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CONVERSATIONS AND DIALOGUES OF SWAMI VIVEKANANDA,

{ RECORDED BY A LISCIPLE. }
A X1k

| Place— The rented Mtk atf Belur, Year—i898.

Subjects . Swamiji's desire of conver ting the Ramakrishna Matk at Belur as a umque centre of spirie
tuelity —How he desired to train the Brahmacharins.— His plan of starting Brakmackarya Ashramas,
Annasalras and Sevashremas wilth a 1150 fo qualify the 55 ahmacharins Sfor Sannyaese and knowledge of
Brahman — Wha! public good 1 woen'd do —Plilanthsopic work does not lead to bonaage.—ris soon as
the verl of Nescrence 15 1emoved every being manifests us Brahmanhood —Oné's word will always come
irue when that realisation of Brakman lakes place.—To conver the Math as a cenlre of the harmony of
all religions.~ Swamii came simply lo showe that pure ldvaiivin can be practised under any circumsiances.
—The doctrine of ome class of )edantins that individual liberafion s impossible so long as 1he whole
uniperse 1s not l1ber ated.—On the altfarnment of Brahman one realtses the whole senirent and insentient
universe as one’s own Self — Nescience iy the basis of all phenomenal relations in the world —The origin
and cessation of Nescience~ L he Scraipiures state shal Nescience 15 almosi endiess as a sertes, but has ieaily
a terminafion.— The entire unwe:se has teen supervmposed on the Brahman.—Can there be a super-

impusition of an idea not alieady exper ienced P— The sealisation of Brakman 1s like & dumb man tasting
somelhiug

The disciple has come to the Math on there was anone-stotred brick-built house.
foot at ahout two o’clock to-day. ‘The The gentieman who had helped in the pur-
Math has now been removed to Nilambar chase of the land, also accompanied
Babu's garden-house, and the site of the Swamin a short distance and then took his
presenit Math has recenily been purchased leave. Swamiji began to walk over the
Swamiji is oul wvisiting the new Math- site and to discuss, in the course of con-
grounds at about fonr o’clock, taking the wversation, the plan of work of the futurc
disciple with him. ‘The sife was then fill Math and its rules and regulations.

of junglee 4ud con the north side of it Reachive bv degrees the verandsh op
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the east side of the ope-storied house,
Swamiji said, *‘ Here will be the place for
the Sadhus to live in. [t *s my wish to
convert this Math into a ch'ef centie of
spritnal practices and the cultore of
knowledge. The power that wiil have iis
rise fromm here will flood the whole wotld,
and {orn the couise of men’s Lives in‘o
different channels; fiom ths place w.ll
spring forth ideals which will be the
hatmony of Knowledge, Devotion, Yoza
and Work ; at 2 nod from the men of {It's
Math a life~g.ving impetus will ‘n time be
given to the remotest corners of *he olobe;
while all true seekets aficr sp 11tuar y will
in course of time assemble here ;—a thoa-
sand thoughts like these ase aris'ng in
my mind.

“* Yonder plot of land on the souih s'de
of the Math will he the cenire ot leatn:ng,
where (iamimar, Fllosophy, Scence,
Literatuie, Rbetoric, the Srutls, Lhakti
Scripwures and Englsh wll be taught;
this Temple of Learning will be fash oned
after the 7o/s of old days. Bovs who are
Brahmacharins trom their childhood wall
live there and study the Scripluies. The't
food and clothing and all will be suppl ed
from the Maith. Afler a corise of five
vears’ training these Brahmachatines may,

1f they like, go back to theltr homes and
lead householders’ lves; or they may

enibrace the monastic life under the sine-
tion of the venerable Superiors of the
Matb. ‘The aulhorities of the Math will
have the power to tmin out at once any of
these Brahmachaiins who will be {found
refractory or evil in character. ‘Teaching
will be tmparted here irvespertive of casz.e
or creed, and those who will have objec-
tton to this will not be ad:ailed. Buat
those who would like to obsetyve thels parti-
cular caste-rites, will make sepatate ar-

JTang-ments for their foed etc  They will
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attend the classes only, along with the
rest. The Math authorit’es shall keep a
vig lant walch over the character of these
also. None but {hose that are trained
he:e shall be ehgible ‘or Sannyasa. Won't
il be n'ce when by degiees this Math will
beg'n {o work like th ¢ 2"’

D sciple.— Then you want to reintro-
diice into the country the nsiifution of
Ilving a Brahmachiin’s l.fe in {he house of
the Guin, in vogue in anc enl times ?

Swam ji.— Exacily. The modern sys-
tem of educat.on g'ves no facility for the
development of the knowledee of Biahman.
We mus. fonnd Brahmacharyva Homes as
in tunes ot old. Bu! nowv we must lay
their toundations ou a biead basis, that is
to say, we must intioduce a good deal of
change info it to suit the requirements of
the times. Of this I shall speak to vou
lalter on.

**'T'liat piece ol land to the south of the
Math,”” Swamiji tesumed. ** we must also
parchase in time, Therte we shall start an
Annasatra—a Feeding Home, ‘There at-
rangements will be made for serving really
ind gent pecple in the spirit of God. The
Feed.ng Home will be nameAd after Sri
Ramakr'shna. Iis scope w'il ai first be
detevinined by the amount of funds. For
the malier of that, we may start it with
two or thiree inmates. We must train
enetgetic Brahmachatins Lo conduct this
Home. They will liave Lo collect the funds
for ils mointenaunce,—aye, even by beg-
giug, The Math w:ll nol be allowed to
give any pecuniary help in thls matter.
The Brahmacharins themselves will have
to rai-e funds for it. Only after complet-
ing their five vears’ *1ain'ng in this Home
o: dervice, will they be allowed to join the
Temple of Leain'ng bianch. After a t1ain-
ing of ten veais—five in tlie Feeding Home
2nc¢ fv= in the Home of Leaining -they
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will be allowed to enter the life of San-
nyasa, having iniliation frem the Math
authotities,~—provided of course thiey have
a m'nd to Lecome Sannyazns and the
Matl: authorities cons'der them fit for San-
nyasa and are wilFng to adm't them into
it* Bul the Head of the Math will be tree
to confer Sannyasa on anv exceptioncllv
meritor.ous Biahmrachaiin, ar any time, to
the violation of th's rule. The o1d nary
Brahma-harins, however. willhave o qualki-
fy themselves for Sannvas«i by degieces, as
] have just said. I have all these idcas mn
my brain.’’

Disciple.— Sir, what will be the object
of starting three such sections in the Math?

Swamiji.— Didn’t vou undersiand me?
First of all comes the gift of food; nex? is
the gift of lesrning, and the highesi of all
is the gift of knowledge. We must har-
monise these three ideals in th's Math.
By continnously practising the gift of iood,
the Brahmacharing will have the idea
of practical work for the sake of olhe<s
and of serviny all be'nys n the spirit of
the Lord firmly itmpressed on their minas.
This will gradually purify the'r mnds and
lead to the man’festat’on of Siuttvika
(pure and unselfish) ideas. Aud baving
this the Brahmacharins will 11 fime acyuire
the fitness for atta’n‘nz the knowledge ol
Brahman, and become eligble for San-
nyasa.

Dis:iple.— S'r, i, as you say, the g°ft
of knoxledra s the h-ghes:, why then
start sections ior ihie gift of {ood and the
oift of learning ¢

Swam’ji.— Can’t you undersiand th's
no'nt esen now? Listen,—-i in Luese
days of food srarcity you can, for the dis-
interested sevvice of others, get together
a few mo:sels ot food by begging or any
other m=ans, and give them to the poor

and suflfering, that will not only be doing
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good to yourself and the world, but you
will at {he same time get everybody's
sympathy for ths noble work. The wo1ld-
lv-m nded people, tied down to lust and
weaith, w.ll have faith in vou for this
labour of love ard come forward to help
you. You will atiract a2 thousand times
as miuy men by this unasked-for gift of
fo>1 as vo't w.ll by the gift of learning or
of k.io vleire. In no other work will you
get so m tch panlic svmpathy as yvou will
mihs. In a truly noole wovk, not to
sneak of nien. even God Himself befriends
the doer. When people have thus been
attracted, you will be able to stimulate the
des’re for learning and knowledge in them.
Therefore the gift of food comes first.

D sciple,—  Oir, tostart Feeding Homes
we want a site first, then buildings, and
then the funds to work them. Where
w'll so much money come from ?

Swam-ji.— The southern portion of
the Math premi‘ses 1 am leaving at vonr
disvosal immediately, and I am getting a
thoched house erected under that Bael tree.
You jus: find out one or two blind or in-
fitim people and set yourself to their service.
Go and beg food for them yourself; cook
with your own hands and feed them. If
vou continue this for some days, you will
find that lois of paople will be coming for-
watd fo ass’st vou, with plenty of money.
A BT F RAILHT AT ADBII— Never, my
sou, does a ¢oer of good come to grief.”’

Ds2iple.~— VYes, it 1s true., But may
not that kind of continuous work become
4 scarce of bondage 11 the long run?

Swamiji.— If you have no eye to the
fritts of work, and if yon have a pas-
<‘onate longing to go beyond all selfish
des'res, then those good works will heip
to break your bonds, I tell you. How
thoughtless of you to sav such work will
lead to bondage ! Such disinterested work
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is the only means of itooting out the
bondage due to selfish work., @rFa: ==t
FAgasaa—"‘There is no nthet way out.”

Disciple.— Your words encourage me
to hear in detail about your ideas of FKeed-
ing Homes and Homes of Service.

Swamiji.— We must bwmld <mall well-
ventilated rooms for the poor. Only two
or three of them will live in each room.
They must be given good bedding, clean
clothes and so on. There will be a doctor
for them, who will inspect them omnce or
twice a week according to his convenience.
The Sevashrama will be as a ward at-
tached to the Annasatra, where the sck
will be nursed. ‘Then gradually, as funds
will accumulate, we shall bwmld a big
kitchen. The Annasaira mmnst be astic
with constant shouts of food demanded
and immediately supplied. The rice-gruel
must run into the Ganges and whiten its
water! When I see such a Feeding Home
started, it will bring solace to my heart.

Disciple.— When you have th's kind
of desire, most likely it will materialise in-
to action in conrse of time.

Hearing the disciple’s words Swam.j
remained motionless for a while, gaz'ng on
the Ganges. Then with a beaming
countenance he addressed the disciple say-
ing, ** Who knows which of you will have
the lion roused np in him, and when? If
in a single one amongst you Mother rouses
the fire, there will be hundreds of Feeding
Homes like that. The thing is, that
Knowledge, and Power, and Devotion,—
everything exists in the fullest measure in
all beings. We only notice the varying
degrees of their manifestation, and call one
great and another little. In the minds of
all creatures a screen intervenes as it were
and hides the perfect manifestation from
view. The moment that 1s removed, every-
thing is settled ; whatever you will want.
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whatever you will desire. will come to
pass.’”

Hearing Swamiji's words, the disciple
mused with*n himsell when that veil with-
in his mind would be removed, ushering in
the realisation of God.

Swam:it continued, **If the Lord wilis,
we shall make th's Math a great cenire of
barmony. Our Lord is the visible cmbodi-
ment of the harmony of all ideals. He
will be establ'shed on earth it we keep
alive that sn'rit of harmony here. We
must see {0 it Lthat people ot all creeds and
sects, fromn the Brahmana down to the
Chandala, mayv coine here and find thar
ressective ideals wmuanifested. The other
day when I :nsialled Sr1 Ramakrishna on
the Math giounds, I fell as if liis ideas
shot forth from th's place and flooded the
whole universe, sentient and insentient.
I, for one, am do'ng my best, and shall
continue to do so, all of you too ex-
plain to people the liberal ideas of Sri
Ramakr’shna; what is the use of merely
reading the Vedanta? We must prove the
truth of pure Advaitism in practical life.
Sankara lefi th's Advaita philosophy in
the hills and fores's; while I bave come (o
bring it oul of those places and scatter il
broadcast be‘ore the work-a-day world and
society. The l'on-roar of Advaita must
resound in everv hearth and home, in
meadows and groves, over hills and plains.

