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Arise! Awake ! and stop not till the goal is reaclied,
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axSwami Viecehananda.
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SRI RAMAKRISHNA'S TEACHINGS
ATMA-JNANA—XXIII,

THE same Being whom the Vedantists call
Braliman, is ¢alled Atian by the Yogis, and
Bhagavan by the Bhaktas, ‘The same
Brahmana when he conditcts worship is called
the priest, but when employed in the kitchen
15 called a cook,

GoD the Absolute and God the Personal are
one and the same. A belief in the one
implies a belief 11 the other, Thus fire can-
not be thought of apart from its burning
power ; not can its buriting power be thought
of apart from the fire. Again,; the sun’s rays
cannot be thought of apart from the sun, nor
can the sun, apart from its rays. You can-=
not think of the whiteness of milk apart from
the milk, nor the milk apart from its milky
whiteness.

Thus God the Absolute cannot be thought
of apart from the idea of God with Attributes,
or Personal God, and vice versa.

Collected and adapted from ¢ The Gospel of Sri Rama-

krishna’ by M,

THE Being is the same, only the names by
which He is called by mei of different reli-
gions are different. A taunk mmay lhave foitr
Ghats (landing=places with steps ). The
Hindus drink at one ghat, they callit s/ ov
biri. The Mahommedans drintk at another,
they call it pdni. The Euglish who drink at
a third call it water, and so on. Similarly, some
call Him Allah; ot Jestis; or Buddha, others
Bralunan, Kali, Rama, Hart, &¢,

THE Divine Mother sports withi the world,
Her toy, under various aspects and vatrlous
names. Now She is the Goddess Uncondi-
tioned, Absolute, Formless; now the Ever-
lasting, as distinguished from Het works,
Under anotlier aspect She is the Dreaded
Being that presldes over Deatli, the Al-
destroyer. Again, She stands before us ready
to bless and to protect Her children. Or,
She appears as the chariming Mother with the

dark=blue complexion—Consort of the God
of Eternity and of Infinity,

bl el —
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OCCASIONAL NOTES

O the great, strength is first necessary,

and next, disciplinte. It is the discipline
we have had, that determines our power of en-
durance. Power of endurance is always the
result of discipline. By great timpulses alone,
little is achieved. They sometimes bring about
itl, instead of good.

The youth of European nations is full of
iron discipline, and to this they owe their
sticcess in combination, The schools attended
by English boys of the upper classes have
been called by a thinker, “One long reign
of terror,” From the mowmeut a boy euters,
till the day when he leaves, he is the
centre of a conspiracy of his peers to punish
the slightest ontbnrst of egotism, or other
offensive trait. . This accounts, perhaps, for
the mechanical, head-clerk type of distinction
which so often seems to be the Englishmain’s
main idea of greatness. It is quite clear that
any individuality which survives five or six
years of such treatment must either be lofty
and persistent, or a mere intensification of
mediocrity, Yet individuality of a noble
kind does emerge sometimes, and it is easy
to see how beneficial, on the whole, must be
the effect of such a tramming on the average.
Above all things, it breeds the power to act in
concert, the power to distinguish between one’s
own whims, and the main issues at stake,
the power to suppress self in the interest of
the community. In Eungland, at any rate, it is
this trait which distinguishes the ruling classes
from the ruled, and it is thetr want of it that
makes what we may call the sudra-causes so
contemptible in the eyes of aristocracies,

The Irish, compared with the English, are
an undisciplined race. Historically, Ireland
escaped both the Roman Occupation and the
Protestant Reformation, and in these, she

lost two great chances of schooling, The
frint of her want of discipline is seen in her
constant failures at united action, in her
tendency to split every main party into half a
dozen sections, in turbulent characters and
agoressive bearing,  Yet it is this very race,
under changed conditions of discipline, that
provides generals and commanders-in-chief
for the armies of England !

European races concentrate their education
on the man himself. They are not trying to
bolster up this society, or that institution.
The European man is essentially an ad-
venturer, and the world is his ficld. His
career Is in himself, He inherits nothing but
his personality. He accepts no master but
hiin whom he has himself elected, Having
elected, however, he follows throngh thick and
thin., It is this that makes him so strong,
when he sets up ‘pack-law’ as the snpreme
sovereign, In the fulness of his freedom he
chooses to be ruled. No other rule has such
power as one thus created.

In Asia, the undivided family is the source
of all discipline, and the goal of all effort.
[ustead of the hardened muscle produced by
the coustant friction of public opinion, we have
here the warm heart and delicate emotions
that go with ties of blood. No wonder Asia
has produced Saviours! The individualism
of Enrope has no means of sounding the
heights and depths of love., But instead of
true discipline, the family can offer only a
pattern, a mould, into which the individual
has to fit. Let certain forms of respect,
certain habits of religion, be duly fulfilled, and
the family has no more tests to offer. It may
be that one, with the capacity of a lhero, rises
within its bounds, Instead of jealous rivals,
e is surrounded by applauding kinsmen.
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Instead of a task constantly growing in
difficulty, he meets with praise too easily.
The great fault of the family, as a civic unit, is
that 22 _forgives too much, and trains too little.

A discipline that remains the same age after
acge, comes to be an added fetter, instead of an

occasion for the birth of faculty. All education
ought to end in freedom. The new task
develops tiie new powers. Europe itself shows
signs of becoming socially stereotyped, even
as she once imagined Asia to be. Only by
the action and re-action of these two upon
each other, can the future mobility of the
huaman tutellect be secured.,  This action and
re-action constitutes what the Swami Viveka-
nanda called “the realisation and exchange
of the highest ideals of both East and West.”
The histories of nations prove their sigui-
ficance by the men they produce. But iu the
end we have to remember that humanity is
oue, that the whole spiritual heritage of the

ages is for each one of us. Again to quote
the Swami Vivekananda, ¢ The ultimate unit
must be psychological. The ideal Hindu may
be some man born in the far West or North.
The typical occidental character may appear
suddeniy in some child of Hindu or Moham-
medan parents. Mind is Oue; and manis
mind ; he 1s not body.”

All that humanity has achieved, then, in
any of her branches, we may make our own.
What the genius of another race has led it
to create, can be ours, What the genius of
our race has led us to create, can be made
theirs. The true possessions of mankind are
universal. We whose strength is in feeling
may proceed to assimilate severe new dis-
ciplines. They, whose uniformity tends to
become a danger may educate themselves on
our family-ideals, Thus proceeds the great
exchange, and man climbs painfully that
mountain whose head is in the clouds,

[ cOPYRIGHTED. ]

THE MASTER AS I SAW HIM

Beine Pages FrRoM THE LIFE orF THE SwaMI VIVEKANANDA BY His DiscipLE, NIVEDITA.

XXIX.
MONASTICISM AND MARRIAGE

( Continued from page 145 )

UT infinite danger lay, to his thinking, in

a false exaltation of any social ideal at
the risk of jeopardising the eternal supremacy
of the super-social, “ Never forget to say to
all whom you teach,” lie charged one of ins
disciples solemnly, “that like a littie firefly
beside the brightness of the sun, like a grain
of sand beside the vastness of Mount Meru,
SO is the life of the citizen compared with
that of the Sannyasin!”

He knew the danger that lay here, of
spiritual pride, and his own means of over-
coming this lay in bowing himself down to
any oune, whether monk or householder, who

was disciple and devotee of his own Master,
Sri Ramakrishna. But to abate the dzciume
itself, would have been, in his eyes, to have
minimised the ideal, and this he could not do.
Instead, he felt that one of the most important
respousibilities lymg, in the present age,
upon the religious orders, was the preaching
of monastic ideals even in marriage, in order

‘that the more difficuit might always exercise

its compelling and restratning force upon the
easier, path; and that the false glamour
of romance,—obscuring the solitary grandeut
and freedom of the soul, as the ultimate aim,
in the name of an interesting and absorbing
companionship,—might be utterly destroyed.

All the disciples of Ramakrishna believe
that marriage is finally perfected by the
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man’s acceptance of his wife as the mother:
and this means, by their mntual adoption of the
monastic life. Jtis a moment of the mergence
of the human in the divine, by which ali life
stands thenceforward changed. The psycho-
logical justification of this ideal is said to
be the fact that, up to this critical pomt, the
yelation of marriage consists in a constant
suctession of a two-fold impnlse, the waxing,
followed by the waning, of affection. With
the abandonment of the external, however,
impnise is transcended, and there s no
fluctnation. Henceforth the heloved is woy-
shipped in perfect steadfastness of mind.

Yet in dealing with his views on this
guestton, one cannot bt remembhber his utter-
unce opn the contrast between Hinduism and
Buddhism, that Sunday morning in Kashmir,
when we walked under the avenue of poplars,
~and listened to him as he talked of Woman
and of Caste. “The glory of Hindnism,”
he said that day, “lies in the fact that
while 1t has defined ideals, it has nevey dared
to say that any one of these alone was the
one true way., In this it differs from RBuoddh-
ism, which exalts monasticisn) above 3l
uthers, as the path that must be taken by all
sattls to reach perfection, The story given in
the Mahabharata of the young saint who was
made to seek enlightenment, first fram a
marvied woman, and then from a bytcher, is
sufficient ta show this, ‘By daing my duty,’
said each one of these when asked, ‘by doiilg
my dfﬂ_y In My own station, have | attained
this knowledge,’ There is na career then,” he
ended, “which might not be the path to God.
The question of attainment depends only, in
the last resort, on the thirst of the soyl”

Thys the fact that all life is great, only in
proportion to its expresston of ideal purity,
was nat, in theory, outside the Swami’s
ucceptance, however much, as a monk, he
shyank from interpretations which might lead
1o the false claim that martiage was chosen
a3 & means to. spuituality, That self-love

