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CONVERSATIONS AND DIALOGUES OF SWAMI VIVEKANANDA.

{ RECORDED BY A DISCIPLE, )

PART II.—XI.

I Place— Belur Math. ’Year-—érge I.

Subjects—Swamiji’s conversation with Srijut Ranada Prasad Das Gupta, Prof of the Fubilee
Art Academy on the subject of Art~—The aim of art should be the expression of subjective idea in
the natural vbjects— The art of the Buddhistic period is a model for that to the world.— The degenération
of Luropean Art in the expression of ideas by the help of photographic representation—iheré is a distincts
ness in the arfistic traditions of different nations—distinciness in the sprritual and the natural aré of Europe
and India—=The decay of ariin modern India.—To infuse the current of life through all departments of
culfure and ari is the consequence of the advent of Sri Ramakrishna. ]

The disciple has come to the Math to-
day in company with Si1ijut Ranadapiasad
Das Gupta, the foundei and {eacher of
Calcuita Jubilee Att Academny., Ranada
Babu is an experl artlist, leatned and an
admiter of Swamiji. Afici the exchauge
of cotitesies, Swamiji began to taltk with
Ratada Babu on vaiious topics connected
with arl. In oide1r to encomiage Randa
Babu, Swaniji expiessed the desire Lo visit

his Art Academy one day. But on account

of many inconveniences in the way, his
visit did not cowe off.

Swamijt began to talk with Ranada
Babu,—*' I hnd the opportunity of geeing
tlie beauties of Art of neatly cvery civilised
country— but 1 saw nothing like the manie
festation of art which appesred in our
couttiry during the petiod of the rise of
Buddlisnt. During the time of the Mogul
Lpctots, tlhete was also a maiked
devclopment of art; as a glotious {esti-
mony {o that, The Taj, The Jnmma Musijid
etc. are still standing on the soil of India.

Art has its origin in the expression of
some idea im whatever man produnces.
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Where there 18 no expiession of idea,
however miuch there may be a blaze of
external colours and manipulation, can-
nor be styled true art. 'The articles of
everyday use like vessels, utensils, cups
and saucers should thus be produced as
expressing an idea. In the Paris Exhibi-
tion I saw a wonderful figure carved in
marble. In explanation of the figure, the
following words were written underneath
—Art unveiling Nature—that 1s, how Art
sees the inner beauty by drawing away
with its own hands the covering veils of
Nature. ‘The figure is carved in such a
way as to indicate that the beauty of
Nature has ot yet become wholly mani-
fest ; but the beauty of the little that has
become manifest 1s such that the aitist
has become bewitched by seeing it. One
cannot refrain fiom praising the sculptor
who has tried Lo express this exquisite

idea. So you also try to produce some
original idea.”

Ranada Babu.— VYes, I have the desire
to produce and paint pictures of original
modelling. But there is no encourage-

ment in this country; and there 1s want
of appreciation.

Swamiji.— If you can with your whole
heart produce one real thing, if you can

express one idea 1n art, it must win ap-
preciation in course of time. A real thing
never suffers from want of appreciation
in this woild. ®duch is heard that some
artists have gained appreciation for their
woiks thottsand years after their death.

Ranada Babu.— ‘Thatistrue. Wehave
become so worthless, that it does not en-
courage one to spend a lot of energy to no
purpose. Through these five years’
struggle I have succeeded to some extent.
Bless nie that my effotls be not vain.

Swamil -~ Seito wotkintight eainest.
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then suiely you will be successful. Who-~
ever wotks at a thing with his whole
heart and soul, not only achieves success
in it but thiongh his absoiption in that
he realises the supreme truth—the
Brahma-vidya. Whoever works at a thing

with his whole heart, receives help fiom
God.

Ranada Babu.— What difference did
you find between the art of those coun-
tries (West) and of India.

Swamiji.— It is nearly the same every-
where. Real ornginality is found veiy
little. In those countries pictules ale
painted by the help of models obiained by
photographing natural objects. But by
taking the help of machinery the power of
originality vanishes. One cannot give ex-
ptession to one's ideas. ‘The ancient
sculptors used to evolve original ideas by
subjective vision and tried to give them an
otttward expiession in picture. Now -the
pictture being a likeness of photographic
representation, the play of originality in
idea and endeavoum is getting scarce. But
each nation has a characteristic of its
owtl. In its manner, custoins and way of
living 1s found the expression of that
characteristic idea. Take for instance,
the music and song and dance of other
countries, their outward expiession is all
pointed. In dance the movements of the
limbs are pointed. In instrumental music,
the sounds are very pointed, striking the
ear like a lancet thrust, so in vocal mmusic.
In this countiy, the dance has a liquid
movement like the falling of a wave, and
there 1s the same 1ounded movement in
the Ga.nak and murcchana of vocal song,
$0 also in instrumental music. With re-
gard to art a different expression 1s {found
among different people People who havea
mateltabistic view of life, they takmg Na-
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ture as the ideal, try to give expression 1n
art to ideas in likeness to external Nature.
The people whose ideal is a transcendent
reality bevond Nature, tty to express
in art a subjective ideal by the help of
the poweis, the foims and lines of external
Nature., With regaid to the fiist class of
people, outward Naiure is the piimary
basis of Art, with repard to the second
class, ideality is the motive of aitlistic ex-
pression Starting {iom {iwo diffetent
motlives in ari, they have each advanced
in art in its own way. Seeing tlhe pic-
tures and paint.ngs of those cotiniiies you
will mistake them for real natuial objects
and sceneiy. With respectto this country
aiso in ancient times, when architecture
and sculptute attained a high manifesta-
{ion, if you see a figuie of the period it
will make you forget the wo1ld of mate1ial
Nature and take you to a new 1deal world
of thought. As in Western countries
pictures like what the ancients produced
cannot be seen now, so in our country
new attempts to give expression to or-
oinal ideas in art are not seen. For
example. the piclures in your art school
are inexpressive of idea. It will be well
if you try to paint the figures of the objects
of everyday meditation of the Hindus by
giving in them the expiession of ancient
ideals.

Ranada Babu.— I feel muchencottraged
by your words. Ishall try to act accord-
ing to your words and suggestions.

Swamiji began to say.— Take for ins-
tance, the picture of Mother Kali. In it
there is the union of the blissful and
terrible aspects. In none of the pictures
can be seen the right expression of those
ideas; far from this, there is no atlempt
to express both these aspecis. 1 lhave tried
to record some 1ilea ol the {eriible
aspect of Mother Kali in my English poem
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styled, ¢ Kali the Mother.”’
press the idea in a picture?
Ranada Babu.— What 1dea?

Swamiji looking at the disciple asked
him to get the poem from the libraiy
When the disciple brought 1it, Swamiji
began to i1ead it out to Ranada Babu. At
the time of his reading out, the disciple
began to think as if the figure of world-
dissolution at the timeof Makapralaya was
dancing beloie the eyes of his imagination.
Ranada Babu also sal silent foi a while
listening to the poemn. Afier a while as if
visunalising the figure with the eye of
imagination and terrified by the idea he
tuined to Swamij with friightened looks.

Swamiji.— Well, will you be able to
express this idea m picture ?

Ranada Babu.— Yes, [ shall try; but
the head turns even Lo 1magine the idea.

Swamiji.— After drawing the picture,
show it to me. Then I will tell you the
poinis necessary to perfect it.

Then Swamiji had the design which he
had sketiched for the seal of the Rama-
krishna Mission brought and showed it to
Ranada Babu. The design depicted a
lake in which lotus flowers blossomed,
with a swan in the centre and encircled by
coil of a serpent and Swamiii asked Ranada
Babu his opinion ou it. He at first could
not catch the sionificance of it and
asked Swamiji for its meaning. Swamiji
explained to him. The wavy waters of the
picture are symbolic of Karina, the lotns of
Bhakti and ihe rising sun of Junana. The
encircling serpent 1s indicative of Yoga
and the awakened Kundalini Shakti. 'The
ficoure of the Swan in the centre of the
picture indicates the Paramatman. There-
fore with the union of Karma, Jnana,
Bhakti and Yoga, the vision of the Paiam-
atman is obtained. This is the idea of the

icture,

Can you ex«
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Ranada Babu sat silent, much edified
hearing the wmofzf of the pictuie. Afler a
while he said, ‘* If I could leain about art
and its ideals for some time from vyou, I
should really have gained in my artistic
knowledge.”’

Then Swamiji brought a drawing, show-
ing his plan according to which he desired
to build in future the Ramakrishna tem-
ple and Math. Showing the picture to
Ranada Babu, he began to say, ‘‘ In the
building of this prospective temple and
Math I have the desire to bring together
the best art of East and West. Ishalltry
to manifest the ideas about architecture
which I have gathered in my travels all
over the world in the building of this tem-
ple. A big prayer hall wiil be built sup-
ported on nuineious clustered pillars. In
its walls, hundreds of full-blown lotuses will
be carved. ‘The Ramakrishna temple and
Math will be built in such a way that from
a distance it will be taken for a repre-
sentation of the symbol, * Om.”” Within
the temple there wouid be a figure of Sri
Ramakrishna seated on a swan. On the
two sides of the door will be represented
the figie of a lion and a lamb licking
each other’s body in love—expressing the
idea thal great power and gentleness have
becomne united in great love. I have these
ideas i1 my mind; and if I live long
enough I shall carry them out in praclice
Otherwise future generations will try
if they can to reduce them to practice. 1
think in this way, that Sri Ramakrishna
was born to vivify all the departments of
art and culture in this country. ’There-
fore the Math has to be buiit up in such
a way that Religion, work, art, culture,
Jnana and Bhakti may spread to the world
from this centre. Be you my helpets in
this work.’’

Ranada Babu and the assembled San-
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nyasins and Brahmachaiins were stiuck
with wonder hearingthe woids of Swamiji.
They sat silent filled with an inexpressible
feeling, thinking of the greatness of Swamiji
whose greal compiehensive mind was the
play-ground of all kinds of noble thoughts
in all subjects of human knowledge.

