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CONVERSATIONS AND DIALOGWES OF SWAMI VIVEKANANDA.

( RECORDED BY A DISCIPLE, )
PART 11—XXIII.

[ Place : From Calcutia to the Maih on 2 boat.
Subjects— Lhe humility of Swamiji—if is impos#ble {o undersiand Sri Raviakrishiia arighl? wiik ut
geving ap the enjovment of lust and- weaith—vho ara the tmier virele of Sri Ramakrishna's dvvotees—in
all gges the Sannyasin devolees who have renounced everything have spread in the twortd the eachings
and Meas of the Avalaras and world-propheis—what the householder devaiees say adout Sii Rarwa-
krishna is ondy partially tric—man decones blessed & ke can realise one jof of the spirifual ideas it S
Ramakrishna— Nri Ramakrishna’s giz:fﬁ‘é' particular instructton lo the Sannvasin disciples—in time the

vwhole world will accept the catholic teachings of Sr Ramakrishna==it is good for geople ic serve theé
Sadhus whe have been blessed Witk the grace of i Kamakrisha,
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Year— i go2.

While wwalking on the banks of the
Ganges at Calcutta this afternoon the dis-
ciple saw & Sannvasin in the distance
approaching towards Aheereetola Ghat.
When he came near the disciple found the
Sannyasin to be no other than his Guru,
Swami Vivekananda. In his left hand he
is holding a leaf receptacle containing
friedgramsand eating them like a boy he is
walking his way in great joy. Finding the
world<renowned Swamiji walking on the
street eating the simple food, the disciple

was striick with admiration and began to
think of his simplicity, humilitv and uu-
ostentation. When he stood before him
the disciple fell at his feet aud asked the
teasor of liie coming to Calcutta un-
expectedly.

Swamiji.— 1 came ofia business. Come,

will you go the Math ? Eat a little of the

fried grams. !t hag @ hice saline and

pungent taste.
The disciple took the food with gladness

and agied (0 po tothe Math with him.
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''hen look for a boat.

I'he Jisciple hurried Lo hire a boat. He
war selilinge the amount of the boat-hire
witlt the boatwan whew Dwanupe also ap-
pearcd on the seene. The boatinan asked
eteht anwax as hire Lo take thom to the
NMath aund the disciple said two annas.
Swaipostopped the diseiple saytug, ¢ What
ate vourhigeliug with them 2" awd told the
hoalwan, Very well, I will give yvoneight
aunas,' ' aund cittered the boat. On account
of the strong ebb-tide 1 the Ganges the
boat procecded slowly against the current
and took nearlvan biourand a half to reach
the Math.  Getting Swamiji alone in the
bout. the disciple got an opportunity of
askiny  him freely abont all subjects.
Swamiji passed away from mortal life this
vear tn Julv.  ‘I'he conversation which the
disciple had with Swamiji that day on
Lhe Canges willi be narrated to the reader.

Swatingi, -

Rmning the topic of the glorificatory
poem which the disciple had composed on
tlhe last birthday anniversary of Sri
Ramakrishna singing of the greatness of
(he devotees of Sri Ramakrishna, Swamj
asked him: ** How do yon know that those
wliotn you have named in your coinposed
hyint are the near and intimate disciples
of Stri Ramakrishna?”’

Disciple.— Sir, I have made the asso-
ciation of the Sannyvasin and houscholder
chisciples of Sri Ramakrishna for so many
vears; I have heard from them that they
are all the devotees of Sri Ramakrnishna.

Swamiji.— Yes, they are devotees of
Sr1 Ramaknshna. But all devotees do
not belong to the group of his most ifiti-
mate and nearest disciples. Staying in
the Cossipnr Garden Stt Ramakrishna
told us thus, ‘' The Divine Mother showed
me that these are not my innet devotees.’’
Ori Ramakrishna said go §hat day with
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respect to both Ris men and wotnen

devotees,

'Then speaking on the way Sri Rama-
krishuna wounld indicate different grades
amonyg devotees, ligh aud low, Swamiji
began to exphlin to the disciple at lengih
the great differeuce there 13 hetween the

householder’s aud Sannyasa life.

Swamiji.— Is it possible that onc
wottld serve the path of lust aud wealth
atd noderstand S Ramakrishua aright
at thie same time, Or will it ever be pos-
sible? Nexer put your faith i such
words, DMany among the devolees of S
Ramaknshtua are now proclaiming them-
selves as ‘‘Iswarakot1,”’ ‘*Autaranga’’ etc,
They could not imbibe his great renumi-
ciation or dispassiomn, yet they say they
are his iutiimate devotees. Sweep away
all such-words. He was a4 prince of Zyagus
(self-renonicers) and obtaining his grace
can auybody spend his life in the enjoy-
ment of lust and wealth ?

Disciple.— Is it then, Sir, that those

who came to hun at Dakshineswar, are
not his devotees?

Swamiji.— Who savs that? FEverv-
body wlho hasgone to Sri Ramakrishna has
advanced 1n spirituality, 1s advancing and
will advance. Sri Ramakrishua used to say
that the perfected Rishis of a previous
Kalpa (cycle of creation) take human
bodies anhd come on the earth with the
Avataras. They are the associates of the
Lord. Iswara works by them and propagates
his religion. Know this for a truth that
they alone are the associates of the
Avatara who have renonnced all self for
the sake of otliers, who giving up all self-
enjoyment with repugnance as the castings
of a crow, spend their lives for the good of
the world, for the welfare of the Jivas,
The disciples of Bhagavan Isha (Jesus)
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are all Sannyasins. The direct recipients
of the grace of Sankara, Ramanuja, Sri
Chaitanya and Buddha are the all-renounc-
ing Sannyasins. Tley have been tlhirough
the succession of disciples spreacding the
Branina-vidya in the world,. Wlhere and
when have vou hieara that a manbeing the
slave of lust and weulth has been able to
rescue atiother, or 1o show the path of
God tohim? Withou: himself being iree,
how can he maxe otliers free? In Veda,
Vedauta, Itihasa (lusiory), Purana {auci-
ent tradition), vou will find everywhere
that the Sannyasins have been the teachers
of rehgion 111 all ages aud climes. History
repeats ttself. As hefore, soafterwards.and
now 1t will also be hikewise. The capable
Sannyasin children of Stt Ramakrishna,
the teacher of the grcat synthesis of Reli-
gion, will be hononred everywhere as the
teachiers of men. 7The words of others
will dissipate in the air like an empty
sound. ‘I'he real seli-sacrifieing Sannya-
sins of the Math will be the centre of the
preservation and spread of religious ideas.
Do yon understand?

Disciple.— Then :s it not true—what
the houselholder devotees of Sri Rania-
krishna are preaching about him in diverse
wavs?

Swamiji.— It can't be said that thev
ate altogether false; but what they are say-
ing about Sri Raniakrishna are all partial
truths. According to one’s own capacity,
one has understood Sri Ramakrishna and
so 1s discussing about him. It is 1ot bad
either to do so. But if any of his devotees
has concluded, that what he has 1fnder-
stood of him is the only truth, then he is
an object of pity. Some are saving that
Sri Ramakrishna i1s a Tantrika and a
Kaula, sonie that he 1z Sri Chaitanva born
on earth to preachh ‘Naradiya Bhakti,’
some again that it is opposed to faith in
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him as an Avatara to practise Sadhana,
while some are opining that it is not
agreeable to his teachings to take to Sans
nyasa. You will hear such words from the
houscholder devotees but do not listen ta
siich one-sidedestimates, What hie was,
the packed embodiment of how many pre-
vious Avataras,—we could not understand
a bit even spanding the whole life in
Tapasyva (religious austevityv). Therefore
onie has to speak about lum with cauation
and restraint. Asone's own capacities, (o
that extent has he filled im. One spray
from the heaving of the ocean of his spiri-
tnality, tf realised, will make Gods of tnen,
Such a synthesis of nniversal ideas, vou
will not find in the history of the world
again. Understand from {his who wag
born in the Dbody of Sr1i Ramakrishna,
When he used to tnstruct hiz Sanuvasin
disciples, he would rise from his seat and
look about if any householder was coming
that way or not. If he found nobodyv was
there or coming, then in glowing words
he would depict the glory of renunciation
and Tapasya. As a result of the rousing
power of that fiery dispassion, we have
renonnced the world and become averse
to worldliness.

Disciple.— He used to make sucli dis-
tinctions hetween hiouseliolders and San-
nyasins'

Swanij1.— Ask and learn {rom the
householder devotiees themeselves about it,
And vou vourself can think aud know who
are greater—those of his children who for
the realisation of God have renonunced al}
enjoynents of the worldlyr Ilife and are
spending themselves in the practice of
ansterities on hills and forests. Tirthas and
Ashramas (holy places), or tliose who are
praising and glorifying his nawme and
practising his remembrance, but are not
able ta rise above the delusion and bongd.
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ugere of the world?  Who are grent—-thuﬁc
who ate eaunne forward in the service of
humanity  regarding it as the Atman,
those who arc continent since eatly age,
who are the walking embodiments of re-
nunciation and dispassion, or those who
itke flies arc at one time sitting on the
flower, but at the next on a dung heap?
Yon can voursell think and come to a

conclusion.

Disciple.— Bnt, Str, those who have
ohtained his grace—what {s the world for
them? Whether they remain in the house-
holder’s hie or take to Saunyasa, is it im-
material—-so 1t appears to me.

Swamiji.— The minds of those who
have truly received his grace cannot be
attached to worldliness. . The test of his
grace is—unattachment to lust or wealth.
It that has not come i1 anyone’s life, then
he has not truly received his grace.

When the above discussion ended thus,
the disciple raising another topic asked
Swamiji, *'Sir, what is the outcome of all
that von have worked so much for in
foreign countries?*’

Swanuji.— You will see only a lttle
manifestation of what has been dene, In
time the whole world must accept the
universal and catholic ideas of Sri Rama-
krishna and of this only the begiuning
has been made. Before this flaod every-
body will be swept off.

Disciple.— Please tell me more about
Sri Ramakrishna, [ like very much to
hear of him from yeur mouth.

Swamtji.—~ You are hearing so much
about hun all the time, what more? His
tikeness is he hiinself, Has he any com-
parison, ? '

Disciple.—~ What is the way for us whe
have not seen him 2
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Swawmiji -—  You have heen hlessed with

the company of these Sadhus who are
the direct recipients of his grace. How
then can yon say you have not seen him?
He is present among his Sannyasin dis-
ciples. By service of them, he will in
time he revealed in your heart. In time
yot will see everything.

