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CONVERSATIONS AND DIALOGUES OF SWAMI VIVEKANANDA,

{ RECORDED BY A DISCIPLE. }
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The topic of his American experiences
came up. Swamip said, **In that country
the women are more learned than men.
They are all well versed in science and
philosophy and that is why they could
appreciate and honour me so much.
The men are grinding all day at thetr
work with very little leisure to themselves
whereas the women by teaching and
studying at the schools and celleges have
become highly learned. Whichever side
youl  turit vour eves 1n America you see
the power and nfluence of women.’”

Diseiple.— Well, Sir, did not the
bigoted Christians stand i1 opposition to
yot?

S'X’L"Elllﬁfﬁ;w- IYES: fihﬁy did. When }H‘T“.{J'[ﬂﬁ
began to honowr me. thepn the Padiis

were after me. They spread many slanderg
about me by publisking them in the
newspapers. Some asked me to contradict
these slanders in the papers. But I uever
took the slightest notice of them. It

15 my firm conviction that no great work

1s accomplished in this world, by mere
low cunming of worldliness: so without
paying any heed to these vile slanders, I
used to work steadily at my mission. The
upshiot 1 used to find, many times, wasg
that my slanderers feeling repentant
afterwards would surrenderto me and offer
apologies by themselves contradicting the
slanders in the papers. Sometimes it
so happened that learning that 1 had been
imwvited to a certain hounse, somebody
repeated  those .

S i i , - )
standers to my  hosi
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hearing which he left home locking his
door. When I went there to keep the invi-
tation I found it was all silence and nobody
was there. Again a few days afterwards,
they themselves learning the truth, would
feel sorry for their previous conduct and
come and dccept my discipleship. The
fact is, my son, this whole world 1s full
of mean ways of worldliness. Men of real
moral courage and discrimination, are they
outwitted and deceived by these ways of
worldliness? Let the world say what 1t
chooses, I shall tread the path of dutv—
know this is to be the action of a eera,
a hero. Otherwise if one has to attend
day and night to what this man says or the
other writes no great work 1s achieved 1n
this world. Do you know this Sanskrit
sloka: ‘‘lLet those who are versed in the
ethical codes praise or let them blame, let
Lakshmz, the goddess of Fortune come or
let Her go wherever She wisheth, let death
overtake him to-day or after a century, the
wise never swerve their steps from the path
of rectitude.”” Let people praise you or
blame you, let Fortune smile upon youn or
frown, let your body fall to-day or after a
Yuga, see that you do not fall from the
path of Truth. How much of tempests
and waves one has to weather, before one
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reaches the haven of Peace. ‘T'he greater
a man has become, the fiercer ordeal he
has to pass through. ’Their lives have been
tested true by the touchstone of practical
life and only then they have been
acknowledged great by the world. ‘Those
who are faint-hearted and cowardly sink
the barks near the shore frightened by the
raging of waves on the sea. He who is a
Matkaveera, a Hero, does he ever cast a
glance at these? Let come whatever will,
I must attain my ideal first—this is Parush-
kara, manly endeavour; without such
manliness of endeavour a hundred of
Divine helps will little avail to banish your
1ertia.

Disciple—. 1s,then, reliance on Divinity
a sign of weakness?

Swamijt.— In the Shastras real self-
surrender and reliance on God has been
indicated as the highest or culmination of
human destiny. But in your country now-
a-days the way people say, ‘Daiva, Daiva,’
rellance on Divine dispensation, is a sign
of death, the outcome of great cowardli-
ness ; conjuring up a wmonstrous God and
to endeavour to saddle him with all your
faults and shortcomings. Have you heard
the story Sr1 Ramakrishna used to tell
about ‘‘the sin of killing a cow’’?* 1In

T p— T E—— ek -

* There was a gardener who had laid out a beautiful plot of land with flower-beds and fruit
trees, and with beautiful paths winding about within the plot, The gardener was very proud of his garden

and took great care and pains to imaprove and embellish it.
enclosure and began to damage and destroy the fruits and trees.
with rage chased itand belaboured it so mercilessly that the cow fell down dead.

Once a cow stealthily entered the
Seeing this, the gardener blinded
Seeing the iniquity

of his conduct blinded by vage, he was very much disturbed in mind and so when the sin of killing
the cow began 10 enter his mind and find lodgment therein he had recourse to spiritual sophistry
and turned it away by saying to himself, ‘well, the hand with which I have killed the cow, is but
an instrument, its presiding deity 18 the God Indra, so Indra has really killed the cow I am
but the instrtument.” When the sin, therefore approached Indra and prepared to attack him, he
vealised the sophistry of the gardener by which he wanted to pass the sin on to him. In order
to teach him a lesson, Indra disguised himself under the form of a Brihman visitor and entered
the garden, where the gardener was working. Seeing him the gardener took him round the

place and showed him with pride and joy the beautiful spots and trees and plants of his garden,
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the end the gardener had to suffer for the
sint of killing the cow. Now-a-days every-
body says: “I am acting as I am being
ordained by the Lord’’ and thusthrows the
burden of both his sins and virtues on the
Lord. As if he is himself like the lotus-
leaf in the water (untouched by it). Ii
everybody can practically and truly live al-
ways 1n this mood, then he is a Free Soul.
But what really happens is, that of the
‘““opod”” I am the enjoyer, for the ‘‘bad”’
you, God, 1s responsible—praise be toyour
divine reliance!! Without the attain-
ment of the fullness of knowledge (Jnana)
or Divine Love, such a state of absolute
reliance on the Lord does not come., He who
is truly and sincerely reliant on the ILord
goes beyvond all idea of the duality of geed
and bad—the brightest example of the
attainment of this state among us, at
the present time, is Nag Mahasaya.

Then the conversation drifted to the
subject of Nag Mahasaya and Swamiji
began to talk about him. Swamiji said—
‘“Such a devoted bhakta, oune dees not

find a second,—oh, when shall I see him
again,’’

Disciple.—— He will soon come to Cal-
cutta to meet you, so our mother (Nag
Mahasaya’s wife) has written to me.

Swamijl.— Sri Ramakrishna used to
compare him to king Janaka., A man
with such control over all the senses, what
to speak of meeting with a second, one

ey a—ar,
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never hears of. You must associate with
him as much as you can. HHe is one of
Sri Ramakrishna’s nearest disciples.

Disciple.~— Many 1z our part of the
country call him a madcap. But 1 have
known him fto be a Mahapurusha (great
soul) since the first day of my meeting
him. He loves me very much and I have
his fervent blessings.

Swamiji.— You have attained the com-
pany of such a Mahapurusha, what more
have youto fear about? As aneffect of many
lives of tapasya (austerities) one is blessed
with the company of such a Mahapurusha.
How does he live in his home?

Disciple.— Sir, there is not much of
worldly stir and activity about him. He is
always busy in serving the guests who
come to his house. Beyond the few
rupees the Pal Babus give him he has no
other means of subsistence; but his ex-
penses are on a scale equivalent to what
one finds 1n a rich man’s household, But
he does not spend a fraction of a pice for
his own enjoyment, all that expense is for
the service of others. Service-—service
of others—this seems to be the great
mission of his hfe. It sometimes strikes
me that perceiving the Afman in all
creatures he is busily engrossed in serving
the whole world with sameness of vision,
without any distinction. In the service
of others, he is not conscious even of his
body as a body—as if unconscious of
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remarking, “I have laid out this bed, sir, I have planted the other trees.”
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In the course of their

round they came upon the place where they found the cow lying dead. Indra shuddered, seeing that,
and exclaimed, “ What is this! who has committed this heinous sin of killing a cow?” The gardener
was dumbfounded and was fumbling for some answer when Indra seeing his embarrassment left
his disguise and appearing before him in his own form said, “You hypocrite, the beautiful garden,
the trees, plants and the beautiful paths you have planted and laid out, but the sin of killing
ithe cow has been committed by me, according to you. Youarenot the doer thereof. Humbug!can
you escape the effects of your action by sophistry 7 ” Saying this, Indra disappeared. Then the sin came
and uitacked the mind of the gardener.
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it,~—such a tireless activity! Really 1 doubt
sometimes if he has any comnscilousness
of the body. What you, Sir, call the super-
conscious state of the mind, perhaps, 1
suppose, he always lives on that plane.
Swamiji.— Why should net that be®
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He was a great object of love of Sri
Ramakrishna. In your country of Kast
Bengal, one of Sri Ramakrishna’s divine
companions has been born in the person
of Nag Mahasaya. By his radiance,
Eastern Bengal has become effulgent.

OCCASIONAL NOTES.

OF all systems of religion and philo-
sophy the Vedanta is the one par-
excellence which gives man complete pos-
session of himself. It interposes nothing—
neither God, man or angel between himn-
self and the fulfilment of his destiny,
and boldly declares that as the past has
been his creation he must take the future
also 11 his own hands. The solution of
the misery, the pain and pleasure, of good
and bad is thus based on adamantine
foundations, namely, on himself and on
his exertions which are nnder his control.
The common human tendency is never to
fasten the blame on oneself, but to seek to
shirk it upon somebodyelse, or failing that
to conjure up a hideous caricature of a
Fate and make him responsible. By such
futile attempts man never succeeds 1in
extricating himself from the danger and
difficulties of his situation, but pining or
fretting in 1mpotent anguish and rage
he only ends by taking himself into deeper
depths of bondage and looking where the
remedy does pot lie he goes round and
round a labyrinth of ignorance.

The Vedanta takes him by the haud
and shows him where to look for recti-
fication. It savs you hLave mo control
of the external because the external as
such does not exist., The appearance of the
external owes 1ts existence to yourself, and

if there are defects in the external which
hurts you if yvou go to seek for objective
remedies you mav go oun for centuries,
you will never succeed in squaring the
external to yourself comypletely. The ex-
ternal evil only will change form and
shape and appear under new guises; you
may attack the evil in one body, and be-
fore you are aware, it has left 1t and
appeared under amnother manifestation,
while you are perhaps only attacking the
carcass. So long as the root-cause in the
subject 1s not removed, no amount of ex-
ternal manipulation will avail. It will be
trying to meve the boat with oars while
the anchor has been cast.

