ISSUED MONTHLY

IfaEd JrAT AT AT §
Katha Upa, I, i, 4,

Vol. XVIl, No. 195, MAY 1912

CONTENTS :
Sri Ramakrishna's Teachings, —Secing God in Everything—II ... oo BI
Occasional Notes o 82
The Spirit of Modernism and Swami Vivekananda., by 4 Modernist o 83
In the Hours of Meditation | : .. 85
Discourses on the Vedanta., oy /v F /. AZg,mmz’.er o OB
Benaresr (rt pPoc: )., by A P {guﬂi ‘os “ow v 2+  aes 88
Sarvopanishat B s . 89
Reflection on Sadness., ov Gopal-Magadin oo QO
T he Indwelhng God, (& poem )., frome The Curistian Life .. ver QO

Swami Vivekananda and the Youth of Bengal., A paper fmn’ éy ]): j Keanjilal
at the Vivehananda Dirthday Anniversary meeting of the Vivekananda Soceety ... 91

Saint Appaya of Bhatkal., oy A Seerer .o 03
The Sister Nivedita Memorial Meeting at Calcutta ... OS5
In Memoriam: His Holiness the Sankaracharya of Sringeri cou o U0
News and Miscellanies ... e T o 19
Tue MavavaTl CHARITABLE DDISPENSARY SUBSCRIPTIONS AND DONATIONS i
Tue Ramakrisiuna Home or Skrvice Rerorr, BENARES vuu sou 1

Mavavati » Almora, (Himalavas).

Kuala Lompur : Sgcy. THE Vivezaxanpa Reanine Havnr
Berlin : Pror. PavuL ZiLLMANN. Gross-Liceroerenne 3. Rixcstrasss 47 a.

New York: 8. K. W aLpo, 248 MONROE STREET, PROOKLYN,

London: E. Hammony, 18 TorHILL STREET, W ESTMINSTER.

1G12 Annual subscription

| 45. or P 1.
Entered at the Post Office at Brooklyn, N. Y., as second class matter. Single copy 44. or 8 cents.



I(ATT ATAA

= OTe ATTAA T ¢
S75 Katha Upa. T, iii., &

Arise! Awake!and stop not til the goal is reached.

weStwantt Vicehananda,

’\IAY 1912

I HAVE now come to a stage of Re=zalisation
in which I see that God is walking in every
human form and

manifesting Himsell alike

ORI RAMAKRISHNA’S TEACHINGS

SELEING GOD IN EVERYTHING—II

knocked unconsciong on

the ground,

other man, seetny his condition, went

An-

to the

through the sage and the sinner, the virtuous

and the viciouns, Therefure when I meet
different people 1 say to myself: © God in
the form of the saint, God 1n the form of the
sinner, God in the form of the vighteous, God

in the form of the Unrighteous,”

or

'THERE was a Hindu mmi:m‘f:er}r % - |

certain village.,  The monks of the monastery
went ont everv day with Dbecoing bowls to
gather food. One day, a

saw a zemindar { landlord ) severcly beating

mMmonk, passimy })};5

a poor mian., | he l']{}]}f 11N bt’l”';_: ver}r
kind-hearted, entreated tlie zemindar to stop

beating the man, blind with

The zemindar,
rage, immediately torned on the monk and
poured upon him the venom of his anver,

le beat hun right and left until be was

Travpslated from * The Gespel of Sri Ramakrishna by AL
in Bengali,

monastery and toid what had happened, 1lis
brother-monlks

ran ta the spot where  the

They lifted him and
brounght bhim to the monastery and iaid him

voly  man was lying,
t a room ; but the holy man stili remained
Sorrowful and
bathed
his face, put mitk into his mouth and tried to
Gradually they
When
the holy man opened his eves and  looked at

unconscions for a long time,
anxions, Wis brothers fanned him,

nurse him  Dback to life
brought him back to consciousness,

his feliow-Sannyasins, one of them, desiring to
know whether he could recoonise his friends,
asked him in a loud voice:; Mahaiaj, dost
thou recognise him who ts feeding thee with
milk?” T

voice : “ Brother, he who beat me is now

1an answered in a {feeble

I , M
feedimo me.
Oune cannot realise this oneness of  the
Spirit unless one has reached God-con
ness, and vone

virtue and vice,

be;ﬂumi cood aud evil above
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MAY

OCCASIONATL, NOTES

NDIA must learn the necessity and power
of orgaunisation, if she desires the return

of a Maha-Bharata or Great India, Pandit-
learning is good ; but Pandit-learning trans-
formed 1uto Pandit-service is better, What
cood to speak of “All thisis One,” when
there are so many differences and distinctions
in the social body, separating communtity
from community and man from wan! In
nuity is strength,  In division is all weakness,
Let the ideal, “ Al this is Oune” become

mattifest in society as a brotherhiood of all the

our L.et
and let
perfect
tdeals embodied in

comimunities within [ndian world,
Pandit-learning be

Pandit-service be expressed in the

Pandit-service ;

the
Sanskrit language and culture into the terms
Let it
be the interpretation of the ancient spiritnal
ideals into the requirements of modern life,

renderine  of the

of a mighty and selfless social service,

To do this, organisation and the spirit of

worlk are neesded. India is not in need of

“book-worms”
learning,

to-day, however oreat their
India reqguires developed hearts
more than developed intellects,  Away with
knowledee, if it is useless as a factor in the
redemption of society. If ancient ltearning is
not transferable into modern service, let the
Puranas, with their mythological characters,
be substituted for a treatise on Indian history
which reveals the ¢lorified historic realities
and greatiess of the tand, Even mytholog-

ical characters are valuable provided they
stir the social conscioustiess and awaken the
sense of communal and national life. The
Modern Spirtt s The Modern
Spirit 1s needed ! VWhat is needed 1s the Real
Spirit of Hinduism, as rejuvenated by the life

aud teachings of Srt Ramakrishna, who de-

nesded

siredd to become even a dog so long as He

micht be of assistance to even -one single soul,

of reruainin:

thinkinge that there ts o improvement,

What is needed is the spirit of Hinduism as
interpreted and worked out in actual priactice
by the Swami Vivekananda, whose mission it
was to start the buiiding of ntonasteries fo-

gether wikr charitable dispensaries, schools,

His Advaita was
taking the standard and the ideals of the

orphanages, and so forth,

Lerrua, renunciation and realisation,  trans-

ferring the terms renunciation and realisation
His ideal was the real-
istic seeing of God in the poor, in the down-
trodden and in the afflicted,

111to selfless service,

Is the reading of sacred commentaries so
meritorious when the poor who are starving,
What s
the learning by rote of all the Upanishads
when the race is daily growing weaker and

require atd and encouragement!

weaker, becanse of the increase in the deadly
results of the early marriage system and the
consequent loss of maunly and
Save the race arcestors
composed the Upanishads; then, 1t the ful-

womanly
vigour ! whose
ness of time other venerations shall arise with

The Mother

newer and greater Upantishads,

will make Rishis out of the very stones,

T

Let us set about the task of discovering

wesnliess aind errorsin the social }.}{'){l}r instead

hﬁ"

stacnant with self-satisfaction,
Let

the Brahmans become better Bralimans; let

J

the other classes become Brahmans through
the developinent of the soctal and communal
consciosness,  The true spirit consists, not
in doitng what the ancestors did and in believ.
in;:_{ what the ancestors believed, 1t consists in
doing better things than they did and believ-
ing better things than they believed. As
ew blood 1s stimulus to the breed, so new
thoughts and greater purposes and a larger
and more unified social consciousness are.a
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yital stimulus to the preservation of Hinduism
and the Hindu race,
a racial deformity,

If a custom has become

uselessness, let us eradicate it as we wonld an
evil from which we are physically suffering,
And above all, let wus live for
selves, but for gosterty,
posterity the beduest we have inherited from
the ancestors, multiplied,
Personal religion is necessary; but the reli-
gion of social service is more necessary if
India shall become once more Maha-Blarata,
Great, Heroic India.

not Qliifr-

Let us give nnto

imncreased and

Let us be spirttual in all things, Let us be
spirittal in the public work for which we may
be privileged to become responsible. One
can be spiritnal in the stody of civic and
national ideals, in the of applied
sociology, in the study of civil government,
in feeding the poor, in assisting the afflicted

and in all ways which bear relation to the

study

because of its present
work niuto ME, the Lord.”

THE SPIRIT OF MODERNISM AND SWAMI VIVEKANANDA 81

ideals of service and the brotherhood of man,
Let us have mn mind the teaching of the Gita,
“Work for work’s sake, leaving the fruits of
Was not Arjuna,
the warrior, as much the saint and Yogi, as
the author of the Mahabhuarata himself? The
words of the Lord teach us that even in the
midst of the battle-ficld of life one may have
the Beatific Viston and be, in truth, a Servant

of God,

In the actual practice of the ideals, let us,
each and every day, make effort to realise
our oneness with all the children of the
Mother’s land. Let us be kind to those whom
ciraaunstances of life and fortune have placed
Let
the ideal, “ All thisis One,” be interpreted
into this actual

Tower than oursetves 1n the social scale.

consciousness i
daily life, “ Iven the outcast is my brother, a
son of the Mother, a child of the place of
Tirtha, Maha-Bliarata,”

and real

THE SPIRIT OF MODERNISM AND SWAMI VIVEKANANDA

P2 IS Holiness, the Pope, the Iead of the
&  Roman Catholic Chnrely,
Modernism. It may be good for the prolong-
ation of the theolooical the
Church to denounce modern ideas it science
or in religion, but it is certainly not good

condemns

existence of

for the spiritnal welfare of those who follow
the Church.
but too much fanaticisin is always the eneiny
of progress and of truth, And these two,
progress aund truth, make up the spirit of
moderntsm,

The condemnation of advanced scientific
or political tdeas by the Roman Pontiff calls
to mind that radically different spirit of one
of the great preachers of modernisin, the
Swami Vivekananda, This teacher of modern
time had no “curta” or assembly of ecclesi-
astical wire-pullers to dictate to him what

A little fanaticisin may be good

conrse to pursune and what words to utter,

with infallibility, to a worshipping Church.
Aund
thus he was free to speak and think what le

felt and give unto others the same liberty
aind pnvilece,

He had no organisation to maintaiu,

He was also free to welcome
the spirit of modernism without any fear as to
the results on his religions convictions,