Disciple.— But, Sir, yon speak about
others who have received his grace, but

never about what he used to say about
yourself.

Swamniji.— What shall 1 say about
myself? You see, I must be one among
his Titans. In his preseuce I would some-

times speak ill of him, hearing which he
would laugh.

Saying thus, Swamiji’s face asstuned a
grave aspect, and he looked towards the
river with an abseut mind and sat still
for some time. Within a short time the
evening fell and the boat also reached the
Math. Swamijyi was then in his own
inind singing the tune of a song, ‘Now
in the evening of life, take the child back
to his home.” Hearing the song the dis-~
ciple looked on the face of Swamiji with
astonishment,.

When the song was finished, Swamij
said, ‘*In your part of the country in
Kastern Bengal sweet-voiced singers are
not born. Without drinking the water of
mother Ganges, a sweet, musical veice is
not acquired.”

After paying the hire, Swamiji de-
scetided from the boat and taking off his
coat sat in the western veranda of the
Math. The golden ecomplexion and the
ochre robe of Swamiji, showed a wonder-
ful beauty framed in (he golden tint of the
evening light,

ey e (R —
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66y have seen the bhlissful form of the

Himalayas. Since then I have not
been to leave these grand mountains but
have taken my abode here. You must
have 3glso seen that blissful figure and felt
its wonderful fascination and are roaming
abont i1n these hills for a long time.”’
Such were the words which a Sannvasin
who has settled himself in a peaceful re-
* treat tn an inaccessible but beantiful
corner of the Himalavas in the midst of
forests and animals, addressed to a wander-
ing. monk. Such an attitnde towards Na-
ture,a blissful and conscious re-ereation of
her material aspect would be dismissed by
the natural-rationalistic mind as a nature-
myth or animism which sees a being in
the gross natural objects annd phenomena.
The old polytheistic idea which saw a
conscious  Divinity in all nature, and
expressed the idea of an indwelling Divine
pr¢sence is common to ancient and pri-
mitive wisdoin of humanity. It has been
discredited by the modern . rationalistic
mind as an imperfect wisdom, the babbling
of a child humanity, which 1sfirst awaken-
ing to the awe and grandeur of the Natnre
outside.

To the Indian way of thinking such a
view of Nature oflers no difficulty but
follows readily from the truths of Spirit
discovered by it. Accordinngtothe Vedaittic
conclusion the Brahman-consciousness is
at the base of all world-formation, all is
Brahman,all is 1n the conscious Spirit, and
the Spiritisin all. The Brahman manifests
in the world in diverse powers, qualities
and aspects, and each contains within itself
the infintte potentiality of the Spirit. So
behind the physical world, and its objects

and operations are powers and qualities
which have a spiritual and mental signi-
ficance, for both the external nature and
tndtvidual being have originated from the
one transcendent Brahman. As man has
a physical, mental and_ a spiritual level of
betng, which are not separate, but inter-
acting, the manifestations of the same
truth and power in different levels: so
the external world has behind its objects
and phenomena and manifestations, a
mental and spiritual significance and ex-
pression of the mward and cosmic trurh
of the conscions Brahman. The outward
physical world and its realitv and phieno-
mena have their counterpart and corres-
pondent reality in the mental or psvchical
plane and their roots in the impersonal
Brahman which is the ultimate founda-
tion of all mamnifested truths, aspects,
powers and personalities. ‘The phvsical
has as its support a mental or psvchical
world—a bkavarasya, in which the ideal
side, the typal forms, the epitomised
thought-substance of outward phvsical
realities, exist.

The truth of the psychical world is not
the truth of our intellect, for the latter is
based on promoting physical utility and
cuts out only such qualities or aspects oi
the truth of a physical object or fact as
will promote those utilities and hyvposta-
tises them as a distinet entity and sees
nothing deeper, or spiritual in it. But the
psychical sight and vision gives that truth
of a tlting in correspondence with the
altimate truth of the conscious Spirit
which permecates all ebjects. By seeing
something inward and wental in phvsi-
cal object and reality,’ it makes pos-
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s1bie a communion between {he mind ot
man and the outward workl surround-
ing him and helps inthe broadening of the
hunan counsciousness till it reaches thce
mfinite cousciousness in the plane of the
Brahman. ‘The iental-psvchic wortid,
Lthe bhararayva, is an mtermediate region
for passing (rom the physical truth of
things throngh their wider psvchical con-
(enuts to the nltimate spiritual fonudation
wherve all is seen in the one Sell or Atman.

The psychic truthis being of the mental
world are percerved as of the nature of
conscions forms, but not as abstract
svitbol or wdeative constriiction suspended
in mid-air which our intellect creates with
recard to objects by its processes, but
rever knows the real truth of things, there
being no real contact between the knower
and known. Bnt the other truth is known
as the inner ideal form of the physical
objects similar iu kind to the mind of the
knower,and with which: it can be in direct
communion and spinitwal contact: The
intellect in its dealings with an outward
object 1s separated by a gulf and it can
ounly bring it within the field of its opera-
tion by throwing its net externally round
it and knowing it. But in the psychic
realm, a getting close and a mutnal fusion
and contact with the substance of each
other 1s felt. Therefore there i1s a greater
nearness and intimacy between objects 1n
the mental realm and a wider range of
psychic truths. Only by entering the
bhavarajya, we emancipate our conscious-
ness from the prison of the physical aund
its fixed locus in one peint of the infinite
strand of world-manifestation apd g¢row
into sympathy and love and communion
with all nature, subjective and obhjective
outside of bs.

The modern utellectual and ~cicutibic
temper discounis the idea of personality
or mentalily in otitward objects and phe-
ndmena of Nattre, It explaing them us
independent and separate entities existing

1t their own nght and governed by -

personal, abstrict universal luws deduced
from the nature of things as their inherent
laws or attributes.  ’The result has been
a de-spiritnal  couception of the out-
ward world and its operation devoid of
all bearing on and connmuunion with the
imner Spirit or Ppsyche of mau, and a
more and more matertal view of Nature
hedging man rouud with i1ts mechanical
laws and 1mposing on his soul all the
weight of its mechanical burden—a na-
ture, the physical laws of whidh man no
doubt discovers and exploits for himself
but the more to mechanise lis couscions-
ness. The spiritual view of nature which
saw a divine or ideal presence in natural
objects, in lull, forests, rivers, has passed
away from us, or isexisting only in poets,
regarded there as an i1maginative fancvy
devoid of any substantial realitv. It huas
i poverished our. spiritnal life by confin-
ing human personality within the prison
of the phvsical consciousuess surrotnded
by the insuperable barriers of the material
Nature, instead of letting us grow, as the
prumitive thought did, by comtmunion
with i1deal presences of Nature into unity

with the surrounding life aud expand our
CONSCIOUSNESS.

We have to get hack to the ancient
spiritual view of nature, but through the
higher knowledge of the Vedanta. 'The
idea of psychical or divine presences in
ontward nature is true, but on the mental
plane,asthe expressionand psychicembodi-
ments of the truth of the one Conscious
Spirit of the Universe in the limitations of
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the cosmos, 1n the form of one of its aspects,
powers and qualilies,—ag {he physical
objects and attributes are true on the
physical plane. For the same truth, power
and qnahties of the Spirit, work in dif-
ferent levels of our cousciousuess and pro-
duce different, but altered forius or aspects.
The same ahsolute Spirit being the ulti-
mate foundation of both our individual
being and the physical world outside,
interchangeaud communion betweett them
are possible on the psvchie level, where
the i1deal presences in outward nature are
felt to be m touch witlh man’s psvche.
By this commnnion they are even able
Lo re-create their powers in human hives,.
expandmg the consclousuess, giving spiri-
tual strengtli, sense of security and peace,
and great divine enthnsiasm and power:
for those ideal presences are the living
powers of the Soul of the world, and by
entering into comniunion with them we
buld their spiritual powerinus-and a fuller
life bevond the limitations of the physical
couscionsness opens out before us.

Therefore the seceing of living powers
and presences iu the outward objects and
powers is a true seeing, for by that e
break heyond the limitations of the physi-
cal consciousness, enter imto communion
with a more extensive range of the mani-
fested Soul of the Universe. It is not the
highest commuuion of the individual soul
with the Infinite soulin the highest spiritual
plane but a communion with the cosmic
sounl-manifestation behind the outward
physical world and its operations, in the
intermediate mental-psychic world. It
gives a greater extension to our being and
adunts usto a wider range oftrnth than Lie
physical personality and the,suggestions
of the physical world, and through it we
euter into the highest plame where {he
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soul becomes one with the Infinite Spirit
1n the transcendeunt super-cosmic planc.

T

The child sees an intelligence every-
where; itconnectsa living power with trees
and stones, hills and forests, star and sky,
wind and rain, thunder and lightning;
and so did the primitive mind of mau.
This had an element. of truth, for the
ultimate truth of the wotld 1s a couscious
Self. But being only physically-minded, it
associated crude physical ideas with these
powers. As the plhysicality melts, man
becomes susceplible to mental suggestions:
he sees 1n them manifestations of ideal
principles and philosophic truths, as in
the psychic vision of God creating as
Brahma, preserving as Vishuu and des-
troying as Shiva, or as presiding power
over Nature and 1its dealings with man,
or as God 1n the forin of His qualities, as
the God of love or the God of Shakti.
The reason of all these worships hes in giv-
ing extension to the soul-vision of man
beyond the confines of bodv, and of the
outward world bevond its outward phyvsi-
cal appearance, to admit him to a wider
vision, to enable him to look at the world
from a lofty wview-point in the mental-
psychic plane, as from that of the fArst crea-
tive principle, the principle of universal
love, or the primal creative energy of the
world as the AdJdyasakiz. 'The forms of
these Gods have 1o meaning to the physi-
cal consciousuess, as they are psvchic
truths, but are real on their own plane as
the physical objects are on the material
plane. As Swami Vivekanaada said: ‘“The
Gods are not merely symbols, but theyv are
the forms the Bhaktas have seen.®’

e el

Again the perception of the psychic
fruths and preseunces has a real eficct on
our own lives aud trapsmimtes also the
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appearances of ontward world and pours
] ew nreaning tto it. By taking us oul
of the conlines of the bodyv aud putting
us in communion with the more ex-
tensive wdeal or divine presence which s
behind cosmic objects and phenomena, it
has a great stimulating effect on our lives
giving ns streugth, security, calm and
superiority to the influence of physical
facts and phenomeuna. It gives 2 new
life by changing it in
the image of the ideal presence which
1s  behind it.  Asked whether the
Pvtliagorean conceptions of love as pre-
sennt even 1n the attraction of heavenly
bodies 1s true, Swami Vivekananda
sard that it 1s not poetry, but true, and
one could see for oueself the truth when
oune attainted knowledge. He further ex-
plained that ““matter and spirit, thongh to
all appearance they seem to be two distinct
things, are really two different forms of
the same substance and all the differeut
forces kunown tous whetherin the tnaterial
world or the internal world, are but vary-
ing manifestations of the One Force. The
same force which presents in the material
world as attraction is felt in its finer and
subtler state as love and the like in the
lngher spiritual stages ot realisation.’’
(Complete Works of Swanit Vivekananda,
Part V. p. 2309).

