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Arise! Awake ! And stop not till the Goal is reached.
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CONVERSATIONS AND DIALOGUES OF SWAM! VIVEKANANDA,

{ RECORDED BY A DISCIPLE. )
PART iIL.—IX,

I Place—DBelur Math. Year—Beginmng of 1899.

Subject—Aeeting of Nag Mahasaya with Swamiji—each has o high opinion of the other ]

The disciple has to-day come to the
Math with Nag Mahasaya in company.

Swamiji to Nag Mahasaya (saluting
him).— Are you well!

Nag Mahasaya.-—— I have come to-day
to visit you. Glory to Sankara ! Sankara!

I am blessed to-day verily with the sight
of Siva.

Saying these words, Nag Mahasaya out
of reverence stood with joined hands be-
fore him.

Swamiji.— How is your health ?
Nag Mahasaya.— Why are you asking

about this trifiing body—the cage of flesh

and bones? Verily I am blessed to-day by
seeing yot.

Saying these wordzs,
prostiated befoie Swamijl.

Nag Mahasaya

Swamiji (lifting him up). Why are you
doing that to me ?

Nag Mahasaya.— 1 see¢ with my inner
eye—to-day I am blessed with the vision
of Shiva Himself. Glory to Ramakiishna!

Swamiji (addressing the disciple) —Do
you see? How real Bhakti transforms
human nature! Nag Mahasaya has lost
himself in the Divine, his body-conscious-
ness has vanished aitogether. {To Swami
Premananda)-—get some Prasad (sacra-
mental food) for Nag Mahasaya.

Nag Mahasaya.— Prasad’ (T'o Swami-
ji with folded hands). By seeing you all
my earthly hunger has vanished,

The Brahmacharins and Sannyasing of
the Math were studying the Upanishads,
Swamifi addiessing them said, *“To-day &
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oreat devotee of Sri Ramakrishna has
come amongst us. Let your study be
stopped to-day in honour of Nag Maha-
sava’s holy visit to the Math. So every-
one closed his book and sat in a circle

toutid Nag Mahasaya; Swamiji also sat im
front of him,

Swamijt (addressing all}— Do you see ?
Look at Nag Mahasaya; he is a house-
holder; vet he has no knowledge of the
mundane world; he always lives lost in
Divine consciousness. (To Nag Maha-
saya)—"Tell us and these Brahmacharins,
something about Sri1 Ramakrishna.

Nag Mahasaya.— What doyou say, Sit?
What shall Isay? I have come to see you,;
the hero, the helper in the fZ/a of Sri
Ramakrishna. Now will people appreciate
the message and teachings of Sri Rama-
krishna. Glory to Him !

Swamiji.— You have really apprecia-
ted and understood Sri Ramakrishna. We
are spent in useless search and wanderings.

Nag Mahasaya.— Whatdoyou say, Sit?
You are the penumbra of the umbra of
Ramakrishna ideal—the obverse and re-
verse of the same coin. Those who have
eves, let them see.

Swamiji.— ‘These establishments of
Maths and Ashramas, are these rightly
conceived and in the rnight direction ?

Nag Mahasaya.— Iam aninsignificant
being, what do I undeistand? Whatever
you do, I know for a certainty will con-
duce to the weli-being of the world—yes
to the good of the world.

Many out of reveretice began to take
the dust of Nag Mahasaya’s feet from
which act of deference shown to hiin Nag
Mahasaya shrunk with delicacy became
very agitated in mind. Swamiji address-
ing all said : Don’t act so as to cause pain
to Nag DMahasava; he feels uncomfoit-
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able ; hearing which everybody desisted.

Swamiji.— Do come and stay at the

Math. Seeing you, the boys of the Math
will learn.

Nag Mahasaya.— 1 once asked Sri
Ramakrishna about that, to which he
replied, ‘‘ Stay in the life of the house-
holder,” therefore I am staying in the
householder’s life. Seeing you occasional-
ly, 1 feel myself blessed.

Swamiji.—~ I will once go te your
part of the country.

Nag Mahasaya, mad with joy, said,
¢ Shall such a day dawn? My country
will be made holy by your wvisit, like Kasi.
Shall I be so fortunate as to be blessed
by your visit ?

Swamiji.— I have the desire.
‘ Mother’’ takes me.

Nag Mahasaya.— Who will understand
you? Unless the inner divine sight opeuns,
nobody can understand you. Only Sn
Ramakrishna understood you; all else put
faith in his words and bhelieve, none has
understood you really.

Now i

Swamiji.— Now my one desire is, to
rouse the country—the hero who 1s as
if lying in slumber losing faith in his
eternal power like one wmert, without any
response. If I can rouse it in the spirit
of the Eternal Religion, then shallI know,
Sri Ramakrishna'’s advent and our birth
1s fruitful. ‘That is the one desire 1n my
heart; salvation, Mukti appears of no
consequence to me. Give me your bless-
ings, that success may attend.

Nag Mahasaya.— ‘The blessings of Sn
Ramakrishna! Who can turn the course of
your will ?—none that I see. Whatever
you will—that shall come to pass.

Swamiji.— Nothing comes to pass—
without His will behind 1t.

Nag Mahasaya — Your will and His



igrg CONVERSATIONS AND DIALOGUES OF SWAMI VIVEKANANDA

have become one. Whatever is your will is
His., Glory to Him !

Swamiji.~—~ To work, one requires a
strong body; since coming to this country,
my body is not in health ; in other coun-

tries (Europe and America) I was in very
good health.

Nag Mahasaya.— In taking embodied
existence, Sri Ramakrishna nsed to say—
““One has to pay tax for inhabiting the
body.”’ Disease and sorrow are the Laxes.
But your body 1s a box of gold mokurs.
Very great care has to be taken of it. Who
will do ? Who will understand? Only Sri

Ramakrishna nnderstood. Glory to Rama-
krishna !

Swamiji,~
in great care.
Nag Mahasaya..— Those who are taking
care, it will be Lo their good whether Lthey
understand it or not. If there ig slack-

ness 1n taking care of your beody, then
it will fall off.

Swamiji.— Nag Mahasaya, I do not
fully understand whether what T am doing
is right or not. At times a great inclina-
tion comes in a certain direction and I
work according to that, whelher it 1s for
good or evil, I canitot understand.

Nag Mahasaya.— Sr1 Ramakrishna
said, ‘' The {reasure is now locked ' —

therefore he does not let you know fully.

The moment you know it, your play of
human life will be at an end.

Swamiji was pondering something with
eyes fixed. Then OSwaini Premananda
bronght some Prasad and gave il to Nag
Mahasaya and others. Nag Mahasaya
holding the Prasad in the hands touched
his head and began to dance with
““Glory to Ramakrishna’ on his lips.
Every body was struck wilth wonder see-
ing his ecstatlic condition. After paitak

They at the Math keep me
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ing of the Prasad, everybody dispersed
and began to walk about in the garden.
Swamijt with a spade in hand was slowly
digging the ground in front of the pond.
Nag Mahasaya, seeing it, held hitm by the
hand and said, ‘" When we are present,
why do you do that?”” Swamiji leaving
Lthe spade walked about the gaiden talk-
ing the while, and begam to narrate to
a disciple, ‘‘After Sri Ramakrishna’s
passing away we heard one day that Nag
Mahasaya was lying in fast in his humble
tiled lodgings in Calcutta. Myself, brother
Hari, and another went together aird ap-
peared al Nag Mahasaya's cottage. See-
1ng us be rose, leaving his bed. We said,
‘“We shall take bkikska (food) to-day
here.’’ At once Nag Mahasaya brought
rice, cooking pot and fuel from the bazar
and set to cooking. We thought that we
would eat and make Nag Mahasaya also
eat. Cooking over, he gave the food to
us; we set apart something for Nag
Mahasaya, and then sat down (o eat
After this, we requested Nag Mahasaya to
take food; he at once broke the pot of
rice and striking his forehead began
to say : “*The body in which God has not
been realised, shall I give food to it ?"
Seeing Lhis we were struck with amaze-
ment. Later, alter much request and
entreaties, we induced him to take some
food and then returned.

Swamiji.— Will Nag Mahasaya stay in
the Math to-day.
Disciple.—~ No, he has some work; he

has {0 return to-day.
Swamiji.— 'Then look for a beat. It
1s already growing dark in the evening.

When the boat came, disciple and Nag

Mahasaya after saluting Swamiji boarded
the boat and started for Calcutta.

W
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OCCASIONAL NOTES.

HE ideal of Renunciation which forms
the bed-rock of all systems of religion
now comes in for a good deal of dis-
paraging criticism at the hands of thinkers
and writers of the modern age as a harm-
ful ideal, which tends to the negation of
life in all the richness and variety of its
social, natienal life, which the modern
man 1s so desirous of enriching and in-
tensifying. It is said to diminish the
force of human action or his intensity of
interest in human life or achievement. It
is said to encourage a pallid and starved
outlook feeding on the sorrows of life, and,
as a sign of the defeat of human soulin con-
test with the life-forces and conditions, to
suggest a withdrawal and retreat from it as
the only real haven of safety, the final rest-
ing place and solution of human destiny.

The latest unkindest cut on the ideals
of renunciation has come irom Lala
Lajpat Rai in an article in the ‘‘Modern
Review.”’ 'The writer bewails the strong
tendency towatds renunciation in all
systems of the world’s religion, the strong
tincture of it in the Sanskrit scriptures
and its widespread prevalence in the

psychology of the Indian people. Renun-
ciation has been, according to the writer,

the great stumbling block in the path of
human progress ; Kurope has made im-
provements in human life by disregarding
the gospel of renunciation of Christianity,
and for the progress of Indian humanily
he advocates a change in the psychology of
our people in respect to its strong bias
towards renunciation and fto preach to

them the gospel of life, *‘ of health, wealth,
and prosperity.’’

Now, in order to judge how far and te
what extent the ideal of renumciation
has been a mistaken ideal, deluding
humanity with a false gospel of life, we
must demand of the writer, an enunciation
of what he conceives life to be and what
is its destined goal. ‘The writer is explicit
to state in contraposition to the ideal of
religion, that ‘‘real salvation lies in freedom
from misery, poverty, disease, ignorauce,
slavery of every kind, in this life now and
here for ourselves and hereafter for our
successors.”” The human horizon con-
fined within this life which refuses to look
beyond, anyhow to succeed i1n the strug-
gle of life by pushing out others or groups
of other men is seen to be the standard
of human excellence and endeavour. No
wonder that the ideal of renunciation is
found wanting and harmful judged by these
standards, for no man who believes in a
Soul and eternity much less the great
Seers and Sages of humanity who inspired
religion will subscribe to it.

