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SRI RAMAKRISHNA'S TEACHINGS
ATMA-JNANA—XXI.

CRrRYy unto the Lord with a longing and
yearning heart, and then thou shalt see IHim,
People would shed a jugful of tears for the
sake of their wife and children! They would
drowu themselves in a food of tears for the
sake of money! But who crieth for the Lord ?

As the rosy dawn cometh before the rising
s, so is a longing and yearning heart the
forerunner of the glorious vision of God.

TiI0U wilt see God if thy love for Him is
as strong as that of the attachment of the
worldly-minded person to things of the world.

A CERTAIN father had two sons. When
they were old cunough they were admitted to
tlie first stage of life—the Brahmacharya, and
placed under the care of a religious preceptor,
to study the Vedas.

After a long while the bovys returned home,
having finished their studies, Their father
asked them if they had read the Vedanta.

Collected and adapted from ¢ The Gospel of Sri Rama-
krishna' by M,

On their replying in the affirmative, he asked :
Well, tell me—\What is Brahman?

The elder son quoting the Vedas and
other seriptures replied: “ O Father, It is
not capable of being expressed by word of
mouth, or of being kuown by the mind. O,
He1s so and so; I know it all.” Then he
again quoted Vedantic texts,

The father said, “So thou hast known
Brahman! Thou mayest go about thy busi-
ness.”” ‘Then he asked the younger son the
same question. But the boy sat quite mute,
Not a word came out of his mouth, nor did
he make any attempt to speak.

LThe father thereupon remarked, “VYes, my
boy, thou art right. Nothing can be predi-
cated of the Absolute and the Unconditioned !
No sooner dost thou talk of Him than thou
statest the Infinite in terms of the Finite,
the Absolute 1 terms of the Relative, the
Unconditioned i terims of the Conditioned,
Thy silence is more eloquent than the SPOLtLt-
ing forth of a hundred Slokas,
quoting of a hundred authoritics,

atd the




THE NEW YEAR

Tones of joy.bells thrilling
Through the winter air ;
Choirs, their carols trilling
Gay and clear and fair ;
* Peace, Love, Goodwill
The whole world fill.”

Love, the pulsating heart
Of thought and deed ;
Mustc, the answering art
Singing love’s creed,
* Goodwill, Peace, Love
Below, above.”

Love, vocal in its singing,
North, South, East, West ;
Joy, gleefully in-bringing
Unity manifest,
“Love, Goodwill, Peace,

Increase, increase.”

Eric HAMMOND.

OCCASIONAL NOTES
REAT is the life of ideas. Men die,

that an idea may live. Generation after
generation may pass away, while the idea on
which they were threaded grows only the
stronger for their decay. Let none, then, feel
that in his own defeat lies any disaster to truth,
A lfe given? What of that? ToouGur
may be enriched by the death of thinkers !

These were the dim and mystic percep-
tions that were uttered from the beginning
of time, in religions of human sacrifice. In a
sense, all faith calls for the slaytng of man:
What is any one of us, uniess the Iufinite
Light is seen behind and through him? And
for the Light to be seen, may it not some-
times be ueedful that the vessel
be broken ?

should

How often it happens that everything a
man has believed is simmed up and asserted,

PRABUDDHA BITARATA
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in the moment of his death! Death
consecrates.  Death .renders impersanal. It

siddenly withdraws from the sight of others
all the petty nervous ireitatioiis that have
vetled the man’s real intention, and he stands
revealed in his greatness, instead of his little-
ness, before bis contemporaries.

It sometimes happens that the greatest
service a man can reuder, is to retire.  Great

met, especially, as the Swami Vivekananda
said, must always take care to withdraw,
when the message is uttered. Only alone,
and in freedom, can the child or the student
or the disciple work out the idea that has
reached him, The seed is buried, while
1t germinates. The obscure processes of
development wonld only suffer check from the.
attempt to watch and regulate. We seek ever
to give birth to the greater-than-ourselves.
But for this, it is essential that we seek not to
sce resutts. To give and die; to speak and
leave free; to act, looking for no fruit; this is

the great mood, that paves the way for the
world-changes.

How many of us could cast ourselves on
the Ocean of Mother? How many could

cease from the effort to save themselves?
How many could throw themselves from the
paltn~tree’-s height? Those who are able to
do this, baving faith in truth, are the fathers
of the future, the masters of the world, be-

cause only through them can the Impersonal
flow, in its fulness.
Says a Christian hymu ¢

“Oh to be nothing, nothing !

Ontly to be at His feet,

A broken and empty vessel,

For the Master's use made meet ?

Empty that He may fll me,

As forth to His service I go!

Broken that so more freely,

His life through mine may flow!

Oh to be nothing, tothing !

Ouly to lie at His feet,

A breken and emnpty vessel,

For the Master’s use made meet!”
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THE MASTER AS I SAW HIM

Brine PAGES FrOM THE LIFE oF THE SwaMl VIVERANANDA BY His Discrrir, NIVEDITA.

XXVIL
WOMAN AND THE PEOPLE

( Continued from Dec. P. B. page 225)
always watching for chance

D

H indicatiotis of thie future type. A
certain growth of indiividualisin was inevitable;
alid must necessarily bring later nrarrtage,
and perhaps a measure of personal choice, in
its train. Probably this, invore than anything
else, would tend to do away with the problems
created by child-widowhood. At thie same
time, it was not to be forgotten that early
martiage had, in its time, been a deliberate
attempt on the part of the community to avoid
certain other evils which they had regarded
as incidental to its postponement.

He could not foresee a Hindu woman of the
future, entirely without the old power of medi-
tation. Modern science, women must learn:
but not at the cost of the ancient spiritnal-
ity. He saw ¢learly enough that the ideal
education would be one that should exercise
the smallest possible influence for direct
cliange on the social body as a whole. [t
would be that which shronld best enable every
woman, in thine to come, to restune 1nto
herself the greatiress of all the women of the
Indian past.

Each separate inspiration of days gone by
had done its work. The Rajput story teemed
with the strengtly and courage of the national
womanhood. But the glowing metal must
flow now into new moulds. Ahalya Bae Rant
had been perhaps the greatest woman who

was

would be no exact repetition of it, The
mother’s heart, in thie women of the dawmng
age, must be conjoined with the hero’s will,
Tlhe fire on the Vedic altar, out of which
arose Savitel, with her sacred calm and free-
dom, was ever the ideal background. But
with this, woman must unite a softness and
sweetness, as of the sonth winds themselves,

Woman must rise in capacity, not fall. In
all his plans for a widow’s honme, or a girls’
school and ceollege,; there were great green
spaces.  Physical exercise; and gardening,
and the care of animals, must form part of
the life hved there, Religion, and an intensity
of aspiration more frequent in the cloister
than outside it, were to be heart and back-
ground of this new departure. And such
schrools, whenr the winter was over, must
fransform themselves mto pilgrimages, and
study half the year m the Himalayas. Thus
a race of women would be created, who
should be nothing less than “ Bashi-Bazouks
of religion,” * and #hey should work out the
problemy for wonren. No honre, save iir thetr
work ; no ties, save of relicron, no love, but
that for gurs, and people, and motherland.
Something after thes sort was Iss dream. He
saw plaindty enowulr thvat what was wanted
was a& race of womcen-educators, and
was bow be contemplated

this

making them.

