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CONVERSATIONS AND DIALOGUES OF SWAMI VIVERANANDA.,

{ RECORDED BY A DISCIPLE. )

PART IL.—XX.

[ Place : The Math, Belur. Year—rgoz (beginning ).

Subjects : The reliyious praclices qf the Sannyasin disciples of Srt Ronakeishna al the Barcnagre
Beth.—A few days of herdsiip i Swamife's life.~The striciures ¢ vioasiv life, ]

It was Saturday and the disciple had
come to the Math just hefore eveuing.
An austere routine was being followed
now at the Math regardiang spiritual prac-
tices. Swamiji had issued an order that
all Brahmacharins and Saunyasins should
get up very early in the morning and
practise Japam and meditation in the
worship-room. Swamiji was having little
sleep dnring these days, and would rise
from bed at 3 in the moruing. A bell had
been purchased, which was heing used as
an alarm-hell to awakeu the inmates of
every room. |

On the disciple saluting Swawmiji just
after his appearance at the Math, he said
‘““ Well, se¢ how they are practising reli

giolts exercises heve now-a-days. Every:
one passes a considerable time in Japam
and meditation on mornings aund even-
ings. Look there—a hell has been pro
cured, which s used for rousing all from
sleep.  Evervoue has to get wp befote
dawn. Sr1 Ramakrishita used to sav.
‘Tn the moriny and evetting the mind
remains highly imbued withh Sattva ideas,
those arc the times when oine should
meditate with carnestness,’

‘A tter the passing away of Sri Rama-
krishua wc noderwent a lot of religions
practices at the Baranagore Math. We
used to get upat 3a.m., and after washiug
sur face ctc.- -suite after bath, and othete
wat ol 1= W Clid biL {in the Wﬁlihlpj
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roomn and become absorbed 1n Japam and
meditation.  What a strong spirit of dis-
passion we had in those days! We had
no thought ¢ven as to whether the world
cxisted or not. Ramakrishuananda busied
himsclf day and night with the duties
pertaiming to Sri Ramaktishna’s worship
aund scrvice, and occupied the same
position 1n the Math as the mistress of
the house in a family, It was he who
would procure, mostly by begging, the
requisite articles for Sri Ramakrishna’s
worshiip and our subsistence, Thetre have
been days when the Japam and medita-
tron coutinued from morning till 4 or S
in  the afternoon. Ramiakrishunananda
watled and waited with our meals ready,
till at last he would come aud snatch ns
from our meditation by sheer force. Oh,
what a wonderful constancy of devotion
we have noticed in him | ”?

Disciple.—Sir, how would you meet the
Math expenses then ?

Swamiji.—~— What a question! Well,
we were dDadhus, and what would come
by begging and such other means, would
be utilised for defraying the Math ex-
penses. To-day both Suresh Babu and
Balaram Babu are no more; had they been
alivethey would have been exceedingly glad
to seethis Math., Vou have doubtless heard
Sutesh Babu’s name. He was in a way
the founder of this Math., It was he who
used to bear all the expenses of the Bara-
nagore Math. It was this Suresh Mitra
wlio ttsed to think niost for us in those

days. His devotion and faith have no
parallel !

Disciple.— Sir, I have heard that you

did not see him very often at his death-
bed ?

Swamijl.— We could only do it if we
were allowed (by his relatives) ! Well, it
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is a long talc: But know this for certain
that amoug wotldly people it is of little
count to your relatives and kinsmen
whether you live or dic. If you succeed in
leaviug some property, you will find even
in your life-time that there has been sct
up a brawl over it in your household.
You will have no one to console you in
your death-bed—not even your wife and
sons | Such is the way of the world!
Referring to the past condition of the
Math, Swamiji went on, “Owing to want
fight for
abolishing the Math altogether. But I
could never induce Ramakrishnanaunda to
accede to the propcsal. Know Rawa-
krishnananda to be the central figure of
the Math. There have been days whei
the Math was without a grain of food
If some rice was collected by begging
there was no salt to take it with! On
some days there would be only rice and
salt, but nobody cared for it in the least.
We were then being carried away Dby a
tidal wave of spiritual practices. Boiled
Bimba leaves, rice and salt—this was the
menu for a month at a stretch. Oh those
wonderful days! The austerities of that
period were enough to dismay super-
natnral beings, not to speak of then. But
it 1s a tremendous truth that if there be
real worth in you, the miore are circum-
stances against you, the tnore will that
inher power manifest itself. But the
reason why I have provided for beds and
an easy living in the Math is, that the
Sannyasing that are enrolling themselves
now-a-days will not be able to bear so
much strain as we diwd. There was the
life of Sri Ramakrishna before ns, and
that was why we did not care much for
privations and hardships. Boys of this
generation will not be able to undergo
so much haxdship. Hence 1t is that I
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have provided for some sort of habitation
and a bare subsistence for them. 1f they
get just enough food and clothing, the
boys will devote themselves to religious
practices, and will learn to sacrifice their
lives for the good of humanity.”’

Disciple.— Sir, outside people say a
good deal against this sort of bedding and
furniture.

Swamiji.— Let them say. Even in
jest they will at least once think of this
Math. And they say, it is easier to
attain liberation through cherishing a
hostile spirit. Sri Ramakrishna used tosay,
s Men should be counted as worms (when
they criticise). Do you mean we have to
conduct ourselves according to the chance
opinion of others? Pshawt |

Disciple.— Sir, you sometimes' say,
‘ Al are Narayanas, the poor and the
needy are my Narayanas,’ and again you
say, ‘ Men should be counted as worms.’
What do you really mean?

Swamiji.— Well, there is not the least
doubt that all are Narayamas. But all
Narayanas do not criticise the furniture
of the Math. I shall go on working for
the good of men, without caring in the
least for the criticisms of others,—it is in
this sense that the expression, *Men are
to be counted as worms,” has been used.
He who has a dogged determination like
that shall have everything., Ouly some
may have it soomer, and others a little
later, that is all. But onre is bound to
reach the goal. It is because we had such

a determination that we have aftained the-

little that we have. Otherwise, what
dire days of privation we have had to pass
through! One day, for want of food I
fainted in the outer platform eof a house
on the roadside, and quite a shower of
rain had passed over 1ty head before I
recovered my senses! Anether day, I
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had to do odd jobs in Calcutta {or the
whole day without food, and had my meal
on my return to the Math at 10 or 11 in
the night. And these were not solitary
instances.

Saying these words Swamiji sat for a
while pursuing some trend of thought.
Then he resumed—

‘" Real monasticisin 1s not easy to at-
tainn. There is uo order of life so rigor-
ous as this. If vou stumble ever so little,
you are hurled down a precipice—and are
stiashed to preces. One day I was travel-
ling on foot from Agra to Brindaban.
There was not a farthing with me. 1
was about a couple of miles from Brinda-
ban when I fouud a man smoking on the
roadside, and I was seized with a desire
to smoke. 1 said totheman, ‘Hallo. wal}
you let me have a puff at yow c/Zilim??
He seemed to be hesitating greatly and
said, ‘Sire, I am a sweeper.! Well,
there was the intlueuce of old Samskaras,
and I immediately stepped back and
resmined my journcy without smoking. 1
had gone a short distance when the
thought occurred to me that I wasa San-
nyasin, who had renounced caste, family,
prestige and everything—and still T drew
back as soon as the man gave himself out
as a sweeper, and could not sincke at the
chilim touched by him! ‘The thought
made nre restless at heart: then I had
walked on half a wile. Again I retiaced my
steps and came to the sweeper, whow I
found still sitting there. I hastened te
tell him, ‘Do pivpare a ckiim of tobacco
for me, my dear inend.’ I paid ne heed
to his objections and imsisted on haviug
it. So the man was compelled to prepare
a chitime for me. Then I gladly had =
puft at it and proceeded to Brindaban,
When one has embraced the monastic life.,
one has to test whether one has gone be-
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cond the prestioe of caste aud birth cte.
ot s so difhienll o observe tlhie monastic
vow i tipght carncest!t There must not he
the shielitest divergence between one's
wouds and aclions.'’

Disciple.—  Sir, you sometimes bhold
belore ns the housebolder’s ideal and
~ontetines the ideal of the Sannyasin.
W bitch one are we Lo adopt ?

Swanipi, Well, go ont listening to all,
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Then stick to that oue which appeals to
yon-—grip it hard like a bhull-dog.

Swamijt came downstairs accompanied
by the disciple, while apeaking these
words, and began to pace to and fro,
uttering vow and then tlie name of Shiva,
or huniming a song on the Divine Mother,
such as, '* Who knaws how Thou diverse-
ly ptayest, O Mother, 't'hon flowing Stream
of Nectar,"”’-——and so on.

OCCASIONAL NOTES,

= H hiunan mind 1s so constitnted that

it winnis to get ontside, to peer ont
of the body, as it were, through the
chiannels of the organs. Tle eyes must
wee, the ears must hear and the senses must
sense the extermal world, and naturally
ihe beanttes and subliinities of nature
captivale the attention of man first; and
e all ancient religions we find traces of
how the groping humanmind at first canght
at cverything external, Intoxicated with
the fascinating manifoldness of this phe-
nomenal world and bewildered by a ple-
thora of the perplexing concerns of daily
life, every individual, in spite of his god-
vifted potentialities and wonderful intel-
ligence, is inveigled wnwarily into the
vortex of sense-enjoyments and is thereby
blinded to, the il.ll_ler content and mean.-.
g of mundane e¢xistence. Duped and
dazed, he thus fritters away his stored up
¢nergy in mad pursuit after the shadows
of worldly happiness. and the enjoy-
ment of life to its lees. But the i_nsa.tizihlf;
thigst of the human sowl whose song is
vternal {reedoin, is never quenched by that
Irop of nature’s gift and grows. iﬂn_ in-
wosity for further doses., So does the

weyiplure declare with the voice of thonder

—q UG FOT: RAAM ITRAT apAf @7 TS
g7 R QairFex”t The whole life ol

humanity on this lower plane is nothing
but a living record of sueh tragic ex-
periences at the hands of nature, Totally
forgetfnl of what constitutes the true
meaning of life, nunder the heavy impact of
the stormy passions that Ilnrk in  the