Swamt Vivekananda welcomed the itmost

He believed

advanced ideas on all subjects,

religion to be the basis of all knowledoe and
therefore eagerly welcomed all

. phases of
knowledge as aspects of spiritnal reality. He

saidd the religious experience must be SUP-
ported by reason,

Any presentation of reli-
fears the daylicht of
scientific truth is downright superstition. If

gions belief which

science endangers relicion, it is certain that
the foundation of religious belief is composed
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of a very fragile substance, Why should
spiritual reality and spiritual truth have any-
thing to fear from any relative revelation of
truth, under the
threat of eternal damnation, as the Roman

Is relivcion secure only

Church puts it, for those who do not believe

“without understanding all which the Church
proposes for belief,”

Hinduism has never hidden behind the
bulwark of excommunication-threats on the
opinion one holds and the worse threat of
eternal danmation, as Christianity, as a whole,
has done, Hinduism has welcomed all free-
dom of thoueht in the domain of the reli-
gious conscivusness, It has alwavs welconied
any new sect or any new teaching so long
as 1t bore the stamp of sincerity and true
realisation,  Hioduoisim has nothing to fear
from the spirit of Maodernism, for it is not
any uan-imacde The
and the society of
Hinduwism are one, 1o [Tinduism the primary

requisite af relivion is not belief as it s in

theolooy ; it 15 life,

religion of  Hinduism

Christianity, but vealisation, wlich is quite a

different matter,

Swami Vivekananda had made a study of
all the main ideas in the scientific phihm}phiﬂs
of the West, It did not shake his faith in
Hinduism nor did it make him u-;:v;r'c:r for one
instant in his miderstanding of an
to Sti To
not a debatable fact: it was not a t teory will

It was life and
Al materialism
might say themr last word to him-—which is
after all, “1 do not know "—he had heard
att they had to say. But ideas are only
ideas, and they chanve and change, Muany
of the sclentific conceprions of the ancestors
of the Western philosophers are regarded to-
day as child-like theories,

r.lttvuliull

Ramakrishna, him relision was

arguments for or against,

experieitce, Avnosticism

Most of them are

Whereas, the life of
the Rishis is indisputable,

in the state of Samadhi and 1lheir characters
and tbeir illpminations are indisputable and

considered ridiculons,

PRABUDDHA BHARATA

Their experiences’

MAy

infallible evidences of the truth of their veli-
gious convictions,  Could any scientific law
have made Vivekananda, the disciple, turi
his back upon Sri Ramakrishna? Had he not
lectured before one of the gradualing classes
in - philosophy of  Harvard University  in
Awmerica?  And had he n¢t expounded the
philosophy and relicton of the Rishis trium-
phantly, answering, with marked clearness
and satisfaction, each single query which
some of the finest, ves and the most material-

tstically inclined, minds put before him ?

Was it not becanse Swami Vivekananda
voiced zof theories and beliefs, but facts and
realisation 2 Here was a prophet who feared
nothing from the spirit of modernism, Rather
he welcomed it and earnestly proposed to our
people the necessity and advantage of under-
standing and assinlating every modern idea,
no matter whether it

was tnechanical or

indoastrial or
scietnlific,

sociological or religious er
He. told Hindnism that it must
absorb the scientific sptrit and the $cientific
process, It must literally embrace Moderu-
is because are not modern
enough that we suffer the material disadvan-

ism, It we
taces and drawbacks with which we, as a
nation, are burdened,.

The spint of I[hnduism, of coarse, must be
But it is
cur business, so Swami Vivekananda tauoht,
to bring into the corporate body of Hindnism
every hc:lpful factor in the redemption of our
society, as a nation, We have need of Itl:e
Modernisin, The Pope of
Hinduism is no persounality ; it is the eternal

our spiritual point of procedure.

most  maodern
prinnciple of truth which never stands in the
way of any revelation of reality, be it past,
present or future,

No scientific theory has advanced beyond
Al'}’:'lll i{féa of the A/%d.s_‘fla,
Science still says, all forms ave radiations of
one Akasha, and all forces manifestations
of the same Prara, What ‘Hinduism must
possess itself of is the practical appiication

the aucient



1012

of scientific knowledge, It may shake some
ideas to  accept certain
standards and statements of Western scientific

of our Pauranitc

thoueht, but it can never for an mnstant shalke
the foundation-cround of the Vedas and the
Upanishads,  And after all, our civilisation
is not based on the Puaranas but upon the
Vedic truth as anunounced by the heroes of
the Ramayana and the Mahabharvata, aud as
lived aud made manifest by their g¢lorious

lives and deeds when India was truly Heroic,
The West is learned in the knowledoe of
material things; that ts why the East has
become the bondsman of the West and will
contintne to the

civilisation

domain  of
urttil 1t
awakens to whatever “Veda ” or truth

remain so 1
indastry and material
there
is in the material conscioustiess and capacity

of the West,

India is learned in the science of spiritual
facts and that is why our motherland has
conguered the Oriental world, through the
great* misston and truth of Lerd Buddha's
message, Avye, not only the Oviental world
alone, for what is Christianity with its neo-
Platonic theology but Buddhism made over
to snit the needs of a material
spiritual

Himited
incapable of

ceiving the Higher Reality ?

add

CONSCIONSIESS, per-

S50 an established and righteously proud
Self-consciousness is necessary for llinduism,
Let us accept the Modernism of the West of
winch the Roman Charch and Orthodox
Christiauntty stand in such dread, It cannot
hurt the truth of the Vedas, DBut let us
accept it not as begwars, We have a greater
commodity in exchange—the truth of the
Vedanta, Compared with what we have to
give in exchange, the contribution of the
West is only a righteous duty, a Guru-
Dagshina,

Let us apply Modernism to Hinduism ; it
will be a happy cowmbination and will male
sool ‘a newer epoch of onr
growth and progress,

motheriand’s
I.et us become engi-

IN THE HOURS OF MEDITATION &5

neers and mechanicians, the builders of
bridges and the builders of financial systems,
let us become sociologists and captains of all
forms of industry, mindful of our glorious
ancestry, our glorious possibilities, our glori-
0113 1'enlitie.§, heeding, however, and at all
times the Voice of Sri Krishna, “ Give the
fruits of work unto MRE.” Thereby we avoid
the stumbling-block of the West—thie ma-
tertalistic conscrousness, ‘Lhereby we liave
all the advantages of the West aund at the
same time still retain our Individuality, our
spiritual advantages and superiority, and,
above all, our own Hinduotsim for whicl we, as
a nation, are conspicuous in the history of the
world, having given the Spuit of Trath and
the Spirit of Reality unto the nations, tiies
alter repeated times,

~—A Modernist.

IN THE HOURS OF MEDITATION
I

‘et HERE are hours when one forgets the
@ world., There are hours when one
approaches that region of blessedness in which
the soul is Seif-contained aud in the preseuce

of the Highest, Tliewu 1s silenced all clamour-
ing of desire; all sound of sense is stilled,

Ouly God 1S5,

There isato holier sanctuary than a purified
mind, a mind concentrated upon God. There
is no more sacred place than the region of
peace which the mind enters when it

Lecomes fixed in the Lord,

into
No more sweet-

odorous aud holy inceuse is there than the
rising of thought uuto God.

Purity, Dbliss, blessedness, peace! DPurity,
bliss, blessedness, peace! These make up the
atimosphere of the state of meditation,

The spiritual consciousness dawns in these
silent, sacred hours, The soulis close to its
source, Lhe streamlet of personality expands
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in thesé hours becorming a

moving river, lowing in the direction of that

michtyv, swift-

true and pe-rm;mm:t' fndivifln:-i!it}r which is
the Qceanic Counsciousnes of God, And this

is one and only,

I the hotirs of meditation the soul draws
from On Hig_h those trne qualifications
which are of its nature-—~fearlessness, the

sense of reality, the sense of deathlessness,

Draw within thy Self, O Soni!
the silent hour with trinh. Know thou thy
Self to be of the substance of truth, the
substance of divinity! Verily within the

heart doth God dwelll

Seelt thon

I1

Fear not! All mortal things are as shadows,
Thon
art the reality within which no change abides,
Know thou art the Imnioveable One! Let
nature play withh thee as natuve will, Thy
Know this, and be thou
content] Thy soul is stationed in the form-
Let the mind follow the
blinking light ; desirve roles; Himitations exist,
Thou art not mind ; desire tonches thee not,
Thou art contabiied within
Omnipotence,
Play thy part,

Unreality dominates all appearance,

form is a drean.

lessness of divintty,

Onnisctence and
Remember life is but a play,
Thoin must.  Such is the law.
Yet, withal, thou art neither player, play nor
Life, itself, cannot himit thee, Art thou
not limitless! Life is of the stuff of dreams,
Thon dreamest not, Thou art the Drean-
less One bevond the touch and taint of un-
reality, Know this! Know this and be free-—
free—free! !

L,

Peace! Peace! Silent—Audible Peace!
Peace wherein the Voice of God is heard.
{’_eac:e and Silence! Then comes the Voice
of God, Audible—Audible within the Silence!

