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CONVERSATIONS AND DIALOGUES OF SWaMI VIVEKANANDA,

RECORDED BY 3 DISCILIL )
XX1

{ Place—Calcuita. Year—18¢8.

Subjects © Swamips visits the Zoological Gardens ai Alypur with Sisver Nivedita and others.—Conyer -
palions durmg the viset and pleasantries.—Taking tea with Ra: Rambrohma Sanyal Bahadur, the
Superiniendent of the Gardens, and conversation on the cvolution lheory~—The conclusion of Westerss
scholars on the causes of evolution are nof the last words on ihe subject.— What the sage Patanjali says on
the poini—After refurning to Baghbazar Swamip: reverls o the fopic of cvolnuon—~—Though the causes
which according fo Weslern scholars undes tiv evolution may hold good in the amwmal Ringdom, self-control
and sacrifice alone are the causes of the highest developments in marn.— Why Swamii advocates first of oll

the sirengikeneng of rhe pRysigue for all

Swamiji has been staving at Baghbazar
in the late Balaram Bose’s house, for the
last three days. Crowds of wvisitors see
him everyday. Swami Yogauanda also is
staying witlh Swamiji. ‘To-day Swamnj
will go to visi* the Zoological Gardens at
Alipur. taking Sister Nivedita with him.
When the disciple presented bimzelf,
Swamiji told himt and the Swami Yoga-
nanda, ‘“Yougo dthead,—I chall go present-
ly in a coach with Sister Nivedita."’

Swami Yogananda started wilh tbe dis-
ciple at about half past two by iram. Then
the tramaoarg used to be dragged Hy horse

At about 4 r. M. they reached the Zoo
Gardens and saw Rai Rambrahma Sanyal
Bahadur, the then Superintendent of the
Gardens. The latter was delighted to hear
that Swamiii was comiung, and waited at
the pgate to receive him. At about half
past four Swamiji arrived there in com-
pany of Sister Nivedita. Rambrahma Babu
cordially received them, conducted them
itito the Garden and accompanied them
for about an hour and a hall, showing
them the different sites. Swami Yoga-
nanda and the disciple followed the party,

Rambiahima  Babu
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Botanist, and he pointed out, as the party
advanced. various trees in the Garden,
incidentally remarking how a particnlar
plant had developed in course of time, ac-
cording to Botanists. Swamiji, too, as he
went om seeing the various species of
animals, casually referred t{o the Dar-
winian theory of the gradual evolution of
animals, The disciple remembers how,
entering the room for snakes, he pointed
to a huge python with circular rings on its
body, with the remark, ‘‘ From this the
tortoise has evolved in course of time. That
very smnake, by remaining statiomary at
one spot for a long time, has gradually
turned hard-backed,’’ saying this he said
in fun to the disciple, ‘* You eat tortoises,
don’t you? Darwin holds that it is this
snake that has evolved into the {ortoise in
the process of time ;—then you eat snakes
too!’’ 'The disciple turned his head away
in disgust and said,—

‘* Sir, when a thing is metamorphosed
into another thing through evolution, it
has no more its former shape and habits;
then how can you say that eating tortoises
means eating snakes?’’

At these words of the disciple both
Swamiji and Rambrahma Babu burst out
langhing, and on their being explained to
Sister Nivedita, she too joined in the
laughter. In a little while the party ad-
vanced towards the cell where lions and
tigers were kept.

At Rambiahma Babu’s bidding, the
guatds brought a lot of meat for the lons
and tigers and began to feed them in our
presence. We enjoyed their gleeful growls,
as they fell to their hearty repast, and
~hortly after repaired to Rambrahma Babu’s
quarters in the garden. Tea and refresh-
ments were ready there. Swamiji took a
little tea., and Sister Nivedita also took tea.
Fluding thal the disople hesttated Lo it

FEB,

at the same table and partake ofthe sweets
and tea which Sister Nivedita had touched,
Swamiji repeatedly urged him to take
them, which he was induced to do, and
drinking water himself, gave the rest of it
to the disciple to drink. After this thete
was a shorl comversation on Darwn’s
evolution theory.

Rambiahma Babu.— What is your opi-
nion onthe evolution theory of Darwin and
the causes he has put forward for it ?

Swamiji.— Taking for granted that
Darwin is right, I cannot yet admit that
it is the final conclusion about the causes
of evolution.

Rambrahma Babu.— Did the ancient
scholars of our country discuss this subject?

Swamijli.— The subject has been nicely
discussed in the Sankhya Philosophy. I
am of opinion that the comnclusion of the
ancient Indian philosophers is the Ilast
word on the causes of evolution.

Rambrahma Babu.— I shall be glad to
hear of ii, i1f it can be explained in a few
words.

Swamiji.— You are cerfainly aware of
the laws of struggle for existence, survival
of the fittest, natural selection and so
forth, which have been held by the West-
ern scholars to be the causes of elevating
a lower species to a higher. But none of
these has been advocated as the cause of
that in the system of Patanjali. Patanjali
holds that thetransforination of one species
inlo another is effected by the ‘‘in-filling
of nature ” (yFETgu® ). It is not that this
is done by the constant struggle against
obstacles. 1 my opinion, struggle and
competition sometimes stand in the way
of a being attaining its perfection. If the
evolution of an animal is achieved by the
destruction of a thousand others, then one
must coufess that this evolution is doing
very ik geod to the w otld. Taking for
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granted that it conduces to physical welk
being, we canuot help admitting that it is
a serious obstacle to spiritual development.
According to the philosophers of our
country, every being 1s a perfect Soul, and
the diversity of evolution and manifesta-
tion of Nature is simply due to the differ-
ence in the degree of manifestation of this
Soul. The moment the obstacles to the
evolution and manifestation of Nature are
completely removed, the Soul inanifests
1tself perfectly. Whatever may happen in
the lower strata of Nature’s evolutions, in
the higher strata at any rate 1t is not true
that it is only by constantly struggling
against obstacles that ome has to go be-
yvond them. Rather it 1s observed that
there the obstacles give way and a greater
manifestation of the Soul takes place
through education and culture, through
concentration and meditation, and above
all through sacrifice. Therefore, to desig-
nate the obstacles not as the effects but
as the causes of the Soul-manifestation,
and describe them as aiding this wonder-
ful diversity of Nature, is not consonant
with reason. The attempt to remove evil
from the world by killing a thousand evil-
doers, only adds to the evil 1n the world.
But if the people can be made to desist
from evil-doing by means of spiritual 1n-
struction, there is no more evil in the
wotld. Now see, how horrible the Western
struggle theory becomes !

Rambrahma Babu was stupefied to hear
Swamiji’s words and at length said, *‘India
badly needs at the present moment men
well-versed in the Eastern and Western
philosophies like you. Such men alone are
able to point out the mistakes of the edu-
cated people who see only one side of the
shield. I am extremely delighted to hear

your original explanation of the evolution
theory *’

27

When the time jor leave-taking came,
Rambrahma Babu came as far as the gate
of the Gardens to see Swamiji off, and
promised to see him oue day in private
whenever opportunity would permit. We
cannot say whether Rambrahma Babu
ever had the opportunity to come to

Swamiji, for he breathed his last shortly
after the above incident.

The disciple returned with the Swarmi
Yogananda to Baghbazar, by tram, at 8
P, M. Swamiji had arnived about a quarter
of an hour before that and was taking
rest. After about half an hour’s rest lie
came to us in the drawing room, where

there were the Swami Yogananda, the late
Sarat Chandra Sarkar, Dr. Sasi Bhushan

Ghosh, 8j. Santiram Ghosh, some other
friends, and about half adozen new-comers
who had come to interview Swamiji.
They had learnt that Swamiji had given a
wonderful explanation of the evolution
theory to-day before Rambrahma Babu,
during his visit to the Zoological Gardens,
and all were eager to hear of it in detail.
Therefore, when Swamiji came to the
toom, the disciple, as the spokesman of
the meeting, raised that very topic.

Disciple.—8ir, 1 have not been able to
follow you quite in your remarks about the
evolution theory at the Zoo Gardens. Will

you kindly recapitulate them 1in simple
words ?

Swamiji.—
fail to grasp ?

Why. which points did you

Disciple.~- You have often told us that
it is the power to struggle with the ea-
ternal forces which constitutes the sign of

life, and the first step towards improve-
ment. ‘To-day you seem to have spoken
just the opposite thing.

Swamiji.~— Why should I speak differ-
ently? It was vou wha could not follow
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me. In the animal kingdom we really see
such laws as struggle for existence, survival
of the fittest etc. clearly at work. ‘There-
fore Darwin’s theory seems true to a
certain extent. But in the human king-
dom, where there is the manifestation of
rationality, we find just the reverse of those
laws. For instance, in those whom we
consider really great men oridealcharacters,
we scarcely observe any external struggle.
In the anmimal kingdom instinct prevails;
but the more a man advances, the more he
manifests ratienality. For this reason,
progress in the ratiomal human kingdom
cannot be achieved, like that in the ani-
mal kingdom, by the destruction of others !
The highest evolution of man is effected
through sacrifice alone. A man is great
ainong his fellows in proportion as he can
sacrifice for the sake of thers. While in the
lower strata of the animal kingdom, that
animal is the strongest which can kill the
greatest number of animals. Hence the
the struggle theory 1s not equally apphcable
to both kingdoms. Man’s struggle is in
the mental sphere. A man is greater in
proportion as he can control his mind.
When the mind’s activities are perfectly at
rest, the Atman manifests Itself. 'The
struggle which we observe in the animal
kingdom for the preservation of the gross
body, obtains in the human plane of exis-
tence for gaining mastery over the mind
or for attaining the state of balance. Like
a living tree and its reflection in the water
of a tank, we find opposite kinds of strug-
gle in the animal and human kingdoms !
Disciple.—~ Why then do you advocate
so much the improvement of our physique?
Swamiji.— Well, do you consider your-
selves as men? You have got only a
bit of rationality,~—that is all. How will
you struggle with the mind unless the
physioue be strong? Do yeu deserve to

FER,

be called men any longer,—the highest
evolution in the world? What have you
got besides ealing, sleeping and satisfying
the creature-comforts? Thank your stars
that you have nol developed into quadru-
peds yet ! Sri Ramakrishna used to say,
“* He is the man who is comscious of his
dignity.”” You are but standing witnesses
to the lowest class of insect-hke- existence
of which the scripture speaks {hat they
simply undergo the round of births and
deaths, without being allowed to go to any
of the higher spheres! You are simply
living a life of jealousy among youtselves
and are objects of hatred in the eyes of the
foreigner! You are animals, therefore I
recommend yon to struggle. ILeave aside
theories and all that. Just reflect calmly
on your own every-day acts and dealings,
and find out whether you are mnot
a species of beings intermediate between
the animal and human planes of existence!
First build up your physique. Then ouly
you can get comntrol over the mind—
ArRHTAT ARGAT g —"This Self is not to be
attained by the weak.