PRABUDDITA 'BHARATA

SEPT,

constantly leads us to such subtle exaltation
of our own acts and motives, lic was well
aware. He had constantly, he told us, met
with  persons, tn Western countries, who
wrged that thewr own lives, thongh indoiently
passed in the midst of luxury, were withont
selfishness ; that only the claims of duty kept
them 1o the world'; that in thefr affections,
111,:;)? were able tg realise yemmnciation with-
out a struggle. On all sauch illusions, he
poyred out his scorn. “My ounly answer was,”
he said, *that such great mien are not borp
in India! The model in this kind was the
ogreat king  Janaka, and in the whole of
history he occurs but once!”  In connection
with this particulyy form of error, he wounld
point ont that there are two forms of idealism i
one 1s the worship and exaltation of the ideal
itself, the other is the glorification of that
which we have already attained. 1In this
second case, the ideal is really subcrdinated
to self, |

In this severity, however, there was no
cynicism. Those who have read omr Master’s
work on Devotion,® will remember there the
express statement that the jover alivays sees
the ideal in the beloved. *Cling to this
vision {7 | have heard of his sayine—to a girl
whose love for another stood newly-con-
fessed—*“ As long as you can both see the
ideal in ong another, your worship and happt-
ness wili grow more instead of less.” B

Amongst the friends of onr Master there
was, however, one middle-aged woman who
was pever satisfed that, in his intensity of
monasticisi, he was able ta do full justice
ta the sacredness and helpfulness of marriage,
She had herself been long a widow, after an
unusually blessed experience of married life.
Very naturally, thercfore, it was to this friend
that he turned, when, a few weeks before the

- end, he arrived at what he knew to be his

crowning conviction on this whale subject;

* Sce The Complete Works of the Swnmi Vivekananda,
Mayavati Memorinl Edition, pp. 266 & 267,
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and bis Jetter was bronght to her in her distant
home by the same hand that was carrying
also the telegraphic annonncement of his
death. [n this letter, so solemnly destined,
he says :—“In my opinion, a race must first
cultivate -a great respect motherhood,
through the sapctification  and inviolability
of marriage, before it can attain to the tdeal
of perfect chastity, The Roman Catholics
and the Hindas, hiolding marriage sacred and
violate, have produced great chaste men
aind women of immense power. To the Arab,
marriage is a contract, or a forceful possess-
jon, to be dissolved at will, and we do not
hnd there the development of the ideal of
the virgin, ov the bralmacharin. Modermn
'Buddhiﬁma——lnwing fallen among races who
have not even yet come up to the evolution of
marriage—has made a travesty of monasti-
cism. So, until there js developed in Japan
a great and sacred ideal abont marriage
( apart from mutual attraction and love j, [ do
1ot see how there can be great monks and
ninis, As you hawe come to see that the
glory of life is chastity, so my eyes also have
been opened to the necesstty  of thts great
sanctibcation for the vast majority, in order
that a few life-long chaste powers may he
produced,”

for

There are some of ns who feel that this
letter has an even wider-reaching significance
than  he himself would have thonght of
ascribing to it. It was the last sentence ipn
the great philosophy which saw “in the many
and the Oune the same Reality.” If the
inviolability of macrriage be indeed the school
in which a society is made ready for the
highest possibilities of the life of solitnde and
self-control, then the honourable fylfilment
of the world’s work is as sacred a means to
supreme self-realisation, as worship and
prayer. We have here, then, a law which
enables us to understand the discouragement
of religious ecstasy, by Ramakrishna Parama-
hamsa, and hLis great prefereice for claracter,

THE LOOM

sinmple,
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in his disciples.  We unnderstand, too, the
inner meaning of Vivekananda’s own constant
preaching of strength. The reason is very

[f “the tmany and the One be the
Reality, seen by the same mind at
different times, and in different attitudes,”
then, 1 three words, Character is Spiritnatiiy,
“ Greatness ” really is, as a deep thinker has
affirmed, “ to take the common things of Jife,
and walk truly amongst them, and holiness a
great love and much serving.” These simple
truths may prove after all, to be the very
core of the new Gospel. And in endorse-
ment of this posstbility, we have the Master's
own words *'The highest truth
the simplest.”

same

1s always

- -

TIIE LOOM.

Children of yesterday,
Hetrs of to-morrow,
What are you we:wiugf—-—
Labour and sorrow ?
Look to your looms again ;
Faster and faster
Fly the great shnttles
Prepared by the Master.
Life 1s the loom,
Room for it, room,

Children of yesterday,
Heirs of to-tmorrow,
Lighten the labour
And sweeten the sorrow,
Now, whtle the shuttles fly
Faster and faster,
Up and be at it—
At work for the Master.
He stands at yonr looin,
Room for Him, room.

Children of yesterday,
IHetrs of to-mortrow,
Look at your fabric
Of labour or sorrow,
Seamy and dark
With despair and disaster.
Tarn it and lo!
The design of the Master!
The Lortd’s at the loom,
Room for Him, room.

—From* Ireland’s Own,”
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EPISTLES OF
SWAMI VIVEKANANDA

Extracts
LVII,

BoMBAY

20th, Septeinber, 1892
Dear Panditji Maharaj,

Your letter has reached me duly. I do
not* know why I shoold be undeservingly
praised. “None is good, save One, that is,
God,” as the Lord Jesns hath said. The rest
are only tools in His hands.  “Gloria in
E xcelsis,” “ Glory nnto God in the highest,”
and vnto men that deserve, but nat to sach
an_ undeserving one like me. Here, * The
servant is n#of worthy of the hire ” and a Fakir,
especially, has no right-to any praise whatso-
ever, for would you praise your servant for
simply doing his duty ?

* ¥ My unbounded gratitnde to Pandit

S , and to my Professor* for this kind
remembrance of me.

Now I would tell yon something else. The
Hindu mind was ever dednctive and never
synthetic or inductive. In all our philosophies,
we always find hair-splitting arguments, taking
for granted some general proposition, bat the
proposition ttself may be as childish as
possible. Nobody ever asked or searched the
truth of these general propositions, Therefore,
independent thought we have almost none to
speak of, and hence the dearth of those
sciences which are the results of observation
and generalisation. And why was it thus?—
From two caunses ;—the tremendons heat of the
climate forcing us to love rest and contempla-
tion better than activity, and the Brahmans
as priests never undertaking journeys or
voyages to distant lands. There were voyagers
and people who travelled far; but they were
alinost always traders, i, e., people from whom
priestcraft, and their own sole love for gain, had
taken away all capacity

for intellectual

PRABUDDHA BIHARATA
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development, So their observations, instead
of adding to the store of human knowledge
rather degenerated it, For, their observations
were bad, and their accounts exagoerated and
tortured into fantastical shapes, uvatil they
passed all recognition,

S0 you see, we must travel, we mnst go to
foreign parts. We must see how the engine
of society works in other countries, and keep
free and open communication with what is
goting on in the minds of other nations, if we
really want to be a nation again.  And over
and above all, we must cease to tyraunise,
To what a ludicrous state are we broucht! If
a Ohdngt comes to anybody, as a bhdngs, he
woitld be shunned as the plague; bat no
sooner does he get a capful of water poured

upon his head with some mutterings of prayers

by a Pddri, and get a coat to his back, no
matter how threadbare, and come into the
room of the most orthodox Hindu,—I doun’t
see the man who then dares refuse him a
chair and a hearty shake of the hands!! Irony
can go no farther. And come and see what
they, the Pddris, are doing here in the Dakshin
( Deccan ). They are converting the lower
classes by lakhs; and in Travancore, the
most priest-ridden country in India,—where
every bit of land is owned by the Brdhmans,
and the females, even of the ropal family, hold
it as high honour to live in concubinage with
the Brahmans,—nearly one-fourth has be-
come Christian! And I cannot blame them ;
what part have they in David and what in

Jesse? When, when, O Lord, shall man be
brother to inan?
Yours,
Vivekananda,

e —

LIX.

c/o George W, Hale Esqr.,
041 DEARBORN AVENUE, CHICAGO,

28th, December, 1893
Dear H

It 1s very strange that news of my Chicago

* Swamiji used to call him ¢Professor, for he read the lectures has appeared in the Indian papers ;

Mah& Bhashya of Panini with him,

for whatever I do, 1 try my best to avoid
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publicity, Many things strike me here. It
may be fairly said that therve is no poverty 1
this country. [ have never seen women else-
where, as cultured and educated as they are
here. Well-educated meun there arve in our
country, but you will scarcely find anywhere
women like those here. It is indeed true, that
guddesses themselves live tn the houses of
virtuons men. [ have seen thousands of
women here whose hearts are as pure aund

stautless as snow, Oh, how free they are! [t

is they who control social and civic duties,

Schools and colleges are full of women, and tu
our country women cannot be safely allowed
to walk in the streets! Their kindness to me
is immeasurable, Since [ came here I have
been welcomed by them to their houses. They
are providing me with food, arranging for my
lectures, taking me to market, and doing
everything for my comfort aud convenience, 1
shall never be able to repay in the least, the
deep debt of gratitude I owe to them.

Do you know who is the real * Sakti-
worshipper”? It is he who knows that God
is the Owmuipresent FForce in the Universe, and
sees in women the manifestation of that Force.
Many men here look upoun their wowmen in
this light. Manu, again, has said, that gods
bless those families where women are happy
and well-treated. Here men treat their women
as well as can be desived, and hence they are
so prosperous, so learned, so free and so
energetic. But why is it that we are slavish,
miserable and dead ? The answer is obvious.

And how pure and chaste ave they here!
Few women are married before twenty or
twenty-five, and they are as free as the birds
in the air, They go to market, school and
college, earn money and do all kinds of work.
Those who are well-to-do devote themselves
to doing good to the poor, Aud what are we
doing? We are very regular tn marrying our
girls at eleven years of age lest they should
become corrmpt and immoral, What does
our Manu enjoin? “Daughters should be

EPISTLES OF SWAMI VIVEKANANDA
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supported and educated with as much carve and

attention as the sons.”  As sons should be

married after observing Brahmacharya up to
the thirtieth year, so danghters also must
observe Brahwacharya and be educated by
thetr parents, But what are we actually do-
ing? Can you better the condition of your
wowmen ?  Then there will be hope for your
well-bemg,  Otherwise you will remain as
backwavd as vou are now,

I anybody ts born of a low caste in our
conntry he is gone for ever, there is no hope
for him. Why, what a tyriomy it ts! There
are possibilities, opportunities and hope for
every tndividual it this country,  To-day he
is poor, to-morrow he may become rich and
learned and respected. Here everyone is
anxious to help the poor, In India there is a
howling cry that we are very poor, but how
many charitable associations ave there for the
well-being of the poor? How many people
really weep for the sorrows and sufferings of
the millious of poor in India? Ave we men?
What are we doing for thetr ltvelihood, for
their improvement? \We do not touch them,
we avoid their company! Are we men?
Those thousands of Bralhmans—what are
they doing for the low, dowu-trodden masses
of India? “Don’t-touch,” “ Dow’t-touch,” is
the only phrase that plays npon their lips!
How mean and degraded has our eternal

relizion become at their hands! Wherein

does our reltgion lie now? In “ Don’t-touch-
D

isin ” alone, and nowhere else !

