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Arise! Awake ! And stop not tll the Goal is reached,
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UNPUBLISHED NOTES OF CLASS TALKS BY THE SWAMI
VIVEKANANDA,

JNANA-YOGA.

First, Meditation should be of a negative
nature, Think away everything, Analyse
everything that comes in the mind by the
sheer action of the will.

Next, assert what we really are—existence,
knowledge and bliss—being, knowing and
loving. |

Meditation is the means of unification of the
subject and object. Meditate : |

“ Above it is full of e, below 1t is full of me,
in the middle it is full of me. I am i all beings
and all beings are in e, Om Tat Sat, I am [t.

[ am existence above mind.

I amm the one Spirit of the universe,

I am neither pleasore nor pain,

The body drinks, eats, and so on, I am not
thie body.

I am not'mind. I am lHe.

I am the wituess. 1 look on.

Wien health comes | am the witness.
When disease comes I am the witness,

I am Existence, Kuowledge, Bliss,

I am the essence and nectar of knowledge.
Through eternity I change not. I am calm,
respiendent and uunchanging.

THE REALITY AND SIHADOW,

That which differentiates one thing from
another is time, space and causation,

The differentiation 1s in the fonn, not in the

substauce.

You may destroy the form and it disappears
for ever ; but the substance remnains the same,
You can never destroy the substance.

Evolution is ifn uature, not in the soul —

evolution of nature, manifestation of the

soul.

Maya is not illusion as it is popularly
interpreted.  Maya is real, yet it is not real,
It is real in that the Real is behind it and
gives 1t 1ts appearuce of reality. That which
is real in Maya is the Reality in and throogh
Maya. Yet the Reality is never seen, and
hence that which is seen isunreal, and it has no
real independent existence of itself, but i3
dependent upon the Real for its existence,

Maya then is a paradox—real, yet 1ot real,

an illusion, yet not an tHusion,

"~ He who knows the Real sees in Maya not
illusion, but reality. He who kunows not the
Real sees in Maya illusion and thinks it real,



02 PRABUDDHA BHARATA

APR,

OCCASIONAL NOGTES.

IHE wonders of science have made it a

truism to say nowe-a-clays that truth
is stranger than fiction. Modern occultism
on the other hand fills the air with its high-
sounding claims, But all such marvels and
mysteries shrink into insignificance before the
createst miracle of the modern age,—the life
of Sri Ramakrishna DParamahansa, It was,
however, as the silent oncoming of the Divine
Iaimensity over the sandy shores of human
life, and no mighty stir was therefore created
to compel attention, when such a stupend-
ous fact came into being,

It is a miracle, for modern sctence cannot
explain this life. It is the surest and boldest
testimony of the superiority of the Indian
culture to the scientific culture of the West,
and it has won for the spiritual science of
India a distinct trinmph over modern science.
What Sri Ramakrislina used to call his
Vijnana or sctence has paled the glories and
shamed the pedantries of what the West
calls its science, On the authority of direct
observation, the latter declared that it is all
matter and force, and on the self-saime anthor-
ity Sri Ramakrishna declared that it is all God.
Western science claimed to put you and ine
on the way of inding out for ourselves that
all is matter and force, and Sri Ramakrishua
did the same with regard to his own conelu-
sion, namely that all is God and nothing else,
In fact, no scientilic vronnd is left for modern
science to boast of its own truths as being
maore scientific,

Science was stifling all divinity out of man
and his world. Tt was pulverising everything
intn atoms and molecules, practically declar-
ing to man in respect of both his body and
suil,—" Dust thuu wt, to dust returnest,”

It was proselyting man all over the world to
its tempting creed of “enjoy while you live,”
aud day after day spreading out to him clever
means and contrivances for gratifying tuxary
and greed. Cut off from an appeal to direct
observation, philosophy and religion fouud
their authority waning on every side and
tacitly left the field before the triumphant
march of science, for which the latter paid
them the half-patrouising, half-reproving
compliment of calling their fundamental
verities by the name of mysticisin. Like
thhe emperors of ancient India who used to
perform the asiwamedha, prond science had
let loose the sacrificial horse to defy all whom
it might concern to contest its exclusive
claims in the domain of truth, and without
et or hindrance this horse had roamed all
over the world, till it found itself captured at
last on the banks of the holy Ganges! For
from the Temple of Dakshineswar the death-
kuell to those exclusive claims of science
had been sounded and henceforth it will have
to own the supremacy of religion and study

nature from its proper subordinate point
of view.

A e——

But no disparagement is meant hereby to
science in the true sense of this teri, and
modern scicnce is science only in a very
harrow, restricted sense.  Science indeed has
to be the only and the surest way to Trnth,
sinply because it accepts Experience and
Experience alone to be its foundation and
seat of authority, But unfortunately, modern
science does not build its edifice of know-
ledge on the whole range of human experi-
ence as it should, but only on that sensuous
part of it where man is more a bondslave to
matter than his own master. Human ex-
perience ranges from sensuous perceptions



to'#iose higher spiritual intui#lons which lie
far Béyortd the object-worlf of the senses,
Why should science, thereforg, confine itself
withith the narrow limits of tise material point
of vietw and yet pose as the sile -custodian of
incontestable truths for man? Who knows
that the very wrong foundation of experience
that it has chosen for itself does not already
vitiate its wiew of things and disqualify it from
getting at the whole truth about man’s life
and his world? Rather should science pitch
its foundation and seat of authority on the
highest experiences of man and then seek to
gxpi,&iﬂ | facts on the sensuaous plaae by
following up every generalisation there. with
an appeal to those highest experiences. This
is the method which science in ancient India
must have followed, and the results attained,
for those primitive ages of human culture,
were simply marvelous. The miracle of Sri
Ramakrishna's life bas burst upon modern
culture, as it were, not simply to destroy the
proud pretensions of its materialistic science,
but to herald as well the rise of a new science
with a foundation more broad and a method
more perfect,—verily the science which evolved
in ancient [udia its wonderful culture.

Not less momentous and far-reaching is
the significance of Sri Ramakrishna’s life with

tegard to Religion, Religion is one thing,
ciéed atidther ; the one is a umformlty, the

other a variety. Bat Religion in modern.

times was losing its reality and shading im-
perceptibly into creeds, so that when the
nineteenth century brought men of all climes
into close contact with ofé another, one of
the foremost postulates of their common
experietfcé as that religions aré many, Such
a postalaté is bound to prove fatal to the
lasting solidarity of man, for nothing but
comhutiity i Religion will bé found in the
long run fdavaﬁ 111 umtmg atl minkind to-
gether it the boid of one uﬂﬁersal life. Every
pthir interest of man except- Religion moves
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too near the diversiied surface of his nature
to warrant any world-wide community on its
basis. So the clecarest demand of the modern
age was that Religion be re-vitalised and re-
instated as a uniformity, Sri Ramakrishnus
life ot only fulfilled this demand, but re-
affirmed the necessity of all the various creeds,
—he hnuself demonstrating through his in-
dividual life bow humanity bas to collectively
realise the unity of Religion through the
practice of all these creeds.

And in Sri Ramakrishna Paramahansa
Religion found back its lost reality, Religion
had come to be with us a mere fact of our
belief and sentiment, and necessarily there-
fore in the growth of collective life every-
where in the world, worldly interests which
move on the Zerra firma of experience scored
an easy triumph and pushed Religion to a
corner. As a result, the brute in man as the
individual re-appeared as the brute in man as
the nation, and Religion was powerless to bring
man in his new aspect under its homanising
influences, Modern humanity in this way was
steadily drifting away from its ancient
moorings in Religion, while the ruthless
competition in worldly pursuits was eddying
on every side to draw it into the gaping jaws
of death., Now surely was the time for Reli-
gion to incarnate itself among men and assert
its full authority and glory, and the Divine
mantle fell upon the son of a poor Bralimin
in a small village in the district of Hughly.

But behold what vast world-moving power
lay stored and bhidden within the simple
exterior of this village Brahmin who passed
his life mostly within the four corners of a
temple-garden! Within ten years of his
passing away the wave of his spirituality en-
circled the globe, and he has left the spiritual
atmosphere so heavily surcharged with fnspi-

ration, that wave after wave like the fArst is

bound to flood the world as tisne is ripe for
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each. Ior does not the demand that he came
to mcct justify our anticipating a supply
commensurate with it 2 And does it not lie
in his power, as Swami Vivekananda assured
us, to raise up lus valiant workers, if he
chooses, from the dust by hundreds and thou-
sands? Iere indeed was a man who could
shape your mind as he pleased as if it was a
ball of earth in his hand, who toyed with time
and space as if they were dice for his game,
who could manipulate and hold in check all
his supernatural powers withh the ease and
placidity of a child at play, and yet the ego
in him had disappeared without aity trace and
it was the Mother that was left through every

atom and pore of his being !