Disciple.— Bant, Sir, the commentator
(Sankara) has interpreted the word ‘weak’

to mean ‘devoid of Brahmacharya or
continence.’

Swamiji.~-— Let him, I say—'The
physically weak are unfit for the reahsa-
tion of the Self.’

Disciple.— But many dull-headed per-
sons also have strong bodies ¢

Swamiji.— If you can take the pains
to give them good ideas once, they will be
able to work them out sooner than physi-
cally unfit people. Don’t you find, in a
weak physique it is difficult to contro] the
sex-appetite or anger? JLean people are

quickly incensed and are quickly overcome
by the sex-instinct ?
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Disciple.— But we hnd exceptions {o
the rule also.

Swamiji~— Who denjes it? Once a

person gets control over the mind, it mat-
ters little whether the body remains strong
or becomes emaciated. The gist of the
tﬁing is that unless one has a good phy-
sique one can never aspire to Self-realisa-
tion. Sri Ramakrishna used to say, ‘‘One
fails to attain Realisation if there be but a
slight defect in fhe body.”’

Finding that Swamiji had grown excited
as he uttered these words, the disciple® did
not dare to push on.the topic further, but
remained quiet accepting Swamijl’s view.
Shortly after, Swamiji addressing those
present, said, **By the bye, have you heard
that this ‘ priest’ has to-day taken food
which was tonched by Nivediia ? 'That
he took the sweets touched by her did not
matter so much, but’’—here he addressed
the disciple—‘‘how did you drink the water
she had touched ?”’

Disciple.— But it was you, Sir, who
ordered me to do so. Under the Guru's
orders I can do auything. [ wasunwilling

OCCASIONAL NOTES 20

to drink the water, though. But you drank
it and 1 had to take it as Prasada.

Swamiji.— Well, your caste is gone for
ever. Now nobody will respect you as a
Brahinin of the priest class.

Disciple.— 1 don’t care if they do not.
I can take the rice from the house of a
pariah if you order me to.

These words set Swamiji and all those
present in a roar of laughter.

The conversation lasted till it was past
midnight. The disciple, on returning to
his lodging thati night, {ound that the door
had been bolted. His repeated shouts failed
to rouse anybody, and he had no other

alternative but {o pass the night on the
platfortu in front of the house.

The wheel of Time has rolled on in its
unrelenting course, and Swamiji, the
Swami Yogananda and Sister Nivedita are
now no niore on earth. Only the sacred
memory of their lives remains,—and the
disciple considers himself blessed to be

able to record, in ever so meagre a way,
these reminiscences.

OCCASIONAL NOTES.

THE birthday anniversary of the Swami
Vivekananda was celebrated on the

23rd Jannary, 1919 aud mauy a heart in
distant parts of India was lifted np in
memory of the Great Ideal that was born
and gave an impetus to our life and acti-
vities. It is an occasion for the searching
of hearts and to question ourselves how
far we have nobly striven and achieved
towards the realisation of the message and
work which he has left to posterity as
sacred trust. Knowing the great love and
solicitnde he himself cherished for the

cause which he laboured {o serve his whole
life, everyone who feels bound by love and
admiration for him, must feel himself in-
terested in the canse which he represented.
We must dismiss from our minds the idea
that our love and regards for him end
only with giving personal credit to the
man, but must practicalise into sincere
identification with the objects and interests
which he sought to advance. ‘The nng of
hope and confiding {rust with which he ex-
claims, ' I am fhrmly convinced that if I
die to-morrow, there will be thousands
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coming up from the ranks of the youth of
my country, who will carry the work fur-
ther than ever my most hopeful imagina-
tion ever painted,”’ is one which compels
the interest of all who have come under
the shadow of his personality.

His own life has been the epitome of the
renascent Indian ideal. His own life indi-
cates the channel in which the course of
Indian life should flow. We find in his
life the heirship to all the struggles which
are incidental to Indian life in this petiod
of transition. Himself of a meditative and
scholarly nature, losing himself in long
spells of silent thought and abstracted-
ness, a beneficent Fate impelled bhim for-
ward from the old orthodox modes of
religious perfection and brought him face
to face with the realities of modern condi-
tions with their whirl of constant external
activity. All throungli, his life was a con-
stant effort to express the same concentra-
ted will, which imperceptibly took him
into the deepest meditation, into channels
of outward manifestation and activity.
And in the teachings of his Master, he
caught the rhythm of the ringing message
as the interpretation of the Sanatana
Dharma according to the needs of the age.
It is related that the master was one day
dilating on a certain teaching of the
Vaishnava sect and remarked : They teach
three things as essentials for the Sidhaka
( religious aspirant)—glorifying and loving
the name of the Lord, serving the Vaish-
navas and compassion to all creatures.
Lingering on the injunction ‘ compassion
to all creatures, he was repelled by the
thonght, ‘* What, compassion! Who are
you, an insignificant being, to feel com-
passion for the Lord’s creatnres? Not com-
passion, but service and love of all beings
as the Lord Himself wmanifest ’’> The
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attitude of compassion was to the master
too exalted and self-important to adopt,
and according to him a truer statement of
the truth waslove and service of all beings.
The Swami Vivekananda hearing these
words of the Master afterwards spoke to
others i1 an aside, *“The Master hasthrown
a flood of light on Vedantic thought by his
last statement. 'The stern, dry and trans-
cendental teachings of the Vedanta can he
made human and sweet and brought into
line with our temporal interests. Ho long
it Ivas been the i1dea that to realise the
truths of the Vedanta, one has to re-
nounce all human interests, to kill out all
human faculties, to make one’s life a bar-
ren waste, One thought that one’s spir-
itual interests were antagonised by his
material; so one considered the world and
worldly relations as obstacles in his path
and harboured feelings of hatred against
them. But in the light of this teaching,
onte need not run the risk of rousing ill-
feeling or supressing one’s human faculties.
The Vedanta can be brought from {orest-
seclusions and worked out in the ordinaty
life of man and with the help of its light
the most ordinary duties and works of life
can be performied to the highest advantage.
If he remembers that every being, every
wotk, tlie whole world is the L.ord mani-
fest, then with this remembrance he may
live anywhere and do the most humble
works of life,—his life and work will be
deified. By this loving service of all in the
universe, bis mind will be purified and he
will feel himself united with the Universal
Self and realise his own Blissful Nature. **

This teaching has a very apt applica-
tion to the requirements of the age and

* Lildprasange i Bengali, by the Swam: Sarada-
nanda.
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times we live in. The teachings of the
Vedanta have thus been unlversalised and
broadened by the Swami 1n his message.
Not suppression, but higher direction, not
particularism in outlook and interestis, but
breoad universalism, is the keynoie of the
nrusic which runs through the lives of Sri
Ramaktishna and Swami Vivekananda.
For the Vedanta preaches Oncness every-
where,~—Oune Life, without any distinction
of secular and spiritual. Religion, which
had so long been confined to churches,
must come and live in every act of man.
The spintual and temporal interests of
man need not antagonise, but will be
synthesised by this comprehensive outlook.

The hife of the Swami was built on this
pattern. Much as he appeared as the
ideal monk, indifferent to the outer world
and absorbed in transcendental interests,
moving with perfect unattachment for the
things of the world, how often he douned
the garment of the ideal householder, with
yearning to defend, protect and save,—
and thiew a woild of eneigy 1n secular
endeavours ! He always tiied Lo be up-
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TWO SIDES OF TRUTH
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to-date and keep himself auv.tiast of the
times, and exhorted othets to do the same.
The attitude of niental isolation from
interests and endeavours, he deprecated,
and the intensification of this attitude has
contributed not a httle Lo our misfortunes.

Humanity in its march puisues more
and more comprehensive i1deals and the
Divine Mother brings aboul different types
of human perfection in different ages,
The Time-spirit works and weaves dif-
fereni garments for the soul of man. The
Tine-spirit is calling us {o come out of
our narrow grooves and bioaden out and
universalise. In the words of the Swami,
‘“The history of the past has gone to
develop the inner life of India and the
aclivity (outer life) of the West. Hitherto
these have been divergent; the time has
come for them to unite.”” If we do not
combine our inner life with outer activity
and if the others also do not temper
activity with a pronounced development of
the inner life, we work against the Divine

will and both will lose their very 1ight to
exist.

TWQO SIDES OF TRUTH.

ISDOM lies, assuredly, not so inuch

in the pursuit of philosophical dis-
puiation; as in putting the uiterances of
philosophy to persomal use. There 15 a
fascination in the dissection and analysis

of vatiotts forms of 1eligious thought and

expression. but one may be permitied to
wonder whether intellectual gymnastics of

that kind are well caleulated to create and
maintain a really spiritual attitude.

Controversy helps men little on the
Wav. I mavtosomc exient clear Lthe air

It may seive to disclose sign-posts on the
road. It may indeed; 1n certain cases,
assist the heaven-ward tiavellet by empha-
sising routes and directions. On the other
hand, the majonity of enquirers are apt to
find themselves misled amomg the mult1-
tude of talkers and debaters.

Such admirable ¢ Occasional Notes’! as
those with which the Prabuddha Bharata
favoured its readers in September last,
are simply invaluable. The writer of those
noles brought us to the bed-rock of
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a2 sane and practical religious policy.

Throughout the sayings of Swami
Vivekananda one enduring purpose made
itself fe't by its predominmance, and that
purpose was the enforcement of the truth
that work was essential. He consistently

and strenuously advocated activity of mind
and of body.

He, the great master of inspiration,
drew forcible attention to the fact that the
ascetic who, by rigorous abstinence and
mortification sinves to realise salvation,
may cherish a subtle form of selfishness,
rendering him incapable of helping others
onward. He becomes so completely ab-
sorbed in the practice of the ritual of
his choice, that {he main motive of his
absorption may be forgotien or ignored.
In his high endeavour to achieve one-ness
with the One, he grows more and more
entangled in the meshes of the mere en-
deavour. Thelight that, 1u the beginning,
he sought {o follow, is merged in darkness
brought about by a distorted vision. He
is apt to forget, too, as the ‘‘Notes’’
pointed out, that ‘‘As in meditation the
whole mznd is concentrated, so imn work
the whole man is concentrated, and the
concentrated force expresses itself not only
through the mind but his very hands and
feet and all the faculties of mindand heart.”’
For—and this i1s of immense value,—‘‘we
should turn from no work however humble,
and every detail would receive infnite

significance aud meaning by ils connection
with the skaki: behind.”’