meaning o

i - donr

Therefore the spiritnal conception of
outward Nature, the seeing of ideal pre-
sences 1n natural objects and pheunomena,
which fill the wmiddle region of Hindu
reltgion, 11 the Puraunas with the psychic
fornis of differeut Gods and the mythologi-
cal lore and worship of mnatural objects
have a real basis of substantial truth,
which the pritpeval mind of wman saw,
Only where the primitive mind in its
crude. ill-developed, phvsical state saw
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them with a physical eye and burdened
Lreur with pliysical couceptions, as minis-
ternig only to lhius phyvsical needs, through
tite higher knowledge of Vedanta they
are  seen to be the higher embodi-
meuts of the truth, power and gualities
of the Soul of the Universe in the meutal-
psvchic plane. They are not extraneous
to the physical realities hut ummanent in
threur, the inuer core of which the phliysi-
cal 1s the inore outward shell. Thev give
to onr souls living tnessages of freedom,
beauty, bhiss and spiritual power and by
huilding these in us, we give an extension
to our vision and a nmew meaning to our
life. By winning back this spiritual con-
sciousness, we shall deliver ourselves from
that mechamnsed consciousness, whiclh sees
tu the physical world and its operations,
only utter materiality and
laws, devoid of all bearing on human eon-
sciousness and with no spiritual values at-
taching to them.

1mechaicat

SWAMI VIVEKANANDA AND SRI
RAMAKRISHNA.

I RENDFRED FROM Swam! SARADANANDA S

“ LILAPRASANGA. |

( Hes second and thivd meetengs. )
Continued from page 251,

HETHER on account of there being

a crowd of visitors in Dakshines-

war, or for any other reason, Sri Rama-
krishna invited Narendranath that day
to accompany him for a walk to the
neighbouring garden of Jadunath Mallik.
Jadunath hinmiself and his mother were
much devoted to Srt Ramakrnishna and
had given orders to the chief officer of the
oarden that if im thelr absence at any
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time Sri Ramaktishna comnesto the garden
for a walk, thev should at once open the
drawing-roomn facing the Ganges “for him
to sit and rest. Walking for sometime
with Narendranath that day in the garden,
in course of convérsation with him he
camne and sat 1 that room. After sitting
for some time, lie was absorbed in Sama-
dhi. Nafendranath sitting at a distance
was observing the condition of St1 Ruma-
krishna, when as on the previous occasion
he suddenly came and touched him. In
spite of his heing cautions from before
Narendranatlt was cverwhelined by that
touch charged with spivithal power. But
this time, unlike the previous occasion; he
altogether lost all extornal consciousness.
After sonmie time when he regained con-
scrousness, he found that St1 Ramaknshna
was gently passing his hand over his
chest; and smiling on finding him come to
himself.

Narendranath never spoke to us ahout

the experience which he felt within him-
seif that day after the loss of his extertial
consciousness. We thouglit that being
a matter of deep secrecy with him he did
not disclose it to us. But we understood
from what in the cource of conversation
Sr1 Ramakrishina told us omne day about
that event that it was quite natural that
Narendranath could nct rfeniember the
particulars of it: Srl Ramnakrisina said:

‘““ After the loss of external couscious-
ness I asked Narendranath many things
that day—who he is—where he has come
froni-——with what mission he is horn—how
long he will remain on eafth, etc., etc.
He also it that state, going deep with-
in himself, gave nght answers to all
my duestions. What I had previously
seett aud felt about him was confirmed by
his answers then. [ am pteveitted by
divine will from disclesing those thitigs.
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But from that I have understood this that
the day when he (Narendranath) will be
aware as to who le is 1u reahity, he wili
not remain on earth any more, but with
firm resolve ascend the path of Yoga and
give up his mortal body. Narendra is a
2reat soul perfocted in Dhyana { meditz-
tion)."’

Some particitiars about the vision whick:
nad previously come to Sri Ramakrishna
with regard to Narendranath. ke related to
ns later. For the convemence of the
reader we will relate them now. For hears
ing about that vision from Sri Rama-
krishna we concluded that it came to him
before the coming of Narendranath to
Daksliineswar. o1 Ramakrishna related:

““One day I observed that my mind was
ascendinng higher and higher along the
effulgent path ol Satmadhi. Kasily passinz
the bounds of the ludar, solar and stellat
gross worlds it first entered the =ubtic
psychic world of thought. Asthe moreit
asceiided the higher and higher Javers of
that world, the more I found the divine.
psvciic and conscions forms of many
Gods and Goddeszes on both sides of 1lie
path of the mind’s uscension. Graduslh
it reached the nnal it of that prvebie
world. There I {onnd a liminecus barrief
extended and separdting  the divided
world of names and foerms {romwm the un-
divided worid of Akbanda-Saclkehidanands
(the transcendent Braltman}. Overpassing
that barrier the mmd gradually eniered
the homogenous and undivided world ol
Akhanda aud found=—that there was
tto formed heings or any formed chject
Even the CGods and Goddesses of di1vitie
and psichic forms as if afraid te enter
this world were spreaditg their respective
spheres of rule foa below it., Bui the
next momett I found that <even ancient
Rishis of divine and eflulgent tissins weie
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aeated thete tmmersed g Samadhi. T
anderstood that in knowledge and virtae,
it love aud sacritice, they had surpassed
eventhe Godsand Goddesses, what tospeak
Waonder-struck T was (hinking
ot their gteatness, when Ifound that part
ot the undifterentiated; homogenons and
tiulgent space of the world of Akhanda
was condeusinge and took the form of a
tivine child. ‘T'his divine child approached
one amony them and with his superbly
vraceful arms held him by the neck in
love ; and in his wonderfully sweet voice
of heavenly music calﬁtig onn him witl
treat love was trying much to rouse him
from Samadhi. By that tender touch of
love, the Rishi awdoke from Samadhi and
with half-open eyes, motiosless in medita-
tion, looked steadfastly at that wouderful,
divine chuld. Secing thie placidly delight-
ful and luminous expression of his face 1
thoughtthat the boy was the treasure of his
beart dud long faniiliar to himt. The
wonderful divite cliild expressing  uns
bounded delight begdn to say. ‘I am go-
g vou bave to coule with wme.’! “The
Rislii speakiiig nothing in reply to hLis
request, expressed with his eyes fiill of
love the corsent of his lieart. ’Then
tontinuing to look at the boy with eyes of
decp love he agaid rerged in Samadhi.
Astonitshed I observed that a part of
his wind and body takifig the forni ¢f an
effulgent light was descending on earth
in the inverse order of evolution. Seeing
Narendranath I ot enceuiderstood he was
{hat persen.”™

OF e,

Sii Ramakrishna told s about this vision in
his wondertully simple and expressite language.
The use and application of that wonderfut langu-
age is impossible for us. So perforce we have
related it in bLriel here keeping the spirit of his
Einguage as mnch as we can.  Asking abowl the
divine child of the vision we learned later (hat he
Intasell assumed the form of the child,
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Whatever it be, it needs no saying that
fimding siclh mental transformation come
ot him for the sccoud tine by the super
human  power of Sri Ramakrishna
Narendranath was thoroughly astounded.
He felt in hiis heart that before this un-
surpassable divine power, how insigni-
fteant was the power of his mind and intel-
lect.  His previons idea of Sri Rama-
krishtna as a mong-manac \wis changed,
but it cannot be said that he understood
the significines and purpost of the words
whichh Sn1 Rarmakrishna addressed to Iiim
in private on the day of his first arrival
al the feet of Sri Ramakrishua in Dakshi-
niswar. He understood that Sri Rawma-
krishna was an eﬁtraoru1irlary personahity
endowed with divide powers. By his
mere wish hie can turn the mind of ien
and give it a high direction. but perhaps
his will being identified thoroughly witl
the will of the Lord, such a desire with
regard to all does not arvise in him. It is
thatter of 1o small good luck for hiwn to
get unasked the grace of a superhuman
person.

Narendranath was forced to come o
the above conclusien, and he Lad to
change in accordance with it many of his
previous ideas. Previonsly he had great
objections to accept a man like himself,
with httman failings, limited power and
Visionl as the guide of the spiritual world
cr Guru and to follow his words withont
questioning. Entering the Brahmo Samaj,
it nteeds no saying, this idea of his was
much strengthEned. But as a result of
the evetts of the.above two days this i1dea
of his received a gteat shock: He under-
stood that although rare, such inen are
really born ot eartli whose extraordinary
renuficiation, Tapasya, love and purity
surpass by far all. conceptions of CGod
made by the little human mind and intel
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lect; therefare the acceptance of them as
their Guru copduces to their great well-
being. As a result, slthaugh willing to
accept him as his spiritual guide, he did
not vet agree to accept withoult question-
ing all his words.

The 1dea was deeply rooted in Narendra-
nath’s mind, as a result of his innate
Samskaras, that without renunciation it
is impossible to attain ta Ged. There-
fore entering the Braluno-Samaj, he did
not still feel inclined to join its movement
relating to the reform of the married
life. Meeting with the all-renouncing Sri
Ramakrishna and geiting to know of his
wonderful pawer, his idea of renunciation
now gathered still further strength.

But most of all, one subject was the sub-
ject of great concern and thought to him.
He understood that comning in contact
with such powerful personalities the hu-
inan mind easily p:ace: its credence on all
their words without examining or only
imperfectly examining them. He has. to
save himself from that. Consequently
although the events of the two days pro-
duced in his mind feelings of great rever-
ence and regard towaras Sri Ramakrishna,
lie made a firm resolve {rom now that he
would nat accept as true any of his
wouderful realisations or wvisions without
carefully examining or himself experienc-
ing them, and if he incurs his displeasure
by that he will risk it. Therefare, on the
one hand, he was careful to keep an open
mind to the novel and wonderful truths of
the spiritnal realm, onr the ogher haund, he
set himself to test hardly every reglisation
and act of Sri Ramakrishna,

It was easily manifest to the sharp in-
tellect of Narendraunath that the words of
the first day for which he accounted Sri
Ramakrishna as amono-maniac, get their
5igniﬁcance uu]y if he is regarded as an

THE INFLUENCE OF VEDANTA ON HUMAN THOQUGHT

27&

incarnation of God. But how can hig
enquiring and reasoning mind at once
acknowledge it? So if God at any time
gives him the capacity to understand the
words, then only will he discuss then.

