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U Subjects: Religion is a moller of realisation

BY
plriied front page 02, )

intense longing is the mieans to realise religion.

AND DI%LOGU}*b OF SWAMI VIVEKANANDA,

A DISCIPLE.)

I

the prexent Yucoa theve 15 tae necessity of performing work as lawght by the Guta—Srt Krishna is 1o be
sorshipped as the author of the Gilg-—the coundry requires the qualily of Rajas to be developed. ]

After the evening Swamiji called the dis-
cipte and asked him “ Do vou have the Ihatho-
panishad committed to memory 2”7

Disciple—— No Sir, I have only read 1t
with Sankara’s commentary.,
in all the Upanishads,

SWaAn]i—— there

can be found no such beauttful book, I wish
would all keep that in vour memory,
What will it do only to read 1t?2  Rather try

to bring into vour life the faith, the courage,

VOl

the  discrimination and the remimciation of
Nachiketa.
Disciple— Give yvour blessings!please, that

this servant may realise these.

Swamiji— You have heard of Thakur's™
words, haven't you? He used to say, “The
breeze of Mercy is already blowing, do you
only iift the sail.” Can anybody, my child,

il

*

=

. €. 5ri Ramakrishna’s,

effect the growth of another into something
One’s future hand,
—the Goru only much nunder-
Through the power of the seed itself,
the tree grows, the air and water are only

else 2 s in one’s own
Makes this

stood,

aids,
There is; Sir, the necessity also
of extraneous help,

Swamiji— Yes, ther But you should
know that if titere be no substance
no end of outside

Yet,

realise the Self.

Diﬁcf[ﬂe—u

e s,
within,
lielp will avail anything,
there comes a time for to
For everyvone is Brahman.
The distinction of higher and lower is drawn
only so far as the differentiation in the mani-
festation of that Brabmau

everyone

s concerned. In
time, everyone will have perfect manifesta-
tiou. Hence the Shastras say—*¢ m‘r“ératmf‘a?

T B

raearg =" In time, That is vealised in. seif.®
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Disciple— When, alas, will that happen,
Sir? From the Shastras we hear how many
birtits we had to pass in ignorance!

Swamiji— What’s the fear? When you
Bave caomne here this time, the goal would
Liberation or Sama-
dhi—all this only consists in doing away with
the obstacles to the manifestation of Brah-

be attatwed in this life.

man. Otherwise the Self is always shin-
sng  forth  like the sun.  The <cloud of
ioszorance  has only veiled [It.  Remowve

she cloud and the Sun manifests, Then you

get into the state of fyyxa gqqqﬁ-ﬂ: ( the
knots or bondages of the lieart are torn
asunder) etc. The various paths that you find
all advise voun to remove the obstacles on
The way one realised the Self, is
the way «which he bas preached to all.  But
ghe end of all ways is the kunowledge of Self,
the realisation of this Self.

all vations, have equal right,
wview acceptable to all faiths,

the way,

To it all men,
This is the

Disciple—  Sir, when I read or hear these
words of the Shastras, thinking that the
Self has not been realised even to this day,
the heart becomes disconsolate,

Swamiji— This 1s what 1s called longing,
The more it grows the more is the cloud of
obstacles dispelled, and stronger will faith be
establislied. Gradually the Self will be realised
like an dielok fruit placed on the palin of hand,
This realisation alone is the life of religion,
IKvery one can go on abiding by some obser-
vances and customs,  Everyone can fulfl
certain injuuctions and prohibitions, but how
few bhave this loneing for realisation? This
intense longing,—becoming mad after realis-
ing God or getting the kuowledge of Self—
i5 the real spirituality.
ness which the Gopis bad for the Lord, Sri
Krishna,—yea, it is intense longing hike that
which is necessary for the realisation of the

Self ! Even in the Gopis’ mind there was a

shight distinction of man and woman, But

MAY

in real Self-knowledge, there is even no such
distinction.

While speaking thus, Swamiji introduced
the subject of ‘ Geeta-Govinda’ and continned
saying —

“Joydeva was the last poet in Sanskrit
iterature. But Joydeva often cared more for
the jingling of words than for depth of senti-
ment. But just see, how the poet has shown the

culmination of love and longing in the Sloka
- ., ” . .

qara 9aH etc.™ Such love tndeed ts necess

sary for Selt-realisation.

ting and

There mmust be fret-
pining within the heart. Now
from his playful life at Vrindaban come to
the Krishna of Kurukshetra, and see how
that also s fascinating,—how amidst all that
borrvible din and uproav of fighting Krishna
remains calm, deep and peaceful.  Avye, on
the very battle-field, he is speaking the Gita
to Arjuna and getting hiny ont to Aght, which
is the dharma ot a Kshattrival  Himsell au
acgent to bring about this terrvible
how Sri

wartare,
unattached  to
To
whichsoever phase of 1t you look, you find
the character of Sri Krishua perfect.  Kiow-
ledoe, work, devotion, power of concentra-

Krishna remains

action,—he did oot touch any weapon,

tion,—-as if, lte was the einbodiment of alt
these. In the present age, this aspect of
Sri Krishna  shounld  be studied,
Only contemplating the piping Krishna of
Vreindaban, wor’t do now-a-days—that will
not bring salvation to nten. Now is needed
the worship of 5ri IKrishna, uttering forth
the lion-roar of the Gita, of Rama with his
bow and arrows, of Mahavira, of Mother
Kalu,

cvoing to work with great eneroy and will,

specially

Then will the people grow strong by

T'he irresistible mad-

% GG TAA (AAAE TH WETATTIAT |
(HAT AT FATRFAAT IIATT T T#G1F |

“ At the flying down of a bird or the stirring of a
leaf, she fancies you are coming; she arranges
your bed with eves all alert looking towards the
way vou would come.”
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I have thought it out most carefully, that of
those who profess and tatk of religion now-
a-days in “this country,” the wmajority are
full of morbidity,—crack-brained or fanatic.
Without the development of an abundance
of Rajas, you have neither hope in this world,
the The whole country is
enveloped I nutense Tamas; and naturally

the result 1s—servitude 111 this life and hell in

nor  Iin next.

the next,

Disciple— Do you hope when you find
Rajas in  the Westerners that they will
graclually become Sattvic?

Swamiji—  Certainly, Possessed of a
plenitude of Rajas, they have now reached the
culinination of Bhoga or enjoyment. Do
vou think that it 1s not they but you who are
poing to achieve Yoga, you who hang on
abont for the sake of your bellies? At the
sioht of their highly refined enjoyment, that
delineation in Meghaduta Fq%g:ﬁ A e O
GHAT: ete.™ comes to my mind, And your
Bhoga conststs in lying on a threadbare bed-
rayg, in & muggy. rooin, muitiplying progeay
everyv vear like a hog l—Begetting a band of
famished beggars and slaves! Hence do I

in nature by the stimulation of Rajas.

« Syl b L r 1 -t

% fAggeq STRTTAF0 T arg=:

FEAT FERGCSM (A gIs

PTALGIA AWRAGIEIFAAfALTN:

QIATZI6ETT FATAIAT AT JEATAAS: |
“The mansions of that city may well be compared
with vou, O cloud, for there is correspondence in
features: while flashes of lightning play within
you, they have charmingly allired damsels moving
within them ; while you have the rainbow, they have
their paintings; youlave your deep, rolling, rumbile,
they have their drums sounding forth music; you
contain pellucid water within you, they have their
interior bedecked with transparent gems; you
roar so high, their roofs also kiss the sky.” Kali-
das thus introduces his description of Lthe enjoy-
ments of Alakdpuri. So the reference here is
not onfy to the first verse quoted, but to this whole
description which follows.

say, let people be made energetic and active

Worls,
work, work, qI¢g: qQFAT [ATFSTATY : there

is no other path of liberation but this.

Disciple—  Sir, did our forefathers possess
such quality of Rajas?
Swamiji— Why, did they not? Look

how history tells us that they established
colonies in many countries, and sent preachers
of religion to Thibet, China, Sumatra and
even to far-off Japan. Is there any other
means indeed of achieving progress. except
you go through Rajas?

As conversation thus went on, night ap-
proached ; and meanwhile Miss Muller came
there. She was an Euaglish lady, having
great reverence for Swamiji. Swamiji intro-
duced the disciple to her, and after a short
talle Miss Muller went upstairs.

Swamiji— See, to wlrat a heroic natioa
they belong! [Ilow, far-off is her home,
the daughter of a rich man,—yet how long a
way lias she come only with the hope of
realising the spiritual ideal.

Disciple— Yes Sir, but your works are
more strange indeed! How so many kuro-
pean ladies and gentlemen are always eager
to serve you! For this age, it 1s ife'r}& strange

ttideed !

Swamiji-—— ( Pointiug to his own body )—
If this body lasts, you will see many more
things. If I can get some youngmen o1 heart
and energy, [ can revolutionise the shole
counfry. There are a few in Madras. But
have more hope in Bengal. Such clear brains
are to be found scarcely in any other country.
But they have no strength 1 thetr muscles,
Brain and muscles must develop sinutltanes
ously, Iron mnerves with a well-intelligent
brain-——and the whole world is at your-feet,

Word was brought that snpper was ready
for Swamiji. He said to the disciple “ (lome
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and have a look at my food.” While eoing
on with the supper, he said, “ It is not good
to take mnch fatty or oily substances.
Koti is better thau lJucki. Lucki is the

food of the sick. Take fish and meat
and fresh vegetables but sweets sparing-
Iy.”  While thus talking, he enquired, © Well,

Am | to
He could not remember Low

bow many rofis have 1 taken?
take more?”