The history of Indian religious evolution
proves demonstrably that a vast number
of devotees have indeed lost themselves
through the very fervonr of their devotion,
or, at best, have spent toilsome years with
but little avail.

So, in the West. work for worl:’s sake.

¥EB,

has paralysed the soul’'s desire for cou-
templation, medilation and the serener
phase of the religious life, Material »-
jectives have engrossed most facullies.
The paramount design of the majority,
whatever spiritual position may have
cloaked them, is success in mouey-making
or arrival at some distinguished stage in
one or other of the professions or the arts.
Yei underneath the cloak, underneath the
struggle for wealth or fame or title or
degree. the soul has been animated by a
oreat ideal; in a word, ‘‘the skaki: re-
mained behind.”’ This ideal, by no means
always consciously recognised, has, on the
whole,~—letl us insiance Great Britain and
Amnerica as examples,—determined its
possessors towards the institutieon and
application of justice and righteousness.
Fugland glories in having been, and in
being, the home of the disintherited. Her
shores have welcomed, and still welcome,
outcasts of other lands who have claimed
refuge from religious or political persecu-
tiott. Thus het inhabitants to-day com-
prise men and women of various races and
tongues almost inextricably intermingled.
In this one sees reaped no small advantage,
since each in-coming people has brought
new knowledge of comiercial and of cul-
tural beneficence. Even her language bears
evidence of borrowed words which enrich
the original.

“Toerris human; '’ therefore, mow and
again, justice and righteousness have {allen
short of their aim, bul, speaking broadly,
the world acknowledges that England and
America aspire to the development of
good, and may claim to have realised their
aspiration to a notable degree. Perfection
cannot be utterly reached, but the universe
is brighter and better for every impulse
which has perfection {e1 its standard.

Indy has. as we have uoted. thioughout



1919

vicissitudes and conquests, stood unflinch-
ingly on a spiritual position of magnificent
meaning, she has never yielded to the
siren-song of material majesty, she has,
fnstead, preferred to continue her heart-
grip of the cord which links the human
with the divine., Consequently perhaps,
advance in things that make for earthly
eminence has not loomed laree in hermoie
modern history. Natural resources are
hers at command. She possesses remark-
able intellectual power and possibilily, she
has artistic faculties, and certain admirable
forms of handicraft are her heritage. Elo-

guence and poetry are the attribuies of
her people.

Notwithstanding all these elements of
racial evolution, her content in the culti-
vation of inward ‘‘realsation’’ has contri-
buted not a little to her quiescence in the
world’s market and the world’s miversity.

Again, while the Hindu proclaimns his
preference for an open staiement of his
religious and philosophical standpoint, the
average Briton has a hab.t, nol wholly
wise, of hiding whatever of religion or
philosophy he cherishes. Biitons seldomn
speak londly of what theyadore. “They
deem it ‘‘ bad form’' to discuss things of
deep interest in the market-place or in
any very public way. A H.ndu m‘eht pass
hours and days in the d-ssection of intri-
cacies relative to the attribuiles of the
Gods. An Englishman says Little, if at all;
but, even if h's liead remains erect, h's
heart bows at the mention of the holy
name.

Climate, without doubt, contributes to
this condition. Where ihe sun sh'nes day
atter day in the fulness of h's glory and
and nature smiles lovingly and caress’ng-
ly on her children, they can le lelsuiely
in the shade and exoress themselyes oge

TWO SIDES CF TRUTH
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to another. Uader greyer skies, under the
cooling power of keen wind, rain, or other
adverse circumstances, physical movement
1s necessary. Only ‘‘the divine urge”’
within could enable men among British
surroundings, to persist in and hold fast
to the failh that preserves them from loss
of spinitnal Lfe. Or may we presume that
climatic difficulties compe! them towards

less loud-voiced but abiding effort towards
(God-hood ?

East and West, if each could recognise
the truth in each, hasits own definite part
to play 1u the redemptiotn of the world.
‘* It the One and the many are the same
reality, every movement, every manifesta-

ion, 1s a worship. If work is
worship, it will arouse the best of our
faculties, it will be one continnous medi-
{atiou.”’ Meditation, concentration,—~these
are work, but, by actual ‘‘ work,” work
tor the world, work for others, work above
all for those in poverty, ignorance and

suffering, *‘ deeper levels of being and con-
centration will be brought ount.™

We owe, for these thoughts of ours, a
great debt to the authior of ‘*Occasional
Notes.”! We find him, te our joy and
rejoicing, in complete accord with a
Western writer of to-day {John Coade-
l'er) :—*‘There 1s a4 unity in this varety,
for all these umits are centred on one
point; each grows by the laws which rule
the univeisal growth; each draws its life
from ont one sacred heart.”

To sum up:—FEach is essential! to the
other, the East to the West, the West to
the Kast. Xach bas within it something
whicii Lhe olther needs. Xach, acquiring
knowledge of and f{rom the other, shall
gain in a comnon life, a common love, z
commionr regeneratio.

e Tlasnening,
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My dear ——-,

Just now [ got your letter and was glad to
go through it. No matter whether there is
any work done in Judia or not, the real work
lies here, 1 donot want anybody tocome over
now. On my retarn to India I shall train a
few mey, and after that there will be no
danger for them in the West., Yes, it was of
G— that I wrote, Give my special love and
blessings to H-— and others, Never take
part in quartels and disputes.  Who on earth
possesses the power to put the Raja of ——-
down ?—The Divine Mother 1s at his elbow i
I have received K-—'s letter too. It will be
vety goad indeed if you can stait a centre iu
Kashinir, Wherever you can, open a centre,
* * Now I bave laid the foundations firn
here and in Eagland, and nobody has the
power to shake them, New Yotk is in a
commotion this year. Next year wiil come
the tuin of Loundon, Even big giants wiit
give way. who counts your piginies ! Gud
up your foins and set vourselves to work!
We must thiow the woild into convalsions
with our trisnphal shouts, This is but the
beginning, my boy. Do you thimk there aie
prers 1u oul cowmnry, it is 4 Golpotha. Thete
i» somne chauce if you can mipart education to
the masses [ toere a greater strength than
that of knoewledges? Can you give them edu-
cation  Name me the countty where tich
men ever heiped anybody! Iu all coonntries
it is the middle ciasses that do all gieat works.
How long will it take tu raise thic money ?
Wheie are the men?  Arve there any in our

eountry ?  Onr country men are boys, aud we
muost treat them as such * * There are

L » L )
SO, ix v Leugtud. ant £t bosaonica: bodks

feft,—the remnants of the mansion that has
been burnt down ; take them with yon, guick,
and come over to this country, * ¥

Never fear! The Divine Mother is helping
me! This vear such waik is gaing to be
tutned out, that you will be struct domb to
hiear of it!

What fear! Whom to fear! Steel your
hearts and set yourselves to work!

Yours affectionately,
Vivekananda.

P.S. S— is talking of biinging out a
Bengali magazine, Help it with all yvour might,
It is not a bad idea. You inust not throw
cold water on anybuly’s pioject, Give up
ceiticismn altogether,  Help all as long as yon
find they are doing all tight, and in cases
where they seem to be gomng wiong, show
them thenh inistakes geatlv, It is cuiticising
each other that 1s at the root of all mischuef,

Tuat is the chief fuctor in bieaking down
organisations, * ¥

CXLVIII

U 8. A.
11th April, 1895,

My dear ..,

* * You write that yon have recovered
from your illness, but you must henceforth be
very careful. Late dinners, or unwiiolesome
food, ot hiving in a stinking piace wnay bring
ot a4 ielapse, and make it bard to escape
the clutches of malaia,  First of all yon
should bire a small gaiden-house,—yott ay
get one for 30 or 40 tupees. Secondly, see
that cooking and drinking water be filtered,—
a bamboo filter of a big size will do. Water
is the cause of all soits of disease.—It i5 not
the clearness or divtiness of water, but its

netng fug of Fisense germs, thal causes divedse,
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Let the water Be boiled and filtered. You
must all pay attention to your health first, A
cook, a servant, clean beds, and timely meals,
~—these are absolutely necessarv, Please see
that all these suggestions be cairvied out n
zoto. * * ‘The success of your undertaxings
depends wholly upon your mutual love,
There is no good in stote so long as malice
and jealonsy and egotisen will pievail, * *
K—-'s pampblet is very well-wiitten, and has no
exaggerations, Know that talking il of others
in private is a sti,  You must wholly avoud i,
Maoy things may occur to the mind, bnt it
oradaally makes a mountain of a mole-hill «f
you try to express them, Eventinug is ended
if you fosgive and forget, It is avelcome news
that S1i Ramakiishina’s Festival was celebrated
with gieat eclaf, You muast t1y so that there
i a muster of handred thousand people
next year. Put your energies together to start
a magazine, Shviess won't do any more,
* ¥ He who has infinue patience and in-
finite energy at his back, will alone succeed,
You must pav special atteution to study,
Do you vuderstand?  You must not haddle
together too miny fools, §shall be glad if you
bring together a few real men, Wuav, [ don't
hear even a sinzle one opetng his lips, You
distribsted sweets my the Festival, and there
was singing by sowme parties, mostly idiers,
True, but I dow’t hear what spiritual food
you have given So long as that x/ edmurar:
attitude 1s not gone, you will not be able to
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do  arything, and none of yvou will have
courage. Bullies are always cowards.

Take up everyone with sympathy, whether
he believes in Sii Ramakrishna or not. If
anybody comes to you f{or vain dispute,
politely withdraw yourselves. * * You must
express vonr sympathy with people of all
sects. When these cardinal virtues will be
manifested in y «, then only vou will be able
to work with gréat energy. Otherwise, nere
taking the name of the Gury will not do.
However, there is no doubt that this year's
Festival has been a gieat success, and you
deserve special thanks for it, but you must
push forward, do you see? Waat is S— do-
g ?  Never shall you be able to know aily-
thing if von pessist in pleading ignorance,
* * We want something of a higher tone,~~
that will appeai to the intellect of the learned.
It wou'’t do inerely to get up musical parcties
and all that. Not only will this Festival be his
memorial but also the central union of an
intense propaganda of his doctrines., * *
All will come in good time. Buat at times |
fret and stamp like a leashed hound., On
ward and forward, my old watchward, I am
doing well, No use going back to Indiain a
hairy  Summon all your energies and set
yourselves to work, heart and soni © that will
really be heroic,

Yours aflectionately

Vivekananda

e e AR T N R Y e

THE MARRIED AND THE MONASTIC LIFE.