Come all of you to my assistance, and set
votiselves to woil

Disciple.— S%, it appeals to me rather
to realise that s ate through meditation
than make a display of it through action.

Swam'ji.— That is but a state of
siupefaction, as under liquors. What will
be the use of merely remaining like that ?
Through the urge of Advaitic realisation,
yo' should some ‘mes dance wildly and
sometimes temain lost to ontward sense.
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Does one feel happy to taste of a good
thing all by himself ? One should share 1t
with others. Granted that you aita’n
personal liberat’on by means of the real.-
sation of ithe Advaua, but what marte:s it
to the world? VYou must liberale the
whiole universe hefore yuu leave th's bod ;.
Then only you will be establisbed 1n the
eternal Truth. Has that bliss anynaich,
my boy? You will be establ’shed in the
bliss of the Infinite, which s hmitless like
the skies. You will be tiruck dumh to
find your presence everywhere in the world
of soul and matter! You w'll teel the
whole sent ent and insen ient wo.ld as
yoar own self. Then vou can’c help t1eatl-
ing all with the same kindness as you
show towaids yourself. Th's s indeed
practical Vedanta Do vou under<’and
me? Brahman *s one, but is at the samne
time appearing to us as many, on the
relative plane. Nawme and form are at the
root of this relativity. For inslance, what
do you find when yon abstract naine and
form from a jar? Only earth, which is 1its
essennce, Similarly, through deluson you
are thimking of and seeing a jar, a clolh,
a monas'ery and so on. The phenonienal
world depends on this Nescience which
obstructs knowledge and which has wno
real existence. One sees variely such as
wife, children, body, mind— only in the
woild created by Nescience by means of
name and form. As soon as th s Nes-
clence s removed, the realisation of Brah-
man which e.ernally ex’sts, is the result.

Disciple.— Where has this Ncscience
comne from ?
Swamiji.— Where it has come from, 1

shall iell you later on. When you bezzn to
ran, m's 2k‘ng the rope for the snake, 1d
the rope actually turn into a sna'e? Or,
it was yo ur iynorange which put youa lo
fight in ‘hat way ?

D’scipie.—
rance.

Swvam’'ji.— Wellthen, consider whether,
when vou w'll aga'n come to know the
ro e as rope, your will not laugh at your
previous ignorance. Will not name and
form appear 1o be a delusion then?

Dscople.— They w-il.

Swamiji.~— If tha* be so, then rame
and lorm t1rn out Lo he nnteal. Thus
Brahman, the E'ernal Ex'slence, proves
to he the only 1ealitv. Only through th's
t #il'gh: of Nesc'ence you th'nk th's 1s
vo'ir w te, that 1s your child, th's s your
ovn, that ‘s not your own, and so on, and
fa‘l to real s2 Lhe ex’sience of the Alman,
the 1Hlum na'or of everyih'ng. When
th-ough the Gmuiu's ins'ructions and yonr
o vi conviction youn will see, not this world
of nune anl fo;m, but the essence which
lies as tis subsiratum, then only youn will
real se yo tr iden.ity with the whole uni-
verse {rom the Creator down to a clump
nf ¢tass,— hen only you will get the state
~fa1ay gEARFAERTR |3q9Ar—"in which
the kuots of the heart are cut asunder and
all doub.s are d-spelled.”

Dis:iple.— Sir, one wishes to know ot
{the or-g n and cessation of th's Nescience.

Swamij'.— VYou have understood, I
presunte, that a thing that ceases to exist
after wards, is a phenomenon merely? He
who has truly realised the Braliman will
say,~whete is Nescience, in fatth? He
secs the 1ope as rope only, and never as
the snake. And he laughs at the alarm of
those who see il as the snake. For this
1e-son, Nescience has no absolute reality.
You can call Nescience neither real not
nnveal.  aATCAgAT@RAMEERT  Ar—'* Neither
1cal, nor unreal, nor 2 mixture of both.”
Aho.t. 2 th ng that is thus proved to be
f.'se, neither question nor answer is of
.1 S 8u ficanre, Moreover, any question

I did it from sheer igno-
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rn stich a thiag is unredasonable T shall
explain how. JAre not this question and
answer made from the standpoint of name
and form. of time and space? And can
vou explain Brahman which transcends
time and space by nmiegns of questions aud
answeis? Hence the {~hasiras and Mziu-
tras and stch othe:r thipngs are only rela-
tively, and not ab=olucelv, tiue. Nescunce
has verily no essence to call its own, how
then can vou unde-stand it? When 8rzh-
man will manifest Tiself, tliere will be no
more room for such guestions. Have von
not heard that stoty of Sri Ramakiishina
about ‘‘the shoemsker coolie™ ?* 'The
moment one recognises Nescience, 1

vanishes.

Disciple.— But. Sir, whence has this
Nescience comnie ?

Swamiji.—~ How can that come which

has no exisience ot all ? 1t must exist first.
{o admit of coming.

Disciple.— How theu did this world of
souls and matter originate ?

Swamiji.— There is only one Existence.
viz. Brahman. Youn are but seeing That

*Once a Biabmw, desirous of gowng to a
disciple’s house, was in need ol a coolie to cany
his load. Not finding anvone belongmg to a good
caste, he at last asked a shoemaker to perfrm the
function. 1he man at first refused on the gironud
that he was a man belonging to an untouchable
caste. But the Riahmin psisted on engaging 'nm,
telling him he wonld escape decectirn by xeeping
perfectly silent  The nan was at last pei,aaden 1o
go, and when the party reached then dechmauon,
someone asked the shoemaker-servant to remove
a pau of shoes. The se vant who thoagut 1w best
to keep silent, as msumfed, paictu A tention o
the order, which was repeated, nheteupra fie 1m:an
geiting annoyed shouted ont, Wy dnst thou
not hear me, sbrat? Arr thou a sho=maker &
O Master,” crnied the bewtldered shoemakey, T
am disceveied I eannot stay any longer ™ Saging
sh's he 1mmediately Wnk to M- ness
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under dulfetcut fo*ms and rumes, through

the veil of name and form, which are un-
teal,

Disciple.—~ But why this unreal name
and form ? Whence have theycome?

Swamiji.— ‘Che Shastras have described
this ingrained notion or ignorance as al-
most eudless as a series. But it has a
termination. While Brahman ever remains
as It 1s, without suffering the least change,
like the rope which causes the delusion of
the suake. 'Therefore the conclusion of
the Vedanta is that the whole universe has
been superimposed on the Brahmau,—ap-
pearing like a juggler’s magic. It has not
caused the least aberration of Brahman
from Its real nature. Do you understand

me ?

Disciple.~ One thing 1 cannot vet
understand.

Swamiji.~— What is that?

Disciple.— You have just said that

creation, maintenance, and dissolution ete.
are superimposed on the Brahman, and
have no absolute existence. But how can
that be? One can never have the delusion
of something that he has not already ex-
perienced. Just as one who has never
seen a snake cannot mistake a rope for a
snake, so how can one who has not ex-
perienced th's creation, come to mistake
Brahman for the creation? ‘Therefore
creation mus: have been or is, to have
given rise to the dzlusion of creation. Bnt
this brings in a duaalistic propesition.
Swamiji.— The man of realisation will
in the first place refute your objection by
stating that to his vision creation and
things of that sort do not at all appear.
He sees Brahman and Brahman alone. He
sees the rope and not the snake. If you
argue that you at any rate are seeing this
creation, or snake —:then he will try to
bring bome to you the real nature of the
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rope, with a view to curing your defective mice. but without the power t0 express bis
vision, When throagh his instructions teelings. |
and your reasonit r ~ s - :

Y soninig - you will be able to Disciple.— What then will be the use

realise the truth of the rope, or Brahman,
then this delusive idea of the snake, or
creation, will van®sh. At that time, what
else can you call th's delusive idea of crea-
tlon, maintenance aud dissolution, but a
superimposition on the Brahman? I this
appearance of creation eic. has continued
as a beginningless serles, let it do so; no
advantage will be gained by settling this
guestion. Until Braiman is realised as
vividly as a fruit on the palm of one's
hand, this question cannot be adegnately
settied, and then neither such a question
crops up, nor 1s there need for a solution.
The tasting of the reality of Brahman is
then like a dumb man tasting something

OC

MONG the various facts of the per-
sotlality of the Swami Vivekananda,
there 1s one which constitutes the very
foundation of his being, the bed-rock, as
it were, on which the aggregate of his
multiforin personality is reaved. It is, that
he was a monk, first, last and always.
Strong, virile, mwanly, he moved fearlessly
among all cirenmstances of life, standing
as the champios of humanity, his mind
rising to mew heigh s in defence of the
weak, the oppressed, his God, *‘ the poor,
the wicked, the poor of all races, of all
species’’; he appeared as the ideal house-
holder with strong yearning to protect, to
save and defend. But often this garment
of the ‘‘warrior-monk?’’ would slip and
he would appear as the Ideal Monk with
nothing in the world to interest bim, full
of the passionate longing for purity

CASIONAL

of reasoning about it so much ?

Swamiji.— Reasoning is necessary to
understand the poiat intellectually. But
the Reality transcends reasoning—asr giar
RIQUVAET— ‘ This couviction caunot be
reached through reasoning.””

In the course of such conversation
Swamiji reacbed the Math, accompanied
by the disciple. Swamiji then explained
to the Sannyasins and Brahmacharins of
the Math the gist of to-day’s discussion on
Brahman. While going upstairs he res
mmarked to the disciple, ArgaTaAT FFEAR T
-—This Atman cannot be attained by the
wealk.”’

NOTES,

chastity, and infinite idealisation of monk-
ish poverty. In the West he passed
through the complexities of social living,
and amaidst the surroundings and opportu-
nities of Princes, but it left him only the
siple Monk, disdainful of the material
appanages of life, heedless of money, wealth,
or famne. Ignoring his world-wide repu-
tation, he was ready to depart to be for-
gotten in retirement and silence and be
again the nude, silent wanderer on the
banks of the Ganges, of bis early Pari-
vrajaka days. 'The silent life of the
wandering monk, bereft of all external
trappings, the life of spiritual thought in
unknownness and obscurity, and of un-
bounded freedom of the Soul, the uncertain
shelter and subsistence uucared and un-
provided for beforehand—he returned
aoain and again upon this Vision, which
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was verily the queen of the adoration of
his heart. Caught in the enlanglenients
of external life, how often he exclaims in
his letters fiom the West, ** How I long
again for my old hfe of the Sannyasm,
wth the simple garment of the monk, my
shelier under the trees and my food from
bhiksha| Never beforedid I feel the vanity
of all material circumnstances of life so
foicibly. 1ndia is the only coumiry where

with all its defects the soul finds its
freedom.’”’