“] am with thee, ever and forever. Never
hast thou, nor canst thou be from Me apart,
I am thy Soul, Venly thy sonl is . Beyond
the universe, beyoud all dreams [ rest, Sclf-

MAY

And even =0
For I am

off all dreams!

contained within immensity.
art thou; ave., even so art thou,
thou and thou art I. 1
Come! Come nnto Me!
across the ocean of darkness and itgnorance
unto light and life everlasting,

2ave

[ shall carry thee

IFor T am
these; and thot and I are Oue, Thon art I}
I am thou! Go dwell it Peace Duwell thou
in Peace! Acain when the hour comet,
tin the stitlness and i the Peace thoiut shalt
hear My Voice ! "——the Voice of God—the
Yoice of God! |

DISCOURSES ON THE VEDANTA
(Concluded from page 28)

Bl ol FE is a gradual education, throngh a
E=R variety

and a mnltiplicity of ex-
periences, by which the soul eventually comes
to know that all fow things have, in truth,
nothing iy conunon with tt, that the low can-
not, nitimatelv, bindit, The body and mind
are at their highest when the soul is mani-
festine, hut they break to pieces when the
mind, uninstrocted with regard to the divi-
nity of the spirvit, looks forward to the main-
tenance of physical and sensuous life and
neglects the tdeals and the expression of the

divine natute within,

Life is a path of destraction or of light, as
one chooses to look upon it, We can mmake or
mav onr expression herve, It is a sign that
we have not as vet oradnated to any degree
inn the knowledoe which comes from expe-
tience, if we deliohtin the low orthe common-
place. The miud having passed through the
lower phases nnderstands that there is soine-
thhag
which

incomparably snperior to the appeal
thie senses and the sense-fed mind
make whiclt is drawing on the soul to iis

lighest expression,

Everything depends on the tdeals enter-
tained ; everything is based upon our concep-
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tion and wvaluation of flife. Therefore
progress best through the loftiest and purest

we

conceptions both of ourselves and also of life,
N(Jthing
[f we see anvthing less than the

We must cherish the highest ideal,
else will do.

hiohest 1deal it means that onr expression and
our experience will be corvespondent. Can we

Think of the
wonderful transition which would occur 11y the

look upon life as really divine ?

revelations life would present,

The fact

reality, we desive,

s that we receive what, 1n
If we desire pleasure from
a distorted angle of view, we shall incur

pain,

of 1gnorance,

Pain is the result of inexperience and
It 1s only the pain behind the
appearance of desire that will ever teach wns
to crush 1t ont and evolve the conception
upon which the desire is founded., There is
a divine, living reality 1o life, but we mistake

it for objects whiclhh are pot related to the

hichest,  T'hat irresistible something is the
divine. It is the hichest 1n our souls. No-

thing but the higher can make the true appeal,
Clouds of titusion, however, come between
what is really the highest and the horizon of
our lives. The result is, that we do not see
the divine, or we see it through the haze of

ilinsion, distorted, and misrepresented.

How are we to drive WAy these clonds of
fife’s

Is it possible to drive them

fonorauce that have gathered about
perspective ?
away ? It is, provided we realise that all Tini-
tations proceed from oursetves, that we mnst
not look for the solution of onr problems to
remedying the external;, but to adjusting
[t s not the fault of
nature that man goes wrony,

our owi, tuner nature,
Nature is per-
It 15 the
lunited vision
of things. He has not as yet attuned himself

fect, divine, and governed by law,
individaal who suffers from a

inwardly to the great spivit of life which he
perceives externally, Thits Himitation of vision
on the part of man must be done awav with,
Maun muost correct his view-point, Nature is

petfect,

DISCOURSES ON THE VEDANTA

All imperfection is related to selfishness.
The evils of the world may, withont excep-
Selfishness is
the myopia through which we see the divinity
of thines distorted,

tion, be traced to this cause,

Eradicate selfishness and
the problem is forever solved. Nature is then

seen as divine v God.,  Qur souls, also, shall

have been puriﬁed and owr viston will become
perfect and true, Then there

dreadflul error as is now tlie case.

will be no
The inner
viston of man will be perfect and he will sea
the external as free and as pure as his own
[t will reveal itself as divine and all
Himited things will have been blotted out,
The principle of life is sublime. That
principle lives and breathes in our own souls,

[t 1s the hfe-fovce within ns,

SOt

When we have
realised the great principle of life fullv in our
OwWn ife, the

snbilime, -

consclousness, everything in
itself, shall have become

finitely sublime,

world

We cannot ope to mend life, We cannot

are perfect,
Al meaning and valuation come from the
tnaneriess of man,

hope to tmprove nature,  These
His interpretation of life
15 impure, not the divinity which he perceives
as the external,  The mowment we can nnder-
stand this, the wgrk ol onr 1'edc:niptiun lias
begun.  The redemption and the ultimate
conversion of man must come, not throngl
any temporary belief that supports his con-

filence for a short period, not through

any reliance on thines apart from himself, [t
will come when man knows that within hiin-
selt lies the meaning of the miverse, that the
whole world is but his own idea of it, and
that if the world appears as evil, or as dis-
torted, it 15 because his idea of the world s
Hovited, navrow, false, distorted and evil,

Qur salvation comes tlu'mlgh ﬁi:ir.h‘:.‘,Hti'(:rl‘!__i
throogh kuowing, that it is our interpretation
which s at fault,  We must talke the blame of

the vision of the distorted. We canuot blame

nature or the gods.
iuto a deeper

Let us initiate ourselves
understaudivg of our own
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nature. Let us broaden, by many degrees, the
conception of ourselves, and broaden it in
We must broaden onr-
selves imversely, Now we are doing the very
opposite, We are concerning ourselves with
the meaning and the expression of ltfe in
its relation to the external. The more this
relationship is carried on, the greater does onr

become,

the proper direction.

dependeuce upoun things external
the
reliance wiil we possess.

and less self-consciousness and self-

It were a great dignity and it wonld be in
the justice of things could man be free, conld
freedom and bondage be the result of his
own doing and not that of any external law
or happening, 1f man s bound by his own
dotng it is certain that he can free himself

also. If he has woven the web of life about

MAY

him, if life is of his own making, then it is he
who will be his own redeemer and saviour.
Man must break the bonds of his individual
conception of things, expanding it to its
utimost extension until eveuntually, and in the
soul’s greatest experience, it will burst with
glory and with greatness into the divinity
and into the true greatness of ife.

Let us strive after the Perfect Ideal. Let
the Hiohest Ideal be ours, Devotion to that
will lead us out of all mists of mind and heart.
It will inally take us beyond all lesser things
and make us one with the Higcliest [deal we
worsiip,  The Highest Ideal is embodied in
the conscionsness that it is we who are the
captains of our fate and the masters of our
souls, Verily, that we ARE the [deal worshipped.,

F. J. ALEXANDER.
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BENARES

In the twilight at Benares, floating down the sacred stream,
We caught the sight of one who knows and dreams with God the greater dreanmi,

He sat beside the waters’ banlk with robes and turban purest white,
His youthful form was motionless ; his vision fixed on the Radiant Heioht,

His mind bad tn its anxions search renounced the part embraced the Whole,
And knew the Seif of God to be the Deathless Self of every soul.

Behind him rose tremendous fanes of ancient gods and sacred lore :
They rose in splendour and in peace, set jewel-like along the shore,

And here and there the ruthless vears had turned a palace into dust,
Had swept a temple mnto ruins and covered oold and gems with rust,

There the pinnacle of a temple shone above the river’s face,
Whither it fell long years ago, sunk by the waters out of place.

Along the banks streamed pilgrim thousands praying for release from life :
Other thousands bathied and prayed for freedom from its hopeless strife,

Some loved Great Ganga Goddess with many vari-coloured flowers,
Some burned thetr swathéd dead on near-by Ghats those twiito it hours,

But there was one who heeded not, nor saw, nor spoke, nor thonght,
For his Soul had sped to the Ancient of Days with bliss and freedoimn fraucht,

~—£8  Pilorim,



1912 89

SARVOPANISHAT

( Continued from page ro)

A ATH WITHICY FET GAATARCY GAWHT FIH1Ig qGICAT-
SAFNIATEITNY IT 7198 AA-FAAATHTSTA ATAET ATH GEATT-
TS ST OHATFLAGZ ST AIGEETLTSIAFT LT UAZIFAFIA a4
AW TARATEIIATAATSATAANC & AeqEIA: qATAT 9T ST )
YA I TIPARIA QLA TAIRMFAGW  FRAHATA: GEA: HA s
HATHTSISTAIEIN:  EAASITATTeA G SAASATTL A [SSTHGSAT | HATTE-
TAAEAT TATWTTATTECALAT A GAT ATGAT @ 9TEAT FIATIRIATZHIT-

ol

4. And Awnantaimn, the Infinite,—~( Remaining in the same manner) as (does ) clay
in modifications of clay, as gold in modifications of gold, as thread in fabrics of thread,
the antecedent (a), all-pervading (&) Consciousness, that is i3 all phenomena of
Creation beginning with the Unmanifested, is called the Infinite. And Awnandam, Bliss,—
the essence of the consciousness of happiness ( ¢ ), the ocean of measureless bliss, and the
state of undifferentiated happiness ( & ) is called Bliss. That, of which the above fourfold
nature ( ¢ ) is an indication ( /), and which is permanent (g ) in all space, time, substance and
causation, is called the Euatity of ‘That’ ( 7a¢), Paramatman, Supreme Self, and Param
Brakman, or the Highest Brahman. Distinguished from the Entity of * Thou’ ( when it ap-
pears to be ) possessed of attributes, as well as from the Entity of *That’' (when it appears
to be ) possessed of attributes, That which is all-pervading like the sky, subtle, whole by
itself, pure IKxistence, the Entity of * Art’ ( Asz ), Self-luminous, is spoken of as the Atman;
the Eutity of ‘not-That’ (%), also 1s spoken of as Atman. That which is beginningless,
fruitful ( ), open to both proof and disproof, neither real (7 ) nor unreal ( ), nor real-onreal

(72) The Eniity of *not-Zhat’: That which s
different from the Entity of ‘ That,” by its pertaining
to Upddhis. 'The drift of the whole is 10 couvey
the abstract idea that thou art That, Zaf Zvam
Asi, that there i1s no difference, in reality, between
the Atman and the Paramatman, all the seeming
difference being due to Adiydsa, or superimpo-
sitton of Upddhis or attributes which do not really
belong to the Atman,

4. (@) Anlecedent : Existing prior to effects or
Creation of the Universe.

( 6) All-pervading : Pervading the whole of the
manifested universe as its essence.

( ¢ ) Zhe essence...... of happiness—Which comes
only from Jnianam.

(d) Undifferentiated happiness: The happiness
which is not dependent on the senses, such as

sight, hearing and touch &c, (1) Fruitful-—Lit., pregnant. Containing within

(e) The above fourfold nature—viz., Reality,
Knowledge, Infinity, and Bliss.

(/) An indication: A faint approach towards
expressing the Brahman,

(g ) Permanent : Invariably presentin Its change-
less nature.

herself the seeds of action, capable of producing
the plienomenal universe.