HE whole of creation is stiuggling to-

wairds fieedom, Consciously or un-
couscionsly every being from man down to
the lowest worin is trying to be free fioin all
sorts of bondage., That suclh is the case
with the Devas and other higher beings also,
can be gathered fiom the Scuiptures of various
teligions, aund science demonstrates to-day

that the same phenomenon is takug place
among the vegetable spectes also. Ewveriyone
coming under the ifluence of environments
strives to master them and derive the maxi-
mum of benefit out of thein, accordiug to the
idea which each has of this. In the animal
and vegetabie kingdoms this benefit takes a
physical aspect and the struggle is to zecure
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those things that prolong and develop the
material existence ~—a healthy body and a
long life. In man who i1s endowed with the
thinking faculty, the struggle is not, except in
the very Jowest stiata, confined to the physi-
cal well-being, but attention is paid to the
intellectual, moral and spiritual developmnent
as well.

According a= the man is higher in the scale
of life, his cravings tend more and mote fiom
physical towards intellectual, and woral, and
finally, spiritual pursuits, A cinld toves play
and sweets when he is very youny ; the same
child, witen he is a littie grown up, will hke to
shine at schoor as well as in the play ground ;
when he 1s grown up into a vouth, he will be
paying as much attention to his chaiacter as to
his studies and sports; then after leaving
college he will seek ont a job or profescion, and
perbaps marry ; and finally when he has grown
old and got childien and grandcinlihien, he
will turn his thoughts to God and the here-
after. These are the noinal stages of progiess
from materiality to sphitaality, Kunjoyment
first, and then higher and higher thoughts, as
the mind tones down and the mad insh for
sense-pleasures is at an end.  Similar is the
case with races also. Those races that are in
their infancy, so to speak, run moie aiter the
physical comforts, while others that have
tasted the joys of life, are sober and turn to
bigher culture. Nature is the nfinite somce
of experience, and unless one passes tinongh
it, une seidom yearns for things other than
materiat comforts,~——f{or to the ordinary sense-
bougd man this body is the sine qua non of
happiness, and theiefore he cannot help
offering it all posuble attention. Aund the
wise man who is to play the part of a teacher
must take this vital fact inte consideraiion,
and prescribe courses that suit the parucular
individual or race that he seeks to gmde,

The Hindns are an ancient race, and the
law of ‘renunciation affer enjoyment’ has
naturally turned them much more towards the
higher pnrsuits than the were unnistenng to
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the body and its needs, As a result, the
civilivation of the Hinda race not only dates
far back into the past, but is of guite an
extiaotdinary tvpe-—so much <o that no other
nation on edrth can compete with them in the
nobifity and depth of spivitaality which the
Hindus have inherited fiom time immemorisl,
No other 1ace has got sach ancient Senptures,
atd nowhere elee can one find <o lofty and
sonl-tavishing the [iindu
Awd these thonghts have not
been the mere gpinning ont of nice mtellec-
tual themies, which are hable to be et at
nanght by a more powerful wtellect, but they
ate the 1ecords of actnal 1ealt~ations, pieater,
grander, amdl more wonderfut than any that
have falien to the lot of any other nation on

thoughts as in
Sciriptures,

the face of the earth to aclneve and proclain,
Those ancient Hindns scaled the very summit
of spuitual knowledee at a time of which
histomy keeps no record, and by so doing they
exhansted the fund of miiginal, Arst-haud truth,
and the ontside world since has been repeat-
ing in more or less imperfect langnage only
fractions of the mighty reahisation that what-
ever is, is Biathman, the One withont a second,
and we are one with That,—whence speech
returns baffled together with the mind, unable
toreach,  This s the quintessence of knowl-
ed re, the hichest tintn, of winch all other
tiuthe e but lower The

highest truth s one and eteinal, bevond the

mantfestations,

range of time, space and cansation within which
ONY mmd moves,  We catch
olunpses of 1t now and then, discover 1t, and
the sages whose pme minds canzht the reflec-
tion of this tinth have been called Rishis or
Sﬂﬂh.

conditioned

Now, the Hitdas have made these
sages o1 Rishisv their law-givers and guides,
and the <pimit of the laws winch they in their
infinite wisdom formulated for the gmdance
of men, sull holds sway over them, though
the foims have changed, as they are bound to
According to
the exgencizs of timz new clotinngs have
beea pot over them, and whea a doubt or

do, with the lap~e of ceutunes,
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difficulty arises as to which conrse of action
to chonse, we invariably turn to the Shastias
for light and inspiration,

The Hiudu <ociety also ic thie creation of
these ancient <aves, who studied the tempesa-
ment of the diffcrent indwidials and grouped
them under four broad divisions——the Vainas
—viz. the Bralnwaana, the K-<hatiiva, the
Vaisva, and the Sudia, and instituted four
orders of life, the Aslain s, for the first thiee,
the last class beine absolved fiom this stifu-
gent comse of diceipline, These A-hiamas
are Braamachaiva, the celibate hife, Gaiias-
tha, the householder’s hfe, Vi waprastha or the
retirect life, aund Sannvasa or the monastic
life. Theyv presaibed paiticolar duties for
eachh gioup as well as vider,  This they fid
to provide a gadnated series of steps to

ascend to the hichest i h, v £, the oneness of

Bialnnan., Caste, which otiginatly was deter-

mined by indmvidual trats of character, be-
came gradually confined to heredity, and a
Bralimin's son came to be looked upon as a
Bralunin, and so with the othier thiee castes,
Time biovght about an mfinite mtermixtute

among all these castes till at last it 15 in-

possible now-a-davs to tell with certainty

who belongs to winch caste. The four ovders
of ife al-o have 11 couise of e been
generally redaced to two, viz, the liouse-
holder’s life and the mymtastic tife, winle the
Brahmachatin’s Iife temains u1 nune only, as
a shadow of its glorious past, to serve as an
entiance to either of the two  distinet wavs of
hfe. Fonnerly the nule was that one nnght
either pass thioueh all these fon staves of life
snccessively, or one uiisht omit oue o1 both
of the intetmiedidte siages amd pass, oy the
completion of the cehbare hfe, «t once into
the monastic life, hat was at the option of
the tuvividual. The Jand a Upauishiaid is very
emphatic about this.  Now let us see what is
ghe state of things at present,

Casting one’s glatce over the working of
the social phenoitena of the present day oie

flads that thete 1» o tegilar provstm for

THE MARRIED AND THE MONASTIC LIFE

37

even the fourth order of life, which is more
of an accident than a natural outcome of the
soCidal forces, aind exists not i obedience to the
winlies of soctety, but rathier in spite of it:
atck somchiow o other the notion has gained
arouiied 1o the minds of alt Hlindus that the
martied life taust follow the student life as
the nighit the day., And we have already
hinted that the student life of to-day 1s only
the ghost of its former <elf, for in tiuth no
attempt is made now to mould the lives if
the young leawner after the ideal lives of.
gualified Gurus or teachets, as it used to be in
times of old, and mstead, we find now an

unskiful twaitation of the Western system of

ertucation prevailing in India,  Like all imi-
tattons, the piesent system hias not only eut
itselfl toose Niom the old traditions, but alvo
fatled to imbinz the good poiuts of the West.

erit svstem,  In the West the prinapal aim is

an intellectual caltitne, and even for that there
is the artangement of restdential colleges,
But in India, where foriaeily people were
ever satisfed with the mere intellectual
training of their boys, we find that schools
and colleges heip to tiiri ont tens of thousands
of cletks only eveiy year, and the negative
teaching they get at schiool makes their life a
cuise, converting them into wietched mnoney-
maknie ntachmes with no ideal to steer them
i the pevdous voyage on the wateis of life,
The guardians who have themselves been
cicatmnes of thiv present Godless method of
editcation, scateely peiceive the baneful effzcts
of the ovstews, aud even if theyv do, have
neither the mittative not 1ie necessary ability

and sacrifice to uiite and impiove this coudis
Lo,

[0 ancieat
times the stiict injunction of the S 1astias was

that the giils too should be educated and
biousht np with as muach care a- the boye,
b their case the faaule influence tisetf served
to 1eplace the conditions of hvimg 1 the
hoase of the Gura enjoiued in the case of

Worse is the case with girls,

bws, and thus every marred counie found



£

themseives on a par with each other a> re
gards intellectual aud moral eguipment.  Bat
now the girls seldom get even that much of
education which the boys get, and even if
they do in some rare cases, the edncation is a
travesty of real education. and instead of
qualifying them to pe zounterparts of their
husbands fiv the sphere of douiestic duties,
very often makes them giow into a cutious
species of exoticy, ditving away the peaccful
chaim of home-life, {n the home enviiou-
ments of to-day the gitls do not fiad examoles
of the ancient self-cnntrol and sacivice, aeutie-
ness and iove, and the ignoiance in the midat
of which they aie kept mxakes them supetsti-
tions to a degree, All thie tells badly wpon
the children they bave w futnre,

The above is thie stote of thiongs i which
the boys and girls nf to-day fiud them<ehes
throughout India  Aad in the midst of such
ciicumstances the pasents of ether paity
insist oh theit mariiage as of it were a settled
fact of life, as much as birth and  death,
Think in what a <orry miedicament the mai
ried pair And themselves, spectally when they
are, as is very often the case, mainied quite
voung, We leave out of conssderation the
abnormal but uvot uufreguent cases where
child husbands are wedded to baby wives v
But the conditions prevailing in  educate.d
ciacles do not present a lese gloomy ontlook
either, Now, we may justly a~k, who put
into the heads of the pazunts and guardians
of our hoys and gitls that itisa tebgious
duty laid upon them to many their sons and
daughters as a compulsory couise, and that
even before they liave come to gia-p the
meaning of the responsibilities of the maied
tife? Who told them that there is one and
only one way to salvation and that i~ thiongh
mastiage? Do they pirofess to be Himdiy,
the descendants of the ancient Aryans, and
at the same time gsist ¢ maslace as the
indispensable conditiog of a prows Bte? v
the injoactioe of thelr Dlaetas, om wihsel
they blandly jnote passages, w seaowd add
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onf of seavon?  Leaving the guestion of the
martiages of oitls j0r the present, we shall
discues the guestion of the compulsory mars
riave of boyvs a httle furthes,

Ow scriptuses, in view of the two distinct
ty ves of teadencies my us, piescube two  dif-
ferent modes of hife, viz, thase Hf Piaviitti aad
Nivitty, ineaming  wational enjoviment  aund
ah-tention respectivelv, ive fHhimer path s
me ! o1 those wlhiose teadencies towards
v et that unless
thev aiv gaven a Jucdices vent, they will work