And language fails to describe the versatile
character of his exalted spiritual moods.,. He
was as a perfect living museum of all the
types of ecstasy of Love and vision of Trath,—
from tle lowest type to the highest. What
theory would explain how “the whole world-
culture in Religion came out focussed through

one man? What science can explain that

wonderful fusion of the individual into the
universal, so that we could not fix upon one’

set of spiritual characteristics and say that he
was this and not that? He was that perfect
orb of spiritnality which presented to the
circumscribed vision of every religious aspirant

that approached him just one luminousfacet

or disc. He was therefore, as we saild above,
the very spirit of Religion incarnate among

PRABUDDHA BHARATA

APR,

men ; and he reinstalled Religion as the most
solid fact of ltuman, experience, in presence
of which the claims of all other facts for
supplying the foundation of our individual and
collective life should vanish into thin air. |

And the strangest power which this strange
man wielded was the way in whiclh he would
impart truth and spiritnality to whomsoever
he chose. Holintess, ecstasy, pirity, love,
renunciation, spiritual vision and exaltation,
were to him tangible entities admitting of
actual give and take just as material objects
do in our hands, and he would by a simple
touch make years, and even lives, of spiritual
effort crowd themselves into a moment to
lift a man ont of the ordinary plane to any
plane of higher experience he liked. Tlis 1s
why we said that time and space were with
him as playthings, and this is why we are
enabled to find out that he was not simply
holy, but Holiness itself, not simply pure, but
Parvity itself, not simply a man of ecstasy,
renunciation, love and truth, but Ecstasy,
Renunciation, Love and Truth incarnate,.
Those of ns, therefore, who adore this man 1
truth, reminciation, love and purity, adore him
truly and best, but those who merely use his
name and forin to label themselves his
followers, only gratify a narrow sectariantsm
to which they have fallen a prey, but from
which the miracte of Sri Ramakrishaa’s life
seeks most to save mankind.

————e=m

THE THREE ESSENTIALS OF THE GOSPEL.

HREE essential features seem to stand
out from the Gospel of Sri Ramakrishna

as having paramount importance for mankind

fn modern times. Stated in .short proposi-
tions, they are: first, religion is one; second,
teligion is realisation ; third, religion is in-
sampatible with Zama and kanchana, i. e. lust

and mammon, Tlleée three go to make np
respectively, according to the Gospel, the
theory, practice and prerequisites of religion.
The unity of religion is a Vedic postulate,—
- ™. -
TH HEAT g 9qr1 gzf7a, “The One Being
the sages express variously.” There are
evidences in the Vedas of religious dissen-
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s among the votaries of thg varions gods
"geh: as Indra, Marudah (the later Merodach
- ﬁa-bykm), Asura Mahadiyah (the Ahur-
pnzd: of Iran) etc, But it was the distinct-
ﬁw feature of that main branch of Vedic
mlﬂtfe whicli established itself in India that
it rose beyond such disputes to a height of
swhksdom which made the visian of the unity of
veligion possible ; and this vision formed the
&mdafﬁental principle in the life-history of the
Indo-aryan race. At the dawn of the post-
Vedic age, when the Vedas were compiled
far the last time in India, the circumstances
demanded that this fondamental principte be
;agaila voiced forth and according to the Gita,
Sri Krishna did it in clear distinct terms. But
nowhere 1 the history of the whole world,
the necessity for declaring the unity of reli-
gion ‘appeared so imperative as in modern
times, for the idea of one religion and one
God is the indispensable precondition and
counterpart of that idea of one humanity
which is steadily but irresistibly tightening
its hold on modetrn world-culture.

~The unity of religion in and throngh a
diversity of creeds—this is the truth which
Stri Ramakrishna declared to mankind, and be
declared it not on the authority of any intel-
lectual synthesis, but on the strictest authority
of personal experience, of practical demons-
tration. We have witnessed in modern times
serfous efforts of the intellect to manufacture
a. universal, religion in order to ineet the
modern demand for it. The method generally
followed is to lop off from all the faiths and
creeds such doctrines and rituals as do not fit in
with the ideas of a party of men and then to
beld up bhigh the common remainder as the
universal religion.
faith undasgoes such a process of mutilation,
itis said to be liberalised. Sometimes this
process is fo be supplemented by a nice
method of bluﬂ' which consists in declaring
all religions to be harmonised, .when by put-
t.mg new interpretations on their symbology,

victions of others.

When an eld religion or

aR its reality is first explained away and then
empty forms and names are adopted from it
to be foisted on new, liberalised sacraments.

But the Gospel of Svi Ramakrishna assures
us that all our labonred intellectual devices
to universalise religion is ahsolutely uncalled-
for, for religion, by its very birth-right as it
were, 1s already universal and it is we our-
selves that lack the vision of its unity and
universality. Hands off, thevefore; do not
trifle with the sincere convictions of your
struggling  fellow-beings to dress them up
according to your nwn standards of universal-
ity. Nature, our Universal Mother, is a better
cateress than any of you and serves vp, as
Sri Ramakrishna used to say, different pre-
parations of the same food to lier sons who
have not all an equal power of digestion. But
the process of digestion again is the same for
all and the nouwrishment derived is universal.
So the same religion comes to us all behind
a varied exterior -of different and conflicting
creeds, but in its work of uplifting our soul,
it affects the inmost economy of our being
through the seif-same process and nltimately
leads us to the same goal. This moment-
ous truth we have to recognise in our religious
life and culture from the very ontset, so that
all tall talk about universal tolerance must
cease and in its place, we must be ready to
offer universal acceptance, Strict fidelity to
one’s own convictions does not imply neces-
sarily a crusader’s attitude towards the con-
The age of blind bigotry
must now depart form the world for good,
and however much our creeds may differ, we
must always be prepared to say to another,
« Brother, we belong to the same religion,
only we have got to realise it through dif-

ferent ereeds.”

The second important point in the Gospel is
the absolute necessity, it seeks to impress on

our mind, of making religion as real to our

inner experience as the world of matter is
real to our senses. Religion is a thing to be
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realised, not a meve subject for intellecthal
verification, nor an ohject of mere sentiinental
cnjoviient. At the present age, the theoris-
iy feats of a man tend to fly offl iimmensely
ahead of his practical abilities, and we find
that people, who are by nature bound hand
and foot down to the material plane of reality,
pull down, in imitation of perhaps some more
[ovtunate brethren, all external symbols of
worship in a it of false rationalism  and then
spin ont Iabcored and long-drawn addresses
to God to thank, supplicate or glorify him,
sceking to squeeze out ol words some snsten-
ance or Allip for their religious feelings. In
this way more waggon-loads of insivcerity are
being piled up within cultured prayer-halls
than cver lay accumulated within the much-
abused idolatcr’s temples.  Symibols, every
worshipper 15 bound to use, whether he closes
his eyes in worship to crowd them into his
fanguage or manipulate them with open eyes
just to begin by giving his religion at least
the reality which his ordinary life possesses
for im. The important point is that we
shouid not too long keep our feeling lieart, our
edrnest soul, our sincere faith on the deceitfnl
ration of abstractions and thus pervert their
natural, healthy, spontaneous life. Far better
it is for us to- have to start with the
borrowed reality of material symbols, than to
be groping about for some touch witi reality
throngh the distracting iabyrinth of wordy
abstractions. For it is of the utmost im-
portance that religion in all stages of our
progress must have for us the reality of our
direct experience, be that reality intrinsic or
extrinsic, borrowed or inherent. Otherwise
it would be too easy aund natural for the
reality of the worldly hfe to get the better of

us and stealthily oust religion into the limbo
of enjoyable abstractions,

Sri Ramakrishna once said that when
in bhis early life he used to sing devo-
tional songs to his Mother in the temple,
his mind would be Alled with the anxious
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desire to Awote fOF eevthin that his songs
were being listesbd %o as be sang them,
This anxions desire impelled him precipitate-
ly towards icalisation, Every worshipper
belicves that his wofds or hymns are listened
to by his God.  But that belief is generally a
curions one, for it has not even the force of
that other belief which makes you and mie
speak aloud to a third person at close quarters
though out of sight, Shall we not at once
stop speaking to him the moment we are
aware that he is not attending, for if we do
not stop, we would be acting like muddle-
heads., Thus direct awareness of how he who
is spoken to by us #s listening to our words
constitutes what gives reality to our convet-

sation with men, and religion canuot be any-

thing real to us unless at least tlie same
amount of awareness is present within us
when we pray or sing to God. Buat in religion
we choose to remain muddie-heads all the
world over, and with our words and grimaces
play the buffoon; in a manwer, to the dark-
ness that lies before onr closed eyes, The
Gospel of Sri Ramakrishna ealls npon us to
break through all this insiduous hypocrisy of
our religious life in modern times, and pledge
ourseives bravely to a life of direct ex-
perience in religion. So let the fire of a new
earnestness be lit up within us, let our medi-
tations be more penetrative and less of the
nature of a tng of war, let our detachment
from the ties of worldiiness be more sincere
and complete, and last but not the least, let

kama kanchana, lust and mammon, die with-
1 us for good,

For religion is incompatible with these two,
This fact is very convenlently overlooked by
the modern world and very easily it closes
with terms of compromise offered by the
twin seducers. Desire is rooted deep into the
very constitution of our mind and body. The
Christian theory of sin is only a muffled echo
of this truth. But the redeeming counterpart
of the same truth is that divinity is the deepest
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and truest source of our being ; and what has
choked up all access to  this source 1s desire,
In our daily and howrly cowmbat with snch
ai evily it is impossible for us to be too wary,
and alas, even all onr wariness mmay not avatl
us, so powerful may be the roots of desire
buried deep into our nature, When so ter-
ribly serious ate the real fucts throngh which
our way to religion lies, how imbecile and
fatat is the way in which people generally
seek to serve both masters, bothh God and
lust, or God and mammon ! The result is asif
a banished prince comcs and strolls unbidden
and unrecognised in the streets of his king-
dom as a beggar tured out from door to
door, while the whole kindgom rings with high
festivities and banquets beld in his name,

coins jingle everywhere bearing the stamp of

his face, and fiom banners flying and flags
iisted, from big tablets on big houses,
from headlines In newspapers, from toys,
mementos and pictures on sale, from every
side and corner that is to say, he finds his

own name standing out as the great ruler of

the land! In modern life as we find 1t all
over the world, we have brought religion to
such a state of existence by the many com-
promises we have made in our religious life
with lust and mammon. It is the latler who
ritle over the modern world with the glaring
natme and style of religion blazoned forth
frotn every creek and comer, while religion
wanders abroad nnrecoonised and turned out
from one door to another,