Vivekananda the preacher, the patriot,
the lover of humanity, the metaphisician
and philosopher was advenu.t:iois supet-
imposition; beneath {hese cloaks beat the
heart of Vivekananda the Sanuyasin, the
Apostle of the Spitil of Man, d sia ntual
of ai dependence on material cond:itions.
Such examples we need in ths
material:sie, when have DBaitte.ed
awas Lheir sonl to matter and by apoihco-
sising the world of matfer aad n.ateiial
adjuncts and comforts of 1 te. ave :edqced
to mete money-woishipp’ng automata ;
these bright children of the Spimt will
demonsrrate 1o the muter.al sceptics of the
wotld that there ve breathed 3 man who
was rezdy to accept all tue cond i ons of
moderunity and to wo.k a whoe ¥le jo,fal;
free *f for the welisre o1y the many, for the
hapysaess ot the many,’” work ng w hott
any 1dca of reyuitsl, and ~ect goaded to
work bv any ze'foh emd ot amwb’ton; yet
he did not care for ail che weolth imd
{ame that there might be in the wor'd puat
renouncing all w.torial cwolamen’s w Lii-
ed to possess and hea~ wiiness ouly 10 the
infinite, immortai Aimanof man, m-ghe er,
more beloved and precious by far, than
all the possessions and glamou+ of the
world
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He was an embodiment of the other
ideal of the Sannyasin,—the ideal of Chas-
tity  In the course of his cheyuered life,
pass'ng through diiferent grades of society
and diveise types of men, the purity of
h's heart was a great asset with him., In
h's dealings with men and women all over
the world, some sort of spiritual relation-
ship spraung up; somewhere he found a
group of spiritnal mothers, at others a
groap of spiritnal daaghters, and s'siers,
friends, brothers, or sons and d.sciples.
Everywhers the bLlessed privilege of his
relatioaship was a purifying, chastening
and ennobling influence and was sought
afier eagerly by many who came in touch
with h s personality. How he was pas-
sionately followed by some ot his ds-
c'p'es over whom was cast the magic
chaim of i s personaiity, s narrated in his
Ii'e. As the Upanishads declare: Such a
one (wliv lias real’sed the Atman, who
sees 1o un v of h = Self with the Self of
all) is veudy sougbt afier by all belugs in
the wo:la ‘The sercnity. the hol ness that
was wrl on hs lace, the heaveuly glow
that it up fs countevarce, the piunse
fasc nat on that he spiead 10urg the sounls
of -1 wele al¢he power of rurily by
which he appealed ¢ toe D.ov'ne n man
and st.mulqted the vpoblest elemients 1n
hutaan chavacier.

Ve hiad rizen above the sex-idea, uay,
he was born without i, In the Atman,
15 only men who
Liwte been degraded to the animal, who see

taere 18 NG sex gnd it

the difference of men and women. He
rocted ont this d'stinction and 1t was

al:so.utely obliterated from his mind. How
can one beleve in the Atman, the glori-
ous and pure Self of man, and again
sink to the depths of degradation by
accenting  the

hadilv pleazuzes?  The
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setting sin of humanity is the sex-idea ;
mehn in their weakness may make light of
it and whittle down the enoimity of its
consequences, but to the Truth-seeker who
aspites to live upy and bear witness to the
Highest, it is the most fornndable obstacle
and bais the gale to all his progiess.
'he thirst for the body is ibhe bane of
the wotld, and is bearing poisonous f1uits.
It has entered into the bone and mariow
of existence and under a vencer of civi-
lised reticence borrible enormities are com-
mitted, destroying the puity of human
life and relations. The apotheosis of the
body, the idealisation of meie sensuocus
and animal beauty bas invaded whole
pages of literature and vitiated humnai
taste: even the so-called idealism that
passes current i the woild's market, ex-
pressed in poetiy and ait, is reared on
the base of sense-pleasures and 18 animal
beauty. It is a rotlien corpse coveled
over with gold-leaf. Carnality 1s the surest
way to death and extinction.

As an off-set and warning to worldly men
the world needs hi1ight examples of abso-
lutely chaste powets who have Lilled the
body-idea, rnsen ahove the thought of it,
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putre in every atom of their being, to bear
witness to the pure and effulgent Soul of
Man. ‘‘Brahinacharya should be lhike a
butning fire in the veins,’’ the Swami told
his disciples, and he was an embodiment
of that. In his holy presence, one felt the
butning glow of purily, sin and unholi-
negs hid their beads and shrauk away,
and the fire of his purity infused into
othiers made nnew men and women cf them.
It was this power of purity which gave
such force and authority te lus words, it
was purity which was the sheet-anchor
in his life, by the strengih of which be
defied all the powers of the universe and
smiled at the form of Death.

L g

Iet usthen on the occasion of his anniver-
sary acclaim him as {he Prince of monks,
the Paragop Sannyasin who by his unblem-
islied lfe has shed added lustre on the
long line of Indian saints and Sannyasins,
and enhanced the glory of the timne-
lhonomed and glorious institution of San-
nyasa ; let those who liave gathered under
his banner, and the 1nnumetlable host of
thhose who will come after sitive to be
loyal to his memory and lo the ideals of
Sannyasa, 50 nobly cet by him.

R ECE S S (R L A e

SWAMI VIVERANANDA’S MESSAGE OF DIVINITY,

( SWAMT VISHUDDHANANDA }

feel it a pleasant duty to present before

the 1eaders of this Vivekananda Numbei
some of the salient points in the teachings of
the gieat Swamiji, He came to us at a
time when we uceded him most. 1lis sublime
teachings have proved a panacea for many
evils in this materialistic age. The glamour
of the Western civilisation has blinded our
vision of the gloious pdast of India and we

have long forgotten that we are the childien
of the Vedic sages and that we still possess
the noble heritage of thew spiritual treasure,
it was Swamij who had biought home to us
the fact that we have the sérength and courage
to dig out the ticasuie-trove within ouiselves
and share the Divine Bliss withh one another,
Featless as he always was, he boldly pro-
claunsd  the message to the world and
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illumined many a soul with those lofty and
inspired teachings of the Vedanta,

Now Swamji has been and is being accept-
ed as a Teacher of modern India and his
teachings have been gaining giound upon the
minds of people who are earnest and sincere
about knowing God and religion. And why
should they not? The rehgion of the Vedanta,
if properly understood and interpreted, t1s
sure to help men of all creeds to know their
purpose of life and ultimately lead them to the
mine of Infinite happiness and bliss which is
the divine heritage of every man. The
Swamiji made a comparative study of all
religions and found out that to understand
the true import of the teachings of other
religions, the study of the Vedanta was abso-
Intely necessary. The Vedanta preaches
Advaitism ( non-duality ), the identity of the
individual soul with the universal Soul, as the
Final Beatitude of life. No religion has at-
tained such a climax as the Vedanta and the
Truth it declares is iepresented in its various
aspects in the different sciiptures of other reli-
gions. “All religions are true,” says the Swamy,
“if one is proved to be false, the others are sure
to fall to pieces. The proof of one rests
upon the proof of othets.” The Vedanta has
no quarrel with any sects, it does not prosely-
tize but gives a clear insight, if studied with
an unbiassed mind, into the teachings of the
various ieligions and thus helps us to find
out the underlying principle in them. IHence
the necessity fo1 a comparative study of all
religions in the light of Vedanta,

The Swamiji defines religion as “ the mani-
festation of the Divinity alieady in man.”
He says, “Each soul is potentially divine.
The goal is to manifest the Divinity within
by controlling natme external and internal.”
To see this Divinity withi aud to become
one with it is the supreme happiness of hu-
man life. Religion begins only when we
catch a glimpse of the Divine soul, We may
tatk glibly of religion all owm life and study
the various scriptutes of the woild, but that
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will be of no avail until we realise the Atman,
the Divinity within us. To mantfest it, the
Swamiji lays down the four different methods
of spiritnal practice and urges us to adopt
any one or more of them according as it suits
us, He says, “Do this eithes by work or
worship or psychic control or philosophy, by
one or more or all of these and be free”
Hete he chalks out the four paths leadwg
to the emancipation of the soul, viz, Kaima,
Bhakti, Yoga and Jnana. Thete ate men of
diffetent tendencies and temperaments and
each one is at hiberty to clhioose and practise
one or other of these Sadhanas to see the
Divinity within, Here the question may
arise : can this be practical? “Yes,” says the
Swamji most emphatically, “out Rishis have
seen God. We have now to iealise Hnn
within and cover everything with the Loid
IHimself, not by a false sort of optimism but
by really seeing God inside everything.”  To
believe that God is ommipotent, pervadiug
everything and that we live and inove and
have one being in Him is the first step to get
at this state, Then renulciation
( Vairagya). It does not mean that a man
should fly into the forest or shut himselt up
in the cave of the Himalayas. The Vedanta
does not in reality denounce the world. By
renunciation, the Swamiji means the detfica-
tion of the world. Says the Swamiji, “ Give
up the world as we think of it, as we seem to
know it, as it is appeating, and know w/hat £
veally 7s.” When the Divinity withmn is made
manifest, we see Oneness everywhere. Setvice
love and compassion to all beings are trans-
formed into the worship of God, seetng them
as the veritable mantfestations of the Divinity,
The mere intellectual giasp of it will not
do. The intellect helps us only to under-
stand things in their true light.  The inspna-
tion must come from the heart. FHence to
realise this Divinity the intellect should join
the heart.

The Swamiji demands of us spiritual bold-
ness. He says, “He s an atheist who does

COINes
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not believe in himself.” Here he exhorts us
to believe in the efiuigent glory of the Atman.
He calls him an atheist who does not be-
lieve in the pristine purity of his Soul. There
are some impediments in our way. It is we
who have thrown them in our path. We
have bound ourseives hand and foot to the
World of senses. To what a miserable state
we are driven hy forgetting what we really
are! We shall have to summon up spititual
boldness, shake off this delusion and recog-
nise the 7eal man in uvs, Ah, we ciutch at
shadows only and do not see the Reality
behind! Swamiji says, “He is the Eternal
witness of all Lknowledge., Whatever we
know, have to know in and through
Him. He is the essence of our <elf.,” Noth-
ing exists but Him. He stands unshaken
behind this world of relativity, the vanities
are all unreal. How boldly the Swamiji has
preached the message of the Vedanta!

We have to unloose the tie of Avidya
( Nescience ) with which we have fastened
ourselves. The power to undo it is within us,
We are alone 1esponsible for what we have
made ourselyes. Believing in the infinite
aglory of the Atman, we have to throw the
voke of Awvidyi offi our shouiders, It is
foolishness to say that we are worked upon
by other fotces, This shows our lack of faith
in the Omuipotence within. ¢ The infinite
power of the spirit,” says the Swamiiji,
“ brought to bear upon matter evolves material
development, made to act apon thought
evolves intelligence and made to act upon
itself makes of man a God.” This 1s indeed
a tremendous faith which India needs to-day.
The effulgent Atman is at the back of all
these planes of existence-—physical, mental
and spiritaal and manifests Its powers in
them. It alone suppoits the universe. This
we must recognise. All differences between
man and man, between man and animal, nay
between things animate an inanimate will
cease to exist when we realise the All-blissful

Atman. This is the ideal of our life. We

wE
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must know It., The Swamiji has made if
easy and accessible for us, Each one of us
can follow these sublime teachings of the
Swamiji and put them into practice in his
every-day life and attain the Life Divine.

Iu the Sankhya we are told that a king’s
son who was born under an nnlucky star was
stolen out of his father’s kingdom and was
left in charge of a pariah, He was brought
up there and when he grew up he naturally
thought that he was a pariah. The minister
somehow came to know that the prince was
alive and he called on him secretly and told
him that he was the prince and not the pariah,
His delusion vanished at once. He believed
that he was a prince and assumed a truly
royal bearing. In the same manner, the
great Swamiji came to us with the Divine
message to rouse us from our deep slumber
and make us recover our real nature and thus
realise the Divinity within.

EPISTLES OF
SWAMI VIVEKANANDA.

( Transiaied from Bengali.)