‘*i"ll'ﬁt‘*ﬁ!ij A1E S0

SO

schitef, leadiie 1y an mternal brondig oo
it is

]!Eht giﬁlﬂg

then: winde icre 15 00 X enz g outiet,
e the tieatwent of an ab-ce
to foine, The doctoy knows wheiuer tiie con-
ditions dte sucnu as wll ablow Bt to subside,
Oi it 1> nalre enough (0 1o quite an incision
i1 tite near fuline, =28 13

Stntlar-
y a man o«  tie above 1y pe must be shown a

| e medicine he
accotdime to the niture of the case.

covise of hife where vis strong anclinations
will caliy down a tittie throngh then reguiated
satisfaction, aud the higher vitues unbedded
in every mdhividual wal' then pet a chance of
comn? to Tits v the only
colirse left 1 snch 4 case, and the teacher will
be Jacking nr hisizhit into hum i chaiacter if
he forces such a disciple to a total abstention.
Baut in the case of & man who has either no

thie suiface

hanhetine after the senses 01 whose passions
ave such that thev will be easily brought
nnder subjection through  holy  association,
wil} 1t not be 1the hetght of folly to insist that
be must nndergo the trials and temptations
of tire conjupal life, wlhien e ilinmself prefers
a hfe of continence to one of enjoyment, and
b swie it bis heart of succeeding in that line?
It does not iequne an uncosmnon degree of
intellivence to nadesstand that the goal to
wittch both these pathy lead is absolute Inde-
peadence——Kava ya o1 Moksha,—to reg ain
the arpairenily 1ost punity amd peifection that
€vely :51.1!})[313&: declares is our VEFY nature ?
W

which 15 ot ouly not alter s heart, buk

then soin ) vae te adopt a course
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which be thinks is deprading to him? Who
will answer this guestion?  \We die so apt to
think in the accu~omed wavs, that anvthing
that s ever so shightly divergent hom the
courses we  have been utved tu, seems a
bugbea: to us, and natwally enouch  each
pagent o1 gudidian conjuies up a whole host
of msfortunes as certatnr to beset the futwe
cateer Oof his dear son or waord, i case he
tarns hits thonghts wholly to God, and  pacses
his e in the comipany of nien of appnoved
holiness,  Such 1y the power of coavention.
And how they try to convitice then bovs that
nothing is stipeitor to a householder’s e and
move heaven and earth to cnam them down
to i, by force o1 guide!  Little do thev know
that trnth Criempns 1 the lone tan, aud whess
theie Iy reat stcctity and thaet for relioron
in the aspiiant, no oot eftorts ate of any
avail a2 anst thamn  Sdnya Mant s father aid
all hie covnd to shiut iny giavt-hearted son up
in the worid of sen<es, but the (ods wiled
othetwise, ard the world woold nave been
witheut the swondetful bfe-tnsany ot Lued
Buddha, had be siccecded,

We set aside as «thy the objsction of the
honseholders that Cieatton wouatd stop f all

embiaced the tnonastic ife, for such o «tate

can never be,  Now, leaving  ail niaterial
cotemider ations  astde,  the objechions of the

patents ate due to a nmsconception of the
relative difficuities of the two paths,  ‘They
think that the martied hfe is much easter than
the monastic hfe  But 1t shounld al vavs be
rtemembeted that just as netther of the two
pathis e be clatimed o superior to the otuer,
so neither can be pioved 1o be easier to
puystte tiais tne other, Mokt can be attamned
thivugh both—no doubt of that, but the
esvential thine to beat tn muind s tiat 1t
perfection in each line that ensies the hinal
success, and medtociity in either is attended
with but scanty resubts, Even then, 1t can
fairly be asserted that an average Sadlin whe
inply keeps his vow of celibacy aud begs
B o uole We Gomp door K SIS
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high tninking, has more chances than an aver-

¢ age hionseholder, Fuo he bas oveirconie one of

the mo-t teinible of atttactions, viz. that of
sex, and 15 not uatmnelled in anv way, so that
when he is fortunately awakened to a sense of
iiis . eal duties, be it i old age—~-he can do
s0 ftecly acd work up to success whereas the
unireccessful bousenoldaer, cven f be vishies
tate ¥ life to devole uanself so’eny te Gud,
hods be has got 1oty af sooal dutes drag-
gty hin down, and 1 tmost cases, even of
somebody else steps forward to tulfii tnose
soctal dnties for hig, ne fads he cannot get
tig of biis qttachment, Sozh 1 the esult of
an unbias-ed compatisun H=0v eeir the paitiak

snccess i the tuo pah Aud as for petfec-

~iws that whete
yoirl catnt And ten peticcted Sioiiy astns, you
can Ond only one pertecied o wsenolder, for
the d ficulties v the case of the lalter are
obviou-ly mach mote than w the {vnmner, ang
1t 1S for this teason thdt mitending monastics

“5(‘1'1..‘.‘1'..

tienh ¥ eitaet. ebseivation

witere
they may be aw .y ftom the thonsand and one

A Hivle SU.oabie enviioatient,

templations and sef-amposed cuhies of the
worldly hife,

Aned vhey are no vonecessarv binjaen on
the -ociety, « most B gitsh-educated  people
seent to tinnk,  They ive upoa the chauty of
the bouscholders ne doubt, pnt 1y exchange
tor this cruiab of bread they spread r1ehigious
alucation throushoul the codntry, ave, even
the most thiterate of tham, by 1ecitations fiom
the dlustiions sawnts of the lane And the
hou-elro'der gives s dole chicerfulyy and as a
red srons act. It showa also he noted that it
s these Sannvasins who ltave been the friends
atich sytupatigsers of the poor and  down-
ttodilen m the past as well as 10 tne presetit,
The motasticmstitatior s not an mwnovation
1 the lacd, but the cry that s tow heard
agattist monks is sitiply due to the dearth of
food mn the country, Iuo formet times, India
uscd to prodoce moie than her necessarv
quaniity of food, and a porticn of s super -
Herdls 800y sar b lo v g AN FIG 1D

SR
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and so orafit ithly,  So istead of eandlemaing
O1l ¢ 0 7 v retexts the whole brothers
hood of Sanuyasins. the proper way is to
devise new plans of intensifying the produce
of the land.

We bave dealt bitefly with the various
side-1ssues of the question, We ak owr
readers to ponder over themwy and comne to
their own couchisions, We suguest that every
one should hold the balance even
the monastic and the famuly lfe. Every
householder i India, as much as anv San-
nyasin, thinks 1t part of his datly duty to
worship God, nnder whatever name and foum
he may piease, aud we know every pous
family keeps the best fruts of ity held or
garden apait as an offering for the Loawd. To
the bulk of Indian buuseboldeis God s never a
meie philusophical abstiaciion, but the nearest

of all 1eiations, dearer than lite itself, nav, then
itnnost sould,

between

They worship Hium with the

utmost faith and devotion that they can com-

mand. Al this 1s luphly becoming to the

descendants of the ancient Aryan Kishes, Lt

FES,

now behoves them only to give their noble
hinpulses a proper diection, and always stick
to tiuth under any cnenmstances, being ever
ready to undervo any sacnficeg at the call of
then Religion and comntiv.  They shonld
abide by the injunctions of the Shastras,
mteipreting them w thewr tine spitit, r1ecard-
fess of consequences, and strive their best to
make the tomulations of <ociety stiony by
developing the uleal of Brabmadkaiya.,  This
they can do by leadiug muoderate lives thems
selves, and bv making 1t a point to give their
childiren a spiitual education m an oiganised
way, from then very childhood, so that they
may grow up to be either nseful members of
society as ideal honseholders, o1 play ably the
higher and mare fortinate 1ole of teachers of
soctety as Sanuyastnis,  They ohould carefully
watch the tendencies of their childien, and
duect them candidly in that path for which
they ate deemed to be fitest, and the Loid’s
blessings will ever be on them and theirs.

SwaMi MADHAVANANDA,

WITH THE SWAMIS IN AMERICA.

V.

HE Swami Turiyananda did not stay in New
York for a long time permanently. Swamt

Satadananda, then retuined o India, had

been very successful in his labour tn Montclair, a
beautiful country town, about an bowm’s janney
fiom New York., He bad made many friends
there and devoted students. And as now thece
students were sithout a teacher, they requesied the
Swaum Turjananda 1o take up the wotk so ably
started by his brothei-5anny asm,

The Swami cousented wih the proviso that he be
allowed to keep up the work m New Yairk alvo, for
the Swaint Abliedananda was then absent on a
lectuwiing tour. This was agreed upon, "T'le Swanu
went to Montclar, visiting the New York centre
every Sawrday and staying osver Sunday to hold
classes and 0 give legtures. Llhus,

evesy

Saturday and Sunday we had him with wus,

Very soon the Swamn made hinself beloved in
Montcian as e hid dove v New York, He was
the ghest at the home of one of Swamt Satada-
patitla’s most desoted students. It was 2 home of
cultine, prety and cheedfulness,—one of  those
healthy, balanced Ametican homes 1ich m muatyal
tove and consaideration, aith a great deal of hiee-
doui bout perfectly regulned; e clibdren full of
file aud enterprise, adonng the patenits and sery
fitee with them, a home of muiual understandmg,
The Swam ¢njoyed being there and every member
of the famly loved and respected lim. The
Swaini saw Ametean tamily-bfe ai its best, and it
was a revelanon o him.,  The husband was a
Christian Sciemist but sympathetic towards Vedanta.

The wife was a staunch Vedanust of ihe devolional
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type.  The Swami often spoke of her as one of the
most spiriteal women he had ever mst. * She is
50 Sattvic,” he used to say, “firm, guict, she al-
ways does the right thing at the right time withou!
the least fuss.”

Once,

2 lettey

while staying there, the Swami received

from Indie. i contuined the sad news

that part of Beungal was under ihe grip of a
His hostess saw that the Jetter
saddened the Swami.
had Reluctantiy the Swami
told hier thal the people of Bengal were visited by
famine. Not anocther word wes said.  3Bul a few
days later his hostess presented the Swaini with a

devastating fainine.
She enquired whether he
yeceIved had news.

purse of moueyv to send to India f{or the famine-
striken people.  Quietly, without the Swami know-
ing anything about it she had gone (o bes

and collected the money.

friends
An interesting incident took slace when ihe
Swatni Saradananda was living 21 this bappy bowe,
The Swami had often spoken aboat bri Rama-
krishna he proddced his  Masiet's
photograph and showed i 1o the lady of the house.
“ Oh, Swami,”’
face !’ * What do vou meau?” sdid the
And then she told hnm t.h:;;.t leng ago, in
hie had had a visionof a
Hinduo and that it was the sume face that now she
saw in the photograph. It was Srt Ramakrishna,”
she said, “but'l

and one day

she exclatmed, “1t is the saue
Swanl.
et youth,

befure she was married, s

drd not know it until now. 1
so much imypressed and

Wit
chariped at the wvision at
the finne, that | remember the tace very distineidy,
and I bave been gotng 2bout here and there ever
since |
Hindu 2

disappointed, not finding the same face.  And now
at last naki

And now a new event ook place,

had the vision, whenever 1 hieaird that a

had come (0 Awerica. bul 1 wag always

i¥

I see that it was R e,
'The Swami
Hui,

He staved with ug {or less

Vivekananda came to New Yori. alae b was
otily for a shott visit
than two weeks.  Though ander the kind mints-
tration of friends at a country-home the Swamlii
had partly recuperated his health, e was still far
from being weii and it had been arranged to send him
to California, three thousand wmiles from New
York, to the land of sunshine and warmth and
fragrant air.

