Bhakti-yoga..

(¢) Bhakti-yoga,—the realisation attained by
meditation au the Supreme Being is matured
into love of God. This is the direct means
of attaining Moksha,
Iute resiguation to the Will of God,
observing one's legitimate duties with no
attachusent to the results thereof. (o)

Achiryabhimidna,—placing absolute trust in

.2 competent and compassionate - preceptor
“(Achérya), who will adopt the necessary
means to save him, just as a mother will
swallow medicines to cure her suffering baby.

(5) The obsiacles in the way of attaining the
euds of life are also of five kinds —{a) As re-
gards kunowing soul’s nature, 1. e, having a
mistaken notion of the relation of body and
soul, holding the body to be "the supreme,
and mdependent of the soul.

the realisation of God, —ignoring God for

minor deities, disbelief in IHC:IIHEI‘IO!IS and
scepticism about tlie Avchdvatira, (c) As
regards the real eunjoyment of life,—by

desiring for lower objects (other.than Moksha),
or by ignoring Shastric ways about them:
(d) As regards the
means,—disbelief in the efficacy of the means
and as to its nltiinate snccess. (e) As regards

the attainment of the object,—sins against God’

aud His devotees, especially those wiiuch are
unrepented,

._......._...ﬂ'_..__.

(To be continued).

REVIEWS
AND ACKNOWLEDGMENTS

An Indian Study of Love and Death.}
- By The Sister Nivedita. Price Re, 1-8 as.

We are glad to welcome this neat and

tastefully-bound re-issue of a devotional book’

which was written by the Sister Nivedita
sometime ago, for private circulation only,
It is designed to be of use to those in sorrow,

and she h_as not made amistake in thinking that.

it would be read with interest by the public, for
the subject deals with the highest interests of
human life which must remain fundamental
for man so lnng as he is mortal. The matter
is treated "in a very beautiful, uplifting and

sympathetlc vein, and is a sugcrestwe book for

W‘-

;'Pubiislled by Messrs, Macmilian & Cg}_
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(d) Prapatti—abso- -
and

from varjous sotnces,

throuely trouble

(b) As regards

adoption of the right
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peaple of a meditative turn -of hind.
Office for the Dead,” contains mauy origuyal
ejaculations, besides including a garnering
of many exquisite expressions of thought
“The meditations” ace
pervaded by a strange tenderness and depth,
showing how from mere  passive resiguation,
life can swing back into joy and usefulness
and sorrow. \We. need to
be baptised with sorrow that we may lose our
individoal or  sectional life, and so fid
comfort and rest in love and service to our
fellow-beings. In the picture of “Some Hindu
Rites for the Honoured Dead,” her attitude 18
refreshingly different from that of the ordinary
Western obqerven and the solemn and stately
invocation quoted from the Rig-Veda with
which the ceremonial is brought to a close,
leaves us peaceful and consoled by the auntici-
pation of higher things., Through all burns
the quiet and persistent light of religion, that
ancient and secure anchorage of humanity,

AN

- We have not come across a more accepta-’
bie :littie gift for people in sorrow, and wo!

~more helpful companion than this can be

desired.

Sri Ramakrishna Paramahamsa. His
Life and Teachings.* Pp. 46. Price 4 as.

This is a short but admirably written sketch
of the life and teachings of the Great
Master, with a tiroughtful summary of the
Mission he came to fulfil and accomplish,
An appreciation by late Pratap Chandra
Mozoomdar is appended, |

The Bhagavad-Gita*. With the texts in
Devanagri and an English trauslation by
Mrs. Annie Besant, .

Mr. Natesan has the happy knack nf res

ducing important books to compact and
handy dimensions, The edition before us of

“the Bhagavad-Gita is presented in at once a

popular, cheap and accurate form, at the
wonderfully low price of two annas only In
clearness of type, in size and shape, the baok
leaves nothing jo be desired. We can beartis
ly recommend _it to all who want.a trust-

“worthy pocket-edition of the Gita.

s

* Publisﬁed by Messrs, G. A, Natesan & Co., Hadrla..
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Nation Building. By Mrs. Anisie Besant.
Pp. 60, Price as. 2.