CXLIX,

U 8. A
1395,

My dear

3

Yesterday 1 recetived a letter fiom yon in
which there was a smattering of news, but
nothing in detail. I am much better now,
Thiough the grace of the Lord I am proof
against the seyere cold of this year. Oh the
teritble coid! DBut these people keep all
down through scientific knowledge. Every
house has its cellar underground, in which
there is a big boiler whence steam is made to
course day and night through every room,
This keeps all the rooms warm, but it has
one defect, that while it is summer indoors, it
is 30 or 40 degiees below the freezing point
outside! Most of the rich people of this
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country make for Europe during the winter,
which is comparatively warm.

Now, let me now give you some instriic-
tions, This letter is meant for you, Flease
go through these instructions once a day and
act up to them. 1 have got S5—’s letter—-he
is doing good work but now we want organi-
sation. o him,I'— and others please give my
special love and blessings., The reason why
1 give you these few instructions is that thete
is an aganising power in you—the Lord has
made this known to me,~—bnt not yet fully
developed. Through His blessings it will
soon be, That you never lose your centre of
gravity is an evidence of this, but it must be
both mtensive and extensive,

1. Al the Shastras hold that the three-
fold misery that theie is in this world, is not
natural, hence it is removable,

2. In the Buddha Jucarnation the Lord
says that the root of the ddhibliautika misery,
or misery arising from other terrestrial beings,
is the formation of classes ( Jit); in other
words, every form of class-distinction, whether
based ou biith, or acquirements, or wealth is
at the bottom of this misery, In the Atman
thete is no distinction of sex, or Varna® or
Ashrama,T or anything of the kind, and as
mud cannot be washed away by mud, it is
likewise impossible to bring about oneness by
means of sepaiative ideas,

3. In the Krishna Incarnation He says
that the 100t of all so1ts of misery is Avidya
( Nescience ) and that selfless wark purifies the
mind. But “f& &7 FRRAT 7 &c —* Even

sages are bewildered to decide what is work
and what is no-work,” ( Gita )

4. Only that kind of work which develops
our spintuality is work.

Whatever fosters
materiality is no-wor k.

§. Therefore work and no-woik must be

[ - e . r "]

* The four principal castes, vi.
Kshatniya, Vaishya and Sud)a,

T The jom odets of hfe, wiaz. Biahmacharya,
Gaihasthya, Vdnapiastha and Sannyasa,

Biahmana,

MAR,

regulated by a person’s aptitude, his country,
and bis age,

6. Works such as sacrifices were suited to
the olden times, but are not for the modern
times,

7. From the date that the Ramakrishna
Incarnation was boin, has sprung the Satya
Yuga ( Golden Age). * *

8. In this Incarnation atheistic ideas, * *
will be destroyed by the sword of Jnanam
( knowledge ), and the whale woild will be
unified by means of Bbakti { Devotion ) and
Prema ( Divine Love ). Moreover, in this In-
carnation, Rajas, or the desire for name and
fame etc, is altogether absent. 1n other words,
blessed is he who acts up to His teachings;

whether he accepts Him or not, does not
matter,

9, The founders of different sects, in the
ancient or modern times, have not been 1in
the wrong, They have done well, but they
must do better. Well—better—best.

10. Therefore we mnst take all up whers
they are, that is, we must lead them on to
higher and highet ideals, without upsetting
their own chosen attitunde.  As to sacial con-
ditions, those that prevail now are good, but
they shall be better—best.

11. There is no chance for the welfare of the
world unless the condition of women is im-
proved. It is not possible for a bird to fly on
only one wing,

12. Hence, in the Ramakrishna Incarna-
tion, the acceptance of a woman as the Guruy,
hennce His practising in the woman's garb and
attitude,* lence too His preaching the
Motherhood of women, as 1iepresentations of
the Divine Mother.

13. Hence it is that my first endeavour is
to stait a Math for women. This Math shall
be the migin of Gaigis and Maitieyis, and

women of even higher attamments than
these, ~ *

* For some time Sri Ramakiishna dressed him-
self as a woman and practised Sadhana conceiving
buasclf as 4 woman, 1o get 11d of the sex-1dea,
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14. No great work can be achieved by
humbug. Itis through Love, a passion for
Truth, and tremendous eneigy, that all under-
takings ayre accomplished. T FE TTETH—
“ Thereiore, manifest your manhood.”

15. There is no need foi quaniel o1 dispute
with anybody. Give yow message and leave
others to their own thoughts. * wang w4y
afgan '—“ Tiuth alone tiiumphs, not false-
hood.” 4 i& AagA—" Why then fight?”

¥ * Combine 'seriousness with childlike

naivété. Live in harmony with all. Give up
all idea of egoism, and enteitain no sectarian

views., Useless wranghug is a great sin,

* * TFrom S—'s letter I came to know

that N~— Ghosh has compared me with Jesus
Christ, and the like, That kind of thing may
pass muster in our country, but if you send
them here in print, there is a chance of my
being insulted! 1 mean, I do not like to
bamper anybody’s freedom of thonght,—am 1
a Missionary ? If K— has not sent those
papers to this country, tell him not to do it.
Ounly the Addiess will do, I do not want the
proceedings. Now many respectable ladies
and gentlemen of this country hold me in
reverence. The missionaiies and others of
that tlk have tried their utmost to put me
down but finding it |useless, have now
become guiet. Every undestaking must pass
through a lot of obstacles. Truth triumphs
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if only one pursues a peaceful course. I
have no need to reply to what a Mr. H—
has spoken against me, In the first place, it
is unnecessary, and secondly, I shall be bring-
ing myself down to the level of people of Mr,
H-—'s type. Aie you mad? Shall I fight from
here with one Mr. H—? Thiongh the Lord’s
oi1ace, people who are far above Mr. H— in
1ank listen to me with veneration, Please do
not send any more papers., Let all that go
on in India, it will do no harm For the Lord’s
work at one time there wdas need for that
kind of newspaper blazoning, When that is
done, thete no more need for it, * * [t is
one of the attendant evils of name and fame
that you can’t have anything private, * * Be-
fore yon begin any undertaking, pray to Sri
Ramakrishna and He will show yon the nght
way. We want a big plot of land to begin
with, then building and all will come. Slowly
our Math is going to raise itself, don’t worry
about it, * *

K— and all others have done good work.
(Give my love and best wishes to all., Work
in unison with the people of Madras, and let
someoiie or other amongst you go there at
intervals, Give up for ever the desire for
name and fame and power. While I am on
earth, Sri Ramakrishna is working through
me. So long as you believe in this, there is
no danger of any ewil for voun.

( To be continued ).

A BIRD'S-EYE VIEW OF THE SWAMI VIVEKANANDA.

( SwamMi MADHAVANANDA )

ATURE abhors vacyum, Whenever there
1s a lack of something 11 one patt of nature

o)
@ the defictency is supphied from other paits,

for nature is homogeneous and continuous. Science
proves that this is so in the material plane. In the

mental and spnitual planes too, the same law
holds good.

Reviewing the state of affairs in the world as
they were a geneiation ot two ago one finds as if

there were no principle anywhere, a state of chaos
seemed t¢ reign in the East as well as in the West.
People seem to have forgot the ideals of ther
hives and by a sort of gravitation as it weie tended
mote and niore to materialistic tendencies, 1n place
of spiritval. The West was avowedly so; the Fast,
dazzled by the apparent splendour of the West,
followed also 1n her wake, leaving her traditional

spintuality aside. The dictum of * Might is right,’
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and ‘Everyone for himself ' seems to have been
the motto of races which prided themselves on
theis civilisation. It seemed asif matter would
rule spitit, selfishness overiide unselfishness, and
heterogeneity stamp out unity While the uncivilised
races weie asleep, leading at best a beastlike
existence,

But such a negative state could not long conti-
nue, Natures (God had seen the inveited order of
things and created a counter-current to stem the
tide of advancing mateuahism, of which the woild
to-day hears only the {irst famnt murmurs. We
allude to the advent of Sii Ramakushna Parama-
hamsa and his woithy disciple, the Swami Viveka-
nanda.

Sri Ramakiishna, by dint of wondeiful realisa-
tions unheard of mm the woild s history, came to
know what has been taught again and again by the
world’s most ancient Scrptures-—viz,, the basic
anity of all creatton. e also clearly understood
that the many was the outcome of the One, and that
theie was a bond of umty among all the diffeient
presentments. At no time was the world so full of
diveigent elements and never did man combine
in himself so many varying 1ealisations as did Sri
Ramakiishna. His burning love for the universe
set himself to shaie his unique experiences with
the whole world, and Nature fuinished him with
the best mnstiument he could ever have for this
puipose n the person of the futuie Swami
Vivekananda. When the Guiu and the disciple
are both of an extiaoidinary type, then 1s the real
manifestation of the hghest knowledge. And this
maivellous union of Su Ramakiishna and Swam
Vivekananda has ushered into the woild 2 flood of
spituality which was never betore witnessed on
earth. We shail not discuss how much the dis-
ciple got from his Mastet, and what was his own
contnibution to it, for an 1deal disciple 15 the exact
miiior of hiz Guin, he has to assznilate the
Master's teachings and make himself the selfless
instrument wheteby the Guru's message is cained
from coinei to corner of the globe. For practical
purposes, it will be best to treat Sri Ramakiishna
and Swami Vivekananda as a composite personal-
ity, as two facets of the same thing, the two together
making the cirouit of galvanic spirituality complete,

As m the case of S:1 Ramaknishna, so in
Swami's case also, the realisation of Advaita—the
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One without a2 second —was the central pivot on
which all the other aspects of lis personality were
balanced Through the Guiu's blessings the
Swami Vivekananda got this highest 1ealrsation in
the very prure of youth, and succeeded in perfectly
assimilating it before he attained the age of thnty.
As he himself playfully expiessed it to one of s
brother disaiples, “1 have finished all that theie
was to be achieved within twenty-nime years,” As
soon as he was ripe to deliver his message of uplhit
to the woild, there was a field ready for him 1 the
Pailiament of Religions held m Chicago in 1893,
To move the woild a good fulcrum is needed, and
the Chicago Pailiament seived as that point to the
Swami.

The Chicago Parliament is one of the turnmg
points of history It was convened for the gloii-
fication of Chiistianity, but by an iiony of Fate
the scales weie tuined, and instead of bringing
Chnistianity to the forefront, it proved a triumph
for a pagan religion-——Vedanta, and the i1epiesen-
tative of this religron was na other than the Swami
Vivekananda. He had made his maik, The doors
of the civilhised world weire thrown open to him.
Amenca and Ewmiope hstened with admiration to
the woids of this young scion of the ancient
Rishis of India. Having sown the seeds of woild-
federation in the West, the Swami came back to
the land of his biith and set himself to give out
his expeniences to his countiymen.

He boldly voiced forth the teachings of the
Vedanta, clothing the wondetful truths of umty-n-
vaiiety with a forceful and intelligible language, so
that the modein man and woman mught grasp
them with ease. What did say? He sad : Every
being is as it were a sun ludden wunder a veil of
clouds. The difterence between one being and
another 1s in the density of these clouds Behind
these clouds the Sun of Atman 1s ever shimng In
his majesty. Ounly, through ignorance we have
forgotten our real natuie, and we shall again have
that ficedon when we know our 1eal self. “Awake,
arise, and stop not till the goal 1s reached,” he
thundered. He bade all be of good cheer, far
there was chance foi1 everyone, aye, even the lowest.
Only remove the veil, and the Truth will appear,
And since knowledge 1s power, therefore by know-
Ing our real nature we shall cease to be weak, It
1s Spuit that rules matter, he proclaimed, and
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nature will be our servant if we become conscious
of our glowy, for we are nothing less than the
birthless, deathless, immutable Atman. The Swam
was a behever m Kaima. If we have become
miserable by our evil actions, he aigued, then we
can again become puie and pettect by out good
achons. So we must have Shraddbd or unfhinch-
ing faith 1n ourselves, This woid Shraddha was
a geat word with the Swammp, and he mnsisted
on our ousmg up thts Shiaddhd thiough Biahma-
chaiya or chasuty, study of the Upanishads and
Vedanta, and acung upon this knowledge of
Oneness.