Renunciation is the visualisation of a
great Truth by the Seers of humanity which
1s determining the whole course of human
progress and evolution,and which man who
is really progressing is acting on every
minute in his life constituting the motive
force in his advancement and success in
any direction. We will see that it is not
rufusing to live, but the will to live frmtfuls
ly, mostintensely, with theleast dissipation
of energy subserving all the interests of
man. For what is the philosophy back
of the ideals of renunciation? The stream
of human life lows in two currents des-
cribed in the two Sausknt words Pravs il
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{towardsthe wo1ld and senses) and Nwvri/iz
{away fiom the world and senses) and it
is the postulate of Vedantia that these two
streams or tendencies are co-existent with
creation, as represented in the Vedic
tradition by the embodiment of the Rishis,
Sanaka, Sanandaand Sanatkumar, the pro-
mulgators and upholders of the Nt
marge, and the Pravsitir marga upheld
by the Rishis Atri, Angiias etc., Both
lhese are dkarmas or rules of life, one
Praveritts laksana and the other ANivrréts
laksana ; all ordered, moral progress
consists in regulating the one tendency
by the other, according to the progress
and grade of 1individuals or groups,
ultimately to effect a (ransubstantiation
of both Pravrittz and Nivsittz in the
realisation of Jwana or knowledge when
the one Truth, the Brahman or Sakti
will be established in all actions and
pbjects, and Prawvriits or Nivritti, Bhoga
or Tyaga will lose their significance in
iltimate knowledge, So ANwrittd or Re-
nuuciation never seeks to negate action
pr life, but only to regulate or transform
it. The keenness of life, the will to live it,
1s tlie most natural desire implanted in the
natural man, it 1s as powerful in the
savage as in the civilised, equally in the
man of God, only it varies in the com-
plexity and depths of inner living which
gives a whole world of changed significance
in their respective living. Renunciation
does not want to destroy the current of
life, for that will be Tamas, but only to
change the significance of living, into a
iuller, deeper life with a stronger flow.

Even the most out and out positivist
and utilitarian will admit some amount of
renunciation in human actions for if the
natural force of htunan passions, desires,
are pot controlled it will lead to vice.
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moial tuipitude and social chaos, but
when piessed to define theamouui of such
restraint, he can only say ‘‘ moderztelv ??
This is not based on a compiehenitve
view of human destiny but i1s 2 ~cory of
patch-work compromise, when twe ap-
posing piinciplesare peipetnated inn human
condnet, laking little fiom each withour
coming to a conclision as totheir ultimate
goal. The piinciple of Pravritiz, 01 out-
going activities and life of man i1s mnot
trusted in 1tself as il 1s sought to be
curbed by renunciation however ‘‘iode-
rately,”’ bnt the spiritual house is left
divided by the dual forces, and no uni-
fication of soul is sought after. Religion
begins with a dissatisfaction for such
patch-work temedy and shows the way to
the unification of soul. It does not pio-
pose a compromise of Bhoga and 7yaga
( enjoyment and renunciation). Such
comproinises are based on nebulous think-
ing and on no clear perception of the
ultimate goal and destiny of human life and
actions, Religion says that so long as
there is Bhoga (enjoyment for self) 7yaga
(renunciation of self) will always remain as
a restraining and regulating factor in hu-
man hife. 7yaga will only vanish when the
idea of Bkoga has vanished, and both are
superseded by the vision of knowledge.
It admits the dual action of two forces,
Avidya and Vidya, but seeks gradually to
control the Avidya by Vzdya 1ill at last the
the unification 1sreached, when the life of
sense is covered over by the life of spirit, and

the play of life becomes an efflorescence of
the Leela of God.

Which is the fuller and deeper life,
the life of senses or the life of spirit, the
view of life which is confined to this world
or the view which looks upon this world
as the projection of the life of spirit
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Which constitules the greater motive-
power to action in this life 7 Renuncia-
tion, the first watchword of which 1s
*‘not I, but thou” is based on non-self,
whereas the life of individual in this
world moves on the pivot of self. One
who huilds on the renunciation of sense-
vanities, who does not see the sensuous
life as itself, but as reflection, however
removed, of the life of spirit, will move in
a freer, larger and ampler atmosphere and
his actions in this life will bear the mark
of corresponding largeness, witraielled
by fear of death, uncontaminated by
selfishness. As the Lhimits put by sense-
life round him mells by the action of spirit,
it will produce a correspondent elation of
his being, the outlines of lus being will
be considerably enlarged thian 1{he man
whose vision 1s confimed within this world
and who identifies himself with his body and
senses; and consequently greater reaches
of patience, fortitude, perseverance will
open out before him which will be part of
his being and the habitual centre of his
activity. Whereas the man whose horizon
1s confined to this world merely will be
hedged round by a thousand considerations
of life, fear, sense of difficulty, despair, the
great inhibitors of large actions. It was
Buddha who did not believe in this world,
but in Nirvana, the blissful, who was
ready to sacrifice his life in order to save
the life of a goat.

‘The fact is that Hinduism or Vedanta
of all religions does not standardise one
code of conduct for1 people of all grades
in a social bedy. For the householder
and Sannyasin and all people there are
prescribed different rmles according to
their statton in lifc, Tlie whole scheme
of life is based on renunciation, when by
grad-ally fulfilbng his dulies in different
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grades, he rises to higher and higher
levels of renuncialion, and each uplift
meansentry into a wider world and a fuller
life. 'Thesymbols of his previous stage of
life give place to wider symbols, until the
apex 1s reached in Sannyas, when the whole
world becomes a symbol of God, and the
sense of the Divine becomes the habitnal
spring and centre of his activity. The life
of Sannyasa in which one cuts away from
home, family communily, and casteis a self-
concentrated life in Reality. It 1s nol im-
poverishment of life but its enrichinent,
in whiclh the deepest and profoundest
energies of human nature are liberated
resulting in acts, the effects of which go
rolling down the centuries.

The oune prominent fact which critics
of renunciation fail to see that the life of
renunciation does not mean any contr-
action of life, that it does not Ilead
to abalemment of interest in one’s Swa-
dharma, or dulies acccording to one’s
station 1n life. It is not suppression, but
higher direction, it is not the killer of the
springs of action, but the inspirer of en-
tightened actior. The senses are not killed
in renunciation, but they become more
alert and wide awake, because purged of
the elements of darkness aud inertia due
to self-indulgence from ignoble motives,
they become suffused with the Sattva ele-
ment, aflame with intelligence and fit
instruinents for the performance of large
aclions.

The oblject of stimulaling seculat en-
deavour i the people of this country, of
creating in them a zeal, and interest in life
should be attained accoiding to us, not by
killing and obscuring the glorious ideal of
renunciation round whicaibe wholes2d/ 2
sza of the nation hss placed such emphasic
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and which has become a vital character-
istic, but by emphasising the swadlarma of
individual or groups, which has been equally
emphasised; and the very force to perform
the swadkarma, with vigour and enlighten-
men{ will come from the spirit of renuncia-
tion. If the hymuas and songs and prayers
of the Vivekananda Mission, the Arya
Samaj and the Brahma Samaj are “brimful
of the spirit of renunciation,’’ breathes of
the impermanence of life, its undeilying
selfishness, they are so advisedly, because
true Lo facts, and they do not presuine to
nerve men {o action by blinding then with
a false sort of optimism but place all hu-
man action en the adamanatine foundations
of Truth. But these do not nullify or abate
the significance of the 1ight performaice
of swadhkarma, for by the vigorous and
eniightened performance of swadkarma
conceived 111 the right spirit of the renun-
ciatior will the progress of the soul in
knowledge and truth depend. It dis-
cards the fzlse view for the right one, and
while advancing the social, communal
interests of man, enmabling him to sound
them Lo their depths, subservesthem to the
gradual unfoldmenl of the life of Spirit,
when ultimalely the whole world-dream
will vanish and God will be in its stead.
If the peeple of this country have during
the cycle of depression and torpor through
which 1t is passing have not shown much
improvement in the secular concerns of
life, and advanced their temporal interests,
it is because swadkarma has decayed and
menn have gradually come to lead lives
corcentrated in self, in narrow grooves
bereft of the dictates of swadbarma, “‘pre-
ferring mere living to honourable’’ and
vigorous and fruitful living. And to create
i them a zest in life, to make them
prize it as real, earnesi, precious, and in-
valuable 1s to rouse them again i the spirit
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of renunciation in the vigorous practice
of swadharma, as a stepping-sione and
the gateway to Mukti, Nirvana and Salva-
tion. Only when the spirit is roused, by
envisaging of a Great Ideal by the people,
will the blood flow strongly thiough the
veins, will 1L raise people from the dust
and set them caiving out their glolious
destiny. The preaching of the swadharma
of individuals will not only cure the ills of
life, banish poverty, misery and ignorauce
from the social and communal life, but
the performance of swadlarma in the
spirit of renunciation subordinated to the
attainment of the highest salvation or
Mukt1 will prevent the lapsing into those
excesses of materialism which a too
materialistic and economic view of life is
apt to generate, and further will consti-
tute the very stepping stones from which
higher view of life and renunciation
will be reached and ultimately lead to
the attainment of Mukti or Nirvana.
The power of rennnciation brought to
bear on the material plane will wotk
out their material prospetity subordi-
nated to spiritual welfare, made to act
on the intellectual, will biing out all the
latent richness of thought, will and sent:-
ment and brought to play on the spiritual,
will lead to freedom ftom the world-diean.
Physical, intellectual and spinitual well-
being ate the waichwards of Vedanta.
The scheme of life which has been
evolved by the Seers of India, which India
during the whole course of its historical
evolution has been living i1s based on the
eternal verities of the destinyef mman. Its
aim is Mukt1, its means, the performance
of swadlkarma regulaled by religion. That
1s why renunciation forms such a great
patt in the mental make-up of the people,
why the Sanskrit scriptuies ate so heavily
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tinctnred with these ideals. Not political
gieatness, nor coniigercial supremacy 18
the goal of this scheme of life. But be-
cause the ideals of Mukti and renuncia-
tion atiain such a high level in it, does 1t
fail to emphasise the righteous perform-
ance of swadharma? Books which are
the accredited scriptures of the people
are an emphatlic enunciation of the swa-
dkarma of the people, the Bhagavad Gita
for example. It is no doubt possible to
evoke a sort of intense, feverish activity
and inlerest in this life in people by holding
ideals more in line with their self-interest,
by appeal to the commmoner passions, and
material hopesand aspirations of mankind.
Natious that have built their existence on
political greatness, or commercial supre-
macy have no doubt displayed much mani-
festation of power, eneigy and imipiove-
rient of life in pursuit of their national end.
But have they been the better stayei for
that? After a period of vigorous, fitiul
and in sowme cases vicious exisience,
with a temporatry deprivation of political
liherty or less of commeicial greatmess
and matetial prosperity, these nations had
nothing to fall back wupon to sustain
them during petiods of deptession, and so
pined away and vanished into the inane.
Whereas civilisations based on spiritualily
have withstood many a shock of histori-
cal foices, have the sustaising peower to
bear the periodic eclipse of material,
economie and political prosperily and
duriug periods of favourable historical
circumstances {o show signs of i1ejuvenes-
cenl and 1esuigent national hife. Kurope
by breaking away from the teachings ct
renuuciation of true Christianity, hasmore
and more secularised itself and shown much
ymprovements in the seculai concerns of
lile. but it has also because of that raised
2 c1op of ewvils in its crase tor political
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and material prosperily which threatens
to disrupl its polity, unless it is mindiul te
change its course and build on the basis of
true religion. FEuropean life has been led
to this increasing secularisation because of
dogmatic Christianity notr been wide en-
ough to include all departments of hnan
activity, every step forward in modern
science and leaining having during the
later century been taken in opposition to
Chiistian theology. ‘The result is, Buro-
pean civilisation and Christianity have
followed sepaiate courses during the last
century and beiefl of the spirit of renun-
ciation 1n Christianity, the civilisation
has more and more secularised itself and