[ came to this country not to satisfy my
curiosity, nor for name or famne, but to see if
I conld find any means for the support of the
poor in India, If God helps me, you will
know by and by what those means are.

As regards spirituality, the Americaus are
far inferior to us, but their society is far
supevior to ours, We will teach them our
spivituality, and assimilate what is best in
their society.

With love and best wishes,
Yours,

Vivekananda,
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GLEANINGS FROM BACON
(Collected by AMr. P. V. Seshagirt Kao).

It is wilthout all controversy, that learning doth
make the minds of men gentle, generous, mauni-

able and pliant to Government; whereas ignorance.

makes them churlish, thwarling, and mulinous;
and the evidence of time doth clear this assertion,
cousidering that the most barbarous, rude, and
unlearned times have been most subject to tumults,

sedittons, and changes,

%
#* %

Becanse the acts or events of true history have
not that magnitude which satisieth the mind of
man, poesy feigneth acts and events greater and
more beroical : because Lrue hislory propoundeth
the successes and issues of actions not so agreeable
to tlie merits of virtue and vice, therefore poesy
feigns them morce just in retribution, and more
according to revealed providence: Dbecause true
history representethh  actions aud events more
ordinary and less interchanged, therefore poesy
encdueth them with more rareness and more un-
expected and allernaiive variations : so as it appeareth
that poesy serveth and conferreth to magnanimity,

morality and to delectation.

#
¥* %

Fortune is like the market, where many times
if you can stay a litle, the price will fall. And
again, it is someiimes like Sibylla’s offer, which at
first offereth the commodity at full, then consumeth
part and part, and still holdeth wp the price.....
There is surely no greater wisdom, than well to

time the beginnings and onsets of things,

*
% *

Riches are for spending; and spending for
honour and good actions. 'T'herefore extraordinary
éxpense must be limited by the worth of the
occasion; for voluntary undoing may be as well for
a man’'s country as for the kingdom of heaven.
But ordinary expense oughbt.to be limited by a

man’s estate, and governed with such regard as it

be within his compass.

E
B ¥

He that is plentiful in expenses of all kinds will
hardly be preserved from decay:

C
* *
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Some in their discourse desire rather commenda-
tion of wil, in being able Lo hold all argunments,
than of judgment in discerning what is true ; as if
it were a praise to know what might be said, and
not what should be thought. Seome have certain
commonplaces and themes, whereinr they are goed,
and want variety : which kind of poverty is for
the most part tedious, and when it is once perceived,
ridicilous.  'T'he most honowrable part of talk is
to give the occasion ; and again to moderate, and
pass to somewhat else ; for ithen a man leads the

dance.

#
* %

Speech of a man’s self ought to be seldom and
when chiosen.

¥
* %

Discretion of speech is more than eloquence;
and to speak agreeably to him with whom we deal,
s more than to speak in good words or iy good
order. A good conlinued speech, without a good
speeclt, of interlocution, shows slowness; and a

good reply, or second speech without a good settled
speech showeth shallowness and weakness. To use
L0O many circumslances ere onre come Lo the matier

1S wearisome ; Lo use none at all is blunt,

35
* X

It you would work any man, you must either
know his nature and fashions, and so lead him; or
his ends, and so persuade him; or his weakness
and disadvantages, and so awe him ; or those that

have interest in him, and so govern hiny,

-
w

Studies serve for delight, for ornamewnt, and for
ability. Their chiel use tor delight, is in privateness
and retiring ; for ornament, is in discourse ; and for
ability, is in the judgment and disposition of
business.

Crafty men contemn studies; simple men
admire them ; and wise men use them: for they
teach not their own use, but that is a wisdom
without them, and above them, won by observa-

tion.

¥*
* ok
Reading maketh a full man ; conference a veady
man ; and writing an £xact man.

¥*
* 3%k

Histories make men wise; poets, wilty; mathe-
matics, subtile; natural philosophy, deep; moral,
grave ; logic and rhetori¢, able to contend.
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TIE CONVENTION OF RELIGIONS
IN INDIA
( Continued from page 154.)
Shikhism
By Jovusine Esq., (Amritsar).

The cardinal principles of Shikhism are (1)
Unily et Grod, (2) Fquality of nien, (3) Faith in the
Guru, and (4) Love of God and His credtures.
The first figure traced it the Shikh Scriptures is the
numeral 1, and not e, This is for the purpose
of avording any idca of Trinity, God is one
without an equal. is is also a unit—not the sum-
total of many {orces mixed together,  God is not
lmited by time, yet ts an existing reality. e is
unborn. Qurgruss senses cannot perceive Him, our
ntind cannot know Him, our thoughts cannot

fathom Him, but our spirit can commune with
Flim.,

The Shikhs recognise that “by His order ali
form appeared and by Iis ovder ali life come iuto
existence,”  “No one knows,” says the Guru, “in
what manuetr the Creation came into existence.”

Brotherhood of man is the necessary outcome
of the Unity of Godhead. “There is one Father
and we are the children of ouwe.” The whole
Creation came out of one Bralhm,  The Gurus
tanrht by practice that all men are equal; at the
time  of  Baptismm ( Sanskara ), not only do al
the disciples sit on the same floor, and eat anc
drink out of ithe same vessel, but actually put
morsels ot food into the mouth of one another.
Thete is no caste distinction; auvbody may be
admitled into the fold ot Shikhism. Shikh Baptism
is obhigatory tor women as well as [or men, tor the
rules of conduct and the rcligious dulies are
tdentical for botl,

—

[

The Shikh i1deal of tife is the destruaction of
eroisn. TThe destruction of individuality is their

highest bliss, but it does not mean annihilation, for
existence and ndividuality are two different things,
A Shikh does not begin by enforming himselt
but by losing himself. Faith and Tl.ove are the
means to this end. Faith does not mean mere
intellectual assent.  In ovder to be a Shikh * you
must sell vour mind to the Guru, you wvo longer
guide your own actions by your own experience,—
you must take as your guide the teachings of the

Guru.”

The Guru is not an incarnation of the Deity ; but
he is not subject to the law of transmicration.
The servants of the Lord come for doing good to
others, They infuse spiritual life, inspire devotion
and unite men with the Lord. No one can be
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a Guru who has not realised union with the
Supreme lieing.  All his actions are based on
charity, love and unselfishness; and because he is
a servant, he should speak less of himself and
more of his Master. Huamility, though not servility,
ought to be the keynote of his teachings.

The Shikhs do wot believe in the doctrine of
apostleship or intercession.  The function of a
(rura is that of a toving ftather who takes one hy
the hand and steets him free of all rocks and
shoals ot ife.  The Guru does not claim Lany
essential superiority over his disciples., IHe says
that in every man ithere s the potentiality of per-
fection, and when the (disciple has realised the
stage of perfection, the Garu hails him as his equal.
When the Gura Gobind Singh bad baptised his
live beloved disciples, he himself received baptism
from them.

The best means to Supreme Bliss is Love which
necessarily involves sacrilice.  "U'o Jove God and
Flis creatures is ounly possible by sacrificing the
iterests which ouce regards his own, for His sake
and others, When one begins to sacrifice and
tove he is on the path, and in time he reaches the
goal when his individuality no longer exists.

T heosophy

By Basu Jocenpra Natsw MiTTrA, (Calcutta).

The three great objects of the Theosophical Society
are, (1). To torm a nucleus of the universal brother-

“hood ot humanity without distinction of race, creed,

sex, caste or ¢colour. (2). To encourage the study of
comparalive religion, philosophy and science. (3).
To investigate unexplained laws of nature and the
powers latent in man,

Of these three objects, the first is, says the writer,
the only one which is binding on all members, and
the two others, though meant to subserve the Arst,
dre but optional.  The Society, continues the writer,
has no dogmas, insists on no beliefs, endorses no
church, supports uno party, takes no sides in the
endless quarrels that rend society and embiiter
national, social and persoual tife,

The tinme is almost ripe, the writer believes, fot
the beginning of a new cycle in which humaitity as
a whele will attain o loftier heights of Being, un-
dreamt of in its past history.  So the great ipan-
mulias, those mighty beings who; baving acconi-
phshed their own libefdtion, have sdcrificed tha
glorious bliss Nirvdnic, aud stili vetain earthly
forms n order that they may help on poOr,
wealt, suffering humanity towards the goal they
themselves have reached, have launched the Theo-
sophical Society into existence with the glorious
ideal of universal brotherhood for the accepiance
of us members. Then the writer offers argunients for
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the consideration of those who ridicule Theosophy
as a modern imposture. In reply to the question,
how are the Fivanmukias, the real founders of the
Society, to be sought, the writer says, * Seek
them through the Theosophical Society, their
spiritual  child, which they have ushered into
existence for the advancement of humanity.”
“Work for its great ideal, and make yourselves
pertect instruments in their hands for the service
of humanity and seek not for any return.”

Thus after describing the aim, scope and function
of the Theosophical Society, the writer gives a
brief outiine of the teaching that passes current
under the name of Z%eosophy. ‘I'he main spirit-
ual virtues which, in the opinion of a leading
exponent of Theosophy, underlie religion, ate the
foliowing :—

(1) One eternal infinite incognisable real Existence.
(2) Irom that is the manifested God unfolding
Himselt from unity to duahty, from duality to
trinity. (3} Trom the manifested trinity come
many spiriteal inlelligences, gniding the cosmic
otder. (4) Man is a reflection of the manifested
God and is therefore fundamentally a trinity, his
inner and real self being eternal, and one with the
Self of the universe. And lastly his evolution
by repeated incarnations into which he is drawn
by desire, and from which he sets himself free by
knowledge and sacrifice, becoming divine in
potency as he had ever been divine in latency.