* The Bashi-Bazonks were the hodvagnard of the Caliph
For mawy cemturies, the members of the Turkish guard
consisted of soildiers who had been kidnepped in early

childboetd fronr abl rees amd countrics, apd brought up in
Esiam, Their religion was thus their passion, and the
serviee of sheir sovercign therr only mative land, and bond
of waien. They were renowned throngliout Earope for
their fierceness and courage. Their power was broken in
Egypt by Napoleon,

ever lived, An Indian Sadln, who had come
across her pnblic works in all parts of the
country, would naturally think so. Yet the
greatness of the future, while including hers,
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Strength, strength, strength was the one
quality he called for, in woman as in man,
But how stern was his discrimination of what
constituted strength! Neither self-advertise-
ment nor over-emotion roused his admiration,
His mind was too full of the grand old types
of silence and sweetness and steadiness to
be attracted by any form of mere display.
At the same time, woman had as large an
inheritance as madn, in all the thought and
knowledge that formed the peculiar gift of the
age to India, There could be no sex in
truth, He would never tolerate schemes of
ltfe and polity that tended to bind tighter
on mind and soul the fetters af the body.
The greater the individual, the more would
she transcend the limitations of femininity
in mind and character; and the more was
such transcendence to be expected aud
admired,

He looked, naturally enough, to widows as
a class, to provide the first generation of
abbess-like educators, But in this respect, as
in all athers, he made na definite plans, In
his own words, he only said ‘“Awake!
Awake! Plans grow and wark themselves,”
Yet he would have welcomed material, wher-
ever it might have come from. He knew of
no reason why it shauld be impossible to
any woman—by strong and stmple character.
and intellect, and tgprigl].tness of living—to
make herself the vehicle of the highest ideals.
Even burdens of tlie conscience should be
held redeemahle by sincerity, “All great
ends must be freely pursued,” says a recent
writer on feminist movements, and the Swami
had no fear of freedom, and no distrust of
Indian womanhood, But the growth of
freedom of which he dreamt, would bhe no
fruit of agitation, clamarous and iconoclastic.
It would be indirect, silent, and arganic.
Beginning wtth a loyal acceptance of the
standards of society, women would more and
more, as they advanced in achievement, learn
to understand both the demands and the

JAN.

opportunities, which characterised the national
life, By fulfilling those demands, and avail~
ing themselves to the full of their opportu-
nities, they would grow more Indian than
ever before, even while they entered on a
grandeur of development, of which the past
had never dreamt,

In nothing, perbaps, did the personal free-
dom of Vivekananda show itself more plaiily
than in his grasp of the continuity of the
national life, The new forin was always, to
him, sanctified by the old consecration. To
draw plctures of the goddess Saraswati was,
according to him, “to worship her.,” To
study the science of wmedicine was “to be

down on one’s knees, praying against the

deinons of disease and filth,” The old bkakt:
of the cow showed how receptive was the
spirtt of Hindu society to new and scientific
methods af dairy-farming, and the pasturing
and care of antinals. The training of the
intellect ta its highest perfection, he believed
essential to the power of religious concentra-
tion, Study was Zgpaspa, and Hindu medita-
tiveniess an aid to scientific insight. All
work was a farm of renunciation. Love, even
of hhome and family, was always capable of
being wrought into a grander and tnore
universal passion,

He delighted to polnt out that tathe Hindu
all written words were sacred, English and
Persian to the full as much -as Sanskrit. But
he hated the tinkiing sound of foreign manners
and foreign accomplishments, He could
naot bear ta listen to ga eriticism that con-
cerned itself merely with the readjustment of
externals, When cotnpartsans had to be
made, he dealt always with the ideal as
differently expressed by different societies,
and measyred etther failure or achieve-
ment, whether in modern or mediaval, by this
central aim,

Above all, his conception of love was one
that admitted of no differentiation between
the speaker and him of whem he spoke. To
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refer to others as “they ” was already, to his
ears, alinost hatred. He always united him-
self with the criticised or the condemned.
Those about him realised that if the universe
had indeed been resolvable into an ultimate
formula of dualism, his own part wonld have
been chosen, not with Michael the Archangel,
but with him, eternally defeated, over whom
he triumphed. Aund this was with him no
expression of an inner conviction that he
could teach or did. It was simply the
passionate determination to slare the hardest
lot to which any might be driven without
escape, to defy the powers of the universe, if
need be, by himself suffering the utimost to
whichh any single consciousness anywlere
might find itself irretrievably doomed.

Well might lhe point out, as he does in
certain of his published letters, that even
compassion was not motive enough, on which
to build the service of othiers, He would have
no such patronage. Compassion, he said, was
that which served others with the idea that

CHASING THE SHADOWS 5

they were jivas, souls: love, on thie contrary,

regarded them as the A#nan, the very Self,

Love, therefore, was worship, and worship was
the vision of God. “For the Adwvaitin,
therefore, the ONLY motive is love.,” There
was no privilege to be compared with the
trust of a great service. “ It is the Saviour,”
he says, in one of his letters, “ who should go
on his way rejoicing; not the saved!” As
priests purifying themselves for the service

of the altar, with eager awe, and the will to

endure all, and yet be steadfast, iust they
come forward, who were chosen for the sacred
task of womaun’s education. He remembered,
and often repeated the words of Mataji
Maharant, the Mahratta woman who founded
in Calcutta, the Mahakali Pathshala.
“Swamiji!” she said, pointing to the little

girls whom she tanght, “I have no help. But
these blessed ones I worship, and they will

take me to salvation!”

( To be continued, )

CHASING THE SHADOWS

T is simply mnecessary to scan briefly
the past and present history of the world,
to enable us to see that only a tiny fraction
of the inner consciousness of humanity has
been awakened; that few in number have
been those who followed with intelligence
the path of religion ; and that vast multitudes
have wasted their lives.

That man is wasting his life who dwells
solely on the seusual plane, who is entirely
engrossed by his relation to the things of tine
and sense, taking no lheed whatever of the
spiritual. He has a psychological develop-
ment far in advance of all other animals, but
he lives comparatively as an animal, though
his thought may have a greater range. He
is laying a stress upon externals and imbibing
the narcotics of mundane things that paralyse

thought, stifle utterance and obscure vision,
The likeness of the divine in which he was
born into the world lies dormant, hidden, and
undeveloped. The culture of the soul powers
should have been the frst endeavour and
supreme effort of his corporeal manifestation,
but devoting no attention to those things
during the period of mortal existence, his
life is a blank as to thie highest and best.

Neither is that man’s life properly employed
who gives his leisure and strength wholly
to the prosecution of self-interest and worldly
gratifications; who bows his knee before
the idols of wealth and power; who takes
account of nothing but what is framed by
the world and hamumered upon its anvil. He
s bound by that unyielding system of
tyranny, the code of custom, that will tolerate
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anything but the infringcement of its laws.
It 1s only the brave who dare dety it, and it is
an Herculean task to eradicate it from the
minds.and behefs of its devotees,

The very thought of a wasted life brings
a feeling of sadness. It is surely a paintul
spectacle to see before youn a being of god-
like endowments and measureless poten-
tialities, utterly ignoring . themm, and giving
the reins to the undeveloped, the low; to
a vampire that enslaves and bewitches all
who come under her spell; thus becoming
a victim spiritually dead, for he has not
entered into himself that he may smelt the
precious ore. of his bigher nature from the
surrounding dross.

The world goes on its ceaseless round ; the
multiplicity of -clashing interests, the in-
numerable and overwhehming materialities
weary the heart and dazzle the attention.
There are so many corrupting influences
and so much that strangles and destroys
high idealism and lowers the standard of
morals. We drift on the ocean of the world
without rudder or anchor, and the horizon
of our intelligence is bounded by existing
phenomena; we placidly acquiesce in the
demands of the senses, and our sensibilities
are blunted ; the reason is assailed by doubts
and fears, and ounr minds are led astray by
lying sophistries as we flounder in the dismal
waves of iltusion. |

The world’s thougihts are inclined to think
through us, to use our brains as organs, as
if a stronger will had entered in and caused
thoughts according to its purpose. The spirit
of the times is one of inordinate ambitions,
rivalry, and ostentation veneered with shams.
There are many that succumb to the pressure
of constant disappointment; they live in
the Cimmerian darkness of despair and their
affrigchted imagination enlarges the real extent
of their woes,

Civilisation exacts a heavy price for its
advantages, and the question is forced upon

JAX,

where modern
If we cast a dis-
passionate: eye around, we shall see that it
threatens to extinguish all the best and
purest in human lives, to ruthlessly crush the
weak, and be dominated by organised greed.
Tedium Vite is the characteristic of all
civilised nations of the globe, becanse civilisa-
tion .. over-emphasises the inequalities of

out consideration as to
civilisation is taking us.

“individnal faculty and produces the greatest

disparities of fortune, so that some have a
profusion of luxuries, and others a lack of the
common necessaries of life, It has been truly
said that the power to use is the sole right to
possess.

There 1s nothing new in the condemnation
of chasing the shadows of life by prophets
and preachers, but the value of iteration as
a lhelpful remedy must be recognised. The
great messengers to llumani'ty,'t]]e teachers of
their fellow-men, who with infinite love and
pity hold a mirror up to life, affirm again
and again that all earthly power and the
glory of the things it fashions are transitory—
that all delights culminate in unsatisfying
results and suffering. There is no good
shutting our eyes to obvious facts or affecting
to believe that in due time we shall witness
in the world a new birth of all that is great
and good.