So social progress, or national progress,
considered comprehensively has not much
meaning. It i1s only a case .Of_ going
round and round a circle, chasing the evil
trom place to place. Of course there is
much even in this chasing, for it gives
us the necessary gymmnastics and the neces-
sary experiences which we need forx
awakening to the Reality. Beyond that,
as an exercise or gymnastics of the mand,
1t has not much objective value. Many of
the plans for social recoustruction or for
bringing about a better order of things
which obtain now find their whole force
i1 the skilfulness of external manipulation
of conditions, If war or any social evil
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on a great scale i1s to be weeded out,
the real remedy will be found 1ot so
much in disarming, or dispowering any
military caste which is in the ascendancy,
as in supplying the mnecessary amonnt of
moral or ethical force which will serve as
a poweriul restraining or ethical factor,
The fact that 1t has been possible to
deluge the world with a tide of barbaric
force, argues the ascendancy and power
of the military caste as much as the
bankruptey of moralandethical force which
has not acted as a deterrent influence.

The Vedanta therefore places the whole
emphasis on the subjective side of man. It
hrst clears the ground by showing that the
external world per se, does not exist, it is
wholly conditioned, coloured by your own
self. You yourself create the phantoms
of worldly realities and then prostrate be-
fore them in fear and trembling. It 1s as
the Vedantic simile goes, like mistaking
your own hand fora snake in the dark and
then trying to run away from it in fright.
Nothing has power to affect the Infinite
Soul or Atman of man until he himself
forgets his own glory and his own inde-
pendence and surrenders his birthright of
independence to the creatures of his own
phantasy. It is the vibration of his own
‘mind, the playing and working of his
own imagination and phantasy which
creates scene aiter scene before him by
which he 1s overpowered and obsessed by
turns.

So Vedanta says no amount of external
remedies and measures of reform will
avail to cure the ills of life or the defects
of civilisation. It will be as futile as try-
1ng to control the shadows while the sub-
stance 1s moving. This idea of the
futility ©f objective remedies is well ex-
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pressed in the Upanishads 1o the Yajna-
valkya—Matreyi Sambad in the following
words: ‘“Now, when the drum is being
beated, the external sounds are incapable
of being controlled but the sound is con-
trolled when the drum or the beater of
the drum 1s seized.”” ‘' Just as when
the conch is blown, the external sound
i1s incapable of being controlled, but the
sound is controlled when the conch or the
blower 1s seized.”’ ‘''Just as the sound ot
a hite being played, the sound is incapable
of being controlled, but the sound 1s con-
trolled if the lute or the player is seized.”’

Therefore the remedy is to make the
subject strong, not strong in aggressive as-
sertion, strongin ‘redemptive self-sacrifice.’
How to make the subject strong? ‘' By
attuning it to the Infinite’’—as Swani
Vivekananda says. Standing on the
naked glory of the Atman of man, the
birthless, the deathless, the Immortal, be-
fore whose Glory the whole Universe
with 1its myriads of systems are but a
drop in the Ocean of Existence, established
in Its transcendant glory, all the suffer-
ings and tribulations may come, but
they will dash fruitlessly against this rock-
foundation. The strength which seeks to
prove itself by triumphing over and put-
ting down others, only stultifies itself.
The strength which 1s born of the con-
sciousness of the Self of Man is placed far
above the flimsy confidence which arises
out of crossing swords with rival oppo-
nents and overpowering them. It is more
positive, its fountain is within, its flow
is perennial, and is not dependent on
external circumstances. It is the shining
forth of the native power of the soul and
not the consciousness of strength arising
out of a clash of powers. It does not
seek to protect itself by an ever-zeady
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preparedness to meet and overthrow oppe-
nents, but 1t 1s sufficiently self-conscious
and established in its own poise as not to
feel the necessity of reacting to every out-
side stimuli. It is established in its own
strength and glory, it looks with unconcern
upon all the passing trivialities of Life, how-
ever hig they may appear to ordinary in-
dividuals. ‘There is no place for revenge or
retaliation 1n its own category, but the
consciousness of its own inherent strength
makes it overlook all the waves of Maya
that may bent upon its rock-foundation.
Even if it resists evil, it is not propelled
by passion or animus, it 1s only for setting
right a4 violated moral law for the good of
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the world without any venom ot bitter-
ness behind it, all the while retaining its
own calmmness and poise undisturbed.

Suffering, then, in the sense of denying
all outside evil by the consciousness of
inherent strength based on the Self is thus
a higher manifestation of soul-force, than
all out-going reaction to evil. Every
out-going action implies a susceptibility
to external influences, which leads us to
asstme weakness or defect in the subject,
pre-

which necessitates an ever-ready,

pareduess to fight all {foes, internal or
external, disbalaucing the subject still
further.

THE IMMANENT BRAHMAN,

ERY often it iz mistakingly supposed

that the Vedanta philosophy is look-
ing beyond the present life of man and
centres the whole hope and aspiration of
man 11 the realisation and attainment
of a future state of existence. This sup-
position is thoroughly based on a mis-
conception which we shall att~mpt to prove
Not only does 1t not
lock forward to a future state of existence
=s the culmination of human destiny, but
the aspirant 1n Vedanta renounces from
the start all hopes and fears, all lives
here and hereafter, all heavens and hells as
being too low and wvulear for human
endeavour and imsists on seeing the Truth
face to face and being one with it even
now 11 this life without waiting for a
fature existence.

What then becomes of the Vedantic state-
ment that the whole world is a dream, an
unreality, a Maya? In what sense are we
then to understand it? 1f the wihoie world is

N IR P AT 1
it this article.

a fiction of Maya, an unsubstantial shadow.
then certainly the
according to Vedanta must be to renounce
and fly away from it, and the attainment
of human destiny will be found in a state
of existence other than thiz. But it is
not i that sense that Vedanta means to
deny this our present world of the senses.
The forms and objects of our sensible world
are 1ot absoclutely unreal, but are mis-
taken readings of an underlying Truth.
Ordinarily ignorance assumes that every
object has a separate and independent
reality which subsists apart from every-
thing else and will last even 1f everything
else 1s annihilated; this overlooks the
patent fact of the inter-relatedness and
dependeuce of all objects around us. "L'his
constitutes the matrix of ignorance, each
object, being taken as a separate individual-
1ty, we enter into diverse relations with one
another and with the obiects, all based
on the false standpoint of distinet ana

summun: bonun,
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separate units.  As this relation becomes
complicated with the mingling of different
upadhis (limiting adjuncts) the under-
lying Truth and Unity is forgotten and
we wholly manufacture a fictitious world
of egoism, with separate interests, separate
desires.

To know that nothing has a separate
name or form apart from the Brahman
1s knowledge., Brahman is the one sub-
stance and objects are styled differently,
because they are regarded as otherwise
through ignorance. Just as in the well-
known example in Vedanta a rope is
regarded as a snake, different from the
rope, just as the earthen vessel is regarded
as a distinet object separate from the
underlying clay from which it 1s formed
and styled as a pot or jar, but when the
real nature of the clay is known the idea
of pots and jars as separate existences
vamshes, so when the underlying Brah-
man 18 perceived, all the iron-bound dis-
tinctions of diverse objects of our sensible
world melt into the conception
hommogeneous whole.

When the underlying unity is perceived,
all the motions and actions of normal
human life will continue, only they will be
placed on rational foundations. Everything
in this relative world of becoming will re-
main, and will stand explained in the
hght of the highest generalisation, the
Brahman, the underlying Truth, just as
when the first principle of conduct is known
and apprehended, all the subsidiary actions
will low as natural corolaries and form a
consistent and cocherent whole, each stand-
ing in its proper place and relation. And
no passing gust of einotion or passion
will be able to carry us off our feet, but
will be judged and appraised and tested
by the touchstone of the TFirst prin-
ciple. Just as to a wman who has lost his

ol a
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bearings of directions, all paths and by-
ways appear a confused jumble, unrelated
to oneanother, but when againhe has fixed
his bearings they form a coherent and
well-mnapped-out plan of directions, so,
all the forms of the relative existence
will remmain but they will be strengthened
by the appreheusion of the,unit existence
behind, as the particular is known only
when it 1s referred to the Universal and
General. Therefore the Vedanta does not
destroy the relative world of existence, it
only explains it by referring 1t to the
primal and ultimate substance, the Brakh-
man. It does not destroy our personality
or individuality but explainsit by referring
to the Unit impersonal principle of which
all personalities are different mowlds, and
in whicl: they are all one, so that they are
suffused with a new direction, an added
significance; instead of warring, separate,
individualities, we beconte harmonious
units of a homogeneous.whole., Without
the Unity behind, the diversity of forms;
cannot remain. If they remain, they will
remain as separate, independent entities
and will be the cause of delusion and
ienorance to us; for whichever object or
person we approach except as Bralunan or
a form of Brahman at once throws a delu-
sion over us, hurts us, and takes us into
‘ Himz the Brahman conquers
who thinks the Brahman to be separate
fromm the Brahman, him the Kshatriya
conquers who thinks the Kshatriya
separate from tlie Brahman, all beings
conquet him whothinks all beings separate
from Brahman.”’ Butif theapprehension of
the forins does not bar from my view the
knowledge of the generalised unity, if the
knowledge of the jar, or pot does not hide
from me the knowledge of the underlying
clay behind, then these visions of manifold
objects, which the sensible world presents
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me with, will never cause any delusion to
me, will never cause any aversion or at-
tachment to me. For what cause aversion
or attachment? Itisthrough the knowledge
that things are separate from me, that I
am repelled or infatuated by them. Butcan
1 have repulsion for myself, can I have
infatuation for myself? But when the
same Brahman is apprehended as running
through the whole series of its manifesta-
and tions, nothing is thought to have any
separate existence from it, then we are said
to be established in knowledge. Such aman
is invincible and unvanquishable. Nothing
has power to cast any shadow of delusion
over him, he will pass through the
seventh hell unscathed.

Iu the depths of misery, in the highest
elation of prosperity, he is same sighted
and even-balanced, because he perceives
the Soul first, last and always. It is the
Soul, the Brahman first, which becomes
coloured by the Maya of good or evil, happi-
ness or misery. All garbs or forms in which
the objects of the world masquerade and ap-
pear before us as different entities frighten-
ing or alluring us, their masks will be torn,
their real nature having been Lkunown,
their basal substance apprehended; for all
the powerful spell with which they work on
ns arises from our regarding them as dif-
ferent from the underlying oneness of the
Brahman.