run to material and polilical excesses and
dangers,

b

Vedanta on the other hand, and the
civilisation based on it, though nowhere
do the ideals of renunciation attain such
4 high level as 1 it. is yet wide enough
to comprehend all phases of human act:-
vity, i social, communal and national life
at the same time chasterming those acti-
vities from running to excesses by the
governance of a stipreme Spiritualend. The
‘“ Swadharma’’ or Jatidlrarma as a means
to Mukti or salvation 1s am integral part
of the civilisation. Renurciation in as-
cending degrees forms the whole warp and
woof of this civilisation, as 1ts end i$ not
merely material prosperity in this life
or hereafier, but Mukti salvation, and
fieedom from the world-dteain. Let us
{then beware how we listen to false pro-
phets, who while desiring to advancing the
material well-being will upturn the whole
character of our civilisatian, and fasten
npon us a economic and material view
of life,—if that is at all possible, Then
he tries to essay the impossible, to make
the people forget their whole past. to
suppies. the studv and chenshing of the
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Banskiit Scripiures and Kpics, tinctured
as they are with o high colout of 1enun-
ciaticn, inimical to inateiial procperity,
change the whole psychology of the people
inhetited thiough countless years and
confine their lcok ouly to this werld by
‘“a pursuit of happiress in this world
by the righteons acquisition of health,
wealth and knowledge >’ Writeis 11 this
strainn are well-ineaning, but fiom our
own reading of Indian hisiory and civili-
satioli, we have no hesilation in saying
thhat their line of action 13 wroug, nay
theit methods run counter to the whole
genins and destiny of the people and
thetefore bound io be ineffective and in-
operative. Their metheds. if suceesstul,
by replacing our theine of life by a exotie
one will not invigorate {hie national life
but stagnate, and ultimately kil 1t—and a
2 civilisation which is not loyal to ils own
Dharma will deseive {o perish. The patlh
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ol glory lies elsewhete in lollowing the
iife Ltheme of the people, renunciation and
spitttaality. If we are true to the genius
of our inherited culture and refuse to
betiay it under glamour of immediate
imaterial prospeiity to economic and poli-
tical views of life, not only will the misery,
povefty and igndérance of the land be
ciured by the i1ightecus performance of
swadhbarnte as means of Mukti, but we
will be preserving our characteristic cul-
ture and view of life, and build on the
basis of that a type of uationality, spiti-
tnal, humane, just, with the matetial sub-
ordinated to the spiritual, and beieft of the
excesses of political nationalism of cong-
uest and exploitation. On renunciation
and service, a fabric of nationality will be
built which will not only be an agency of
maferial prospeiity, but will be an ark

fertying mankind actoss the waters of life
to Nirvana, the Blissful.

WEAKNESS OI STRENGTH ¢

[IEN Swuuni Vivebauauda quoted the

phiase, ‘This Atman canuot be
attained by thc weaik,”” he fully icalised
the meaumng and mtention of the words.
It was hiz design, at the moment of
speaking, to empbasise orc paiticular
aspect of truth, It was, moreover, his
desite not ouly to ‘““make the hon of
Vedanta toat’’ but to atouse that hron to
comnplele consciousutess of tts power; e
wished that power to be pul mte action
(o1 the vivification and 1egeneralion of the
India which he so profeundly loved He
knew that no inoie stupendous nil.take
could be wade by man thau that of yield-
ing to 1ppaten! weaknrese Whenever one
saye to I+ -reelfy S Tam weak 111 POWET Ot
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woild; my education has been sleitder; I
cantot lay claim to stiength of any kind’’;
~Tie thiows aside his oppottunities fo1
working the will of The One, aud for
helping those of his fcllows who ate more
in eed than he.

“The lion-roar of Advaila must re-
sound in every hearth and liome . . .
Comie a1l of you to my assistance and sel
vortselves to work ' Notice how saga-
ciously th's eloqueut monk stinck inspua-
tiont into his hearet’s heart and brain.
Notice, alse, that he was compelled to
strike ard sti'ke again belore the brain
petrceived and the heatt oponed and closed
upon is message His disiple remaiked,
“&ir, it appeals to e rather to realise

1l ~tace ' (01 vac-nes. with the AID
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‘“ through meditation, than make a display
of it through action.”” ¢ That” cries
Swamiji, ‘‘1s but a state of stupefaction.
What will be the use of merely remaining
like that? Does one feel happy in tasting
a good thing all by himself? One should
share it with others. We munst prove the
truth of pure Advaitism in practical life.
Sankara left this Advaita philosophy 1n
the hills and forests; while I have come
to bring il out of those places and scatter
it broadcast before the work-a-day world
and society.’’

How swiftly, how surely, Vivekananda
aimed the arrow of his reply. The dis-
ciple, keenly earnest as he was, had
sought to shelter himself behind the
ascetic veil of meditation and contempla-
tion. Swamiji rent the veil imperiously
asunder, disclosing a certain undefined
selfishness lurking in the disciple’s breast.

There is a pertinent passage in the
Scripture of the West, ‘‘all that a man
hath will he give for his life.”” Like many
wise ‘* sayings,’’ this passage is of Eastern
origin. It occurs in the Book of Job;
history and analysis of him who has been
described as the most patient man on
tecord. It is part of a conversation
between The Loord on the one hand and
Satan the Evil One on the other, and the
words in the passage are the words of
Satan. The Lord of Evil knew well en-
ough how precious life is to man and how
natural it is for him, when in danger of
losing life, to pay any price in ordet to
escape death.

Let us read a line or two of the story.
Thete was a day, so the story runs, when
the Sons of God came to present them-
selves before the Lord. And the Lord
said unto Satan, **Hast thou considetred my
setvant Job, a perfect and upright man?
Gtiil he holdeth fast his inlegrily, althouch
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thou movedst Me against him to destroy
him without cause.”” And Satan answered
the Lord, ‘‘All that a man hath will he give
up for his life; but put forth thine hand
now and touch his bone and his flesh and
he will curse thee to thy face.’”” And the
Lord said unto Satan, ‘“Behold heisinthine
hand; but save his life.”” So went Satan
out and smote Job with sore boils from
the sole of his foot to his crown. Then
said his wife unto him ‘‘ Dost thou still
retain thine integrity? Curse God, and
die.’”” Bul he said unto her ‘*What?
Shall we receive good at the hand of the
Lord and shall we notl receive evil 2’ In
all this, continues the narrator, did not
Job sin with his lips. The holy man’s
integrity was inviolable because of the
mvincibility of his faith. Later, when
subjected to severer trials,he declared,
‘“Though He slay me, yet will I trust
in Him.” And again ‘‘Though worms
destroy this body, yet shall I see God.”
This saint, who, in true accord with the
Vedantic philosophy, endured good and
evil alike at the will of the Lord, was
willing to relinquish all, to renounce all,
at his Lord’s bidding.  In that willing-
ness lay his strength. Wasted by disease,
torn by suffering and sorrow, deserted by
acquaintances, matelially impoverished,
his soul stayed secure in its One-ness with
the Lord.

The disciple, whose dialogue with
Swamiji we are still considering, had not
yet arrived at this supreme stage of renun-
ciation. He pleaded for the solitude of
meditation and the great Guru, with un-
erring skill and audacity, bade him throw
aside his tendency to solitary self-seeking
and enter loyally into the field of action.
Vivekananda comprehended the desite
frequently manifested by seekers after the
Loid to exist only fo1 one’s own salvation
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and to avoid all the ordinary difficulties and
duties which a striver for good has Lo en-
counter. Real as the disciple’s struggle
for religion was, he had not hitherto been
able to oveicome his admiration for the
life of peisonal salvation. In com-
mon with a mullitude of other similar
enquirers on The Way he beheld the
glorious goal ahead, but imagined it could
only be attained by mental search. The
apt 1injunction, ‘‘Seek, and thou shalt
find,”’ signified actual search by movement
of the whole man, body, soul, and spirit.
Faith, after all, must be proved by deeds
rather than by dreams.

We may suppose even that, through the
dream, by means of meditation, by the
science of contemplation, the disciple
acquired perception of One-ness—what
then? Swamiji replies and with effective
emphasis ; ‘‘ Granted that you attain per-
sonal liberation, what matters it to the
world? You must liberate the whole
universe. ‘Then only will you be estab-
lished 1n the eternal truth. You will be
established in the bliss of the Infinite, which
is limitless like the skies, you will feel the
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whole sentient and insentient woild as your
own self. Then you cannot help tieat-
ing all with the same kindness as you

show towards yourself. ‘This is indeed
practical Vedanta.”