In this pamphlet cousisting of areprint of an
article from the * Indian Revmw "and of two
lectures and  aletter, the ﬁiftcd writer dig-
cnsses m her own clear mui inpressive way, the
conditions that’ are necessary for nation-
Luilding, and, assuming with good reason that
they are all lioﬂ-slble in - Juchia, sets furth
soing ofthe practical means by which, she
cousiders, they can be brought about. Most
of these supgestions are hwlllv sonmnl and give
mirch food for reflection to all true weli-wishers
of our dearly-lnved motheriand.

The Industrial Conference, Surat.t Pp.
272. Price, Cioth bound, Re, 1.

The above is a handy volume containing
fill texts of all the papers, read at and s1tbe
mitted to the Third Industrial Conference
ield at Surat, These papers, eighteen in
nmunbeér; deal’ with some of the industrial,
commercial and agricultural problems of onr
country, and contain  much valuable and
‘practical information on the subject, coming
as they do from men who have wmade a
special study of them. The publication also
contains the welcome address by Prof, T. K.
‘Gazzar, the presidential address of Dewan
Bahadur Ambalat Desai, and the resolutions
passed at the Coufereunce.

A PILGRI_-MAGE TO SRI VRINDAVAN,
BRAHMA-TATTVA (in. Bengali). By the
Swaii Brahmananda (Dr. J..N. Mitter) of

Bankipur, Price 8 as, each.

GopwaRD Ho! Compiled from Annie Besant

and Herbert Speucer, by N, K. Ramaswanii
Aiyar, B, A, B. L., Tanjore, Price 2 as.

EDCCATION AS THE BASIS OF NATIONAL

L1re* A lecture by Mrs, Amitie Besant,
THE SPIRIT OF THE AGE.” Do. Do,

THE RaMA GITA in Sanskrit (with an Eng-
lish translation) by Swami Vijnanananda,

Mysore, Price 8 as.

Two LECTURES of 5j. Aravinda Gliose, B. A,,
(Cantab). Bumbay National Umun Series
No.-I. Price g pies.

SwaM! RaM TIRATHA., His P.(;ems and Life.

skeich, by Puran. Star Press Cawnpur,
Price 3 as.

* Puhhshed by the Theorophist Office, Adyar, Madeas. S.
1 Publishad by Messrs. G. A. Natesan & Co., Madras.
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- Sree  Sree Ramakrishna

OcCT,

A SHORT SEETCH OF THE S1fa1vAa -SAINTS.
By C. Havavadana Rao B. A, B. L.- Puh-

lished by T. Candaswami Ndy k.:u & Lo,
Madras. E.

IN DEFENCE OF AYURVEDA.By Kmna_] T.S.
Ram Bhishagratna, Senior physician  of
VIVEi{deI]{lrl Ayur w:(ltc ospital, (,ucnnada

OPENING ADDRESS at the Celebration of the
Seventy-ifth Birthday of Sri Ramakrishna

P.;_udnmhamm Deva at Nagpur 1908, Pub-
listied by S. C. Basu.

Tue LIGUT OF SwaDESHISM. By D. P.
Mookerjr, Published by the Crown Llectric
Printing Works, Bombay,

Wany | CONDEMN VIVISECTION. By Robert
H. Perks, M. D, F. R. C. 8. Published by the
Order.of the Cross, Paiguton, England.

TrRACT No. I. The True Religions Spirit,

Published by the Sanatan Dharima Samaj,
- Vellore,

Youngmen's Indian. Association, E_Lﬁlgudi.
(1908-1909).
The Om Lokopakara Vidyadhana

S;thlia,
Ootacamund. (1908).

TheFonrth-yearly Report of the Ramakrishna’

Society Anath Bﬂdntldi, Calcutta, (1go8).

The D. A. V. Coilege Trust and Management
Society, Lahore, (1908)

The Seventh-yearly Report of e Viveka-
handa Society, Colombo, (1903 IQOQ)

The Thirteenth-yearly Report of the Widow's
Hmﬂe Association, Pooua, (1903)

The Mahila Vidvalava, Poona, (3 90;-1903).
The United Reading Roowms, Calcutta, (o07-'08)

The Ramakrishna Students’ Home, Mylapur,
- Madras, (1908).