The writer attempts at an exposition of the
cosmology, saying that the universe emanates from
the One Existence beyond all thought and speech,
One who is in everything and everything is in
Him. Then the writer describes as to how the
‘ Logos’ unfolds itself into a threefold form; the
First Logos is the root of all being: from Him is
the Second, manifesting the two aspects of life
and forn, the primal duvality. Then the Third
Logos, the universal mind, is evolved, in which all
exists archetypically, DMatter in a solar system
exists in seven great modifications or planes; on
three of these, the physical, emotional (astral) and
meuntal, 1s proceeding the mormal evolution of
humanity. On the next two planes—those of
wisdom and power-—goes on the specific evolution
of the initiate, after the first of the great lunitiations.
These five planes form the ficld of the evolution
of consciousness, until the human merges in the
divine. The two planes beyond, represent the
sphere ot divine activity encircling and ettveloping
all, out of which pour forth all the divine energies
which vivify and sustain the whole system. We
are taught, says the writer, that they are the planes
of divine consciousness, wherein the Logos or the
divine Trinity of Logi, is manifested and wherefrom
He shines forth as the Creator, the Preserver, the
Dissolver,—evolving a universe, maintaining it
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during its life-period, withdrawing it unto I{im-
self at the end of the cycle. |

Then the writer points out, that though a
considerable portion of Theosophical literature
deals with astral and other planes beyond the
physical, and with spirits and elementals &c., the
real Theosophy is Pardvidya or Supreme knowl-
edge. How is this Pardvidya to be attained?  To
this question only one answer is possible,—* Only
by daily acts of renunciation in the little things of
life ; only by learning in every thought, word and
action to live and love the Unity; and not only to
speak 1t but to practise it on every occasion, by
putting ourselves last rather than first, by always
seeing the need of others and trying to supply it,
by learning to be indifferent to the claim of our
lower nature and refusing to listen to it.”  There
is “ no road save this humble, patient, persevering
endeavour, hour atter hour, day after day, year
after year, until at last the mountain tops are
climbed.”

Anubhavadvaita-Vedanta.
By Paxpir G. K. SHastri, (Madras).

The writer says that out of 1180 Upanishads 108
are the most essential, and contain the complete
theory and practice of the science of Sell.  All
these 108 Upanishaas should be studied for the
sake of realising the entire Truth, and not the first
ten only as is supposed by some.  He then refers
to the different schools of Vedanta, but holds
that the most important svstem of Vedanta,
though it has only a few followers, is that whicht s
based upon Tattvasarayana or Dakshinamurti’s dis-
quisitions on all the Upanishads as recorded by
Vasistha, and which s called the Anubbavadvaita
or the Sankhya-Yoga Samuclichaya system of
Appayadikshitacharya.

The writer then gives abstracts of the Jnana-
kanda, Upasana-kanda and Karma-kanda, as found
i the Sanskrit original of the above named book.
There is a mention in it of the Nirgunatita Brah-
man beyond the reach of speech and mind, the
Nirguna Brahman being lower than this. Also:
At the beginning of the Upasana-kanda Brahm4
says, ‘1 have now heard Jnana-kanda, and 1 think
I have nothing more (o hear.” Then Dakshina-
murti replies, ‘T'hou hast known very little, becanse
thou hast only heard the theory, thon shouldst
hear the Upasana-kanda, and then know how to
put those theories into practice.” The samme ques-
tion 1s put at the Dbeginning of Karma-kaunda, and
DBrahmit is there tohkl that he has still to hear the
Karma-kanda to enable him to practise more and
more, and to realise the Truth.”

‘The Anubbavadvaitins “ neither take the Saguna
(for It camnot liberate ) nor the Nirgunatita (for It
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is beyond the reach of speech and mind),” but
“are satished with the kuowledge, practice and
direct realisation of the Nirguna Brahman.”

In the abstract on the Upasana-kanda, the writer
says, ¢ Upasana is nothing but constant meditation
on the identity of self aud Brahman.” One doces
not feel tired, for one soon perceives bliss. Persons
who are slow or have not been ahle to shake off
their attachment for the world, usually experience
a great deal of exhaustion and are very much
agitated, but with persons of higher order this is
not the case. It is also ordained that this meditation
should only be practised by those who have the
knowledge of Bralhiman, but the idea that at the
dawn of knowledge Upasana ceases, is strongly
coundemued.

In the abstract on the Karma-kanda three kinds of
Karma are spoken of, viz., Nitya (obligatory), Naimi-
ttika (occasional) and Kamya (optional or those
performed with motive). Leaving aside Kamya-
Karmas which biud more, and the Nitva-IKarmas,
which are done for one’s own good or for.the good
of the world, the Naimittika-Karmas should be per-
formed even by the liberated ones (Jivanmuktas),
and that, until one attains to such a high stage as
to bhe beyond the pale of Varnasrama or Videha-
mukti. Upasana, Dhyana and Samwadhi are all
Karmas, "That the Videhamukta does not periorm
Nitya and Naimittika Karmnas is because he is in a
state of almost constant Samadhi, and lies in an
extended posture on the ground like Ajagara or a
huge snake, forgetful of all except the highest bliss.

The Anubhavadvaita (enjovment of the Bliss of
the Secondless) Vedanta has been compiled by
Appayadikshnacharya, from the Tattvasaravana,
Rama Gita, Adhikaranakunchaka and Anuabhauti
Mimiamsa. Dwelling on the points of similarity and
difference between the Advaiting and the Anu-
bhavadvaiting, and admitting that hoth have the
same ideal betore them, he says, ““'That between the
Qualified Monism of Sri Kanthacharya who aims
at Sayujya and the rigorous absolute monism of
Sankaracharya, there are several steps that ave
ignored by both parties,” and “ Anubhavadvaita sup-
plies the missing links.” By way of analogy with
our present university system, the Dvaita is assigned
to the Middle School, Visishtadvaita to the High
School, and Advaita to the College department;
so Sankaracharya is made a Professor, aud the
Anubhavadvaitin a scholar who has gone through
all the courses regularly and has obtained the
highest degree.

‘“The Anubhavadvaita chiefly deals with the
7 planes of matter and spirit; the Yoga of 15 limbs,
the 6 higher Samadnis, the 256 Matras of Pranava;
the respective merits of Tivanmukti, Videhamukd
and Sadehamukii; the doctrine of grace and of the
birth and evolution of souls, and with the highest
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Sankhya and Yoga teachings.” The Anubhava-
dvaitins arce designated as Sankhiya-yogins, for they
accept both the Sankhya and the Yoga doctrines.

The writer points out that the idea of the mother-
hood of God and sisterhood of woman is (o be
found in Hinduism alone.  The Vedauta teaches
that every man is a son of God; and so also did
Christ who was one of the great saints of the KEast,
but he was misunderstood by his followers when
they restricted the Son-ship to him alone.

The classtfication of Brahman, according 1o this
school, is shown in the following table :—

BRAHMAN

l

Sakira Nirdkdra (or the Unknowable and
| the Unkinown), ealled Nirgunatita,
(No, [I1, Vivarta)
[

Sopacdhika Sakidra,

cailed Raoima,

(No. 1. Aranbha)

Nirupddhilka Sgldra,
called Nircuna.
(No. IL. Parnnama)

Nityva Sikira (Prakeiti-

Mukta-Sikdira (Chidrupa-
Purusha) (realisable by

Bralman) (Aparokshdnubhava-
meutis of Parok=haJnana,  swivupam, i, e., that which can
or that which can be Le only expervienced in the
grasped intellectually). highest Samadliis).

The Anubhavadvaitins bold that “ The fourfold
path, Karma, Jnana, Bhakti and Yoga, are equally
important to the aspirant for the atitainment either
of Saguna Brahman or of Nirguna Brahman,”

Appayacharya was born in 1835 and was, says the
Pandit in conclusion, ‘“a God-intoxicated Brahman
of Southern India, who spent 45 years of his life in
concentrated meditations, teaching his disciples and
writing invaluable treatises.” Ile was a Grihastha-
Acharya and was more in favour of a householder’s
Life than that of a Sannyasin’s, Hedied in (June—July)
1901, exactly 30 days after the death of his noble
wife and 15 days after he had become a Sannyasin,
leaving, as yet for the most part unpubhished, 150
works on practical Vedanta.

The Veera Saiva Religion.
By H. K. VEERaBAsAVAIVA EsQ., B. A, B, L.

(Bangalore).

Siva is considered “in His nature different from
inind and matter, yet co-existent with them from
all eternity in closest Advaita, and does not assume
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a-human form merely {or the sake of saving souls,”
His wish is quite enough. “Siva is worshipped
i the form of a Guru or Saint, who having
renounced all the evanescent pleasures of this world,
is absorbed in deep meditation of the eternal life
principle that  underlies all vanishing things,”
The Veera Baivas, known also as Sivacharyas
or Lingayets, hold that mind and matter are not
different, bul are one with the Innate Force, i. e.,
the Bakti of God Siva, The numerical strength
of the sect is about 21 millions. ‘t'hey claim their
descent from *¢ Pramathas > or devoled adherents
ol Siva, who belong to the ¢ Aprdkrit’ creation of
Siva, and that two hatches of whomwn came down to
carth at different times by the order of Siva to
restore and strengthen the Veerasaiva faith, and which
they did with great success. The most prominent
amaong them was Basava who reformed the faith
on a popular basis, and it “rapidly spread [rom
one end of the country to the other.”