What a tremendous spiritnal power is
necessary to set vight such perversities of the
modern religious life! And when the whole
world were running mad over the worship ot
mammon, a man appeared on the scene, the
'very nerves of whose body weould not bear,
even during sleep, the touch of money ! It
iIs impossible even to imagine what a world-
moving power of protest and reaction against
mammon was stored behind his wonderful
body that would be thrown, eveu in sleep,

tnto suffocation, if a stnatl knot was made some-
whete with the clothes he had on, for such a
knot symbolises (he instinct of laying hy
money or things of the world! How in-
concetvably great must have been the power
of holiness that came down accumulbated and
embodied in this man, whose consciousness
would rtetive inty depths of Sawad/hii from
the material  body if it js touched with a
Instful hand ! And all this tremendons fuice
of puiity and holiness lies concentrated be-
hind the infinite love of this man for man-
kitrd,—a love which rests  undying like a
brooding presence over humanity to rescue it
from lust and mammon.

ON SEEING SR! RAMAKRISIINA'S
PORTRAIT.
(A SONNET)

As science slieds the light of day throngh might

By wires metallic, frail, though quickened suange,
So thine it was, Oh Lord, to so arrange

That, mortal though thy fleshy frame o sigin,
With Light Divine it floods the world of gloom
For ever to illume each path where lies

Qur Dhkarma, worse hedimmed by Learning's guise
A Symbot, through which all the glories loom

Of Highest Life in store for struggling man,

Hast thou vouchsafed by taking human form,
And, more than that. above each soul to span

L
Thy Love's refuge 1hirough all life’s 10il and siorm,

Where he who nesties full shall never miss

The strength that shakes the world and showers

Peace.
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HINDUISM AND SRI RAMAKRISHNA.
By THE SwaMl VIVERANANDA,
( Zransluted from Bengali )
')Y the word *1he Flrastmé " the Vedas with-

) out beginnivg or end are meant. In malters
of religivus duy the Vedas are the only

capable authotity,

'The Puranas and other religious sctiptures aré
all denaoted by the word * Smrith.”  Their authority
goes so far as they follow the Vedas and do not
coniradict them,

Truth is of two kinds :—(¥) that which is cognis-
able by the five ordinary senses of man, and by
reasonings hased thereon, (2) that which is cognis-
able by the subtle, supersensuous power of Yoga.

Knowledge acquived by the first means is
called Science ; and knowledge acquired by the
second is called the Vedas,

The whole body of supersensuouns truths, having
no beginning or end, and called by the name of
the Vedas, are ever-exislent.” The Creator Limself
with the help of these tiuths s creating, preserving
and destroying the Universe, The person in whom
this supersensuous puwer is mianifested, is called a
Risbhi lhe supersevsuous -traths  which e
realises by this power are calllt*.d_- the Vedas,

This Rishihood, this power of supersensuous
percepliun of the Vedas, is regl religion. And so
long as this does not develop in the life of an
initiate, so long is religion a i-ri_ere emply word (o
him and it is to be understood that he has net
taken yet the first step in religion, |

The authority of the Vedas extends to ali ages,
climes and persons; that is 1o sﬂjf; their applica;
tion is not confined 1o any ‘patticular place, time
and persons,

The Vedas are the only gkponent of the *Uni-
versal Religion.

Although the supersensudfig “¥#ision of truths is
toc be met with in some meaglite in our . Puranas
and Itihasas and in the religious scr'iptu‘rg_s: of
other races, still the four-fcfl st¥iptures kriown

and

among the Aryan race as thi#-Wedas being the

first, the most complete, and' ¥he.tnost undistorted
collection of spiritual truths, digs
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highest place among al} scriptures commanding the
respec) of all nalions of the earth, and farnish the
rationale of lIlL*ir I'EHP&Uti'fC Hfﬁ)tﬂfﬁﬂr

With regard to the wholé VUit rofkection of
truths discovered by the Aryan race, this also has
to be understood that thuse portions alone which
do not refer to purely secular matlers and which
do not merely record tradition or history, or merely
provide incentives to duty, form the Vedas in the
real sense.

The Vedas are divided into two portions, the
Jnana-kanda (knowledge-portion) and the Karma-
kanda ( ritual-portion).  The ceremonies and the
fruits of the Karima-kanda are for ever confined
within the limits of the world of Afaya and there-
fore they bave been undergoing and will undergo
transtormation acceording 1o the law of change which
operates througi lime, space and personality.

Social laws and custems likewise, being based
on this Karma-kanda, have been changing and will
continue to change hereafter., Besides these,
minor social usages have from time to time been
recognised and accepled as being compatible with
the spirit of the true seriptires and the conduct
and example of holy sages.  But ‘blind allegiance
only lo usages sueh as are repugnant lo the spreit
of the Shastras and the conduct of holy sages has

been one of the main: causes of the downfall of the
Aryan race,

It is the Jnana-kanda or the Vedania only that
bas for ali time commanded recognition for leading
men across Maya and bestowing salvation on them
through the practice of Yoga, Bhakti, Jnana or
selfless work; and as its validity and authority
remain unaffected by any limitations of time, place.
Of persoms, it is the only exponent of the universal
and eternal religion for all mankind,

The Sambhitas of Manu and other sages follow-
ing the lines laid down in Karma-kanda have
mainly ordained rules of conduct conducive o
social welfare and applicable according 1o the
diversities -of time, place and persons. The Puranas
have taken up the truths imbedded in the Vedanta
_and have_cxplained them in detail in the course of
describing the exalied IMe and deeds of Adzararas
and others. They have each emphasised, besides,
Some out of the infinite aspects of the Divine
Lord to teach men about’ them. | -
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But when by the process of time, fallen from the
true ideals and rules of conduéf and devoid of
the spirit of rehunciation, addicted only to blind
usages and degraded in inteliect, $he descendants
of the Aryans failed to appreciate even the spirit
of these Puranas which taught mien of ordinary
intelligence the abstruse truths ©f the Vedanta
in concrete form and diffuse langtwge andappeared
antagonistic. 10 one another ou ithe surface, he-
cause of each inculcating with special emphasis
only particular aspects of the Spiritual 1deal,

and when, as a consequence, they reduced India,
the fair fand of religion, to a scene of almost
infernal confusion by breaking np piecemeal the
one FEternal Religion of the Vedas ( Sanatana
harma ), the grand synthesis of all the aspecis
of the Spiritual [deal, into conflicting sects and by

seeking to sacrifice each other in the flames of

sectarian hatred and intolerance,

then it was that Sri Bhagavan Ramakrishna incar-
nated himself in India |

—to demonstrate what the true religioh of the
Aryan race is, R

—to show where amidst all its many divisions and
offshoots, scattered over the land in the course

of its immemorial history, lies the true unity of the

Hindu religion, whicl, by its m-crwhelming number
of sects discordant to superficial view, quareiling
constantly with ‘each other and abounding in
customs divergent in every way, has constituted it-
self a misleading enigma for our countrymen and
the butt of contempt for foreigners,

—and, above all, to hold up before men, for
their lasting welfare and as a living embodiment of
the Sanatana Dharma, his own wonderfuil life into
which he infused the universal spirit and character
of the Dhanna, so long cast into gblivion by the
process of time. _ :

In order to show how the Vedic truths,—eternal-
ly existent as the instrument with. thie Creater in
his work of creation, preservation and dissolution—
reveal themselves spontaneously in the wmind
of the Rishis purified from all impressions of
wvorldly attachment, and because such verification
and confirmation of the scriptural truths’ will help
the revival, re-establishment and spread of Religion,
he Lord, though the very embodiment of the
Vedas, in this bis new incarnation - tias- thoroughly
liscarded all external forms of learning,
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That the Lord incarnates again and again in hu-
man form for the protection of the Vedas, the
true religion. and of Brahminhood or the minisiry
of that religion—is a doctrine well-esiablished in
the Puranas.

The waters of a river falling in a cataract acquire
greater “velocity, the rising wave after a hollow
swells higher; so after every spell of decline the
Aryan society recovering from all the evils hy (e
merciful dispensation of Providence has risen the

~more glortous and powerful ;—such is the testimony

of history.

After rising from every fall our revived socicty
15 expressing more and more its innate eternal
perfection and so also the omnipresent Lord in
each successive incarnation is manitesting himseif
more and more,

Again and again our Bharatvarsa has fallen into
swoon, asTit were, and again and sgain has India’s

F.ord by the manifestation of himself has revivi-
fied her.

But greater than the present deep night of gloom,
now almost over, no pall of darkness had ever be-
fore ehveloped this holy land of ours.  And com-
pared to the depth of this fall all previous falls
appear like the hollow made by the cow's foot.