On his way io California the Swamiji

Chicagc for one week. There he was

hajted at

with his

VWITH THE SWAMIS IN ANFEFRICA 'Y

devoted and adnuring fuends who had withessed
hus tiiumiph at the Religious Congiess, some years
wevicusly  Then Swam.ji proceeded to  Cali-
fornia vhere he soon fuund hinself surong enough
10 appear on the lecioie plattorm wrom where he
o ated latge audiences

Dutng he shost pertod the Swamiji stayed in
New Youk, theie was gieat 1e)oicng at the Vedantz
Svamal. did not gine any public lectures
but lie attended the classes and meetings at toe
Vedanta Home aud theie he gave short talks and
answeited questions A rublic recepuion was given
to lum at the [lome wd his foimer friends and
students gatheted in laige numbers o meet theip
beloved teacher aswir It was a very happy gather-
mg  (ihets weie also present who had long desired
to weet the g.eat Swamipt of whom tlhiey had heard
50 NGl

Hoine

i hough publc the 1cception was informal. The
Suwann Pad a smile 2 joke ot a kind word fos
cre yolie of s old taends  Past of the time he
\as S2acu on th> fioor, m the Imdian fashion,
some of the 1t ends tollowing his example. There
was much talkimg and laughing and the Swanii
showned by a4 gestuie o1 a 1cinath that he had no-
wise 10tgotten his old students

About Swanmupt much has been wiitten® and 1 o
not wish t¢ ge mto rejpetvton.  L.et me recovd
euly ore ¢ my nuptecsior s of the eviening. I do
50 Dud use 1¢ 2anve .0 me wih such great force.

Svad. ; waos ~o stple 10 his behaviour, so like
one o the ciowA that he did net mopress ma w6
Theie was nothing
aoutic o ways that would mark bim as the lion of
Nev Yok socety asso o.ten be had been.  Stmipla
in dicre and beheviour he was just like one of we,
Iic did now put hunscit aside on a pedestal as is ¢
viten hon.sed  personages. [ic
vwalved abou the tvom, sat on the flioor, laughed,
1001 Lliatted Ot course [ he
rouced Li, magnibeent brihant eyes, his beaui;&
fl fe.twies and n.ajestic braieg, {or these wvere

e I

v oob wnen J fﬁt SAW LI

GIC Cest Y Ll

netuieg toimal.

patts of him that no arcamstances could hide.
But when T sax him fir a few minutes standing o
a platform suuounded by others ot flashed wte

my mind < What a giuani, vwha strength, wiat

kool it

—_—

* & The Yaife of the Swam: Vivekananasz
The Mastct as I saw Hm, ete,

™ in 4 volume: 3
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manliness, what a personality! Every one near
him looks so imsignificant compared with him.”
It came to me almost as a shock, it seemed to
startle me. What was it that gave Swamiji this
distinction? Was it his height? No, tbhere were
gentlemen there taller than he was. Was it his
build? No, there were near him some very fine
specimens of American manhood. It seemed to be
moie in the expression of the face than anything
else. Was it his purity? What was 1t? 1 could
not analyse it. 1 remembered what had been said
of Lord Buddha,— a lion amongst men.” 1 felt
that Swamiji had unlimited power, that he could
riove heaven and earth it he wiiled «. This was
my strongest and lasting impiession of him.

When the Swamiji retutned from California 1
was no longer in New York, so 1T never saw him
agamn. But I am grateful that I have seen him
and that during those two weeks he has sometimes
been very kind to me. And even now as 1 read
and re-read the Swami's lectuies, that picture of
wondeiful strength and purity comes before my
mental vision. And in those printed lines there
still seems to vibrate something of that great spirit
that came (0 enlighten the Western world, “ These
great and peaceful teachers,” says the sage Sankara-
charya, “come (o 1cgenerate the world like the
spiing that biings foith new fruits and flowers.
And after they themselves have ciossed over the
ocean of woild-bondage, they help those who
stitve for liberation to teach the haven of peace
and blessedness.  And this they do from a puely
unselfish motive.”

In the pieceding papers 1 have now and then
alluded to the Shanti Ashrama It may interest
the reader to know how this Ashiama came mto
existence and something about the life and woik
fhere,

Befoie the Swaimm Vivekanandz returned from
Califorma a young Vedanta student 1in New Yoik,
no longer satisfied to bive a life of comparative case
and luxuwiy, and mpelled from withm to make his
external life conform to the teaching of Vedanta as
be had undeistood 1t, had resolved to r1enounce the
woild. His object was known at the Vedanta
Society and it was the subject of some talk at the
Vedanta Home.

The question was: How to live the life of tenun-
ciation wi acountiy vwhere no pruvision 1s mdde for

FEs,

Sannyasins, where ifinerant monks have never been
produced ard where religious mendicancy would
not be 1ecognised by society > A wandenng mogk
would 1in America be looked upon and tieated as a
vagrant. It was a question of sume weight, for the
young man was determined to carniy out hs ideal
and he was ready to meet the consequences,

There are monasteries in America where Roman
Catholies who renvunce the world find shelter and
every opportunity to live a stiict and holy hife,
But to be allowed enuance 1nto these monasteises
one has to subscitbe to the ciced of the Roman
Catholic chuich. This the young student of
Vedanta could not do. The only choice he had
was cither to live in the stieets of New York and
beg his food, or go to a place not far fioin New
York where some good people were living who
were ready to receive him. The fist course would
mean arrest by the police for vagrancy, the other
course would mean hard physical labour fui which
he was ill-fitted. He chose the latter course,

This question being discussed at the Vedanta
Home, one of Swami Abhedananda’s students was
strongly impiessed with the 1dea that the Vedanta
movement should have a place of retreat where
those who wished to renounce the wotld, tempo-
ranilly or permanently, could find 1efuge under
suitabie conditions. She possessed a homestead n
Cahifornia,—160 acies of fiee government land.
And this place, she thought, could answer the pui-
pose. It had its disadvantages, 1t was fifty miles
froin the nearest railway station and maiket, but it
would do to begin with. It would be solitary any-
how, And she very genetously offered this place
Lo the Swami Vivekananda to be used as a Vedanta
retreat.

Swamiji was willing to accept the gift but he
could not teturn to Califorma then to take charge
of the place himself. So it was decided that the
Swami Twiyananda should go theie and open an
Asliiama for the students of Vedanta., “ Go theie,”
Swamiji told Inm, *“put yow lte mto the work,
live like a Sannyasin and forget India.” The
Swami obeyed, except, I am afraid, in one respect,
—he could 1ot entirely forget India, his beloved
motherland. * You understand,” he said one day
in the Ashiama, “how I love you all how I feel at

one with you. I 1egard you as my own people, i
fact, at tniey [ torget that L am 1 a tuiaigu land,
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but to forget India altogether, that is not possible.”

I have sometimes met with Hindus who seem to
think that loyalty to then own country necessitates
depieciation of everything foreign, no matter how
good and praisewoithy it may be. Needless (o say
that these gentiemen have ngver visited foleign
lands. None of the Swamis 1 the West shared such
nafrow views. The Swam! Tunyananda was very
open-ninded. He appreciated what was good m
the West and sometimies he would give vent to his
feelmgs *“ How strong and independent are your
women ; what a nice relationship there 15 between
the sexes I hike the way in which you tieat your
servants ; with all yow activity you are so subdued
in yomt speech, there i3 no shonting and loud talk ;
you ate so orderly and punctual and jou keep
everything so neat and clean,” etc  But India was
the boly land, the land of wisdom and of sages.
And he loved India with all his heart.

The Swami Turiyananda then went to California.
Miss Boock, the kind donor of the land for the
prospective Ashrama, accompanied him, They
first went to Los Angeles where Swamiji’'s friends
recerved them warmly. The Swami was entertained
at the same home that had been blessed by having
had Swamij as its guest. There were three sisters
there, enthusiastic Vedantists, —‘¢ the three Graces,”
as Swamiji jokingly called them. The Swami was
delighted with the countty, He was taken to the
sea-shore, vistted surrounding towns, saw the
orange groves for which California is famous and
he bad a very pleasant time theie. But he never
forgot his Vinther. Teaching and talking and
holding classes the Swami became an nfluence mn
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Los Angeles. The people wanted to keep him
there, but he was sent for other wotk. So after a
few weeks’ slay in that beautiful city he took the
train tor San Francisco accompanted by one 01 two
of n1s Los Angeles friends,

In San Francisco the Swam met with an
enthustastic teception.  The students of that lLively
western city expected much from Inm, for it was to
them that Swamipr had said, when leaving San
Fianciscu: * I have only talked, but I shall send
vou one of my brethren who will show yon how to
ltve what I have taught.”’

A few of Swammi’s students had clubbed to-
gether and had foirmed a small nucleus, the

Vedanta Society of San Fiancisco With these few
friends the Swami began to woik and gradually the
number increased. Then came the day on which
the Swama started out fot the great work for which
he had been sent to California. With a dozen
students he set out for the San Antomo valley to
found the Shantt Ashrama, the first Vedanta retreat
in America.

It was a long journey from San Fiancisco to the
new place,—first by tram to San Jose, then by a
four-horse stage, following a winding road, to the
* Lick Observatory ” at the top of Mount Hamilton,
4400 feet high; then by carriage down to the
valley. But the journey was by no means tedious.
The beautiful mountam scenery, the bracing air,
the fruit orchards, olive groves and vineyards, the
enthusiasm of the enterprising paity, the Swami’s
chanting and interesting conversation, made the
trip one long delight. The students were elated.

