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CONVERSATIONS AND DIALOGUES OF SWAMI VIVEKANANDA.

{ RECORDED BY A DISCIPLE, )

PART 1I.—XIII.

| Place—~—DBelur flath. Year-—igot.

Subjects—Swamiji’s self-control—his speaking to the disciple about his idea of establishing o Math
For woman.—One Intelligent Self is egually present in-men and women.— The competency of women in
ancient limes lo scriptural study.— Wilhout respeci and estimation for women the rise of any race or
couniry 1s impossible—onliy the corruplions which have crepl in the Vamachara of the Tariras are fto be
shunned—olherwise the respect and worship of women is estimable and worthy of practice.—Rules JSor
the future Math for women.— The great good that will be done to soctely by the egency of Brakhmacharinis

Irained in in the Malth for women., |

The disciple has come to the Math omn
a Saturday afternoon. Swamiji’s health
is not very well, and now he has returned
to the Math ill from the Shillong hills. His
feet have swollen and as if there 15 an in-
crease of wateryelententin his whole body.
His Gurubhais have become very anxious
on his account. Kaviraj Mahananda of
Barahazatr 1s treating him. At the re-
quest of Swami Niranjanananda, Swamiji
has agreed to take Kaviraji medicines. It
is settled that from next Tnesday he has
to take medicine and entirely give uptaking

water and salt—=to-day is Sunday. The
disciple asked himm-—8ir, it is terribly
hot inn the summeraund you are accustomed
to drink water four or five times in the
hour, it will be unbearable for you now
to stop taking water altogether and take
niedicines.

Swamiji.— What do yousay? I shall
make a firm resolve on the morning  of
the day when I shall start taking medi-
cines not to take any water. After that,
I will see, how water can ¢o helow the

throat, Then for 21 davs not a drop of
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water will be able to go down the throat.
‘The body is but a shell of the mind,
whatever the mind will dictate 1t wall
have to act accerdingly. At the request
of Niranjan I have to undergo this treat-

ment. I cannot set aside the requests of
iy brother-disciples.

It 1s now 1 o’clock in the day. Swanuji
1s sitting upstairs, with a cheerful miind he
has raised the topic of the future Math for
woinen which he conteimplates establish-
ing. He 1s saying: '‘With the Holy Mother
as the centre of inspiration a Math 1s to
be established on the eastern bank of the
Ganges. As Brahmacharnins and Sadhus
will be trained in this Math, so in the
other Math, Brahmacharinis and Sadhvis
will be trained.

Disciple.— Sir, in ancient times in
India no account 1s found of Math for
women in history. Ouly during the Bud-
dhistic period ome hears of Maths for
women ; but from 1t in course of tinie
many corruptions arose. ‘The whole
country was overrun by great evil practices.

Swamiji.— It 1s very difficult to under-
stand why 1n this country, there is so
mtich difference between men and women
whereas the Vedanta declares that one
consciouts Delf 1s present in all beings,
You always criticise the women, but say
what have you doune for their uplift?
Writing Swmritis and binding them by
hard rules, the men have turned the
wowmen into producing machines. If you
do 1ot raise the wowen whoare the living
embodiment of Divine WMother, don’t
think you haveany other way to rise.

Disciple.— Women are a hondage
and a snare to men. Woinen by their
Maya cover the knowledge and dispassion
of men. It is for this I suppose that
scriptural writers hint that their knowl-
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edge and devotion is difficult to be attained
by theum.

Swamijl.— In what Secripture such
words that women are not competent for
knowledge and divinelove ate found? Inthe
period of degradation, when tlie priests
made the other castes incompetent and
disentitled to the study of the Veda, they
deprived the wowmen of all their riglts.
Otherwise you find in the Vedic and the
Upanishadic ages, Maitrayi, Gargi and
othier women of revered mmemory taking the
places of Risliis in their knowledge and dis-
cussionn about Brahman., When such ideal
wonien had comnand of spiritual knowl-
edge, why then shalltliev not have the same
privilege now ? What hias happened once
can certainly happenagain. History repeats
itself. ‘T'he race has risen by worshipping
and esteeming woiten. That country and
race where wonten are 1ot respected and
esteemed have never been ableto be great,
and will never be able to be great. ‘The
principle cause as to why vour race has so
mtuch degenerated is want of respect and
estimnation for theseliving immagesof Shakti.
Manu says: ‘‘Where wouten are respected,
there the Gods delight; and where they
are not, there all works and efforts come
to monght.”” There 1s 1o hope of rise for
that family or countrv where there i1s no
estimation ol woinen, where they live in
sadness. For thisreasou, they have first to
be raised; and an ideal Math have to he
started for them.
Disciple.— Sir, when vou first returned
from the West i1 vour lecture at the Star
Theatre, youcriticised the Tantras violent-
ly. Now by your supporting the worship
of women as taught in the Tantras, you
are coutradicting veurself.

Swatnijl.—
tions into

I deuounced the corrup-

which the Vainachara of the
Tantras has heen fronsformed at

LTI T

nresent
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I did not denounce the Mother-worship

of the Tantras and the real and genuine inmates? Withsuch hard restrictions of so-
Vamachara. 'The object of the Tantras ciety, who will permit the ladies of respect-
is to worship women with the knowledge able families to enter the Math ?

of Divinity. During the downfall of Bud- Swamiji.— Whyso? FEven now there
dhism, the Vamachara became very much are many woman disciples of Sri Rama-
corrupted, even now that corrtipted form krishna. With their help I will start this
1s preseut in some form of Tautra. Even Math. The Holy Mother will be their
now the Tantras are influenced by that. central figure and the daughters of the

I denounced and condemned only these devotees of Sri Ramakrishna will first live
corrupt and horrible practices—even now 1n it.

yours, but where will you get such female

For they will easily appreciate the
I do. I never prohibited the worship of wusefulness of such a Math. After that,

women who are the living embodiment following their example, many house-
of the Divine Mother-Power, whose ex- holders will help in this noble work.
ternal manifestations as the sensuous ob- Disciple.— 'The devotees of Sri Rama-
Jects in the forms of sight, sound, taste krishna will certainly join this work. Bt
etc. have maddened men and again whose that the general public will help in this
internal manifestations as knowledge, work, does not appear to me.

devotion, dispassion make of man an Swamiji.— No great work in the world
omniscient knower of the Brahman of can be done without sacrifice. Who can
unfailing purpose. ‘‘She wheu pleased 1imnagine, seeing the small seed of the
becomes the cause of the freedom of Banyan that in course of time it will
man.”’ Without being able to please the develop into a big Banyan-tree? At
Mother by worship and obeisance, not present I shall start the Math this way.
even Bralind and Vishnu have the powerto VYou will see after a generation, people of
escape from ignorance and bondage of the the country will appreciate the worth
world and attain to freedom. For the of this Math. My lady-disciples will lay
worship of these household (Goddesses, in  down their lives for it. Casting off fear
order to conduce to the manifestation of and cowardice, you also be helpers in the
Brahman withiun them, I shall establish noble mission. 1T hold the high ideal be-

the Math. fore all. You will see in time by its light
Disciple.— It may be a good idea of the whole country will be lighted.

Bl e R gy e

OCCASIONAL NOTES.

THE rise aud spread of Christianity in leaven which set a new fermentation of

Europe represent the moulding of the race-material, its characteristics, life-
the life of Western races by EKasterit instincts strivings and ideals. In the
thoughts and ideals. Christianity with its Middle Ages,the assimilation of the essen-
high spiritual ountlook, its deep introspec- tial Oriental message, other-worldliness,
tiveness and belief in other wotlds above the belief in the transcendent Spirit, the

this world of outer life and senses isa breaking of the fire of the unregenerate
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physical and vital instincts by the stress
of spirttualideals which Christianity repre-
sented, led to an extensive rule of spiritual
life and striving, an outburst of monastic-
ism, and which was then the bean ideal
of life. The monks and sainits who then
appeared and shed a lustre on life repre-
sent the topmost crest of the surge of

spirituality with which Christianity flood-
ed the Western world.

But the assimilation was not complete.
It helped to modify the cryder elements of
the races, to chasten its dominant mate-
rial, terrestrial outlook and characteristics,
by imposing the rule of spiritual, but
failed in transmutating the whole race-
material into spiritual metal, or giving any
pronounced spiritual bend and character
fo its outlook. Although Christianity in-
troduced a scheme of life with spirituality
and other-worldliness, asits guiding motive
and balanced the predominantly external
life and terrestrial pre-occupation of the
Greek and Greeco-Roman culture, result-
ing in some blending of the temporal and
spiritual interests of man, still it did not
succeed 1in spiritualising the basis of life,
beyond giving a chastening and modifying
colour. ILater Eunropean history is an un-
foldment of how Western humanity strove
to shake off the yoke aud rule of the spir-
itual forces which Christianity sought to
impose upon all departments of human
life. In nearly every country commenced
the struggle between the state and church;
and in the history of this strugele one
“notices behrud all excuses of church
abuses and degradation, the growing en-
deavour of the materialistic, external
tendency trying to shake oif the obsession
of the spiritual which Christianity im-
posed. Religion was banished from the
life of the individuial and the State, from
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all departments of humnan act:vity and re-
legated to a subordinate position of individ-
ual life. Secularism triumphed, the rule
of external life and utility, the flowering of
material prosperity, power and enjoyinent,
the apotheosis of the State as the highest
symbol and agency of human culture and

progress, claiming undivided allegiance
fromn men, were the sequel.

L - . 75 = '

This growing secularism and intensifi-
cation of the rule of outer life, efficiency
and prosperity are the sad results of the
defection of Western society from the
scheme of life which Christ-teaching in-
volved. Although modern civilisation has
advanced the mechanism of outward life,
has considerably expanded and multiplied
the forms and moulds of outward life, by
the light of unfettered reason advanced
from the limits of narrow and obscurantist
dogmas, and made contributions to the
advancement of the human life on the
material plane, still hereft of the lever
of spirituality, it has contained within
itself the seeds of destruction and devoid
of the guiding spiritual motive, asthe basis
of the whele scheme, its theories have
been mutually destructive of each other.