T'herefore before the effulgence of
awakening, the glory of all past revivals in her
history will pale like stars before the rising sun and
compared to this mighty manifestation ot renewed
strength all the many past epochs of such restora-
tion will be as child’s play.,

The various constituent ideals of the one Sana-
tan Dharma (or, Eternal Religion) during its present
state of decline have Deen lying scattered here
and there for want of competent men (0 realise
them,—some being preserved partially among
sinall sects and some compietely Jost.

But strong in the strength of this new spirituat
renaissance, men, after reorganising these scatlered
and disconnected spiritual ideals, will bé able to
comprehend and practise them in their own lives
and also to recover from oblivion those that are
lost. And as the sure pledze of this glorious
future, the afi-merciful l.ord has mamfesteid, as
said above. in the present age. an mcarnaion which
in point of completeness in reselation, it potat ot its
synthetic harnonising of all tdeals and 1o pomt ot
its promoling every sphere of spnitual culture

this new
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surpasses the manifestations of all past ages.

So at the very dawn of thls moementons GPOC}?;
the reconciliation of all aspects and ldeals of
redigions thought and worship is belng proclaimed ;
this boundiess, all-entbracing Idea had. been lying
inherent, bul so long concealed, in the Religlon
Fiernal and its scripures, and now rediscovered, it
is being declared to humanity in lofty tones,

This new dispensation of the age is the source
of great good to the whole world, specially to
India; and the inspirer of thia dispensation, Sri
Bhagavan Ramakrishna is the reformed and re-
moelied manifestation of all the previous epoch-
makers in religion. Oh ! man, have faith in this,

and lay it lo heart.

The dead does not return, Oh! man, the past’

nizht does not reappear, a s_pent-up wave of emo-
tion does net rise anew in its former intensity,
neither does man inhabit the same body over again.
So from the worship of the dead past, we invité
you to the worship of the living present, from. the
regretful brooding over bygones, we invite you. to
the activities of the present, from all the waste of
energy in retracing lost and demolished pathways,
we call you back to new-laid paths which lie broad
and near. He that is wise, let him understand.

Of that power which at the very #rst lmpuls‘,e
has roused distant echoes from all the four quarters
of the globe, conceive in your mind the manifesta-
tion inits fulness | and discarding all idle misgivings,
weaknesses and the jealousies characterlstlc of
enslaved peoples, come and help in the turning of
the wheel of this new dispensation.

With the conviction firmly rooted in your heart
that we are the servants of the Lord, his children,
factors in the fulfilment of. his purposes, enter the
ficld of work,

THE PARABLES
OF SRI RAMAKRISHNA,
(1)

THE PARABLE OF THE DIAMOND

To market with a dmm@d sent,

A servaut old i servicé he <l

What price they there wadld set on ‘it
His master asked him jugt-to sée,
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One denler of his brtnfnls proud,

He turried and tuenad the stone to say,
“ Niudseers of bringals woreth this is—
Well, nine szers just,—more 1 can’t pay,”

“ Oite seer may well you rise, my friend,”
In vain the servant bargained hard,—

“ That’s higher than the bazar rate,”
The dealer said, * yet more? absurd!”

'So back he walked home with the stone ;
“The inaster, much amused, him told,

“«To Iiim_ who deals tn cloth o'er there
Just go and drive a bargain bold.”

O’er spectacles slid down the nose
The ierchant spied awhile and said,
“ It’s good for ladies of ane’s home,
If, say, some ornament be made.”

“Nine hundred | niay give for this"—
With upturned face coucluded e ;

“ One hundred maore do rise, my sir,

I close and leave the thing with thee.”

“ Good God, I rose beyond, you know,

The current rate, and suits it not ?
Well, I can’t pay a rupee more ! "—
His way back home the servant sought,

The master smiliug sent him next
To one old jweller some way off ;
He in a moment knew and said :

It sells for one Jak/k rupees rough !

Just so it happens when on earth
In flesh and blood the God-men live,
For as his store so each man rates,—
Their glory true but few perceive.

When Ramachandra lived as prince,
A dozen Rishis only knew

That God revealed Himself in him,
While others faited to have that view.

,_Sree Ramakrishna uttered thus
The lesson for us all to learn
I;Iotv-worldlilaess or bias fails
tis real greatuess to discern.

APR.

S. L
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IN THE HOLY LAND.

A F late years Palestine has been the
objective point of very many winter
tourists, and is every year finding favour with a
coitinually increasing numbes, Its extent, its
diversity, its chequered historical associations,
the importaut part it has played in the for-
tunes and affairs of the human race, differen-
tiate it from any ether country. And among
its many aspects of interest, it has the special
claim that it is the living background of the
life of Jesus Christ, It is oné of the countries
in the world which is held to be sacrosanct,
becanse of the love which consecrated it
and the faith which enshrines it,

My visit to Egypt [ consider a fitting
prelude to a journey to Palestine, as the well-
known scenes in that land helped to illustrate
the telation_i:; which each stauds to ‘the
other, |

It was a beautiful day in the month of March,
whea I left Port Said by the Khedivial
steamer which makes a weekly trip to Jaffa, I
dined and slept on board and on the morn-
jug of the following day, while at breakfast,
heard that we were nearing the Palestinian
shores, The town of Jaffa was now in sight
and looked very picturesque, situated on a
castle-crowned promontory rising above the
Mediterranean Sea, its base washed by the
emerald waters,

The short voyage from Egypt to Palestine
is invigorating and stimulating to those whe
are indifferent or superior to mal-de-mer, On
this occasion the water was considerably
ruffled by a wind that followed us in from the
sea, which made landing in small boats
decidedly .unpleasant. A reef of dangerous
rocks, over which the incoming waves hurl
themselves fiercely, runs parallel with the
shore, A narrow opening admits boats to the
barbour inside, the roadstead being too

shallow for ships which must remain in the
open sea some distance from land,

- The excitement of disembarking baffles
description, It needs a person of phlegmatic
temperament to stand the haggling and
disputing of the coolies and hotel-porters on
landing. Crowds of men were shouting,
jostling and pushing while endeavouring to
clear the baggage. Amid this welter of
confusion, | found myself and hand-bags swept
off into one of the surf-boats manned by
native Syrian boatmen waiting to convey
passengers to shore, Here, I met my drago-
man, Gabriel by name, who later proved him-
self an entertaining as well as an informative
guide and adviser.

JAFFA,

Jaffa or Joppa is a very ancient town hav-

ing been a considerable seaport in the time

of Solomon, one thousand years before the
birth of Christ. It was the port of Jerusalem
and the landing-place of thie cedars which
Hiram, King of Tyre, sent to Solomon for
building the Temple. Hence they were
carried to Jerusalem on the backs of camels.

The streets are mostly narrow and fairly
well-paved ; they rise regularly above one
another in tiers and many of them are con-
nected by flights of steps. Numerous orange-
vendors proffer the beautiful fruit from the
world-famous orange-groves of the neighbour-
hood, and the new-comer has to pass warily
through the bazaars which are littered with
peel,

A few hours suffice to see everything of
interest in Jaffa. The show place is the so-
called House of Simon the Tanner, whetre
Saint Peter lodged and on whose house-top
he had his famous vision, The rude siair-
case to the roof of the modern building, flat,
as of old, leads us to the view which gives a
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long sweep of the Mediterranean Sea, with
its nearer waves breaking against the beit
of rocks, from which, in ancient Greek tegends,
Perseus rescued the farr Andromeda, after
she had been chained to a rock by her royal
father as a sacrificial offering to a sea-dragon.

In due time, I was piloted by my drago-
man to the railway station, from whence we
started by the conventional route for Jeru-
salem, a distance of fifty-three miles, usually
covered in three and a bhalf hours,- After
leaving the station, we, in a short time,emerged
apon the Plam of Sharon, which was former-
ly noted for its fertile fields and groves of
ohves interspersed with palms, but the trees
have all, long ago, disappeared. The ground
was carpeted with flowers, a rich harmony
of colour, all combining in a sweet tapestried
beauty to deck Mother Earth, and the soft
spring air was impregnated with the scent of
growing things, At several of the stations
at which we stopped.. em route, there were
peasant women and children waiting to sell
baskets of golden fruit and bunches of flowers
to the travellers. Presently, the Agricultural
School of the Alliance Israelite was pointed
out to me, a very flounshing Institution, so |
was told. An interesting circumstance in
the recent development of the country, is the
founding of Jewish colonies, engaged in
various branches of agricnl__titre.

There are five stations between Jaffa and
Jerusalem, and the first station out is Lydda,
St. George, the patron-saint of England, is
said to have been a native of the place, and

a medieval crusading church, dedicated to

St. George, is still in existence there. In
crypt beneath the altar, his tomb is shown,

The railway now passes through extensive
gardens of olives, and about
farther on is the town of Ramleh, which was
of great importance during the crusading
period, being a well-fortified city surrounded
by strong walls, Gezer is a_place at
which the. “Palestine.. Exploration Fund ”

the

seven miles
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have made extcnsive excavations, The re-
maiits of severn cities, each butlt over the ruins
of its predecessor, have been found. Under
all are the cave-dwellings of the primitive
inhabitants in whiclt flint implements @%ﬂ
pottery have been unearthhed. The cave-
dwellers burnt the bodies of tleir dead and
the crematoriium has been revealed. Stiil
more interesting is- the place of worship of
these Troglodites, a rock surface covered with
cup-marks and connected with very remarks
able caves., Discoveries were made which
suggest human sacriftce,

In some Christian toinbs "ofh a neighbour-
ing hill, many objects have been discovered,
chief among which is a bronze signet-ring
bearing an early portrait of Christ.