He iepudiated the constant biooding on sin,
in fact all negative thoughts. Inostead of harping
on oul weaknesses, he has advised us to meditate
on the good side of our character. Punty, patience,
and petseveiance he held as the key to success.
Accotding to Swamip, hfe means a lost balance,
a stiuggle to 1egain the lost equiltbnum  Peifect
sameness would mean the cessation of the um-
veise as 1t 1s, and ow hie’s problemm will Dbe
solved 1f we attair this attitude ot sameness to all
beings, and to all states of expeitence. ko1 are
we not the eteinal Witness?  We must look at the
manifested untvetse as an on-looker apptecirates a
beautiful pictute. This is the way to bhss—to be
unattached. This 1s the keynote of the Swami’s
philosophy of Woik,—to be in the wotld but not
of it. His Advaita was not an intellectual abstiac-
tion, it was a hving, dynamic 1ehgion, winch must
be apphed to every phase of lite and bung about
a complete ‘“iegeneration of man the brute mfo
man the God,” thioughout the woild. Nothing
shoit of this was s aim-—to help the woild to get
back s lost individuality—its peifection as Atman,

Giounded on the rock ot Advaita he could eastly
see the meanming of unselhsh work, of the Uuli-
tanan pimciple—* Greatest good of the gieatest
number,’—for 1 teahity there was but one existence,
not two. An out and out Advaitin, he mmsisted on
the service of all cieatures, looking upon them
as God manifest on eaith., This seivice, he said,
should take diffeient foims, according to the paiu-
cular needs of the case. Some may need a htle
matetial development, others 1ntellectual, whtle yet
others spinitual. This service should be done n
the proper spnit, not i the haughty attitude of a
rich man maktng a chaity of 2 penny to a beggai,

but fully believing 1t is the Loid almighty who
has Himself come to me, mn the gaib of the poo,
the hungty. the down-trodden and the i1gnoiant, to
give me an oppoitunity to better mypcf by per-
formung an act of sesvece. It shall be woiship, not
chatity as it 15 commonly understood. This 1s
one of the Swami’s marvellous 1naugurattons And
that 1t was 4 crying need 1in India, 15 proved hom
the teadiness with which the countiy has taken 1t
up This removing ot physical wants the Swamt
urged, from us intimate knowtedge of every nook
and corner of Indian society as an ttineraiy, as the
fitst step towairds mmprovement m impovertshed
countites hke India. It 1s blasphemy, he said, to
preach 1chigion to a famished people  He strenu-
ously exhotted our countiyinen to devise tmproved
medns of growimg tood-atucles, and take steps to
immptove the phystque of the people by mtroducing
samtary modes of lnmg  As days pass by, tlus
makes ttselt more and more a necessity, for India
1s now being constantly ravaged by famnes, and
floods, penury and all hinds of pestilential disease,
s0 much so that one may ghily ask how long the
nation will hive if these ate not promptly checked
by the orgamsed unseiftsh labout ol the countiy-
men themselves. It 15 a hopcinl sign that the
cowntry 15 slowly awakenmg to her nceds, but it
should be inclusive and the leaders of the different
societtes must he wholly unselfistt and actuated by
an intense love for then fellow-beings. India 15 a
vast countiy and has been long subjected to
oppiesston from within and without. IHence 1t
will take her some tine to recover the use of her
himbs and be herself agan.

She needs educauion too, the tratming of her intel.
lectual faculties. Compared with other crvihised
countties she lags sadly belnind i education, only
a handful of her middle classes now enjojing tins
pitwiege, and that also of a questionable kind,
for 1t 15, as the Swami was not slow to pomnt out,
mostly negatine and destiuctive, instead of, as it
should be, positive and constructive. The Swami
bitterily resented the piesent Godless system of
education m vogue in the schools and colleges of
modern India, and advocated a revival of the
anctent system of hving with the Guiu as a Brahma-
chaim, and mmbibing secular and spiritual knowt-
edge through both precept and example. The
masses and the women of India are niost in need
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of education, and Swarwyi sinceiely believed that
most of the problems that at present awat solution
concermng them wounld be satisfactonly solved by
themselves through edacation  Accordmng to hum,
mstead of setthing such momentous questions as
the labowm problem and the widow-1emartniage prob-
lem fiom the standpomt of lavmen and outsiders,
it should be ouw duty to spiecad the hight ot edu-
cation among them, which will enable them 10 see
thenr own position (learly and wtroduce the neces-
sary changes for then betteiment. For every
growth, the Swaim held, must be spontancous and
from within, While depiecating the illiterate state
of ou1 masses, he however cmphatically pointed
out that our masses aie a hcad and shoulders
above those of all other countiies m pomt of
morality, despite the malwious asserbions of mter-
ested parties to the contraty, In this eonnection,
with a piophet’'s wvision he piedicted that the
coming age would see the ascendancy of the Sudia
powel, and 1nstead of bemng the hewers of wood
and dianers of water, as they had so long been,
they would have the 1nhng pover.  The student of
the piesent day politics knows very well how these
prophetic ntterances bid fan to be shoitly fuihiled.

Last, but not least, commes the question of Reh-
gron, Swamip was nevel weary ol pressmg s
napoitance tn regulaung om hives, and he be-
heved 1t to be the special field for India  lle
showed that winte the ancestors of the Westein
nations sought explanations of then guestionings
fiom: without, Indhia, with tiuer nstinct, went 1n-
side The result was that while Western civihisation,
typified by ancient Gieece, became outgomng 1 1ts
encigies, and tited to solve the human problems
from the standpomt of matter, londia became
intiospectis¢ 2nd biought out the lofty ideal ot
sputtual oneness, the Advaita The rdeal of the
West become Bhoga-~enjoyment, that of the East
Tyaga—Renunciatton. The toimer clung o the
“ 1.7 the latter to the “not I, but thou” For to
see any bieak 1 the nmty of exislence means to
the true Indian the gieatest of sins. And so long as
spnit will connol maiter, India will remain the
Teacher of all other countites. Having reached
this Advaiuc solution, 1t was easy for her to pieach
the 1dea of harmony and co-operation, and her
mfluence, the Swami tovk pnde i showing, was
hke that of the ygentle 1ew, aalhng unseen, jet
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causing the faiiest of flowers to bloom. ‘Truth 1s
one, the Swamm declared, but fts piesentations
might be mnany, each 1epresenting a stage wn the
progiess of the soul towards unity And each of
these pilesentatrons conolitutes a 1ehigror, while
the sonl of all rehgions s the Advaita Vedanta,
—~—“whose authery 1s the Sruti; Gita its divine
commentary, the Sdnraka Sutias ns recogmsed
system, and all the different sects of Inda, frony
the Paiamahamsa Parwidjakas te the poor des-
pised Mehtar disciples of Lalguru, are different
manifestauons”’  Nowhere, the Swamr held, was
rehigious toleratron more noticeable than m India
And according to him, we progiess not from error
to truth, but from lower ttuth to higher truth.—
Just the soit of lesson to learnr i these days of
stife, when the nght ot a r1ace to exist seems to
depend on ats being stiong enough to swmivive tins
stinggle for existence

This mariellows development of religion Swannjr
attitbuted to the fieedomr 1 obtamed  Society also
was pot ongmally bound by so ngid lawe as at
present  Theie was not an unbudgeable chasm
between once caste and another, the whole ques-
tron being at fiust decided by Guonas, tendencies or
fitnesy ol particvlar mdniduals {or spec:al kinds of
work. It was purely a divistion of labour at the
outset, As i by a tactt mutual agreement the four
different castes chose then 1espective occupations,
just ag m the same family diffeient membeirs pe:-
foim different functions and yet a1e considered as
entitled to the same sort of privileges in it.  Those
who excelled m learning wele the Brahmanas, those
wio developed the fighting power became the
Kshatnyas, those who had the power of wealth by
trade and other means became the Valsyas, and
those who bad none of these thiee sources of
strength hved by serving the other classes, and
were called Svudras Tlis wortked smoothly so
long as the 1deal remained i wiew and there was
love ammong the parties, as among children of the
same father, DBuat gradually, through the lapse of
Lme, people came to forget the lofty ideals; what
was based on qualiications came 1o be confined to
birth, and the bane of privilege or exclugive nights
spotled the bappy state of haamony., Xach section

thonght 1t had the monopoly of the good things
ol the earth, 1n as much as 1t contiitbuted— so 1t

thovght  most to the societr 3 well-beimg But a
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house divided agzinst itself cannot stand, and
quarie]l and dissension made this beautiful world
extremely ugly. Now the one, now the othel power
became predominant, and tited to keep the others
out ot theirexclusive area, the Sudras faring the woist
in the fight, for the Brihmanas being thc makers
ot Shastias went so fa1 as to declare that it any
Sudia heard the Vedas he must have his ears
stopped with molten lead! The wheel of time
rolled on and on, the kingly power, which, by the
bye, had much motc¢ toleiation 1n spirttual mattels
than the Biidhmanas, had its day, and made the
latter thralls to thenn wishes. The Vaisya or the
moneyed classes also have had then tuin, as may
be seen 1n the West to this day, swaying over the
kingly and other powers. Now the tum of the
Sudia s coming too, for Demociacy 1s the watch-
woid of the day.

A peilect society ought to be an elficient help-
mate ot i1eligion. It should find scope lfor the
fiee play of the spiritual forces in the land. Ths
must specially be so i India, tor religion is the
vety life of India  Bwamiji s 1dea was to combine
our religion with a society as fiee as that of
Euiope. This, he pomted out, might be effected,
not by demolsshing the caste-distinctions, but by
dowmg away with the exclusive puvileges. lle
shownud that because one man excelled 1 ruling a
state, while another mm sweeping the dust of the
stieet, there was no 1eason why the former should
monopolise to himself all the fat cf the land wheteas
the lattet would Iire a mele diudge all hus hie witn
scarcely a full meal a day, Swamip’s Advaitic
mstinct 1ebelled agamst this hind cf mvidious dis-
fmeiion as tegatds enjoyment, and he stiongly
spoke 1n favour of an equalisation of puvilege
among ll. A champion of the weak and down-
trodden, he would pass sleepless mghts m thinking
out means fo1 the amelioration of the Indian poos,
and lL.ke a tiuc Sannyasin boldly asseited (he
claiins of these mute, suffcring millions, tor were
they not al.o images ot the Most High?

