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SRI RAMAKRISHNA'S TEACHINGS
JNANA AND BHAKTI—IV

MASTER: The love for God is of two
kinds. First, the Bhalkti waich is enjoined by
the Shastras. We are to worship in a certam
way or repeat the name of the Lord so many
tines. All this belongs to Vaidhi Bhakti, 1. e,
the Bhakti according to the Law. [t may
lead to Brahmajnidnam, or the Knowledge of
the Absoiute in Samadhi, The self is thus
merged in the Universal Soul never to come
back. Thisisthe case with ordinary devotees.

But it is different with Divine Incarnations
and those that are the Lord’s own. Their
Love for God is not made up of mere scrip-
tural formulze. [t springeth from within! It
welleth up from the Soul! Divine Incarna-
tions (like Chaitanya) and those that are
nearest to Him, have within their reach Abso-
lute Knowiedge in Samadhi, and at tbe same
time may come down from that height retain-
ing their self and loving the Lord as Father,
Mother, &c. Saying, ‘Not this, ¢ Not this/
they leave behind them the steps of the stair-

Collected and adapted from * The Gospel of Sri Rama-
krishna by M,

case one after another until they get up to the
roof. Reaching there, they say, ‘It is this’
But soon they find out that the staircase is
made of the samme materials—bri-. <, lime and
brickdust—as the roof itself. Sc t.ey walk up
aidd down, sometimes resting on tire roof and
sometimes on the steps of the staircase.

The roof symbolizeth the Absolute re-
alised in Samadhi m which the self respondings
to the sense-world is blotted out. The stair-
case is the phenomenal world—the world of
names and forms—which after the Roof hatls
been reached, is reahised as the manifestation,
to human sense, of tire Absolute,

A CERTAIN person said to Ravana, “ \Why
canst thou not approach Sitd assuming the
form of Rama—her beloved husband ?” Riwvana
replied, *“ My friend, if | once meditate upo
that Divine Form—Tilcttama and other
beauties appear to me like ashes of the ddil
scattered on the cremation ground! In that
moment of ecstasy I can spurn the higiiest
position of the Credtor if offered to me, what
to speak of winniug a woman with all her
charms!”
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JAH.

Om Tat Sat
A Happy New Year to you and all,

A NEW YEAR'S PRAYER

Thou who art Absolute, Supreine, Sublime,

Master of Destiny, beyond space and time,

[.iht of the Universe, Litfe’s Central Sun,
Incomprehensible, all Things in One:

Ligcht Thou my pathway and teach me to know
That Thou art the Source from which all things flow
That whate’'er exists—whether good or of 1ll—
Proceeds from the Law of Thy Iufintte Will,
And sooéner or later must return to Thee,
Death-purged in the waves of Eternity's sea.
Kndow me with Love, in Faith make me strong,
And instead of a dirge let my life be a soug,
Till Thy spirit divine in the innermost soul
Ilames forth like a torch and illumines the whole,
Thenceforth from earth-life to be free in its flight
To the effulgent radiance of Supernal Light.

AMY DUDLEY.

— e MR R

OCCASIONAL NOTES

HERE was a mood, ts which we some-

times obtain a moment’s entrance,
when we bold in our bands an old book, an
old picture, an old jewel, or even things as
simple as a padlock, a piece of brass-work, or
a fragment of embroidery. It was a mood of
feisure and simplicity, to which the work in
hand at the moment was the whole aim of life.
The craftsman was concentrated upon his
labour. The whole of dharma lay iv the
beauty he was bringing forth. His craft was
for the moment—or for that moment in the

existence of humanity that we call a man’s
life—his religion,

Great things are always created thus, Fhere
is nothing worth having, that has not cost a
human life. Men have given themselves thus,

for things that may seem, to the careless eve,
to liave been not worth the price! Thus a
single vind or violin—one out of the many
required in the course of a year—may bave
cost all this to make. Patient search of
materials, careful seasoning and mellowing,
earnest study of conditions, infinite lavishing
of work, all these are necessary to the instru-
ment that will be perfect. But having them,
there have been some that were as 1ndividual
as human beings, some whose voices live in
history ! 1t has happened, often enough, that
a man would give years of labour to the carv-
ing of a cameo, or the illuminating of a
manuscript. Such things we think of as the
possessions of kings, and we speak of them
as medieval, That is to say, they are the
product of ages like those of the European
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Middle Ages. But in India the Middle Ages
tasted till the other day. Even yet we may
see thiem persisting in humble streets, and
bazaars, and in villages that lie off the line of
railwav. India is, as a whole, a mediaval
country. The theses of the Transition be-
long to her passage from one age into another,
out of the Medizval into the Modern,

What, then, were the characteristics of the
Medizeval Age, that enabled it to produce its
miracles of beauty and skill? It may be
worth while to examine for a moment into
this subject. In the first place, it had a great
simplicity, A man lived, ate, and slept, in the
room in which he worked, He was not sur-
rounded by the multitudinous objects of lis
desire. His desire was only one. It was
concentrated in his work., At the utmost, by
way of oruament, be had about him a pic-
ture of some god, and a few spectmens of his
own achievements. Thus, his thirst after
perfection fed upon itself. We do not often
vrealise hlow much a great workman may owe
to bareness and perfect simplicity of sur-
rottndings.,

To a certain extent, we may see this simpli-
city, any day, in the bazaar. The shopkeeper
lives and receives his friends, amongst bis
wares. Study, laboratory, living-room, all
these are oue, to the medieval man,

Another point lay in the fact that partly
owing to the fewness of his wants, and partly
to the abundance of food then in the country,
the medieval workman was in no hurry to
be rich. He could afford, therefore, to be
lavisl: of time. The thing he made was, to a
creat extent, his only reward.  Nor could he
expect that to anyone else it would afford the
enjoyment that he could derive from it. None

else knew, as did lie, the precise reasons why
this curve or that colour, had been chosen,

rather than something else. None else could

OCCASIONAL NOTES
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realise the feeling of rest, or gratification, or
the sense of successful expresston that rose
his mind, when he looked upon it, Ile him-
self derived from his own work a pleasure that
he never dreamt of describing to anyone, a
joy that he could not hope to communicate.
The work was done for the work's own sake.

Nothing tells so strongly and clearly, in a
piece of worl as its ewofrve. The desire for
fame or money leads to qualities that destroy
all true greatness in art. The genuine worker
never asks for advartisement. He is contented

to do well, Like the farmer of whom Rama-
krishna Paramahamsa spoke, he returns to
the task itsell again and agaln, whatever be
the discouragements that meet hinm tn it, He
strives with all Liis might, to bring his own
lotus to blossom. WWhat concern of his are
the bees?

He works for shéer joy of self-expression,
and his work is a joy to all lie loves. Kven
the greatest things in the world bhave been
made out of the bhappiness of such simple
souls, who were contented to work, as a child
to play with toys. Cathedrals and temples,
pictures and images, cities and kingdoms,
have all been toys to the fashioners of them,
working out of their own sense of things,
even as a bird sings in the sunlight. The
modern organisation has wpset many things
which the ancient organisation laboured to
compass, Amongst others, it has made life
complex. It has increased our needs. It has
confronted us with many temptations, of
which, in our old-time isolation, we kncw
Little. The aimless desire for an accumulation
of useless objects, has seized upon us, and we
do not realise that for this, we have bartered
what is infinitelv more precious, the power of
steady and absorbed work. Ior pictores on
our walls, for sofas and chairs and round
tables, for an air of luxury, and an infaite
weariness of household drudgery, we have sold
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our birthright, of dignified simplicity, and a
concentrated mind and heart,

Back to simplicity, and the lofty uscs of
amplicity ! Back to the bareness that was
Beanty, and the depth of thought that meant
cultwre ! Back to the mat on the bare floor,
and the thoughts that were so lofty ] Let us
vrdain oursclves {ree of the means of living :
let us give onr whole mind to the developing
of life itself.  Not in the age of scrambling
for appointments, and struggling for a liveli-
hood, was Sankaracharya born, was Buddha
born. Let the thatched hut at the foot of the
palm be wealth sufficient, but woe the day
when Indian mothers cease to bring forth, and
Inciian homes cease to niirture, the lions of
intellect and spirituality !

\What the Sannyasin is to life, that the
craftsman inust be to his craft, that each one
of us to the task in hand, We must have a
single eye, to the thing itself, not to auy of
the fririts that come of it. We must keep
ourselves siiple, depencent upon o external
awd, histening more and more, as life goes on,
for that inner voice which is the guide to self-
expression. In each line we must seek for that
peculiar and partial form of mukts which is its

THE ONE IN

UR senses are always active, bringing us

sensations of sight, taste, simell, touch
and sound, each according to its natural
function. These sensations we develop mito
perceptious and perceptions again gradually
develop into conceptions. . It is in this way
that we come to have, with our advance from
childhood to boyhood, a distinct notion of a
world which exists outside uvs, though the
correlation of objects and ourselves is too
much of a riddle to solve then. As we grow
older and older, the naive mental outlook of
the boy is replaced by the keen observation

JAN,

goal. When smu/ti has been piled upon mutts,
God knows if the Absolute shall be ours.

Five hundred times died Buddha ere he
attained the infinite compassion.  Shall we
grudge a life, with its hour of toil, that we
may feast our eyes upon some symbol of per-
fection? Shall we measure the devotion, that,
given without stint, is to make of us the puja-
flowers, taid before the feet of God? In a
world of infinite variety, the vision of Reality
ends every road. Let us then push on with
brave hearts, not famting by the way. What-
ever we have taken in hand tado, let us make
the means our end. Let us pursue after the
ideal for the ideal’s own sake, and cease not,
stop not, till we are called, by the voice that
cabhnot go unheeded, to put away childish
things, and enter the city of the soul.

