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CONVERSATIONS AND DIALOGUES OF SWAMI VIVEKANANDA.

( RECORDED BY A DISCIPLE, )

PART IL—XII,

t Place—Belnr Jlath. Year—igor.

Subsects —The infusion of Shakti ( holy spirdt } i Swamyi by Sr: Ramakrishna.— Abour Eastern

Bengal—The acceplance of hospitauiutv at Nag

Jakasava's place —The necessity for lhe observance

of ovulward religious forms and dusciplines——Th: viston of the Atmarn or the rensncialion of lust

andé weelthk

Swamiji has returned from Eastein
Bengal a few days back., His body is 3l
atid the feet have swollen, Coming to
the Math the disciple went upstaits and
prostrated at Swawmiji’s feet. Ingpite of
his being out of health, Swamiji wore a
smiling face and aflectionate luok, which
chaimed the soul of all and dispelied all
their troubles.

Disciple.— Swainiji, how s1e your

Swamiji.— What shall I speak of iny
health? The body is getting unfitted fo1
woik day to day. 1 had taken a body in
Bengal and some disease orotheris aflect-

ing it. ‘The physique of this country is
I you want tov do scure

nol good at all,

streneous  work, it cannct bear the
strain. But {he few days that the body
lives, I will work for you. I shall die
Wwo1 kg,

Disciple-—  1f yeu give up work and
activities for sonietiine and take a litile
1est, then your body will get cured. If

your body hves, 11 will be for the good of
the wo1ld.

Swamiji.— Am 1 able to sit /et, my
son? ‘Two orthree days befoie Sri Rama-
krishuna gave up the body, She whoiz he
used to call *“ Kali’’ has entered this body,
It is that ‘**Kali”’ who takes me here
and there and sends we (o work. docs uot
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let me remain quiet, does not allow me to
look to my comforts.

Disciple.~ Are you speaking meta-
phorically about the infusion of Shakt1 in
you ?

Swamiji.— No, dear; fwo ot thiee
days before his body fell lie called me to
himself one day and seating me before
him. looked steadfastlyat me and fell into
Samadhi. ‘Then I really felt that a subtle
force like an electric shock was enteting
mv bedy. In a little while T also lost niy
ontward conscilousness andsat motionless
how long I stayed in that condition 1 did
not know; when consciousness 1eturned I
found him shedding tears. Questioning himn
he told me affectionately, '‘T'o-day, giving
you my all I have become a beggar. With
this power, doing many wotks for the
world's good you will retutn home.’’ I feel
that that power sends me to this work or
that. ‘This body is not for sitting quiet.

Hearing these words with speechless
wonder the disciple thought—who knows
how will commmon people take these words?
Thereupon, raistug a different topic, he
said, ‘‘Si1. how did you like our country of
Fastern Bengal?”’

Swamiji.— The country is not bad; in
the fields,Isaw a plentiful crop had grown.
The climate also is good. The scenery of
{he mountainous regions is very beautiful.
The beauty of Brahmapulia valley 1s in-
comparable. The people of that coun-
Lry are more well-built and active than
these parts. It inay due to their taking
fish and meat, What they do, they do
with great persistence. ‘They use a good
quantity of oil and ghee in their food,
which is not good. because taking too
much of oilv and fatty food produces fat
1n the body.

Disciple.— How did you find their

.
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Swamijt.— About religious ideas I
noticed the people are very conservative,
and many have turned into fanatics 1n
tryiug to be libei1al in religion. Omne day
a young man canie to me in the house of
Mohutt Babu of Dacca and showing me
a photograph asked me, *‘Sir tell me who
1s he? JIs he an Avatara?” 1 told Inm
many times with gentle woids to desist
from asking me saying, ‘““What do I
know of him?’”’ When even after my
telling him thiee or four times, the boy did
not cease fiom his persistent quesiioning,
I was constiained {o say at last, ** My boy,
take a little nutritions food from now
and then your brain will develop. Without
nourishing food I see your brain has be-
come dried up.”” Heaung these words,
the young man may have been very dis-
pleased. Bui what shallldo? Unless I speak
a few strong wotds to youths like him,
they will tuin into ctanks in  running
after fads.

Disciple.— Inour country of last Ben-
gal theie has now ansent a gieal many
Avataras, incarnations of God.

Swamiji.— People can call their Guru
ann Avatara; they can look upon him and
regaid him in hewever high a hght they
choose. But incarnations of God do not
arise anywhere in any and every time. In
the town of Dacca, I heard three Avataras
have arisen.

Disciple.— How did you find the
wownent of the country?

Swatiji.— They are very nearly the
same in all parts. I found Vaishnavism
very sttong. I thought the wife of H—
to be very intelligent. With great care
she nsed to prepare food and send to me.

Disciple.— I hear you had been to Nag
Mahasava's place.

Swamiji.— Yes, going such 4 distance
chall { not visyt Lhe hol birthpiace of
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such a Mahapurusha (great soul)? His
wife fed me with many delicacies prepared
by her own hand. The house 1s a beatti-
ful spot like a peace retreat. There 1
look a swiniming bath in a village pond.
After that I had such a stretch of sound
sleep that I woke at half past two in the
day. Among the few days in my hfe
that I had sound sleep, the sleep in Nag
Mahasaya’s house was one. Rising from
sleep | had a plentiful repast. Nag Maha-
saya’s wife presented e a cloth which I
tied 1ound my head as a turban and started
for Dacca. 1 found that the photogiaph

of Nag Mahasaya was worshipped there.
The place of his Samadhi ought to be

well kept. Now it 1s not as it should be.
Disciple.— ‘The people of that country
have not been able to appreciate Nag
Mahasaya.
Swamiji.— Can ordinaiy people ap-
pieciate him? ‘Those who have had his
company atle blessed.

Disciple.— What did you see at Kama-
kshya ?

Swamijt.— ‘The Shillong hills are veiy
beautiful. I met the Chief Cominissioner
of Assain, Sir Heniy Cotton {heie. He
asked me, ‘“ Swamij, after travelling

Furope and America what have you come
tosee in these distant hills?’’ Such a good
and kind-hearted man like Sr1 Henry Cot-
ton is rarely found. Hearing of my ill-
ness, he sent the Civil Surgeon and made
enquiriesabout me mornings and evenings.
I could not do much lectuiing theie be-
cause my health was very bad. On the
way, Nitay seived and looked aiter me
very well,

Disciple.—— What did you find the reli-
oious ideas of that part te be?

Swamiji.— 'The Tantras are prevalent
in the country. I heard of one ‘“‘Hankar”’
Deva who is worshipped there as an
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Avatara. 1T heaid his sect is very wide-
spread. I could not ascertain if “*Haukas’’
deva represent but anothet form of the
name of Sankarachatya. They are mouks,
—vperhaps Tautrik Sannyasins. Or per-
haps a particular sect of Sankaracharya.

Then the disciple said, ‘‘ The people of
that country have not been able to
appreciate you as in the case of Nag
Mahasava.

Swamiji,— Whether they appreciate
e or not,the people there are more active
and energetic than those of these parts.
In time it will manifest more. The style
and manners which are now called re-
finement and civilised ways have not vet
thoroughly entered those parts. By and
by it will. Inalltimes, etiquetteand min-
ners sptead to the countryside from the
capital. The country whete a great soul
like Nag Mahasaya is boin is blessed and
has a hopeful future. By the light of his
personality, Eastern Bengal is irradiant.

Disciple.— But Sir, ordinary people

did not know him as a great soul. He
lived hid 11 great obscurity.
Swamiji..— In that country, they

tised to make much fuss abont my {food
and eating. ** Why will you eat that food ?
Why eat fiom the hands of such and such
persons ?’'—these were the questions I was
phed with. To which I had to reply—1
am a Sannyasin and a mendicant friar,
what need have I to observe so much out-
ward fortns? Your Scriptures say—
“HRTIRATAAG  FADBFATAT — *one should
wandet aboul living on wmaedintaer: even
from the house of Lthe outcasic’’; but of
course external forms atle uecesssty in the
beginning for the innet sealisation of
relipion, in order to make the truth of the
Scriptures practical m one's fe. Have
you heard of the story of wringing out the
calendar for water narrated by Sri Rama-



244

krishna., OQOutwald forms and observances
are for the manifestation of the inner
Shakti. ‘The object of all Bhasiras is
so that the inner power may awake
and man can understand and realise his
Real nature. 'The meanc are of the nature
‘of ordinances and prohibitions of acts.
If you lose sight of the ideal and quar-
rel only with the means, what will 1t
avail? In every country I find the fight
is going on with the means. People have
no eye on the ideal. Sri Ramakrishna
came to show the truth of this. Realisa-
tion of the Truth is the essential thing.
1f you bathe in the Ganges for a thousand
years, and live on vegetable food and if
that does not help towards the manifes-
tation of the Self within, then know it 1s
all of no use. On the other hand, if any-
one can realise the Atman, without the
observance of omtward forms, then his
non-observance is the best means. DBut
even after {he realisation of the Atman,
one shonid observe a few outward forms
and regulations for setting an exampie to
the people. The whole truth is to make
the mind steadfast and one-pothed. Ifthe
mind is steadfast in one subject {hete is
the conceniration of its powers, ils other
modifications die out and there 1sa uni-
form flow i oune direclion. Many become
preoccupied wilh the net of ontward forms
and observances, and fail {o direct their
mind to thoughts of the Atman. If yon
remain day and night within the narrow
circle’ of erdinances and prohibitions, how
will there be any expansion of the Sonl?
The more one has advanced in the reali-
sation of the Atiman, the less is he
dependant on the observance of foims.
Sankaracharya has said, ‘‘He who is
wandering about with his mind raised
above the play of the gunas, whete 1s
there any ordinance o1 prohibition {or
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him ?'’ Therefore the essential t1uth 15—
Realisation. Know thal to be the goal.
Each distincet creed is but a way to the
Truth. ‘‘How much self-abnegation and
renunciation has one attained?”’—is the
test of progress, Where yvou will find the
atiraction for Ilust and wealth very much
diminished, to whatlever creed he mav he-
long, know his inner spirit is awakening.
The door of self-realisation has opened
for him. On the conirary if you observe
a thousand outward rules, repeat a thou-
sand Slokas, still if i1t has not brought the
spirit of renunciation in you, know your
life to be in vain. Be earnest for this
realisation and set yourself to it. You
have read many a scripture. What has
it availed you ultimately ? Some thinking
of money have become millionaires, where-
as you have become a pand:i by think-
ing of scriptures. Both are bondages. By
attaining the Supreme Knowledge go be-
yond zidya and aevidya, relative knowledge
and ignorance,

Disciple.— Sir, through your grace I
can intellectually understand everything
but through the operation of past Karma
cannot assimiiate these {eachings.