‘Thus settling in his mind, he did not try

to come to any definite opinion with re-
gard ta them, but from now comivg tg
visit Sti Ramakrishna he set himself to the
study and learuing of the means cf being
blessed with a vision of God. |

A spirited miud feels a great obstacle in
accepting new truths subversive of his
own previous ideas, and so it happened {c
Narendranath., Recognising the wonder-
ful power in Sri Ramakrishna he could
not vet accept him wholly and feeling at-
tracted to him, was still trying to staund at
a distance from lim. We will relate here.
after what was tle result of his endeavour
and how far it wont.

(Ta be continued)

THE INFUENCE OF VEDANTA ON
HUMAN THOUGHT.

C™ HUE world iz full of diversity. From dul:
Ql) dead matter up to sentient man it presents

a bewildermg wvariety as regards form and
qualities,—life contra-distinguished from i:':sr.:::i;,i,i-:
ency, intelligence {rom non-intzlligencs o; Semi-
infelligence. species varving from specieg aud in-
dividual from individual, nay the same ixdividual
undergaing a thousand c¢haoges of mcod in the
cowrse of a single day, All this swpendous
vatiation naturally leads 4 man to think : whence
came 1lhis strange difierentiation? s i: all the
working out of a single principte, or of manv
forces? The answers ta the question have hee;‘;
various ; some have ascribed the whole panorama
ta ome supreme principle, others to. nyore than
one principle, erch party ladducing arguments in
support of iis particular view. \We proposes tq
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examine here same of these views in a briel com-
pass.

I quirwl na very pieat effort an the part of
man to perceive that h spite of  the sceming
muliiplicity  theve wan some sort of likeness in
certain thangs  which  divided  the totatity of
phenomena tnto group=. v hich again were ranged
i a catuntelatian to oue anothery, '1'hus generalis
sation led to the developmeut of scienge.  Sciciee,
moats tun, bevan to pertect itself. and altimately
brought all things vinded the rule of what it catted
Force.  Fvolutton, which is the latest accepted
Jdoctrine ou the subject, has emphmicaliy declared
that. however nondescript the vylgar man may
ke the wotld to be, 10 the scientist it is a2 system,
evolvine ot of une Force.

Now adificulty presented itself.  The explana-
tion ot the physical universe by reference to a
prunad Foree may be all right so far as it goes,
viz., with segard 10 material phenomena, but how
0 apply the same rule 10 tnental phenomena, from
which they dJdiffer as light from darkness? Are
such wounderful faculties as reasoning and imani-
pation also products of the same force which gave
birth to the physical plienomena of heat and
etectnicity 2 And if so, what are the relations
beltween them >  In other words, how does mind
stand related to matter ?

There was but one way of solving the problem—
10 cut the gordian knot by saying either that matter
has produced mind, or that mind has produced
malter. There was no zia media between the two,
for, as we shall see, to admititis only to push
thie question a step further, without furnishing
any explanation, That there existed a relation
between mind and body could not be doubied,
and adherents  stepped forward to support
either of the extreme views. QOne party gave the
predominance 10 tnind gud said thaf matter evalved
out of mind,—these were the Spirityalists ; while
another party, the Materialists, boldly asserted
that the bady produced the mind. The arguments
in favour of the latter view are plausible aund ap-
parently very convincing to the ardinary man, for
nobody evet saw the mind apart frem the body.
Given nourishing food, the brain develops and with
it the mind.  Injure the brain ever sq little and
the corresponding mental faculty is also injured.
Thus a strong case was made put for the Material-

Ists, as their tange of ph:mmana was much greater
aud hiable to lesting Mﬂ Pn'mf_ RBut the oppo-
newts wete not  withoat their veasons too; if
dyspepsia produced melancholy, they argued,
melancholy  also  produced dyspepsia! L'here
was the  evidence of extraordinrry  will-power
performing miracles which a were reference to
physical phenomena would not suffice o explai,
The Yogr's memtal powers, to all appearances,
set At naugbt the physicat limitations of  tune,
spiace atd  causation, and men rubbed their cies
o see what it all woght mean.  Thus the tug-ot-
war was not to be ended; in fact, it peisists o this
day and will, 1o all 1utents and purposes, last as
long as humabny itselt.

10 escape the above dilemma, one school of
thinkers hypothesised a third principle, 0 which
they attributed  both ptiysical and mental phenom-
ena, apd statted with a true philosophical gravily
that the relalion was brought about by - Fre-
established harmony !'” But how did this harmony
come 10 be pl‘t-dstablished? Eviglunll}‘ l.llt:rt: way
nNO aAhswel uxcepl Lhat it was, and ll'lt:l't: Wwas an
end of the master. It was, on the face of it, no
explanation—it was a deus ex maching invented 1o
save the situation, and comvinced no true thinker,

Just as there cropped up ulwa-exponents ot the
matetialistic view, fot instance, the Charvakas of
India, who deified the body and counsidered physi-
cal comtorts \he summum bonum ot lile,—so
thete were extreme adherents of the idealistic view
who quualmued and by teants of criticism rendered
thread-bave our naive conceptions of things and
events, so that the solid universe of ours was
reduced to a mass of ideas ouly in their hands,
The wpholders af the theory of * momentary
conscioustess ' among the Buddhistic fold held
that in the universe thiere was nothing permauent,
everything was in a flux, even our own identity
was a mast questionable thing, being nothing but a
series of passing, momentary states of counscious-
ness! Thus a dangerous secepticism was ushered
into being.

Other explanations also came, but tested by the
light of reason every one was found o be more
or less defective and would not hold water. Such,
for instance, were the doctrines of the Kanadas
{ the Indian Atomists), the Naifyavikas and thei:
development, the Vaiseshikas. We shiall not enter
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here into the details of their phildsophy, nor how
they missed their mark in failing to furnish true
explanations of the universe (in spite of the most
marvetlous display of braim-power which some of
their exponents showed), for a brief survey of
which the student is referred to the pages of the
Brahma-Satras, but suffice it to say, that outof this
chaos of conflicting argunientation there arose one
man who almost hit the mark, This was Kapila,
the father of Psychology. o laid it down that the
universe was the manifestation of one Primal
Substance—the Pradhidna—which was the equili-
brium of three component fnrces, attraction, re-
pulsion and balance, and out of which evolved
cosinic intelligence which again produced egoism,
and this in its turn was subdivided into the mind,
organs and fine essences and gradually, our ot the
combination of these fine exsences, the oross uui-
verse was manifested.  The gréat credit of this
school lay m a masterly analysis of human ex-
perience; they showed (long before Kaut) how
everv perception was a compound® of two factors,
something impinging on our senses as
and giving them the suggestion, while in response
to that stimulus our mind zoes out and coats that
something with a layer of its own, and then cogni-
tion is possible. So, our knowledge is mneither
wholly mental, nor wholly physical—it partakes of
a two-fold character, presenting the ‘something’
external ( the thing-in-itself which remains un-
known, as itis) in terms of our senses. The
Pradhana is anterior to hoth intelligence and inat-
ter, which are of the same /tiad, though varying
in fineness, and as such act and react upon each
other. Thus the Sankhya Philosaphy gave one
good explanation of the interaction of mental and
physical phenomena,

But there were two great flaws in this docirine,
otherwise almost perfect. One was that the San-
khyas called Pradhana insentient, and at the same
time described it as an independent priuciple,
acting in the mere presence, without intervention.
of Purushas or souls which were the principle of
intelligence. It is the sentiency of the Purushas,
it was held, that reflected itself in the apparent
sentiency of the modifications ol Pradhana, e. g.
the human mind and so on.

it were

The Purushas were
considered as infinite, eternal and immutable, and
strangely enough, in the same breath i1 was stated
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that they were infinite i number. We might
expect more rational considerations from the father
of human Psychology, who perhaps to bring him-
self within the easy comprehension of the average
man, postulated the plurality af souls. so as not 10
upset all on a suideun their cherished nntions.
The practice of suning the nstructions o the
mental capacity of the students has been a time-
honoured custom in India where, in conscquence,
religious toleration is most in vogue. Or was it
that the Sankbya as Kapila formulated it was not
the svstein which in modern times goes under the
name ? Be that as it may, it shoutd have occurred
to the sage that there cannot be two Infinities, that
Infinity implieg also transcendent
finishing touch, as it were, was given to the remark-
able deductions of the Sankhya Philotophy and
the most rational explanation ot
offered by the Philosophy which stood
challenge the last two conclusious of the Sankhyas
viz. independence of the insemficn/ Pradhana and
the plurality of 1nfni/e Purushas.