So i1 order to secure and preserve all
the results of the modern civilisation for
the progress of the future humanity, it is
essential te fill the moulds of life with a
spiritual motive, harmonising all depart-
ments ot human life and the whole direct-
ed to the evolution of spiritual humanity,
with a rich base of outer life as the forms,
motids of the Spirit leading to the estab-
lishment of the kingdow of God on earth;
but not an outer terrestrial life bereft of its
ultimate goal of the spirit, and heading
furiously to satisfaction of material power

and enjoyment exercising an omnipotent
sway of man,
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So the proeess of spiritualisation which
Christ-power and teaching initated in
Europe in the Christian middle ages, and
wliich stopped by historical forces, needs
to be continued extensively. Spirituality
not as a thing standing aloof from life in
a corner and shedding only a feeble ghut
of its soul on society but a thing which
is to he present and immediate, put be-
hiud all human acts and condnet, behind
all institutions and departinents oflife and
1mmposing its runle ou life as the highest
domminiant motive, transmuting the human
intelligence, mind and physical lite to the
law of its being is the essential message.
This is the scheme of life which Christ-
power and teaching represented. 'The
dominant rule and mastery of the Spirit,
to which all other departments of human
life owe allegiance and whose purpose they

serve 1s the clearest implicate of Christ-
teaching.

““My kingdomisnot on the earth.’”’ ¢‘Seek
ye, first the kingdom of God and everything
else, shall be added unto you.”’ Likeatrue
Oriental, Christ had a true appreciation
of the superior claims of the spirit of mman
to all worldly prosperity, and life to he
founded not on the vanities of terrestrial
existence for their own sake but on the
kingdom of God which ‘“is righteousness,
peace and joy in the Holy Spirit.”’ It is
not mere ethical living, not moral earnest-
ness alone in living the life of the world,
but the demand i1s clear in Christ’s teach-
ing for rending the wveil of Nature and
getting a vision of the Beyond, the
essential of which is renunciation. For
when the young man hungering for the
highest truth came to Christ, and He had
indicated to him the rule of moral living
in life by obeying the commandments,
yvet when the young man insisted for the
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highest truth saying, ‘‘ Master, all these
things have I observed from my youth,
what lack I yet ?’’ He, the Master, struck
by lhis earnestness, came out with his
greatest pronouncement froin the depths
of being which summnied up in his view the
highest destiny of man.” “One thing, thou
lackest, go sell whatever thouhast, and give
to the poor, and thou shalt have treasure
111 heaven,aud come and followine.’’ ‘““The
Oriental mind looks with contempt upon
the things of the world and naturally
waits to see something that changeth not,
that dies not, something which in the
midst of the world of misery and death
is eternal, blissful, undying. An Ori-
ental Prophet never tires of insisting up-
on theseideals.”” (Swami Vivekananda, on
Christ the Messenger).

‘“ Everything else shall be added unte
you.”” If life is Dbuilt on the founda-
tions of the OSpiritual, on the kingdom
of God, every other interests of man
find their natural and subordinate place
in the scheme of this spiritual life.
It 1s not impoverishment hut the rich
ness of life in its varying aspects,
but its real enlightenment, pointing of its
true goal and destiny, and therefore a
sane, harmonions scheme of the inner and
outer life. If the highest truth andlaw of
of hie based on the Kternal Spirit finds no
place in any scheme of life evolved by a
race 1t is inherently defective and con-
tains the seeds of self-destruction; it will
either have to square itself so as to in-
clude the highest rule of human living or
else disrupt anddie, for ‘‘society has to
pay homage to truth or die.”

The glory of Indian culture and civilisa-
tion hes in this that it has early perceived
the fundamental basis of life in the
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Spirit and seught to found life on the su-
perior governance of the spirit, drawing to
itself and transmuting to its substance all
the varied concerns and interests of hu-
wman life on earth. This is the basic 1dea
of Indian society, where life is graded so
that by labour and action in different
sphere, the evolution of spiritual human-
ity, the true Brahman is rendered possible.
Its view of Nature 1s of an involution of
the Universal Spirit in matter and lfe,
which by progressive evolution manifests
more and more of the spirit of the uni-
verse or Brahman. Its philosophy is the
presentation of the fact of a transcendent
immanent spirit of man seeking to realise
itself; everywhere this is the leading idea
and central conception. Iafe and matter
have for it value only as means for self-un-
folding, and these are governed by a spiri-
tual motive, checked from running out of
control and seeking for material power
and enjoyment for their own sake. The
basic ideas and fundamental motives of
Indian culture are thus in unison with the
scheme of life which Christ-power and
teaching represents, from which ultithate-
ly it was drawn. It 1s to this Christ-teach-
ing that we must hold, the sovereiguty

and ultimate destiny of the spirit of man

raised above the terrestriallife, and seeking
to transform the latter to soimne likeness
ofits own. Thepresent Christian civilisa-
tion has by deviating from this essential
Christ-teaching developed 2 predominant-
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ly economic, commercial, utilitarian,
materialistic, political civilisation in which
the predominant spiritual motive is sub-
merged and hasruninto political exercises,
These latter do not represent the fruits of
true teaching of Christ. On the other
hand, the modern civilisation has devel-
oped the social efficiency and prosperity
of outer life, has expanded the forms,
multiplied the many-sided interests of
man, and 1s seeking by its institution te
bring about some realisation of the free-
dom, unity, social well-being of humanity
on the material plane; still bereft of the
guiding spiritual motive, they are in~
effective in advancing human progress
and civilisation and tmpermanent in their
results. They must be filled with the spirit
of Chnist’s teaching, based on the idea of
spiritual destiny of 1nan, before they can be
effective instruments and be incorporated
11 2 harmonious scheme ofinner and outer
life. India in holding true to the leading
spiritual motive of her culture, however
halting and narrow, imperfect in its pre-
sent application 1s sound in its hasic,
essential cultural ideas and possesses the
key to the application of spiritual truth to
the forins of life. It is for this work of
spirttualisation of terrestrial life that
Indian civilisation 1s of abiding import-
ance to the progress of humanity and

in whiclh constitutes the contintiance of
its message to its world.

W

SANKHYA AND VEDANTA.

THE- statement of philosophical position

which 1s represented in the Sankhya
systemn has in its postulates and their
implications such marked afilnities to the
monistic standpoint of Vedanta that one

may pronounce it as a preliminary stage
which leads by easy gradation and by the
logical extension of its implications to the
other. Western orientalists have found
1in the Sankhya an antagonistic and irre-
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concilable position to the Vedanta, and
that it has been led to its dualistic stand-
point by compromise to the realism found-
ed on the empirical views of the normal
human consciousness. ( See Deussen’s
Philosophy of the Upanishads). Deussen
sees a sharp and irrecoucilable contrast
between the realistic dualism of the
Sankhya and the idealistic monism of the
high waterinark of Vedantic thought. But
1f we look closely at the Sankhya system
of thought we find that its realism 1s but
an apparent concession to the mfarmity of
thought and is illusory as the implications
of Sankhyan postulates clearly eutitie us
to go beyond realism and arrive at a posi-
tion approximating to the idealisui of
the Vedanta, while its dualism hides a
monistic conclusion. This view of the
Sankhvya brings it into line with the view
of the orthodox commentator, Vijnan
Bhikshu who tries in some places of
his commentary to bring out tlhe points
of resemblance between Saukhya and
Vedanta and seeks to show that there is
not so much difference between the two as
appears on the surface; that differing in
their mode of representation they work to
the same goal and point the same solu-
tion of the problemn of life.

The chief point of disagreement bet-
ween Sankhva and Vedanta 1s said to be
independent category of Prakriti which
contains the potentiality of all creation
over against the distinct category of
Purusha 1a Sankhya. But this apparent
independent category of Prakriti 1s neutra-
lised by other statements, that Prakriti
works ouly when noticed by a Purusha
(Sankhya Karika 17), Prakriti is pre-
sided over by Purusha, Prakriti works only
for the benefit and experience of Purusha.

(bankhyva-karika 21). All these statemeits
demiolistt the absolute indepeudence of
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Prakriti as a separate category. For if
Prakriti has no independent purpose of its
own, if it cannot produce any transformma-

tion, unless energised by the intelligence

of Purusha, it clearly makes it a subsidiary
princinle to Purusha. Merety dull, dead

mert Prakritt canuvot change to produce
creation; this the Sankhya clearlv perceives
and has stated that for creation, the seeds

of which lie 1mbedded potentially in
Prakriti, it has to be 1useparably associa-
ted with and uunder the superintendence
of a Purusha, otherwise 1t lias no inde-
pendent action of 1ts own. It is not that
Prakriti transiorms of its own power into

the mamifestation of Mahat, Buddhi,
Ahamkara, Tanmatras and the Maha-

bhutas and they remain as a perfect
mechanism of intellectnal and physical
organs and their objects, when it 1s looked
at by a Purusha, who lights up the whole
ready-made organism and uses it for its
experience. Prakriti has within itself the
potentiality of creation, a certain poten-
tiality of changing into meodification but
it has no tendency to action unless ener-
oised by the intelligence of Purusha, for
whose benefit only it begins to act,

(Sankhya Karika, 57).

Prakriti is always associated with
Purushaintelligence,accordingtobankliya,
which does not contemplate Prakriti
working independently of Purusha. Somnie
of the arguments which Sankhya indicate
for establishing the existence of Purusha,
are conclusive evidence of the dependence
of Prakriti on Purusha. In Sankhya
Karika, 17, the arguments of Purusha’s
existence whicli are given are HFATYAT,
TFAATATE, HSAE@ | From the fact that
Prakriti is a K08 or combination of parts
thie couclusion is drawn, they must be
combined for the purpose of an indepen-
dent entity, which i1s other than 1it, viz.
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which i1s not combined and therefore part-
less, Therefore the proof of Prakritiis proof
for Purusha, which is presupposed by it.
If this invariable presupposition of Pu-
rusha whose purpose is subserved is in-
ferred from Prakriti,the latter ceases to be
an independent principle. Secondly where
there is 3% or object experienced, it in-
variably presupposecs an experiencing sub-
ject or WITRT who experiences those objects.
Hfgrra—thirdly, inconscient matter can
have no independent activity or mamifes-
tation unless presided over by an Intelli-
gent and conscious Purusha which moves
it to action. Fromn thliese it 1s clear that
Sankhva contempiates the existence of
Prakriti, which 1s a S=d, ipy and Hgur-
feml as dependent on the existence of
Purusha which is I&Eq, 91wl and Famreta

'Thus according to Sankhva, Purusha or
Intelligent Soul is necessary for the first
manifestation of Prakriti as creation and
over all subsequent modification (Sankhva
Karika 57 and Sankhya Sutra). With every
manifestation of Prakriti, Purusha is
present, by which we find Prakriti and its
evolutes active. DBecause we mistakenly
suppose that as independent principles
Prakriti and Prrusha remain in isolation
and Prakriti works out its evolution in-
dependently of Purusha who takes no part
in its evolution, that we misjudge Sankhya.
They are in inseparable association in all
modifications. FKvery uiodification of
Prakriti 1s also an attendant modification
of the associated Purusha intelligence,
but in Prakritic modification, we leave aside
the associated Intellicence of Purusha and
think that Buddhi, miud, Ahamkara and
such subjective elements to be only modi-
fication and product of inert matter.