Swamiji.— Throw aside Karma. If it is
a trnth that by your past acis you have got
this body then by good works nullifying
the effects ot evil works, why shall you not
be a Jivan-mukta in this body ? Know
that freedom or self-knowledge is within
vour conirol. In real knowledge, there is
no touch of the effects of wotrk. Those
who work after being a Jivan-mukta do
so for the good of others. They do not
look towards the good results of works.
No seed of desire finds a place in their
mind. Kunow it is practically impossible
to do real work for the good of the world
from the householder’s posilion. In the
whole of Hindu Shastras there is the
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single instance of Janaka as to that.
But you pioducing children vear after
vear, want to pose as Janaka in every
home.

Disciple.— You bless 1ne that self-
realisation may Dbe altained in this life.

Swamnijfi.— What fea1? I{ thete is
one-pointedness of mind, I tell yon for a
certainty, you will attain it in this life.
But manly endeavour 1s waitted. What is
this manly endeavour,do vou know? I
shall certainly attain self~-knowledge.
Whatever obstacle will come to it, I shall
certainly overcome it—stch a firm deter-
mination. Mother, father, friends, brothers,
wife, son, whether they live or die, this
body whether il falls or reinains, I shall
never turn back till T atiain to the wvision
of the Atman; such rising superior
to circumstances and endeavour to ad-
vance towards oue’s goal 1s termed man-
ly endeavour. Otheiwise you1l manliness 1s
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like the manliness of heasis and birds,
Man has got the human body so as to
realise self-knowledge. If you {ollow the
way of evervbody in the world and float
with the general cuireni{, whete is vour
manliness? Fvery bodv is under the grasp
of Death. You have come ta cotiquer it.
Advance Iitke a hetoc. Dop't cast a gluhice
at anvthing. Foi how many days 1s this
body, 1ils happine<s o1 misety? If you
have got the human body, then rouse the
Atman within and say I have reached the
state of teatrlessness. Sav-—I am that
Atman in which my lower ego has become
submerged for ever. Be established in
this idea; and then so long as the body
endures, speak to people about this fear-
less and strength-giving message, ' Thou
art That.’” ‘“*Arise,awake, getting the wise
ones, learn from them.’”’ If vout can attain
this, then shall I know vou to be really a
resolute and tenacious man of Hast Bengal.

OCCASIONAL NOTES.

THE spiritual consciousness is built up-

ont the very finest{ instincts in human
natuire. It involves a constant refinement
of experience and chioice of experience.
It repiesents a tutored will, and the
development of the discriminative faculty.

To be truly human is to be truly spiri-
itual. Whatever the standing-ground of
custom, of heredity a mman finds himself,
from the position in which he now stands
he can move onwards lowards the goal
through the constanti refinement of faculty.
There 1s no exclusiveness in the spiritual
consciousness. I{ embraces all walks of
life and welcomes sincerity of intent and
integrity of action wherever these are to
be fonnd.

Life might be propetiv explained as an
aggregate of problems the solution of
which is the destinv to which individual
is brought by the law of cause and effect.
In the manner with which the individual
approaches the problems will the forma-
tion of his chatracter and the worth of his
experience be determined. To theearnest-
minded seeker for the reality that 1s, in
the course of experience, one veil after
another is tent aside. ‘Truth dawns more
and more upon the individnal horizon,
There may be suffering and defeat entailed,
but whatsoever is valuable in human ex-
perience has always been the resuit of
struggle and suffering.

The success of a movement is not in
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the number of its instifutions, bul in the
quality of ifs men. If a movement has
character nothing can stand against it ;
it twust succeed. That is why in India
the idea of the church is relatively absent
while that of the Guaru predominates, It
is the ided of persomality and personal
character that determines the Asiatic
point of view. Principles are seen through
the perspective of great personalities and
their abstract nature is thereby concretelv
embodied. Therefore if the principles of
any movewent aie to take 1oot in the
human heart it can onlv be thiough the
mortal worth of the Guiu and his disciples
that represent such bodies. One’s duly
lies plainly in the line of character, i1f he
belougs to any movement. The movement
can succeed only through successful efforts
in the formation of character,

History attests to the fact that a move-

Al
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men!, however highly orgatiised it may be,
that has not character must fail. Mora]

inconsistency is tlte loop-hole tihrough

which the spirit of disintegration enters,

Where there is no solid foundation, the

wicle super-structure must fall. From {he
misfortune oif others we may well take
and examine our own condition. Shall
thd flow of time find us perished with the
outflowing tide or <hall we have so
strengthened ourselves as to meet with all
adversity ! Our hearts must answer the
quely. Sinceritv in seif-analysis 1s needed,
above all. And in the movemeni there
shiould be no self-conceit or unworthy
ambition. Personal interest must be for-
gotten altogether. Then, even should
adversily befall us, each shall stand secure-
ly on the firm ground of a righteous
moral satisfaction which knows that the
Light again must shine, though the clouds
be darkest at the given mowment.

BENEATH THE SURFACE.

T was Swami Vivekananda’s keen desire
that the Prabuddha Bharata should
endeavour to express all that is best and
noblest in the ideal of awakened Indiz.
His vision of the Past assured him of the
Future, and he was blessed and consoled
by his assurance. His iustinct informed
him that the soul of his own heloved
people would, sooner or later, saturate the
spiritual world with 1its philosophic and
religious aspirations. One would be pre-
sumptuous in the extreme should one dare
to assert that all the sons of Ind were
equally interested in, and alive to, the
virile potentialities embedded in Vedantic
lore. The great mass of mankind every-
where evince, at any rate on the surface,

desire for some material movenient ot
some 1nmediale extension of ease and
comfort. 'The significance of the real life,
the spiritual being, is, seemingly, sub-
merged in the majority of minds. Much,
conversation may occur; many discussions
may take place; controversy, eager and of
great apparent interest, may run i{s course
through generation after generation.
Meanwhile, for the most part, humanity
finds itself iminersed in an everyday
routine of duties and pleasures, apparents
ly neither dreaming nor thinking—merely
talking may be—of higher, deeper, wider
things.

Amidst all {his we must reflect and act
upon that solemn imjunction which bids



8106

us ‘‘Judge not, tor with what judgment
ye meastire out, the same shall be measured
unto you.’’ Few among men can read
ithe hearts of others. Beneath a careless-
seeming manner a good and gracious will
may be striving towards the light. Under-
lying an outward show of devotion to
business, the “man of affairs’’ may own a
soul that dreams of divinily and holds gold
of litlle worth.

London glories, with right aud reason,
in 1ts long-abiding corporation. TLoudon
lives, and loves tu live, guided by a Lord
Mayor of magnificent renown, &y aldei-
men and councillors emineut in the cowm-
mercial world, heads of Mighty Mercan-
tile ‘*honses.’’ The official cosinmes of
these magnates are 1esplendent. 'The
equipages of the Losd Mayor and his
sherrifis are biilhant with gold and lacquer
and are hailed on their way by admiring
erowds. These things represent, in old
establislied fashion; the greatness of the
greatest city of modern time. They are
to-day, and have been from century to
century, the ostensible insignia of power
and wealth. Regarding them, ‘“‘the man
11 the street’’ might be pardoned for
supposing that {hese officials with their
costumes and carriages could be mnone
other than money-makers, money-savers,
money-openders. Broadly, perhaps, he
would be aceurate in his supposition. The
coffers of the Lord Mayor and the Corpo-
ration are weighty with valuable contents
and the various “Companies’ of the City
have large means al their disposal. Our
““man in the street,’’ on second thoughts,
revises his earliest 1mpression. He re-
flects that the Mansion House—the resi-
dence of the Lord Mayor, London’s Chief
Magistrate—is a continuing channel of
chaiity. Howmes for aged or impoverished
tradets, sthools fo1 childien orphaned ot
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penniless, institutions for educational and
formative purposes, are supported with-
outl stint. Are the people of another na-
tion suffering thiough famine, flood oe
draught, thiough pestilence or any other
1l 7—the Mansion House forthwith iusti-
tutes a fund for that people's relief and
no difference of tongue or creed is per-
mitted to act as a deterient. 'This readi-
ness to save the sufferiug is part and
parcel of the lite of the Corporation of
London. It 1s obvious to the world at
large. It is recoided, vear bv vear, in
the aunals of time., DMagnificence and
munificence walk hand in handin the pro-
cession of pageantry of whieh Londoners
are, as we venture to affirm, righteously
proud,.