Wouldst thoun fashion for thyself a seemly life p
Then fret not over what i1s past and gone;

In spite of all thow mayst have lost behind,
Yet act as if thy life were just begun,

What each day wills, enough for thee to know ;
What each day wills the day itselfl will tell.
Do thine own task, and be therewith content.

—Goethe.

THE MANY

of the scientist, and we come gradually to see
that what appeared essentially distinct and
separate to ourselves in tender years, are now
grouping themselves into certain classes, these
again are being generalised mto higher and
broader categories and thus we make a well-
ordered system, out of the hitherto conflicting
chaos of things.

We find out that there are two kinds of
entities—Matter and Force—which make up
the world of our senses. The former has been
analysed into elements numbering seventy-
three and new ones are being discovered now
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and then. Force again has been shown to have
different manifestations such as Heat, Light,
etc., and the conservation and correlation of
forces are now indubitable truths, Besides,
there is the department uf Mind, which is cnrtly
defined as mot-matter, and this definition has
got its adherents by thousands and as many
opponents too. But true knowledge consists
in Auding out the unity, if possible, amidst the
heterogeneity that appears to an uncultured
mind. The above is the result of modern
hinvestigation into the true nature of things,
Hiundu scientists however reached the Truth at

an age of winch history keeps no record, with
far more daring and certainty than the
scieuntists of the present day, According to
thetr analysis, the universe is evolved out of
Akdsha (matter ) and Prdna (force). The
Prina acting on Akdsha has hrought about
the Bliutas or elements which have been, with
remarkable consistency, grouped under five
broad divisions, such as earth, water, fire, air
and ether or space. Earth, water and air stood
tor the three possible states.of solid, liquid and
gaseous, respectively ; heat was the necessary

condition of this transmutation from oue state
to another, and space was the fandamental
postulate, as it were, whichh made their exis-
tence possible. These ancient Aryan seers
did not stop short here, but soared higher up
into the spheres of Manas, consciousness, and
discovered that it was also mafter, but a very
subtle form of it ; finally they conceived the
necessary existence of Sprrit, as distinct from
matter and mind, but as their only substratum,
This accession to the idea of unity was, of
course, the slow growth of ages in which
thousands staked their body, soul and intel-
lect, to soive the problem of life once for all.
All succeeding researches into the domain of
Truth have but reached the same goal in
diverse ways and have sought to interpret

that Truth in a multipliaity of forms and ex-
pressions,

They called this Truth, Brakiman, the Su-

THE ONE IN

THE MANY g

preme Self.  Oue of the ways of realising 1t
was titrongh  analysis, an intrepid sifting of
the Real from the unreal, unflinchingly casting
aside the claims of tRe body, and the Manas
even, which heino within refativity, prevent
our engniry hevond, dnto the Self, for the Self
alone is the Real and therefore remains change-
less in the midst of changes. Modern Psycho-
logists and Philosophers also hold that our
perceptiont of a thing is not what the thing
e gtself s, which is glways nnknown and un-
knowable. Al knowledve comes from re-
action. The external world coming in contact
with the senses acts wpon the mnud, and the
mind reacts thri-ugh the brain, and as soch
the knowledge mast vary according to the
medium throngh which it shines, So the Tndian
Rislus of old found ont that they must oe
beyond the limitations of the Anite 3 awas  the
Eunglish word ‘mind’ §s ambiguous, as stand.
ing alike for the Self, and conscionsness whicl
15 [ts lower manifestation ) to view the Truth
face to face, so to speak, This theyv attained
i Samadht or super-conscions state, the real
nature of which cannot be expressed i words.
To convey any idea of it by metaphars woald
be like making one have the taste of the luscions
mango by applying a gnantity of tamarind
and sugar to some Abrous substance like hemp,

~and asking one to eat 1it, or making one sce

what Kasht is hke by pointing it on a map.
Of that super-conscious state the Sruti cay s

AT AT (AT AT WAET |
“Whence speech returns baffled, with the mind.
withont being able to reach.” In fact it ix not
mere pnownng the Reality, but beie the Real-
ity, which mmakes a
knowledge consists

vast  diiference,  for
i1t objectification and
localisation and is obviousIy /iuitarion, wiere-
as the Brahman is beyond all limitations, [n.
finite,. The Arvan Seers were /uinis, for they:
had known the Reality and they were 177
too, for they had become the Reality ltsclf,
But with our present psychological knowl-
edge we can, by deep contemplation, get a
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faint glimpse of what they, these michty minds
of old, actually realised.  The thing in itsclf,
as stated above, is something distinet from the
manifestations with which alone it is possible
for us to be concerned, A rose has its shape, ity
smell, its richuess of colour, its delicate velvety
totich, and many other attributes, which pre-
scit themsclves to the senses and the mind,
It is these which we feel and »reason as in-
hering to, or manifesting a something, which
we canstot directly know. If we can conceive
this totality of attributes—Ilet us call it by
“rose-ness,’—then we can mentally abstract
this “rose-ness” from the rose-substance as it
is 72 esse.  As it is with the external so it is
with the internal. The internal thing-in-itself,
the free Soui, getting mixed up with the mind-
stuff becomnes mdividual existence. The tota-
lity of attributes or manifestations, internal
and external, is what the Hindu Philosopbers
called Sakti or Maya, by differentiating
which we get the one Absolute Reality, the
Brahman, The Sages reached that goal by
the process of “ Neti, Neti "—“ Not this, Not
this,” and realised at last that all this is
Brahman withont a second. That is to say,
on the One Absclute Existence, the nou-
menon or the thing-in-tself, has been super-
imposed all this phenomenon, the name-and-
form, which malkes diversity possible. When
we are able to take out the latter t. e, know
its wnreal nature, then what remains is Brah-

man, the Oune,

According to Vedanta, the Soul 1s, in its
nature, Existence Absolute, Knowledge Abso-
lute, and Bliss Absolute. But these are not
the attributes of the Soul; they are One, not
three, the essence of the Soul, If they were
attribntes, then the soul will be a compound
and hence subject to.change and decay, The
fundamental factors of consciousness are,
I exist, I know, and I am blessed. These
ideas are the immortal principles of our life,
the very core of our existence. Try however
we may, we cahnot get rid of any of them,

Jf’lNl

only,
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our present limited aspect of con-
manifest them through the
phenomenal, and make them our all-in-all,
Wihen the real cxistence becomes limited, by
being viewed through the mind, it becomes
mdividnal existence, as the all-pervading  air
1s shat up 1 a voom or a jar. When the real
knowtedge 1s blurred by the faculties of the
mind and the senses, it degenerates, and
according to its degree of limitation, it mani-
fests itself as intuttion, reason, instinct and 50
That eternal bliss which we strive to
make our owi, knowing in our heart of hearts
that it is ours by right, when it is idealised 10
gross ot fine bodies or objects or ideas, ex-
presses tself in love, attraction, and so on.

Wwe

Ol1,

We all want to possess vnalloved and un-
broken bliss, whatever may be its form, and
we seek it in the phenomenal. And as we go.
on we find out that there is no such thing as
unalloyed happiness here below, for every
pleasure is inseparably linked with its corre-
late, misery. When after being buffeted by
fortune at every step we come to the conclu-
sion, that whatever happiness we may get, it
is but like a wave which goes hand in hand
with a depression, the two together making
up, as it were, one whole, and this s life, we
turn from the pursnit—we then long for that
which is beyond all little happiness, composed
of joy and sorrow, For we learn by hard
experience that once we take in the so-called
sweet pleasure, we must gulp down the bitter
concomitant pain too, and the wiser we be-
come the more we give up the former, so that
we may escape the latter, and clearer stands
the vision of our Ideal, as something which
is not phenomenal, which is beyond this
realm of the finite, which is the birthless,
deathless, everlasting Self, by knowing which
we grieve no more. When we realise the Self,
the thing-in-itselfin everything, the One in
the Many, by entirely divesting It of all at-
tributes or phenomenal manifestations, when
we reach this Reality behind all existence
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phenomenal, kunowledge phenomenal, and
love phenomenal, we become one with Exis-
tence Absolute, Knowledge Absolute and

Bliss Absolute,—we become Saz-chit-inandaern:
Itself,

BRAHMACHARI NIRMAL,

THE SUN AND THE SEER

HE sun, as is his wont, shone with all the splen-
dour of all the centuvies. Far, far, above
the circling earth his rays flashed forward. Warmth,
health, life itsell, vibrated through these rays into
the body of humanity. All life, conscious or un-
conscious, came into being, continued in being,
becavse of the sun-shining and because of his un-
ceasing steadfastness in his appointed work. Beyond
this steadfastness, beyond the warmth, beyond the
light, mningling with them, transfusing Itself into
them, the Power of Powers played with Its own
transcendence. As the prophet-poet sang—

“Verily the Sun is He, His the ray;
Nay ! the Sun is He, and He is the ray.”
( Vivekananda.)

Another poet, one of British birth, wrote how

““during our ignorance,” men took “the symbol
for the symbolised,” literally worshipping the sun
as God. Continuing, he says—

“Yon orb that we adore,
What is he? Author of all light and life ;
Such one must needs be somewhere : this is he !”

Next he asks, and answers, a question, interesting
to himself, no less interesting to us:
* Like what?