But those people who have finer moral and
intellectual developmments sometimes pause
and inguire whether in this whirling, seething
world of unrest, misery, and discontent, amid
this interplay of human passions and human
desires, with their legion of wndesirable
consequences; among these ever-changing
forms, what things are real? Is there not
something stable beneath all these. phantoms
and jangling discords? Upholders of the
Vedantic view answer with an uncompromising:
affirmative. There is no rest for a body
till it is united to its centre. The centre
of rest for the soul is the Oneness which it
seeks. “IHe who is the One Life in the
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Untverse.of death; He who is the constant
basis of an-ever-changing world ; One who is
the only Soul of which all souls are. but
delusive manifestations,” Spirit is- superior
to and controls matter, because all matter is
changing and spirit is unchangeable and
eternal, The spirit that reigns within man is
independent and creates  the desire for free-
dom. As the sun is eclipsed by masses of
cloud, so the spiritual- sun “1” remains
eclipsed by the images of objects in the
phenomenal world. Vedanta teaches us to
place ourselves beyond the reach of the ever-
changing tides of the external world. It lays
down priuciples by which we can still the
insatiate longings of the human heart; it
teaches that spiritital realisation is everything.

Any attempt to solve the problems of life
which fails to reckon with religion is fore-
doomed to failure. It is a truth which is
well comprehiended by the wiser among those
who are responsible for the education of
mankind, and itis their paramount duty to
frequently recall the truoth among the
irresponsible people who may be occasionally
induced to think, and so let in ideas of
possibilities and re-constrnctions that may
dawn through religion. A little deliberation

would show us thata higher law than that’

of our will regulates events, Man has lived
in conflict with law, and in violation of the
laws of his being, and the sanctities still

slumber ‘which make 1t most worth while
to live.

“The world of our experience consists
at all times of two parts, an objective and a
subjective part, of which the former may be
incalculably more extensive than the latter,
and yet the latter can never be omitted or
suppressed. The objective part is the sum
total of whatsoever at any given time we may
be thinking of, the subjective part is the inner
state in which the thinking comes to pass.
Yet the cosmic objects, so far as the ex-
perience yields them, are® but ideal pictures

CHASING THE SHADOWS 7

of  something whose existence we do not
inwardly possess but only point at outwardly,
while the inner state 1s our very experience
itself.”. Religion is no trivial, ephemeral thing

to take or leave as man goes on his way

through life, gathering up the aggregate of
himan expecience, but a direct influence
upon the development of both the individual
and the race [t is the relation between the
soul and God. The basis -of all knowledge
is divine, the process of all true education
is from that source. It may be always relied
upon for inspiration with a surety that when
its truths are absorbed into the soul, and
thus have spread their mighty vitalities into
the ultimates of being, its possessor will be a
really peaceful man ; the world-pain dies ont
of his heart, and his destiny is in his own
hands. A man’s life is only narrowed and
linited” by himself; the difference between
being happy and unhappy is mainly depen-
dent upon the mental atmosphere generated
by his own thoughts.

The -ultimate for which we should labour
while here on earth is that we should become
living souls. It is necessary to give a
vigorous direction to the cultivation of our
inner resources .as a defence against the
assaunlts of the world. Man is capable of
infinite progress, and when he begins to build
his life on a nobler pattern he developes a
receptivity of mind to admit intuitively
enlightenment, and conceives of a higher self,
a living, thinking reality, one that is master
rather than servant. He comes into self-
knowledge and finds out that beyond each
man there exists a higher power which is
larger and more god-like than his conscious
self; that existence means an educing, a
drawing forth of what is fundamentally within,
which leads to pure and heroic action. The
object of life is to learn the laws of spiritual
progress. It is a grand thing to know the
value of life, to be born into a universe with
boundless possibilities, with the germ of
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inhnite perfection, and with a hunger and
thirst after righteousness.

No attitude of man is so reasonable
and none so salutary as that which bravely
faces all existing - circumstances,. and feels
them to be none other than means whereby
he can reach the goal he is in pursuit of,
We must not allow the mind to receive
the unpressions of the manifold external
objects through the senses, to wandet un-
checked whithersoever it chooses. The
unruly mind that acts independent of our will,
can be used as a friend or as a foe, and when

we have absolute coutrol of this involuntary
mind, then we are ruler indeed. By changing
the present attitude of the mind, it is possible
to receive high nnpressions, and in the
midst of tnmult so to behave, that our
influence will produce a great calm, ‘The true
ideal of life is an equilibrium of forces, in
the performance of which our faculties m all
phases of expression are called into vital bat
never feverish activity, Moreover, we must
“die to live” in every part of our spiritual
nature. The great motive principle is renun-
ciation which out-values all else; it 1s utter
selflessness, shifting the centre of our lives
outside the merely self-regarding sphere, to
a distinctly higher realm ; love is the key that
unltocks all hearts,

We have been brought up in a world of
limiting adjuncts where our senses perceive
nothing but plurality. We are encompassed
by sights and sounds which make ns see
that duality is the prevailing law of the
universe, It is the thick and palpable clouds
of ignorance that overshadow the mind, and
it is only the light of knowledge that can
dispel the darkness, the one fading into the
other, and finally the shadow diminishes to a
point where it vanishes. The body, mind
and the world are only broken reflections of
the one Light. As the rays of the sun are
to the sun itself, so are the individual souls to
the Divine Being. They are phenomenally

JAN,

distinct but substantially One. With the
recovery of this sense of the essential Unity
will come a larger love for all mankind, until
untson blends into unton and ultimately
union merges into the perfect Ouneness,
Nirvana or Moksha is not the annihilation
of the ego but its infinite expansion into the
Universal Consciousness—into the Reality of
our being, which is ever pure, ever perfect,
ever blissful. And the aim of the Advaita
Vedantin is to realise this substantial Unity,

“ He that will find truth, must seek it with
a free judgment and a sanctified mind. He
that thus seeks shall find; he shall live in
truth and that shall live in him. He shall
find sattsfaction within, feeling himself in
conjunction with truth, though all the world
should dispnte against hitin, Such as men
themselves are, such will God Himself seem
to be.”

A WESTERN DiSCIPLE,

SOWER AND SEED.

A kindly word and a kindly deed,
A helpful hand in time of need,
With a strong true heart
To do his part,—
Thus went the sower out with his seed,
Nor stayed in his toil to name his creed,.

No coat-of-arms, no sitken crest,
No purple or linen about his breast,
But royally true
To the purpose in view,
Was his ceaseless search, and his constant quest,
For suffering souls in need of rest,

Feeling for others, bearing their pain,
Freeing the fetters, uudoing the chain,

From sorrow and tears,

He wrought the bright years,—
Still unknown to rank, and unknown to fame,
In letters of light God writeth his name.

«—ELLA IDJARE,
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THE STORY OF PRAHLAD

THE STORY OF PRAHLAD

(A leclure delivered wm California by the Swami Vieekananda )

Hiranyakashipu was the king of the Daityas. The
Daitvas, though born ot the same parentage as the
Devas oF gods, were always at war with each other,
The Daiyas had no part in the oblations and
offerings of mankiud, or in the government of
the world and tts guidance,  But sometimes they
waxed strong and drove all the Devas from the
heavens, ‘and seized the throne of the gods and
ruled for a time. Then the Devas prayed to
Vishinu, the Omnipresent Lord of the Universe,
and He bhelped them out of their difficulty. The
Daityas were driven out, and once more the gods
reigned.  Hiranyakashipu, king of the Daityas,
in his turn, succeeded in couquering his cousins,
the Devas, and seated himselt on the throne of the
heavens and ruled the three worlds,—the middle
worlds, inbabtted by wmen and animals; the
hicavens, inhabited by gods and god-like beings ;
and the nether worlds, inhabited by the Daityas.
Now, Hiranyakashipu declared himself to be the
God of the whole universe and proclaimed that
there was no other God but himself, and strictly
enjoined that the Omnipotent Vishnu should have
no worship offered to Him anywhere; and that
all the worship should henceforth be given to
himself ounly,