To such a oune, all going aud coming
is meaningless. Where can he go? Where
is the place which the Brahman has not
already filled? So long as one says here
the ILord exists, and here not, he has
missed the basal truth, his delusion hasnot
vanished, he is talking like one yet over-
powered by sleep. But when in all objects
and actions, the same Brahman is appre-
hended, and when this apprehension
bas become so powerful gas to bhave taken
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complete possession of him, and hag
grown 1n such velume and strength as
alimost to obliterate all distinctions and
separateness so that the iron bounds
which separated objects previously have
been attenuated to thin filmy partitions, and
tlie unit ocean of existeuce is seen as em-
bracing everything in its sweep, it is then
that one is established in kunowledge. To
him, “‘here and bereafter’’ are meaning-
less jargon, for heis living, moving and has
his being in the Truth always and forever,
for he finds the same Brahman present
everywhere as in the lowest hell as in
the highest heaven. One who has reached
such a pinnacle of knowledge, the Sruti
says, at the time of his body falling, his
prana does uot travel to any Joka
(sphere of existence) however high and
spirttual, as in the case of other wor-
shippers of lLimited aspects of Brahman
but his z&;ﬁzxdﬂzm (his physical and mental
¢djuncts) fall off and his spirit merges in
the Universal Spirit, i1 which he had ever
been living. “ q€q QIWT IARNITG, 327 G-
fA@ta=a 1”7 He is not a piecemeal worship-
per of a Khandha (brokeu) aspect of
Brahman, but he worships God in
spirit and in truth. The limited is ma-
terial, the spirit alone 1s 1nfinite and his
worship 1s worshipping the Infinite as in-
finite. His wide sweep embraces all spheres
of existences from the lowest hell to the
seventh heaven, all order of beings, all
ranges of time and space and all kinds of
works, for he finds them all one in the
Brabman, the nearest of the near, his
own soul. To see, move and live in this
Truth, here, even now, without walting
for a future existence is according to the
Vedanta, the highest destiny of mau.

Mﬂ“ﬁm&,' A F“Qm“m .
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{ CXXXVEL—conciaded )

I am veally struck with wonder to see—
the women here, HHow gracicus the Divine
Mother is on them! Most wonderful women,
these ! They are about to corner the men,
who have been nearly worsted in this coinpe-
tition. It is all through Thy grace, G
Mother? * * [ shall not rest till I root
out this distinction of sex, Is there any
sex-distinction in the Atman? Out with
the differentiation between man and woman
—all is Atman? Give up the wdentiication
with the body, and stand up! Say, “Zifeq,
;fea © ¢ Everything ¢ 7—cherish positive
thoughts. By dwelling tco much upen
“ e, qea’~" It is not! Itisnot!” ‘negativ-
ism), the whole country is going to ruin!
“grsg, T@isE, sy am He! | am He!
I am Shival” What a botheration ! In every
soul is infinite streugth ; and sheuld you turn
yourselves into cats and dogs by harbouring
negative thoughts# Who dares to preach
negativisin ¢ Whom do you call weak and
powerless ? “ faarsg, fargrsg’= 1 am Shiva! 1
am Shival” 1 feel as if a thunderbolt strikes
me on the head when I hear people dwell
on negative thoughts, That sort of self-
depreciating ﬂttitddﬁ 1z another name for
disease—do vou call that bumility? It 1s
vanity in disguise! “q t&{g} qﬁmr{m? JHAT ﬁ%’%ﬁ'g
TS ae - The external badge does
not confer spirituality. It is same sightedness to
all beings which is the test of a liberated soul.”
“gRe Wiy, anng "5d, Aoassy st
fagrsg e L am He!” “I am Shiva, of the
essence of Kuowledge and Bliss!” “ fawssrg
TR EarEy il - He  frees himself
from the meshes of this world as a lion from
its cage ! arumTeRy FEErHT Ay % This
Atman 15 not accessible to the weak.,” * #
Hurl yourselves on the
fanche—let the

world like an ava-

world crack m twamy under

your weight! Hara! Hara! Mahadeval
“g@raiayaranrag Y- One must save the self
by his own self—by personal prowess.”

* % Wil such a day come when this
life will go for the sake of other’s good ?
The world is not a child’s play,—and great
men are those whe build highways for others
with their heart’s blood. This
taking place through eternity, that one builds
a bridge by laying down his own boedy and
thousands of others c¢ross the river through
its help. ‘‘@gHed, ogqe, fasrs fOgrse’-- Be it
50' Be it so! I am Shival ] am Shiva!” * *

it is a welcome news that Madras is in a
s,

Were yoli vot going to start a paper of
something of that sort, what about that? We
gmust mx with all, and alienate none. - Al
the powers of good against all the powers
of evil——this i3 Do not insist
upon everybody's believing in our Gury, * #
You shall have to edit a magazine, half
Bengali and half Hindi--and, if possible,
another in English. ¥ % It won't do to be
roaming aimlessly, Wherever vou. ge, vou
must start a permanent preaching centre,
Then only will people begin to d‘aang& [ am
writing & book. As soon as it is finished, |
run for home! * ¥ Always remember that
Sri*Ramakrishna came for the good of the
world—not for name or fame. Spread only
what e came o izach. Nevev mund for s
name—it will spread of itself.  Directly vou
insist on everybody’s accepting vour Guru,
you will be creating a sect, and everything
will come to the ground,—so beware ! h
a kind word for all-—it spoils work to show
temper. Let people say whatever they like,
stick to your own convictions, and rest as-
sured, the world will be at your feet, They
say, ¢ Have faith in this fellow or that fellow.’

has been

what we want,

Have
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but I say, ‘ Have faith in yourself first that’s
the way., Have faith in yourself—all power 1s
in you,—be conscious and bring it ont,
‘] can do everything “Even the poison
of a snake is powerless if you can firmly
deny it.” Beware! No saying ‘nay,’ No
negative thoughts! Say, ‘Yea, yea’ ‘#HIsi,
qrsT " [ am Hel [ am Hel”’

feRaTs Tifary a& «fF gt

FPIRFFAET WA T eI YT |

REFATaLEd g7 IS

ey [T 99799 T € FENHT U
“What makes you weep, my friend? In
vou 1s all p{)we'r‘. Summon up your all power-

ful nature, O mighty one, and this whole

universe will hie at your feet, It is the Self
alone that predominates, and not matter.”

To work with undaunted energy! What
fear! Who is powerful enough to thwart yvou'!
FCACHIIW  (FGITINRAI: AT (% o =
FSTATERTH, UAFSWraraf 3g8—\Ve ‘shall crush
the stars to atoms, and unhinge the universe,
Don't you know who we are?
servants of Sri Ramakrishna.
to fear, forsooth !

HIWE A0 THEWN [+ a7 FAaqp:
A FATH TR WET TRIHATSTA: ¢
STRT:ER H[U G930 WA S(gs] aer
HieaFA+egerd (FTA: URFSWEAl TI7 i

We are the
¥ear! Whom

qreaT Yieqr graagy flaaammr:

feear feeqr axmweidl erafafe

CHLEAY CATEHT THIYE GIFEAIWEY

ACHT A< el {TqTH GIGRIETUA: o

qI¥ A% SFAFAYT 30207 Af%ar

T AEF TFW TREF (2L THA |

O 7Y TIOECIRALIAUEA]

AAFSWEd 9 Fequarsing 9 o

It 1s those foolish people who identify
themselves with their bodies, and piteously
cry ‘we are weak, we are low.” All this is
atheism., Now that we have attained the
state beyond fear, we shall have no more fear
and become heroes. This indeed iz theism
which we will choose, the servants of Sri
Ramakrishna,
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Say,

Jury

“{ziving up the attachment for the world
and drinking constantly the supreme nectar
of immortality, for ever discarding that self-
seeking spirit which 1s the mother of all
dissension, and ever meditating on the blessed
feet of our Guru which is the embodiment
of all well-being, with repeated salutations
we nvite the whole world to participate in
drinking the nectar.

“That nectar which has been obtained by
churning the infinite ocean of the Vedas,
into which Brahma, Vishnu, Shiva and the

other gods have poured their strength, which

15 chharged with the life-essence of the Avatars
—{(yods {(Incarnate on earth),—S5ri Rama-

krishna holds that nectar in his person, in its

]3'3

fullest measure
We must work among the English-educated
young men, “grnaga gy —“Through
renunciation alone they attained immortahity.”
Renunciation !— Renunciation f-— you must
preach this above everything else, There
will be no spiritual strength unless one re-
nounces the world, * *
by are — suffering so much?
owing to their negative, therr

It is
self-abasing
Tell them to brush aside their ill-
ness by mental strength and 1 an hour it
will disappear! [ the Atman smitten by
disease? Off with it! Tell them to medi-
tate for an hour at stretch, “ 1 am the Atman,
how can [ be affected by disease!”—and
everything will vanish. Think all of you
that you are the infinitely powerful Atman,
and see what strength comes out. * % Self-
deprecating!  What 1s it for! 1 am the
child of the infnite, the all-powerful Divine
Mother, What means disease, or fear, or
want, to me? Stamp out the negative spirit
as if it were a pestilence, and it will con-
duce to your welfare in every way. No
negative, all positive, affirrnative. 1 am, God
is, everything is in me., 1 w/// manifest
health, purity, koowledge, whatever 1 want,
Well, these foreign people could grasp my
teachings and you are sufiering from illness

spirit.
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owing to your negative spint!  Who says
you are iil—what is disease to you? Brush
it aside ! * * “digafg 49, ﬂaﬁfﬂ” A, AIASE
JYstr, TErsiE qg Afa grg’—" Thou art Energy,
impart encrgy untc e, Ehbu art Strength,
impart strength unto me.  Thou art Spirituals
ity, tmpart spirituality onto me. thou art
Fortitude, impart fortitude unto me ! The cers

mony of ;:-.,E adying ong’s seat (dsann -pral: :mfaa}
that you perform everyday when vou sit down
to worship

the Lord—"mironmqureny apaaa
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—"* One must think of bhimsell as strong and
invalnerable” and so forth—what does it
all mean? Say, * Everything is in me and
fean mantfest 1t at willl” Repeat to your-
self that such and such are Atman, that thev
are Infintte, and how can they have any
disease #  Repeat this an hour or so, on a few
SUCCessive de‘a? and all disease and trouble
wiil vansh mto nought.

Yours ever,

Yivekananda,

-..-—-""'"!: ] : E :--.-ul

STORIES OF SAINTS.