A BRAHMACEARIN,
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( Continued from page 23. )

qIraTAfy |arar Yy grwa: o |
afyaraty: Qe srasqrsafasad 1ol
216. When all the five Sbeaths have
been eliminated by the reasoning upon
Sruti passages, what remains as the culmi-

nating point of the process,is the Witness,
tte Knowledge Absolute.~—the Atian,

Srule passages—those that describe the Atman

negatively, by the Vet nefz (mot this, not this)
method

Culminaiing pomnt—beyond which the process of
reasoning ot aralysis cannot he carried any farther,
What takes place then1s termed the Aparoksha-
nabhuti, Realisation, and the mind is then said to
te in the Samadhi state }
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TYSARTCAT TILTANA. TARW ARG |
ATATTARTYT STRTARITT (ACHA: |

HITAT: | (AT TTTeRAA taafsgar e

7 1 T'bis eelt-effidrent Atman, which
18 distinet fruxa tbe five  Slicaths, the
Witness of the theee states, the Raal, the
Changeless, the Untanied, the oy dastiag
Bliss,—is to be realised Dy tue wase one s
one’'s own Seil

[ Untainted—oy Nestienve, hence Absoluie |

fasT ST o

firzaras MTEY a9Eay o2y !
HaArTE faar farees gy ¥ 9
s g acaita sarenarsseaiEarsaar i

212. The discple questioned, * After
these five Sheatlis have Leen ehitninated
as unreal, I find nothine, O Teaclier, 1n
this nniverse but a Vod. the abseace o1
evervthing. What estitv docs there av all
remain with whick the wise nan <honld
realise nis identity »"’

| The positon ot the SZun; avddine o- Nihihisis
who deny that there 1emains anvthing nosuae afrer

the ultimate analysis, s set forth in thus Sloka asa

prima facte view, and the reftation i8 given in the
next few Slokas. |

sfinsesara |

HAYH AT [AsRgEistE rasmwar)
HER((ARTTE agArAsanTy I3

| FATTHITE U TG ACTHAA |

aarar atEard fafE $Ear GEEaar 1)

213- 4. The Gurn answelred © Thon hast
rightly said, O learped one' 'Thou art

clever indeed in diserimination. ‘That by
which all those modificatrons such asegoism
etc. and their absence as well which follows
(dnring deep sleep) are perceived. dbut
which Itself is woi percerved, know thon
that Atman—the Kunower—throueh the
sharpest intellect.

{ The argument ¢ this The Atman as the Eter
nal Subject mast 1emam always  Qtheiwise there
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Fi B,

being no Subjert, knowledse itcelf will be 1m-
possible  Even mn the Sushupti state
be tue Biermd St hjey ne?
memory ob ‘hat siate

there must
NG o cewrd one blisabid
To tahe afamilic exuuple
In a broscope heve riust be ihe suiren to allow
the  movnng  pictwies to coalesce
conaccted whols

and torm: 4
Moten piesupooses rest 3o

the ever (hiaping Prakob must have behuind 1t the
catittible Atmoan

{hiv' an the sharpe ¢ ¢rferrec  Anecho of Kathg
Vpamshal T o vz |

IR TTARLTHATIHTA |
REATTAGIATS QITGed ATIFT NN
215. That which is perceived by wame-
thing else has fot ils witness the latter
When there 1s no agent e perceire a

thing, we cannot speak of that thing hay-
g been perceived ai all.

W CAFITGEHT W47 Tq: TAATTLTN |

HA: AT TIY WIGEITATHT 7 a4 1€
216. This Atman s a seli-coguised
entity, because It 15 cognised bv liself,

Hence the 1ndiviadseal scul is itself and

airecily the Supieme Brahanan, and noth-
11g else.

- -, b
ATAREIRGIIRY €gzad ArsE Hg"szwr%f
mﬂqam SEAREEA T UL %'g:wam Tl
srarRr AT TR m‘a‘ﬁ?ﬁﬂm
faemraegiaaenar egeta & fafy
TTRT EITURL M

217. That which clearly manifests Ti-
self 1 the states of wakef{uliness, drcam
and piofound sleep; which is inwardly
pereerved 1 the mind in variouts lorms, as
an unbroken seiies of egoistic impressions;
which wifnesces the egoism, tbe Buddhi
ete., whieh are of diverse forms and modi-
fications; and whicl makes Itself felt as
the Eximence-Kaowleuge-Lliss Absolute;
know thou this Atpau. thy own Helf with-
1 thy bewt

L Accond ng w0 tne Cankbyar ] hidosophy, the
whole univetse, as 1t appears to us s a muxiie of
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Purushba and Prakvii- of cemethmg sshich  ome
pinges on or gives the suggesnon to our mimnds
and of the mind which 1cactls aud covers it as it
weie, with a coaung of its enm  In othe: wonds,
eve: ything we peteanne 1+ this unkr own someething
plus the mind, o1 to put ' b1ty X 4 nund
Vedantz substtuter Braoni, o £, s isha ar d
posiulates & Nescience a4, the Lrod Ditabie power of
Brahman vhoch cove ~ the ro ' intuie of baahiaon
and wakes *clonk ot b e o LU o ul sorts
of change d vt on Yt )« ey
name ni Biabm.n, Sy henc o e aertere 4
thing, nom any; menil mpiec ran, f rarst be
the Atman and nothung else thit we peiceive Only

in o ignoiance we tail to giasp the real natuie of
the thing experienced fthe Atman) and call ¢
under vanous names and foime  So owm egouism,
om mteliect, and all 1nental stiles are mamfesta
tions of the Atman and Atman alone |

IZH AFAAAR (AT
ATATET G AW 7+ |
AT (R TATHHITAE
GrrETEinda SIEISTAR=aq 1850
218. See.ng the :ieliecuon of the sun
mirrored in the water of a jar the fool
thinks it is the sun iteelf. Similarl the
stupid man, threugh delusion, identifies
himself with the reflection of the Chit
caught iu the Buddhi which is Its super-
imposition.
[Chif —the Atman which is Knowledge Absolute.]

9% FR AGNAAFKITE
e wY fafadsgass: |
AT TARRAT[IATET:

TTATRIAT (AIT AT AUl IRLEN
219. Just as the wise man leaves aside
the jar, the water in it and the reflection
of the sun 1u that water, and sees the self-
luminous sun which illuminates these three

and is independent of them;
[ Independent ¢c,  these being merely its 1eflec-
tions, which seive to saggest the 1eal s ]

& 1ad acafarassud
fagsa goT fated goram™ |

M her

ViV ERACHTT D ARLANI 4%

ARt DR )
" . &

SEMETUR SRS E- £ i RSN
st {3 |aad gaen-

AFGA T I AFIOREA . |
[T FINTIAARIRAR

GO (IQTeNT FTHAT (98 (9]l
PO NFTEAT S

T ATEFA (FATd i |
RIFATSTEA TFUl WRESTEH-

.y -
fe(aT TTAATRTH LI 1332
220~2. Similaily, discaiding the Lody, the

Buddhi, and the 1eflection of the Chil 1,
and realising lhe Witness, ihe Self, the
Knowledge Absolute, the cause of the mani-
festation of everything. which is #idden 11
the recesses of the Buddht and 15 aistinet
from the gress and stubtle, etermal, cmu.-
present, all-petvading, extremelv <ab-le,
which has neither interior not exiestor.
and is idenfical with oneself,— GHihy 1ealis-
g this trtte nature of oneself, one be-
comes frec from sin, and taini, and death
and grief, and bccomes the embodiment
of Bliss., THumined himself, he is aftaid of
none. For a seeler after iberaiion there
is 10 other way to the breaking of the
bonds of t1ansmigiation than {he :ealisa-
tion cof the tinih of one’s own Self

. Hraden Buddhe — Tt 1= the pusprer Buddhi
which cawnes a giimpse of the Atmian,

T he sense of vanlous Srutt passages of Advaitic
import s reproduced in these Slokdas. The reaven
is specially refened to the Brihadaianyaka {11 vin.

&, Tathirtya [l 2 and Svetdsvatara 111, 8

SHETHFAcRA TS WIRTEET RITAH |
Farfgdiaaracd N QIqTA T 13N
222, 'The realisation of one’s identi-
ty with the Brahmau is the cause of
liberation from the bonds of Samsara, by
means of which the wise mazaa  attains

Brohman, the One withot:l o rccond, the
Blev Absoliife
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AENAEY WY fagreargay gA: |
fagTasana: QIITHGUTIERTAT: N2

¢24. Once having realised the Brahman
one no louger returns to the realm of
transuwreration. t'berelure. one must fully
tealsse 0 e 5 wdeudity v the the Bratinag.

|/ IAAAE w Qgd 9 A g

frarerdaee safasd farsat agfa e

225. Branman 1s Hxaistence, Knowledge,
the Absolite, pmie, supteme, self-~existont,
eternal 2nd ‘naivisiple Bligs, vot dudfercnt
(in reahty) from the individual soul, and
devoid of interici or exterior,—there It
1eigns triumphant.

|fed qQUaArdd TTWMITFAET FEIATSATI |
A WFATRT (HTNY I9H QTHIGATA~

FArTTATATH HREN

226. Tt is this Suvpreme Ouneness which

alone 1s real, since there 1s nothing else

but the Self. Veiilv., there temains no

other independent eniity in the siate of
realisation of the highest Truth.

| Nothing else—Everything but the Seil 1w an
appearance merely.

afrd QaE (98 ATET TATARITATT |

AT FAT TARATATIATITE KN
227. All this universe which appears as of
diverse forms through ignorance, is noth-
ing else but Brahman which 15 absolutely
iree from all the limitations of human

thought.

Iree from...... thought-~We imagme ali sorts
of things through 1ignorance, but Brahman 15 eve
beyond them, and °s the only Reality. |

HRTAATSY FET 7 (q:
FIAISET FAA g TR |
A TEAERT AT FIN:
Far AT HIGIIAATHATIA: IREN

228. A jar, tbongh a modification of
earth, 1s not differen{ from the earth;
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FET,

everywhere the jar 1s essentially the same
as the earth, Why then call it a jar ?—It s
fictitious, a fancied name werely.

| Bactiziouns

name mer ely—Quoted 1n sense

irom the Chhandogya Upa, Ch. VI ]

HAMY FEFeAaqT STeT
P31% YIUAHE 7 9FTq |
RAT L. KieTd °F T~

FRET WH RITIAY POEN
227, Neoue can demonsii.te that the
exsence of a far 1s something other than
the earth (of winch 1 ¢ wade). Hence
the jar 1s merely imagiuned through delu-
sionl, and the component earth alone is the
abiding recality im 1espect of it.