The West has a like teaching, ‘‘No
man liveth to himself ;?* ¢ He that loveth
his brother”’ (i. e. brother man) ‘“‘abideth
in the light’’; and ‘“He that loveth not
his brother, whom he hath seen, how can
he love God whom he hath not seen.”
One other text we would emphasise as
strongly as may be possible; ‘*We know
that we have passed from death unto life,
because we love the brethren,”’

Assuredly, then, as Swamiji perceived,
it is a veritable sign of weakness if one

strives merely for his own salvation, his
own attainment ; his own realisation. The
strength of the lion of the Vedanta shows
itself in love of all, in sacrifice for ali,
in work for all, Prayer isgreat; but after
all, work 1s greater; for work undertaken
for the Lord and for the sons of the Lord,
is practical prayer.

ErRi1C HAMMOND.

e Y P

PHILOSOPHY OF LIFE IN BROWNING’S POETRY.

ROWNING’S most triumphant, noble and
beautiful utterances on the gieat questions

7
of God and the ulumate life-principle of

man have been embodied in ¢ La Sai Siaz,” the
poem, which has often been compaied with the
“In Mematiam” of Tennyson. Here death has
made Browning essay to answer questions like
““ Joes the soul survive the body? Is there God’s
self ? no or yes?” And his faith is

“ All we know not,~-o’er our heaven again
Cloud closes, untii, lo—

Hope the arrowy, just as constant, comes to
pterce its gloom, compelled

By a power and by a purpose which, if no
one else beheld
I behold in life,~—so—hape |
It is in this poem that occurs also the famous
conversation between Fancy and Reason, in the
course Of which almost the whole of Browning’s
theology and philosophy is succintly discussed
and God, soul, earth, heaven, hell are all in due
course substantiated and then the question s,
“ What else moie? ” to which reason replies -~
 Nothing ! henceforth man’s existence bows
to the monition ¢ wait!”
Take the joys and bear the soriows—neither

witli extreme concetn!
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Living here means nescience simply : ’tis
next hife that helpsic leain.
Shut those eyes, neat hife will open,—~stop
those ears, next lifc will teach
Heanng’s ofiice,—ctose those hips, next life
will give thee powers of speech !
Oy, if action moie amuse thee than the
passive attitude,
Bravely bustle thiough thy being, busy thee
for 11l or good.
Reap this hfe’s success or failuia t sqon shall
things be unperplexed
And the nght and wiong now tangled, lie
unrgvelled in the next.” (L2 Sa1 Siaz).
Thus it 15 that thus gieat imagmative apologist
formulates for us lus biight gospel of hope. In
him we find not meiely deep meditslion, specu-
lative 1ntellectualism but also that instinctive grasp-
ing at the higher ttuths which maiks lhis especial
charactetistic in an age much too oveirwhelined
with the pale sad cast of thought and the ghaslly
lund hght of matenahslic ciyilisation. May be
that in point of vividness of conception, he is
somewhat a loser m compaiison with Tennysan
but that is only due to his more complex attifude
and exalted thought so generally bound up with
obscunity of expiession and indefiniteness of touch,
But he is greater than Tennyson, whose ideas are
yately above the commonly accepted sense of
things. So Biowning would bear the ciosses of
Life confident that victory is sure for him, He would
be and he was to the last, as he has asseited in the
very last piece of his wiiting, those most interesting
and highly impoitant lines since they furmsh the
key to the undeistanding of the whole man :—
“ Qne who never turned his back, hut maiched
bieast forwaid
Never doubted clouds would bieak,
Never dreamed though 11ght weie woisted
wiong should t1iiumph
- % * ¥
% No, at noonday, m the busile of man’s woik-time
Gieet the unscer with a cheer !
Rid Ium forward bieas and back as cither
should be,
“ Qievve and thire T oy ¢ D ecd fight on faie eva
Thero as here V’—and
that 1s his last legacy of oplinwstic cheer to mane

kind-—surely 3 message vel) high and ispuiting !
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We also know how Browmng’s thought of the
necessaty incompletion of man led him also to
impose a coitelative incompletion on God, the Al-
mighty, though he asseited the even greater
conceplions some tunes, The formen, as Mi. G. K.
Chesterton m lis Life of Browning points out—
“if man has seli-saciifice and God has none,
then man has in the univeise a secret and bilas-
phenious supenioity,” and so mucl did the im-
poilapce of this thought of man’s mcompletion
wetgh with Browning that he had theiefolre to take
up the conception of the crucihed Christ, God lay-
ing his own hfe down for the 1edeeming of man—
how necessaiy an i1dea that! At least to Robet
Browning, here, who always prized the onward wag-
g stiuggle for tiuth and light moie than the tiuth
tealised as One and humanly coloutless, to hum
an abstiact ideal, 1s not fit {or mnran to stuve f01 and
attain unto,—the 1dea which has found expiession
in his “ Numpholeptos’ mcluded in ¢ Pacchiaiolto
and other Poems of 1876. Why? if man is in-
complete, so should God be, although man finds
his accomplishment in God but who knows if
theie 1s not progress still eveimore and we say
‘““ amen,” theie is progress angd stl ever tnote, only
peithaps—and this may be only a conjectuie on
our part, after all—Biownmg will not follow
us consciously theie. IHe would jather 1est with
Saul, wheic we find the poet’s conception of the
suffering God, “‘the Christ-Soul on eaith,”

“ 'T1s the weakness in strength that I ¢ty for ! my
flesh that I seek

In the godhead! Iseek and Ifind it. O Saul,
it shall be

A Face like my face thatreceives thee : 2 Man like
to me

Thou shalt love and be loved by, for ever! a
Hand like tlus hand
Shall thiow open the gates of new life to thee!
See the Chuist stand 1
So fa so good!

Browning’s optumisin has been desciibed else-
wheie as an “ulumate and unshakable order that
's founded upen the wbsolute sight and sound ana
smell and handhing of things,” wheie of course
the woird has also to be mteipieted
it the hglt of his theological coneeplion. ¢ Exis-
tence’ we iepeal, was, accoiding to Biowning
*ustified because of 1ts incompleteness.” What

i .rbC]li L
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gre1 his most advanced eschatology of things
might be, he was appaiently steadfast ir mis behet
in life a5 a conscious, deliberate endeavour, thiough
all kinds of sins or inistakes, checks and baffie-
ments to 1each the city of Peifection, the haven
of all our crosses and trials, heyond the high seas
ol ife To lum the nusiakes that men cammit w

thiett hives wete of mfimite moment being {raught
with very gieat consequences towaids the 1eal selt-
1ealisauon of man, as he undersiood it.

With this, latterly, we shall have to combine ance
niote his emphasis ¢n the impoitance of the “mo-
ment ’ tn onr hnves, The minute little pomnt of tume
which contams within 1t the geim of the infinite—
surely, Biowning is inconsistent in bis avowed
tdeas of ime and space and 1maginative actualisa-
tion of the tinth regaiding them— expansion of the
soul :—Should we not all hve for 1, hope for it,
hold by 1t, so we 11se to our own height for once
at least, even if t be to lose 1t again, the loss
making ns the gainets fot it, for we would theieby
gatn the uvue wision of om lugh destiay, when we
shall glide from out this ciibbed, ciabbed and
coffined existence of ours and only cross out a
step or two of dubious twihight, to come ont on
the other stde, where there are novel silent silver
hghts and darks undreamed of, where we should
all hush and bless ourseives with sulence. That is,
whete we enter into the soul-side of ows human
wotldly loves, in the supieme momeuts of our
hves. Veitly, here 1s 2 concepuion vhich is much
more akin to Bergson’s intuitive insight rather
than to the Hegelitan conception of a dialectical
teleological movement in the univeise, where the
synihesis is antved at by a meic logical piocess of
commingling hetween the thests and anti-thesis.

No, Browning’s supteme distincion hes in his
svision * of self-excecding; not the individual
marching along with the woild for a dim, hazy,
self-realisation, n the fai, fai distance, as Tennyson
would lhave i, but the incorpoiation in usof the
ideal aud an ever-ieady and active mood “ not by
discounting Life as fools do heie, pard by instal-
ment, but hke the grammarian himself o wain
pihers not te praie of most o1 least, pamnful o
gasy !’ fo1, as he said —

“ Even 10 tiie crunths ’d fam eat up the feast.
Ay nor fecl queasy 1"

(A Grammarian’s tuneral).
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Thus we teached m Birowning almost the very
highest that his soul was capable of giving us And
all this time we have been shuking the ostensible
weak places in lus optinmism. A poet 18 never or
at least should not be judged accerding to the
lines wheicby we jndge a theologian ov a philoso-
pher  His 15 not a closely reasoned out aystem,
and however miich some may have tied to seduce
the thoughts of Biowning mto a system, ne mast
obseive that the peasonaliy of the tiue poet scands
above it all.  The poet imgs out s intuitions
before the whole world and with a gradual aceretion
of suength to lus pmions he soars yet Ingher
and higher where we common men can haidly
dare look at him. Theie are Ins most exalted
moments which we are much apt to forget as much
as the poet himself, who because of this deficiency
has to go down 1o posieiity ¢lad more with lus
impeifecaons than otherwise  Brownmng has, in
some places—his ¢ Paragelsus,” and *“ Fifine at the
Fan,” for example—has given expression to that
other eharacteiistic of the human mind whach cannot
s0 easily immuie itself within a mere glonous
hope foi the future in heaven or upon thuis easth
even for the matier of that. Where, 1t asks, is the
gurrantee of my gaining the tiuth n future, of 1n
the ieal, noving, vital present the uuth escapes
us§ so conssstently and so systematically, That is
the exact problem where Browning stays back—
though back he wil uige he goes never, lus hopes
supplying him the necessaly 1mpetns to a farther
and faither 1ealisation—for he did not quute fully
divinethe inll sigmificance of the bairiers of time

and space, except perhapsin a dull, suh-conscious
manner.