(/) Neither real: It has no reality considered
apart from Brahman,

(k) Nor
by all.

unreal-—-because it i§ perceived
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TAT TARCTHIASTAT | RAEARTY I AQULAT | WIASTH 18
THTA (A 1T FATAATeAIT FATHH I

e

(L )——non-existent, when, because of the immutability of its own substratum,

the cause of

change () is ascertamed (7 );—existent, wheu 1t is not so ascertained ( 0 ),—( thus that )

which is nndefinable, is called Maya,

Ilere ends the Sarvopanishat, as contained in the Atharva Veda.

It 1s et both veal and un-
is comething different
from Sat ( existence ) and Aso/ (non-existence), or
in olher words, it is tnexpressible,

() The cause of change— Avidiva or Nescience.

(#) Nown-existent... ... 15 ascertained—When Naya
i S pcr{_jeived gy .iiil\'f: llte UIIH,HH’GI*};‘HH Bl'}l]llll}l‘ll as 1t
substratum, and coasequently when the cause of

(1) Nor real-unrcal:
real at the saime time. but it

-

all modification or change iu  the phenomenal Uni.
verse is ascertained in its true aspect, in the state of
bighest realisation,~—then Maya becomes mnon-

existent, as then whalever is, is perceived as One
Existence, Brabman only.

(0) Laistens.. ascertained : When sucliis not the
case, it exerts its owu powers of illusion and
bondage on the unenlightened souls,

- B T T s 7 I I S

REFLECTION ON SADNESS

I aave often felt annsed to rvealise that the line
which divides joy and wmelancholy, gloom and
radiance is a very thin one. Why, it 1s such a
short move from one 1o the other! 1t costs you
only a memal effort to send vou from one mood
to the othier, Let trouble come after trouble and
raisfortune succeed, but if vou refuse to e ruffled
by them they will stand apart and not even touch
)Ou, Plant vourself firmly amidst thoughts most

sanguine and hopeful, stick close 1o the belief that
:l“ is for the best and that what is bevond the
reach of hwnan effort and foresight, rests under
God’s direct dispensation, and then you are secuve
against all evils.  But where this courage and
determination to be happy is wanting, where a man
is easily swaved by circumstances and aflected by
them, there can be no limit to misery, Thus
happiness is in vour own hand. You mav not
Jdo cat armies, queil rebellions, command nations,
bt yvou can do belter. You can put down evil
ﬁhounlll% overcome prejudices, drive away igno-
rance, shake off moods of dejection and despair,
if you can not do that much you do not deserve to
be happy.

I one can control his me~tal «tate and maintaia
its balance the world has little influence to 111‘111:111‘
his lappiness, Worries and anxieties may come in
any number, but the wise man  will dismiss themn

with a “hush™ and in his joyous freedom, jump and
laugh and 51115:, a merry note,

Ob, how easy it is to be bappy! It is a pity that
soen should grovel in dust and sigh with pain when
e ever- ﬂumnn fountain of lmppnless sparkles by.

Olh, Drothers, realise, realise your birthright of
hppme% ]weitymnqelf and a single nwlttlmpuise

would bring vour suffering to a Close and place
you among the rank of the blessed.

Gopal-Magadhi.

THE INDWLLLING GOD

Go not abroad in search of Him,
To no far land repair,

Nor to the depths of cavern’s
Nor llelghlh of upper air,

s dim,

I'or not alone in distant space
Doth He evect His throne

I every heart 1le seeketh place
Aund watteth to be known,

Thouaht answereth alone to thought,
And sonlbwrth soul hath ki g

The ontward God he findeth not
Who hinds not God within,

O gift of gifts! O gvace of grace!
That God shmlld cunde«,cend

To mauke our hearts His dwelling-place,
And be our daily [riend.

So wander not in search of Him :
But to Thvself relmir

Where silent reverence reions withis,
Aund thou shalt find Him there.

—The Chrtistiats Life,
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SWAMI VIVEKANANDA AND THE YOUTH OF BENGAL

- [ Being a paper read by Dr. J. Kanjilal at the
Vivekananda Birthday Anniversary meeting of the
Calcutta Vivekananda Society at the Belur Math, ]

HI keynote of progress in modern India is
ﬂ' admitted on all sides to he that we must
retain what is noble and elevating in our
Ancient Wisdom and learn and assimitate the use-
ful lessons of modern times. In spite of the
contending forces of the darkness of bigotry on the
one hand, and the overweening conceit of modern
civilisation on the other, we find the static East
sssimilating the Western scientilic methods, and the
advanced modern thinkers of Earope and America
taking up the teachings of the ancient Indian Sages
for their ideal.  But whereas the Indians are as-
similating \Western inethods hy leaps and bounds,
the ideals which formn the basic principles of the
Hindu Philosophy are known o an extremely
small minority of the Western people. A small
minority again does not always necessarily mean a
weak cause if it consists of noble and intelligent
soulg who are iutensely sincere seekers of I'ruth.

Swami Vivekananda is the first Hindu who
preached true Hinduism in the West. Tis life and
teachings have opened up a vast channel for the
flowing of the pent up treasures of India to envich
new flelds of thought.  We have to realise that we
could not bhave continued 1o keep intact our na-
tional individuoality after drinking the sparkling
beverages ol the West without the sustaining back-
bone of our religious consciousness, and without
spreading it broadcast among  those who felt 2
vold in their hearts and vearned for a master-touch
This
len is oue of our missions as a nation, that we
must help other nations to perceive the Iiternal
Spirit within themselves, which only tlre universal
Eﬁligioﬁéf Vedanta can do.

0 kindle the fire of a spiritval awakening.

It is for the voung men of India and especially
of Bengal that the great Swamiji has left this in-
valuable  legacy. Ilis  watchiword to us was
FAST SET QI FUATAATIT— Arise, awake
and stop n;}t:_ tll the goal is reached.” Let us
therefore hold aloft the banner of Freedom from

worldly boudage amongst those people whose ideas

do not soar beyond the limited visions ot political
and social liberty,  Our noble cause will sustain us
and inasmuch as spirtt 18 superior Lo matter, ouy
mission will triumph over influences that are metely
material,

in courage, zeal and self-sacrifice, the yonung men

We have had proofs many times that
of Bengal are second to none. Every year, aye,
every month bands of young men from Bengal are
crossing the seas to learn arts
industries, ach one amongst them should go
forth as a seif-chosen missionary reflecting.in him-
self the Higl Mission of India, in the midst of hig
lumble studentship. Nothing teaches like teach-
diffusion.
Wherever you are, whether in India or outside it
you have always ample scope for the free diffusimg
of the principles of the Vedanta which is yqur'
birthright,  In spite of the glamour of Western
education you cannot but feel within yourself the
spark of the Life Eternal that awaits development,
Live the life that the Vedama teaches and you will
soon realise that there is ample scope in ils vast
folds for the elaboration of scientific and other
problems botlh Western and Eastern.  Indeed the
investigations of science in every department are
leading steadily on to ever new arguments for
establishing the truths of Vedanta, |

Moreover we have our duty to ourselves and to
our Motherland which is of foremost importance, ag
it will enable us to mould our lives. T'he influence
of a single noble life lived for others revolutionises
the world aud enlightens men for centuries. Such
noble lives had been those of Buddia and Sankara,
Jesus and Mahommed, and in out own day, Sti
Ramakrishna and Swami Vivekananda., Buot merely

Western and

ing and knowledge expands with ils

reading their lives and teachings is not enough. It
is the man himselt that we really need to appre-
ciate in order to understand our duties and our
goal. In reading the works of Vivekananda the
West is liable to forget ** that behind all his books,
all his utterances, stands the man himself, different

from eachh and only partially expressed through
the whole mass.”®*  Young men of Bengal, it is

* The guotations in this paver are extracts from a leaflet
by Sister Nivedita entitled * Suggestions for the Indian
Vivekananda Societies.”
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our privilege to work out the ideals for which the
Master stood, and make others understand the
personality of the great Swami. We shall have to
tackle the questions he tackled. “In this way our
very difficullies will help us to understand his
meaning. It has been well said that the true
disciple is he who is caught heart and soul by the
idea that caught his masler, and proceeds to work
it out in ways that the master never thought of,
and might not even bave approved.” Will you
not come forward who pride yourselves as country-
men of Vivekananda to take the responsibililies of
this noble task? The holy Homa-fire is already
lit. Who are the blessed ones who will add fuel
to it Lo keep it aglow, who will offer their lives as
oblations to complete the great Yajna ?

The one cry of the day is for solving the problems
of life. You are the privileged ones to solve this
for the world. A Frenchman once wrote “If 1
were to choose the land of my birth I will choose
England.” ILet us so live, work and die that the
future generations of every land may say *If we
are to choose the land of our birth we will clioose
Bengal.”

In following the life and teachings of Swami
Vivekananda, we find that while holding high the
time-honoured master-minds of Ancient India, he
paid due respect and eloquent tribute to the eminent

thinkers, workers and patriots of all times both

Eastern and Western.” ** He would spend hours in
talk of Buddha or Sita or St. Francis, or even per-
haps of some great personage living at the moment
in a foreign land. And he would throw himself
into the wvery soul of the hero, never failing to
throw the light of some new and startling inter-
pretation upon character and narrative,” In fact,
we are likely to fail to understand Swamiji if we
do not thus learn to approach great characters with
due reverence. Those who had the good fortune
to be in touch personally with the great Swami or
those who through his disciples or his writings
have come to appreciate and love him, have all
received a fresh impetus towards maintaining this
attitude of respect, as well as thinking and working
in their own respective spheres with perfect free-
dom. Indeed the Swami was never for breaking
anybody’s ideals, but always delighted in strength-
ening one’s own ideals., Does it not strike you,

MAY

my friends, that this must have been the blossom-
ing of a world-wide sympathy which is godly?
Aye, this great secret, which we call Love, was the
power that moved Swamiji to every'act and thought,

Young men of Bengal, will you give up your
time-honoured Ideals of renunciation and great-
ness and chase after mock imitations of the West ?
Utilise as much as you can the Jatest modern
inventions, and the civic laws that have been con-
ducive to the growth and welfare of nations. But
let not things material so'engross you that you may
forget the kernel for the skin. The West and the
East, each is great in its own place. When a great
scientist declares with his dying breath that ali
his lifelong efforts of acquiring knowledge have beer
only as good as collecting pebbles on the sea-shore,
or when we find another breaking his only remain-
ing writing table as a last resource to add fuel
to the fire that he may complete his experiment,
we cannot but exclaim that they are not far re-
moved from a liberated soul. Carlyle, Spencer
and Emerson, Shakespeare and Milton, Newton,
Faraday and Tindal, Pasteur and Huxley, all these
are great en of the West who claim our sincere
homage, But should we for that reason give up
our national ideals as represented in our own
Rama, Krishna, Buddha, Sankara and Chaitanya?
We must never forget, that while absorbing Lhe
teachings of the West we have Lo breathe out the
great solutions of the problems that we have learnt
at the feet of these greal ones, for the benefit of the
world at large. We have been mere passive recipi-
ents hitherto and our turn has come now to give,

Youths of Bengal, what you require is only
faith in yourselves. You will perceive this clearly
if you will but pause to consider how it isthata
young Englishman who lands in India with a little
money in his pocket, finds himself the head of
a prosperous firm after a few years. It is not that
his education is of a very high character or that he
is a born genius. It isthat hereditary business
instinct which has evolved in his nation ever since
the days of Queen Elizabeth, and, what is more,
his faith in himself, which speak for his success.