If I may trust my human eyes,
A ball composed of spirit-fire, whence springs
All I enjoy on earth. By consequence,

Inspiring me with—what? Why, love and praise.
L * * * 3

S0, more and ever more, tiil most of all
Completes experience, and the orb, descried
Ultimate giver of all good, perforce

Gathers unto himself all love, all praise,

Is worshipped—which means loved and praised

at height.”

Carrying us with him through the symbol up to the

THE SUN AND THE SEER

7

Eternal Agency symbolised, he procceds with his
argunent,—

“ Prime Cause this fire shall be,
Uncaused, uncausing; hence begin the gilts,
Thither must go iy love and praise.”
(Browning.)
Such, then, is the sun. Such was he, shining,
gracious and resplendent, reflecting the benign
countenance of God Uimself, Yet, to a lamentable
but visible extent, “ darkness covered the earth and
gross darkness the people.” Nen became im-
mersed in strenuous suruggle for wealth, or fame

they ‘““sought out many inventions.” Others

adopted an attitude of carelessness and whispered,
“let us eat and drink and be merry, for (o-
morrow we die.”

Darkness and disbelief covered the majority of
mankind as with a garment. It is true that re-
membrance of praver caused some o prostrate
themselves before this symbol and that, petitioning
for success in one or another of the earthly honours
or delights, indulging in blind praver 1w an un-
seeing because, for them, non-existing deity. They
conversed with one another, learnedly enough. of
all the gods that men had devised or dreamed of.
They analysed the experience and labour of saints
of past times and many places. As folk who knew
they chattered of much of which they knew
nothing, thinking (hat they knew. Some * shib-
boleth,” some form of words satisfied, or seemed
to satisfy, their souts. Ritual, ornate and difficult,
pleased their, mental palate; even while ofiiciating,
priests performed ceremonies relating to a2 more
actual worship of carlier times.

To others, even the semblance of religious ex-
pression had lost all meaning. Darkness had
literally fallen. The world swung on upon ils
accustomed course, maintained in ils balance by
the sun which they no longer appreciated. Thick
banks of cloud evgendered for the most part
by persistent misbelict and unbelief, caused, too,
by ignorance of good, fostered by uncanny
callousness, obscured the glorious sunshine over-
head. Here and there, in one quarter or another,
a voice sounded in the wild wilderness of unfaith.
Now and again the crowd of gold-scekers or fame-
hunters heard such a voice striking through their
clamour ; a voice insisting upon the Presence of a
Being superhuman, divine; but they gave it no
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heed. On  the contrary, they shrugged their
shoutlders, mattering, Al that is a tiyth it for litule
children of some oklden titie, not fur men of to-
d;lj.'."
The beauty of holiness had hidden itsell awhile,
and the few hithful mourned and prayed in secret,
strangely uplifted by those occasional voices that
told of a life bevond and a lite above.

Suddeniy, or so it seeme:d, anothier Voice made
Itself heard throurh the iurmoi! and the tamault,
This Votce, sonorous, musical,—as though steeped

In the music of the spheres,—resonant, forced lt-
self upon all ears that heard,

Paralysis of religious appreciation prevailed.

There was, at the
nioment, 4 mighty assembly of the learned aad the
clerical schools of the erceds.  Speakers stood
there, renowned for erndition and eloquence. These,
generally, advocated the claims of one “religion”
or another, and, so far, this advocacy of theirs was
good. Stillness fell upon the assembly when there
arose among them “a graduate of the Calcutta
University with a shaven liead, a prepossessing face,
wearing the garment of renunciation, fluent in Fng-
lish, with uncommon powers of repartee, who sang
with full-throated ease, as though he was alluning
himself to the spirit of the universe, and, withal, a
wanderer on the face of the earth.” (K. Vyasa
Rao, B. A)

At that moment they who saw the speaker saw
the Sun.
clarity of his eloquence, the veil, that bad developed
hetween created and Creator, was rent i twain.
It was as though the Voice bad compelled a hear-

ing for Itself through the gladly willing lips heneath
that shaven crown,

The owner of those lips had learned of the
Light from other lips possessed by a prophet, a seer,
gracious, wondetfully wise. One author, describ-
ing this prophet as he was longtime understood, if
rightly undersiood at all, writes of “a puzzling
personality to most, a kind of indefinite Entity,
half real, half mythical.”” Our shaven-headed orator,
with his appealing soul-ful eyes vocalised in burn-
ing words a vivid portrait of the prophet and his
personality. The mantle of the Seer had fallen
upon, and been aptly adapted by the speaker. The
Iatter never failed to acknowledge that he owed his
own vision of the Sun to the spiritual touch of the

former, “ All I am is hecause of Him,” he declared
over and qver again.

It was as though, by the energy and

BITARATA JAN.

S0, the Sun hegan once mere to shine with
pereeptible, palpitating radiance. The breath of
brotherhood filled the men of the nations with the
aspiration of fraternal love. Hand held itself out
to grasp hand in the fulness of friendship. Dif-
ferences hetween peoples paled. Differences of

creed and of caste, whether of the East or of the

West, faded away, Man met man on one cemmon

platform, moved by a universal joy in the conscious-
ness of one real parentage.

No tonger did one man exclaim, “You belong to

that confession or that couniry, Believe as [ do.

Live as | do; for [ am iu the right.,” Rather, he
sought to show hy word and hy act that a certain
creed, even the dwellers in a certain country,
represented, manifested, a phase of that something
which we call life and that other manifestations
needed other climes and other presentations.

All this, because, through the speaker, they had
caught a ghmpse of the Sun, That glimpse signi-
fied the coming of Love, Lotd of the sun. By
means of that glimpse the hearts of men began lo
heat in tune with the heart of the Lord of Love.
The reign of the Lord, now, became dreamed of,
discoursed of, as a very possible thing; nay, as a
thing which was bound to be. Other souls caugh't
the speaker’s sacred contagion. In all lands his
voice was heard, alt the more clearly, all the more
penetratingly, hecause the body that had clothed
him and embarrassed himm had heen thrown aside,
having [utfilled its purpose. For the speaker still

lives and the Seer lives also; and on them and us
the Sun shines.

Eric Hammonn.

] WILL-——-

T'tl stand alone,

Though men may laugh and mock my loneliness;
I')l think my thoughts,

Though Fate may flood my ways with bitterness;
I'll fight my fight,

Though enemies be strong and struggle great;
I'll face the world,

And laugh to scorn the scoffers of my state.
And I will conquer;

With my head still gory from the strife
I'll ind my rest,
And thank my God for strength throughout my life.
( Author Unknown. )



CONVERSATIONS WITH THE SWAMI VIVEKANANDA—_XV.*

{ From the Diary of a Disciplet )

THE DOCTRINE OF AHIMSA-——THE SATTVA, RAJAS, AND TAMAS IN MAN——DISCRIM{-
NATION QF FOOD AND, SPIRITUALITY——" AHARA'—~T{{F THREE DEFECTS IN
FOOD——DON'T-TOUCHISM AND CASTE-PREJUDICES——IPLAN OF RESTORING
THE OLD CHATURVARNYAM AND THE LAWS OF THL RISHIS.

Disciple :— Pray, Swamiji, do tell me if there
is any relation between thie discrimination of food
taken, and the development of spiritualitly in man.

Swamiji:— Yes, there is, more or less.
' - ¥ i :

Disciple :— ......Why do Buddhism and Vaish-
navism preach HrEEr AT ¥q1:—Non-killing is
the highest virtue” ?

Swamiji :— Buddhism and Vaishnavism are not
two different things. Dauring the decline of Bud-
dbhism in India, Hinduism took from her a few
cardinal tenets of conduct and made them her own,
and these have now come to be known as Vaishnav-
ism. The DBuddhist tenet, * Non-killing is su-
preme virtue,” is very good, but in trying to en-
force it upon all by legislation without paying any
heed to the capacities of the people at large,
Buddhism has brought ruin upon India. Ihave
cQme across many a ‘religious heron’I in India,
who fed ants with sugar, and at the same time
would not hesitate to bring ruin on his own brother
for the sake of * filthy Jucre’!

Disciple :— But in the Vedas as well as in the
laws of Manu, there are injunctions to take fish
and meat,

Swamiji :— Aye, and injunctions to abstain
from killing as well. For the Vedas enjoin gt
t'ﬁwg ﬂ‘i‘a{a'lﬁr—“ Cause no injury to any being,”
and Manu also has said {[RJIaeg ATrwAr— Cessa-
tion of desire brings great results.” Killing and
non-kitling have both been enjoined, according to
the individual capacity, or fitness and adaptability,

* An Extract from % The Complete Works of the Swami
Vivekanands,” Mayavati Memorial Edition, Part V,

1 8ri Sarat Chandra Chakravarti, B, A,

{ Meaning, religious hypocrite. The heron, so the story
poes. gave it out Lo the fishes that he bad forsaken his old
habit of catching fish, and turned highly religious. So he
took his staud by the brink of the water and feigned to be
meditating, while im reality he was always watching his
opportunity to catch the unwary fish,

of those who will observe the one practice or
the other.
* * * #
Swamiji:— ... Brightness in the face, un-
daunted enthusiasm in the heart, and tremendous
activity—these result from Saffza; whereas idle-

ness, lethargy, inordinate attachment and sleep are
the signs of Zamas.
* * * *

KRajas is badly needed just now! Aore than
ninety per cent. of those whom you now take to
be men with the Sasfva quality, are only steeped in
the deepest Zamas. Enough if you find one-
sixteenth of them to be really Sdzric! What we
want now is, an immense awakening of Rdjasic
energy, for the whole country is wrapped in the
shroud of Tumas. The people of this land must
be fed and clothed,—must be awakened —must be
made more fully active, Otherwise they will become
inert,—as inert as trees and stones

Discipte :— Does a liking for fish and meat re-

main when one has fully developed the Suv:ia
quality ?

