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Avise? Awake! And stop net ull the Goal 1y reachied.
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CONVERSATIONS AND DIALOGUES OF SWAMI VIVERKANANID A,

CRECORDED BY & DISCIPLE,

NAX e i fisticrdd,

Subjects.—- Lhe masses are now waking up and beginning fv demasd fher legitimaie vights from the
ﬁizz’gﬁzr classes.—1f the higher classes help ihem in (hts matler, 1 witll ronduce to the welfare of both.-—

17 the masses are faught in the spirii of the (rifa, then instead of giving up theitr own iereditary calling,
they will perform il worth greatey glery to themseclves.— Lhe vesulf that will accrue of the higher clesses

yeliice 1o /zzgf}‘) e mpasses sor i e LAY FUCT ested. j

Disciple.-— Sir, although vur power of
oniginaiity 1 than that of other
countries, still the lower classes of India
are being guided by onr intelligence. So
where will they get the power and culiure
to overcome the higher classes 1n the
struggle for existence ¢

lens

Swaniji.— Never mind if they have
not tead a few books hike you,—if they
have not acquired your tailor-made c¢ivili-
sation. What do thesc matter? But they
are the backbone of the nation i all
countries. If these lower classes stop work
where will you get vour food and cilothing
from? 1f the sweepers of Calcutia stop
work for a day it creates a padic, if they
strilie for theze duvs the whiale town will

—

be depopulated by epidemic outbreak. It
the laboutets stop work, your supply of
[ood and clothes also stops. And vou re-
gard them as low-class people and vaunt
about your own culture !

Engrossed in the struggle for existetnce,
they had not the opportunity for the
awakening of kunowledge. They have
worked so long untformly like machines
guided by human mtellipence and the
clever educated section have taken the sub-
stantial part of the fruits of their labour
and earning. In evety country this has
beent the case. But times have changed.
The lower classes are gradually awakening
to this fact and making a united front:
aparnst this, determned to evact their
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fegitimate dues. The masses of Europe
and America have been the first to awaken
and have already begun the fight. Signs of
this awakening have shown themselves in
India too, as 1s evident irom the number
of strikes among the lower classes now-a-
davs. Now the upper classes will not be

able to repress the lower, try they ever so.

much. ‘The well-being of the higher
classes now lies in helping the lower to
et therr legitimate rights,

Therefore I say, set }?omselves to the
task of spreading education among the
masses. ‘Tell them and make them under-
stand, ' You are our brothers—a part and
parcel of our bodies—we love vou and do
not hate vou.” If they zteceive this
sympathy from you, their enthusiasm for
work will be increased a hundrediold.
Kindle their kunowledge with the help of
modern science. Teach themn history,
geography, science, literature and along
with these the deep truths of religion. In
exchange for that teaching the poverty of
the teachers will also disappear. By
muntual exchange both will become friendly
to each other.

Disciple.~—— But, Bir, with the spread of
learning among them, they too will in
course of timme have fertile brains but be-
come 1dle and 1nactive like us and live on

the fruits of the labour of the next lower
classes.

Swamiji.~— Why shall it be so? Even
with the awakening of knowledge, the
potter will remain a potter—the fisher-
man a fisherman—the peasant a peasant.
Why should they leave their hereditary
calling? TIH HA HHEA FALATT T AHT—
“ Don’t give up the work to which you are
born even 1If it be attended with defects.”’
if they are taught 1 this wav, why should

-

tinert tespective  callings ¢

taey give Up

PRABUDDIA BHARATA

Rather they will apply their knowledge to
the better periormance of the work to
which they have been born. A number of
geniuses are sure to arise from among
them in course of time. Vou (the higher
classes) will take these into vour own
fold. The Brahinanas had acknowledged
the valiant king Viswamtra as a Brah-
mata, and think how grateful the whole
Kshatriva race became to the Brahmanas
for this act! By such sympathy and co-
operation even birds and beasts become
one’s own——what to speak of men !
Discipie.— Sir, what you say is true,
but there yet seems to be a wide guif

between the higher and lower classes. To

bring the higher classes to svmpathise

withh thie lower, seemns to be a difficult
affair 11 India.

Swamiiji.— But without that there 1is
no well-being for you upper classes. You
will be destroyed by internecine guarrels
and fights—wlitch you have heen dointg so
When the masses will wake up
they will come to understand vour oppres-
stonn on them and by a puff of their mouth
vou will be entirely blown off ! 1f 1s they
whio have mmtroduced civilisation aniongst
vou; and it 1s they who will then pull 1t
down. ‘Think how at the hands of the
Gauls, the mighty ancient Roman civili-
satton crumbled 1uto dust! ‘Therefore I
sav, try to rouse these low classes from
stumber by imiparting learning and culture
to theni. When thev will awaken—and
awalken one day they must—they also will
not forget vour good services to them and
will remain grateful to you.

After such conversation
dressing the disciple said, ‘‘Let these sub-
conte, tell me what vou
Do something, whatever

lony.

Swamiji ad-

jects drop now
have decided.
1t he, Either go in for soue business, or

ke us come Lo the path of real HSanuvasa,
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¥ ey Araty warears o = For your own
salvation and for the good of the world.”’
The latter path is of course the best way
there 1s. What good will it do to be
a worthless householder? You have under-
stood that everything 1n hife 1s transitory,
“ AfeAtrRngARRfATEE  qES AR aUA YR —
“Yife is as unstable as the water on the
totus-leaf.”’ ‘Therefore if you have the
enthusiasm for acauiring this knowiedge

OCCASIONAL NOTES
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of the Atman, do not wait any more but
come forward Immediately. “mzgia FAcda
FIIHA gAAT "—** The very day that you feel
dispassion for the world, that very day
renounce and take to Sannyasa.’’ Sacri-
fice your hife for the good of others and go
round the doors of people, carrying this
message of fearlessness—"I(AEHK AUT Yy
AU AR " Arice ! Awake! and stop
not t1ll thie goal 15 reached.”’

,',._.....-l—''"'""--l-...__M_hm_'__""""r_,.."F?l.F H '5 :%ﬁ'

OCCASIONAL NOTES.

" HE conjoint action of good and evil,
of virtue and vice, 1s one of the basic
facts of life. **Each hollow crests the
wave,”’ and cood is followed by evil,
pleasure by pain, virtue by vice, knowl-
edge by ignorance. Sometimes the clouds
sail off {from the face of the eternal blue,
and man enjoys the unobstructed gaze of
his infinite nature, then again a cloud,
““no bigger than a man’s hand,’”’ appears
in the horizon, which grows bigger and
bigger, the sky becomes overcast by piled
masses of clouds upon clouds creating
primeval darkness. The waters of the
lake are covered over by a thick over-
ogrowth of weeds and mosses which hide
the water beneath, man clears a bit of
space and drinks the pure crystal waters
of the lake; but before he is aware the
moss dances forward from all sides and
covers up the cleared space, hiding the
underlying waters completely form view.
Sueh is the stuff human iife 3s made of.

The greater the rise of the wave, the
profounder the depths of the hollow which
follow. Split up the electnical energy,
and as the positive separates and acctimi-

lates, the wnegative also geparates and

accumnulates as a couunter energy. This
polarity of the dual action of two oppos-
1ing forces constitutes the gist of existence.
The higher the pitch of moral perfection,
the greater the susceptibility to finer and
finer, and hence stronger and more in-
sidiouts, zasanas, desires, passions and
impulses,—which are unsuspected by the
common people. Kven our virtues are
going towards destruction and to be alter-
nated by a darker phase, according to the
law of change which governs onr phens-
menal exisience.

Ty

Both good and ev:l, virtue and vice are
manutfactured from a third snbstance
which being controlled and mastered, both
good and evil are controlled and one
goes beyond the succession of good and
evil, virtue and vice. Virtue and vice;
holiness and 1mpurity, good and evil are
different manifestations in different degrees
of one Unit Existence and so long as this
Unit Existence 1s not realised and mastered,
there will be no safety in our moral or
religious hife; we shall be in subjection to
the change of good and evil, of virtue and
vice. ‘The goal of moral and religious
endeavours showld be to reach this umity
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—the Unit Existence, which is cur real
self. And when that 1s kuown, both good
and evil stand controlled, we stand up
free, master of ourselves and go beyond
the pale of alllaws,—of virtue alternating
with vice, of good with evil,

A vood character 1s one in which by the
continued action of good thoughts and
impressions, the bad thoughts and ten-
dencies are held down and kept in check
in a corner of the mind. It is not that
evil tendencies are completely killed out
but their power of working evil is pre-
vented from manifesting itself; and when
through inadvertence and slackness 1n
religious or moral culture they are not
sufficiently watched and guarded against,
they gather force from dav to day and
subsequently spring up into activity and
invade the whole field of conscious activity.
This accounts for many cases of slips and
blackshdings in religious life. ‘Through
the long doing of good acts and thinking
of good thoughts, the mind has acquired
a certain involuntary power and tendency
towards good in spite of itself, and this
tendency turns it back from doing evil.
But this is no sure and firm ground to
stand upon. However long the interval,
by the inevitable operation of change of
the gunas, ot the laws of phenomenal
existence, virtue will be alternated by vice,

good inevitably followed by evil, unless

we transcend both good and evil and
reach the Absolute and go beyond the
pale of all phenomenal laws. The Abso-
lute, bevond phenomeua, the nzreuna,
nirvisesha, the quahtiless, and undifferen-
tiated Unit, the Brahman, is the final
resting ground, reaching which hoth good
and evil, virtue and vice are controlled
and we go bevond the operation of all
phenomenal laws and attain to safety.

PRADUDDHA BHARATA

Dy,

o1t Ramakrishna brings this point home
to us very vividly i1 the f{ollowing saving
of his: Vasistha, a great sage who had
attained to a degree of i1llumination, was
observed by Lakshmana as shedding tears
in gnief smitten by the death of his sons,
and turning to his divine brother, Sri
Ramachandra, he questioned, ‘It is indeed
strange that such a great sage like
Vasistha 1s shedding tears in maya at the
loss of his sons,’’ whereupon Sri Rama-
chandra answered, ‘‘ There is nothing to
be wondered at in this. He who has
knowledge, is affected by ignorance also,
he who has good 1s overcome by evil also;
therefore, my brother, to reach perfection,
go beyond both knowledge and ignorance,
good and evil.”’