The Sankhya brings the idea of the
conjunction of Prakriti and Purusha to
account for creation. It transfers all the
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power of creation to Prakriti under the
superintendence of Purusha and makes
the Purusha, a witness, actionless. The
Knowledge of Purusha 1s said to be a
teflection on Purusha consciousness of the
modifications of Buiddhi. If the modifica-
tion of Prakriti, as Buddhi, Manas and
Ahamkara, involves an elemeut of the
intelligence of Purusha, for without it
according to Sankhya Prakriti cannot
create or transforni, this idea of reflection
oruncontaminating conjunction of Prakriti
and Purusha, becomes only a pictorial
method of representing, that Purusha
consciousness aithongh modifying with
the products of Prakritt which it renders
possible, yet remains changeless, un-
tramished, Infinite,and homogeneouns; he-
cattse really the conjunction of Purusha
and Prakriti which gives rise to creation
1s unreal. ‘T'herefore we are clearly en-
titled to go a step further in strict logical
sequence and say, that as Prakritican have
no modification without the conjunction of
the Purusha, the very modification of
Prakrit1, although having an empirical
reality mm the state of conjunction has
transcendentally 1n  Viveka no reality,
thus bringiig it into line with tlhe ideal-
1stic view of Vedanta. Ouly thus is it
possible to understand the Sankhya, that
in the state of Mukti or Kaivalya, Prakriti

ceases to exist and continues to exist only
for othter Purushas or souls.
souls are free, a

So when all

state  which mneither
Sankliya nor Vedanta contemnplates, as

according to bhoth, creation is eternal,
Prakriti, will altogether cease as an entity
on strict logical grounds; for according to
Sankhya Prakriti’s existence is only justi-
fied by the existence of other Purushas,
whom She has to liberate.

Only on this ground of the subjectivity
of all knowledge and creation including
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the evolute of Prakriti is it possible to
understand the Sankhya position. By the
blending of the Light of Purusha with the
Buddhi of Prakriti, is knowledge and ex-
perience of Purusha possible, according to
Sankhya, J8¥s8 FUATT INAWG arm: | The
form, towrch, smell-consciousness i1s but
the states of modification of the conscious-
ness of Purusha, g&Isy 2091 For the im-
portant condition must remembey
thiat Prakriti only becoines active in modi-
fication when conjoined with Pnrusha;
and not that *‘all changes in Prakriti are
the working of Prakriti independent of
Purusha, and with which Purusha after-
wards comes to identify itself.’”” (Max
Muller’s Six Systems of Philosophy p. 392).
It 1s this mistaken view which has contri-
buted to the misjudgment of Sankhya as
antagonistic to Vedauta; on the other
hand it 1s abundantly clear that Sankhya
contemplates the presence, the blending
or conjunction of Purusha with Prakriti
for the initial movement of Prakriti to-
towards creation, IAFWY THAW 0T
(Sankhya K., 21)—Creation proceeds from
the conjunction of Purusha and Prakriti;
and Purusha is present over every modi-
fication of Prakriti, T(qETAIE, TENTT HKIATEA.
Thus the Sankhya clearly saw that
dull, dead inert matter could not change
of itself producing the various modifica-
tions of creation, Iu the face of such ex-
plicit statements how is it possible to hold
that according to Sankhya Prakriti like
an automaton works all the change from
Mahat to Mahabhutas, independently of
the Purusha, and with the whole perfec-
ted evolution of Prakriti, Purusha after-
wards i1dentifies itself ?

The question which faces both Sankhya
and Vedanta is how the Intelligent, In-

huite, changeless Consciousness, Purnsha
cr Brabman cap be finitised, modified and

we
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made conditioned. According toe both
this change 1s unreal, due to ignorance,
Avidya or Aviveka, that in reality
Purusha does not change, does not be-
come finitised and lose its independence,
but seems to do so by ignorance or
Aviveka. According to beth there 15 a
finitising principle, Maya and Prakriti,
which breaks up the Infinite counscious in-
to different intellectual consciousness of
Buddhi, Manas and Ahamkara and sense

perception of sight; sound, touch, taste,
sinell. According to Vedanta, Maya is not
a second reality, but an inscrutable power,
neither the Brahman, not separate from it
yet, working in dependence on Bralimn to
finitise the formless consciousness of Brah-
man. According to Sankhya, although
Prakriti 1s said to be a second reality and
category over against the Purusha, yet its
independence is neutralised by such state-
rients that it always works under the
superintendence of Purusha and has no
independent action of its own, but that
the Purusha is present in every inodifica-
tion of Prakriti. Where 13 there the dif-
ference between the two standpoints? The
mind is simply led away by the statement
that Prakriti is a different category to
Purusha, without examining its other im-
plications, how far this differencee xtends.

I{f what we have stated above i1s the
right view of Sankhya, then Prakriti it-
self ceases to be a separate entity {f
Prakriti has no independent actionm, if
every modificatfon of Prakriti is formed by
the blending of Purusha consciousness
then all tlie works of Prakriti, both intel-
lectual evolittion and sensuous percep-
tion are contained only in Purusha con-
sciouisness, and therefore our knowledge
of creation is only subjective. And azs
this whole knowledge 1s said to be unreal

reflection on Purusha. whe ¢ a witnege,
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who neither works, nor suffers, but 1is
cnaugeless, and Pure, formless conscious-
ness, then the reality of Prakriti, both
objective and intellectual, 1s illusory due to
identification with empirical forms of
Prakriti’s creation by association with
Purusha; although Prakriti has an empiri-
cal reality during Aviveka, according to
both Sankhya and Vedanta and is not an
absolute nullity as there is the light of
Purusha consciousness as its sublying
basis of perception, in the state of crea-
tion. Then only is it possible to under-
stand, how Purusha attains freedom and
Kaivalya when it ceases to take any interest
in Prakriti, therefore bereft of the Purusha
light of intelligence, stops of itself and
vanishes; otherwise it 1s difficult to under-
stand how by Purusha’s non-identification,
Prakriti vanishes for him; how Prakriti
is thoughtless, objettive, and has no
existence unless lighted up by some
Purusha who is subjective, intelligent and
conscious.

The other marked difference of San-
khya from the Vedanta is in its doctrine
of the plural souls as opposed to one uni-
versal Soul of Vedanta, of which the many
phenomeunal selves are empirical modes.
Hete again, the antagonism examined
critically is found to be only of verbal con-
tent. The one important point in which
both Sankhya and Vedanta agree is the
Soul is by its nature, Pure, Perfect, Free,
uncounditioned and Infinite, and that its
bondage, imperfection, birth and death is
only a temporary ignorance (Avidya or
Aviveka) and that even in bondage it
never loses its freedom. Now the im-
portant argument which Sankhya brings
forwaxd to establish its plurality of souls
is that if only omne Soul is posited then the
freedom of one Soul from the bondage of
transmigraticn will entail the freedom of
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all Souls, whicl is however noe the case.
This argument is nullihed by the Sankhya
postulate that Purusha is by its nature
Free and that its bondage 1s only a mis-
taken supposition due to Aviveka; so the
freedom 1s not something which is created
denovo, but to be what it always 1s and
has been, by only giving up its temporary
error. If it i1s so, the freedom of all souls
1s an existent fact obtainingalready, there-
fore their mistaken idea of bondage and
subsequent release, does not destroy and
create their realnature anew, as they never
lose 1t altllough wunder a temporary
cloud. The i1guorance of one Soul does
not destroy its own existent freedom or
that of another Soul, neither the knowl-
edge of one Soul of its already existent
real Nature as it 1s not a new fact affects
the ignorance of other souls who are
under a tempotrary error as freedom is not
a fact whicl is created anew, but to be
what 1t always 1s and has been only by
the giving up of its mistaken belief of
bondage. Neither Vedanta nor the San-
khya explains the cause of Avidya in one
case, or of Aviveka, mistaken conjuunction
with Prikriti in the othetr. Therefore that
Purusha which gives up its Aviveka and
ceases to identify with Prakriti, comes to
know of its Real nature which is never
destroyed, whereas other souls who do not
give up its Aviveka continues in the mis-
taken bondage. Thus the freedom of
one does not entail the freedom of other
Purushas according to the postulate of
Sankhya. Moreover asall Soulsaccording
to Sankhya are Infinite, all-pervading and
free and there is no difference between
themi, there is no difference between such
plural souls and the one Soul of Vedanta.
The Sankhya and the Vedanta appear
to be so fundamentally antagomstic and
irreconcilublein their postulates only when
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they are looked upon as intellectual
ptesentment which always entails sharp
antithesis. If they are looked upon as
Sadhana Shastra, then this apparent dis-
sumliarity of intellectual presentment
vanishes by the bringing out of iu-
herent implications which ueutralise the
antithesis, and clearly point to the same
goal of human realisation. The Sankhya
is admittedly a Manana-Shastra leading to
Nididhyasan or meditation ending in reali-
sation, in being and becoming its highest
purusherthata or attainment of the
Purnshahood or Self-hood. The Sankhya
discrimination or Viveka fits itseif natural-
ly into the Vichara of Vedanta. When the
mind has grasped the idea of an existent
Eternal Self, Pure, Perfect, Free, but in-
volvedin fetters and limiting conditions, the
process of the realisation of this Selfhood
uivolves a natural recoil from these limiting
conditions and nmperfections in which it
finds itself, and which are regarded asanta-

gonistic and subversive of the Real nature
of the Self. This entailsthe two categories,

of the Self and Non-Self, the subject
and object, Purusha and Prakriti (Sankhya,
Karika, 17) with which the Sankhya
starts. The process of the realisation of
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the Purusha 1s then-one of abstraction from
the limiting conditions of Prakriti with
which Purusha is limited. 'This is also
the ‘* Neti, Neti’’ method of Vedanta, the
process of denial by which the Brahman
s freed from the meshes of Maya, by
denving the Upadhis or limiting condi-
tions which Maya imposes on the Self.
Thus the discrimination between the At-
man and Anatman of Vedanta finds its
parallel in the Pnrusha-Prakriti Viveka or
discrimination of Sankhya. Only when
the Self 15 abstracted from allphenomenal
forms, 1t 1s found that what was previous-
ly regarded as Upadhis, as limiting condi-
tions, the Non-Self as antagonistic to the
Self, has no existence apart from the Self
which perceives it. It is only the objec-
tive manifestation of the Self by some
inscrutable power, which makes the one
mistakingly appear as the many, the Free
as bound, the Changeless as changing, the
Infinite as the many Finite forms, the
conciusioin of the Vedanta. Only the Self
remains, Self is everywhere and in every-
where, the Self is Alone and there is
nothing besides 1It, aud as the Sankhya
says from the Enlightened Purusha, Pra-
kriti hides herself and vanishes.