. - [ -:-"l
AP :r-._.r | T

_#.:_* { . true saintly character
S possession,

15 a priceless
It 15 as soft asit is strong,
The sight of misery and suffering
upon people moves it to an overfiow of tender
passion, yet it 1s 5o strong oun occastons that a
thousand sledpge-hammer blows of adversity
leave it unaffected.

A Sadhia was once bathing in the (ranges.
The waters of the river having risen in high
ficods owing to heavy rains falling in the
rainy monsoon, the waves were carrying
away a scorpion which had accidentally slipped
into the current. Seeing the helpless con-
dition of the scorpion, fearing that it might
loose 1its life, the Sadhu who was bathing,
was moved to pity and descending into the
waters, rescued it and helped it to the land.
While he was rescuing it, the scorplon stung
him sharply on the hand., Pained by the
vicious bife of the creature the Sadhu patient-
ly suffered and hastened to finish the bath,
when again he found the scorpion had fallen
into the waters, being carried away by the
waves, Moved to instant compassion, despite
the sharp pain on the hand, the Sadhu des-
cended 1nto the waters, and brought it to the
land, when be was again viciously stung by the
anicaal.  Whean it had happened again and

again, the thought arose in his wmind, that I

falling,

stiould not save 1t another time, as the
excructating pain of its successive stings is
- oiving  me death-agonies. At once his
viveka { discrimination ) was awakened, and
beran to reproach him with these words,
“Your action in declining to save does not be-
fit thee, It is aot worthy of your Sadhu
nature. Learn from the scorpion and take a
lesson from his actions, VYou helped him
time and again, vou saved his life, still he
did not give up his vicious nature, but in re-
tura for your services he stung you repeated-
ly according to his owa low and vile nature;
how can you then, O Sadhu, give up your
own noble nature as a Sadhu and refuse to
render help and succour to one in distress,
simply because he is acting wickedly propelled
by his own wicked nature. In spite of hundred
faults and acts of ingratitude and harm, cease
not from helping and serving others.
I1.

The great Persian Sufi saint Bayezid once
in the dead of night coming out of his room,
found the whole town steeped 1in silence,
and rio stir or human movement about but all
hinshed in the deep silence of the night and
the full moon was flooding the whole place
about with its silver rays and the stars
keeping their silent vigils in the sky. In
that hushed silence of the night he set out



from his home and enjoying the surpassing
beauty of nature around, be silently made his
way across the open field to the other side
of forests for passing the night in meditations
and prayer and thoughts of the L.ord. Then
the supreme iudifference of mankind in
general who were all wasting such a heavenly
hour of calm, peace and beauty in mere animal
sleep and not turning thewr thoughts to God
arose 1o his mind and pained hy the thought
he inwardly spoke, “ O Lord, in the holy shrine
of your Presence, there 1s such a scarcity of
real lovers of God, that few attend it in such an
hour of enchantment and surpassing beauty.
in such a heavenly moonlit night of peace,
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JuLw

holiness and joy, none turn their thoughts
to Thee, Thy pratse, worship and contempla-
tion of thy glory,” Then the alashban:
( heavenly voice ) was heard “Not any and
everybody, my son, can enter the holy shrine
of My Thoughts; those who are rolling in
luxurious beds, the idle, lazy, addicted to
sleep, for them the doors of My Holy shrine
are closed. But those who are vigilant, who
have watched and prayed and been wait-
wg for my Presence for long years, who have
kept many a long vigil, one among a hundred
of such enters the Inner sanctwary of my
Presence.” '

et A - R o e

SHANTI ASHRAMA DAVYH.

(Bv A WESTERN DISCIPLE. )

{Concluded from page 134)

% THFER and objective obstacles were en-
$¥ countered in the meditation cabin, During
the preliminary readings my attention was
distracted by swarms of all breeds of fies, gnais
and stinging insects. Occasionally a noisy wasp
would become dangerously friendly, encircling the
room at lightning speed, drawing nearer and nearer
to my face with each revolution. = At the con-
clasion of one such performance by a particularly
large, rasping-voiced wasp, being unable to disturb
my apparent composure, he alit at a safe distance
as if to inspect me a momeni, Then he made a
vicious dart straight at my face, but veered off
just as the impact seemed inevitable; then des-
cribed innumerable revolutions around my head,
passing directly in Iront of my eyes. I was
determined not to show fear and nerved myself to
take the sting which seemed sure {0 come sgoner
or later. I passed through the ordeal unharmed,
however, and am now in a position to give advice
on how to act when a wasp singles you out for his
favours. But the worst was yet to come: When
the reading was over and we settled ourselves for
meditation, all the flies in the room took advantage
of my helplessness and disported themselves

without mercy on the sensitive poriions of my
face. Ii was intolerable. 1 stole a surreptitious
glance at G. to see how he was making out under
the circumstances, He did not seem to be as
interesting to the flies as 1. 1 noticed, however,
that a few flies were on his face, but apparently
he knew nothing about it for there was not the
slightest twitching of his face to indicate that
anything disturbed him. 1 felt ashamed of my
susceptibility to such trifles, and set to work to play
the stoic. The effort terminated as other atiempts
along that line: I simply could not stand the
internal irritation with composure. 1In the long
run, however, there were some valuable momenis,

Considerable time was devoted to exploring the
Ashrama, ferreting out its secret places and
locating its boundaries, In these silent walks }
approached the Ashrama’s solitude as a lover his
beloved.  Pleasant and profitable hours were spent
in this way. The Santa Ysabele creek-bad bad «
pveculiar fascination for me. During the winter
months a surging torrent, its dry and rocky course
was now bleaching in a tropic beat, the home
of snakes and darting lizards. The breath of the
desert was there. The shadiest places on the
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Ashrama were along its bank for it was fringed
with oaks, pines and willows, and was {uorther
shaded by precipitous hills; and here and there
minerature valleys led away into inviting retreats.

The open-minded buoyancy of childhood at-
tended me on those rambles. Thought was free,
dissolving into dreams, long day-dreams, only to
emerge into thought. Thought was the stull
dreams were made of ; and dreams gave color and
ideal consistency to thought. 1 dreamed of the
great world I had left behind, a mere tradition
lying far away beyond the mountains, I wondered
why it was necessary to leave the city for the
silence of the Ashramia, which, when one got used
to it, held within its comparative silence as many
obstacles to meditation as the city. 1 saw silence
to be subjective, and hence that one could be as
silent m the midst of the commonplace grind of
life as on the Ashrama. Obstacles to meditation
exist in the mind only. All ideas of religious
theory and practice, however true, may be heard
millions of times, but until one actually discovers
them within his own definite experience they
amount to a little more than froth of words. For
this very reason Swami Vivekananda at all times
insisted that the aspirant should strive to explore
his own spiritual depth,

So for the time being the Ashrama suggested
by contrast to my years of city life the idea of
solitude, Undoubtedly the lapse of time, had I
remained there long enough, would have set the
mind’s power of spiritual idealizing to weaving
dreams of humble service amidst the care-strained
faces of the city. The Ashrama’s vistas of blue,
hazy distances and near-by umbrageous nooks
would become meaningless, in time, as compared
to the surge of human life on a busy thoroughfare ;
and querulous jays, the song of the lark and the
snappy yelp of the coyote would be nc more
significant than the rattling jolt of a garbage
cart on cobbled streets, It is all a question of
mood, or temperament. One order of life is,
really, no better than another so long as the
interior mind is awake to the presence of God.
G. so oiten said, “ For the life of me, I cannot see
that one vocation is better than another. A
Sanskrit pundit is no better than a hod-carrier if
his thoughts are not inwardly on God.” So the
Ashrama life was significant only in so far as it
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afforded stimuli which aroused the mind i
thoughts of God and the spiritual life.

I woced the myths only to see them dissolve in
their golden sheen, Especially did 1 dream of
the Hindn myths. 1 thought of the youthful
flutist, Krishna, luring the love-inebriated Gopis
from their dream of worldly duties to the dream of
voluptuous ecstacy in the mad swirl of which
conscionsness rose fo supersensuous heights, As
I dreamed of the beantiful flute player, I felt the
interior working of the fanmdirds of the myths, the
myriad virtues of the gods,—such virtues as purity,
sweetness, buoyancy etc. The flute became an
instrument, not of sensuous melody luring the
Gopis to their roin, but of etherial strains whose
vibrations were the waves of regeneration, the
flood-tide bearing them into Sattvie consciousness.
Then the rationalistic mind of me rose to the
surface and questioned the practice of dances in
the name of the Lord; that is, as a2 means to
heighten spiritnal enthusiasm. Then it pondered
the significance of the myth and saw that the great
truth illuminating the story was that the touch of
the Lord at once liberates from sensuous attache
ment even while one is apparently submerged in a
flood of seducive emotions. The liberating touch-
stone is the previously acquired love of the Lord,
a love which has become the dominant passion of
life ; and pursuant to which all actions are entered
into or, rather, permitted to continue along habit-
pal lines as a safety-valve for excessive energies.
In the Lilas spiritnal spontaneity is the imperative
condition if disaster is to be avoided, for he whe
sways but to melody puts himself in the position to
receive the subtle elements of the meltwdy& what-
ever they may happen to be. They enter into his
mind functionings  temporarily determining his
conduct., Dancing upon advice is like “entering
the silence ”’ upon advice. One must find himself
first, and he may be accounted lucky if he finds
himself alive instead of clinging like a parasite to
the outer edge of some precept.

To my mind at that time the Ashrama’s wild
notes had a peculiar charm, a quieting and sooth-
ing effect akin o that experienced when taut
nerves relax to the sensuons cavessing of favourite
melodies. The song of the lark, the noisy jays, the
hammering of wood-peckers, the soft whistling of
quail ip near-by canyens, the barking of coyotes
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and the wind playing through the trees, shrieking
about the meditation cabin, or furieusly assaulting
tents, causing the guy-ropes to strain in resistance
as their slack was taken up first on one side and
then on ihe other,—all these sounds were as so
many pieces in a universal orchestra, arousing the
mind to thoughts of that Presence in which they
all unknowingly lived their day.

Not all moments, be it understood, were alert to
thoughts of God. This surface and audible wild
life was too sweet, too unreservedly hospitable, to
be ignored for its own sake. Lying:prone on the
ground in the afternoon shade of some o1k,
listening to the blending of wild notes and weaving
figures from the myriad leaves silhouetted against
the sky, my body relaxed in the enjoyment of
shameless, luxuriant loating. But before the siesta
‘was over I was usually reminded that “ knee-deep-
in June’ rest was not what I was in search of, but
‘rather, consciousness which is soul-deep, poised in
supersense.