- tabernacle of human body, every 8ne is

dragged down step by step unwillingly in-
to the abysmal depths of moral turpitude
until at last a hitter sense of inanity
pricks up his slumbering self to the cou-
Scimlsnes,s of its real nature and of what
‘““holds kim te live and die, to whirl upon
the wheel, hug and kiss its spokes ol
agony, its tire aof tears and nave of nothing-
ness.”’ A cry, like that of a first-born
child, wells up from the innermost core of
the heart, that opens the eternal spriug
and untwists the hidden soul of harniony.
This bitterness oI a universal dissatis-
faction, conpled with a penetrating power
of wvision qﬁickened through right dis-
crimination, leads him on for a more
clarified atmosphere to breathe in, where
a serenc tranclﬁ-illii;y embalins the troubled
spirit. and an undying love for humauty
sivEEte_l_Jﬁ the enjoyment of lfe. The
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struggle that thus springs up in the hu-
man breast to break down the fetters of

nature so as to secure a lasting preponder-
ance over the delusive gplendour of her
phenomenal beauty, congtitutes the first
outbudding of religious ideas; the true
religion consists not in a belief in a certain
creed or a set of dogmas, but in the at-
tainment of God-consciousness through
spiritual unfoldment. It is being and be-
coming God; and the first 1nkling of life
on this higher plane is in seeing this
vigorous struggle within, to tear the veil
off the face of nature and to be free. As
a result of this dogged tenacity of purpose
and unfaltering perseverance, a glorious
vista of freedom is opened unto himn, and
the flood-gate of spirituallife which ensures
eternal peace, grounded as it is on the
adamantine basis of cternal freedom, is
thus unlocked for ever. The object of
such a life is the trauscendence of the
sensuous and the attainment of the pleni-
tude of spiritual consciousness; and in that
state of supersensuous perception he feels
in his heart, of hearts that God is in every
person—‘‘working throughalthands, walk-
ing through all feet and eating through
every mouth.’”’ ‘The mare advanced a
man is, the more does he feel that He is
self-evident and nearer unto him than
himself. He feels a quicker pulsation of
the ‘“Power Divine’’ and its heavenly
touch in all outward manifestations of the
Impersonal, until at last the polarities of
the mind and all ideas of relativity be-
come merged in tlie one vast ocean of
gcstatic beatitude.

e

But what benefit does the world derive
from such a saintly life whose sole concern
and life-long struggle had been to unfold
his own spiritual nature and to emancipate
himself from the shackles of the weorld ?

OCCASIONAL NOTES
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Does his life contribute in any degree to
the well-being of the society or the nation?
These are the questions which are found
uppermost 1 the minds of many thinkers
of the present day! Some even have gone
to the length of violently condemning 74c
{ife of Saniyasa in their rabid fervency
to extol their own mode of thinking and
personal predilections. ‘That such ques-
tions shounld cross the imagination of
those whio have consigned their glorious
national rdeals into the limbo of oblivion
and have been trying to look at things
through coloured glasses is quite natural.
But the fact i1s that these puerile hypo-
theses, when wminutely analysed, do not
stand the test of stern reality. How can
such a man whose mind waxes bigger and
bigger with the accession of his spiritual
strength, give the go-by to the world
abroad? He emerges on the other hand
from the sequestcred nook of his austere
life and pours forth in a deluge the accu-
mulated force of his spiritual illumination
upon the whole country and transfuses a
new vitality into the collective life of the
natiott. So, as a matter of fact the mind
of such a man who seems apparently to
have lived a life of utter exclusivism,
transceuds the narrow bounds of his so-
called self-sufficiency and vibrates in
greater intensity with the throbbing
pathos of the suffering mankind. Sl
Ramakrishua, the great teacher of the
modern world, pointed out to his werthy
disciple that a Jife of realisation is all the
more glorified when that life is sacrificed
at the altar of humanity; and true (o the
words of hiis Master, Swami Vivekanauda,
towermg head and shoulders over his
coptemporavies i1 point of spiritual per-
fection. sclf-sacrifice and nobleness ot
heart, spent the last drop of his lifc’s
energy fo1 tbe well-being ot bis depressed
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connttvien. His burniug love for eveu
the most trival things of his motherland
and liis sileat spicitual activities created
siuch an unprecedented atmosphere in this
laud that the Indiaus who were the ouly
civilised  Aryan nation on earth four
thousand years ago, have, after seven ceu-
turies of national litelessness, been showing
indications of a reviving life and trying to
break the hypnotic spell of foreign in-
flitence to stand on their own legs and to
¢o bevond the dead forins of religion for
recovering what is pure, nonrishing and
life-gwving. This indeed 1s the ideal of a
Sannvasiu life, and lhis feckless country-
met1, so long totally oblivious of their
latent potentialities and their future pos-
sthilities, have been roused to the con-
sctonsness of what the self-abunegating
Itfe of a Sannyasin can do in this land
of ours where reununciation, love and
spirttuality ave the sustaining stamina of
nation:il! existennce. What a wonderful

contrast does the life of a man who is
chhammed down and handicapped by his
personal preoccupations and distracted by
his worldly cuvironimeuts, bear to that of
a Sannyasin who stands like a rock un-
moved and uniettered even in the midst
of the besctiting allurements aud the
storniy allairs of the world, with an un-
swerving devotion to work out the hav-

ionious solution of all the aspects of
national problems!

Such were 1ndeed the hves of the
anclent sages of India. In all ages the
lives of such illumined souls had heen the
pillars of streugth, whose mere words,
instinct with spiritual fire, spoke straight
to the heart and sent forth a thrill of
electric current into every Jimb of the na-
tion. In the halcyon days of hoary anti-
quity it was these great seers of Truth,
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whose spiritnal  realisation has become
the eternal heritage of mankiud, that
tempered the mihtant aspect of Hindu
culture with the softening showers of

their spirituality and both the Kshatriya
and the Brahmanya Dharma were co-

ordinated in a harmonijous blending. So,
as a matter of fact their lives were rather
more ntunately connected with the na-
ttonal well-being and thie wultimate salva-
tion of hwmanity, as they worked intre-
pidly aundst all the buffets of fortunes
and all failures and disappointments till
their final exit fromn the stage of tle world.
The mission of their lives thus fructified
it the service of mankind, for they felt

- for their brethren as inuch as they did for

their personal illumination.

But the days of yore, though not with-
ottt mauy inherent evils, were un-
deubtedly the days of profusion and plenty.
India, at that period of her political
adolescence, never tasted the bitterness of
economic atrophy which has now becoue
the bane of our life and has been beating
evet and anon on the shore of huniau ex-
perience. Much of their time which 1is
now taken up by the corrosive anxieties
to make the two ends meet, was devoted
to the solution of life’s intricate problems
through deep spiritnal cunlture. The pro-
fusionn inn economic life and the couse-
quent immunity from the preoccupation
of everyday fight for a piece of ‘‘ brown
bread,’’ facilitated the efforts of the
aspirant to struggle for the attainment of
‘Eternal Freedom''—the summum bonwn
of earthly existence. Naturally therefore,
a freer cnlture of religion and the satis-
faction of the higher cravings of the soul
depend to a certain extent on the healthy
economic outlook of the country. But
even in the midst of these perplexing
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gquestions of economic atrophy, political
serfdom and social disorder, Swami
Vivekananda who knew the pulse of the
people, thundered forth the glorious truth
that unless the fundamental basis of our
national existence were stabilised,unless the
cnrrent of Indian life were made to flow in
its natural groove, no proper solution of
these manifold problems would be arrived
at. He urged with a spirit of conviction
and with a forecasting visionn of possibi-
lities that all questions should be tackled
with from the perspective of religion, for
it has peuetrated the very foundation of
the daily life of the Indians. The ex-
perience of a wofnl lack of political
solidarity in this land is due not to the
influence of religion, as some would blind-
ly think, bat to the fact of her giving a
go-by to the spint of religious ideal and
clinging tothe mere shadowsthereof, which
consequently has debilitated the strong
fibres of India’s political, social and econ-
omic life, Some critics are still of opinion
that ‘* Buddhist precepts, literally obeyed,
would lead nations to subjection, to in-
action and beggary.’”” Bnt 1n response
to this it may be urged that Christ too
recommiended a relinquishment of the
world and unresisting submission to
wrongs and injuries, but neither he nor
Gautama Buddha intended that men should
cease to be men. Religion does not teach
us slavish morbidity or the suspension of
the healthy culture of our noble qualities
but holds before us those great models and
perfect ideals of charnty, love and un-
selfishness which lead human life to
blessedness and purity. Buddha’s message
of the equality of men, proclaimned to the
caste-ridden people of India, was large-
hearted and benevolent. So long as the ttue
spirit of religion was 1n full play and so
long as the children of the soil remained
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to trtie themselves in thought and action,

India never wore the badge of any kind of
humihation belore the world.

But with the decline of Buddhism when
the disruptive clements that were kept un-
der proper restraint through the supcring
controlling force, began to reasseit them-
selves, the repellent molecules of the hurdy-
politic began their tremendous gyrations,
threw the whole life of the Indiaus com-
pletely out of balance and dismtegratud
the mnational solidarity of Iundia. The
premature dennse of Harsabardhan, the
last great religious emperor of India, was
a death-kuecll to all 1ideas of cohesive
action and uuity of purpose tn the domain
of politics; aud as a result shc becawe
the cock-pit of contention amongst a
group of petty monarchs that fionrished
immediately after the breakdown of the
empire. History thus bears an cloqucnt
testimony to the fact that it was tlicn
when tlie bonds of unity between dilfcrent
religions sccts hecame slackened, when
self-aggrandisement and Machiavellian
policy became the watchword in all
spheres of hwmuan activity with the up-
heaval of the deoraded form of Tantrikisny,
that there arose, on the political horizon
of India, the crescent-marked banuner of
Islam as an embodiment of righteous
penalty to clarify, as it were, the poisoned
atmosphere of Oriental politics. Religious
decay was and is still the cardinal bane of
our natiopal life. But there is a silver
lining of hope even in the midst of this
gathering gloom of darkness. With the
dawn of a new era inaugurated by the
spiritual activities of Sri Ramakrishna and
His heroic baund of Sannyasins there are
begintnings of a national cousciousness
amongst the people. Swami Vivekananda
touclied the sore-point of ludia’s presend
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state of deoradation and showed tiv -
loss the vely hasis of all our aclivilics were
spiritualised, all violeunt declamations for
political and social reforms would count {or
notlitne. No deunbt it 18 true, that just as
the tooactive Western mind would profit by
an admixture ot hastern tntrospection and
icastative abit, so tlie Orntent would bhene-
it by a somewhat greater activity and
cuerey.  Sull we must ask, what may be
that Force that causes this aftlicted and
downtrodden rvace, the Hindns, to survive
wlicn the other great nations of the world
peiisli? The canse canonly be their Spiritual
torce whichisuppliesaneternal incentive to
the revitalisation of this moribund people.
The more spivitual a nation is, the more
docs it work towards a positive state of
pitre freedom and the moredynamicenergy
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does i garner np to stand the bitterest
trials in the scrvice of the motherland.
Rveryone who loves his country with the
wholehearted sincerity and the selfless
devotion of a martyr must rally round the
glorious naliounal iwdeal to withstand the
heavy momentum of Qccidental influence
and to roll back the bughear of the so-called
modernism. India is already too much
swamped with {he poverty of catliolicity,
mean jealouwsics and whining servility.
“What our couuntry uow wants, are
mnscles of iron and verves of steel, gi-
gantic wills which nothing can resist,
which can pehetrate into the mysteries of
the universe, and will accomplish their
purpose tn any fashion, eveun if it meant
going down to the bottom of the ocear
and meeting death face to face.”’