- -
L]

EPISTLES OF SWAMI VIVEKANANDA,

(Zransiated from Bengali.)

CLX.
London,
63. St. George’s Road, S.W,
24th June. 1896,

Pear :
* ¥*

wants all the sayings of Sri
Ramakrishna classified, that is, all on Karma
in one place, on Vawagyam in another place,
so on Bhakti, Juana etc, etc, You must
undertake to do this forthwith...... We must

take care to present only the universal aspect
of his teachings., * *

S— starts for America to-morrow. The
work here is comimng to a head. We have
already got funds to start a Loudon Centre,
Next month I go to Switzeriand to pass a
month or two there, when 1 shall return to
London. What will be the good of my go-
ing home,~—this London is the hub of thg
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world. The heart of India is here, How can
I leave without laying a sure foundation
here ? Nonsense! For the present, 1 shall
have A— here, tell him to be ready., * *
We want great spirit, tremendous energy
and boundless enthustasm, no womantshness
will do, Try to go on exactly as 1 wrote you
to, in my last, We want organisation, Ot-

ganisation is power and the secret of that 1is
obedience,
Yours affectionately

Vivekananda,
CLXL
High View, Caversham,
Readiny,
3rd July, 1896,

Dear .

Send A-— to England as soon as you get
this letter....... He will have to bring some

books for me,
Samhita.
Samaveda, Atharva-Samhita as many of the
Brahmanas as he can get, beginning with the

Satapatha, some of the Sutras, and Yaska's
Nirukta, * *

Let there be no delay as in S—'s case, but
let A— come at once, S-— has gone to
America, as he had no work to do here. That

is to say, he came here several months too
late, when I was here. * *

Yours affectionately,
Vivekananda,

I have only got Rigveda-

CLXIL

Lake Suzcere, Switzerland,
Jird August, 1896,

My dear——~
To-day I received a letter from R—, in
which he writes that many public women
attend the Sri Ramakrishna Aunniversary
Festival at Dakshineswar, which makes many
less tnclined to go there. Moreover in his
opinion, one day should be appointed for
men and another for women,

My decision
on the point is this—
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3. 1f public women are not altowed to go
to such a great place of pilgrimage as Dakshi-
neswar where else shall they go to? It
is for the sinful that the Lord manifests Him-
self specially, not so much for the virtuous.

2. Let distinctions of sex, caste, wealth,

learning and the whole host of them which

are s0 many gateways to hell, be confined to
the world alone, If snch distinctions persist

in holy places of pilgrimage, where then lies
the difference between them and hell itself.

3. Qurs is a gigantic City of Jagannath,

where those who have sinned and those who

have not, the saintly and the victous, men

and womnen and children, irrespective of age,
all have equal rights.
least in the year thonsands of men and women
cet rid of the sense of sin and ideas of dis-
tinction and sing and hear the name of the

That for one day at

Lord, is in itself a snpreme good.
4. If even in a place of pilgrimage people’s

tendency to evil be not curbed for one day,
the fault lies with you, not them. Create

snch a huge tidal wave of spiritnality that
whatever people come near will be swept
away,

5. Those who, even in a chapel, would
think, this is a public woman, that man 15 of
a low caste, a third is poor, and yet another
belongs to the masses,—the less be the num-
bet of such people (whom you call gentlemen,
that is), the better, Will they who look to
the caste, sex or profession of Bhaktas appre-
ciate our Lord? [ pray to the ILord that
hundreds of public women may come and bow
tlieir heads to His feet, it does not matter if
not one geotleman comes, Come public
woten, come druntkards, come thieves and
all— His Gate is opened to all.  “ It is easier
for a camel to pass through the eye of 2
needle than for a rich man to enter the King-
dom of God.” Never let such cruel, demoni-
acal ideas have a place in your mind.

6. But then some social vigilance ts need-
ed —how are we to do that? A few men

_old men, preferably) should take charge as
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the warder for the day., They will make
circuits round the scene of the festival and in
case they find any man or woman engaged
in impropriety of speech or condnct, they
will at ‘once expel them out of the garden.
But so long as they behave like good men
and women, they are Bhaktas and are to be

respected—be they men or wotnen, honest
citizens or unchaste,

THE MAN
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I am at present travelling in Switzerland,
and shall soon go to Germany, to see Pro-
fessor Deussen. 1 shall return to Eugland
from there about the 23rd or 24th September,

and the next winter will ind me back in my
country.

My love to you and all.

Yours &c,
Vivekananda,

- -

JESUS THE MAN.*

( Paper read at the Belur Math, by Brakmachari Gurtidasa. )

@HIS being the day on which all Christians

celebrate the greatest of their religious festi-

vals, the day of the birth of Jesus the Christ,
it 1s but fit that we Hindus, who pride ourselves on
the fact that we revere all Incarnations and that
we can worship in all temples, should pay special
homage to Him who, for nearly twenty centuries,
has been a solace to millions of human hearts.

The story of the nativity of Jesus is known to
you all,—how the poor parents were absent from
their home when their first-born child Jesus ap-
peared ; how there being no room in the inn, Jesus
was born in a stable, Very little is known about
Jesus’ childhood, The last we hear of him as a
child is when he is twelve years old. The boy had
come to Jerusalem with his parents for the festival
of the Passover, when in the crowd he was lost
and his parents after an anxious search, find him
in the Temple, discoursing with the scribes.

Then there follows a period of eighteen years
which is a blank to the historian, We hear of him
again when he is thirty years old and he begins
his ministry. Three years later the Son of God is
nailed to the cross, It is with these last three years
of his life that we will concern ourselves this
gvening,

There seems to he good reason to accept the
belief that after the miraculous conception of the
Lord, the parents, Joseph and Mary, lived to-
gether in the married state and that sons and
daughters were subsequently born to them. Jesus

F i

* Chlled from different sources,

then was the eldest. And when, according to

tradition, Joseph died when Jesus was nineteen
years old, Jesus became the head and support of
the {family. His brothers were all men of strong
personality and they were not in sympathy with
Jesus’ views. They probably regarded him as an
idealist, impractical and a dreamer. Bo it is not
strange that Jesus would often cut himself free
from their companionship, that he would often be
alone, that solitude would be to him a necessity.
The solitude he could easily find 1n the hills sur-
rounding his native village or under the trees in
the forest or amidst the quiet felds.

It we confine ourselves to history, we are bound
to leave Jesus then when he is twelve years old and
we are not to meet him again until he is thirty,
when the hour of his ministry and of the great
work of his redemption has arrived. What took
place during the interspace we know not. The
process by which Jesus ripened into the fulness ot
spiritual awakening, his soul-strmggles, his religi-
ous practices, meditations and revelations, are not
made known to man. Silence covers this impor-
tant period of the Lord’s life.

The event that brought Jesus before the public
and which called him from his native town of
Nazareth, was the preaching of a man called John
the Baptist, News had reached Jesus of she ap-
pearance of a man altogether unlike the preachers
of the day, one who seemed rather as one of the
old prophets, the like of whom had not been
heard for many years. Crowds were flocking te
this man who was clad in prophet’s dress ef camel
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hair, who had come irom the wilderness and whose
words were as fire, His stern message (0 man Wwas :
Y Renent, for the kingdom of Heaven 13 at hand.”

All classes of people gathered from Jernsalem
and other places to hear John's powerful and stir-
ring words and to be baptised by him in the river
Jordan. Among the hearers drawn by the fame
of the preacher was Jesus, then in the prime of
manhood. He found in John a kindred spirit.
And in token of his acceptance of John's words
and his desire to give hiinself up more fully to God,
was baptised by him. Jesus, who was a life-long
celebate was now initiated. And leaving his
home and giving up his occupation, be broke
all family ties and henceforth wandered over the
land, begging his food and preaching his message.
And to prepare himself more ftully for his newly
chosen mode of life, he withdrew to some part of
the wild desert where he fasted forty days and
forty nights, These were days of terrible austerity,
days in which Jesus, cut off from the world com-
muned with his divine Father in Heaven. But
these were also days of terrible inward struggle.
Doubts perplexed him as to bis fliness for the life
he had adopted, doubt as to his readiness to pro-
claym to bumanity the way to peace and happiness,

In these hours of inward struggle, the tempter
came, as he comes {o all great souls. And jesus
went through that fearful but great experience,—
the dark night of the soul. The struggle was in-
tense, but be came out victorious,

As Mara, the author of evll, after many attempts
to entice Gautama, the Buddha, to retire defeated,
was driven off with the words, ¢ Melt into thy
void,” so Satan, thie enemy of virtue and
sighteousness was silenced by Jesus the Christ
when his commanding voice shot forth: “ Get thee
behind me Satan.” And then fell on the soul of
Jesus a great calm and the repose that followed
was sweetened with visions celestial and divine.