The day has dawned when we have to shake off
our lethargy and wake up. How many of you
have even seen the great Tirthas of India? Does

it not appeal to you that instead of spending your
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holidays in a malarious village vou should take a
trip vear after yeai to the different places of India
and thus learn wmore wisdam than vou can from
Remember how the Swami had travelied
liec West.

cowrpelent to aval

books ?
all over India before he proceeded tot
Bat “ Very few observers are
themselves of the extended opportunities of foreign
travel, for in téis ficld, above all, it is true that a
man sees only what his mind has brought the power
of seeing., We

understand the contrasts and

have to educate ourselves to
atfinities
Bengal and ather provinces as between India and

mher CGHHU'iES.”

bhetween

deal in this line by cuitivating what has been

termed the “ Historical Sense,”” and in this Loo we

shall find that the great Swami has showed us the

wayl TFor, whicli of us does not know of the great
love he had in  studying bhistory, ancient and
modern? It was indeed a passion with him!  Buat

in speaking of the historical sense I cannou do better

than quote a few words of the late lamented
Sister Nivedila to us, young men:
“ Anyone who has gone through the tales of

ancient Chaldeea, lias
traced oul the origin and development of Islam,

Assyria and Egvpt, who

pondering over its tmmense struggles in Syria, in
Spain and around Constantinople, who has inter-
ested himsell in Persia, Venice, in the history of
China and

Japau as well, has a truer knowledge of the great-

the Crnsades, in ancient Greece and in

of the
History of England and India alone furnish them
with their stock of world
modemn
fields which
education ;

ne«s of India than those whose text-hooks

knowledee, "Purning to

times we have vasi elds Lo

t"?{plt]l'@,
are oulside the circle of university
- Sociology, the
gradual growths of the systems of government
prevalent in the West,
the conflict between Religion and Science, and so
on, In goinyg through such interesting stirdies the
average Bengalee graduate will {ind

such as, the studies on

different countries of ihe

e
It o won’t
~of the
had upheavals in

much for
personal and independent discernment.
do for us to gulp down the opinions alien
thinkers We had

India from the tnvasion of Babar down to the vise

‘an masse.’

of the Maharatta Power and in addivon to all these

we have the Supreme Court of Appeal of our own
inthe ever-green Histories; the Mahabharata and

SAINT APPAYA OF BHATKAL

Again we shall be helped a goad

23

the. Ramayana. Look for example into the. charge

of Bhisma -to Judhisthira in the San Parva, oy

Krishna’s gohig as an ambassador . in the Uilvoga
Parva 1o the Mahabhardia, o Ravana’s {}}11-1”- words
to Rama in We bave 1o revise
them over and over avdain and their significance
becomes more and more clear in the lizht of the
present-day wethods  of rescarches,  Higher up
siill we have the Gita and the Upanishads as the
greatest authorities, We bave to review the present
the accunmnilaled knowledge of ¢
past and we have

the Ramavana,

with an il usirious

to create and disseminate ideas
winch will open up new fields of action that the
world will not easily let die! |

Youlhs of Be neal, we 2 great future befote

us, so great perhaps as to cutshine even the past
greatness ot Indial

e have

Blessed are those to whom
the call may come to fight the batde and share the
glory by wreading along the path that the great
Swami Vivekananda has poinied out to us,

1|

SAINT APPAYA OF BHATKAL
42 APPINESS —TEternal Happiness—this is our
cry, and thongh - the path to attain it s

é well defined and though we have the lives

Of b&-!lﬂl.ﬁ Sl&lll{“llf__{' AR fqlllf__;'til'—p{}‘:i[.‘-{ a1l l}[;i“[ing us
the highway Lo Salvation aad Bliss yet we have not

the faith or patience to try it. DBt amonyg us

(here are some padividoals whom Huﬁa:i'ing awakens

10 a sense of the nlter nnpenunanence of the things

this wortd can give, and to these the lives and

1o
the few who are already on the path and *ﬂlu have

savings of the Mibatmag have some meaning,
experienced the difficulites thereon, thie Hl\lli”ﬁ of
these exalted beings serve as Fountlainsg where they

can slake thelr thirst, and garthernny fresh eneryy

Laving . elven
the small
Kanara
difficult
of Siint Appisa.
From one of the songs composed by him in his

can push onc The distincrion  of
birth to one

seaside

such being

of Dhmkal In

ig claimed Dby
thhe North
District of the I:’n()mbny Pi'ii:-iitlt.:ll(?_ﬂ‘. It 18

town
to (x the precise date of Dbirth

later davs as also from one of the works T of his
Guru’s Guru written in verse, we can inler tiuat he

t The battle between Karna and Arjuna.
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was contemporanenus with Juandev, Ramdas and
Eknath-—those flowers of humanity that blossomed
in the Mahratta country. in the 17th, century. At
this time Bhatkal formed part of the kingdom of
Nagara and was a Nadu or Firka in itself, with
Appava’s father as Shanbhogue (Revenue Officer).
This family belongs to the ‘ Saraswath’ class—one
of the five sub-sects of the Gauda Division among
still
Appayva was a versatile genius,
He was proficient in everyithing and headed his

Brihmans, and Apnpava's descerfdants are
¥ . I o

living in Bhatkal,
class always. He was witty and humorous and
well up in music, so that he pleased everyone that
came into contact with him. At the age of twelve
bie could be frequently seen sitting with the Rama-
yana or the Mahabharata before him and transla-
ding the verses therefrom to a small assemblage
oI neighbours. This occupation sufficed to rouse
the latent spirit in Appava and at the age of 14 orv
15 he spent a greater portion of the day in attending
to the daily Karmas of every Brahman, e, ... Puja,
Sandhya, Yajna etc,, and the rest of the time he
devoted himself to the study of the Puranas and
the Vedanta Philosophy,

that solitude had a greater attraction for him than

His friends came to see
their own company. If he met any Sadiin he
entered into a discussion with him regarding God,
Soul and Lite, As time wore on he began to
ask himself such questions as “ How did this
How is it that I find
What is the
way {o free myself from its meshes? Why do 1
not see the Sachchidananda Rupar? Who are
Krishna, Vishnuw and Ganapati, and what need for
What is
that which is crying out ‘1,7 “Mine,” every moment
in mer?” Ile would go to a lonely spot and

brood over these questions., While vet in his
teens he looked very distracted and careworn,

His father felt
anxious that his son was lLikely to run away with
the next IFakir that crossed big path, and thought
that by marrying him he
chaining him to the world.

world come 1nto existence ?
myself entangled in this net of life ?

so many Deities whien God is only one?

People thought he had gone mad.

would be effectually
Soon he found out a
suitable maiden and married his son straightway,
Bat the father’s intention was not to be fuliilled.
Appaya was already beyond the reach of the world
and he felt very much the same whether he was
married or not. - He did not swerve an inch from
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‘the path he had set for himself,

MAy

Ever on the
took-out {for men who would pacify his- soul he
was very much- like the calf which in a frolic
having from its mother soon

realises its helplessness and in its anxiety to find

wandered away
her out, runs to every animal in the herd that
looks like its mother, but not finding her, cries out

in anguish.  The regard his people, once had for

him began to grow less, while his néighbours had

already reckoned him among the lunatics. Such
a state of things is not to be marvelled at. We

find on the one hand the worldly-minded, scoffing
at the Yogis and their ways and philosophy of life,
and ou the other the Yogis singing the world-note
in their ears—* In this world of constant change
and death, Oh Man, where ts thy happiness?”’

In the heart of the town of Bhatkal stands
the temple of Chennapattana Hanumantha—a
temple which once bhad a great nmame. It is

surrounded o all sides by roofed verandahs and
daily you can see at least a dozen Sadhus resting
there. It was a habit with Appaya to visit the
temple every moring with Howers and Tulasi.
After making obeisance he would make the /ra-
daksiina (circamambulation) of the temple, and if
he found any Sadhu disposed to talk to him of
Paramartha he would spend a considerable time
with him,  One morning while Appﬁ}-a was having
the usual Pradakshing, his eves chanced to meet
those of a Sadhu resting in a reclining posture
one of the verandahs.,  The Sadhu was a stalwart
man and his face was elognent of the peace wilhin,
There was a moment’s communion of spirit with
spivit and Appava instinctively felt that he had
found his Gura  at

jast.  The fierce strnggle in

his heart that had weil night rendered him mad
subsided at once. Ile felt ecstatic and tears of
joy wickled down tis chieeks,  Almost trembling,
Appayd ran to the Sadhu and prostrating himself
sat down before htm.  “ My sou, I have not had a
morsel of food these three davs,  Will you give
me something to eat?” were the first words of the

sSad b,
tion Appaya found strength to say, ‘“Sir, I shall

Overwhelmed though bhe was with emo-

serve you with every available thing in my father’s
The Sadhu
It was the day of
Vinayaka Chaturthi ( Ganapati Puja ) and every-
cne in Appaya’s house was busy. Appaya was