Beueath this there exists another phase
which the ‘‘man in the streel’’ may,
should he be unseeing or unwise, miss al-
together. One illusiralion will serve our
present purpose. A member of the Cor-
poration, a Councillor of high repute for
his successful business aptitude and grasp
of financial affauis had another, and
generally unsuspected, side to his charac-
tet. He was profoundly interested in the
idea and ideal of Unity, and his chief
desire was to break down the bartiers of
disunion. With this intention he was
bent upon arranging a conference at whickh
he hoped to secure the atlendance andé
co-operation of clergymen of various de-~
nominations. He was also inviting gentle-
men from inside and outside of churches
and congregations, so that thoughtful
souls who sought The One might express
themselves dispassionately in each other’s
presence and be strengthened by the
knowledge that all were aiming at the
same goal. Such gatherings he had suc-
cessfully engineered in former years but
ou this occasion, he desired to altain €
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fuller imeetine, a mote definite and de-
cided pronouncement from the lips of men
of maik. Day and hour wete settled up-
e11. Certain speakers who had won re-
nown and confidence had agieed to attend.
The p:inters had sent our friend a pieli-
miualy draft of the proceedings and, in
order to obtain quiev and some amomnt
ot purraey while cons desing and revising
this  prograwime, he decded to tuke
luncheon~-his only opporiunity of aveid-
1mg business during the day—at one of the
smaller restaurants in the City. Custom-
arilv he ate his hight mid-day meal at a
club wherein his brothei-merchants were
wont 1o coungregate. At the restauiant,
howevel, he was doouwmed, it seemed, to
disappointment for. no sooner had he
seated himself, ordered s food and with-
drawn the diaft from his pocket-book,
than a man f{for whomt he had long
cherished a oreat aversion, took a seat
opposite him at the same narrow table.
The aversion was evidently mutual. The
coolest gieeting occurred belween thein;
merely a somewhal discourteous phiase
which might have meant** Howd’ ye de?”’
falling from each tongue. Our friend
proceeding with his tevision as best he
might under the disconcerting citcmns-
tances, was suprised {o a degree hy a
sudden remark made by his neighbour;
‘* Can’t help seeing what vou 've got theie,
Are you intetested in that soitt of thing?
You might let me look a bil closer at that
paper of youls !’ Indignation spiang up
briskly in our friend’s bieast. **What
can this person medan ?’’ he asked him-
self. '‘ Here 1s a man who has always ap-
peared to me as a money-maker merely;
g man with no grip on life but the grip of
gold; a man steeped from head to toe in
mammon-worship. I have never heard of
him a5 attached to any church, any iehg-
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ions association. I will not let him look
at my programme.’’ Vel cunosity and
courtesy pievailed. The suspected money-
maker took and perused the .little docu-~
ment. After a moment’s consideration
he made a singular appeal. *I'd like to
attend this meeting of yours,’’ he said,
adding wilh emphasis, ‘‘Let me be vour
chairmau!”  Alittle conversation ensued,
during which lieart opened itself to hieart.
Each man discoveied that, duiing many
yeals, he had thought wiongly of the
other. The Conference, guided by the new
chairman, pioved a huge success; the
chaitinan speaking splendidly and reveal-
g a mosl ardent longing for discovering
the good in all creeds and indeed, in inen
presumably outside all ereeds.

This ocemizence, like many more. is
pregnant with iuterest, since it serves to
show Ihrow Biilish {olk chetish habitual
reticence regarding the 1nore serious
phases of their thoughis and lives. It
series also as an objecl-lesson relative to
too-rapid and too-sweeping summing-up
of character. As our good friend. otga-
niser of the conference referred to, subse-
quently asserted, '‘ 1t 1s well, you see, to
have some real and practical knowledge of
a mau before yvout dare Lo condemn him,”’

So fo1 us, always, it 1s imperative that
we refrain fiom any judement, whether
nafional or iudnvidual, which may be
biased by piejudice or influenced by ill-
mformed and subtle antagonism. Beueath
every form of euctustation, every unpro-
mising atlitude, thete dwells the Kternal.

A pealmiist of ancient Is1ael sang, ¢ I{ I
take {he wings of the motning and dwell
18 the uttermost parts of the sea; even
there shall Thy hand lead me and Thy
11ight hand shall hold me. If I say surely
the darkness shall cover me ; even the
pight shull be light about me. Yea, the
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darkness and the light ate both alike to
Thee. Whither shall I go from Thy
spirit ? If I ascend up into heaven, Thou

art there; if I make my bed in hell, behold
Thou art there.’’

In another but most beautiful way Sri
Ramakrishna proclaimed the position:—
‘ Just as nature 1s unity in vartety, an in-
finite vatiation in the phenomenal, and
behind all these variations the Infinite,
the Unchangeable, the Absolute, so it is
with every man . . . in and through
them all runs this eternal harmony.”’

Recognising, realising this, we compre-
hend the futility of premature judgment.
We discern, below all superficialities, the
close connection between man and God.
We trust that in His own appointed time
He will make Himself manifest even to
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the lowliest of His sons, ‘The gospel of
the Vedanta may not, as vet, resound
sonorously from the pulpits and platforms
of the world; but, nevertheless, those
among us who have ears to hear, can dis-
tinguish the notes of that gospel blending
with the voices of the preachers of to-day.
The spirit of Vivekananda—Ramakrishna
is rejoicing in the fact that dogmatism is
dying down and the religious aspirant on
The Way is less and less hampered by
hindrances which encompassed his fore«
fathers. The Vedantic Lion has not roared
in vaii. EFrom India and through India
the West is accepting The Master’s View:
““One Infinite Religion existed all through
eternity and will ever exist, and this
Religion is expressing itself in various
countries in various ways.’’
EriC HAMMOND.

DIVINE INCARNATIONS.
(Conitnued from Vol. XV. P, g4—VL)

aar HE duty of every great monarch is to
¥ show his power, otherwise the neighbour-

ing kings will swallow him up;so Prahlada
had to go to subdue ail the neighbouring
princes and potentates, until like his father
he had finally counquered the three worlds,
Prahlada was noted for his 1mpartialjty.
He had a son called Virochana, and once a
quarrel arose between him and a poor Brah-
min boy. Virochana said that tirose who are
physically stroag are the best men, for wuen
a man i1s weak everyone can trampie on bim ;
hence the Kshatriya is far superior to the
Brahmin, The Bralimin, however replied:
“ No, it canvot be so, for what s this physical
strength?  Man’s real strength lies in the
redlisation of his infinite nature. Physical
strength is temporiary and may be destroyed

a* . . -
at any moment,”  Virochana sad; “ Sve you

are a poor boy. You have to come to my
father to beg food. While I am the son of a
king. Look how finely I am dressed. Where-
ever I go, hundreds of soldiers {ollow me, I
never wall, I have the most beautiful horses
to ride. Just see how great ts my condition;
do you think that it is less than youp” The
Brahmin boy said : “Come let us go and ask
your father.” So they went and asked Prah-
lada: “ Which 1s greater, the condition of the
Kshatriya or that of the Brahmin?” Then
Prahlada said : * Yo have committed a great
blnnder, my son, in tsolting this boy, You
must beg his pardon., The Brahmin is a
knower of his mfinite nature, therefore he ig
the real ruler and we are only bis servants,
He does not care for charicts and all such
luxuries, because he knows the hollowness of
these,

Yon are a mustachied baby,  ¥You ean
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not walk, you arc proud of your fine clothes,
you always wish to be flattered, while this
Brabmii is calm aud quiet whether people
insult or praise him. The true Brabmin te-
presents the highest ideal and hence we must
all honour him. Theiefore piostrate before
him and ask his pardon for your blunder.”

S0 we see that Prahlada was really a great
soul. He was uot only very impartial, but
he knew how to respect the rights of others,
Although he was actually the tuler of the
whole universe, iie never disturbed Iudra. He
lived at peace with both gods and men,
Everything flourished in his kingdom and
peace and happiness reigned everywhere,
Then Pirahlada passed away and Viiochana
ascended the throne. He ruled something in
the same manner as his father, but he was
not a vety great warrior and so he gradually
lost control over the gods. He reigned a
number of years and died, leaving behind
him a son named Vali, He was as strong as
bis grandfather, While Virochana ruled, the
gods had gradually 1egained their indepen-
dence, but Vali wanted to tecouquer them
and make them again bis vassals, He once
mote gained ascendency over the thiee worlds
and even drove Indra out of his heaven.
Vali thought, “ Indra has no right to heaven
sincc my grandfather had it, It is the best
pltace, why should we not go there and live?
It 1eally belongs to us.” 5o he drove all the
gods out of heaven aud seated himself on
India’s thione,

Thus he became the most poweifel being
in the three woilds and he thought that no
one could be higher than he, so he oidered
that all saciifices should be made to hin.
Then be bunself wanted to petfuim a great
sactifice, and whnen 1t was announced Biah-
mms began to flock ftom all duections.
India seeing this appealed to the Supieme
Lord Vishnu to give him back bhis kingdom.,
Now Aditi had been makmg penances for
many years to get God as son and
Vishnu at last said that he would come to

him. So be was boin as a child, but as
a dwarf, very beautiful to look at, but very
small.

In the meantime Vali was pieparing for
his sacrifice. He said, “Everything bLelongs
to me, so I will give to everyone whatever he
may ask.” Thousands and thousands of
people thetefore were flocking to his capital
and everyoite caimne away satisfied with what
he had received. Now this Iittle dwaif whose
name was Upendra—which means the
younger biother of Indra, had just been m-
vested with his bholy thiead and when he saw
that thousands aud thousands were flocking
to Vali, he said that he too wauted to po
and get something for his father, <omething
for lus mother and something for himself,
He asked some Biahmins to take bim, but
uo one was willing because they thought that
he was such a little boy he could not walk
fast ; therefore they 1efused, but he followed
just the same, Then they fouud that al-
though he was behind, yet they always <aw
him before them, and they thought, “Thus
little boy muust be a very 1emnaikable little
boy.” When they ieached Valis court, he
went in w.th the rest; and when Vair and
lils wife saw him, he was so sweet to look at,
with such charming manners, that they began
to love nim. Vali at once called him and
asked, “What can I do for yon? Ask any-
thing vou hike” The little dwarf rephied, “1
do not want very much—only as much land
as_ 1 can cover with my thice footsteps.,” Then
Vali said : * This is such a foolish little boy.
I can give him a whole empire and he asks
for only this little bit of land., Has he no
anardian with haa to ask some bigger thing °
But the dwarf insisted, “1 witl not take any
more” S Vais said, “1 will give it to you”

Now Valt’s Guin, Sukiachatya, looking at
Upendia, thought, “ Tuis mfinitely charming
being cannot be a cieated mortal,” so he went
into meditation and found that he was God
[Timself. Then he came to Vali and warned
hitg, oaying  “ DBe carcful, Thre 15 no oidis
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kingdom

He will strip yon of your whole
Do not offer to give him any-
thing” But Vali answered. “ \What can I
do? [ have promiced and 1 1waust keep my
word.” S.ll Sekiachatya incsted s “\hy
do you promise? Am 1 not yom Guin? Why
do yon not ohey me?” “VYes, master,” Vali
replied, “You are my Guiun and fiom yon
have [ learmed always to keep my promse,”

[t was customary in those days when any-
thing was given, to pour water and say: “1]
gave this to vou,” as if the water represented
the thing given and when the water was
poured, there the gift was definitely made and
the cetemory was finished. DBut Sukra-
charya had a great love fur bis disciple and
he could not hear to nhave him ruin bimself,
So he thought - “ If [ can only keep him from
pouring watei, then the gift wall not be bind-
ing.” Assuming a minate form, he entered
the spout of the pitcher and when Vali tried to
pow the water, nothing came.  “Perhaps
there is somecthmge there,” Upendia said, and
he took a stick and thiusting into the spout,
he put out onc of Sukracharya’s eyes, Feel-
ing the pain, Sukrachatya had to come out.
Then be said to Vali- “You have made me
loce my eye; now you will lose everything.
Wait andd s=e.” At cuce, the water flowed
and Vah said “1 give you three foot-spans
of land,’ At the momeant the little dwarf,
who was the smallest »f the smallest, became
the largest of the largest. With one foot he
covered the netber woild, with the other
this woild, and then the:e was nothing ieft
to cover with the thitd frot span. Vali was
overwhelined, but his wife ~aid - “ You are the
Iuckiest of men., Give your nead,” So Vali
boweda his head, Upendra placed his foot on
it and he became the pioperty of the Lodd,

This ts the 1dea that every man tries to
realise,—~that he is the propcity of God You
are now thinkirg that vou aie the propurty of
your witr, of ynuur childien of vour parents,
yet when you repcat ‘2 nerieva swaic-chu
pita twameva’—which means, *Thou art my
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mothecr, thoo art my father,” yon recognise
that God is your real fatheir and your real
wothei. Now I bave been telling you that
real means eternal, therefore God is your
crernil father, yomr eternal mother, so that
tostead of belonging to these earthly relations
yon actnally belong to God. He is your
eteinal companion, yont eternal relation.