QAT FHA |4q
ATHI AR qATSE (e |
HEATA AT qAH A ATT WIBT
fafaaal fafraasasey: 130l
230. Similarly, the whole universe being
{he effect of the 1eal Brahman, is in reality
nothing but Braliman. s essence is That,
and 1t does not exast apart from It. He
who says ‘it 1s.” 15 still under delusion,~—
he babbles hike one asleep.
) Lake one asleep 1 e, mcoherently. |

agiag fasafads arafy
A LN

STl FASAAAYT TCYT |
awregaeInars & fasa

ANSPTATTRFAATSTHGAET 132

231. ‘This umiverse is verily Brabman—

siich 1s the august pronouncement of the
Atharva Veda. 'Thetefore this universe is
nothiug but Brahman,—for that which is
snperimposed (o something) has no sepa-
rate existence {rom its substratum.

[ The 1 ierence s jo Mondaka (II. v, 11}, which

is one of the Upamshads belonging to the Atharva
Veda.

(To be continued).
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Is Irdia Cizilied” (Lssays on Indian Cutute )
By Sir Jot.n Woodiofte  Published by Mescrs
Ganesh & Co, Madiac  Pn 228 Pruce Rs 2

We have aheady expiessed omr opinion on this
admuanle book 1n the QOccasional Notes of la.t
month It a crushing reply to Mt Wm Aichet’s
recent book. ** India and the Future.” m which thar
authot attacks Induan culture, damnwg 1t as ¢ Bar-
batisin ' And Sir joluy nghtly comes forward to
vindicate India, with the remaik that “ India cannot
at the present moment allow am chatges agamst
het to go unansweted.” The present book has been
winten from the \edantic standpowt. m the ught
of the Shakta Agawma Jt cousists or tuele
chapters entiiled  Crvthzation and Progiess; Rast

and West , What 1s Cultate > C onflict of Culbn, 25,

Competttion  conceit sawtice Cultural attack on

India; An bExampls, A Reply: bharata Dhaima,
the Common Prnuciples of Indiav Civilizaion,

Biahmanosm:  Dustauon and  Some condlusions

The book, f1om stett to fush, shows that the
authot has a mastetly and sympathetic grasp of the
whole situation and one who goes through 1t
will find himself in touch with the essenliats of
Indian civibsation a aastlication that has stood the
test of centwries upon teututtes  ‘The tollowiug
few limes guoted at 1andom, will setve as an index
10 the witlet ~ vievws ., W halst......tiie Boelish are
catymg cut tuen Dharma, ludia bas a Dharma of
Her own 1o follow . \What form the foluic may
take we cannot with ceriamty say. Bui of this 1
am convinced that 1f we each do owr duly bv our
country and out lorelithers and mamtam what s
best, and nas not suftered conuption, 1 out iespec-
uve culiutal mhentances, the result ol sucht 1rvany
cannol be other than good. . A good resuit 1
not hkely 1o be attamed of India whoily  stercuders

Her soul to torergn mfivences.” We wish the book
a wide ¢nculation,

President Wilson—the Modern Apostle ot Free-
dom. Publhished by Messis. Ganesh & Co.,
Madias. With a Foieword by Dr § Subia-
manya Aiyer Pp xxv+94. Piuce Re 1
This 15 a neat httle volume, contaming ien

speeches by the Piesident, with a life-sketch by M
K Vyase Lo Piesident Wison 15 the e nosuce
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of ot etes to-d . ard tre book under review s
theirefore a timely publication, grving the public a

gltrepse oo the great naan s hife and utterances.

ruitifa - the Divine Minsuel ot Bena.es A Poem.
By ¥ G and I. M Pearce Pp 73 Board-
bound. Price 1z as Publishets Me<sis. Ganesh
& Co.

The book ts based on an koghish version of the
Sinhalese “Guttila Kavya by Mis Musen< Higgins.
Guttila 15 the name ot a formeae Incanation of the
Loid Buddba, and the tale forms one of the Jataka
stuties T'o mmprove the nauation the authors have
made <lighi addittons and shecations m the trame-
vorh of thestoiy  Loid [ 1dho’s life nas been
mmoyottalised 1 Enghsh vetse inv »u Edwin Arnold,
The pie<ent version o1 the fataka-story follows the
sarae limes as the ° Laght of Asia. and 15 vay
successiul too 1L s a pEt.r.hLut tO 20 through these

dehghttul lines, and tue dichion 1 smooth and
melodious.

—

Odr fo Ziuth By James H Couany  Pp 22,

Price as & Pablished by Messys, Ganesh & Co,

The author tells us that this metsical COMPOSsI-
aon  was 1ead by lim at the foundauon-day
celebs atton of the Theosophical Society 1n Madias,
on November 17. 1g18. Mr Cousms has aheady
made a name n the woild of ietters, and the
present brochure adds ancthet lauiel to his ciown,
The pocm shows evidences of great poetical power.

Lhe Sitlkin Tassel By Ardeshir K Khabardar,
Puohi<hed by the Theosophical Publishing
House Adyar, Madias. Cloth-beund Pp. 122.

BMr 1. H. Cousms, v inioducing this sympostum
of songs, writes- “Mr. Khabaidar 1 a popular

poet in lus mothei-tongue, Gujetitr ° The book s

mawmty divided mito the 1ollowiug sections. Songs

of the Muse, Songs of Natme ; Songs of the Heait;

Sougs of Lifes Highway and Sommets It is no

ea~y thing tor anybody to excdd m witing poeuy

in &4 foretgn tongue, specially when an 1 astetner
underiakes to veisity 1n 4 Western language., The
present attempt of Mi. Khabairdar must howewver
be reckoned as a great success, considering the ease
with which he generally handles the English metres.

Western lovers ot Indian thoughts will find this
volame of gieat help.

A I g
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THE RAMKRISHNA MISSION
FAJMINE RELIKEF WORK.

T e public 15 fully aware of the approach of a
wide-spread distiess of tanune m dns Provunce and
abtoad, wiuen we appichiended last vear juldging
from the e ulanty and ususficiency ob ran-fall,
T he brot effects of thus calatnGis T isitation ate wow
being felt m the distiet or Manbbum  Owne ot
vur wotkers thote at an eatly stage {ust hioted us
abont the cntical siuation of the ilace, and to
investigate tie actaal conditions we sent sount mote
of our wotlers m the beguaneg of the present
month  We pulibsh heie the most up to-date
account based on the wmost recent 1eports which
we have been aple 1o collect a0 thal the generons
public will be fully acquainted with tne 1eal situa-
tion ot the didressed atea

Cultivation was very bad ¢ e scar 1917 and
S0 the GIOP was very pool  dince th tae people
m swaihi> began to leare then vilases and moved
to she neighbounug distvic-towns 1o ea'h Lien

bvelinood as ¢ dinety  labomers

Agdit, i1 cae
veal 19'a dlihg avd sowwmy were only poss ble
in the lowlands (1 propoition a very small arer ),
on accouut of the scataty of water i the luzh
giounds from gieat drougnt | and Lo save this scanty
ciop the people wused verty lavishiy the * bund’
and the tank water ,-—thus givung

appiehension of gieal

rnse Lo ewery
distiess hom scaioty of
water 1 the near ruiute ( sumlar Lo the one that
vistited the district of Bankura w the jea 916 ),
which may be the cuuse of the outbreak of 4 g1eat
peottience

At present i the affected ateus veiy coarse iice

sells at 8 seers per rupee and paddy at 16 seeis ounly
and thewe tou not avariable everywheére

Tlhe

Officer of Pwmuita v selling cioth

Sedtay ol
Sub-Divistonal

thiough  hius
officers at 2 somewhat teduced price sl we behiove

fiee distiibution o1 ddoth v verr wgently needed
knowing as we all do, that das ¢ woact of hlan-
bhum 15 ore ol 1he pootest 1 the neighbouing
districts of Beugal anwd Behar The distiess and
the difficulty ol the situalion ale very much imtens:-
fied by the outbieak of the new Iufiuensa eprdenc.

NOw Owl workels tend to open 1chet wotks at
piesent i thtee Thavar, viz Tuvcha, Marbagar,
Hutd and alos o _tlu.l.lt. ol Guuald,

cloth 1o also very keealy {elt

Othier poition,

FER,

of the disti.ct ate a0t =6 tnuch atfected owing to the
employinent obtamed by the jowmneymen and
population thrown oul of theu lands,as iaboureis
i the Jheuia Cual Mine and Tata Iron Faclory at
Sakcin  But the middle-crass people of the whole
district are sufterng mostly oving to chert mability
to do outdoot asual labcur.  They have fought 4
close fight up Uil vow 10 aeet the sttuation and o
heep starvaton and disdacess off hrou then doos

Now 1s the proper ome tur the penevolent pubhc
to untoose then putse-staings (o convey ready help
and 1elted to their {etlow brodsten in thetr aowm of
dite distiess and save them liown naminent staiva-
ton  Ail contributions 1 the shape of mouney or
cloth, hhowever small, may besent to the iollowing
addiesses and winl be most thankfully accepted
and  acknowledged — (1) The President, Rane
hrisbra Miswiou, Bedur, How ah, (2) Phe Secretary,
hatalashng Mssion, Udbodhan Othee, 1 DMukerp
Laug, Bagbdzar, Catcutta

Swaun Brabimananda,

Piestdent, R K Rhission,

NhWb‘AND NOTES.

Vin are glad to announce that the Iightv-fourth
Butbday Aunusversairy ot Bhagaven Si1 Ramakushng
Peva wvill be celgbratcd on ine gth Maich, 1919
al the Belut Math (Howiab) and the branch centies
of th¢ Ramhishna Misswon  The Fu/hipuza comes
oft ou luesday the gth Maich

Wi iecereed e following potice for publica«
tion 1 Jamary last The Rambhaishna BMission
Home ol Servee Uineies has been catlyng on
the wduensza epiden e reliel vorh in Benates Dist,
bv opentng scserar centtes iy the most affected
parts since the bepmpmmg  of December 1913
Blote than 1500 new cases hue been tieated and
supplted vith diet and some cloiung whete ueces
vary - Sonie of the centies have been closed lately
as the places ate free o the disease now.  Work g
ull gomg on at the Pindia and Narwan centies,
It vars manfying to now that only a few cases
proved fatal ~ince the Home began the selie! work,
Lhe Prevident of the Ramkishia Mission gave Rs,
300 Ltom thie Provident x und for this reliet work

Tur C oramiteee ot the Ramkzishua Misston Home:
o* Setvwee Benares has much pleasure in acknowl-
edging an endownient for the mamtenance of the
poot aad sich tn Benares, 1in memoty of Trnivedr
Jethabhat Ambardas and his wife, Haubai, through

Do dutitul son, Traced: Mulshankar of Dholkas, i
Anmitdatal Dis