house if you will but accompany me,”
cot up and followed Appava.
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only a son of the house and his wife naturally
occupied a dependent position. He found it {futile
to induce anvone but his wife to pav heed to his
request.  DBeckoning bis wife hie told her that there
was a starving Sannvasi waiting oulside and re-
quested her to serve him with some food.  Appaya
had in his wife a mate whose disposition was in
perfect Imtmmu with his.  Her husband was more
than anything gn this world to her.  She did not
wait to be told twice. "the Sadhu was given a
seat at the back of the house, and as there was tn
food ready except the preparations for the
Naivedvas (offerings ) to Ganapat, she served these
to him at the risk of incurring her mother-in-law’s
displeasure.  But the varions kinds of delicacies
were no sooner brought and served, than they dis-
appeared down the Sadbu’s throat.  When he had
devourcd as much as would have sufficed a dozen
men and still looked as hungry as ever, she cried
out 1 consternation—-* What is this! Who is this
man, Deva or Devil!” DBy this iime there was a
commotion in the house.  Sowmebody had detected
that the Naivedva preparvations were being taken
away. ‘There was no difficulty in finding out who
was responsible for this,  On  hearing that there
was nothing left for offerings to Ganapati, Appaya’s
father flew into a rage and called his son and
daughter-in-faw all manner of names. Appaya’s
motligr went in to ascertain the trath of the maner,
but she was Dbewildered 1o see every delicacy
prepared and arranged by her own self, intact.
Nothing had been dirturbed and nothing was
wanting. Appayva had already a presentiment that
his guest was no ordinary man, and this revelation
deepened his faith., Tull of emotion, he went out
to open his heart to him but, alas, the Sadbu had
disappeared. Appaya ran into the garden and
thence iuto the streets. He enquired of everyone
in the town but nobody knew anything about the
Sadhu. lle was nowhere to be seen. Sore at
heart he rvan into the lanumantha Temple once
again to see—whether in his bhurry he had over-
looked any clue the Sadha bad left, but no, there
was none, His strength failed hitn and he rolled
on the floor, crying, “ Al Jshwara! Better to have
been dead than living this worthless life!  Of what
use am [ if I am unable to feed a man to his
satisfaction?” When his grief had subsided a
little, he began to reason with himself: “lt is cenain
that the Lord had not come to me merely for food.
Probably bie desired to test me.  Wretch that I am
that I did not understand this i time. 1 am of
no good to my family and my parents will not
miss me, Let ine not rest Lill I bave found him
out.” He got up and took the road that led nortlh
from Bhaikal. On the way be questioned every
persoit he met, None could give him any iufor-

Late at night be reached the vllhlue of

mation.
Murdeshwar about three leagues from Bhatkal, and

life.
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renewed his enquiries, Every temple and rest,
hotuise was searched, but there was no trace of the
Sadhu.  Not discouraged in the least, he pushed
on. ‘Fhe moon had long ago set and the sky was
so overcast with clouds, that in the pitchy darkuoess
nothing could be discerned even at the distance of
two yards, ‘The twinkling lights in the two or
three shops of the village had Ionp; been put out.
But Appaya was quite “oblivious of his surround-
ings.  He neither knew nor cared to know whither
he was going. On and on he went, his thoughts
centred in the Sadhu. He had unconsciously.
gained the seashore, A few minutes more and the
waters of the sea washed hbis feet. 'The next
instant he was waist-deep in water.  Siill he
pushed on, ‘T'he water now surged about his
cheeks and yet he was unconscious of the danger
that threatened him, being wholly absorbed with
the thought of the Sadhu. In a moment or
two he would have been washed off, but wounld the
Ever-watchful Lord allow that? No. He had
sufficiently tested Appava’s sincere Bhakii and
Vairagva for Him. Appayva who was uncanscious
of the roar of the sea, heard in the deafenivg noise
his name called out by someone and recognised the
voice 1o be that of the Sadhu who had ﬁlpp'm..mlv
deceived him, e turned back in surprise, and lo!
there flashed a Juminous light and Appaya saw
the figure of the Sadbu standing on the shore!
O the joy of it! Appava flew back to the shore
and was in the tender embrace of his Guru.

(To be continued).
A Seeker.

THE SISTER NIVEDITA MEMORIAL
MEETING AT CALCUTTA

A public meeting was hetd on March 23 at the
Town Hall of Calcutia to commemorate the me-
wory of the Sister Nivedita, Dr. Rush Behari
Ghosh who presided, said in part as follows :—

We meet to-day in sorrow, for we meet 10 mourn
the loss of a brilliantly gified lady, a daughter of
the West, who lived and died for us.  Sister Nive-
dita was indeed a queen among women, who wore
by right divine the spotless myrtle Crown of
womanhood. What a lesson of noble purposes, of
patience, of courage, of sacrifice and of endurance,
is furnished by her life ! Sister Nivedita taught us,
in the words of Gladstone, that life is a great and
nohle calling and an e:le:mtml and a lofty "destiny:
1o live for 011]@184“?513 the guiding principle of her
And for whom did she work, for whom did
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Not for

she forsake home. relations and friends?

hersell or her country but for us, for the peaple

of Iudia. Sister Nivedita showed ber love for us
in evervthing she did.  she showed i tending
the plague-siricken,  She showed it in feeding the
famished, She showed it in training our girls on
the best iype of womanhood and in inspiring the
rising ceneration wiih higher jdeals.  J{ our Sister
fell under the spell of India we o our twrn fell
under ber spelll and her bewitching  persouality
atiracied tnousands of onr VORDYZ men Lo her,
I the dry bopes are beginniog o stir it s becanse
Sisier Nivedita bireathed the breath of life into
them., H our young men are now inspired with
a burping pussion for a new, a higher, a troer and
a nobler hite, the credit is 11 no small measure due
to thie lady who has been so prematurely catled
away from use  An India united in civic purposes,
proud ob s past achievements, prond  of ity
contribnuon 1o the €ivifisaiton of amankind, aind
Cdextined to render still hngher service 1o humanily
was Lhe fdeal for which shie worked.  And who can
sav she worked I vain? - Who can say she bas
not made the stens easier for those who will follow
her? She tanght us that our triee salvation lies
not in selich asceticism bt iy the enltivation of the
civiec virtues. She was an idealist it is true, bnt
not an idle visionary.,  The scavenger, she said,
with the civie tdeal of cleanlingss is a better citizen
than a Dranman if the laltter serves only Limself,
The namie of Sister Nivedita, ] ani certain, will be
engraved in the bearts of those for whom she bad
consecraled her life, Tt will be eneraved in the
hearts of those vorng imen who have been benefit-
ed by her exomple and precept. Tt will he
engraved in the bearts of those who have been
inspired by ber with a deep sensxe of social duoty.
It will be engraved in the hearts of all those who
can appreciate hnhilily of purpose, courage and
self-clenial.  Death has siruck ome Sisier down be-
fore her mission could be accomplishied,  Phat, we
all kuow, is the common fate of all minisiers of
good things, who, as Hooker savs, arve like torches,
a light o others, wasle and desirnction 1o them-
selves. But depend upon it, her work will not
p{:ri:-:h, ner the canse shie had at heart die in her
death. Phough we meet In sorrow we do not

sorrow as those wio have no lope, for our Sister

has juined
“ The choir invisible,
OFf thonse immaortal dead who live again
In minds made belter by their presence.”

Mr. Surendra Nath Banerjea- moved the first
Resolution :—"This meecting hereby records its deep
sorrow and sense of logs at the untimely death of
the late Sister Nivedita. We take the following
from his speech 1 —

It is in obedience to the overwhelming sent-

for
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ment of gratitude that we are met here to-night to
do bhoneur to the mmemory of a greatand good lady,
who served our people and who in that service
made  Dindia her nhome—ber home, not in  the
narrow and restricted sense that she resided here,
but in the hroader. nobler and more rational sense
that she incorporated Indian ideals and aspirations
into every act of her life, every thonght that filled
her mind and  cvery impnlse thigt maved her
being,  She was an Jodian throvgh and through,
an Indian to the very mavrow of her bones,  Her
natonality was but an external incident—her soul
was [udian, It seeined as if the liberated spirit
of somme Rishi of 1the olden times had been re-
incarnated in her, so that vitahsed by the life of
the West, she might once again, amid familiar
enviromments, serve the people of her ancient love,
No matter what complexion incompatible with an
Indian san was hers. ber mind and soul were
indian—she  spoke the t1houghts of India—-she
dreantt the dreams of Indin—she  passed her
davs and nights in an atmospbere  surcharged
with all that was Dbest and noblest in the iife of
india, ancient and modern. 1 have read some
af her writings, 1 read them  with  de-
Hight and admiration,  What wonderful grasp of

fve

the Tndian nond do they display iu every line !

Lowe, they sav, i< the mother ol all knowledge and
her love of hudia gifted her with this wonderfult
instpht into things  Indian. Coupled with this
knowledye and this insight was a breadih of vision
and a lberality of sentiment peculiarly her own,
The woral and spicitual elevation of the people of
Tndia was the atm and end of all her philanthropic
Fabours, Ba her ouldook ranged beyond the sphere
of lier own special acdvites.  She was in deep sym-
pathy with the national movement.  What a noble
thests shie wrote on the Swadesht movement—that
movement of seli-help and selt-reliance—ol strong

national determination o prefer things  Indian,
She was full of hope with regard to the future of this
movement, For she had an undyiong faith in the
capaciiy for self-cacrilice ou the part of our peaple,
Shie wrote—"1'lie people of India were eduacated in
a svstem of co-operation for self-saciifice, whereas,
Western mations were educated in a svstem of co-
operation for seif-interest.””  Sisier Nivedita was an
Indian 10 the core of her heart.,  But she was also
of the West.  She was saturated with the culture
of the West and was in close touch with modemn
life, its methods, its reguirements and 1s aptitudes.
'T'o the modern life and its lessons she appealed
thie elevaiion  of the people of her Jove.
Ediucation of women for the betler education of
men was the reval road which she foliowed for the
attainment of her object. There is a deep uunder-
lving meaning in the beautilul poetical conception
which assigns to our female deities the place of
honour in the Hindu Paniheon. To make Luxga
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and Kali, Lakshmi  and Sarasvati, the most
popular figures in the Hindu Pantheon is to pro-
claim the overwhelming potency of womanly
influence over the destinies of mankind., [ can
think of no memorial which would have been more
acceplable to her, more conformable to the spirit
of her mission than that we should take up and
continue the work to which she consecrated her hife.
I hiope and 1rust tha® some of our Indian fadies at
apy rvate, tnspired By her great example, feeling a
call trom on High, will take up her mantle and
becoming Sannvasinis like her in mind and soul,

spread broadcast the blessings of education among

their sex. I'hen and then only shall we Lave raised
a memorial worthy of the great Siser and of our-
selves, To us the people of Bengal, it must be a
maiter of pride and gratification to kunow and feel
that Sister Nivedita, such as <he was, such as she
lived ana died, was the product of the inspiration
of a great. Bengalee Guru, the illustrious Swami
Vivekananda, Dy the reverence that we owe 10
their adored memories, by the obligations of duly
that bind us to onr country, by the considerations
of expediency which are never absent even in the
noblest of causes; we are called upon to continue,
to develop and extend the great work which was
theirs and which, as the years roll on, will conduce
in an increasing measure to the happiness, the
prosherity and the greatness of that ancient land
which wag theirs, and which is ours, wheve repose
the asties of revered ancestors and where will rest
our bones and the bones of our children and our
children’s children,