After a while Swamiji again said, ‘‘I
am having such discussioit on the subject
of art with yon as you are vyourself
engaged in its culture. Now tell ine what
you have obtained as the essence and the
highest ideal of art as the result of your
study and practice so long.”’

Ranada Babu.~~ What new thing can 1
tell you? I have received new light from
you and you have opened my eyes. I have
not heaid such instructive words on the
subject of art for a long time. Bless me,
that I can work ottt in practice the ideas
I have got from you.

Then Swamiji, getting up from his seat
paced the lawn and remarked to the dis-
ciple about Ranada Babu, “He is very
spiriled and [ull of life.”’

Disciple.— Sir, he is astouished hear-
ing your woids. Swamiji without answez-
ing the disciple, began to hum the lines
of a song which Sr1 Ramakrishna used to
sing, ‘‘The mind 1s a great treasure, the
philosoplier’s stone, which can yield yon
whatever vou want.”’

After walking a while, Swamiji washing
his face entered his room with the disciple
in company and read the article on Art in
the Encyclopedia Britannica for some
time. After finishing his study, he began
to make fun with the disciple caricaturing
the words and accents of East Bengal.
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OCCASIONAL NOTES

THE pieseni age enmphasises the imma-
nent aspect of Biahunan. Fiom every

side, every depaitment of human activity,
the note of the unmanence of Divinily 1s
soiinded, and in this effectuation Indian
thought is leading and will coutii-
bute the larger note. T'he meeliug of the
human and divine, the touching of the
sense with the rosy hue of the super-
sensuous is the characleristic note and en-
deavonr of the Indian mentality; fiom
the earliest times the inirospective turn
which the Aryan mind developed on the
Indian soil, it pressed forwaid froin the
outer and objective 1ealities of life, tear-
ing the veil of Nature as 1l were, to get
answels of the truth of life from the
realms of the supersensuouns. It was from
the beginning in possession of the fruth
of the Atman, beyond mind and speech,
‘““which the sun cannot illumine, nor the
moon and stars, what {o speak of the
mortal fire.”’” The quest of the Universal,
the General, of which all particular will
be mamfestalion has been the singular
search and the question which i1s formu-
lated in the Upanishads, ‘‘what is that
by knowing which everything else is
known’’ ended in the discernment of the
bold stroke of1dentity of allin the Brahinan,
the Ekamavadwitzyam, of whichall Nature
and life are manifestations, ‘‘ As the one
Fire entering the world has assumed
diverse forms, so the onc Self, the inner
self of all has assumed diverse forms.”’

The imniavence of the divine is thus a

necessz2ty consequence of the Vedantic
conception of the Absolute or Brahman.
But with this, stress has been placed onthe
note of renunciation, ¥ 93 & A9 7 A,

AR FIaEA9E:,” by renunciation aloue
is immortality attained,—a note which we
miss in the monistic conclusion of Hegelian
Absolute. The Biahman of the Vedanta
is a self-dependent absolute, and does not
depend fo1 its self-tealisation on its mwani-
festation as phenomena but confains with-
in itself in f{ull-otbed, integtal peifection
all the values and 1ealities of the life of
manifestation in time. It is nol a vacnitly
or empty incipient abstraction, which
need to be strelched out and expiessed in
the terms of the finite and relative in o1der
to raise itself from a chaotic unmanifested
to an intelligible real manifestation. On
the other hand, it does not gain anything
in manifestation, it does not thereby raise
itself to a higher order or plane of exis-
tence, but self-limits itself in manifesta-
tion into the forms of its making, yet
remains whole unlimited, nsanjana and
transcends ils own limzitation.

The highest verily is the truth of
the Spiiit, beyond mind and matle1; the
highest and the most central plane
of being is the tianscendental, super-
senstious and superconscious, and i{ 1s that
which gives reality to all other planes,
mental, vital or physical. Standing there
we can see the universal life of the Divine
flowing throngh all the planes of existence,
throngh all limitations and forms, un-
affected, unlimited by them and looking
and stretching beyond them. We shall
then be able to fill the limitations with
universal knowledge, Lo fill every circum-
stance of life and every finite object with
the sense of the Divine. But standing
from our physical, mental plane, when the
soul is vestured with physical, mental
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Jheaths and immured within them, our
sndeavoul to 1ealise the immanence of
he Divine in hfe inust be accompanied
»y a note of renunciation., Oitheiwise it
becommes 2a most pernicions doctiline
easily lending itself Lo the <elf-delusion of
1ts votaries. It is not raising life to its
diviner significance, it is lowering the
Divine and compromising 11 with Iife; it
is the peipetuation of the imperfections,
the limitations, the passions, desiies, ego-
isin by iimnpressing theni with the stamp
and saperseription of (ied.

The idea of divine nnmanence in lhife,
although if rightly undetstoed is 2 power-
ful motive for developing the eternal values
oflife, yet when unaccompanied with a note
of renunciation is an insidious secularising
and baneful influence. It only binds
down deeper {0 the earth life, by mount-
ing the circurustances of human life with
ineffective sentimentality obscuring the
vision of the Reality. On the other hand
the greater the force of renunciation, the
oreater the non-attachment and un
affectedness with the forms oflife the more
the penetrative vision of the Reality which
is found immanent in life and the pro-
founder the intensities of its significance.
The state of Siddhi which i1s the truest
standpoint for the Divine imnanence 1is
a compound of opposing strands of view-
points ; of intensest aclion and inaction,
of utmost attachment and detachments of
immanence and transcendence.™ 'This
paradoxofthe fusion of opposites and exist-
ing simultaneously in mentality is what is
born in upon us by a study of scriptural
texts describing a Jivan-mukti o1 a Tatva-
jnani. ‘‘ Even when acting. he is nct the
doer, even when enjoying the fruits ol

action, he does not emnjoy, even when 1in

* This ts but the emptiical presentment of the
tiuth that Brahman tianscendsall pawrs of opposites.
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the body. he is without hody-conscions~
ness cven when lirarted, he feels himselt
omn-present.”” How 1s this possible to
be livine in man:festation, identified with
forms yet tobe able to t1anscend them? It
is done by the power of remunciation,
when wh'le the one hand feeling the
utinost attachment, 1dentity with the foims
of life which tlhe vision of DrFvine im-
manence induces, yet by the foice of re-
itunciation 1s able to feei complele detach-
mend, 15 able to i1aise oneseli out of the
limitations of foims and stand in the
t1anscendental ground. Swamil Viveka-
nanda, m speaking of adhikarika Puru-
shas in the wolld speaks of these anti-
nomian moods present in them :

“I1 1s comparatively easy to become a Jivan-
mukta than an Achaiya. Foi, the former knows
the woild as a dreamr and has no concern with
tt; but the Achaiya knows it as a dream and yet
has to remam 1n it and work.”

It is this double sirand of viewpoiats
which 1s involved in the docirine of divine
immanence, the idea of immanence inter-
twined with the idea of transcendence,
necessitating a considerable emphasising
ot the Vedaniic renunciation. There 1sno
system of theology or monistic philosophy
(Hegelianism excepted) which says that
the world is the same order of Truth as the
Absolute or God whose mauifestation it 1s.
It is a self-limitation, a putting of bounds
and limits by which It manifests as finite
forms. If God has manifested Himself
wholly in the world if there were no dif-
fetence between the Diviue and its mani-
festation as the world, then the Divine
consciousuness will be a present fact in us,
and God will be explicit in the forms
of Iife, and the.e would be nec tezson for
sadhana or ieligious endeavout, or the
solulion ot the problem of life, as the
solution will be realised in the very fact
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man‘testation of lhife. On the
coantrary Vedanta declares not that the
wotld is wholly false, unieal, but a
mixture of tealily and unreality, tiuth
and ignorance, appearence and reality,
garga [®YAiFA, compounding the real and
the unieal together as Sankara says 1n
his exposition of adiyasabad in his mtro-
duction 1o the commentary onthe Bialima
Sutias. Theie 15 a 1eality hidden 1in
appeaiance, a chaitanya 1mvolved in the
apparenl jada o1 unintelligence, of Natuie.
This mixtize of t1uth and falsehood, this
jada and chadttanya, of light and dai1kness,
which is the soul ofthe Méyivada, mucih
abused much msundeistood as the abso-
Inte negation of the reality of iife, its totai
falsity and 1ts complete abolishinent as the
condition of Brahma-inana. And Sankara
also admils an ascending degree of mani-
festauion of Brahman, of trutl, light in-
tellicence m the evolving {oims of lite, as

wlen he says thal betlween the Dblade of
grass aitd Biahma the highest pioduct of

manifestation although both within Maya

of the

or mamfiesiation of name and form, there -

manifestation of
jnana and aisharya kinowledge and power,
How 15 th1s possible 11 the world is an un-

is a niote and inole

ielieved mass of 1gnorance, a (total falsity
andvurealily inimical 1n g1ain to Biahma-
jnava. If life or its fo1ms were absolutely
false withoul any 1eal substance hehind
and inintcal in grain to Biahmajnana,
how is Jivan-mukt:, o1 libeiation 1n life,
in the body and mind possible, which 1s
the goal of Advaila Vedanta ?

The fact 1s that Vedanta admits of a
two-fold process 1n self-realisation; a
negation of the forws, and of adjuncts,
of limitation, separation, of
and boudage with

onorance

pre-

gnd
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personalized

-
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separatist conscioustiess forms are in-
vatiably associaled, tovped by an assertion
of the possession of the whele of our be-
ing 11 the transcendent Afman in which
everylhing exists devoid of limitations in
its 1ntegral peifeciion ; and taking ths
whole tiuth of being gatheiled in the high-
est realms of {he suveiconscious and
transcendent Self, filling the woulds of Life,
the manifested foims with it when i
overflows all the limitations and impe:-
fections which form implies, So if w=
make the realisation of the immanence ¢!
Divinity in all obiects and actions a pra-
seul sadhana o1 endeavour in our preser:
limited consciousness it must be accom: -
panied by a nole of renunciation, an &--
templ to thiow out all the Iimitations av
ignotance of our ifoimalised and egoisiic
consciousness and to live the truth frem
the 1eal giound of owr bheing, the form-
less. tianscendent Universal Spirit; and
the more the nole of 1enunciation gather:
1n voluine in our cousciousness, the mor:
the success of our vision and affirmatic:
of the Divinte 111 life will atiain a genuiss
and steilhinge worth.