It is indeed a very dizzy height to attain
to this pinnacle of spiritual perfection,
and very few can expect to reach this
height 1 a lifetime. But it i1s well to put
ourselves 1n mind of the ultimate goal, the
real haven of safety, otherwise we are

liable to victimise ourselves by self-delusion

anda ideas of fancied safety. In the course
of our religious life we attain to a good
deal of control over our wndriyas (sense-
organs and nerve-centres) and feel able to
control our motives and inner forces from
within; we may not feel any strong evil
promptings likely to draw us out. But yet
there 1s no safety. We are still under the

gunas, under the sway of phenomenal

laws, which bring about the alternate play
of good and evil, virtue and vice, however
great the interval between the two phases.
We are now under the influence of good
tendencies, as formerly we were under bad,
we have not gone beyond the laws of
nature, we have not attained to freedom
and self-mastery yet by tramphng nature’s
laws under our feet. In the very good
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tendencies there lurks the power of the
evil, for they are two sisters, the two con-
joint phases of nature’s laws.

mllly

We read in the lives of saints and pro-
vhets of a state of realisation, which
iltustrates the attainment of this unity
beyond duality, of a religious mood 1n
which all the apparent duality is oblitera-
ted, a state of emotion so levelling and uni-
fying, that all the values of hife are en-
gulfed in the viston of unity; the hand of
the Lord i1s seen present 1in life, and
equally so in the direst death; in pain and
pleasure, in virtue and vice, in sin as in
holiness, in good and in evil. Which to
accept and which to avoid, is then the
question that rises involuntarily to the
lips. Then the eyes lose the power of see-
ing evil, and the mind loses the power of
thinking evil. Swami Vivekananda thus
speaks of his Master, ‘I myself have seen
this man standing before those women
whom society would not touch, falling at
their feet, bathed in tears, saying, ‘Mother,
in one form Thou art in the street and in
another form Thou art the Universe. I

srtriran- eepeaegralili- A
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salute Thee, Mother, [ salute Thee.” Think
of the blessedness of that life, when every
woman face becomes transfigured, aund
only the face of the Divine Mother, the
Blissful One, the Protectress of the human
race, shines upon it I’’’ This 1s what we
want. Swam: Vivekananda also speaks i
the same strain: ‘‘The whole world wor-
ships ease and few dare to worship that
which 1s painful. To rise above both is
the idea of {freedom. Unless man passes
through this gate he cannot be free. We
must learn how to worship and love Him
in the thunderbolt, in shame, in sorrow,
and 1 sin.  All the world has ever been
preaching the God of virtue, I preach a
God of virtue and of sin in one. 'Take
Him if vou dare,—that 1s the one way to
salvation, then alone will come to us the
Truth ultimate which comes from the idez
of Oneness. . . . Until we seenothing
in the world but the Lord and the Lord
Himself. Al these evils will beset and we
will make these distinctions, because it is
ouly in the YLord, in the Spirit that we are
one, and nntil we see God everywhere this
unity will not exist for us.”

HISTORICAL EVOLUTION OF INDIA:

An unpublished writing of the Swaem: Vivekananda. }

OM TaT SAT.
Om Namo Bhagavate Ramakrishnaya.

AgE §9 4« '—Existence cannot be produced
by non-existence,

JON-EXISTENCE can never be the
* cause of what exists. Something
cannot comne out of nothing. That the
law of causation is omnipotent and knows
no time or place when it did not exist,

is a doctrine as old as the Aryan race,
sung by their ancient poet-seers, formula-
ted by their philosophers, and made the
corner-stone upon which the Hindu man
even of to-day builds his whole scheme
of life.

There was an inquisitiveness in the race
to start with, which very soon developed
into bold analysis, and though in the first
attempt the work turned out might be
like the attempts of the future master»



250

sculptor with shaky hands, 1t very soon
gave way to strict science, bold attempts
and startling results.

its boldness made them search every
brick of their sacrificial altars; scan,
cement and pulverise every word of their
scriptures; arrange, re-arrange, doubt,
deny or explain the ceremonies; turned
their gods inside out,and assigned only a
secondary place to their oninipotent, omni-
scient, omnipresent Creator of the universe,
their ancestral Father-in-heaven: or threw
Him altogether overboard as useless, and
started a world-religion without Him with
even now the largest following of any. It
evolved the science of ceometry from the
arrangements of bricks to bmld various
altars, and startied the wond with astro-
nomical knowledge that arose from the
attempts to accurately time their worship
and oblations. 1t made their contribution
to the science of mathematics the largest
of any race ancient or modern, and their
knowledge of chemstry, of metallic com-
pounds in medicine, their scale of musical
1otes, their mvention of the bow-instri-
ments of great service in the building of
modern Furopean civilisation. It led them,
to invent the science of building up the
child mind through shiming {ables, which
every child in every civilised country learns
in a nursery or a school and earries au
impress through life.

Behind and before this analytical keen-
xness, covering it as in a velvet sheath, was
the other great mental peculiarity of the
race-——poetic insight. Their religion, their
philosophy, their hustory, their ethics,
their politics were all inlaid in a flower-bed
of poetic imageries—the miracle of langu-
age which they call Sanskrit, or perfected,
lfending itself to expressing and manipulat-
g them better than any other tongue.
The aid of melodious nnpbers was invoked

PRABUDDHA

BHARATA DEC,
even to express the nard facts of mathe-
matics.

This analytical power and the bholdness
of poetical visions which nrged it onward
are the two great internal causes in the
make-up of the Hindun race. 'They to-
gether formed as 1 were the keyuote to
the national character. This combination
18 what 1s always making the race press
onwards bevond the senses—the secret of
those speculations which are hike the steel
blades thev used to manufacture—cutting
through bars of 1ron, vet pliable enongh
to be easily bent 1nto a circle,

They wrought poetry in silver and gold;
the symiphony of tewels, the maze of
marble wonders, the music of colours, the
fine fabrics which belong more to the fairy-
land of dreams than to the real-—have back
of them thousands of years of working of
this national trait.

Arts and sciences, even the realities of
domestic Iife, are covered with a mass of
poetical conceptions and pressed forward,
till the the super-
sensuous, and the real gets the rose-hue of
the unreal.

senstous  touches

The earliest glimpses we have of this
race shows them already in the possession
of this characteristic, as an instrument of
some use i1 their hands, Many forms of
religion and society must have been left
behind in the onward march, before we
find them as depicted in the scriptures, the
Vedas. |

An organised Pantheon, elaborate cere-
mronials, divisions ¢i society into hereds:-
tary classes necessitated by a variety of
cccupations, a great many necessaries, and
a good many luxuries of life are already
there.

Most modern scholars are agreed that
surreundings s to elimate and conditiens
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purely Indian were not vet working on
the race.

Ouward through several centuries, we
conic to a multitnude surrounded by spows
of the Himalayas on the North aud the
heat of the South.—Vast plains, iutermin-
able forests, through wihich mighty rivers
roil their tides. We catch a glimpse of
different races—Dravidians, Tartars, and
Abhoriginals pouring in their quota of blood,
of speecli, of manners and rebgions—and
at last a great uation emerges to oltr view,
still keeping the tvpe of the Aryan;g
strouger, broader, and more organised by
the assinnlation.

We find the central assimilative core
oiving 1ts type and character to the whole
mass, clinging on with great pride to its
" and though willing to
give other races the benefits of 1ts civilisa-
tion, it was by no means willing to admit
them within the “Arvan’’ pale.

name of ““Arvan,

The Indian clunate agatn gave a higher
direction to the gemus of the race. In a
land where nature was propifious and
yielded easy victories, the national mind
started to grapple and conquer the higher
problents of life 1n the feld of thought.
Naturally the thinker, the priest, became
thie highest class in the Indian society, and
not the man of the sword. The priests
again, even at that dawn of history put
most of their energyin elaborating ritnals;
and when the mation began to fud the
load of ceremonies and lifeless 1ituals too
heavy,—came the frst philosophical specn-
lations, and the royal race was the first to
break through the maze of killing rituals.

On the one hand, the majority of the
priests impelled by economical considera-

{1ons were bound to defend that form of

religion which made their existence a
necessity of society and assigned them the
highest place 1u the scale of casfe

. on the
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other hand, the king-caste, whose strong
right hand gnarded and guided the nation
and who now fotund 'i;}flﬁiﬂﬁﬁl‘xfﬁth a5 leaders
i the higher thoughts also, were loath to
give up the first place to men who only
knew how to conduect a ceremonial.
There were then oi he“, recrigted from
both the priests and king-castes, who ridi-
culed equally the 111;;13111:3&5 and philoso-
phers, declared spiritualism as fraug and
priesteraft, and upleid the attainment of
material comforts as the highest goal of
life. The people tired of ceremonials and
wondering at the philosophers joined in
the materialists.  This the
beginning of that caste question and that
triangular fight in india between cere-
mowmals, phnilosophyand materialism which
has come down unsolved to our own davs.

1113.58€5 was

The first solution of the difficulty at-
tempted was by applving the eclecticism
which irom the earliest days had taught
them to see in differences the same truth
i various garbs. eader of this
schiool, Krishna himself-——of royal race—
and his sermon, the Gita, have after
various victssitudes brought about by the
upheavals of the Jaius, the Bnddhists and
other sects, ftairly established themselves
as the “‘Frophet’’ of India and the truest
philosophy of hife. 'The tension though
toned for the time did noit satisfy the
social wants which were ainong the causes
—the claim of the king-race to stand first
tu the scale of caste and the popular in-
tolerance of priestly privilege. Krishna had
opened the gates of spiritual knowledge
and attainment to all irrespective of sex or
caste, but he left undisturbed the same
problem on the social side. This again
has come down to our own days, inspite
of the gigantic struggle of the Buddhists,

Valshnavas etc. to attain to social equality
for all, |

The great
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Modern [adia aduiits spirilual equality
of ail souls--but strictly keeps the social
differ-nce.

Thus we find the struggle renewed all
along the line 1n the seventh century be-
fore the Christian era and finally 1 the
sixth, everwhelming the ancient order of
things under Sakya Muni, the Buddha. In
their against  the privileged
priesthood they swept off almost every bt
of the old ritual of the Vedas, subordinated
the gods of the Vedas to the position of
servants to their own human saints aund
declared the “‘Creator and Supreme Ruler’’
as aly inveniion of priesteraft and super-
stition.

But the aim of Buddlism was reform
against cercmonials requiring offerings of
animals, against hereditary caste, exclu-
sive priesthiood and against beliefin perma-
nent sowls., [t never attempted to destroy
the Vedic religion, or overturn the
social order. It introdued a vigorous
method, by brganiaing a class of Sannvya-
sins 1nto a strong monastic brotherhood,

reaction

PRABUDDHA BHARATA

D,

and the Brahmavadinis wnto a4 body of
nuns,—byv introducing unages of saints n
the place of altar-fires.

It 1s probable that the retormers had
for centuries the majority of the Indian
people with them. The older forces were
never entirely pacified but they underwent
a "good deal of modification during the
centuries of Buddhistic supremacy.

Int ancient India the centres of national

life were always the intellectual and spir-

Of old, as now,
power has been
always subordinated to spintual and in-
teitectual. The outburst of national life
was round colieges of sages and spintual
teachers. We thus find the Samities of
the Panchalas, of the Kashyas (Benares),

itual and not political.
political «and social

the Maithilas standing out as great centres
of spiritual culture and philosophv, even
1 the Upanishads. Again these centres
i1 turn became the focus of political
ambition of the vartous divisions of the
Arvans.