R 0 B

THE HOLY MOTHER.

THE Holy Mother has entered into

Mahasamadhi. The gemal figure that
lived and moved and had her heing as an
embodiment of love and spirituality in the
stifling atmosphere of this world, has
gone back to her eternal abode. The
world 1s poorer to-day for her passing
away. Does it realise the irreparable loss
it has sustained? Scarcely. It is too
materialistic to perceive the deep spiritual
issues of sich a momentous event. Pos-
sibly 1t will take centuries to make out
who and what the Holy Mother was. The
world ouly appreciates loud actions and
the Holy Mother’s entire life was one of
silent, unostentatious service,

Born in 1853 of poor Brahmin parents
at an obscure village named Jayrambati in
the District of Baunkura, and bred in that
siimple conntry atmosphere, she was mar-
ried at the early age of six to Sr1 Rama-

krishna, then unknown to celebrity. Like
many other inctdentsin Sri Ramakrishna’s
life, his marriage too was remarkable, His
mother and elder brother had been varuly
searching for a bride—the poverly of the
family being a serious drawback—when
the yonng Gadadhar, as he was then
called, emphatically told them that it was
useless to search here aud there; that they
shonld go 1nstead to Sj. Ramchandra
Mukherji’s honse at Jayrambati where
Providence had arranged the bride for
himm. Strange to say, that the marnage
did actually take place with the daughter
of the gentleman named.

Sri Ramakrishna was then passing
throngh a tremendous upheaval of spirit-
ual advancement at Dakshineswar, master
ing Sadhana after Sadbana and under
going rigorous austerities unheard of inp
the wotld’s history, it quest of the high
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est Truth. So it was some vears before
he paid a visit of some duratiou to his
native place, Kaimnaipukur. Thus about the
year 1867 thie Holyv Alothér had the first
chauce of being fauiiiar with Sri Rama-
krishna, who took her under his tutelage
and by degrecs lm'im-} v imparted to her a
thorough knowledge «.f Human character,
how to speud moneyv for good purposes,
and live in a §pirit oi resignation to God,
behaving with men iccording to time,
place and circumstauces. His own life of
perfect chastity wa: httingly reflected in
the life of the Holy MothHer, who began to
look upon Sri Ramai rishna as licr Ishila-
devata, and mode!l he life upon his. DBe
it said here that shie clierished this atti-
tnde tlhiroughout life.

In the begiuning of 1872 the Holy
Motlier first visited ltakshineswar accom-
panied by her fathe:, walking about ail
the distance, and luiving att attack of
fever owing to the faligue of the jouruey.
She was cowforted ‘n her illness by a
strange vision which nssured lier that she
would reach Dakshineswar safely. Sri
Ramakrishna cordiallv received her, and
though allowing her full privileges of a
wife, always looked npon her as the living
embodimnent of the Divine Motlier. Sri
Ramakrishna’s motler, too, was livine at
Dakshineswar at the time., It was during
this period (1873) thut Sri Ramakrishna
forinally worshipped ihe Holy Mother, thns
completing the last act of his Sadhana.
I the same year the Holy Mother returned
to Kamarpuknr, and came to Dakshine-
swar for the second time in 1874. She
was accompanying a party of feinale pl-
grims of her village, who were coming to
bathe inthe Gange- on the occasion of the
ensuing eclipse. Del iy unable to walk fas!
she gradually lageed behind.  So she told
her Cullll':dninuz-: ter o ahead and hglt ot
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Tarakeswar, where she would niect then:
There was an extensive waste land on the
way notorous for dacoits. It was not
long before (he shades of evening closed
aronnd her, and she was thinking what
to do, when she saw a tall, black-lookirig
man withalung stickapproaching her witls
rapid steps. accompanied by another at
sonte distance, She kiéw it was uscless
to flee or cry for help. So she waited.
anxiously wutching themi. Soon the mai
overtook lier and roughly asked her, “Whe
are vou slanding here at this timme ?% Tlic
Holy Mother inimediately addressed him
as father and appealingly mnarrated in
brief her predicament, Theé secoud per-
sonn also appeared on the sceune. The
Holy Mother was comforted to see that
she was a woman, and addressing her ad
mother tock hold her hand and said.
‘““Mother, 1 am your daughteyr;, Sarsda. }
was i1 great Jadger being left by com.
panjons. Ii is most fortunate that Fathe,
and vou have appeared, otherwise I do noi
know wiat I would have done.”

This simple and {rustful attitude of the
Foly DMothér melted the hearts of the
low-class stalwart mad and hic wife, wic
took ler te an adjacent village, gave hes
soms {ood ond took care of her, and the
next mornihe took her to Tarakea‘walg
wliere they worshipped Shiva and hastened
to ¢ive the Holy Mother a gouod uieal
Her companions then met her, and whey!
restutting her journey td Dakshineswiag.
she actvally wept at the thought of cepinds
tion {row her protectors, who had treatsd
et like their own danghter. Before pat®
ing from the shie affectionatelv muic
them promise that they wourld see b
ey it 1 I.}L'!kShiﬂ-ESWili- 'The’% foC Wi
it Lead~, Jecply imoved, These =tranrus
ACOHLTE T CCs kr]li tlielr word. ad vizyte it
e b ifos her Btore ﬂlm! RLEF R
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Temple Garden, when St Ramakrishon,
too behaved towards them ke a true sornt-
in-law!  T'he Holy Mothier used to refer to
thig man as her *Dacott-1father,” sho, she
thouglht, must have been a robber in hix
nast hife,

At Nakshineswar, the Holy Mother lived
fust witlt her mother-in-law in a small
roont 1 the Temple Garden, and then at a
special hut which 5j. Sambhu Mullick, a
grcat devotee of Sr1 Ramakrishua, had
constructed for ler on a piece of land
close to the Temple., There slic lived iox
a vear and used to send cooked articles {or
or1 Raunaknshna, who would occasionally
visit her during daytime, only once break-
ing this rule to pass the night, beiug de-
terred hy heavy rain.

The loly Mother was next seviously
attacked with dysentery, and afier partial
recovery returned to Javrambati, where
she had a relapse, so much so that her life
was 10 danger. Iu her last extremnty she
repaired {o the temple of the Goddess
Simhaviahini of her wvillage, without the
knowledge of her mother and brothers,
and prayed, fasting, for recovery, andas is
often the case, she was recommended a
medicine by the Goddess, which complete-
ly cured her.

Thus the Holy Mother came more and
more inn contact with St Ramakiisling
either at Kamarpnkur or at Dakshineswar,
During the last few years of Sii Rama-
krishna’s life, and through his last illness,
she was always serving him, silently,
whole-heartedly, amid tke most untoward
circumstances, cheerfully undergoing su-
perhuman labours and never uttering a
word of wnrmmur. At Dakshineswar she
had a couple of very small rooms, called
the Nahbatkhana, and here she lived and
cooked for Sri Ramakrishua and often for
his devotees, tnobserved by the crowd of
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visitors who daily frequented thie Temple
Garden, She had to get up at Sorda. .
before any one was awake, fimich her ablu-
tions, then attend Lo her daiiy duties anl
cugage herself in hier spiritnu) cxercises.
This was her routine day after dav, month
after mouth, for several years. Gnly a
few young devotees wliom Siit Jamakrislina
had introdaced to her, conl.i bave access
to her. Of conmrie, she was visiied by the
wonten devotees of 3ri Ramakrishna, whao
found great comfort and solace from her.
One mnight, while descending into  tl
Ganges 1u the dark, shie had well nieb
trod on a crocodile whicli was Liiug o
the steps. Henceforth slie alwiis tool: o
lanterst with her. This confined iic fon
vears together must hiave giton hey {h-iL
rheumatism from which she sulcied evir
afterwards.

The strenuousness of her duties was in-
cteasedd a hundrediold when Su1 Rawma-
krisiina first had that throai complaint ini
1885, which gradually developed mto ean.
cer, After a {ew mouths of frniticss
treatment at Dakshineswar he wasteme. ed
to a hired house at Shampnkur, Culcutia,
and then {o the Cossipur Gaiuden. A\t
Shampukur, the Holy Mothet's scriitces
were badly required, and though Sri Rama-
krishna was dithdent whether she, being
accustomed to privacy, wounld bLe able {o
live in that house among so many male
inmates, shie chieerfully undertook Lo go
through the ordeal, aud satisfactorily pet-
formed -all the dnties, resting only for
three or four houts tn the uighi. It is
needless to say that she had Lo get up still
earlier here than at Dakshineswar. As
ill-luck would have it, however, neithoer
et best efforts, nor those of the devotees,
including among others the sturdy band
of would-be Sannyasins headed by Swami
Vivekananda, were of any avail to bring
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about a recovery, and in August, 1880,
the soul of Sri Ramakrishba passed obf in-
to regions immortal, throwing s count-
less devotees and admirers into the direst
of calanities.

In pursnmance of an orthodox Hindu
custom, the Holy Mother was putting off
her ormaments, and was about to take off
the bangles, when (uite unexpectedly she
saw the radiant form of Sr1 Ramakrishna
wlio seized her hands and forbade her to
remove the bangles, saying he was just as
he liad been, and there was no need for
her to take the mourning weeds. So
{the Holy Mother retained the baugles, and
from that day arranged {or regular daily
worship and food-offering to S Rama-
krishna, She knew that it was Mother
Kali who moved amongst menin the form
of Sri Ramakrishiin, and it 1s soid thot
after liis Mahasamadhi she wept 10 the
words, ‘O Mother, where art Thou goue,
leaving me alone !’ Surely such a rela-
tion between hushand and wife 1s most
unique in the wotld and oue that compels
all to pause and reverc.