Vali 1ealised this, the highest wisdom,
which eveiyone is trying to realice. Even
Indra had not this 1ealisation, for he still had
a desire to rule which meant that he still
possessed egotism, while Vali lost all egotiom
and surrendered himself wholly to the Lord.

What can we learn from all this?  You see
Vi was not at all introspective. People
wiho desire mauy things in the outside world
can never be introspective So ke an
ordinaly man Vah was looking npon this dwarf
as an ordinairy man , but not so Sukrachaiya.
ITe had the babit of going within himself, so
he was able to peicetve that although this
dwarf was the smallest of the smallest, he
was also the largest of the largest,

God’s ways ate always mysteiious, See
how He took away Vali's kingdom without
shedding a drop of blood. But Vali was not
an ordinary king, He was absolutely truth-
ful, e could easily have iefused to fulfil
his word to the dwaif ; but be had promised,
so he would not diaw back. By his truthful-
ncss, however, he gained infinitely more than
he lost, for he gained the boon of living in
the eternal companionship of God, By losing
his temporal wealth he got eternal wealth.
Was ne ieally then aloser? By losing the
tiash of th's outside creation, he got the real
wealth, a wealth that is perennial, whose
possession will bring all happiness. Do you
know the actual meanirg of the woid “wealth”?
It means weal and weal means happiness,
And what can biing gieater happiness than
this, to bave the Lord of the whole universe
as afr etunal companio. India got back
creation, but Valt got the Cieatos,

Thus we learn one 2iand lesson from
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" this: We must stick to truth. Thmuﬁh
truthfulness Vall earned this greatest bless-
ternal companionship of God.. Qur
Master Sri Ramakrishna used to teach us
~that there was no greater ansteritﬁhan this,
to practise truth ; and if we but practice truth,
we also shall get the Lord of the whole uni-
_ verse as our eternal Companion.

1ng, the et

SWAMI RAMARRISHNANANDA.

EPISTL S OF
SWAMI VIVEKANANDA.

( Translated Jrom Bengali. )

CLVI.
Jan., 1856.
% 3% - *® #*

Your idea of the paperis very good indeed.
“Apply yourself to it heart and soul, * *
Never mind for money. * * There
many to preach Uhristianity and Mahom-
medanism—you just go througl the preach-
ing of your own country’s religion. But
then if vou can get hold of a Mahommedan
~who is versed in Arabic, and have old Arabic

books translated, it wili be a good plan,
There is much o9i Indian History in the
Persian langnage. I you can have them

~ translated bit b}f bit, it will be & gﬂa}*ﬁ e
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The way out s this . You
Wiherever vou find Bengs
language spoken, thrust the paper on whom-
soever you can iay vour hands on,
| "-‘them bv vehegmenoe I—they would always turn
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will jump straight on to the top of alit Those
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that are working for their own salvation will
neither have their own nor that of others. Let
the commotion that you make be such
as to rebound to the world’s end. There are

people who are ready to pick holes in every-

thing, but when it comes to the question of
work, not a scent of them can be had! To
~Then I shall
go to India and move the whole country.
What fear! “Fven a snake loses its venom
if it is insisted that it has none,”  These
people will go on the negative track till they
are actually redaced to nothing! * *

(— has done right heroic work! Well
done! K- has joined him in work—thrice
well done !l Let one go to Madras, and
another to Bombay, let the work shake in its
O the grief! If [ could get two or
three like me, I could have left the world
convulsed, As itis, I have to proceed gently,
Move the world to its foundations! Send
otie to China, another to Japan! What will
the poor houscholders do, with their little bits
of life? It is for the Sannyasins, Shiva's
demons, to rend the skies with their shouits of
“ETET wEar

work l-<as far as in yvou lies!

Yours affectionately,
Vivekananda.

CLVII.

C{{; E. T. Sturdy ‘BEsq.,
righ View, Caversham,
Resadineg, England,

1696
i g 3% %
{Can anvthing be done unless Everybady
sxerts himself to his utmost P gHiTnd yENiT-

h-u{\

g3 it &e—* It is the man of action, the
at the Goddess of wealth resorts
to. No need of looking bebind, FORWARD!
We waut Infimis energy, infinite zeal infinite
ince, then onity will
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courage and inhnite pater
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oreat things e achieved,
3 | ¢ 5 ¥

R r
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siiecticnately,
- Vivekananda,
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CLVIII
298 W. 39,
New York,
The 24th Jan. 1896.
Dear

L3 ¥ 5 #*

I am very sorry to hear that your health
is not yet all right. Can you go to a very
cold climate, where there is plenty of snow-
fall in the winter, Darjeeling, for instance ?—
The severity of the cold will set vour stomach
right, as it has done in my case. And can
you give up altogether the habit of using
ghee and spices?

Butter digests more quickly than ghee, * *

Three months more and I go to England.
to try once more to make some stir; the
following winter to India and after that, it
depends on the Lord,

Put forth all nerve for the magazine that
T-— is wanting to publish, Ask S— to look
to it. One thing, neither K— nor anybody
also has any need of coming to England at
present, 1 shall train them first when 1 go
to India, and then they may go wherever
they please.

We would do nothing ourselves and would
scoft at others who try to do something,—

this 1s the bane that has brought about our

downfall as a nation. Want of sympathy

and lack of energy are at the root of all
misery, and you must therefore give these
two up. Who but the Lovd knows what
potentialities there are in particular indivi-
duals,—Ilet all have opportunities, and leave
the rest to the Lord. It is indeed very diffi-

cult to have an equal love for all, but with-
out if there is no Mukti,

Yours affectionately,
Vivekananda,

CLIX,

Boston,
Marceh 2, 1396,

* * On perusal of your letter on Tibet, 1

came io lose all regard for wour common
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sense. In the frst place, it 15 nonsense to
say to Notovitch’s book is genuine, Did
vou see any original book or bring it to India?
Secondly, vou say you saw in the Kailas
Math the portrait of Jesus and the Samart-
tan Woman, How do you konow that it was
Jesus’s portrait, and wnot that of a man w1 the
street ? Even taking it for granted, how do you
know that it was not put np in the said Math
by someone who was a Christian?  And
yvour opmions on the Tibetans too are un-
sound, you did not certainly see the heart of
Tibet, but only a fringe of the Zrade route. In
places like those only the dregs ol a nation
are to be met. If on seeing the Chinabazar
and Barabazar quarters of Calcutta, anybody
called every Bengalt a liar, will that be correct?
* % What you need ts only obedience. * *
Yours affectionately, ¢
Vivekananda,

FROM THE HYMNS OF TAYUMANA
SWAMI.—X,

I-l-

*Thou art the Boundless Vast that sets at nanght
The earth aud all the heav’ns extending far !
Thou art indeed the Self-effulgent one

Whom neither sun nor moon nor fire illumines!
Thou Light of souls on earth and distant globes|
Thou art th’ eternal one pervading all!

Thou Absolute beyond the dual world!

Thou Spotless Bliss beyond all thought and speech !
Thus dost Thou bide in all. Buat I had missed
The Joy of Peace and like an orphan child
Cling to the fiendish mind in mad pursuit.

O deign me then, in mind full well detached
The Perfect Peace of Self-less Ecstasy !

O Perfect All-embracing Essence Thou!

O Life O Light O Blessedness O Love!

(2)
This tiny nut built up of el’'ments five
Like east and west supposed within a cup
This dancing hall furnished with doorways nine

e

* datehidananda Sivam,
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This handy car of Cupid ’s festival

Managed through muscle tenden nerve and boue,
This breathing mass of {lesh excreting full
Urine and foeces blood and phlegm and pus.
This witches’ cauldron foul, this burning ground
Wherein abounds the tree of gross desire

That ever grows as soon as it is cut,

Quitting this flesh that seeming true deceives

O when shall I in Troth and Self abide !

O Perfect All-embracing Essenee Thou'l

O Life O Light O Blessedness O Love!

(3)

No Love have I to sing Thee hymns of praise
Nor music to recite the holy psalins
And from the triple bards:  should I but try
And tread the Yoga’s path, the flesh rebels;
To miss a meal would be to lose the life,
Shall 1 then live the iife of discipline?
But then Delusion, not a whit, has gone
Shall 1 then seek the Peace of Wisdom frue?
"T'hat cannot he, a thousand ills obstruct !
O Thou Ambrosial flood that weileth up
From thirsting hearts that crave Tliy Light Supreme
Q Glorious One alone without a second !
O Perfect All-embracing Essence Thoul
O Life O Light O Blessedness O Lovel

(4)
It makes an instant seem an xon long !
It makes one take this earth for other worlds !
It magnifies the joy of women’s charms,
‘I'o loom like Meru’s mount and bids us bear
A thousand burdens like a willing slave,
Corrupts the heart, despoils 2all the good
Sets up this grand phantasmagoric show
And plays this drama well! This phantom mind !
O ! Is it easy to subdue it too?
But then to those on whom Thy Grace descends
The mind illumined shines! Is it then formed
Of Light Divine or of delusion made |
O Witness Thou transcending all the creeds !
(Q ! Teach this helpless soul the Truth in brief,
O Perfect All-embracing Essence Thou !
O Life © Light O Blessedness O Love !