To remedy the weak poiats in the armonr of
the Sankhya Philosophy Vedanta, culminatine in
Advaitism, identified the Pradhana. or Prakriti as
it is called in this Philosophy, with the Puruxha,
or Brahman, which is the name used in Vedanta,
asserting that Prakriti is the Shakti or Power of
Brahman, the static and dynamic aspects, as it were,
of the same Principle. Erahman, like the Sankhvan
Purusha, is eternal and infipite, but One without a
second and therefore transcends thought and
speech. No predication is possible of It. Itis
Existence Absolute, Knowledge Absolute, Bliss
Absolute. The Prakriti is neither existent nor
non-existent, you cannot admit it to be real, for it
disappears in the state of highest Realisations. nor
¢an you deny its existence, seeing that this it is
that causes all the differentiation that we see in the
universe, Al the changesthat we see are really
in the Prakriti which 1s like a veil thrown over
the Atman, the thing-in-itself, the eternal Witness
which man is in reality, and through rents in that
veil more or less ot the Reality behind manifests
itself. This positing of the Atman as the cternal
subject-—without which no e@ascivusness is pos-
sible—is the crushing reply ws the absurd position
of the Buddhistic [dealists uhé assume that there
might be a flux without an absolmel}- steady cCog-~

unities, A\

the untiverse

np 1O
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nisigy  <ubject. We crioneoualy atsibute  the

changes of Paakvin to the immaitable Altnan, This
is super-imposition --Adhvasa, born of ighorance
withoul Each man  has someliow
10 nlenniv himself with bis of Piakritd
which is a sapervening adjunct (Upadht) casting
ns false nnage unpon the real Self, so as to
create he iHusion that the Selfl also is aclualty
undergoing Lthe changes of  the Prakriti ¢ just as we
attnbnte seakling properties to hot water, althougah
we know water is cool by wnature. Remove the
supenimposition through  discrvimination, and vight
knowledyue vipening into the Realisation of Nirvi-
Kalpa, Samadhi will resuli. This is the whole task
of man. e has covered his eyes' with his hand,
and calls himsell blind.  He cawme to playv as an
actor At has forgouen his ideniity. At he has got
to do is {0 remember that he is not the tiule, puny
bemngr he now considers himself 10 be—it is &
mask he bas himself put on—Dbut be is the ¢lorious
Atmun.—He cannot die for he is the [lssence
ot Pxistence; he cannot be ignorant for he is
Knowledge Absotute, and he cannot suffer misery
for lie is Bliss itsell. He has pever been bound,
tor if he were. he coukl never autain liberation
either,  The whole mischief lay in a wilful wrong
identification, a self-hypootisation, and  the way
10 deliverance hes not in vain arguinentanon but
in boldly facing the Truth, and breaking the dream.
Thus roars the Hon of Vedanta—' Arise, awake,
and stop not till the goal is reached! ™

bezinning,
come

Swasmt MapHavaNaNDa,

EPISTLES OF
SWAMI VIVEKANANDA.
CLXXXTI,

( Original )

Holcl Belie Vue,

Beacon Street. Boston.

19t September, 4.

Dear Mother S—,
I did not forget you-at all. You do not
think 1 will be ever as ungrateful as that?
You did not give me your address, still I

PRARUDDBA BHARATA

P,

have heen getting  news  abont

Landshere throwsh Miss ’lalhps,

you  from
Peartingps
you have seen the memnsial and addhess seut

to me from Madras? | send somme to be et

to yvou to Landsherg,

A Thindu sow never lends to his mothey, but
the

é'llh.l

mother has every right over the <o
the am
much offended at your offring to repav me

the nAasty few dollars,

s the son 1y

mather, ] very

| can wever repay ray
cdebts to von,

[ am ot poent lecturing in several places
m Boston,  What [ want is ta get a place
where I can sit down and write down v
thoughts. 1 had enonah of spealiing ¢ now |
want to write, [ think 1 will have to o tn
New York forit. Mre Gurusey was so kined
to me and she s ever willing to hetp m=
[ think 1T will go to her and sit down

write iny boolk.

Yours ever affectionately,
Vivekananda.

P. S. Kindly write me whether the Gurnseys
have returned to town or are stifl 1n Fishskill.
\t

CLXXXIV
Salutation to Sei Ramakrishna!

All:dimbnd,
Bth Janunry, 1800,
My dear Sir,

I am very sorry to hear of your illness
from your kind note. The gist of the letter |
wrote to you about your change to Baidya-
nath was that it would be impossible for a
man of weak and extremely delicate physique
like you to live in that place unless yvon spent
a good deal of mouey. If change be really
advisable for you, aud if you have deferred
it so tong simply to select a cheaper place
and that sort of thing, it is certainly a matter
of regret. ¥ * Baidyauath is excellent so

fir as the air 1s concerned. but the water
1s not goad, it upsets the stomach. 1 used
to suffer from acidity everyday. [ have
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already written voni a letter ! have von got it,
or finding it a bewing letter, have left it to
its fate? In my opinion, if vou Jlavé to go
out on a change, the sooner the better. But,
pardon me. you have a tendency to expect
that everything should fit in exactly with
your requitir=ments, but nnfortupately, such a
state of things is very vare in this world,
greard gaq <ga—"One
under circusnstances,”  “ Lord
mercy,” ts all right, but He helps him who
helps Inmself.
purse, will the Lord aveange the change for
you by drawing on His aucestral capital? If
you think you have su wuneh reliance on

the Lord, don’t call in the doctor,
> X

must  save  oneself

any have

Lf yvou simpiv try to save your

please,
[f that does vot suit you, you should
0 to Benares.
this place, but the local centlemen would not
ogive me leave to depart! ¥ *F  But let me
repeat once more, if chiance is actnally decided
upou, please do not hesitate out of miserli-
That would be suicide.

| wounid have already left

And not even
God can save a snicide. Please convey my
compliments to T— Babu aud the rest.

11ESS,

With best reoards,
Yours aflectionately,
Vivekananda,

CLXNXV.
( Origenal )
My dear F—,
* * Aword for yon. Remember always
I may not see you agxin, Be moral. Be
brave. Be a leart-whole man.—Strictly
tmoral, brave unto desperation.  Dow’t bother
your lead with relivious thearies, Cowards
only siu, brave men never, no; uot even in
mind. Try to love anyvbody aud everybody.
Be a man and try to make those immediate-
jy under your care, namely R—, K— and
| —, brave, moral sympathising.  No
relicion for you, my children, but morality
atd bravery, No cowardice, no sin, no crime,
ho weakness,—the rest will cotme of itself,

and
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* *  And don't take Ra— with you ever or
ever allow him to visit a theatre or any
enetrvating entertainment whatever,

Yours affly.

Vivekananda,

My dear R—, K— and [—,

Bear in wmind, my childeen, the cowards
and those who are weak UIII}',-, commit s and
go to tell lies. Tihe brave are alwavs moral,
Try to be moral, try to be brave, try to be
sympatlising.

Yours
Vivekanhanda,

STORIIS OF SAINTS.

( Netold (f.{}‘ (r.)
[V,

How PAOLO LeCaAME A HerMmIT

RNTON [O, the hermit, ived 11 the desert,

> working and praving, Aad the waste
places of the wilderness he made habitable,
and other prous fired by s

example; came and ltved with him,

men, L1l
TIH:HE
men became his disciples and they made htile
cells to dwell in and they tilled the ground as
Autonio chid and were wstructed by him,

And they lived eaclr 1 his little cell and
when they came together to cultivate the
land thev Lkept silence, discoursing onlv on
feast davs. And the land began to bear
frurtt and the hermits throngh
prayer increased in holiness.

So exceeding gentle and sweet was  the
~onduct of these men that the wild
beasts becaine tanie in théir preseince. Vet was
their life very austere and difficult  and inany
coming there grew faint-hearted aud returned
to the world.

One day a husbandman, Paolo by name, of
advanced years, but pure in heart and of

simple manner, came to Antouio, seeking

labour and

sven
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Aol the sajnt wweing the
Said
1 desire to become a hermt,”

speech with him,
old man- hade b express his wish,
FPaola: “ Father,
Antonio made yeply o - Avaghd man like thee
cannot bHecome & hevmit " ﬁﬂﬁll’n to th}' helds
said ; ¢ Father, if
cart beeome a hermit,”
“Thou art too
the tife 1s bard and
faint-hearted.  But if
thon wilt not return to thy fields go to a

Serve Gufl." l’ﬁultl |

me |

and
thou wiit teach
Antonio answered againa g
to hecomes A hevimit, tor

the young

LGk U G gl'l Y

monastery where the bfe is ot so anstere aud

where there are many brethren to gcuide thee,
[ live here alone  this Hitle cell, eating only

once i fifteen days, How conldst thon live

with me?”’  Then Antonio entered within his

cell, leaving Paolo withoGit and he remnatned
tuside his cel! three davs and three nights,

On the fonrth dav, Antonto stepping forth
from his cell found Paolo still watting there,
And that Paolo had brovght with
him neither fuod nor drink, Antonio marvelled
much at his constancy, Then Antonio said:
“ 1f thou desirest to become a hermit, do as
I bid nade reply: “Right
oladly will 1 obey thy commands.”
Autonio waanting to test his sincerity put g
to such difficult tasks that hardly a man could
accompiish them,

First Antonio said: “ Paolo, stay in this
cell tilk 1 return, then will I appoint thee thy
task.” Aund Antonio obsxerving Paolo secret-

ly saw him rematn motionless in the cell for

Knowny

thee.” Paolo

a space of seven days, though the heat i the
cell was well-nigh unbearable,

Then Antonio called Paolo to coine forth
from the cell and giving him some pahn-
statis spaked it water bade him weave a rope.
Aud Paolo working diligently wove till the
hour grew late.  But when Antonio saw the
rope he showed great displeasure as if the
woark had been done badly and he bade Paolo
undo the tope and weave if again, And
Paolo without demurring and with right cheer-
ful countenance undid the rope and with
great labour wove it again

PRAHRDDDEA BHHARATA
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And Antonio nh#EW‘t‘lﬁ Pan’n & meck and
HOWise cast shown i ﬁpult At remembering
that Panlo i fihf&;j SEVel) cdays, nor had he
tonched water tao mojsten his lips, wondered

at the old mian’s constaitev.,  Buat

wuntillg

to test hiny still further hie said © * Paolo, wilt
thouw ecat a morsel of bread?  Paolo made
answer ;IO 1t scemeth  rioht to thee, O

Father.”  And Aatonio observing ‘his hami-
braught the bread.
was placed wpon the table

psalm  and

lll}’ Ant as the bread

Antonto read a
satdd a praver,  And this psalm
and this praver he repeated twelve times
Bat Paolo, far from being impatient, joined
i the readine and pravine with great devos

Then,

Antonto said

Y10t when were seated at the

the
table, 2 Paolo, ook at the food
but do not eat till eveniny.”

And when evening was come and Paols
was still seated at the table lookine at the
food, Antonio said : “Paolo, rise from thy
seat an.l lic thee down to sleep.” A i'-wlin
did as he was bidden.
But at midmight Antonio weke him up te

pray.

rising from his seat,

And thev continued in their
And the

laboured and towards sunset they read

pravers

til maomine, during day  they

el
praved as on the evening before and then
they sat down and ate,

And when they had

both eaten one little loaf of bread, Antonio

sald + “Old man, eat,”  “Paolo said : 't thou
eatest then will I eat.” Antonio said : “QOne
small loaf s sufficient for me, for | am a

hermit.,” Replied Paolo: “ Itis enouch for me
wlio wisl to be a hermit,” And rising from the
table they said again their prayers and sang
psalms and they slept till the middle of the
night wlien they prayed again till morning,
And wmany a sore and diffienlt task did
Antonio lay upon Paolo, And
biethern came to visit Antowio, Antonio said
Paolo: “ Serve the brethern but do not
speak titl they have departed from here.”
And Paolo, in obedience to Antonio,
mained silent for the space of three days,

serving the brethern,

whent some

re-
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Then the saint seeing how ready Paolo was
to pbev and how great his hurmmlity, said to
him : “ Brother, if thou art able to continue to
do as thou hast dope, thou shalt rematn with
me”  Said Paolo: * Father, God helpiug, |
will continue~to labour and obey thee as be-
Then

“Now art . thou a hermit”

fore ! Antonio  sejoiced and  said
. Aud he pave him
a little cell some distance from his own and
there Paolo lived, petfecting himself in the
sight of God, working and praying as Antonio
did. And when the bodyv was worn out the

soul fled to 1ts place of etornal rest m God.