Hiranyakashipu had a son called Prablad. Now,
it so happened, that this Prablad from his infancy,
was devoted to God. He showed indications ot this
as a child; and the king of the Daityas, fearing
thar the evil he wanted to drive away from the
world, would crop up in his own family, made
over his son to two tedachers, called Shanda and
Awarka, who were very stern disciplinarians, with
strict injunctions that Prahlad was never to hear
even the name of Vishnu mentioned, 'The
teachers took the prince to their home, and there
he was put to study with other children of his
owh age. But the little Prablad, instead of learning
from his books, devoted all the time in teaching
the other boys how to worship Vishnu., When
the teachers found it out, they were frightened,

for the fear of the mighty king Hiranyakashipu
was upon them, and they tried their best 1o
dissuade the child from such teachings. But
Prahlad could no wmore stop his teaching and
worshipping Vishnu, than he could stop breathing.
To clear themselves, the teachers told the terrible
fact to the king, that his son was not only
worshipping Vishnu himself, but also spoiling all
the other children by teaching them to worship
Vishnu,

The monarch became very much enraged when
he heard this, and called the boy to his presence.
He tried by gentle persuasions, to dissuade
Prablad trem the worship of Vishnu, and taught
him that he, the king, was the only God to worship.
But it was to no putpose. The child declared,
again and again, that the Omnipresent Vishnu,
Lord of the Universe, was the only Being to be
worshipped ;-——for even he, the king, held his
throne only so long as it pleased Vishnu, The
rage of the king knew no bounds, and he ordered
the boy to be immediately killed, So the Daityas
sttuck him with pointed weapons; but Prahlad’s

mind was so intent upon Vishnu, that he felt no
pain from them.

When his father, the king, saw that it was so,
he became frightened, but roused to the worst
passtons of a Daitya, contrived various diabolical
means to kill the boy, He ordered him to be trampled
under foot by an elephant, The enraged elephant
could not crush the body any more than he could
have crushed a block of iron.
also was to no puarpose.

So this measure
Then the king ordered
the boy to be thrown over a precipice, and this

order too was duly catried out; but, as Vishnu
resided in the heart of Prahlad, he came down
upon the earith as gently as a flower drops upon
the grass. Poison, fire, starvation, throwing into a
well, enchantments and other measures were then
tried on the child one after another, but to no

purpose, Nothing could hurt him, in whose heart
dwelt Vishnu,
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At last, the king ordered the boy te be tied
with mighty serpents, called up from the nether
worlds, and then cast to the bottom of the ocean.
where huge mountains were to be piled high up
on him, so, that in the course of time, if not
immediately, he might die ; and ordered him to he
left in this plight. Even though treated in this
manner, the boy began to pray to his beloved
Vishnu: “ Salutation to T'hee, Lord of the Uni-
verse, Thou beautiful Vishnu!"” "Thus thinking
and meditating on Vishnu, he began to feel that
Vishnu was near him, nay, that He was in his
own soul, until he began 10 feel that he was
Vishnu, and. that he was everything and every-
where,

As soon as he realised this, all the snake bonds
snapped asunder; the mountains were pulverised,
the ocean upheaved and he was gently lifted up
above the waves, and safcly carried o the shore.
As Prablad stood there, he forgot that he was a
Daitya and had a mortal body : be felt he was the
universe and all the powers of the universe
emanated from him ; there was nothing in Nature
that could ‘injure him; he, himself, was the ruler
of Nature. Time passed thus, in one unbroken
ecstasy of bliss, until gradually Prahlad began to
remember that he had a body and that he was
Prahlad. As soon as he became once more
conscious of the body, he saw that God was
within and without; and everything appeared to
him as Vishau,

When the king Hiranyakashipu found to his
horror that all mortal ineans of gettiug rid of the
boy who was perfectly devoted to his enemy, the
(Grod Vishnu, were powerless, he was at a loss to
know what to do. The king had the boy again
brought before him, and tried to persuade him
once more to listen to his advice, through gentle
means., But Prablad made the same reply.” Think-

-ing however that these childish whims of the boy

would be rectihed with age and further training,
he put him again under the charge of the teachers,
Shanda and Amarka, asking them to teach him
‘the duties of the king. But those teachings did
not appeal to Prahlad, and he spent his time in
instructing  his schoolmates in the path of
devotion to the Lord, Vishnu. |

When his father came to hear abcut it, he again

J:’l'Nq

became fuvious with rage, and calling the boy to
him, threatened to kill him, and abused Vishinu
in the worst language, But Prahlad still insisted that
Vishnu was the Lord of the Universe, the Beginning-
fess, the Endless; the Omnipotent and the Ouoini-
prescut, and as such, He alone was to  be
worshipped. I'he king roared with anger and sail 2
* ‘Thou evil one, if thy Vishnu is God omnipresent,
why doth he not reside in that pillar yonder?”
Prablad bumbly submiuted that He did do so.
‘“1t 50,7 cried the king, “let him defend thee; 1
will kill thee with this sword.” ‘Thus saying, the
king rushed at him with sword in hand, and dealt
a terrible blow at the pillar.  Instantly a thunder-
mg voice was heard, and, lo and bebold, there
issued forth from the pillar, Vishnu in His awful
Nrisingha form--haif-lion, half-man!  Panic-
stricken, the Daityas ran away in all directions;
but Hiranyakashipu fought with him long and
desperately, till he was finaily overpowered aund

killed.

Then the gods descended from  heaven and
offered hymns to Vishnu, and Prahlad also fell at
His feet and broke forth into exquisite hymuns of
praise and devotion. And he heard the Voice of
God saying : “ Ask, Prahlad, ask for anything thou
desirest; thou art My favourite child; therefore
ask for anything thou mayest wish,” And Prahlad
choked with feelings replied: “Iord, I have
secnn Thee., What else can I want? Do Thou
not tempt me with earthly or heavenly boons.”
Again the Voice said: “ Yet ask something, my
son.”  Aund then Prahlad replied: “That intense
love, O Lord, which the igooraut bear to worldly
things, may I have the same for Thee; may I have
the same intensity of love tor T'hee, but only for
love’s sakel”

Then the Lord said: ¢ Prahlad, though my
intense devotees never desire tor anything, here
or bereaiter, yet- by My command, do thou enjoy
the blessings of this world to the end of the present
cycle, and pertorm works of religious merit, with
thy heart fixed on Me. And thus in time, after
the dissolution of thy body, thou shalt attain Me.”
Thus blessing FPrahlad, the Lord Vishnu dis-
appeared. Then the gods beaded by Brahmi
installed Prahlad on the throne of the Daitvas, and
returned to their respective spheres.
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Fariacts

LIX.
f4th July 96.
Dear Dr. N

7 £

Afier all, no foreigner will ever
write the English langwvage as well as the
native Knolishman, and the ideas when prt
in good Knghsh) will spread farther than in
IHindu English,  Then agai it is inuch nrore
difficult to write a story in a foreign language
than an essay.......

Vou must not depend on any foreivrn help.

Nationg, like mdividaals, must  help tiem-
selves. This is real-patriotism. If a nation can-
not do that, its time has not yet come. It
st wait....... The new hgeht snst spread
ail over India, With this end you
work, ® *

inist

The lotus s a symhal of regencration,
We are awfully behind-hand in art, especiaily
in that of patnting. .
stall

For instance, make a
scene of spring re-awakening in a
forest, showing how the leaves anxd buds are
coming agany,  Slowly go on, there arz
hundrzds of ideas to be put forward.......F am
going to Switzerland next Sunday, and shall
return to London in the antumn and take
up the work agani......T want rest very badly,
you know,

With all blessings &ec.

Y ours,
Vivekananda.
I..
SWITZERLAND
Ang, G 1884,
Dear A——
* &

Do not be afraid. Great things are
going to be done, my ¢child. Take heart, = #

i1e { Max Aliller ) writes me very mnice
letters and wants material for a big book on
Ramakrishina's life ¥ %

Enough of this newspaper blazoning, I am
tired of it, anyhow. Let us go our own
way and let fools talk, Nothing can resist
truth,

I am as yotr see now in Switzerland, and
am always on the moave, [ cannot and must
not do anyvthing in the way of writing, nor

There is a big L.ondon
nie next month.
in winter I am going back to India and will
try to set things on their feet there,

My lIove to all. Work on, brave hearts,
fatl not :—no saving nay; work on,—the
ILord 1s behind the - work., AMahdsaktr is
with yon,

Youes with love and blessings,
Vivekanahda.

wnch reading either,

work waiting for from

L o ]

LL

KHE'I_'RI
2ad April 1893,

Dear Doctor

Your letter lms jnst reached me, | am
very much gratiied by your love for my
nnwoerthy selt, 50, so sorry to learn, that
poor B. has tost his son. “The Lord
cave and the Lord hath taken away ; blessed
be the name of the Eord” We only know
that mothing s lost or can be lost.  For us is
only subinission, ealm and perfeet., The
soldier lras o right to complain,itay mormur,
if the general orders Inm into the eannon’s
month. May He comiort B, fiv his grief,
and mav 1t draw him closer and €loser to the
breast of the All-merciful Mother.