Swamiji :— No, it does not. All liking for fish
and meat disappears when pure Sas/ra is highly
developed, and these are the signs of its manifesta-
tion in a soul :(—=Sacrifice of eversthing for others,
periect non-attachment to last and wealth, want of
pride and egoism. The desire for animal food
goes when these things are seen in a2 man. And
where such indications are absent, and vet you find
men siding with the non-killing party, know it for
a certainty that here there is either hypocrisy or a
show of religion.... ...

Disciple :— DBut in the Chhandogya Upanishal
there is this passage—aERCmeEt ss33Rz:—
“'Through pure food the Satfwa quality in a man
becomes pure.”

Swamiji :— Yes. I know. Sankaracharva has
said that the word * A/Adra’ there means, * objecs
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of the senses, whereas Sni Ramanuja has taken the
meauing of * Abhdra’ to be ‘food.” |n iy opinion
we shoubd take that meaning of the word which
reconciles both these poiats of view,  Ave we (0
pass onr lives discussing all the time aliout the
purity - and impuarily of [ood only, or e we to
practise the restraining of our senses?  Sarely, the
restraining ol the senses is the main object ; and
the discrimination of good and bad, pure and im-
pure feods, only helps one, to a certain extent, in
gaining that end. Theve are, according to our
scripture, three things which make food impure.
(1) Fudsi-dosha, or nataral defects of a certain class
of foods, like onions, garlic, etc. (2) Aimiita-
dosha, or defects arising from the presence of ex-
ternal impurities in it, such as the dead insects, or
the dust, etc., that attaches to sweetmeats bought
in shops. (3) Askraya-desha, or defects that arise
by the food's coming from evil sources, as when 1t
has been touched and handled by wicked persons.
Special care should be taken to avoid the first, and
the second classes of defects. DBut in this country
men pay no regard to these very two, and go on
fighting for the third alowne, the very one that none
but a Yogi could really discriminate ! The country
from end to end 1s beiug bored to extinction by the
cries ¢ Don't touch,” "Don’t touch’
touchism party.

of the non-
In that cxclusive circle of theirs,
too, there is no discrimination of good and bad
men, for their food may be taken from the hands
of anyone who wears a thread round his neck and
calls himself a Brabhmana! Sri Ramakrishna was
quite unable to take food in this indiscriminate way
from the hands of any and all such. It happened
many a time that he would not accept food touched
by a certain person or persons, and on rigorous
investigation it would turn out that these had some
particular stain to hide. Your religion seems now-
adays to be confined to the cooking-pot alone.
You put on one side the sublime truths of religion,
and fight, as they say, for the skin of the fruit and
not for the fruit itself!

Disciple :— Do you mean, then, that we should
eat the food handled by anyone and everyone?

Why sotf Now look here—you
being a Brdhmana of a certain class, say of the
Bhattacharya class, why should you not eat rice
cooked by Brihmanas of all classes?  Why should

Swamiji :—
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you, who belong 1o the Rdrhi section, object to
take the rice conked by a irdhmana of the Hdrendra
section, and why should not a Bdrendra do the
same f Apain, why should not the other snub-
castes in the west and south of India, e, g, the
Marbatti, Telingi, Kanouji do the same ? Do you
not see that hundreds of Brahmanas and KAyasthas
in Bengal now go secretly to eat dainties in public
restaurants, and when they come out of those
ptaces pose as teaders of society, and frame rules
to support non-touchism 1 Must our society really
be guided by laws dicltated by such hypocrites?
No, I say, on the other hand, we must turn them
out! The laws laid down by the great HKisiis of
old must be brought back, and be made to rule

suprenme once more, Then alone can national well-
being be ours.

Disciple :— Then, do not the laws laid down by
the Aivkis rule and guide our present sociely ?

Swamiji :— Vain delusion! Where indeed ig
that the case nowadays? Nowhere have I found
the laws of the Riskis current in India, even when
during my travels, I searched carefully and thorough-
ly. The blind and not unoften meaningless cus-
toms sanctioned by the people, local prejudices and
tideas, and the usages and ceremonials prevalent
amongst women, are what really govern society
cverywhere ! Tlow many cate lo read the Shds/ras,

or to lead socicty according to their ordinances
after caveful study?

Disciple:— What are we to do, then?
Swamiji :— We must revive the old laws of the
Rishis. We must initiate the whole people into

the codes of our old Manu and Yajnavalkya, with
a few modihcations here and there to adjust them
to the changed circuinstances of the time. Do you
not see that nowhere in India now are the original
four castes (Chdturvarnyam) to be found? We
have to redivide the whole Hindu population,
grouping it under the four main castes of Brih-
manas, Kshatriyas, Vaishyas and Sudras, as of old.
'T'he numberless modern subdivisions of the Brah-
manas that spilt them up into so many castes, as it
were, have to be abolished and a single Brihmana
caste to be made by uniting them all. Each of the
three remaining castes also, will have to be brought
similarly into single groups as was the case in
Vedic times. Without this, will the Motherland be
really beuefited, by your simply crying, as you do
nowadays, “ We won’t touch you,” ** We won't take
him back into our caste”’? Never, my boy !
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THE KING AND HIS GURU, OR BOORK-LEARNING AND REALISATION
(A sfory )

IT was a fine afternoon. A cettain King, fore-
most in position, power and wealth; after finishing
his state-affairs for the dav, was sitting in his
chamber. He had a looking-glass before him, and
was parling his hairs carelessly, when he noticed
some white hairs peeping through his jet-black

locks. Moreover, he observed some wrinkles in
his face. As he was a man of religious disposition,

the appearance of these wrinkles and white hairs
were suggestive enough 10 bring o his mind that
his old age was fast approaching. He mused with-
in himself thus—“1 have come to a different chap-
ter of my life. I have worked out to the best of
my powers my duties as a King. Besides, I have
long enjoyed material prosperity to its fullest.  Soit
is the proper time now (o train up my cldest son to
the arduous responsibilities of my position, so that
I may transfer my kingdom (o him, in the near
future. It is my primary duty now, to gradually
accustom myself to relire from the Dbusy life as
much as I can and resort for some hours every day
to a beautiful hermitage, at a solitary place away
from the haunts of men. There, with my senses

under control, I shall devote myself entirely, to
realise the highest knowledge of God.”

Thus resolved, he ordered for a suitable hermi-
tage to be built at once and called for his Guru, a
Brdhman of much learning and reputation, Hearing
the King's proposal, the Guru was pleased and sug-
gested that he would read to him also from Srimad-
Bhagavatam all about sages and the doings ( Lild)
of the Lord Sri Krishna, which will greatly heip him
in his meditations. Thus both the King and the
Brihman used (o resort to he hermiiage together

in the afternoon, and pas3 the rest of the day
happily in sacred study and divine contemplation.

Many days passed away in this way. The strong
attachment which the King formerly had for his
wealth and dominion, and for the nearest and
dearest in life, began to fade away gradually by the
practice of Yoga and meditation, So he engaged
himself more and more to i, and would daily
fisten with rapt attention to every word that fell from
the lips of the Brabman, about the Lord Sri
Krishna. Qur King had had the idea that the reali-

sation of Truth was a matter of a very short time,
But years rolled on and he had not yet any glimpse
of God-vision. TFinding no tangible help from the

Scriptures o satisfy (he yearnings of his heart for
reaiisation, he became more and more dejected.

One evening the XKing, while having his usual
walk, was occupied with thinking of his unsuccess-
ful struggle, and finding no solulion resolved Lo
ask his Guru, how long he would have to wait to
oblain God-vision, and what was the quickest way
to 1. Casting his looks about he found at a dis-
lance the Brahman engaged in his Sandhid on lhe
banks of a running brook., Full of hope and rev-
erence he approached him and stood waling at a
respectful distance. Having finished his evening
prayers the Guru locked up and told him to take
his seat before him. Seeing his troubled and care-
worn looks the Brihman addressed him
“ What ails thee, O virtuous monarch? Being re-
lieved (o a considerable extent of thy kingly duties
Ly 1hy worthy son, thou spendest half of thy time
aL least, in sacred study and meditation nowadays.
Surely thou shouldst feel blessed.” Bowing 1o
his Guru the King replied, * Thank you, my
revered sir, for the trouble you daily take for me,
lo bring peace to my wind by reading the DBhaga-
vatam to me.  Ishall never be able to repay wvy
debts to you Ly any means, And it is true that I
have less care now as I have trained my son well
in liis duties, by devoting my best thouglns and
ripe experiences to him. But alas, Sir! mr mind
is as restless as before, and up till now 1 have not
iad a ray of divine light to dispel the darkness
which clouds iny mental vision. You have spoken
that the King Parikshit attained illumination by
listening to the Bhagavatam only for a week and
calmly waited for Death to come at the end of that
time, in fulfilment of the curse of the Rishi's son.
But I have been hearing the Bhagavatam for so
long a time and such is my misfortune that I have
not got even a spark of realisation. Please en-

lighten me as 10 the reason why, and have pity on
my poor soul,”

Now, the Brihman was not a man of realisaiion
himself. LErudite as he was in the scriptures, he

thus;
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had only mastered the art of explaining the texts
in various ways, but he never seriously attempled
(o make the traths mnght lllﬂl‘ﬂin his own. H was on
this accomnt that he could not find any  satistactory
So he arl-
fnllv tried to evade i, and divert the mind of his
puptl o other matlers of interest.  Dut the
wis not 1o be deceived, as his heart was full, When

answer o the question of the King.
Ning

he repeatedly nrged him for a solution on the
point, the Bribman asked for a month’s time 10
satisfy his pupil.  Earnest, sincere and persevering,
as the King was, he patienty waited a whole month
which seemed an age to him, and then approached
his teacher and reminded him of his promise.
Though the Guru had been all the time ransacking
his brains over the question which seemed (00 im-
pertinent for the King to demand of lim, he could
not arrive al any satisfactory canclusion; so he
tried Lo excuse himself by all plausible means by
saying that the dilemma will be solved from wilh-
in, when the proper time for it comes, and that the
King should in the meantime possess hig soul in

patience and make further progress in spirituality.