Theirs isa simple and purilanic religion, “and they
have done away with the old multiplicity of cere-
monies, as their object is to obtain the maximum
result or benefit by performing the mintmum number
ol ceremonies. The Veerasaivas bury their dead.
Every man, woman and child is ordained to wear the
L.ingam on his or her person from the moment of
birth.  Every person ought to waorship the ILinga
as his or her God. At the Diksha ceremony the
puptl gets the ¢ Linga Sambandha’ or relation witly
ihe Linga by means of ‘ Diksha,” which destroys the
three impurities.  ““'T'he Veerasaiva religion is an
ull-embracing, proselytising religion, and it conlains
representatives from all classes of Hindu society,”
There aye probationary periods for people of
different castes betore they are admitted into this
religion, e, g., three years for a Brahiman, six for a
Kshatriya, nine for 3 Vajshya, and wwelve years for
A Sudra, |

“I'he Veerasaivas acknowledge the supremacy
of the Vedas, Agama and Siva Puranas.” As their
object js to atlain oneness with the Deity, they
yeject the Yajnas and perform such of the cere-
monies ounly as are related to the attainment of

nana, The Veersaiva religion is based on the

nana Kanda of the Vedas, and it has its own
hashyas on them,

The writer holds that the “Linga” being
the least materialistic of all forms worshipped Dby

the Hindus throughout India, is best fitted as
a symbol of Siva. “The philosophy of the
Veerasaivas is called the ¢Sakti Visishtadvaita’

and its expounent is Neelkanta Sivacharya, one of
the great commentators of the Brahma S8uytras, .. ...,
It does not ignore the so-called illusory world
Qf matter and the numberless beings that are found
i it.p..sy, It holds that both mind and matter are
imseparably bound up, and the oue is unintelligible
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without the aid of the other. ... ... Similarly Sakti, the
Innale PForce is igseparably associated with God,
through whom It manitests Itsell.” "Phe pragtices of
Shatsthalajunana or the knowledge of six siages of
spiritual  development, and Liwngdngasamarasaya
or uneness with the Derty in those several stages,
are two of the fundamental doctrines of their
philosophy. The “lTat-Tvam-asi” s interpreted
as ‘‘I'at’ the ‘Linga, ‘Tvam’ the ‘Anga’ and
“Asl’ the ¢ Samvaoga.’

The wriler cites Mr. C. P. Brown to show the
stinilarity the latter has traced between this and
the philosophies of Greece and Rome. * What
Roussezan was (o France, Basava was to Southern
India; and what is remarkable is that Basava so
early as in the twelfth century A. D., prociaimed
that famous doctrine of thie oquality of manking,
which seven centuries later, upset the whole of
Lurope and convalsed half of the modern world.”

Saivaism and the Saiva Siddhanta,
By J. M. Naveaswayt Picear Esq. (Rajhmundry),

The writer claims that Saivaism ¢ represents the
old traditional and parent religion of the days of
the Vedas and Upanishads, Agamas or Tantras, and
Itihasas and Puranas, and bases its authority on
these ancient revealed books and histories ; it claims
the God Siva to be the author of the Vedas aund
Agamas.” He then quotes many passages from
the abgve bhooks, and argues at great length to
prove therefrom the authorship of the Vedas to
Siva, and to establish Him as the Supreme Being
mentioned in them, in the words, ‘ IKkam Sat
Vipra Bahudha Vadanti,” He says that “ The words
Brahman and Atman do not occur in the Rig Veda,”
and that “the Yajur Veda is the cenwral Veda.” In
the latter, “His Supreme Majesty is fully developed
and He is expressly called Siva by naine, ¢ Siva
pamasi.’”” The 1oth and the 11th chapters of the
Gita and the Visvadeva, Visvaswarupa of the
Satarudrlyam, all refer to Siva. “In the chiet
festival in ¢ach temple, called the Brahmotsava, the
important  event is the car-feast in which the
chacioteer is the four-headed Brahma, and this
recalls and represents the old story of Tripura-
samhara referred to inthe Rig Veda and Yajur
Veda,”

The writer refers to the story in the Kena
Upanishad and says amang other things, that ¢ it
was left to Uma Haimavati to point out to the
Suprene Brahman, as Her consort.” IHe then
mentions the story of Dakshak’s sacrifice as a
further illustration of the same point. DBut the
Svetasvalara Upanishad is the greatest authority of
the Saiva school. He then speaks of the Omkara
or P'ranava as the Supreme Mantra of the Veda, and
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points out that the Ardhamatra or Turiyam re-
presents the Supreme Drabhman or Siva, e further
says that in the Taiviriya Upanishad what is spoken
of as the Krishima Piogala (the form of e
Supreme Bralhman to he wmeditated in the Hridi-
pundarikaj is identified with Umasahayva or Parvati
Paragreshvara, in several of the Upanishads “This
again’ proceeds the writer *“is described as the
Jyotir Linga,” With the cestablishwment of the
worship of this Jvolir finga and the advent of a
more spiritaal significance of the term ¢ Sacrifice,”
the perviod of Agama and the modern tewple-
worship secems to have beeu started.  In the uew
system of worship, the ofter of the self as sacrificial
oblation was made in the place of animal sacrifice.
“Yhe pase was the animal in man, aud when it
was offered as sacrifice in Jnapa-agni, i becawme
the Nandi or Siva.”

The Puvanas also bring out, according to the
writer, wany points spoken ahove. “‘I'he only
worship universal in the days of the Mahabharata
was that of Siva and Siva Linga.” Further: *1n the
Huara Gita, the word Siva is psed, not to denote
the J.ower Brahman but the Supreme Brahmgn,”
The Temple at Rameshvaram is sypposed to show
the existence of the universal wors{lip of the Biva
Linga.

Saivaism has withstood the oustaughts of Jaiuaism
and Buddhism. TFollowing closely the Acharyas
Sankara, Ramavuja and Madhava, came the great
Sutanacharya, St. Meikandan, Sf. Aral  Nanthi,
St. Marat Gnana Sambhbanthar, and St. Uma Pathi
Sivacharya, and from them commences Modern
Salvaism—whose rituals and philmuph)r are de-
germined by the tweunty-cight Agamas.

-Speaking of the Siva I,inga, the writer quotes as
his authoeity the Swami Vivekaunanda’s exposition
that the Siva Lingam originated from the ¥upa-
stambha, the sacrificial postin the Atharva Veda
Samhita,—~the beginniugless and endless Stambha
or Skambha meuntioned there sigmifying the Fternal
Brahman, and which in time gave place (o the Siva
Linga which is thys unot a phallic emblem at all.
The Balipita at the euntrange to the Siva temiples
with the Yupa-Stanibha and the Pasu (Bull) is said
to represent the sacrifice of animals of the Vedic
ages. ““ As soon as 3 Saiva euters the temple, he is
asked to prostrate himself iu front of the ¥Yupa-
Stambha. T'his is his offer of self as sacrifice; and
self-sacrifice thus becomies the centve of Hindu and
Saivaite philosophy.”

- The writer next deals with the 8aiva Siddbanta
Philosophy, Pathi is used to denote the God,
Pasu the soul, and Pasa the bondage., ¢ Pasais the
rope with which the Pasy is tied to the sacrificial
stake.” The Pathi or Siva is said to be Nirguna
and Personal ; He bas neither form nor is formiess,
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Siva cannot be born as a man through the womb
of a woman. “ But this absolute nature of Siva
does not prevent Him from bis being personal at
the samme tme and appearing as Gurn and Saviour,
in the form of wman out of His great love, and His
feeling for the sin and sorrow of wankind, and
helping them to get vid of their bondage,” and in
such form as “t1o suit the counception of His
Bhakta.” He is wveither wmale nor female nor
neuter, but can be thought of in alt these forms.
All His specific names are declinable in auy of <the
three genders without change of wmeaning,  Siva is
the Ashtamuarti, the cight-bodied Lord, from His
dwelling in earth, water, air, fire, Akasa, Sun,
Maoon and Atman. Sivais Sat-Chit-Ananda,~—Being,
Light and T.ove, “ As pure Being, the Absolute,
God is unkuowable, as Light and Love He links
Himself to man.” Man can approach God through
Love,

The writer then introduces the theme of Siva’s
Sakti, saying that the above mentioned “ Light and
J.ove (Chit and Ananda) is thevefore called 1lis
Sakti.” “This Sakli of God is the Mother of the
Universe, as Siva is the Father.,” “'This Sakt
(Chit  Sakti,—Uwma, . Durga) is Nirguva, and is
sharply distinguished from Mayva (Saguna), also a
Saktl of the Lord.” ‘I'his Maya of the Shaivas,
which comprises 36 Tatvas, is distinguished from
Avidya or Avnava Mala. “ Maya causes lchehiia,
Joana and Kriya (o arise in the Jiva, but Anava
causes the same to disappear.  Anava is inherent
in  Jivas, but NMaya is separale from (hem, and
hestdes manifesting itself as (he universe, forms
the body and seuses, and worlds and enjoyments.”

“When the soul is enshrouded by Anava Mala,
withont action, will ov intelligence, it is its night,
the Kevala state, When God, out of Ilis great
Love, sets him in evolution giving the body and the
worlds out of Maya, for his enjoyment and ex-
perience, whereby his Kriya 8akl &e., are aroused,
that is called its ¢ Sakala’ condition.... ... ‘The Maya
acts as it were, like the lamp-light in darkness (and
it may have the power of a milliou arcs in Suddha
Maya, which reflects Chit Sakt very clearly). But
when thie sun rises all darkness is at once dispetied,
and there is no need for lamp-lights Lhowever power-

ful, . ... .. This is the soul’s Suddha or

: 1 Nirvana
condition.,

The following trauslation of a Sloka is quoted
from 8t, Manjck Vachaka’s Tiruvachaka, as ex-
pressing the kernel of Saiva Advaila Siddhanta -—

“This day in Thy mercy unto me Thou didst drive
away the darkness, and stand as the Rising Sun:
Of this, Thy way of rising~—their being nm;ght
else but Thou—I thought withowt thought.
1 drew nearer and nearer to Thee, wearing away
atom by atom, till 1 was one with Thee.
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O Siva, Dweller in the great Holy Shrine,
Thou art not auzht in the Universe
naught is there save 1'hou.
Who can know 1'hee.”