(5)
Will ever then Thy Grace descend on me!
Thus doubting I despond : for none can vouch

—

|

+ Appar Sundarar and Gnanasambhandhar who sang the
P Thevaram ’ songs in Tamil,
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Who lives to-day, will live to-morrow too.
Shall 1 then be a slave to Moha blind
That bids me ever deem this flesh myselt!
Is it then right, whatev'r I read and learnt
In ali my wand’rings wide should go tor nought ¢
Long have I vearned to live in solitude
Wilh closed eyes in silence and in peage,
Feeding if ev'r I felt the hunger keen
On fruits or pods or roots or fallen leaves!
Dost Thou not know O Sire this longing mine ?
O Perfect All-embracing Essence Thou!
£) Life O Light O Blessedness O Love !

(6)
What matters if they live in Moha's midst
Fondling with accents sweet the laughing girls
Upon the handsome dais with meoonstone paved
Resounding full with dramsa prose and song
In stately mansions crowned with towring domes
That seem to reach aloft the moon itself,
While in the front a host of elephants stand
Like thronging clouds and thus enhance the scene ¢
What, if they practise hard the Yoga’s life

‘With breath controlied, in mountain caves aioft

And in the forests deep where none frequents
But tigers lions and bears with claws outstretched #
They only reach the goal, who have attained
The silent peace of soul like a fruit in hand.
Thus lived indeed Janaka and his kind,
O Perfect All-embracing Essence Thou!!
O Life O Light O Blessedness O Love!

(7)
Verily of all the ends of man’s pursuit
The Vedas and the Agmas display
Like a fruit in hand, Salvation is the best.
Seeking to know, the laws of thought arise
And endless talk, but vanish all away
In Rapture of Realisation true.
No talk is there of one or two or aught
Nor ‘I’ nor ‘thon’ : all these are modes of thought,
But here am ‘I,” and Thou art too in fact;
Thou knowest yet what ‘1 am not’ doth mean
How can the ignorant couceive all these ?
Salvation is indeed beyond compare |
O Thou that as the Silent Teacher mine
Didst rule me thine in peace with symbol mute
O Perfect All-embracing Essence Thou !
O Life O Light O Blessedness O Love !

(8)

Are ever stones flung at the barren tree ¢
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Thou art owm Lord, we are indeed Thy slaves
Thine is the Grace that thus oidained for all
The bonds of buth to follow Kaima’s wake
The tucky prasce, the luckless ~ensure Thee !
So goes the woild, the Veda5&l proclanns,
Who sings Thy praise shali ev1 attamm the best:
So then 1t 1s not g30d {0: me to rave;

O say, of these which is the better path ?
Thine 1s the motter’s Jove forgiving all 7

Deign me Thy Grace, disnnssing all my doubts,
) Peifect All-embiacing Essence Thou !

Q) Life O Light O Blessedness O Love!

(93

Should theie be yet the seed of futmie buths
Concign thrs mmp to Kundals s kind cue

S0 that the Basic Fue may reach the Moon
Wheie nectar flows and death may never come
And if  shali be where no more 1s b itk
finuust me o the Cosmic motker Soul.

“T'o tiead ¢ peace salvation’s way secue

That I mas glow hke campbor sclf-consamed
But if the'e be yer more of stinggle haid

This heipless child can nevel more endure.
To Thee 1 how O Goal of Righiteoucness!
O Perlect All-embracing Essence Thou !
O Lafe O Laght O Blessedness O Love

(10)
11 ahmaif asked who made tins 1ot for me,
Doth answet ‘why, 1t 1s thy Kanna’s shaic’
But Kaima 1s mute and o I ttace the minud
Whence Kaimas ficw, the soul alone remamns
And scantsmg sull, I find Thine 15 the lght
The soul shines with and this ts ttee no doubt
The Divine Loie declares that Theu axt all
No conung gomg anywheie m hiuth
‘Thou ait the Cause and Thou the effect too?
Thou ait '} he Power that moves me 1 tals shiow?
“Thou art The Witness, Thou the Actor too!
Thou "1t Giace ! Thou att the Slont Giver of §ight
Thou art my Mother, Thou my Fachici 100!
Thou art wry kmsman 0! Thou atl my ail!
O Pafent All emrbracing hssence [ bou!
O Lafe O Laght O blessedness O Love !

(11)
Resting 1in gairden shades ‘neath ¢lustermg blooms,
Duinking deheious dianghts of water cool,
Sporung m wild deligntiul phmge theyemw,

Pwelhing i Lhomes where fragr ut biceses play,
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That hint of scented damsels strolling by,
Rajoicing at the tull moon s ¢ s beams,
Ov whide T 1aste ambrosial d shes sweet

O1 when, enjoyng sandal flowe: and spice
I fall asleep, daign me G Lotd this boon
That T may nev’1 forget Thy Saving Grace
O Purfect All-embiacng Lesence thou!

O Lite Q Laght O Blesseduess O Tove’

A K,

VIVEKAMCHUDAMANI,

(Continited from page 231)

Heaare: € (MIATHY
FreATSSEHATS STTTHAT [@IFT |
R MTAR T CHTIRY :
QI eAT F: FUd TT g 13350
338. He 1s free who kuowing through
his mind the Self i moving and uniov-
ing objccts and ohserviaz I as their sttbhs«

ttatiu, gives up all super i posttions and

remiaiits as the Absoluile aud the inhniie
Self.

WRHAT TATAG TG
HATCATATHTU ST d ST |
TIATAT WeAITIA ST
FATCHATAT ST QL UTAZAT 13360
339, To 1ealise oncself as the Sell of
the whole unive:se is the imeans of get-
ting 1id of hondrze. Thete is nothing
bigher than the identily of oneself with
the whole univerte. One realises this

siate by oxa~Irdian the objectine woild
thiowh stecadiasuviess 11
Atman.

vile eleinal

IUCATATT FY g TTA IFICHAT 4y
RIATITATR R RS ST (e al I |

S TS B E L I CEIG R I I G L R L

il AT TR U la Qaivieg R HAAN
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340. How is the exclusion of the ob-
jective wo:ld possible for one wiie has an
identification with the boay, whose nind
15 attached to the peirceplion of exte nal
objecls, and who pe-forms vaiilovs acts
for that end? This excivsion of sense-
objects from the mind chonld be carefrily
praclised by the nages whio have 1enounced
all kinds of dutics and actions and objects,
who ale passionalely devoted (o the
eternal Atman, aud who wish 1o possess an
undying blss.

[ Dutres—belonging to various stations e hife.

Actions—1 e sethsh  actions  Odjec/s—sense-
objects,

qarrfagsdy e sengwsngr: |
FAITT [ ATHTTUIET E1T Efen 101132
3+1. To the Sanuyasin wio lus gone
thiough the acl of hesiing, the Hiuti
passaye, ‘‘Calm. seli-contiolled’’ ete., piles-

ciibes Samadiii, for his tealisation of the
nniverss as s own self.

[ //.ar ing—1he tiuth f1om the hps of the Guru,
after the mesernibed manner.

“Calm, self contsolled’ &«,—The 1eleience is
to Bnihadaranyaka Upa. IV. v, 23 |

ﬂrt'w%wmﬁ e
A OFY QLAY g |
7 falamswreranihafasar-
TQATAFALISATTHAT (4 STEaT: 138U
342. Even wise men canunot suddenly
destroy egoism after it has once become
strong, barring those who are perfectly

calm through the Nirvikalpa Samadhi.

Desires are verily the effect of innumer-

able births.

[ NVirvikalpe Samadhi—the highest kind of
Samadhi in which all relative 1deas are transcended
and the Atman is realised as It is. The terin has
been already explained. ]

ﬁé@@% Rifgear AseTssTRaaT |
Raggauie e agaald azawn neua

PRABUDDHA

RITARATA NOV.
343. The Projecting Power, through the
aid of strong Veiling Power, connects a
man with the syren of the egoistic idea

and distracts him through the attributes
ofthat.

I'ne Vaimg and Projecting Powers of Prakiti
o1 Mua kave been alicady dealt with,

A1ty ibutes of thar—-<uch 1deas 1 that ‘T am the
doe1’ and so toith ]

W IuRET AW [aea faarg
EREE RSt ESEFtT o
TILYADT: SHFIGAT AAGT G A
AT GLIILWAT T SIS
RS WaTa Sfdss oy
faaga S1% A SOy 13481
31, It is exliemely difficule to conguer
the I'rojecting Power unless the Veiling
Fowet is petieclly rooted out. And cover-
ing ovetr the Alman naturally vanishes
wlien Lhe viblect 1s perfectly distinguished
f1 o1 ‘he objects, lihe imilk from water.
the vicloly 13 nundoubtedly (complete
and) 11ee 110om1 obstacles wihien theie is no

oscilaizon oi the mind due 1o unreal sense-
objects.

Q|IIIE: iﬁm’mz‘ﬂ#ﬁ?
sy LREIIILraasay |
rEate wrarsaagasd
TN EHTT GAA qaia: H38
345. Perfect discrimination brought on
by direct iealisation distingumishes the

trune nature of the subjeet from that of

the object, and breaks the bond of delu-
sion created by Maya; and there 1s no
more transmigration for one who had
been freed from this.

TOETHE A RaATE-
TGS TUSH |
{h Qg SETaed 9H-
= » - -
WHEAWT FEATTITSET 138
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346, 'The knowledge of the identily of
Biahman and Jiva enlirely consumes the
impenetiable rolest of Avidya or Nescience.
¥o1 one who has 1calised their stale of
Onerness, is there any sced left for future
transmigration ?

RTITWEA (ATl AT ¥ ITHALIGSHA: |

AR (AATOEA EQUATAT L @ (AT N
347. ‘The veil that hides Truth vanishes
ounly when ihe Reality is fully realised.
(Thence {ollows) the destruclion of false
knowledge and the cessation of misciy

brought abort by the distiaction catsed
by that,

CARIAT T8 AEAATHEARTFTATAT |

FHTFEIHATT FTF5F A AGH Y (AT 1385

348. ‘These thiece aie obseived in the
case of a rope when its real nature is
fully known. Therefore the wise man

should know the real nature of things for
the bieaking of his bonds.