There arc diffetent planes ot consciots
ness and the facls of cach is to be realises:
by teaching that plane. One inmnure:
withii one’s bodily, meutal andintellectug?
consciousness caunot 1ealisc the divine ir.
them without tealising the Brahman i1
cousclousness as a concrete fate, by
climbing up the planes of mental, intei-
lectual conscionsuess, discarding their limi

plane where Brahman is 1calised. With
out realising God by reaching the uspiri.
the cenire and core of teality, we simp!
take 1l for granted, standing in the irnte

lectnial or physical levels of our being., F
4 viclo'ts mmtellectnalism which $s the bat
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of our age, we think a spirifual fact is
tealised 1in ou1 conscionsness if we can do

a little intellectual word-spinning about it,
o1 by a straining ol our sense-mind or
seunse~emotion 1f we can cover facts of life
with a spurious sentimentality abont the
Divitte in sound, scnse, form or touch.
As S11 Ramakiishua says: Y If once the
plhiilosophei’s stone is touched the metal
turns intogoldand thienit can remaia any-
wliere without losing its goldenness, either
inn a dung heap or under the water or the
eaith.”’ So first we have to cast off the
limitaiions of mind and body and 1each the
spinit or God, then will Iife be fully divi-
nised, and detfied. As the Bhakti scrip-
tures say, 1eaching Him, and getting Him,
will th s mind and body be tiansfiguied,
the senses, the ears, the eyes, the touch
andiastebecome aprakritaand atiprakita,

they lose theil uniegenerale natuialness
a1d become diviuised.

For herein is 2 marked dissension bet-
ween the Absolute of Vedanta and the
receul monistic conclusiouns of Weslern
thought, the Absolute of Hegel. The
Absolute of Hegel has to depend for its
self-realisation on its manifestation in
{e1ms of relative phenomena, which is an
esseutial faclor of its I:fe, withotit which
it will be a chaos and abstract potentiality
equivalent to nothingness and therefore
according to hnn, ‘the manifestation is
oreater than the unmanifesied, the world,
greater than noun-world, Ssmsara than
salvatior.? The Vedantic absoluie or Biah-
man on the otlier haud does not depend
for its existence on its manifesiation in
teims of 1elative and finite and It is in It-
self an integral and complete reaiisation,
and its manifestation as world-forms is. as
has been styled, a lecla, which means a
conscious, self-possessed self-determination
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without the nccessity of any compelling
inhetent mnecessity to produce, by the
power of its Maya Shakti, the creator of
torms. This is expiessed by Sankaia-
charya in his explanation of the em-
bodintent of an Avatara, &t qraf gaEgHia -
A HAASHAY AFHER AT TR TAITRETAHST
T EAAAT EZANFT A4, controlling his Maya
the Loid of all incainates in embodied
formm. As ZLeela or play is not a neccessity
of onr heing, bul only our self-determined
choice, so the Brahinan can exist trans-
cendentally in integral perfection without
the necessity of world-maunifestation,
which is only Its limitalionin one aspect in
the forin of the world to enjoy the world-
play. The Divine only can enjoy itas play,
because in full-possession of the truth of
H:s Deing in the 1ealms of spirit, which
takes the sting out of thie imperfection
and limitation of the foims, while to
beings who lhave lost the truth of the
spirit it 1s only a mass of iinperfection and
bordage. Ishvara or God sees most truly
the divinity of the world-manifestation,
because in His transcendental ground, He
1s the Sakshi and Wilness and therefore
unaffected by the limitations and bondages
of fo1ins, and never loses Hisintegral and
universal knowledge by identifying with
the forms. So we will also be able to
divinise the world, to raise lhe eternal
significance of world-acls and world-
ohjects when we onursclves by reach-
ing the spirit shall be i possession of
{ranscendental tiuth end in full possess.ion
of it become the Sakshi o1 wiluess of the
woilld. For He works most i1 this woild,
penetrates most deeply into the cote of
divinity of world-objects who can woik
withouwt any desire, withont any ullerior
worldly obtect, which diminishes the in-
tensity of work, but only as a vision of
D:vimty. whe 1s most unhatiached and v~
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affccted by the limitalions of forms, being
in the world and yet not of it, to feel most
identification with the forms, yvet to take
no bondage or limitation from it. This can
never be done, paradoxical as it may
sound unless the world is given up, the
physical, mental and intellectual con-
sciousness is transcended and the world is

looked at from the realms of the tranc-
cendent spirit.

There is thus a commanding note of
renunciation in the ideal of Divine imma-
nence. Without it, it becomes a most per-
nicious doctrine, for all the secularism
which comes to us from Western thought
has this meta “uysical basis—that there
is nothing higher than this wotld, that
God or Brahman cannot exist without
woild-manifestation as a necessity of self-
realisation but must needs manifest Itself
in terins of the particular and finite which
is thus given an absoluie value and im-
portance in itself. If we acceptthis gospel,
we cannot resist the insidious secularism
which comes in its wake flooding and
overlaying all the wvalues aund motives of
our thought and culluie, and we wll
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succeed in crucifying the upward tutrn, the
transcendent spiritual bend of our thought
on the cross of this spurious gospel of Divine
immanence which discounts and depresses
the valueand importance of renunciation.
Alieady we see this secularising a degrad-
ing gospel, taking hold of our thought
and seeking to pervert our values and
judgment of things of culture. Success in
covering the circumstances of a life with
a shimmer of poetising by a heightening of
sense-emotion, 1s regarded as reaching the
realms of spiritual truth. By a verbal
jugglery and intellectual word~weaving,
Karma-yoga is preached which disparages
the need of renunciation and dilutes away
ils significance as the vision of the Divine
in worldly acts and endeavours, while
holding to the level of our mental or
physical being, confined to them and re-
fusing to rise out of them to higher levels
of our spiritual being. Against this in-
sidious secularism and misconception of the
ideal of Divine immanence and the atten-
dant flouting of the ideal of renunciation,
we must combat, if we are not to succumb

to its baneful influence and thereby lose
our spiritual inheritance.

THE WORSHIP OF SHAKTI.

THE woiship of Shakii which has

sounded such a mighty awakening
in the life and spiiitual realisation of Sii
Rautakrishna has a significant message.
Shakti is the most primal of our ideas.
T'o ordinary perception, only the activity
and manifestation of g1oss power appears
tangible, the only sustaining force of the
Universe. Taking the mateiial and
mechanical force as the piimary basis, all
other powers, iutellectual or spuitual are

interpreted in terms of inert force, as only
their products, epiphenomena. Man can
manipulate this external power, sees its
most marked manifestation; it has an
immediacy of appeal to him, and he comes
to be a confirmed believer 1n its potency
and power. The other power penetrating
beyond the gross, the supersensuious, the
centre and manifestation of which is the
spiritual self and mind, is intangible, misty
{o groee-perceplion and not so esiy ob-
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served 1n its effects. 'The realisation and
conirol of this spiritual power ig attained
not by plunging in the world of matter,
but by controlling the Indriyas, inverting
the senses, by intiospection and medita-
tion, rising out of the finite and particular
forms on the plane of matter to its 1eal
habitation and source im the spiritual
plane. The human mind is always desir-
otts to know of the Power and the mes-
sage of the power of the Spiritual has
been brought to the world by Seers and
Sages. As far backasthe Upanishads, the
glad tidings of Shakti have been proclaimed
in the words of a Rishi, & «aamrgaar Hyv-
TIFEATHATH ST | o ey it
aifq RArEFHEAEAEEER: | ¢ The sages in
deep meditation saw the Devalmasakti,
hidden in the forins of gwnas presiding as
onne over all other causes as time, self.”’
This Shaktt 1s the primal fact which
overflows all particular manifestation of
power in the mind or in the physical
forins and gives being to all. She is the
one energising power of the Universe, She
is Intelligence, She is thought, life and the
laws of nature are but forms of Her will.
The sequence of causal chain 1s included
in Her being, and Her freedom overflows
the link of causation, which are but
forms of Her will. No finite forms of law
or phenomena can transcend the Adya-
shakti, the Primal Power, but are held
within aud regulated by Her being.

It is this Primal Shakti which is des-
cribed in the Tantias as Jagadamba the
Mother of the Universe, borrowing the
imagery of human relations as She is the
primal productive principle, and has been
brought into intimacy and sweetness of
buman life by wondetful imagery and
symbolism, so as to urge man to union
with Her. Upon his unton with Shakti
depends the whole and integral law of
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his being, and the whole of his self-
possession. Brahman and Shakti are one
and non-diffetent. The difference between
principle and persoun, of substance and
quality, the Shaktiman sud Shakti is a
mental abstraction, a difference created in
intellect as a convenient name to denote
the poses of the same thing, but has no
existence in Reality. Just as fire and its
power of burning; what is fire is the
power of burning, what is the power of
burning but fire, although to our modes of
thinking we take them to be sepaiate.
She 1s Sacchidanandamayi, the Essence of
Being, Knowledge and Bliss of which ali
beings, knowledge and bliss are portions
and all individuals or coli.etion of indivi-
duals gre embodiments, more or less paiti-
cularised and concentrated of the Shakti.