Jesus’ faith in his divine Father was absolute. The
faith carried him salely across this rough ocean of
life. Christ was victortous through that self-suy-
render to the divine spirit and through that life of
renunciation, through which alone victory can be
gained.

After the long fast, victorious over these terrible

temptations, Jesus left the wilderness purified by
the fiery ordeal.

BIRC

Attracted by the loveliness of the district and is
numerous popalation, among whom were many
welcome faces, Jesus now made his headgnarters
in Capernaum and thence travelled from town to
town seizing on every chance that oftered itself to
proclaim his message. e taught in the homes
where be rested as a guest, or by the wayside, or
in the market ptace or on hillside or in the plains,
Jesus benceforth gave his nessage, the plad tidings
of deliverance.

Success rapidly attended his mission. Nany
gathered around him, following him with more or
tess steadiastness. And these formed the kernel
ot a society as of brethren and sisters, from whom
he chose fcllow-workers, his disciples, twelve in
pumber.  The simple needs of Jesus and his dis.
ciples were eastly and willingly supplied wherever
he went,

Rarely do we find the little band meeting with
unkind treatment, for such was the charm of
Jesus” manner, such the attractiveness of his mes-
sage that he made iriends wherever he went
Apart from this, kindness to waylarers is the rule
in the East, Places for the lodgment of travellers
were provided along high-reads and the laws of
the Jews enjoined kindness io strangers., In
Jerusalem each man was expected to throw open
his biome to pilgrims.

At an early part of his ministry the loving heart
of Jesus went out towards his kindred and friends
that they might also hear the good newsof the
kingdom of God. So he came to Nazareth, where
he had been brought up. And, as was his custom,
he went intc the Synagogue on the Sabbath-day
and stood up to read the Scripture to those who
were assembled. Bat, here the unexpected
happened.

On the Saturday morning when Jesus entered
the Synagogue where he had worshipped asa boy,
the news of his arrival had spread in the town and
his old friends and neighbours came in to hear him.,

Here were bis old playmates from childhood,
his schootiellows, men who had stood at the car-
penter’s bench with him, friends, relatives, and
they were astonished to see the change that had
come over Jesus. And some asked themselves the
question : **Is not this Joseph's son’
has this man this wisdom?’
¢alled Mary 77

Whence
Is not his mother
They were pleased and piroud of
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him. But, when Jesus began to explain that the

words he had read referred to himself, that he was
the Messiab of whom the prophet spoke, they were
offended with him. Thev began to call out and
abuse him, A fellow townsman placing himself
above them, proclaiming himself the Messiah, the
Saviaur of man! It was more thau they could bear,
But Jesus was unruffled. He calmly retorted by

telling them that no prophet is honored in his own
land.

This was the climax. With one of these sangui-

nary excitements which characterised that strange,
violent, itmpassioned people, they rose in a body,
They assaulted Jesus, pushing him out of the
Tewple and dragged him to the brow of the hill
to throw him dowu and to kill him,.
had not yet come.
way.

But his hour
Jesus escaped and went his

Was he assisted by his friends, or had their fury
partly subsided? Probably it was Jesus’ silence,
his non-tesistance, the innocence of his gaze and
calm, noble bearing that overawed them and
brought them to their seuses. Jesus followed the
mountain path and returned to Capernaum.

‘There seems to have been in the presence of
Jesus a spell of mystery and of majesty which even
his most ruthless and hardened enemies ackuowl-
edged and before which they involuntarily bowed.
It was to this that Jesus owed his escape not only
this time, but also on other occasions. It was so
when once the maddened Jews in the Temple took
up stones to stone hiin, 1t was this that made the
bold and bigotted oflicers of the Sanhidrimm unable
to arrest him as he taught tn Jerusalem; it was
this that made the armed band of his enemies at
his mere look fall before him on the ground in
the garden of Gothsemane. And so it was that
now, suddenly, quietly, he asserted his freedom,
waived aside his captors and overawed them by
his stmiple glance; and he passed tliro’ their midst
unharmed.

[t was John the Baptist who first proclaimned
Jesus as the Messia. He delivered in public the
emphatic message that Jesus was ‘The Lamb of
God that takes away the sin of the world.” On
the first day this testiniony seems to have had no
immediate result. But on the secoud day, when
Johu standing accompanied by two of
his disciples, Jesus ugain walked by und John

Wwas
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fixing upon him his intense and earnest gaze,
exclaimed again, as though with involuntary awe
and admiration, ¢ Behold the Lamb of God !’

The words were t0o remarkable to be again
negtected. And the two young men who heard
these words, as they were standing by Jonn, foi-
towed the retreating figure of Jesus. Jesus hear-
ing the sound of ther timid footsteps, turned
around to look at them. And as they came near
he asked themn gently : © What seek ye ?’

It was more thau the two young men could
answer him at once. Yet their answer showed that
“Ravbi,” or Master, they
said, “ Where art thou staying 2"

A common question in the East. Hundreds of
times, every day, this question is asked of the
Saunvasins in India. when some devout Hindu:
sees a monk approacliing,  But how often has not
this simple question attered with love and solicitude
for the welfare and comfort of the stranger whe
has given up the world and the comforts of life to
serve God, how often have not these few question.
ing words bound together for all eternity, in the
holiest bond known to wnan,—Guru and cisaipte
And so these simiple words were to join fore. e
the two youths of Galilee to Jesus, their Loid wn
Master, to Jesus, the refuge of every sincere soun

Where Jesus was staying, we are not told. Pe:-
haps it was in oue of the hus put up in eve:-
village to shelter the passers-by,
was very siumple.

1)

SCE.

thev were in earnest,

Jesus’ answes«
He said to them, “Come anc
But the result was remarkable, They cane
and saw where Jesus dwelt. And as it was thexn
evening stayed there and probably slept there that
night, But before they lay down to sleep, they
knew and feft that they bhad found their masler,
The youths were Andrew and John the Ivangeiist,
They became Jesus' first disciples.

How was it that these youths were thus brought
at once, by a single look, by a single word, to the
Saviour’s feet 2 How came they thus to recognise
in the carpenter of Nazareth, the Messiah, the Son
God? Doubtless-in part by what he said ana by
what John the Baptist had testified conceriing him
But doubtless alsu in part by Jesuy’ perscnaliny
and by his very look. A conscience so stainless, «
spirit so full of harmony, a life so nobie, could not
but express itself in the bearing; could not but be

reflected in the face of the teacher. St. Jerome sayss
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¢ A flame as'of fire and siarry brightness flashed
from his eyes and the majesty of the Godhead
shone in his face.”

But stronger than all external attractions is the
subtle cord by which the man of absolute purity
and holiness binds to himself all sincere seekers
after T'ruth.

Ji was the first care of Andrew, to find his
And
Jesus, looking earnestly on bint, seeing at a glance
in that simple fisherman all the weakness b also
all the splendid greatness of theman, said : * Thou

art Simon, which means the dove,

brotber Simon and to bring him 1o Jesus.

Thou shalt be
called Kephas, thar means, the rock i which the
dove takes shelter.” |

Jesus had in 2 high degree the Ifastern charac.
tevistic of seizing and applyving with exquisue grace
and significance the circomstances of the mowment,
We see it again when Peter is bound to hw {or-
ever. A flash of illumination had revealed to the

pure-hcarled fisherman both his own unworthiness.

and who He was who had entered his boat, wheg
Jesus pacified him with the gentle bul significant
words:  Fear not Peter, from hencelorth thou
shalt not catch fish, but men.”

And then Philip, another young fisherman is added
to the little, bappy group. And Philip. eager to
cominunicate the rich discovery that he had made,
sought out his friend Nathanael. Nathanael probably
thinking his friend over enthusiastic, disdaintully
asked ; “Can anything good come out o} Nazareth ''?
“ Come and see,” satd Philip, convinced in his
simple, faithful heart that to see Jesus was to know
him. and to know him was to love and to love was
to adore.

Nathanael complied with his friend’s request.
And Jesus as he saw him coming read at once
the young man’'s purity of hearl. And in
the gladness of bis soul he calls out: * Be-
hold a true Israelite, in whom guile is not.”
Nathanael surprised at these candid words, asked :
“ Whence dost thon recognise me?”  And Jesuns
answered : ¢ Before Philip called thee, whilst 1hou
werl under Lne fig-tree, I saw thee.”

What was Nathanael doing under the hg-tree
where Jesus’ subtle vision discovered him? Was
he following the custom of plous Jews to study
their scripture 7 Was he there to pour out his soul

to Goud in deep contemplation?  Wauas he praying
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who have found their Lord and Master.
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for guidance, for one who might laxd him to higher
spiritual realisation? Certain it 1s, that he was
prepared for the higher life which so soon he was
to adopt. One word, one look and Nathanael
experienced that great bliss that comes to those
And
filled with bope and faith, Nathanael's soul raise in
ecstasy while the man, on bent knees before Jesus
exclaims : ¢ Rabbi, thou art the Son of (od.”

And so, one after the other, the disciples are
added to 1bre littie band. Others were willing to
throw in their lot with them, bt they were rejected.
These were not fit for the life of renunciation.
They stitl had o experience and learny the lesson
which can be best learned by contact with the
world. ‘Their desires were not yel fully satisfied,
And Jesus thought it best that they should enjoy
what the world had to offer before they countd take
the final step, betore they could give themselves up
entirely to God. For those who were to follow
Tesus, who were to share with lim the wandering
lite. the scapt meal and uncertain homwe, would
henceforth walk the straight and narrow path. It
is no casy path!  Mauy have started on it only to
turn back when the tempting ways of worldly
success and tame and prosperity opened up be-
fore them,

Do vouw remember what the Kathopanishad says
about this path?  “ 1t is bard to go hy; 1t is like
tieading on the sharp edge of a razor.” lsit so
easy to be Jesus’ follower? Hear what Jesus
savs: “ He who loveth father or mother or son or
daughter more than me is not worthy ot me. Take
no thought for your life what ye shall drink, nor
yet for your body what ye shall put on. Resist
not cvi}, bless them that curse you. And if thy
risht eve offend thee pluck it out and if thy right
hand offend thee cut it oft.”
ings of jesus.