HATSIAATNLT GegRFTAT-
FRTSTEEYA a7 o |
aRIANAZFAT Tar gIv
TY FATTARATLY 13BE|)
adt fasI: ABATEHET
TETTETAT [TTATET | |
U SFUTATIATT EHTAT-

AEIARTAT G [EITT Areqar h3gol

349-30. Like iron manifesting as sparks
thiough contact with fire the Buddhi
manifesis ilself as knower and known
through the inherence of Brahinan. Asthis
secondary manifestation—the efliects of
Buddhi are observed to be unreal in the
case of delvsion, dream and imagination,
similaily the modifications of Prakriti, fiom
Hgoism down to tlie body and all sense-
objects are also nnreal. Their unreality is
verily due to their being subject to change
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e

every moment. But the Aiman never

changes.

| Li1he vvon &c.—11on, tteelf, 1s never incandes-
cent, s fue that makes it appear so  Similaily

the mtelligence of Brahman s impaited to Buddhi.
The word ®p91fE can be disjoined m two WaYs ;

ViZz 48 AIHT-+®E o1 as §r7 - JIfE the fust gives
us the meantug ot *spatks and the second tuat of

knower and known, 1. e. subject and object,

LThe modificaiions......are also unreol —because
they, too, a1e eflects and deirvatnves of Prakitt and
depend on then peicepuion by the Buddlu ]

frargaETsTaEREdl
FZIMNEATH HEIQZIGW: |
wEITSIgIRIgand:

TIRHETIAT A FIeAr 139N

351, ‘T'he Patamalman 1s ever of the 1na-
tuie of eteinal; indivisible knowledge one
wilhoul a second, the Witness of Buddhi
and the rest, distinct from the real and
utizeal, the implied meaning ot the term
and 1dea ‘I, the embodimenti of inward,
etei1nal bliss.

[ The i pried f;mzfzmg—dwestlng it of its acci-
dental conditions of thine and circumstances,
Notes on Slokas 248-y |

See

ren fquisreTaTE s
[ATereT axa AT TIAT |
AT TARTFTATETETFIS

A4 SR TTAT areava 1393
352. ‘The wise man, discrimninating thus
the real and the unreal, ascerlaining the
Truth through his eye of illumination,
and realising his own Self which is Know-
ledge Absolute, gets rid of the obstructions
and ditectly attains Peace.

[ Z¥uith—The 1dentity of jiva and Biahman.
QObstructrions—mentioned m Sloka 347 ]

AT AU AT AT®ET |

~ Lo =y - LY
QATTAATSIAREGA AITSFATHLUATH, 139321
353. When the Atman—the One with-
out a second—is realised by means of the
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Nirvikalpa Samadhi, then the heait’s knot
—viz,, ignorance—is totally destroyed.

AUTNT AL ®ETAT FIEIAT-
sraata qrATeasagy fAEaT |
afRaAETa FRINITEY 94T fasmsqr-

[REIAP QIR EEFAATIIAT 132N

354. Such imaginations as ‘Thou,’ ‘I’
or ‘This’ take place through the defects
of Buddhi. But when the Paiamaiman,
the Absolute, one without a second, mani-
fests Itself in Samadhi, all such imagina-
tions are dissolved for him, thiough the
realisation of the Truth of Atman.

qreAT 1A TTYIAA: QIagH: GHINTH
FAMHS [AAY AT TAET WICAATIA |
ANMFATATATATRAFRATT TRT [ AFTY
SEFAT fhadta g9 fatsnar i |

355. The Sannyasins, calm, self-con-
trolled, peifectly 1etiring fiom the sense-
wo1ld, forbearing, and devoting himnself to
the practice of Sainadhi, always reflects
on his own self being the self of the whole
univeise. Destioying completely hy this
ineans the imaginations which are due to
the gloom of ignorance, hie lives bhissfully
i1 Brahman, free fiom action and oscil-
lation of the mind.

[ Fo1 bear ing—having {ortbearance or fortitude.
Fiee f1om action— . e. selfish action. ]

QqAEAr ¥ gtaarea

ATATTE T AT TILTHTA |
A GHT TAATAS 4~

ATFR § STUEGRATAATTEA: 132

356. 'Those alone are fiee fiom the

bondage of transmigration who, attaining
Samadhi, have merged the objective world,
the sense-organs, the mind, nay, his very
ego, in the Atman, the Knowledge Abso-

lute,—and none else, who but dabble in
second-hand talks.

PRABUDDHA BHARATA

Nov,
(dadble...... falks — Reading them fiom books etc. )
IYITAAIREAGAT (T
FTICETATT EFTAAT FHaa: |
AN TITATAFATT (AFIT

A SHATTHTTGATAT NSRS

357. Following the diveisity of the
supervening conditions (Upadhiis) a man
1s apt to think of himself as also full of
diversity; but with the remioval of these
he 1s again his own self, the Iinmutable.
Therefoie the wise man should ever devote
himself to the piactice of Nirvikalpa
Samadhi, for the dissolution of the Upadhis.

[When the 10se is before the crystal, it also

looks 1ed, but when it is 1emoved the crystal agamn
is trtansparent }

qiq FRT A7 qifd TS THfATAT

RITET AT QAT GATHTT Hogd 13IWEN
358. 'The man who is attached to the
Real becomnes the Real, throiigh his one-
pointed devotion. Jusl as the cockroach

thinking intently omn the dZramara
transioimed into a dhra.nara.

[ The teference ts to the populai belief that the
cockioach, thiough fught, does actually turn green

when caught by the woim known as Bliamara-
kita. 1

18

f‘ﬁ:ﬂrﬁazmﬁﬁmrm HITHT
CYIAATIH HTA TR
AT AT qCATHAT

CTET WHIATA IEHRAFTAT 13LEN
339. Just as the cockioach, giving up
the attachment forall other actions, thinks

intently on the ébhramara and becomnes
ttansfoimed into that woim, exactly in
the same mannei the Yogiu meditating o
tne Truth of the Patamatman, attains to
It, thiough his omne-pointed devotion to
That.

(To be cominued).
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THE INFINITE CHARMER.

l HERE is an Infinite Charm, an Infinite

¥ Golden Chaim that leads me on through
life to a life beyond all form aud name. 1 am
seeking the Infinite Charmer who 1s drawing
the wotld to Himself, The woild 15 only an
iron filing drawn on and to the Ileart of God.

Oh, the luslie and gloty of the Infinite
Chaim which males the Sonlt of the woild
nass through a myriad forms and through a
mvriad goals for the Great Goal to touch the
Chaimer who leads by the chaim of His
Cosmic soul !

There is a Radiant Vision of Glory await-
ing the soul who can draw unto the Soul of
the Infinite Charmer who has made all that
is beautiful in form and all that is irresistible.
O, that we could pass beyond all lesser and
reach and pass bevond the Highest Height
perceived by mortal ftfe in human {form!

There is a vision beyond all vistons, a gloty
beyond the world, The.2is a He~rt that is
propelled with the love of the God Supreme
for Himself in the Soul of man,

O, Life is a revelation infinite and serene of
the Love of the Infinite Who has woven
fiom out His Being the world which He
shiarms with His Cosmic Soul. O, the Lord
is the Weaver of the Golden Dreams of Life !
He is the charm of tbe sun and the poet's
chartm, the charm of the highest mountain
and the charm of the rolling seas.

O, the world is beautiful and filled with
charm to lure the soul of man ; for its charms
ate the charm of the Being Supieme who has
made the wotld His Own, There is nothing
in the woild that is terrible, nothing in the
world that is dead : for the Life of the Infinite
God is the lfe of eacn single <oul, is the
breath of each sirgle life, is the form and the
thovoht and the inmost desire of all that 15,—

of the world of men and the world of beasts,
of the world of the flowers and stars, of the
world of God Himself. All Hail to Him,
The Tiresistible, God ot Gods, The Supremely
Beautiful, the Unthinlrable, the Koum of the
World, thie soul of the world.

The world 1s a charm of the Soul Beyond,
the charm of EFis Blissinl Bemmg  The
Charmer of Souls is the Gre it Gieat God and
and the Great Great God Alone. Maun never
loved the small, never loved or could love
that which dies. He loves the pure, the free,

the holy and inmost Self which is the Self of
the selves of all.

The breath of God is music, The lights of
the world are His Eyes. The warp and the
woof of the world is the figment of His dream
of dreams, of His World-Dream, of His
Dream in the World, of His Dream as of
Himself as the World,

There 1s nothing but what is divine, noth-
ing that is not God’s own life, There ig
nothing in the visible wotld of ours which is
not of God’s own formless Life, }is breath
is our breath ; His life our very own,

The Infinite Charmer smiles at pain for
He knows that pain is a myth. He knows
that pain is a very good thing, for it is an
upward struggle on the part of ITimself v,
finite selves to touch His Highest Self in all,
O, God is a wonder-worker! HHis dream is
the wide, wide world, He dreams to please
the Poet of Dreamers within Himself, He
is a Puet. He is the Artist, He is both. He
is bevond both,—for He is God, the Most
Inconceivably Wondrous Thing,—all things
-—{(zod above, below, in all, the world anc
what lies beyond the world.

F. A
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REVIEWS.

Srastitatva Puran O Vijnanr, by S Jnanendia Mohan
Das Published by Anathnath Mukhesjee, 11,
Cine Row Calcutta,

A small book in Bengalt in which the author
buings out the cosmology as contamed 1n the Hindu
Puianas, and shows its wonderful coliespondence
with the recent cosmological theonies 1eached by
Science. Foi example he finds the nebular hypo.
thesis of Laplace well and cleatly indicated n the
Puranas The intertences and conespondence
indicated are mgenuous aud compel astention and
interest. 'The authoi finds a coirespondence bet-
ween the evolution of oreavic life on earth as
supphed by the evidence of geological and pale-
ontological data and the owder of the four Jugas
and Upajugas as represented in the Pmanas. The
inferences and reasomng are sobei, fice fiom wild
fancies and baseless guesses and are of scienfific
inteiest,

We received some tme ago a circulatory
lettel 1ssued by the Ram Tutha Publication League,

Lucknow. The objects of the l.eague ame to

publish in diffesent languages (1) the wintings,
lectutes and hife of late the Swami Ram
Tairtha (2) to publish such other woiks as ae
allied to s teachings mm decent siyle and hand-
some get-up, preserving the puiity and oniginahity of
the subjects and sell them at the least possible cost.