When individuals are not in communion
with this Universal Power, but shutting
themselves to it, inlensify and labour {he
individual egos, they surround themselves
with nai1rowing wallsandall power gatheied
in such a conscionsness work to its self-
destruction. It gives rise {o the asuric
consciousness, colossally egoistic, self-
centred with the concentration of great
powers but all subservient to the finite
limited Self. Such a conscionsuness sets
itself in opposition to the Universal law
of his being and antagonises thie Truth of
the Divine Mother, the Universal Shalkti.
It may display a great mantfestation of
outward power, of vehemence and impe-
tuosily in action but it is ullimately futile
and recoils on {he possessor, because
built on wrong foundation and not on the
spiritinal self and spiritual power. Thisis
the meaning of the destruction of Asuras,
which we 1ead in the Chandi. It isthe
Divine Mother who destroys our aszric
consciousness and gives us spiritual deli
verance anc :nhetitance
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ar faor quir gehIgaar garadt. She is the
Para Vidva , the cause of Mukti. Even
1n outr attainment of spiritual Shakti, She
holds the key. For, all human knowledge,
all science and art are poriions of Her
being and also the highest knowledge
which takes ns beyond the phenomenal,
of the knowledge of the Imperishable, She

holds the gate. So long as we are
phenomenal selves, within name and form

we are under the sway of Shakti, the
creator of names and forms; it is then nol
by intensifying our finite self and depend-
ing upon it, but by denying it, and getting
away from the limitations of Lthe lower
ego Lhat our spiiitual progiess will de-
pend. As manifesied beings, we are
Her slaves, and only in communion with
Her in calm self surrender and loocking to
He1 for light and guidance and drawing
upon Her infinite reserves of Power that
our way of salvation lies. This implies
no denial of human endeavour and exer-
tion, but its enlargement and amplitude
taking it to the real gronnd of freedom.
For we are free onlyin Lthe being of the
Divine Mother who i1s one with us 1n
inmost self and in union with Her, our
will and endeavour partake of Her large-
ness and etfectiveness.

Intense reverence and concentrated
power of the mind are the essentials of
Her worship. unlocking the gates of
Shakti, winning the grace of the Divine
Mother. To whatever noble object and
aspiration we set onrselves, the essentials
of snccess are faith in the inborn Shakli,
intense 1everence for it and the concen-
trated pouting of the wiole power of the
being in the service of the idea. We are
all worshippeis of Shakii in some form
or other without knowing i{;, whetlier in
{he atlainment of knowledge, aits,
sciences or worldly prospetrity or in the
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attainment of spiritual knowledge leading
to liberation. And in every case the
essentials are the same.

The cult of Shakti effects a wonderful
reconciliation of the Unmanifested and
manifested aspects of Brahman It makes
the first piinciple of creation one and the
same with the Absolute Brahman which
1s beyond cieation and thus gives reality,
intelligence and high significance to tlie
forms of the woild and its woiks and
endeavouis. The Primal Shakti, the
cteative principle is real, is conscious and
creation 1s but self-veiling and self-limi-
tation in the forms of world. So if from
the forms veiling and limitation are re-
moved, and they are seen and realised with
enlightened conscionsness of Shakti, it
transfigutes their values and heightens their
significance, But there is also a FPzswo!-
tzrna, transcendent aspect of Shakti, in
which She is one with the Absolnte of
Brahman, and wheie there is no Sriskiz
kalpana. 'This hasalso to be emphasised
otherwise Shakti, a manifester and sup-
porter of phenomenal forms, withont a
transcendental, woild-exceeding ground,
becomes only a principle of Bhukti, and
worldly experience, however heightened,
amplified and spiiitualised., For not in
the experience of the many within an
underlying basis of the unit Shakti is to
be found the final ground and resting
piace of human destiny. The Nirguna,
Nirvisesha,transcendental Brahman,where
there is no prasargn of creation or dis-
solution, which is dwastadvaitia bibarjitam
(beyond unity and duality), is where all
uliitnate questions are finally stopped and
teceive their last solution. ‘The Nirguna
ts the Saguna, the Brahman :s the Shakti.
Shaktl gives us Llie key to the solution
of {he manifested unrveise, intetpreting 1
in the light of Bialunia raising the woild
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to 1ts highest and truest significance and
valnes and helping hnmanity to the high-
est self-finding and truest living in the
world. Again when the scene shifts and
our wolk and experience in cieafion is
at an end, we are received back in the
lap of the Mother beyond the waters of
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the causal universe in the Uzswottirna,
world-exceeding, transcendent Aspeci ot
the Absolute Brahman and so both in
manifestation and the unmanifested we are

establishied in the same Truth of our
being.

———’%ﬁﬂ%—

EPISTLES OF SWAMI VIVEKANANDA.

(Zranslated from Bengali.)

CLIV.

New York,
The 14th Aprl, 1896.

Dear " y

Glad to hear everything in your letter, I
have got 1iews that S— arrived safe,. I am
in receipt of your letter and the copy of the
Indian Mirror. Your contribution is good, go
on writing regularly. It is very easy to search
for faults, but the characteristic of a saint
lies in looking for merits—never forget
this......You need alittle business faculty.......
Now what you want is organisation—that
requires strict obedience and division of
labour. I shall write out everything in every
particular from England for which 1 start
to-morrow. I am determined either to make
you decent workers thoroughty organised. * *

The term, * Friend ” can be used with all.
In the English language you have not that
sort of cringing politeness common in Bengali,
and such Bengali terms done into English
become ridiculous. That Ramakrishna Parama-
hamsa was God—and all that sort of thing,
has no go in countries like this. has a
tendency to put that stuff down everybody’s
thioat, but that will make our movement a
little sect. You keep separate from such
attempts, at the same time if people worship
Him as God. no harm. Neither encousage
nor discourage. The masses will always have
the person, the higher ones, the grinciple. We

want both. But principles are universal, nef
persons. Therefore stick to the principles
He taught, let people think whatever they
like of His person....... Truce to all gnarrels
and jealousies and BIGOTRY! These will
spoil everything. “ The first should be last.”...
"AFRIAIT A AWEE 7 Ahaar q4qr "— Those
who are the devotees of My devotees are My
best devotees,”
Yours affectionately,

Vivekananda.

CLV.
C/fo E T Sturdy Esqgr,
High View,
Caversham, Reading,
1896,

Dear
® %

’

This City of London is a sea of
human heads,—ten or fifteen Calcuttas put
together. One is apt to be lost in the mazes
unless he arranges for somebody to meet
him on arrival. * * However, let K—
start at once. If he be late in starting like
S-—, better let no one come. It won’t do to
loiter and procrastinate like that. It 1s a
task that requires the height of Rajas (acti-
vity)...... Our whole country is steeped iu
Tamas, and nothing bnt that. We want
Rajas first, and Satva will come afterwards,—
a thing far, far removed.

Yours affectionately,

Vivekananda.
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INVOCATORY STANZAS ON SWAMI VIVEKANANDA.,
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MOTHER-WORSHIP.*

never get 11d of are happiness and unhappi-

ness—things wh ch buing us pan, also buine
pleasure  Our woild 1s made up of these twno We
cannot get rid of them, with every pulsation of hife
they ci1e piesent, The woild s basy tiving to
recounc.e these opposites, sages tiying to find
solution of this comnunghing of the opposites  The
buining heat of pain 1s intermitted by flashes of
rest, the gleam of hight bieaking the datkness m
intermittent flashes only to make the stoim deeper.

@HE two conjoint facts of perception we can

Children are boin optimists, but the rest of hie

is a continunous disillusionment ; not one 1deal can
be fully attained, rot one thurst can be guenched.

So on they go tiying to solve the :iddle, and
Religion has taken up the task.

In 1ehigious of dualism, among the Persians,
there was 2 God and a Satan, This through the
Jews have gone all over Ewope and Amenca.
It was a working hypothesis thousands of yeais
ago, but now we know that is not terable. There
is nothing absolutely good or ewil; itis good to
one and evil to another, evil to-day, good to-
monow and vice versa, * * ¥

God is first of comise a clau-god, then He be-
came God of Gods. With ancient Egyptians and
Babylonmans, this 1dea (of a dual God and Satan)
was very piactically canied out. Therr Moloch
became God of Gods and the captumied gods
forced to do homage in His temple.

Yet the 1iddle remains,—who presides over this
Evil ? Many are hoping against hope that all is Good
and that I do not undeistand. We aie cluiching at
a straw, burrowing ow headsin the sand. Vet we
all follow moiahty and the gist of morality 1s sacri-
fice—not 1 but thou, Yet how it clashes with the
great good God of universe, He is so selfish, the

most vengeful person that we know with plagues,
famines, war.

We all have to get experiences in this life. We
may try to fly bittet expeitences, hut sooner o1

—

* This lecture 18 made out of fragmentary notes of a
plass-talk by Swamt Vivekananda in New Yoik,

later they cateh us. And I pity the man who does
not have the whole

fu the Vedas, Miuu Deva had to go to Persia
transformed as Ahiiman.  So the mythological

explanation of Guestion was dead but the question
iemained and thete was no reply, no solution

But theie was the other *dea n the old Vedic
hymn to GGoddess “1 am the bght., 1 am the
light of the sun and moon; I am the air vvhich am-
mates all beings.”” This s the germ which after-
ward developes mto Mother worship. By Mother
woiship is not meant diffeience between father
and mother. The first idea connoted by it is that

of energy—1I am the power that is in all beungs.

The baby is a man of nerves. He goes on and
on till he 1s 2 man of power. The idea ot good
and evtl was not at fist differentiated and develop-
ed. An advancing consciousness showed Power as
the primal idea. Resistance and stiuggle at eveiy
step 15 the law. We ate the resultant of the two—
energy and resistance, internal and external power.
Every atomn 1s working and resisting, every thought
in the mind Everything we see and know s
but the resultant of these two fo1ees.

This 1dea of God 1s somethmg new. In the
Vedic hymns Varuna and Indra showet the choicest

gifts and blessings on devotees, a very human
idea, moie human than man himself.

This is the new principle. Theie is one power
belund all phenomena. Power 18 power every-
where whether imn the form of the evil o0 as
Saviour of the world. So this is the new idea, the
old was man-God Heie is the fiist opening out
of the idea of one Univeisai Power.