Not that, according to himm man should allow
himself to be “seduced by temptations of sense,
denying the hght that 3s in lum” and bhndly
yieldng to a shrewd and woildly wise policy,
thus committing himself 13 open rebellion to his
‘““ spiritnal, hus infinite hfe and s concerns ” but
that he shonld bewaie how he dares 10 overleap
the bounds of time, tlus earthly and terrestiial hife
and tiy to accomplish under all the 1estiictions ot
his hife, the work of eteinity, “ the deploying of our
total power and “thrusuing in fime etermty’s
concern” ; which if he does he 1s bound to go
and dash himself mmto preces agammst the walls of

ume and space, seeng that his objects are un-
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attainable.” Abt vogler failed through this and
so did Paracelsus and Apnle and Sordello and
from their faillmes came their due punishments
and rewards. When disappointment overiook their
hearts then it was that the light of tinth dawned
on them and reclaimed them from their ways, to
the salvation of their souls. As he makes St
John say, in “ A death i the desert™ that God's
gift was that man should conceive of truth and
yearn to gain, catching at mistake; the witimate
truth can never be his; he can have premonitions,
insights, intuitions but still he is only breaking
and building, changing what was wrought, It s
God only who makes the ¢ live shape at a jet’” and
that consummation he is t0o wait for ftulfilment in
another sphere. And true to his instinct of
optimism, Biowning cannot stand the idea of inter-
mediate lives for man’s accession unto the supreme
truth. For why ? he should say, is not this life of
ours enough? He cries ont in a half-snspicious
manner :

“ Yet I hardly krow. When a sonl has seen

By the means of Evil that good is best,

And through earth and its noise, what is

heaven’s serene,—
When its faith in the same has stood the test—
Why, the child grown man, you burn the rod,
The uses of labour are surely done.

There 1emained a rest foi the people of God,
And I have had troubles enongh for me.

(014 pictures in Florence)
To the man, who has set his heart on gainming the
ntmost of all knowledge, not a summation of it,
but the essence of it all, Paracelsus-like to taste
the forbidden fruit of Robert Biowning, has he
really any hope to educe from a Browninggite
conception of life? The answer s both yes and
no. He can take the propaision to lite, his haif.
muttered, half-spoken aloud truths of the uitimate
kind, he can take his sense and indications, his
suggestions and balf-revelations and then dive
down deep in his own self, yes, for the Absolutc
Itself inspite of him but not this time Paracelsus-
like with an evident weak spot in his chaiacter, a
bar in his escuicheon. And s that possible?
With the vision of Whe One beyond ume and space
still tiacing 1ts cownse on through the listory of
hundreds of yeais, wnh added strength and loare
thrown uper 1t by the success:ive genetatton of
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samts can India, standing where <he does, deny
the sight and sense thereof? The vision of those
ancients penetialed even deeper into the problems
of Iife whence arose both the ehxir and the tians-
Aguration thereof at once giving a far higher
exaltation of the peiceptions, feelings thought and
actions of which hie consists and embodying a far
deeper and stronger realisation of the problems of
humanity 1n words that glow and burn diamond-
Like through the ¢entury-old darkness of our
earthly life. The fetish of the time and space
conception of the modern mind has no infiuence
on ithe psychology of men of taeir stamp, hence
the thoroughness and ihe complete “ other-worldli-
ness ’ of ther vision which the modern woild
stands 50 urgently in need of to-day.

Pessrmism, which is only a bieak-down of the
common worldly kind,—not a total rupture and a
new incisicn made from the established rut of
things,—~coningal love, or earthly ambition, learn-
ing or beliefs of the semitic realistic type when im
jeopardy will surely find their account in poems
iike Browning’s and be exalted and refined in the
light that the author chooses to throw on them and
there meet their conservative doom; for it must
be said that Browning also is a “ conservative’”
only at a further remove from Tennyson, when
the former made 1t a peint with him to start wildly
at the man who would daie to remove earth's
encrustiations and peep beyond this life and the
world, The pessimism of the adventurer who has
found that after all, the symbols themselves seduce
us from the realisation of a truer Truth that in an
ultimate analysis, beauty and love and hope slip-
away through the fingeis and only the bigher
assence of them remains; things which all fade
away irrevocably, is, strong in its conviction that
all that a poet with an eminently “realistic’” con-
ception of a God who is the fulfiller and restorer
of them all in another trans-mundane spheye may
urge on his own bchalf will not serve to recalk
and reinstate them in the one particular form ir
which it wishes to retain all things. Andif this
pessimism reaches down into the very coie of
things, it will not be satisfied with anything short
of an unmediate consciousness of their right
existence and its truth and joy, Sat, Chit, Ananda,
vea, 1n this very existence of oms bound up as it
is with the barriers of time and 1ts associates  Fog



¥91G

the conceptron will be in time but not of time—
it 1s the conception of Brownings ‘“moment”
theory elevated and elaborated into the true thing
that 1t 15. 'The battle-songs of the man who will
fight for this will be composed a litile in a diffejent
strain from those of ouis and he is sure to leave, not
£¢hat he 1s made to leave, but leave of his own ac-
cord. ¢ For Beauty, Beauty'starest flower ; for Truth,
the lLips thal never deceive, and foi Love, love’s
haunted bowers,” to merge into the infinite un-
known. And the ¢ enunciation of the fundamental
petfection within—not without—all things ™ 1s
surely one of the very first postulates that a spiiit
of this type will have to proceed upon. As in
Fagote, (quoted by J. H. Cousins} “only in the
deepest sdlence of night the stats smile and whisper
among themselves—“vain is this seeking! un-
broken petfection is over all 1™

But this in no sense should be undetstood to
decty or even to find out actual flaws in the mes-
sage of hope which is so chaiacteristically Brown-
mg’s own. We have only seen that he cannot
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satisty men of one very certain pecuhar tempera-
ment. Biowning has and yet will have many
hearers both in the east and west when bhe sings
of our hopes remaining vital and completed in a
subtler and more transcendent form, in the end, as
suddenly, the worst will turn the best to the
bravest and the black minute of pamful dissocia-
tion fiom our physical bodies is over and we meet
with our fulfilment of love and joy, clasping them
at our heart and with God leaving the rest.

He will always 1emain a tower of sirength on our
side in his invitation to us to be up and on our legs,
for Tiuth beacons ahead, in spite of the tnherent
weak places in lus gospel viewed as a whole. His
glonious legacy to his posteritv—the call to maich

“From vain to real, fioin mistake to fact,
From what seemed good, to what now proves best,
How could man have progression otheiwise ? "’

is surely, a thing we can lay to our heaitt and let it
burn in our minds and then see for ourselves
where it leads us on to.

Davamaya Mirra, M A.

EPISTLES OF SWAMI VIVEKANANDA.

(Transialed from Bengali.)

CLIL
1893.

* ¥ Your suggestion to me to go back to

India is no doubt right, but a seed has been
sown in this country, and there is the possibi-
lity of its being nipped in the bud if I go
away all on a sudden, Hence I have to wait
sometime. Moieover it will be possible to
manage everything nicely from here. Every-
body requests to me to return to India. It is
all right, but don't you see it is not wise to
depend upon others, A wise man should
stand firm on his own legs and act. Eveiy-
thing will come about, slowly. For the
present don't forget to be on the look out
for a site. We want a big plot,—of about
ten to twenty thousand rupees,—it must be
richt on the Ganges, Though my capital is
small, T atn exceedingly bold, Have an eye

on securing the land. At present we shall
have to work three centres, one in New York,
aother 1u Calcutta and a third in Madras.
Then, by degrees, as the Lord will arrange,
¥ % You must keep a strict eye on health,

let everything else be subordinated to
that. * *

is eager for travel, well, it is good,
but these are very expeunsive countries; a
preacher needs here at least a thousand 1upees
a month. But has boldness, and it is
God who provides everything. Quite true,
but e must have to improve his Eng-
lish a little. The thing is, one must have to
sna{ch his bread from the jaws of the mis~
sionaiy scholars, That is, one must sonb
these people by dint of leaining, or he will
be blown off at a puff They understand
neither Sadhus nor your Sannyasins, nor the
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spirit of tenunciation  YWhat they do under-
stand 1s the vastness of learning, the display
of cloquence and tremendous activity,  Over
and above that, the whole countiy will be
seatching for flaws, the clergy will day aund
night try to siiub you, thiough force or guile,
You must get rid of these obstructions to
preach your doctitnes, Through the wercy
of the Divine Mother everything is possible,
But in my opinton if

g0oes on starting
some societies in the®wnjab and  Madras, and
you becomne organised, it will be the best
thing, It ts indeed a great thing to discover
a new path, but it is as difficult a task to
cleanse that patly and make it spacious and
nice, If you live for some thme in places
where | have sown the seeds of our Master’s
ideal, and succeed in developing the seeds
into plants, you will be doing much greater
work than [ did, What will they who cai-
not manage some ready-mdile thing, do with
regaid to things that are yet to come?
you cannot add a little salt to a dish almost
done, how am I to believe that you will
collect all the ingredients? Let —-, as an
alternative, stasit an Himalayan Math at
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Almora, and have a library theie, so that we
may spend some of our spare time in a cool
place, and practise spuitual exercises, ow-
ever, | have nothing to say agaist any p irticu-
lar course which any oneway beled to adopt ;
on the contiary, god-speed—{ir411: Gog =g —
“May yout journey be prosperous.”  Felibim
to wait a bit, What's the good of betns in
a hurty?  Your shall all travel the whole
wotld,—comaget —-— has a great capacity
for wotk within bim, Heuce I expect much
of him. * * Yon remember, [ suppose,
how after Sri Ramakiichna’s passing away,
all forsook ns as 50 wany worthless, ragged
boys. Onuly people like were our {riends
at that bhour of need. And we shall vever
be able to repay onr debts to them., * *
Tell i private that he has uvothing to
fear, that those who are protected by the
Lord must be above fear. 1 am a puny man,
but the glotnies of the Loid are infimte
Let not yonr farth
betshaken, *  *  lasdanoer any power over
one whom the Lord s taken toto His fold ?
Ever yours
Vivekananda.

e

WHY I BECAME A HINDU AND SOME OF MY INDIAN EXPERIENCES

Ol‘

HAVE Dbeen asked to tell you somethina
about my Indian experiences. The request
sgems simple enough; but when I thought

over the matter 1 found that 1t was not so easy to
put these experiences hefore others. In the fust
place you must 1emember that the impressions of
a foreign countty must be fresh and wivid to be
propetly expressed. I have hved among you for
so many years and I regard India and her people
so much as my own, that 1 can no longer recaid
you from the standpotnt of a suanger, A fneigner
makes compaisons and cniticises, he stands apay
and observes, And even though he mixes fieely
with the people and moves amonz them as a