With these objects the nucleus of a Ram T'irtha
Publication fund bas been formed at Lucknow,
And it asks for co-operation of the admnets of
Swamt Ram Tutha to help the League in 1ts work
by joiming it either or Patron, membei, as Asso-
ciate 0r Honoiary membei

The letter says =~The teaching of Swami Tutha
was of Vedanta-——not as ordmarily understood of
leaving the woild for fear of work o1 wouny, not of
certain ngid religions formulie only intellectually
grasped, but of Vedanta m 1its tive light of loving
service of man to man, of an actual expenence
of oneness with each and all, realised by himselt
and preached to the world.” Thaft 1ules of League
can be had fiom Hewett Road, Lucknow.

e e, O i e R o T meearatrrrosrm

“1 move with regard to the chair, which does
not move, 1here must be atleast two to make
motion. It this whole univeise 1s taken as a nmt
theie is no motton; with 1egard to whom shoald 1t
move ? Thus the Absolute 15 unchangeabie and
immovable, and all the movements and changes
are only 1 tie phenomenal world, tie limited.
That whole 1s 1mpersonal. and within this Im-
personal are all these vanous persons begnning
with the lowest atom up to God, the Personal God,
the Cieator, the Ruler of this Universe to Whom we
piay, to Whom we kneel, and so on. Such a
Personal God can be established with a great deal
of 1easoi.  Such a Perscnal God 13 explicable as
the highest mamiestation of the Impersonal. You
and I are very low maniiestations, and the Personal
God 15 the Inghest of which we can concelve.
Nor can yoa or i become that Personal Giod
When the Vedanta says you and 1 are God, 1t
does not mean the Peisonal God 7To ke an
gxample, Out of 2 mass of clay a huge elephant

of clay 18 mancfactured, and out ot the same clay,
2 little clay mouse is made. Would the clay
mouse ever be abie to become the clay elephant?
But put them both 1n water and they are both clay ;
as clay they are both one, but as a mouse and
elephant therc will be an eternal difference between
them. The Inlinite, the Iwnpersonal 1s ke the
Jlay in the example  We and the Ruler of the
Universe aie one, bul a manitested bemgs, men,
we are His eternal slaves, His worshippers  Thus
we sec that the P'eisonal God remams. bhvery-
thing else in thts ielative world :temains, and reli-
gion 15 made lo stand on a better fonndation,
Therclore 1 15 necessaiv that we fist know the
Iimpersonal m: order to kuow the Petsonal. As
we have seen, the law of 1¢ason says, the paiticular
is only known thiough the geneial, so all these
particuiats, hom man to God, are only known
through the Impersonal, the lughest generalisation,
Prayets will semam, only they will get a better
meaning.” —Swam Yivehananda,
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RAMXRISHNA MISSION RELIEX
WORKS.

Belore the tall details of the harocs of the recent
cyclone reached Caleattn a telegram was recessed
by us on the 28th Sept last 1n Calcutia, t1owm the
Chanman, Distiict Board. Khulna, to send worhers

to orgamse reliet  And we weie given to under-

stand that financial and other heips would be
piven to us, 1 spite of owm pre occupahion m
famine and Flood Relief woiks elsevwhere, in res-
ponse to the wigent 1equest and in view of the
necessity of the situation, woikers were sent to
Khulna on the 3oth Sept. last. But when om
worke1s reached Khulna, the Chairman told them
that finance would not be placed at theu disposal,
but they could wok vuder the Distnet Board
and if they wanted to work independently, they
could go to the Bagerhat Sub-division  On this
our woitke1s ptoceeded to Bageirhat and saw the
local S D. Q. who, howeves, told them as Govern-
ment was o1ganising the r1ehefl woirk there helps
fiom puvate sources would not be necessary. But
our workers who came back on the 3rd instant
from Bageihat gave us such a hainowing news of
the situation that we immediately decided to send
wotkers i sonme other affected places. In accord-
ance with the decision two batches ol workers
were sent on the night of the 6th inst,  One to the
Instiict of Dacca and the other to that of Baiisal
with stiuction to open 1ehet ¢entres in the atfected
places. The batch who had gone to Barisal re-
ported, that the Distiict is not so sernously affected
except a certain part of the Banaupaia, P. 5.
There they have aheady opened a ceatie at
Baghda. This batch of woikers after placing the
above centre m a pioper working condition will
proceed to Faridpm. one of the woist affected
distuicts, to open 1eliefl centiesif w1 the meantime
public sympnthy in 1esponse to om appeal be en-
couraging.

The other batch, who had gone to Dacca, have
already opened four centres at Kalma, Lotapd,
Bajiajogim, and Kamaikhaia, all in Vikiampore
Pargana,

Besides the above, the Dacca Ramkrishna Mis-
ston and the Naiayanganj Ramakrishna Sevashrama

are helping the people from the day following the

RAMAKRISHNA MISSION RELIEF WORKDS

201
cyclonc  The foimer besides offering monetary
help 10 the puor people tor raising huts in the
iterest of the public health, undettook i1he work
of cremating dead bodies of unfottunate men who
were dicvned. They nate up till now so cremated

o1 bulted 423 bodies "I’y ¢ Sevashrama has opened

ten ceatres to scll rice at the ¢ost price

Reports which we have reccived trom our workers
and other different sources all speak of severe and
untform distiess of the people  The ciclone has
swept anway all the houses 1n its course and has
made eveivone honieless and not only the famuly
stocks of 1ice, but also tho<e of ihe local mer-
chants, big and small, weie desuiied Conse-

queatly the countiy uce which the people usnally
consume has become scaice.
which

The siaall gquanuty
can be still had at ihe local marhets s
selling at such an exorbitant price, that 1t 1s beyond
the means of the poor and the nnddie-class people
to buy  If rice be not mported mmediately and
sold at a clieap 1ate in the cyclone aflected atea,
the people will stnely starve.

Undet the citcunistances, we have decided fiist
of all, to sell 1ice at the cost ptice by opening
shops, and to give giratuitous doles to those people,
who are poo: enough not to affoid that even.
We want that the people should live fiist, then 1f
funds be forthcommng, we shall extend owm woik
and along with it shall help with money those who
are too poor to rai1se houses at their own expense.

We hope and expect that our geneious countiy-
men who have always helped us by then kind
coniributions to seive their less foitunate bhiothers,
times and agamn, will come forward tlus tume also
with then mutes.  Any coutnibunon, however smali
will be thankfully received if sent to either of the
following addiesses —( 1} Secy., Ramknshna
Mission, 1, Mukheijee Lane, Baghbazar, Calcutta.

(2) President, R K. 3Jhssion, Math, Belur P. O.
i1st Howrzh,

Swami Saradananda,
Secy. K. K. Mission,

SINCE receiving the last we have received the
following repoit of the piogiess of work

The Ramkuisshoa Mission has now been able to
organise 1ts Cyclone Relief work in the Bikrampur
Purgunah of the Dacca Distiict.  Four centres of
eltef have already been opened at Kamarkhara,
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Bajpajogint, Latabdi and Sonarang duning the past
week with Kalma as their head centie and thiee
more will be opened very soon to complete the
agency for distuibuvon of 1elief over the whole of
Bikramput,

‘The Mission was working at a gieat disadvant-

age when 1t first opened this new woik Fol its
funds were almost exhausted with the mne months
of tamme 1ebet which 1t was cartying on in
vatious places m and ontside Bengal before the
sudden outburst of tlhus ternible cyclone., And to
proceed to offer 1ehief to hundieds of thousands
of ovur tellow Dbemgs 1endered starvmg and
homeless by the calamitous wisitation, with about
Rupees one thousand only in hand, was an under-
taking so hopeless and disheattemng as can
well be imagined. DBut thaunks to Providence, the
geneious public bhave come forwaid to help us
during these cruical moments and have encomraged
us in vatious ways. In placing befoie the pubhc a
few instances of the same, the RMission acknowl-
edges at the vely outset i1ts deep thankfulpess to
the Distriict Magistrate and Collector of Dacca,
Ai. Lambouine, for enttusting to our hands the
responstble work of inducing the starving orthodox
clagses to accept privately monetary and other
neccssary ieliefs fiom the Government thiough us.
Our cordial thanks are due next to the members
of the Jute Baleir s Associathon of Calcutta for
their kindly offering to us for distnbution to the
sulferers two thousands mds and more if necessary
of Butma 1ice through us. This mumficent giant
has helped ithe Mission matenally in orgamsing
and extending its woik over such an wide area as
it 1s domng gradually. The DMisston acknowledges
with thankfulness, to have received from the Iiony.
Secy. of the Bengal Relief Fund Commuiitee the
sum of Rs. 6000 for the work.

QOu wortkers have now reached the distressed
area in the Fatidpwm distitet and a fiesh batch s
going to Bageihat at Khulna, Reports of their
work in Faridpur and Khulna will be given to the
public as soon as we get them.

Ter Ramkrishna Mission workers who have
heen organising and distributing relief in the
gifected parts of Burma have sent us the following
report oi the progress of the work :

Abstract ot the distrnibution of rice from »1<t to

PRABUDDHA BHARATA

NOY,

3oth Sept, In Kyaikmaraw Town ship. Tempo-
rary distribution—15 villages, 1637 recipients 2%
mds. 14 srs. rice.  Weekly distribution—6 villages
442 recipients, 13 mds. 28 srs. of rice per week..
In Kyain Town ship. Temporary distribution, &
villages, 1167 recipients, 16 mds. 20 srs. of rice.
Weekly distetbution, ¢ villages, 7or recipients, 21
mds. 16 srs. of rice per week, Till now we have
been distributing rice with salt and chiliies in some
cases medicines also among 3947 recipients in 36
villages. Though our area is 100 squire miles,
we are giving at present and have done before, to
those who are coming from a distance of nearly
15 to 20 miles. This is the opportunity for the
memhers of all ranks to help the really poor
sufferers who have been gradually suffering, for the
last two years, firstly for insufficient products,
secondly owing to the highest flood of this year,
and lastly on account of the caterpillars which are
at present, totally destroying their fields. For
want of funds we are offering insufficient help,
Now we thankiully acknowledge the generosity of
the bencvoient the Hon. Mr A. K. A. S. Jamal,
¢. 1. E, who has kindly conscnted to cortfiibute
10C bags of 11ce per month ftom Oct. to Jan. To
close successtully this humble work we 1equire at
least 400 bags of nce and Rs. 1000 per month.
S0 we cxpect an immediate response from the
genetous public to oul appeal. Voluntaty contri-
bations howeser siaall in any shape will be thank-
fully recerved and acknowledged by the under.
signed. Please mention “For Buima Rel.ef.”