After the passing away of Sn Rama-
krishna, the Holy Mother lived sometinies
in Caleutta or Belur uader the fhal caie
of Swaumi Yoganauda and, afler the Maha-
sainadhi of the latter, that of Swamnt
Saradananda, and sometimes in hier village
home with hier brother,or at Kamarpul:ur,
which was four milkes from her place.
Witen Swami Vivekaunanda was rcadv (o
oo to America for the Chicago Parhanient
of Relivions, he prayed for the Huly
Mothier's blessings from her village liome,
and Swamiji has mentioned with pride
that it was her blessings that achicved {01
him such a signal victory over the savants
of the West, i 1893. Swamiji, as tndecd
3]l the monastic disciples of Sri Rama-
kiishna, bad unhounded faith and devotion
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{forthe Holy Motherand was always auxious
to make a permanent place for her in or
about Calcutia. It was his cherished
desire to stari a Women’s Math with the
Holy Motler as the centre of inspiration.
This perianent home has heen made, but
not during the life-time of Swamiji, at 1,
Mukherji Lane, Baghbazar, Calcutta, where
the Udbodhan Office, and the Ramakrishns
Math, Calcutta, are also located. ‘f'he
unucleus of 2 Women’s Math has also heen
started, attached to the Sister Nivedita
Girls’ Schicol, Baghbazar, and the Holy
Mother wus ever its fountainhead of in-
spiraiion.

oince the forination of the Ramakrishina
Order o1 Monks the Holy Mother used tc
mitiate scleet members of the same with
Mantrams, thius paving the wav for them
to sure Realivation., Latterly, she initia-
ted boih moiastic and housebolder devo-
tees of Sr1 Ramakrishna, not by tens and
hundreds, bul by thousands. These in-
cluded 2 large nninber of women devotees
wlio thus found a rave opportunity oi
spiritinl enlizhtenment, She also con-
ferred Saunyasa vpon some fortnnate in-
dividnais.  The devotees, of either sex.
ot only found in her the ideal spiritual
guide. but what was far more valued, z |
veal Rofher, whose perennial love was
tnstrucuion,  Aad her Lestowing of initia.
tion was nol 1lie common furicton of that
name unfortuuately toe frequent in Bevwga.
—it w3 ical Daasmisston of seining’
force. out of a1 selfless desire to render the
m-:}_miriu;r soui bermanent good. nd entail.
ing npon the iransmitter the shonideriug
of 1the harden of tuiquities of the disciple.
Fullv couscious as she was of the respoxn:
cihilities of this most sacred of ifunctions
her inimite heart never said nav to any-
bhody who m:zht se¢ek ber spirtuil a1l
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she waias Mother (o ﬂl] il“l‘ﬂS]‘:t‘.i‘ii\'t‘f of
SR RS T U 1‘1(‘1‘*t|, and assuch her ﬂu(ﬂ‘:;, bot hy
v ey vidlaee hhame and i Caleatta, ware
twavs open to all her childeen, be they
whitte or black, Hmdu, or Parsy oy Chiris-
lots  of wvisttors  wonld
come to payvoespects to her, and every-
e boad some cndc:lring token of lici over-
Hawitne anaternal love, i the shape of a
wordo or g look, or some sweet things to
fat Faen thie casual visttor was won
awvetr by these spontaneons tokens of her
votlierly affection,

VETY

aan esudes,

and we have kunown
tn{ellectital and erudite inen
amerpowerved by this surging outflow of
Line and beconung for the tune being al-
05t hilke children 1o hev presernce.
Thonglr possessed of a naive, almost
vastic annphicity and having no academical
kirowleage to boast of, yet she had the
e asight of a genius.  Nurtured under
he dhireet care of Srit Ramakrishia, her
h'mm o was culnp]ete, and it scrved
i kev ta malock all hie’s problems, mn
che simplest of ways,  She went straiglht
{o the bottom of things and found casy
solutions {or troubles that beset the bu-
man heart. Aloug with this remarkable
insight she had a full measure of firmuess
te. 2bide by the diciates of this insight.
The goutlest of bemngs, she could never be
gljslpc%g;_d; from a resolve whicl she knew
was right and just. ‘This combination of
mildiess with finnness which is a charac-
teristic of a genius, was clearly noticeable
i1 her. She was a personification of con-
siderateness. Among these wlho visited
her at her village-home were many who
acre accustomed to the comforts of town-
life,and the Holy Mather would perhaps be

R R

~ren, early in the morning, asking of her

ﬁlghbom 1I she had milked her cows, for
-*5':;19, wanted some itk for '‘ler 3011 to
e tes with'. )  Every mother

4 o
%
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loves her own son, bul has anybody seen
stich othereal Jove ten the sons ol wf?
mothiers?  And how shic would work the
whole day, and « great part of the night,
to scrve her children who came from
distant patts of the country, though ber-
self suffering from rhewmmatisin, and often
from the after-eficets of mialarial fever to
wliich ber country-home, like all wun-
fortunate West Bengal villages, was parti-

cularly a prey! !lcr kindness to her
brothers was cxemplary, nay, it exceeded
human proportions, and the amount of
care and trouble she took for a niece who
had been left to ber care by the dying
fatber was simply astonishing. "The girl
was very sickly and her mother was uot
altogether sane; so the Holy Mother had
to sufter all sorts of physical and mental
lormeunt for their sake. But nobhody ever
ieard a murmur of ennui from her lips,
and she patiently bore all these troubles
as it she had given them a hoon not 1o be
displeased with them. In {act, she was
forgiveness persouified, as she was also an
emblem of endurance. Sri Ramakrishna
had cmphasised on ber the value of forti-
tude, with the words, ‘' Forbear, forbear,
forbear,—one who does so survives, but
one who fails to do so, comes to ruin.”
Those who bave come iu contact with
tlie Holy Mother kuew liow Iiterally she
catried out the above precept. Her
character naturally remiuded one of the
glortous life of Sita.

Her frame was latterly much debilitated
by repeated attacks of wmalaria, the sus-
tained exertions for the rccovery of the
gir]l above referred to, which searcely gave
her any time to eat or rest, might have
enfeebled her constitution all the more,
thus making it more liable to attacks of
fever, 'I.‘he1 last illness proved most
tenacious and ultimately fatal. She was
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yrought from home to her Caloutta vesi-
lence and placed under 1he most cexpert
nedical aid, Western amd indigenons. But
:he sorely nceded vest i{rom her liie-loug
oils and cares for the sake of others, and
Sti Ramakrishna finally took her back to
his side on the 21st Julv :ast, at 1-30 a.m.
Her sacred remains were rakeén over to the
Belur Math, and consianed to the flames
amid proper ceremony uon the next day.
Jer Malhasamadhi has cust a deep gloow
>ver thie hearts of all devotees, and has
‘reated a void which wili never be filled,
antil perhaps it pleases tlie Divine Mothen
‘0 incarnate Herself once more. To all
those wlio personally Lkuow her, the loss
ts terrible, and their only consolation 1s 1
the thought that such personages are born
once in an age tlirough the Divine Wll,

that they play their par.. and that when

the playv 1s over they are once
gathered to the Prinual
they came.
else sich souls may he,thedevotees’ heart

1s thieir best throne, and we are to seck
tliere for the Presence of the Holy Mother,
blessing us and showing us the way to

Peace, Blessedness and Tmth !
HIRFAAFR (7 AT |
QA STFAFH AR ATURW TASE T 1F
M.
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THE INFLUENCE vT INDIA ON
WESTERN CIVILISATION.

[ A lecture delivered by Swami Abhedananda on

Blay 1, in the Paul Elder Gallery in America,

|

MANY people have an idea that India is
inhabited by idolatrous heathiens, who

have neither philosophy, ethics, sciznce nor
relicion, and that whatever they possess in
that line they bave acauired from the Chyis-
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tian mitssionack ) but since the Parliament of

Religions at the Wi ld’s Fair in Chicago iy
1893, the cducated men and women of this
country have cast aside all such erroncous
notions.  They know that India is inhabited
by the descendants of the ancient Aryan
family, fiorn which are descended in turn the
Anglo-Saxon and Latin races. Though we
are known as Hindus the word does not mean
anything to us. This pame was originally
given tons by those who came from the West,
hike the Porstans and the Greeks who invaded
India from the north-west, In that part of
[ndia yon witi notice on the map that there
iz a river kmeewn as the Indus; this tiver
was called Sindim in Sanskrit.  The Greeks
and Persians call it Hindu, Hence those
who lived on tire other side of this river were
called Hindus.

The educated men and women of this
country understand to-day that India has al-
way's been the fountainhead of every system
of philosophy —that India has produced,
since ancicnt times, a nation of philosophers,
Their civilisation goes back to §0600 years be-
fore Christ. \Vhile the nations of Europe
were tattooinge their bodies, living m caves,
wearing animal skins and eating animal fiesh,
the Ilindns were already civilised. If we
read the writir.ys and histornical accounts left
by Phiny, Strabo, Megasthenes, Herodotus,
Yorphyry ansd a host of other ancieut authors
of difierent covntries, we shall see how highly
the civilisatien of India was regarded by
thent.  In fact, between the vears 1500 and
goo It C. the 1lindus were so far advanced in
relicion, mut yhysics, philosophy, scicnce, art.
M USIC needicine that no other nation
could stamnl as their rival or compete with
them in any of these branches of knowledze.
Oy the contragy, many of the nations which
came in coidtact with the - Hindus throu:ly
tracle or ~the vise, accepted the Hindu ideas
and oulde:d their own after them. Hero-
dotiz, whe i-ced 10 the fiith century 1. O
states that th~ Hindus were the greatest natien

el
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of that age. They were more civilised thon
than the Egyptians, the Persians, the Greeks
o the Ramans,  Victor Cousin, the cinteint
French  philosepher whose  kpowledge of
Furopean philosophy was unrivalled, wites |
“When we read the poetical and philoso-
phical moamiments of the East—above all,
thase of India, which are beginninge to spread
in Kurope,—~we discover there manv a troth,
and truths so profound, and which
sitch a ‘tontrast

malke
with the meanncss of the
re<ults at which the Europcan gentus has
somctimes stopped, that we are constrained to
bhend the knee before the philosophy of the
IZast and to see in this cradie of the human
vace the native land of the bhighest philo-
sophy.”  Elsewhere he declares that © londia
contains the whole history of philosophy in a
ntshcll” |

\V'hen we study the voluminous writings of
the six different schools of philesophy which
the arcatl thinkers of ancient India developed
during the period between 2000 and 500 L, C,
we find that the thinkers of (liose days antis
cipated the conclusions of I'lato, Aiistotle,
Spinoza, Hume, Haeckel, Herbert Spencer,
egel, Ralph Waldo Emerson and others,
that “the Hindus were Spinozriles 2000
vears before Spinoza was born, they were
Darwinians  centnries before Darwin, they
were evolutionists {nany centuries before the
doctine of evolution was accepted by the
scientists of our time and hotare any word
like evolution existed i_u;any other lhmguage
of the world.,” Tu theirattempls to solve the
mysteries of the phenothenal world, Hindu
seers of truth developed six principal systems
of philosophy, each having numerous branches
of its own.