* Pay o1 read bufore the Vinckananda Socrety at Calcutun,
oy Riabmachar Guratar

participant, it i3 always more or less as a witness.
Exteinally one may adopt all the ways and eustoms
of a people and sull inteinally remain a perfect
shhanger.  You know how olten th's has becen the
case even with well meanming persons I need
powmt only towards the great majouty cf Chrtsuan
missionaties, To become ecally united vath 2
foretgn people 1equires not only lo e and sympathy
and adirnnation, but also the capacity to to.qet and
break with the past to beym hfe as 1t veie ali

anew  And even then the amaloamation 15 a slow
process, It mast Le a growih hom within, a

transformation, a1 ass tmlavon of that for which
the countiy and the people stand.  One must
probe and sind nd tully accept the soul, the lfe
throb, the dec by, or a prople should one ever hope
to teally beceme ane 0t hem



1919 WHY I BECAME A HINDU & SOME OF MY INDIAN EXPERIENCES

You all know that the pulse-beat of India is her
tehigion. And unless tehigion becomes oné’s
hichest good, one’s man object in hfe, one’s
supreme aim and desite, no mattet how much we
may love and admire India in other directions, we
will always 1emain foreigners, we will never be-
come one of her children, we witl never feel that
that all distinction has shipped away,—that we have
become Hindus among Hindus. To become a
Hudu 15 a process that cannot be forced thhough

extetnal means, it is a natural giowth, itis a change
in the mental make-up.

But when that stage has been reached, then all
distinction falls away. Theie 1s then no niote
criticisiitg, no moie making of compalisons, no
more ihe attitude of the witness. That stage 15
then passed and left behind. Life becomes
then a uatuial flow, the foreign country has be-
come one’s own country , one becomnes then 1denti-
fied with Indian life and the diffeience between

India and other countties 1s no longer an object of
special notice,

My fust acquainiance with India was thiough her
teligion and that has always remamed my main
point of contact. And theiefore there was never
much stock-faking in other diiections. All else
fell inio the bach-giound. Indi2’s 1ehigion is my
rcligion and theicfore India has become my own
and yonr expeiiences are my experiences, QOui
expetiences aie sn common and theiefote I do not

find it so easy Lo pomt out to you what exactly my
Indian expettences ale,

And there 15 something else that T would ask you
io temember. And that s that my real Indian ex-
peiiences began long befoie T came o India,
These expetiences aie of a deep and sacied nature
and they ate of far gieater tnportence thau what

one sees and learns by simply v.siung a foreign
lIand.

I remembe: how many vearr ageo  in the West I
complained to one of om Swamis, that, thoupgh we
had lived together so longy, I stil knew so Lttle
about India. And what was the Swanus reply?
“My boy,” he said, “I have gilven you the best
that India has to give ” klow sigmficant and true
was the answet.  Foi had he not 1 tiated me 1nio
the deepest mystenies of your rehigion? [Jad he
not made me * Hirda cien vhde Long 1 the
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West 7 What gteater thing has India to give to the
wotld than her FEternal ieligion? What other
country has any gift to offer that can be compared
with the puceless giit of India,—her 1ehgion ?

If my Indian experiences should mean only what
I have seen and met with in this countiy, then
these expetiences would be supeificial, Indian
expericnces should be deeper than that, they should
relate to one’s soul, they must be soul-experiences
to be of any real value.

Indian experiences are nnique. They are the
experiences ot Kishis and Sages, expeiiences after
which everly humar heait should hanker. There-
fore India stands supieme among the nations of
the woild, because she holds a treasure, a gift to
humanity which no other nation has to offer.
Othet nauons may possess wealth, they may enjoy
gieatel worldly prospeiity, but India holds the
biead of life, the spuitval tiuth, without which, it
secms, no nation can long withstand the onslanght
of tume. India possesscs something that lies be-
yond the phenomenal, something that the senses
cannot biirg 10 our notice, something that les
decp hidden m the human heait,. And when one
comes in contact with that, then one becomes a
ttue Hindu and one’s love for India goes deeper
even than the love of the country and her people.
One has then conie in contact with the soul of
Ind'a, the Reality behind what the senses iepoit.
To be ¢1 become a true chuld of India one has to
accept the ieligion of her people, one has to
become a Hindu meligrion.  Heart must speak (o
heait, soul must touch soul., Tlien and then alone
thete 1s ttue union that brings genmne love and
sympathy and understanding. For theie is no
stiongel bond than the kond of 1eligion.

It is fo1 this 1eason that so many live and woik
among us, men and women of noble chaiacter,
full of good will and scli-sacnifice, who notwith-
standing thent best mieatious, iemair foreigners,
and biotheis with foreign aims, with
foroign ambitions, They have not understood what
India stands foi, they do nol touch the heatt, the
soul of the people. And therefoie theit exeitions
do not always lead to the highest good.

sisters

To be a true Hindu 1t is not necessary to adopt
all the ways and customs of the countiy ; it 15 not
necessaly that one should diess m czador and
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dhooti; it is not necessary even to live on Indian
soil. To be a true Hindu one must be the spiritual
child of the Indian Rishis and sages, one must
drink in their words with thirstiness, one must
sit at their feet and learn. And having learned
one must attempt to follow their holy examples, to
follow in their footsteps. Then weare true Hindus,
brothers and sisters with one common aim. And
what is that aim? To work out one’s own salva-

tion and at the same time to live for the good
of all.

And then external differences count for little.
Colour of skin, little differences in mode of living,
even the diffeience of language, all these will be
forgotten. The barrier is lifted, for soul speaks
then to soul, the heart beats in unmison with the
heart-throb of this great nation.

That this is possible, we can not deny, I need
mention only one example, a name, known and
honoured and loved by you all, I mean the late
Sister Nivedita. In her life we have seen the
example of what I have tried t0 make clear iu so
many words.

But do not misunderstand me. When I say that
we must adopt the religion of the country to be
true Hindus, I do not say so in a sectarian sense.
The Hindu religion is the broadest, the most
liberal of all religions. It is the mother-religion
from which all other religions are born. Fo the
esserce of all 1eligions can be traced to that one
common source, the scriptures of the Hindus, the
oldest religious scriptures in the world.

That I do not take Hinduism or Vedanta in a
sectartan sense I shall now try to make clear, 1
will do so by taking up a question that is put to
me every now and then both in India and when I
swvas in the West. The question is this: Why
have you adopted Hinduism as your religion? Is
not Christianity a good religion ? Does it not lead
to the highest goal? Does it not bring salvation
to its true votaries 2 It so, why then did you re-
nonnce the 1eligion in which you were bomn, the
religion of your native land, the religion in which
you have been raised and trained? Besides,—so
they sard in the West,—see what Chiistianily has
done for us. Compare the social and material
conditions m Christian countries with the condi-
tions of the land wheie Vedanta took its birth and
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whete it is the national religion to-day. Certainly
if we look at the poverty of India and comparle 1t
with our prosperity in the West, we cannot but
conclude that Christianity is a boon to humanity

and we need not go to other lands or religions to
improve our condiions,

The last part of this argument is easily met, for
I would reply that the prospernity of the West is a
development quite apatt fiom her religion, Jesus
did not come to eaith to teach man how to buld
up a rich and prosperous society. He camne to
teach the great lesson of all religions, namely, how
to get rid of sin, of greed and lust and hatred and
opptession, how to live in the world and not to be
of the world. He came to cleanse society of
low and degrading conditions, to make man pute
and holy. And above all he taught renunciation.
“T'ake my yoke upon you and learn of me, for I am
meek and lowly in heart and ye shall find rest unto
your souls.”

Observe Western society! Where is that meek-
ness, that lowliness of heait which Jesus spoke of ?
Where is that rest in the soul that Jesus taught?
I assure you, there is moie of this in India to-day
than in any Western country I have ever visited.

“Verily 1 say unto you, take no thought for
your life, what ye shall eat or what ye shall dumk,
nor yet for your body what ye shall put on. Is
not the life more than meat and the body than
raiment? Behold the fowls of the air for they sow
not, neither do they reap, nor gather unto bains.
Yet your Heavenly Father feedeth them. Are not
ye much better than they?”

Is this the gospel of health, wealth and pros-
perity ?—the gospel of so-called Christian countries
to-day! No, the prosperity of the West is not
due to her love for Chust and obedience to his
commands ; it is the outcome of human ambition,
of stiuggle for wealth and comfort. And but too
often has this been done at the expeuse of all that
is highest and noblest in man. Nay, to bring up
the piosperity of the West as an argument in favor
of Christiamty must always fall flat ou the ears of
the Hindu. And thank God that 1tis so. Nay,
the childreu of Sit Krishna, of Buddha, of Sankara-
charya, ot Lord Chaitanya, of Ramaknshna, of
Vivekananda, are not so eastly deceived. Neither
will the tiue childien of Chiist be thus decerved
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And as regards myself, I would say that I have
not adopted Vedanta to impiove my material
conditions. It was to improve my spiritnal welfare
that I took refuge in the Vedic teachings, that 1 sat
at the feet of Hindn teachers.