The Third-yearly Report of the Bombay Na®
tional Union. (1907-1908).

The Chawa Bhaktashrama, or Poor Men’s
Relief Association. (Fifth-year—'07-'08),
Thie Indian Museum, Industrial Section, *07-'08
The Ramakrishna Sevashrama, Brindavan,

Third Half-vearly Report. (Jdll -June 1908).

Sevaka . Sapriti,
Aheeritola, Calcutta, (First- \edr-—-lgg}').

The Kaity Vivekananda Assaciation; Coonoor,

An Appeal - for the Ramakrishna Samiti,
Barisal,
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NEWS AND MISCELLANIES
( CULLED AND CONDENSED FROM VARIOUS SOURCES)

Accowving to Newspaper Calculations,  Mr.
Rockefeller’'s benefactions now amount to about
£24.000,000, as compared mth Mr. Carunegie’s
tolal of £27,800,000. |

Mr. Bleriot, who succeeded on zsth July in
¢rossing the Euglish Channel on a monoplane,
gained the £1,000 price offered by the ‘Daily
Mail' to the first who performed the feat. The
Institute of France has awarded M. Bleriot and M.
Voisin the Osiris prize of £4,000 for their experi-
ments and achievements in aerial navigation,

el -~

Tre names of the largest churches in Europe
and the numinber of persons ll:ey can contain are
given below 1—

St. Peter’'s, Rome, §4.000; Milan Cathedral,
37.000; St. Paul’s, London, 25,000; St. Sophia’s,
Coustantinople, 23,000 ; Notre Dame, Paris, 21,000}
Pisa Cathedral, 13,000; St. Mark's, Venice, 7,000.

SurreriNG from an unknown canse, Captain
Kﬁempfe,a retired German army officer, under.
‘went an examination by X-rays, with the result
that, embedded in his body, was found a bullet
which had struck him in the battle of Mars-la-Tour,
in the Franco-Prussian war of the 1870. The
bullet has now been extracled, and the veteran is

presesving Lhis French projecitle as a souvenir of
the battle,

‘ The Daily Chronicle’ savs: ¢ Perhaps the most
interesting of English trials for witchcraft was that
of the Suffolk witches in 1663, for Sir Matthew
Hale was the judge and Sir Thomas Browne
appeared as an expert medical witness, The two
prisoners were accused of bewilching young
children, a great point {or the prosecution being
that out of the blanket of an infant suckled by
one of thewm a great toad had falten and expioded
in the fire like gunpowder. Immediately after, the
witch was found at liome scorched and maimed.
In spite .of unsatisfactory evidence, the two were
convicted, whereupon the children’s health at once
began to improve.’

NEWS AND MISCELLANIES

Jas as usual a sAidka on his head.

195

A - Brdhman named Indranarayan Adhicare, of

. the village Karumpa, Burdwan Dt., displayed the

A knot being
tied in i1, he caused a bamboo to pass through it
and asked two very strong gentlemen to raise him
by the bamboo. In that way he was carried for
sometime from place to place, but none of the
hair of his skhikka gave way. While bding so
carried, he exerted his strength a little and the
bamboa broke down, but not a single hair was
uprooted or torn. He is about 65 vears of age.
The smaller lmr of his head is equally as strong;
for, being pulled by ‘several of the strong men
present with their ulmost efforls he was not the
least troubled. |

wonderful strength of the bair ¢f his head,

WEg are sorry to record the death, on the 18th
Sept., of Mr Lahmobhan Ghosh, at the 333 of 59,
in Calcutta. He went to Englénd in 1878 ag a
delegate of the Indian Association and rose to fame
by his celebrated speech at the Will’s Room,
London. ‘T'he meeling was presided aver by the
late lamented Mr. John Brigh!, who complemented
him on his marvellous élognence by the remak
that he would not seek to mar Mr. Ghose’s
eloquence by any Iengthy observations of his own,
Mr. Ghose was the first Indian who altempted
though unsuccessfuily, to enter the Parliament. He
disinterestedly served his country in many ways,
and will be remembered as an_ orator Whgse
diction and chiselled English were the envy of
many an Euglishman,