One very warm afternoon while leisurely sipping
our lemonade, we had 2 tatk. I think I grew
argumentative in my endeavour t0 place certain
philosophical vagaries where they belonged. Now
piiilosophy at its best derives its life, its vitality,
its glory, from such as bave passed beyond its
scope. It trails ever in the wake of the illuminated
consciousness. To the spiritual aspirant a philo-
sophical temperament is a valuable asset, truly, if
it be kept subordinate to the desire /o be spiritual ;
for it acts as a sort of clearing process for the
mind, removing thought-crudities and levelling
old ruts thus giving balance to the emotional
energies searching for God. But like other excel-
lent proficiences, when indulged for its own sake,
it amounts to idleness or worse, as when playing
with it in over-confidence, one hecomes befuddled

by his own caprice., A product of this state of

mind aroused my active criticism, It was the idea
that, for all we actually know, there may be
progress beyond time and space. Whenever a
conclusion so ably established as to admit of no
shadow of doubt is suddenly set aside and the
process of reasoiing by which it was determined
substituted in its place, as in the present instance, it
is an infallible sign thai the offending brain is in
tragic need of a prolonged vacation. A change of
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matter, the repairing of anything else.

JoLy

work might do, say ditch-digging, to give {one and
sanity to the system.

Confidentially, 1 never was affiicted with that
sort of thing ; but for other ailments I found work
beneficial. 1 chopped wood. I will not say how
much I chopped,—there is no use in being to¢
confidential—but 1 can honestly say that 1 did
chop wood, and right here on the Ashrama. Other
work also did I do. I carried whter from a spring
hidden away in a secluded ravine about half a
mile distant from the meditation cabin to irrigate
some domestic shade trees which had been
planted with the idea in view of beautitying the
Ashrama. Also I fnllowed G. one day assisting
him in repairing stovepipes. He knew altogethey
too much about repairing stovepipes, or, for that
He did not
overlook a single detaill. 1 know this positively
for, I thought, on the completion of each step
the work that that surely was the end of the trouble.
But not so. He just kept on and on until the
imagination was brought into play to invent defects
for I could by no means discern any. Of course
I did not mind this in the least. I was ready for
anything by way of diversion, and besides I was
interested in the refinements of finish which a
meditative mind could bestow on a common task.
S0 having had experience I am in a position to
recommend hard work for others.

It sometimes happens that one given to much
talking talks to no purpose, and is promptly set
right by his superiors. On one such occasion 1
was arrested in my flow of eloquence by the stern
voice of G. which, however, was strangely at
variance with the iriendly gleam in his eyes. ¢ Did
it ever occur to you,” he said, ‘that you
came here to think, not to tatk? This eternal
effort to explain everything in the universe is a
waste of time. You have read and studied and
listened to lectures and talked and talked. You
have had enough of that sort of thing. Now is the
time to keep quiet, to think, to meditate. Try to
zet close to Mother. Try to live a quiet, deep,
holy life,”

Although we discusz2d pro and con the various
philosophical theories, such as Advaita, Visisht4-
dvaita, Karma, Reincarnation, Spiritualism ete.,
(+. would invariably conclude by reminding me
ihat religion did not consist in theorizing, however
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ably, but putting into practice in our daily lives
the spiritual truths which we really believe. We
all know that much speculation leads to confusion
to any mind., Take the Advaita tor instance: It
is a soul-stirring philosophy, but its realisation
awaits the dissolving of all out-going mental life.
The practical significance of the Advaita in daily
life lies in its power to make people ethical and
moral ; and it gives to the individual a perspective
on his own mind-functioning, enabling him to
vicw his own personality with as much alooiness as
he would another’s.  But many bright minds have
gone wrong in plaving with the Advaita as an
abstraction. Again, consider the theory of Karma:
However interesting and satistying to the specula-
tive mind, it really solves no vital problem. It
ever coils away into the abysmal depths of mystery,
leaving one guessing as to the next move. And
so on all along the line. Nere theories lead one
nowhere.

So during my Ashrama days (3. drove the lesson
home to me by precept, exhortation and constant
example that the one supremely important thing
to do was to take hold of religion at oue’s {inger-
ips, training the mind and body to do all daily
acticns with alertness and precision, and to asso-
ciate such actions with the spiritual truths which
one firmly believes to be true. Different places
on the Ashrama became associated with different
sayings of . On 4he first day after my arrival
while we were at breakfast he struck the note which
he carried with variations through all his talks
during my stay. Speaking about the foundation
of the spiritual life he said: “ We must first be
men before we can be gods. We must stand up
and look the world in the face.
craracter.

We must have
I do not believe in a spiritual life which
is not represented by character in daily life.  Any-
body can talk. If we have duties to perform, or
if we have unsatisfied desires, we should do them,
satisfy our minds, our lower minds, and at the
same time with our higher minds worship God.
Let the lower mind have what is necessary to keep
it quiet, and then exercise the higher mind in
thinking about God. In this way we gradually rob
the lower mind of its power, and are finally able to
devote all the mind to God. So, if we would see
God, we must be men. Yes it is perfectly
possible {o find God; o become liberated from
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future births, while working in the world. Itis
not where we are, nor wha! we are doing that
hinders us, but whaef we are and Aoz we are doing.”’
Again later in the same day while at table he said:
““While you are here try to get near to God,
You can read other times, but now try to get close
to Mother. Think of that one thing.” In the even-
ing our first walk to the gate was associated with,
“ Now try to see God. Put your whole tiine to that,
one end.”

Many of his remarks contained food for years
of thinking., Once in the meditation cabin after

reading The Crest Jewel of Discrimination, he

said, * First we are human, then we must be mern,
then aspire to God.  First manhood, then aspira-
tion, then final rest in God. e give ourselves (o
God and He gives us wisdom. He gives us
Himself, Practicality was the key-note of all his
talks, He sifted all ideas associated with the
spiritual life, separating the sophistries which in-
veriably cling to them from their real meaning.
Speaking of the tendency of many persons to
slight their duties as the result of their supposed
zeal for meditation, he said : “'That point is one
very greatly misunderstood by those who think
they want spiritueality. They think that if they do
not remember to do the necessary things, that it
is a good sign they are thinking of God. Itis
nothing of the kind. It is a Tamasic condition.
We go dreaming about thinking, of God a little
and the rest of the mind goes to everything, does
nothing. We should do the things we have to do
and then there will be plenty of time to think of
God, plenty of time, We should be manly and do
our work ourselves: not leave it for others. We
can meditate on God better for it. We should
know what we are doing. We should keep alert

~and do what there is to do, thinking of Godthe

while, and then meditate on God afterward.”
Equality in relationships was another idea that
received his scathing criticism. * Peace and
helpfuiness,” he said, “ never come from the idea
of equality. It is a worldly idea that equality
brings peace. Equality means, ¢ You are no better
than I It may be said for decency that ¢ You
are not less than I7: but what is meant is, ‘I am
as great as you,” Kor peace and happiness there
must be a giver and a receiver, a superior and an
inferior. One must be willing to serve and one
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willing to be served. All are not equal and cannot
be. Itisa delusion to think so.”

The most trivial events were the occasions for
him to bring out some pointy idea. One afternoon
while talking over our lemonade he got some
seeds ntoe his mouth and spitting them away re-
marked, ¢ That is the way to do at all times,—

throw away the useless and retain the useful, We
should discriminate at all times.”

Concerning all actions contemplated in the
future he used to say “ Mother knows.” He never

said “ T will do so and so0,” but, rather, ¢ Mother
willing, I will do so and so.” On being questioned
as to this way of speaking he replied, “The sense
of egotism and egoism separates us from the con-
sciousness of Mother. Only when we do our duty
fully can we say that Mother does it.  When
Mother's will i1s done 2 «s, the Mother does it.”

So amidst the tangy fragrance of nature the
days passed in talking, reading and meditating on

God.

Iun all this the outstanding experience was

PRABUDDHA BHARATA

juLw

my association with G. It became clear to me
that had I been there alone, little real meditating
would have been done. The struggle to adjust
myself to the consciousness of isclation would
have taken up the larger portion of my energies.
The mental balance given by congenial association
was necessary, Fortunately for me, I realised the
greatness of the contact, and I gave myself up to
it with all the devotion of which my nature was
capable. Again and again he would say, “Now
when you go back to the city take the spirit of the
Ashrama with you. Make your home an Ashrama
by living a deep, sweet, holy life.” So it came to
pass that for a brief span of days I stood in
relation to myself in the light of a great spiritual
awakening ; and I knew, even then as now, that the
impeius received would abide withh me as the years
slipped by.

At last dawned the day when the Ashrama gate
opened for me to pass out to take up alresh the
thread of the old life made new and vital by the
elixir of an undying spiritual eathusiasm,
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TFSATAY QfEa: q@RITaar
FATIEAT T T |
QUITEAT AT LT ATATT
qUIFE GTAfy qrevn i)

1. Leaving your own country, the beloved
place of your nativity, thou hast gone, O
Hero, to the immortal abode of the Wise ; vour
mother country is now weeping in bareave-
mertt unable to bear the heavy pain { of your
10ss ).

2. Thou wert but a short lived son of
Thy mother; without thee, Hhe has to-day
become very destitute: hke the sun’s rays
covered by early morning clouds, has Inertia
like shadows overpowered the country.

2. Devotion to one’s Dharma has fled ali
round ; love of work and activity are not to
be seen anywhere ; service of others has been
reduced to a mere sound residing in the ear,
and slavish dependance on others is the highest
manlitess,
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TSITATSHAT (9QT TFTAv
Stz uafare sa: guy: |
FrEagaar: wagradrar:
YT S|TA: TEIT GATFT 1121

Zinanararas g
HARATE T g9 TR |
P TUASFEA agEAAr:
AATGATKTHEHE, WL WY

cARE FUTIUT AT
RIS ARATATATARHSTT |
feTe SETFaTE@E AN
TIATHAE FARTATTTH, NN

RqregAta ALAY 9 &
ZTiA Grew qdd § JRA |
ERHE LD GG R E

§ HATAE ®H WEL FEEAT 190

R AT & faard:
PYUiEr I ATAITEr: |
fateg ragt gavcagsaTH
RFTARAA FAT TIFATH NSl

FETAT: |eg (Q0F TE0
qaFg FAr: SAd QAT |
RANT @ |G (ATTAE
FATATED: AT NE
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4. Independent thinking has come to
naught and all men are living on the cast-out
thoughts of others ; devoid of the sense of real
well-being, and hankering for self-enjoyment,
people are wandering about like hungry

dogs.