Though blighted with bitter disappointment and
exasperated, the King, who was noted for lus
patience and forbearance, controlled himself, and
resolulely demanded for a speedy solution of his
query. 'The helpless Brahman begged now for only
three days’ time, and to be allowed to go home
and consult his friends and relatives on the point.
The King consented to his requests, on (he
express understanding, however, that the Brihman
would have to pay dearly with his life at the expiry
of the term, if he failed to set at rest the doubts
which were preying on his heart. So saying the
proud monarch left for his palace, and the poor
Brahman had to curse his stars and returm home,

Pale and frightened out of his wits with the
constant thought of the impending death, he shut
himself up in his room and would neither eat any-
thing nor exchange words with anybody. At the
anxious enquiries of his friends and relations, he
only spoke of his sad plight, but they could not
help him out of his difficalty, though they tried
their utmost.  All their best efforts to console the
frightened Pandit, were in vain. Thus two days
passed in extreme suspense and agony, for the more
he tried to unravel the mystery, the more blurred
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and confused his intellect hecame. On the morn-
ing of the third day, the Drdhman lost all hope of

his life, and resigned himself (o the tender mercies
of the Lord,

Now, this Pandit hbad a widowed daughier at
home, She was a young, beautiful and accomplished

lacdy, and had a deep insight inwo the sacred
Ierature.  Moreover, she was a woman of wisdom

But her father and relatives were un-
conscious of ter Inner spiritual avainments and
regarded her to be but a queer, crazy girl. So they
did not care to reveal o her the secret of her
father’s misery, even at her repeated entreaties in

the malier.

herselt,

Unable to bear herself up any longer
in suspense, she fell at the feet of her father on the
fatetul day and implored with tears in her eyes to
be told the cause of his grief, adding that other-
wise she would drown herself in the river. The
affectionate father looked up and heaved a deep
sigh, and related the story of his hard ordeal, She
smiled a litle, and remarked why he had not
spoken of it to her on the first day, for he would
have been saved of all this worry and fright.  She
requested her father to take her to the King, as-
saring him that she would easily and fully salisfy
the haughty pupil and bring about a happy ending
to it all.  She uttered these words in snch a man-
ner as to carry conviction.  Anyhow, as a last hc:pei
the Braliman agreed to her proposal and reported
the matier to his royal pupil.  ager and anxious

as the I{ing was, he ordered the girl to be brought
Lo the palace at once.

Accordingly the damsel was taken by her father
before the King, who was greatly struck with her
personality.  She said she could seolve his doubt
on condition that he obeyed her without question-
ing. On the King assenting, she asked Nhim and
her father only to follow her to the liermitage with
two ropes and a sword. Sothe three repajred
to that secluded spot. Arriving there she drew
neat the King and without the least ceremony,
bound him tightly to a tree. This, to be sure, was a
thing which the King had never bargained for, and
was not altogether flattering to one who was an al-
ject of worship to lis subjects. However, he
thought there must be some meaning in it; so he
readily submitted to the ordeal and waited to see

what would come next. The father. who stood

silently watching this silly performance with fear and
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trembling, was greatly astonished as he also was
tied 10 a tree opposite to the King. There they
stood looking at each other vdcantly, expecting
some strange developments,

Now. to their utter dismay, they saw the damsel
approaching the King with the drawn sword in her
hand ; but she did nothing worse than meekly re-
quest him to cut his bonds with the sword and be
free. “0O noble lady!” replied the poor King,
“bound tast as I an, how can I make wmyself
free 27 “Well and good I remarked the lady smiting.
Then turning to the olher she said, ** Do, dear
father, velease your disciple from this miserable
plight and set him free.”  The Brilunan, who had
by this time faintly realised what his daughter was
afior, roused his drooping spirits up and exclaimed,
“ Boimd as I am, my beloved, 1 cannot even free
mvself; how can [ make another free?’ Then
slie cut asunder their knots with the sword and
adidressed them the following words pregnant with
wisdom : ** My dear father and my noble King, [ beg
your pardon for acting in the way I have done ; but
perhaps vour problemn would not have been better
subred in any other way than this. Traly the King
Parikshit atained spiriteal {\lumination  within a
weck by his listening to the Biagavatamm.  But, O
noble King, vou should also liear in mind that the
young Sukadeva, who read the Scripture to the
saintly King Purikslut, was hitnself a man of perfect
realisation, and was a  Froarmaklfa Saidhu. How
can a man, being himself bonad o the world by
ils many tles, like my father, give freedom to
another who is also in the same state 7 The mere
knowledge of the Shdstras cannot bring us face to
face with the Truth which alome gives Mukt and
solves all our doubts, and vwhich only a Siddla
Guru can lead us 0. Blessed, indeed, are those
that have come across such Siddra Gurus! But
their grace [alls on those only wluosenouncing every-
thing think of the Lotd always. The King Parikshit
had been informed of the curse of the Rishi's
son, whose father he had in a moment of false pro-
vocation and forgetfulness insulted, that he would
die of the bite of the Takshaka (serpent ) on the
seventh day. So, knowing for certain that the words
of a pure-hearted Brahmachatin who had never
uttered an untruth, were to come true, he was all the
time thinking on Death, while listening to and medi-

THE KING & HIS GURU, OR BOOK-LEARNING & REALISATION
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tating on the supreme glories of the Lord.  While
you, though sincere, have your heart still weighe:l
down with all the cares and worries of your posi-
tion, and its attendant greed, egoism aund selfish-
ness. How can you then expect to realise God?
But do not despair, () noble sovereign! Your
sacred study, penance, Yoga and meditations shall
have their desired cffect in right time.  But if vou
aspire 1o reach the Supreme Goal, renounce every-
thing for the Lord aml persevere on the Iath, with
firmness and devotion.”

Pure hearts work wonders. Their burnine words
enter the heart with the power of a thunderhair,
and destroy the dark dems of desire and selfi<h-
ness, filling it with spiritual illumination. 8o i
happened with the King. He bowed reverentially
to his eye-opener, begaed pardon of his Guru for all
the agonies lie had endured for his sake, and aliii-
cating his throne to liis son, retired into the fore
to pass the remainder of his life in solitude and
Divine contemplation.

The Braliman was overjoyed at his sudden an)
unexpected escape from death, and felt great pride
in his daughtet’s trivmph, and blessed her heartiiy,
Though he had been offered handsome presents
by the King to put him beyoud the bounds
avarice, he declined them, and with the approval o
his daughter he also took to hermit life with her,

The above story is an illustration of the insuili-
ciency of book-learning without Realisation,
confer peace on the soul.  The study of the seri.-
tures does, al the best, purify the intetlec.
widen our sympathies, enable us to view life in i1~
true perspective, gi-v us a theoretical knowled o
of Truth and create 2 longing for i1, but the ¢!
knowledge—which is called the Purdoi/pd—besi o
only with Realisation and that alone brings eterin.|
peace to our mind,

The story also emphasises the (ruth that a i
fied and freed sl alome can make others fre.-
and that none necd acpire to the exalied position .
the Gitru who has .1 realised the 1ruth himseli,

The story brings home to vs ancther wrv .
lesson : Without 7de (discrimination of the . -,
and the uoreal) and Tairdgyam (renunciation), 1! »
practice of penances, meditation and Yoga is like

rowing the boat with the anchor cast down iure
the water,

|-

SWAMI PURNANARDA,
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The Paramahamsa Upanishat
QAT

The word Upanishat is formed by Upa+ Ni4Sad+ Kvip, and means that which destroys iamo-
rance by revealing the knowledge of the Supreme Spirit and cutting off the bonds of Avidyd which is
the cause of Samsdra, and hence knowledge of Brahman, and secondly, that which helps us to approach
or attain Brahman. Many European scholars explain the word to mean, knowledge derived from sitling
at the feet of the Preceptor. The Upanishads belong to Sruii or revealed knowledge and constitute the
Jndnakdnda, the knowledge portion, as opposed to the Karmakinda, the ceremonial portion. of the

‘eda. Though they are said to be the source of the six Darsanas or Aryan systems of philosophy, vet
by them is meant, primarily, the Vedanta philosophy. According to the Mukiikopanishat and the Mahai-
vikyamuktdvali, there are 108 Upanishads, but many more have been added to this number. The more
important  Upanishads are,—Isa, Kena, Katha, Prasna, Mundaka, Mandukya, Taittiriya, Ailareva,
Chhiandogys, and Brihadiranyaka. We shall take up, first, a few of the so-called minor ones,—which
though less recognised contain, none the less, illuminative discourses on the Supreme Self and the
knower of Brahman,—so that they may serve us as an introduction to the study of the main Upanishadls,

The present one forms a part of the Sukla Yayur Veda, and elaborately portrays the characteristic
marks and ideals of the knower of Truth when he reaches the highest siage of life.