We now traversed a rather bare upland and

subsequently entered a wild impressive
mountam gorge, in which several large caves
are seen  the cliffs; they give one a good
idea of the caves so often mentioned in the
Old Testament as refuges and hiding-places,
Soon afterwards the live enters. the Hddy-¢/-
Wurd, or “Valley of Roses,” and the steep
incline from the plain to the heights of Judza
commences. Finally the train comeg to a
halt at the railway terminus of Jerusalem, in
the German Colony, the altitude being 2,400
feet above the sea-level,

The city is about a mile from the statton,
and driving along the well-kept road, we
soon perceived the walls of Jerusalem. [ felt
as if living in Biblical times. Here, are tall,
dark Arabs in their flowing robes and dis-
thictive head-gear ; there, women walking to
and fro with water-jars on their heads ; a
venerable old Sheikh, with a long grey beard;
rides past on his donkey, and following
closely on to him is a stately camel with an
Isaac or Jacob on his back. There is an in-
sidious charm about the people, and to the
Occidental, the fascination which is exercised:
over his mind when coming in contact with
the QOrientals -on their own

soil naturally
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makes him enthnsiastic. It is not possible to

¢onvey a tithe of the impressions of novelty

and mnterest with which the drive from the
station to the Jaffa Gate filled my artistic
i:uusg-‘:h:us—ﬂess.

‘The sun was casting his magic spell over
the western plain, as it has done for so many
thousands of years, and the sky was .radiant
with every shade of crimmson, amethyst and
gold.

Aud so we came ntp in the glory of the
Eastern sunshine to the Holy City !

C. E. S.
( To be continued ),
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A GLLIMPSE OF TRUTH.,
NevLig M. HayvMvonD.

.% Here is Thy footstool and there rest Thy feet,
Where live the pootest unhd towhest nhd lost.”

—Rabindranath Tagore,

" should like, in relating this (hat “ came to
me,” to call it a vision, for it was propeily
that. But perhaps the word vision has

conte to mean, Lo some people, a thing in which

the imagination plays a great part. It may even
have come to mean a phantasy, and that would be

a rmiisnomer in Lhis case.

I will begin at the beginning. I had some
business to altend to in a quict street, belween
Vauxhall Bridge Road and Westminster. ™ It was
on‘a hot, dull, sultty morning in August. There
was ne-breezeand the air felt stifling and oppress-
ive.  I- left home  directly after- breakfast, and
taking Lhe train for Vauxhall, got into a (hird-class
compartment. ‘The only ather person there, was a

!

woman nursing a baby. I sal opposite Lo her and

glanced at her now and agzin, as one does'to
one’s vzs-d-vis in 2 narrow railway carriace, while
the train went steadily on. Presently I poticed
how delicate and fair her skin was. She was of the
artisan class and neatly dressed.” The baby was
very young, not many weeks old.  Then I neficed
that the young mother had sea-grey éyes and hghi
hair,  After a little, the clear delicacy and purity
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of her skin and the beauty of her expression
arrested me, and I gazed till I could bave knelt at
her feet and have kissed the hem of her dress,
She became to me, in sober truth, the incarnalion
of motherhood. “Fears welled into my eyes, I
restrained mysell and sat quiet, and still with wor-
ship and wonder and delight,  The train arvived at
Vauxhall and [ got out, and was scon in the hot
streets, smelling, on that airless, almost tropical
day, of stale fish and vegetables and of beer, as [
passed through a busy poor thoronghfare. [ saw
the poverly ; little knots of wearied women standing
round the stalls ; poor things, untidy and dirty for
the most part, duing their peily buying, and chat-
ting with neighbours. [ saw the poverly of it all,
on that oppressive morning, but I sazw also most
worshipful beauty in-it all; for I saw that these
were Mothers, strong with the endurance and
patience of motherhood, full of mother-love and
intent on mother-caring. I saw in them Lhe worthy
mothers of our race, and all was filled with beauly,

A woman-'came from a public house, a worker
from a dusl-yard near by. She was a fine big
woman, and as she stood for a minule on Lhe step
and looked around.—her coarse canvas apron
caught (o her by a picece of string and falling from
her waist in folds,—she was, to ine, classical in her
beauty and grace of outline and of pose. I sup-
pose somne old memory of a statue or a picture
must have come to the surface of my mind un-
bidden, and 1 said aloud *“Pallas Alhene.” and
stretched out my hands to the wonderful loveliness
of it. Another woman, in a little group near,
laugﬁéd, and t'::ﬁe, in 2 husky voice with an Irish
accéent, said ** Whisht! Whisht! She has Lhe sight,
Itell ye!” And I passed on.

My business done | returned home, and gradually,
as 1 returned, lhe glamour faded and ordinary
things appeared again In ordinary light. Vet the
effect of that vision has never passed. I Anow that
these dingy, mean streets are neither dingy nov
mean ; t.hey are long lines of homes,, each full of
interest and life, each made wonderful and holy
through Motherbood. I Awew that the chimneys
with their trails of smoke rise over altars each one
sacred : and I know Lhat each one is near and dear
to the heart of that One Whom we, wilh appealing
love and trust, call Father or, as it may be given to
us, Mother.
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ON THE CONNING TOWER.

in the economy of soclal evolution. We

all know how the tortoise shrinks back into
its shell, and feigns death, when there is some
danger ahead. In India, the ancient Aryan sociely
had to adopl the same policy, when the invasion of
alien hordes across the frontiers, or the upheaval
of non-Arvan idcals of life forced upon it (he
imminent danger of dissolution. ‘T'his policy
consists in arresting the sponlaneous development
of social relations and aciivities and withdrawing
into a stricl social isolation from the world outside.
As a result, sociely gradually loses the capacily
of readily adjusting itself to changing circums-
tances, though for (he time being it saves itself
from imminent death.

mHFRE is such a thing as the ¢ tortoise policy "

L ]

This ‘“tortoise policy ” influenced, to a very
large extent, our social history during the post-
Vedic ages. Sociely was never considered by 1he
ancient law-givers, such as Manu Yajnavalkya,
Parasara, Atri and others, as an end by itself.
They took it as a2 means 10 subserve the spiritual
end of human existence, and therefore, through the
ordinances they announced to society, Lhey always
sought 1o adapt ils circumstances and necessities
to the spiritual end to be promoled. Now so
long as there is spirituality enough in the society
to hold up before it in full effulgence this spiritual
end and the way in which it should affect every
modification of a social law and cusiom, social
adjustments in changing circumslances and needs
are smoothly eftected and a deadlock in social
progress is easily avoided. But the abnormal
necessily of adopling the “ lortoise policy ” presents
uself, when non-Aryan ideals of life rush upon
society with a vandalism that gives no chance to
all the spiriuality in (he sociéty to assert itself in
fair competition. Such has repeatedly been the
case with our society, ever since the close of that
glorious era which witnessed the Kurukshetra wars
and the last compilation of the Vedas: and as an
inevilable consequence, in the ancient systems of
social cede that have come down 10 us bearing all

the marks of occasional elaberation and elim.
ination, we find stringent social roles, scattered all
over, such as are evidently the outcome of a
“tortoise policy " of alarm, self-distrust and self-

isolation.

Now we are confronted 10-day with the supreme
question as to what shail we do with this body of
stringent social rules, 1that seeks to confine us, ax
were, into close water-tight compartments, and
rather seems lo pledge society to a death from
within if purely Divine providence does not come
to the rescue, than expose it to a death from withe
out. Shall we stilt cling desperately on 10 the
policy of ‘the lortoise? Evidently the answer is
either—yes, if the occasion for it still continnes,-~or
no, if that occasion has disappeared. 8o we are
first called upon to decide wiether the present
environiments of our social life are such as to pre-
clude the possibility of our ancien) ideals of life
asserting themselves in fair competition,—whether
the Vedic spirituality finds itself  hopelessly
hampered by (hose. environments in  ils natural
course of self-manifestation. It is impossible, of
course, 10 avoid a heslthy conflict between (he
Aryan and the Western ideals of life and social
values, but whal is necessary for us now is to
compute what chances of victory our own ideals
have got in this modern conflict.

That we have been allowed all the chances of a
fair compelilion would be evident from the atiitude
of neutrality which the political state established in
the country maintains towards all our social and
religious developments, provided they are above the
suspicion of underhand political motives, as clearly
they ought to be in accordance wilh the spiritual
scheme of life we have got to organise in our
society. Thus we have no cause to complain that
foreign domination in politics net:essarily implies
foreign domination in the sphete of our social or
religious life. For had that been the case, the
fact would not have escaped the clear vision of
Sti Ramakrishna Paramiahansa who came into our
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midst to open our eyes to the spiritual possibilities
of the Aryan race in modern times, and who
expressly enjoined on us, like Christ, to give unto
Casar what is due to himm. Besides the chances of
a fair competition, the chances of an ultimale
triumph have also been assured to us by the
glorious achievements of the Vedanta or the Eternal
Religion of the Vedas on the arena of the modern
world-culture. Blind indeed must be the man
whose cranky conservatism still maintains, in the
face of all these hopeful circumstances, that the
tortoise of our society must still lie erouching in
morial fear ‘beneath the shell of a desperate self-
isolation.