(1) Swami Biahmananda, Piesident, R, K. Mis-
sion, The Math Belm, (2) Swam: Saiadananda, Secy,

R. K. Mission, No. 1, Mukherjee l.ane, Bagbazar
P. . Calcutta.

THE REPORT OF THE VIVEXA-
NANDA SOCIETY, CALCUTTA
For the year 1618,

(AN ABSTRACT.)

1. Under the auspices of the Society 41 Public
Weekly Religious Lectures weire ananged during
the year agawnst 3¢ of tlhie previous year in the
halls of the Bengal Theosophical Soclety and the
Ram Mohan Libiaiy, in which personages like the
Hon'ble Justice Sun J. G. Woodioffe, Ki., Piof.
Kokileswar Sastii, M, A, (Prof. of Vedanta of the
Calcutta Unwversity), Professors Siti Kanto Bachas~
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pati and A. C Bidyabhusan, May. Promotha Nath
Tarkabhusan and DMmy S. C. Bidyabhusan M a,

e, H. D {Pimapal-—=Sanskiit College) and others
took a leading pait.

2. Theie weie fow special mectiings to cele-
biate Y.0:d Buddha s Buthday, the X'mas Eve, the
Buthday of Swamn Vivekananda and the anmi-
versaty celebiation, m the last of which the Maha-
1aja Bahadut of Buidwan pres.ded.

3. Twehe monthly Religious conversation
classes nwere held mm the difetent paits of the oy
in which salaable papers on Religion nele 1ead
by emment wnters and some of the senior Sannya-
sins of the Beluwt DMath answeired questions on
Rel'gion ftom eainest enquueis, Readiags hiom
Swamt Vivekananda’s woiks, songs and the dis-

titbution of Piosadam wete also some of the
special featwies of these populm  1eliglons
gathetings.

4- There wete 40 Religious weekly classes in
winch Swamt Suddhananda and Bi Sanuchattanya
explained the Upanishads and Swamip’s texis.

g The Chatitable Hom@opathic Dispensary
was well managed by D, M N Banetjee ¢ m s,
{Cc ¥ ¢ }Yaud 1667 cases weie ftevled dunng the
year undet review agamslt 566 of the previous year,

6 A special wotk of the year under review
was the openmg of the Noith Bengal Flood Relief
and Infiuenza Epidemic Reliet works, Rs, 031
were collected for Flood Rehief and Rs. 625 was
spent.  Two fiee Dispensanies of the Calcutla
Coiporation nete opened and managed under the
auspices of the Soctely, i which neatly 5000
cases of Influenza wete tieated. The Chattman
and the Chief Health Officer of the Coiporation
encoutaged the Society 1n this landable woik and
Dr B K Ghbhose the unuitng 1lealth Officer of the
Distiict No 1 was always in attendance with his
assistants  Rehef centies weie also opened at
¢ Boinchee ” and the neighbouimg villages at the
instance of the local Zemindar Babu Kahlipado
Kumat in which 8 volunicers woirked

7. 35 students received monthly. stipends to
the amount of Rs. 259 against Rs. 181 of last year.
Prof. Ram Murti paid Rs. 123/4 by a benefit per-
formance in aid of the Student’s Fund.

8. The Library and the Free Reading Room
also improved in books and periodicals, the num-

ber being 1870 and 16 tespectively, 2544 books
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weie issued to the 1eaders during the year aganst
108¢ of last year,

g. There was a considerable increase in the
number of memhers of the Society and it was 418

on the 315t December 1918 as against 239 at the
same time 1917,

10. The income shows good progress. The

total receipt of the year was Rs. 4302 against Rs.
3,094 and Rs. 1,329 of the previous 2 years. The
total expenditure was Rs. 3.168 against Rs. 2170
and Rs. 1,015 of the 2z previous years. The
halance at hand is Rs. 1,134 against- Rs. g24 and
Rs. 314 respectively of the previous two years.

t1. Butthe principal need and want of the
Society is a local habitation of its own and the
admirers and followers whose number is a legion of
the great Swami will remove a real want if they

freely subscrihe to the funds of the Society for the
cherished Memorial Hall.

NEWS AND NOTES.

SwaMi  Madhavananda, Piestdent.  Advaita
Ashiama, Vayavaty, 15 on a tout i the towsn of
Bombay fot the puipose ot 1eligious propasanda n
connexion with the work of the Ramkiishna Bs-
ston. He deliveied a lectuie on the *Ideals of
Ramkiishna Aisston ” under the auspices of the
Saraswat Club, Bombay Ile will also deliver
some moie lectutes and will stay im the town of
Bomhay fora shott while Admness and devotees of
Sit Ramakitshna and Swami Vivekananda n the
Bombay Presidency may profitably meet the Swami
for 1eligious tatk or discussion 1 his addiess at
Shivlal’s Grand Buildings, Bellasis Road.

Swami Sharvananda of the Ramkrishna Math,
Madras, had been to Singapore, F. M. S. to preack
the Message of Vedanta and delivered lectures ot
the following subjects: 1. Hinduism and the Idesl
of the Universal Religion. 2. Divine Worship.
3. Dynamic Hinduism. 4. The Vedanta and ti
Need of the Modern world. 5. Life after Death,
6. The Hindu Ideals of Life. Leaving Singapove
he has travelled as far afield as ]aﬁa and thewn
proceeded to the Bali Islands in the Malay Archis
pelago where there is a good number of Hindu
residents,

e
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THE Ramakrishna Math at Bhuvaneshwar, Puri,
wag opeued by His Holiness the Swami Brahma-
nandaji on the 15t Nov. 1919. A good namber of

the monastic members of the R. X. Mission was
present on the oceasion.

Wh have recened the 1eport of the Ramakrishna
Scvashrama, Lahore tor the year 14918 The

motto of the Sevashiama s “10 setve Ina s Lo

seive Snva 7 he Ashtama seekhs to practicahise the

tdcal of suivice picached by Swamn Vivekananda,
that ~ervice of sulfeung humauty 1s the worship of
the Ihvine, aud m purcuance ol 1t the «civices are
rendered to all niespective ol caste o cieed o
soctal posttion, i he sertice takes vanious [orms
such asvisttiog pauents a4t then howmes, tewng and
nusing wdoor piients the givng ol provisious Lo
famithes 1 <Uatened ciicumsiances, belpme with
board and lodging pecdy  students,
ca b mpuey to help emagences  The work 1s
incieasing. In 191§ the uumber of ouldoor
patients tieated s 14 246 the nuinber o students
helped 15 17, the number of poor faumlies helped
with provistons, blankets, clothes &¢ 15163 Durng
the Influenca epruemic the patients were tieated at
then homes andthe Sevashiaina lent awoiker Lo lacal
Atya Samiag tor rehef work., Another wotker canred

reliet in Lvallpur Disthict during the epidemic The
Sevashrama hds a branch at Pyal

sOLIETHTMCS

‘The 1eputation
ol the Sevashiama 1 increasing 1 the province and

the present wigent need of the mstitution 15 a
permanent home on a plot of land ol tts own, and
ois at present locited in aented honse. The
meome during the year mcluding the balauce of
(917 1s Rs 37075, and the expenditine amounted to
Rs 3507 2-g -

Swaamt Paramananda, of Vedanta Centie, Boston
vistted the town of Cinannatr, U.S. A th connexion
with 1he pieaching ot Vedanrta  Di, Stewait, a pro-
mineut physiaan, who was chiefly mstiamental n
arrapgig foi the Swamis visit, thas wiites of 1.
“ I'nee lectuies wete plinned, five were given, be-
sides nuinerous personal inteiviews. A spontane-
ous outgrowth from the mterest cieated was the
foimanon ot a class to study with devotion the
teachings gnen oul from the Vedanta Centre,
Books were eagerly bought, and the supply on

hand exhausted. The first lecture was given in

FPRABUDDHA BHARATA

Nov,

the Auditorium of the Christ Church Parish House
on Wednesday night, March 1gth, to a representa-
tive audience of over two hundred people: The
subject, ‘The Religious Ideals for the Present
Age’ was most timely, because of the great interest
in religious matters on account of the war; and on
account of the attitude of the soldiers, who having
stood side by side with fellows of all creeds and
no creed, want little of ceremony but keenly ob-
serve how the preaching tallies with the life of him
who does the preaching. The thoughtful receptive
attitude ot the audience was the best possible indi-
cation that the Swami’s message was falling on
fertile soil.  On Thursday afternoon, March zoth,
an audience of eighty or more gathered in one of
the lecture rooms in the Hotel Gibson. Close at-
tention was given to the Swami’s elucidation of
practical suggestions toward spiritual living. On
Thursday pight, in the Auditorinm of the Christ
Church Parish House, ¢ Spiritual Awakening” was
the subject to which over one hundred and filty
people listened with close attention., A concert by
the Cincinnati Symphony Orchestra for the benefit
of the Italian War Orphans prevented many from
attending. The interest was sufficient to announce
an exira meeting at the Hotel Gibson for Friday
afternoon. About seventy people attended, and again
on Saturday afternoon siill another meeting was
held, The Swami's friends in Cincinnati are look-

ing forward to his return in June.”—Message of

the last.”

i - g

THE report of R. K. Mission Sevashrama, Kan-
khal, for the month of August 1919 shows 1—

Indgor -patienis : Theie were 16 old cases and
59 new admitted, 58 discharged cured, 6 left treat-
ment and 11 still in the Sevashrama. Outdoor

patients : There were 5937 cases of which 2361 were
new and 3570 repeated numbers.

Last month’s balance ... Rs. 9125 3 3
Total Receipt cee s 406 10 ¢
Total Rs 9331 14 ©

Total expenditure Rs 153 4 6

Balance in hand Rs, 9378 ¢ 6

Besides the above the following gifis i kind were
tecened 1 Seit Kessendass Hoigobind, Bombay
Mlopathie medicing woith Rs. 80-g-0, 2 Lalla
Iswar Dayal, Patiala 26 books for Night Schoel;
3 Babu Khijurmall, Kankhal 1 mds. of Atia.