Every Upanishad begins and ends with Santipdtha or invocation of Peace, or an expiatory praver to
the Deities for the purpose of averting all evil and to be in peace with the universe, which alone is con-

ducive of perfect calmness and concentration of the mind needed for the study of such a subtie subject as
the Self. So let us repeat ;—

e qF TN >TOA 0 WE AAGRITTET | ReegregEAs
FEATAIA JAgd qOF: | WA @ Fd TENET: T 7 Q¥
fasadar: | wafed asangt sitwitn: @i @ ggeafagag | oo
qriFa: qriea: arfeas | g 340

Om! O Devas, may we hear with our ears what is auspicious : may we see with our eyes
what 1s auspicious, O ye, worthy of worship! May we enjoy the tern of life allotted by the
Devas, praistng them with our steady limbs and body! May the glorious Indra bless us!
May the All-knowing Sun bless ns! May Garuda, the Thunderbolt of evil, bless us !
Brihaspati grant us well-being! Om! Peace! Peace! Peace! Hari Om!

R AT CAEETAT RIS ATAEANT 7 fareniefer aredy sraeagy-
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1. “What is the path of the Paramahamsa Yogins (@) and what are their duties ?”—was the

question Narada asked on approaching the Lord Brahma (the Creator ). To him the Lotd re-
plied : The path of the Paramahamsas that yon ask of, is accessible with tlie greatest difficulty (4)

May

—

(@) Paramahamsa Yogins: The Yogins are those
who have controlied all the outgoing faculties of
the mind and attained concentration by the practice
of the eightfold means of Yoga, ziz, Yama,
Niyama, Asana, Prdniydma, Pratyihira, Dh4rani,
Dhydna and Samddhi. The Paramahamsas are those
who have attained the Super-conscious state in
which all illusion of the World has vanished in the
direct realisation of Truth, the Oneness of existence.
They belong to the highest order of Sannyisins,

The word is put here 10 qualify Yogins becatse of
the fact of the latters’ being sometiines atlached to
the applying of their powers or Siddhis to worldly
ends, however great, which bring on their downfait.

(0) Is accessible.. difficulty : Because this Parania-
hamsa path calted Turiydshrama ( Super-conscious
Order) is reached through the force of highest

merits acquired by the strenuous exertions of many
previous births.
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by people, they have not many exponents, and it is enough if there be one such (¢). Verily, such

a vne rests i the ever-pure Brahman () ; he is verily the Brahiman inculcated in the Vedas,—
this 15 what the knowers of Truth hold ; he is the great one (¢), inasmuch as he rests his whole
mind always in Me (f), and I, too, for that reason, reside in him(g). Having renounced his sons,
friends, wife and relations etc. (%), and having done away with the S7k4d, the holy thread
(Y the study of the Vedas(/),and all works (£), as well as this universe (), he should use ()
the Kaupina, the staff and just enough clothes etc. (#) for the bare maintenance of his body, and
for the good of all (¢). And that 1s not final{p). If you ask what this final is, it is as follows :—

d ICE A MEt T IFTTIA(E ATSITHEA TUK qQUATH: | A G F <
W A GY T LH T ATATHAN ¥ AT

2. The Paramahamsa carries neither the staff, nor the hair-tuft, nor the holy thread nor any
covering, [{e feels neither cold, nor heat, neither happiness nor misery, neither honour, nor con-
tempt (@), It is meet that he should be beyond the reach of the six billows of this world-ocean (4).

-

W

() One such—at any time in any country.

(/) Rests... Brakhman : Is firmly established in the
conscinusness of “ 1 am the Bra{nnan.”

(¢) The great one. Not conditioned by anything,
though living in the body.

(f) fu e, i, e, in the Paramatman,

(o) 7, foo.. Rim—in My own essence, there being
no distinction between him and Me.

(2) Hlaving remounced.  relations ¢, ,.—witb a view
to attaining the perfect and undisturbed peace of
mind, without having anything to identify his self
with. &’¢c. implies servants, cattle, home and fields,
indeed all worldly possessions.

(7) Stkhd (the wuft of hair on the crown of the bead)
and the holy thread—which mark one as belong-
ing to the Three Varnas, and entitled to the per-
formance of Vedic rites.

( 7y The study of the Vedas—which is useful only
so long as Truth is not realised. Mark, it is the Veda
only of all the Scriptures of the world, which calls
upon its believers to go beyond it.

(%) A1l weorks : Such as secular, Vaidic, obligatory,
ceremonial, forbidden, and those performed with a
moiive 10 gain prosperity either here or herealter.,

(1) 7715 universe—which by its various threads of

desire binds the soul and charms it by its endless
decertful sports of Maya,

(7) Use: Accept, but not with the idea of
(To be continued),

“These are mine,”’

() The Kaupina...... clothes &'c. . The Kaupina,
for decency’s sake ; the Danda or staff, to ward off
wild cows, snakes, and the like; clothes, just to
protect himself from heat and cold ; &’c. implies
shoes to protect the feet from the thorns or to
avoid directly touching unclean spots.

(6) And for......all: Though he does not care for
those things for himsell yet he may use them for the
good of those who are devoted to their Svadharma,
who by seeing the outward signs of the Danda &c.
will recognise him as a Sannyisin, and approaching
hitn with reverence, will earn religious merit, by
the gift of Viksha (food) (i. e., by the cultivaiion of
the faculty of charity), and dispel their Ajninam
(nescience) by hearing his words of wisdom.

( ) That...final . Using those things are not, how-
ever, for the Paramahamsa of the highest stage.

(@) He feels...nor contempd: Why he stands in no
need of carrying the Danda &c. is told in this sen-
tence. He being a Yogi rests absorbed in the
Paramatman and has no consciousness of heat and
cold, and because of his seeing no other self bw
his own in all, he does not feel elated by honour
paid to him by others, nor grieved by being dis-
respectfully treated,

(6) Six billows of the world-ocean : Hunger, thirst,
grief, delusion, decay (by bodily disease) and death,
Of these the first two belong to the Prina, the next
two to the mind, and the last two to the body.
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In a sirange country 1 sat by the voadside  heavy
with grict.

Then along the way threc maidens danced, their
arms interewined, their eyes affame, all bemnitul as
the sunlight.

'Who are you? " I cried, ¢ O Radiant ones?

They answered softly, * We are catted Lile and
Love and [eath.

*And which is Life, which Tove, and which
Deatlh 2 ° 1 asked.

'Ah,’ they answered, ‘that we do not know, and
they twined their arms the more lovingly.,
‘ But whither go yon? ' I cried again.

“I'bal we do not know,’ they answered, and joy
flamed in their eyes. 1 arose and went with them.

—LBolton HHall.

»
* %

says the Rev. 8. Baring Gould,
writing in the © Guardian,” * demnands great agility
of mind, quickness of apprchension, and prompt-
ness Of resolve; and it is this quality that is not
largely developed in Englishmen.

“ Their maxim is—Slow and sure, and too ofien
they stand on tlie river brink waiiing for the water
to run away before venturing (o cross over. In
conversation it is readiness that gives sparkle.
Our wit 1s so deep down that it takes time to rise

to the surface, and when it is up the chance of
giving it vent is ‘gone,

“ Readiness,”

“ Readiness enables us to extricate ourselves from
diificult positions, The fifth Earl of Berkeley ofien
declared that he would never yield to a single
highwayman, thongh he did not profess that he
could hold his own against numbers.  One bicht,
when crossing Houuslow Heath, his travelling car-
riage was stopped by a horseman, who put his
head in at the window, and said, I believe yOu are
Lord Berkeley?’ ‘I am.” <And Ihave heard that
you have boasted that you would never surrender
to a single highwayman?’ ‘I have.’ *Well '—
presenting a pistol—‘I am a gingle highwayman,
and I say: Your mouey or your life’ ¢You
cawardl}r hound,’ said Lord Berkeley ; ‘do you think
I can’t see your confederate skulking behind you?’
The highwayman, who acthally was alone, looked

hurtiedly round and Leord Berkeley shot him
through the head. That was readiness,”

PRARUDDHA BHARATA

LIGUHT THE 1T.AMP,

¥ ¥ The religion of Poersia says, ¢ Whatever read

b take juins ihe  highway  that leads to ‘Thee,
broad is the carpet God has sqwead, aud beanriful
the colours e lm.-; pul into it

New Year Davs are founnded on different canses,
Some ot theom have pelitical, sowe social, cone
commercial aud wome relizions basis. .. A reliious
New Year Day is full of ‘{ranscendental Harmaony
init, ¥ * @

‘The New Year is always conveyed by the idea of
a new leaf. Let us turn a new leat in our great
book of lite; the fanlis and feailties of othery are
to b forgotien while the bright actions of the  past
to be brought before the menal eye. The past had
two sides, the brizhi as well as the dark. They are
the two sides of one and the same thing; iha..) are
the obverse and the reverse of the same coin,

IHow do we feel when the dark side of the past
S hraughl to view ¢ Jt cauzes us atear, Similarly,
what jev do we fuel at the memory of a brigla inei-
dent making the heart beat joviully and sparkic!
The New Year Dav is not a day 10 sbed tears fo
past memaries, which cannot be remedied. I1is 2
day when joy, harmony and happiness are to he
expressed and this can be done only through the
recalling of the hright incidenis of the past.  lLet

edch one read the following lines and hnd out
which of them fits him ¢

“Somebods disdl a gohlen dced ;
Sﬂmthﬁth proved a friend in nu:d
Somebody sang a Leawitul song -
Somebody smiled the whole :.Lu Innn'-
Somedody thonght * "T'was sood Lo tive
Somebaody said, ‘I am glad 1o give 3
Somebody fought a valiant iwhl
Somebody lived to shicld Lbe nght;

Was that sonuebody you ?”