Kapila, who lived aboht 700 B, C, was the
father of the theory of evolution in India,
He traced the evolutionpf the world to one
eternal cosmic energy, which is called in
Sanskrit, Prakriti (Lalin, Procreatrix, the
creative energy ). He did not believe in the
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creatlon of the world out of anthing in six
days, as you are tanght from yonr childhood
i Suntlay schools, Scicnee is now advocating
the idea of the evolution of the world from
oune etevnal energy, The Sankbya philosoply
of Kapila is devoted entirely to the sys-
tematic, logical and scientific explanation of
the process of cosmic evolntion from  that
primordial energy.  Professor Hopkins 5ay’s
in his *“ Rehpious of [ndin”—" Both Thales
and Parmenides were indced anticipated by

indu =) and thie Ileatic school seews to

be bhut a veflection of the Upanishards, The
doctrines of Anaximander and Heraclitus
were perbaps not known fArst in Greece.” He
al<o says: " Plato is full of Sankhyvan thoorhy
worked out -bv him bal taken from Pytha-
goras,”  Irederic Scidegel  writes: “Tha
Divine origin of man, as taught by the
Vedanta, is continnally inculcated, to stima-
late his efforts to return, to animate him in
the struggle, and incite him 1o considler a ve-
union and reincorporation with Divinity as
the one primary object of every aclivh and
reaction, Kven the loftiest philosophy of the
Europeans, the idealism of reason, as it s set
forth by the Greek philosophers, appears in
comparison with the abundant light  and
vigour of Ortental idealista like a feeble Prome-
thean spark 1n the {vll flood of heavenly glory
of the noon-day sun, faltering and {eeble and
ever ready to be extingutshed.”

From prebistoric times Indin has been the
motheriand  of the difierent branches of
kknowledge such as, geometry, aleebra, arith.-
metic, trigonometry, music, medicine, astro-
nomy and higher ethical religion.  The earli-
est recards of the civilisation of India have
been handed down to us throngh generarions
from mouth to mounth long before the art of
writing was known to the people, These
records are known as the Vedas, of which the
Rig-Veda is the oldest. The science of geo-
metry was first invented by the Hindus from
the Vedic rules for the coustruction of sacri-
ficial altars; from these rules they gradually
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developed geometry, and it has been ad-
mitted by great scholars that the world owes
its first lesson 1n this scivnce not to Greece,
bit to India. The geoniclrical theorem that
the square described on the hypotennse of a
rectangular triangle is equid to the sum of
tiie squares of its other two sides, was
ascribed by the Greeks to Pythagoras, but il
was known in India at least two centungs
before Pythagoras was born, These rules
formed a pait of the Sulva Sutras which date
from the 8thi century B, ¢, Drofessor 10, W,
Hopkins says:— Defore the sixth cenbiry
B.C. all  the religio-phiicsophical  ideas  of
Pvthagoras were carrent in ladia,
were but one or

b incre
two f Lhese cnses, they
micht be set aside as acciaental occorrences,
but such coinciionces are (o0 numerous to he
the result of chance.”  Niter gecmebiy  foll
out of nae amony the Hmdes, all geometnead
prablems were vepresentcd by algebra,  The
Greeks could not rival the Hindus i the
scienice of numbers, |

The world owes decimal notation to Taudia g
aritfunctic as a practical science would have
been impossible withont it,  This, as well as
alvebra was learnt frem the Hindos by the
Avabs who transiated 1t the Sth centmy
A. D : Leonardo da Pisa first intreduced
aleebra into Europe in the 13th century-,

The Iiudus were thic fitst teachers of plane
and spherical trigonometry.

In astronomical observations the Hindus

were the fisst to fix the nnar mansions, funar

zodiac and the divisioun of the consteliations,
The Chinese and Avabs borrowed these from
Iodia,

In medicine the Hindus were liighly ad-
vanced, Dr. Royle of King's College, London,
wrote in 1837 his celebrated essay on © Hindu
Medicine ” in which he showed that Hippo-
crates, the Father of medicine, who lived
i1t Grecee in the gth century B. C, bawrowed
his Materia Medica from India, Dr, Royle
says, “ We owe our fiest systan of medicing
to the Hindusz.” Alcxan-et the Great afway-
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had Hindu phycdiciang in bis camp for be
preferred  them  to the Greelk physiciaus,
Megasthenes, Newehns and Arrtan spoke

iighly of the wond:i ful healing powers of the
Hindu physicians,

The Hindus first Jeveloped the science of
music from the closting of the Vedic hymus,
The Sama Veda was specially meant for ma-ic.
And the veale wi! She seven notes andd the oo
celives wis kooep “y India centieies bobors
the Grocks hind i

1t will B it e <tine to know that Wi v
wig tncdelted to the [lhindw sclence of e o,
E.'H[lE'Ci.‘ﬁi}‘ {1 b j :!Eipéil iden of the i
e motive gt s s perhaps the e rson
wity it s <o dhiftion’s T many Western peaebs
to nudeestand Yioona 1le oo

Lathi

LS LNELSIC,

famibinr wibhv Liia.a apusic throush

fransl=tions,
Chiemistiy—1n

Soanskrit,  Rasfyana-—ws

also famitive o e Findus frome very ey
“Th e ado- and ﬂ{.“ids W
to the Lie2us and
from them !J) i

tirmes. ¢intly

were borrowed

Th:_‘
were acqiuintsa with the oxides ol cepper
trowy, fead, tn, oo

kiown
Arabinns, { Linicoes
- with the sulphuicts ol
frot, CoOpuLr, antiieany, mercury and avscud,
with the sulphaie: o copper, zinc aud won,
with the diacetate f copper and the carbon-
ates of tead and 1’

Dr. Royle says —“Though the ancient
Greelee and oana used metailic substances
as extenial applic.iions, it is generally sup-
posed that the Arnbs were the figst to pre-
scribe thenr interinad.e” It can be showu that
the Arabs this from the Huwndu
physicians, |

fearto!

Vegetarianisin ~viginated in India and was
spread by Dythazaras among the Greeks, The
idea of the Afth cloment—the ether of space
( Akashu )-—was krown in India before the
Greeks and Foyy-i o knew anything about it.

suddha, the fow ler of the great religion
which i3 huows a- Duddhism, was born in
Ladia and thved als ut 500 B, € His disciples
and followes » Lintt teiples and myonunicuts
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—also they made caves out of the solid vock,
Some of these may be seen to-day in a grond
state of preservation, Wherever the Buddhists
woent they carvicd their arts and sciences with
them.  Asoka, the ereat Buddhist amperor,
the Constantine of the East, sent out mis-
sionaries from China to Eoypt and from
Siberia to Ceylon to spread  the doctrines of
Buddha, of peace and good-will,

of  their

A record
wanderings, of the success  wath
which their work met, their treaties with the
monarchs of vacvions countries may be seen
in the rock-hewn inscriptions which have been
found mm Eeypt, Palestine, in different partts
of Asia, west and east, These Duaddhist
monks were the grcat civibzers of the aincient
world, The Buddhist caves of Karli and
Ellora of the pre-Christian era gave the first
idea of cathedral; and the so-called Gothic
architecture was to be found in the old
temptes of southern India,

The Hindus of aucient India traded with
Svria, Kagypt and Babylon and their soldiers
wore armour made of steel and they uvsed
steel weapons. They were the first to use gun-
powder—the Chinese got it from them.

We know from authentic sources that
Hindu philosophers were living in Greece at
the time of Sucrates, There is a vecord of a
~onversation between a Hindu philosopher
-nd Socrates, The Hindu asked Socrates
v 1at he was trying to gain, Socrates an-
swered that his philosopny consisted in iu-
ouiries about the nature of man, tipon winch
e Hindo smited and said, “ How can you
. ow things human without knowing things
None other than a Hindu could
ove given suchh an  auswer, because the
t Lindus ascribe all true knowledge to Divine
1gin and do not care much for knowledge
¢, human affairs,

Christianity as a religion owes much to
hvaifa,  For instance, the idea of the itnmacu-
Laia conception, of the birth of a saviour from

virgin, of an incarnation of God, of the
aonortality of the soul, the practice of baptism

ivine?”
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by water-—all these were prevalent in India
long befare the bleth . of Jesus Christ,

The monastic system and the nunnery were
first established ‘in ludia by Buddha s00
years before Christ, Buddha's son was the
first monk and Buddha's wife the first nun.
Those who have studied Schopenhaucer's
philuosophy have dndounbtedly noticed that it
was full of DBuddhistic idcas as well as the
principles of Vedanta phitosophy. He paid a
great tribnfc to the latter when he satd—
“There 1s no study more beneficial and ele-
vating to maunkind than the study of the
Upanishads, [t has been the solace of wmy
life, and it will be the solace of iny death.”
Professor Max Muller, who was the greuatest
Sanskeit scholar of the day, was also greatly
influenced by the ideais whicli he learned {ron:
the Hiondu writiugs, Ralph Waldo Emersoun
was the first ploneer of the Hindu philosophy
in this country. It was Carlyle who gave
him his first copy of the Gita, After study-
ing it Emerson immortalised it v his poem
“ Brahhma,” * It the red slayer thinks he slays;
or the slain thinks he 1s stain, he knows not
well the subtle ways, I keep and pass and
turn again” is his free translation of the verse
which runs like this—* I the slaver thinly
he slays, or if the slain thinks he is slain, they
do vot know the truth., The soul can neither
slay nor be slain,” ~

Thoreau, the Concord sage, was also deep-
ly imbued with the sublime teachings ot
Vedanta, “The Hindus)”
niore serenely and thouzhtfully religions than
the Hebrews, They bhave, perhaps, a puver,
more independent and impersonal knowtedge
of God. Their religions books describe the
first inquisitive and contemplative access to
God ; the Hebrew bible, a conscicntious re-
turn, a grosser and more personal repentance,
Repentance is not a free and fair highway to
God., A wise man will dispeuse with repen-
tance. It is shocking and passionate, Gud
prefers that you approach Him thoughttully,
not penitent, though you ate the clijef of sin-

i,

he writes, ‘are
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ners. [t is only by forgetting yourself that
you draw near to lim,

“ The calinness and gentleness with which
the Hindu philosophers approach and dis-
course ot forbidden thesies is admirable,

“What extracts from the Vedas | have
read fall on me like the light of a higher and
puret Juminary, which doescribes a  loftier
course through a purer stratum—iree from
particulars, sitnple, universat, It rlses cn me
tike the full moou after the stars have come
out, wading throngh |
stratiun of sky.