Mav

much he took, and did not feel even if he
yet had any appetite. The sense of body
faded away so much while he nsed to talk !
He finished after taking a little more. The
disciple also took teave and went back 1o
Calcutta,

waltl, and winle walking he brooded i his

(zetting no cab for hire, he had to

mind now soon again the next day he would
come Lo see HWaIniji.

OCCASTONAL NOTES,

E know what a man i3, if we know

what hie values. There ts a soul of
desire in every man which defines and deter-
mines the unfolding web of his life; and
this inmost soul, this secret of his being,
gives itself out in the principle of valuation a
man is applying to things and facts lying all
around. Ask why a thing is of value to
your friend, and the question pursned a hittle
leads through the corridor of many imphed
interests to the inmost chamber of his being,
whence issues the whole ordering of his
present life.  So perfect insight tnto human
character is not a miracle, provided the en-
quiry into what another values and why 1s
not reacted upon and confounded by what

you yourself value and why.

The whole show of life that is ever bulging
out into a thought-globe of heavens and
earth has nothing to stand wupon. For
analysis shews that the fivefold vanety of
sense-impression is a projection from ocur
consciousness ; and so this ‘solid, solid earth’
is what we know not, and surely not what 1t
appears to be. Somehow associated with the
brain exists something we have named con-
sciousness which evidently is an engine, a
battery, of valuation, for primal, undifferentia-
ted impressions are being valued by it into
sense-objects and their systematised whole.

Thus
valuing, we go on creating our lives, and as
life
Some-
hiow we have been causht i a whirl of valu-

valuation is creation; by ceaseless

we oo on valuing contents of our

ou Y

11eLy
forge out into being every moment,

ation, and & wheeling ilmy of heavens, earth,
hfe, death, happiness, misery, goes on turning
round and round. Oh, how to stop this
whirl, for every active impulse in: us is subject
to valuation! Valuate we must; so religion
seelks to give us a valuation that values out

all values.

But why not accept life as it is and let
Why not play
on with values, rejecting old ones, bringing
out new? Why back out from the game or
fly from more experience, more life? The
ogreat ‘ reason why ' comes home to few indeed.
Non-attachment 1s indeed a principle of
relivion, and many pay relivion the tribute
of attempting or professing to practice it, with-
out inwardly jfeeling called upon to do so,
QU @MW qIWE, EFIRY-—the Self.
born One coustituted the organs as tending
outwards, So it i1s natural for us to go in
for more experience, more life.
of our life constantly wander out, and new
occupation is perpetually provided by putting
new values on what is stale and effete. The
outstanding facts of the world, as much as

the valuation go on and on?

The organs
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the sity, moon,. stars, seas, mountains and so
on, remain very much the same, the world
revolves on the same wheels alwavs, but new
valuation by constantly renewing sientficance
keeps all things new.,  But evidently enongh,

this newness ts the newness which cosimetics

give 1o aged looks. Tt 1s newness on the
surface of life. The heart of the whole show
is old, stale, monotonons, The catching

novelties are all relative to new {tchings of
Desire, which i1s the biggest mystery of life,
maintaming itself ever-attractive by the ever-
changing guise of pursuable objects,

The whole thing is a big, hollow trick of
this Analyse this mystenous prin-
ciple, you find a element, an
objective element, and a craving to realise
their relation,

Desire,
subjective

So eastly we generalise that
Desire is the craving for realising subject-
object velations,  And as subject-object rela-
tions weave ont the whole web of existence
as we find it, Desive s the moving, impelling
force which whirl of

So, constitnted
as we find ourselves to be, desire we must;

underlies the endless
valnation, as we called it

and religion puts us on the way of desiring
out all desires, simultaneously it puts us on
the way of valuing ont all values. That
action of desire and valuation which tends to
put out of action all desirés and values is
called Vidya in our scriptures, while  the
other kind of action which tends to perpe-
tuate desires and values is called Avidya.
All theories of religion do not sufficiently
take note of this distinction between desite or
valuation as Vidya and as Avidya, but they
unwittingly apply in their disciplines the
p::jnciple-unde'rlying it. For instance, Prof.
James of U. S. A, accuses the Hindu and the
Buddhist of being “ afraid of more experience,

more fife.” But in fact, even the theory he
propounds of religion tends to circumscribe
experience or life within limits valued by
him as ethical, and who knows but this
valuation, with progress of religious life under

OCCASIONAL NOTES 83

his scheime, may not progressively shorten
those limits?, Spiritnal experience  proves
that the more we scale its heights, life gains
| Those

who had their life greatly intenstfied at spirt»

in intensity bnt loses in extensity.

tnal heights come down to exert compara-

tively more exteusive and lasting influence in
the world. Thus experience gets less diffused
but more intensified towards the core of life,
but more diffused and intensified  to-
wards the outlying sectorvs; and the cry for

less

more experience through religion is a mis-
taken demand. - It 1s a sorry self-contradic-
tion.

In religious life, therefore, we have to keep
the strictest watch as to how we desire and
From said 1t is
clear that we desire and valuate correctly so

valuate, what we have
long as our desires and values tend to intensi-
fy our life,—that is to say, intensify onr
spiritnal knowing, feeling and willing ; but if

diffuse

wil'ling and feel-

instead, their tendency is to and

relax this spiritinal knowing,
ing we must know that we are desiring and
valuing wrongly, Now what we have called

spiritnal knowing

g, willing and feehing, are not

usually recognised or expressed by these
termis, In the spiritual practice of most
people, there is an [skhta, or a central object
of adoration,—some conception of God. In
such cases, the spiritual knowing, willing and
feeling are to be concentrated on this /Zskfa,
that is, we should know him, feel devotion
for him and exert our will towards him.
Here we should take care that all our desires
and values in life tend only to intensify this

self-consecration to the Ishta and not relax

it in any way. For instance, the idea of life

in a heaven or alife of miraculous spirituai

endowments iay form a part of the concep-
tion of God one is striving to realise. Now

if our spiritual knowing, willing and feeling,
instead of being fully centred in the Ishta,
are refracted in the least towards the enjoy-
ments of that heaven or the spiritual endews
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ments, we may be quite sure that there is
something wrong in onr desiring and valua-
ancd that our deswes and. values are
affecting harmfully the proper intensification

of our spiritual life,

ting

Thus it is very important to scrutinise onr
For if in this
particular goal of realisation wiich we may
happen to strive f(): there is any such ieature

ideals of spivitual realisation.

which tends to affect our devotion of mind
and soul with an alloy of the Avidya type
n, then such a feature
is bound to prove a hindrance to our attaiu-
ment of real spirituality. These ideals of
spiritual realisation, in the case of
people, would involve the central conception
and this

of desire and valuation,

nany

of an Ishta, as we have satd betore,
Ishita obviously stands for God how variounsly
soever conceived by these people. Now the
important question is as to whether there 1s
any principle, provided for in onr spuitual
culture in India, by which all these various
conceptions of God can be maintained free
from the alloy of the Avidya type of desire
and valuation. And if we recoguise i the
Vedic spiritual culture evolved in our country
we have to answer
From the

s'pirittml

the uanity of a system,
this question in the affirmative,
earhiest Vedic
culture grappling with the problem of variety
in the conceptions of God. We find objects
of worship tending to vary with worshippers.
Upashand or worship pmved itself even 1
these early ages to be mga’ra or variously

ages we find our

conditioned according to variety in the agent
of worship. Conceptions of God and ritual-

isi differed according to the type of worship-

per; and the problem was to harmonise and
regulate these differences by making them
ultimately gegasg, or governed by the
Reality.

ey Syl S

The cue was taken from ordinary sense-
experience. The sensuous perception of an

SPl rit

from the past,

reconctlable.

BHARATA MAY
external object, such as a tree or a cow, does
not differ in the case of all men, It is the
objective reality cf a tree or a cow, which
even the snb-
jective act of perception is a different act in
Arguing from this, it is
easy to conclude that the only remedy for
differences of

causes such anantmity, when

eachh individual,
siibjective origin is to have
the authortty, of something real - beyond sub-
jective experience, constantly exercised over
subjective functions. Some Vastu or reality in

2zself must be accepted by all as the object

of commaon reference, where purely subjective
And if
we study the Vedic scriptures in a syuthetic
| that which
decidedly helped to evolve later on in our

functions tend to create differences,

free from sectarianism
history the counflicting systems of philosophy,
we are sure to find that this Vasto or reality in
itselt which these scriptures hold up before us
untversal reference  in
the pursuit of oy varying conceptions of God
and

as the authority for

ritpalisim is the Absolute Reality of

Braliman as revealed in those scriptures,—the
Q‘tﬂ“@'é‘, the Supreme Esseuce, of every con-
of (sod whether as Vishnn,
Shiva, Devi, Surya, Ganapati etc.

ceptiot Indra,

e e

This ceutral method of harmonising and
regulating all differences in the pursnit of the
various conceptions of God and ritualism by
an ultimate reference to the authority of the
Supreme Reality as revealed thirough Vedic
experience is the very soul of the whole
system of spirttual culture inherited bv us
By this 1mportant method,
all modes of kartritantra worship are finall y
rendered vastu-Zanira, and therefore mutm-llly
"A;}(l one momentons result
flowing from the application of this method
is that we are enabled to discriminate the
essentials from the otir in-
dividual conception of God and its pursuit.
For it the Paramapada or the supreme reality

non-essentials in

of God in the form in which we worship Him

be Brahiman or the Only Reality, then any
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feature in our conception of God which
tends to dispule that Reality may be easily
eliminated as we progressively pursue and
pracitse that conception,  In the first stages
of our spiritual progress, our coneceptions of
God may involve such forms of experience as
are accepted by ns as real by the sude of tiie
suprente reality or Brahmanhood of onr God,
The matter and form of such possible ex-
periences evidently tend to make our God a
God of divided reality; a God existing, it
may be, as the centre of other realities, Now
the reason why we feel constrained to divide
and atlot reality as between our Gud  and
sotne other experiences with which we as-
sociate His realisation can be easily traced to
the fact that by virtne ot our peculiar desme
and valnation we are obliged to cling to the
possibility of those experiences,  1The traces
and tendencies of desire as pursued in onr
world of setse tie us down to the idea of such

possible experiences.