The writer then goes on to explain the “Advaita”
of the Saiva School. The Saiva  Siddhandsts
postulate three planes of existence, viz. :—Matter,
souls, and God. “In the language of Euclid,
(God is the point, that which hath neither parts nor
magmiuude ; that which is everywhere, in and out,
above and below ; the soul is the centre of the circle,
and the circumference is the Maya that bounds.
When this centre can rise up to the Point, then its
Nirvana is possible.” “I'he nature of the soul
consists in its becoming onhe with whatever it is
united to....... It can only be united to the world, or
to God, It is the calerpillar of the Upanishads...,
It is the shadow of the one (Mava), or the light of
the other (God), that completely hides its (soul’s)
individuality.” “The soul’s individuality or identity
disappears, but not its personality or being (Sat).”
To compare the soul with a crystal or diamond:
“The crystal or diamond unlike the Sun’s Light
which it reflects, though in its innec-core it is
pure, possesses the defect of being covered by dirt,
Mala (Anava), and requires to be removed by
some other dirt, Mala (Maya), and it is luminous
(Chit) in a sense, but unlike the self-luminous Sun
(Para Chil); and either in darkness or in the full
blaze of the Sun, the identity of (he mirror (or the
crystal, or diamond) cannot be perceived.”

“ Advaita,’ lit, ‘nol two,” has been defined by St
Meikandan as meaniug ‘ Anya Ndasti’ or ¢ Ananya,’
I. €., non-separate, ‘ neither one nor two '——adenying
separability or duality, but not admitling oneness.
This apparent contradiction is explained with
reference to the iHustration of wind and body, and
the vowels and consonants. “God is not one with
the Soul and the Universe, yet without God, where
is the universe?” ‘““The Saiva Advaita Siddhanta
accordingly postulates that God is neither Abhedha
with the world, nor Bheda, nor Bhedabheda, as
these terms are ordinarily understood, and yet He
1s one with the world, and different fromn the world,
and Bhedabheda.” (Sivagnanabotham, Sutra 2. Siva-
gnanasiddhiar II, 1).

According to the Saiva rehﬂwn, there are four
Margas or paths for spiritual aspirants, ecalled

Charya, Kriya, Yoga and Jnana. One can approach

God 2s his Master, Father, Friend, or as Beloved—
the last path, whea thie oneness is finally reached.
These four Masargas, unlike the Karmna, Bhakdi,
Yoga and Jnana Mdigas of the other schools, do
not overlap each other, for, with the Saivas, each
of the former is a step higher than the pr cedmg
one. The Saivaism of ihe South holds to the
Ahimsa doctrine as its chief pillar.

§ N re———

(To be continued).
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THE HUMAN SOUL

[A lecture delivered by Swami Nirmalinanda be-

Jore the 6th Connention of the Sadhu Sanga lMaka

Sabka, Kurukuthurai, 1'innevelly.]

ADAPTED TROM * THE XALPAKA

Before we try to understand the individual Soul that
dwells within every human heart, let us first under-
stand what our individual amind s, The study of
mind 1s very benefictal, and 1s the most interesting
of all other studies in the world, In fact, the
stndy of mind comprises the study of all branches.
of knowledge ; of sciences, secular and spintaal.
In fact when we try to understand certain sciences,
for mstance, Astronomy, Logic, Philosopby, Meta-.
physics, ete., we find they are the whisperings of
the nnind,  Is it not the mind that conceived ail
these sciences 1n the world ? So let us understand
what this mind 1s,  Mind has two powers; one s
the efferent and the other, afferent, Cychng inward
ts Nivritfi ; cycling outward s Pravritfi.  'Vhe
worldly sclences are the oulcome of Pravritu
Philosophy, Metaphysics, Psychology and other
sciences of an introspective nature are of Nivritti,
Now what is that force behind the mind that
guides people to understand things?  Mind itsclf
cannot conceive anything uniess there 1is some
force behind it.

In our Vedas we find that ali the forces that are
manifested in the Umiverse have their birth, as it
were, from one force or energy, called in Sanskrit,
the Prana, 'That is the sum-total of ail the forces
displayed in the Universe. ‘The power of At-
tracuon, Cohesion, Repulsion, are nothing but - the
manifestation of that one power which is called
Prana. Prana 1s the mother-energy from which
all the other various manifestations of forces coule.
out, According to modern sciechce, a science
has reached its culmination when it has found the
one underlying unit from wlich all variety has
proceeded, and according to the Hwidu Shastras
that unit has been found out ix the Prana, As 1l is
the Prana that acts behind the mind, which produces
the different sciences and branches of knowledge,

the Cosmic Prana comprises all the Universe with

the diverse variety of forms.

Now, before we try to nnderstand this mind, let
us see what our modern philosophers say about 1t,
whether they adwmit the existence of something
behind 1t or not. If brain explained everything,
where 15 the necessity to admit the existence of
anolher thing behind it? They say, brain is the
centre from whieh all senses arise. For instance,
to give a concrete example: How do I kaow there
1s the light? First, the nerves of the eyes are
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affected, and the power of disevimination comes
and tries Lo anuiy:-:e. whiat 1t iH, and Compires it
with the sensations pigeon-hoted tn the brain, from
that teflexive power of the brain we know it is
licht.,  Sihtlarly, T am standing here, and 1T hear
some sounds, The vibrations reach the nerves,
the nervves affect the bran, and 1 heur.  That is
what the phystologists say.  But the brain by itself
cannot act.  Suppose, the picture of yours is on
my retina, and I am thinking of something else ;af
you take a pteture of the reuna, the picture will be
there bhut sull 1T do not see you. 1 am ltll{ing
intently to you ; my nmind s grossly absorbed in it
Some music is going on near. I do not hear that,
The sound vibrations came, struck the tympanuam,
and the sensation was canied to the brain centre, but
still I do not hear; why 2—hecause my mind ts not
touched. Then there must be a mind behind the
bruin., We need one factor besides the Dbratp,
namely, the mind. The external organs of touch
and smell—the dual organs-—are Indriyas, and
they have theiv nerves there,  We may have a
beautiful eye, still we will not see anything 1f the
mternal nerve 15 useless, I the Lramm centre 15 not
right, then also we cannot hear, The external
organs may be perfect; the brain and sense aerve
wiay be perfect, but if there 1s no mind, we cannot
have the perception of the sense, an here  we
shatl have to understand that all these peveeptions
are: nnpressed on the brum, but there
factor needed to have these grouped. Mimnd s
constantly changing.  We do not know what mind
1s.  We know of the paruicular shape the mind s
taking,  We know the pacticular nature of the
imind, and not the whole nature of it. If I aw
happy the mind has taken the image of happiness,
and we know that mmage only,  So we say we are
happy. A number of waves move on the ocesn of
the nnind. One wave causes happiness, and another
misery.  What 1s this mind?  Mind 1s compared
to a vast lake where npples are constantly raging ;
senses are gathering perceptions from outside and
generating nottons it the lake of the tind, and that
creates disturbance.  So we are constantly dis-
turbed by the activity of the nnind.,  When we can
see the unruffled, the peaceful, the calim equanimity
of nund, then we come to know what mind 1s, and
what 1s beyond the lake of the mind,—we can look
through what ts lying at the bottom. So long as
the mind s distarbed by the waves and ripples,
we cannot see what is lying behind the ming ;so
we must know the real state of the mind, and not
the foran which the mmnd has taken. The reflection
of the Soul is Mind. Materialists call mind

matter ; the Hinduo Shastras deem mind as finer
matter, finer than even ether, It 1s very Ane, subtle

niatter,  On this wind act certain forces which we
call Prana; and foreces canuot act without any

1s another
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matter.  Where there is matter, there is force also g
S0 they are mht-palr:-mlt: frILt[HH. What i3 Muotter ?
The unity of matter from which all these varieties
of matter bave come out, 15 called Akasa, It ig
not the space. The first form of matter that bas
come out from that cosmie nund, 1s called  Akusa.
The solids, liguids and gases can be ulthmately
reduced to that one unit element known as Akasa,
the stu-totad of all these different forms of ele-
ments. This pure mintier or Akisa cannol produce
anything, so tt reqinres some force o produce the
various things out of it.  That is Prana.  So in
tinie of Pralaya, all things return to Akasa which is
finer than ether, and these different manifestations of
forees reduce to one Prana.  Therefore it s written
in the Vedas, that in the beginning  there was one
homogencous mass of madtery there was no colour,
1o shape ; the sum-total of universal energy  slept,
1s 1t were, on the ocenn of matter. It gridually
began to vibrate.  That vibridion of Prana pro-
duced these things with diverse names and {o1ms.

So, we have seen what nund is, and that brain
itself is not enongh o prove the facts of bhuman
existence,  Now, we Gnd mentioned in the Sruti,
there is ancther thing which gives lobt to the
senses and even to the mind.  Mmd borrows the
light frony that, and appears intellivent ; the mind
15 made of fine subtle matter which we cannot see
with our eyes, or by any ¢f the moedern instraments,
It 15 finer than etheyr.  We have also felt that there

i5 a force Dbehind the mind, which foree is very
fine. 1t displays itseif in (iim:rt:nt forms.  YWhen
it ownifests through nerves, it is nerve power;

when it manpifests through muscles, it s kinown as
hruscular power.  T'hey are one and the same
force,  Just as one white hight, when it breaks
through dtflerent coloured glasses, appears to be
differently coloured, so also when Prana appears
throngh different media, it appears as muscular or
physical foree,

How can we see that which lies behind the mind ?
Srutt says o “There, these eyes cannot go, words
cannot express, thoughts cannot reach, and onund
cahnot concetve.,”  How shall we be able to say,
affirmatively or positively, 1t is mind, sense, or
brain power? It 1s beyond themy all.  If you
notice something changing, there must be sonte-
thing unchanging beyond it.  What s the steady
thing bebind the mind? It is the Soul.  So Srati

says ¢ “That which cannot be conceived by the
mind, but by whose power the mind 1s able to con-
cewve ; that whieh the ear cannot but hear, by whose

power the ear s able to hear ; that which cannot be
vitalised by this Prana, but by whose power Prana
1s vitalised ;—that undulymg principle 1s Brahman,
It s the (:a!m cternal light, sclf-effuleent, whose
Lght mind 1s llldlllfl_.btll'lg:, whiose power physical
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matter 1s manifesting.”  Therefore, if we nnder-
stand the real nature of our mand, we shall be able
to understand what is behind the mand.  This
bumian mind, the individnatised principle that is
behind the cosmic mind, when transparent (i, e,
calm and pired, has a clear grasp of the Divine
principie behind,  1f ivon ts put in a farmace 1t
becomes red-hot. 1t will burn anything at comes
i contact with, for it has absorhed 1the heat from
the fumace.  So it is with the ound,  All s
intethgence and power really belongs to the Soul
which is belvuad it It is only the ignorance that
1s the cause of all misery and happiness. Thinking
I am the son of a great Zoaoundar, a tandiord, 1
become happy. My mind identifies itself with the
scoses.  This identification causes all this nusery,
trouble, and happiness too.  We become servile,
miserable or happy because we think so.