VIVEKACHUT)AMANI.

(C-‘fﬁﬂf:;ﬂHETII-’Jf}'G?.T ‘,;‘hzga? 259.)

BE T ATTHRA Ta[2-
[IET graw = g |
AT FARLJ TG TAT
g8 @ 197 WIRHAHEAT 143
523. From the perception of
thiings there 1s neither ¢atigfaction nory a
cessation of mmserv. ‘Therefore, being
satisfied with the realisation. of the Biiss
Absolute, the One without a second. live
happily in a state of i1deatity with the
Real Brahiman.
" Neither salisfactior &’ —Compare the cele-
brated verse—* Never is desire appeased by the
enjovyment of sense-pleasures,” &c. }

AT QHAl QETFASIATR WA |
ETAETTAIT: TIA T AHAT NYR90

524. Beholding the 5elf alone in all
circumstances, thinking of‘the Self, the
One without a second, and- emjoying the
Bliss of the Self. pass thy time, O noble
sot}!

WEnTATATeA s fatamad
fRFIqA SHITHA GTIREYGAY |

VIVEXKACHUDAMAN!
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JLEAAFTHATRAT L
UTEd QLR wREg WAT IYRYN

3235. Dualistic conceptionsin the Atman,
the Infinite Knowledge, the Absolute, are
ke imagining cusiles in the air.  There-
fore, always ideutifying thvself with the
Bliss Absolute, the One without a second,
and thereby attaining Supreme Peace, 1o
niain quiet.

[ Quiet—as the Witness. How he is to live, it
expiaied in the next verse. ]

T TAI™ET QAT -

gE e InIIRar: |
SAETCHAT TS ST UTTEIAT

ARIFAIR-TYS ATEATY NRREI

526. The restful state of the mind—=

which is the root ¢! unreal imaginings—
of the noble kuower of Braliman, in a
state of identity with Brahman, 7s Sus
preme Quietude, 1 which there 1s con-
stant enjoyment of the Bliss Absolute,—-
the One without 2 second.

AfEq faaTEareR (ARt GEUETEAA |

[IFTATCASTIRTRY ET[ATTHIITAA: 19290
S527. 'To the mian who has realised Hhis
own nature, aund drinks the undiluted
Bliss of the Self, there 1s nothing more

exhilarating than the quetude that comes
of a state of desirelessness.

BRI ITAASHTIAY JISFAFG 7 |
AURAT FUTGFTATHITH: QET G IYREN
528. The illuinined sage whose onlv
pleasure is in the Self, ever Yives at cuse,
whether going or staying, sitting or lying,

or in any ctlier conditien,
[ He is perfeciy independent.
A TAHRTATEATSTAITE-
FETTAUGISAATTLR: |
Hiayaaey aureRarstex
€TaTH W FATTI T peRt
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529. The noble soul whs has petfectly
onlised the Trath and whose mind-
[dnetions meel witlh no ebstruction, does
10 more depend upon conditions of place,
fime, posture, direction, moral disciplines,
ohjects for meditation and so forth. What
regulative conditions can there be 1in
kiiowing one's own self ?

| Flace—holy piaces are meant. Similarly with

time.
Postwre: Which 1s an important thing with
beginners, * Asana’ may also mean * seats.’

Hirection—taciog north or east.

Moral disciplines—The Fama and Niyama ob-
aeivances mentoned in Ashtanga Yoga.

Y jects of meditation—gross or fine, ]

SIIsATAfa (Farg (Mau: wseaIEqd |

-~ . -~ e

FIAT AATMGSFT AR d TITANT: 1IN0
530. To know that this is a jar, what

condition, forsooth, 1s necessary except

that the meauns of knowledge be free from

de{ect, which alope ensures a cognition of
the object ?

T Means ¢f knowldor—e. g the eye in the case
of vision, and so on. °

NTATAT ?aex?afﬁ‘-:._ﬁmﬁ QI ey |

T ZT ANY AT A A PG arcaqga 1R

531. So this Atman, which is an eternal
verity, manifests Itself 45 soon as the
means of right knowledge are present, and
does not depend upon eithet place, ot time,
or (internal) purity.

L Megns. .. ... knowledge—Realisation, to which

direct perception, infereice etc:. are subotrdinate
aids. |

gazdisgiadataard Aclgas |
aESATJALISCTE] TAIITRTE ALAX 143!

532. 'The consciousnessthat I am Deva-
datta is independent of circumstances’
similar is the case with the realisation of
x_hig'-ikncwer of Brahman that he is Brah-
Wan.

PRABUDDHA BHARATA
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WATFAT ANHT TR TEq AANT |
WATAGREA S 4 g aEqravaraaa 1433
S33. What 1ndeed can manifest That
whose lustre, like the sun, causes the
whole universe,—unsubstautial, unreal, i1 -
signmificaitt—-to appear at all ?
[An idea of the famous Sruti passage—* He

shining, evervthing also shincs, through  His light
all this is maunitest.™ !

FEUIS IR arta I |
FATAA(ei & [aed fagrais gamaad 1e3ui
354. What, forsooth, can illumine that
Eternal Subject by which the Vedas and
Puranas and other seniptures, as well az

all beings are endowed with a meaning ¢
{ An echo ot DBribad&ranyaka I iv. 14.

Qther scriplures—may mean the Six Systems of
Philosophy or anything else. |

aS EATATACATAU -

TIEATSIAT: WHATIIE: |
guy fagrg fagHae

ATIY ATTATGATAR: 13N
335. Here 1s the Self-effulgent Atimnau,
of infinite power, bevond the rauge of
conditioned kuowledge, yet the conmorn
experience of all,—realising which aloue

this tncomparable Kuower of Brahman
lives his glorious life, freed from bondage.

® (@aa Ar favtd: SR
A qIAT ANY faTsTa T |
THTEFAAGIT Mgl 4777 TqF
[RGATHITER aa: 1Ll
536. Satisfied with undiluted, constant
Bliss, be is neither grieved, nor elated by
sense-objects, is deither attached 1nor
averse to them, but dalwavs disports with
the Self and takes pleasure therein.

Cndiluted &re.—--1. ¢, Absolute Bhiss.
Nepther aliached e -Compare Glia XTIV, roo0 0



1920

b3t Tt AFAT ATH: MIS(T GEGIA |
-4 T T S . ~

AYY (AFIT TAS [AAAT (4T GEr N4l
537. A child plays with his things for-

getting hunger and bediiv pains; exactly

so the man of realisation takes pleasure in

the Realitv, withotut tdeas of *I' or ‘mine,’

4apd 18 happy.

~ - 2, - . - -
[IParEFIAL-TTGAYA TR I
II[ASAW (ATTAT (2 1a0q AT
| TRATA 94 |
G QIFAATTQILIT(EH (ZIATEG QLT AFT
WAL AAATSaTriay 19247 81T 9T
AT N3G
238, Men of realisation have their food
without anxiety or huniliation, by beg-
ging, and their drink (rom the water oi
rivers; they live freelv and independently.
and sleep without fear in cremation
grounds or farests; their clothing may be
the quarters themselves, which need no
washing and drying, cr any bark, etc.; the
earth is their bed; thev roam in the ave-
nue of Vedanta, winhlc their pastime is
1 the Supreme Brahutan
" This is a splendid setting forth of the free iife
of a true Sannyasin,

Withou! fear—Dbecause coi their identification
with Brahman, the Gne without a second.

Quarters &'¢c.-—-He goes nude, that is.

Any bark efc.—1his is sngoested by the word qu
in the text.

Bark or cloth, anvthing may be their dress.

fAAMArasEy QUTaag
JAFATATTITTTIEATY |

qTSRAT XIS TR AT
AISSAHRTAZTISATTEATE: NY3EN

539. The kunower of Atmnan, who wears
no outward mark anda 15 unattached to
external things, rests on this body with-
out identification, aud expetiences all

VIVEKACHUDAMANI

254

"

sorts ol sensc-objects as they
through others' wish, like a child.

L Vo ontward mar%- Hence 1t is so difficult tg
know them,

CoIme,

Sense-objects— food eic

As they come— - the working out of Prarabdha
WOTK,

Through others
or friends, ]

-

i -as usked by his devotees

TN HTTY ¢ QU7 ST
ENTIU MY [ITTATEGD: |

IFRAIINT T ISFAZT
[QUIIIZT ITIATH Y20l

340. Established in the ethereal plane
of Knowledge Absolute, he wanders in the
world, sometimes like a2 mad imnan. somes-
times like a child and at other times nke
a ghoul, having no other clothes on his
person except the quarters, or sometimes
wearing clothes, or perhaps skins at other.
times. |

{ Ghoul—witl: no cense of cleanliness. It should
be noted that these are some of the devices tc
avold the company of vulgar people.

Skins—the word w the text also means - bark.”

HIATAEHTATI EATIFIU JlA: |
a . .
EIRAAT QT g9 TTH QATeAAT FQa: 1438
5341. The sage, living alone, enovs
sense-objects, being the very embodiment
of desirelesspess,—always satisfied itk

his own Self, and himself presect az the
All.

[ As the All—knowirg his identity with 1he whole
untverse, ag Auman.

FraFgaT (HETT ST AGIUATING,
&y -
sfaggra: Qg siagAnrarefas; |
ST HITTINA: wregrafza-
WTAE AT FAFTIRIAgglasn: 1y

542. Sometumes a fool, sometimes g
sage, sometimes possessed of regal spley-
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donr: somctimes wandetitg, sometimens
behaving like a moticuless python, some-
tinies wearine a bﬂiigli'mt CNPICSSION ;
somelimes honoired, sometimes 1nsulted,
somcatiines nnknown ; -—thus ives the wran
of realisation. ever happy with Supremne
Blhiss.

[ These are some of the impressions winch the
phases of a saint’s life produce upon the outside
world. People judge him diversely, but he isx
supremely indifferent to what others think of or da
towards him.