5. Seeing ail these miseries, it pains much
the mind of the thoughtful; and so they,
assembied in the holy day of thy nativity,
remember thee again and again,

6. Come thou, supreme worker, to Bharata,
and arouse the younger generation who are
averse to work ; and by the teachings of the
deepest secrets of the Vedanta, rescue tliis
deathlike Bharata,

7. The country will not advance by ads
diction to enjoyment; but by renunciation
surely will 1t attain salvation; for by vulgar
men who are devoid of patriotism, no great
work i3 easy of accomplishment anywhere,

%. By thy trumpet-call, like unto the sound
of Vedic Mantrams, let all the lioni-hearted
men, like roused-up lions, cast off their sleep,
the kiler of manhood, and with rejuvenated
energy strive for success in work,

0. May they blessings descend like rain
upon the heads of all, may the gods be
always helpful, may our minds be in peace
without any trouble, may the clirrent of work
flow 1n a copious stream!

10. ‘The quarters are secen radiant with the

. o~ RN S A e NI 3
AFVAFLE T TIAA [T AT fresh rays of the sun, in all directions the soft

ﬁjﬁ;ﬁﬁqgarg: grsqn;ﬁi' STEe | breeze is blowing laden with the sweet
~ ~ o - N fragrance of the fiowers, the birds are singing
FrAT /gL AT WHF OigEy:

) sweet and melodicus notes—Be thou, be
TIHE IIT SIC-HraTts fEyga: Nl thou, O brothers; heroes of action,

waqggmgmﬁga: FEA(HT GTHER ¢ A servvant,
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VIVEKACHUPAMANI

( Continued from page 137, )

qfTHATAT AT AT CIHAWT |
HHARAAL YA ATOTIARTHA: |
T FILCEIET TIA(ATFHAT T 1550
88. ‘This gross body is produced by
one’s past actions out of the gross ele-
ments subdividing and combining with the
other four, and is the medium of experi-
ence for the soul. That 1s 1ts waking state
in which it perceives gross objects.

[ Subdividing elc.—Fanchikarana: see note on
Sloka 74. ]

arAfeEd: TyaIIrayat,
FETFACSATE (ATHIEITH |

HOTA ST TTTUALHAT
AEATEANTEFTTATSET ST ISEN

89. Identifying itself with this form the
individual soul, though separate, enjoys
gross objects, such as garlands and sandal-
paste ete., by means of the external organs.
Hence this body has its fullest play in the
waking state.

TWH (1Y ATHEEIC: TETET QI |
fafg 2giad Tga gEaggaiga; leol
90. Know this gross body to be like 3

house to the househoider, on which rests

man’'s entire dealing with the external
world.

TYHET FIATALATWIAE TAT:
TATeATZAT agiray: fogaraasar |

SWIANTIMIAT ALHSHAT: T2
TRATARTATZHRGEAT far: Neg)

91. Birth, decay and death are the
various characteristics of the gross body,
as also stoutnessete.; childhood ete. are its

different conditions; it has got various
restrictions regarding caste and order of
life; it 1s subject to various diseases, and
meets with different kinds of treatment,
stich as worship, insult and bigh honours.

Caste—Brahmana &c. Order of life—Brahmas
charya etc. |

FHIFTANA AW N0

S0 = Fagt Eearadrgar |
FIAATWAET FEAIIEL:

FATFEIE TTTT TAF NER

92. 'The ears, skin, eyes, nose and

tongue are organs of knowledge, for they
help us to cognise objects; the vocal
organs, hands, legs etc. are organs ot
action, owing to their tendency for work.

(AT SPa AT HATSIT-

TEgfaiaatmia wgiam |
AATH THeIATaqATE [H-

ghe: TEraraaEIaaad: e 3l

HIRAAET R

TATUTHEFITAGEA THHH N

03--94. The inner organ {Antahkarana}

is called Manas, Buddhi, Ego or Chitta,
according to their respective functions
the Manas, from its considering the pros
and cons of a thing; the Buddhi, from
its property of determining the truth of
obiects; the Kgo, from its identification
with this body as one’s own self; and the
Chitta, from its function of seeking for
pleasurable objects.
TTATAASATATITAGHATAT WAFET ST |
AT IFAALNFHIAAL IO IQ@r-

farae hewl
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95. The same Priana becomes Priana,
Apana, Vyana, Uddna and Samina accord-
g to thew diversity of functions and
modifications, like goid and water efe,

[ Like gold eic—~Just as the same gold is fashioned
ancé as water takes the

into varions ornaments,

form of foam, waves, etc.]
FIINTT 93 SFEE T2

STWTE TRTGTETH T2 |
FEATTTANY T RIHGATT

THEH HEAUTCUTE: NELll

96. The five organs of action such as

speech etc., the five organs of knowledge
beginning with the car, the group of fhve
Préinas, Buddhi and the rest, together with
Nesecience, desire and action—these e1ght
‘cities’ make up what 1s called the subtle
body.

[ Nescience &5c.-—~See note on 3loka 55.
73 U 2T0T WEHEEH

fE AT ST ARATAIY |
A %‘iﬁ'ﬁ%’i@a'ﬁmﬁﬁ

THTRATASATIL QI ATIERA: (8

97. Listen,—this subtle body, called

also Linga body, is produced out of the
elements before their subdividing aud
combining with each other, is possessed of
desires and causes the soul to experience
the fruits of its actions. It is a beginming-
less superimpositicn on the soul brought
on by its own ignorance.

TIOT WIAET [HHTIIET
THATHYTAT TTITH T |
=3 g afyg: TaTafy ayg-
IR AT TITRAITH: 18R
FATTArE A I
g g ity o gt |
?wmmmvwrwwr‘%ﬁ
A froqd armamuAE {
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HWEGE‘%@HQE FHFa-
A {@ead T IriaaT o NEsy

E*Sm-‘_’:?’i}. state of the soul

ng state, where it
In dreamns Buddhi, by
1h4s Lahes on the rele of the agent and
the ]‘Ti_ﬁ_ﬁ, owing to varvious desires of the
waking state, while the supreme Atman
shipes in its own  glory,~with Buddhi as
its only superimposition, the witness of
everything, and is not touched by the least
work that the Buddhbi does. As it is
wholly unattached, it is not tounched by
any wotrk that its superimpositious may
perform

’Buddfzz-—-—hele stands for the Ant&hkaranamuth&
“inner organ’”’ or mind.

Dream is a
o1z the wak
itself.

£y tiself——independently of the objective world.

Takes on the vole &c—The Atman is the one
intelligent principle, and whatever Buddhi does it
does borrowing the light of the Atman, |

FIATIART (A FTAE TAMTLTeAA: T 4
ATEATLRINT FECANITHT TITTTTISTT 1§

100. This subtle body is the instrument
for all activity of tbe Atman, who is
Knowledge Absolnte, like the adze and other
tools of a carpenter. Therefore this Atman
1s perfectly nnattached.

REGETAF TS EATAT -

N X

TN FYATINCE TGT: |
- 5
ALY T

SITSNTESTaT 7 & THTEHT: HRoLH
101. Blindness, weakness, and sharpuess
are conditions of the eye, due to its fitness
or defectiveness merely; so are deafness
and dumbness etc. of the ear and so
forth,—but uever of the Atman, the

Knower.
(To be continued.}
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SELF-SURRENDER.

{ Swast VISHUDDHANANDA. }

CELE-SURRENDFR is a calm and sweet
oV resignation to God-—a blissful state which
can be attained through long, long years
ot spiritual practices. Qur egoism to which we
cling most tenaciously is the root of all evil in owr
transmigratory existence and is also the cause of
our bondage to this world. The more the ego
predominates in us, the farther we are away from
(God, the greater our sufferings and tribulations in
this world. The summuam bonum of life is there-
fore to dedicate our ego to Geod. This state of
self-surrender is compared to a sort of sweet
repose which we enjoy after a period of hard and
strenuous physical Iabour. It is indeed a blissfal
state, h'aving no idea of ‘ me and mine” and all our
thoughts and energies flow Godwards, we obey
His will and live in Samsara ¢uite free as 2 bird
flying about in the open expanse of the sky.

Is it possible to resign our ego to God and
work without the idea of Aham { ‘I-ness’ ) or
having no thought of the-doer? To this question
we reply that we can do a greater amount of work
when we have no selfish ends in view and in a
more perfect way than we ¢an ordinarily work in
our every-day life with the idea of egoism, Qur
scriptures aim at self-abnegation and teach us how
by following various means and methods pres-
cribed by them we can attain to this state of
fiberation. The Lord Sri Krishna instructs his
beloved disciple Arjuna in the Gita as to how he
should conduct himself in the battle-field. Here
we find the secret of work taught to Arjuna. The
work when done with a selfish Objéct in’ view,
says the Lord, and with the idea of a doer binds
# man and tbe results accruing thereby must
necessarily produce effects on him, He there-
fore cautions Arjuna not to have an eye on the
results of the work he performs and exhorts him
to fight as a tiue Kshatriya, being an instrument
in His hands and surrendering his ego to Him.
The Lord goes on to say that the gumay of
Prakriti perform all actions but the Atman of man
deluded by the idea of egoism, wilfully takes the

fetters round the feet by accepling the idea of I
am the doer.” Atjuna could not grasp the subtle
philosophy of work but Sri Krishna led him step
by step and pointed out that he would net clearly
understand this philosophy until he resigned him-
self to Him. Arjuna found it next to an im-
possibility to follow this teaching and so the Lord
took compassion on him, lifted the veil from the
face of the Future and showed him His Universal
Form. The sight of this made him realise that
his kinsmen with whom he had hesitated to Hght
on the eve of the battle were all lying dead in that
all-pervading Form. Thus, hiseyes were opened
and he was impressed with the idea that Prakntl in
its own working-out will compass its ends, that he
also as a player of Prakriti must play his part as an
instrument in His hands. Arjuna desisted from
fichting because of his attachment for this ‘me
and mine,’ his own personal likes and dislikes
deterred him from treading the patli which duty
and righteousness clearly pointed out. The
thought of sin in killing his kinsmen in battle
now altogether left him and aiter dedicating his
self to the Lord he was able to fight as a true
Kshatriya., The secret of Karma is therefore to
dedicate our ‘self’ to God and work as an stru-
ments in His hands for righteous ends leaving 1ts
fruit to Fim. Then to whatever crosses and
difficulties our daty may take us we shall be able
to tread the path with unflinching steps.