(Castc must be a step to that lugh :ealisauon
where theie 1s no caste Thiough caste we must
rise to beyond caste. And the caste-1ules ought to
be modified accordingly. The 1deal was to 1a1se
the Sudia and all othe: castes to the level of the
Bidbmeny  \nd this should be done by the Biah-
menss themselves ol lorwald, du a st of
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expiation for their once exclusiveness, to open the
gates of Sanskrit culture to all With characteristic
insight the Swami pomted out that the Siutis,
being the 1evelation of univeisal truths, could alone
remam unchanged, but other scriptures classed
under the geneial name of Smritis, dealing with
1elative truths, must change with the exigencies of
the time. You cannot squeeze a giown up man
into a child’s coat. Eves since the advent of the
English in India the East and the West have
been thrown together 1n a hundred relations. The
commercial tacilities which the English power has
cteated have hnked the people of the Fast and the
West and new picblems demand solution. The
social 1ules have now to be scvised to suit the times,

and Swami Vivekananda has 1ecommended an
mterchange of the 1deals of the East and West as
conducive to the welfaie of both  The 1ecent
world-wal has remarkably paved the way for such
a union, for the East has fought side by stde with
the West, and Eastertn money and mateirals have
equipped Western fighters. Thus an unheard of
situation has been presented by this war which has,
it scems, sounded the death-knell of matenality, and
once again m the world » lustory, Indian thoughts
have got 2n excellent opportunity for bringing about
an uphit of the human race. When Swamiji went
for the second time to the West m 1400, he
quickly obseived the chapge of spintt among the
English people, vho were making 1eady to keep
pace with the increasing matenial ponwer on the
Continent, and not deeming it a fit scason for the
dissemination of Vedanta, ke nent over to America
Now the Tume sprist has shifted the scene In
the crrcible of this fieice war races have melted
and who knows what new nation will arise out ot this
fusion of the Ornent and the Occidert >  Whatever
may e the form, one who has the eyes to see, can-
not fail to giasp the meaning ot Swamiji’s preg-
nant woirds © “ Luiope and Amelica are now iook-

ing towards India with expectant eyes,—~this 1s the
ume {o1 philanthrophy. this 1sthe tme to occupy
the hostiie strongholds. .. ..Conquest of Fagland,
Euiope, and Amenca—this shovld be oul one
supreme Mantiam at piesent, in 1t lies the well-
being cof the countiy. FExpansion 1s the sgn ot
life, and we must sptead over the wold with our
spititual 1deals ¥ In exchange for this we shall
havce 1o leain secular wisdony at then hands Thus
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will be established a bond of friendship between
the East and the West. For India, inspite of her
deluded notion that she is highly Sattvika, 15
at present dreadfully Tamasika, and Rajas is first
needed to diive out this Tamas. There 1s an
ocean of difference between profession and action,
we must no more talk high philosophy, but hive it
in our every-day actions.

Swamiji fervently beheved that India’s welfare
depended on a band of Tyagis or men of renun-
ciation who would cauty the torch of Vedanta to
every door, and serve in eveiy possible way to help

people to appieciate tts teachings. He wanted this
band of selfless workeis to feed the hungry, clothe

the naked, nurse the sick, educate the illiterate, ir-
respective of creed or colow, hive 1deal lives of
chaslity and poverly, and become in fact the leaven
of society for its regeneration. Not only was 1t his
cheished ideal to start monasteries for men but
nunneries fo1 women also. The Ramakiishna Mis-
sion has been the outcome of this desiie of us in the
fust direction, but he did not live to see the
nucleus of a nunnery started in the Sister Nivedita
Guls’ School, Calcutta. Posterity will surely fulfil
the Swamt’s aspitations in this direction.

Swami Vivekananda was an epitome of all that
was great and good in the India of the past, and

all that 15 also potentiaily gieat and good in her.
With Sankaia’s mtellect he combined Buddha’s

heait, Christ’s renunciation, and the Piophet of
Arabia’s spint of equahty, and the result of this
holy confluence will 1n ime flood the whole woild.
Though he was the most accomplished of men, none
possessed gieater humility or genmine devotion to
the Guiu than Swamiji, and s lion-heart thiobbed
with smging emotions whenevei Sr1 Ramakiishna’s
sacred name was mentioned 1n hus presence. Had
Sit1 Ramakrishna not been boin into the woild,
the world would have woishupped the Swami
Vivekananda lnmself with divine honous, —so gieat
was Swamijy and of so multi-sided a peisonality. But
he behexgd {iom the bottom of Ins heait, that he
owed everyihing to the divine touch of that wondetr-
fu) mau. To quote lus own woids:  And 1if there
has ever been a woid of truth, a woid of spui-
tuality, that I have spoken anvwhele in the wotld,
T owe it to my Master, only the nstakes aire mine.”
His love tor b brother-disaples also was unique,
and was tne admuzation Of e Sadhus of Hishn-
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kesh and other places, who could not understand
how a Paramahamsa of his type could be so full
of the spimt of loving seivice to his Gurubhais.
But Swamiji was boin to beat all 1ecord. Well
might Sit Ramaknshna say, “Theie has never
been a personality like Noten’s, nor will theie
ever be.” Only a jewellet knows the ment of

jewels, the laymen will only display iheir ignotance
by trying to value them.

Swamiji himself declared, he wanted to be “a
voice without a form,” the unattached spokesman
of the message of his beloved Guiadeva. And it we
look into the present literaiy acuivities of India and
abioad, into what is being given out fiom the Press
and the Platfoim, do we not find eveiywhere an echo
of the harmony and fieedom, of biotheiliness and
love for which the Swamjt sicod pledged and
which he so eloquently proclaimed belote ail the
world ? Some acknowled, ¢ the indebtedness, others
may not, but the catetul 1eader never fails to
undeistand where the wind 1s blowing from., And
the spint of Swamip must be glad at the pheno-
menon, for what did he caite for peitsonal name and

fame 50 long as his Master's teachings were appie-
ciated all over ?

As to his power of eloquence who shall describe
it? Asone of lus biothei-disciples putit, © His
woirds seemed to biing the dead back to hfel”’—
So fiery and enthusiastic they were! For he iliew
his whole soul into the conversation or lectute, He

used to cany his andience to the etheteal heights of
Advaitic Oneness, where there is neither aught

nor naught, where ihe least breath of duahty 15 an
intiuston. Truly has it been remaiked by another
fellow-disciple of hus, “ His woids ale not mere
letters, but spuit atself!”  Iivery sincere reader

will testity to the truth of tius statement from lus
oOwn experience.

Let us conclude this impeiiect sketch with a few

guotations from Swamu’s delineation ot India’s
patt 1 the wotld-cconomy.,  He exclaims:

“ Shall India die’ Then fiom the wotld all
spunuality will be extinet, all moral petfection will
be extinci, all sweet-souled sympaihy for 1ehigion
will be eatinet, all 1dcality will be extinct; and in
its place will 1e1g11 the duality of lust and luxary
as the male and temale deities, with money as it

pric~l, fravd, Joles <ud combslliun s Ceremonies
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and the human soul its sacrifice
can never be !

“ Fust, let us be Gods, and then help otheis to
be Gods ‘Be and make.” Let this be our motto.”

“Tndia will be raised,—not with the power of
the flesh, but with the power of the spirit; not with
the flag of destruction but with the flag of peace
ande love,—the gatb of the Sannyasin, not by the
power of wealth, but by the power of the begging-

Such a thing

bowl. Saynot that you aie weak. The spitt 1s
omnipotent ”’
“ You must give up. Be great...... Bring all the
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forces of good togetheir, IJo not care under what
banner you march, Do not care what be your
colour, green, blue or red, but mix all the colours
up and produce that intense glow of winte, the
colour of love. QOus is to work The results will
take caie of themselves ....., I do not see into the
future : not do I care to see. But one vision I see
clear as life before me. That the ancient Mother
has awakened once more sitting on her throne,
tejuvenated, moie glonous than ever Pioclaim

her to all the woild with the voice ot peace and
benediction.”

e e U e

WITII THE SWAMIS IN AMERICA

URING one of his classes in San Fiancisco,
the Swami Tuniyananda bad told his
students how his Master had told him

that fast of all he should try to iealise God and

then he could live and woik in the woild, “ Be
like the lotus leaf,” the Master had said., ‘The
lotus leaf floats on the surface of the water bul no
water adheres to the leaf. Or, be like butter. Be-
fore the milk 1s chuined the butter 1s mixed wih
the mulk, but after churning the milk, the butter floats
on top, and can no longei be mixed with the anlk.

So fitst churn your rmud and get the hutter of realt-

sation. Then you can live in the woild without fear

of getting entangled again.”

And now on thewr way to thc Ashrama, the
Swami tutned to the youngest student 1a the party
and sad - ¢ Well, 1da, why did you come with us?
Vou a:e only a young gul, what shall you do
there "’ “Oh, Swam,” she rephed, “I go there
because I want 1o become batteir” The answer
pleased the Swami immensely. “Yes, cettamly,”
he said, “you will become butter, i you tuy
haid.”

After a pleasant joutney then, the party 1eached
what was to be thewr new abode. ¥ar, far avay
fiom human habilation the place stietched out be-
fore them m a 1cling tlly countiy. QOak, pme,
chaparral, chamisal and manzamta covered part of
the land, the othes patt was it and cosered with
grass. Heie m the solitarn torese 1etieat the

VI.

students were to lhive with their teacher. 'They had
left fiztends and home and luxury to give them-
selves up to God, to realize Iis presence within thewr
own hearts, to bear, to meditate on, to realise the
Thuth taught by Vedanta  Here they were 1o for-
set what the world holds so dear, here they were
to search for Him, “ who is neaier to us than any-
thing, the Atman, dearer than a son, dearer than
weaith, dearer than all,”” here they wanted to rise
to that realm which lies “ beyond bunger and thust,
sortow, passion, old age and death, beyond the
desire for sons, wealth and heaven,” heie they
would strive to stand in the stiength of then
real Self, —to reach that state of which the Rislus
have spoken: “ Then a fathe1r 1s no longer father,
a mother no longer mothei, the world no longer
world, a thief no longer thief He who has 1ealised
this state 13 not affected by good and evil, {o1 he
has then overcome all the sorrows of the heart.”
It was a noble step that these few students had
taken. And the ieward would be theirs in varying
degrees. None ever lelt the Ashrama just the
same 4s he had enteied theie. The fire was burn-

mg and none did escape its beneficial waimth, a
spaik was caught by everyone.

But on arriving difficulties presented themselves,
Wheie to sleep? There was only one old log
cabm. Wheie to gel water’ It had to be brought
from a long distance ‘The Swamit was a hitle
disheartened. e walked up and dowvn “Where
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have you brought us?” he said to one of the
students. But the students were Americans from
the old stock of eaily pioneers, who had braved
danger and difficuliies without a murmur as In
their big wagons they had tiavelled fiomn Eastern
States, for months togethet, through deserts and
over mountam passes, fording nvers and crossing
praities, and always safe from the attack of 1ed
Indians, to 1each the far, wvild West, as Calhiforma
was called m the old days. These descendants of
that hardy race were not so easiy to be daunted.
Some of them knew camp-life and they soon made
things beaiable But the Swami feared that the
hardships might be too severe for them and he
complamed to the Divine Mother as he paced up
and down: “ Mothet, what have you done? What
do you mean by this? These people will die; no
shelter, no water, what shall they do?”

One of the students not understanding this mood
thought that the Swami had lost faith. She went
to him and said : *“ Swamt, why are you dejected ?
Where 1s your Mothe:1 ? Have you lost faith
Her? Do not fear, She will make everything all
right”  "The Swamt was struck with wondet, This
woman, he thought, accustomed to a pleasant
home and easy city-hfeis so biave ! He stimightened
up and sard, ** Yes, you ate right, Mother wiil
protect us. Ilow great 1s vour faith! Your name
hencefoith will be Shiaddhd ’ (One who has firm

faith in God ). And Shiaddha she was called ever
since,

Gtadually things came into shape, Tents were
pitched, a well was dug and a meditation cabin
was erecled. One gentleman was especially help-

ful wn arranging everything, e was energetic,
handy with tools and always oblhiging, helping

where help was needed. The Swam loved him
and called him Sadbu Chaian (Follower of the
sages ), And so in a short time the place was

made more comiortable and a life of daily routine
was established,

We used to nise at five o'clock in the morning
and the bwam and the men would take then baih
at the well at some distance fiom the main camp,
This habtt was kept up summet and winter. In
the winter we had to take a lantein to hght our
wday and 1t would someumes be so cold that on

retutning rom our bath we louud that our wet
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towels were frozen stif. Then a fuie vwas lit in the
meditation room (n the summet we wmeditated
under the ttees) and we would all gather theie,
The Swam chanted and then we meditated tor one
hour. After meditation the women prepared break-
fast, the men engaged in different duties, canying
watel fiom the well, chopping wood, planting a
vegetable gaiden, building wooden cabins etc,
The Swami took a lively imterest tn everythig and
he shaied heartily in the wok. At eight o’clock
bicakfast was served in the canvas dining room.
The mountain air and the exercise had given us a
good appetite and we wele n the pink of health.
Bieakfast was a most enjoyable hour. The Swamt
would talk on all kinds of subjects and eveiyone
jomed m the conversation But the Swami was
always careful to keep the dorft of the conveisation
in a cettain duection. With all our fun and joking,
the object of ow hfe was never lost sight of.