“ The Vedanta teaches how ‘by forsaking
religious rites the votary may obtain purifica-
tivn of wmind,

“One- wise sentence is worlth the State of
Massachusetts many times over,

“ The religion and philosophy of the Hebrew
are those of a wilder and nicler tribe, wanting
the civility and intellectual refinement and
subtlety of the Hindus,

“I do not prefer one relizion or pliilosophy
to ancther. 1 have no sympathy with the
bigotry aud fgnorance which makes tran-
sient and partial puerile distinctions between
one man’s faith and another’s, as Christian
and heathen. [ pray to be delivered frowm
narrowaess, partiality, exaggeration, bicotry,.
To the philosopher, all sects, all nations are
alilke. I like Brahma, Tiari or Buddha, the
Great Spirit, as well as God.”

The Hindus have always been the teachets
of higher ethics, of philosoplty and religion.
Wherever they went they preached their doc-
trines of peace and good-willh They taught
that the highest truth may be realiscd in this
life. They did not consider civilisation as a
means of extracdting wealthh from other na-
tions, nor that a man s civilised when he is
gatruthful, when he is selfishh,  Their civili-
sation was founded upon moral and spirvitual
laws. Buddha tauglit that hatred is never
conquered by hatred ; that hatred is overcome
by love; that avarice is overcome by gencer-
psity and evil by geod. Tu-day Vestern

soipe far summer
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civilisation is ju-{ besining to wake up o
the fact that robling poorer nations does vot
pay, that it rutns the robber in the end. The
hijrhest standard of civilisation must rest upon
the ethical law.,  That law does not teach thic
survival of the fittost, bat it makes us realise
that the survival of the fittest is
which governs the animal nature. When we
shall have leavued 2o wrake others fit fo suriiie,
we shall have vise- above the animal plue
we shall be worthy to be called human beings
[Tow far the ided can be practised in this
Western civitisati- o remaius to be scen. The
1ideat 15 that we ~nauld control our brutal na-
ture, perpetuste our spirvitual  insizht, and
embrace atl manlaad as children of divimty
then should we belong to one brotherhvod, to
one family ; every action of our lives vonld be
a free offering te humanity for the cood of
huamanity,  That is the ideal of civilization
that modern India helds fu her bosowm.

the {:w
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¢ Lransl:ied from Bengali. )

CLXXVIIIL
OF F91 T4 URFSWeyg |

Almora,
The 21k Tuly, 1597
My deat \

I am very glad to receive your letter and
ro throngh all the contents, Your wishes
abottt the Orpluniage are very good, and S
Mataray will not {1 to fulfil them at an carly
date. Tr}- youy Last to found %] l“lernjj;:ﬂ”{
centren,....Never worry about moncy. To-
morrow [ shall leove Almora for the i,
and wherever there will be made some stir,
[ <hudl opon oo sai-cription list for famire.—-
set your mind «asy on that seare.  \Wiren
in cvery district u-zrc will be a Math on the
mode!l o oy pLdh dn Calcutts, then vl

! Uo fulitlled,  Jo0 oot

my [1eat '."'- Linag:

Lhig
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work of preaching, too, be at a standstill, and
greater even than preachiner, is the work of
imparting cducation. By means of lectures
amd the like, the village people muast  be
taught relicion, history and such other sub-
jedts,—specially, bistory,  To help this our
educational wotk thete is a Socicty In Jino-
land which, as T find from ceports, s doing
excelleat work.,  In time we shall get help of
this Lind frony everywhiere, don't be fvightened,
They only do work who think that help qwidf
come, divectly they arve on the hicld of work,

All strength is in yon, have faith in it. It
vill ot go nnmantfested, Accept my heartiest
love and blessings, and convey them to the
Bialvmacharin,  Write now and then fiery
fctters to the Math so that all may take heart
and woirk, Victory to the Gmu !

Yours afily.
Vivckananda.

Al B

CLXXIX.
{ Writien to a BF??L.’;'":'H,{'L" lady. )

ILnhore,
15th November, 1807,
Dear Mother,

It is a matter of deep regret that nspite of
my earnest wishes I do not find it {easible to
oo to Karachi this time and see you. First,
becanse Captain and Mrs. Sevier, who have
come (rom England and arve travelling
me for the last nine months nearly, arc
anxious to buy a land at Dehradun and start
an orphanage there. 1t s their special
request that 1 should go and open the work,
This makes it onavoidable to go to Dehradun,

Secondly, owing to my kiduey troubles |
caunot count npon a tong life. Even now it
is one of my desires to start a Math o
Calcutta, towards which I could do nothing
yct. Moreover, the people of iy country
have withheld the little help that they used
to cive to our Math of late. They have got a
notion that I have brought plenty of money
from Evgland!! Over.and above that, it is
impossible to celebrate it Ramakrishua’s

with
very
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Festival this year, for the propictors uf Ras.
mant’'s parden wonld not let e go there as
1 am returned from the West!t Hence wy
first duty lies in sceing the few fiiends we
have in Rajputana and trying iy best to have
a centre in Caloutta, oo these reasons |
have Deen very surry Lo postpone my tour
to Sindly for the present. T shall by my
best to go there via Rajputana and Kathia-
war. Please be not sorry.
do I forgct youw all, Dut duty must be done
first, It will ease me of my anxiety when a
Math is estabhshed w Calcutta,  Then | ocau
hope that the work at whicli I struggled all
my hfe throngh all socts of privation and
suftering, will not die oui alter 1 ceasse to bve
in tlus body, I start fuor Dehradun this
very day. After a week's stay there, to I
putana, thence to Kathiawar, and so0 o,
With bleussines,
Yours stucercly,

Never for a day

Vivchanauda,
CLLXXX.
( Writica 1o tie same.)

Tyt leny,
The 2L Nevveindeep, In00

Dear Mother,

I have duly received your lctter and that
of dear H—. Of course you have ampic
reason to feel sorry for, but you sce, I conldu't
help it. Aad what took me here also be-
camme a fiasco, neither cautd [ goto Smdh, It
is the Lord’s will...... It 1s no nse —'s taking
leave of absence and coming to Hyderabad
and so forth, You must have suftered much
inconvenience, Allis the Lovd’s will,  Any
the least trouble undergone, is bound to pro-
cduce its excellent Friday unext [
shall leave this place, aud have a mind to go via
Saliaranpur to Rajputana divect, I any doing
well now, and trust you too are in health and
peace of mind, * ¥

resttts.

With best love and blessings,
Yours sincercely,
Vivekananda,
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INDIAN HISTORY AND THE ORIENTAL SCIHOLARYINP OF LUROPT:.

tUROPEAN scholarship in the political history
Q:J of India in the post-Alexandrian period is
a fruitful source of siudy, though this
remark even must be accepted with ceriain reser-
vations. But with regard to the social history of
India—in religion and philosophy—it may be
termed bistorical anarchy and with some honour-
able exceptions, a splendid display of colossal
ipnorance. We womder to sce how strange con-
¢listons have been drawn, how good sense and
good judement have often been given a good-bye
Iy hiese virndent critics and tow they have been
actuated by a lurking prejudice when they have
come to deal with Hindu civili=ation in pre-histornic
times,  Earopeans have failed 1o grasp e Indian
mind. They have béen oo much prone to
advance strange Lheorvies and wreckless opinions
with regard Lo those principles on which the entive
structure of Hindu civilisation lias been grounded.
Their mode of thought, environments and scepti-
cism as to the ability of ilhe Indians to unravetl the
mysterics of the universe, and their unfounded
behief in the nou-existence of materials and
opportunities for scientiie obzervation in those
remote ages for finding out the truths which racked
{he brains of their most scientific minds centurics
alterwards, are overwbelming proofs of their in-
herent drawback Lo tackle the historical questions
of India. Their attempts In this unexploved region
of Indian mythology and history are laudable
indeed for foreigners and they deserve our grati-
tnde for opening before our minds new vistas of
thought, and for drawing our auention to our own
mythology, religion and philosophy, but their
besetting fault is their mistrust of Indian intelli-
gence. One scholar, Roth, went so far as L0 assert
that the proud privilege of carrying on research
in the Rig-Veda belongs onlv io the scholars ol
Europe, as they would have more regard for truth
than Indians whose orthodoxy will stand in the way
of its correct appreciation and right explanation.
But we do not believe that these European
scholars who try to detract the Indian intellect in
the name of historical criticism, and unhesitatingly
relegate even the most fundamental f{acts and

broad and paicnt waths to the cold shade of
meglect and will be prepared to
accepl without murnun the rational exposiiion of
the Bible by a learned and scholarly Indian who
may advance his clin as the best judge ot Biblical
passages and Christizn canonical and apocyphial
bocks. The Iadian: who were gifted by natuso
finc imellec: wrote valuable books in
philoscphy, pociry or % science.  The natural bent
of the national wmind ©w o contemplative mood pra-
cloded them from recoading contemparary events
which we  call O the castes in ancient
timres, the Drabmona: were the most caltured, bug
they devoted aim-.o olb their attention to  the
realisation ol the 1Hihest Being, Thensh they
formulated rites and raaals tending to the con-
summation of the de="re so dear to their heart, ver,
with all their philosapiic indifference to the rela-
tion of mundane thin_s apd the clianzes in theiy
political history, they bave preserved for us the
imest tlowers of thvir splendid genius in theiy
writings which embrace a vast variety of subjegts
and which have excred the wonder and elicited
the unstinted adavirion from even the most hosule
critics, The bizh standard of civilisation 0 which
the Indian society attained in those dark ages of
iich anuguity, and compared with which the
civilisations of Greceer and Rome appear as inge
of yesterday, shoaws e splendid achievement of
human genius in Indis