Yows &c.,
Vivekananda,
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AN ADDRESS OF WELCOME TO SWAMI
BRAHMANANDA

THE SwaMI VIvEkKANANDA HINDU BALIKkA
PaTHAsALA, CHooLAl, MADRAS,

24th Nov. 1908.
To

His Holiness Srimat Swami Brahmanandaii,
President, Sri Ramakrishua Mission.
Revered Swamiji,

We the managing members of the Swami
Vivekananda Hindu Balika Pathasala, Choolai, most
respectfully welcome your Holiness, to the humble
but lovely cottage of this institution, the em-
blematic manifesto of Sri Ramakrishna’s Math in this
locality. ‘The only excuse for our unworthy selves
in the matter of approaching your Holiness with
a request ta pay a short visit to this humble
Pathasala, is our overwhelming and ardent admira-
tion for the tenowned and world-wide Sri Ramnga-
krishna Mission, and our sincere devotion and
love to its disinteresied workers, The world has
grown wiser, in the real sense of the term,
gsince the advent of Sri Ramakrishna’s Mission.
It has contributed very largely by the unceasing
and untiring efforts of its members, towards the
spiritual advancement of modern India, not to
speak of its wanderful and magnetic achievements
in the West. Had it not been for the missionary
propaganda initiated by our venerable Swami
Vivekananda gnd continued hy his brather-
Sannyasins, our Mother India would nat have
occupied the pasitian which she now fills in the
eyes of the world in paint of religion and spirit-
vality, A deep sense of gratitude and lave
animates and thrills the heart of every one of us
here assembled, and who can escape the beneficient
influence of your Holy presence to-day vouchsafed
to us as a result of our good Karmaz We
trust that this poor byt warm reception accorded
by our humble selves will not but be acceptable
to your Haliness, for we have the sacred word of
our Lord Krishna—

TF I¥ w/A qrd gt 7 wyAr 7y |
3% AFIIFAAHOH JHAHT: )
We beg to remain
Revered Swamiji
Your Holiness’ most obedient servants

BITARATA

JAN,

GLEANINGS

God in man is the whole revelation and the
whale of religion. What Christianity taught dimly,
Hinduism made plain to the intellect in Vedama.,
When India remembers the teaching she received
from Sankaracharya, Ramanuja and Madhava;
when she realises what Sri Ramakrishna came

to reveal, then she will rise. Her very life is
Vedanta.—ZHande Malaram.

£
* %

To make life happy, take time; it is of no use
to fume and fret, or doas does the angry housekeeper
who has got hold of the wrong key, and pushes,
shakes, and rattles it about in the lock until baiiy
are hroken and the door is still unopened. The
chief secret of comfort lies in not suffering trifles
to vex us and in cultivating our undergrowth of
small pleasures. Try to regard present vexalions
as you will yegard them a month hence. ®inee

we cannot get what we like, let us like what we

can get,
L

What, after all, is *{h:: trne end and aim of
Religinn ?  Is it not to Lift the human ta the divine
for service? The blending of man with God that
does not end in the service of God through man
is pointless and wasteful. The clauds that fomn,
and soar, and sail in the heavens, answer their true
end only as they return to eayth in fruiiful showers,
India must see God in the hazaars and the schools,
as clearly as at the altars and the shrines. She must
esteem nothing nabler than manhood, nothing
diviner than weinanhood, and nathing mare religi-
ous than service in helping on the cammon good..,

But India wants all this applying ta actual life, ag
secular knowledge and activity. She wants a great
secular leader wha shall be what Fielding Hall in
his new book, says, Buddha was, ‘the Darwin of the
Soul; only that Darwin of the Sonl should have
a Keir Hardie for his administrating hand.

Yes, 3 Keir Hardie, but an Indian Keir Hardie,
In {act, everything Indian: Indian hisiory, Indian
traditions, Indian dreams, the Indian spiritual
atmosphere and fragrance, Indian self-help, Indian
aspirations, Indian responsibility and your heautiful
indign dress. I do not want this big DBritish
steam-roller to go over and to grind down every-

thing.—From an address by Mr. John Page Hopps
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on “The Duty of the Brahmo Samaj with regard

to Indian Nationality.”
| ae
* %

The following hymn was composed, last year, on
the accasion of the International Counference of

Liberal thinkers held in Boston U. S. A.:—

Hail! Mount of God, whereon with reverent feet

‘The messengers of many nations meet ;

Diverse in feature, argument, and creed,

One in their errand, brothers in their need.

Not in unwisdom are the limits drawn

That give far lands opposing dusk and dawn ;

Oue sun makes bright the all-pervading air,

One fostering spirit hovers everywhere,

S0 with one breath may fervent souls aspire,

With one high purpose wait the answering fire.

Be this the prayer that other prayers controls,—

That Light divine may visit huinan souls,

The worm that clothes the monarch spins no flaw,

The ¢oral builder works by heavenly law;

Who would to Conscience rear a temple pure

Must prove each stone and seal it, sound and sure.

Upon one steadfast base of truth we stand.

Love lifts her sheltering walls on either hand ;

Arched o’er our head is Hope's transcendent dome,

And in the Father's heart of hearts, our home,

—By Fulia Ward Howe.

* %

One of Mr. Benjamin Fay Mills’ recent dis-
courses concludes with a good story and a superb
appeal ; thus —

I have read that when Andrew Jackson wasa
judge, in his comparative youth, a buily on one
occasion defied the authority of the court and
caused considerable disturbance in the court-room,
The judge said, ‘Sheriff, arrest that man!’ The
man pointed his revolver at the officer of the law
and said, ‘ Sheriff, if you take another step, you
are a dead man,” and the sheriff did not dare to
move. ¢ Sheriff,’ said the judge, ‘call a posse!’
The sheriff called the names of six bystanders, and
the bully, taking a revolver in each hand said: ‘1
will send you all to hell if one man takes a singte
step towards me,’ and the sheriff said: ‘Your
honour, it is impossible to arrest this man,” ¢ Call
every bystander in this court-room,’ said the judge,
and the sheriff issned a call commanding every
onlooker to assist him in arresting this defier of the
faw. The bully stood there with his weapans in
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his hands and swore a great oath that many men
would die before anyone should lay violent hands

upon him, and the sheriff again reported to the
judge that it was impossible for him to arrest the
miscreant. Then the judge rose up and said,
‘Sheriff, call me! The court is adjourned for five
minutes,” and as the young judge walked over,
wnarmed, but in the majesty of a great conviction,
toward the disturber of the peace, this bully
became a mass of quivering- flesh, dropped his
weapons and meekly followed the judge, to stand

in front of the judgment seat and receive sentence
of punishment for his misdeeds.

So when the ills of flesh and fortune and
circumstance defy us, we hear the command of the
Great Spirit ordering us to overcome¢ them, We
try the ordinary worldly wisdom and the superficial
resources and powers of men in vain; then happy
is the man who is able (o hear the ringing voice
of the Great Soul saying, ‘Call me!’ and in this
consciousness of his higher nature, the man shall
fnd that alt the infinite resources of illimitable

power dwell within him and sball be victoriously
manifested in every experience of life.

R ali i ey
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He who would become a philosopher, must

cominence by repudiating belief.—Bacon.
S : * ' '

| w5 | |

No man or woman of the humblest sort -can
really be swrong, gentle, pure and good without the
world being better for it; without somebody being
helped and comforted by the very existence of that
goodness.—/Fkillips b‘rae:;!:s.

*
As a mother, even at the risk of her own life,

protects her son, her only son, so let man culiivate
good-will without measure toward the whole world,
above, below, around, unmixed with any feeling of
differing or opposing inte;ests.-—ﬂuddﬁa.