“1 stretch the bows of the Rudia when He
desites to destroy evil.”

Very soon in Gita, O Arjuna, I am the Sgf, and
I amn the A4sa# 1 am the Good and I am the bad,
I am the power of saint, I am the power of the
wicked. But soon the speakeir patches up truth

and the idea goes to sleep. I am power m Good
s0 long as doing good woiks,

In the 1eligion of Persia, there was the i1dea of
Satan, but i India, no concepiion of Satan. Lates
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pbooks began to 1ealise this new idea, Evil exists

and theie 15 no shuking the fact. The uwmverse
is a fact and if a fact ot is a huge composite of
good and ewl. Whoever rules must 1ule over
good and ewl If that power make us live, the
saine inake us die.  Laughter and teais are Kin,
and there 18 mote tears than laughtet 1n this world.
Who made fiowers, who made the Hunalayas > —a
very good God. Who made my sins and weak-
ness ==Kaima, Satan, Seif. The result is a lame,

one-tegged univeise and natwally God of the
universe, a one-legged God.

The wew of the absclute sepaiation of good
and ewv, two cut-dned and sepaiate existences
snakes us brutes of unsympathetic hearts. The
good woman jumps astde fiom the sticet-walket.
AVhy! bhe may be mfinitely better than joun in
sowme respects.  This view bungs eternal jealousy
and hatted m the world, eteinal banier between
the man and man, betweer the good man and the
compaiatively less good 01 evil man. Such biutal
view €S puie evil, more evil than ewnil itself.  Good
and evil ate not scpaiate existences, but that thee

is au evolution of good and what 1s less good we
call evil.

Some ate saints and some sinne1s. The sun

shines on good and ewil alitke. Does he make
any distinction ?

'The old idea of the fatherhood of (God is con-
pected with the sweet notion of God piesiding
over happmess. We want to deny facts. Itwilis
non-existent, 1s ze1o. ‘l17"—evil. And ‘1’ exists

only too much. Am ‘I’—zer0? Everydayl try to
find myself so and fal.

All these ideas are attempts to {ly evil. DBut we
have to face it. Face the whole! Am I under

contiact to anyone to offer paruat tove to God onty
in happiness and good, not in mise1y and ewit ?

The lamp by the hght of wlnch one forges a name
and another wiites a cheque for thousand dollais
for famine, shines on both, knows no difference,
Light knows no ewil, you and I make it good
oL evil,

This idea must have a new name, It is called
Mothe: because In a hiteral sense hegan long ago
with a femimne wiiter to a godidess. Then
came Sankhya and with it ail eneigy s female
The magnet is still, the iron filings are active
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The highest of all feminine types in India 13
mother, higher than wife. Wife and childien may
deseit a man, but his mother never, NMother is the
same oL loves her chid perhaps a hittle more.
Mother tepiesents colouriess iove that knows no
baiter, tove that never dies. Who can have suth
love ?-—only mother, not son, no1 danghte1, not wife,

I am the Power that manifests everywheire, says
the Mothei. She who 1s bimging out this uimvefse
and she who 1s biinging forth the {ollowing
destiuction. No need to say that destruction 1s

only the beginning of crieation. The top of lull 1
only the begraning of valley.

Be bold, face facts as facts. Don’t be chased

about the univeise by enit. Ewls aie ewl. What
of that?

After all it is only Mother’s play. Notlung

serious after all.  What could move the Almighty ?
What nmiade Mother cieate the Untveise? She

could have no goal. Why? Because the goal is
sonething that is not jet attained. What is thisg
cieation for 7 Just fun. We [otget this and begin

to quanel and endwe misery. We aie the play-
mates,of the Mother.

Look at the toitme the mother bears in biinging
ap the baby. Does she enjoy 1t? Surely. Fast-

ing and piaying and watctnng  She loves it better

than anything else. Why? Because there 1s no
setishness.

Pleasute will come,—good, who foibids? Pan
will come and say that too. A mosquito was siting
on a bull’'s hoin; then s conscience ticubled
him and he said: “ Mr, Bull, T bave been sitting
heie a long ume, perhaps I annoy you. I am
sor1y, I will go away.” But the ball 1ephied. ¢ Oh

no, not at alf! Bring your whole family and hve
on my horn; what can you do to me ? "

Why can we not say that to misery ? To be brave,
1s to have faith in the Mother|

I am the Jafe, I am the Death She whose
shadow 15 hfe and death. She is the pileasuie in
ait pleasure, She is the misety m all msery. If
hie comes, She 1s the Mother, if death comes, She
1s the Mother. If heaven comes, She 1s, If hell
comes there 1s the Mother, plunge in. We have
not faith, we have not patience to see this, We
t1ust the man in the street, but thete is one being
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in the universe we nevel trust and that 1s God.
We trust Him when he woiks just om way. But
the time will come when, with blow aftey blow the
self-sufficient mind will die  Eveiything we do, the
serpent €go 1s nising up  We are glad that theie
are 30 many thorus on the path. They stuke the
hood ot the cobia,

Last of all this will come Self-suriendei. Then
we shall be able to give ouwselves up to the

PRABUDDHA BHARATA
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Mother If misery comes, welcome ; if happiness
comes, welcome.  Then when we come up to this
love all ciooked things shall be plam., There will
be the same sight for the Brahman, the paiah
and the dog. Untl we love the umverse with
same-sightedness, the impaitial, undying love we
ale mussing agamn and agam. Bul then all will

bave vamshed and we shall see 1in all the same
infinile eteinal Mothes.

N

VIVEKACHUDAMANTI

( Continued from page 214.)

A AATLTEAGISAT FIAR: THEIHGA: |

dAT HIZQATST QAT FETETAT TGT BN
322. 'There is no greater danger for the

Jnaninz than carelessness aboul his own

treal natute. From this comes delusion,

thence egoisi, this is followed by bondage,
aind then comces msery.

fawarfaga T mxiaan e |
fadgata JrEmare arcta s 13]3N
323. Finding even a wise man hanker-
ing afier sense-objects, oblivion torments
him through the evil propensities of the
Buddhi, as a woman does her doting

paramour.

[ The memory of his sweetheait haunts the man
and he is miserable. ]

gurqyps dare quErd A fagfa
STTTITA QAT HIAT A AT4T qUSHEH N

324. As sedge, even 1if removed, does
not stay away for a moment but covels
the water again, so Maya or Nescience also
covers even a wise man if he 1s averse to
meditation on the Self.

[ The sedge has to be pievented hom closing in

by means of a bamboo or some other thing,
NMeditatton also 1s mnecessary to keep Nescience

away

qEASYS AR (TIAMWG

e qragTgwaeas: |
qATEA: TS AAHLEH:

HIQATE®T qfadr Tar T9qr 1Y

325. If the mind ever so slightly stiays

from the Ideal, and becomes oulgoing,
then it goes down and down, just as a
play-hall inadvertently dropped on the
staircase Lounds down from one step to
another,

| Jdeal—Brahman, Cf. Mundaka 11 ii. 3-4.

What a tennible and giaphic waining to happy-
go-lucky aspirants ! ]

faeysartausa: Sgeraia aguar |
N ) - m LY
HIATHRITARHH: [ATGR . G999 13

326. ‘The mind that is attached to the
setise objecls reflects on their qualities;
fromi mature reficction arises desire, and

after desiring a man sets about having that
thing.
L An echo of Gata, I1. 62-63. ]

T AAIET qLSTEA FeF-
(ETHar amrag: gandr |
garfya: fafege™ |awas
FHTEATHT AT QTEara: 1300

327. Hencetothe disciiminating knower
of Brahman theie is 1o worsedeath thac
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inadvertence with 1egard to concentra-

tion., But the man who 1s concentrated
attains complete success. {(Theiefore)
carefully councentrate thy mind (on Brah-
man).

Ad: TIRATTHOT (FFTEY daaaT: |
qfaaeq faaT A gaATE fead 1SN
328. Through inadvertence a man
deviates from his real nature, and the inan
who has thus deviated falls. The fallen

man invaiiably comes to ruin, butl 1s never
seen to rise up again.

BHT THTTECATEHATALET RITWHE
STAT €T Hig=T [A2g €@ T HaA: |

gienfayequaar ¥E 99 g9 T W U3:E

329. 'Therefore one should give up re-
. flecting on sense-objects, which 1s the
root of all mischief. He who is com-
pletely aloof even while living, is alone
aloof after the dissolution of the body.
The Yajurveda declares that there is fear
for one who sees the least bit of distinclion.

[ Pajurveda §c.~T1he Taittitna Upanishad (1.
vil ) which belongs to the Yajurveda, ]

QT HET AN (A
AFWQAFASCTYATANG |
QITAATHT AT a2
qFiTgd faaar AT K230

330. Whenever the wise man sees the
least difference in the infinite Brahman,
at once that which he sees as different

throngh mistake, becomes a soutce of
ter1or Lo him.

gracgfararauarcieg
IS q: TARHATR [T |
Futa gEaft aard
AT Ral ® At@sSSr Tar 133

331. He who 1dentifies himself with the
orrective ftmiverse which has keen denied
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by the Vedas, Smritis and hmudreds of
inferences, experiences miserv afler misery,

like a thief, for he does something for-
bidden.

[ lhe thief is pumshed for stealing with im-
prisonment etc., and the man who :dentifies him-
sell wi h the »ot Self, suffers infinite nuise.cs,

QHAITAEIETEr g
AETIATCATARAtY fadu |
Rzt araTasg avyg-
TE ATATLATTRILAT: NBER
332. Hewhohasdevoted himself to medi-
tation on the Reality (Brahman), and is
free from Nescience attains to the eternal
glory of the Atman. But he who dwells
on the unreal (the universe),is destroyed.

That this is so s evideniced in the case of

one who is not a thief and one who is a
thief.