—

So if we carry this iasiduous bondage of
desive into our progressive conception of God
and His realisation, we fail

{to steer  our

religious hfe free irow the operatton of Avidya,

THE SEAL OF NATIONALISM $7

But it it were 1’}1?:*6:1‘_‘;-* the ;n-ﬁl"lrr?ty of atie's
own reason that we have to foliow, nobody
wiil agree to give up or modify his own
conception of Guod-realisation, for nobody s
aware how his deep rooted destre affects the
S0ty

avoid a perfect hell of confoston with regard

speration of his tndividital reasond,

to spiritnal pursuits, onr ancient calture holds
np before us the authority of & supremsre test
by which o radiiatly
eliminafe evesr sabtle clements of Avidya in

we can detect  and
Ot Et:lli;(:‘}.;aliiliiﬁ of God-realisation, \We valu-
ate because, and according as, we destre ; and
valtiation consists i creating subjeet-objoct
veiations,  1The Vedas, thetefore, by veveating
to us a Reality bevond all  subject-object
refations and enjohung on us to keep that
Keality as the goal of all our conceptions and
pursutts of spiritual realisation, give ns reaily
the onty effective cliue for constantly check-
me the contents of our spiritual experience
and ideal, Only when we carry this clue, this
tonchstone of Advaita, along with us 1 owy
practice of religinu, are we sure to extricate
ourseives {rom the great whirl of desire and
Lo we had ourselves tu-

valttation wliicy

\" Ui !r"{:L] "

I T o

THE SEAL OF NATIONALISM.

AN anybody doubt that the problem of
nationalismm underhies all the various

problems with which we are beset to-day in

India ?

For it is wnationalism which organises
thought and activity in every country in the
modern world, and national organisation is
the secret of all success and efficiency n
modern life. Tour round the world and vou
will find that every modern country goes to
work in every departiment of its life imbued
with the spirit of its nationalism, and as a
result, all the forces and resources of the

people are unquestioningly placed at its dis-

posal, and (t never ervs as to the right means
to the right end, scoring success everywhere
as a foregone conclusion, This free, easy,
natural flow of collective effurts, spontane-
ously leading from right ways and means to
the right end, is only a phenomenon of
nationalism, The absence of this phenomenon
in India is due to the fact that our national-
isin has not yet been understood by us.

And the very first point to understand and
remember 1s the sterting truth that the nation-
altsm for one country may not be the nation-
alism for ancther.

The history of every country seeks to
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realise a definite scheme of life, and in the
modern age, this scheme of life asserts itselt

in the form of nationalism. Thetefore it &
country differs from another in its “scheme of
life, it is bound to differ also in its type of
nationalism,

So in order to determine what is nationals
tsm for us i lodia, we have frst Lo go Mmito
our history and And out what that scheme of
life ts round which our history has evolved.

The verdict of history on this issue is as
clear as possible ) for there 15 one word wliich
comes shol oul as a boumbshell] as it were,
from the whole life-process our country has
been nndercoing for long ages and centuries,
and that is Paramiurtha,  In this one stnple
word is verily contained the whole scheme of
lite lndia has all along been seeking  to
realise ju history,

Paramartha means Supreme End. This s
its primary, radical meaning.® Bot this wean-
ine was changed or added to, and we hnd
dow to mean relivion.  Now what s 1t that
rang this significant change on the meanimy
O this word 2 Tt was our nationalism,  that
has all alone been working tn our history 1o
the shape of a definite scheme of hife tnvolving
a definite supreme end to govern all possible
ends of lite.  And this fmportant word was
made to ideutify that snpreme end for all
time to conte with religion,

With the clue enshrined m this word, 1t 1s
easy to set forth that scheme of life. The
fact of relivion being the snpreme end in this
scheme gives us not a mere gradation of all
the eunds of life, but an organic system of

And

which atl

hhave before
itfe

organised into such a system, we are not at

those ends. 1f we s a

scheme 11 the ends of
all left in doubt as to the respective value of
each and the way it las to be pursued. For
the question as to how and how far each end

* Artha may mean ‘thing,” ¢ trath’” ‘good’ ete.
But the radical meaning "end” includes in its de-
notation all such meaning.

Al'C
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is to be putsued is determived by the ques-
tton as to how and how far eaclhh end can be
made conducive as a means to the p[ll'ﬁ!‘lif
of the supreme end of religion,

Here we tneed not go into this question of
‘how and how far’ with regard to the pursuit

of all the varvious subordinate ends of ouor

collective hife, snch as  pohitics, eduocation,

social and economic  efficiency, santtation,

tracde ete, But ]e_t us point ot in a few words

how our uationalism reguires the political

eud of ouc collective life to be pursuned at

present, as distinguished  from how Waestern
nationalism requires that end to be pursued.

Politics is the governing end in Western
That Is 1o sav, it determines

v

how and how far the other ends of the ¢ol-
life

organises them into a svstem or scheme of

nationatism.,

lective are each to be pursued, and

life ::lCC{,JI'iliHL;' to thelr relative i[l‘ﬁ[}t}I'Hthf’f.
The 1.}(}“1{{:;12 siate therefore 15 the r._ng_;;-mi:-_amg
ttyatters

and determining  anthorty dn o all

pertannng to the pursutt of each end.  Undey
this foria of nationalism consequentiy, polia
ticail autonomy or brecdom is egoivalent to
national antonomy or freedom, and political

enslavement o national ensiavement,

the

In Indian nationalism, religion™ 15
coverning end, for it determines how and how
far the other ends of onr cellective life are to
be p[.ll'::?th’.drE:H]d realised, and oroanises them
( specially whenever its central authority be-
comes embodted 1n an mstitution of natronatl
guides or philosophers ) inta a  system

1he
[ndian

according to their relative importance,

business ot politics, theretore, in

natiovalism is not to develop, guide or govern

* By religion (the spiritual end or Paramartha) is
meant that svathetic Spirimal ldeal round which
the whole spisitnal history wm India has evolved
and which has been demoustrated in the present
age to embrace all sects and phases of religious
helief and practice.  So. this religion is not at all a
dividing factor, but the only rcal principle of our
pationas wiity.
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the pursuit of other ends, but simply to safe-
ouard such interests of that pursuit as it lies
purely in the power of the political state
established in the country to protect. So it
is ot essential to Indian nationalism as to
who rules over the country politically, pro-
vided, such interests specially as safety of
person aud property, impartial and equitable
administration of justice, ueutrality of the
state iu matters of social and religious orga-
nisation and relief from such exploitation
from - outside as impairs the economic effi-
ciency of the people for the pursuit of their
collective spiritual end, are properly and
adequately fulfilled by the political powers
that be.

With regard to our nationalism, pelitical
subjection does not mean national subjection,
as political freedom does not mean national

freedom either.  So long as the collective

spivitnal end,-——the prescrving, preaching and
practising of the Spiritual Ideal revealed tn our
history—is free to rally us round itself inito the
unity of a nation, so toeng as it s free to wmspire

and vuide us to form organisations for edu-

cating the people, so loug as it is fiee to

remould our social life conformably to its own
purposes, so long as it is {ree to direct our
orgaitised activities into fruitful channels of
economic efficiency, so long as it is free to
stitmulate organised enthusiasm tn us for the
improvement of sanitation, it would not
really matter to our nationalism if we have
to work under political subjection while
giving our co-operation or service to the poli-
tical government in the fulfilment of those
four interests, mentioned above, which are
bound up withh the collective pursuit of the
higher ends of our national life.