indifllerenge,

vithh a

Biisr, s

Many ot the Oneptat scholars, as for instance
Max Muller himsalr, vvho is made so much of by
a ceitain section ot oav cotmirymen, have called
the Vedas the childish babblings of irrational minds.
though they do o o init their inability to over.
comne the barricr of Luyruage and grasp the orue
meaning of the Yoid ¢ Suktas. We cannor and
must not donht the voth of a thing becanse 3
happened thousands «{ years betore the binth o
Christ, nor can we 00 question facts or anore
iruths becmi<e v coamot and do net knov, ot
certain whether those Vedic Indians bad nean: of
caurrying on a=tronam:cal observations in 1he faee of
recorded opinions.  ‘I'he long ages hat have
elapsed, the changes revolutions that tock place
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from time to time in the form of government, the
atter disregard ot those sages to keep or pre-
eorve any recotd of their doings and the peculing
bent of the natlonal mind to note down only con-
clusions and not methods, inay have been respon.
siblc for the complete disappearance of any tangible
proof to satisfy the fastidious taste of the Western
gcholavs, In their zeal to strictly apply the theory
of cvolition n the ficld of historical enticism,
they have been bltnd to truths. Happily the wealth
of information placed at our disposal by such
cminent  cmbryologists as  Mendel, Devries,
[icthank, has explored the theory that man is akin
io monkers by consanguinity, When the Rishis
of the Vedic nge, who composed their immortal
soncs about 4000 B. ¢. (according to Nax DMuller
1270 B. €.) were so near to the age when man was
born of the monkey, they cannot, according to the
strange logic of the Vedic scholars of Western
countries, be wiser than the enlightened people of
the tyth or 20th century. This blind prejudice
has led them to filch from the vencrable Rishis
their due : they cannot concecive that those fathers
of the Aryan race could have discovered truths
vhich are even wonders to the cullured minds
cf modern times, Il is our earnest request to our
countrymen not to accept all the conclusions of
YWestern scholars as gospel truths, but to ook into
thines themselves, not like servile imvitators, but as
independent critics, to counteract groundless ap-
prehensions and boldly pull down two of their pet
theorics—theories of interpolation and evolution—
with fii weapons from the armoury of the Vedic age.
- The Renaissance has begun in Bengal under the
xais of the Calcutta University which las taken
np the whole course of post-graduate teaching and
vasearch under the able guidance of noted edu-
cattonists and savants, Professors B, N. Seal,
Jadunath Sarkar, R. C, Mazumdan, Radha Kwmud
Mukerjee, Gauranga Nath Banerjee, Ramaprasad
Chanda, Surendra Nath Sen, Radbagovinda Basal,
0Me K. P Jayaswal, Babus Akshay Kwmar Moitra,
Rakhaldas Beneryjee and others are doing excellent
vesearch work in history, In chemistry Dr, P. C.
Ray and his glorious band of chemists, and in
yhysics 1. }. C. Bose are proving the capacily of
the Indian intellect in the field of original research,

What is wanted now is the collaboration of devated

v vkers wha would carry on sesearch work in all
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the branches of bistory, philosaphy and religion
with more attention, thoroughness, and good sense.

Harirana GHOSAL.

OUR SPIRITUAL HERITAGE.

The
question he asks is: ' \What is the future
of my Soul ?’ " said an American gentleman who
has recently rcturned fiom India,

Sitting in & rootn in the Metropolis of the \West—
New York, which since the war has become the
Capital of the Western world, I felt like poing
down on nty knees befure the race to whom 1 be-
long. What a privilege to be a Hindu! We
do not raise mere Questions; we ask {or the future
of our Soul !

We do not believe that because a race owns
railway lines, therefore it must be great. We do
not hold that macliine guns will supplant the
rosary as a weapon; nor do we for a moment
agree that the life and growth of a race can be
measured by its statistics of export and import,

Qur measuring rod for culture aml growih is
the eternal standard: a personal vision of God.
‘“ Have you seen God?” lhias becn our one simple
question. If you have seen Uim, the rest has
been beholden ; and if you have not scen [Him, no
matter what you sece, or say is the meaning-
less pratile of a child. You may circummavigate
the world, but that means nothing if you have not
found “the Homeland of Iiteruity)” No Hindu
believes that anything short of the silence ot the
Lord can hieal the bleeding heart of man, or feed
his hungry soul.

“To-day when the whole world is weltering in
the heartless and hopeless fatalism of materiality,
India is one of the countries that can succour the
spirit of inan and renew the npward surge of his
being. India mnast speak, for she has the
authentic Voice, Woe wunto thos: who wish lo
smotlter it under a vain intellectualisin or still
vainer sensuality of nationalism and personal greed.

Nationalisin is the other name of ‘‘gregarious
glutiony,” says our Rabindranath, 1f you are
opposed to the greed of one person, you should
not countenance the greed of a country or a race.
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India is not going to repeat the stupidity and
bigotry of the West.  She i the homeland of pods
and pl‘uphcls, what can induce her to stovp lo the
money-market and poisun-gas factory ?

No, those who are nvaier the core of India's
spirituality are certain  that India will carry
FHlumanity’'s banner high, no stain of gore shall
come neat 1t; nor greed shall soil it. We who
built the golden throne of Buddha have naught to
do with armoured cars and bombs dropped from
air-ships.

‘Those¢ who are Hindu ouly in words may uy to
barter away our spiritual heritage for the (insel
trappings of martial glory and the base self.saiis-
faction. We are the seirants of the Lord. We
bear the msiguia of love. It is by our power to
love that we shall stand or Rll—we will stand.
“‘Fhongh you hit me with shard how can 1 with-
hold from you Love?” A Hindu said those
words., As long as thoere remain hall a dozen
Hindus who can live, realise, then utter sentlences
like that, India shall and can not be deposed from
her throue of grandeur. 1Hers is the grandeur of
hwndlity ; hers the nobiiity of spirttual equality.
She alone can give the woid that will strike off (he
fetiers of materialisin that War has put ot human-
ity. India, my Mothier—speak !

Dunan Gorar MukHER]EE,

d—_:m

VIVEKACHUDAMANI.
(Continucd from page 189.)

&I T HA g {q T dAHL FAT |

FFAT AT TY AN (® AELFAR NLSI
483. Where is thc nniverse gone, by

whom removed, and wlere i1s it merged?

It was just uow secu by me, and has it
ceased to exist?—It 1z passing strange!

i ¥4 fegards feweatca Ragoa |
WATIAR YT ARG 1952
484. In the ocean of Brahman filled witlh
the nectar of Absolute Bbss, what is to
be shunned and what accepted, what is
other (than oneseli) and what different?

VIVEKACHUDAMANI 2
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l—- ,lvhl'f \'ﬁHHHr; ...:l-____ThEI'E 1< nﬁlhing ‘:Ehilitﬁ

the Onc Atman, 1t the aspirant ix identified with
'T'hat. ]

T {HIAXT qUnfi @ >TWTH 3 Foragw |
W|EAAT QUATIWIT fadgga; 1459
485, I do uul see, or hear, or know
anythning in this, I exist as the Sclf,
the kternal biiss—distinct f{rom
thiny else.
[ See &c.— Al Luite ideas have ceascd.
In this—siare o) Realisation.

Distinet from eva ything else—being the Subject
whereas all else are objects. ]

AAT ANEA NE ALRHA

AYFREFIT GEIAT
(A TFAAFT TH IR W

I WIITILZATFGTHF 18R
486, Repeaicd salntations to thee, O
noble-minded 'vacher, who art devoid of
attachunent, the best among the pood
souls, the cmbcdiment of the esscuce of
Eternal Bhiss-—tite One withoutl a second,—
who art infutite. and ever the boundless
ocecan ol mercy i —

AT (GOUIAT AT
QAYARNTATIAIA: |

N

IS TAgRATIHAT-

ATIRITAYILNGD FUOIF NSS!
187. Whese lance, hike the shower o
concentrated vioon-beams, has rewoved
{he exhaunstion b-rought on by the afilictions
of thie world, . a momceut admitted
nie to the undecsving status of the Atmau.
the liss of jsrale majesty!

| Agficti us,. ..o rld—those arising

body, trom it civatures  aud
phenoment,

GER(ST FATAIYE RYH ST ATAL |

famrarseradsd QWISE cTTFARIA 1SN
Sht. ¥
consumtuat:.-1i of my lfe, and an Hec
fromy tlte c¢hit. wes of trapsnngration —1i

CVery -

frem ~hio
from  p-hy ot

Bles~co . tn I, I have atiaaned the
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am {he Issence of Fleinal Dliws, 1
mfinite,~—all through thy merey!

SN FISEHAFISERAFSEAFT: |

SR i-ATSTRATTISERAN ST [HTrga: ¥UGE))
389, T amunattached, Tam discmboddied,

I am free from the subtle body, and nn-

decaving.  Tam pacificad, T am infinite, I

amt tamtless, and ele'.rnu].

D Disenlodied. .. ... subtle  lodyv: 1 have realised
my ‘.'Idi.‘lil?l}' with the Atman, and uo qugm‘ COn-
sider myselt as a body or mind ]

AT TR AIFIERTASRITSTRIET: |
AFTATITTRAISE KAASE FIrfaa: wgeon

490, 1 aur not the doer, I am nor the
enjover, I am changeless, and heyond
activity; I am the Esscuce of Pure Kuowl-
cidee, T am Absolute, and indentified with
I-tcinal Good.

L Nol the docr E7¢,—Tt is the man under delusion
who thinks himself as these. But I am [Himnined.]

Feg: NPIF: wFATHACTT TR

FraftearRnsatudinragaaanacar

191. I amn indeed diffevent {rom the seer,
listener, speaker, and enjover; I am the
Atman—eternal, without any break, De-
yvound activity, limitless, unattached, and
infinite Knowledge.

" Different from the seer gc.—1T never identity
myself with any activity of the organs or the mind,
for I am no lohger finite. ]

F1ZTHE ATTALSSLAXTAATES I LT |

FENFIFACTFT QU ASNTZATTRTTS T NER

492. I am neither this nor that, but the
IMuminer of both; I am rudeed Braliman,
the One without a second, pure, devoid of
interior or exterior, and infinite.