‘T'he path is difficult, for ¢ The foxen have holes
and the birds of the aiy have resting places, but the
Sons of God have not where Lo rest their heads.”

But, though the path is difbeult,
wondrous congsolation !

‘These are the teach-

there is a
Do we understand the ful-
ness and unspeakable tenderness of Jesus' graci-
ous words : *“ Come unto me all ye that labor and
are heavy laden and 1 will give you rest”? The
rest offered by the Sons ot (God is rest only to
those who are wearied with the vanity of the world,
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As long as the least worldly desire lurks in the
mind there can be no rest such as Jesus promised.
Only the pure in heart can rest satisfied at the
feet of the great Masters, the Saviours of mankind,
‘“‘Blessed are the poor in spirit,”” the humble! And
blessed are they who can become poor in worldly
goods for the love of God.

But the Sons of God are not paupers! They
are the richest among men, for they live in perfect
peace and contentment, They drink of the living
waters that well up within the heart. Their thirst
is quenched forever and they are partakers of the
life Eternal, “When the knots of the heart are
cut asunder, then the mortal becomes immortal,”
says the Shruti, That living water drives away the
thirst for worldly enjoyments, it extinguishes the
fire of lust and greed and hatred and jealousy.
And from the ashes of the fire spring up a living
plant that blossoms into love and compassion and
charity and devotion towards God. The life of
anxiety and restlessness and care, is then trans-
formed into a life of abounding joy.

jesus had no earthly possessions, But hidden
in his heart he carried that priceless treasure which
brings a wealth of mental content and exaltation
and glorious realisation. Jesus knew the joy of
an unsutlied conscience, of a stainless lite, the joy
of a soul absolutely removed from every shadow
of baseness and every flock of guilt. Jesus knew
the joy of an existence wholly devoted to the
service of God and to the love of man. Jesus
rejoiced in an exaltation of spirit, an inward bliss,
which flowed constantly into his heart, the Dbliss
that had its source in the Spirit which was his
Father and with whom he had realised his Oneness.

To share Jesus’ life is true happiness, to follow
him and to let the dead bury their dead, to put
the hand to the plow and not to look back, to
follow in his footsteps, that is life eternal and bliss
unspeakable. And not only is it so when we
follow Jesus, it is so when we follow Buddha or
Sri Krishna or Sri Ramakrishna or any other great
Avatars of God.

Then life becomes sweet. Then—as sang a
great Rishi in ancient times,— All is covered by
the Lord; all shines with a new glory for He is
seen who is the soul of our being and who shines
through all things.”

And filled with the spirit, Jesus could live in
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the world and not be of the world. He could
share in the innocent amusements of man, he
could visit his sister’s marriage, he could rest and
be merry at the homes of his friends, he could eat
with publicans and sinners. But he could also
heal the sick and bring peace to the troubled heart.
And above all, he could forgive sin. Jesus the
compassionate who wept for Jerusalem, Jesus who
prayed for those who had nailed him to the cross!

And then there are these periods in Jesus’ life that
he would retite to the hilltops and pass whole
nights in prayer and meditation; when he would
take his mind away from all worldly concerns and
make it shoot up as an arrow from the bow toa
wards the great mark,—the Father—who is the
all-pervading, blissful Spirit, And he would lose
himself in that ocean of Beatitude, And then he
would bring back to mankind the glad tidings of
realisations. Such tidings are brought in stam-
mering words, for those things cannot be spoken,
—-of a lite where the mind and the senses cannot
reach ; of an existence that neither sun, nor moon,
nor stars can illumine,~—the source of all life, of
all existence, of all bliss.

The Bible contains many touching incidents in
the life of Jesus. Once, a thoughtful young man
of great wealth and high position, suddenly seized
with the conviction that Jesus would be able to ex-
plain to him the true meaning of life, came run-
ning, breathless and eager; and prostrating him-
self at the feet of Jesus, exclaimed: “ Good Master,
what shall I do that I may inherit Life?” *Keep
the commandments,” was Jesns’ reply. * Master,”
replied the young man, ““all these 1 have observed
from my youth.”

And Jesus seeing his sincerity, looking on him,
—loved him. And then he gave him one short,
crucial test of his real condition. * One thing,”
Jesus said, “ thou lackest. Go, sell all thou hast
and give it to the poor and come and follow me.”
It was too much! The young man went AWAY
scrrowful, for he had great possessions. He did
not realise that Jesus, the Lord of all, is beyond
both good and evil, that he did not care for hig
good deeds. Jesus wanted him not as a virtuous
youth, but stripped of possessions and stripped of
self.—naked and poor and humble,—~—~to make him
his own, his child, that he would carry to the
bossom of his Father,
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The youth preferred the comforts of life to the
treasures of the Spirit ; he would not purchase the
things eternal hy abandoning those of time. And
instead of making the great renunciation of the
saints, he made the refusal of the worldly. And
50 he vanishes from the Gospel history. But we
may hope that light dawned alterwards on that
sincere but weak soul, for Jesus as he looked on
him, loved him.

The failure of the youth to meet the test sad-
dened jesus. And looking round at his disciples,
he said : “ How hardly shall they that have riches
enter into the kingdom of heaven. It is easier for
a came} to go through the eye of a needle than for
a rich man to enter into the kingdom of God.”
Few are they who can possess their wealth and
remain unattached to it. “Not hy wealth, but by
renunciation alone the goal is reached,” says the
Hindu saint. “We cannot serve God and mammon,”
said Jesus.

But, where Jesus had his disappointments, he
also had his moments of quiet joy and satisfaction.,
1t must have been a great relief to him after days
of travel and preaching and satisfying large crowds,
to take rest in the quiet village homes of his
friends. Perhaps the house of Lazarus was to him
what the little convent of Saint Clara was to St.
Fraucis of Assisi. Nowhere perhaps did Jesus
pass more happy restful hours than with that little
family at Bethany. The family consisted of Martha,
Mary and their brother Lazarus. Their holy and

happy home was always at his disposal for they
loved and revered Jesus,

A touching incident once took place at this
home. Martha had invited Jesus, and the busy
hostess hurried to and fro to prepare for his pro-
per entertainment,  Her sister Marry knowing that
Martha was only too happy to do all that could
be done for Jesus’ material comfort and also
anxious Lo receive him fittingly, sat at his feet in
deep humility, listening to his words. Perhaps
Martha was in need of help, perhaps she was
slightly jealous of her sister, anyhow she showed
vexation at Mary's atlitude and she asked Jesus,
+ would he not tell Mary to assist her in her work.’
But Jesus seeing her over-anxious in her hospita-
lity said te her: “ Martha, Martha, thou art care-
ful and troubled ahout many things.
thing is neediul.

But one
And Mary has chosen that good
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part which shall not be taken away from her.”
Are we not reminded here of another saying of
Jesus, “ Man shall not live by bread alone, but by
the Spirit which is of God " ?

Jesus’ love for the sisters and their brother must
have been deep, for we read that Jesus wept when
he received the tidings of Lazarus’ death. And
how could it be otherwise, considering the abso-
lute trust and faith they had in him. They knew
that Jesus was ali-powerful and that he could have
prevented Lazarus’ death even had he chosen to
do so. And when Jesus before raising Lazarus from
dead asked Martha whether she believed in him,
Martha without the least hesitation answers, “ Yes
Lord, I believe that thou art the Christ, the Son
of God, which should come into the world.”

How sweet these words of faith must have sound-
ed in Jesus’ ears.

But now the scene changes. Dark, threatening
clouds are gathered on the horizou of Jesus’s life
on earth. The priests offended with him, con-
spired against him that they might take his life.

Jesus had spoken many harsh words and these
words fell on evil soil. And then-—there was a
traitor in the camp,—Judas, one of the twelve
disciples. What induced this unfortunate man to
betray his Master we cannot say. We do not
know whether Judas’ final act of selling his Lord
was a suddeu impulse or a long pre-meditated act.
It is better to remain silent on the subject. We
do not know what was his hidden motive, Judas
repented and threw down the silver pieces. But
his repentance only led him to self-destruction.

jesus knew the plan that was brooding against
him. ‘ What thou art doing, do more quickly,”
he said to Judas at the last feast. And Judas left
the room and it was night. And Jesus opened his
heart to the little band that loved him. And then
he inakes to his little children (as he affectionately
cails his disciples) the blessed promise, ¢ Whither
I go thou canst not follow me now, but thou shalt
follow me afterwards.”

And then he told them that in spite of all the
anguish which the coming separation would bring
it was better for them that this personal presence
should be withdrawn in order that his spirttual
presence might be felt yet nearer to them than it
had been before. For he who was now with them,
was even part of them in his spiritual form. And
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he had told them on another occasion that the
kingdom of God is not ‘Lo here and lo there,’
but within you.

A few days more and Jesus, God incarnate, was
nailed to the cross. There was onhe cry of agony:
My God, my God, why hast thou forsaken me!”
And then peace descended on Jesus’ soul. He
realised again thet he was God himself, one with
the Father. ‘¢‘Father,” he said, “unto thy hands
I recommend my Spirit.”

This final act of submission was the end.
is finished,” were his last words,

Faithfully he had carried his message; his task
was done.. And Jesus entered into the source
from which he had proceeded, For 2all eternity he
is united with the fountainhead of all Existence.

Jesus’ message was not a new message. It was
but an echo of that eternal Truth that first found
expression in the forest recesses of the Himalayas,
in this our beloved India. Jesus revealed once
more to forgetful humanity that One Eternal Truth.
Many a time that message has come to man., But
we forget. And then the Lord takes human birth
again to save his own, to rescue drowning huma-
nity, For though heaven and earth will pass away,
God’s truth remains forever.

Long, long ago, on the battlefield of Kurukshetra,
Arjuna heard the sweet message from the lips of
Lord Krishna: ¢ Give thy heart to me, be to me
devoted, worship me, and unto me thou shalt
attain, truly do I promise this to thee.” And that
promise vibrates through all the ages. And now
and then a Son of God is born to catch the sound
of that ancient promise, to embody it and to give
it new strength and volume.
humanity halts and listens.

And so that promise vibrated over the hills of
Galilee and Jesus caught the sound and under-
stood. ‘And the echp came back from his hallowed
lips: “I have come to save that which was lost.
He that cometh unto me I shall no wise cast out.”