In itself, it is a bright idea to scour the field of
memory to find out ¢ Was that somebody yon? "
and brighter siill to ponder over i\, ad /ibitum. It
makes you happy, as well as those around you.
Cheerfulness and happiness are coutagious. 'The
coniagion is passed from one to the other pervading
all space. Not only it inakes those near by cheer-
ful and happy, but also those with whom you
coime in coniact, your home, your environment
and everything with which vou are connected
either personally or otherwise, 1liis lln, d'l\——-tllt‘!
Happy New Year, asit is called S¥,
happiness and peace, inside and out.

It is a day of service, to assist those really needy
and deserving, Let each and all of us extend our

* Extract of an article by Ay
from the Sdni Variman by Mr
Theosophy in India,

DL I Ralo. fransistad
. Khurshidji Manekit for
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hand. head and heart, the threc *“H’s,” to the needy
and deserving.  There are plenty of them in our
metropolis. Kach one of ux is the " Prince of
Wales,” to the Kingdom of Heaven. T.et our
watchword be *“ Ich Dien,” from this day forward.
‘“ I and my Father are one.”

The Sage Zorodster feft the Conrt of King Darius
a young man i robust bealth, He went alone to
a sulitary place and dwelt for many years in a cave,
meditaiing on God's transcendental glory,  When
he returved 10 the court of 1hirius he was an old
man and was created the High Priest.  The spark
of Dhvinily, when he lcft the brilliant court, was
glowing 1 him, but he wav not satisfied with it
e wauted tovouse it tnto a flame,  And that he
achivved i solitade, meditting on the Que of
transcendental glory, YFrom that time, in the long
past, Lo this, the name of Zorsaster is glorified, by
atl thore who bave faith in his high teacliings, as
an wspiced man, a Saxe, )

Somewhere an anecdote 18 related of Zorodster,
which wives his whole teaching in a nut-shell, It
ix a% follows,

Zoroasler was once approached by a well-dressed
person, who said, Y Teach me WVisdom.”

Asking the wan to follow,. Zoredster jed him into
bis hut. “There he gave him a lighted famp and
iid,  Ignite this other bunp which stands be-
fore you.”  The man tried scveral times to tight it,
Lut 1 vain.

After carefully examining the lamp. he turned to
Zuroitster and said, Why, the wick will not light,
Lecanse Lliere is no oil but wazer in the lamp,”

Zovodster veplied, * ‘Then pour out the water and
put oil. "  The man did as be was bid, and tried
acain, bhut [ailed, for the wick was still soaked with
waler,

“ Dty the wick,” said Zoroister.

The man did so.and then found it easy to ignite
the lamp.

“ Now farewell,” said Zoro:ister, “ I have satisfied
your wish that 1 should teach vou Wisdom_”

At Lhis staiement the seeker expressed dissalis-
facuiion, whereupon the wise man continued, “ You
are the lamp which refused to be ignited, but if
you produce yourself in 1he right condition, then
the Light of Wisdom will be lighted within you.”

This is a grand teaching Zorodster has left for
those who would follow. He has asked us, those
who have faith in bis teachings, to fan the spark in-
to a glow and then raise it into a fAame. Let
each and all of us, from this day—the Happy New
Year—onward make a serious study of fanning the
spark into a flame. Let us “ empty the water from
the lamp,” all malicicus, jealous and envious
passions, and fill it with the oil of cheerfulness,

love and peace, and-dry the wick with faith. Medi-
tate on the OONE, as Lord Zorofster medilated
without giving any thought to other things, * *
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THE VEDANTA WORK IN
WASIHHINGTON

The Vedanta Centre of Washinglon has moved
to other quarters at 7 fowa Circle, nearer the heart
of the citr, in order 10 be more accessible to g
growiug nunber of sindents The new home was
tormally opened on Saturday evening, October
z2nd., by a reception given by Swami Parama-
nanda to all friends o) the work, The Swami, in
enteriainmg his guests, tried so far as possible (o
conform o Hindu casxtom.  An altar. ornamented
with Howers wnd fruits, was arranged in (he Lec.
tire Room before the place where the pictures of
Sri Ramakrishna, Cliisi and Swami Vivekananda
always stand.  When the guests had all assembled
and taken their scas, there was a short time of
sitent meditation, after which the Swami delivered
a briet address dwelline on the universal charace-
ter of the Vedwnta tcachings and explaining the
purpose of the Centre, —not to intecfere  with any-
one's religions conviction, but to give 10 each one
such broad spiritual training in the daily practice
of religion as to enuble bim to advance more
quickly along the path aleeadv chosen by him,
The Swami then performed  Aresi, closing with the
chanting in Sanckrit of the Liany to $ri Rama.
krishna, and Praséd was distributed. Lvervone
was deeply impressed with the service as well as
with the purely social portion of the evening which
foHowed.

The Washington Centre, it will he remembered,
was established last Januvary by Swami Parama-
nanda and lectures and classes were held here
regularly until july 1st. The Swami again re.
turned to Washington on September 13th. and ye-
opencd the work. delivering a course of six public
lectures on Sundav. » ceries of Class Talks on the
Bhagavad-Gita on \Wednesday, and holding a
Meditation Class every Friday evening, the last
being especially prized. The subjects of his pube
lic lectures were : “What India can Teach."” “Work
is Worship,” < Idols and Ideals,” < Law of Karma.”
“Faith and Supersiition,” * Yoga and Psvchic
Power.”” An unusuvally large number of people
attended the last lccture and listened with rapt
attention to the Swami’'s earnest insistence that the
true practice of Yoga consisted in living the highest
spiritual life with humility and sincerity. nol in
striving for powers, which, though they might come,
would hinder a man’s progress if he scl any value
on them, In the previous lecture, he defined
Superstition as belief in the potency of maiter and
dependence upon malerial conditjons, while i1rne
Faith weant firm beliet in the transcendency of
Spirit as the one¢ omnipotent Reality.
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While expoundine the Taw of Karma, alwars an
cspecilly popuolar subject s this conntny, the
."':i\\':'lli‘li h:llll: " E“(H_li.‘l'll hl'it!l!ﬂt‘: l|;‘1:-; |Hn‘n'tl. ler 11%
that nothing bappens acaddemally, that evervihing
ocours woaccordance with a law or sysiem, which
is called the law of couse and effecr, Bul maodernn
soicnee deals with owter llllﬁl”l{'llllt:ll'.l only amd has
to Jda with Bfe in the visibhle woreld, while the faw
of Karma explains life here and hereafter. 1L is
this law which is the dominunt faclor 1o vvery
imdividual life as welf asin all (he happeunings i
the world aroand ug, hecause nothine oceurs by
chance,..... be s also tos law which explains the
striking incqualities which we gee everywhere, The
Iindus Jdo not account for these by blaning an
tnvisible Providence, bul they find the source of all
mequalities among people v the law of cause and
effect, What we sow we must reap—--this is in-
evitable. . All our thoughts, words and aclions in
this life produce an effect which is the cause of
the conditions we receive in our future lite.  As the
effeet, furthermore, is merely the cause reproduced
in visible form and therefore must be of similar
naware, il follows that onr future lite, being the resalt
of our present, must be the continuation of the
present life. "T'his gives great consolation, hecanse it
shows that we are not helpless, bul that we can
counteract all future and most of our past condli-
tions by our present good deeds.”

“ Reward and punishment are also brought upon
ourselves by our own actions. But the Hindus
do not believe in any eternal heaven or hell, {or
finite action cannot produce a permanent or in-
finite result. No soul! can be eternally doomed,
however great the blunder he may bave committed,
A soul goes through all these varying experiences
of suffering and happiness in order to attain its
original state of perfection, This is the lLaw of
Karma, which completes the theory of evoluwiion
by applying it to all planes of manifested life and
leading man to a realisation of his inherent free-
doin and divinity. ‘The vision of the Supreme
enables one to cut asunder all the knots of the
heart, removes all doubts and frees one from all
the bonds of Karma.’”

Swami Patamananda has now returned 1o Boston,
and on October 3oth. began his winter course of
lectures and classes at the Centre there, established
by him two years ago and also under his charge.
He will come to Washington again for two months
in the early spring, and during his absence the
work will be continued by Sister Devamata. The
Centre in Boston remained open throughout the
summer and two meetings a week were held there.
In August the Swami was invited to deliver a
course of lectures before the Conference of Reli-
gions at Greenacre, Maine. He also paid a visit to
the Bermudas and while there was asked to deliver
a lecture on the religious teachings of India. Some

Jr\N.

20y people were present and it was an nerasion of
special interest, stace Bowas the firsy time they the
Philosophy of  Vedama vas ever expoun fold i
those far-uway Atlntic Tilands,
Washingtow, ). C. U S, A,
Nouvember 3, 1510 S, D.
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GLIMPSES
Fuodurance is the erowning quality

And Panence all the passion of great hearts,
—f. K, Lotiel]

#

I.et high heavens roar forth in thunders, let the
wide ocenn swell torth in storm, det tive Tarest blioe
forth in flames, let the whirlwinds jempestuous
blow, ati ! even then [ will seck the Lord Ly one-
pointed meditation,.—Zirumantran.

3k

If you give a grain of sesamum seed to a saint,
you get prosperily here and bliss herealter; it yon
give the earth’'s weight ot gold to a tool, you luse
all here and get notlung in the hereafler,—/74:d.

3
I play not marches for accepted victors only.
{ play marches tor conquered and slain persouns.
IFave you heard that it was good 10 gain the day?
I also say itis good to fail, baltles are losl 1 the
same spirtt in which they are won.
— tValt Thitman.