[One whe is nof a thic/ efc.—The allusion is to
the hot-axe test applied in ancient times to persons
charged with theft etc. An axe would be made 1ed-
hot and the accused would be asked to hold 1t in
his hand. If his hand was not burnt, it was a
proof that he was nocent, but if it was bunt,
he would be convicted and subjected to the usual
vunishments. The Chhandogya Upanishad VI.

xvi. makes use of such a parable, to which the
present Sloka 1efers. |

gracazgaiT Isayd e

TAATHTACT@ATACONT faga )
|EIQA a7 MY SWQ =TIyt

T QTCATIAT RIZT T & AT 13230

333. The Sannyasin should give up

dwelling on the unreal which causes
bondage, and should always fix his
thoughts on the Atman as ‘I myself am
This.” For the steadfastness in Brahman
through the realisation of one’s identity
with It, gives rise to bliss and thoroughly

removes the misery born of Nescience,

which one experiences (in the ignorant
gtate

o Wy Ty e
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grEngRiT: aRaga e

FATFATHT FaTAATSTARH |
Freqr faad: Qg are

sareATTE e e e 133
334. ‘The dwelling on exteinal objecis
will only intensifv its fiuits, viz. further
evil propensities which giow woise and
worse. Knowing this thiough discrimi-
nation one should avoid the exteinal ob-

jects and constantly apply oneself to medi-
tation on the Atman,.

grar fafeF AvE: TEHST

HAOHE QTACHIRAY |
ATENTGTY WAACIATGT

gfefatra: qgdr fags: 133w

335. When the exteinal wotld is shut

out, the mind is cheerful; cheeifuluess of
the mind brings on the vision of the
Paramatman. When Hc 1s peifectly 1eal-
iscd “be chuaiu of vitlh and death is b1oken.

Jience the -hatiing out of the exiernal
wotld s the stepprug-stone to Laiberation.

% QAT QFaTEZaI
SIfASTAIAT: TTATIIAT |
AT FIACHATSTRT
FIQATAT fagagueg: 133en
336. Where is the man who being
lea1ned, able to discrinmnate the 1eal fiomn
the unreal, believing the Vedas as antho-
ity, 1ealising the Atman, the Svpreine Rea-
lity, and being a seeket after Liberation,—
will, like a child, counsciously have 1econise
to {he umnteal (the univeise) which will
catse his fall 7
[ Like a ckld—1. e. fvolishly, ]

FENREAHRAT T G-
YHET TTATARIAT: |

GHRE Ar FNLW | ArAD:
STHEAANTAIATTALT 3390
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337. 'There is no Libeiation fo1 one who
has attachment fo1 the body etc., and the
Iibetated man has uno identification with
the body etc. ‘The sleeping man 1s not
awake, nor is the waking man asleep, for
these two states aie of contradiciory
natuie. (To be continued).

——

THE MAHABHARATA.

W have 1ecerved a copy of A Piospeclus of a
New and Cucal ediion of the AMahabhaiata
undcilaken by the Bhandaikar Oiental Re-
search Insuitute, Doouna, under the auspices of
Shiimant Balasaheb Pant Prmidhy, Chief of
Aundh, and we are agiceably suipnised to find the
ovuthines of laboiious, patient and long-sustatned
work which the Institute has propased to tself n
bimging out the edinon  When the work will
be completed, which will mvolhie a tiemendous -
amount of pattent mestigation and cuttcal study
of Mahabbaitata on the part of a band of onental
scholars, 1t will be a standing testimony (o Indian
1escaich work and cistical study of a most pains-
taking and scholaily type aud will certamnly be the
petfoomance of a tuly nattosal worth  In the
prospectus befcie vs, which shows evidence of
great scholarslup m M B stedies, we have biought
together a good naterntal of (rrtucal mbfoimation
and sketch of M B. studies aclieved up to the
present together with suggesuons of fuither himtiul
studv which 18 mvaluabie and also we have out-
hined befoie us the tiemendous scholaily and
critical work to be undeitaken in bungmg out the
Editon We piopose to notice the cluef featwes
which will be very interesting to all lovers of
Sanskiit bterature and of M B specially.

The Mahabbarata, hke mniany other ancient
Sanshiit compilations as the Puianas and the Tan-
t1as 15 not a Isterary woirk, buta whole encyclopadic
hicrature n winch the whole mass of the cuitwme
of an epoch was embodied conceimng the r1ebgious,
moral, philosoplical, sociolugical, political 1deas
which hiave been developed m the peitod. This
accounts fur its divelsified character, which con-

* Can be had from Secretarv M B Publhcation,
Blhawdahat Reseatchs pLstivas, Voona. P.ooe das,
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cens itself not onlv in the development of an Fpic
story, but bas incoipoiated within it philoso-
phical religious and ethical matters, also socio-
logical, political 1deas and ecnuical <uence,
astionomy, geogtiphy etc. fortnmg no mconsider-
able patt of s bulk., The M B connecls the
ancient Vedic cultme and civilisation and the
classical «nd later phases of Sanskit cultuie and
ciilisation. It presetves the contipuity of Aiyan
civibisation and eserts & Ining nfleence on the
Himdu mind even vow. Some of 1ts stones and
legends and poems go back to the tuaes of the
Veda wtself and mulh ol its contents 1ecuts 1n
subsequent literatuie

The significance of the 1ebigton and philosophy
in the M B alio rrrets attention. For example,
one brancn ot Indran religious development, the
Rehgion of Bhakti o1 love and devouion which
developed so much latet m Indian ieligious his-
tory in the books, Saudilya Sutia, Bhagavat Puian,
Naradpanchaiatia, Natad-Sutia, the Bhagavad Gita,
has 1its fitsi germs and piototype in the Narayaraya
section of the Santipaiva. This Bhaghabat-dhaima
is thus shown m umnteriupted continuity from M B,
to modein times and iefutes the idea of the
impoiiation of the theistic 1eligion of love fiom
Christianity, In thie M. B. we have thus pieseived
the most ancient and faithful representation of
Bhaghabat-dhaima, The phitosophy of M. B, a-
patt from s story is most mnteresting and is of
an ecclectic type contaiming the geims of diveise
systems and s charactenised by fiee and easy
method of exposiuon, comhining diveision and
knowledge, tree tiom the subtleties and sttness
of dialectical philosoply of later woiks as Sankara-
bhasya., It 1s the 1ecotd of philosophical activity
between the period of Upanishads and the wiitings
of Sankata.

The M. B. has exeicised a powertul hold on
the Indian nund itom ancient times up to the
modein times It siornies occut i ancient works ltke
Aswagosha’s Buddhachawmta and 1t has fuimished
material for drimas and poems, such as Bhasas
plays and Magha’s Sisupalbadhz and Bhaiawvt's Knat-
atjumiyam, Public 1eatals and exposition of M. B,
have been a noticeable feamu.e ot Hindu society
fot ovet 13¢O years Bana (650 A, ) in Kadambart
refers to such an exposition mn a temple of Ujjan.
In preseot times  exetg ses a poserfa!l inflizence
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The principal chaiacters of M B story have be-
come the piopetty of Indian housebold and their
deeds a knowledge of every nursery. Indian
childien before they learn the language of M., B.
are taught s events and morals 1n the vernacular
ep.fomes of the Fpie . all parts of India. The
prospectus befote us gives us a succinct resume
of the 1esults of modein scientiic critcal studses
by onentalists Euiopean and Indran of the Maha-
bharata which will Lie interesting to unote m brief.
Fust we bavethe Imv2iaion” theory of Holizmans,
according to which M B was ongmally pro-
Kauravite md alterwotds imveited snto 12 poemn in
gloitfication of the Pandatas  In the prrmutive Epic,
Kaina was the heio and nigut and the vntue was on
the side ot Duryodhana, the delineation of whose
character was tended for a portrayal of king
Asoka. The Buddhism was then closelv related with
Saivaiamy which accounts for the Satvite elements
in the poem  When Brahmanism sprevailed, it was
subjected 10 1ehigtous 1evision and the Pandavas
appeated m gieater pronunence as the heroes,
Kishna was identified with Vishnu and sishnuite
elements added. This theory 15 now exploded
although 1t 1s sull held that the poem first had
sympathies on the side of Kautavas and the old
songs weie later alteied i favowr of Paadavas;
also that the M, B. 1eached its present form after
many successive and slowly accumulating additions,
The accepled view of the date of the Epic 1s of
Hopkins, who fixes it from “2nd centuiy 8. c. to
znd century A, n, or 400 B, ¢. to 400 A. p.” Lud-
wig holds that along with feeble histoiical geim
M, B. ts puumanly an allegotical poem of struggle
between sun and daikness of the miaht, Dirhlmann’s
view that M. B. 15 moe 2 Dhamas'.astia -
tended to illustiate o1 inculecate principles of
Dhnaima and Sankhya-voga tenets 18 an exaggera-
tron of one aspect of the poem. Jacobt's view
which is sensibie that the M, B, reached its piesent
form by successive additicns ol which 4 petiods
can be made out (1) development of the sto v (2)
origin of the kpical poem. (3) ixing of the Epical
corpus by the Sutas (4) tncorpoiation of didactic
elements at one tin.e by a bodv of revisers.

‘The method in which the text of the M. B.
will be settled n this projected edition 18 very

Jaborious and may be buefly mdicated (1) by
collating 2il the ava’able Vs and prnted texts i
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the different provinces of India to fix the text
for one piovince (2) by correlating the different
piovincial texts 10 arive at the o11ginal text.  The
number of Mss. to be inspected amounts to nearly
1300 1 different provinces and the question of the
spuriousness or otherwise of additional Adhyayas
found 1n some recension as mn the Kumbhakonam
edition will be considered. This arduoous task
which will be compassed by opemng different
temporary cenfies in Calcutta and Madras efe. t9
inspect the Mss. of those provinces will when con-
cluded succeed in estabhshing an authontanve
text of the Mahabharata.