But let us look now at the first part of the
question, If true Chrstianity leads the sincere
devotee to the highest spuitual goal, why then
have I renounced Chuistiamity to become 2 Hindu ?
This is a rather pointed question especially to
those who profess to be the followers of Sn1 Rama-
krishna and the Swami Vivekananda, For was it
not one of Sri Ramakrish a’s great gifts to human-
ity that he demonstrated in his own life and that
he taught to otheis that all religions when sincerely
followed lead to the same goal? And did not
the Swami Vivekananda say in his American ad-
dresses : “I have not come to make you Hindus.
I have to make you better Christians,”

What then am I to answer to the question:
why I gave up Christianity and adopted Hinduism ?
The answer in my case is ieally very simple. I
did not renounce Chiistianity for the simple
reason that I never was a Christian. Though born
in a Christian country, I never accepted Christian-
ity as my religion. I never joined any church or
religious denomination. I did not accept religion
in any form mntil I came in contact with Eastern
thought. It was only through the glad tidings of
the Vedanta, when these came to me through the
blessed words of the Swami Vivekananda, that I
took to the ieligious life. Christianity had left me
stranded ; I was like a boat without rudder, hope-
lessly dnfting hither and thither, not able to find a
place 1o anchor. I sought but found no resting
place ; iny doubts were not solved. Religion was
to me a maze in which I had lost my way. The
churches, the preachers, could not satisfy me. 1
did not know which way to turn. And it was then
that Vedanta came to my rescue. Here for the
first time I found my doubts solved, my heart was
filted with hope. And when 1 came in’contact with
the Swarms of the Ramakrishna Mission in the
West, the path was made straight and I knew that
the goal could be reached and that henceforth
eveiything depended on my own sinceitty of
purpose,

‘Therefore, uevet having accepted Chiistianty,
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there was nothing for me to reject, nothing to give
up in that direction. It was only after I became a
Hindu that I conld accept and understand the
teachings of Christ. Bnt that is no reason that I
should turn around now and become a Christian.
For beautiful and life-giving as are the teachings
of Christ there is nothing in his teachings that we
do not find in the Vedanta. And now as a Hindu
I reghise that the great value of Vedanta lies in the
fact that it reconciles all religions. It breaks
down all barriers of sectarianism and dogmas and
it establishes absolute freedom of thought. Had I
been a Christian to start with I would have pro-
bably accepled Christ as my chosen ideal, I would
have tried to find my inspiration from the Bible.
But as it was, it was but natural that my heart went
out in the direction from which I had received my
first mspiration. But as a Vedantist I can have
no quairel with trne Christianity as Christ taught it.

When the Swami Vivekananda came to the
West, people thought that he had come to start a
new religious sect. He was interviewed by the
representatives of most of the leading journals.
And to these men he had to give out what he and
his message stood for, The Swam:then told them
distinctly that sects are founded on non-essentials.
The essential part of all religions 1s very much the
same ; all religions are different expressions of the
same truth as snited to different minds; Vedanta is
the kernel of all religions; leaving aside non-
essentials, it lays stress on that which 1s the basis
of religion,

From this it follows that Vedanta does not ask
any one to give up his own rehigion. Whon one
becomes a Vedantin he need not cease tobe a
Christian. One may remain a Christian and study
the Vedanta in the hope that by doing so, new
light may be thrown on his own religion. In other
words, that by doing so he may become a beiter
Chustian.

(To be continuned.)
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( Continued jfrom page 14r.)

R TR HRT-

TATAY QE(AR-ITFAT |
qEE aSTT 9T AQATIT

FISHITEGE: Hﬁ% grwd ISR

272. For one who seeks deliverance

from the poison of this woild (Samsara),
those three desires have been designated
by the wise as the stroag iron fetters to

shackle one’s feet. He who 1s free from
them truly attains to Liberation.

RATTEIHIIARAT -
FAETYATSTG(LSTITHAT ¢
gagaa fFaiE g
fagaara |iq arered 1Rz
273. The lovely odour of the Agaru

(agallochum) which 1s hidden by a powert-
ful stench due to ifs contactl with water
ete., (again) manifests itself when the
foreign smell has been fuily removed by
mere rubbing.

H+a T Harra g FaaT_AT-
JATIAAT TTHITHATHAT |
qFIAEENEa SYgET
TAFA AZANIIG EHZH IR
274. Like the fragrance of the sandal-
wood, the perfume of the Stupreme Self,
which 1s covered with the dust of endless,
virulent desires imbheddedin the mind, when
purified by the constant friction of
Knowledge. is {again) clearly perceived,
[ Sandalwo. .~ the  Agau’ ot
Sloka 15 meant

Vasare tn Saosharr meaps both
desne. |

FATHE AT A TR AT AT AT |

the picvious

odonr i

FrareafgaT a9t avd Wil e AR ey

275. 'The desire for Seli-realisation 1is
obscured by the countless desires for
things other than the Self. When they
have been destroyed by the constant at-

tachment for the Self, the Atman clearly
manifests Itself of Its own accord.

AT QT FENITAR AA-

WUT A9T GATT IMINFAT |
(. OTHTg |19 SrE«_ral-
HERATIIAE: TFALFTTHAT 1RSI
276. As the mind becomes gradually
established in the Inmost Self, it propor-
tionately gives up the desires for external
objects. And when all such desires have

been eliminated, there takes place the un-
obstructed Realisation of the Atman.

AT ST (ReqT HAT AL AR |

FTEATAT FAT: WTIIHIGAT F& WSl
277 'The Yogi’s mind dies, being cong-

tantly fixed on his own (Real) Self. Thence

follows the cessation of desires. 'There-
fore do away with thy superimposition.

GHT ZYIT TH: GRHTE YA AL1Q |
AWTCHILATETT EEQATHITY FE IS

278. ‘'T'amas is destroyed by both Sattva
and Rajas, Rajas by Sattva, and Saitva
dies when purified. ‘Therefore da away
with thy superimposition, through the
help of Sattva.

qrvest geata gyt fatae fMaxa
NEARIEFT TeAT TATRATAIAT FE IGE |
279. Know ag {or ceitain that the Pra-
rahdhe woik will maintain this body,
temain quiet and de away with thy
supetimposition carefully and with forti-

tude.
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| Prdrabdha—the 1esultant of past Kaima that
has led to the present birth, When this is worked

out, the body falls, and Videhamuktl is the i1esuit |

ATE AT REAATATTIIITRA |
FTAATANT: ATHTATEATHTTAT TT RS0l

280, ‘1 am not the individual soul, but
the Supreme

superimposition, which has come through
the momentum of (pasl) desires.

S T AFAT TITTAT FIERT WIATTTHTTHA

HIALTATET: ATTTATEATRITAL FE WS
281.

owu Realisation, do away with thy super-

imposition, even when a trace of it seems
to appear.

HATTRATERTFARIIRES FRAT FA© |

AAHIATAT (A TATATATIAT T NS
282. The sage has no connection what-
ever with action, as he has no idea of
accepting ot giving up. Therefore,through
coustant engrossment on the Brahman
alone, do away with thy superimposition.

AR AT O aEe R T g |

HWTCATRHAIISTE EATEQTRTIAL FTE IS

283. Through the realisation of the
identity of Brahman and the soul, result-

ing from such great dicta as ‘Thou art
That’ and so forth, do away with thy

superimposition, with a view to strengthen
thy identification with Brahman.

WEWTTEY L STEAT AT aaany |
ST FHTHT TATEATHTIAT FE USRI

284. Until the identification with this
body 1scompletely rooted out,doaway with

thy superimposition with watchfulness
and concentrated mind,

TRTAATIHANAT: CAAIRIE Fraar |
ATATATFAT (AFFEITATR/IGAD TF NS
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Biahman,”’—eliminating
thus all that 1s not-Self, do away with thy

Realising thyself as the Self of all
by means of Scripture, reasoning and thy
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285. So long as even a dream-like per-
ceplion of the universe and sonls persists,
do away with thy supeiimposition,
leatned one, without the least hreak.

[ The umverse and souls—1t. e plurahty. ?

AT ATHAT ATAT: GZTITY fHeqyH: |

FARATTHE AT (AAATATAATRATAIRSE
2386. Without giving the slightest chance

to oblivion on account of sleep, concein

in secular matiers or the sense-objects,
reflect onn the Self in thy mind,

RTATA AR AR 9 |
HFEAT ATASIAAGEL AFNTT FAT AT

287. Shunning from a safe distance the
the body, which has come from parents
and itself consists of flesh and impurities,

—as one does an outcast,—Dbe thon Brah-

man and realise the consummation of thy
life.

[ Shunning—i, e, giving up all identification of
the body which is very impure, ]

TITHRTH ATTRTR TATHIA QUAIA |

[AATCAIRUSATAA U7 AT W1 AURTSN)

288. Merging the finite soul in the Su-~
premne Self, like the space enclosed by a
jar in the infinite space, by means of medi-

tation on their identity, always keep qniet,
O sage.

TAARICAIBTH TTNIT WA
FPTTIATY YU FSqAT AA WIS N

289, Becoming thyself the self-effulgent
Brahman, the substratum of all phenom-
ena,—as that Reality, give up both the
macrocosm and the microcosm, hke iwo
filthy receptacles.

[ Groe up...... micr ocosm—ceasing to care for the

whole univeise, which i1s other than the Self, and

which pales into wnsigmficance befere the majesty
of the Self. ]

FagreAla QIary JETSSTHEIH |
farga fagg@as Hadr A5 97 IREol
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290. ‘Transferring the identification now
rooted in the body, io the Atinan, the
Existence-Knowledge-Bliss Absolute, and
discarding the subtle body. be thou ever

alone, independent.
[ Discardimg—ceasing to identify oneself with.|

T ATATATET ZIWIFE: I qur |
AR AT FADAT AT IREW
291. 'That in which there is this reflec-
tion of the universe, as a cily is reflected
in a mirror,—that Brahman am 11—

knowing this thou will attain the con-
summation of thy life.

HE«‘-T‘{?I’ AARYAT

THWEHKWTﬁ qu ¢
L) ECRIE (RS

FEVIZTYUAATHA:NRERN

299. 'That which 1s real and thy own
primeval Essence, that Knowledge, and
Bliss Absolite, the One without a second,
which is beyond form and activity-—at-
taining That one should cease to identify
oneself with one’s false bodies, like an

actor giving up his assuined mask.

[ False bodies—the gross, subile and casual
bodies, which ate superimpositions upon the Atman.

Like an actor efc.—~When the actor has played
his pait, he is simply a man. So the man of reali-
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sation is one with Brahman, his real Fssence. |
QA TATHE AT

ATTEAD: FEUKTZIFATT, §
RAIATITE WITHTR AT

FASTRIY: FODE (qFq NEIi

293. 'This objective universe is absolnte-
ly unreal ; neither i1s Egoism a reality. fos
it is observed to be momentary. How
can the perception that I know all, be

true ot Egoism etc. which are momentary#

[ The perceprion...... all—Man’s inherent beheb
in the omniscience of the Atman is meant, }

HETITAI AL ETHT

faed ggmaﬁ mae&a'ra: )
sier oy feey gfar =rfer ea%

AR M<RT G’Emﬁm HRELN

294. But the real ‘I’ is that which

witnesses the Bgo and the rest. It exists
always, even in the state of profound
sleep. The Sruti herself says, ‘' It is birth-
less, etetnal’’ etc. Therefore ithe Param-

atman is different from {he gross and
subtle hodies

[ Laasts always...... sleep—as the witness of all
expetrience,

The Sruti &c.——The reference is to the Katha
Upanishad, I. i1. 3.