Mr., Fraser Blair in seconding the Resolution
saic :—'This meeting gives the lie 1o one of the
prossest calumnies ever ultered against the people—
the calumny that the Indians do not and cannot
reverence a woman.  We can hardly hope to kill a
superstition which persists in the West in deflance
of the teachings ot Indian history and literature;
but a meeting such as this should certainly help
us to live it down., We are gathered to do honour
to the memory of one of the noblest women (God
ever made—a woman who gave up a mosl precious
life in India and for India—a woman who by her
record of courage, self-sacrifice and love, no less
than by her radiant personality and her intellectual
power, broke down for us the barriers of time and
space, and took us back to the spacious days of
the Mahabharata and Ramayana. 'The heroic
woman, thank God! is to be found everywhere
and in all ages.. But it has always seemed to me
that the heroine, as we meet ber in Indian story,
has a majesty and a fragrance peculiarly her own.
Nor can [ believe it to have been a mere accident
which brought Sister Nivedita to a land in which
lier exceptional spiritual nature found so fruitful
and congenial an environment. By her birth in the
West., and her life and death in India, she has
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enriched the wortd in a twofold way.
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She brought
to the exquisite ideals of Indian womanhood the
intellectual robustness. and the modern oulook
which are the heritage of Europe. She interpreted
to the West ihe nobility and the sanctity which
attend the Indian woman in her home. And her
interprelation was not mere theory, It was knowl-
edge at first hand, won by that very discipline of
seif-denial and contemplation which has given
Judian women their unique position among the
women of all nations.

But Sister Nivedita was no mere feminist.  Her
svmpathies were as wide as India, and embraced
all its interests—religicus, social, polincal, literary
and even anuquarian.,  Hinduib>m and its problems
were perhaps her chief concern; but <he had a
keen appreciation of the strengith and valvee of Islam,
and rom hearing her discouise on Buddhism one
might semetimes be templed ta infer that she was
a Buddhist.  Her great book * The Web of Indian
Life 7 represents the higliest point yet reached by
any Western writer in the study and iuterpretation
of the Llast,

If there were time one might go on for hours
cxpatiating upon the wondrous diversity of her gifts
—her eloquence, the acuteness of Lier perceptions,
tbe finmness of ber intellectval grasp, the dazzling
putity of her wmind, the whole-souled devouon
which she was ever ready to poutr out upon the
cauce and the {riends shie bad made her own, T'his
meeting s a tribute to the veverence which those
high gualities inspived in the men and women with
whiom she came o contact and for whom she
lived and died. It is the first great chord ina
symphony of praise which will never cease so long
as India is true to her best traditions—so  long as
sne honours the brave, worships the beawiful, and
renders full measure of gratitude and tove to those
who serve her by the exercise of mighiy gifts and
by the example of unselfish lives.

The Hon'ble Mr. G. K. Gokhale in supporting
the Resolution said ;-

It was my privilege to have known Sister Nivedita
intimately for more than ten years. Sister Nivedita’s
was a wonderfully striking personality-—so striking,
indeed, that to meet her was like coming in contact
with some great force of nature. Her marvellous
inteliect, her lyric powers of expression, her great
industry, the intensity with which she held her be-
liefs and convictions, and last but not the least, that
truly great gift—capacity to see the soul of things
straightway—all - these would have made her a
most remarkable woman of any time and in any
country. And when to these were joined-—as weve
in her case—a love for India, that overflowed all
bouuds, a passionate devotion to- her interest and
an utler sell-suwrender in-her service and Gunally =
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severe austerity of life ‘accepted not only uncom-
plainingly but gladly for her suge, is 1t any wounder
that Sister Nivedita touched our tmaginaiion and
captured our heaits, or that she exercised a pro-
found and far-reaching infinence on the thoughts
and ideas of those arcund lier, and that we ac-
claimed her as ohe of the greatest men and womnen
that have lived and laboured tor anv land ! Sister
Nivedita came to us not to “do good™ to us as
some people somewhat patronisingly puat it; she
came to us not even as a worker for huwmantty
moved to pity by our d'fficulties, our shorcoinings
and our sufferings: she came 1o as becanse she
felt the call of India.
felt the fascination of Tndia, came to
India the worship of her heart on one side and o
take her place among India’s sons and daughters
in the great work thay lies bhefore us all,  And the
beautiful completeness of ier acceptance of India
was indeed what no words can express-—not merely

<16

her acceplance of the great things for which [nedin.

has stood in the puast or.of those tor which, God
willine, she sliall stand agun in the fntare—but ol
India as she is to-dav with all her fanlts and short-
comings, undeterved by the hardships or difficulties
of our lives, unrepelled by our iguorance, supersti-
tion, and even our squalor,  As we think of this we
sce before our eves a haunting raze of the noblest
that can be conceived leading us and driving us 10
greater and better things,  "I'his meeting has been
callied to raise a suitable memorial to Sister Nive-
dita. I hope and trust that the memaorial will be a
worthy one—worthy of this great city, worthy of
the love which Sister Nivedila gave to ns and of
the Jove and respect which we all f:dt for her.  But
even a worthy memorial by atsell will not suthee
I teel that our departed Sister so dear to us, who
lived and died for us will have hved and died in
vain if the flame of our patriotism did not bhurn
purer and brighter on her accom, if our concep-
tion of civic duty and social service did not siand
higher and our lives did not erow fuller of earnest
aspiralions and noble endeavours 1u the b(-:l\lce of
our motherland,

“The Hon’ble Pandit Madan Mohan Malavra also
Supp(}rtml the Resolution,  DMr. Wahied [Hossein in
the course ob doing the same said ;- —\Ve are hiere to
monrn, as our couuty has mouwmned, the death of
Sister Nivedita who with a truly sisterly Jove lived
anong us and worked for our conniry without any
distinction of caste, creed aud colour,  When we
look 1o her spirit of self-sacrifice in the canse of a
foreign country, o the self-denying ordiuances to
which she cheerfully subjected herself and her
setf-abregation for the sake of sptatuality;,  she
appears 1o us 10 be a rare specimen of womanhood,
Miss NMargaret Noble—* the white flower of nobi-
bty 77 bloomed in spiritual sweetness in .the garden
of a dusky land ! BShe was the very embodhitent

Cpractical sympathy for

She came (0 us becauss she
aIve 1o
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of nobilitv and puritv ! In Sister Nivedita we find
spiritied fervour and  deep devotion blended. witly
human sufferings,  'T'he
mission of her hife was not confiued wuhin the
e of theories and speculations  but it was a
mrission of earnest work for allministering relief to
the poor and the needy, aind alleviating the suffere
lgs of hamaniy.,

The Resolution was then catried with acelama-
tion.  bLabu Abmindra Nath Pagore next moved
the second Resolutton —<That a suitable me=~
morial be raised o conmnemorate the memory of
thie voaodt that bieads be collected  for.
the maintenance of the Girls” School started by her
and lefu in the hands of the Ramakrishua Mission;
and that a steong Commiitee be formed for that
purpose.”’

The Tlon'ble Babu Bhupendra Nath Basu in
seconding the motion bore his personal tmilrn(}n.y
to the worth of the illustrious lady whose nrerory
they were trving to perpeluaate al Uhat meeting, e
said that when Benwval was recentiy passing through
dark davs, Sister Nivedita in all momeuts of duul.ns
and difficulites chieered them and flled them with
hope, Tt was a trite saving of Sister Nivedita that
modern India had i her great poientalities of
vood for the baware, as the ancient India had a
record of glories in the past.  Her messgge wuas a

message of hope,  'he speaker then read jetter
writlen by Lady Minto expressing her real regret

when shie read 10 the papers the news of the death
of Sister Nivedita,  Her Ladyship said that Sister
Nivedita had a wumlc:rful ersonality and a single-
minded desive to do good to the world, and
consequently by ht:tl death the world was poorer.
Mr. Buu said that it was an jrreparable loss to
Fode and o was 1o perpetuite the memory of  such
a persouadite that they were assembled that evening,
Ll trusted that each one in his own hwnble way
should help forward the tustiludgon which  Sister
Nivedia fond eswabiishied.

o=

The motion was put and carried.

At the closz of the meeting the Hon’ble Baba
Bhupendra Nath Baso announced that subscriptions
amoanting 1o R« 3000 had been promised at that
meering wwards the memorial  fund  of which
D, Rash Beharl Ghosh hieated the dist with Rs,
1000. Mrs, J. C. Bose gave R, 500, and the Hon'ble
Baba l‘Shup{::niim Nath Basu, 250.