Swami Vivekananda in trumpet tones proclaimed
It to our country that the times are propitious and
that our spiritual ideals of life are bound to score
“ictory after victory, if we preach them now to the
world outside. He pointed out to us that the
dangers which dictated to our forefathers the policy
of the tortoise are all blown over now, and it is
therefore our urgent duty to begin re-adjusting our
¢ocial life on the original lines of active bene-
ficence te the world outside and to the masses in
India who seek our social and spiritual protection.
In fact, the lives of Swami Vivekananda and his
Master signalised the first triumphant outburst of
our ancient society upon the world of modern
life and culture, from its desperate long-protracted
reiuge in the ‘‘tortoise policy.” Woe unto our
social leaders if they still choose to remain blind
to the significance of their lives and impervious to
the inspiration of that all-conquering spirituality of
the Aryan race which they embodied in them-
s€lves !

So there is no justification or necessity now for
our society to play the tortoise again, for already
it stands out on the broad, wide wosld in the
strength of a glorious self-consciousness. It need
have now no craven fear of contamination, for its
ideals of life have been proved to be strong enough
for conquest wherever on the globe they are carried
with us. Those who mean to. command our
society now to skualk back beneath.the tortoise-shell
out-Canute Canute of English history who had the
foolishness to command the sea-waves, Moreover
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they foolishly fancy that our society can very well
afford to feign death like the tortoise with perfect
impunity quite as long as it pleases. They have
no eyes to see what a severe penalty our society
has been paying for its too long adherence to the
“tortoise policy,” which is only a policy of des-
peration—an Adpaddharma, or an exceptional social
measure to be taken only under exceptional
circumstances of fatal danger. It implied, as we
said above, a slow but sure surrender to a death
from within in our desperate attempt to avert a
death from without, and if by the advocates of this
desperate policy is trotted out from old texts the
plea of sclf-preservation that had fogce perhaps a
thousand years ago, we have got to meet it by theé
same plea, though deriving all its force from the
actual circumstances of the present day.

For like the human body, the social organism is
also bound to become crippled if it has to live
under the constant necessity of being closely shut
up from all intercourse with the outside world and
has to perpetually brood over the possibility of
grave danger falling upon it from some side or
other. This constant shrinking and dreading
cramped the very soul of our society, and all its
energies became confined to guarding old customs
and observances that gradually mummified and to
maintaining social distinctions that gradually
multiplied. The wonderful power of absorbing
alien elements by transtorming them through the
powerful chemicals of spiritual discipline, the
active altruism that promptly devised means for the
nplifting of the lower classes, the spiritual per-
spective which inspired every movement of our
social life, the pursuit of those higher aims and
ideals which constituted our society a mighty force
in the wider sphere of human progress,—all these
became lost to us in course of time, and society
has been drifting steadily towards terrible dis-
Orgalhis'ation and dissolution.  Is it not time for us
now to gradually give back to our society that
healthy natural course of life which it pursued be-
fore the sad exigencies of chronic invasion by non.
Aryan vandalism forced upon it the desperate
policy of the tortoise? For those who have the eyes
to see know full well how Dlvine providence hgs
already intervened to save our society and fo
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restore (0 us that <piritnal perspective that alone
can render social readjustment possible.

e p———

I.ast month, we pninted out how by giving up the
practice of Brahmacharya as a social ideal, we have
been raising a rich crop of social evils and abuses,
Now the practice of Brahmacharya presupposes
religious training, and the question naturally arises
as 10 how we are to provide (his religious traiming
for our children. The question of imparting
a theoretical training in religion has been mooted
much of late and various are the modern methods
suggested. Bul strange to say, the traditional
methods of imparting religious training bave come
in for a very small share of our attention. So let us
here discuss very briefly the important principle
that underlies those traditional methods and their
salient features.

To the Hindu mind, intent on building up life,
the perpetual suggestion was the temple. The
individual must consider his body to be the temple
of God; the family niust make its house the temple
of God; the village must realise its unity in and
through the village temple; the whole of India is

interspersed with pitusthanas,—places of pilgrim-

age and worship dedicated to the one Mother,—
so that the geographical unity of India is replaced

in the Hindu consciousness by a higher ideal unity

to be realised through a collective life based on
spiritual pursuits. What a fruitful source is this
temple-idea for supplying collective life on any
scale its truest motive and method and end! And

yet this very idea we are going to push aside to-

day in a basty general bid for Western methods of
collective life.

e pp—

This temple-idea gives us the principle on which
the life of the family or the community is to be
pivoted. Every house must centain a chapel-room
or temple to symbolise Divine presence within it,
and the whole family must consider itself the
shebdait or priest of the household Deity, its dzily life
with its usual round of activities revolving round
Him as the centre. - It is needless here to describe
in detail this spiritual polity ef home. life, for

.6 PRABUDDHA BHARATA

APR,

every Hindu knows it from experience. But Lhe
question that demands our earnest consideralion
to-day is: shall ve pull down with ane hand this
wonderful polity and with the other smite our
forehead in dep!ring the want of religious training
from which our ciiildren of both sexes are suffering
now-a-days? Siall we banish the household Deity
from our fami'v houses ‘and with Him:all 1he
many small offices of loving: -wership that would
give to our maidens and widows their proper
pursuits and the p.rét:!ical religious training neces-
sary for their life of Brabmacharya, and ibend
foolishly feel cru~hed under the problem of thcir
‘ enforced * maid<tihood or widowhood, because we
do not find our iomes 10 be quite fit places for
their existence ? |

Practical training in religion, like charity, must
begin at home. School instructions, literature,
lectures, dramatic representations of the spiritual
ideals of life, and <o on, may very well develop the
theoretical and <entimental side of our religious
nature, but theie must be the practical spiritual
discipline of a home life to work at the bottom of
it all.  And it cuzlnt to be the temple mostly where
our people shoui:i have to resort to for the in-door
as well as the cui-door training, for a Hindu should
live best, if he lives everywhere under the shadow
of a temple. It is pot difficult 10 arrange, if we
have the mind ic. for religious instructions, readings
and discourses. Aathakaias or minstrel services,
and such like things at the common temple which
every village should possess. But we must re-
member that no svstem of religious training outside |
the bome would long continue 1o prosper.—no
out-door temple would long echo with the merry
bells of worship or the solemn sound of religious
discourses,—if the temple indoors wears a deserted
look. The sad disorganisation of the present day
i_l_‘l_iour collective religious life has been the neces-
sary outcome of our making the home the modern
“ chummery ” that it has come to be, instead of
making it the temple that it should be. Next to the
ide.:al of Brahmacharya, which we last spoke
abaut, the temple-idea claims to-day our best
efforts to enshrine it in our home life. |
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SRI RAMAKRISHNA FESTIVAL.

AT THE MATII, BELUR,

?._-HAT a .great mcentive it would be to
)t religious dife all over dndia if the Birlh-
day C Anniversary of “Sri Ramakiishna
Paramahansatbecomes a nutitnalised festival 7 Ty
wodd*be indeed a great step Tdrvward towaids the
barmouny of all'creeds and $éets, for no vthier reli-
gious:festival would co inspiihigly offer to all secis
and creeds the commoun ground to meet iy common
rejoicings. | |
The most striking feature of the annual festival
which the Math at Belur celebrates on the Birthgay
Anmniversary of Sri Ramakirishna is the way in which
vhe Math authorities place their extensive grounds
it the disposal of the buge 2athering and expects
tto be representative of all the creeds and sects,

seeping to themselves onlv the important function of

providing special accommodation where necessary
and  keeping huge masses of prasad rveady for
distribution.  Everything clse necessary Lo make
the whole affair a success is conuibuted to by
enthusiastic people from outside.

The formal ceremonies periaining to 7Zi/hipuja
were performed at the Math on the 27th of Febiu-
ary, and came to a close afier 2-30 a.m. on the 281,
On that day more than zco visitors sat on (he
courtyard of the Math to a sumptuous diner, and

great spiritual joy and blessedness pervaded the

whole monastery., The great festive occasion had
begun (o be announced already by the dulcet
music of the rushanchowks (e Tndian bautboy and
timbrel) which by its indescribable sweelness in-
fused the festive spirit into the soul of everybody
visiling and taking part in the festivities.

But from the evening of the 28th February the
sky began to assume a threatening aspect and
rain beginning o shower down from g-30 p. m.
the arrangements which were proceeding for the
pubhc festivities of the next day were hampered to
some extent. But the entbusiasm of the workers
bore down everything before them, and tlhe whole
night was spent by most in sleepiess preparations
and joyous music.