[t 15 we ourselves who have spoiled our
own nest by imbibing the method of
Western nationalisin in which every interest
of collective life (education, sanitation etc.)
15 alwavs sought to be fulfilled through poli-
tics. We have so loug been running to the

Government to have everything done. Every
time we have done so specially for the sake of
our educational, social ot religious progress, we

‘have violated our own nationalism. Hvery

time we have asked politics to organise such
efforts of our collective life as our nationalism
requires to be organised by our spiritual end,
we have forged one link in our political
bondage, |

But it is not yet too late to go back on our
mistaken pursuit of Western politics. It is
not yet difficult to form a clear conception of
outr nationalism. It is yet possible to rally
the whole country round our collective spiri-
tual end, and when once we liave become
organised there, it would be found easy to
direct our organised efforts with sure success
into every other sphere of ourcollective life as
clearly defined and puot before our view by
tlie actual needs of that collective spiritual
pursuit on whichh we have already started.
Then only we shall nuerringly and inalienably
orow into the fulness of our natioual life,
Then only we shall move ou and work with
that seal of nationalism in ourpossessiou which
will imprint on every effort we make the
authoritative hall-mark of success.,

Do we possess this seal of nattonalism?
Alas, we do not, and that is the root-cause of
all our misfortunes in India. Not that we
have no scholars and workers in the various
spheres of our collective life; and these
scholars and workers would have proved a
sure lever mn the uplifting of national life in
any other couutry. But herve in India so far
As sure steady cuminulative effect on the
development of national life is concerned,
their contributions are found mostly to go
amiss. And the only reason of this is that
these contributions do not bear on themselves
the seal of nationalism,

The number of enthusiastic workers we
have got already in the cause of our country
is quite sufficient for making an irresistible
start on adamantine foundations towards a
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most glorious future. But how is it that they
live and work and die leaving behind only a
current of activity which loses itself so soon
in the sands of time without fertilising the
soll of our collective life into lasting, growing
torms of verdure? Why 1is it that their
activities do not produce an immediate telling
effect on the formation of that national unity
and life which is ever elluding our expecta-
tions like a chimera? Why is it that the
hopeful efforts coming from generation after
generation of workers have not yet advanced
to any appreciable extent the great initial
work of organising our countrymen into the
unity of a collective life? Growing inter-
communication of thouglit and activity is not
organisation, for organisation implies a solid
unity in vnderlving motive, i form of action,
India
If not, admit

in conception of goal.  Are we in

growing oue i this sense?
that our eifforts for so many decades have
fundamental

sense ; admit that there must have been some-

been  infructuous 1 a  very
thing wrong, something vitally defective, in
the very way in which these efforts have been
made so long, no matter how sincere or self-
sacrificing they have been.

And this vital defect tn the way ia which
we have been labourivg so long on the various
fields of our thonght and activity,
defect of nationalism. Neither did
re-start,

1s the
we  start,
with  a  clear
conception of what is for us our nationalism,
Without such a clear conception in the mind,

nor yet agree o

we {ail at every step to give to every col-
ll_e:ctive effort or movement 1 our country
that mark of nattonalism which is its passport
to real lasting success.  Ifor sure as fate, the
inscrutable processes of the Time-spirtt will
i'eject, to-day or tomorrow, every offering that
we make, in word, deed or feeling, to our
country unless it bears on itself the seal of
our nationalism.

MAY

EPISTLES OF
SWAMI VIVEKANANDA.

LXXXVIILL

The Math, Belur,
Plth Dee, 1909

Dear Joe,
I arrived night before

Alas !

last, my
burrying was of 1o use,

Poor Captain 5— passed away, a few days
ago, 1Thus the great Englishinen gave up their
lives for us—us the Hindus,  This is martyr-
dom 1f anvthing is.  Bblrs. S5— 1 have written
to just now, to know lLier decision,

I am well, things are well here—every way.,
Excuse tlus haste, 1 will write lotger cre
lang.

ivver vours in truth

. il '1.- L L I N
Viveiranaoda,

2oth Deo, 19

Dear Joe,
This mail brought your letter
that of M— and A

friend of A— says about Russia is about the

Wiiat ihe learnced

samme [ think myself.  Only there ts oue
difficulty of thonght—is 1t possible for the
Hindu race to be Russianised ?

Dear Mr. S— passed away before 1 could
reach. He was cremated on the banks of
the river, that fows by uis Askrama, & la
Hindu, covered with garlands, the Brahmins
carrying the body and boys chanting the
Vedas.

The cause has already two martyrs, It
love dear old and
its heroic breed. The Mother is watering the
plant of future India with the best blood of
England, Glory unto Her,

Dear Mrs, S— is calm.

ine to Paris comes back this matl,

makes me Eugland

A letter she wrote
I am
coing up to-morrow to pay her a visit. Lord

bless lier dear brave soud,
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I am calm and strong. Occasion never
found me low yet; Mother will not make me
now depressed.

It is very pleasant here, now the winter is
on. The Himalayas will be still more beauti-
ful with the nncovered snows.

The young man who started from New
York, Mr. J—, has taken the vow of Bralima-
charin and is at Mayavati,

Send the money to S— in the Math, as I
will be away in the hills.

They have worked alright as far as they
cotld, T am glad, and feet myself quite a
fool on account of my nervous chagrin,

They are as good and as faithful as ever,
and they are in good health., Write all this
to Mrs, B—, and tell hier shie was always right
and [ was wrong and I beg a hundred
thousand pardons of her.

Oceans of love for her and for M—,

“ I look behind and after and

Find that all 1s right
In my deepest sorrows
There is a soul of light.”

All tove to M-, Mis. C—, to dear 1. B—,

and to you, dear Joe, Pronams
Vivekananda.

XC.

The Math, Belur,

7th SBept, 1901,
Deate—

We all work by bits, that is to say, in this
cause. I try to keep down the spring, but
something or other happens and the spring
goes whir, and there you are—thinking, re-
membering, squibbling, scrawling and all
that 1 |

Well, about the rains—they have come
down now in right earnest and it is a deluge,
pouring, pouring, pouring night and day. The
river is rising, flooding the banks, the pdnds
and tanks have overflown. [ have just now
returned from lending a hand in entting a
deep drain to take off the water from the

Math grounds. The rain

water stands at

THE VAIRAGYA-SATAKAM or

places some feet high. My huge stork is full
of glee and so are the ducks and geese, My
tame antelope fled the Math and gave us
some days of anxtety in finding him out.
One of my ducks unfortunately died yester~
day. She had been gasping for breath more
One of my waggish old monks
says, ‘¢ Sir, it is no use living in this Kali Yuga
when ducks catch cold from damp and rain
and frogs sneeze !’

One of the geese had her plumes falling off.
Knowintg no other method [ left her sotne
minutes 1 a tub of water mixed with mild
carbolic, so that it might etther kill or heal—
and she is alright now.

Yours etc,
Vivekananda.

than a week.

XCL

Belur,
October 8th, 1901,
Dear—
* * #* %
I am bobbing up and down in the curreut

of hite—to-day it is rather down.
% % % *

Yotirs etc.
Vivelkananda,

EE

THE VAIRAGYA-S5ATAKAM

OR THE HUNDRED VERSES ON RENUNCIA-

TION BY BHARTRIHARI.

( Continuned from page 74 ).
qTFIATH |

FUIN: (w7° (G sy

ATqE:
& a1 aATIIRUTATTAT T T TISo
[HT |

LA T R ET NG @I ATSTATAT S+
T FET 979 AT gEANET qriea T

Fifaa: jeax
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06. When accosted by people who logua-
ctously express doubt and surmise, such as
“Is he a Chandala, or a twice-boru one, or a
Sudra, or an ascetic, or perhaps some supreme
Yogi with his mind full of the discrimination
of Reality,” the Yogis themselves go their
way neither pleased nor displeased in mind.

| The Chandala is accursed beyond the pale of
the four castes, whiie the Sudra belongs to the
fourth caste. 'I'he Brahmana, Kshatiriya and
Vaishya form the three twice-born castes. ]

(EFIEIFIRTATTINAT ATAT geehloqd
SATHATAT TAACTMISTAETLIN €T [-
N QIrAA: |
RIS TATAMAT I AT 9T Fart
ATHFITTAT TATHT [T T THNH
qmr: Hesh

o7. ( If) for serpents { even ) air has been
provided by the Creator as food obtainable
without killing or toiling; (if) beasts are
contented with feeding on grass-sprouts and
lying on ground; for men (also) with self-
devotion strong to lead across the ocean of

transmigratory existence some stch liveli-
hood has been created; and those who
seek this have all their gumas invariably

brought to their final dissolution.

[ When the gunas, saltra, rajas and famas, are
finally reduced to the inactivity of equipoise, the
Yogin reaches beyond Maya. |

AT TER T CRA T E AT AET
AR TATSTHATAIAT A1(AST AT |
PR N ~ o, e w ~
(& AT A GiIERAT q 1|90t
FOZAFA ATSTTWT: TATFAF AL UET)
-g%i Will those happy days come fto me
when on the bank of the Ganges, sitting in
the lotus-posture on a piece of stone tn the

Himalayas, [ shall fall into the ypoga-nidrd
(i. e. lose all consclousness tn Samadht or

perfect concentration ) resulting from a

MAv

regular practice of the
Brahman, and when old

contemplation of
antelopes having
nothing to fear, will rub their limbs against
my body !

| grrer—lit. lotus-seat ; sitting cross-legged so

that the soles of the feet protrude above along the
thighs, ]

qriTn: Ors Or s gRmeind agngsans
(IEATar ITAMTARATIH FIAEY-
_ cetll
a9 (L AT R I I a g rea a3
TET. FEAEALETSTARTAR TH
frg@atea 1eel

00. With the hand serving as sacred cup,
with begged food that comes through wander-
ing and never with  the ten
quarters -as their ample garment and the

earth as a fixed, spacious bed,—blessed are

rans  short,

the manifold
worldly associations which an attitude of want
breeds, and scli-contented with a heart fully
matured through their acceptance of absolute
sectusion, root out all Karma (1, e. the com-
plex of canses and effects which grows on
as action and desire in life follow each other. )

they who, having forsaken

CrsmsafgRIAFRU: we prefer to take as the many
forms of contact with the world which result from
the poverty of an attitude of seeking after worldly
objects. |

ATAATZIR AT ATET @& a4 AGT A
FIAZATH (A T AHITHE: TWT-
arsra: |
P FAATAATAG T ACR TG AT
ATATIAEATHACTAIEHIGHT Q1T qT-
AFITAr Nool

100. Oh Earth, my mother! Oh Wind,
my father! Oh Fire, my friend! Oh Water,
my good relative! Oh Sky, my brother !
here is my last salutation to you with clasped
hands! Having cast away Ignorance with its
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wonderful infatuations by means of pure
knowledge resplendent with shintng merits
developed through my assoctation witth you
all, I now merge in the Supreme Brahman.