Dr. E. W. Biyden, a famous West African, in an
address delivered in the Senate Chamber at
Monrovia, said : *“ Instead of our influence among
the aborigines tending, as ‘it was hoped it would,
lo raise slaves inlo princes, it has degraded princes
into slaves. Nowherethave the sons of chiefs trained
underour systemn, which is an alien system, been able
to teturn to their country and help their people.
Everywhere you find them lingeriug on the cutskirts
of civilisation, discouraged, depressed, servile. [
met a short tiine ago on one of the coast stedimers
a descendant of the great Prince Boyer.of Grand
Bassa Couﬁt}'. He had been trained in the
SCllﬂals of Liberia~—~a good English scholar. He
gave me a most interesting account -of the traditions
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of bis family. And what position do you mlplw

the held ou that ship?  He was cook.”

THe discovery of the Noirth Pole. which had for
several centiiries baffled the attemnpts of many intrepid
explorers, English, Swedish,
French and Norwegian, has at last. been achieved
by Dr. F. A. Cook on 215t April tast.  The- value
and interest connected with this natter has how-
gver received a rude shock by the- later statements
of Commander Peary, who while c¢laiining for
himself the bonour of the discovery, emphﬁticaﬂy
says that Dr. Cook never reached the Pole at ail.

American, German,

“In his message to the * New Yﬂrk Herald,” Dr
Cook briefly describes his approach o the North

Pole, and says: “ At last the flag had been

raised to the breezes of the North Pole...... ‘The
sun indicated local noon but was a negative
problem, for here all meridians meet. With a

-step it was possible to go from one part of the
Globe to the opposite side,—from the hour of
midnight to that of midday.. ... North, East and
‘West had vanished, it was South in every direction,
but the compass pointi'h'g to the maguetic pole
was as uscful as ever.” Contrarv to the theory
prevalent of a sea at the Pole. he found there
extensive land with "big game. Profitting by the
experience of his unsuccessful predecessors, who
ome and all travelled by day, Dr. Cook pursued
his voyage through Arctic night which extends
‘over months, the darkness being relieved by white
snow all-around, and the Aurora Borealis in the
sky. Dr. Cook started on his voyage after the
spring of 1go7 and made his dash for the Pole
in Feb. 1908. He had to live in an underground
den from Sept. ‘08 until sunrise in 190g, i.e., up to
the March of this year.

“THE members of Peary’s expedition discovered
some remarkable relics of previous explorers.
Greely’s camp in the latitude 81,44 is still standing.
They dined off potatoes and pemmican which had
been abandoned a quarter of a century befare.
‘They found a hymn-book and other relics of
Ligutenant Kaistingbury, who was lost with sixtegn
companions; and the remains of the ill-fated Polar
&xpedition of 1870. Cartridges left by Nares in
1870 were-still in .good condition.

PRABUDDEHA BHARATA

completely washed away,

famine fund, viz., Rs. 500 ox so, of which Rs,

Oor,

" THE KAMAKRISHNA MISSION AND THE

RECENT FIL.OODS:
AN APPEAL,

‘TuE recent floods in many parts of the Ghatal
and Bengal., have made
many people houscless and have torlly destroyed
the standing crops.  The Ramakrishna Mission
sent two of its Brahmacharin workers. to the spot.

tO ascetiain the extent Of tht, cahlmm I‘hev Vlblled
the

other sub-divisions in

many of stricken ylﬂages on thew way,
and  helped [forty-six faﬁi?ies who were in
extremne need of relief.  Coming o Ghatal on
Sept. 27, our workers found the conditions most

'mtsuab!e and reporte d°to us that the felds were

under water,

that many of the huts had been
and lhﬂ‘:ﬁﬂrpﬁ totally
destroyed They also have written that the roads
and bye-ways are all under waler and there is
no choice left but to take thehelp of boats in gotng

to inspect the stricken villages, and it takes ten

to twelve hours sometimes to go four or five miles !