The same lowering sky and drizzle greeted the
busy workers early next morning and the great day
of the festivities dawned amidst much apprehension
and misgiving. But from ¢ a.m. that is shortly
before the Holy Mother arrived with her
paity at the Math from her Calcutta residence to
witness the wu/sab, the clouds began to disperse,
revealing King Sol high up on the sky in all his

glovy. |
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From more than a fortnight before, Messrs.
Hoare Miller & Co. were planiing jeity on the
Iiver by the side o the Maih groonds  and arrang-
g for other necessaries of o safe landing . of
crowds from their steamers on the celebration day :
and when that mu« L-expected day dawned, it was
an wspirnng sight (1o see a ngmber of big steamers
plying alimost the whale dav from § in the morning
to 8 ‘at night belween Calentia and the Math and
fia-rr}fﬁlg:{fﬁn‘}-‘ lime hundreds of eager, hvely visic
fors touched by the blessedness of tie occasion and
bent upon enjoning the fesiivities. Besides these
steamers, about sco boats profited by this annually
expiected windfall in their tiade.  NO less brisk was
the iafhic which the terry steamers of the Port
Conrmissioners, the E. I. Ry. Company and the
Caleutia and subwban ¢alimen derived on’ the
occasion and plenty of motor cars was alwo in
evidence, so ihat by noon the spacions t.‘f1311pt1i111(?
6f 'the monastery was swarming all over with ‘more
than 50,000 people joining the festivities, o

And while hundieds of ‘young volunteers ‘were
busy everywhere, with a wonderlul spirit ot organi-
sation.and hielplulness, distribuling prasad 10 all
and exercising the nnportant functions oFmspecting
and enquiring which necessitated the setting up of
camp offices, the immense concomse of visitors
moved about the festival erounds with their minds
tifted up i the contemplaiion of Sii Ramakrishua's
greainess and regaled by the devolional songs
of various parties of musicians constamly pouring
inlo the scene and by the soul-stirring  strains
from many a concert-parties. Among these. the.
concert party of Protessor Dakshinaranjan Sen,
Vaishnavacharan’s band of Adrfanivas (who hy
thelr sweet  minstrel art once used to  win
plaudits =0 much from Sri Ramakiishna) and the
Kal-Rirfan parly of Andul are well-known through-
out the province. The Faltaranga of Baranagore
and the village 7n7jus were enterntaining enough 1o
draw ceaseless crowds aiound them.

Tle life-size portrait of Sri Ramakrishna most
tastefully decoraied and placed in an artificial
grove of ever-greens and flowers beneath a beauti-
ful shed formed the objective point for all the
Kirtan parties and the ecstatic music that rose
constantly fromn this “particular spot baffles all
description. On an extensive space enclosed with-
in the Math gardens, rows and rows of visitors
were in successive lurns sitting down to a blessed
repast of prasad, consisting of Khichri and oiher
delicacies, and constant tusty shouts were being
heard from this direction as well as from the
landing ghats of “ Jay Sri Guru Mabharajji ki Jav.”
these enthusiastic shouts, the veverberating
sound of musical instiuments, the inebriating music
of religious devotees, the solemn strains of concert-
parties,—all combined to thrill one’s soul with
unutterable joy, and when the shadows of the ap-,
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proaching evening were slowly stealing hpon the
festival grounds, one realised while leaving the
hlessed scene of the dav's rejoiclngs that the Sri
Ramakiishna Festivat should be cherislied all over
the compiry as a 1ed-leiter  day for universal
fesiivities llilllilnllitrt'll h}‘ he narrow considerations
of creed, sect, vace or rank,

'The festival was brought to a close by the
grand displav of fireworks by the enterprising hrm
of Si. Hemchandra Chitrakar, who entertained Lhe
visitors on  this memorable occasion of his own
accord and quite lree of charge, RBesides nany
nolable visitors from Calentta, there were present
on this dav, to witness the festivities, guests from
distant disiricts and provinces,-—one Russian military
othicer and a few Furopean ladies and gentlemen,
‘I'he solemnity of the whole oeccasion was, 10 the
fotlowers of Sri Ramakrishna, evidently enhanced
by the presence of the Holy Mother at the Math
temple dnring the whole day,

AT Tttt SR RAMAKRISHNA ASHAMRA,
BANGATLORE,

The hirthiday anniversary of Bhagavan Sri Rama.
krishna Paramahansa was publicly celebrated on
Sunday at the Math, Basavangudi, Bangalore City.
Bhajana parties went in procession in the morning
with the Garn’s picture in their midst, After the
feeding of the poor, abou 2000 people in number,
a Harvikatha performance was given in the afternoon
hefore a large audience of both sexes. Tectures
commenced at about 6 p. m. Brahmasri Dodda-
bele Narayana Sastrniyvar giving a detailed acconunt in
the vermacular of the life and teachings of the

Paramahansa. He also recited a Sanskrit verse
composed by him for the occasion. Mr. M. G.
Varadachar, Advocate, delivered an eloquent

address on the significance of the life of the great
saint  bringing into prominence his stncerity,
humility, devotion and his resistance of the dual
forces of tust and lucre, Dewan Bahadur J. S.
Chakravarti who was the chairman then got up and
detivered a long learned discourse drawing - atten-
tion to the spiritual mission of India in the world.
He referred 10 the good work that is being done
here by Swami Nirmalanandaji and to the assistance
given him by Mr. M, A, Narayana Iyengar and
other gentlemen. Witli a vote of thanks proposed
by Rao Bahadur D. Shama Rao and the disuibu-
tion of prasad, the function ¢ame 1o a close.

| AT RANGOON, BURMA.

On Sunday the 1st March 1914, the Ramakrishna
Sevak. Samiti and the  Ramakrishna Society,
Rangoon conjoinily celebrated: the . 81s1 birthiday
anniversaly of Bhagavan Sri Ramakrishna. Deva in
the premices of the Bengal Social Club, Rangoon,
‘The celebration commenced with Bhajana. . Sweels.
and alms were disiributed 10 the poor irrespeclive
of mationahty. Al 4-4j0 p. m. under the presidency
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of Dr. T.S. 8 Kujan, M R.C.S.,L.R.C.P,a
public mecting was cofvered at which two papers
were read—one by Mr. C. Pullaiva on " Bhakil-
yoga "~ and the other by Mr. G. N. Sircar on the
“ Ramakrishna  Missionn abroad.”  Mr. Pullaiya
saitd that 1here were two forms of Bhakti—the
Gaunt and the Para or the lower and the supreme
Bhakti. He stared that forms, symbols, rituzls,
visits 1o Tirthas and temples, in themselves are not
capable of giving either Bhakti or Muokti but are
uscful only so far as they lake us a step furnher
1owards supreme love. T'he intense love which
men feel for 1he fleeting objects of Lhe senses
chiondd be directed to God, he centre of ali at-
traction.  Then the Bhakta acquires perfect renun-
ciation which leads him to universal tove and
complete self-surrender,

Mr, Sircar who had recently returned from an
extensive our boih tn Europe and America gave a
brief account of the activities of the Ramakrishna
Mission ahroad. He siated that he had visited
several Hindn tempies and that the Western peoples
were receiving the teachings of thie Vedama wih
much eagerness and enthusiasm, He bore testi.
mony to the self-sacrificing spirit of the Swamies
who worked daily <everal hours in order to cope
with their exiensive duties. He added that there
was considerable scope for the propagation of
Vedanta in the West,

Dr. Rajan in bringing the proceedings 10 a close
made a short speech in the course of which he
emphasised the teaching of Paramahansa regarding
the fundamental unity of all religions and the
extensive love and sympathy that he cherished 10-
wards all religions. He paid a high tribute 10
Bengal which was ahead of all the other provinces
of ludia in having produced the greatest saint, the
greatest scientist, the greatest poet and scores of
other men who had disunguished themselves in all
spheres of human activity, '

With a vote of thanks to the chair, the meeting
terminated. The celebration was a splendid
success through the united efforts of Messrs. N. C,
Mukerji. Rai Szahib, G. N. Sircar and Bhavanandam
Mudaliar. S

AT DACCA.,

The Dacca Ramakrishna Mission organised a
Sankirtan procession on Saturday (the 28th Feb.)
aftetnoon. It started from the Joykali temple at
I'hatari Bazar. At Buckland Bund the Sankirtan
party was joined by nearly two hundred youngmen
and the whole procession at times contained
nearly five hundred persons. The procession
stopped in front of a1l -Hindu temples and sang and
danced for some time. - It entered and paraded the
East Bengal Bralimo Samaj compound where
some of the Brahme gentlemen joined the pro-
cession. At Northbrook Hall lights were taken
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qud dancing was kept up all through Bangla Bazay

and Sutrapnr. At Sutrapur Bazar some Moslem
gcnth':tnfn asked the processionists to stop  singing
and this was done inmmmedinely,, Elll_:l‘ing Farash-
ange road the pattv.in front of:a Hindu temple,
gmu:td and sang frantically,  But the climax was
reached when the  procession _reached the late
Babu Mohini Moban Das's Louse in Sabjimahal,
the head quarters of the Rawmakrishna Mission.
Here dancing and singing begap  afresh and with
resumed vigour, and even all .attempts 10 stop it
failed for suine tinte.
~ On Sunday, the st March, the house of the late
Babu Mohini Mohan Das was gaily decorated. Oun
one side of the courtyard was hung a nice big
gcene depicting the Dakshineswar Kalibari,  Ag
the middle of the drawing was placed the pottrait
of Paramahaonsa Deva decorated with flowers and
yarlands.  The students and others sang songs,
ﬁ}‘mns and Bhajans from 7 in the moming., In
ﬂlt: afternoon Babu Thakur Chaned Mukhrrjt:r: read
out an essav on the life of Paramhabansa Deva. He
was followed by Pandit Mutlal Churamani who
spoke at sume length on the lifeof the great sage.
A Faira performance began at § in the afternoon.
Pandit Hariprosanna Goswammi of  Munshigunge
has organised this party and he calls it Rama-
krishna Sanglt Sampradaya. On Fridav nearly a
thousand persons were ted with “rich delicacies in
the intssion house.  And on Sunday nearly one
hundred workers wok their meats in the Mission
house. This year's festivities were very successful
from every point of view.
AT THE SKI RAMAKRISHNA HOME, MADRAS,

, 1he fextivities commenced here on the st of
March with bhujana iu the morning. During
afiernoon about 6000 poor people were fed by the
Home, and Harikatha performances on the life of
Prahlad were held. 'T'he festivities clored in the
evening with a public meeting which was addressed
on the subject of the teachings of Sri Ramakrishna
by Deéwan Bahador P. Rajaratna Mudaliar Avergal
C.1E. |

AT THE R-K. MISSION SEVASHRAMA,
KANKITAL,

About three hundred Sadhu Mabatmas
respectable local gentlemen joined in the fesuvities
held here on the st of march.” “Ihe celebration
was held in the usual style with pujas, Bhajanas
etc., while Swami Hridayananda addressed the
gathering on the life of Sri Ramakrishna, Many
poor people were also fed on this day,

AT MYMIENSING.