[ The terms of familiarity and endearment used
of the five elements are appropriate in view of the
final point of blissful parting to which the Yogin
has been. carried through the subtle Tattvas or
essences of those five elethents which characterise
intermediate stages of Yogic practice. ]

gra garfaraaet aTaeas SO )

Here ends the Vairagya-Satakam or the
Hundred Verses on Renunciation of the triple
series of such hundred verses named ‘Subha-
shita- I rishati,’

AN APPEAL FOR STUDY OF
SANSKRIT,

[ Being the Presidential address delivered by Lieut.
Colonel His Highness Shri Sewai Maharajadhiraj
Sir Fey Singhji Bakhadur Narendra Shiromani
Deo K.C.N L, K.C ILE., of Alwar, on the

7th Ieb. 1916 al a special meeting convened by the
Hindu Universily Commiltee al Benares. |

-

2P

HAIEIT: TRV TUMEFIREN [A%Te 9T s |
AN 79 F 9T N YR HAT qF (A IHFqEIH 1}
FERTRGWT FIAYTR R THISA A7 4RI a7
99T g9 99T 8T 99 (yarardig 33! diga

In this holy city of Kashi which has been re-
nowned through many centuries for its high wisdom
and culture is assembled to-day this distinguished
gathering, consisting as it does to a large extent
of the flower of our ancient learning, and whose
fragrance and aroma of name and fame is spread
far and wide over our land. The inherent virtues
of such gentlemen have been sung in the great
song celestial Bhagawat-Gita :—
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qHT IREFT: A= Flieqw AAT HT T ¢
ATH (AFATT AITETIR T KA EPIATH 1)

To them as the heads of our four Varnas, it is my
primary duty as a Kshatriya to pay abhivadan and
reverence and to ask them to invoke their blessings
on the proceedings of the dav. Then there are
present here leaders of communities and re-
presentatives of that part of Arya Varta whose
past (raditions have been rich in deeds of valour
and glory. They represent one-third of India which
ic being administered by Ruling Princes who in their
own spheres are the guardians and protectors of
out ancient Dharma and who are the emblems of:—

QI AT JFA2033 T TCATATATR |
T {aOITE FOH &F eTArIw

To such Brother-Princes as well as to the rest of
the distinguished assemblage present to-day, T
wish to extend my most cordial and sincere wel-
come,

Revered Preceptors, Your Highness and Gentle-
men, the primary object for which we have gathered

in this thJ, Cit}-’, “an]e])r, {o partake in the great

function of the laying of the foundation stone of
our Hindu University has been happily fulfilled,
because at the hands of the honored representative

of the Sovereign of India the sacred stone has

been declared to be well and truly laid. Thus
starts another chapter in our history which will
bear much interest for the present generation and
even greater importance for those coming in the
futare.

‘The public gathering which we all witnessed four
days-ago has perhaps in many ways been one of
the most significant that has ever assembled in
modern times in India, representing as it did so
many different elements of our communities. It ig
not necessary for me here to deal with the inception
of this scheme, because it -is probably well-known
to most of you, but I should like to take advantage
of the present opportunity of expressing once more
our gratitude to those patriots who have been
responsible for working up the proposals, the
results of which have borne happy fruits in so far
as the commencement has been made, and we are
thankful to His Excellency the Viceroy as well as
Sir Harcourt Butler, the late Member for Education
in the Government of India, for their sympathies
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and encouragement due to which the institution
has now been put on its legs. 1If the entire scheme
is not exactly as all of us could have wished, I have
no doubt there will be possibilities whereby it will
grow still more in general popularity and gradually
work out its high salvation. As the University
o) we must make our best efforts to
enable it to grow—into a properly orgarﬁsad insti-
tution, we may hope that it will not only be a
nursery for creating men that will be worthy of our

sacred land, but that it will also be an example for
other stmilar institutions in the country te follow.

In connection with the commemoration of this
institution four days have been set aside for lec-
tures on different topics and at the kind invitation
of the University Committee the one over which it
s my good fortune to preside to-day is regarding
a subject which, though much to my sorrow, did
not form a part of the studies in my early days, yet
is one which is very dear to my heart and which I
think will play an important role in the regenera-
tion of our land.

A language is principally the means of com-
municating and perpetuating the ideas of humanity
and with the circamstances of the time, it passes
through  vicissitudes or
examples

histories.

gives to  others,
we have before us in our
From Sanskrit, the language of our
land changed into Prakrit and other dialects and
thence to a great extent the official language of the
country became Persian aud Urdoo,
now given place io Luglish.

]}lam

of which

which have

The needs of the moment demand that in order
to keep pace with the times and to earn a suitable
living in the different avenues of life it is neces-
sary to qualify ourselves in the language of the
Rulers of the country. ‘The first natural human
tendency is to provide oneself with the means that
will enable one to earn a livelihood but alongside
this we must not forget that it is still more neces-
sary ftor us not to lose touch with the principal
language of our nationality in which are perpetua-
ed the greatest teachings and glories of our Sanatan
Dharma.- ‘We can no longer afford to neglect the
study of the language which was the Deo-Vanee
of our ancient Rishis and forefathers, and which,
it gives me joy to say, 18 so well studied even at
the present day by many of our religious heads and

May

teachers particularly in this sacred and renowned

land of Kashi. The growing tendency however

now-a-days 15 to style this Deo-Vanee as the dead

language. 1 personaily do not like to give it
that name but i we must admit that it is the
language of ancient days and that it is dead now,
upon whom rests the duty of making it once more
alive 7 Friends, it is upon our shoulders that this
It s ftor

ns to realise the importance of its revival and if

l'esspt:nmibility rests and on no one else,

any of us bave not had the opportunities of learn-
ing it ourseives, rate to make certain that
our future generations shall not be neglected with
the study thereof. The influence of modern
civilisation in this hard struggle for existence has

al any

been so great and there bave been so many factors
suriounding us on all sides that they cannot help
plaging an imporiant part in guiding our destinies,
rapidly

of nationhood,

India is gradually I might almost say

wakening towards the modern idea
Lo nave its basis on
If we are
towards the uitimate goal of
it must not be by submerging

wnmh Lt my mind appears
political and geographical distinctions.
to unite efforts.

unlon and good-wiil

Our

our individuality into a heterogenous mass but on
ithe other hand it mst be by cultivating and ™ per-
fecting the individual units in order that they may
form a barmenious combination. That end can
only be attained by marching along the various
paths that have been assigned for us by destiny in
accordance with the best and highest precepts of
various religions which teach discipline and culti-
vate character so necessary for meeting the dis-
tracting influences ol existence. While progressing
along with the march of time if we on our part, are
to hold our own and be Aryas as Aryas were in the
past and if our foundation is to continue to rest
on the bed-rock which has survived through so
many thousands of years without losing our
nationality and originality—and if India is to wake
ultimately one day to place iiseli on a tooting of
mutual esteem and respect with other nations of
the world, it is through Dharma, and Dharma
alone, and the proper realisation thereof, that we
can expect to advance in the right direction. While
the various nationalities in the world possess other
virtues in varying degrees it can be observed that
it is generally one quality in which they excel
others., One nation is making rapid progress on



1016

commercial lines, a second marches along the path
of science, a third excels in political development;
while a fourth bas made wmilitartsm the principal
But,
of India through all these rolling centuries, for

object of its exislence, and so on, the heart
good or for ill, has chosen the path of Dbarma
which is our proud herilage aud by the study of
which even other countries outside lTodia bave been
able to realise the heights and glories  of
ancient civilisation,

ottr

1f we are some day to secar once again to these
Jofty regions and to siand in equal comparison
with other nations of the world, then while we
should be prepared to receive {rom them the best
of what they can give whether it be o the direction
of politics, militarisin, science or commercial
advancement, we must be in a posttion also to give
of what we possess. Aund what is this that we are
in a position Lo give-—pay what the outside world
even to-day is walting for and of which we {eel
proud before the worid 7 It 1s that which is em-
bodied i the all-embracing word * Dharma’ in its
highest and hroadest sense, waich includes some of
those magnificent philosophies so keenly read even
by European phitosophers and in connection with
which—to quote only one of them,—5Schepenhaur
has said that be found 1 the swudy thereot the
solace of his life and thal they would be the solace
of his death. It isin these treasures which are our
own that we find embodied the life-sustaining
principles wherein there is no such thing as fear——
not only of death, man or other things, but not even
the fear of God himself, It is this grand phiioso-
phy with respect to the Atma that has beeun so

well expounded in that song of Shii Krishna :—
e Eearea OEnT a9 228 grIaw: |
q ] Hrgeearar | Trvafy arsa:

Not fear but love and tove alone is the principal
source through which we must deal with the
outside world and by the eventual cullivation of
which quality we can create an atmosphere which
will throw out its radiance and lustre all around us,
It is the study of these ancient treasures that will

teach toleration for other people’s ideas and beliefs,

which will leave no room for the breeding of

blind fanaticisty or narrow sectarianism and which
moreover embraces all paths of different
religicns with the same good will, and recognises

true
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in them only so many courses of reaching the
same goal, Ilis this Dharma which teaches us
how to overcome our selfisimess and to breed in
its place the grand idea of real self-howd, which
sees no distinction between one another-—ihe selt-
hood which is even bicher than brotherhood—tor
while the latter teaches respeci and esteen mutual-
Iy. the former enjotns upon us to culuvate that
love which sees no other bt curseif in evervihing
sarvounding us on all sides j-—that very  self-hood
which Madalsa preached to lier son when he was
yet iu his cradle :—
ARG gy FRASTE GarsmEr siEiaainy |
TAETS A ATIAFT ATrAAT ITFX JIH TH

I can but only briefly touch the merest tinge of
this subject to-day, while abler tongues than mine
cau {ake you through these store-houses of our
treasures and give you a feast in which you can
revel not only for hours and davs but through
years, amd perhaps for lifenmes, and 10 those who
are in the bappr position «f being able to study
the original subject themselves it can preduce that
deep intoxication ot knowledge and love where
there is nothing clse besides existence, iutelligence.
and bliss., My counirymen! any organised system
of education can cuiltivate the mind, but the miud
i3 2 dangerous thing if cultivated withour discipline,
and it is this particular discipline embodied in
Dhbarma that is so necessary tor us in order to
make ourselves useful citizens of our country, And
how is that Dbarima 10 be obtained and learnt? It
can no doubt to some extent be studied through
translations but transtations are never the real thing
and in order o obtain knowledge at first hand and
in s original form, it is necessary to know our
religion through the language in which it is em-
bodied. That language is the glorious Deva-Vanee
Sanskrit, If we do not make it our business to
study this sacred tongue how will it be possible
for us to assume that position where we shall
possess the necessary qualification for "being able
to give of our wealth to others ?  Although transla-
tions may help us, if through our good fortune we
obtain the right ones—and there is a great danger
sometimes of obtaining wrong oues, it is not possible
{o obtain first-hand knowledge through them in the
saine manner as we cap naturally do from the
otiginal scriptures; at any rale it is for us to see
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that our successors hold the key which alone can
unlock the door of true knowledge. The vehicle
that wiil convey us in the best manner along the
journey to cur ultimate destination and which will
help us on our path, will be the language which
some call the dead language and which it must be
our duly to make a comunion possession of the

future.

It is nnt necessary for me to enlarge on the
utility of studving Saunskrit, for it" has been well
understood and readised in olden times. 1L is only
which tend to move us
in directions which are not altogether within our
control, that have resuited to some extent in a neglect
ol its study.

the modern circumstances,

Let us then make our best efforts to
revive iU once more and to sing its praises from
one end of Arya Varta to the other as were sung in
olden times by /frandin, Patanjali and Vishwwanath
in the Kavya-darsha, Mahabhashya, and Sahityva
Larpan -—

GEHA ST WITT TEIWTET FArsrar |
AT EAT 9 Fsar stgtaart
HTTEIIAT {T54ar ATTERATT ETATAT
WAL ZTAAT (AAT &9 A ggEE
YETTWIAATHIAT GEFF €A FHATeHATH |

Apart from s ancient glory the stress Ilay upon
the study of our sacred tongue s particularly with
respect to the future. I understand that it is in
this respect that our University is to be so different
from those that now exist, namely, that while the
others only give secular educaiion, this institution
will not ouly teach Sanskrit but through it also the

moral aud religious side of life.

Geutlemen, I do not wish to detain you much
longer because many of you present here are in a
far better position than myself o realise the
jmportance of the study of this sacred language in
our country and will no doubt exert your influence
and use your best endeavours to help our Univer-
sity to attain that end. I hope that as we have
given it our good wishes as well as moral and
material support it will continue to receive the
kind attention of our countrymen in order that its
future advancement may be secured, and as the
squirrel that laid its quota of dust to make a bridge
in order to let the armies of Shri Rama proceed to

MAv

Lanka, T hope you will not think me presumplu-
ous announcing to-day that as a further addition to
my subscription to our University—Ilittle as the
sum may have been——my State will give a chair lor
Sanskrit literature and philosophy at a cost of
12,000 Rs. annually for ithe pext five years.

Gentlemen, I know you must be impatieut to
listen to the lectures of the three different scholars
who ltave been requested to deliver their addresses
on Sanskrit, and as 1 have no doubt they witl
enlighten us with their eloquence more ably than
I can regarding the importance and esteem attached
to this subject, 1 will detain you no longer and
will call upon them by turn to give their speeches.
Before doing so however, 1 will say one more
word, - This is the first pablic function at which it
has been my good fortune to preside in British
India and it will in itselt explain facts if you detect
any omissions on my patt in what [ have at-
tempted to say, but I am nevertheless proud of the
fact that on this occasion [ have had the good
tortune of presiding over a sabject which  has been
the ancient glory of our ancestors in the past and
which is of such mowentous importance for the
future of our land and its sons.

If one day, and let us hope that may be within
the lives of many of us present here to-day, this
University Degins 1o bear its fruit and our cherished
hopes begin to tulfit themselves, and through the
sympathetic generous tutelage and guardianship of
its present Rulers, India awakens and rises once
more to its ancient glories, it will be a pleasant day
to look back to and to be able to feel that we
were able to do our little best in giving to this
institution both our moral and material support.
When the united efforts of all those concerned are
able to create in the future sons of India,
steadfast in their Dharma which

who are
is at the founda-
ton of all right-living, —loyalty, justice and advance-
ment, then we shall have no cause to be ashamed
of what little effort we have been able to

make in
this direction, and when the time comes for us to
lay down our armour and to unbuckle our sword,
we may then be able to say conscientiously to our
successors, that we tried to do our duty.

W
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THOUGHTS ON BROTHER
LAWRENCE,

1.
( By a California Disciple. )

DELIGHTFUIL  spiritual  hour may be
passed in the perusal of a boolklet named,
“The Practice of the Presence of God, the

best rule of a boty life.” It consists ol conver-

sations had with, and letters written by DBrother

Lawrence, a spiritual character too great to be lost

in the passing of centuries, |

however, one mist be contewnt
with nothing but a bare suggestion of the personal-

{n the reading,

ity of this holy man, for his few words are asg
rpbles on the surtace ot his deep, wonderful life.
defore he became Broiher Lawrence among the
Carmelites  at
He in Lorraine in
1066, and passed away in the monastery of his
novitiate . at the age of eighty-four,

barcfooted Paris, his name was

Nicholas Herman. was born
Hle was a
Jarge, awkward, uneducated man, and before his
novitiate served as footmian and soldier.

Brother Lawrence was a cripple, and s condi-
tion was a source of much embarrassment 1o him,
One of the reasons for his desiring to enter a
monastery was to be made to smart for his clumsi-
ness on this account as well as for his faults in
Herein  “God  disappointed  him, he
having met with nothing but satisfaction in that
state,” His mature spiritual consciousness was
attained in the commeon, humble works of the
world, and it is fairly presumptive that the monastic
life added nothing to his spiritual nature, In
entering it he but followed the vogue of the time
among men who felt called to the religious life.

genemL

iFor fifteen years e was cook in the monastery.
This work was distasteful to him as well as diffi-
cult on account of his crippled condition. One
imagines him amidst the clamor of oft-times strident
voices, calling on him at once, responding with
difficulty to eath hurried command or request,
not with the grim resistance of the stoic, but with
the alertness and placidity of one risen above him-
self..  “Ilis very coantenance was cdifying, such a
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sweet and calm devotion appearing in it as could
not bur affcct the behelders.  And it was observed
that in the greaiest burry of business in the kitchen
he still preserved his recollection and heavenly-
mindedness, He was never hasty nor loitering,
but did each thing in its season with an even, un-
interrupted composure and tranguility of spirit,
“'Fhe time of business,” said he, “ does with me not
differ from (he time of prayer; and in the noise
and clatter of my Kkitchen, while several. persons
are at the same time cailing for different things, I
possess God in a great tranquility as if I were on
my knees ab the biessed sacrament.””

Brother ILawrence does not dally with words,
ideas or theories, Dut g'%}es directly to the heart of
his subject with that precision which oaly incar-
nations of heroic endeavour in the spiritual life
can produce,  The vaior of deeds accomplished,
of actions fnished pertectly, is transmitted (o his
simple words and sentences with inspiring humi-
tity.  I'nis vital quality in his writings atones in
measure {or the lack of personal data, VYet, he is
the spckesman of the impersonal, It is as
though the experiences of the human race in its
spivitual struggle in all ages are caught up in
Aund the thought ?
The omnipresence of God, sustaining the Uni-
verse, and the Divine personal presence in every
peisonal life,

eddies of concentrated thought,

It talkes but a little thing sometimes to turn the
mind trrevocably to God. The sicht of a leafles§
tree in midwinter was all that was necessary to
awaken in Nicholas [Terman a knowledge of, and a
fuith in God which continued with unbated fervor
the vest of his life. A miracle was not enacted:
He was merely equal to the occasion. He con-
templated the changes which a few brief months
were to work in that tree, Now barren and all
but dead 1n appearance, it was soon to take on the
investiture of life and flourish, ‘T'his change could
not take place except by the presence and power
of God. His presence was everywhere, and His
power working in all things, Life could not 20 on
without Ilim, and, consequently, had no sioni-
ficance apart from His presence giving it sign.i..
ficance,

How one longs here for the annals of
lormative period of his spivitual life-!

the
bite pie-
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tures him, untutored though he was, and while
working as footman or serving as soldier, settling
many an ethical, moral and spiritual question in the
stlence of his own mind, unaided by the example
of spiritual associates. Not by laborious reason-
ings, perhaps, was he prepared for the great step
he was to make, for subtleties of thought did not
characterize his mental processes at any time
during his professed spiritual life, It seems more
than likely that wisdom came to him in intuitive
flashes while on the march or while performing
homble service. Out of years of luminous silence
he came to that simple, leafless tree, and his fate
was then and there determined. His stored-up
spiritual experiences were called to the surface,
and he stepped forth in the full bloon1 of spiritual
vigor, deep in love for God, and impregnable in
faith.