Suhscripuons and donations to the Sister Nive.

dita Momorial Fas:d should be sent to iis Sceeoree

tary, J. Kanjital M. B, C/o The Secretary, Rama.
krishoa Mission, 12, 13 Gopal Neogy's Lane,
Baghbazar, Calcutta.

e S Ry e s
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In Memoriam : His Holiness the
Sankaracharya of Sringeri

Tt is our painful duty to record the death of Srimat
Jagadguru Sachchidananda Shivabhinava Nrisimba
Bharati Swami, the Sankaracharva of the Sringeri
Math, on the zoth of March last at the age of 54
years, lhis father, himself a  great professor of
Logic, was foremost amongst the disciples of the
distineuished scholar Trimbak Shaswi. The late
]'ur.:uiuulu even from his bhoyvhood gave abundant
mdications of his coming greatness. e lost his
father before ins third vear. and in his ninth vear

way adopted by Nrisimha Blharati Swan, the then

Sankaracharya, as his disciple. The voung Sannya-
sin was lrained by bis Guru for 12 yeurs, and
showed runrnlutble nroficiency in his studies and
Yoga. He wccn—:ed::f.l his Guru at the age of 21,
and became famous as a Pandit of rare atlainments
and a Yogi of a high order,

In February 1g1o. His Holiness consecrated two
grand tlemples at Kaladi, the birthplace of the
Great Sankaracharva.  Early in 1911, His Holiness

opened at Bangalore the imposing edifice of that
noble lemplﬂ of Learning, the Tudian Sanskrit
Institute. - Tis benevolence and charities knew no
bounds and all that his devotees used to give him
durtng his long tours-—not excepting the 173 lakhbs
of Rupees of his last tour—he spent in the forther-
ance of noble causes.  He also made 'liberal annual
granls to Vaishnava and other institulions,

His Holiness was quite well and  strong il
within a fortnight of the end. He uxed to devote
several hours daily in his teaching work, and latterly

was spending all lis time in communion with the

Divine, Just a minute before the end he nuered
the nawmes of Sita, Rama, Ishvara, and Ambika,
turned round smiling on all abont hin with exceed-
ing serenily and sweetness, and expired his last
breath with the same blissful smile on his face.

All during the 33 years of his spiritnal sovereignty
His Holiness (who by a curious coincidence was
the 33rd Jagadgnru and also held that office for 33
years ) dedicated hLis unrivatled Sanskrit scholar-
ship and intellectual powers for the good of Hindu-
s, He was remarkable for his humility, his
Guru-bhakti, his affability of wansers, and his
tenderness of heart.  He combined in himself 1he
paths of Karma, Bhakt and Junana, holding them
in pertect balance, Pure in thought, word and deed,
abstemrions in habits, he practised in his fife what he
preachied,  Though he lived amidst old-world ideas
be was very hiberal and catholic in his views and
recoghised the lhmitdtions aud requirements of the
present times. - He wag, like Swami Vivekananda,
for the fusjon of sub-castes, and for the apwmlmw
of Sanskrit culture.  May s noble bife, so spirit-
ually lived, inspire the Hindu Society to ewmulate
the splendid qualitjies of his liead and heart !

NEWS AND MISCELLANIES
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NEWS AN MISCELLANITIES

( CULLED AND CONDENSED FROM VARIOUS SOURCES)

Pracur is badly raging in Bhagulpore. 'The
services of the Ramakrishna Mission volunteers
have been requistiioned, aud they have commenced
their self-denving labours with characterisuc zeal
iy coptuy with the plague ihere,

We congratalate Miss Joshi, daughter of My,
M. V. Toshi of Amraoti; on her taking the degrees of
I.. R.C. P, M R.CL S, of London.,  She returns
to bindia after visiting some leading hospitals in
France and Germanv,  She is an .. DM, S of the
Bombay University and is the first Hindu lady to
gel the London degrees.

Carrain Amundsen ook fiftv-two dogs with him
in his final dash for the South Pole. -Hc reached
band  on 15th November.,  Thenceforward he
climbed among gliciers and mighiy mountains and
camped on the 215t November at a height of 10.600
feet, Oun the zoth November he began a three dayy’
climb over a glacier llUIlﬁ“LLDIHhLH with ninnberless
holes and crevasses.  1le describes the crossing as
ke walking on empty barrels. lle named the
place the Devil’s Dancing Room,  The afternoon
of 1410 December was beautiful, with the tempera-
ture at minus 29 celsius,  On diat day Dbe - planted
the colours al the South Pole,

THERE are nearly two lakhs of Indians serving in
the sea-going vessels as lascars and in other: un-
enviable capacities. - Babu Jaganmohan Talukdar,
a Benvalee vouth from Pabna, is working as the
secondd officer of a

big sea-goingy Vﬂﬁfﬂj'. The
sieanmier wCLnt]v touched the port  of Calecultta.

Another Bt:rlu,ﬂlt.,tt youth named Sriman Harncharan
Mokherjl, a yonng and strong athlete and gyvmnast
was recently given the appointment of a fourth
officer in one of the sea-guing vessels of Messrs,

Apcar & Co.

Mn. M. E. Powell writes to the Editor of The
Saturday Westiniuster Guzelte as follows ;— Many
of vour readers must treasure the memory of what
they feel ix the “ Finest View in the World.” Mine
is the view from Ramkbet, in the Himalavas,
looking across forty miles or so of pine-clad liils
and deep vallevs to the mighty spow-clad range in
which Prisul, Nanda Devi, and the wonderful -five
pyramid ]u-:aka of Panch Clinla are specially re-
markable for their beautiful shapes,  ‘Their heights
are from 23.000 10 26.500 feet, and no words can
convey the beaunty of tiie colonr of that grand
panorama. Nanda Devi; 26.500 feet, is the highest
wountain in-the DBritish Empire,”
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It may interest our readers to know that Mayavat;
commands the grand view ol the majestic suow-
range and the peaks mentioned above.

Tae birthday anniversary of Sri Ramakrishna
and Swami Vivekananda was celebrated at the
Vivekananda Society, Natrampalll branch, near
Vanivambady, on the g31st of March.  As usual there
were Bhajana, Pooja, public procession and the
feeding of the poor.  The President, Mr. Venkita-
sami Naidu, delivered a lecture on the Avataraship
of Ramakrishna—Vivekananda, which was greatly
apprectated by the audience.

On the 18th March there was a public meeting
held at Natrampalli with Ar, Venkitasamy Naidua
in the chair 16 concert measures Lo etect a
building for the Society. The members readily
subscribed Rs. 1380 out of Rs. 1500 vequired,
There being a prospect ot the remainder of the sum
being realised from absent members, it was pro-
posed to begin the buwlding and request Swami
Sarvananda of the Madras Math to lay its {ounda-
tion stone,

Turg Twelfth Aunniversary Utsav of Sri Rama-
krishna Archanalava, Lintally, Caleulta, was cele-
brated with great cclat on the 7ily of April. The
spacious hall was tastefully decorated with flowers,
foliage and bun‘*in-f:ﬂ, and in the cenlre was placed

I]i{., like portrait of 511 Ramakrishna on a Jotus
wlnch appeared to be floating in a tank, I'le
pottraits of Swamt Vivekananda and Ramchandra
and Debendra Nathof revered memory were also
beautifully adorned with flowers and  garlands.
There were songs and pravers, worship and Ara-
trikam. Vhe Holy Mother and the Sanuyasins of the
Ramakrishua Math graced the occasion with their
presence. ‘Phe Bhaktas and invited gnests num-
bering about soo, were entertained with Prasada,
The main feature of the Utsav was the feeding of
the poor, and about 700 of them were sumpluously
fed. In the evening Sankirtan parties from dif-
ferent parts of the town came and chanled songs
and hymuns,

Tue Annual General Meeting of the members
of (he Ramakrishina Mission was held on the 5th of
April last in the premises of the Belur Math, T the
unavoidable absence of the President and the Vice-
pre'&;ident the Swami Premananda was voted to the
chair. ‘T'he Secretary then dealt Dbriefly with the
reports of ihe various permanent centres in [ndia
and abroad affiliated with the Mission, as also those
of the temporary relief works conducted by the
Mission during the year 1grr. It was a great

pleasure to observe that reports from the various .

centres showed a record of marked progress and
extension of their limits of usefulness-and service in
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the cause of humanity. The Secretary then laid
on the table the balance sheets of accounts of those
centres. Aller the election of the honovary auditors
for the current year, several new members were
added (o the list, The Secretary then feelingly spoke
of the great loss that the Mission had sustained by
the deaths of its valued workers and members, such
as the Swami Ramakrishnananda, Sister Nivedita,
Swanmi Sadananda, Mrs. Ole Ball, and Babus Girisl
Chandra  Gliose, Debendra "N, Mozumdar and
Chara Ch. Chakravarti, ‘The meeting  dispéersed
atler an address of exhortation to 1the members o
Lold strictly to the ideal of Nishtam Karma and
Sheva as shown to them by Bhagavan Sri Rama-
krishina 1 His own person and by His great disciple,
the Swami Vivekananda,

THE =eventh annual meeting of the Ramakrishna
Society ( Anath Bhandar ) was held on March 23 at
the Unton Chapel Hall, Calcutta,  His Honour the
Lieutenant-Governor of Bengal  presided,  The
preceedings commenced with a welcome song in
honour of the President of the meeting, after wl:t{h
the Secretary of the Bhandar read the annual report,

It is gratifying to note that much of the success
achicved bas Dbeen due to the cordial  support
extended to the Institution by the Government of
Bengal, the Corporation of  Calcutta, and  the
generous public,  The total number of members at
the close of the vear was 852,

M. ][IHIICE Chaudhari spoke in support of the
appeal now in circulation for funds, in aid of a
IHome for the Ramakrishna Suuuy and Anath
Bhaudar, |

The President, in the course of a short speech,
said that the Government of Beneal was alive to
the good works done by the lustitution, the success
of which was mainly due to the fact that it was an
oraganised charily.  Jiis Honour knew that the
Indians dealt charity to thelr poorv relatives and
neighbours according to their means but if those
tittle charittes were put together and organised,
they could be made the means of betier serving the
pwrpose for which they were intended. 'The
organisation, His Honour said, was working very
well.  He could not hold ou Ay promise to them,
but if they continued to work satisfactorily, they
were dikely to attract the symipathy and support ot
the Government of Bengal 10 a greater extent,

A vote of \hanks tn-lhe Pregident was pleDSEd
by the Houn. Mr. D. P. Sarvadhikari.

Roy Lalit Mohan Sinha Babadur of Chakdighi
paid Rs. 400 to the Building Fund and promised to
pay Rs. 1oo monthly to the funds of the Bhandar.
Roy J}*{)Lkumar Mukherjt Bahadar of Uiterpara
paid Rs. 100. With the vote of thanks to the Chaix
and the singing of a song the meeting dispersed.
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