After hieakfast each one attended to his duttes
and at ten o'clock we would meet again for one
hour’s Gita class followed by one hour of medita~
tton At oue o'clock dinner, supper al seven, and
again medilalion in the evenming., At ten o’clock
in the eveming each one retired to his tent Tlus
was the geneial routine, but the Swami was up and
domg all the time,—now speaking to one, now to
another, He spoke always about “ Mother.” Some-
times the Swami wounld call out “Think of
Mother, forget your worldly things, Heie it must
be only Mothei, no city here, forget all that and
think of Her”" When he found the students talk-
ing together he would come up smiling and say:

““What are you talking about? Talk together of
Mother, tty to be close to Her.”

Once one of us asked: ¢ Swami, what do you
mean by Mother ?”  “ Mothet 15 everything,” the
Swami rephied, ¢ She 1s everything and everywhete.
Do you hear the bud? Listen! Tu, tm! The
bud is caling Mothet, Tui means Thou in my
language. The bnd is calling Thou, Thou! Al
ways say - Thou, Thou, not I, not I. The Master

taught us that. Then m time you will know what
Mofther i

( To be continued ).

A BRAHMACHARIN.

e e A o Ko ecn



919

VIVEKACHUDANMAN!I

( mtinued from page 46. )

W& 1T AT NLIIRAAT

A ATTLTATATRTSTR(TTAT |
HAHATTE AT AT
AT WY (€d AFTRARTH, NR3IR

232. If the universe were real as it 1s,
there would be no cessation of Lthe dualistic
eletnent, the Scriptures would be falsified,
and the Lord Himself would beconie guilly
of an untiuth : None of these three is con-
sideied either desirable or wholesome by
the noble-minded.

| No cessation... . elemeni—The world as it 18
would become 1eal, and as such could nevel be des-

ttoyed Hence the duality with all 1ts ugly featuses
would persist.

Seriptures .. falsyfied—-According to staunch
Advaitins the pumeirous Advaitic texts of the Siutss,
inculcating the highest philosophic thought, are
alone consideied as beanng out the true import of

the Siutis, to which the rest of the Vedas must be
suboidwnated.

The Lord efc —=being the Revealer of the truths
of the Srutis Or the allusion may be to Sii

Kitshna's words 1n the Gita quoted m the next
velse, |

$oq T ATFATANT A 1§ asqA(AA: |

q T WA JATAIRIAT STATFEIANIZN
233. The Lord, who knows the secret
of all things, has supporled this view 1in
the words—**But I am not in them,”’

‘“ And the beings are not in Me.”’

" Who knows &¢.—Because He 15 Omuiscient.

“ But I am not efc ”—The reflerence 1sto the yth
and 5th Slokas of the g¢th chapter of the Gita
which declare that all existence owes its being to
Brahman which 1s its substratam, yet Absolute. |

Ity W Wag (98 GUATgIATAATH, |

FRIqEAFTS (RIS ATSHETALTET 1R33N
234, If the universe be {rue, be it then
perceived in the state of deep sleep also.
As it is not at all perceived in that state,
it must be unreal and false, like dieams.

R GUEAES FICQLEAA:

QUHTXAEG AT JUiT A |
wTUfyaearea Hagaar-
FISTAATIE AT gaar 123w
235. 'Theiefore the wuniverse does not
exist apait from the Supreme Self; and

thie perceplion of ils separateness is false
like the qualities (of blueness etc. in the

sky). Has a superimyposed attiibife any
meaning apart from its substiatum? It

1s the substiatum that appears like that
through delision.

[ Qualifies of blueness efc.—See Sloka 183,

11 15 the substratum &c —The rope appears as

the snake. This 1dea 1» made clear 1 the next
few Slokas, |

GTaET FYTYRA: gara

qET aAEHA T g |
TLFAAT S T €I

SFITATY ST ATAHTIA N3

236. Whatever a deluded mian perceives

through mistake, 1s Biahman and Brah-
man alone: The silver 1s nothing but the
mothei-of-pearl. It is Brahman which is
always considered as this universe, wheie-

as that which 1s superimposed on the Brah-
man, viz. the univeise, 1s merely a name.

AN 9L AW {ITFAMH
fagmiaaRad faagag |
qOIFaHTA A TS AR TR Y
HATATE T EERIN 13N
237. Hence whatever {here manifests,
viz. this universe, 1s the Supreme Brah-
man Itself, the Real, the One without a
second, Pure, the Essence of Knowledge,

the Taintless, Pacified, devoid of begin-

ning and end, beyond activity, the Essence
of Bliss Absolute. ('To be continued.)
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FAMINE IN MANBHUM & BANKURA.

Ramkrishna Mission's Work & Appeal.

The generous public 1s fully conscious from our
last appeal about the dire distiess that has menaced
at present the peopie of the distiict of Manbhum.
The condition of the people 15 ceting worse every
day. ‘The area affected 1s so vast that n com-
parison with 1t our one centre of relief at Bagda in
Thana Puncha to help the 11 villages 1ncluded n
it, is a mere drop in the deseit. For want of pio-
per funds we ate faithng to gwe adequate ielief
even {o this small acea. While in the most affected
tiacts the people ate Living on wild plums, leaves
etc. Our agent says, in a modest estimate 8 Lo 10
thousand tupees pet month will be necessaiy to
keep the body and soul togethet of the men of the
whole affected area, and f wigent 1elief measuies

are not taken inmediately the consequence will be
sertous.

Besides the above, we aie 1eceiving appeals for
help from the flood-washed aiea of North Bengal.
Befote the inhabitants could fully 1ecover, with the
help of the genetous public, fiom the effects of the
flood, they are finding themselves facing staivation

at present, owing to the faluie of the Rabi and
Aman crops of their fields. So in dire necessity

they are again appealing to thett genetous country-
men {0 save them.

Under the circumstances we appeal to our
generous counirymen and philanthropic bodies to
strengthen our hands with money or m kind and
invite them to come to these aftected parts, if
possible, to help theut dishessed brothers,

Any contnibution in money or cloth, howcver
small, will be thankfully received and acknowledged
at the following addresses:--(1) The Piesident,
Ramkrishna Mission, Belur, Howiah, (2) The
Secretary, Ramkrishna Mission, Udboihan Oflice,
1 Mukheijy Lane, Baghbazat, Calcuita,

The following letlex has been written by the
Magistiate of Bankura, dated the rst Febtuay 1919
to the Prestdent Ramkrishna Mission, Belu: Math -

“Peat Sir,—The poeple of this distiict have
barely had time to 1ecover fiom the effects of the
Famine of 1915-16 when your Society so nobly co-
operated with the Goveinment mx relieving the
distress, when owing to the eaily cessation of the
yains this season’s Aman rice crop, which 1s the
chief hatvest of the distiict, failed. The [atlwe is
however mote extensive in the south and west
portion of the distiict which contains a laige
thriftless aboniginal population  This combined
with the prevarhing lugh puices and the recent visita-
tions of influenz s already causmg some distrass

among the poor in these paits and the Distuce
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Board has found it necessary to open works and to
make arrangements for the distnbution of gratui-
tous 1ehef doles. The i1esouices of the Distnct
Board heie aie, however, hLimited and though
Goveinment will do eveivthing that 1s necessary to
supplement them, there 18, in circumstances hike
the present, always 1oom for chaitable bodies like
yours to exerctse therr beneficent functions If
your Soc.ety desiies to take up local 1eliet wotk,
as on the last occasion, I shall be glad to assign
an aiea 1o 1t. Ir, however, it be nol in a poswon
to undeitake measuw.es, any other help fiom it n
the shape of donations m cash or kind, especially in
the way ofifiee distuibutions of cloth, will be wel-
comed. "The favour of an early reply 1s 1cquested. ™

6th Febiuary, 19190,
Calcutla.

Saradananda.

Secy , R. K. Mission.

— — —_— e
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THE FIFTY-SEVENTH BIRTHDAY
ANNIVERSARY OF THE SWAMI
VIVEKANANDA.,

Tue g57th buthday anniveisary of the Swami
Vivekananda was celebiated on Sunday, the 26th
Januaiy, 1919 at the Ramakiishna Math, Belur.
Swamiji s room and Samadht temple were tastefully
decorated, and the whole Math wore a gala ap-
pearance, Vast ctowds of devotees and admiiers
assembled to do honour to the loving memory of
Swamiji. The feeding of the poor, whom Swamiji
used 1o ho'd as the Lord Himsell mn difteient
forms, was an impoitant and edifying feature ot the
day’s festivities. The feelings which this solemn
occasion evoked mn the minds of all piesent can
better be ymagined than descuibed, —lhe place was
so full of tender ieminiscences of the great Swami.

The Tithi-puja had been duly observed on the

pteceding Thuisday, and a few young members
initiated mto Biahmacharya.

Swamip's 57th anniversaty was successfully cele-
btated al Ranchi-Duranda, on the 26th Jan A big
meeting was beld at 4 p. m. 1 the Duigapuja Hall,
when 5 Jatindra Kumar (GGhosh 1cad a thoughttul
papet on the hfe and teachings of Swamiji. Among
othel interesting items, the extempore lectuie of a
lay chsciple of Swamijn on the same topic was most
captivating. The Tithi-puja had been observed on
the 231d  Prasada was distributed on both occasions.

The 57th anmiversary of Swamipn was celebrated
unde: the au.picec ot the Calcutta Vivekananda So-
ciely (734 Cornwallis Sticet)on the 2nd February, at
3 30 p w m the Univarsity Institute Hall  There
was 4 Jatge apnd disungaished gathering.  The
pioceedings ¢ »mmenced with the melodious ‘kutan’
of Pundit Dinesh Chand'n Bhaktuatra  Babu
Sachindia Nath Mukeriee i an eloauent speech in
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Bengali then explamned the objecis of the meeting
and ptoposed the {Ion’ble Manarajr St Manwndia
Chandia Naudy Bahadur of Cosstibazar 10 the
chan. The Mahataja Bahadut, on takiag the chan,
1ead an impressive papet 1n which he biought out
the secrets of the Swamip’s greatness. He paid a
high tribute to the bumanutatan work 1n which the
Ramkrislina Mission had been engaged with such
gmatifying tesulls to the cause of suffering humanity,
The Swami, he said, wmculcated that the setvice of
ntan was the seivice of God and his misston was
the 1ealisatton of this noble tcaching. The Secre-
tary then tead the anuual 1eport of the Society,
which windicated a good yeat’s work. Two well-
written papers, one in Englhish and the other in
Bengali, wete then i1ead by Prof Batuk Nath
Bbattachaijee and Pundit Amulya Charan Ghose
Vidyabhushan. Spceches wetre deliveied by Babu
Panchkatt Banetjee, Mahamahopadhyaya Pramatha
Nath Tatkabitioshan, Babu Jaladhar Sen, Pundu
Kokileswar Swtt1 and others. In the coutse of the
proceedings the Mahaiaja had to leave the meeung
and Mahamahopadhyaya D1, Satish Chandia Vidya-
bhushan occupred the chan m his place. 1he
proceedmgs teiminated at about 8 p. m.