The chief feature of the Edition may be out-
lined as below:

(1) Tt will be printed in duiable paper of type
of the excellence of Nirnayasagar Press. Its
extent will be about 5000 pages (quarto).

{(2) The important different readmgs will be
the distingmshing feature of tbe work. The ad-
ditional Adhyayas will be given either at the end or
along with vanant readings.

(3) Full size illustrations to the number of 200
will be inserted in the book to reproduce the Epic
story in pictures and appropriate costumes and
manners of the peniod will be reproduced in the
pictures.

{4) A veise concordance to the different linesof a
single ve1se will be appended. This will facilitate
the tracinz of a large number of general maxims
on philosophy, 1eligion and ethics met with in
ordinaiy Sanskrit and allied literature to the M, B.a
store-house of sententious philosophy. (5) Crnitical
notice and Introduction. A critical notice des-
criptive of Mss. material used, natuie of provincial
recension, extiacts fiom commentalies, ielation to
its epitomes as Bharatamanjai, relation to text
preserved m Java will be given. A critical mtro-
duction dealing with the whole field of Epic studies
including such topies as origin of Epic poetry,
theory of gradual growth of M. B, its date, posi-
tion, suspected foreign on1gin, relation to Ramayana.
its 1elation to Dhaima, 1eligious standpomt, 1its
philosophy, metie, Vishnu elements etc.

Time and expenses.—First, all the printed edi-
tions of M. B. will be collected, foliowned by acqusi-
tion and transcripts of Mss. and by opening
separate temporary offices at places where there is
2 great numbet of Mss, w0 mispect them on the
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spot A compeient and sufficient staff of Sanskrt
graduates and Shastris will have to be maintamed
and books bearing on Epic studies to be bought.
The work of collating and compating Mss. will
take a long time and 1s calculated that 7 or 8 years
will be necessary to get the press-copy teady. 3
Or 4 years will be taken up by printing and bring-
ing out the volumes Fifteen years of work with an
average expense of s 12000 a year will be 1e-
quued. Add to this Rs. 50,000 as cost of printing
and RS, 40,000 1eqmied for the illustrations. The
price and size of the volumes 1s forecasted as 1000
pages distnbuted over ten stout volumes to cost
Rs. 300 per set as a reasonable figuie (if 1000
copies are struck). The price will be Rs. 60 per
set (if 10,000 copies were to be stiuck). There
will be an appeal issued when press-copy is com-
pleted, when intending purchasers will be asked

to 1egister name ; when the number of copies of
1st edition will be determined.

Conclusion, Pubhc suppont.

To work the scheme of bringing out the projected
Edition of M. B. an average expense of Rs. 1000
per month will be 1equired for 15 years. The
iberal paiion of the Edition Srimant Balashaheb Pant
Pritintdhi has undeittaken to bear half the monthly
expenditure till the work 15 completed. Fmancial-
ly the Institute is m its intancy and for carrying
out the scheme 1t 1ehes on the generosity and
national sense of the lIndian piinces and nobles
and the public at laige to supplement the noble
help already secuied. The Institute hopes that
the Imperial and Provincial governments may take
this scheme under then fostenmng care following
the precedent of the Secietaiy of State who has been
extending a liberal patronage to a similiar
scheme in progress in Emope. Next to Upanishads
antd Gita, the NMahabbarat exercises the most
pieponderating influence on Hindu mind. It 1e-
presents the living continuity of Indian life and
connects the India of the past with the Indian of
the future and fiom the msphation of its heroes,
and character and 1ts exalted maxims of life, con-
duct and moality will be found strength enough
to mvigorate the mind not only of India, but of
the whole woild of thought. The work wnas the
peculiar possession and glory of the ancient
Kshatityas from whom many of the ruling famikhies
ot India denive their proud lineage and to the noble
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descendents of the ancient Kshatiiyas, the Indian
princes and nobles. theiefore this appeal goes
with additional torce as being an
ttansmit with brightened lustie
with the test unite 1n adoring.

attempt to
work which they

This Institute also asks fou Sﬁugge%ﬁon and
advice fiom all loveis of Sanskrtt m India and out-
side and will feel thankfu!l tor hiterary co-operation
fiom persons and associations. It also invites
offers from aspiing graduates and Shastps for
1endeing service in conuexion with the woirk which
will he suitably iemunerated. The work 1s calculated
to last for temn years. All communications to be

addiessed to the Secietaiy, Bhandaikai Oriental
Research Institute, Poona.

We wish the Insutute all success in the aiduous
task which they have taken on then shoulders,
which completed will be a monumental woik
planned and executed 1n India after the best canons
of modern ¢rinical scholaiship and trust that ifs
appeal for monetary help i executing this task

will receive a ready 1esponse from the Piinces
and nobles of India.

THE SISTER NIVEDITA GIRLS’
SCHOOL..

( Report for the years 1916-1918.)

WE are in ieceipt of a copy of the ieport

for the vyears 1916—1918 of the Vivekananda
Women’s Work which comptises within itself the

Sister Nivedita Gutls’ School, the Matii-Mandir
and Purdah Women's Work. The Girls’ School

and the Women’s Work were founded by Sister
Nivedita and Christiana in tgor and 1gog respec-
tively. The objects of the school and the Women'’s
Work are (a) to provide an education which shall
be national m type, piactical and indusinal to a
certain extent accoiding to necessity, and pro-
ductive of stiong character and self-activity on the
pait of the educated, by combining the modern
Weslern methods with those which are purely
Indian; (b) to impart training m a way as would
leave the student loyal to the association of her
people as well as fill her with the spirit and
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and glory fot Seva or seivice to them. This noble
Institution 1s situated at 17, Bosemara Lane and
has been cairving on tts wortk on the above lines
for the last fifteen veais or more

The Matri-mandir has been established in 1913
and s at present located at 53’y Bosepara Lane
The 1dea of stuting thus Matri-mandir oligmated
m the demands of the gudardians of voung students,
hving far avway from Calcutte, to ginve then girls
the healthy traming of the schoo! and the Women's
Wotk. We ate glad to note that the progiess n
this department of wotk 15 ughly sitisfactorny n
the biief space of {omr vyeais and has et all
expectation. The disintetested services which the
Sister Nivedita and Chustiana have rendered to
out countiy by impatting this mode! education to
the gitls among whom they hived and moved for
tnany long years awakened a keen desire in the
hearis of some of thetr advanced students to have
a geparate Home under the auspices of which
they would come together and live and devote
themselves to this cause of education and service
and follow in the fooisteps of thewr teachers. But
nothing practically was done at that time 1o stait a
home for them outside then [amilies, for the
Sisteis feared that it might be taken as a hreach of
loyalty to theur famihes and wmight ultimately
affect the good name and the cause of education
for which their school had been wotking so long.
This plan was kept tn abeyance till the end of
1914 when Miss Sudhira Bose Bose took it up as
a sacred call of duly and managed the work so
tactfully that the fame of this Matri-mandir spread
far end wide even withm this short ime. Ttis im-
mensely gratifying to find that she has been carrying
on this work successfully and it has eained the
respect of all and established a 1eputation of its own
and attracting as ‘its mmmates girls from distant
places in East and West Bengal. And readers
will be glad to know that two girls have joined this
Institution from Bangalore in Souhern India, more
than a year ago. The four-fold objects of the
Home are (1) that it shall be a Home for the Hindu
pitls who would devote their lives exclusively to the
cause of education and service; (2) thatit sheuld
be a place for such girls to hold and live up
to their ideals in Life and should grant facilities to
them to learn and practise the modern improved
methods of training, nursing esg; (3) that it
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should help students, who are eagar to avail them-
selves of the opportunity of being educated in the
school conducted by Sister Christiana, but cannot
do so on account of having no place to live near
by-—by housing them on payment of moderate
fees, {4) that it should offer opportunities to poor
purdah-women 10 support themselves by earning
as much as they can by sewing, fine needle-work
etc. as well as finding tuition for them in private
families.

We shall now deal with the progress and develop-
ment of the Women’s Work and the Girls” School
during the years under review. As stated in the
last repor’t Sister Christiana left India for America
in April 1914, on account of her ill-health entrust-
ing the works in the hands of Miss Sudhira Bose
and other teachers whom she had herself trained.
Now both the departments of works are being
managed by them In co-operation with the Trast
comnittee of the Belur Math. The Girls’ School
had an enrolment of 150 girls in its different
classes in the year 1916 with a daily average
attendance of 130. The number increased to 200
—the full capacity of the present school! building,
in 1917. And the same number has been Kept np
all through the year 1918. The school is now
being held twice during the day and the authorities
do not allow the full number of stndents to come
to school at once. The need of a separate school
building to meet the increasing demands of the
public desiting to admit their children is so im-
portant and essential that we appeal to the gener-
ons puhlic to help in the erection of a suitable house

in the plot of lJand which has been secured foy it
and thus place this usefnl institution on a peima-
nent footing. The number of students in the
woman’s depattment 18 30 and of these 19 are
studying with the object of bccoming teachers after
firishing their school ltfe, It has becn found
necessary to add a Sixth Year Class to the ahieady
existing five ones with their eleven sections, since
1916. We are also glad to notice that 2 new
class has been formed in this depaitment of the
work with 8 studentls n i, over and above the
two already exising ones. Thus we find in the
repoit that in 1918 theie weie 4 studeuts n class
No. I of this depattment, 19 students in class No I
and 8 students in class No III. The curiculun:
of study followed in class No. Iis the same 2s in
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the classes of the school. The subjects taught in
Class No. II are Bengali, Sanskrit, English, His-
tory, Geography, Arithmetic, Sewing, Painting and
the Art of teaching. Class No. [l of the depart~
ment of the work has been formed with students
who have especial capacity and wurn for sewing and
fine needle-work. It is satisfactory to note however,
that'the progressy made by the students in all the
subjects taught especiatly in English, Sanskvit and
needle-work in the last three years is remarkable.,
Ten advanced students of this department who be-
sides studying are learning the art of imyparting
practical teaching and are helping the teachers of
the schoo!l by taking charge of the ¢lasses. There
is a branch school at Bally which is following on
the footsteps of the parent institution and the num-
ber of students receiving instruction in it is 35, the.
average daily attendance being 30.