(To be continued),

EPISTILES OF SWAMI VIVEKANANDA,

{ Lransleted from Dengali. )

CXLIV.,

Clo E. T, sturdy Esy,,
Hisl View, &,
1895,
Beloved Akhandananda,

I am glad to go through the contents of
vour letter. Your idea is grand but our
nation is totally lacking 1 the faculty of
organisation. It is this one drawback which
produces all sorts of evil. We are altogether
averse to making a common cause for any-
thing. The first requisite for organisation is
obedience. I do a hittle bit of work when |
feel so disposed, and then It 1t gu to the

We
must have plodding industry and persever-
ance. Keep a regular correspondence, I mean,
make tt a point to write to me every month,
or twice a tnonth, what work you are doing,
and what has been its outcome. We want
here ( in England ) a Sannyasin well versed
m Englisti and Sanskreit, [ shall soon go to
America agam, and he 15 to work here m
my absence, Except S—— and R— [ find
no one e¢lse for this task., I bhave sent money
to S5~ and written to lum to start at once.
I have requested Rajaji that his Bombay
agelnt way belp S— 1w embarkivg. 1 forgot

dogs,—this kind of work 13 of o avail,
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to write—but if vou can take the trouble
to do it, please send through 5— a bag of
gram, and ariar dél/, also little of the
spice called metiz. Please convey my love
to Pandit Narayvan Das, Mr, Sankar l.al,
Ojhaji, Poctor, and all. Do you think vou
can get the medicine for G—'s eves here P

LI,

Everywhere you find patent iedicines,
which are all humbug., Please give my

blessings to hun aud to the other boys. |—
has founded a certain society av Meerut and
wants to work conjoistly with us, By the
bve, he has got a certain paper too: send
K. there, and let him start a Meerut centre,
if he can, and try that the paper may be in
Hindi. 1 shall belp a little now and then.
I shail send some money when K- goes to
Meerut and reports to me exactly as matters
stand.  Try to open a centre at Ajmere, ¥ #
Pauait Agnihetri has started some Society

BIRTH AND CHILDHOOD

at Saharanpur.

273

Thev wrote to me a ietter,
Please keep correspondence with them, Ilive
on friendly terms with all. Work! Work !

Go oun opening centres in this way. We

have them already in Calcutta and Madras,

and it will be excellent tf vou can start new
ones at Meerut and Aymere, Go on slowly
starting centres at different places like that.
Here all my letters etc. are to be addressed
to Clo E. T. Sturdy Esq., High View, Caver-
sham, Reading, England, and those for
America, Clo Miss Phillips, 10 W, 38 Street,
New York., By degrees we must spread the
world over, The first thing needed is obe-
You must be readv to- plunge into
Are—then will work be done. * ¥ Form
socteties like that at different villages in Raj-
putand,

aience,

There vou have a lunt,
Yours affectionately,
Vivekananda,
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THE STORY OF JESUS' BIRTH AND CHILDHOOD.*

("] &/ the first time, I met, just before entering
the citv, a Hindu family. A young mother

N

was tiding a donkey -and close to her breast she
held a tiny baby. And alongside the happy mother
walked an elderly man, saff in band.  And, oh,
the happy expression on the man's face !

It was a typical Rasiern picture.  The little
family had gone 1o worship Ged in Benares.  Per-

haps it was mn obedience to a vow, that the happy
couple had underaken the long pilgrimage, to lay
at the feet of. Viswanath, the Lord of the Universe,
their humble offering in token of their gratitude
for the birth of a son.

- And to my mind came the story of the holy
family, Joseph and Mary, how they bad journeved
to Bethlehem and how Mary gave birth to the
divine child Jesus in surroundings so similar to
those which the youny mother must have met at
Benares.  For the Dharmasalas or resthouses in
India are identical 1n appearance and accommeda-
tton with the Khans or caravapsarics in Svrian

I--.— .

* Cubled from different couroos,

The Khan is a low structure, built of
rough stones, 2 The floor,
sometimes paved, sometimes of mud Is raised a
Foot or so above the ground.

viliages.
single story high.

There are a seres
of small rooms under one roof with no front wall
There ts no furpiture.  The travellec
brings his blanket and sits on it crosz-iegged and
He must cock his own
tood and diw his own water,

to them,

lies down on it af night.
Otten these places
atre overcrowded with travellers and one may be
thank{ul if he secures space enough to stretch him -
self duying the night,

In Palestine it not anfrequentiy happens that
back of the Khan, bul opening unte it, 15 a room
where the animals are housed. &Such seems to
have been the case i the little town of Betblehem,
in such a stable, amoeng the hay and straw spread
for the animals, Jesus’ parents weary with their
dav's journev, passed the night, for when they
came to Bethlehein-—whither the law had called
thetn to l‘egiﬁter their names,—-- ihm‘tmma ng room
for them in the inn,” 1o these humble surround-

s e balbiy Jests way bor,
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Sow it happened that not far from Bethlebem,
which i3 surrounded by  fields, ‘“there werc
shepherds keeping watch over their lock by mght,
when, 10, the angel of the Lord came upon them
and the giory of the Lord came upon them and the
glory of the Lord shone round about them.” And
to their happy ears were uuered the good tidings
of great jov, that unto them was born that day i
tire city of David, a2 Saviour, which was Chirist the
rord. © And suddenly there was with the angel
& multitude of the heaveniy host, praising God and
saving o Glory 1o God in the highest and on earth
poace amnong men and good will”

The shepherds, recovered from their hrst sur.
prise said: “ Come, let us go unto Bethlehew and
see the thing which has come to pass, which the
Lord made known to us.”

They went up the terraced hill over the mocnlit
path, unti] they reached the summit on which the
little town of Bethiehem is built. And there they
found Marv and Joseph and the babe lymg in the
manger,

What they saw was a peasant of Galilee, already
vevond the prime of life and a young mother with
an infant chiid, whom, since there was none to
help her, her own hands had wrapped in swaddling
clothes. “That is all that the gospel tells us, But
who shall -say what glories might not have been
witnessed by the eye ot faith of the simple
shepherds? For an ancient narrator tells us that 4t
the awiul moment of the mativity, the pole of
heaven siood motionless.  And the birds were still
and the faces of all creatures were looking up.
And elsewhere we ave iold that the childbirth was
painless, that the ox and the ass kneeled down to
worship Christ i the manger, that immediately
after his birth, Jesus toid his mother that he was
the son of God and that the radiation of hght from
the manger-cradle illumined the place till the
bystanders were forced to shade their eyes from the
heavenly splendour.

Were the narrators of these wonder-evenis pet-
haps acquanted with the birth-stories of other
Sons of God? Certain it is that there is a great
similarity between all these stories. Of Lord
Krishna it is written that he was born in a prison,
under danger of being killed by the tyrant king
Kansa. are told that immediately alter
S0 Brsime was dOin the wavie piace vas Glumined

vy o -
At owe
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by a celestial light which emanated from the body
of the new-born Saviour. Then angels appeared in
the cell singing praises of Krishna and his holy
mother and the angels bowed down at his feet and
called him God and worshipped him  with flowers,
while celestial music filled the air, And the seven
gates of the prison opened mysteriouslv and the
father escaped with the child. |

And of the nativity of Buddha we read how the
trege Dbent down to make a bower about (Quecen
Mava and the earth pat forth a thousand suddexn
Howers to spread a couch, while ready for the bath,
the rock hard by gave out a limpid stream of
crystal flow.  And how among the strangers came
a grey-haired salnt, Asita, one whose ears long
closed to carthly things caught heavenly sounds
and heard the Devas singing songs at Buddha's
birth. And after fouching eight timies the dust, he
spoke: O Babe! I worship thee! Thou art He!
Thou ait the Buddh and thou wilt preach the law
and save all flesh who learn the law.

And so it is said of the great prophet Zoroaster
that angels came to worship and that his birth was
heralded by a star and other signs and omens.

How long the Virgin mother Mary
holy child Jesus, stayed in the Khan, we cannot
tell. Butprobably it was not long, as the early
removal of the mother and the child to some more
appropriate resting-place, is quite likely. How-
ever we are told that on the fortieth day alter the
nativity, the mother presented herself with her
Babe for their purification in the Temple of
Jerusalem.

It was on this occasion that the infant Jesus was
recognised as the Saviour of mankind by a just and
devout Israelite endowed with the gift of prophecy.
And it was .revealed to this holy man that he
could not see death until he had seen the Messiah.
And the Spirit led him into the Temple and when
he saw the babe Jesus, he took him up in his
arms and blessed God and said: “ Lord, now
lettest thou thy servant depart in peace, for mine
eyes have seen the Savicur.” And blessing the
parents he departed from the Temple. In the
Arabic gospel it is said that Simedn recognised
Jesus because he saw him shining like a pillar of
light in his mother’s arms.

Now it happened, when Jesus was bmrn af
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018 THE STORY ©F JESUS
Fast. Who ithey were we do not know. There
is nothing but a mass of confused tradition (o
throw avy light on their rank, their country, or
their names. Whether they were Arabian kings or
oriental scholars or astrologers. we know not. Buat
St. Matthew tells us that the motive of their journey
was to discover the Saviour whose birth had been
indicated by a strange star. They first went to
jerusalem expecting to find the child there. And
it came to pass that Herod the cruel tyrant-king
heard of their arrival. He learned that they had
come to worship a child which was to become
king of the Jews, for so Jesus was called by the
prophets. But this was meant in a spiritual sense
and not in a worldly sense as was then generally
believed. And Herod, a mere usurper of the
throne, became frightened at the news. He sum-
moned 10 his palace the leading priests of the Jews
1o enquire of them where this future king was to
be born. He received the reply that Bethlehem
was the town mentioned by the ancient prophets.
Then Herod at once decided to kill the child it it
could be found. But he concealed his evil in-
tention and sent the wise men to Bethiehem, bid-
ding them to let him know as soon as they had
found the child. Yor—so the crafty king told
them-—he wanted to come and offer his homage
10 the child.

And so the wise mwen departed. “ And lo, the
star which they saw in the Fast, went before them,
till it came and stood over the place where Jesus
was,”  And they rejoiced finding the child and
they tell down worshipping him. And they opened
their treasures and presented unto him gifts worthy
of a king.

When they had offered their gifts, the wise men
wowld naturally have returned w Herod :¢ bring
him the good news. But they were warned of God
in a dream that they should not return o Herod,
so they returned to their own land by ancther way.

We may well suppose that the wise men had
told the parents of Jesus about their dream. And
when tney departed-—so0 it is written--behold the
anget of the Lord appeared to Joseph in a dream
saying :  Arise and iake the ycung child and his
mother and flee into Egypt and be thou there uniil
1 bring thee word, for Herod will seek the young
¢hild to destroy him.