And then, not long ago, came one who gathered
up within himself all that had gone before. In the
Temple garden of Dakshineswar a voice was heard,
sweet and gentle, a voice that caught up the dying
cord. And onee more the world listened to that
ancient but ever new refrain: ‘“Come unto me, 1
have prepated the food, come all ye that hunger
and eat of the bread of life.”

{1 It

And wondering
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And there was rejoicing in the highest spheres.
And they that had been the Saviours of man came
to do him homage. And there was one who had
given his life to save the world. One glance of
recognition, one intimate embrace and the form of
Jesus the Christ melted away unto the very being
of him who spoke.

And then came the Swami Vivekananda who
gathered up his Master’s message, and in trumpet
voice proclaimed it before the world. And East
and West rejoiced at the glad tidings.

And now let us remember that Jesus’ voice was
the voice of the Spirit that spoke through all the
Avataras, the voice of the great Physicians that
come to save us from the wotld-disease, the
disease of birth and death, “*Seek and ye shall

find, knock and it shall be gpened unto you,” that
is the secret of religion.

‘“ And ye shall know the Truth and the Truth
shall make you free.”

ON SWAMI VIVEKANANDA,

“A few years ago there was a Congress of
Religions at Chicago. Many said that such
a thing would be impossible, How could
any understanding be arrived at where each
particular party was absolutely right and all
the others were completely in the wrong?
Still the Congress saved the American peopie
more than a million dollars a year, not to
mention mauay lives abroad, And this was
all brought about by one brave and honest man.
When it was announced in Calcutta (?) that
there was to be a Congress of Religions at
Chicago, some of the rich merchants took the
Americans at their word, and sent thema . . .
monk, Vivekananda, from the oldest monas.
tery in the world, This monk was of com-
manding presence and vast learning, speak-
ing English like a Webster, The American
Protestants, who wvastly outhumbered all
others, tmagined that they would have an
easy task, and commeneced proceedings with
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the greatest confidence, and with the air of FROM THE HYMNS OF TAYUMANA

¥ Just see me wipe you out.” However, what
they had to say was the old commonplace
twaddle that had been mouthed over and
aover again in every little hamlet from Nova
Scotia to California, It interested no one, and
no one noticed it.

“ When, however, Vivekananda spoke, they
saw that they had a Napoleon to deal with,
His first speech was no less than a revela-
tion. Every word was eagerly taken down
by the reporters, and telegraphed all over the.
country, when it appeared in thousands of
papers. Vivekananda became the tion of the
day. He soon had an immense following,
No hall could hold the people who flocked to
hear him lecture. They had been sending
silly girls and hailf-educated simpletons of
men, and millions of dollars, to Asia for years
to convert the poor benighted heathen and
save his alleged soul; and here was a speci-
men of the unsaved who knew more of
philosophy and religion than all the parsons
and misstonaries in the whole country. Reli-
gion was presented in an agreeable light for
the first time to them. ‘There was more in it
than they had ever dreamed ; argument was
impossible. He played with the parsons as
a cat plays with a mouse. They were in a
state of consternation. What could they do?
What did they do? What they always do—
they denounced him as an agent of the devil,
But the deed was done; he had sown the
seed, and the Americans commenced to
think. They said to tliemselves: “Shall we
waste our money in sending missionaries
who know nothing of religion, as compared
with this man, to teach such men as he? No !
And the missionary income fell off more than
a million dollars a year in consequence,”—
I.i Hung Chang’s Scrap Book : by Sir Hiram
Stevens Maxim. Yoreword, pp. xxiii-xxiv,
London, Watts & Co,, 1013,

. =2 Ve o

SWAMI.—XIT.

O RavianNT Briss!

I

To serve the saints in hills and woodlands wild

Where shady bowers of fragrant blooms abound,

To tread the Yoga’s path of Holy writs*

S0 as to cleanse this body born of filth

In lotus posture set, with breath controlled

Urging the Fire to reach the glowing moon

And there to drink the flowing Nectar full,

Beneath the Mother’st feet and in that state

With wisdom’s eye endowed that knows no sleep

To realise in full The Bliss of Self,

Where there is neitber one nor two indeed,

Will ev’r Thy Grace fulfil my heart’s desire

To live that life while yet I'm here on earth !

O Truth beyond access O Light Divine

That dwells within my heart O Radiant Bliss!
2.

Drowned in this dark and dreary sea of life

Caught by the shark of self, tossed to and fro

Upon the waves of Karmas good and bad

While oft the cyclones hlow, of woman’s charms

Of coral lips and heaving bosoms displayed,

While yet the jungle torrent of Desire

Dashes and swells with unabated flood,

A boatman poor am I, that hath let slip

The ship of Wisdom and perplexed doth weep

In constant dread of Death’s piratical band

Deign me to reach the Freedom’s nameless shores,

O Truth beyond access O Light Divine

That dwells within my heart O Radiant Bliss!
3.

And father, mother, children, wife and kin

All these are thronged no doubt as in a fair.

And storeyed mansions, dais, and all the pomp

Of regal power are only phantom show.

This vase of filth where lives the worm of mind

With envy and deceit and sordid greed

Is but a lcathsome dream ! Why doth my heart

Thus whirl about but doth not rest composed

Whatev'r my lot, devoid of thought of Self,

Immersed in Thy Abounding Flood of Grace

Alone beyond the realm of day and night |

» Tirpmantram, 1 Kundalini



1919

O Truth beyond access, O Light Divine
That dwells within my heart, O Radiant Bliss !

4.
With mind dropped dead its motive pow’r spent up
Like a top that sinks to rest, its motion lost,
With yet the gloom of ignorance dispelled
Have 1 still known myself in truth as Space
Beyond light and dark and realised as well
Th' Expanse of Peace within my Self and yet
The Bliss transcending all?  Or have I trod
The path of service and the love of God?
Oh no ! Nor have I striv'n in Yoga’'s way
To win control -0’er Prana’s wondrous wealth
That fills and thrives in all the centres Six!
A poor householder I that getteth nought
But squand’reth all! O whence this folly mine !
O Truth Beyond access O Light Divine
That dwells within my heart O Radiant Bliss !

g.
I sing Thee hymns in diverse moods and strange
And while the throng of countless faiths exclaim
‘ Behold this bard of smooth, mellifluous song
Behold this Truth Supreme’ I dance and melt
And cry ‘O Stainless One O Source of all
O Light O King O All-pervading Being’
Thus do I pine and wither. Whence is it
Thou art so hard of heart and resolute
That knowing too my cheerless mind and looks
Thou dost not beckon me with Gracious love ?
O Treasure unearned of Seekers Seeking nought !
O Truth beyond access O Light Divine
That dwells within my heart O Radiant Bliss |

0.
Thou camest as The Gracious Teacher mine
And gavest me the Truth of Bliss Supreme
In Yoga’s silent path. Thou didst reveal
As Lord of Cosmic Dance, my mind subdued,
The Light Supreme The Primal Hum of Being
And didst yet grant the flood of Nectar sweet.
Thou furthermore as Dancer in my heart
Didst rule me Thine! Then coming nigh
Thou taughtest me aright The Goal Supreme !
Then as The Holy Brahmin clad in bark
Thou didst impart th’ unuttered Word of Power
And set me on the road to rest in Peace
Albeit this little fool is lost in gloom !
O Truth beyond access O Light Divine
That dwells within my heart O Radiant Bliss !
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What matters it whatev’r they say to me

Can they my faith confound? My mental space

Shall shine amid the Light of Space Supreme

That holds unmoved the million millionorbs

In proper order set within its womb

But shall not mix and dwell in aught apart,

Thou canst not still refuse to grant with grace

The Blissful Freedom's state and ev’n if spurned

I will not quit. Here is no rub whatev'r,

And judging both of us Lord and slave

I won’t leave till I win, O Righteous Lotd

O Truth beyond access O Light Divine

That dwells within my heart O Radiant Bliss !
8.

You may control the ruttish el’phant too

That breaks its chains; you may yet muzzle too

The wild ferocious tiger and the bear .

You may get mount the lordly lion to ride

And charm the serpent too to dance and play;

You may the baser metals change into gold

And live thereby; you may yet roam unseen

Upon this earth and bid the gods obey;

You may contrive to live in youth forev'r

Migrate at will to any frame you like

To tread on water and to live in fire;

'You may achieve more wondrous powers unmatched;

How hard to live in peace with mind subdued !
O Truth beyond access O Light Divine
That dwells within my heart O Radiant Bliss !
9.
There’s none who knoweth all nor any One
Who knoweth nought ; so saith the world indeed,
But here am I well known as knowing nought
A iool of fools, the worst unlearned fool,
How shall T recompense—Thy humble slave—
The love of Thine that taught the truth by signs?
O wealth that made me too. defy and say
“ O Ugly Death of utter darkness formed
With rounded eyes and crescent teeth bedecked,
Thy horrid guise can never more delude,
Thy current coin can here no longer pass.”
O Truth beyond access O Light Divine
That dwells within my heart O Radiant Bliss!
10.
Among the learred and the ignerant
Is there too one who had like me pursued
Hankering after sparkling youthful girls
Whose swelling bosoms seem to sink with weight,-
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And tinkling anklets cry as if alarmed

About the shining slender fragile waist ¢

O what then shall 1 do: Alas! Alas!

My sins; my cruel ways, how shall 1 tell!

O wealth that taught the holy four i the truths

Yacing the south beneath the banyan tree

While they with love extolled and melting fell

Prostrate and sang ¢ O Lord Thy slaves are we !’

O Trurh beyond access O Light Divine

That dwells within my heart, O Radiant Bliss!
11.

O Hail! Thy Grace that camest down on earth

As Silent Teacher ! mine with glory filled

To set me well where all distinctions die

Spurning as phantoms which the mad pursue

The joy of neclar fresh, the splendid seat

Beneath the Kalpa’s shade, the eminence

Of mounting Indra’s car in Heaven world

And the proud Sovereignty of this earth !

O Perfect Pure and All-embracing One !

O Goal of Scriptures! O The Cloud of Grace

That out of its Abounding Love pours forth

Binding in'each and all the countless souls !

O Space where thrive all pow’rs and Freedom too !

O Truth beyond access O Light Divine
That dwells within my heart O Radiant Blisg !