So, when we know the individual mind we know
the cosmic mind.,  Individual mind is a part of
the cosmiic mind. It is of the same nature,  The
difference hes in degree, and not in kind. A spark
or a particle of clay is the same as fire or clay;
so when we know this little ego, we know this
cosmic ego,  Whatever attribute the individual
mind possesses, that the cosmic mind possesses also.
The only difference is quantitative, and  not quali-
tative.

The Soul 1s not limited becanse of the mind,
just as the sun is one, though its 1mage tuy
be scen in several pols containing water.  When
we know I am all, Tam the One Individual, Eternal,
I am everything, when different  forms  vamish,
and when there is no other perceptton, when there
is one equanimons mind and behind it theve is
one trnth, then we hecome one with It,  There 1s a
story in the Upanishad : Virochana and Indra
came to a Risti for the knowledge of the Self.
Oue was  an Asuva, and the other a Deva.  T'he
Rishi told theny, “Thon art the Om” * Thon art
God.” Virochana, the Asura, was quite satished
to know that he was God, and did not- make any
further enquiiry.  Indra went 10 his Swargam, bt
he had no calmmess of mind, He questioned :
“Fhis physical body has its growth and death. It
cannot be the Atnian.  If this body 1s God, why
shoutd 1 fear that T wil be dethroned? Flus
body cannot be the Atman.”  So he came back to
the Rishi, and again asked, “what is the Atman ?”
““Fhat Atman you are,” satd the Rishi, “and from
that Atman the whole Untverse 1s come ! Enquire
abont that. DMake #/pus and you will know that.”
Then he went away and practised meditations and
decided that the principle of life, the vital principle,
must be the Brabman.  So he came to the Rishi
and asked him whether this Prana was not Atman ?
The Rishi told him to go and pexform fapas agamn.
Thus step by step he came to know Pranamaya-
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vijnanam  and  Anandamayakosam, At last he
came to know,—from that  Biahnin the  whole
Universe has conte sty and i that Anandam the
whole Untverse exists, in that A nandan the whole
Universe dissolves at the tiwe of Pralaya,—and he
was salistied, for he realised the Trnh,  Siuilarly
we can say, ‘ Lam Brahman,” whew we have realised
the ruth, How tiny we miake ourselves when we
think of the world, and seck fame and mnfluence?
How poorly we are by ouwr thiuking that [ possess
so many acres, I ant diyar, Mudahar. Iyengar, and
so forth ' ¥ am the son of God. You are the son of
God. ‘Thercfore, the old Upanishadie  Bisia,
after long concentration coming to reahse this
Being within himself) loudly proclabned, “1 have
found, by Zapas, that Great erual One who is
beyond darkness and ignorance ! Knowing Hiw
also, yon will possess  ctermal Anandam from
which there 1s no death.” Do not Tt yonrself;
you are the Divine soul.  Yow can at least thmk
you are the son of God.  When you thirk you are
conditioned and quatified, you bt yoursclf. 1
you think you are the chtld of God, you are as
great as God, just as the spark 15 as great as ibe
fire tself.  So, we come to see that whatever is
this individual sclf, or what we ¢l s philosophy,
microcosm, that extsts in the macrocosnn, When
we know the nature of microcosm we know the
natire of wacrocosm, the one as ¢ part of the otlier,

We live in an age of nmterialism; the niodesn
man is given to commercialism, and secks utility
- everything,  Of what good is it to know this
Atman ? We are as happy without it. We earn
money.  We have children; what good can it
bring to us? ‘Lhat is the question always asked.
Well, my friends, T tell you there is suprenre wiility
in it In the Grst place, knowledge bas its own
reward 3 in the second place, with the relative
knowledge of mind, see how you are tossed abont
as {oriune smiles oy frowns upon you, I fortune
smiles you feel bappy ; if it frowns yon feel gloomy
and dejected. But when you come to kuow your
own Auman, yon will be cternatly  happy, you wiil
no ltonger fear anything in this world.  If you
know this Atman you will not hate anybody, the
feeling of hatred will vanish from your heart, and
fove will dwell therein ; this hatred will give place
to Anandam. 1t is only by groping in darkness,
that you weep and cry, and think life 1s a void and
vacuiim. I you know that wife and ehild ave
nothing but Atman and they are the children of
God, they are but your own image, they are yonr
own self, then you will conquer all your wiseries
and ignorance, and happiness and bliss will live n
your heart all the time. T wonld to God you may
know the true nature of the Atman, If you seek
happiness, scek that eternal happiness, and not the
bappiness of this world. From the mnutest atom
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to the largest body, everyone is searching for
happtness. Why seek for 1t? That Brahman, that
Anandam 1s within you. But we want to manifest
It through the senses, and go searching after it,
groping after 1t everywhere except tn the Self,
We think if we can get a strong body like Rama
Murthi, we may be happy, but the body is not
permanent. We can be happy only by knowing
the Atman. Know that One, and that wiil make

you happy.

REVIEWS
AND ACKNOWLEDGMENTS

Sri Krishna, (The Pastoral and the King
maker). By Swami Ramakrishnananda.
Second Edition. Published by the Rama-
krishna Mission, Mylapur, Madras., To be
had of the Manager, Prabuddha Bharata,
Pp. 178. Price 12 as.

This little book presents within the short
compass of two lectures a concise but vivid

picture of the wonderful life of the greatest

of the Divine Incarnations of Hinduism, the
Lord Sri Krishna. Of all the Avatars, in whom
tlie human and the super-human mingle to-
gether, there is not another—ancient or modern,
within the pale of Hinduism or outside—
whose life is so replete with miraculous tales
or doings portrayed with all the imagery of
poetic conception as that of the Cowherd of
Brindavan, and these have been presented
“as we find them depicted in our Books,
instead of omitting, altering, twisting and
torturing the texts to suit our limited mental
capacities.” Indeed, the author makes no
secret of his unflinching faith in the miracu-
lous stories and super-human doings of Sri
Krishna, and strongly combats the idea of
the “reckless critics” to explain them away
as mere accidents exaggerated into demon
stories and so forth, or to take recourse to the
theory of later additions and interpolations
and rate them as impossibilities, The author,
however, does 1ot advise any one to believe

anything blindly. “Science lhas proved
many impossible things to be possible, and
is it a wonder then,” asks the writer, “ that
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what we cannot understand now and deem
altogether impossible, may appear to us clear
as daylight in some near or remote future?”

What a striking contrast with His life at
Brindavan, is the role of Sri Krishna as the
“ King-maker,” in which He appears as the
true Kshatriya prince whose one duty is to
rid the earth of tyranny and wickedness,
and stand ever for righteousness. Here
He is the examplar of His teachings of
the Gita, a perfect Karma-yogin, who earns
a throne but never sits on it, a statesman of
the most exalted type who never takes the
aggressive, who is the same to friend and

foe, a universal peace-maker to the best of
His power,

Swami Ramakrishnananda has done well in
bringing out a second edition of this life of
mighty contrasts, in a connected whole, whi¢h
cannot but inspire love and awe for his Divine
Hero, and sway a devout heart whose aim in

life is not “leaf-counting” but “eating the
luscious mangoes.”

The True Spirit of Religion is Uni-
versal. Pp. 40. Price 5 as.
Vedanta in Practice. Pp.140. Price 14 as,

To be had of the Prabuddha Bharata Office.

These two books by the Swam Parama-
nanda contain a series of articles dealing
with Vedanta. They are written 1n a clear
and lucid style and are of a thoroughly
practical nature. We commend the spirit
which lies behind such books as these,—
books which endeavour to reverentially
spiritualise our religious conceptions and
strive for the highest statement of truth,
They are earnestly written and are a perfect
generator of good thoughts, and condense in
a small space an abundance of philosophy,
with numerous selections from the Upanishads
and other Scriptures. A copy of each should
find its way to the bookshelves of all who
interest themselves in Vedanta,

i
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PUBLIC SPIRIT, IDFAL AND PRACTICAL. A
lecture by Mrs. Annie Besant delivered at
Adyar, in the Theosophical Hall, on Feb.
16th, '08. Published by the Theosophist
Office, Madras. Price one anna,

MRS, ANNIE BESANT.* A Sketch of Her Life
and Services to India. Price 4 as.
BABU SURENDRA NATH BANERJEA*
Man and His Mission. Price 4 as.
SiR PHEROzZSHAH MEHTA.* His Life and
Career, with extracts from his speeches &ec.

Price 4 as.

DinstHaw EpuLjl WacHA*
Labours., Price 4 as.

I.aLa LayeaT RaL* A Sketch. Price 4 as.

THE STorY OF THE RAYA AND APPAJL¥
Sixteen amusing and instrnctive stories,
by T. M. Sundaram Aiyar. Price 4 as.

ASPECTS OF THE VEDANTA.® Second Edn.
Four new papers added. Price 12 as.

SREE SREE RAMAKRISHNA UPADESHA+T (In
Bengalee), Compiled by the Swami Brahma-
nanda. 3rd Edition, Price 4 as.

TATTVA-PRAKASUHIKAY or Sree Ramakrish-
na’s Teachings, with comments by his de-
voted disciple, Ramachandra (in Bengalee)
3rd Edition, Pp. 450. Price Rs. 2.