LZgrypt was the najural place of refuge, for there

BIRTH AND CHILDHOOD

dressed in many-coloured garments,
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they weye beyond the veach of Herod’s jurisdiction,
And so the holy family fled by night from Betile-
hem to Egypt and later returned to their native
home of Nazareth when Joseph had again Dbeen
assured by a dream that it would be safe to go hack,

Legends tell us how on the way back to Nazareth
the lions and leopards came to the child but left
it unharmed. And roses blossomed wherever hig
little footsteps trod, the palm-trees at his bidding
bent down to give their dates and robbers over-
awed by the majesty of the child, fled away. The
Bible neither tells us where the holy family abode
in Egypt, nor how long their exile coptinued, But
legend again tells us that they remained in Egypt
two years and that they lived a few miles north-
east of Cairo, where a fountain was long shown of
which the boy Jesus had made the water fregh and
an old sycamore tree under which they had rested.

The flight into Egypt led to a very memorable
event. Seeing that the wise men had not returned
to him, Herod became furicus, He had now no
means of identilying the royzl infant. But be
knew that [esus whom he regarded as his fature
rival, was yet an infan! at the breast, And as
Eastern mothers usually suckie their children for
two years, he issued the feil mandate to slay all the
children of Bethlehem and its neighbourhocd from
two years old and nnder.

Nazareth lies on the slopes of sieep and lofty
hills, And itz houses built of limestone, bowered
in vines, pulms and olive trees make a bright
picture, to which the richpesz of the surrcunding
country adds its charm. And in thig lovely country
Iegus spent nearly thirty vears of bis mortal lifed
About bis manner of {ife during these thirty years
the zospels are silemt. They only tell us that
“lJesus grew up in wisdom and stature and in
lavour with God and man.”

Tesus was one of = large ramily of boys and
girls whose parents belonged to the working-ciass,
the father being a carpenter.

Cuiet and simple and humble was the outward
life of the family. The childyen of Nazareth are
And those
who have watched their noisy and merry games
and heard their ringing laughter as they play be-
side the fountain, may perhaps form some concep-
tion of how Jesus logked and played when he too
was a child.
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Mary, like others of her rank, would spin and
caook food and evening by evening visit the fountain
with her pitcher carried on her head. Jesus would
play and learn and help his parents in their daily
tasks and visit the synagogue on the Sabbath day.
And perhaps be would often hide himsell in some
seciuded spot and fold his little hands and pray
to God.

Joseph insuructed the boy m  the
beyond this and learning to read and write, the
book knowledge of Tesus did not go.

Now i was the custom of the parent of the
Lord to visit ferusalem every year at the feast of
the Passover. And now Jesus being twelve years
of age they took the boy with them. It was per-
haps the first break in the still, secluded life, his
first gihmpse into the great onter world.

Nazareth lies from Jerusalem at a distance of
about eighty miles. The number who flocked to
the Passover might be counted by tens of thousands.
They were far more than the city could accommo-
date. And the vast number of pilgrims would
rear for themselves little booths of mat and wicker-
work, which provided them with a suofficient
shelter for all their wants. The feast lasted for a
week -—a week of great happiness and strong
religious emotions. And afier the feast, the vast
caravan would clear away their temporary dwelling
places and start on their hemeward journey.

The road was enlivened by song and music and
the pilgrims would pause to retresh themselves
with dates and meions and water from springs and
running streams, The veiled and the
stately old men were generally mounted, while the
young people with long sticks in their hands, led
along by a string their beasts of burden. The
boys and children would walk and play by the side
of their parents, and sometimes, when tired, get
a lift on horse or mule. Among such a sea of
human beings, how egasy would it be to lose one
young boy !

Jesus, probably absorbed in the rush of new and
elevating emotions, had lost his parents and “he
tarricd behind in Jernsalem.” A day elapsed be-
fore the parents discovered their loss, 'They
probably thought that the boy was with some other
orgup of friends or relatives.

law and
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Put when evening
came and ihe carvavan halted for the night's resi,
shey learned the bitter fact that Jesus was missing
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So the next
day m alarm and anxiety they retraced their steps
ta jerusalen:.

Neither on that day mor during the night, nor
throughout a considerable part of the third day,
did they discover him, till at last they found Jesus
in the Temple, sitling in the midst of the doctors,
both hearing them and asking them questions.
And all that heard him were astonished at his
understanding and answers,

from the band et returning pilgrims.

He was there, an
eager-hearted and gitted boy, whose enthusiasm
kindled their admiration.  They were all charmed
with the pure and noble-hearted boy.

Here then, secated at the feet of the teachers,
Joseph and Mary found their divine son. They
were awe-struck to find him, calm and h:ippy} i
so august a gathering. But Mary ventures to
address him in the language of tender reproach :-
“ My child, why dost thou treat us thus? See, thy
father and I were seeking thee with aching hearts.”
And then follows his innocent and simple answer:
“Why is it that ye were seeking me? Did ye not
know that I must be in my Father’s house ?”

‘These are the first recorded words of Jesus.

The temple was visited several times every dav
during’ the feast and it seems rather strange
that Joseph did not go there first when searching
for his pious son. And )esus’ answer is not $o un-
naturat from such a spiritnal boy. Stiil, we read:
“And they understood not the saying which he
spoke unto them.”

However that may be, Jesns followed his
parents to Nazareth and ““was subject unto them.
And lesus increased in wisdom and stature and in
favour with God and man.”

These {ew closing words comprise all that we
are told about Jesus from his twelith year till he
had long entered upon manhood.
the story of Jesus’ childhood.

The boy Jesus must have had his little troubles,
his little fights and quarrels perhaps, as every boy
has, brought up in a large family, His abundant
vitality must have led him into little mischievous
acts perhaps, for holy children are often naughiy
childven. But these little outbursts of childish
energy did not make Jesus any the less dear to the
heart of his mother and friends, nor of the devotees.

Of Sri Krishna we are told that in his childhood
he plaved many a naughty prank. But the devotees

Here thus ends
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love the c¢hild even in his naughtiness. Do a
Hindu saint tells us how the litle Gopal, as Sri
Krishna was called, once went into the dairy to ecat
the fresh butter. Heis discovered and the dairy
woman says: “Who are you, child?”” * Well
[ am Gopal.” ¢ But
what are you doing in my dairy, vou naughty
child?” < Oh, I thought it was my home, lady.”
““ But why do I find your hand in the buttercup?’”
““ Oh, lady, do not be offended. 1 am scarching
for a missing calf.”” And the poet sings: ©“ QOh, may
that navghty boy who so readily answered the
shepherd’s wife, enter into our nearts !”

And then the boy comes home one day and
he cries: “ Oh, mother, please give me the cup.”
“ What for, my child?” “To drink milk, mother.”
“But, my boy, there is no milk now, wait tili
éveningi when the cows come home.” ¢ When
will that be, mother 7”7 “ When the darkness sets
 Then Gopal closes his eyes and
says: ‘“ Mother, now it is dark, please give me the
milk.,” And the devotee sings: “Oh, may the
heautiful form of that sweet and clever boy, the

iady, do not you know me’

in, my darling.’
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lovely shepherd boy wha dwells in the heart of
saints in meditation, the charming Gopal who
played with the shepherd-lasses, fulfil cur desires!
Oh sweet child, grant me your sight, show me your
lovely face.” And many a Hindu saintin deep
meditation has had a vision of the lovely child
Gopal. And we have heard of Roman Catholic
saints who have been blessed with a vision of 1he
holy child Jesus.

“In whatever form the devotee longs (o see
Me,” says Sri Krishna, “in that very form 1 ap-
pear before him.” DBlessed are such visions,
blessed is the devout heart that enters into such
close communion with God. Blessed be the child
Jesus, blessed be the Lord in whatever torm He
reveals Himself to His children.

We bow down before all great Incarnations,
And we pray with the divine boy Prahlad: “Oh,
Lord, the intense love that man has for worldly
objects, may we have that same love for Thee and
Thee alone ; and that only for Thine own sike !”
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o, UCH were the early days of the Vedanta
%) movement in New York. Simplicity and
carnestness was the predominating note in
those days. "The Society had rented a house in
one of the modest quarters oi the city. Here the
Swami Abhedananda lived, here he met his students
and held his classes. 'The parlour being rather
small, a hall was rented for his Sunday lectures.
The audiences gradually increased in number and
one alter the other, large halls were necessary.

'T'he Sunday lectures appeared in print and these,
together with the different publications on Vedanta,

were offered for sale at the hall and at the Vedanta
headguarters.
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The Swami became popular and his work in-
creased. He was a very busy man, lecturing,
nolding classes, giving private instruciions and
writing books on Vedanta. The Society flourished,
the intellectual world was attracted, The Swami

was invited 1o speak befere University assemblies

What
uncstentatious manner,
developed into a public movement. The Society
was yeorganised and the headquarters removed to
a better section of the city. Different classes of
students enlisted as members, and the Vedanta
Society became a busy centre,

The change was mnatural, inevitable. Nothing
remains stationary in life, it is growth or decay.
But the old students did not like the change so
much. They preferred the quiet simplicity of
early days. This also was natural. They had
experienced the benefit of small, more intimate
gatherings at some student’s home where every one
knew each other, There was a close bond between
these few students and their teacher. And with
iarger ciasses and many strangers dropping in, the
atmosphere changed. Perhaps it was not quite
reasonable 1o expect that things would go on
exactly on the old tooting. Anvhow the Swami fels

and to address different clubs and societies.
had begun in a private,
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that he was called {o weach out beyongd hix little
circle, thai his message bhad to go forih (o all
quarters, that the success of his work necessitated
his meeting with the intellectual and wéll-sto-do
people of New York ; that Vedanta was not for the
few, but for the many.

It was at this stage of the Vedanta movement
that the Swami Turiyananda appeared on the scene.
He had just come from India via England with the
Swami Vivekananda who was then the guest of
Mr. Leggett, the president of the society, at his
countiry home.

““ Fresh from India,” was in itself a recommen-
dation in the sight of the old students, We do not
want a westernised Swami; business and lecturing
we have enough in America; we want a simple,
meditative man,==was their attitude.

Right or wrong, this was the state of affairs.
Swami AbLedananda, always strong and positive,
followed his own counsel. He wanted to spread
Vedanta, he had to foliow his own plan. And he
flourished. He became a very fine gpeaker. He
enriched the Vedanta literature with a goodly num-
ber of his productions. He was called to other
cities to lecture. He was loved, adinired and
applauded wherever he went.

The Swami Turiyananda was deputed by
Swamijt to assist Swami Abhedananda in the New
York work. This he did in his own quiet way.
He 100k charge of the meditation class, conducted
the children’s class and gave short talks to the
students. And during the absence of the Swam:
Abbedananda he lectured at the Vedanta head-
quarters. Many of the old students rallied aronnd
him, he got a little following of his own.