The depth of his experience carried him be-
yond the treacherous shoals of reaction, for to be
left high and dry by receding enthusiasm does not
appear to have taken place with him. His con-
secration was so absolute that ““it perfectly set him
toose from the world, and kindled within bim such
2 love for God that he could not tell whether it
had increased during the more than forty years he
had lived since.”

It istrue, he lets us know, that he did at times
suffer from that feeling of helplessness which comes
from prayers seemingly unanswered, and from love
apparently unrequited. But this did not depress
him, for he cousidered such experiences as evi-
dence of God’s presence indicating to him that the
human in him still lived and thrived, and longed
for sensual happiness. During such times he was
conscious of a depth within himself which always
remained untouched by this dryness, and which
was fresh and joyous whatever the condition of lis
Periods of * dryness,
cksomness insensibility in prayer,”” which
come Lo all;he considered as occasions (0 renew
his consecration to God; for at such times, he
claimed, God tests His devotee, and urges him to
meet the test. He advised that special practice at
such times would very decidedly advance one in
the spiritual lite.

surface mind might be.
and

With holy transparency of mind the abstrusely
eheoretical and psychological departurgs in reli-
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gious discipline were brushed aside by this Christian
saint as worthless, 'The master-theme of his life,
to which special practices and austerities were
merely incidental and temporary, was /o noze God
as actually present in every act, however trivial,
throughout his life. Said he, “I cannot imagine
how religious persons can live satisfied without the
practice of the presence of God. I keep myself
retired with Him in the fund or centre of my soul
as much as I can; and while I am so with Him 1
fear nothing, but the least turning from Him is
msupportable,

‘“'T'his exercise does not much fatigue the body ;
it 1s, however, proper to deprive it sometimes, nay
often, of many little pleasures which are innocent
and lawful, for God will not permit that a soul
which desires to be devoted entire to Him should
take other pleasures than with Him: that is more
than reasonable,

““I do not say that therefore we must put any
violent constraint upon ourselves. No, we must
serve God in a holy freedom; we must do our
business faithfully; without trouble or disquiet,
recalling our mind to God mildly, and with tran-
quility, as often as we find it wandering from Him.

‘“ Tt is, however, necessary to put our whole trust
in God, laying aside all other cares, and even
somne particular forms of devotion, though very
good in themselves, yet such as one often engages
in unreasonably, because these devotions are only
means to attain to the end. So when by this
exercise of 7he presence of God, we are with Him
whé is our end, it is then useless to return to the
means; but we may continue with Him our com-
merce of love, persevering in His holy presence,
one while by an act of praise, of adoration or of
desire; one while by an act of resignhation or
thanksgiving; and in all ways which our spirit can
mvent.”

It is thus plain that his idea of austerities was
nothing more than a heroic determination not to
let anything stand in his way to realise God’s
presence. He saw clearly that spiritual progress
was not a matter of human effort, but, rather, of
God’s presence displacing the human. [or, “they
who have the gale of the Holy Spirit go forward
even in sleep.”

His attjitude toward all was friendly and persenal,
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though manifestly, he spoke from that mystical
point, deep, deep within his consciousness, where
the human had lost its {ittleness in union with God.

He addresses himself to workers, laborers,
fiohters in the spiritual life, to men who have
plunged into the fray with the unalterable determi-
nation never to look back. 1If in reading this work
one feels the shock of self-reproach, he will find his
compensation in renewed eathusiasm.

[is message is universal, direct and unmistak-
able,—the total surrender of the personal human
life to Gzod, Who is always present whether we see
Him or not, and Who 1s ever ready to accept that
surrender, and to bestow in return the conscious-
wress of eternal life. e taught no particular rites
or forms of devotion, but insisted that we aecept
every incident of our lives as an opporiunity to
direct the mind toward God. |

The little brochure of sixty-three pages, referred
10, sets forth the whole of practical religion, net
only with masterly simplicity, but with the happiest
humility, Brother Lawrence is so supremely
genuine, and so entirely happy in his loving com-
panionship with the Lord that spiritual thoughts,
commonly considered austere and remote, are given
the guise of attractive famuliarity, He makes it
clear that the “narrow way " of one-pointedness of
mind toward (od is really the broad, happy way,
leading inio the fullness, the maturity of life,

ON THE CONNING TOWER,

Prof. Benoy Kumar Sirkar, already a widely
reputed writer on comparative history and com-
parative  culture, recently

Reflections of a made a tour round the
world-tourist  world—thatis to say, through
those parts of it which the

present war has yet lelt free of access. And what
tmparts singular importance and interest to this
tour 15 the series of literary contribntions, made by
the professor as its outcome, on the evolution of
culture in modern countries, its present state and
the development. of its institutions. But thege
contributions are mostly in the vernacular of Bengal,
asalso their cempilation in book-form, which un-
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fortunately we have not yet tome across. Still we
would accept to-day one important topic from the
valuable observations and reflections of the tourist
professoi, because the particular intérest of this
topic evidently entitles it to a wider sphere of
discussion than any provincial vernacular c¢an pos-
sibly reach.

Prof. Sirkar coneludes an artigle, “ ZThe Contact
of India wilh America,” in the FPrabdsi of the
first month of the Bengali year, with the following
reflection: ‘““From the present state of Indian
thought it seems that the pragmatic philosophy of
the Western world is fitted to the needs of the
Indian. Young India is living his life in con-
formity to this philosephy. Therefore, the Indian
need not pay much attention.to-the Life’'s Basis of
the Getman Eucken, or the. Creative Evolution of
the French Bergson, or the Platonism.of the Oxford.
proiessors and so- forth. In the present epoch
the mode of thinking brought into vogue by the
philosopher James of Harvard wounld.be acceptable
for the Indian. Now is negessary in India the
doctrine of actual. results, of empiricism, of
pluralism, of variety, of personality. The three
volumes of James,—Pragmatism, the Pluralistic Uni-
verse and Varieties ofi Religious. Experience —
should be translated into the provincial languages
of India. Young India has now become prag-
matic, pluralist and varied. In. the speculation of
James can be found philosophical conclusions and
arguments congenial to the life they are living,”” .

The professor himself is a fair representative of
young India bred up in the culture of the West,
and he has keeniy caught up a very triumphant
note in the latest developments of Western phile-
sophy, But when the Indian mind plunges mto
a study of Western thought with a view to absorb.
from it what is good and helpful, it should not,
however, lose its own intrinsic bearings as the
product of its own national culture. It
when we have our foothotd firmly planted on our
national view and scheme of lite, that we mav be
oranted strong enough to reach out our handy
for what the West has to offer us.

1S Only

SO we  must
know first how Prof. Sirkar defines our national
standpoint life and thought, hefore we can hope
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to understand why precisely he makes such an
enthusiastic bid for Western pragmatism., Aud in
the article in question we find him thus indicating
this national standpoiat: *““The Western con-
querors of the nineteenth eentury gave out abroad
the following with regard to Indian society and
thought-life : “I'he Indians are without any practical
worth, full of sentimentality, devoid of common
sense, governed Dby the hereafter, inditferent to
actual life and prone to despair,” Aund yet from
the epoch of the Maurya Chandragupta to the
Mahratta hero Va)i Rao, the people of India were
never backward in arts, industries, warfare, forti-
fication, marine trade, siate
conquest of enemy. In the sixtcenth, seventeenth
and eig‘hieunth CEHUH‘iL‘.S, of various
rnces— Portuguese, French, Italian, LEnglish—came

administration, . or
travellers

over to India. They had cnough admiration for the
city government, popular prosperity and health,
communications eic. in India.  In the eyes of the
Iingtish Clive the Murshidabad of those days was
more advanced than London. In the eyes of a
French captain, the sea-going ships of India were
considered more capable and stout than French
and Dritish ships,  Avod still it is this very race
which has preached the inferiority of worldly life
by producing its Vedanta, Upanishad, Gita, Bhakdi
and Yoga scriptures, The treth of the matter s
that the Ilindus airected their insight equally in both
directions,—in their culture we {find  the utmost
experience with regard to realisiic life and at the
same titne the nicest analysis of the world beyond
sense.”