(X0 be continued)
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REVIEWS AND REPORTS

The King's Wife.
Size § by 7 m.
Madras.

A shoit drama based on the story of Akbar’s
coming in disguise to visit the greatest of women
saints and singeis— Mira Bai. The author says in

By James H, Cousins, Pp ¢5.
Published by Ganesh & Co,,

the foreword, “ Akbar and Mira are sepaiated by

a century The author hopes that the pre-
sentation of thiee fipes of religious expiession,
the spuitual adventure and breadth of Akbar the

simple devotion of Muz, the ingmsitortal fananve-

t»m of Kurnba ( the Rajput prince 1epresentied as
the husband of Mira } which are contemporaneous

in all lands and ages, may be the evocation of
some measw e of xsthetic joy, provide compensation
for histoncal discrepancy.” The types of charac-
ter ate vividly drawn espeeially that of Mira, with
her heart completely given to the Lord of Brinda-
ban, and her mmd floating n the thought-world
of the Biindaban within the Heatt, ready to dift
away f:om her earthly moonngs. The finis of the
drama 1s of tragic intensity, gute In keeping with
Miia's loftiness of vision, fo1 even m death when
the call came “to do the king's wish.,” she ian
out to meet the footsteps of the Lord of Brindaban
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We have received the #th pait of Maathi
granslation of the Life of Swami Vivekananda,
edited by M1, Ramchandra Narayan Mandlik. The
get-up of the book is good. We are not omiselves
proficient in Mahratti language, but fiom a cursory
glancing through the pages with the help of a
friend acquainted with Maiathi, we find that in
some places the translations aie not correct and
happy. For example, taking hor the quotation
prefixed to the volume, we find, “I 1ecommend
you {0 struggle ? the word stiuggle is iranslated
in Marathi by the word wwgwa which accord-
ing to Maahti dictionaty means “quairel.”’
This is very unbappy, the Swami heie was simply
referiing to the manifestation of Rajas or activity as
a cure for the inertia of the people. In another
place, “the whnlwind of spuitual rhapsody and
ecstasy that had swept over the souls of devotees in
Dakshineswar on the banks of the Ganges swept heie
anew the souls of other devotees in the 1sland retieat
of the beautiful St, Lawrence river,” is translated,
“the devotees of the Patamahamsa were seen thele —
in the Math on the bank of the Ganges— with their
body-consciousness lost in the absoiption of su-

preme bhss, gabbling what appeaied to the woildly
view as an imcoherent prattle, so also, in these
days, the disciples of the Swami could be tound
gabbling in the bungalow of Miss D. onthe banks
of the St. Lawerence 1iver,” If gabbling incoher-
ently is meant to convey the spuitof i1hapsody
and ecstasy we confess it is very unbhappy. In the
prefixed quotation to Part V., ‘No gicat woik can
be done without sacrifice’ in {ranslation, to work
is added an adjectival clause ¢ whether religious and
national’ which 1s gratuitous as it 1s not in the
onginal. We iecommend to the editor to keep
closely to the o1igmal as much as possible, and to
convey the sense of the original by words them-
selves, with as little explanatory clauses as possible.

We have ieceived the following i1eport of the
progress of Famine Relief woik in Bengal and
Behar, undeitaken by the Ramkiishna Mission :—
From January last to May we have been distithut-
ing rice and cloth altogethe:r among 3765 1ect-
pients 1t 156 willages in the followmng ateas, (1)
Manbhum —Bagda, {(u) Bankura--Indpur, (1)
Bankura— Koalpaia, (iv) Tippeta Biabmanbaiia,
(v) Santal Paiganas~ Kunda In thc medntime
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twO moie centies, one at Koniamaia in the district
of Bankuia and the other at Saiwan in that distnct
of Santal-Parganas (uear Madhupur) have been
opened, the report wheileof has not yet reached us.
The Fne Relief Woik at Bhubanesvar in the
distiict of Puri is still going on. The re-excava-
tion of a tank and the sinking of three wells, as
said befoie, have by this time been completed. ¥or
want of money we aie not 1n a position to extend
our scope of woirk accoiding to demands. We
are recewving appeals for relief of distress due to
want of cloth fiom one atea and another. But to
meet this want is an enormous task, while only to
close successfully the work which we have started
in our small area Rupees Twelve thousands more
will be requiied. So we hiope for an immediate
response from the generous public in cash o1 in
kind to our appeals. Contnibutions should be sent
to the following addiesses:—(1) The Piesident,
Belur Math, Howrah, (2) Secietaiy, Ramkiishna
Mission, 1 Mukbeijr’s Lane, Bagbacsai, Calcutta.

e e

The Eighth Annual Repoit of the Ramliishna
Mission Sevashiama, Muthigunge, Allahabad, fiom
Januaiy to December, rqi8:—Duiing the year
under 1eview 12,218 sick poor weie treated in the
outdoot Dispensaiy, of which 6,287 were new cases.
Of the latter 5,650 weie Hindus, 566 Mahomedans,
42 Christians and 29 belonged to other denomina-
tions. The actual receipts of the Mission duimg

the year came to Rs. 1328-13~3 and the expenses
amounted 1o the total of Rs. 1245-5-8, Owing to

the fact that the income of the Ashrama fell
off, sufficient quantity of medicines could not be
procured.

Since the remotest {imes Allahabad has been one
of the holiest places of pilgiimage in India where
piigrims fiom every part congregate on all occa-
sions. Being also the capital of the Umted Pio-
vinces, people from eveiy district flock heie to
oain theti livelthood either through woik or chauty.
The city has been giowing more and moie in
importance every year, both as regards population
and commerce, With the advance in population,
disease and suffeiing are also on the inciease, and
an indoor hospital for the diseased poor has be-
come an tngent necessity i addition to what is
alteardy provided by the Goveinment.
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The Mission appeals to 11l 1n the name of the
sick and homeless poor of Allahabad to provide
fer them a shelter wheie they might be accom-
modated and tieated. A hospital of six beds with
a small swigeiy attached and a sepaiate room for
imnfections cases might serve foi the piesent 1e-
quiement, The Mission charitable dispensary is
at piesent situated i a small plot of land of its
own, purchased fiom the Allahabad Math. Butit
has not got as yet a sepaiate quatter for the woikeis
to live m.  The house for the workers has become
veiy necessaly for the eificient working of the
instittition and 1s rtequued to be built close Lo the
outdoor dispensaty within its own piemises.

The Mission appeals to all kind souls, of all
creeds and natronalities for iehlieving the diseascd
poot and tor giving a permanent footing to the
institntion which 1s tiying to serve poor humanity in
1iis humble way. All amounts may be sent to—

(1) To Swam1 Vijnanananda, Ramkiishna Mission
Sevasinaina, Muthigunge, Allahabad, or (z) to the
Piesidenti, Ramknshna Math, Belur, Dt. Howiali.

NEWS AND NOTES.

Oxn 13th of June was laid the Foundation Stone
of Sri Ramaknshna Ashrama in Salem i the plot
specially bought foi the purpose 1n the Sivaswami-
puram Extensions. His Holiness Swami Nirmala-
nandaji came for that purpose on his way back
from his westein foumi. Right at the appointed
{ime Swamiji came to the spot and invoking the
Blessings of Sri Guiu Maharaj after Puja and
Arathi, decltaied the Foundation Stone truly and
well laid. The Ashrama is to be bwlt by pubhc
donations and it auguis well to know that many
gentlemen of the town have come foiward to help
in the constiuction of the Ashiama. The site
with the building will be handed over to the
Mission. It s hoped that, true to its tradition, the
Ashrama will bung solace and happiness to many
a wearied traveller 1n this mundane existence,

As the first work of its activity in Salem the
immutable book of that Bhakta ¢« M,”--The Gospel
of S1i Ramaknishna— has been tianslated in Tamil
and the 1st pait of the tianslaitor wil be 1ssued n
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the comise of a few weeks to commenioiate the
founding of the Ashiamna at Salem.

SrimaT Swami Shaivananda of Ramakiishna Mis-
sion, Madtas, arrived ot Port Swettonham on the
2nd inst, wheire he was ieceived by the leading
Hindu residents of Klang and Port Swettonham. The
Swamij and paity then ptoceeded to Klang where
a heaity reception was givenn by the Hindus of
Klang at the Maiiamman Temple. After spend-
ing some hours 1n. Klang the Swamiji left by car
accompanied by those who went to receive him
and also some leading gentlemen. The party then
proceeded and ariived at the Vivekananda Ashrama,
Kuala Lumpui, sharp at 6-30 p. m. Here many
hundreds of Hindus mcluding children attended by
two sets of musicians welcomed Swamiji who
was then led to the Ashrama Hall and garlanded.
A welcome addiess was 1ead to wheh the Swami
tephed dwelling at length on our duty to iehgion

and instructed that eveiyone should endeavour to
buing about the unfoldment of the Atman.,

The Swarmi Sharvananda has been pieaching
Vedanta and the message of Swama Vivekananda
in the Malay and has deliveted a couise of lectures

on Vedanta philosophy under the auspices of the
Vivekananda Ashiama, Kuala Lumpu.

ArvEAL

We have received fiom the Ramakiishna
Ashiama, Bharukatty, Bansal, an appeal for the
famine-stiicken people of the locality round about
Bhaiukatty, a place 11 miles distant fiom the
town of Bansal. The people of thiiteen villages
are keenly affected by the famine in the locahty,
and neaily a hundied fumbhes are keenly distressed.
Theie have been, the appeal says, some cases ok
death from starvanion and some even of suicide.
The Sevashrama have opened a relef centre to
mitizate the sufferings of the distiessed and nearly
thiee hundied men get belp every week fiomr the
centte. Ii appeals to the geneicus public to help
it wvath financial help so thal 1t may caity on
effectively its work of relieving the distressed
population. Any help may be sent to followmg
addiesses and will be thankfully recetved and
acknowledged by them in the papeis (1) Umesh
Ch. Das Gupta, BA, B L, President. (2} Mono-
ranjan Das Gupta, Secietary, Ramakishna Sevae
shtanta, Bharukaty, Baxisal