“ Fresh from India,” was a fit term for the Swami,
The Indian atmosphere still seemed to hover
about him., He was far from being Americanised.
He represented India as the old students pictnred
her,—the land of simplicity, of meditation and of
spirituality, Gentle, cheerful, meditative, little
concerned about the things of this world, he made
a deep impression on the minds of those who took
Vedanta most serinusly —mnot as a philosophy to
satisfy the jutellect alone, but also as a practical
guidance in their spiritual life,

And so we had two Swamis of different tempera-
ment, atiracting the different students.

With the coming of Swami Turivananda the
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%ok that was spreading out became also intenmsi.
fied, tor in him the fire of spiritwality was always
burning, ready to flame up at the least occasion.
It was my good fortune for several yearsto be
closely associated with him. What had been
implanted in me by the loving care of the Swami
Abhedananda, was now protected and nourished by
the new Swami.  Swami Abhedananda went ahead,
plonghed new fields, planted new seeds. Swami
Turivananda took charge of the growing plants, But
be it understood, the Swami Abhedananda kept a
loving, watchful eye over his old students. If he
could not give them the time and attention of
former days, he never forgot them or ceased to love
them. And it was perhaps during these very days
that I saw in him the most unmistakable marks of
a tender, loving heart. |

I have related my first meeting with the Swami
Abhedananda, let me now put down my meeting
with and impressions of the Swami Turiyananda.

The news then had reached the Society that a
new Swami was coming from India. We were
anxiously expecting him. We are always greedy,
it seems, for something new, a change, some
excitement, We were on the tiptoe of expectation,
an expectation that was not to be disappointed.
The Swami was to be with us on a certain date,
As usual, I went to the Vedanta Society after my
work of the day was over. And that evening my
first question was, almost before I entered the
room, Has the new Swami comer A few of the
members were there. Some were busy with So-
ciety work, others were talking together.

Adjoining the parlour was another room. 1t was
kept dark except on evenings when there was a
meeting. “ Yes,” was the reply, ‘“the Swami has
come, he is in the other room.” I peeped in and
there in the dark I saw the Swami alone, meditat-
ing. I thought this rather extraordinary. But not
wishing to disturb him I withdrew into the parlour
and joined my fellow students. Some had dropped
in just for a moment and were leaving again. Only
threc of us remained. The two who stayed with
me had met the Swami earlier in the evening. At
last the Swami emerged from the darkness and
joiited us,

In appearance the Swami Turiyananda was
quite a contrast to Swami Abhedananda. He was
of shorter stature and his features were less classical,
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His face was
in voutins.  He was
probably a few years older than Swami Abheda-
nandga.

But his manner winning.
bright and open, as we find 1t

Was

'The latter also locked voung for his vears.
He looked like a young. dashing cellege graduate.
1he Swami Turivananda’s face was like that of a
happy, intelligent, thoughttul youth ; at timnes very
much so. In fact, as later I observed, his ex-
pression of face was subject to  moods, more
warkedly than T have ever noticed in any human
face. Sometimes his face indicated tremendous
strength and an indomitable will-power, at other
times remoteness as if his mind was withdrawn
from the external worid, scraetimes he looked the
picture of humility and again his face would be
like that of a child, innocence and purity written in
every line.

The Swamni entered the room smiling. I was
introduced to him. His manner was easy and 1
felt as if T was meeting with an old friend. * Oh,
you have come,” he said, 1 have heard about
you,” I told the Swamt how glad we all were to

have him with s,

“You see, Swami, we love

India and every one and everything that comes

from that holy land.”

The Swami smiled. ¢ That 15 good,” he said,
‘“and though I bave not been in this country long,”
{ he had been some time with Swamiji at Mr.
Leggett’s country home after coming fromr England)
“though I have not been in this country long, [ feel
quite at home here., It 1s not as strange as I
thought it would be. Human nature, T see, is the
samie everywhere. 1 fegel as if I have come amongst
friends.”

“ And 50 you have, Swami,” 1 replied. Again
he smiled. “ Good! good!” he suid. * Ves, you
are all Mother's children and I know that you love
India.” Then we exchanged a few personal
questions.  “ Did you have a pleasant sea voyage,
have you been sea-sick, how i3 your health in this
country ¢V etc. The Swami asked me about my
age and occupation, etc. Then he said: “ See
nere, My, K. knows a little Sanskrit.” * Ves,
Swami,” I replied, “he is so clever. I am afraid
you will be disgusied with me. I do not know even
the Sangkrit alphabet.”

“ Oh, never mind,” he said,
with Sanskrit ?
YOU CAN U

“ what shall you do
It takes a lifetime to master it
seoyeur bme Detter. Be Meothers ohrld
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and think always of Her.
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Bot Mr. K., T see, 15 g
very good man, he is past middie age and vet he
is not married.  Is not that excellent?”
oid Stﬁdﬂnts, he
i5 Our be&t friend and he knows Swamijl)

“Ves, Swani, he is one of the

“Oh, I am so glad. You wiil aiso know Swamu;t
it {ime.”
“Swami,” [ sad, “did Mr X. repeat Sanskrit

Siokas to you ¢ ”

“No, he only told me tWat he was studymg e
fittle Sanskrit.”

“Oh, Mr. K.,” I said, “ do give us some of your
Slokas. Swami will be so giad io hear them.
Mr. K. did not require much urging as well Y
knew and at once he began : Vesansi jirnam yathg
vihaya etc. “ As a man casting of worn-out gare
ments takes new ones, so the dweller in the bady,
casting off worn-cut bodies entereth mio others
{hat are new.”

‘“Ah, ah! how nice! Go on Mr, K. it 15 excel-
ient,” said the Swamni.  Mr, K. beamed all over:
he was so pleased that the Swami liked the Slokas.
Then the Swami spoke (o me and said :
also not married, 1 hear.”

“No, Swami, I am a Brahmachann, Swami
Abhedananda has now taught vs to look upon all
women as our mother and I try to do that.”

“Yes, yes, the Master taught us that way. That
is the safest way, go on and remember it. Qur
Master had realised that every woman is the repre-
sentative of the Divine Mother., He saw the Divine
Mother in every one, good, bad or indifferent. I
am so glad. Siva! Siva! I have already met with
5o many nice people, both in England and here.”

“ But, Swamy, we are so active and materialistic,
does not the hurry and bustle of Western life
annoy you?’’

“Yes, as a4 race you are very materialistic, but
I have met with exceptions. And activity is not
bad. I like your energy, you are all up and doing,
I sce no idleness anywhere. Only that energy
should be controlled. It should go inward also,
activity in Inactivity. But not laziness, mind you.
But you are a young race, you must enjoy a little,
We in India do not know how to enjoy life, we
have forgotten that. You will graduoally pay more
attention 1o the spiritual side of life and we will
get a little more material comifort and enjoyment,
Thar will come the mote Eas

“You are

and Weet meet
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We bhoth have to learn. But India bolds
The West has not vet
put it is coming.

together,
the highest ideals, Anpre-
Hart aum tat sat.”
Then the Swami began to chant in a very low voice
Aum,

And so we were

ciated that.
aum, awms, Hart aum.

talking in a free and easy man-
ner, when our tady friend, who was in charge of
the rooms, called out: © Swaml, do you know what

fime it is? It is almost midpieht, lam going to

twn out the lights, otherwise yon will keep us
here all nizht and our friends will be late at their
offices to-morrow.”’

“E‘fea ves,” saia the Swami, “ 1 forgot all about
the time, 1 am

« Never mind, Swani,’

so happy to be with you all.”

* 1 said, “the office does

ot begin 1l nine o’clock in the morning,  There
is pienty of time vet.  What do you say, Mr. K.27

M K. smiled and said:

But anyhow we took leave ot the Swami andg we
back the following

“Tam not in a hurry.”

told him that we would come
day.

We were so happy ! Mr. wallked honmie with
me part of the way. He was a simple, good-
hearted man.  And this evening he was like a boy.
Well, T was as boy-like as he was and we taiked
and talked about the new Swami. I did not get
auch sleep that night. 1 do not know bhow Mr. K|
fared, but the next evening 1 found him with the
Vedanta Home.
met with the

We became

Swami again when 1 re ched the
And so evening alter evening we
us at tumnes.

Swami, others

closely and intimately acquainted with him.

inining

The chant which I have mentioned was an out-
standing featuve with the BSwami,  Fvery one

remarked about it and seemed impressed by it, It
was new to us and I may be allowed to make a few
remarks about 1.

This chant was peculiar with the Swami. He
would keep it up for hours at a time. When he
was talking he would Aflter
asking a question he would chant while listening to
the reply. Walking, sitting, talking, in public or
alone, always that soft, melodious chant went on.
Sometimes it was rather amusing in our conven-
tional Western life. In a crowded street car, the
Swami unconcerned about his surroundings would
sit softly chanting, to the surprise and wonderment
of the other passengers. But the Swami seemed
Obteny T uotiged

chant in between.

auite unconscious Ci thab

he replied :
question ;

PRABUDDHA PHARATA R,

COUTEE
there was not the least oftence.  Only 1t seemed Lo
amuse them in this brown

passengers look at each other smuiing.,  Of

-taced siranger, |
the chant would
not only

Betore and atter our meditations
corne i full strength, It
it was also helptul, meditation.
It had the effect of guieting the mind and of creat-
g an  atmosphere. 1

WIS beautitul.

especially belore
Lire

nay compare it witn

effect produced by the burning of incense in a
Roman Catholic church,

and

VIR

weuld come  loud
strong, agatn it would be deep like a strong
tton, it would rumn

Sometimes tne chant
up and end in a soft high note,
The tune also varied. This chant was

Syanii

very sweet.,
with the
Aum, aum,

in America,
iart aum, it would go on and on.

I did not quite understand it at the
now 1 realise how by

as long as he was
time but
this chant the Swami kept
ap an inward flow of unbroken meditation and how
otien it had the effect of making us pause and
collect our scattered minds, drawing us inward also,
But it was entirely natural with him.
isel, without the least effory
Sometimes,

It came ot
especialty  later in  the Shanii
when we wounlc be incdulging
we wonld suddenly hear

Ashrama, in light
talk w the chant from the
distance, coming louder and louder as the Swami
approached us.  And invariably it would put au
end to our light taltk and make us remember what
we were at the Ashrama for. The object of our
being there was never kept far from us any way.
But of this later. It was one of the means.
Another peculiarity with the Swami
while talking

that
softly chanting in
Detween, he would sometimes look remote as if he
were only half listening, as if his mind were else-
where. This was often puzzling

Was,

with a person,

and misleading,
especially when the Swami was slow in answering

a question. It was sometimes thought that he wag
not interested in the subiect or did not like to be
drawn outward. But this was not the case. I
noticed that he never lost the drift of the conver-
sation and that his answers were
point.

always to the
Ouce [ questioned the Swami about it and
““Lhere are two ways of answering a
One way 18 to answer from the intﬁ:lleﬁt,
the other way 1s to answer Irom within.
try to answer from within.”