The world that I regard is myself: it is the
microcosmi of my own frame that I cast my eye
on; for the other I use it but like my globe, and
turn it round sometimes, for my recreéation. ¥ ¥
'That mass of flesh that circumscribes me, limits
not my mind. That surface that tells the heavens
it hath an end, cannot persnade me I have
any. * ¥ Whilst I study 10 find how I am &
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microcosm, or little world, T find myself something
more than the great. There is surely a picce of
divinity in us; something that was before the ele-
ments, and owes no homage unto the sun. Nature
telis me, I am the image of God, as well as the
Scripture.  He that understands not thus much
hath miot his introduction or first lesson, and is yet to
begin the alphabet of man.—S7r Thomas Browne.

..

e

“Yes, Love indeed ijt.itrht from heaven ;
A spark of that immortal fire

With angels shared, by Alltah given,

To lift trom earth our low desire,

Devotion wafis the mind above,

But Heaven itself descends in love ;

A feeling from the Godbead canght,

To wean from self each sordid thought,

A Ray of Him who form’d the whole;

A Glory cirching round the soul!”
—Bvron,
% %

Did the Almighty, holding in his right hand
Truth, and in his lety Search after {ruth, deign to
tender me the one 1 might prefer,—in all humihty,
but without hesitation, [ should request Searck

after Lruth.—Lesstng,
. : *‘
# ¥

* All great things are born of silence. True, the
fury of destructive passion may start up in the hot
conflict of life, and go forth with tummnltuous desola-
tion.
itself together in silence, ere it issues out in might.

But all-beneficent and ereative power gathers

Force itself indeed 1s naturally silent, and only makes
1iself heard, if at all; when it strikes upon obstrue-
tions to bear them away as it returns to equilibrinm
again, The very hurricane that roars over land and
occan, flits noiselessly through  spaces where
nothing meets 1it.  The blessed sunshine says no-
thing, as it warms the vernal earth, tempts out the
tender grass, and decks the fietd and forest in
their glory. Silence came before creation; and
the heaveus were spread without a word.......No-
where can you find any beautitul work, any noble
design, any durable endeavonr, that was not
matuied in long and patient silence, ere it spake
out In its accomphshment. There it is that we
accumulate the inward power which we distribute
and spend in action ; put the smallest duty before
us 1 dignified and holy aspects; and reduce the
severest hardships bencath the foot of our self-
enial,”
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NEWS AND MISCELLANIES

(CULLED AND CONDENSED FROM VARIOUS SOURCES)

THERE 15 uo imperative: mood in the Japanese
language.

A mono-rail has been constriucted by an  Indian
firnt at Umballa to connect the railway station with
the gramn market and grinding fuctories.

Sy

In the whole of America, there are now 622
mstititions of higher non-technical learning.  Of
these, 17 Universities aud Colleges have 1,000 or
motre undergraduates each, four have goo meu-
studeitts each, annd 114 have 200 or more each,.

A NEw kind of boot is about to be put on the
miarket, the sole aund heel of which, when worn
out, can be unscrewed and new leather put i thetr
pluce. The nventor claims that a pair of boots
can be soled and heeled in fifty-five seconds,

saving 2§ per cent. on the cost of ordinary boot-
tepairing.

Tug passing of Father Ignatius meant the pass-
ing of a great spirit.  In 1862 he began the great
work of hts hfe, the restoration of monasticism in
the Church of England. As a preacher tins
modern mystic—who had something in common
with St. Francts of Assisi—exerted an extraordinary

tnflaence. He was a true and strenuous servant
of God.

THE Birthday Anmversary of the Swami Viveka-
nanda will be celebrated by his disciples, friends
and admirers at the Math, Belur, on January 17th
190Q.

As the Swami always insisted on the Seva of the
poor as bemg essential to the development of our

spiritual nature, it has been decided to make that,
the especial feature of his day.

AN interesting case of premonition in a horse is
quoted in ‘¢ Psychische Studien’ from a German
paper. A butcher’s cart was proceeding along the
Ringstrasse at Kiel when the hoise suddenly
stopped aud backed, and while the driver was
trying to get it to proceed, a new butlding of flve
stories collapsed, covering half the width of the

NEWS AND MISCELILANIES
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street with its ruins, about twenty paces in front of
where the horse had stopped.  The fall occured
without any warning perceptible to human senses.

A SIMPLE way to get warm after exposure to cold
I to take a long breath with the atouth firmly shat,
Repeat this several times, wntil vou begin (o feel
the heat returning It requires a very short time
to do this, says the * Fumily Doctor,””  The fong
breath guickens the pulse, and thus canses the
blood to circulate faster.  ‘The blood flows into all
parts of the veins and arteries, and gives out a
great deal of heat.  Itis stuted that this method of
deep breathing prevents colds and a great many
other aillments f begun in time,

THE followmg is the tuble taken from the
official return issued on the first week of September
'08 by order of the House of Lords, showing the
comparative naval strengtlt of Great Britain, the
United States, France, Germany, and Japan. No
battleships more than 25, or cruisers more than
20 years old are included.

Tire G.B. U.S.A. F, G. ],
Buattleships ... N Vi 25 21 22 1X
Armoured Crutsers ... 34 13 19 8 1

Destroyers ... .. 42 20 48 61 g4
‘Torpedo Boats ver 13 o — X0

THE fossil remains of the king of reptiles, un-
earthed 3 Novemnber last, in the Bed ‘Lands of

‘Montana, will be kept tu the New York Natural

History Museum where preparations have been
nade to give the remains of the three-million-
year-old monster the place of houour. No other
museum i the world has a similar specimen.

‘The animal when alive had teeth six inches
long, and it devoured other animals as large as
eleplrants. He was between forty and fifty feet
long, and when lie chose to stand upright he wag
from tweuty to thirty feet tu height.

His mouth was three feet long and two and a
half feet broad. Both jaws were full of the six-
mch teeth, three inches in circumference at the
base, and tapering to a needle point. The jaw-
bones were like oak beams.

The repule king was the bully of his period, and
was built purely for fighting. He walked on his
back legs, bis front legs being short paws, wigh
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four claws like giant awls on each,  Any anmmal

that could not run fast enough was always the
prey of this reptile,

THE Congress of the History of Religions
recently held at Oxford  brought together the
representatives of the historical religions of the
world. It was the third of its kind. 1In his
excellent address S Alfred Lyall the distingunished
Ovientabst  who presided over it, held up the
sublime beauty of Hinduism to the assembled
savants of the West.  Stv Alfved presses the fact
that religions wars—as cansed by the confliet
of militant fuiths contending for superiority, were
unknown on auny great scale to the aucient
civibsations, Buddhism and  Brahwmanism held
their ground from times far anterior to Christianity.
There may have been in India political despotism,
but religious despotism, in the shape of the legal
establishwent of one faith to the exclusion of
another, of umformity imposed by coercion, of
prosclytism by persecution is unknown to history,
Governmeuts have been absolute and personal ; the
religions  have been  popular and  democrutic.
Avother paper of Indian interest was that of D,
Grierson under the heading of “I'he Monotheistie
Rehgion of Ancient India and its Descendent the
Modern Hindu Doctrine of Faith!”  The paper
estabhshes the fact that Hindwism i its true
aspect 1s essentially a monotheistic religion—belief

i o personal God, the Creator and Ruler of
the world.