Very true inceed; but how was it poscible {for
the Hindus to comibine such wonder{ul insight
into sapersensuous truths with  such  wonderful
command ovey the realities and vesources of world-
by life ? What was it that made the ancient Hindys
such experts both in the things of the world and
in the things of the spirit?  What was that compre-
hensive philosophy—that organic scheme—of life
which eave the Hindus such mastery both over the
secular and the spiritual spheres of experience ?
Prof. Sirkar has not gone into this fundamental
question. He mentions the bare fact of the
Ilinduw’s culture being rich both in lessons of
secular experience and in truths of spiritual ip-
sight.  But unless first he explains this fact,
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therchy making clear what ke thinks to have been
in our history the philosophical stendpeint in our
lite and thought, he cannot justily either his con.
demnation ot Mayavada and Vedauta or his pwxan
of praise for I’rof. James’s pragmatism. Tt woold
be a great msforlune it young India allows him-
self to be so superficial in bis interpretation and
sttdy of our ancient achievements and modern
needs.

A superficial understanding of Vedanta and its
Mayavada vaturally results in an attfiude of protest
against them as being opposed i spirit to the
material progress of one’s soclety and country. It
1s this attitude which underlics the enthusiastie bid

which the tourist professor has made for the
pragmatic philosophy ol Prof. James. Otherwise

Vedanta is the bichest pragmaiism in the veal sense
of the term.
wt 1o
veritied in practical experience,

‘The Western pragmatism is pledeced
accept anvthing as  true unless it is
In Vedanta also
the True, the Real, 1s not what has been reasoned
out (as in Yestern rationalistic philosophisings)
but what has been actually experienced. The
pragmatic method requires us to judge every pro-
posed theory by asceriaining what difference it
Vedanta also

applics this test of experience in assigning value

makes in our praciical experience,

and place in its comprehensive system of thought
to every sincere theory or faith, and this is how it
maintaing its synthetic and cosmopolitan character,
‘The esseutial feature of Western pragmatism is its
peculiar theory of truth which declares that trath
is not somecthing existing abstracted from and
independent of actual human experience, but it is
the very fact of its proposition actually continuing
. Truth, accord-
ing to pragmatism, is not an object of mere in-
but a fact of empiric
It is not an excogitated product but
a realisation in experience. And does not-Vedanta
hold the same view aboul truth? Is its Absolute
the philosophised-out Absolute of the West ?* Is it
not rather a Realisation in human experience ?

to be verified through experience.

teitectual comprehension
realisation.

The vital defect in the pragmatism of Prof.
James is its unwarrantedly limited view of bhuman

o

* Vide the article “S8wami Vivekananda and Modern
Thought ™ in the Feb,—March 1, B,

m
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This limitation operating ag a false as-
sumption at the very foundation vitiates the whole
fabric of his thought.

experience

Why should he take only the
experience of the common tun of men to build his
piiosophy on? Why does he fly from
authority of the higher spiritual experiences of
man ?  While admitting that these bhigher experi-
ences “break down the authority of the nou-
mystical or rationalistic consciousness, based upon
the understanding and the sgenses alone,” * show-
the latter to be only one kind of consciousness,”
what makes him, we ask, place the authority of com-
mon experiences above the authority of the mystic
Did he wnot sadly fail to reconcile
these two authorities, which Vedanta fully recon-
ciles by its Mayavada? While the pragmatism of
Vedanta accepis buman experience in all its rich-
ness, alloting their proper value and place to all
superconscious and conscious states, the pragma-

experiences?

tistn of Pref. James weighs superconscious states
in the balance of conscious states and thereby mis-
reads and expunges nwost of them, leaving human
foundauon of his pbilosophy,
all the more irretrievably impoverished, And in
satmie breath, he admits that “the existence of
mystical staies absolutely overthrows the pretension
of non-mystical states to be the sole and ultimate
dictators of what we may believe.”

experience, the

In the West, this scant courtesy shown to what
has been dubbed “mysiical”” is not much provo-
cative of criticisin.  Mysticism is not properly a
client or protége either of the rationalists or of the
empiricists who practically divide the philoso-
phical themselves. The tenn
mysticism is still savoury of reproach, in spite of
so much solemn talk about it in recent times, But
why should a representative of young India fall in
love with Prof. James’s pragmatism that plays
fast and loose with the ftrath of superconscious
experiences on which the whole pragmasic evolu-
tion of our national culture was based? Why
should he fall foul of a Mayavada which never
denied to common conscicusness the reality of ifs
experiences, but simply makes the superconscious
truth authoritative over it? It is this adjustment
of authority in which Vedantic pragmatism really
ditfers from Western pragmatism, So long as ihis

camp between
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Vedantic adjustment of authority as hetween thé
two orders of human experience is maintained;
the fact of young India becoming pragmatic,
pluralistic and varied in his activities would be
tantamount to making our own Vedanla practical
in the samne sense in which it was practical in the
days of our ancient glory, but if, otherwise, the
wholesale pragmatism of Prof. Janes be imported
into our country, we would be digging the grave of
oui national life and culture.+

NEWS AND MISCELILLANIES,

Tar Ramkrishna Mission Home of Service,
Benares, compileted its f{ifteenth year on the 3ist
December last.  'The Awnnual Report will be
published shortly, The numbet of indoot and out-
door patients has again gone ahead in comparison
The Home has been able to erect
wards for infectious diseases on ihe
newly acquired land through the kind help of

with the past.

five more

several generous donors and these wards will be
opeped as soon as arrangement for drainage can be
The building tund of the Home bas been
completely exhausted by the erection of boundary
wall of the new land and several outhouses which
are necessary in connection with the aforesaid
wards.  We hope, friends ot the suffering humanity
for whom the Home stands begging at their door
will cotne forward without delay with their kind
contributions to enable the Managing Committee
to complete the drainage work and open their gate
to sick Narayans,

made,

Durine the month of March 1916, the Ram-
krishna Mission Sevashrama at Vrindaban had in
its indoor department 14 cases from the previous
month and 22 newly admitted cases; out of these
16 patients, 20 were discharged cured, 2 died and

14 are still under treatment. There were 2780

Jr—

T The reflections of Prof, SBirkar on the Vedantic Mission
in America, as also the valunable suggestions of Srijud
Lajpat Rai on the same snbject which have appeared in
the “ Modern Review,” will be dealt with in a separate

article next monath,
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outdoor patients in the mouth, of which 572 were
new cases, and 2208 repeated eutries. The ex-
penses during the month for the Sevashrama were
Rs. 345-6-3, and for the new building Rs. 43-10, and
the collections during the month from subscrip-
tion, donation etc. amounted o Rs i171-4-c  For
contributions to the Building Fund, appeal is still
being made to the generous public, and we hope
by their kind support, the funds will continue to
increase, bringing within immediate prospect the
establishment of a permanent habitation for this
useful charitable instituion.

Tur 16th anniversavy of the Entally Ramakrishna
Avchanalaya was successfully celebrated by the
members on Sunday , the 23rd April. The day was
spent in singing hymns, the distitbution of Prosada
to Bhaktas and the fecding of the poor. The portraits
of Sri Ramakrishna and of bis favourite disciple
Debendranath (the founder of the Entally Rama-
krishna Archanalaya ) were decorated with flowers,
From Belur math, the headquarters of the Ram-
krishina Mission, came many Swamis, headed by
Swami Brahmananda, the President of the Mission,

and most of the DBrahmacharis, Religious dis-

courses were held and Swami Sharvananda delivered
a short speech. Many Bhaktas attended and the
poor were sumpluously fed, Thisinsiitution is doing
much good among the people of FEntally and
neighbourhood by distributing rice every month to
the deserving poor and helping the sick and the
infirm.  As this institution has no building of iis
own, the members are raising a fund among them-
selves, but this will hardly suffice and any assist-
ance that the public may be disposed to give in
this connection will be gratefully acknowledged by
by the Secretary, Archanalaya, at 20, Deb Lane,
Entatly, Calcutta.—4. B. Patrika.

WE have received for review the Sixth Annual
Report of the Sri Ramakrishna Samaj, Cuddapab,
Madras Presidency. The institution was first
started 11 memory of the Great Master as a free
reading room, but as its scope ol activities widened
ihe present name was unanimously adopted. DBe-
sides providing a public readine-room where at-
tendance 1s steadily growing, the Samaj  holds
daily meetings where readings aud Bhajanas are
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conducted and keeps a Free Night School having
on its rolls pupils averaging 19 boys and 4 girls.
The Samaj is forlunate in enlisting the sympathies
of both Hindu and Mahomedan gentlemen of the
locality. Of the six Bahomedan members on its
rolls, the Khan Bahadur H. 8. A. M. Manju DMean
Saheb, an Honorary Magistrate of the lecality, has
become a Life Member. He gave about 200 books
to the Hibrary of the Samaj which was started wih
the nucleus of a magnificent gift of books made by
Brahmasri Garu.  The
total number of books in the Library is now 1007

V. Venkateswara Sastirt

and the total issues in the register during the year
is 480. The yearly income of the Samaj tast year
was Rs. 234-14-4. Donalions are being collected
with some success for giving the Samaj a perma-
nent habitation and a site chosen for the proposed
building has been sanctioned by the authorities.
The Report makes proud mention of two distin-
guished visitors during the year: (1) His Holiness
the Jagatgurn Syi Sankaracharya of Sivaganga
Mutt and (2) Mrs. Annie Besant, President of the
Theosophical Society,

SWANMI VIVEKANANDA'’S

A series of the

most 1nspired

lectures, 21 in number, delivered

the West.

by

Swamijl 1n the

Price Re, 1-6 annas.

APPLY TO MANAGER,
P. B. Office.