The income of the School has been devived
principally from the following sources :—

{1) Helpcceved fiom a friend 1in U S.America.
(2) Local subscuptions. (3) Donations, Indian
and foieign (4) Income fiom sale proceeds of
the late Sister Nivedinta’s wiitings and of certain
other authoi1s’ books published by the Udbodhan
Oftfice (5) Inteiest of the peimanent fund left with
Tiust Commnuttee of the Belur Math by the Will of
of the late Sicrer Nuveaita. The 1receipts and
expenditne of the School and the Womens woirk
from 19g10-1918 2ne given below:

Total 1eceipts s, QoO§5—I14—0
Totlal expenditure 8133~ 4—6
Balance m hand Rs. qz22—9—6

A sum of Rs. 225 15 spenl eveiy inonth in main.
taining this inststution. Il needs support fiom our
kind-~-heaited counfiymen and we tiust that they
will respond to its call and help 1t with contnbu-
tions and donations,

Lastly we shall notice the work of the Matri-
mandn and the progress it has made duting four
yeals under icview. We have stated before the
objects of this institution. The 1eadets are already
aware that it is at present located mn a rented
house, the rent of the piemises being Rs 50 per
mensun), A friend has kindly consented to bear
it for the piesent. The IHome contains at piesent
32 mmates a5 agamst 11 at the end of 1g15  Of
those who are st piesent restding 1in the Home, 7
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have devoted their lives to education and service—
6 are trying to live up to the same ideal and to
learn the modern methods of teaching, and 12
unmarried gitls and a widow have come from dis-
tant places Lo take advantage of education offered
by the School. Besides the above, 3 helpless
women and 3 orphan girls have also been taken
into it to receive their training in the school. Funds
collected by the inmates by private tutions in out-
side families amounted to Rs. 40 per month on
the average, and by nursing by a lady inmate, to
Rs. 202 in the two previous
amounts have been utilised n the upkeep of
the Mandir. The earnings by the inmates by
needie-work are Rs, 118-11-9 in 1916, Rs. 250 in
1917 and Rs. 321 in 1918, Through bhelps and
earnings mentioned above the expenses of 14 n-
mates have Deen met.

The Bome offers its gateful thanks to Srimati
Radha Rani Viswas for maintaining a poor girl
by paying Rs. 10 per month, The Home also
acknowledges its gratefulness (1) tc Babu Bhupal
Chandra Bose who has decided to place Rs,
2000 the estate of his deceased daughter Sm.
Mrinalint Ghose, wife of §5j. Arabinde Ghosh
in the hands of the Governing body of the
Ramkrishaa Mission with a view to maintain by
its interest a helpiess woman or a widow in the
Home for three years only;  after which time
another will be selected (o receive the help for the
same period, and so on after every period of three
years; (2} to Babu Jogesh Chandra Ghosh of
Bhawanipur, Calcutta, who has placed G. P. Nones
to the nominal value of Rs 2100 in the hands
of the Governing Body of the Ramkrishna Mission
in memory of his mother and wife to support by
Its intetest tivo poor students in the Home for a
period of 3 years, which will again be reverted to
two new students at the end of three years asin
the case of the {lrinalini Ghosh Fund. The
widows” Home opened at Benares by the Ram-
krishna Mission Home of Service (Benares) is now
under the management of the Matri-mandir which
has sent two of its workers there to train seven
helpless women of whom two are married girls
five widows and an orphan on the same lines as
those of the School and Woman’'s work in Calcutta.
The Governing Body of the Ramkrishna Mission
has atsg very kindly decided to pay the interest

vears. 1 lese
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of G. P notes of the nominal value of Rs. 2000

for medical help as well as for the bencfit of the
workers of Home.

The pressing necessity of the Home at present
is a spacious house of its own and funds to enable
it to enlist more poor girls as its inmates than
it has hitherto been able to do with its oo limited
resources. The Trust Committee of the Belur
Math relying on the support of their generous
countrymen in all the undertakings for public
welfare has purchased a plot of land measuring
about 16 kathas for the insiitution by borrowing
the amount of Rs. 24.645-15-2 in 1917. Of this
the sumi of Rs. 12,256-14-2 still remains unpaid,
The demaunds [or raising a suitable School Build-
ding with an attached Boarding House to accom-
modate at least 56 givls have become very urgent,
Again the permanent fund which is left with the
Trust Committee of the Belur Math for the main-
tenance of the work is too insafficient for such a
rapidly growing justitution. We therefore earnestly
appeal to our countrymen and sympathisers in the
cause of female education to come forward with
their help and place this hallowed altar of educa-
tion—raised on the noblest self-sacrifice on the
part of its founder—on a sure and perinanent foot-
ing and lock forward with keen expecration to the
fulfilment of this pressing demaud of the work at
the hands of our countrymen.

Contributions however small lowacds the land and
building fund of ine Women's work will be thank-
fully received by (1) The President, Ramkrishna
Mission, Belur Math, Howrah and (2) Manager,
Udbedhan Oflice, 1, Mukurjee Lane, Baghbazar,
Calcutta,

REVIFWVDS.

lorpa Dharma by S Inarvendramsohre Das,

Published fiocwm ke Panini Ofce, Anlahabad,

Pivee As 12 Pp 116

A shoit history in Bengzhi of the nse and
spread of Jewsh religion <mnce the earliest times
coustincted from the Jewish ieligious books in
the Old Testament. The history is continued
after the period of the Old Testament and shows the
spiead and fortunes of the Jewish race during the
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Chitstian e1a under the Saiacenic rule of Spam,
under the 1exime o1 Chnsnon Kings in the middle
ages  lhe concluding dlapters give succact
account of Jewish religious instituies and customs

Vairagrer Puathe——by 5] Saiat Chandra (hoshal,
M A Published fiom Guiudas Chatterzee &
Co. 201 Coinwallis Sticet, Calcuita Price 8 as

A booklet i1 Bengah wiiten in sunple Bengal:
classituing the savings and teachings of Sni Rama-
krishna Paramabamsa with a view to educe fiom
them tight and gwdarce for the householder to
irve up to the imghest 1deal It 15 a collection of
sayigs ot Srt Ramakuoshna which were meant to
his householder devotees to stiengthen them and to
poitit the path to the eali~avon of God tor such as
are tivine the e b the voild and vet desne to Ine

m God It 1s a nobie attempt and 15 successful
1S way,

Kights of Cinizens by S satvamuithy,
by Ganesh & Co, Madias

A thoughtful book on wonstitutional questions,
the fundamental 1nights ot ciucens ae discussed
with ieference to cunsututional authonues and law
and practice of other countnies and the ustory of
their developnient and fuither expansion 1n India.

Published

Sparkling Eihoes of Vedanie Ethus.
Piinung Wotks, Madias )

( Indian

A book ot aphousms contamung matuie reflec
hon cu hte and sayings on rehigion and philosophy,
some Ly the Author himself and some culled Lrom
various sowces. In these sayings the authos
shows a greal iwchnauon to punmng which some.
times 2ives auivial and sy gaih to the thoughts |
sontetimes e evoves strange and onginal 1deas

by the process  There s also a nch element of
the hnumolous in these siyings,

Tanirik Teass, Ldted by Artthur Avalon, Vol
V1II. {Thacker Spmnk & Co., Caleutta). The
piesent volume 1> the Tantraraja Iantia, Kdited by
Mahainahopadhya Laksman Shastrt, Sanskist text
with commentary <alled Manorama, with an Eng-
Ioh Intoduetion appended by the Geneiral Lditor

PRABUDDHA BHARATA
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THE R. K. MISSION RELIEF WORKS.
( 1918-1g19 ).
Croru-reinn T Work
The impoit of cloth dimmished on account of war
and tor other causes, the price of cloth went very
high which afflicted the muddle class and poorer
classes of people in Bengal To remove this dis-
tiess the Misston by 1aising money and procunng
clothes iom the generous public distiibuted dloth

hiom 43 cenues m different paits of Bengal and
Bihar,

RajsHanr ¥roop ReLier WoRkK.
In Aug. 1918, porttion of Rajshahi Distiict, Naogaon
Sub Division and Bogra Distiicts were flooded by
nver Atiaye T his made 8o per cent, of the people
homeless, destioyed then giamn-golas, accumulated
stores of gram and fodde: fo1 cattle The R K. Mis-
sion opened nine centres in Naogaon and Rannagar
and distnbuted nce and todder o the alficted and
helped soime destitute to 1a1se huts,

INFLUENZA RELIEF.

At the time of Influensa l.pedemic, the Benates
Sevashiaima opened 5 centies in Benares Distniet
and distributed medicines and blankets to 3131
iecipients.  In Baleswair, Bhuvaneshwar and Ram-
guuja, 850, 8y7 and 56 petsons weie rehieved,

MArHURA FrLoop Revlisr WORK
In Alway a bund of a great 1eseivon of water gave
way and flooded paits of Mutha District winch
1emamed under water for long. As a iesult,
diseases spread and many people died To 1eheve
the distiess the Ramkiishna Sevashiama opened
centies and distitbuted medicines and blankets to
1021 pe1sons

Rivier AT (GiNGASAGAR MELA,
In last Gangasaga:r Mela the Mission sent 33
workers to look after the comforts of the pigiims
and they seived 112 choleia pattents duning the
Mela days besides rendiing other heip

The Ramknshna Mission desies to express us

thanks to those kind-heaited peisons who by
monetaly and other helps have helped the Mission
to carty on the works of 1elief.  The contitbutions
1cceved have been acknowledged by receipts sent
to the donors. Alieady reports of the relief works
have been published fiom tune to time tn the
Udbodhan and other papers, In the annexed chart
is shown the total amount received for the diffierent

rehief woiks and the punapal items of expenditme,