Priiou—which seldom moves but waits for the
food to come 10 it. |

{ Te be continued,

—arepe—— ik . - LA m— e W - N A B B amlele W

A NATIONAL PCET OF BFNGAL.
(A STUDY.)

& HERE are two, the Prang and the }iraf, the
@ one who is the seed, the other who is the

full-grown tree; what that one implants,
the other blows into leal and fruit, beauty and
bloom, It Chandidas is the seed-poet of love, in
the npaiional literature of Bengal, in her nalional
itfe-culture Chaitanya is its full-ripe master-ex-
pression.  So also in the field of Shaku-worsbip,
the seed-ideas which Sri Ramakrishna in a later
age developed into pecrfect maturity and living
realisalion, was sown neriy two hundred years ago
by Sri Rainprasad, travellig from nmouth to mouth
and ingrained into the very vitals ol our rillage
heart are an invaluable national treasure. If
("bandidas has plucked the roots of love from 2
higher beaven and transplanted it in our national
soul through his songs which are the living re-
cords of his .Sad&a:;a,\an,also.has Ramprasad, the
eternal child, brought down the germ-ideas of the
Mother-cult from the plane of dreams {o the plane
of practical spirituality, As the one narsed in his
hosom an age of Love, s the other involved in his
heart an age of Shakti. The twin poet-priests of
Bengal’s national culture deserve immortal me.
.ghorialy in the temple ufshe national heart Had

PRARUDDHA RHARAYA
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we heen a fitler progeny, we should have paid a
worthier reverence and conserved thaeir gifts in
etatnal frames of yold.

Ramprasad was 4 national poet, for he created
a nattonal hterature,  Ramprasad was 2 uiationsi
sadhada, tor he bas ileft  he
legacy that ene has ever conferred upan his praple

-the Moither’'s Name, i living letters of

greatest Sprntiad

frr=,
cvery svlliable ol which 15 surcharged with tas
spiritual power, his burning  sedbona and realisa.
tiop.  He was not only « audhaka. bt she Liddh.o
child of the Divine Mather and the marorem he
bas the
siddia reznfram o our vatientl Yoga and sadhana.

left on 14 ation s ips s immoral

The great bard »of Knmarhaua, an insigntficant
the  Halisabar
purganna of the 24 Pereannis. was bnrn between

village down 1the Bbagzirathi. in

the Saka-eras 164¢ and perhaps o a family bzlong-
ing to the Vaidya case.
shadowed in obiivion und unothing can be verv
surely known or told about his Dbirth, parensre.
caste or early life. Ramprasad lives really :n hig
songs and atl that can be gaihered abowm bhis life
from his songs and many.-voiced rumouors afloar in
the neighbourheood and abroad. can he given in 3
very unceitain langmage 1o cumnous readers. We
shall therefore leave thai difficult 1ask to abler
hands and meanwhile busy ourselves within our
scanty columns witn a brief study of his immorial
songs.

bur all s masiye und

RNaviranjan Ramprasad s first song bas an in-
teresting lustory autached 10 it. He was then a
mere urchin yet in his teems, a poror orpban,
charged afier the death of his father with the heavy
burden of a many-branciing Bengali family on
his shoulders and he had to accept service, it is
sard, in the house of some wealihy gentieman of
Caicutia, as a clerk, 'fhe young lad of dcep
spiritual vearnings from the first day of his work,
whbile immersed in his solitary thoughts burst inmo
a song, burdened with his heartfnl devetion and
unconsciously, the pen in his hand moved amidst
the accoynt-books R scribbled out a lyric song
of original melody, music, and beanty. “Q give
me, Motber, the charge of Thy purse. 1 shall
never prove an embezzler.” This was the first
line of his song, inscribed on the first page of his
account Khata, The devoled child, torced 1tq
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work at artthmetics, ha« his heart set eisewhere and
he longed 0 keep an immertal account not of
material dust and drum. hog the eternal treasurd
of his Motner’s feet. Imagige the wonder of hig
employer, when he came upon the performance
of the boy! But the Jother's witl was wore
wonderful and R_ampra:ismi_ instead of being turned
out i anger by the noble-hearted vich inan.
had seen through those black lines and in ap-
preciative admiration had understood and penes
trated into the heart of Lim who could producas
those lines. was gifted with a life-long peosion of

who

thirty rupecs for the supnort of himself and his
family.” Wonderful, indecd, were both
heart and Hindu sysiem of sﬁiri!ual culture !
The caged bhird was now free to swim in the
mfinite sky. e made himseli a
Asan,’ a celebrated Zorniis-
skulls buried undergronnd,

Pancha-munds
seat upon five kirds of
sitntlar to the one,
which Sri Rawakrishna sat upon in Dakshineswar
during his days of seiunag and there plunged
himself into a fathomless sea of devotion. Soon
the fame spread.and people flocked to his placs
to hear his sweet songs and it was not long be-
fore it drew the atiraciion of Maharaja Krishna
Chanda. the Vikramaditva of Bengal, a noble
patron of learning, and he wanted to .take the

powerful bard with him to Navadmp and there

give him a reverential place i his court beside
another mighty poet Rai Gunakar Bharat Chandra
of undying fame. The simple-hearted poet was not
a man ot letters primarily, a votary of Muse. not
Sarasivati, but Kali,
Detty. He refused the great Maharaja's request
and. chose to remain a conipletcly free child of
nature and shunned the roval cqurt with an abrupt
answer. ‘The powerful Zemindar, far from being
displeased, admired the noble _courage of the man,
and as a token of his appreciation made him &
liberal grant of hundred ‘bighas’ of rent- flea;
land. In addltion, he was given the title of Kavi-
ranjan, which comes down to this day with his
name. Wonderful again were Hindu heart and
the influence of Hindu spirituality ! Tt is said,
that Ramprasad wrote about 2 lakh of lyric-songs.

¥ Q Mother, [ have reared a lakh aof my spokes
men to Thee:, what more Lies within my capacity ; .
The poet was not unaiatefal to the Mahar: 1, hﬂF
finished 3 mvibieal ballad.  Rali-kirtan * by uthf
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noble-minded Zsmindar.
poeins.

ship was not his avacation,

Flindua

-dulged

the waer-Mother was  his -
tolk.
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and made a gitt of it t& the honoured name of the
He nither
Stva-kirtan and  Krisl Gnly
broken remnavtc af which are extant,
“ My books shall tnss

wrole wo
ma-kirtan,’
bud anthor-

on the grourds, T shalf drown mysell in songs.”

There is pretty story current abour the wonder-
ful magic intinence of his melodies, which
dued even such a heart as that of Nawab Sirajuls
daulla, The RS
river-trip under dusk., The
Mahaiaja Krishra Chagpdra in anathor Buar, ~singing
his usaal sonus.
tance and at once summoned the poet 16 his own

- ]
i -

Nawah OBl o2 aneh on 2

hard was alng with

The Nawaly heard [t 5 isa

Buzra, and bade him sing a song w L.,  He
complied and thinking hat it wonld mo<; please
his Excellencv, he bezan a Bindi Gnzal,  Toe

Nawab nodded in dissent and said, « Noy thar bt
the one, you were singing interspersed with the
word Kali, Kalt,”  Then Ramprasad nnderstood
and fell into his deepev rapture and bmrst 1o &
flood of divine melody, which maied the beant of
the Ruler of Bengal, and all that were nresent.

In his own village of Kumarbhaii. there was a
rival poet, Ayodhyarama by name aud 2 Vaishinava
by religion. In those davs, there was a  bhiusy
rivalry between the foll wers of the Shakia and the
Vaishnava culrs in Bengal.  The wwo sadhaia:
were however fast friends at heart.
thzmselves in amusing  controversy in
rhymes, each trying 0 put the other to vidicule,
to the amusemeut of the simple-hearied village-
While RﬂfﬂpfaS?d sang. “ This world is a
place of doubtful taste; O brother. I t0ss in the
bazar of jov." Aju (,:Hsaln, as he was popularly
called, i1 his witty retoit, corrected 1he Tautric In
his fuller Vaishnava views singig,  This wanld
is an abode of felichy. O yon, I do eat and drink
and revel ina merry fun.. ., ... O you Sco, (Ram-
prasad’s family surnams+) of ]mle knowledge, vou
can understatd only in a very crude manner.
When Ramprasad said, * The remaius of Karma,
the dregs bencath an o1l pot, and the remnants of
a mad man’s mania, do not meh away even in
death,”—his astute 194l wouid wialke of
fun as be would sing. ' ves the rope of Karma the

but ofien in-

Iitm

inborn  habit of pilterug and along with these

tiie drowsiness ol mWiication cannot be aveided
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sepn i Jdeath It is weedless tn say in  that

rh

Aro was finging a very pricky and  pungent reflec-
SATCAND A GGod-intoxtcated great
Tanwrika, whose Sadhana enjoined on him strong
Jrink as cme amongst the five ** Makras” of Tan-
tric practice. the physical emblem, according to
18 view, repicaenidng divine drunkenness of soul.
The wit and deptlr of thought displayed in these
mutual aitrcks was a thing of pure epjoyment to
vitlage people. Ofien Maharaja Krishna Chandra
emyoved the controversy, at  titnes, when things
appeared to be 2arried to the extreme, he would
the  Vaishknava poel and forbid him o
com pose rtongs any mwore. sut of deference to his
greatheaced rival —1The “iandard Bearer,

oy of the

Javite

REVIEWS,

Yie Prodlem of Natiosal Edutation 1in India, by
Lals Rai.  Messrs. Ganesh & Co,,

Triphcane, Madras.  Price Rs. 4.