The buthday anmwversary was celebrated with
becoming grandeur at the Ramkiishna Mission,
Raisal, on zud Febwuary, 1919 Distubution of
rice and pice among the poor was the chiel at-
tractive featute of the day  Poruons of the Life of
Swamip were 1ead out and explamed with effect
by Babu Jagadis Muketjee B 4, Head master, B M.
Institution This was followed by sweet Kutan,

and the gatheiing dispersed after the distuibution of
Piasada at 10 p. m.

Ou 26th Janvary, the s7th birthday anmiversary
of Swarmyt was celcbrated in a befitting manner 1o
the Ramakrishna Advatta Ashrama, Luxa, Benaies
City. Aboul 800 Dandia Natayanas were heaitily
fed. In the alfteinoon theire was a meeting of seven
ot eight hundred gentlemen of the cty ‘Two
distinguished Piofessots of the local Hindu Uni-
versity, M. P. Seshadii and Mi 1. L. Chablaud
addressed the assembly dwelling on the life and
teachings of the Swami and mentioned gratefully m
the course of then discourses how greal was the
influence of the unique pewsonaliny ot Swamt
Vivekananda on then own lives and character. This
was followed by Kntan, devouonal music and

distibution of Prasada.  The Tithi-puja had been
observed on the 23rd Jan

Swamiji's 57th buthday anntyersaiy was cele-
biated at the Rammkushna Sevashrama, Kankhal
(Haidwai). The Ashiama was beauufully deco-
1ated In the aftetnoon, Swam Mangalananda Gin,
the Mahant of Ramnivas, addiessed a mceting ot
the Sadhus and gentiy of the locality in Sans-
knt. He dwelt chiefly on the ultmate unity of all

teligtons and remaiked that all 1imdus were under

a deep debt of giatrtude to the great Swams for
pieaching this most esseatial principle of our
1eligion to the people ot the West. Pandit Jogendra
Nath Saima Nyaya-Sankhya-Vedantatutha, Pio-
fessor of Gurukul, then dehvered a pieity long
speech i which, amoung other thmes, he 1eferred
to the setvice of the poor and the down-tiodden
which was so much advocated by Swanup  Pandit
Kanailal Sastr1 Sankhya-Vedauntatutha of Guinkula
and the Pandun of Jwa.apmt RMahavidyalaya then
mdde showt speeches o Hwdi, atter which the
meeling came 0 a close  *“Poor Naravanas,”
about a thousand wn number, were fed towards even-
g, which completed the programme of the day

The Anntversary was celebrated at the Rama-
kitshva Ashiama, Xishanpuat (Rajpur I O, Dt
Dehiadun) on the 26th Jan last, when about a
hundred children and poor Naiayanas weie fed.

[he g7th buthday annnersary of Swam Viveka-
nanda was celebiated on the 26th Jan 1919 in
the Ramahtishna Howme, Madras with great eclat.
Bhajana was performed in the moining hours of
the day and over 2000 poor Niray wmas were fed in
the fotenoon A Ilarihatha Kalakshepam was pei-
tovmed by Brahmasrnt Vasistta Bhaoatt and a
public meeung was held at 5 p m when Mi. N.
Gopalaswamnt [yengar 1ead an iteresting paper on
“oswami Vivehanaunda . bis Gospet of Man-makmg ”
The meeting (ame to a close with the distribution
of Prasada, Mr, C, P. Ramaswam Iyer B A, B. L.

presided.

The s57th bnthday anniversaiy of the Swamip
was celebiated al the Sri Rantakushna Ashiama,
bangalote, on 26th Jan. "The cilebratton com-
menced as usual with the awrval of Bhajana pro-
cessions from Cantonment and vaunous pails of
the aitv at 11 a. m,  The patues wnete tecerved by
Swami Numalanandanp and taken to the Pandal
eiected to. the occasion, where they were served
with Prasada. Food grains were distributed to
about yoo poo1 pevple. 'T'heie was Bhajana fiom
(2 a m, to3p m, which was followed by an
tsptring Iutkatha on Dhurvy Vijava by Shuman
Venkanna Das  In the eveming, before a large
audience, M1 C Venkataramauvaiya, Pnncipal of
the Chamatajendra Sanshtit College, read a paper
in Kannada on the ‘ Influence of Swamm Viveka-
nanda > This was folloned by an erudite paper in
Fnglish on “ The Rawakushna Mission and [ndian
Renaissance ” by M1, § Venkatapathial, .1, Ly B,
Afier distubution of Prasada at 4 p. m the meetng
dispersed. Separate accommodation had been pro-

vided for ladies, a large number of whom were
present,

Swamiji’s 57th birthday was celebrated with great
enthustasm and feivowm on the 2nd Februaiy, by
Sut Ramakiishna Samaj and the Vivekananda
Vidya Ashrama of Salem. Stimat Swami Numala-

uaniday, liesident, Sn Ramaknshuna Ashiama,



72 PRABUDDHA BHARATA

Bangalore City graced the occasion with his pre-
sence for three or iow days, holding seveial
1nletesiing Coln e15a£10Nes, IHe gave a tew instances
of his fust perisonal experiences of the (neat
Master, Bhagavan Si1 Ramakrishna Paiamahamsa
Devaand explained “the thiree steps of Hindu philos-
ophic thought ~ and how oune led to the othei.
On the 1st Feb., Mt Subiamania Panday of
Commbatoie gave a very nteresung lectute in Tamil
on * Vedania i Daily Lie,” whea Swami Niuniala-
nanda) piesided. ‘The feeding ot about 5000 poor
Natayanas lasied fiom 11a.m.togp.m At 6
P m a meet.ng was held, prestded over by Swaniy
Nnmalannandapr  Stiat Swamt  Vivekananda’s
famous addiess, “Be pioud you are an lndian,”
was phinted with Tanud tianslation and fieely dis-
tnbuted to the audience which numbeired neaily a
thousand. At 8 p. m. theie was a gorgeous pi1o-
cession of Swamijt s photo with music  ‘lhe whole
celebiation was an mmmense success,

The 57ih bitthday of the Swamijt was celebiated
by the Vedanta Society, l'tivandium on the 2ad
Yebtuaty, 1919  There was P'uja, Bhajana and
readmyz friom the Swamip’s wotks in the moiing.
At noon over 500 poot Naiayanas wete fed. A
public meeung was held at 5 p. m. in the Maha-
1a)a’s 1ligh School Hall, when M. K Padma-
nabhan ampi, BA, L, Petsonal assistant to
the Comnisstone! ot Police, Tiavancove, delivered
a speech m Kuglish on * Some Lessons ftom the
Lile of the Swanu Vivekananda.” I his was tollowed
by a speech in Malayalam by M1 P. Kushnan
Nambiathtit on “The Message of the Swami
Vivekananda.” Swami Viiajanandapn of the Ram-
kiistina Mission, who had been on his pilgrnimage
to the Cape Comotin, blessed the celebiauons of
the day with his kind presence.

Uunder the auspices of Sit Ramakiishna-Viyeka-
nanda Vedanta Society, Teppakulam, Trichinopoly
Swaintyl 8 57th anniversaiy was celebrated on 23:d
Jan. 1919 at the Hindu Secondary School piemises,
Tiichinopoly. Mr. M. S Nateson read a Tamil
tianslation of Swamiji’s ’aper on Hindwism at the
Chicago Paillament. D1, T, 8.8 Rajan, mres,
L.& ¢ p ptestded. Mr, K. 8. Ramaswami Sastr,
Avl, B\, B 1., also spoke on the example and ins-
pttatton of the life of the great Achaiya, @'he Iall
was luerally packed.

The s7th arthday of Swamtt was celebiated
with devotion and enthusiasm at Tattamangalain
{ Palghat )} by the Vivekananda Society on 26th
Januaty, in the local Sealy Memonal School Hall.
The lithi-puja had been observed on the 231d.
On the following Sunday after special Puja about
500 poor Narayanas were sumptuously fed by the
young members of the Sama; At 3-30 p. m. 4
public meeung was held with Mi. R Raghava
Menon, *1 A, 8L of the Palghat Bat in the chan,
Mr. T. V. Venkrnanarayana Iyei, Avl. Ba, L7

Maxn,

dehiveied a siniimy lectire on ‘ Swamn Viveka-
nanda and Rehgiwous Toleration” in English, which
was followed by a Malayalam lectine on “Qu
Indian Sages” by Mi. T. P. R Menon, The
piesident then deltvered an instiuciive speech which
he concluded with the 1ematk that tehigton was the
brithiight of evety human being, and that eveiyone
had 4 11ght to study and understand the holy sciip-
tures Piasada being distuibuted 1the meeting teimi-
natedand a procession with the photo of the Swamiyt
began at about 7 p. m. which ended at ¢-30 p m,,
with display of fue-works and iltumination. It was
mdeed a “ Vivekananda Day.”

The sv7th birthday was obseived by the Rk. V,
Vedanta Singham, Sivaganga, Maduia. The Tith-
puja was done with the chanting of the Tattuniyz
Upanishad and Aratitka on the z3nd.  About soc
poot Naiazanas weie fed on the zgth. On the 26th
the public celebration commenced with Atadhana in
the moining It conwisted ol chantings of vatious
sacied texts and the 1eading fiom the different
sciipiuies of the woild In the aftetnoon thete was

Bhiajana [ollowed by distitbutton ot I’rasada  The
public meet'ng began at 4 p m when Ma M K.

Stintvasa fycr, By, L 1, deliveted a lectnie ty Fng-
lish on the woitk of the Swami and Biahnasis
Sundala Syoutt a Tamnl lectute on Bhakit, Thee
was 4 Haunkatha at night by a member of the
Sangham

The pnblic of Yellamanchili { Dt. Vizagapatain )
enthusiwtically celebiated Swamtp’s 57th buthday
on the 26th Jan last 1ln the wmoining & grand
mocession was conducted thiough all the stieets of
the Lown with photos of St1 Ramakiishna and Swam,-
jt. In the evening, atter abont 200 poor Natayanas
had been ted, a successtul mass meeting was held,
piesided over by DNr. DM Subba Rao Pantuly,
Pleade:, who dehveied an interesting lectuie on
Swamijt and his sayings. Fiom 8 to 11 p. 1 there
was Bhajana in the local Si1 Rama temple and
Piasada was distiibuted.

The 57th brithday anniversay of the Swamiyt was
celebrated at the Vivekananda Ashiiama, Kuala
Lumpur, (F.ALS) with the following progtamme :

23td Jannaty, 1919 — ['itht-puja in Shime-100m
at 12 noon and at 7-30 p. m 26th January—Gune
Puja 10a.m t0 5-30 p m. Meeting 7 p.1n.

Swamiyn s §7th buthday was also becomingly
observed by his numerous followels and admuters
with spectal Puja, Bhajan, feedmmg of poor
Naiayanas, or discoutses etc. af the Rk. Mission
Sevashiama, Brindaban, «t the Rk Math, Muthi-
gunj, Allahabad, at the Rk NMMission Bianch Centie,
Dacca, at the Rk. Sevashiama, Sutarmandi, Lahoue,
al the Advaita Ashiama, Mayavaty, at the Rk. Mut
and Swami Vivehananda Sangham, Vanmiyambads
and at vaitous othet places m India and abioad.
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