The approximate value of - the. crops
has been estimated to be Rs. 18.00000.

destroyed
Scar city

verging ahmost on famine has dhcﬂd} appeared,
and is sare to take its dire form it the people ate

not immediately helped with food, and provisions
to raise thatches, wnich
of rupces are needed.
QOur workers have asked for Rs. 400 to be sent
for distribution at once, The Ramakrishna Mission
has started the relief operations with what tule
was left in its hands as the balance of the last
200
has already been sent, and the remainder is very
ltkely to be exhausted before this appeal reaches the

Ineans that thousands

public. Our humble but earnest workers are ready

to do all they can, and may we not hope that
we shall not have to call them back for want of
funds? Reader, may this open your heart to the
catls of distress and may you earn the blessings
of the suffering thousands by sending whatever
you can to relieve their miseries,

Contributions in aid of the work may be sent to
the President of the Ramakrishna Mission, Math,
Belur, Howrabh.

The Math, Belur.
The sth, Qct. o9

SARADANANDA
Secy., Ramakrishna Mission,
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NIEIVS AND MISCELLANIES
( CULLRED AND CONDENSED FROM VARIOUS SOURCES)

ACCORDING to Newspaper Calculations, Mr,
Rockefeller’s benelactions now o about
£24,000,000, as compared with' Mr. Caruegie’s
total of £27,800,000.

amaount

Mxr. Bleriot, who succeeded on zsth July
crosstng  the English Channel on a monoplane,
gained the £ 1,000 price offered by the Daily
Mail' to the first who performed the feat. The
Institute of France has awarded M. Bleriot and M.
Voisin the Osiris prize of £4,000 for their experi-
ments and achievements in aerial navigation,

[TEe.

THE names of the largest churches—in Europe
and the nnmber of persons they can contam are
given below 1~

St. Peter’s, Rome, 54,000; Milan Cathedral,
37.000; St. Paul’s, London, 25,000; St. Sophia’s,
Coustantinople, 23,000 ; Notre Daure, Parts, 21,000;
Pisa Cathedral, 13,000; 5t. Mark’s, Venice, 7,000..

SurrerinGg from .anr unknown cause;, Captain
Kaempfe, 2 retired . German- artdy officer, under-
went au examination by X-rays, with the result
thiat, embedded in his body, was found a bullet
which had struck. bim in the battle of Mars-la-Tour,
in the Franco-Prussian war of the 1870 The
bullet has now.been extracted and the ' veteran is.
preserving this French projectile as a  souvenir, of
the battle.

* The Daily Clirobicle S4says Pctl:aﬁ'i“tli&‘fmﬁ
interesting of hm_,h:': tridlé FOb witélicratt s wassenat
of the SuffSlk Wi es . 1667, foﬁsm
Hale was the ijudfk dnd Sic Il : -
appéared asTan"expdft: ni€dical witiféss, 'lTle“Ftﬂ
prisoners were aqgused of bcmtchmg vouhg:
clildren, i 'great*pdful for the prosectition beidg
that uut of the bldikét of an iunfait sacklediby,
one of them' a vreat$oat! had 'fallen ‘and v exiloded
i the fire like guap@wclér. Immediately after, Lhe
witch was found «t hidihe scorohed and nraimed:
In spite of onsatis@ctory eévidence, thé " two"were
convicled, whcrenpcﬁ the children’s health'at once
beganaxo improve.’

.-
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A- Brihman named Ind'muarlfm *{*"' AL
the village Kurumpa, Buﬂhmm £ plairt
wonderful str:ngﬂl ﬁf lhc haii-“""uf‘ r ' e 2
has as usual a shikka on . bis- hends.; ;K,. ot
tied tn it, he cau:sed a hamboo o
and asked two vury strong gcmlcm‘h
by the bamboo: In tbm WY lmam!
sometime  from’ pfic;t: to. place
hair of his skikha, gave. -wav. 5 ;\
carried, he exerted his sﬁ‘t:ngthaa,& L
baimboo brokedown,. but GOt ja -~ ﬁﬁhn w%‘
uprooted or torn. .. He. is, abouty; 651; caksTRE AR
The smaller hair of his head is equ;
for, being, pulled, by _several of .
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(4 & §). Where there is the book of the
Gita, where its study. is proceeded with, there
are present all the holy plices, were, verily,
are Praydga and the rest. There also-are all
the Devas, Rishis, Yogins, and -Pannagas, so
also the Gup&lds aud Goplkﬁs, mth,Namdd,'

Uddhava and their whole train of comrades.