The birthday ceremony of Ramakrishna Parama-
hansa was celebrated here on the 1st March. A
large number of poor were fed. | In the evening a
public meeting was held in sthe Town Hall,
presided over by My, Spry, Magistiate, who in
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course of a speech suggested that the sphere of
aciion of the Ramakrishna Mission should be sweh
thar the members could be useful 10 the conle
niuniies,

AT ITARINAKUNDA, JESSORE.

The birthday  anniversary was celebrated here
on the 18 Maich by the local Vivekananda
Ashrama. which tias been working there during the
last four years with its  Charitable  Dispensary,
Night School and Library. The festivities con-
sisted of distribution of prasad and ahus, chanting
of the Vedic Shastras, Sankirfan and Kathakatha,

AT BARBARIA, MIDNAPORE,

On the 1st Maich the flood-relief centre at
Barbaria, celebraied the birthday anniversary in
proper sty le, the most popular feature being the
feeding of hundieds of 1he poor.

Hesides  the above places, the anniversary was
observed tn many other ptaces and centves of the
Laniint such _as Nagpur, Benares,
Bhabda (Murshidabad) etc.

e kL o W

NEWS AND MISCELLANIES.

( CULLED AND CONDENSED FROM VARIOUS SOURCES)

THE Education Committee of 1the London
Comnty Conucil has reconmmended to the Council
a grant of 1wo thousand sterling per annum for the
maiMienance ot a school of oriental studies at ithe
London Institution.

A corféspondent from QOrai sent the T.uckuow
‘Advocaie " an account of ahe bravery shown by
Mr. Corbett, Deputy Superinendent of Police. JMr.
Corbett on hearing that one of the workmen en-
gaged in constructing a well was buried under
debris of eanh at a depth of 8o feer and no
workinan was willing to rescue him, himself went
down into the well by means of a rope and at great
risk of his own life after two hours’ hard work in
digging saved the life of the coolie.

In Mysore, active and vigorous efforts are being
made for the elevation and advancement of the
Panckamas there. Four Girly’ Schools, four Bovs’
Schools and three Night Schools for tlie Panchama
labouring ctasses have been started by the Hindu

, c¢d Classes Mission there. Arrangements
have also been made to give an industirial ;uin 10 the
instruction imparted. KRat/an work has been siaried
as a beginning and other industries will also be
tried in time as opportunities occur. 1he response
it has received from the Panchama community
itsell has inspired the arganisers with promise.
of the most favourable results. The Mission is
under the guidance of a Commitiee which includes
many eminent local gentiemen. Her Highness
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the. Maha%%&nni Viluga Smnnndhana <has: heen

_.ﬂrlﬂﬁﬂ.ll‘] ) hecome the LR ON and to
Rive el liﬁvlog}m‘l generous douaticn of R, 1cc0,
HYH: llleEMal:mnjq Scindia and” I 11 the Mahae

rajs’of Aluﬂl’zh.ue also graciously given a donatidn

of Rs.; 5001’-\!1&]”250 respectively., ~

. SOMEONE Iias invented a night trap . for MOsyni-
toes j}:lﬂclt, ncc:mllng to Chansbers’s: _]uulml "
has proved; highly successful under exavting tests.
The contiivance. depemlﬂ on the vse of the lumin.
ous p.\lumhe ‘Ductor Balmain invented soine )-t:.ns
ago. ~In this’ parint there ix no phosphorus, The

mosquito trap-is a short glass cylinder, about six

lnclws indepgs and one inch in diamefer. The
Mmterior t-urfn(.e nf it i coated with Bahmwwain com-
pnuml and the' ends are scaled. On the ouler

surface of tie gla% there is a coat of adhesive
substance like that an ordinarvy flv  paper, and the
tube hangs by a string dv any couvenient place,
. l'xlmbure 1o day-light causes the Bahmain padit o
coltect apd store np sunlight, which it throws off
al night, The frint, stendy glow anracts the insects,
and as there is no beat ahout 1he ligit he
mosquiloes settle. upon. the plass. and are caught
by the adhesive,” When'lt is necessary to clean the
trap, you take «° prece of wood—a match will do—=
and scrape off the insects, and then apply a fresh
cunlmg of the adheme -

. Professor Litte, the President of the American
Chemical Society, believes that * dwring the next
generation—the next iwo generptions—there is going
to be:a developtent in chemistry which will far sur-
piss i importance’ and value 10 the Luman race that
of electricity_in- the last few vears—a development

witicly is going.to.revolutionise methods " of wmanu-
For insance, the development of agri-

facture.”!
culwural. machinery has in half a centary reduced
the cost of labour in seven crops by 630 millions
of d(:ll"lrﬂ Years of co-ordinated effort directed
by expernnennl rescarch  have resuhed in
wobderful. macignery. used in the hoot trade.  New
York - has mﬁ _

London.t: L.os™Angceles has one to -everyfour in-
habitants] The. tnerlcan Telephone and T etegraph

Spendb yearly infresearch the incothe of a Univer-

gity. 'lhe develgpment of a single invention of
Edison has som@imes mmhed;\ﬂhnnq In every
.fﬂl‘lj'-ﬂlxﬁ d'lyﬂ he ouiput G thie  low- IH‘ICErI

Anverican-car reffesents the total energy develop-
ment-SMhLNla ra-Falls. A single tyre-manun-
facturer;spends dh his laboratory $ 100,000 " year,

‘Tag ', Bergaicg, "in one of its recent editorials,
EOLE Let the Bihmins bepin.to live true and pnre
.I-lmdquwes. ~1
and‘ex-communi®

tion.’

the

-'-:mceﬂ-.al'ullv for the F.  A. examingrion,

the

ns many teléphoves at work as”

't'hem not trouble n‘lmut exclusion
Let thems once wore be

.:'the—!fexpuncnts ﬂﬁtmlh ‘and - the exemplars of life

A PR,

and conduct as thiy once werr_.:“u hi h order of
-mentathy, honest apd wmhiud

IConducl, a keen Lin-
st it mll Lring thens Lack their: powers. Syl

Ranmakrishna Pararahamsa.was . qulle innncent of

all modern learning ; e realixed “in. Lig life the
spiritnal ideals ol Hinduisin tud as. snch be was a
centre of attraction to oven those who were in the
habit nf:egnuhnu with distrust llu: teachings of
our Shastiras, Ilie selforegarding | activities, " the.

low and languid pubpose oftile which ™ bave” made

Hindu Qnuui} mareriaily poor, intellectually sterile
and qlnrltunllt' stugnanit regoire  purificalion and
elevation:  But'where is the mighty force to draw
all these scattéred, enfeebled and vegetaling units
of life unto itself and render them instinct with
power and inspiration to realise the desting Lof the
race 2 The Frabmine if they e make themselves
into such a force will auract all and .repel noue.
They wiil ml'n'-'u: into all strepgth, purity and love
of race, religion and country for the absence of
which (hey now fear to incorporate ‘what. they
consider to-be undesiruble ulumuuls.

Tur award “is made hy -the. Government  of
Muadras of a University Researcls- Scholarship in
ln‘liht.'fm'lncs valned at [200 a vear, and tenable

Hor two years to Mr., S. Ramanujam, in order that

hie might continne the Mathematical vesearch work
at Trinity College, » Cambridge.  Born of humbie
and paor parents, My, Ramannjam was educated at
High School at  Kumbakonam, once the
the famous howe of South Indian mathemanticians,
While theje he showed great skill in ‘mathemalics,
n study for which from . his earlier days he. bhad
shown *:.chl.ll aptilude, So muach .s0 tbhat even
before passing his Matriculation he could solve with
case.problems piven 1o the B. A. students. - About
10 years ago, Mr. R"lll‘l'lllll]‘ln'l, ‘after: sitting un-

came Lo
Maddras, and found emplovinent as &) clerk’ in the
Port«I'rast Office on a ralary of Rs, 20 per mensem..
After office howrs he devoted bhimeelf to the
study of mathematics, and soon attained so great
a pmhuencv that he was able to solve somé of the.
most intricate problems~ appearing dn . the Trinity
College- Magazine, which bad haflled many of the
mathematicians  of ('tmlnulgu ‘The authorities

of -Trinity College soon came to recognise his

Thev cammumcw'd
Madras
l\ ecently

genins and superior intellect.
with the local educational atithaririés
regarding bis  mwarvelous capahilities.

whien~ M- NEi‘Il‘e. the~eniinent Mathematical Pro-

fessor- of Cambridge come to the city to give a
series of  University lectures, he made enquiries
aliout Mr. Ramanujam, aud brought his- powers to
thie ‘notice of the Gogernment, and the scholarship to
which reference Ifas béen made is.the resuit of -this

representation.
e . & & e