[ Nether this nor that—things that come under
direct or indirect perception. It is the body which
makes ideas of nearness or remoteness etc,
possible. ]

NN

FAETARATTCART tTRE HIATITT FIGAFIH

faarasawce 9 RerfESraaRags 1ee3)

PRABUDDHA HIHIARATA
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493, 1 o indved Brahiman, the Oue
withont o scecond, matahless, the Reality
that has no heginning, heyomd sueh imagi-
pattons as Lthou or 1, oy this or that, the
rssence of Bternal Bliss, the Truth.
ATCTAWIST ATRIFGRISE

qIIFARIST FRATSTAIG: |
AT UI AT SERATATHT
Al sy f«ag = (aam: 12eg)

494, 1 wn wvatayana, the slayver of
Naraka, I am the destrover of 'ripura,
the Witness of everything; I have no
othcer Ruler but myself, I am devoid of
the ideas of ‘I’ aud ‘mine.’

[ Nurake—a demon, son of Earlh, killed- by
Vishny,

Iripura—the demon
destroyed by Shiva. |

of the “ithree cuies,”

(To be continued).

—— S— T gy R Y

REVIEW.

Siva and Buddha. By Sister Nivedita, Uldbodhan
Office,- 1, Mukherjee Lane, Baghbazar, Calcutta,
Price Annas Twelve only.

‘This inleresting handiwork of Sister Nivedia,
like many of her beantilul warks, is a glowing
testimony to her profundity of scholarship and
depth of knowledge in our religious lores. She
has picked up the precions pearls fromn the ocean
of ITindu niythology and has woven themn inte the
nice fabric of “ Siva and Buddha"—the two mighty
ficures in India. The authoress has iraced with
balanced erudition how the sublime conception of
the great Saint Siva, clad in ashes and lost in
medilative comningling with the Infinite One,
flashed across the unsophisticated imagination of
the early Indo-Aryans, and bow the Hindu mind
began to work out al} sorts of accessories and sym-
bots—in which sometimes the idea ot {flame, sonie-
times of mountains and somelimes of hermit is
uppermost—all contributing t0 the completed
picture of Siva. Above all her masterly handling
of the interesting stories that gatherved round the
towering figure of Siva is an unlailing record of
her deep study in the Hindu Shastras.
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No less ingenious is the writer's manceuvyring of
the thrilling incidents in the life of Lord Buddba.
She has made a graplic presentation of the inscru-
table ways of Providence, how the whirst for realities
was awakened in the prince at the sight of the woes
of men and the vanities of the ephemeral sutround-
ings of his ecarthly existence, and how his heart be-
came, as il were, a vast throbbing ocean ol com-
passion, tor mankind, and not for man onty, but for
all those living things in whom he saw the power
to love and suffer, though they were without ha-
man speech. DMoved by the painful miscries of all
creatures that breathe on exrdh, Siddhartha, che Light
of Asia of the 6th century . ¢., in one still moon-
lit night stole out of the palace '“in silent obe-
dience to the voice of the great souls of the
universe,” to find out the eternal panacca {or the
suffering humaniiy, For seven long years in the
forest Gautama pursued his  search Gl at last
meditating in the night, Leneath a Bo-tree, he dis-
covered the Great Secret and found all knowledge
and from that time he became known as “Buddha”
or the Blessed One. Bince then he proclamed 10
the world the wumiversat Trmth  which opeaed
the eyes of mankind to the divine remedies tor
cwing once for ull the sorcs of human life,

‘This the authoress tas described in sucle a
masterly way with her characteristic beautiful sy le
that takinz all things togother the volume 15 an
invaluable asset to our relizious lore; and we have
every confidence that the perusal of Lhe conlemts
of this wotk will unmistakably convey to the minds
of the readers the true meauning and ullitnate
content of humaun life.

P ol it
[l

THE RAMKRISIINA MISSION
PURI FAMINE RELIEF WORK.
AN AVPEAL.

Our workers have opened wo centres, one at
Bhubaneswar and auother at Kanas, about 1z miles
from Khurda Road. We learn from them (hal
thie distress of the people in those areas is very
acute. Many able-bodicd persons have left their
villages in scarch of lahour. Others hiave 1an iy,
being unable to give a morsel ol foud to lheic
hungry wives and children; it is impossible to
describe in words the puleuus condition of 1heac

THE R. K, MiSSION PURI FAMINE RELIEF WORK
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deserted women and children.  Again mo-t of the
families have sobl away their utensils and  doths
10 procure rtice and now they have abiobnedy
notliug valuable to fall back upon.  Coarag tice 13
scHing at 3 scers per rupee bul there ae very Sew
people who can aflord to buv this conunudity at
sich an exarlitant price. . People  have been
actually scen to subsist on herbs and grass soelds
cadled “Sua,” Lmaciated skeletou-ike
with scarcely any rag about their luias go abunt ioy
food to Ol teir hungry stomachs. At many
placus wonten il on torn rgs of cumres, Ladies
of the middle class families are specially ia
precarvivus sibwiiion, Scnrcily nf cloth hay made
them unable 1o -dir out from their huts in guer of
food. We are conltdent tha this  piteous account
vill suflice to cail up the sympathy of the geaer-
ous public and iha: they will luse no thne in mo-
vidhing for the imencediate velief of their nutonunate
brethren by heiping the Alission with toney, nce
and ctoth.

{a) To have a definite idea of the extent ot
help required 193 meet the sitwuvion o will be
enongh it we ntenyon that in 16 vitlages at Bhoi-a.
neswar contre alome, about Ral 3530 worihh of piee
had to be distiitazad in one wedk,  We give irclow
the report of cur disteibution ar the above we
coenires,

ll_‘L:IH-.“i

Bhubaueswar—  distr. vill.  Recipients ALz sis.
18t 3 2 ) ()
and 3 25 S £
3rd g 123 O 1t
116 074 33 25
sth 19 678 33 3b

In addition =1 e Goads, of rice were

ibdividieds as dedes.

sivett {0

-

Kanas-— 1St 29 22 1L 12
aud 28 252 14 3
In addition abswut 3 nd. of tice was given v -

dividuals asdoles,

As will be evident from a glance al the table
aiven above, the nnmber of cases Lo be relieved s
steadily gronine but the funds at our dispu~il are
very inadequue evett for the picliase of rice. And
the necessiiy fot the distribution of cloth s eetal-
Iy nrzent.

Contrilmtions in the shape of money, rice or
clothh witl 1« thmkfully veceived and achouawnl-
cdged.  UConnbmtions inay Le sunl to vather ot the
fullowing addivaaes -
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(1) The Presndent, Rouuohrishua Miasion, The
Moath, Betag, Pt THowrah, ¢ The Scaetay, [an-
Kunhna Miscton, Udbodban Office, 1, Mukberjec
Lane, Baghbazar. Calcwta,

(S} Saradananda,

Sceretmy, Ramkiislina Mission,

== e, warrwis Hoagfteage g -

NEWS AND NOTES.

We have received the following Tor publication :—
‘"he Disston Iome of Scrvice,
Benues, has been trying its best to solve some  of

Ramakeisline
the cvie problems for the last 20 vears.  From
a verv stall nucleas the wsttation hias prown o
iy present status capable of accommodating 100
di~caacd and adigent souls, besides providing for
over 200 helpless persons regularly with weekly
All
these poor and helpless Natayanas are penerally
old men and women of all sects belonging to the
different  provinces of India.  But one well-
acgiainied wit the miserable state into which a
good wany of our fellow-beings are cast in this
cily. is sure {0 be of opinion that their want and
disirgss are much in excess of the various works
of relief carvied on by this institution. TFor the
last tour years or so the work has expanded but
the help that is being.received from the public
either in cash or in kiud is not adequate, and this
has checked further steps of widening the scope of
relief.  Moreover, the dire pinch of scarcity,
especially of cloth, whicl is felt move or less every-
where, is afflicting this institution tvo. In response
to every call for lelp our generous countrymen
have so long given to the institution every facility
for development, and to them it looks again lor
this pressing need.  Cloths for wearing purposes,
for shirts, coats and bedsheets are badly necded
fov the indoor patieuts of the Home. Lven a
clean piece of old cloth serves some purpose in a
hospital, Donors are requested to mention ex-
pressly “for cloth” if they so desire, when they
remit money to the Sccretary. Anunnal Reports
will be forwarded to any addiess by the Sccretary,
Ramkrishna Mission Home of Service, DBenares
City, when wrilten to.

Joles of rice aud money n their own houses,

PRARBUDDHA BRHARATA

SEFT

The Tndian Nedicad Reeart, Aus e, wriles an

L‘”‘”H)‘ Ul thﬂ I{fln.‘illiﬁlllhi :‘iiﬁ‘ill”lnl TYEHE 11_-'i|ich W
makeahie foltowing cxceppts 1 —

Whorever these voad brothers of merey have Leen,
they have given vy excellent account of then-
scives, Fhe lesson to be  learnd
s 0 have a nelnwork of
Lllomes all over India,

Ramkisin Bission
Men with a looe panse,
ten withe a hieart, men with active bands should
everywhere  be  ferthcoming o cstablish
Homes, . . Hamakrishoa  Mission  Howes
wre Bavinwdo Howie, Fpidemic Hospital, Home
for the Tncurables aond Refuge, all rolled into one,
Theiv organisation is perfect, their managencit
cconomical but not niggardly, their setvices are
unstinted and what is above all price. love rtules
the whole service,

Lthese

Men of educanion, men of
character and men enducd with ce'less devolion
are theirs,

- |

The most unlorimate part of
this Mission is its keeping in the backgrouud; |
no fourish of tvampets, in the Slmpu of lul!tlul{fn'}-‘
Reports proclaim thieir deed ; no sich pawron claims:
for them the toll of public donations, Al ig
hushed in silence. . . . But the times arc
changed. One has got to advertise one’s merit m
these days—or ¢lsc has to go under. We wish ow
Punjabi brethren to take up this noble Mission,
Ramkrishna, though a Bengali by birth, wis 2 Uni-
versal Super-man—he was an lndian first and then

a Bengali or a Hindu, The tike of hin India has
not seen too often.

We cominend to our countrymen, all over India,
this noble and excellent organisation. Rich wmen
will find a surprisingly high value for their wards
and young men with heart and haud will receive a
training in manliness, indiscipline and in selfless
devotion, the full value of which tt s diflicult to
realise. . . ., It will be a very good day for
Bengal if every young wan, while undetgoing
cotiege education or immediately after leaving it,
were Lo uundergo training uuder the Ramkrishina
Mission auspices in this excellent service. .
We wish our countrymen were as wide awake in
these matters as Westerners are—-taking cvery
opportunity of drilling the youths and of present-

“ing their country with excellently organised servicen

of vagious sorts.