3

The very universe in which we live is the result
of the thnught energies ol God, the Infinite Spirt
that is back of all. And if it is true, as we have
found, that we in our true selves ace in essence Lhe
same, anl in 1his sense are one wilh the lite of wis
Infinile Spirit, do we not then see that in the deyrce
that we come inlo a vilal realisation of this stupend-
ous fact, we, through the operation of our jnerior,
spiritual, thought forees, have in like sense creative
power ?—ZLalph Valdo Trine.

¥*
Labour is discovered to be the grand conqueror,
entiching and building up nations more survely than
the proudest bawles.— Wm. Lllery Channing.

¥
The improvement of the understanding is for two
ends: first, for onr own increase of knowledge ;
secondly, to enable us to deliver and make oul that
knowledge 10 others,—ZLocke.

¥*

He who has brought bis entire nalure into con-
formity and harmony with the law of righteousness,
who has made his thoughts pure, and his deeds
blameless, he it is who has entered inwo liberty., He
has transcended darkness and mortality, and has
passed into light and immontality,— Fames dl/en.
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NIEWS ANI) MISCELLANIES
( CULLED AND CONDENSKED FROM YVARIOUS SOURCES)

Rrvrer telegraphs from Boston announcing  the
death of Mrs, Eddy, the founder of Chiristian Science,

His Highness the Maharaja of Patiala has con-
tributed one lakh of rupees, and made other valu-
able giltx to the King F.dward Sanatorium which has
been established by My, Malabari at Dharampore.

[1is Hivhness will also equip 1he institution with a
dixpensary for indoor and owmdoor patients.

Srijer Jogendranath Chatierjee bas submitted an
exhibit 1o the Allahabad Fxhibhion, in the form of
a post-card written by him contajping 3z20; lines
(including the name of the writer), There are
¢.330 words comprising 4oyt letters.  The card
can be deciphered with the aid of lens.

Tie Asiatic Society of Bengal is about to pur-
chase a copy of the Tengvur or the Buddhist
hf;i.:‘@l‘tt-lﬂr}' EnC}‘ClUpL‘t‘ftria i 225 volumes at a cost
of Rs. 5.000. from a Tibetan merchant. The book
is about two feet by four inches size, the impression

on each pagze baving bLeen taken from wooden
blucks in Iudian ink,

Tue worship of Voodoo, the snake god, is still
persisted in, in the Negro Republic of Haiti, where a
woman nameit Esters Liberns aged 24. High Pries-
tess of the cult, is in prson awaiting trial oh a
charge of killing and eatiny five chiidren who were
In her home was found a
barrel coutaining pickled human flesh, the remains
of a child aged about twelve. In name these people

sacriticed \’umlng,

are (‘hristiaus, bur in secret they remain devotees
of their snake god.

A, Thomas Edison has ¢iven an exhibition of
a device upon which he has been working tor years,
which makes moving picturces appear to talk., Thus
an orator, singer, or actor is reproduced simuhane-
ously to the ere and totheear. The result is
attained 1hrough the use of 1wo separate machines,
a phonograph and a kinetoscope, exactly synchro-
nisecd in operation by electricity.  Mr, Edison
declares that the machine s now practically per-
fected and will soon be ready for general use.

NEWS AND MISCELLANIES
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In Korea, needle and thread are unknown to
tailoring. "Their place is taken by glue—a peculiar-
Iy hne, strong glue made from fish.  The Korean
tatlor does not bring two edges of cloth together
and then slowly and painfully unite them with fine
stitches of the needle. He overlaps the edges
slightly, brushes on a little glhie, presses the seam
together and sets the garment away tw dry, “1
wore ghied clothes in Korea,” says a correspondent,
‘“and found that they lasted almost as well as if
sewed.”

A woMaN of great beauty, the Countess Kluzinska,
has just been arresied after passing eighteen years
as a man in the monastery of Solowestsk, known
throughout Russia {or the extreme piety and dis-
ciplinary austerity of its Brotherhood, where she
was known as Brother Arsene. The countess who
isa highly educated lady of about forty years of age,
and who was rcgarded as one of the most exem-
plary inmales of the monastery, had been ihe
heroine of a much-discussed love affair. A duel
between her lover and her husband ended fatally
fot the latter, and (he lover, conscience-stricken
retired to the monastery of Solowestsk. The
countess, unable to bear the separation diseuised
herself, and, 10 be near her lover, gained access to
the convent, and lived there unsuspected during al)
the eighteen years,

A very interesting region for speculation has
been opencd up by a suggestive article which Mr.
Kanwar Sain has contributed to the A vdustfinn
Review, on the “lnfluence of Enropean Science
on Indian Thought.” -Itis, of course, beyond dis-
pute that in the matter of metaphysics the Oriental
mind 1s supreme.  All the pbhilosophers have ad-
nutted the debt that the West owes to the East in
this direction. The Vedanta and othier Eastern
philosophies exhibit a keen vision and large grasp.
Therr vivid mmagination has inspired even the
deepest and most unromantic of German thinkers
to adwiration. Al religious philosophy comes
from the East. But philosophy, whether religious
or purely mental and moral, does not move with
the same strides as science. Philosophy is. of
course, subject to periods of flux and change, but
it seems to be true that all the great thoughts were
uttered centurics 2o and no one seems to be
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able to imprave on them, ¥u the domain of
natural science, however, them seems 1o he no end
to progress, The Western world bas gone on from
one tremencons achhievement to antother, and, a4 in
the past Eastern thought modified the whole out-
lovk of the Western world, profoundly influcncing
it in divections of humanity and religion, there is
certunlv reason for speculation as to whether
oF Nt e eager absorption of Western knowledue
now proceeding among the myrinds of the East

will influcnce in any remarkable degree the future
of the world.— Zhe L'nglishman,

In pulling forward a strong plea in favour of
Lobaghat (3 miles from Mayavati), as the best snited
locality tor  establishing the contemplated King
Fetwar . Memorial Sanatorium of U. . for cansump-
tives, Major D, C.-Hevnessy of Lohiaghal writes Lo
the Pionver, amang other things, as follows :—

I cannot do better, under existing circomstances,
than quote a high medical aathority, who visited
I ~haghat some years ago, and described it in the
following terms,—He declared that nothing he had
scen in the Himalayas ever impressed him so much
as did the salnbrity and romantic picturesjueness
of Lohaghat. I may add that this small hill-station
in the Almora district is sheltered sougly from  the
chill blasts of the Tibetan Boreas, by a phalany of
snowy peaks that like weird white-robed Titans keep
watch and ward over the hitile settlement. 11 is a
delightiul expanse of verdant downs fringed here
and there by low forest-clad hills and copses of
oak, chestnut, fir and deodars, falling away in casy
gradients to a silvery network of perevnial stream-
lets. Its open yet protected situation, the purity of
air and water, and the nature of its soit and varied
vegetation all combine to render this locality an
ideal site for the proposed sanatorium, and 1 verily
believe, that for the cure of pulmonary diseases, no
better -resort coult be recommended. ... .  Au con-
fraire (to Almora ) Lohaghat is blessed with a
network of peremnial streams and fresh-water
springs which have seldom, if ever, been known to
fail....As regards space at Lohaghat, there is suffi-
cient to accommadate all.the consumptives in the
United Provinces and Oudh, with ease,

...Lately, the Iaspector-General of Civil Hospitals,
officially visited Lobaghat, and apparently was
favourably impressed, and 1 may also mention that

JAN,

the Commissioner of Kuamaonn, & gentleman nf yn-
deniably far-sighicd ftelicet, also passed  throngle
Lobaghat last winter, and bie also, it appears, formel
a high vpinion of the place,

A mraser of the Caleutta Vieekananda Society
cscorted  Aldame Calve avcompanied by e
gentlemen and a kidy toabe Betur Mah outlie after-
noan of 2ud, December, After visiting the Sama i
( Memorial Temple under coustruction ) of Sw i
Vivekananda the party came 1o the bvam in irony -f
the Bath Luildings, from whence they were wiania
pleased 1o see the splendid view ol the river aned
the dixtant glimpse of the Dakshiveswar Femple
After visiting the different parts of the Al thes
weve taken nestinlo the Chapel or the Worsine; .-
room of the Math,  The Madame knclt Lefose e
allar and rvewained absarbed for a while in silont
devotion.  Then she requested one of the Swanis
to chant some texts from the Upanishaids aned el
sacred words “llari Om ™ with it. as she he -l
them chanted by the Swami Vivekananda. T
chant finished, she was herself asked by the m-aks
In turn to sing a hymuo, tw which she renhly
acquiesced, aud in her splendid voice sang fur a
few miinutes with the deep ardonr of her soul.

The parly were then entertained with lisin re-
freshments -and Indian wmusic, vocal aw! insiru-
menlal, The Madame especiallv appreciued tha
playing of Esinj and Clarinet by Mr, Do (1 aboo
Babu, a cousin of Sxamiji ) whom she declared
to be a “great artist.”  The Madame cxpressed her
admiration for Indian Music and saitl that she was
going tolearna few pieces of them for singing them
herself before a London andience,

The Prima Donna was very simply altired and
her manners were most cordial.  She was [ull of life
and enthusiasm. Indeed the Secretary of the Rama-
krishna Mission who had the pleasire of making
her acquaintance at Boston, U, S, A, inthe sutamer
of 1897, remarked, that time had wol made much
change in her appearance within this long period
of about fourteen years.

Madante Calve expressed a decp veneraton for
Swami Vivekananda and cordially thanked the
Swamis of the Math for the warm welcome accord-
ed to her, At sun-down the party motored back

to Calcutta, |