‘T Smith College has as many as 1200 women
students who have created a public spirit among
themselves, by reading and public lectures on
the theoretical side, and . by attending to the
poor aud the wvahds on the practical side,
idea of their activity in vanous brauches of
philanthroptc  work may be ganged from the
following items :-—Half-hour meetings for lectures ;
maintaunug a circulating library ; social service
at home ; meeting the trains ; keeping a bureau of
iformation to  help imncoming students ; visit to

an Old Ladies’ Home ; collections of old clothes
and sending them to

Some

needy families; writing
letters to 1wvalids ; an emergency branch to care
for cases of extreme poverty; sending of dolls
and toys to the poor children, magazines to poocr
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working-titen,  dind complete sets of clothes aud
picture Books to hospitals 3 more or less  free
tutoring by about 250 girls in Home Culture Clibs ;
httle night classes in which are tanght reading,
writing, arnhmetic, grammer, tanguage, musie and

gymnastics ; Satuiday ¢lasses for little children,

following a regular kindergarten schedole. T'hus
during the College days which do so much to form
oue’s attitude towards the larger hfe around otig,
they live in an atinosphere of setvice, which
enables them to take in a vatural way their part in
the wany social needs about them. Nothing is
more helptul i creating public spirit in people
than practically doing good in an unostentatious
manuer every day of one’s life. This is the bed-

rock on which should be built up the edifice of a
compact nationahity,

Jaran etjoys the proud distinction of being the
first country in the world with respect to mass
education.  ‘T'he available statistics show thiat on
AN average every Japanese town or village has two
pnmary schools.  Further, in 1902 ( the most
recent date of which statistics are available ) 96 per
cent. of the boys and 87 per cent. of the girls were
recetving primary education.  'I'his comes to a
combined average of 91 per cent. of the children
of school-going age. But when we take Iudia as
a whole, only one male i3 every ro can read
and wote and one fenale in 144. Four villages
I every five are devoid of a school.  How glaring
s the contrast between Japan and India in
methods educational ?

The population of Japan is 46 or 47 nyiltions,
and that of Brtsh India is five times as large.
Japan spends about 5 millions sterling ont of her
public funds on education, while British India
spends less than a willion and a half, To make the
expenditove equal to that of Japan she should
spend at least 27 iillions.  Again, comparing
British India with the little Empire of the Mikado,
the former spends less on education in all jts
aspects than what the latter spends in educational
butldings alone. The tollowing 18 the State

expenditure involved in the different countries with
regard to education :—

R. A, P,
(zermany ..« 5 7 2 per head.
France ses 3 13 II ’s
England v 3 0O O s
Spaiun o 172 '
Italy SO I O § ’
Baroda s O 7 O 3
India ees 0 I O

)3



Chap. 13. Slokas 21-267 7 THE DISCRIMINATION OF MATTER & SPIRIT

Purusha seated in Prakriti, experiences the
Gunas born of Prakriti; the reason of the
birth in good and evil wombs is its attach-
meut to the Guunas.

[ Seated in: identifying himself with.

Gunas—manifesting themselves as pleasure, pain
and delusion. |

IILTIIRAT T WAT WAIHT ALSIT: )

QTATATR ATCTHT TYSFRFGET: T IR
XIIL. 22,

grfara In this 2 in the body g&y: Purusha g3
Supreme IqFer the lookerv-on IARFAT the Per-

mitter =f and W& supporter WHT the experiencer
AT the Great Lord quareqr the highest Self " |
and #fé thus I also I+ is called. |

And the Supreme Purusha in this body is
also called the Looker-on, the Permitter, the
Supporter, the Experiencer and the Great
1.otd, and as the highest Self,

{ Looker-on, the Permitter—He Himself does not
participate in the activities of the bodily organs,
the mind and the Buddhi, being quite apart from
them, yet seeming to be so engaged And being a
Iookel-en He never stands in the way of the
activities of Prakyriti as manifested in the body,
Indeed, all the consciousness or intelligence that
maunifests itself inn the activities of life is but the
reflection of the All-pervading, Absolute and Perfect
Intelligence—the Supreme Spirit. |

7 wd fa gut aE5ta < g |7
wqar FAAEEsiy 7 | gAshasrag 13
XIIL. 23,

a: Who @3 thus g&¥® the Purusha Fa:ge with
Gunas §Fg Prakriti = and i knows @: he

g49r.in whatever way qﬁmq living If even I{:
again q not. qﬁq‘mﬁ is born.

He who thns knows the Purusha and
Prakriti with Gunas, whatever his life, is not
born again,

| Whalever his life &°c.: Whether he is engaged
in duties and acts, prescribed or forbidden, he is
not botn again. For, the acts, the seeds of rebirtth,
of a knower of Truth are fried by the fire of
knowledge, and thus cannot be effective causes to
bring about births. In his case they are mere
semblances of Karma; a burat cloth,  for instance,
cannot serve the purposes of a cloth. }

to be from

97

STHATRT qEAfea KIqLreRTasreaa |\
HEY |IEAT FA FATIAA IT9C U
XIIL  24.
FHfgg Some egraT by meditation syrenfy
their own intelligence qyrear by the purified heart
ATHAH, the Self qu#ifeqt behold -+ others qiwH-

AT by the path of knowledge ;9% others =g
again HAAF by Karma Yoga.

Some by meditation behold the Self in
their own intelligence by the purified heart,

others by the path of knowledge, others again
by Karma Yoga.,

Y ATAATATT: WATFAFY IR ||
frsfy staceaT meof SR 1Ry

XIII, 25,

Wy Another d again @98 thus gHATIAA: not
knowing srrey: from others sy&gr as ( they have )
heard Iqraa worships § these JF even YfFqRrews:
regarding what they have heard as the Supreme
Refuge ¥# death gfgqu+a cross beyond g7 also.

Others again not knowing thus, worship as
they have heard from others. Even these cross
beyond death, regarding what they have
heard as the Supreme Refuge,

[ Vot knowing thus: not able to know the Self

described above, by any one of the several methods
as pointed out,

Others: Acharyas or spiritual teachers,
Regarding—following with Shraddha.

What they have heard, i. e., they solely depend
upon the authority of other’s instructions.

ATAFAATAA (RIFHS ATAEAA,
FAYATRACTAE(E ATATH 1N
XIII. 26.
weag W O bull of the Bharatas grga R~y what-
ever ¥QUATHAFA the moving, the unmoving
geay being §HrE¥ is born §F it YAFIARGAIA

froin the union of Kshetra and Kshetrajna &g
know to be.

Whatever being is horn, the moving or the
unmoving, O bull of the Bharatas, know it

the union of Kshetra and
Kshetrajna,

January ‘og 17
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[ Union...... Kshetrajna . The union of Kshetra
and Kshetrajna, of the - object and the subject, is
of the nature of mutnal Adhy#%sa which consists in
confounding them as well as their attributes with
each other, owing to the absence of discrimination
of their real nature. This false knowledge

vanishes when one is able to separate Kshetra
from Kshetrajna. ]

W G4Y AY [Ty qOraTH |
trargeRtataedd O: qvata € 9egqid 1%l

XL, 27.
a4% In all a7 (in ) beings g/ equally fagean
existing fAFIReg  in the dying JAEAFAIA death-
less qopa@® the Lord Supreme 3 who gy
sees q: he TIHFH sees.

He sees, who sees the Lord Supreme,

existing equally it all beings, deathless in the
dying.

% a9, fg Saw guafaadeacy

A fEasArAATAT qdqT Frfa gt AfEWIRS

XIII. 28.

asT Everywhere §gR equally graregas existent
&R&(ﬂ; the. Lord qgx® seeing HArHRAY by self Zrrenran
self & not {EAMER injures @& so wf highest
wigw to the goal fifq (he) goes.

Since seeing the Lord equally existent
everywhere, he injures not self by self, and so.
goes to the highest Goal.

[ He mﬁn es......0p se[f—like the ignorant man
either by lgnoung the Self in others ¢ Avidyd or
unescience ), or regarding the non-self (phyqlcal

body, &c.-) as himsell (Mithya-jnana or false

knowledge )—the two veils that hide the true nature
of the Self. ]

IR T TANW CRTIATWIRT T I

g QIATA FATHTARFAIC & LA UREN
XIIL,  29.
q Who =¢ and SFHIAT actions gHAT by Prakriti
a3 alone g99: all FRAART@IFA being done 7T and

Hgrerray: the Self Jwmajor actionless qLRT{  sees
q: he qeH{q sees.

And he sees, who sees Prakriti alone
doing all actions, and that the Selfis action-
jess.

18

SRIMAD-BHAGAVAD-GITA

[ Chap. 13. Slokas 26-33

LT YATAIATAHREAFIIATT W

qq OF | {qEaT qg §ITT A2 w3
XL 3o0.

T When IATQINrIR the separate. existence of
all beings gmeg® inherent in the One NIATF

sees gq: from thattﬁ alone {3 (HEATH (theu) expansion
| and q2r then &g Brahunan gqog (he) becomes.

When he sees the separate existence of
all beings inherent in the One, and their

expansion from That (Oue) alone, he then
becomes Brahman,

HA T AW EATCTTHIFATTHSET |t
R GTSiY BrFaa a8 wAfa @ facr 1390

XIIL. 31,

Freax O son of Kunti FATTATR being without
beginning fAgwame being devoid of Gunas E DL §
this gregy: immutable gLRERAT Supreme Self gfeg:
existing in the body =g though & neither

HKUFE acts 7 nor e is affected.