—A. K.

i vl ere i —

1 Sanaka, Sanandana, Sanatkumara and Sanatsujata,

€ dMouna Guru,

——

VIVEKACHUDAMANI.

(Continued from page 234.)

RAT FE&H GTATAAT
T TALSHT FATTAL |
AT TG a eI AT
FrasTRIAVagT At 3ol

360. The Truth of the Paramatman is

extremely subtle, and cannot be reached
by the gross outgoing tendency of the
mind, It 1s only accessible to the noble

souls with perfectly pure minds, by meauns
of Samadhi brought on by an extraordi-

nary fireness of the mental state.

Dec

QAT AW TTATRACCSS

JAFAT WS THTCHIW TR |
AAT WA FATHAQHATAR

qTAA FGTT THTT AR U3ERN

361. As gold purified by thorough heat~

ing on the fire gives up its impurities and
attains its own lustre, so the mind, through
meditation, gives up its impurities of
~attva, Rajas and Tainas, and reaches the
Rezlity of Brahman,

.

MTaU TR IATA2 S

qQF A WAT AW 1S T2 |
aIy QHITa: Siyncgataa:
FAISEATATZTHATIATT S 3L

362, When the mind, purified thus by
constant practice, 1s merged in Brahman,
then the Samadhi passes on from the
Savikalpa to the Nirvikalpa stage, and
leads directly to therealisation of the Bliss
of Brahiman, the One without a second.

FAITIATSHA FREIIGAT-
NER (AT STAARHATY |
Hequry: QI OF LIT
TFEATIERIATTA: QI 133N
363. By this Samadhi are destroyed all
desires which are like knots, all (selfish)
work is at an end, and inside and out

there takes place everywhere and always

the manifestation of one’s real nature,—
without any effort.

qd: QAW [TATFHAT HAALG |

fafaeqry aQuunsFd falanegny 1380

364. Reflection should be considered a
hundred times superior to hearing, and
meditation a hundred thousand times su-
perior to reflection even, but the Nirvi-
kalpa Samadhi is sumply infinite in its
results,

| [nfinife efc.—And therefore bears no coms
parison to them. ]
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365, By the Nirvikalpa Samadhi the
"Truth of Brahman is clearly and definitely
realised, but not otherwise, for then the

mind, being unstable by nature, 1s apt to
be mixed up with other perceptions.

. TATIET AATegq: -
{MTFaT Grea@arn qana |

(AT T AFAAATTTITAT
HY TEFHATIAIHAA 13€€))

366. Hence with your miind calin and
the senses controlled always drown the
mind in the Paramatman who is within,

through the realisation of your identity
with Brahman destroy the darkness created
by Nescience which 1s without beginming.

N FUAFIT ATS[ATISTTAT: |
facrar 9 e = MamwFadrgar 13250

367. 'The first steps to Yoga are control
of speech, non-receiving of giits, enter-
taining no hope, freedom froin activity,
and always living in a retired place.

{ Gifis—i. e. superfluous gifts. |
gRFATATa T A YR TgETasay:

T /W THA 9] TJrAETATHAT |
AATAZCQIII(ATIAT AT TET (A4

AWITEATACTT OF Fad R 7qAT gl

368. Laving in a retired place serves to
control the sense-organs, countrol of the
senses helps to control the mind, through
control of the mind egoism 1s destroyed,
and this again gives the Yogin an un-
broken realisation of the Bliss of Brahman.
"Therefore the man of reflection shoald al-
ways strive only to control the mind.

( To be conttnued ).
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NOTICE.
We have received the following books for review,

For want of space in this number, we hope to
review them in the January issue of P. B.

The seed of Race. An Essay on Education by
Sir John Woodroffe, Ganesh & Co. Madras.
Price Re. 1.

To The Nations, by Paul Rechard, Ganesh & Co.
Madras. Price Re. 1-8.

Translation of the Gospel of Sri Ramakrishna in
Tamil, by the Ramakrishna Ashrama, Salem.

Himalaya,~a monthly paper in Hindi. Published
from Ranikhet (Almora). Yearly Rs. 2.

et mE. R R e —— L,

NEWS AND NOTES.

Swami Karunananda has opened a Free Reading
Room and Library at Hardwar for the benefit of
the Sadhus and Vidyarthis who live in the ptace
of pilgrimage. For their enlightenment and edu-
cation a library of the kind is in great requisition
and by opening it he has removed a want. Boeks
and journals in English, Sanskrit and the spoken
languages of India are kept here and Swami appeals
to generous authors, publishers and journalists to

replenish the stock of the library by presentation
of books cr periodicals.

WEe have received the foliowing report of the
R. K. Mission Sevashrama, Kankhal, for the months
of September and October 1919:

Indoor patients: There were 11 old cases 169
new admitied 157 discharged cured 3 left treat-
ment, 2 died and » are still in the Sevashrama.

Qutdoor patients: There were 11254 cases of
which 4312 new and 11254 repeated numbers.

Last months balance ... Rs. ¢378-9-6
Total Receipts w  1147-15-Q.

Total y  10526-g-3
Total Disbursements ... ,,

542-5-6

Balance in hand ' §984-3-9

Received the following gifts in kind during the
months :(—1. Mr. R. V. Nayak, Bombay 1 bundle

of Dhup sticks. 2. Mr. Harjiwan Valja, Bombay
so Cotten blankets.

iy

Malarious fever is raging here very severely,
There is a daily attendance of 1oo patients for medi-
cines while many of Sadhu Mahatmas and the

paot are admitted as indoor patients. On account
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of the increase in the cost of medicines and food,
our expenses have increased a good deal
while our income did not increase in the same
proportion therefore we look forward for help trom

public to help and encourage our most humble
efforts to serve the sick and helpless,

The following istaken from the “Eastern lllustra-
ted Review”” published from Singapore : The Swami
- Sarvananda, a Hindu DMissionary, whe arrived in
Singapore frem Kuala Luwnpur on the 12th
-August, delivered a series of illuminating lectures
- for a week commencing from the 13th August
“which enthralled the large audiences that were a
feature of the meetings in tlie Town Hall and the
Hindu Temples. His first address  Hinduisin
and the Ideal of the Universal Religion” was per-
haps the most erudite and eloquent, and breathed
throughout a sweet catholicity~—a fact testified to
by the “ Straits Times” which advised those pro-
fessing other religions to go, and hear him without
any prejudice to their religious beliefs and pre-
judices. He took bis stand on the cardinal point
of Hinduism that ail religions are true—in fact as
Sri Krishna said all these are like the different
roads of a place but leading to the same town
which is compared to God. * * * At the time
of writing he is embarking for Java, and is going
to stay there for .a month to make an extensive
study of the conditions in which the Javanese
Hindus live. It might be a matter of surprise to
many to hear that there is a large population of in-
digenous Javanese Hindus—not immigrants from
India—in the island of Bali belonging to and close
to Java. The whole of Java and other adjacent
istands were under Hindu influence for over a
thousand years, and there was a Hindu Empire,
and Hindus were ruling till the Mahommedans took
possession of these, The Javanese were all Hindus
and became converted to Islam only after the
Mahommedans took possession of the country in
the sixteenth century. But the Bali fslanders re-
fused to be subjugated, and to this day are faithful
to their Hinduismm which cut off from the mother
country and from all the influences it exercises, is
no doubt in a corrupt and degenerated form. The
Swami is going to see, if it is possible to establish
some connection with these people and regenerate
them — Vedanta Kesari.

el ————

PRABUDDHA BHARATA

DEC,

WE have reccived the following report of the
work of Cyclone Relief undertaken by the R. K.
Mission in East Bengal: In spite of great dis-
advantages which we mentioned in the second
report ot our activity, our workers are pushing on
with their work with swiftest speed possible. In the
district of Dacca up till now we bave opened four
main centres, Kalma, Kamarkbara, Sonarang,
Bajrajogini; and Latabdi under Munsigunj Sub-
division and one at Sonargao under Narayangunj
Sub-division. Kalma, Kamarkhara, Sonarang,
Bajrajogini which are under the jurisdiction of
Tangibari Thana have got five other branch centres
uuder them. These ¢entres with Latabdi (Thana
Shirazdighi) and Sonargao (Thana Vyidyabazar)
contain nearly three hundred villages, requiring
for gratuitous doles per week 250 mds. of rice.
We give below the abstract report of the distribu-
tion of rice from our ceutres in the district of
Dacca from 1o Oct. to 26th Oct:—No. of centres
6; no. of villages, 208, no. of recipients 2037,
amount of rices 275 mds. 23 srs,  In the district of
Barisal we have opened two centres, onre at
Bbarukativi in Jhalakathi Thana and the other at
Bagdha in Gourandi Thana. Below is given the
abstract of distributions from 15th Oct. te 22nd
Oct :—Number ot villages 22, no. of recipients
5407, amount of rice 275 mds. 23 srs. The workers
whom we sent for the second time to Bagerhas
Sub Dn. in the district of Khulna say that in the
said quarters almost all the housesare demolished
and even some of the small villages collapsed into
nver Madhumati, due to the flood at the time of
cyclone, But the death toll is small in comparison
with the intensity of the cyclone. We have opened
distribution from Mollahat centre in a single union
named Udaipur from 26th Oct; The abstract of
single distribution of rice in 6 villages to 118 reci-
pients is 6 mds. In the district of Faridpur we have
opened two centres one at Kuarpur and the other
at Kagdi in Thana Palang in Madaripur Sub Dn.
The abstract of distribution from 1st Nov te 3rd
Nov. is in 38 villages to 718 recipients, 37 mds. of
rice. ‘Though we are now distributing gratuitous
doles and opening shops to sell rice at cost price
and sometimes at very low rate, but sti]l there
is enough work left to be done. viz.,—(a) house-
buitding and (b) to supply cloth to the needy. It
requires a very large sum and the progress of our
work depends upou the charitable grants of our
ever kind countrymen. We hope that our funds
will be soon suwengthened to give immediate effect
to our proposal. All contributions may be sent to
(1) President, Ramkrishna Mission Math, Belur
P. O. Howrah. (2) Secretary, Ramkrishna Mis-

sion, Udbodhan Office, 1 Mukherji’s Lane, Bagh-
bazar, Calcutta.
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