Thus by giving up our ‘self’ to God, there is an
infinite expansion of the bounds of our life, and we
no more limit ourselves 1o the narrow interests of
‘me and mine.” If the pleasure of attachment to the
selfish ‘me and mine’ is so much that we do not
desire to pari with it, then think of the bliss of the
infinite life, when this circle of ‘me and mine’
expands and takes in wide spaces of life and
interests, Coming out of narrow grooves with
little interests and desires, we begin to live the life
of the All. It is then that we begin to teel for
others and play areal part in the world and help
the cause of suttering humanity, but so leng as
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we have the idea of ‘me and mine’ implanted in
us we are no better than ordinary mortals bound
by the pairs of opposites, viz. pleasure and pain,
happiness and misery and the trivial Interest of
life absorbing and obsessing our whole mental field.

The great prophets and saviours of the world
who have trampled this self under foot, how they
impress us with their largeness of wvision, their
wide mental horizon! Their sense of a Divine
order it things, their wide out-look, their trans-
cendental emotion and striving for Ideals, every-
thing about them is on a large and grand
scale: all these irradiate from them increas-
ing their strength and stature; they seem to us
like gigantic Figures, “their heads siriking the
skies, their shadows covering the earth.” Think

of L.ord Buddha whose heart was as broad as the

infinite ocean. Not born with ‘self” he made the
sufferings of the world his own and strove to find
a way out. He had not the least idea of ‘me
and mitie * in him. Sri Ramanujacharya who was
%3 great a soul as Buddha, when initated by his
Gurwe, was particularly asked not to reveal the
sacred mantram he had recetved from him and
that it should be kept in strict confidence. But Sri
Ramanujacharya knew the efficacy of the manfiram,
and felt an indomitable passion to give it fo the
ignorant people merged in ignorance in order
that they might be saved. His heart bled as it
were for the miserable condiiion of his brethren.
Mounting the tower of Conjeeveram he exclaimed,
“Come, all ye children of my Beloved, I shall
deliver you from the miseries of the world. Take
this sacred manfram, repeat it and ye shall be
saved.” When his Guru came to know that he had
disobeved him by giving out the manfram, he
became angry with him and said, “Thon art
doomed for ever, thou hast dared to disobey me,
thy Guru, and as a resuli thou shall live for ever in
hell.” S8ri Ramanuja imploring his pardon said,
* My beloved Guru, true it is that I have disobeyed
you and that I am doomed for ever. I am ever ready
to go to hell and be there till the end of the
creation, but I shall have the consolation that I
have saved so many thousands of ighorant souls
at the sacrifice of my own insignificant single self.”
Just think of the unbounded love of this great
Acharya of Southern India towards these ignorant
souls. We instinctively bow in reverence before
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these giants among men who bore a world’s woe on
their shoulders and who made the whole world their
own and we seem pygmies in comparison, through
our obsession withr the little interests of our little
lives. Isit be possible to think of others much less
to love them more, when we are centred in owselves ?
No, this expansion of heart is possible only when
we are rid of tne idea of egoism. As instruments
m His hands, when we are able to do this we
shall be true workers and attain to the state of
liberation in our life. This is the ideal of the
Karma Yogins.

~ Now we shall see how the devotees resign them-
selves to the Lord and live in Him and work as
instruments in His hands. They approach Him
by establishing some relationship with Him such
as father or mother or master etc. and worship
Him in that light with fervent devotion. They
offer what they possess viz. wealth, property, nay
their own body and mind unto their beloved and
remain satisfied with pure ‘devotion only. When
the Love for (GGod begins to grow in intensity
everything is covered over by if, all things are seen
as the Beloved’s and our love flows to all without
any distinction, or hindrance. When this all-
devouring love of God dawns on the human heart,
he is raised far above the human level. In this
fiood-tide, the personality of the devoiee is drowned,
and pain and pleasure, good and evil, happiness and
misery are the same to him, as all ‘the dual
throng 7’ come from the Beloved. They never look
to their physical comtorts and sacrifice everything
for Him, This absolute reliance of the devotees
is. really wondertul.  All the pains and pleasures,
sorrows and miseries of life are annulled by it
Pavhari Baba, the great saint of Ghazipur, we are
told, was once bitten by a cobra and subsequently
shut himself up in his cell for three days; when
he came ouf, his disciples asked him and he
replied, ¢ My children, a messenger from the Be-
loved came.” This perfect reliance on God is the
effacement of the idea of ‘me and mine’ and is
the outcome of complete resignation to God.
Hence we have read of Sri Ramakrishna pray-
ing to the Divine Mother, ¢ Oh Mother, T am Thy
machine and thou art one working the machine,
I am Thy chariot, Thou art my charioteer, I am
Thy room, Thou art my tenant etc.” He dedicated
his ego to Mother and lived as a five-year old



. child of Her with no attachment ‘for things of the

world. Love is reciprocal. The Lord loves His
dévotees and He is attracted by them through

~ their devotion just as a piece of iron is atiracted

- manifests Himself to them and thes ¥ compietely

-~ of the devotees,

by a magnet. He comes nearter and nearer and
resign themselves to Him and attain perfection.
So we. find - that self-surrender is also the ideal
This is the end of their spiritual
able to give them»

Sadhana, when they are

selves up to God, along with what they call

and mine.’ Nothm will be able to pmduce a
reaction on them and make them become identified

- with them, verily the bonds of the world will then

be cut. In whatever circumstanceés or place the

‘devotee is placed, his heart is given to the Lord

. and the compass of his mind is true to God and

he does not know what it is to complain of pain and
misery ; merged in the bliss of the Lord and they
pass by unheeded. His hand works, but his mind
is given to the Lord. Such work without auny idea

of egoism is fruitful blessing the doer, the deed,

~and the. -object of the work.

o through the process of discrimination.
upon this phenomenal world of manifoldness as
Maya and postulate the existence of one Reality

We find also the Jnanins striving to merge theu
apparent self in the Universal Self, the Atman,
They leok

behind it and in order to realise this Reality
they make a search after it. To find out the unity
underlying all this variety of forms is the goal of
their lives, Their process of dtchermg the one
Reality is rather difficult, but striving bard and by
denying everything, viz. the wor Id, body, mind, ego,
they realise the all-blissful Atman and become one
with it.  Thus the Jnanins alsa qurrender their ego
to attain to perfection.

So we find that this egoism binds us fast to the

‘werld and until we are freed from its clutches, we
cannot attain to the state of perfection. The idea
of ‘me and mine’ which is born of this egoism
makes us selfish, self-centred and narrow-minded,
and is the cause of our sufferings in this' world and
the' rooting out of this ego is the end of ali
Sadhana Hence by surrendering our ego and
‘me and mine’ to the blissful Lord we attain o

| thle sumum bonum of life,

up— re—p

A NOTICE.

Su‘ John Woodroffe’s book on Shakti

and

- Shakta is - on our table and has given us interest-

ing reading, because of its easy presentment of the
theory and practice of Shakti Sadhana.

~ We venture however to offer some comments
on one or two points of the writer’s argument.

- When he says that the Shakti-vada of the Tantras
-is an original conception and differs from the

by covering the knrowledge of
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in Vedanta whereas the Shakti
1§ a conscious principie, we demur. DMaya
Vedanta, as the principle of the manifold ignorance
is certainly Fada (unconscious}. But Maya in the
sense of DBrahman-shakit or Chitshaktt 13 not

cognised by Sankara as an unconscious principle

(the difference of Jada and Chaitanya, it is to be
remembered, is one of degree). When the Brah-

man is ap'prehen.ded before ils degeneration into

duality of ignorance by Avidya, when it is seen as.
underlying all the motiong and changes of pheno-
menal existence, it is called Brahma-Shakti.
object can have any existence apart irom Brahman
which is involved in all its modifications. It is Brab-~
man in movement as it were ; not that it has really
moved, otherwise that will really break the change-.
lessness of the Brahmnan, but when it is seen through:
the veil of movement it is_conceived as Shakti,
It is the conscious principle; if 15 one and non-

“different from Brahman, as the Brahman is con-.

ceived as being involved in all its modifications.
It is this Brahman, the Brabhman in movement as.
it were, as underlying the moving phenomenal
existence, which the Tantras bave developed into.
Adyashakti, or Mahashakti, In that it isone and:
non-different from Brabman, the difference being:
caused by one of view-points. But Maya, the
principle of the ignorance of manifoldness, which.
has brought about the play of manifoldness,

making us forget our real Swarupa, that Mava is
Anadyavidya, that is Jada, the Nescience. So we:
must distinguish. between the Maya, the principle.
of Nescience of the
and its Shakti which are one and non-different
which the Tantras have developedt later. In one of
Sri Ramakrishna’s sayings this point is.brought out.
nicely. He says, “ Brahman and Shakti are aveda,

- {(non-different}; as Fire and its heat, the serpent a.nd.._

its tortuous motion. If T have to think of the one,
I have to think of the other. The Lord when 1look
upon Him as acZvla afala, {unchangeable imimov-.
able} 1 call Him Brahman, when I conceive of Him
as creating, manitesting and dissolving the universe,

I call Him Adyashakti, Mahamaya.” He who. is.
ackala, has chala also, change can only be thought
of by an unchanging something: an unchanging
something can only be thought as underlying change,,
so long, that is to say, as we have to think at alfl. But
if it-is beyond everything so that it cannot be brought
within the purview of any Shastra or Tantra

1t 18 Dwaita-advaita-vivariitam and beyond both. .~
So what the Tantras:

change and changelessness.
have developed into Shakti is not the counterpart of
the Maya, the principle of Avidya and manifold-
ness of Brahman, but the Brahma-Shakti which is
non-different from’ Brahman—the Chit-shakti, con-
ceived ‘as underlying all phenomena, There are

the: Brahman, by

Vedanta, and the Brahman

' Mava of Vedanta'in that the fatter is unconscious
of the Jantras.
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passages in Sankara’s writing, in which also he
looks upon Brahman as underlying all moving
phenomena and being one and non-different from
Bralhman, the changeless (i.e. it suffers no change
or degeneration thereby, it is conscious), the
difference being only one of standpoints.