This book of 247 pages from the pen of one
wno :12s been assoctated witl, educational institu-
rcns and otervests of this countrv deserves the
attention of all educationists.  In it the author has
broug i wygaier by quotations from acknowledged
authorities the recent thought on  educational
topics, us methods. scope and ideais from the
writings of the educationai thinkers of the West ;
it therefore has an interest for 2l who desire to
bring up our educational ipstitutions o the
fevel of the most recent advanced thought, ideals
and wmethods of the vay. Latcly a survey of the
cuucanona! machinery of England was undertaken
by Mr. Fisher, and mrethods for tmproving, extend-
ing, and strengthening it was embodicd in the form
of o Bill.  In a chapter of this book the autiior
brings out the principal lines of educational reform
and the changed angle of vision wish regard to
education as embodied in Mr. Fisher's Educational
studies. The chiet points of emphasis are the
recogmiton ot the great valuc of Education in
the life of a nation and the imperative necessity of
extending it, 0 that the wxion may the
highest value out of life and increase nationai
eficiency in all departments of activity. For

Lo 1pat

aet

Dre.

cducation s the mnst fruitful investment giving a
return of the highest value in the increased effi-
ciency of national life, The second idea about
education is thar a mnore all-round educ:tion of the
whole man, spiritually, intellectually and physically
must  supplement the older over-vtnphasis  on
inerely [tterary education, and hat mind, body
and character should be harmoniously developed
by Lducation, su that it may be best emploved to
the advantage ot the community and of the individ-
ual 25 a mewmberof i, As a result af tins, as on the
one hand the clims of industry drawing away
the juvenile populuion to special callings before )
groundimy mental
cgquipment has been made are sought 1o be curbed

veneval knowledge  and
by providing a sahionl-lite for a sound ground-work
at aeneral tuowiedge; on the other hand the
evil o educanion unrchated to the future work of life
ts remedied by providing for practical instruction at
appropriate stages and by a variety of courses to
fit a man for the lne of work und calling to  which
his aptitudes and turn of mind tuke him—-to enable
hith to reap the greatest benefit from life. Another
great ttemr of educational reforn is  the
need of physicul education and of improving the
physique of the children and juvenile persons
under itistraction in order to get the fullest beueft
of educalion.

oreat

In the application of these prin-
ciples of reform to Indian Educational conditions,
the author cmphasises the duty of the State to
provide for education as one of its first functions,
but he does not minimise the importance of the
cducational activities of private agencies. He
emphasises the need of technical and industrial
education, and the provision for the
development of the young. In a different chapter
the author pomts out the unportance which the
teaching of pattiotism has assumed in the national
policy of Western couuntries, regularly imparted as
part of the generud curpiculum.  The inculcation
of the senuments of patriotism and  lovalty to
country will enable the citizens to take an intel-
ligent and bear with
loyulty all the burdens and duties of citizenship.
This i> also fostered by the patriotic teaching of
history.  The auihor also advocates the feaching of
patriotism in our schools and colleges for quicken-
ing national consciousness and the sense of pride
tn the country’s past and fuure. But he is careful

physical

interest  in enthusiastuc
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in warning agninst chamnvivism or fostering the spirit
of aggressive nationalisim, which hus been in gome
cases its sad intense  and
patriotigm is consisient with iyve of hwmanity,  In
India this side of the 1caching shonld take the form
of incunleating love of Lladia, its and
physical aspects---rivers, hills, landscarnes, scenes,

detecUim devored

inatetrial

also its cultural achievewmenis, the bheroic fignres of

hl‘-‘*‘ffﬂ'}l it IHH,L:HH;::,,H, tradion, laws and gustoms--—-
But the
love of India ~nonuld be tiieht as that ot the whole

all that constitutes its individan] chagacter,

of the nation. regardless «f the various religious
creeds and castes ~in shon of the universal aspects
of national and cultiiral life, the common baste,
apart from s regionad, racial elements.

In the chapter on Phyeicd Education, the authon
lavs stress on the great importance which it has as-
sumedin educational scbeines in view of the imodern
strenuous condivons ot Hire making a great demand
cn the vitality oi the race ol hence the necessity
of sccuring and conserving the health,  The anthior
describes in detail the stems in the health-pro-
gramnine ot the recent cducational schemes ot the
VWest.

detection of physical defecis o the pupil. nientil

It inciudes first beattn exauminaion fo* the

e XA nation C{J-rt:hl{iﬂ},;_’_' LEe plrogvamme of the

pupil with his domiinant ierest and the grades

of studies with grades 1 physical  education,
secontdly, a lLealthtnl enviionment it home and

school, thirdly, instruction 1 heaith  problems,
fourthly, physical activities, with different kinds of
exercises.  1The above considerations are collected
by the author by a study ot cducational institutions,
methods in Western countites and we would profit
by digesting them and ceeking to applv them 1o
the solution of our educational probicms. The
Lalaji deserves the thanks ot his countrymen for

bringing them within their rexch,

With regard to the bewnmg our national and
cultural 1deals on the Educational problems we are
afraid the author has been led by the view of
ultria-progressiveness on Weslern lines to a mis-
taken estimate of their value, bearings and pos-
sibilitics. We with himi that
our treligion and philasophy all tend  towards
negation of life, or that only the gospel of Hlife,
in its crude. raw, vitalistic munse s the only  saving
truth W

cannotl  behieve

pecded tu resuooitae e, bolicne i
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our culture, religion and philosophy, have . great
practical possibilities and point beyond the appea:
ances of outward life, deepening it 1o the hiyiest
possibilities of Spirit or God—the ultimate goal ot
all human endeavours. Indeed u mere secular,
mundane view of human Kfe and ¢ndeavours have
brought the present material-economic civilisatinn
to 2 blind alley. and itis now trving to escape
from its limitations by opening bevond the horizon
of secularism to the possibilities of the Spirit It
18 in this direction that the higher nund of human-
ity m it8 collective mavch is opening, and it would
be a folly that containing the sceret of the kuowl.
edge-—the Brahma-vidya—enstrined tn our Saus-
krit literature, we should eschew itand follow the
same exclusive concentration of view and effort on
outward life and progress and commit the same
inistake ol one-sidedness wvhich the West
is trying o escape.  For the spiriteal nature and

o

destiny of man, representing bis basic iruth af
betng, cannot be suppressed or whittled away in
the 1nterests of his vital interests, and mankind witl
be the poorer {or it. and will commit grievous mis-
takes 1o kife.  No more can over-emphasis nf
Spitit be allowed 1o suppress practicality of life for
the majority of peopie without dovitalizing them. Bt
both the interests can be served w2 the right measure
and balance, life taken for what it is worth, 1tx
discipliies accepted, its valuyes worked ount, but
only with the ultimate goal of unfolding the SPi -
tual possibilities. For thig to be successful, spiri-
tuality niust be the basis even of Lfe’s aciivides,
in order that the latter may not degenerate inio
vitalistic exaggerations and rict of passions and
desires but be the pruper rhvthins of Spirit. There-
fore the author's diatribe against Sadhus, Fakirs,
monks and his deploring.of the spivit ¢f renuncia-
tion in the Scripuires of the world is tpo crude and
material; for they have a plice and must form
part of a healthy and compreheusive scheme of
living aud culture.

The Saint Durgacidran Nag. The Ramakrishna
Math, Mylapore, Madraz  Price Re. 1.

This is a book descridng the incidents of the
life of a great devotee of Sri Ramakrishna.  Al-
though passed in the obscurity and unknownnese
of a houscholder's life in a remote village oi
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Lasviern Jengal, snll the pidainess of heart and
soul showed {omth i a Paaaonate, ﬂﬂl[-[nl'grlfu[
senvce ol Glhces, Y o uehcenteated choachl o
and living in God, constitating 4 sourge o spivitual
bios
home (0 ux, the nobilny of living  and opporianity

ilmnivation 1o others, dhe these bring
the
buiable  choumstances of lie offer 10 a really
Godwwstieged soul, ﬂ;ﬁﬂ'&l‘d predomiant spir-

tital culwre obtaing oh  earth, making

a  moere wide-spread spirituality io the lives of col-

of service awd  eolizlienment  wingh  even

possible

lechive Dutnaniy il a0 more genera!  ltrning to
Gunl as the centie at hfe's activites and yearnings,
ol cottataly be presaged by the creation of
such consecrated  lives in numbers among men,
tuk oz therr place v bansm sociely :Ll;d diffusing
thou aipatton and sputtuabismg the Dife of fts mem-
Dot —-nt by avy mere admstinent of the outward
The life of the subsject of
this is indeed one of an ideal pridasta, whose
wiole soul lias gone (o the Divine and expressing
tsclf 10 @ consecrated service of humanity as the
embodied Naravau and bringing the wealth of
spititezal inheritance to tiie lives of men around.

mewnanism ol sectely.

— e\

Mundaka and Mandukia Upanishads, by Swami
Sharvananda, St Ramakiistma. Aath, Mylapore,
Madras. Price 12 annas. With Sanskrit FPext:
Paraphrase with word.bv.word literal trauslation,
English rendermg and comments.

NEWS AND NOTES.

Tue Ardha-kumbh Alela will be held next year
in Hardwar in the mouth of March, 1921, T'he
full Kumbha is held afier an interval ot 12 vears
and Ardha (half ) atter ap fmerval of 6 years.
The Kumbha-mela is one of the wmost imposing
and sacred melas of India, in which Sadhas from
different panis of India comé togelher and meet.
The most imposing processions are held of the
different orders; and it being an occasion when
Sadhus who are generally scattered at other i1imes
ussemble together, opporunity 1s tound  for meet

PRARBUIDDH A

VHARATA DEeC,

g with remarkable perannalitiss among  Lhe
Sadhys-that wiost veonderful and {asciuating ele.

ment of the Indian peuples,

s X

T 4x Vedanta Sﬁci-etu;, San Francisco, Cali-
ftnuia, the Brauch of the Ramkristiva Mis&éioﬁ.
tsel et lh&-leadership_ of Swanng Prakasbananda is
growitg vapidly and doing v-ctad work in projogal-
ing Vedanta philosophiv to the Western patts ot the
Uiited SIBJ.'ES. Liltﬂ_‘b s Oosascial difficalizs huve
been reduced and it has ¢t un ingrease of mem-
bership round bundred. Swami
Prakashananda is working untringly to further the
cause of Vedanta in the West,

varying SYIE

A new Ashrama has heen established m 86
Efurish Chandra Mukhicrjec Siveet, Bhowanipuar,
Calcutta, on the 171h Dec. 120 by Swani Shiva-
nanda,  The picture of S Kamakrishna has been
installed and arrangements tor vorship have been
made, \We hope hat the Ashrama will be an
instrument {or the diffusion ot the teachings ol Sii
Ramalortsbna and the light o spitituaiity amosy
the tohabitants ol the northern part of the city

Manager's Notice.

It has been decided to improve the paper of the
foreign editon of Prabuddha Bharata from the
The annual loretgn subscription
bt o1s

coming year.
from 1921 will be Rs. 4 (abow 8s. 6d. ),
hoped our foreign readers will welcome the im-
provement. Should anyone hke to discontinue
subscribing ‘to the paper, ths Manager will Dbe
much obliped by a timely intimation. Foreign
subscribers who are i arrears ace reguested o

kindly send thetr dues at an early date.
Manazetr. P. B.

Mavavatt PO Do Ao adya,