Considering the naturs of these

L Etlways

angweiz how g
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few words could give so much satistaction to the
questicner, it seems that this way of answering from
within is most effective, it is answering by insight
and is possible only for hignly trained and concen-
srated minds. The answers were like flashes of
tllumination.  The Swami would always keep his
eyes towards the guestioner and it seems to me
thot durine thic vrooess 0L auswering he got a
glimpse cf the mental state of the questioner. 1
know that this was sometimes tne case with Swami
Abhedananda, even when answering questions trom
the niatiorm, be more (0
And so it
sometimes happened that the answer was far more
satisfactory to the guestioner than to the audience
as a whole.

Fiis answer would then
the individual than to the audience.

I remember that once one of us
asked Swami Abhedananda after his lecture, why
ne bad-answered a certain question {which 1 can

VIVEKACHUDAMANI
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not recollect now, but it was about Jesus) in the
way he had done. And the Swami replied:
“ Because it was the answer the guestioner needed,
--t0 another person i might have given quite &
different answer,”

It also happened with Swami Turiyananda, as we
have heard it was so oflen the case with his Master,
st Ramakrishna, that he would suddenly begin
to discuss a subject which was troubling and
weighing on the mind of some one present. There
was nothing to lead up to the subject and the
person i question would be surprised how the
Swami happened to solve his doubt and difficulty
unasked for. These, I suppose, are the higher
quaiifications of a real teacher,—gifts or powers
that are developed through a long period of strict
Drahmacharya, sell-discipline and mental contryl,

A BDRAHMACHARIN,

VIVEKACHUDAMANI.
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{ Continuea jfrom page 200. ;

ST AT HETERTEHT [AITITANIIAY |
FTH A A5GFg QUIAT T YHEFT: N9

176, In the {orest-tract of sense-
pleasures there prowls a huge tiger called
mind. Let good people who have a long-
ing for liberation never go there,

CCHR L REERIC TR
CIATAAT FEAIAT T WK |
gircamaalaaey
JUTERATEGRATA (AT 198!

177. The mind continually produces for
the experiencer all sense-objects without
exception, whether perceived as gross ot
fine; the differennces of body, caste, order
of life, and tribe, as well as the vaneties
of qualification, action, means and results,

" Gress or fine—in the waking and dream states
respectively.

Action—to obtain desired results,

Means—tor these actions.,

Re;}:@f;’amsuch as enjoyment or liberation. |

HEATIFING (a0
R Trr AT ATAaEy |
HEIUTT GUATTH
OH EHIY RAITYREY NS
178. Deluding the Jiva who is unat-
tached Pure Tutelligence, and binding him
by the ties of bedy, organs and Pranas,
the mind causes him to wander, with
1deas of ‘I’ and *mine,” amidst the varied
enjoyiient of results achieved by himself.
[ Binding......Pranas—stricily speaking, it is
our attachment for these that binds us. |

HATELITRETET G-
TETHATETHAT RISTA: |
CRMI eI arsiaa TR
FAANILZ WET [ALraqad HQSel
179, Man’s transmigration is due to the
evil of superimposition, and the bondage

of snperiinposition is created by himself
and none eise. It 1s this that caunses the
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misery of birth etc. for the man of non-
discrimination who 1s tainted by Rajas
ang Tamas.

| Superinmposition—"This is the favourite theme
of the Vedaunta Philosophy, to explain how the
ever-free Self came to be bound at all.  The whole
thing i3 a mistaken identity, a sclf-hypnotism, it
savs, and tne way out of it Hes in de-hypnotsing
ourselves.

5. arguatstrat aftgarasaziaa |

AT PTG (Hd TrGAATIRTTHH, 1250l
180. Hence sages who have fathomed
its secret have designated the mind alone
as Avidyva or Ignorance, by which alone
the universe is moved to and f{ro,
madsses of clouds by the wind.
ATHA AT AT TASA TEITT |
Fred afd rafensgis: STRaErTT 19EL
181. Theretore the seeker after Libera-
tion must carefully purify the mind. When
this 1s pw*iﬁf*ffi Liberation is as easy of

access a5 4 iruit ou the palm of one’s hand.

srgmasan fasay ad
faigea §eaeT o A9EN |
g uarq- ﬁﬁﬁm’%‘?ﬂ HYT
TR H gEANT g2 NS
182. He who by means of one-pointed
devotion for Liberation roots out the at-
tachment for sense-objects, renounces all
actions, and with faith in the Keal Brah-
inan regularly practises hearing etc.,
snceeeds in purging the Rajasic nature of
the intellect.
T A acitons—~inat are done with selfish motives,
:%3,, ving vzzo- e hsaring Jdrom the hips of the
Guru), refleciivn aud meduaiion, of the highest
Vedantic truth-——ine idemily of the Jiva and Brah.

A, |

AATTAT ANA FFLGIEHT
ﬂfﬂ*ﬁ%ﬂ‘ﬁﬁw’ﬁmm i
AT R E T LA -
. oy (% TTATPART A T HOGEY
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1383. Neither can the Mental Sheath be
the Supreme Delf, because it has a begin-
mwing and an end, 1s subject to modifications,
is characterised by pain aud suffering, and
1s an object. Whereas the subject can
vever be identified with the objects of
knowledge

A5 an object—cognisable by the Self which is the
cternal subject, |

-

@fgﬁmw T |qrE wIta: sgaaa |
TS IATTRIU: EFTEH . GETERTTUOHN (T2
184, Buddhi with 1ts modifications and
the organs of knowledge, having the
characteristics of the agent, forms the
Vijndnamaya Kosha or Knowledge Sheath,
which is the cause of man’s transmigra-
tion.

| Duddh--the determinative faculty.
Modijicaticns—such -as Egoisin et

Heving ... agend—thinking - 1 am the agent. |
ﬂg‘ﬂ‘ﬁi’ﬁcﬁ?ﬁ?’“wwﬁ-
ARGy agaraare |
FIACRAIRIATTASE TS
FEFTATR TR Td Ty 1S
185. This Knowledge Sheath, which

seems to be followed by a reflection of the
power of the Chit, is a modification of the
Prakriti, is endowed with the function of
knowledge, and alwavs wiiolly identifies 1<
self with the body and the organs etc.
| Followed. .. ... Chii—'The snowledge Sheath 1s
in reality material and inseniient, but a reflection
of tne (A2 or Atman makes it appear as intellipent,
Moditication &'¢c-~and therefore insentient. |
FANZ NI STHECTITET
T GHEASTALITITET |
HOTE ARTTAIT GIHIGA:
QUTTETGUANA = JFREFIA NG
g¥ (araaresiq g a9-
L ¢ e »
srTiTa faar@a FeaaT: |
wena fagrawasr sraa-
THUTSTAT TG T 250
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186-7. 1t 1s without beginning, charac-
terised by egolsm, is called the Jiva, and
carries on all the activities on the relative
plane. Through previous desires it per-
forms good and evil actions, and experi-
ences thelr results. Being born in various
bodies it comes and goes, up and down.
It 1s this Knowledge Sheath that has the
waking, dream and other states and ex-
periences joy and grief. '

[ Previous destres—desires ot previcus births,

Comes and goes, wp and down—is born and dies,

ﬂ"

in higher or lower bodies.

eI Ay Taan-

[UOTIATR Fag AATH |
[IRATARIAT STRAIATHIN:

IETHITATTITITIHA |
NAT AT Iarfarey

TR FEUT gaw 115s)

188, It always mistakes the duties,
functions and attributes of the orders of
hife which belong to the body, as its own.
The Knowledge Sheath 1is exceedingly
effulgent, owing to its close proximity to
the Snpremne Self, which identifyving Itself
with it suffers transmigration through
delusion. It is therefore a superimposi-

tion on the Self.
| Orders of life—Ashiramas. |

1

Arsd fHAMARS: ATy gE TETIT F90ra: |
FIW: TACHT HAT AIHT TTRGAOTHNLSE

189. The self-effulgent Atman which is
Pure Knowledge, shines in the wmidst of
the Pranag, within the heart. Thonugh im-
mutable, It hecomies the agent and ex-
periencer owing to Ifs superimposition-——
the Knowledge Sheath.

| The first part of this Sleka is a cuoetation {rom
Brihadavanyaka Upa. IV, {if, 7.

In ike mads? of the Pramas—greal pearness is

meant.  Prana means {orce, bere the vhysiological
and mental forces are yeferred o,

VIVEKACHUDAMANI
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Within the fieari—in Buddbi, the seat of which
is supposed io be the heart. ]

Y QITSHRTHYE 13-

CICAR P EAL CUBN ENE- R G G M
qArGE: qafy Sigy wag

FIA: QAHAT FAL T2AF B8 ol

190. ‘Though the Self of everything that

exists, this Atman, Itself assuming the
limitations of the Buddbi and wrongly
identifyiﬂg Itself with this totally unreal
entity, looks upon Itself as something dif-
ferent,—like earthen jars from the earth
of which they are made.

sheath,

As something different—as conditioned and bound,
just &0 ignorant man may consider earthen pols as
sothething distinct from ihe earth of which theyv are
made, The wise man knows that the difference is
simply due 1o name and form, which are creations
of the mind. °

SR T FAFTTATTATAT
gRIrgarAgAIta aggar: |
FA{ARTTATARIRAZH
HERESTT QT TTATIATT UPEL I

191. Owing to its connection with the
superimpositions the Supreme Self, even
though naturally perfect and eternally nn-
changing, assumes the gualities of the
superimpositions and appears to act just
as they do—1Iike the changeless are assuin-
ing the modifications of the iron which it
turns red-hiot.

| Naturally perfect—Or the phrase qv ewiEg
may mean *iranscending Natura”

ﬂi’%f_f{?fﬂléﬁrﬂff{?ﬁef"""’“‘ﬁ?..l".i:;h 23 size, spape ete. |

ey FAr |

GUWCTTAT AT$ET FTATT GIHAA: |
AEArACANRFETATATLATY T597 HYE2)

192, 'The disciple questioned,  Be it
through delusion or otherwise that the
Supreme Self has come to consider Itself
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as the Jiva, this superimposition is with-
out beginning, and that which has no
beginning cannot be supposed to have an
end either.
| Fiva—individual soul, or the Selt under self-

imposed limitations. ]

HATSET ATTATATSIY faqr waAra |qara: |
qA (AT AT FO T 0TI T2 N8 30
193. ‘““"Thereiore the Jivahood of the
Soulalso must have noend, and its transini-
oration continue for ever. How then can
there be hiberation for the Soul? Kindly
enlighten me on this point, O revered
‘Teacher.”’

| Fivahood—the self-nypuotised state of the ever-
free Atman, |

SHIYERTTH |
qTH P8 AT [AFFRAAQ9 ASHGQ |
TR AT @ FATA FTeAT RITYRAZTATH 762
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194. 'The Teacher teplied : Thou hast
rightly questioned, O learned one! Listen
thou therefore attentively: The imagina-
tion which has been conjured up by delu-
sion can never he accepted as a fact.