RAMCHANDRER BAKTRITABALL] or Speeches
of Babu Ramchandra Dntt (in Bengalee)
First part. 2nd Edition. Pp. 502, Re. 1-2 as,

The

His Lafe and

THE EIGHTH ANNUAL REPORT OF
THE RAMAKRISHNA HOME OF SERVICE,
BENARES

THE Eighth Annual Report of the Rama-
krishna Home of Service, Benares, is a record
of relief afforded to the suffering poor of the
City. It is a highly philanthropic work,
done silently and nobly, and the spirit, the
method and the organisation are unique iu
their kind. Whoever goes through the Report
will be struck with the noble principle
actuating the whole organisation,—that of
serving humanity as an act of worship. The

* Published by Messrs. G, A. Natesan & Co., Esplanade,
Madras,

+ Published by the Udbodhan Office, Bagh-Bazar, Calcentta,
1 Published by the Sevakmandali, Yogodyan, Kancurgacht
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accounts of the Home bear elognent testi-
mony to the disinterested motive and self-
sacrifice of the workers, as every pice collected
in the name of the poor is spent to relieve
their distress.

The table giving a comparative view of the
work done in etght years, from July 1900 to
June 1908, shows that the total number of
persons relieved was 9201, of which 852 were
indoor patients, The total nwuber of persons,
consisting of men, women and children
belonging to every province of India and of all
castes and creeds, who were served during the
yvear wmder report,; was 3044. The number
of patients treated in the Home Hospital
during the year was 146. E. C, Radice Esqr,,
1. C. S, C. L.E,, the Magistrate of Benares, in his
annual presidential address, truly remarked
that the institution, although limited in
accommmodation, reheved cases for which
accommodation 1s made in no other place.
Mr., Arundale, vice-principal of the Central
Hindu College, Benares, spoke of this institur-
tion as “the noblest of all charitable works
Benavres has to show.,” Any one visiting
Benares would, we are sure, bear siumilar
testimony to the good work done by the
Home of Service. We are glad to notice that
the institution has, dnring the last vyear,
received generous support in aid of its Hos-
pital fund from several kind-hearted gentle-
men. The Home of Service is in urgent need
of the Hospital which it 1s building for
the accommodation of its daily iucreasing
diseased and hotneless poor, but has been
obliced to discontinue the work owing to
want of funds. The whole cost of the build-
ing was estimated at Rs. 38,000, The Home
appeals to the public for the sum of Rs. 14,000
which is still necessary for the completion
of the IHospital Buildings, An institution so
noble and humanitarian and so urgently
needed tn a place like Benares, should not be
allowed to be hampered m its benevolent
work for want of necessary funds, We join
the Home in its appeal to the sympathetic
public to strengthen its hand in this hour of
need.

All contributions should be sent to the
Assistant Secretary, The Ramakrishna Home
of Service, Ramapura, Beunares City.

NOTICE—QOwimg to the illness of our Sanskrit
compositor we could not print the four
Gita pages in this issue of P, B,
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NEWS AND MISCELLANIES

( CULLED AND CONDENSED FROM VARIOUS SOURCES)

THE Pope has thirty-five secretaries to answer
his daily average of 22,000 letters.

A SwapesHI Spinning and Weaving Mills Com-
pany has been floated at Lahore with a capital of
25 lakhs, having Sir Pratul Chandra Chatterji and
Lala Lajpatrai among others as Directors.

In the course of his speech at Woodford, the
Master of Llibank admitted, that the people of
India were peaceable and justice-loving. Only
one in 15,000 had made himself amenable to
the criminal law, He was certain if the statistics of
European countries were taken, it would be found
that the percentage was considerably higher.

Stear is now manufactured in Germany from
old rags. The rags are treated with sulphuric acid
and converted into dextrine, This is treated with
a milk of lime, and is then subjected to a new
bath of sulphuric acid, which converts it into
glucose. The glucose obtained by this process is
identical with that of commerce, and may be used
in the same way for confections, ices, etc.

Mr. P. V. Seshagiri Rao requests us to inform
those of our subscribers who have applied for a
free copy of his book, ‘“Noble Living,” but have
not as yet got it, that he very much regrets the
disappointment caused to them, owing to the
demand being far in excess of his anticipations,
and that as soon as a fresh consignment of books

arrives, it will be hismost pleasant duty to attend
to their applications,

THE twenty-fourth anniversary of the Rama-
krishnotsab was observed at the Yogodyan, Kankur-
gachi, Calcutta, with special Puja, Sankirtan &c., for
a week (31st Aug.—6th Sept.) The public cele-
bration came off on the 6th September, with great
zeal and enthusiasm, when many Sankirtan parties
proceeded to the temple-garden singing devotional
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songs. Besides prasads distributed to the Bhaktas,
hundreds of poor people were fed.

Dr. A. R. Wallace has stated that a single com-
mon weed, the Sisymbrium Sophia, yields three-
fourths of a million seeds, and if all grew and
multiplied the land of the globe would be covered
in three years. One pair of elephants, the slowest
breeding of animals, would produce 19,000,000
individuals in 750 years. The prolific rabbits, the
national pest of England, would have a progeny of
1,000,000 from a single pair in four or five years.

WE learn from our Sanskrit contemporary of the
Sunritavadini that there are at present 262 Tols
or Sanskrit schools in the Presidency of Madras, in
which about 5,000 boys have been receiving their
education. Of these schools, only twenty-six
receive grants-in-aid from the Government and five,
from L.ocal Boards. The number of students in
these thirty-one schools are 187 in all. The

money spent on these thirty-one schools amounts
to Rs. 3.700 annually.

THE remarkable discovery of the sacred relics of
the great Buddha recently made near Peshwar is
of supreme importance to the Buddhistic races
all over the world. The remains of the Pagoda
built by the Emperor Kanishka over the ashes of
Buddha have been unearthed. A bronze casket is
found in which there is a crystal box containing
three pieces of charred human bone believed to be
the ashes of Gautama Buddha. Within this casket
is a chamber in which there is a seated figure in the
centre with a standing Buddhist on either side,
The casket bears the highest mark of Gandhara art.

WHAT is described as the largest clock in the
world is shortly to be installed on the tower of
the Metropolitan Life Insurance building in New
York. The hands of this clock are so large that
in making a revolution they pass three stories of
the building, and when one of them crosses a
window the light is completely shut off. The
minute hand, from the centre-pin to the tip is
14 ft. and this combined with the counterpoise of
6ft. makes the hand 20ft. long. The hour hand is
11ft. long. The clock will be 4o0ft. from the
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ground, and when the hands are illuminated by
electricity, it is said that they can be seen thirty
miles away on a clear night.

THE skeleton of a huge tracheodon, or duck-
billed dinosaur has been dug out cautiously
last summer by Mr Charles H. Sternburg, frowmn the
sandstone casement in which it was imbedded.
This “find” was not only a skeleton, but a
genuine muminy without a counterpart in any
museum in the world. Wrapped about the giant
bones was the skin which clothed the animal in
life more than 3,000,000 years ago. He was about
13 feet in height, and was supplied with some
5,000 teeth, including those going out. He lived
on herbs, his other important occupation being to
sleep out of the way of the tyrannosaurus, which
preyed on him unmercifully. In his day of greatest
prosperity he hailed from New Jersey, Mississippi,
and Alabama, as well as Wyoming, Montana, and
the Dakotas. |

“THe average person possessing self-confidence
and force can, and does exert mental fascination
over others with whom he comes in contact, al-
though it requires a developed will to become an
expert,” writes Mr. Atkinson in his newly published
book on Mental Fascination. According to the
author, the qualities that go to make up the person
in whom mental fascination is likely to be strongly
developed are’the following :—

Physical well-being. Belief in oneself. Culti-
vate the “I can and I will.” Poise. Cultivate the
calm, masterful mood. Fearlessness, for fear is
the most negative emotion in the being of man.
Concentration. Do one thing at a time and do
it with all the power there is in you. Fixity of
purpose. Cultivate the building quality—it is
needed.

A gigantic Engineering feat has been accom-
plished by the union of New York and New Jersey,
on opposite sides of the Hudson River, by a set
of tunnels and eleciric trains. This wedding of
the two great cities means almost as much as a
tunnel between Dover and Calais. When the work
is finally completed it will have cost between
£13,000,000 and £ 14,000,000, all private capital,
The system comprises about twenty miles of under-
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river and underground railroad, and the stations are
designed with a view to comfort, permanency,
and beauty. They are made large enough not
merely t0 accommodate the metropolitan traffic of
to-day, but to receive comfortably the greatly
increased multitudes sure to travel by underground
routes in the decades to come. Every part of the
stations is constructed either of concrete or metal,
sO that, like the cars and -the tunnels, there is no
possibility of fire. The great Terminal-buildings,
justly called the “ nerve-centre ”” of New York, are
twenty-four storeys in height, and house more than

12,000 persons—a city in itself, with shops and
stores. |

THE Gnanodaya of June last in reviewing Modern
India says :—We beg to acknowledge with many
thanks a copy of this book by our great Swami
Vivekananda, whose noble work and example have
laid humanity under an obligation dificult to
repay. - 'This is a very useful book giving informa-
tion on politics, social reform and religion, and
other topics of great interest. It is throughout
suggestive and wonderfully spirited. Various
phases of the subject have been very well described,
and from every topic have been deduced lessons
which are of great value to humanity. Bengalee
being a foreign dialect to the South, it is really a
fortune that this worthy contribution has beep
made accessible to people of other provinces
through the medium of this faithful translation.. .
Prabuddba Bharata office deserves the heartfelt
gratitude of all lovers of India, for this valuable
help it has rendered to them. We feel we shall be
wanting in our duty to our readers, if we do not
state If as our earnest wish that we should like each
one of them to receive a copy. |
Tue Light(London) of July 3, has the following :—

‘The Prabuddha Bharata Press’ (India: Maya-
vati, Lohaghat, Almora, Himalayas), publishes a
translation of Swami Vivekananda’s impassioned
Address on ‘ Modern India,” in which he protested
with ardour against the growing tendency to adopt
‘Western ways in the East. East is East and West
is West in deeper things than latitudes and longi-
tudes. At all events haste is to be deplored. He

was an ardent patriot; and his last words in thig
noble Address were an appeal to Indians to love
and honour and glorify their country.,....,