“ FraNTE wE Y FINY @ 9 SATHIE, oH |
g WeF | 7 @erewd {3 ®F qiw quyglie, S
( Gita Bhashya 10-18)—srfgrsasanfaeaa €545
fFawn: q [Busawgrgasa (Bribad-Up. Bhasya 1.2,
3.) We see no difference between this conception of
Brahman being involved unimpaired in all its
modifications, yet without e¥TqrgRe. { losing its
real nature viz. consciousness) and the conscious
principle of Shaktt later developed by Tantras.
In another place Sankara expressly states by an
T o (FRTSEYAAHT FerTAH WAH | 7
ff Faey: aIaueayd: TRIRasaqEs Fus
FeaRe Sy sreg-aed wewly @ w3ig THTARTIE -
{(Ved Bhash 2-1-18). Here Sankara expressly states
the non-diffierence of Brahman and Braliman being
thought of as being above all change and as
underlying all changes. But of course from the
transcendental standpoing, even Shakti is a de-
oeneration. Of that alope, Sankara does not say.
g is ncither Brahman nor Maya nor

example

ihen 18
anything : it 1s INetl, Neti, Atma, Dvaita-advaita-
vivariitam, beyvond change and changelessness.
What is the conception of Maya in Sankara’s
philosophy ?  © Before creation, as with quelled
modification, without any vibration, but with slightly
argused leaning towards the crearion, the Sat or
Brahman exists.” So Maya is the gegaEys state of
Branman, facing towards creation, as it were, This
ts Mava. T'nen, by subsequent modifications all the
manitold world has came out. So we see, according
to Sankara Maya is nothing but the Shakti of
Brahma and the relation ol DMaya and Brahma is
also said to be by Ratnaprava-tikakar as grzyes-
ggwy:, relation  of non-difference. So Maya
according to Sankara 1s but the Shtakti of Brahman,
as the power of Mava 1s derived from DBrahman
itis an intelligent power as Sankara expressly states
in his Gita-Bhashya gq9: g&s: sagiiayst Sssq3-
gawEgr waey e ( Gita-Bhashya  15-7)
“The Tlama-purusha or Paramatma by His own
intelligent power is supporting the universe.”
The difference of Maya as Brahma-shakti, and of
Mava as the principle of Nescience seems to us a
clear difference in  Sankara’s philosophy. In
the tormer the principle: of becoming is looked
at from above as Mayadhisthita Brahmachaitanya,
as intelligent principle, giving Pravritti to creation,
yet remaining unaftected and unmmodified through
all change whereas Maya as principle of Nescience
is looked al from below, from within creation as
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subject to it, and hence Aiding the .real nature of
Brahman, gives us the manifold forms of creation,

Iiven the Upanishads speak of the Brahman as
being mvolved in all the modifications and yet not
losing its nature or being affected by them. Exactly
how the changeless Brahman persisted unchanged
through all the changing phenomena without
destroving its nature is a question which it is im-
possible for our intellect to grasp—this is Maya,
Yet it is a fact all the same which Sankara has
not shirked but acknowledged and so has explained
Brahman as the cause of and wunderlying all
phenomena, vet retaining its nature unchanged and
unimpaired. It is this fact which the Tantras have
emphasised and developed the conception of Adya-
shaktt working out all the phenomena of the universe.
In Vedanta Bhashya on z. 1. 27, in reply to an
objection how the Brahman being the cause of all
modifications and invelved in them vyet retaing its
absoluteness Sankara says that for this only Sruti
is the authority as to how the Brahman remains un-
modified through all modifications ; for by Tarka
(logic ) such an apparentty contradictory thing
cannot be solved.

The unchanging unit Brahman is the only
reality ; you cannot conceive of change and admit
the coexistence of change along with it. So wnen
we are within the changmg phenomenat world, the
absolute, unchanging Brahman is non-existent for
us, and when we are established in the Brahman, the
changing world has vanished for us. A rope uig-
taken as a snake is mistaken wholly as a snake not
as half-snake and hali-rope—this is the statement
of the transcendental position of Sankara, Yet for
all purposes of explaining the world and creation,
and so long as we are within the phenomenal exis-
tence, Brahiman bas to be posited as the underlying
substratum behind all pnenomenal objects and the
underlying Shakti  behind all phenomena of
relative existence; otherwise It becomes a mere
vold ard nullity to our ordinary experience. So
Anandagiri in commentary on (sita Bhasya on 13.
13 says: The Brahman as devoid of all modifica-
tion, beyond the cognition of mind and speech, is
likely to be regarded as a nuollity, Brahman is
regarded as the underlying sa/ behind all pheno-
mena, the cause of the movement of Indriyas ete.
Sankara also says, “From the fact of the perception
of phenomenal hearing, seeing, knowing, the exis-
tenice of Brahman is assumed etc.” i€ T amg-
Y A RIS, qASEATHAN (A8YIgR €7 THE-
FATEAT 7 Ay 1| (Sank. Bhasya),  If the Brah-
man had not manifested names and forms then the
Upadhi-less, essence-of-knowledge aspect of Brah-
man could not be manifest to our mental cogni-
tion, For the changeless 1s only cognised as under-
lying charges, the Formless as running through
forms. Also DBrahman as Shakt bas to be posited
as underlying all the phenomena of relative
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existence, otherwise there is the objection of

grehieran T9e of Jagat, i, e. the world coming
without any cause: So Sankara distinctly says in
Vedanta Bhasya, TE@EAEAAIT |E 70T TUTATHY
TETIE FETAT ArRreqmn e (Ved. Bhasya 1-3-30.)
We conteud it is this aspect of Brahman as under-
lying objects and phenomena, which is also
acknowledged by Sankara as we have shown, that is
developed by the Tantras later, so that the Infinite
Being of Vedanta is translated into Infinite Power
of the Tantras. That this is the view taken even by
Shdkta worshippers who have reached to a high
state of Shakti-sadbana is borne out by facts,
Ramaprasad, the paragon of Sharti worshippers in
its noblest form, in Bengal, realised the Shakti
or Kali as one and non-different from Brahman,
In one of his songs portraying his attitude to-
wards Shaktt and recording the deepest realisation
of his spiritual life he says in unmistakable words,
‘““ Having known the essence of truth that IKali is
Brahman, 1 have given up all duality of ‘ Dharma
and Adharma.”’

The newness of Shaktivada of the Tantras is
therefore, we contend, not one of conception, already
existing 1n the V cdanta as we have seen, but in the
bold original applications of that doectrine and in
the rich symbolism of practical Sadhana embodying
jife-giving principles which 3t has developed as
corotiaries from that principle.
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NEWS AND NOTES.
SwaMi Bodhananda, Tecturer and | ‘Yeacher,

Vedanta Society. New York City, America, has
been holding classes on the Vedanta philosophy
and lecturing every Sunday on the principles and
practice of Vedanta. He also holds practical
classes on the practical side of Yoga, the study of
psychology, and the practice of meditation and
concentration on Thursdays at 8 p. w.

At the request of the Sri Ramakrishna Society,
Rangoon, Swami Sharvananda of the Ramakrishna
Mission, Madras, paid his second visit to Rangoon
on the gth April last, the primary object of his
visit being to awaken the dormant consciousness
of the Rangoon public as to the necessity for a
building for the Society. During his stay here
the Swamiit held six discourses on the teachings
of the Bhwamd Gita. His fust public lecture
was on our Past and Present delivered on the 2gth
April. In the fivst week of May the Swamiji visited
Pegu where he delivered a lecture on Uur Present
Needs; and on the result of his visit the Society
gained a few more sympathisers who promised
Rs. 725 towards the building tund. The public
celebration of the 83rd birthday anniversary of
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Bhagavan Sri Ramakrishna Deva was observed in
a grand style at Mr. 8. R. Reddiar’s new schoof
buildings on Sunday the 1gth May, when Sankirtans
Were sung, neariy 400 poor were sumptuously fed
a Harikatha discourse entitied Lakshmanasakthi
was given by Brabma Sri C. Srinivasa Acharvyar,
and a splendid lecture on Sri Rawakrishna and
the Ideal of Universal Religion was delivered by
the Swamiii, followed by short speeches in Tamil,
Hindi and Bengali. At the close of the day’s
programme was announced the muntficient gift of
Bahu Sashi Bhushan Neogi, a locai well-to-do
merchant and philanthropist, who presented the
Society with a building site valued Rs. 6ooc and
& cash donation of Ks. 10,000, On the next day
the zoth the Swamiji laid the foundation-stone for
the building on the above-mentioned site, after the
due performance of Homa and other Vedic rites,

The Swamiji lectured in Hindi af the Burma
Rice Merchants’ Association at the recuest of the
Bharat Mandal Sabha, and also in Bengali to a
targe Bengait andience at the Durga Temple on
Sri Ramakrishpa and His Sadbana,  His leciures
on the Evolution of Life in the local Theasophical
l.odge on the gth May, and on the Ideal of Life
in the Bengali Social Club on the 26th hMay were
highly 1llumfnatmgn Renmunciation and  service,
said the Swamiji, must he the foundation stones
on which should be built the fabric of a true
spiritual life.  Itis the fervent hope of the mem.
bers that with the construction of a habitation for
the Society and withi the completion of the details
of the affiliation to the present Institution assured
by the Swvamili, a new and vigorous life will be
instilled into the Society and that it will live to
perpetuate and diffuse the noble and inspiring
teachings of Sri Ramakrishna Deva among the

vartous creeds anad faiths in these lands of Farther
Ind:a.
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W regret to announce the passing away of
Bhaskar Vishnu Phadake, a2 worker in the field {Jf
Marathi literature, who was much interested i
the writings and work of Swami Vivekallanda.
For the purpose of popularising the writings and
message of the vevered Swami Vivekananda he
aione bought, without any joint-ownership, the
copy right for the Marathi transiation of the Swamt's
writings (The Complete Works of Swami Viveka-
nanda and The Life of Swami Vivekananda,
publications of the Advaita Ashrama, Mayavati) from
the late Swami Prajpananda, President of the
Advaita Ashrama, Mayavati, Lohaghat, in pursuance
of which he had been bringing them out in parts,
He had brought out 4 parts when his work was
prematurely cut off by his sad and untimely end.
May the Lord’s blessings be on him for his labours
in the Cause, and may his family find consolation
in {teir bereavement .