HITed THAT cIWTET (AR sy faTrsa: |
q ATATTETAFST FAET ArqArrETa Neeyl

195. But for delusion there can be no
connection of the Self—which 1s unat-
tached, bevond activity and formless—with
the objective world, as in the case of
blueness etc. with reference to the sky.

. Llueness efr.~—The sky has no colour of its
own but we mentallv associate blueness with it
Tlie blueness is in our mind, and not in the sky.
Similarly, imitation exists not in the Absolute Self,

-

but in-our own minds, |

{ 1o be continued ),

e e S SR g
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oreat king named Rantideva. Litile s
known of his parents. who do nol seem o

%5 N days of yvore ilieye hived in Northern India a
>

Lhave heen celebrities.  How this prodigy came of
such 2 stock, heredity is powerless to explain,
Rantideva was apeculiar king. We might as well

call him a beggar, Royaity is ever associated with

wealth and power, pomp and splendour. But king
Rantideva bad none of these. And yet he was a
oreat king, and has bequeathed hiz name to

posterity,

He was a saintly king. He used {o depend solely
npon the Lord for his subsistence and had kept
his treasures open to all that might be in need of
them. He took no thought of himself and his famiiy
and would starve himself and give away everything
as it came to him.

There is no end to the world’s misery, and the
fame of king’s benevolence having spread
far and wide it was not long before his vast pro-

the

Matters came to such a
pass that the king and his famiiy had neither food
nor drink for several weeks, The king., as we
have said, would ask of nobody, and remained
steady, though the demands of the flesh were al-
most nnbearable.

perty came 1 nothing,

1T'he Ksnatrniyas were a hardy race famous for
their fortitude. On the morning of the forty-ninth
day, it is said, some food and water came to
the famished monarch. The royal family was
sorely in need of them, and the king himselt was
feeling his limbs giving way. With eagerness they
were going to do justice to the things, when a
Brahmin guest presented himself before them. The
king cordially received him and gave him portions
of the food and water with becoming courtesy, for

ke was in the habit of looking for the Lord every-

where. T'he Brahmin satisfied his hunger and went
his way.
The king then divided the remaining food and
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water among his family and preceeded to take his
own share, when a Sudra came to him as guest,
King Rantideva thought of the Lord and gave the
Sudra of his own share. The guest took his leave
satisfied.

Shortly after there came another man with a
pack of hounds, and said, ¢ Sive, myself and ihese
dogs of mine are hungry. Please give us food.”
The King welcomed these new guests as cordially,
thinking himselt highly honoured by their presence,
oave them the food that still remained, and saluted
the cogs and their owner.

Now there was only a liltle water left, barely
enough to allay the thirst of a single man, and the
King was about to drink it, when a poor man of an
“untouchable’ caste came and piteously appealed
to him with the words, “ ) King, 1 am morally
tired.  Dleign to give this ‘unholy ™ outcast just a
little water.” 'The appealing words of the man and
the tale of his terrible fatigue deeply stirred the
feelings of the noble king, and melting with pity
he spoke to the wan in a tonc that almost took
away his sulferings, © 1 do not seek that God would
orant me admission (o an exalted =state where all
divine power would be mine. nor do I care for
Mukti,—but this is my earnest wish that I may
enter mto the bodies of all beings to take upon my-
self all their sufferings so that they may be set at
ease ! T was just now suffering from hunger and
thirst and fatigue, my body was reeling and 1 was
But
iroubles of mine shall be at rest, by this offering ot
a little water to a poor being struggling for lhife.”
Saying this, though almost dying of thirst, the
magnanimous king gave the man whom society
sneered at as untouchable, the water which might
save his own life.

In an instant the scene shifted. Before such a
gigantic will-power the veils of Maya are rent open.
The world-Gods, Brahma and the rest, who had
assumed tne forms of the Brahmin, Sudra and
other guests to test the king’s piety, could no longer
hide their identity but stood revealed in their majes-
tic torms, ready to confer on the king any boons
he might ask. To one who desires enjoyments the
sight of these Divinities means the consummation
of his hife’s efforts. But on Rantideva whose whole
soul was in the Oneness of Brahman, and who

looked upon the Universe asthe manifestation of

feeling dejected and miserable. all these
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that Ixistence-lnowledge-Bliss Absolute, tempta-

tions of enjoyment could produce no effect. He
simply bowed before the Gods and held his mind
fast in the Supreme Lord, who is bevond the
realm - of relativity and who yet appears through
His unimaginable powers as this universe of names
and forms. He asked for no boons.

The Gods departed highly pleased with the
saintly king’s devotion. He bad come out of the
test triurmnphant. By his sacrificing himself for the
sake of others and his utter disregard for enjoys-
ments of the senses, be won his way to the life of a
Jivan-mnkta,—freed in this very life. Maya with
all Her ciiarms counld no more allure him, and he
was henceforth eternally satisfled with the Vision
Beatific of his own Self as the Self of all.

King Rantideva is dead and gone. we mean, the
fleshy vesture which clothed his =oui.  But bis
memory will be cherished by humanity as a price-
less treasure as long as there is snch a thing as un-
selfish iove ang self-zacrifice an this earth,

SwWasr MADHAVANANDA.
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CORRESPUNDENCE.
SWAMI PRATNANANDA-~AN APPRECIATION.

Ridgeley Manor, Stone Ridge, N.Y,,
july 25, 1918,

Tt the Editor of the Prabuddna Bharata,
SIT,

The news of the death of Swami Prajnananda,
conveyed by the May issue of the Prabuddha
Bharata, is not only a personal loss but also is a
severe blow to our country at the present crisis,
My debt to Swami Prajnananda, as well as that of
many others, has been too great to be stated fully
at any time but I must say now what I wish 1 had
said when that great spirit was amongst us,

You will agree with me that the late Swami
Prajnananda was one of the very few gifted ones
who perceived the value and significance of the
life and work of the Swami Vivekananda. Our
modern scholarship and life have been suflering
under the tremendous impact of Western in-
fluences. Swami Vivekananda seems to be the

sole person who not only removed the staggering
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-effect of that impact bnt created a pasitive force

which we may now say is gzoing i0 shape perma-
‘nently the growing qplmuahty of India and of lhe
‘whole world | |

' The life and lmplratton of ‘wwﬁml Vivekananda

“-have been of great influence in India and their
‘significance has been revealed 10 us by Swami

Pr a]nananda in a2 manner tha: bone can rival, So

far we have been all labouring under a heavy
_schdiarshtp which owed its luspiration to Hegelian-
“ism. Hegeltatzlml is very good for itself and for
the race calture that produced it. In our case
‘however it was not native ‘to our racial traditions
and ideals.
life and thought- -process,
and thought, if not opposed, are at least far
different from those of Europe. To state this in
simple terms, Hegei believed in the * bistorical
and in “the concrete-universal” to
Now the

'wew-pomt
‘borrow .3 phrase from Bosanquet.

dlfﬁcultv of the *“ historical view- point ”’ is that it

reads every phenomenon, particalarly that of hu-
man life, in terms of wbat has gone before and
after it. In other words, the * historical view-point"’
relies on temporal events. It is altogether based
‘on what is called “the time-process.” How far
time, philosophicatly speaking, is real or illusory
is not the question here, but it is clear to us as
'Hmdus that time is apparent, that is to say, a phase
of Ma;a-——consequenﬂy to us the “time- prc:-cess
means very little. The “ historical view-point " of
Hegel which is based upon such ‘time-process,’”’
cannot be at all conducive to any lasting virtue in
our thought process.

- We notice also that the “concrete universal”
suffers from what we should call a 'weakness, viZ,
‘that the Absolute though inclusive is
Tpetvaswe Hegel's “ Absolate ”
tion and not a felt and realisable existence.

To the Hindu the Absolute which means com-
plete inclusiveness, is not only knowable but shiould
be realised. That is why from the days of the
'Vedas the Hindn has repeated the words,
know is to, be ' for the Absolute pervades every-

not all-

.:thmg. ]ust._com;}aie the case of Hegel with that of

‘Sankara, Buddba and Vivekananda. Hegel knew of
‘the Absoiute.  Buat Buddba uot only knew Nirvana
‘but became Nirvana.

"A’bselute but begame identical with It. gnn;]ﬂ:...

PRABUDDHA BHARATA

- Hegel is an expression of European
“On the contrary our life

is alogical deduc-

“tOII

- Sankara not only knew the -

CDRe,

Iv Swami Vivekananda not onl} knew the '"{‘rutn“

say the same ahout
T'o conclude, then, the Hindu. view-point

but became the Truth. {an we
Hegel ?

of the Ab*;olute is that It is not a Ian‘iml deduc;lon

created out of the intellectual of a

processes..

“German mind, but a through and through percep-

tion and a personal reaiisation of a living rcaht}.

Can you imagine a race born to the Hindu view-

~point of the Absolute ever looking up  to the

Hegelinn Absolute for light?  Swami Prajnananda
saw the -utter incongruity of that and putting his
articles together as they appeared in the Prabuddha

- Bharata we can see that he was successfully com-

bating this pernicious and slavish adoration of
Hegelianism, He pointed out to us that our
salvation is and always will be in the continuity of
the Bindu spiritual tradition that rose from the
fountain of the Vedas and has come down "thraugh
Swami Vivekananda. You cannot engraft Hegelian-
ism on Hinduism. In fact you cannot ake a Western
Hindu, and Swami Vivekananda was the first enemy
of such abortive effort. Swami Prajuananda has
made that clear to us in a way that no one else

~could. He not only had the scholarship necessary

for such a task but he had the inspiration that very
few modern scholars can equal. With that to
start with, his task, though not an easy ane, was

certain of realisation.