Being without beginning, and devoid of
Gunas, this Supreme Self, immutable, O:son
of KKunti, though existing in the body neither
acts, nor 1s affected,

| Being without beginning—having no cause.

Nerther... ... affected—Because the Self is not the:

doer, therefore He is not touched by the fruit
of action. ]

AT FATE DEFTIITHRIG ATTIROCTA 0
| TY qarenr Argfacad 1z

XIIL. 32,

AT As FIFT the all-pervading reRTaa Akdsha
ﬁf&ﬁl‘ﬁl‘ because of its subtlllty T not qq*mﬂv-

is tainted YT sO E[E’{Er everywhere {ﬁ' in the body
FAfeAF: existent JreAT-the Self 7 not Iofaemy is
tainted.

As the all-pervading Akasha becanse of
its subtility is not tainted, so the Self

existent m the body everywhere is not
tainted.

qYT ARMATAR: Feal Arniad T )
W Jfr qur Tew awrmaty area i3

Prabuddha Bharata



Chap. X1IT 33.—XIV 3.] THE DISCRIMINATION OF THE THREEFOLD GUNAS
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XIUI. 33,

W& O descendant of Bharata gy as gm: the
one IF: sun gAW this FHeww all &Fxy world
THRICAFT illumines g1 so AT he who abides in
the Kshetra &= the whole &xw Kshetra gaRra-

arq illumines.

As the one sun illumines all this world,
so does He who abides in the Kshetra, QO
descendant of Bharata, .illumine the whole
Kshetra.

YAYITLLTHAL FrATAIAT N
qATB(QAIF T T fagITIa & 9731 139N

X1 34,
a3y Thus a'ﬂ%]'qam between the Kshetra and

the Kshetrajna sjgs the distinction 3 b C A G L R fad
the emancipation from the Prakriti of beings =

and (also) a‘rq-'qgm with the eye of knowledge
¥ who f3g: perceive § they qem the Supreme
Aqtia go.

They who thus with the eye of knowledge
percewve the distinction between.-the  Kshetra
and the Kshetrajna, and also the emancipa-

tion from the Prakriti of beings, they go to
the Supreme,

[ Prakritt of beings: the material
delusion of beings due to Avidya. ]

nature o

Fia AAGAICATNAEACH FAETA ST N
The end of the thirteenth chapter designated,
THE DISCRIMINATION OF THE KSHETRA AND THE KSIETRAJNA,

Srimad~Bhagavad-~Gita.

SIS |
FOURTEENTH CHAPTER

srasargrer
QL Y TALANH JTAMAT FIAFIAA N

FIAMAT AT | qTF fFEiadr Tarn hn
X1V, 1.
%ﬂ'mﬁT'e[ The Blessed Lord 3319 said:

g Of all knowledge gwaw the best gaw

Supreme A knowledge q&: again geqry shall I
tell &g which gregr having known @ all gagx: the
Munis gq: after this life gr high fgfig to petlec-
tion #tqr: have attained.

The Blessed Lord said -

Agamn shall I tell thee that Suapreme
knowledge whicl is above all knowledge,
having known which all the Munis have
attained to high perfection after this life.

| After this life—after being freed from this
bondage of the body. |

T4 IMPUI™ AF |rasgaerar: b
QIS ACATTRS AT 7 sqared = IR

XIV. 2.

g€ This [ra knowledge 3Iqfarmr abiding by
A7 @rgFaw to My Being strarar: baving attained
it in- evolution J|F F neither TR do they
come forth @y in involution § ¢ nor sy are
they troubled, |

Abiding by this knowledge, having attained
to My Being, nsither do they come
forth in evolution, nor are they troubled in
involution,

AR ATAATTAT afdT T TIFT2T |

HAT: FAIATAT AT ST 7T N30
XIV. 3

T O descendant of Bharata gga the Great
=gl DPrakriti 9 my #ifA: womb afggs in that
¥ I w¥w the germ agn@ I place gq: thence
E[-‘:[t{m'qij of all beings §93: the birth W3fg is

My womb is the great Prakriti, in that
I place the germ’; from thence, O descendant

ot Bharata, is the birth of all beings,
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[ Brakma: This word is derived from Brimh,
‘to expand,’ and means here the vast seed or womb

( the Prakriti ) out of which the cosmos is evolved
Or expandeda

I place the germ : 1 infuse the reflexion of My
Intelligence, and this act of impregnation is the
cause of the evolution of the cosmos, }

YAty ®iedT g gwefy av ),
- TRt ay ALArtacE fiang: far 1

X1V. 4.
Fa" O son of Kunti g4Rifay in all the wombs

Al: whatever ¥AR: forms Y4 are produced
a@Em™ their agm the Great may the Prakriti yf:
womb ¥ I drerqz: seed-giving fyAT Father.

Whatever forms are produced, QO son of
Kunti, in all the wombs, the Great Prakriti
is their womb, I the seed-giving Fatler.

| TAEAN LT U astadqagr: |
st agraErEr FRERAIRsTTT I

XIV. 5,

HERERY O mighty-armed &&#& Satva o Rajas

aq: Tamas gi& these g@fAETAr: born of Prakriti
gur: Gunas 32 in the body steng the indestruc-
tible Ef¥7pr the embodied fR&sifa bind fast.

Satva, Rajas, Tamas-—these Gunas, O

mighty-armed, born of Prakriti, bind fast
the indestructible embodied in the body.

[ These Gunas—are the primary constituents of
the Prakriti and are the bases of all substances:
they cannot therefore be said to be attributes or

qualities inhering in the sybstances as opposed to
the substances.

L'mbodied in the body : That abides in the body
as if identified therewith. ]

AN e fAAAATSIRIARATHIR |
FEHNA THITA FTAEAA A Wl

XIV. 6,

o9 O sinless one 8% of these fRa=m from
its stainlessness YRR luminous FFAF free from

evil §& Salya g@ERT by attachment to happi-
ness FIAEAT by attachment to knowledge = and
®Sria binds.

Of these, Satva, luminous and free from
evil, from its stajnlessness, binds, O sinless
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SRIMAD-BHAGAVAD-GITA

[ Chap. 14. Slokas 3-9,

one, by attachment to happiness, and by
attachment to kuowledge.

| Binds by attachment to happiness &°¢: Binds
the Self by the consciousness of happiness and
knowledge in the shape of ‘I am happy,’ ‘I am
wise,” which belongs properly to the Kshetva, but
which i1s associated with the Self, the Absolute:
Intelligence and Bliss, through Avidya, ]

THAT TETRS AT TrEaERggmaT ||
Aty KrFad KA LEAT 1O
X1V, 7,

Hea® O son of Kunti Trareqa of the nature of
passion T Rajas gs@raa®aFS giving rise to thirst
and attachment fAfE know §a 1t Eﬁﬁﬂ'ﬂ'ﬂ' by
attachment to action fEgq the embodied fauia
binds fast.

Know Rajas to be of the nature of passion,
giving rise to thirst and attachment, it binds

fast, O son of Kunti, the etnbodied, by
attachment to action.

L2¢ binds &'c.—Though the SeY i3 not the

agent, Rajas makes Him act with the idea ‘7 am
the doer.’ ]

ARNEITWS (9 AT |9y

TRTITREAAT AT TR IR W1 IS
X1V, 8,

& O descendant of Bharata g Tamas d and
FFEH born of ignorance FFXFEAT to all embodied
beings Higw delusive i know @w it gRIETFTER-
fsgriw: by miscomprehension, indolence and sleep
fAaxdfta binds fast.

And know Tamas born of ignorance,
delustve to all embodied beings; it binds fast,
O descendant of Bharata, by miscompres
hension, indolence, and sleep.

L Delusive: causes delusion
nation. }

gt g& GAAfy o wafar v )

FEAATTA g W TATR EATFA lie)|
XIV, .
qRF O descendant of Bharata ®ef Satya gy
to happiness gwafg attaches gar: Rajas AL 10
action I§ while g7: Tamas g indeed g diseri.

mination Jr¥A shronding gar
hension §RFFF attaches,

or non-disctimi-

o miscompre-

Prabuddha Bharata