HETAT AT rEr s ar-q9aa i
N TSTFAST TIH U3H YAy |
ard fafaxa gica faaarfa 923 i na

(6). Where the Gita is read, forthwith comes

help. Where the Gita is dl‘iCHSHEd recited,

taught, or heard, there, O Earth,
a doubt, do ] Myselfunfdslmglyrzemde.

frarrased Rrgu® sfrar & Srend g
MrararaganSE SRS AATILH NS

(7). In the refuge of the Gita l abide; the
Gita 1s My chief abodle. Standing ou the wis-
dom of the Gita, I maintam the tirree worlds,

fra & aon farar snersar 7t Ea
WRTITEQ fAAT T =qIiF ;f’tmr IS

beyund

j:f‘a'{mh i ST msm |
:_&amﬁ qQUALT ATATANTAHYTT NEL

(8 & 9). The Gita'is Supreme Knawledge
of Me, lence it is undoubtedly m-.ep.-ndble
from Brahmau—this Knowledge absolute,
impetishable, “erernal  supreinely. blissful, of
the essence of , My inexpressible State, —the
ﬁnb\ﬂedge compnsmg ‘the whole of the three
Vedas::and consisting of  the realisation of
the true; nature of the’ Seif,.—declared by the
All-knowing-and B‘essed Kllslmd out of His
pwil moutn. to Arjuna.

[Ardhamatrd—|it.. lhe. halt-syliable, and reters
lo;\he .dot on (ke a»; symbolistically, it stands for
the Turiya state, hence, the Absolute.]

mﬁﬁmﬁﬁmﬁm ]
{f Hm%mmfértrtqa:qnzau
I'hat-

who with mind

(10)
recites'“the eiglteen chapters daily, attains
the perfection of knowledge and thus reaches
the highest plane, |

Prabuddha Bharata

marn steaqgy
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qr3, Fmi’rssr{:if FAIST GISATHL
GEL F QUI-AAT ATH O DR

(11) If unable to recite the whole, then
half of it may be read ; and he who does this
acqnires merit, equal to that of the oift of a
cow. There is no doubt of this.

farr TSATAEG EATTRA A9

Q¥ AYATAET WIHATTRE THF 1¢R

(12). By the recitation of a third part, he
may gain the same merit as by bathing m the
Ganges. By the repetition of asixth part, lle
may obtain the fruit of the Soma-sacrifice.

THTATT g qY o 93F AiwEgat
EFATRAATA T AT Fear aufEc 143)

(13). He who reads, full of devotion,
one chapter daily, attains to the l{udmloka,
and lives there for a long time, having become
one of those who wait on Shiva,

[Become E9c.—Ilit., attained to Ganahood.]

AT FTHAE I [ T3 T3 |
| QI ATAT ATAAFTIC TEINYBU

('14). The man who daily reads a quarter
of a chapter, or of a Sloka, O Earth, attains
to Manhood so long as the cyclelasts

[Atlains to Manhood: i3 born every. itme in a,
man-body.]

NATIT: BIRITR T T Il
:“t offAe aHET AR 70 TERTHU NN

Ry
mmgﬁt TAT ATTTAT |

(15 & 16) The man who pecites ten seven,
five, four, three or two Slokas, or even oue or
half of a Sloka bf the Gita, certaialy liyes in
Chandraloka fof ten tlhiousand years iﬁt‘é"nt
on the reading®f the Gita, lie who leaves the

body, obtams tie world of Man.,after cTea.tlr.

THE GREATNESS OF THE GITA
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