Swani Prajnananda has distiliguishéd"' 'Indian
history and life in terms not equivocal. ‘In the

“main he has dissipated the last gloom that has

hung over us since the days when the first Hindu
took to worshipping Hegel in pattlcular and the
European culture in general, B

The European culture of to-day draws its
strength from two diverse sources, viz., Hellenism,
and Hebraism transmuted through Christianity.
Hegel, who was a thorough expression of modern
European culture, tries to state in lﬂgwal terms the

. synthesis of Hellenism and Hebraism, whlch is

highly beneficial for Furope and the West in
general. On the contrary, in India our culture
never comes from two foreign sources,, We have’
no Greece or Israel to go to, but whateve_r' ‘Hebra-
ism and Hellenism contributed to Earope came to
untouched and untarnished

India has no need to go
This

us from our own soil,
by an exiernal influence,
to foreign sources for her spiritual supplies:

- was Swami Vivekananda’s revelation and beartening
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helped to make this clear 1o us iz those few article
thai ne wrote for the Prabuddba Bharata,

1o-day when the world agony is =0 intensive and

thoasauds are dying on the field of battle
epidemic and starvation, no Hegellan Absolute can
conzole the heart of man,  No

lectual God, diatectics,

togical and 1neel-

d:‘:du{:ﬁ-’j b}: CAartl hg ;uay...,

where near beimng able (o soothe the pain of the
howr. 1t is the God in us, ogical, unintelicctual,

and un-German who can sustain and strengthen the
workd 50 that it can march throush the desolate
fietds of death whom we © live,
Was  not

Vivekananda right when be said a quarter ol a

into the God in

move and have ours beine.” Swalnd
iy

centurv ago, * Furope 1s sittiug on a voleano. I
India does not come to her rescue with the retigion
of the Upanishds, she will blow up.”

Asla
Hegelianism has wot helped

E.I.li:ﬁifj fdbt‘ {_}F ii IR SY) {d ir:j tﬂrg‘_‘“ii o (Y-

tfourope has blown up. s burning and

America 13 on Hre,

nacters at all,

wavds the Last and at such a moment to receive
thie vews of the death of Swami Pranananda s

USRS S T R S ERSURNE SR TP S ST
'i}-.s's.;,l‘“;“#E;-_Q,?M_iu.afg_i And VEL, Who E’mll{'}ugxb but tiar there

are even worthisr hands 10 whom the Morther 1s

inseriiabile
That India has

¢

ﬂri:i[ ?‘E“ "{.‘E.‘-'F-’t!%}'* e

entrusiing Her work in the seCrely Of

Her silence ? the sacred  walers
world and heal
v oof us. And

} - et 1
-y e -r'-.- o - + . .!.\,u TR S - . PR
il Efui’il R LA I DA R LR TR -

T D T
WOoLdEs ol s

thein 18 2 teregone conclusion to main

it is up to us U oarty o’

1.2 us bear in miﬁd that we are not

of these greal Weslerners who are fighiing the

- il

batide of anuther Kurub setra.  In tiis greatl wonrid

LE

dramng we have been granted the part of sevvants,

o~

W
-.

{Jurg I8 10 give what we nave spiritoaliy, as we Lave

orven inaterially (o enhance the comiag oF victery.

Aund the spiritaal gift is e one that is the most

difficult to give because it can be done oniv by

. i SR ) L - "‘w-!."_ e o e e e ey A, ro TERF . _—
SEIVAnN he Creat Carpenter has suid, -~ The last

suall be st So though we are the servanis, we
Ve

are also the masters for only a servant can be a
muaster.  Let us pray withi the example of Swam

shalr De able o
With these
.ng,, dite

- anrd spirtaaatly

chat e
continue the fask which he has leit s,

Frajnananda before us,
fow inedeguate words _'{ imw:; crieid i R nce
we ove 1o the dﬁaihﬁ%---'

o Ll gza‘mv*m thiat

L - e ) IV
E;’i’_u.*-.‘-.hi.; Uf .E}“-ﬁ-&fﬁ[_;i lia}llf“

rada.
ER S B N DU S
Drvpy, Uonal Muless

or ob

RAMKXRISH
RELIEI WORIK

NA MISSION PLOOD

IN UTH BENCGAL.

Since our report on the 1otk October last waters
have receded from the wiliages and bhelds even,
j'l-'hﬁ }JJ;THL )L!L.l.ﬁ“ Y L-r-; t lﬂ h‘i”&;&{ﬁl‘&i h%'fﬂ I't:i,urﬂiid

With the

Lt

1o their homes, vinter before them, they

are re-ctecting ouses o make them  as
comionable as possible, with the
The
begun over agein to re-tiil their ficlds for making
Rabt’ all these the

tebouring class 18 also geitidy work, though at a

funds thev have

after ali these privations, cultivators have

them rendy for Crops:  1or

lower rate. The Goverwent 15 helping the people
with agricaltural loaus and by seiling © Rabi’
Under-t

distributing «

seeds.
closed our rice
centres excepting Dubalhatt and Hasat-
gari. But thers are a fatr nuwber of poor families,

he clrcumnsiances we have
]

widows and old men with miinor c¢hildren, who

need such belp yet. To such ramtiies in our area,
we nave decided to give some monetary help at a
time s that they wav use them as a capital in
husking business and theveby mainiain thewselves

erecting their

inie it prefer-

fron 1E profis o mway use them  in
. e b . . X A [ e .

fuls or in whicihever way (they may
Tﬂu *LT Uiy

hve centres -—NQAZAG

able, B be disttibuted from the loliowing
A0

1, Duobaibai and Hasaigard

LI

Vuana Noagaon s

ared Bhandergrama, Ratwal, in
‘0 kuow that the
overnment tas decided not 1o gn orajultous

alief I kunowledge
o Lhe viﬁagers Lirat tha&:re is Tust need of L

'\-\.ﬂ "
Thana Ranoagar, We come
e any

ul we kuow

|.,_a:.'

LYo our 1;:;111:{:111&'

17 mds, of vice were also disributed 48 tempo-

tary veitet from ail centres iu these weeks, Kasim-

d on the
tember’s
iication of

pur cenire in Phava Faninagar was clos

e

zih October last, Batther cen

t

B .. "hT' .- gv - —— e oy “'I“ . __H; i r P .‘ . -
‘%F'lt;m:g!}- u.;:pf_;;'i Was TeCeryed dlfer 1ne ;,.-u ii

Sal

he ;:sre»:it:)m report; so 1 is inciuded in the present
one. 5% pairs of new cloths, besides old ones were
alE0 dlbtilbui’&d auring the weeks under veport,
In our Hansaigart centre from the 3rd to the
23rd Gctober last 840 cattie of nine villages were
helpea with 33 kabans ol stvaw buudles tn 4
weekly distributions,
Dray by day the sttuation in Norih B
ares 1% going to be normal,

abhie 1o announg

engal flooded
Shortly we shall be
- that we have closed our venaining

centres th:":.':l"ﬁ;:. We are grateful to the generous
public el dove Doloed v sither with contributions

A
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of money or cloths 1n serving humanity.  We also
give them our hearticst thanks on behallf ol the

destitutes who received help in their times of need.
With tite funds which we have in our bands we shail
be able to fiuish our present work in North Bengal,
But we tuture, Heaven forbid, the
people may require further help. Even now appeals

Fear 1 near

tor help have begun to pour in from other quarters
such as the districts of Bankura, Birbhum, Puri eic.
If we receive furtner appeals from these places we
shall have

lo open relief centres theve immediately.

So we appeal to our generous countrymen to conti-
nue to send in their contributions to the Ramkrishna
Mission Provident Reliet Fund, at the tfollowing
3 President, Ramkrishna NMission,
the Math, Belur P.O., Howrah ; (2) the Secretary,
Udbodhan Ofitce, 1 Mukerji
Lane, Baghbazar, Calcutta.
Calcuita, Sa 1"fldEti1&l}dE-‘;.

S-11-18. Seey., ) K.

addresses -1}

RamXrishoa Mission,

Mission.

.

NEWS NADL NOTES.
It gives us giedt ploasire o go through the

devenieenth  anpial  report ©f  ine

Benares flan, - Dec, 1175 O

Sevashiramuos that Bave come inds baing

Home of Service.
the many
in India under ihe inspivation of  the great Swantd
Vivekananda, this Honie at the Civ of Benares
was the first, and it is gratifying o note that it teads
all such institutions  in respect of its extensive
scope. Lor instance, during the year under review
no less than 16,036 persons obtained relief from
the Home, of whom 6,655 were mnen, 4,028 women,
and 6,253 children-—showing an increase of 13.4
per cent. over the last year'stigures. “L'he service
was rendered irrespective of caste, creed or colour,
and the patients hailed from all parts of India.
The number of in-patients was 1010 (including the
20 inmates of the Branch Refuge at Dasaswamedh),
as against 769 of the previous year. Of these g3
were picked up from the streets, ghats, and private
houses and conveyed to the Home by the workers
through the assistance ot the locat people. For
want of accommodation 32 patlients suffering tfrom
infecticus and female diseases were sent 1o other
hospitals of the city at the expense of ihe Home.
sumaongst the indoor cases there were 3116 helples

persuns who wele provided with food and sht._ﬁ_g;-j

—

homkrishna

BHARATA DEcC,
and 4 mvalids were betng maintained in the Home.

The Home treated 23 phthisis cases as in-
patients, 28 cases in their own homes as ount-
patients, sent 14 cases to other bospitals and helped
4 patients with diet in addition to medicines. It
reated 8 smatl-pox cases and sent one to another
nospital. In the Branch at Dasaswamedh 15 home-
less aged invalid women, 4 helpless widows and
a child were maintained. Of the 15,150 out-
patients served by the Home, 350 were too poor to
pey for theiv diet which was supplied to them by
the Home. Besides the above, 160 persens received
other ¥inds of regular help in meney or kind, and
$8C persons wmporary help of tnis kind. The
Home pertormed 163 operations.

‘The total receipts ot the IHome during the year
amounted Rs.
The total ex-
icluding

to Rs. 29,727-12-0,
12,304~2-6 for the building fund.
venditure  was Rs. 55,321-5-3
13,714-4-7 tor building work.
From the vear under

including
hs.

Home has been
beds 111 the five
This

has enwaiied an addittonal expenditure on ihe Home.

review the
admitting inmates 1o the 33 new
segregation wards built in the previous vear,

Actual experience hay lud the Home (o contemplate
the buitding of (it a4 Refnge for peor old mvalids, {it)

a Home tor widows and {(1i1) an Chrphanage for the

chitdren who bhave lallen o its charge.  The
Honte appeals to the genevous public for funds to

as also to construct the
The necessity of these is self-
ihe
people from all parts of
India flock to pass their last days, and very often
are thrown by circumasiances on the
casual charitable persons.

carry on the gencral work,

above butldings,
the fact ithat Benares is

where

evident, considering

city of Maoksha,

mercy of
The disinterested work
of the Home speaks for itself, and we commend all
pilgrims to the holy city to pay a visit to this insti-
tution, and if they are satisfied with the work done,
to help it as far as in them lies. All contributions
may kindly be sent to the Asst. Secy., Rk. Home
oi dervice, Luxa, Benares City.

wrrir—f— il

THE Tithi of Srimat Swami Vivekananda’s 57th
birthday falls on Thursday, z3rd January, 19149,
‘the public celebration will be held at the Belur
Math, the headquarters of the Ramkrishna Mission,
and most branch centres on Sunday, the 26th

January. The feeding of the poor Narayanas wiil
be an important feature of the day.



